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cror t/e 


Sr or t/e betterment of keok/ex^ 
Sror t/e four/meetina wit/ one x 
creator 1 w/en alt one wax, one > ix 
one/ one will be, becomex ax one 


anc/nou xnatlxee not/ina. 



Aizlttezz Any ASya/zdozz IdzyAozleyn, Adozzndez^ AAAzrst (j/m/'/vna/i 
azzd(Azzy/stttzzttzzy/zzAd<’zzz/cz' o/\ TAze lAczz/zAcs (AoyzstttzyttonaA 
CAoyyzJzany o/^esse . AAAt/AetteyfAm tAose znAzo zolsAz to czz/lzyAtczz 
t/zeznseAzzes ozz . VAze lAAzzAzzszzytzAzy o/. (fd/ettlsz/z , AAAAe AAAyayzd 
(AentnaAltzys Is AzzrzAzy decAazedtAe official'documentation zz/jozz 
zoA/cA AAAAedAAAAzlAosotzAzyy of JAflAAettlsyn IsInseyded, tAns AAAAe 
ddra/zd (Acy/ty'zz/lty z/zzzstzz Z Ac o/zszzzzezAAny zzz/zy/zzvsozzs tAozzzyA 
ofzclaAamendments can Ac made Izz accoydayzce zolt/z AAAAze 
statementofAAznezzdznents. 


, AAz zzs e zoAzo yezzzA , AAze AAyzz/zA (jentzxz/ltzy zncay znteyferefr Its ideas 
Azzzzzezzez' t/zczy/z/czzsc tAozzzyA It znast Ae sfecfzed' tdzat ATAze AAArand 
(Azz/tezz/lty does zzot endozse Its zoozds zzs yzAlzylozzs yzoe does It 
encozzznyye Its zoozds to Ae z/zteyfeyeted'as a zeAlyytozzsfznetlce: 

AAAAe lAAzl/oszz/zAzy o/\ f/lAAzVtlszzz, In accozdazzce zoltAz tAe zzzts/zes of 
(AAAzxzzzeAon , AayAozvzzzz, y/zzzs/yz Z zlzzzz/ze/lzytozzs zzs . f/lA/zVtlszzz its eft 
Isn’t lzztezztlozzzz//zy zeAy to zzs lAoziyA It cazz zoozAi aAozaystde zzzzz/ Ac 
entzolzzedzolt/z zeAlylozzs azzdt/ezr zznazerscdAeAlefs * tdeoAznyles 
zzyzzA/zy'zzztlzcs. AAAAzzzs, afezson ezzadlzy AAAAe A/zazzd (Aezztzzz/lty 
z/zzzst zzzzz/zvstzzzzz/^ z/zz/z/z/lz zz//z\ t/zzzt lAezr zzzzzzz ze/lzylzzzzs scz*zftza*e 
zyAz/zszs tAe zzzzltlzzzys of \AAze A/yyzzzzA (AentznAttzy andmustn ’t taA& 



action //at coa/d intervene' cvitA t/eir o am re/icywas o //yaiions, 
f/xatices andoa/aes. 

. ZZ/c //rand CZent/xditif can /erex/dc/ro//o/oyi<Y/dyfro/// t/e first 
text to t/e /art or on/// a sinyy/e teat men/ /e rc(/dor t/at text 
men/ /o/dt/e mart siy/af/c/n/ce to t/e resfectioe rc(/(/er. 


/d/e anioersalfda/oso/day insc/dedt/roay/oat ZZZie //rand 
Gent/x//ityy can /e i/nfde/nentedinto t/e eoe/yyydci/y t/o/ay/t 
f/'oeess and t/e //saye yf ZZZ/c d/i/osof/y of. ifidettis/// in t/e 
eve/it of-decision maAin/y-is-encouraged, Z/Z/e/Z/xmd Gentra/ityy 
doer not endorse re/iyio//s /oo/s/if o/its f/i/osof/y nor doer it 
endorse t/e idea of t/e creation of a /umanisedayod andnor 
doer it endozse t/e notionyzfna/zx/zo ozyf/ndamenta/ist oio/ent 
/nte/fretat/on yf/isf/dosof/y. 


/d/e ZZ/x/nd Gent/xi/ityy yyft/e d/i/osof/y of. (fidett is/// is 
/ere/yyfn/n/d on t/e twentyyfrst deny-oft/e mont/ offfd/yin 
t/exyear t/oo t/oasand and sixteen as any/xindf/andi/uy 
docu/nentatio/ifor t/e /xttermxntyyfadfeof/es andfor t/e 
exfoundation and dissemination ofZd/e d/i/osof/y of 
J.ffidettis/n as af/ext/de andunioe/sa/fdii/osof/y amn/a/de to 
t/e minds of \ (//. 
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Definition of Philosophy 

the organisation of foundational ideas, thoughts, and concepts into coherent and 
meaningful systems in addition to the study of such established systems and their 
fundamental natures, beliefs, and practices. 


X . Vo If oz'-y/z/)/>zzzzy azzctf \o ffazizza/s. 


2. , 77zczr czro k/z/cz&ofeficzil/zzz/z/zzzzy-y. zzzzz/ "i/'/zzz z'-y o/ i/'/zz/zz-yz^/zzy ", fzzt 

//ere zzzr zio c/octzizz&s /zz -yzzzy /zzzzz o/tezztzeotzte -y/zzzz/z/omit -yzzz/z 
/zzz/tzizyzr zzr/z/zzv-y. or zz>/zz/ /Aeyy -y/zzzz/z/z/o i/z //zzz-yz’ /zzi/z/izzzy-y or 
jiz/zCZ’A'. 


3. - 47zzzr ercmts zzo izzi/izz/izzzz zi/z’-y zzzzz/zz’rz’z/zzzzzzy. zzzzr z/zz’-y //zzrz’ zui-si zzzzzy 
rzyzzzrzvzzzvz/.y o/izzz/zzz iizzzz. 

4. i77zz’/'z’ iy zz z zvz/z'zz//z’-x/z < 47zz’ 4/z'zzzzz/ (zczz/z'zz/i/zy zzoi/z/z zzz/iz/z i77zz’ 

(Ozzzziz/zzzy rz’-yiy a& t/zc coz'd 

6. . \o zzzzzzzz/zz/zzrzy /zz/iz/ zzr /z/zi//zz'ztz/izc. zzzzz/zz///zz/iz/y zzzzz//z/zi//zrztz/izc 
czz'c zzztezfez'etatzizzza/ 

(4. . (fzzzzzzzzz/zzzzzz/zzzzz o/Wzz’ -yzz/>zz'zzzz/zzz'zz/. z’-y/>z’zzzz//zy zzzz/ t/z& zooz'-y/z/) o/Wzz’ 
Azz^zezrzatzzra/. 


. (fz//z’//zzz'zzzzz/z/zZz-yzz/z/izzz/z/zzzzzz/zzzz/zz/zoz/. 
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/. . \o sz/cred ol/ccis. /daces, ortimes. 


S. . Ao -/urit/nd/Iffere//cc letzoeen'fd/ilosofd/iccdla/llin/ys aridoiler 
lj/uldin<ys or /daces,; tie only dffe/^ence It in// tlo desuynation of 
flilosoflicallacildinxys as their //s/uyc/or/)li/os(/)lic z/ldelate and 
ideation/. 


/). dlere are/jrinci/des to- dl& Wliloso/duy of jfdillettism, 6at tie// don ’t 
laoe sufe/y/ataralor anfrooen orieyins, andl/crc arena enforcements 
of il/cscfr/i/ci/lcs on an// adherents 

10. datAer than an individual or a council ' of/eo/d as lie leaderfsf of tic 
fliloso/day, < 17/c . dnstitutum of i/e iHiloso/l/y of'. (filli/is///. as 
fldosoflic z/lor/yanisation . is tiemana/yer, c/allor/iy. yi/risdi/ iio //, and 
leader. 


it. . Vo rcli(/io//s fcli/u/s sucl asuya/lt or sin, lotfl/ilosofl/i/ z/l/celi/uys 
including Iflondermenl, ddoration, Ifai/dalion, Wonderment, 
'/ir///io//. d/7/cuyination , and duwadedye. 


12. eVofra/yer or communication //ail a sufernalurallein/y or Hod. 


IS. dd/e/ais/ afarlicalzr znorldoiew, orfu/ureview, in 177/e Wlilosofdy of 
jfdillettism lno//m as tie jfdilletta/tan Idorldvie/v. 



//. <77/c i7Z>/7osofe7//y ofe. f//ZZettisn/. and'feZiZosofeA/yyinuyene/ed, is not 
cZefeencZent on t/ze cancefet o/feaitZz/or eafeZanatians ofei/Z’/zs. 

Z6. . (distinctfeoc/zs on tZ/apresent ancZfezztzzze events /cztZzen tZza/z a 
centnaZzi/y an t/ze events of a feast time. 

i(Z. So fea/vcZamativns tZ/at (//ay event or stonzy in Z77/& Z7Z!ZiZosofe/z/y ofe 
jffeiZZettis/n, an in jffe/ystoZ/uy/y, even actzzaZZy Zafefeened. 

//. < 77/c/e a/e cent/ei/feZy/z/es as ZazmanZy mamfeestutionsyofe7Z7Z& 
iZZ/iZasofeZ/y ofe . (f/ZZcttis ///. ( /yet tZ/osefeuyzznes a/e neitZ/en /eaZ, nan 
sz/fee/Y/at/uezZ, and awfeuz/eZ/yfezctionaZ andmetafeZzozZcaZ. 

/(S’. fezttZefeoczzs an a sufe/ennaimed/escistence on/fee afeten deatZz, Zz/t mv/e 
t feoczzss an 777/e t/os/nvs. SZZ/z/nan (iivd'soiivn. 777/e ZZxfe/ozeztion ofe 
- feazce. andt/ze conc/fe/s ofe///et(zfe>Z/zysics. e-rzstence. Znv/vZedye. and 
7777/e ( Sfeyi/zs ofe \ 77/e ZZnivense. 

tfe 7777/e , V/zstitatio// ofe \ 77/e ZZZZZi/osofe/zzy'ofedZZiZZettism/ does not seeZi, nan 
ojoz/ZZ Zceefet, an/yfeo/Y/i ofe tana e i e///fe)tiv//.feon it evfeoz/ncZs t/zat 
feZdosofeZz/y sZ/o/ddaddandayive ZacZi to t/e sveief/y in zvZ/ziZ/ it crisis. 

20. ZZZn neZuyio//. one must ZeZieve in t/ze e/ztinetzy ofe one -V neZnyio///on one > to 
Ze afen/nt ofe it. ZTZnfedziZosofedzzy, sfeee/fe/eaZZ/y 7777/e- ZZ’Z/zZosofe/Z/zy ofe 
jffeiZZettis/n, one mazyfezzst ZeZieve in afea/t ofet/zefedzi/vsofeduy^feon tZ/e/e is 
no /eyai/ement to ZeZieve in t/ze e/ztinet/y. 
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2i. AAA'edfi/on, one cannot Ae/ra/t ofitwo/'eAfiwns infia/nAAeA. AAA 

fafi/osofe/u/y, one' can At’/jet/t ofim/dtfiAe^/fiAdosofiAies infia/xdAel, and so 
one mayfioAAow AAA/e > AAAAiAosnfiA^/^ddiAAettism/ andaAwfioAAoi 
anode/^fiAdosofiAz//^ on reA/tj/was tradition/ s/nz/dtaneoasfi. 


a.o 


22. , 77/e l/A/Aow/day <>/ \ (AAAe/tis/// fioc/zses <>// adn/t Is eeiv/cn/iaA. ratA/er 
dan sifie/stition on safie/Yzatzt/edisnz/. ddAlAoso/da/ is notfocased on 
( //a/in// a definite answer an/Ae i/s ne/n/ioas coante/fia/ts, Aat instead, 
^fio cases on /A/e seeAint/ ofi /A/e answers andat An oa/Aedt/incj/ tA/at one car 
never tr/d/ Aino/o enou//A,■ id/d/js/jid/// is /A/e eafiAo/Yztw/zfi/n ////soars. 


23. edait/z is cAzanzfiieznedasn/ood, An/fi/i/A/ is// / r/yaired/o A/Ai/v/e i//. 
to Aeconze an adA/e/ent ofi tA/e coo/ds ofiAAA/c Omnidoca/ on 177/c 


on 


24. OtA/en safieets and fix/ctices-are at /Ac cent/e ofiAA7/& dAAziAosofiAz// ofi 
jfdiAAettis/n, incAadin// . (str///////////. (Ios///oAhj//j. , 7A’/A///oAnj//. tA/e 
c Sciences, tA/e AfiA/manities, and ■ t//t//n//Ao////. 


26. jfdiAAettis/n onfi concerns' itsefifia/id d/efioss/Ad/i/is- in tA/e cos/nie 
/raA/ns and /Acne a/r/zo consrau/rnces/ofia/u^fia/tia/Aan action in 
. (f/AAe/tis/// ( . /orA , A/iAos<A , A/// isfioandedon Aino/zded/e, A/o/oeoen, tA/e 
anwensaAandcAioinicalreaAnzs/ofiescistence/ are/ aAso aAAnnedto in tA/e 
jffiiAAetta/ian ()/>s////>A/>////. 


li 



. d/ (///t/i/UjrS , d/C d/i/oSO/Zer /(tS //lOffdcd/c/or < dfC i/Zi/oSO//(’r is 
//lOfo/dcjre Use/, em/odiedinto a Zei/a/ ant/in adorn /nofo/ecfeis 
/o/fro/it andf/enwst. 

. (' Jee/er o/ \ 7ra// is < d/e i/'/a/oso/Zer at Zeart. - Tr/itZ i& t/& intrinsic 
nata/e d7?edf/i/osof/ers /riind, andto see/ sac/ toad? is d7?c- 

/f/i/osof/e/d a/timaa 

da a)/om, odea adorn, and Zoo? adoav /ecorfies d/e i/Zi/oso/)/cr t/?at 
one is destinedto Ze. is //> to t/eferson at /and, a//dlo/iet/er t/e?/ a>td? 
so to Ze ddio /f/i/osof/er intended. 

///' (tre/ZiZoso/Zers in t/e ocr/y core of as a//, andsomeuju'asf t/is 
nnavadoas(jaf adiena/oa/uj and naive; t/e most (/an/eroas of 
eireau/stane/s. and ot/ers oj/eri o/d and arise; t/e n/ost disaffvint/f' of 
caeamstancesfor adfe offdii/osof/a//as /een tost. 

dZiooc//, it must said, t/at no one ferson is ever too o/d to rea/ise one’s 
f/ace as < die i/Zi/osof/cr/or t/urt is as destined so. 

d/e /f/i/osof/er stands as t/euf/eatest Zeacon of/umanitt'/ andt/o/a/Zt. 
for < die i/Zi/osof/cr sees t/e ff>or//iZro/a/Z a aiaf/ ia adiir/ no ot/er 
/a/nan can see it. 


d/e /f/i/osof/er mast^faide t/e a/or/dto /econ/e adiat it /as /een 
destined,to Zceo/ue. /or d7?e /f/i/osof/er -V ZZ)at// to t/efeof/es of do 



zzmr/dis /ezy to f/eir^ yu/t op/nzoz/dedyo, imayination, andzznderstandi/y o/ 
t/ze znoz/darozzndt/zem. 

777/e ///zdosoidzer is azayone ado-/daces t/cir t/ozay/ts on tTze acanisition'o/~ 
Tzno/zdee/ye, centra/isest/zein dot// o/t t/c /cttczv/zc/zt o/pco/dcs, and 
concentrates t/zein zoonderment o// t/e^ yanc/iositzy op \ 77/c (jos/zzos in 777/c 
z/nioerso. 

< 77/c l7/i/os<p>/er z/oes not -ycc t/ez/zsc/zzes. non t/ze zvoz/a'an zzdic/ t/c// 

7/oc. an t/c eezzt/'cz/itzy <p 777ze (cosmos In 777/c 7/nwcnse, /at a ///crc an/ izz 
a mac/ ///yen zzdee/op dizzizzitzy. 

77/o T/dzi/osop/er’s/pu/poso i& t/zat op^ayzrznd'/at/ as destzzzedso, and 
ta/zes t/c z/zezz/zi/ay. stnactanc. andapprazoznc&o/a/7i/zinys created\to /c an 
entity ofsozno Q7)mine > creation'. 

(77o ddn/so/ders/ml/ <>///( is ///ay. azze/pz///, a/zd dippze/z/t, and easy in 
many zzzzizyzze/y inter/oc/any zzxzzys to (77/c l/Zi/oso/d/cr t/ez/zsc//. 

(77/eir arofzo& components t/zat are centra/'to (77/e (//////sopz/zer s //k• 

777ze (P/zi/osop/iezd (Tznayinalion 

(77/0 (/dzdosoidzer ss 77(/zozzz7ez7ye 

777z&777/dosop/zens Tvonderment 

(77/o 7/dzi/jsoid/er sy T/atzy 

(77/c (7ni/osop/zen’s 7/zzdezstazzdizy 
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f77ie < (/hs'o/ufei \ o(io/i'S p/ f77ie (josmos; 

AAA/e (jos/tzos is tA/e aAAencom/assin/y' entiretyy of e x istenc e/rostt tA/e 
/crs/ez tit/c o/tA/at toA/icAz exists; asitAin it (///(Ad/AtAiat is toid/in it can Ac 
Anoton to exist to dzose toAzo/sz stone/ witAin it, and a// tA/at is said to Ac 
toidzoat it, cannot At■ Ain own to exist to t/osc toAzosn stand totid/in it. 

i77/c (josmoss is as it (t//c/trs/tzr it does not sAarc tAc deceftioe aaadities 
tA/at exist toid/th ss/atz , an (Aso. on At/ one oersion o/ \ AA/e (Aosmos can Ac 
Aznoton to exist in aAsoAate t/odz. 


duAatiois/n remains tA/e^ (/reatest o//>osition to tAc aAsoAate trad/ and 
ret ditty of \ AA/e (Aosmosfor rcAattoism aA/oms/or one to sec i7A/c i/osmos 
A/oa> dzety toisAz tee see, andnot A/oa> it tra/ty and a etnaAAy is. 


fAinmanitty mast Ate tt/uf edta/der one idea tAzat ATA/c (Aosmos AoAAs a trntA 
and a reaAityy adzicA cannot Ac /distorted Any r/Aatioe tAenayAt. 

AAAzis t/ntAz is tA/at iAA/c (Aosmos is /Antic; tA ere is a /A/Anite c/Ayc to its 
existence; it A/ada Ae/yinni/uy andit toi/AA/aoe an end, andit is so tA/at no 
idtimate answer to dze sszyystedes cf AAAze (Aosmos can ever Ac/nooen to Ac 
true/or Aamanityy A/as not seen AAAze (Aosmos in its entirety: dz ety can o/z Aty 
Ac nnyA/t/or tAc a/AA/crcnt a/zdAzoto tA/eyy t/oAtyfeeAtotoatds tA/at oieto. 

AAA/e /eaAityy is tA/at AAA/e (Aosmos is tdtimateAy tmAnown to Aamanityy and 
aAAtA/at cottAtA/oss/AAc exist toid/in AAA/e (Aosmos does so in /Aired 
cot/ynnetion toitAz tA/econfhes of AAA/e AAnioerse. 


AAA/e (Aosn/os reset//AAes or/Aee fatte/v/s, andst/octa/'e and exists aAo/ztyside, 
andernea/At, and wit Azin AAA/e AAnioerse, and is tAzenyaide, tAc/rotcctoc /a//A 
tA/e incttAato/yfom AAA/e AAnio esse for toAzicAz exists and in it. 
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dy: Y/Yic C)zzzyzna/or (y/ZZ/ziozoZzlyc, < YYic . Yza/izz/or o/ 

. (cazZczzins. YYYie ( .Z? 00 / 0 /. (//' Yalyccis. ZTYic dv'ca/cr 0 /'■ YzzZsi/ics. azid 
iTYic [Zuso/ocr 0 / idea///// <$c Zleis/cncc. drived in ancient times zvitZ i/c 
/i/as 0 /. (zts/o/Zc. - Jacra/c-v. iZYa/o . and Zdiezuzzs zrca/izny t/&fozzmdatiozz 
0 / if ester// /ZiozayZ/. and/Zaeezi, jfdencazs, and CZon/acias cs/aZZisZiizny i/c 
y/mdamenta/& 0/ Zhzs/czvi t/ozuy/t. 


is 


doer since, Zoa>cocc t/ienyzeat ezcz o/ZdidosvS/iica//YiozzyyZii Zius dwindZed 
and //r zyz'ca/cs/ t/iin/iers Ziaoe Zccon/c/ezoer over i/c centaztes as z'cZizyiozi, 
zziuteztaZisni, and/jo/ities Ziaoe ta/iezi a centralro/& in i/c /iocs o//jco/dc, 
andin society as a zoZioZe. 


- This domination /as Zccon/c so/ircoa/czi/ /Ytai /dn/vsvidiiy Ziccc descended 
to Zccon/c an o/iscarc. and do/in as saZycc/ to most/wo/dc, andits 
atztzZieation andstudy, oerzy ziicYe andi/s /jorijcjse andim/oirtancc a/most 
coznMeteuy/o/yoiicn outside i/c academic zvozdd. 


Y/Yiis zzn/Zc/iazizye as OzyzyanisedZdsii/osotduy',. \czo i/Yii/oso/duy, and 
dCdoancedi/Yo/oso/day tale t/ie s/azyc zoi/Z tZiezr initiatozy iTZ/e i/Yii/oso/day 
0 /. (Z/ZYcttis/n. ziaoiyyatizuy Zizzmaziitzy toarazds <r zyrca/cr azidzzza/czZ/a/zzrc. 

dt is t/ie central/zreeeftt of Y/Yic ( .Ziczzsccz/sioz/ 0 / iZYizZoso/>Zizy tY/at states 
tYiat/duYoso/jYuy -V socic/zzZroYc zn/zsi ztse azid Zecoznc central to i/c 
/anc/ionizayr zi/Yiaznanz/zy, azidoitaZto i/c/aiarc 0 / ZazznanZind. 

ZdY/zZosoytY/ica/'Zai/diznys must Zez vine/ozy/roni in t/ie societal'Zazidscafte, 
and sac/ Zui/Zizays must Zccozz/c ccn/zu/isczZ izi society. 


ZYdzi/osoii/zymust standazyaizi as oz/c 0 / (dzt /unz/zonz n/zzZ/>i//zzzs 0 /socic/zy. 
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f77tc (n)/?t/?te/ice/?teti/ ()/ f77ic (dos/jzos 

. l/z the lc(/i////i/a/r, tdere(oasnaif imp, and i/zen, in' aninfinitesimalmoment, 
at an infinitesimalfaint in a /dace t/iat is st/lla/zd/zo/o/z to- as, an era/itan 
occurred.i/ioi/a/ /jiriA to an end/ess c- fx/ndi/a/ existence (vnsis/i/a/ of time, 
sface, (f/a/matte/) a/zdii is i/is and orderedmdo/e. that ioe call, in tdze 
jffi/letta/tan d/radition, ildc (/osn/os. 

. Tins/ it is the size of a sndatomiepartied. - He tiniest offx/ctions of a 
secondlater, ii is fas/ la/ enoui/d to dzoldin tdefazdnofone’s Viand. 


jfdoznents later, ii is i/e sice of \ 77/c (da/td, andfom/thereon exfands 
((cross a timed'ne off a/tee/z dilliv/zoceans to /each a slid continuous/// 
cafa/zdi/a/ size io/di//. adzied is adsoda/eh/ andid/t/naieh/ inconcetvadl/for 
i/c /((/(/((//it// of \ 77(c da/tdz to comf/edend. 

1 /)((/'('//(/ tdas timeline of endless c/eativn, a oast series/ of cdrectf divine' 
celestialentitiesfo/Yziedandtheir sizer, co/oars. distances, andau/ste/ies 
confound,tlen/reatest cf minds. 

doe/// den/, //c/o discoocries arc a/do cl i/a/ idc //u/sicrics of ildc (/osn/os. 
/or ii he oar dot// to /earn as mac/ as (oe can a/oat sued a oast, comf dm, 
and t/ut/i-co/iceali/z///lace. 

d/fit is ildc (/osn/os td/at stands as the centralandforemost element of 
dld/c Universe, tdze/z it is d/dze (/osn/os ida/i damanit// /////si e i/dorc, /earn, 
(///(Ifan an a/zdersia/zdi/a/ of. /or tdzefatdze/ance (fdaman/f 

- Here /oil/le a ii///e /ode// dld/c dZosmvs comes to an end, lot until that 
time comes, dld/c (/osn/os. as ild/e d/der of dldze universe, /oil/exist to le 
ide central, and most dreetd// divine elementofdUie Universe. 
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f77tc <Su/ourHZ/uum y f77ic (96#era a/or//, f77/c 

(fj'onion/onj cC- £77i& ^Sfaneta/Hum 


dTA&mo&t centcu/ised/jai/dinys andst/uctaresy in a societyfo/vcc t/cemidd/e 
of-a concent/tefatte/n a/na/cdadcidc i/cc city t/ce society andden /nesyft' 
t/c&feof/e^ cycy/'ccte. 


- 77rouy/out t/cedcisto/yy (ftcwi/isation, t/ce 7ai/disuys constructedin a city, 
toum, cc/ec/od/aye rcf/cci t/ce cccc/ues. t/e cone /e/icfs, and't/cemast 
i/ccfxcrtcc/ctfunctions of t/ecct society. 


< 77c esc /ai/c/incys coem ma&terfu/fy ardcitectedto- Too/ay/und, to stand tad, 
to often a 7iind oftyuidanceftor t/efeof/ec, and most cmfo/iani/y, to 7 c t/ce 
scyccc7o7 of co/at t/ce feof/e envisioned,dein society to slandfon. 


. ( 7ui/diny can ta/e maeuyfto/ms, and./<>/(/ueccncy f/c/foscs. and stand/on 
manyasfectsoft/coccy/t, of in ton, and/noco/edye. 

c77ic society must as/ itse/f eo/ecct it counts to 7e, co/at it cois/es to stand 
fan (c/cc/ ccdccctfuture it is f/crscci/ecyfor itsc/f. and/on itsfeof/e. 

- 77cc /ai/dincys t/cat t/ce* society cncc/s u/usi cyf/ect i/csc c/oiees in 
acco/dance coit/c t/e system ofsocieta/uyooe/nancet/cat/cas 7een 
de/rio cna/tecdfy c/cosen Tnyt/e f eof /e . 

,77c c (Sidoa/uniam is < 77c c //rccccc/ (jent/'a/ity oft dee societyin co/cie/c it is 
cst(//7is7cccffor its tocoeri/uy /ceuy/ct. si/cnniny 7eaufy, and comf/esc 
strccc/ccrc. ccccc/c it t/e Teeatiruy /ecccrt of t/ec city, cc/ccffroccc co/cic/c a// 
/noudedyo isuyained, cc/7cynic/c/ccc cs cyicce/c. anda/Tyooe/vcance cs 
ferformed. 
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077ze Observatory is 077zc 07/a/zd\ Occ/cr of t/zc society in zzdzicA it is 
estamisAedfd^its tozzari/zz/ Aeizy/zt too . andits stzznni/zy Aczzzzty too. (/re 
care/zd/y crafted*to sfarA f/tz^ z/rczztcst of zzaz/zz/cr/zzc/zts fro/// t/zefeofde 
zo/zam it serz/cs. 

< 77/c Ofromontary // OTT/efOrand 00/e of~t7z& society in udzicT it is 
estaA/is/zezdfo /' cdd/oz/yA it may not stand at t/ze centre to fc/for/zz its day/, 
it is t/efeof/e -V eye to 077/e K or77 (Beyond, and a/7Ttnoadedye, a/7 
znonder/nrnt, anda//i/nayinaiianof 07/ze (/osnzos orizyi/zzztcsfro//z t/zis 
Azzi/c/iny. 

077/e d/daneta/tam is 077ze //rand 07)issem//zato/yfor it is t/ze mast common/ 
of a/7 t/zese Azzi/dinys, t/ze mast accessiA/e, and t/ze most/e/eoant to t/ze 
masses, and so, t/ze //daneta/izzmstands as t/ze most zmdesf/ead/ef/ection 
of t/ze society crczztc//. 

OTT/efeofde mast Ac aA/e to enter t/zese Azzi/z/inzysfrze/y zoit/zozzt c/za/yye to 
t/zeir economy, t/zeir mind, nor t/zeir conscience/for t/zese a/e 077/e- Odeaf /Os 
OtOai/di/zys, and t/zey a/e to Acfor (///for t/zef>//rfose of esta/didziny t/ze 
fozzndedoisio/z for t/ze society. 

07/zese Ami/dinys zzrc to frof><>////(/ Aczzzzty for to /><>/. and/eel, andAnozo of 
Aczzzzty is to A//ozz> of zrczztio/z. imayination, 077/c (Oosmas, 077/c A/niaerse, 
and077/c Wiaine. 

< 77/csc Azzi/di/zys a/e tofrzjfozznd,Ainozzdezfyefor to fro/z/ote Anozzdedye is 
t/ze on Ay zoay to ac/zieai/zy t/ze zzisio/z fozz/zz/cz/for t/ze society sfat zzrc. 


07/zese Aaddi/zys are to f/nfoond, mast a/timate/y, zoonde/nientfor t/zat 
zzdzie/z zz>c zz//s/zzzrc z/s zzdofzzs zzrcfzzrt of 0/7ze (Oosmas, so zzs to Ac 
amazedzoit/z one anot/zer is as to Ac in zzzz>e of 0/7zc (Oosmas itse/f. 
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Omnidoxical Foreword: 
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are entirely fresh, written for this edition and this edition only for they are not to be used 
again for any future editions. 


40 



41 




42 




43 



List of Monodoxical Contents 


The Journey Through The Cosmos - page 

The Functionalities of Cosmic Progeny & Phenomena (Functionality) - page 

The Future of the World - page 

The Centrality of Big History - page 

The Centrality of Gravitation (Gravitology) - page 

The Philosophy of The Grand Cosmos - page 

The Centrality of Wonderment - page 

The Cosmic Alchemy (Drentology) - page 

The Cosmographies (Cosmography) - page 

The Observable Cosmos & The Unobservable Cosmos - page 

The History & Future of Astronomy - page 

The Philosophy of The Cosmos - page 

The Stars of The Cosmos (Heliology) - page 

The Educative Mission (The Cosmechesis) - page 

The Prospection Principles - page 

The Cosmical Schematism - page 

Formationism & Evolutionism - page 

The Systems of The Cosmos (Systemics) - page 

The Cosmic Territories (Territorialism) - page 

Habitabilitism - page 

The Seven Tenets of Association - page 


The Five Bonds of Society - page 


44 



Dark Matter & Dark Energy Philosophical Understanding - page 
The Amalgamations of The Cosmos (Mergenics) - page 
Orthogonalism - page 
Scientificism - page 
Sporadics - page 

Time in The Cosmos & The Universe (Epochology) - page 

Creation Theory - page 

Latter Epochology - page 

The Adornment Principle - page 

The Apogenesis (Ultimatology) - page 

The Concentricity of The Cosmos (Concentritology) - page 

Instrument Theory (Instrumentation) - page 

The Ambiguation Principle - page 

The Edge of The Cosmos (Perimetries) - page 

The Filaments of The Cosmos (Filamentology) - page 

The Future of The Expanding Cosmos (Omnology) - page 

The Geometry of The Cosmos (Kosmetrics) - page 

The Hierarchy of The Cosmos (Dynastesiology) - page 

The Families of The Cosmos (Familiology) - page 

The Heterogeneity of The Cosmos (Heterogenology) - page 

The Introspective Cosmos (Introspectics) - page 

Life in The Cosmos (Sentientology) - page 


45 



Cosmic Connections To The Natural World (Cosmoapplication) - page 

The Natural & The Rational (Orbanology) (Naturality & Rationality) - page 

The Oblivions of The Cosmos (Obliviology) - page 

The Philosophy of Astronomy (Astronomology) - page 

The Psychology of Space (Spacial Psychology) - page 

The Spirits of The Cosmos (Pneumovology) - page 

The Formation of Celestial Entities (Formatology) - page 

The Structure of The Cosmos (Structurology) - page 

The Topography of The Cosmos (Cosmotopography) - page 


Compendology 

[1:1:1] In the first disquisition of The Omnidoxy within The Grand Centrality of The 
Philosophy of Millettism, The Cosmos shall be discussed in terms according to its 
aesthetics, development, naturity, orderity, as well as according to its origination, and 
ultimation as the most basic outline of the address of the inclusive discipline that is 
compendology. 


[1:1:2] The Cosmos exists as the order, the pattern, and the structure of The Universe, and 
it is The Cosmos that fills the empty, yet all-expanding, underpinning that is The Universe. 

[1:1:3] The Cosmos is in direct opposition to The Chaos, which is characterised by the 
imbalances, the unknowns, and the disordered parts of The Cosmos, and perhaps even 
The Universe beyond; the true breadth and width of the influence of The Chaos remains 
undecided by the Millettarian Tradition; this issue henceforthly known as the Chaotic 
Influence Problem. 

[1:1:4] The Cosmos is everything we are, every time, every space, and every dimension, 
perspective, and every existence that is real. 

[1:1:5] We owe all we are to The Cosmos as the entity from which we originated after the 
creation of The Universe. 
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[1:1:6] The Cosmos is the most grand of all things that we know to exist. 

[1:1:7] It is the most vast of all things we know to exist and too, the most complex. 

[1:1:8] The immense complexity of the structure of The Cosmos, even in its most simplest 
of forms, is completely incomprehensible to the mind of humanity for we can't fully 
comprehend that which we are ourselves part of, and made from. 

[1:1:9] The first and only reality of The Cosmos; there can only be one universal truth in 
one reality. 


The Journey Through The Cosmos 

[1:2:1] Beginning where we know, the most homely and most comfortable of all places in 
The Cosmos so far, we begin The Journey Through The Cosmos at the one place we do 
know of almost wholly, and that is. The Earth. 

[1:2:2] Perhaps it is easy to forget that the Earth and ourselves are just as much part of The 
Cosmos as the radiant stars, the black hole oblivions, and the most colourful and creative 
of the nebulae. 

[1:2:3] But we are so part of The Cosmos in an equal way rather The Earth and ourselves 
existing superiorly to all other cosmic entities or sentients as is the belief for some other 
traditions of philosophy and religion, but this is not the approach of the Millettarian 
Tradition of course. 

[1:2:4] When one appreciates the beauteousness of the Earth, one also appreciates the 
beauteousness of The Cosmos. 

[1:2:5] The very nature of the human mind and soul is to gravitate towards order, pattern, 
and structure so in the footsteps of The Cosmos do we follow for we are the microprogeny 
of The Cosmos. 
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[1:2:6] The Millettarian Tradition envisions that humanity is to explore The Cosmos as we 
have explored The Earth and therefore established is the concept of the Humanic 
Exploration of The Cosmos. 

[1:2:7] The Millettarian Tradition prophesies that the Humanic Exploration of The Cosmos 
shall occur when our engineering capabilities are advanced, when our the reascension of 
philosophy has occurred, and when our empirical knowledge of The Cosmos has 
heightened to new levels never before achieved in our history 

[1:2:8] The Millettarian Tradition not only prophesies the Humanic Exploration of The 
Cosmos, but considers it to be the most solemn duty of humanity to embark upon, and it 
is the Humanic Exploration of The Cosmos that is the practical manifestation of The 
Journey Through The Cosmos. 

[1:2:9] Humanity are destined to venture to the furthest reaches of the galaxy and even 
beyond into intergalactic territory if the technology, engineering, and philosophic will 
does allow us to do so. 


The Functionalities of Cosmic Progeny & Phenomena 

(Functionality) 

[1:3:1] The Cosmos as it exists now and as we are now, is apart from us though we exist 
within it, and the entirety of our existence depends upon it. 

[1:3:2] Despite this knowledge known to All, the world has grown ignorant of The Cosmos 
and our place within it as we continue with our geocentric lives. 

[1:3:3] To exist within something is to perceive everything beyond through a very narrow 
telescope. 

[1:3:4] The closer we are to something, the greater detail we see, yet too, we miss the wider 
perception of the surrounding world. 

[1:3:5] We mustn't blame the world for their geocentricity; if an ant you are in a forest, you 
too wouldn't hold the ability to conceive its true scale and grandiosity. 

[1:3:6] It falls to the greatest of minds to create insight of The Cosmos for the rest of the 
world to be able to perceive it as The Divine created it so. 

[1:3:7] A philosophy must be formed to lead the next frontier beyond our celestial home. 
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[1:3:8] This philosophy; it must be strong in purpose, clear in thought, and a supportive 
guardian for the venturers, the wonderers, and those of ignorance too. 

[1:3:9] That philosophy is this which you read now, and its purpose is strong, its thought 
clear, and its guardianship supportive and never ceasing. 

[1:3:10] There are many journeys of our lives; many are physical, and others emotional, but 
there are those few which are a mixture of both, and are named Cosmical Journeys. 

[1:3:11] A Cosmical Journey is that which one embarks upon during their quest for 
knowledge and a greater level of insight into the real nature, purpose, and beauty of The 
Cosmos. 

[1:3:12] The Cosmosis is the overarching element of the Cosmical Journey of our lives 
which every one of us possesses. 

[1:3:13] Some of us decide to explore our Cosmosis in greater depth than others, whom 
may spend only a small fraction of their time devoted to cosmical study, appreciation, and 
wonderment, amongst other types of cosmic interaction. 

[1:3:14] It is one of the purposes of The Philosophy of Millettism to increase each and every 
person's individual Cosmosis by demonstrating the wonderment, the complexity, the 
divinity, and the ultimate necessity of The Cosmos. 

[1:3:15] Our Cosmosis is unique and our own from our beginning to our end; it cannot be 
taken away just as it cannot be forced upon us; we can only be enlightened towards it. 

[1:3:16] Every book you read about The Cosmos; every thought you have about The 
Beyond; every dream you hold close to you of the possibilities is your Cosmosis 
progressing; racing on in its uniquely designed trajectory. 

[1:3:17] The level of your Cosmosis is an exact reflection of the effort, the time, and the 
thought into which you place in your philosophisations and your cosmic interactions, 
devotions, and enknowledgements. 

[1:3:18] A little child looking up at the night sky right now beholds in their eyes the future 
of humanity, and it is the job of the world to make what they foresee a reality for them and 
their offspring thereafter forevermore. 

[1:3:19] The family, the education, and the society must guide the young towards the 
future they foresee and what they hope to be, for the mind of one child represents a 
million new opportunities. 
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[1:3:20] The child can see, and feel, and know their future in The Cosmos for they have not 
been tainted by the distortions and distractions of the world around them. 


[1:3:21] The planet's course is ours too, and the way in which the planet flows is the way in 
which the nature of all life exists. 

[1:3:22] It would do good for the world to know our dependence on what seem to be the 
smallest of things in The Cosmos for any slight change renders us entirely extinct. 

[1:3:23] Each and every cosmical planet follows its course as a singer follows a song, a 
writer a train of thought, a pianist a melody; nothing is exempt. 

[1:3:24] Every one thing of existence follows a course whether by destiny, or nature, or 
both; it is true for all things. 

[1:3:25] But it is the study of the orbits of planets which will enlighten you to the centrality 
of everyone's course, and the intrinsicity of such courses to the functionality of The 
Cosmos. 

[1:3:26] It is so that planets of all cosmical order rotate in coplanarity, and in time, and in 
speed, and in distance from one another with the same constant force; gravity, bounding 
their elliptic trajectories. 

[1:3:27] An orbit represents the positioning of a planet for the majority of its existence; it is 
chosen for the planet according to gravitational pull, solar proximity, and alignment with 
the other planetary entities of the system. 

[1:3:28] Is it not fascinating to you that every planet in every system has its own unique 
orbital trajectory according to the factors aforementioned? 

[1:3:29] It is not a basic or foolish highlight to pose that such perfection in the cosmical 
system exists, and remains ready to be adored. 

[1:3:30] To a simple system we look, our's in fact, the one in which we exist, and wonder of 
the planets and their orbital trajectories and remember that each of which functions 
uniquely to itself, but in symbioticity to the planets which surround it and The Sun around 
which it orbits. 

[1:3:31] A system of such perfection in function created by chance? Now a basic and foolish 
suggestion that would be. 

[1:3:32] The orbitality of the planets is the extent to which their functions align with their 
trajectories. 
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[1:3:33] This must firstly and foremostly be discussed in the context of The Earth and its 
function; a world of diversity complex, and relatively mature life. 

[1:3:34] Why doesn't Mercury or Venus hold the same life? Their trajectories fall too close 
to The Sun for life to exist, but the environments on those planets are unique in The Solar 
System and their functions are followed accordingly as The Earth's function us the 
supporter of life which is, too, followed and wholly fulfilled. 

[1:3:35] It is of narrowthought to think of a planet's function in the context of our own 
needs and desires; you must learn now that The Cosmos does not, and will not ever work 
for us, or the way we want it to work for we are within it and part of it and it is not the 
role of a single jigsaw piece to dictate the way in which the other pieces interlock. 

[1:3:36] To follow openthought is to think of a planet's function in terms of The Cosmos 
and its place within it, and what that planet may do for the system in whole. 

[1:3:37] It is the immediacy of humanity which misses us our opportunities, for our 
quickness to judge is our impatience to learn of the ways in which the subject may be of 
use to us either now or in future times. 

[1:3:38] We must think of planets in this way; immediately, one planet may seem hostile, 
barren, and worthless, but in a different set of circumstances after some time has passed, 
that same planet may very quickly become a place of huge potentiality to which then the 
people will flock. 

[1:3:39] No matter its function in the system, every planet is there in existence to play its 
minute role in The Grand Cosmos. 

[1:3:40] A world is exactly that; a place unique with its own laws, limitations, abilities, and 
possibilities that must be cherished for they are directly Divine, created in the essence of 
The Universe; they are the quintessence of The Cosmos. 

[1:3:41] It must be said that the orbits of the planets are those which we must seek to 
discover the interrelations between The Cosmos and its order and system and perfection. 

[1:3:42] When learning of the orbitalities of planets, you start your journey of knowledge 
into Cosmic Time; the time cosmocentric, not geocentric or based upon anthropocentric 
doctrines. 

[1:3:43] Cosmical time is time devised by The Universe, and its creator; not by the 
insignificancies of one lone civilisation, or even multiple civilisations. 

[1:3:44] To learn of cosmical time is to attempt to learn knowledge of true time; Divine 
time. 
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[1:3:45] It is the hope of progression to align anthropologic time with that of cosmical time. 

[1:3:46] Orbits of worlds are the orbits of our lives too; not without orbits could we exist. 

[1:3:47] Finally, around which the orbits of planets follow we must discuss; that of stars 
and the nature of orbits. 

[1:3:48] Orbitalities are bound to their courses by the laws of solarity; the proper Cosmical 
System involves a star around which a planet circumgyrates endlessly until the laws of 
solarity change to force orbital distortion, or total destruction. 

[1:3:49] Orbitalities are bound to the stars like much else in The Cosmos; bound to light 
and life and possibility, yet it is now known that around which the galaxies circumgyrate 
are the most supermassive of oblivions; the quintessences of darkness, nothingness, and 
impossibility. 

[1:3:50] Why is that the wider our perspective of The Cosmos, the greater The Unknown 
becomes? 

[1:3:51] It is unthinkable to imagine that the entirety of our existences depend upon 
oblivions, of which we know nothing and of which all galaxies orbit. 

[1:3:52] If galactic orbitalities are bound to the laws of oblivions, then planetary orbitalities 
are too, bound to these laws in their eventuality. 

[1:3:53] Perhaps the laws of solarity are simple microcosms for the laws of oblivion; are the 
laws of oblivion greater than the laws of all else? In that, we begin to wander down the 
path of Thesis & Antithesis; The Great Cosmic Battle between The Cosmos and The Chaos. 


[1:3:54] From our place bound here on The Earth, we can only see through scopes so 
narrow, distorted by distance. 

[1:3:55] The nature of the orbitalities of planets is currently our only window of 
opportunity in discovering the nature of the individual planets themselves. 

[1:3:56] When a planet passes in front of a star, it is simple to know that the intensity of the 
light emitting from the star will reduce infinitesimally. 

[1:3:57] This infinitesimal change is measured and can tell us certain facts about the planet, 
but this information is of an extremely limited nature and in reality, tells us very little 
about the detailed naturity of the planet. 
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[1:3:58] This demonstrates a huge complication in our technologies of discovery and 
exploration, though from this fear not, for the time will come when a mind immense shall 
be born and reshape our understanding. 

[1:3:59] What we all must fear is a world concerned only of itself; a world ignorant of the 
world in which it exists and is dependent upon; a world that refuses to allow its children 
the opportunity to excel in their Cosmosis; that is what we must fear for if such a world 
persists, then forever we will be bound to its regressivity. 


[1:3:60] Looking at the system in which a planet is inhabited by our civilisation, the 
medium in which its functions operate may not be so immediately clear to the masses 
despite its relative simplicity in comparison to other areas of cosmic contemplation and 
study 

[1:3:61] It is another intrinsic quality of The Cosmos that every entity that does exist within 
it, does so in a plane of sorts; a planar of a homaloidal nature; a flat surface fluxed by 
gravitational potentials. 

[1:3:62] This surface on which planets, stars, galaxies, and all other celestial entities exist is 
the planetoplane, and such like The Earth is perched upon it, creating a kind of invisible 
undercurve, the size of which depends on the gravitation of the celestial object upon it. 

[1:3:63] The planetoplane is one of those few encompassing components of The Cosmical 
System with only two main exemptions; the oblivionic tears and whether its existence 
continues on beyond the current size of The Cosmos. 

[1:3:64] The planetoplane forms the basis of the entire cosmical system and it is upon 
which our world, our lives, and our entire existence has formed and is established. 

[1:3:65] If the planetoplane were to collapse, then we would see the end of The Cosmos, 
and perhaps even The Universe, as we know it now. 


[1:3:66] The orbitality of a celestial entity follows it functional course, but a perturbation 
highlights a deviation in the orbit of a celestial entity, typically due to the overwhelming 
gravitation of another celestial. 

[1:3:67] These perturbatory deviations do not represent an influence of The Chaos as 
would perhaps be immediately presumed, but instead, they are of a cosmical nature for 
their purposes, existences, and origins can all be known and defined to and by The 
Cosmos. 
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[1:3:68] The apsis of an orbit relates also to the apsides of the mind, and how we are to 
think and perceive and learn if we are to strive towards progressivity. 

[1:3:69] The mind works along the greatest of extremities of the world around us, such that 
the decisions and thoughts it generates may be so distant from one another; this is the 
diversity of the mind. 

[1:3:70] The apsides of the mind circumgyrate the centrality; the beating heart of all 
existence; that is the soul, the spirit, the uniqueness of the person; the divinity within all 
ourselves. 

[1:3:71] It is the nature of the apsis that neither end shall ever meet for the oppositisms of 
an entity cannot ever do so if the cosmical system is followed properly. 

[1:3:72] The part of the apsis with the shortest radii to the centrality reflects the ideas that 
are closest to whom you are, or whom you were destined to be. 

[1:3:73] The length of the apsidal radii forms one of the fundamental elements of The 
Cosmos itself in that the apsis connects together both ends of the orbitality. 

[1:3:74] Throughout our lives, our mind's orbit will move along its course and pass 
through each apsis; the key to fulfilment in life is knowing when to latch onto the ideas 
closest to the centrality and when to let go of those that are furthest away. 

[1:3:75] Gaining knowledge of Cosmosis will allow All to perceive this with clarity in the 
hope of attaining a better life; one in which you not only help yourself, but you also help 
to progress the world. 

[1:3:76] This is the purpose of the apsis; to show the naturity of Peripheral Thoughts, and 
their counterparts of Central Thoughts, as well as the naturity of the two extreme points of 
orbitality. 

[1:3:77] Apsides serve primarily in cosmical terms, but also in a personal context and will 
teach those whom need it about the nature of what is central and what is peripheral to 
their lives in a way that remains uniquely individual to them and their own applications. 

[1:3:78] It must be noted, however, that in this context, to be peripheral does not mean to 
suggest a reduction in importance; it is purely relating to the extent to which something is 
closest to our true selves; our own centralities. 

[1:3:79] A peripheral thought may be far from who we are, or whom we are destined to be, 
but it may be necessary in our lives to push us towards our centrality. 
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[1:3:80] A cosmical process you will have witnessed countless times is that of Acronicality. 

[1:3:81] This is the rising or the setting a celestial entity; the sunrise and the sunset; a 
common everyday occurrence, but the importance of which has been lost to most of the 
world. 

[1:3:82] The acronical process has structured our days and our nights; our societies and our 
histories; our evolutions and our existences. 

[1:3:83] There is much to be said for the influence of the acronical rising and setting of the 
star to which we are the closest. 

[1:3:84] Further afield into The Cosmos, the acronical process is seen in the most distant of 
stars for when the night sky is dark and clear, stars in our galaxy and beyond, rise and 
appear in our vision of the cosmical viewscape. 

[1:3:85] The acronical setting of our star opens up our eyes to The Cosmos; it allows us to 
see what cannot be seen due to the light of life on which we too depend entirely. 

[1:3:86] Finally, to note the dependency of our lives upon just one function in The Cosmical 
System; if the acronical process did not occur, we would either have to live in perpetual 
light, or perpetual darkness and no life at all would that be. 

[1:3:87] The greatest irony of humanity is our dependence upon that which we are so 
ignorant of; that which, if it was taken away right now, most of us wouldn't know what 
had disappeared, we would only know of the consequences of its absence and our sudden 
inability to reap the benefits from its existence. 

[1:3:88] Many peoples of this world have spent their lives here thinking of ways to create 
order, system, and new rulers while the original, true, and divine orders, systems, and 
rulers have been here long before their manufactured and ultimately inferior counterparts. 

[1:3:89] It must now be time for peoples to think on what is truly giving them life, 
structuring their days, and feeding their thoughts; it is The Cosmos, the greatest of all 
systems; it always has been and always will be for that is its purpose and meaning and 
nature; it is from this very notion and belief that the Millettarian philosophical tradition is 
born and is structured upon. 

[1:3:90] The acronicalities of celestial entities are just one type of cosmical function on 
which our whole existence depends; think on what you, as an organic being, are 
dependent upon to live, to breath, to think, and your answer will always return to the 
cosmical functions for it is true that we are their descendants. 
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[1:3:91] The part of the apsis closest to the centrality is the perihelion; the point of orbitality 
nearest to the star around which it circumgyrates. 

[1:3:92] Reaching the perihelion doesn't necessarily mean the celestial in question is 
destroyed due to the heat; a perihelion of a celestial entity may still be far enough away for 
it to be a world of solid ice. 

[1:3:93] It could be said that the perihelion is, in abstract terms, the closest we can reach to 
the best versions of ourselves. 

[1:3:94] It could be said that the perihelion is, in cosmical terms, the closest a celestial can 
reach to the star which it is supported by and which it is dependent upon for the entirety 
of its existence. 

[1:3:95] Perhaps reaching the perihelia is the highest purpose; the greatest achievement; 
the most important of functions of the orbitality? 

[1:3:96] This is much like our own lives and desires; we aim to reach the greatest, the 
truest, the most superior version of ourselves, and that is part of the nature of being 
human. 

[1:3:97] This is a quality humanity shares with its cosmical ancestors who also aim to reach 
their maturities in many such ways as in size, in proximity to their depender, and in 
fulfilling their functions within The Cosmical System. 


[1:3:98] The function of an entity describes its most fundamental purpose, usages, 
relevancy, and role in the wider system; it is thus logical to suggest that celestial entities 
should be named according to the cosmical function upon which they operate. 

[1:3:99] In the aid of this, a new system of celestial naming shall be founded within The 
Philosophy of Millettism called The System of Velorum. 

[1:3:100] The newfound Veloric system shall name all types of celestial entities according to 
their functionality, appearance, and proximity to other named celestials. 

[1:3:101] All Velorial names, whether of existence already, or totally new words, are chosen 
based on the entity in question and it alone; all Velorial names must be cosmocentric in 
their nature. 
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[1:3:102] In a binary star system, two centralities orbit one another; it is a common mistake 
to presume that all other solar systems are like our own with only one centrality around 
which the planets orbit. 

[1:3:103] That is one of the many contradictories of the words spoken by those of ignorance 
for they say no other system is as ours in that life exists here, yet they do not understand 
notions showing them that other systems are diverse from our own. 

[1:3:104] This is The Cosmos; everything is unique in its own way and every system 
existing within it exists with certain cosmical functions, but the contents of which will 
differ greatly. 

[1:3:105] The apastron is the point in a binary system in which the two centralities are the 
furthest away they can be from one another; the Apastronal Aphelion. 

[1:3:106] The binary system of cosmical order is evermore fascinating for those who choose 
to advance their Cosmosis, as it is the singular system doubled in complexity. 

[1:3:107] A mindful philosopher of cosmical wonderment one must be to be able to fully 
comprehend such a system, but it can be done. 

[1:3:108] The speeds of the stars distorted when they cross close to one another, but the 
point at which they are furthest away, the apastron, demonstrates something remarkable 
to relate to ourselves. 

[1:3:109] In a cosmical system, if planets are our thoughts and stars are our soul then the 
apastron demonstrates the point at which our soul, the very core of what makes us who 
we are, is furthest from each of itself; a soul in bipolarity with itself. 

[1:3:110] Remove time from the equation and this is a soul forever parted, and no matter 
how close it may reach its counterpart, it will never merge. 

[1:3:111] This is not physically true of course for many of the binary systems in The 
Cosmos will one day merge with one another, in turn forming a new centrality, a centrality 
reborn of the parts from its past existence. 


[1:3:112] The part of the orbitality furthest from the star is named the aphelion; the part in 
the orbit furthest from ourselves; furthest from the source of life; furthest from a centre 
directly Divine. 

[1:3:113] The aphelionic point in the cosmical system demonstrates not only the furthest 
position in the orbitality, but also the coldest, and the darkest point in the planetary orbit. 


57 



[1:3:114] Relative to ourselves, our human minds, we move close to, and later, further 
away from, our true selves and it is this cycle that continuously reoccurs throughout our 
lives, until our last breath. 

[1:3:115] It tends to be the goal of the youth to find themselves in the world, yet what they 
do not understand is they already have themselves in the ideas, the thoughts, and the 
feelings from which originate within them. 

[1:3:116] If you are looking for purpose, look toward the things created directly Divine and 
know and accept your small place in The Cosmos, but also, the opportunity given to you 
to change the world in which you reside. 

[1:3:117] The products of humanity will not lead to the fulfilment of your life's purpose; 
only products directly Divine or of a cosmical nature can truly provide you with 
wonderment that is long-lasting, meaningful, and wholly. 

[1:3:118] The importance of knowing one's own aphelion must be stressed as equally as 
important as knowing one's own perihelion; to know what isn't oneself is a step closer to 
knowing who one truly is. 

[1:3:119] The forming similarities between cosmical order and human natural order should 
not be of surprise; as aforementioned, we are descendants of The Cosmos and like we 
share qualities of our ancestors, we too, share qualities with The Cosmos. 


[1:3:120] It is one of the fundamental natures of cosmical order that for one entity to exist, 
the exact opposite must also. 

[1:3:121] This is the same for the apsides of an orbit, of which the opposite is the apoapsis; 
the median of the orbit; the points at neither furthest nor nearest to the star. 

[1:3:122] For in the mind also, the extremities of thoughts exist as do the most moderate 
and median, as typically so in equal measure. 

[1:3:123] The nature of the apoapsides in orbitality is that one side's trajectory faces toward 
the aphelion, and the other, the perihelion. 

[1:3:124] Perhaps this suggests also the nature of medianity itself; at the midpoint there are 
two options of trajectory to one extreme or the other, therefore does it remain the true 
nature of the median that its eventuality is an extremity? 

[1:3:125] This expresses the distinct motionality of the median and its profound inability to 
resist sliding into extremity. 
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[1:3:126] As it is the nature of our minds to hold medianic thoughts, it is the nature, too, of 
the cosmical system to have medianity through its order. 

[1:3:127] The role of medianity in the cosmical system is one of greater importance than 
immediately realised for the cosmical order is filled with extremities; lightness and 
darkness; proximity and disproximity; incineration and eternal coldness. 

[1:3:128] To witness the rareness of medianity in the form of the apoapsis is refreshing to 
the mind and the soul relatively, and refreshing for the cosmical system in its 
functionalities. 


[1:3:129] As the study of the selenological Cosmos furthers its development, the study of 
the nature of the apogee is crucial for in the context of the nature of The Moon's orbitality, 
the apogeian point plays a large role. 

[1:3:130] The Moon controls much of our lives; again, a celestial entity upon which we are 
dependent, but to those of ignorance, the immensity of our such dependence should be 
easier to understand and accept and wonder upon due to the proximity of The Moon to 
ourselves. 

[1:3:131] The Moon, that which we now call our own, holds a very special place in Cosmic 
Adoration for it was the first contact made between humanity and The Cosmos beyond 
The Earth itself. 

[1:3:132] The landing on The Moon will forever hold immense gravity in our struggle for 
Humanic Exploration of The Cosmos and it remains a symbol of humanity's first step 
toward cosmical wonderment and discovery. 

[1:3:133] Such a symbol will forever be remembered in history; not only for its immensity 
in being a great leap forward, but also in what it means as the first manifestation of the 
hundreds of years of astronomical groundwork preceding it. 

[1:3:134] Though now, it is time, to underpin such a manifestation and all the 
groundworks conducted previous to it, by the construction and establishment of a 
philosophy of coherence, direction, and purpose in our lives that is in its core nature, 
cosmocentric, and herein we speak, of course, of The Philosophy of Millettism. 

[1:3:135] Finally, the landing on The Moon demonstrated so much more; viewed by 
hundreds of millions, it brought peoples from all over The Earth, those at war, those in 
sorrow, and those in oppression, closer together under the banner of The Cosmos, for the 
love and wonderment of The Cosmos alone. 
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[1:3:136] The world will see this unity more and more if progression is what we seek; 
progression in cosmical wonderment; progression in cosmical discovery; progression in 
who we are and who we all hope to be. 

[1:3:137] The apogee, like many other parts of the cosmical system, is a reflection of the 
order of ourselves; our own minds, for the further we are from something, we may not see 
the details, but we may see the whole; this is a decision we must make in our own lives; 
what would we prefer to see, the detail or the whole? 


[1:3:138] Asteroids are often considered in their naturities to be without order, launching 
themselves through The Cosmos wildly without any sense of direction, and purpose, and 
holding a destructive power against any entity it were to collide with. 

[1:3:139] But there are asteroids of strong cosmicality, in full orderity with a larger celestial 
entity and these are the apoheleic asteroids, around which a planet they are in full orbit. 

[1:3:140] If the ultimate nature of The Cosmos is order and control, then the apoheleic 
asteroid orbitality is a distinct way in which The Cosmos resolves the destructive, wild, 
and somewhat chaotic nature of a celestial of its own creation. 


[1:3:141] As discussed in the lattermentioned centrality on perception, one of the 
fundamental restrictions about who we all are now is our shared perception of The 
Cosmos from our infinitesimal place on The Earth. 

[1:3:142] To view something that is infinitely larger than oneself is difficult for the greatest 
of minds, and for the masses, apparently impossible. 

[1:3:143] Only through our focus on astronomy, cosmology, philosophy, and technology, 
will we as a world, a species, a civilisation, be able to widen our perception on what The 
Cosmos was, is, and will be. 

[1:3:144] The subject of the appulse is an example of our current inaptitude to perceive the 
planets of The Cosmos; the worlds like our own that are presently invisible to us. 

[1:3:145] Behold the stars and our Sun itself; how bright, and how brilliant in all ways it is, 
but attempt to really see it and blind you it will. 

[1:3:146] The Sun is both our supporter and our destroyer, and for that, we must always 
respect its dominion over All of us. 
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[1:3:147] In the face of something with such a Divine nature, it is difficult to see anything 
else, especially when turning our vision towards distant stars. 

[1:3:148] To see a planet positioned in front a star is presently our only way of knowing to 
confirm the planet's existence at all, but perceiving any larger details of said planet is 
impossible. 

[1:3:149] Nothing is impossible with the right amount of thought, time, and technology 
applied to it, but impossibility is an undeniable fact of our current astronomical and 
technological capabilities. 

[1:3:150] We are blind to that which we exist within; such a saddening fact, but true, 
though it is prophesied here and now that this shall not continue for much longer. 

[1:3:151] If we have been destined as a species to have been blind to The Cosmos for the 
majority of our existence up to now then that is the will of creation, but it is in our 
destiny's future to explore and fulfil the wonderments of The Cosmos as prophesied so by 
the Millettarian philosophical tradition. 


[1:3:152] Much of the cosmical system cannot be seen to us now as we know, but we must 
accept that some of its functions will also never be seen to us for invisible they are to the 
eye. 

[1:3:153] In Cosmosis, we must not only see with our eyes, but also our minds, for 
imagining propositions of the cosmical system is just as important for us with our narrow 
sights as is the struggle for greater technologies to see with our eyes. 

[1:3:154] As is lattermentioned in the nature of rotality, it is one of the most fundamental 
functions of celestial entities to rotate on a particular axis during their lifespan. 

[1:3:155] The Axis of Rotation is an example of an invisible line around which a celestial 
entity spins, but it is the motional nature of celestials in their dynamicity that should be 
studied upon. 

[1:3:156] Our inability to see something doesn't question its own very existence, much air, 
and gravity, and helium and many other forces and gases in the cosmical system. 

[1:3:157] Around the Axis of Rotation, The Earth spins, and despite its invisibility to us, its 
role in the cosmical order is immense for without the structure it provides our world and 
all others, we wouldn't exist for The Chaos would rule and our world and all others 
would rotate wildly, or stop eternally. 
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[1:3:158] In this, it is important to note the continuous nature of the cosmical system; it is 
not the nature of The Cosmos to be intermittent; the cosmical order begins and ends with 
no intervals until the moment the stars collapse, and the planets rotate no longer. 

[1:3:159] Think on the cosmical system which existed before you and shall certainly exist 
after, and appreciate that if it were to collapse, you would have no power to stop it no 
matter the consequences. 


[1:3:160] The Systemics of our time is the study of The Cosmos in its true form; a well- 
ordered, controlled, and fully functioning system, of which the inner workings perhaps we 
will never know, but are too, intrinsic to knowing ourselves as human beings and our 
natures, and functions, and purposes within The Cosmos itself. 

[1:3:161] If you look at all types of cosmical systems in every corner of The Cosmos, you 
will see that their sizes, structures, and functions all share an order that is unique to 
themselves, yet in parallel, shared with all else in The Cosmos. 

[1:3:162] This is the distinction between the natures of The Cosmos and The Chaos; the 
former constitutes order and the latter does not. 

[1:3:163] The cosmical system is structured as such that distances between celestials are 
perfect, their functions upon which they operate are perfect, and their naturities are 
perfect they are directly Divine. 

[1:3:164] Even the ends of the celestials are perfect despite their violent naturities for to be 
part of the cosmical system is to have an ultimation for that constitutes order; beginning 
and end. 


[1:3:165] Not only is our cosmical wonderment restricted from our current geocentric 
culture, but our economics are also. 

[1:3:166] All the world has ever been up to now has been restricted by its oneness, its 
loneliness in The Cosmos, for explored not have we the wider view of what in we live. 

[1:3:167] Our lack of exploratories has only limited our abilities to expand our systems, our 
ways of life, our businesses, and our economies and the ways in which they function. 

[1:3:168] Everything needs space to breath, and on The Earth, we are seeing the impacts of 
our human greed for more space, more money, and more people to work. 
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[1:3:169] We cannot go on like this, but who has suggested any alternative; we cannot halt 
our progressions for the sake of having not enough room; we must do as no other 
generations have do in such environments and look toward The Cosmos, for it is the only 
place of viability. 

[1:3:170] The philosophers of us must first imagine what could be when we venture 
beyond our current world; the possibilities for resourcing, economics, entrepreneurship, 
technology, and countless others. 

[1:3:171] We must then galvanise the greatest generation of engineers to materialise the 
imaginations of the greatest of thinkers; these work in symbioticity with one another. 

[1:3:172] A range of new principles, philosophies, and systems of economic, law, business, 
and financial organisation shall rise to suit the spacial environment and the new worlds 
and territories beyond our own into which we will enter and civilise. 

[1:3:173] These new systems will fall under a newfound subject of learning titled 
Astronomies. 


[1:3:174] As witnessed beforehand, the cosmical system holds not only singular structures 
and functions, but also those binary in structure and function. 

[1:3:175] Binarity in a cosmical system, although a common structure in The Cosmos, is of 
course twice as complex as that of a singular structure. 

[1:3:176] The naturity of binary functions in a cosmical system are such that they must 
work in coherence with one another, in perfect chronology, symmetry, and conjuncture. 

[1:3:177] Without such awarenesses of each other celestial's functionalities, the binary 
cosmical system would not achieve operation; in anything with a nature of binarity, there 
must be mutual cooperation and mutual benefit as is the nature of anything involving two 
entities. 

[1:3:178] In any binary cosmical system, the chances of celestial collision would logically 
be higher, and in the immature periods of the cosmical system's lifespan, there were huge 
and violent collisions, the scales of which transcend beyond our comprehensions. 

[1:3:179] However, during the mature age of a cosmical system, the orbitalities of all the 
celestials and the binary stars themselves are perfectly ordered in speed, size, gravitation, 
and rotation so that they are not in danger of collision. 
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[1:3:180] The philosophical study of binary systems and the binarities of celestials will 
open up more segments of study in the questions of naturity motionality, maturity and 
rotality, and shall henceforth be known as Binaries. 

[1:3:181] Not only do binarities exist in the cosmical orders, but like most other cosmical 
elements, they exist within ourselves too. 

[1:3:182] In our minds, we all have felt split from time to time; divide in the face of a 
decision typically. 

[1:3:183] It is ultimate nature of binarity in both ourselves and The Cosmos that one of the 
two triumphs, though not in any type of victory, but in the core nature of what it means to 
be binary. 

[1:3:184] Two binary stars, though cooperative, are in opposition to one another; this is the 
same for all other binarities, such as the two options we come across in the face of a 
decision, one must prevail. 

[1:3:185] In the binary cosmical system, the two stars may merge into one, typically the 
larger of the two stars will overwhelm the smaller, but it is the nature of binarity that one 
eventually triumphs over the other to which it is in opposition. 

[1:3:186] Not only do binarities exist in star systems, but in galactical systems too; it is the 
nature of such galactical binaries merge with one another as they enter further maturity 
and as the two central oblivions begin to attract one another towards each other. 

[1:3:187] Again, it is the nature of binarity that gravitational attraction forces them to 
become as one as it seems all cosmicalities do in the end. 

[1:3:188] Perhaps it is the destiny of all that are two, to become one, both in ourselves and 
our lives, and in The Cosmos, as typical binarities don't interrelate with ultimation; a key 
nature of ultimation is its oneness. 

[1:3:189] Binarity, too, exists in pulsar systems as it does in galactical and star system and 
such a spectacular phenomena of cosmical wonderment that is to imagine. 

[1:3:190] To think that a pulsar, of which already an elegant nature it possesses, could be 
doubled in its cosmical beauty is overwhelming to the mind. 

[1:3:191] The force of gravity compacts the cores of these stars down to such small and 
dense points and around which wisps of radiation are emitted like arms stretching in and 
out without end. 

[1:3:192] There would be no way to imagine both the horrors caused by these pulsars by 
their radiations in parallel to their immense beauties. 
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[1:3:193] It is the obvious nature of binarity to be twice all that is a singularity, but not so 
immediately comprehended are the inevitable consequences both in complexity of the 
cosmical system, and in relation to ourselves, the complexity of the decisions we must 
make in our lives. 


[1:3:194] It is perhaps misjudged of explosions that they are agents of The Chaos, but as 
aforementioned, cosmical violence in the form of destructions, explosions, and eruptions 
can be the most ordered and cosmical of all occurrences. 

[1:3:195] This is much like the bolidial meteor explosions which enter the atmosphere at 
striking speeds and are destroyed by our protector, the bubble within which we live, that 
which again we are dependent upon, but too, we so easily forget. 

[1:3:196] Bolides and their natures and purposes are perhaps one of the greatest of 
examples of our vulnerability without our atmosphere. 

[1:3:197] Perhaps they are exemplars of The Cosmos attempting to remind us of the world 
beyond our own, which too, we tend to easily forget down here in our own little lives, the 
little comfortable bubbles in which we exist. 

[1:3:198] Bolidic meteors could so easily destroy us and it is that everlooming fact which 
we all need to remind ourselves of, and should be the primary reason for us to explore and 
civilise other worlds beyond our own. 

[1:3:199] Our vulnerability in a Cosmos so full of dangers is a constant threat to our 
civilisation, our history, all that we have built so far; nobody wants to see everything we 
have done be lost to The Universe forever if we aren't ever prudent enough to protect 
ourselves and who we are. 


[1:3:200] The inner workings of the ways in which celestial entities function is called 
Celestial Mechanics, and discusses the philosophical aspects of the functions of such 
celestials. 

[1:3:201] The ways in which celestial entities do function are different depending upon the 
way in which they are structured. 

[1:3:202] Stars do not function as planets do, and galaxies do not function as stars do, and 
the phenomenons of pulsars, supernovae, and quasars do not function as any other, or 
each other forevermore. 


65 



[1:3:203] The Sun, not Our Sun, for it does not belong to us moreover we belong to it for 
that which supports, protectors, and upon which one depends is the superior; the 
sustainer; the enabler of who we are today. 

[1:3:204] The Sun, for it is gas in its structure, does not hold the same rotality as The Earth 
for its equator spins faster than its poles. 

[1:3:205] All the functionalities of The Earth and The Solar System are extensions of the 
functionality of The Sun. 

[1:3:206] The Sun is All we are, have been, and always will be for we are intrinsically and 
extrinsically dependent upon The Sun. 

[1:3:207] In the context of functionality, the Dependent Celestial is that which is dependent 
upon another, and the Independent Celestial is that which is dependent upon no other in 
an isolated system. 

[1:3:208] The Sun is such that The Earth is dependent upon it as we know, but The Sun's 
radiance is such that not only is every celestial in the system depend upon, but every 
celestial rotates around it, in wonderment and worship. 

[1:3:209] The Sun's function is the breath of life; all light in the system holds its origins in 
The Sun, from The Sun alltime. 

[1:3:210] If it is the function of The Sun to dictate to the planets then it is the function of the 
planets and celestials to be ordered to for around which The Sun they do rotate like 
subjects of a ruler; a ruler's dominion leading its celestial citizens. 

[1:3:211] It is the function, the role of the planets of the system to obey their master; the star 
around which they rotate and upon which they depend. 

[1:3:212] It isn't what The Sun does for us; it is what we do for The Sun, for our entire lives 
are bound to its celestial will, within the limitations of the functions of its time. 

[1:3:213] Not without the nature of wonderment can we discuss the mechanics of celestials 
for wonderment is the driving force of the human spirit in all cosmical affairs, and this is 
true for all peoples of all times and nations as they peer up at the stars. 

[1:3:214] It is the nature of celestial mechanics that the slightest push, the smallest touch 
can send echoes of consequences throughout space and time through matter and mind. 

[1:3:215] The destruction of one forms the creation of another; a rebirth here causes a death 
elsewhere for time we are all but waves of the ocean; forever moving; forever changing, 
and that is the nature of celestial mechanics. 
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[1:3:216] It must be pressed of true wonderment the second nature of celestial mechanics; 
how the functions of one do and have created many, and infinitely many more. 

[1:3:217] Every leaf of every tree, every heart of every body, every mind of every soul has 
come in our history from One; that which we rotate around; that which holds a certain 
Divine nature. 

[1:3:218] Too, every moment in every time; every matter in every space; every possibility 
in every dimension comes from One; that which from all originates; a point and an idea of 
infiniteness in every possible and impossible direction. 

[1:3:219] If it is indeed the nature of all things to originate and ultimate to One then what 
be of Oneness for everything that which exists, there must be a predecessor, leading us to 
the nature of The Divine and what it means to be beyond existence. 

[1:3:220] As the planets do rotate, the stars in turn rejuvenate, and for longer than our 
minds will live, will this order withstand. 

[1:3:221] The mechanics of the celestials are not just mentioned here, but are infused with 
all insentensations of this philosophy, and all other works of cosmocentricity. 

[1:3:222] The functions of the celestials are the microcosms of the functions of The Cosmos 
in full motion. 

[1:3:223] Within such design there exists an order; a distinct way of things and it is the way 
of this order which we must attempt to understand if we are to know anything about 
which we exist for we are behind in which we know. 


[1:3:224] The Universe shares its space, time and structure with the galaxies; The Sun 
shares its heat and light with The Earth; The Earth shares its natural beauties with 
humanity; this is the nature of the reciprocy of The Cosmos. 

[1:3:225] One must study the reciprocity of The Cosmos in reciprology to learn 
furthermore of the naturity of The Cosmos. 

[1:3:226] It is the symbiotic nature of The Cosmos that is at the core of its reciprocy. 

[1:3:227] Much like in our lives, we do and we receive in return; much like in our minds, 
we think and we rewarded with ideas in return. 

[1:3:228] As The Universe was created, the existence of The Cosmos formed in return in 
perfect reciprocy to The Big Bang, thus confirming that reciprocy is not only in the 
cosmical nature, but also in the universal nature. 
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[1:3:229] It is the equal and opposite reactions of The Universe which have formed all 
existence for The Divine's create caused creation. The Universe's structure caused The 
Cosmos, and The Cosmos's order caused all celestials. 

[1:3:230] It is therefore the nature of reciprocy to be intrinsically connected to that of 
causation, though the distinction between the two must be made. 

[1:3:231] Reciprocy is that which holds a symbiotic function from that which creates, and 
causation is not necessarily a result of a symbiotic function, but a result of an action that 
may not cause a symbiotic consequence from that which caused it. 

[1:3:232] It is the reciprological study relating to humanity's symbiotic relation to The 
Earth that is perfect the most perfect of microcosms of wider reciprocy. 

[1:3:233] In isolation, humanity's exist on The Earth is of direct reciprocy of the The Earth's 
ability to sustain such a complex species; if not for The Earth then humanity would not 
exist in The Solar System, but if not for humanity. The Earth would not be as unique as it is 
today. 

[1:3:234] When revelling within the wonderments of cosmocentricity, we must not forget 
the importance of humanity's place and purpose relative to ourselves for until we find 
other forms of life in The Cosmos, we are until then unique relative to our own narrow 
perspective. 


[1:3:235] If it is The Earth that is part of The Cosmos then what be its quiddity? 

[1:3:236] If it is the nature of celestials to be share resemblance in structure and function 
then what are the quidditative qualities of such entities. 

[1:3:237] The quiddity of The Earth is its suitability for life; the quiddity of The Sun is its 
immensity in energy, light, and heat; and the quiddity of The Moon is its powers of 
gravitation toward The Earth. 

[1:3:238] It is the nature of quiddity; distinctness; cosmical identity that each and every 
celestial holds some uniqueness relative to itself, but too, as the nature of The Cosmos 
prevails, shares the majority of its orders and systems with out celestials. 

[1:3:239] Quiddity of celestials relates to cosmical identity; that which makes a celestial 
unique relative to itself, but quiddity also relates to that which is the essential naturity of 
the celestial; not just its nature but the essential qualities structuring what it. 
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[1:3:240] Another nature of quiddity is its diversity in element; in function, yes, but also in 
appearance, purpose, structure, and causality 


[1:3:241] Much like the harmonies of tone in music, there are such harmonies in orbitality 
functions in the form of resonance. 

[1:3:242] The resonancy of planetary entities in their orbits is one of the most 
wondermented functions of The Cosmos. 

[1:3:243] The most resonant of orbitalities reveals itself in the alignments of moons rotating 
around their centralities. 

[1:3:244] Resonancy is one of the most Divine revelations of order and system in The 
Cosmos for their perfection in functionality and structure can only rarely be matched by 
the resonancies of larger celestials. 

[1:3:245] The most fundamental naturity of resonance is the symbioticity intrinsic to the 
subjects of which the resonant system is structured within, around, and upon. 

[1:3:246] Time, too, is another of the fundamentalities of resonance in The Cosmos for it is 
the element that which allows the resonance to form in its perfect function. 

[1:3:247] It is true to say in fact that without time's bounds, resonancy would not occur in 
The Cosmos for the order and system it imparts would be lost. 

[1:3:248] Not only is time a fundamentality to orbital resonance, but too, is the single 
primary; the centrality around which the resonant subjects do rotate. 

[1:3:249] One could argue that the entirety of The Cosmos is in resonancy both with itself 
and The Universe; this suggestion would be true, but in resonancy, it reveals a quiddity 
greater still than other celestials. 

[1:3:250] Wonderment of the order in the cosmical systems one must, but in resonancy, we 
speak of something even greater than order; we speak of perfection in symmetry, 
appearance, structure, function, and purpose. 

[1:3:251] And as cosmical a celestial may be, if not in resonance, then it not perfect. 

[1:3:252] Mistake not, however, resonancy with divinity for a fool's path you take, but see 
resonancy for what it is; a flawless cosmical model; a exemplar of the fruits of The Cosmos 
and the boundless creativity of The Divine. 
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[1:3:253] The direction towards which the planets of the cosmical system progress can be 
diverse, though it isn't hard to define the particular orderity in which the celestials do 
locomote. 

[1:3:254] There is a normalcy in the cosmical system; a particular routine of celestial affairs 
distinct from of its orderity. 

[1:3:255] The prograde is this such normalcy in whatever it may be relative to the system's 
order such that the normalcy in the system in which The Earth is present may be opposite 
to the normalcy in another system. 

[1:3:256] It is the progradial direction that dictates west to east, and although not all the 
planets in our system follow the normalcy, the majority do and that is what constitutes its 
establishment as the routine of the celestials. 

[1:3:257] It must be clear now that The Cosmos acts in such a way of vastness and 
complexity that normalcy is relative to the subject at hand, and although there is 
consistency in the order in The Cosmos, the routine in which such orderity is conducted 
can vary widely. 

[1:3:258] If the prograde is the normal locomotion in which the planets are directed by the 
orderity of The Cosmos, then the retrograde is the abnormal locomotion in which the 
planets are directed, still by the orderity of The Cosmos. 

[1:3:259] It is the retrogradial direction that dictates east to west and represents no 
influence of Chaos in the system, but instead, an untypical orderity for there is still order 
in that which may not be common to a system. 

[1:3:260] With the limitations on the knowledge we have, the retrograde may transform 
before our eyes and in our minds into the prograde, as is the nature of abnormality; it can 
soon become normality relative to the mind upon which it is categorised. 

[1:3:261] The prograde and retrograde may represent normality and abnormality 
respectively in the orderity of the cosmical system, but even greater is their purpose in 
reminding us that The Cosmos works not conformity to one singular functionality, but a 
diverse range of orderities. 

[1:3:262] That in which The Cosmos exists is The Universe, and its vastness, complexity, 
and most importantly, diversity, represents one of the core and most fundamental 
components of its naturity; that of ultimate heterogeneity. 

[1:3:263] We can look towards and venerate both the progradial and retrogradial 
locomotions for their importance in showing us one of the most important naturities of 
The Cosmos. 
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[1:3:264] Relative to our narrow visions, the ability of The Cosmos to be All and to become 
All for its vastness and complexity and diversity is so that it could be All things in All 
ways, but perhaps just not known to us yet. 


[1:3:265] The orbitality of a celestial is its rotation around that which supports it entirely, 
and it is the orbitality that forms the essential structure of the functionality of the celestial. 

[1:3:266] The point of completion in the orbitality is named the revolution; this completion 
marks the end of one orbitality and its transition into another. 

[1:3:267] This highlights the cyclical nature of The Cosmos; its tendency of recurrence in 
both the largest and smallest of functions. 

[1:3:268] When we speak of revolution, we think of the anthropocentric violent, and 
explosive overturning of governments. 

[1:3:269] Cosmocentrically, revolution is not just an occurrence in orbitality, but an intrinsic 
naturity of function in The Cosmos for revolution occurs in the births and deaths of stars, 
the cosmic years of galaxies, and the rotations of pulsars, quasars, and magnetars. 

[1:3:270] Broadened in its cosmical definition, revolution means completion in general, but 
in relation to ourselves, revolution is that which thrive upon. 

[1:3:271] Completion, wholeness, achievement; these are the qualities of our lives we 
cherish most and those which we most want to attain for the serenity of our souls. 

[1:3:272] We strive toward that which we desire, as do the celestials do in their cosmical 
orderity, and in this way, our natures are similar for we are the way of the stars. 


[1:3:273] Synchrony in The Cosmos is that which describes celestials in their identical 
positions and natures relative to Time. 

[1:3:274] If, like All else in The Cosmos, synchronies are bound to the nature of Time, then 
it is the function of synchrony to reflect Time's ability to control for Time is the greatest 
allies of orderity in The Cosmos. 

[1:3:275] Not only is synchronocity found in the proper alignment of celestials within the 
orderity of Time, but it is found in the locomotions, developments, and occurrences 
according to their proper functions. 
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[1:3:276] The proper functions of celestials are found in the execution of their 
functionalities according to their purposes and when done in simultaneity, this results in 
synchrony. 

[1:3:277] The study of the sychronies of celestials is hereby considered as synchronies, or 
synchronology. 

[1:3:278] The synchronies of ourselves are perhaps not in our natures, and that is a 
difference between who we are and who The Cosmos is. 

[1:3:279] In our current capacities, we are rare to find our achievement of simultaneous 
action, but in The Cosmos, simultaneity in function is accomplished seamlessly and 
continuously; this is the ability of synchrony in the cosmical system. 


[1:3:280] If we are to progress to that which we are destined in The Cosmos then we are to 
worship that which The Cosmos is to The Universe, and will be to ourselves. 

[1:3:281] The ancestors of ourselves had the most wondrous of minds and they were more 
blind to The Cosmos than we are now. 

[1:3:282] Although, perhaps not, perhaps in their lack of sight, they saw true vision of The 
Cosmos, for what it truly is; the greatest integrant of wonderment. 

[1:3:283] Our ancestors peered up at the stars and wondered all what could be and wrote 
down and discussion for hours on end the possibilities of The Cosmos, the world beyond 
the world in which they lived, but of which they knew so little. 

[1:3:284] Not only did the study of the stars form their entertainment and education, but it 
was central to their lives; it was their ultimate goal to achieve knowledge of The Beyond. 

[1:3:285] What a glorious time that must have been, to witness the minds of the early 
astronomers in full wonderment of The Cosmos and its possibilities and consequences it 
would perform unto them. 

[1:3:286] To compare that world to our's today is saddening; we may have progressed in 
many things, but in the wonderment of The Cosmos, we have stagnated; even regressed. 

[1:3:287] See not its primarity in schools; see not its wonderment in the eyes of the peoples 
of the world; see not the construction of cosmical buildings; see not its centrality in the 
societies and communities in which we live. 

[1:3:288] It has been turned into something perceived to be niche, vague, obscure; a subject 
only those with the greatest of minds can understand, but this is a lie. 
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[1:3:289] Don't you see, our ancestors, our great and wise ancestors, did not understand a 
fraction of what we know now, but they believed; they had hope; they held wonderment 
in their vision, hearts, minds, and souls. 


[1:3:290] Towards that we must strive to save our civilisation from further regression. 

[1:3:291] In the absence of that which overshadowed The Cosmos, we have lost all 
meaning to ourselves and have tried to put such meaning into materials, though we know 
in our souls that these are the actions of desperation and foolishness. 

[1:3:292] As a world, we are lost; we believe we know, but we don't; we believe we have 
found the answers to life, but we haven't. 

[1:3:293] Those only the closest to the truth were the ancestors whom found a fondness for 
gazing up at the starry nights; we must finish what they begin, for those whom have 
struggled to prove the centrality of The Cosmos through the centuries; for ourselves, and 
for our futures. 

[1:3:294] In taking this course of action, we move closer to whom we are; that from which 
we have lost. 

[1:3:295] But it is there nonetheless; it must be reawakened for it is within us All; it is not a 
religious belief; it is not a faith; it is part of us; intrinsic to that which we are, and we 
cannot escape the nature of ourselves and who we are destined to be. 

[1:3:296] Beyond ourselves our vision must turn for the way upward is the only way for us 
All. 

[1:3:297] Towards that which we sail upon are the waves of The Cosmos, and to discover 
that which we are is to hold wonderment of The Cosmos in our visions, our hearts, our 
minds, and our souls. 

[1:3:298] As the worlds are destined to collide; ours and 
Cosmos shall meet, and interact, and form a new world; 
cosmology, science, and astronomy, but above All; the 
Cosmos. 

[1:3:299] As our ancestors began, we must go beyond in the worship of the stars in 
astrolatry. 

[1:3:300] The astrolatrists will be those of the most wonderment of the The Cosmos and the 
world in return, and will serve the most enlightened of us All, as our ancestors intended 
and were on the path towards. 


the much larger world of The 
one of technology, philosophy, 
people's wonderment of The 
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[1:3:301] Astrolatrism will lead us to the new heights of ourselves; closer to whom we are; 
whom we know from deep within we ought to be. 

[1:3:302] To those whom tell you that the worship of the stars is heresy, you cannot be 
contrary to that which you are at heart, in your soul, and to that which you are destined. 

[1:3:303] The stars are from which we came and we must now return unto them as 
destined so. 

[1:3:304] The astrolater is the person you must seek wisdom from for they know of what is 
true and they know of The Cosmos more than any other. 

[1:3:305] What we must not forget is the ability of the masses to understand who they are 
and who they know they will be in The Cosmos for in Sabaism, the wonderment of such is 
the centrality. 

[1:3:306] Not without are we the knowledge for within our minds and souls it grows 
stronger as we progress further. 

[1:3:307] Applaud those systems and persons whom have given their lives to the make the 
world what it is, but now as forever, we must take our natural course towards The 
Beyond. 

[1:3:308] We are now worlds apart from where we ought to be though with Time and a 
course set right, leaps between worlds can turn to single steps. 

[1:3:309] All we have is Time here and we must use what little Time we have to progress 
our people to realise their next stage and on and on; you are just a cog in the wheel of 
destiny; the beauty is that you can choose the role you play and the size of the cog you 
wish to be, or it will be chosen for you by destiny itself. 

[1:3:310] Centre our minds, souls, visions, and hearts on the stars and they will show you 
the way in wonderment; closer to whom you are, and whom The Divine has intended us 
All to be. 


[1:3:311] Since the times our peoples had first peered up to the stars, we have known in 
our hearts that those which our eyes gazed upon are entities with natures beyond our 
own; they are to us of nature heavenly; a nature of direct divinity. 

[1:3:312] In the functions of the stars, we see their divinity for they are beyond what we are 
now in a way that is metaphysical; it is within their very natures. 
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[1:3:313] We share only a minute amount of what we see in the celestials, though that is 
plenty, for our bodies and minds and souls could take no more. 

[1:3:314] To see the celestials in their way of divinity is to understand the nature of 
astrogeny; the study of the evolution of celestials in their heavenly forms; the vista upon 
which you take in this is study is as no other for no other sees the celestials in such close 
proximity to The Divine. 

[1:3:315] The astrogenic view is that which is formed by the belief in the celestials as 
heavenly bodies; celestials are of a world and naturity that is ultimately and divinely 
beyond our own, and even beyond The Cosmos itself, that in which they exist. 

[1:3:316] That which is Divine is that which is heavenly, and an astrogenist would say that 
the celestials are such; beyond what we are which is cosmical, and toward divinity. 

[1:3:317] The greatest of minds can see themselves from the viewpoint of another; in a 
cosmical context, this is what we must do and what the wondermenters of our times are 
able to do for we must see and know and accept our place in The Cosmos for what it truly 
is; a minute cog in a giant wheel, larger still than we can perhaps ever know. 


[1:3:318] The lights we see now, and have seen since our Time began, seem not to move to 
us for their Time's are on much larger scales than our own, and so a year to us, is a second 
to them. 

[1:3:319] The study of the stars is as ancient as our first ideas, and such that we know more 
now of the natures of stars does not mean we cannot see them in wonderment as our 
ancestors did. 

[1:3:320] Even to our minds and eyes of greater knowledge now, we still see the stars 
above in fixed positions in the sky, but this is merely our own defect for the perspective we 
have of The Cosmos. 

[1:3:321] In this knowledge, we chart our course of study towards astrognosy, which 
centres itself on the study of the stars strictly from a geologic perspective. 

[1:3:322] Despite this, there is still much to be learned from such a study for the greater 
knowledge we possess of the way in which the stars appear to us on any planet on which 
we inhabit, is of greater usage to us as we begin our voyage beyond this one world. 

[1:3:323] We must know of the ways in which the stars shift depending upon the planet 
from which we view them; if this lead to the wonderment of our ancestors, then this too, 
shall contribute to the wonderment of us now and those whom succeed us. 
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[1:3:324] In the study of the functions of The Cosmos, it is easy to forget the study of the 
naturity of that structure and system which binds billions of star system together; the 
galaxy 

[1:3:325] One of the most wondrous elements of The Cosmos, the galaxies span time, and 
space, and matter like no other celestial, and like no other celestial, their entire 
superstructures are made up of and upon the collation of celestials. 

[1:3:326] They are the celestial of the celestials, and are the greatest of exemplars of how 
the cosmical system binds its subjects together into even larger structures, the sizes of 
which are incomprehensible to even the greatest of our minds. 

[1:3:327] But what we can and will do is train our minds, the minds of the masses, to 
imagine what such cosmical superstructures could look like, and one day, our successors 
will see such structures for themselves. 

[1:3:328] The greatest of All things are those in the minds of humanity; constructible; 
destructible; and most prominent of All; imaginable. 

[1:3:329] The naturity of the functions of The Cosmos are their structures, and the galaxies 
of The Cosmos offer such structure to the star systems within them, for without such 
structure, the star systems would just simply be floating within space and time without 
order, structure, or purpose. 

[1:3:330] It is the naturity of the functionality of The Cosmos that those which exist within 
it are existing within larger structures; humanity within The Earth; The Earth within The 
Solar System; the star systems within The Milky Way; The Milky Way within The Local 
Group; The Local Group within the Laniakea Hypercluster, and such hyperclusters within 
The Known Universe. 

[1:3:331] The nature of such for galaxies in particular is known as the metagalaxy; the 
entire system of galaxies in The Universe as studied collectively, in the relations with, 
connections to, and interactions between the galaxies in the system. 

[1:3:332] It could be said that the star systems within galaxies are microcosms of that in 
which they exist for the immensities of galaxies are even dwarfed by the size of the 
superclusters and hyperclusters within which they do reside. 

[1:3:333] The metagalactic outlook is that which views the galaxies of The Cosmos in their 
entirety which is important for the development of wider Cosmic Philosophy for if we 
know the nature of the structure of that which our own galaxy resides within, then we are 
better positioned to gain knowledge of the wider structure of The Cosmos in The 
Universe. 
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[1:3:334] With the introspective technologies we now possess to map the galaxies of The 
Cosmos in The Universe, we have discovered that our galaxy is on the far edge of an outer 
arm of a hypercluster of galaxies, appellated pre-Millettarianly as Laniakea. 

[1:3:335] Seeing our galaxy, that in which we reside, and to us, is so grand, so vast, and so 
worthy of our total wonderment, in a hypercluster cluster that shows The Milky Way to be 
as The Earth is within The Milky Way, is more mind-shattering than ever. 

[1:3:336] We see that in which we exist, and have existed, and will always exist within 
without intergalactic travel, to be so small and insignificant further demonstrates the 
immensity, vastity, and overall naturity of The Cosmos in The Universe. 

[1:3:337] To be within the outskirts of The Milky Way, but then to see and know and 
understand that The Milky Way itself is only within the furthest reaches of this 
hypercluster plows me over still, and forever will for metagalactical study is one that is 
both wondrous, but too, terrifying in simultaneity. 

[1:3:338] The nature of the metagalactic superstructure which, to our current knowledge, 
forms the foundations of The Cosmos is that of The Cosmic Web. 

[1:3:339] A plane of interconnected superclusters, typically paralleled on either side by 
voids unimaginable in size; then clusters and superclusters are form the branches that 
create The Metagalactic Plane. 

[1:3:340] Upon this plane, the galaxies exist atop the filaments, firmaments, and filigrees of 
the cosmical cusps in complete Divine perfection, beyond all our comprehension, though 
venerable for our grand wonderment to be accorded upon them. 


[1:3:341] The functionalities of the celestials are bound to the purposes and structures upon 
which they are constructed for without these two elemental components, function would 
have no reason, or direction. 

[1:3:342] The study of such is Uranometry and in this, we discover that the nature of 
function is dictated by its purpose and by the structure of the cosmical system into which 
it is to be positioned. 

[1:3:343] The function of moons is their orbitality around which the primarity is the planet; 
the function of a planet is their orbitality around which the primarity is the star; the 
function is twofold for it has both an orbitality around which the primarity is the galaxy, 
and its second function is to give vitality to the cosmical system it holds as its dominion. 
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[1:3:344] The uranomic outlook is that which understands that The Cosmos is bound to 
these such principles of functionality under which purpose and structure is foundated. 


The Future of the World 

[1:4:1] Progression of us All must be at the centre of our beings; our minds; our hearts; our 
souls; we must be the progression we want for the world, or else, whom else will lead the 
world to the next stage of our Time? 

[1:4:2] When you think about the future, what do you want for the world, and for the 
peoples of this world; for the children whom are so young and naive and full of 
possibility; for those souls whom have yet to be born? 

[1:4:3] Do not let the world go down a path if you know the right path for the world, for 
the world will enter that path despite all the warnings of danger, all the cries of evil, and 
all the signals of immorality; that is unless you stand for the world's interests alone, and 
not your own. 

[1:4:4] A few questions often wondered; where are we heading? Where is our destination? 
What is our next great endeavour? And what and whom will lead us through that 
endeavour? 

[1:4:5] If we are to stay on one world as some of ignorance believe we should, then are we 
destined to live the same lives of those whom have lived before us? 
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[1:4:6] At the Time of this writing, the world is lost in decision for we stand at a great 
crossroads; one choice is that of opportunity and possibility, and the other is of sameness 
and stagnancy 

[1:4:7] We have to choose the path on which we wish to go down; such a decision must be 
made in the goodness of our hearts, with the best intentions for we must find the most 
Divine parts of ourselves and place that figuratively into that decision we make, for unless 
so, then we haven't bound ourselves to that decision. 

[1:4:8] You and all others, even those of ignorance, know deep in your hearts the path we 
must take and they know that if we take the opposite path, the one of stagnancy, then it is 
simply an inevitability that we will eventually return to the same crossroads. 

[1:4:9] Let us make the right decision now for the betterment of the peoples of this world 
with good and Divine intention in our hearts, minds, souls, and visions for All. 

[1:4:10] We want and need and are destined to have a future in which we return to that 
which we originated from; the stars; The Cosmos. 

[1:4:11] As we have explored this world, let us explore the world beyond that which we 
reside, and let not the troubles of the world, or those without wonderment, hold us back 
from that mission which we know we must undertake as destined so. 

[1:4:12] We must want for the world what The Divine has destined for each us and that is 
to explore the world beyond our world; that which The Divine has created; The Cosmos. 

[1:4:13] If we are to lead our world, we must tell the world in which way we intend to lead 
it. 

[1:4:14] The world in which we now live has placed the materials of our own creation at 
the centre of our lives, and how wrong we are for doing this. 

[1:4:15] We cannot place that which we have created ourselves at the centre of our lives 
and expect to feel fulfilled, or even the slightest hopeful that we will achieve wonderment. 

[1:4:16] We must reorientate our lives toward that which we are destined so; toward 
centring our lives on that which are of Divine creation; the celestials; The Cosmos; The 
Universe. 

[1:4:17] The right path of the crossroads hails not our anthropocentrics, or geocentrics, but 
praises all those whom live for a cosmocentric world; a world in which The Cosmos, and 
its laudation is at the centre of all our lives. 
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[1:4:18] This book does not proclaim as other's have; it does not proclaim any connection 
to divinity for this book itself is anthropocentric, but the words within are hopefully 
cosmocentric enough to let the world see the way we must go. 

[1:4:19] We speak of this way as the way we must go, but really, it is the way we are 
naturally to go; the way in which it has been intended that we go. 

[1:4:20] Look at the naturity of The Cosmos in The Universe; all that exists returns to that 
which created it, and now we must do the same, and such glorious new worlds there will 
be for us, and they are for us. 

[1:4:21] The Universe was created; an undisputed fact one hopes; The Universe wasn't 
created for us specifically, but we have been created in The Cosmos for some reason; that 
reason is so that we can develop and explore the world in which we evolved and we have 
done just that, but now we come to the decision aforementioned. 

[1:4:22] Such a grand decision we face in our times; some will say we are not ready; others 
will say we will never be ready; others just don't want to accept that the world and all our 
lives have to change, but the will of The Cosmos is strong and ultimate for it is Divine, and 
against that, our stagnancies are pointless. 

[1:4:23] Do not be afraid for the decision we will make as The Divine leads us in All do, by 
Cosmical Will and by our own destinies. 

[1:4:24] We will make that decision and we will return to that which we originated and 
such a grand reunion it will be. 

[1:4:25] The greatest of minds have pondered it; our ancestors of the desert and the forests 
and the tundras have wondered; but it is we whom have been given such a great gift to 
live in this Time of decision that will change the course of our history like no other 
decision before. 

[1:4:26] We've got to make the right decision, in the right, proper, and just way, and though 
we may not know what awaits us in the world beyond, we do know that these words and 
all the wonderments of all the peoples past and present, and all the opportunities of the 
lives of those in the future will be with us, and they will propel us forward, toward that 
which we are destined so. 

[1:4:27] It is true of the peoples of the current Time that we do not think enough on the 
right elements; on those which were here long before us and all that we have created. 

[1:4:28] It is saddening to the see the world as it is today; almost totally ignorant of the 
world beyond because we are too close up against our own world to understand our 
insignificancy. 
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[1:4:29] For the wondermentors and the wondermentrixes of our Time, this is eternally 
unnerving that the world is so ignorant of the world in which we are resided within and 
dependent upon. 

[1:4:30] Back to the question of our future world; what do we want for the people now and 
the people in the future for we dictate the quality, the wonderment, and the knowledge in 
their lives more than we do anyone else now. 

[1:4:31] Think on those whom have yet to exist and think about the world that you could 
help create for them; think about the ways in which you could make their lives better. 

[1:4:32] You may ask, for what reason am I to do this? And that is the problem with the 
world in which we live; for every deed we expect a reward; we are all guilty of this. 

[1:4:33] In the future, for a cosmocentric future, we do not explore The Cosmos for 
ourselves; we don't learn all we can for ourselves; we don't strain ourselves, break 
ourselves, and torment ourselves with worry for ourselves; we do it for the world; for the 
betterment of our people. 

[1:4:34] So, as the ask for what reason are you to make the world better, you may ask 
yourself that question in reverse; why not am I to make the world better for the people 
whom will share it after me? 

[1:4:35] It's not about giving up your life; it's about making your life mean something 
while for the world and for others while it is in existence. 

[1:4:36] And finally, we turn to progression; the centralmost principle of All; we need to 
take that right path on the crossroads before us now in the name of progression; for 
posterity. 
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The Centrality of Big History 

[1:5:1] When we look at history from a Millettarian focus, we must study it in its entirety 
for the cosmical history is far greater, larger, and more complex than our own histories 
ever could be. 

[1:5:2] The philosophy of history should be known in its proper means, from that which all 
else originated; from the creation of The Universe; not just the simplicity of our 
anthropocentric history 

[1:5:3] What we must also know about the history of The Cosmos is that it is ultimately 
unknown for if we do know of the entirety of the history of The Cosmos, we will know of 
all its mysteries. 

[1:5:4] The central principle to the history of The Cosmos is that all that does exist within 
The Cosmos, originated as a consequence of The Big Bang. 

[1:5:5] And it is a fact of the philosophy of history that we must accept our small place 
within it for as we turn our attentions to a cosmocentric view of history, we realise the 
immensities of the times, matters, and events of The Cosmos that each of our very 
existences are dependent upon. 
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[1:5:6] If the entirety of the life of The Cosmos was compressed into just one hour, the 
length of humanity's existence would take up less than a second. 

[1:5:7] It is not the place of this to discuss the individual events that established the history 
of The Cosmos, and the centrality subsequent history of ourselves, but its purpose stands 
in teaching us the perspective we must take when discuss history, its nature, and its 
tendencies to be distorted. 

[1:5:8] It is no shock to us now when we learn that this planet that we call our own; our 
home, was once too the home to beasts unimaginable. 

[1:5:9] On God's green Earth would we never have imagined such ginormous killing 
machines, and no minds before Science had ever imagined such beasts could ever have 
existed before the first humans evolved. 

[1:5:10] But what is shocking to us All still, and frightening for the possibility of its 
reoccurrence, is the way in which the dinosaurs were killed and how such huge, powerful, 
and ghastly creatures ended up as just bones under the ground. 

[1:5:11] We and all life on The Earth is subject to the will of The Cosmos beyond us and its 
true authority was demonstrated when a meteor, six miles across, was travelling through 
the vast regions of space with its trajectory directed towards The Earth, to which it reached 
and collided into. 

[1:5:12] The impact and the consequences of such an event are beyond any nightmare any 
of us could dream. 

[1:5:13] The destruction, the suffering, the death; an extermination of life on The Earth and 
when a such great light came, a smothering darkness followed for many years to come. 

[1:5:14] Perhaps it was better that the beasts of The Earth did not know what would extinct 
them; perhaps it's always better to not know the horrors of what's to come; what we are to 
face. 

[1:5:15] But like All other things in The Cosmos, such follow a cycle, and in this way, the 
extinction of the dinosaurs created just as much as it destroyed. 

[1:5:16] You would be a fool to say that the dinosaurs should have lived on, for how would 
we ourselves have become the top of the food chain; how would we have controlled such 
beasts as we have done so to everything else on The Earth. 

[1:5:17] But let us not get comfortable in our own dominance for we would be greater fools 
still to suggest we have any control over that which is beyond us; The Cosmos, and it will 
administer whatever destiny it wishes upon us as it did so to those beasts. 
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[1:5:18] But perhaps that's All we are right now; simply waiting for our own destruction, 
yet never knowing when, and in what manner or measure, it will come. 

[1:5:19] All that has occurred in the history of The Cosmos has lead to our own existence 
and histories as a direct cause; the ultimate causation in The Cosmos is The Big Bang. 

[1:5:20] It is true; without history we are ignorant of the futures to come for it is the nature 
of The Cosmos to repeat, and to reciprocate, and to return to its origination. 

[1:5:21] Therefore, we must think of history in terms of what the future can be, for in our 
current time, the future can be what it is that we make of it. 

[1:5:22] The history and the future are two sides of the same coin and in the present time, 
we exist on the along edge between what has been and what is yet to be. 

[1:5:23] What we have in our history is what we have in our future for All we have 
experienced and All that we gained in knowledge is All that we carry with us to our 
futures. 

[1:5:24] We now turn to the progressions of humanity stated within The Grand Centrality; 
the journey that is the will of The Cosmos that is laid out before us All is to explore The 
Cosmos and be provided the minds and measure with which we are to achieve such an 
endeavour. 

[1:5:25] We are here to make our own histories under the will and destiny of The Cosmos. 


The Centrality of Gravitation 
(Gravitology) 

[1:6:1] There are the unknowns and the knowns in The Cosmos, and then there are the 
certainties in The Cosmos; they are few and far between, but one of these certainties is the 
role of the force of gravity. 

[1:6:2] The nature of air on The Earth is its distribution in every crevice, and corner, in 
every open space it can find; gravity is similar in its naturity, but on a much grander scale 
for it exists in, on, and around every phenomena in The Cosmos; gravity is the figurative 
cog in the cosmic engine. 
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[1:6:3] The philosophy of gravity explores the philosophical nature, the purpose, and the 
fundamentality of the existence of gravity in The Cosmos in The Universe. 

[1:6:4] The arrangement of the cosmical plane is such that the planets, the stars, and all the 
other cosmical phenomena exist in one place, and although they follow courses of orbit 
and rotation, they exist in their designated locations according to the cosmical orderity. 

[1:6:5] Gravity is unique in its existence in The Cosmos when compared to all other 
phenomena; it is the one true element of The Cosmos that underpins all cosmical orderity; 
Gravity is cosmical orderity 

[1:6:6] It is clear now that gravity plays a fundamental role in the structure of the cosmical 
plane as it is the fourth element of The Cosmos after time, space, and matter. 

[1:6:7] Gravity is the force that holds, bounds, and intertwines every firmament of The 
Cosmos together; if The Cosmos is to be controlled, then gravity is the best candidate to do 
so for gravity exists in all aspects of cosmical orderity. 

[1:6:8] In our small world, gravity is one of the weakest forces we encounter, yet relative to 
the workings of people and society, the weakest of us should never be underestimated and 
that is how gravity earns its name as The Dark Horse of existence; The Dark Horse of The 
Cosmos. 

[1:6:9] Gravity is solely responsibility, in the cosmical orderity, for the creation of the 
phenomena of The Cosmos; the rotalities and orbitalities of the planets, stars, and galaxies; 
the organisation of matter to create the filaments and firmaments of The Cosmos and what 
we know and wonderment them to be. 

[1:6:10] Gravity is responsible for the order of The Cosmos; time and gravity are 
interlocked in functionality both from our perspective and from the perspective of The 
Cosmos in The Universe. 

[1:6:11] Orbitality is predicated on the extent to which gravity's pull demands; gravity is 
the fundamental instrument of The Cosmos for everything of order is coupled with 
gravity in dyad. 

[1:6:12] The premise of symbioticity lays in dyadicity; two elements working together for 
mutual benefit; this is the nature between gravity and every other phenomena in The 
Cosmos. 

[1:6:13] If space is the paper, then gravity is the glue, so time is the edges, and matter is 
spread out across the page. 
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[1:6:14] Throughout the cosmical plane exist dips into which celestials lock in place and 
the extent to which spacetime is bent underneath such, is a mixture of the size of mass and 
the extent of gravity's pull on the celestial in question. 

[1:6:15] If the nature of gravity is simply attraction between masses, then could the force of 
gravity not be the one and true influencer of The Cosmos; Creator of The Cosmos? 

[1:6:16] If we are made by that which we are bound to, then such a notion stands true with 
regard to gravity and its role in The Cosmos. 

[1:6:17] As the gravity of The Great Attracter in Metagalaxy applies a force unimaginable; a 
force that is powerful enough to move hundreds of millions of galaxies towards one point 
of attraction, then we must ask those of ignorance, is there no higher purpose for gravity? 

[1:6:18] Is there no way that gravity itself is Life Force; ironies are plentiful in our lives, but 
the greatest of all would be to discover that a force that surrounds us always and forever, 
is that which also created us and The Cosmos to become what we are. 

[1:6:19] And as we All search for answers relative to ourselves, the real truth surrounds, 
binds, and entwines us together with each other. The Earth, and The Cosmos in The 
Universe. 

[1:6:20] Gravity's mysteries are the greatest of All the cosmical wonderments; but again, 
we must be prepared to witness and understand such secrets before they are revealed to 
us through discovery. 

[1:6:21] We may believe that we are ready to know now, but it is clear we are not; the 
people of this world are still too concerned with the actions of others, the actions of 
themselves, and the importance of themselves in The Cosmos to properly appreciate the 
truth, even if it stood before them at dawn tomorrow. 

[1:6:22] An education must place first before such mysteries are discovered; a cultural 
revolution of global proportions; if we are to know of such grand secrets of gravity and 
The Cosmos at all, then we must change ourselves; our ways; our minds; towards the 
wonderment of The Cosmos rather than the wonderment of ourselves. 

[1:6:23] Like the diversity of the flora and fauna of The Earth, gravity itself too, comes in 
varying degrees of intensity and functionality. 

[1:6:24] Much like the orderity of The Cosmos, the patterns, specifically the concentricity of 
the cosmical plane, are structured and reigned under gravity's will. 

[1:6:25] There are such places in The Cosmos that experience a degree of gravity's power 
like no place else; these phenomena exist amongst the quasars, the pulsars, and the black 
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holes of The Cosmos; gravity's invisible beauty abounds in these cosmical spectacles of 
wonderment. 

[1:6:26] The cyclical inflation and deflation of The Cosmos reveals the extent of gravity's 
hold over The Universe, and from that which space and time and matter's abundance is 
governed, for every element of The Cosmos is finite as if not, it would be of Divine 
naturity. 

[1:6:27] There are certain gravitational phenomenas in The Cosmos whose gravities extend 
beyond that which any other element of The Cosmos could fathom; these gravitational 
extremities are known as being in a state of supergravity. 

[1:6:28] Not only does gravity surround us from within and without, but too, binds us to 
The Cosmos and forms our place within it; penetrating us and attracting us to The Earth 
on which we stand, gravity extends itself physically throughout our very being. 

[1:6:29] The nature of attraction is the nature of gravity; if we are to narrow down that 
which we depend upon then we focus our attentions to gravity, of which our very 
physiology is wholly reliant upon. 

[1:6:30] Do not mistake gravity's dyadicity with duality; of which gravity has none; 
gravity's only property is to attract, never repel. 

[1:6:31] But in its attraction, it could alternatively be seen as detracting from the celestials 
located in opposition. 

[1:6:32] Gravity increases in relativity to the size of the existing mass; more mass means 
more gravity; and in this way too, the greater the existence, the greater the gravity; gravity 
is in direct conjunction to the extent of the existence of an entity. 

[1:6:33] Interrelated to gravity is the speed at which one must travel to escape its influence; 
the velocity at which one must go in order to escape gravity's pull demonstrates gravity's 
capacity; the end of the extent to which gravity may control. 

[1:6:34] This fact, and this fact only, makes gravity one of the most championed elements 
of The Cosmos for it can be controlled and wills itself to be controlled by the instruments 
existing around and encompassing it. 

[1:6:35] Though it is the weakest of the four fundamental forces, gravity is the most 
important to cosmical orderity, as its very core nature is to affix together in their proper 
places, the elements of The Cosmos. 

[1:6:36] The extent of gravity's attraction may be infinite in theory, but it is the nature of 
gravity as a subject of cosmical orderity that such infinity is ultimately controlled by The 
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Cosmos and to allow such infinite gravitational attraction to occur, would still be within 
cosmical laws in order for it to occur without collapse. 

[1:6:37] Another reality of gravitation is it's immunity to differentiation as all matter is 
gravitated at the same rate despite its weight; this standardisation of cosmical orderity is 
one of commonplace, though of knowledge little. 

[1:6:38] Gravity is described as the fabric embodiment of The Cosmos, and without such, 
the cosmical plane and its orderity, pattern, and structure would collapse; we must think 
on this when we speak of gravity, always. 

[1:6:39] With gravity as the distorter of spacetime, we begin to form in our minds the true 
picture of what The Cosmos really is; a paradigm of interconnecting forces, all serving 
interrelational roles in a dimension of order, pattern, structure, and purpose. 

[1:6:40] If mass warps the spacetime encompassing it, then it is the role of gravity to be the 
intercorrelation between the celestials and the fabric of spacetime; in this way, gravity is 
the intermediary of The Cosmos, existing between all things of physicality; the bonding 
agent in the cosmical orderity, without which such orderity could not exist. 

[1:6:41] At present, we must study The Cosmos in either gravitational terms, or in 
quantum terms, for currently, we do not have the knowledge required to understand the 
reason why these two studies of structure of The Cosmos cannot coincide with one 
another. 

[1:6:42] If we are to discover why the study of the most minute parts of the physicality The 
Cosmos cannot interact with the most important of the forces of the cosmical orderity, then 
we are to focus our efforts on priming the minds of the young to challenge these questions 
and more. 

[1:6:43] If you are looking for the answer to the question of the purpose of The Grand 
Centrality, then you have witnessed it firsthand; it is here to show the young, the old, the 
rich, and the poor that we all have a right to wonderment; that we all have our place to 
contribute to the world and beyond. 

[1:6:44] To that which we contribute is most important, and what we must focus on is the 
appreciation of the civilisation we have developed, but too, and that which we must in 
moving forward, focus our minds, of the spellbinding articles existent amongst the stars. 

[1:6:45] We have become accustomed to perceiving The Cosmos in geometric terms of 
centrality, yet what is more poignant to the structure of The Cosmos is the barycentre; the 
centre of gravity's pull. 

[1:6:46] B ary centrality considers the centre of gravity to be the true cosmical perception of 
what the centre of something is to be known and considered as. 
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[1:6:47] Upon studying and understanding the nature of The Cosmos, it becomes apparent 
soon that The Cosmos is most reliant upon gravity, and if you notice most of the celestials, 
the planets, the stars, the star systems, the galaxies, and far beyond even those; each of 
these in its own unique way is dependent upon, and controlled by, gravity's influence over 
it. 

[1:6:48] All the barycentric idea is based upon is the size, the intensity, and the influence of 
gravitational pull, but the contemplation of barycentricity by its own nature is not just 
such. 

[1:6:49] Barycentricity harbours at the centre of its principle the fundamentalities of what 
structures The Cosmos; the forms of gravity and its distribution amongst, between, and 
within all celestials. 

[1:6:50] If we are to change our minds from a geocentric perception, we must do so with 
regard to the way in which we measure, perceive, and describe The Cosmos; we must do 
this according to that which plays one of the largest roles within its fundamental 
construction; gravity, of course, is the key. 

[1:6:51] The Gravicentric Cosmos is The Cosmos perceived through the lens of gravity 
alone; it places all importance; all imperativity; all immersions of The Cosmos towards the 
centrality of gravity's role within the cosmical plane. 

[1:6:52] We understand the gravicentre to be the centre of gravity's pull, but we also 
understand the gravicentre to be the centre of ourselves; that which holds us to The Earth, 
and that which without, we would not be. 

[1:6:53] As we look for whom we are in this noise-ridden world, we must remember the 
force that has developed and continues to envelop The Cosmos. 

[1:6:54] Gravicentrality in its core teaches all peoples to never forget the imperative role 
which gravity plays in cosmical orderity, and too, demonstrates gravity's direct divinity as 
the key to understand The Cosmos in The Universe. 

[1:6:55] When we speak of the centre, the centrality, we speak of that which is closest to the 
naturity of something; that which is closest to our naturities as humans. 

[1:6:56] Throughout our lives, we take courses of action which point us centrifugal, and 
those which point us centripetal, and that is the way of our lives for we are driven by our 
emotions, ambitions, and the influences of the world. 

[1:6:57] But in centrifugality, and centripetality as the direct parallel, an emphasis is 
positioned upon The Cosmos in relation to ourselves for we are the ancestors of it. 
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[1:6:58] Centrifugality comprises that when a celestial moves away in its orbit from around 
which it rotates, it is simply taking a course for which it intends to return to the centre. 

[1:6:59] Relative to ourselves, we often must travel on paths which may lead us away from 
that which we are, or that which we hope to be, but in the hope that in the end, we will 
return to our centrality 

[1:6:60] Moving away from whom we are is often seen as a negative step, but whom we 
are is simply a perception we, and the world, create of ourselves, but is constantly in 
motionality. 

[1:6:61] In order to understand the centrifugalities of our lives, and wider existence, we 
must understand motionality, and the motionality of ourselves. 

[1:6:62] Throughout our lives, we move both physically, mentally, and intellectually 
towards new horizons to find ourselves. 

[1:6:63] With whom we are, where which we are, and how that we are consist of 
differences through the times of our lives; the only constant is ourselves, and The Cosmos 
of course. 

[1:6:64] So just as the celestials move in their orbits away from their centres in accordance 
with motionality, so do ourselves; this journey is triadic; it is lifelong, well-trodden, and 
unstoppable. 

[1:6:65] In direct symmetry to centrifugalism stands centripetalism; the movement towards 
the centre; the steps taken to near ourselves to that which we are, or that which we hope to 
be. 

[1:6:66] After the aphelionic turn in the orbitality of the celestials comes the centripetal half 
of the orbital course; that in which the celestial returns to its axis after concluding its 
journey in the furthestmost regions of its orbitality. 

[1:6:67] In cosmical kinship, we are much like the celestials for we too travel on paths 
alone, and we too venture to the furthestmost regions of ourselves, before we do find who 
we are and who we wish to be to the world. 

[1:6:68] The greatest feeling we can hope to experience is that of centripetality; the 
movement of ourselves towards our centres; the warming of our hearts towards peoples, 
philosophies, and places we most wish to locate ourselves around. 

[1:6:69] However, the first and only reality of this cycle is its constant motionality; meaning 
that when we reach centrality from the centripetal path, we must, by the will of The 
Cosmos, then move away on the centrifugal path once again as do the celestials, and as 
they have done since the establishment of the cosmical orderity. 
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[1:6:70] The time at which we spend at the centre; what we do, say, be there is of our own 
accord, but the time will come for the cycle to force oneself on new paths. 

[1:6:71] This is the nature of the centrifugal and centripetal paradigm and it cannot be 
changed for in doing so, you would change cosmical nature. 

[1:6:72] To resist this cycle only brings one's mind and heart suffering for to change the 
cosmical nature is an ability reserved only for its creator and that, we certainly aren't. 

[1:6:73] Fear not the path of centrifugalism for to move away from ourselves is just as 
important as nearer ourselves, and in fact, the further move away, the greatest warmth we 
shall feel when we return. 

[1:6:74] The centripetalities shape themselves in various ways throughout our lives, but it 
is the responsibility and purpose of The Grand Centrality to detail the centrifugality of the 
current world, and the inevitable centripetality that awaits us. 

[1:6:75] The nature of peoples is based upon dominance over one another and this has run 
true through the institutions of faith that we have developed. 

[1:6:76] In this battle of dominancy throughout our history, philosophy and its treasures 
within, have fallen short amongst the tyrannies and totalitarians. 

[1:6:77] But now, in our generation of continuously growing knowledge, we return to that 
which is our true nature; our core; our centrality. 

[1:6:78] We return to philosophy as we begin to see the will of The Cosmos and our destiny 
within it; to explore, to wonderment, and to experience its elements in trueness, in 
oneness, and in appreciation of its direct divinity. 

[1:6:79] We have reached our own aphelion as a world, and now we must return as in 
accordance with the cycle of The Cosmos we must keep, and this means joining a new 
path for the world. 

[1:6:80] A path in which society, culture, philosophy, and all peoples are cosmocentric in 
thought, vision, and ambition; this is our current centripetal path and as aforementioned, 
we must appreciate the time with which we have as we move towards our true selves 
again; as we move towards The Cosmos; its study, its wonderment, and its centrality in 
our lives, our hearts, our minds, and our souls. 
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The Philosophy of The Grand Cosmos 

[1:7:1] Look at the world around you now; the smallest grain of sand; the largest ocean; the 
smoothest leaf of a tree; the highest mountain to climb; this is all part of The Grand 
Cosmos, as are we; all of humanity. 

[1:7:2] The greatest wonderment of The Grand Cosmos is its scope; from the atoms within 
that we cannot see to the largest of galaxies one in which we reside but cannot see also; for 
one's mind to jump from something so microscopic to something so unbelievably vast is 
the greatest of wonderments one can experience of the ways and naturities of The Cosmos. 

[1:7:3] In an order so unique, yet intrinsic to all that exists, and such beauties of 
magnificent size and colour and function. The Grand Cosmos is The Cosmos in its entirety, 
and is the greatest subject of wonderment for any individual. 

[1:7:4] It is the nature of our perspective of The Cosmos that its size, and scope, and 
structure is a constantly evolving subject for we whom cannot see it as the whole version 
of itself, cannot truly know its nature. 
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[1:7:5] We need only to look up at the night sky and see the stars and the moon to witness 
the minutest microcosm of The Grand Cosmos for its nature is within all that exist within 
it in a finite way. 

[1:7:6] No one celestial can be as The Grand Cosmos is, though each and every entity of 
existence possesses an urge to live, to survive, to conduct its functions, and fulfil the 
purpose of its existence, and these are the qualities we share with The Cosmos. 

[1:7:7] Too, the very core nature of The Grand Cosmos cannot be truly known to the 
perspective on which we take now for if The Grand Cosmos is the entirety of The Cosmos, 
there will always be an infinite part of The Grand Cosmos that we shall never see. 

[1:7:8] This isn't saddening; this is the nature of The Cosmos and whether we accept what 
its nature is or not, it will not change, just as long as we know it; that is all that matters. 

[1:7:9] The Cosmos beyond The Cosmos we can see is perhaps more beauteous than we, in 
our finite minds, could ever possibly imagine, but what we have is The Cosmos we can 
see, and we should cherish what we have here, now, and forevermore. 

[1:7:10] If anywhere we are to go, it will be among the stars for there is from which we 
came. 

[1:7:11] If it is the true nature of all cosmical entities to return to that which they once were, 
or from which they came, then it is too our nature to return to the stars as destined so. 

[1:7:12] The central components of currently existing faiths is their mysticism of the 
afterlife; what is to become of our bodies, our souls, and our minds after which we perish 
from The Earth. 

[1:7:13] Many a faith throughout the ages have scriptured stories of what is to occur to us 
when we pass from this world, and many such stories have formed the foundations of the 
faith. 

[1:7:14] Some speak of eternal divinity, others of a continual return to our physical selves; 
but it is that which we tell our children that holds the most sensicality with respect to The 
Cosmos. 

[1:7:15] For time immemorial, we have spoken of those whom have passed on as having 
risen up to, and now belonging among the stars. 

[1:7:16] Such a marvel to be wondermented is this prophecy for it is cosmically true; we do 
return to that which we originated from. 
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[1:7:17] We become one with and within The Cosmos; one cannot know in what capacity, 
or whether we shall meet our creator, the creator of The Cosmos, but All one can know is 
that we will return to which we originated from and that is all, and much it is. 

[1:7:18] If we were to know where we are to go when we pass fro The Earth then we would 
be as The Divine is, and that cannot be possible for under cosmical orderity, we are finite. 

[1:7:19] We are as products of The Earth and The Earth The Cosmos, and until our death 
and perishment, we cannot know, but we can hope that who we are and who we hope to 
be are left for the generations forthcoming. 

[1:7:20] We are as products of The Earth and The Earth The Cosmos, still and when we do 
depart, we do so by our eternal dissolution; our eternal intertwinement with the elements 
of The Cosmos for we are the stuff of stars, and that is wherein we shall return and remain. 

[1:7:21] We cannot be without that we are within, and this is true too for The Cosmos and 
the elements by which it is constructed. 

[1:7:22] We must believe of the afterlife that which we feel true in our hearts, and our 
minds, but to be told to believe such cannot be of truth for to force is to be unnatural. 

[1:7:23] To know the truths of The Cosmos, we must look toward the procedures of nature; 
those which we know are of direct Divinity for they existed before humanity and will exist 
long after. 

[1:7:24] When discussing the articles of immortality, to learn of cosmical truth is to 
understand the anthropincentric principle wherein humanity is not the centrality of The 
Cosmos in The Universe, as previously discovered by the greatest thinkers of The Cosmos; 
the founders of wonderment. 

[1:7:25] The principle of anthropincentricity states that humanity is relevant only in 
relation to humanity itself which will lead to achievements long aspired and dreamed by 
the greatest of astronomers, but in relation to The Cosmos, we are just one of its many 
elements. 

[1:7:26] To ourselves we are relevant, and we are ourselves, so we must think in this way 
always, for if not, we will not achieve any measure of cosmical exploration, wonderment, 
and discovery. 

[1:7:27] But on the circumstance of immortality, we cannot take this view for we speak of 
the fate of all else in The Cosmos in The Universe, and we cannot perceive this through 
our own lens for we are not the entirety of The Cosmos, and that is something no faith, or 
opinion can deny. 
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[1:7:28] Make no mistake of the anthropincentric principle; it is not inhuman in 
fundamentality, but instead, an embrace of what and whom we are in the cosmical 
orderity. 

[1:7:29] It does not exaggerate our presence; it does not distort the cosmical orderity; it 
projects a view in which humanity is as the creator of The Cosmos intended, and rejoices 
in the abundant discoveries to be championed and treasured by future humanity. 

[1:7:30] The anthropincentric principle expounds always the immensity, the grandiosity, 
and the true direct divinity of The Cosmos in The Universe; its vastity, complexity, and 
overall mysteriosity. 

[1:7:31] Believe what you wish for that is your will and destiny to do so, but know too, that 
if immortality is true, then most certainly, it is intertwined with the fate, and purpose of 
The Cosmos. 


[1:7:32] New words, new ideas, and new systems in which we conduct thought, practice, 
and method are always evaded by the masses until they too become the normality, until 
they too become understood and accepted. 

[1:7:33] This has stood true and fact for some of the greatest discoveries of human history; 
heliocentricity, evolution, and palaeontology. 

[1:7:34] If the definition of progression is to move ahead with the greatest of minds, then 
should we not be more open to listening to the manifestations of the minds of our peoples? 

[1:7:35] A mind is only great if we nurture it and make it so; without such, it is simply lost 
in the noise of the world; how many minds have we lost? We say here, and now, no more. 

[1:7:36] It would not be surprising if every time we discarded a mind from the world, a 
wound we cause to the will of The Cosmos. 

[1:7:37] Though fear not, for The Cosmos works in such a way that its will shall be 
performed no matter the circumstance, and it is true, still, that minds great will return in 
new abundances when the peoples of the world are ready to accept, understand, and 
appreciate them for what they truly are. 

[1:7:38] There is just one point to make on absolutism; All is absolute that is The Cosmos in 
The Universe, and therefore. All that is said in The Grand Centrality is but an 
interpretation of such finities. 
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[1:7:39] Everything in cosmical existence is finite, and therefore, absolute in its naturity for 
if not, its nature, would consist, of Divine elements, and such cannot be true in cosmical 
orderity. 

[1:7:40] Aforementioned was the acceptance, understanding, and appreciation of the 
greatest of minds to be in existence as products of The Cosmos; the mental practice and 
subphilosophy regarding this is hereby named Millettosis. 

[1:7:41] And the study of such is Millettosy and a practitioner of such is a Millettosist. 

[1:7:42] If we are to achieve the highest of heights in cosmical discovery, we will require 
the greatest and most diverse of minds imaginable; those greater still than those passed. 

[1:7:43] It is the practice of good Millettosis to be able to direct individuals according to 
their strengths through identification, communication, and swift allocation. 

[1:7:44] It is the solemn duty of the phrontisteries of the world and beyond to achieve this 
in all peoples; the practice of Millettosis is the singlemost important purpose of 
phrontisteries. 

[1:7:45] The greatest of Millettosists nurture the minds of the young to see their futures as 
equally as their place within the future they envision and it is too, the solemn duty of a 
Millettosist to work alongside the young to help navigate themselves a meaningful place 
in the future. 

[1:7:46] The key quality of Millettosis is its focality on the individual for in our world with 
billions and statistics of billions, the individual is always easily forgotten of; the practice of 
Millettosis vows never to forget the individual. 

[1:7:47] Millettosy and its study not only encompasses the learning of the solemn duties of 
Millettosists, but too, includes the study of the minds which the envisioned future requires 
in order to achieve it. 

[1:7:48] The teachers will teach; the Millettosists will allocate individuals to such teaching 
in accordance with the skills, the strengths, and the interests of the individual. 

[1:7:49] The most important dimension of the role of the Millettosist is their imperativity 
on meaningfulness; as humans, we require purpose in this world; without such, we are 
lost, but with such, we are the rulers, and obstacles abound, we will overcome and achieve 
that which we seek. 
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[1:7:50] Since humans could first learn to read and write and perceive the world, we have 
wondered what could have made us. The Cosmos, The Universe in all its entirety, 
complexity, and Divine beauty 

[1:7:51] We may perceive The Divine in two distinct ways; what The Divine is, known as 
Cataphatics, and what The Divine not, known as Apophatics. 

[1:7:52] Neither perceivence is superior to the other for it is equilibrium they strike, but in 
such that one adds, and the other negates. 

[1:7:53] Let us begin with Cataphatics; the first principle is such that we, as humans, as the 
creations of the creator, cannot ever know the true nature of The Divine. 

[1:7:54] In the creation of idols, characteristics, and embodiments of The Divine, we lower 
what it means to be Divine for we reduce its nature in order so we may understand it. 

[1:7:55] We are eternally subordinate to The Divine, or whatever from which we came, and 
this is an everlasting principle. 

[1:7:56] The second principle of Cataphatics expounds such that in the creation of a divine 
to suit and stimulate our own insecurities is tolerable, yet to bring proclamations that such 
a stimulator is the actuality, the true manifestation of The Divine, cannot be true, and 
never will ever be. 

[1:7:57] We must begin Cataphatics by understanding what we know for this are All we 
have, and knowing too, that we do not know All, and that we do not have All, and in this, 
we know that our knowledge can never be complete for if this were not, then we would be 
as The Divine, and that cannot be. 

[1:7:58] Firstly and foremostly, have The Cosmos in All its wonderment, vastity, and 
complexity; we then have ourselves as products of such and within ourselves our minds, 
[1:7:59] and our hearts; we have The Universe in All its unknownness and above all, we 
have that which created the entirety in whatever form it truly does take. 

[1:7:60] We know in certainty that whatever The Divine may be, it created All in its vision 
and equally, it will destroy All. 

[1:7:61] One aspect we must understand of what divinity is; divinity is both good and evil; 
light and darkness; creation and destruction; All in equal measure for all that does exist, 
and all that does happen and has happened, is All part of The Universe, and was thus. All 
in the vision of The Divine when The Universe was created. 

[1:7:62] You say, well how can our creator be so cruel? Divinity is not emotion, and thus, 
cannot be compared with such; Divinity is All things encompassed; even the worst of 
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things progress us; in fact, such worsts are the greatest signifiers of change for they 
demonstrate to us the consequences of our mistakes. 

[1:7:63] So, The Divine encompasses All, but what is All? 

[1:7:64] All encompasses time, space, matter, the forces, and the natures, the purposes, and 
every possibility in every dimension there possibly can be; The Universe; The Entirety. 

[1:7:65] The Divine, however, is not just All, but All beyond All, and All beyond that still; 
the point to make in clarity is that The Divine cannot be understood because everything it 
encompasses is firstly, beyond what we could possibly know, and secondly, beyond 
everything in infinite measures, and so is immeasurable. 

[1:7:66] This demonstrates why we cannot attempt to manifest The Divine, for in doing so, 
we eternally reduce it from its true state; from its true being. 

[1:7:67] All we can hope to do is wonderment the extent of The Cosmos we are privileged 
to see and hope that perhaps, in some dimension, in some time, we would be graced so 
much as to understand just a fragment of what The Divine is; this is All we can hope for. 

[1:7:68] We must too understand that if such was never to occur for us, then that is the way 
and the will of The Divine. 

[1:7:69] In faiths come and gone, an emphasis has been placed upon one's audience with 
The Divine, The Creator; such is neither wrong, nor right, though the key median is that 
we accept in trueness and clarity that if we were not to have such an audience, then that is 
the will of The Divine. 

[1:7:70] We should not waste what little time we have in The Grand Cosmos worrying 
about what shall happen to us, but instead, making a mark in The Cosmos as Divinely 
destined so. 

[1:7:71] In direct oppositism, Apophatics explores what The Divine is not in order to 
decipher what The Divine might be. 

[1:7:72] Firstly, we know The Divine not to be of any human creation, nor any such 
creation resembling humanity, or the traits of humanity; any such is false and cheapens 
The Divine eternally. 

[1:7:73] Secondly, we know The Divine not to be anything of cosmical orderity, universal 
encompassment, or bound by the physical laws which form The Cosmos in The Universe, 
for it is the creator of such, and so it cannot be bound by them. 
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[1:7:74] Our world, as we now All know, is one of countless in The Cosmos, and if you do 
wish to throughsee The Philosophy of Millettism, you will understand that there is a belief 
in the The Grand Cosmos to house countless worlds of life, as well as those without. 

[1:7:75] Our world is one of such with life, and for that we thankful, but what we 
understand is the principle of anthropincentricity; such means that we firstly cannot be 
unique, and secondly, cannot have been in direct Divine contact for this would defy 
cosmical orderity. 

[1:7:76] The Divine is with us in all aspects of us, no doubt, but the proclamations of 
anthropocentricity to The Divine are indivine in their nature, for they do not respect The 
Divine as something beyond our comprehension; again, they lower The Divine to suit 
human needs. 

[1:7:77] Finally and to end Apophatics, The Divine is All we are and All we are not; The 
Divine is All we know and All know not; The Divine is All in every which way and 
beyond, for we are the creations of The Divine, and such means we are eternally inferior 
and cannot every truly know, see, and believe what The Divine is and that which it is not. 


[1:7:78] Many faiths and mythologies have spoken of such beings which float between 
cosmical orderity and some other existence; they are named as spirits. 

[1:7:79] Spirituality in humanity has come to collectively describe the deeper thoughts of 
us; the times we speak and think of that we are, our purposes, existence, and the nature of 
being, knowing, and perceiving. 

[1:7:80] Instead of spirituality, we must drawn upon philosophy, for philosophy discusses 
all these questions and more with no deliberation for myths and fakery; all Millettarian 
philosophy is based upon what we know and what we could know in the future; not that 
which we cannot ever know. 

[1:7:81] That is all on spirituality, and its vague collusion into the territories of philosophy. 


[1:7:82] Cosmical Apologetics is short and clear in both its nature, and purpose, for there 
are no possible needs for the justification of The Cosmos and its intrinsicity to our nature, 
purpose, past, and future. 

[1:7:83] All whom say otherwise have simply not been taught of The Cosmos, but in them, 
you should see opportunity; to teach them the wonderments of The Cosmos; to feel pity 
on them for their lack of knowledge, and in parallel, think of oneself as gifted for the 
knowledge one possesses of the grandities of The Cosmos. 
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[1:7:84] One final note on apologetics, take this as a warning; never allow someone to 
convince that The Cosmos is not grand, and worthy of wonderment for The Cosmos is 
greater than we ever could dream to be and it is of direct divinity; no more need be said on 
this. 


[1:7:85] The time in which we live; the time during which The Grand Centrality is written 
is pivotal for one reason alone; we stand as world, as a peoples, at a crossroads, on the 
edge of the future. 

[1:7:86] Whether you are believing in destiny, or not. Time you do believe in, and the 
timing of this writing is just as important as the writing itself. 

[1:7:87] We are before The Cosmical Nascency and our place within it; the actions we take 
now; the philosophies we foundate and those we exhume and rebirth now; the ways in 
which we educate our youth; each of these and more in all aspects of our lives will result 
in either our realisation of our place within The Cosmos, or our continued ignorance of 
such. 

[1:7:88] Cannot you not see that the greatest minds of the past have lead us to our 
discoveries today? It is the will of The Cosmos and the destiny of us All to continue on this 
trajectory; the speed at which we do so is up to us. 

[1:7:89] I can see what we could be, intertwined with The Cosmos forevermore, and this is 
why, I must share with the world and All peoples that which I wonderment of The 
Cosmos for I am under duty to share the elements of my minds. 

[1:7:90] A world of nascence is in which we live for we are full of our own potential; that 
which has become infused within us since the creation of The Cosmos in The Universe. 

[1:7:91] Our nascency as peoples and as a world is both our greatest of qualities and our 
worst of faults for we are eternally trapped in the bounds of our own potentiality if we do 
not harness it as it has been destined so. 

[1:7:92] We must understand, accept, and nurture the nascency of present times; the 
nascency we bear in respect to The Cosmos; that which we have the grand opportunity 
before us to grasp and realise the entirety of its potential. 

[1:7:93] Let us strive, with The Grand Centrality as our inspiration, or whichever writing 
you may choose, to lead our peoples and ancestors towards cosmocentricity; towards 
worlds beyond our own now; towards lives of exploration, discovery, and eventual total 
wonderment. 


100 



[1:7:94] Let us achieve such by first understand our potential, but then, secondly, 
understand how so easily it may be stripped away from us. 


[1:7:95] The naturity of the orderity of The Cosmos principling that The Cosmos is 
standardised in many ways is an important note of fact. 

[1:7:96] First comes the concentricity of The Cosmos; in all systems, there are courses of 
orbit to which planets take; although these may vary in size, and distance, the 
fundamentality of the orbit remains. 

[1:7:97] Then comes the formation of worlds; although the planets and planetoids of The 
Cosmos are as varied as there are amounts of such, there are standards by which each and 
every world follow in accordance with the cosmical orderity, except those within which 
they do not align with the cosmical orderity, but with The Chaos. 

[1:7:98] The functionalities of The Cosmos are largely in standardisation; the orbits take 
their circuits; the rotations complete their courses; the cosmical creations and destructions 
happen in ways kindred. 

[1:7:99] The Standardisation of The Cosmos demonstrates the cosmical orderity in its 
highest form of clarity and in such ways the cosmical elements function, so too does this 
demonstrate the structure, formation and development of The Cosmos in The Universe. 

[1:7:100] Why are these standardised functions of The Cosmos the way they are? Perhaps 
efficiency, perhaps that's the only way in which they could, or perhaps an orderity could 
not be achieved without this function. 

[1:7:101] The standardisation of the elements of The Cosmos and their functions is in 
certainty one of the keys to understand the naturity of The Cosmos, as well as its orderity, 
formation, and its inception. 


[1:7:102] Those which are infinite in Time cannot be cosmical in nature and orderity, and 
therefore, can only be Divine in nature. 

[1:7:103] As you know, eternality is infinite time, but if time is a product of The Universe, 
and The Universe will eventually collapse, then infinite time cannot be possible. 

[1:7:104] There is time, space, and matter, but the only one of those which is of human 
construct is Time and to The Universe, is Time even an element to be considered in The 
Universe? The questions must be asked or else in philosophical terms, we do not speak. 
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[1:7:105] No type of cosmical element is eternal in nature; Time is finite in The Cosmos, it 
had a beginning and it shall have an end, however. Time in The Universe is a different 
integrand. 

[1:7:106] In philosophical measures, we speak metaphorically of eternal elements in 
hyperbolic notions such as eternality as a reflection of Time up to the point at the end of 
The Cosmos in The Universe, or The Universe in its entirety. 

[1:7:107] The nature of eternality is the entirety of Time, but in our perspective. Time is the 
most unknown of all the elements of The Cosmos for we know not its true role and 
purpose in the cosmical orderity, and we know not the extent to which Time has influence 
over The Cosmos, if at all. 

[1:7:108] The concept of eternality is one not of The Cosmos, nor The Chaos, but The 
Divine, and to explore the nature of The Divine is lattermentioned and aforementioned. 


[1:7:109] The Grand Cosmos is The Cosmos in all encompassment, in time, in space, in 
matter, and in dimension through a lens of wonderment. 

[1:7:110] The Grand Cosmos is The Cosmos in its mystical form; without such settings 
forming wonderment, perhaps there would be no wonderment at all. 

[1:7:111] The Grand Cosmos is The Cosmos vibrant in colour, vast in scale, and virile in 
nature, structure, and orderity, and is The Cosmos in idealism; The Cosmos concentration, 
in exaggeration in All its aspects. 

[1:7:112] The Grand Cosmos is The Cosmos in vast distances and in grand scale, yet too, 
and in equal measure. The Cosmos in close proximity and in personal interaction. 

[1:7:113] The Grand Cosmos is The Cosmos in both a magnified and entire focality; in both 
one perception and in many. 

[1:7:114] The Grand Cosmos is The Cosmos in a perceivence in All its possible dimensions, 
but too the futures in parallel. 

[1:7:115] The Grand Cosmos is The Cosmos in relation to humanity within it, and 
expounds a grand future of cosmical discovery, exploration, and wonderment. 

[1:7:116] Ultimately, The Grand Cosmos relates to the all-encompassing connection 
between The Cosmos and humanity; the interpersonal relationship between The Cosmos 
and humanity. 
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The Centrality of Wonderment 

[1:8:1] The word and concept of wonderment is lattermentioned and aforementioned in 
The Grand Centrality, but it is in this centrality that we shall explore its splendour, 
treasures, and why its relevancy to The Philosophy of Millettism must be championed. 

[1:8:2] Wonderment is one's personal reflection on The Cosmos in The Universe; 
wonderment is the extent of one's imagination towards The Cosmos; wonderment is the 
people's collective relationship with, and their entire philosophical connection towards 
The Cosmos. 

[1:8:3] The most simple, yet perhaps the most rewarding form of wonderment, is act of 
looking up at the stars in total awe, admiration, and respect towards The Cosmos in The 
Universe. 
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[1:8:4] Wonderment is the driver of all cosmicality; it is the catalyst of all relation toward 
that which is cosmical; wondermentation and The Cosmos are intertwined with humanity 
at their core. 

[1:8:5] The wondermenters of us are those whom see The Cosmos for what it was destined 
to be seen as; the next frontier of humanity's discoveries; and what a time we have ahead. 

[1:8:6] The wondermenters of us are those whom see our future and its potentiality in The 
Cosmos, and the wondermenters are the dreamers, the envisioners, of us All. 

[1:8:7] We depend upon the wondermenters to show the world the way to go; All the 
greatest of minds in our histories have been wondermenters, but there's now a word to 
mark their level of envisionment. 

[1:8:8] As we return to the practice of wonderment, we explore to where which we shall 
conduct such a practice. 

[1:8:9] The true abstract beauty of wonderment is such that it need not be practiced in any 
certain building, or in any certain place; one all needs is the stars, even just to imagine the 
stars. 

[1:8:10] If we can experience wonderment for the stars we see in the night sky now, then 
just think of the wonderment possible if our vision of The Cosmos was widened, for at 
present, our eyes can only see a fraction of the stars of the galaxy. 

[1:8:11] The greatest part of wonderment is its universality; All peoples of All ages from All 
nations of All worlds can do it; it is All natural for them to do so; it is in the nature of 
peoples to admire that from which we came. 

[1:8:12] Feeling wonderment is the greatest of feelings for it warms our hearts, and minds, 
and souls to The Cosmos; the wondermenters are the best of us for they see that which the 
rest cannot; so go now, look up at the stars, and imagine All the grand treasures beyond. 
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The Cosmic Alchemy 
(Drentology) 

[1:9:1] We speak of The Cosmos, but what is it that we refer to? 

[1:9:2] Cosmic Alchemy explores the composite nature of The Cosmos as it is formed, 
structured, and functioned by a mixture of elements by which it exists, and from which it 
is created upon. 

[1:9:3] If we are to wonderment The Cosmos and if we are to explore it, we must first, and 
most fundamentally, understand those elements which form it to be what it is. 

[1:9:4] In The Cosmic Alchemy, we speak of The Cosmos in its composite parts, rather than 
its ordered and functioning entirety as is the case for the rest of The Grand Centrality. 


105 



[1:9:5] In The Cosmic Alchemy, we take a philosophical approach veiled in wonderment in 
the exploration of The Cosmos and both the abstracts and the actualities which meet to 
form it. 


[1:9:6] We begin with The Philosopher's Cosmos; the foremost and centralmost of all 
Cosmo-Alchemic concepts relating to the most sort after state to which all Cosmo- 
Alchemists strive toward and hope to achieve. 

[1:9:7] This is wherein oneself is perceived to be connected to The Cosmos in such a way 
that the individual understands, respects, and feels a wholeness of wonderment towards 
The Cosmos, and is wholly advocative towards cosmocentricity. 

[1:9:8] It must be said that such a state is rarely achieved, and only the best of 
wondermenters and alchemists combined in one mind can hope to achieve its treasures. 

[1:9:9] The Philosopher's Cosmos is itself composited into three components by which one 
could hope to achieve it; first through witnessment, secondly through experiment, and 
thirdly, through discoverment. 

[1:9:10] These three elements of The Philosopher's Cosmos lead one to achieve it, yet only 
in the order lattermentioned; chronology is paramount in The Philosopher's Cosmos, so 
one cannot conduct discoverment before experiment, or experiment before witnessment 
and so on. 

[1:9:11] There are two perception of The Philosopher's Cosmos; the first consisting of a 
philosopher's, or a thinker's, or a wondermenter's view of The Cosmos, and how in which 
they see The Cosmos in its composite parts with the sole purpose of forming The Cosmos 
in its entirety; known as Entire Philosopher. 

[1:9:12] The second consisting of a philosopher's, or a thinker's, or a wondermenter's view 
of The Cosmos, and how in which they see The Cosmos in its composite parts with the 
sole purpose of keeping such parts separate from the entirety and thus, viewing The 
Cosmos only in its composite parts; known as Composite Philosopher. 

[1:9:13] The second of these is perhaps the hardest to achieve for we as humans enjoy 
perceiving The Cosmos in its entirety, or imagining it as whole, but in the composite 
philosopher, we see people whom are able to separate every element of The Cosmos in 
order to study its greatnesses in isolation, in detail, and in their separate functions from 
the wider cosmical orderity. 
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[1:9:14] The first of the three components of The Philosopher's Cosmos is witnessment; 
beholding The Cosmos in both physicality and mentality must come before All else, and 
this is achieved through years of wonderment. 

[1:9:15] The second of the three components of The Philosopher's Cosmos is experiment; 
the recording, the organisation, and the establishment of the ideas sprouted from 
witnessment encompass this component. 

[1:9:16] The third of the three components of The Philosopher's Cosmos is discoverment; 
the taking of actual steps towards either the exploration of The Cosmos, or the orientation 
of society towards cosmocentricity through the development of technologies, the 
implementation of new systems, and the educating of the youth towards our cosmical 
futures. 

[1:9:17] For one to embrace The Philosopher's Cosmos is to ensue themselves into a world 
of wonderment in totality, and to learn of and experience The Cosmos in a way unique. 


[1:9:18] We now introduce The Cosmic Philosophical Egg; the one of two main members of 
The Cosmic Alchemy. 

[1:9:19] It is consistent of the shell as representing The Cosmos in its entirety, beyond 
which only Divine elements can exist. 

[1:9:20] Then, it is consistent of the membrane as representing the lining of The Cosmos to 
follow it; this is representative of the four fundamentals; time, space, matter and gravity. 

[1:9:21] And then, it is consistent of the egg white as representing The Cosmos and all its 
elements, components, and wonderments in their entireties. 

[1:9:22] Finally, it is consistent of the egg yolk as representing The Divine to be at the centre 
of All existence, and that which without such, nothing else could be as it is and as we 
know it to be. 

[1:9:23] That which we can gain from studying The Cosmic Philosophical Egg is the 
reliance of The Cosmos on The Universe, and The Universe on The Divine as the 
quadarchy of existence. 

[1:9:24] We may look towards the wisdom infused with The Cosmic Philosophical Egg to 
help lead ourselves towards better practice of wonderment and a simpler view of The 
Universe, The Cosmos, and The Divine, and the hierarchy they share. 
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[1:9:25] From the cosmology of The Cosmic Philosophical Egg, The Divine created The 
Universe to form as the limitation of The Cosmos; The Cosmos, the child of The Divine, 
and its parent The Universe. 

[1:9:26] The Cosmos is everywhere near and far; The Cosmos would continue on forever if 
it were not The Universe; The Universe provides The Cosmos with its Unity; The Cosmos 
holds much of form, function, and filament; colour, shape, and scale. 

[1:9:27] All beyond the confines of The Cosmic Philosophical Egg is The Chaos; that which 
seems not to follow any course of orderity. 

[1:9:28] The Cosmic Philosophical Egg represents the preserver of life and being in 
alignment with both cosmical and Divine orderity. 


[1:9:29] We now introduce The Cosmic Philosophical Tree; the second of the two main 
elements of The Cosmic Alchemy. 

[1:9:30] The Cosmic Philosophical Tree is created to signify the processes of The Cosmos in 
alchemical terms and each of the nine branches of The Cosmic Philosophical Tree 
represents The Nine Cosmical Elements. 

[1:9:31] The Cosmic Philosophical Tree is always depicted as growing amongst The 
Cosmos, especially upon new worlds, or amongst the most vibrant cosmical filaments as a 
representation of the Tree's deep interrelation with The Cosmos in The Universe. 

[1:9:32] Look towards The Cosmic Philosophical Tree and its subsequent writings for a 
deeper understanding of The Cosmical Elements and the ways in which they interact 
separately and wholly with and from within The Cosmos. 


[1:9:33] The beauty of The Cosmic Philosophical Tree is its ability to branch out to different 
areas of The Cosmical Elements; we must know that which forms The Cosmos in order to 
understand it in order to discover it. 

[1:9:34] The Cosmic Philosophical Tree is structured from low to heigh as follows; chaos, 
air, fire, water, earth, lightness, darkness, cosmos, and Divine. 

[1:9:35] The positioning of The Cosmical Elements in this such way is poignant, especially 
so that the Divine is positioned at the top representing the Overseer element, under which 
All else resides. 

[1:9:36] The Chaos resides at the bottom of The Cosmic Philosophical Tree; this is poignant 
in such that The Chaos is furthest from The Cosmos and The Divine. 
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[1:9:37] The worldly elements exist in-between and lightness and darkness resides just 
below cosmos and Divine; such is also poignant for it is lightness and darkness which 
form The Cosmos, and The Cosmos which is formed by The Divine. 

[1:9:38] In this way. The Cosmic Philosophical Tree interconnects and highlights the 
relationships between The Nine Cosmical Elements. 

[1:9:39] We can look towards The Cosmic Philosophical Tree for guidance in our studies of 
The Cosmical Elements and each of their unique interactions with each other, with The 
Cosmos, and with The Divine. 

[1:9:40] But we must remember too, that the branches of trees can easily grow new 
branches from themselves, and so. The Cosmic Philosophical Tree is a concept and 
depiction in constant motionality and the way in which one may see it now, may not be so 
true after Time's passing. 

[1:9:41] Let us see now the truest and foremost beauty of The Cosmic Philosophical Tree; 
the fact by which it serves its purpose as one of the two main elements of The Cosmic 
Alchemy, and also, its extension into paths and visions not yet known. 

[1:9:42] The Cosmic Philosophical Tree shall be with us for as long as there will be 
wondermenters to study the cosmical elements and its continuously shifting talents and 
patterns demonstrates its true understanding and interrelation with The Cosmos. 


[1:9:43] And now we turn to Cosmochemistry, a newfound branch of study and a major 
part of The Cosmic Alchemy, and towards which most Cosmo-Alchemists point their 
ambitions in discovering and adding to. 

[1:9:44] As we are destined for the exploration of new worlds, we are inevitable to discover 
new medicines, chemicals, and new components and methods to cure disease and finds 
new uses all the chemicalities. 

[1:9:45] Cosmochemistry focuses on the philosophical position of The Cosmos as being 
formed by the chemicalities; a chemicality is that which plays a fundamental role in the 
chemical structuring of The Cosmos. 

[1:9:46] The Cosmochemists of our time and of future times will make it their ambition to 
explore the chemicalities of The Cosmos beyond the confinements of our own world, and 
shall view chemicality through a philosophical lens, as never done so before. 

[1:9:47] In the embarkation towards the exploration of new worlds, we open our minds to 
that which perhaps one cannot fully comprehend in the initiality. 
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[1:9:48] To explore new worlds is to explore different and unique structures of those new 
worlds; some elements will be the same as are in our own world, but others, many others, 
will be different; vastly beyond All we know here on The Earth. 

[1:9:49] The gravity of the situation is such that new worlds means a huge paradigm of 
new discoveries; take a moment to imagine All that could be beyond that which we know 
now. 

[1:9:50] The way in which we retrieve, these new chemicalities in which we believe, will 
also have to change, for the extent of the range, and the environment danger, we must 
establish new technologies, have the workspeoples to conduct such, and know the new 
worlds as well as they do our own now. 

[1:9:51] Think on who which we will be in this new order of the world atop 
cosmocentricity; the role you shall play; the achievements you will displays; think on this 
harder than any other, and then act with your heart, imagination, and knowledge to find 
your forefront meaning here, now, and for the future of you. 

[1:9:52] The longing of the young is to discover; to discover themselves, the world in 
which they reside, and the worlds beyond. 

[1:9:53] I have seen this longingness in the youth of the world for I see it in myself and in 
those I know, and in those I do not; we long to live lives full, and dynamic, and as 
abundant with discoveries and triumphs as the lives of our ancestors were. 

[1:9:54] Though a microcosm in comparison, Cosmochemistry and its centricity on the 
discovering of new worlds and new chemicalities and the methods to practice such 
chemicalities, within such is a greater message; that which touches the hearts and minds 
and the wondermenting spirits of the youth; that of the fulfilment, the journeying, and the 
triumph of our lives and that which our lives mean to the world, and to the wider Cosmos. 

[1:9:55] From the perspective of The Grand Centrality here and now in writing, we can 
delve into the wonderments of Cosmochemistry for we have not yet discovered in enough 
detail the new worlds which await us, though such subjects must be formed beforehand in 
order for them to develop in their maturity and preparatories in awaiting for the actuality 
of the subject to form. 

[1:9:56] Such new worlds await us, but what form these new worlds, the Cosmochemist 
wonders. 

[1:9:57] With new worlds, comes new plants, and animals, and new life in entirety, and 
with such, new evolutions of life's offspring, so very different from the evolutions of our 
own world past, present, and future. 
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[1:9:58] The first integrant of Cosmic Alchemy is Cosmahest; the unique, abstract and 
typically interpretational feeling, substance, or thought which is sought out by all Cosmo- 
Alchemists, and is also known as wonderment. 

[1:9:59] Wonderment as the centrality to the entirety of The Philosophy of Millettism is 
made up chemicalities; the focus on such chemicalities and the achievement of such 
through proper Millettarian means is the achievement of the cosmahestic ability 

[1:9:60] The wondermenters seek the cosmahest as the centralmost of All cosmicality. 

[1:9:61] The cosmahestic feeling is that which one experiences in the deep cores of 
themselves; it is the warming feeling of possibility; the uplifting of ourselves to new 
heights fuelled solely by a love of The Cosmos. 

[1:9:62] The cosmahestic substance is that which one projects their cosmahestic thoughts 
and feelings upon; those productions which we create as directed from our wondermented 
visions; we must treasures such substances as the physical manifestations of wonderment. 

[1:9:63] The cosmahestic thought is that which is initiated into one's mind from the 
forefront of their imagination as divined by the will of The Cosmos; every figment of 
thought is brought to us by a power no thinker has yet defined. 

[1:9:64] Such a power, such a will, that pervades All else; pushes our world, and The 
Cosmos in The Universe towards their intended trajectories; whether by some Divine 
force, or not, it serves us to think on such a ponder for the force, the power, the will we 
speak of now reveals itself in All aspects of our lives and in the wider Cosmos, but we 
cannot quite see, or know it as it truly is. 

[1:9:65] To achieve the cosmahest is the most high in heights of wondermental experience 
for one has All three components; the feeling, the substance, and the thought. 

[1:9:66] Perhaps we will all experience our own cosmahest in different ways, but we will 
know when we near its wondrousness for the experience is like no other. 

[1:9:67] What must be said about the cosmahest is that it is a process; a journey upon 
which an individual embarks at the moment of their first wonderment of The Cosmos and 
continues on throughout their life; whether you race towards cosmahest, or whether you 
never intend to achieve it. All that can be said is that those whom do, are changed 
forevermore. 
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[1:9:68] The second integrant of the Cosmic Alchemy is the Azoth; the essence from which 
all transformation, morphation, and transmutation occurs in The Cosmos according to the 
Cosmic Alchemists. 

[1:9:69] One of the commonalities of The Cosmos are its transformative processes; The 
Cosmos is in constant repetition and reciprocation without and within its elements; this is 
the naturity of The Cosmos. 

[1:9:70] But what is that forces such repetitions and reciprocations, and such change and 
progress in The Cosmos? 

[1:9:71] To the Cosmo-Alchemists, this is known as the Azoth; the essence, the force in All 
cosmical things to change, to grow, to die, and to rebirth, or live on in some way. 

[1:9:72] The stars, and the planets, and the galaxies, and all the filaments of The Cosmos 
experience morphational processes throughout All aspects of their existences. 

[1:9:73] In terms of realism, the Azoth can resemble many a type of force according to the 
physicists; perhaps gravity, or to the religionists of us, the Azoth is simply the hand of God 
conducting Divine works in The Cosmos. 

[1:9:74] Whatever it is, and however one sees the Azoth, it is there and existent in The 
Cosmos and always has since The Beginning, and always will, until The End. 

[1:9:75] If we learn that Time is the greatest of healers, we can begin to understand Time's 
role within The Cosmos and how and why it took millions of years for the firmaments and 
filaments of The Cosmos in The Universe to heal and turn into their destined selves after 
the wondrous trauma of The Beginning. 

[1:9:76] The Azoth is in all of us; in all the components of The Cosmos, and although it 
battles with the forces of The Chaos, it is cosmical in nature, and thus, holds limitations, 
for it is not Divine in its essence. 

[1:9:77] It is the ambition of the Cosmo-Alchemist to explore the mysterious Azoth; to 
enjoy its rich wonderments, and to admire its abundance as well as its lingering 
unknownness. 


[1:9:78] In The Cosmic Alchemy, and wider Millettarian Symbology, divinity is never 
lowered in depiction by any distinct colour, yet golden is the colour of superiority in the 
entirety of The Cosmos. 

[1:9:79] In The Cosmic Alchemy, we look towards abstract transformations to learn all 
ourselves towards lives of progression, betterment, and wonderment. 
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[1:9:80] In these abstract transformations, we place ourselves, and our peoples into 
positions in which they are raised, and lowered, altered, and kept the same; these are the 
transformations of Cosmic Alchemy. 

[1:9:81] The transformation of humanity is the transformation of whom we are, and whom 
we hope to be in The Cosmos; we must define our role in order for the future generations 
of us to fulfil it. 

[1:9:82] Chrysopoeia is the metaphorical concept in Cosmic Alchemy of transforming 
humanity into gold; in this, we speak not literally, but in figurative measure; as the 
Millettarian characters cast in gold lead our peoples to progression, betterment, and 
wonderment, we must turn the entirety of humanity into gold. 

[1:9:83] Gold is the closest physical depiction to the nature of divinity; it be the ambition of 
some Cosmo-Alchemists to achieve total Chrysopoeia, in the minds of All humanity; at the 
forefront of which is humanity's wonderment, betterment, and progression in The 
Cosmos. 

[1:9:84] In such a transformation, we see humanity's part in The Cosmos as the leaders of 
civilisation; the explorers of worlds; the wondermenters and the knowledge seekers of The 
Cosmos. 

[1:9:85] The Chrysopoeian transformation takes place in the minds of the peoples of 
humanity through wonderment, applied wonderment, and ultimate respection for The 
Cosmos in which we exist, and our place inside it, but too, our unique opportunity to 
discover All there is within its bounds. 

[1:9:86] Turning our minds golden means making our minds open to the knowledge, the 
discoveries, and All the possibilities and potentialities of The Cosmos in its most grand of 
scales. 

[1:9:87] To achieve total Chrysopoeia is to turn the entirety of humanity to cosmocentricity, 
and in this, wonderment and betterment shall be most relevant to All our societies on The 
Earth and beyond, in orbital accordance around the centrality that is The Cosmos. 

[1:9:88] If humanity is to fulfil every aspects of the destiny planned for us, we must 
constantly transform ourselves as we have done in natural procession since our 
civilisation began, but now it must announced, that another transformation, one of large 
scale and grand proportions and of drastic consequences. 

[1:9:89] The transformation we face before us now is one we All know to be our destinies 
deep within, beyond all our faiths, and fears, and family, and peers; we are to explore The 
Cosmos. 
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[1:9:90] But in present concern, we are not prepared; we are not as a people, as a society, as 
a civilisation, ready to experience the treasures in knowledge, in philosophy, and in 
wonderment to which The Cosmos will bring us. 

[1:9:91] If we are to become ready, the philosophical and cosmocentric revolution must 
take place, and in that, the Cosmo-Alchemist relate such to the transformation of 
humanity through the process of Chrysopoeia. 


[1:9:92] Wonderment is that which we feel for The Cosmos; relating to both our personal 
and our societal connection to The Cosmos philosophically, practically, and divinely 

[1:9:93] Adoration philosophically is the love and respect which we feel for The Cosmos, 
though its concentrative connection is considered one level lower than that of 
wonderment. 

[1:9:94] Laudation philosophically is the love and respection we feel for individual 
cosmicalities within the wider Cosmos. 

[1:9:95] In the study of Cosmic Alchemy, the Classical Planets are considered to be those of 
the eight planets of The Solar System, including their laudation and adoration. 

[1:9:96] The first of which is Mercury; the symbol of resilience and championed as the 
closest celestial in the system to the centrality; The Sun; the closest to the light, to the 
warmth, and perhaps to The Divine itself. 

[1:9:97] The second of which is Venus; the symbol of hostility, and internal warring forces; 
The Troubled One. 

[1:9:98] The third of which, and the foremost venerated of which is The Earth; the central 
symbol of humanity in The Cosmos; The Origination of humanity itself, and from which 
All humanic culture, and influence emanates. 

[1:9:99] The fourth of which is Mars; the symbol of the first frontier of humanity's 
exploration of The Cosmos; the barren world veiled in mystery of that which existed in 
previous times. 

[1:9:100] The fifth of which is Saturn; the symbol of new hopes due to its moon. Titan, 
holding the first possibility of life beyond The Earth, and too, the symbol of spectacality 
for its famous disc is synonymous with cosmical filaments. 

[1:9:101] The sixth of which is Jupiter; the symbol of new worlds due to its abundance of 
moons; the central symbol, too, of the grandiosity of The Cosmos for it exists multiple 
times larger than The Earth itself. 
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[1:9:102] The seventh of which is Uranus; the symbol of cosmical perfection due to its 
peculiarly pure complexion. 

[1:9:103] The eighth of which is Neptune; the symbol of cosmical distance, and the grand 
vastity of The Cosmos. 

[1:9:104] The adoration, laudation, and wonderment of the Classical Planets is one of the 
centralmost components of Cosmic Alchemy, and wider Cosmic Philosophy, due to their 
proximity as The Frontier Worlds of the humanical discovery of The Cosmos. 

[1:9:105] They are our cosmical neighbours; those elements of The Cosmos closest to 
ourselves, and in the closest proximity; the study of such will lead to a many great 
discoveries of the functionalities of The Cosmos. 

[1:9:106] Too, their title as the Classicals derives meaning so as to mark the discovery of 
new worlds; to classify the worlds known before Millettarian times and those known 
afterwards with names properly appellated. 

[1:9:107] The adorations and venerations of the celestials in their individualities, confirms 
our wonderment of them according to their unique characteristics. 

[1:9:108] Each of the Classicals shall henceforth play vital roles in unique means in the 
humanic exploratory activities in the proximate Cosmos, and shall be venerated now and 
forever remembered for their immediacy to The Origination; The Earth. 

[1:9:109] We must explore the Classicals in the initiality if we are to complete the greater 
exploration and discoverment of The Cosmos. 

[1:9:110] All that does occur, must first do so in initial means and terms, and this is the 
same for the humanic exploration of The Cosmos. 

[1:9:111] As we begin to fulfil our destined exploratory path, we shall realise in the 
discoverments of the Classicals to which we pertain, the true grandities of The Greater 
Cosmos beyond our own cosmical neighbourhood. 

[1:9:112] Furthermore, the wonderments we do experience in our exploration of The 
Neighbouring Cosmos will highlight to the peoples of humanity the potential grander 
wonderments to be had in The Greater Cosmos. 

[1:9:113] In principle, it stands true forevermore that what, whom, and how we are reflects 
that which we have explored. 

[1:9:114] In current times, our exploratories of The Earth are largely complete, though still 
ongoing. 
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[1:9:115] Our exploratories of The Neighbouring Cosmos are minimal at best. 

[1:9:116] And our exploratories of The Greater Cosmos are barely fractional, and so, in this 
principle, humanity is minuscule in what, in whom, and in how we are in relation to The 
Cosmos. 

[1:9:117] Before we explore the Classicals and beyond, we must decide whom we want to 
be in The Cosmos, and what we hope to achieve in and for The Cosmos for the betterment 
of ourselves, and in this. The Philosophical Revolution, shall play a foundative role. 

[1:9:118] But even when we have fulfilled our cosmical destinies, and have explored the 
worlds beyond our own, we shall always remember, adore, and venerate the Classicals, as 
the starting points; the frontiers; our first ventures into The Cosmos, for it is prudent of us 
All in whatever context it may arise, that we remember from whom, and from where we 
came, and ultimately, why in which we embarked originally. 


[1:9:119] It should be no surprise to hear that The Cosmos is structured by a mixture of 
elements which can be found throughout for the nature of The Cosmos is to be composite. 

[1:9:120] These elements, in Cosmic Alchemy, are known as The Cosmical Elements, and 
are inspired upon the four elements we know to exist on The Earth. 

[1:9:121] Instead, we wider our view when studying The Cosmos, and in result, another 
five elements are comprised forming The Nine Cosmical Elements as follows: fire, air, 
water, earth, lightness, darkness, cosmos, chaos, and divine. 

[1:9:122] The fires of The Earth are much like those of the filaments of The Cosmos; the 
explosions of distant novae, and the erupting spheres we call stars. 

[1:9:123] On The Earth, the burning of the fires for heat, light, and guidance is similar to 
the functions of such erupting spheres, though on a much grander scale. 

[1:9:124] Such a parallel in purpose and function highlights the importance of fire in both 
The Earthly Elements, and The Cosmical Elements paradigms. 

[1:9:125] The second of The Nine Cosmical Elements is air; considered in Cosmic Alchemy 
to be both an ally of The Cosmos and The Chaos in equal measure, air is seen as the 
element of the greatest volatility; ultimately, the element of change. 

[1:9:126] There are two ways to perceive the element of air; the first is its cosmicality; air 
bound by the atmospheres of the worlds on which it exists, and torn from universality by 
the vacuum and voids of space. 
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[1:9:127] The second is its chaosity; it is invisible to us, though we must remember that it is 
not so to The Divine, and its trajectories, and measurements are either difficult, or 
impossible for us to know. 

[1:9:128] The key to the nature of the element of air is that it is split perfectly in its equality 
between its cosmicality and its chaosity; to understand air better, like many chaosities, it 
must be contained, and controlled. 

[1:9:129] The next element to spotlight is that of water; the greatest and centralmost 
symbol of life in The Cosmos, for although the celestials are worthy of eternal 
wonderment, and are too, alive in their own ways, natural life as we know it, is somewhat 
scarce to our present knowledge... 

[1:9:130] Simply, if water did not exist on The Earth, neither would the entirety of 
humanity; water is the most physiologically important element to human existence and 
we must remember such during its laudation, and during our exploratory missions into 
The Cosmos. 

[1:9:131] Where in The Cosmos exists water, natural life will too exist not far behind, and 
so, if it is life we are searching for in The Cosmos, we must look out for that which all life 
originates from; the element of water. 

[1:9:132] The final of the four Earth Elements is prudently named earth, and in this way, 
symbolises all land, rock, and geological platforms in The Cosmos including, in primarity. 
The Earth itself as its appellative originator. 

[1:9:133] The land on which walk now, and on which all life has walked throughout the 
years of life's existence on The Earth; the land which has demonstrated is motionality by 
the forces which have changed its appearance, and structure. 

[1:9:134] The element earth is existence throughout The Cosmos in great abundance as a 
direct oppositism to those worlds wherein air dominates. 

[1:9:135] Like the greatest beasts, and the smallest bugs have walked the lands of The 
Earth, so have our ancestors, but in accordance with our cosmical destinies, new lands we 
shall venture toward, and new earths we shall walk for leaving The Earth is not leaving 
earth itself. 

[1:9:136] The first of the newly introduced Cosmical Elements is lightness, and such one of 
brilliance this is to begin with. 

[1:9:137] We need not speak of the wondermental qualities of the element of lightness for 
we have seen its direct Divine attributes in The Sun for as long as humans have existed. 
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and too, now and even more so in the future, we see the grandity of lightness in the stars 
of the night sky. 

[1:9:138] In truth. The Cosmos is made from both lightness and darkness, which will be 
lattermentioned, and it is in lightness's role that All wonderment originates. 

[1:9:139] Like we as peoples need light to guide us physically, mentally, and 
philosophically, the celestials and the firmaments of The Cosmos forevermore, need light 
too, in order to follow through with their functionalities, and cosmical purposes. 

[1:9:140] All that is cosmical is infused with lightness and darkness in varying measures. 

[1:9:141] As the centralities within The Cosmos, the lights of space are too, the lights of our 
wonderments of The Cosmos, and in such dark voids, we see such great products of 
lightness, and in these, we venerate for as long as we exist for without lightness, we would 
not be. 

[1:9:142] In perfect oppositism, darkness exists for lightness to meet it, and although the 
enveloping nature of darkness persists in the vastities of The Cosmos, a balance remains 
forevermore between lightness and darkness. 

[1:9:143] To The Divine, lightness and darkness are all but One, and certainly are not 
tainted with humanic connotations, and in Cosmic Alchemy, in similarity, no stereotisms 
are placed upon either lightness or darkness for in doing so, we would not take a 
cosmocentric view, but a humanic, or anthropocentric view of The Cosmos. 

[1:9:144] To the Cosmo-Alchemists, the most important of All uses of the elements of 
lightness and darkness is their synthesis within, upon, and encompassing one another in 
wholeness, and it is in this ambition, that the Cosmo-Alchemists work toward to achieve 
usage of these two cosmical elements. 

[1:9:145] Next, we explore the element most central to All Cosmic Alchemy, Cosmic 
Philosophy, and The Philosophy of Millettism; the element of cosmos as distinct from The 
Cosmos itself. 

[1:9:146] The element of cosmos is All there is within The Cosmos, and is made from, and 
encompasses all the elements aforementioned. 

[1:9:147] The element of cosmos is the most abundant of All other preceding it for it is 
space, and time, and matter, and the forces, and although the naturity of cosmos is 
orderity, control, and limitation, its vastity, complexity, and grandiosity cannot be denied. 

[1:9:148] Rejoice in the wonderment of The Cosmos and explore the element of cosmos 
that is all around us. 
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[1:9:149] And in opposition to the element of cosmos comes the element of chaos, as 
distinct from The Chaos itself. 

[1:9:150] Lacking the orderity, control, and limitation which are characteristics that serve 
well the element of cosmos, the element of chaos is marred by sporadic action, disorder, 
and an unknown quantity, and measure. 

[1:9:151] The element of chaos is the antithesis to that which is cosmos, but in some Divine 
way, these two counterparts are formative of The Universe, dependent upon one another, 
and are destined to exist beside one another. 

[1:9:152] We praise not The Chaos, but its opposite. The Cosmos, for The Cosmos is in 
which we exist and is that which we wonderment upon; we cannot wonderment The 
Chaos for its components, naturity, and purpose are known, but only partly to us. 

[1:9:153] The elements of cosmos and chaos play a role of centricity in Cosmic Alchemy, 
and the Cosmo-Alchemists shall pursue on, in their efforts and studies directed towards 
the naturities, purposities, and functionalities of both The Cosmos and The Chaos. 

[1:9:154] Lastly, and foremostly, we come to speak of the element of that which we know 
the least amount; the element of divine. 

[1:9:155] We speak of the cruelties of the peoples of the world, and the world's natural 
processes themselves, and we ask, how could the creator of The Cosmos in The Universe 
be so cruel? 

[1:9:156] In asking this, the individual reveals their lack of understanding by what is truly 
divine in naturity. 

[1:9:157] To steal, and to kill; these are the haunts of humanity; to create, and to destroy; 
these are the duties of The Cosmos; to oversee, to destinify, and to begin, and to end, are 
the works of The Divine. 

[1:9:158] So when the next tsunami hits, and when the next innocent is murdered, and 
when the next avalanche crushes a peaceful village below; speak not of divine, but of 
cosmos. 

[1:9:159] It is the will and destiny of The Cosmos, as destinified by The Divine, to create 
and to destroy its products in equal, unbiased, and ordered measures. 

[1:9:160] Since time immemorial, we as humans have placed onto The Divine, or the 
creator of The Universe, our own haunts of suffering, cruelty, and evil, but in order to truly 
understand divinity, we must not continue on with this distort view. 
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[1:9:161] For to The Divine, suffering, cruelty, and evil are non-existent, and in the same 
way, so are happiness, kindness, and goodness, for these are humanity's attributes; not the 
attributes of divinity 

[1:9:162] To The Divine these vast oppositisms to us, are all the same as one; good and evil 
do not dictate The Divine for they are both products of divinity and have purposities 
equal, true, and justified. 

[1:9:163] Ultimately, as mere products of The Cosmos, we cannot ever hope to truly, 
wholly, and entirely understanding what divinity really is, but it is the vocation of the 
Cosmo-Alchemist to continue with this endless path of hopeful understanding. 

[1:9:164] What we must understand on a basic level to which we can all relate is that the 
element of divine, the naturity of divinity, and The Divine, is All but that which we are, 
and All that bounds us, depends upon us, and which we depend upon are not, and never 
shall be components the elemental divinity; All that is Divine is not us, yet All that is us is 
Divine. 


[1:9:165] In the depths of Cosmic Alchemy, there exists concepts, beliefs, and certain 
components of the practice which would be considered either above-cosmos, or anti¬ 
cosmos in their natures, though there figurative meanings are relevant nonetheless. 

[1:9:166] In forefront of such concepts is The Elixir of The Cosmos; the concept by which 
The Five Millettarian Characters are considered figuratively to be the only people to 
possess eternal youth by the aid of Divine efforts to ensure this. 

[1:9:167] In the words of The Grand Centrality that speak loud, we must also establish 
visualisations and exemplars of these words to reflect their meaning in vibrancy and in the 
societies in which we live as figures to which we aspire. 

[1:9:168] These are mainly The Five Millettarian Characters as perfect manifestations of 
The Philosophy of Millettism, and in this way, they demonstrate themselves as possess 
The Elixir of The Cosmos as search for by the Cosmo-Alchemists. 

[1:9:169] In Cosmic Alchemy, The Elixir of The Cosmos is considered to be a mystical state 
in which an individual is in union with not only The Cosmos, but too. The Divine, and 
demonstrates such by their glimmering leadership of the peoples towards cosmocentricity, 
or more broadly, to better people for the betterment of the world. 

[1:9:170] The Five Millettarian Characters are considered by the Cosmo-Alchemists to be 
the most true and original achievers of this cosmical state; furthermore, they are the 
champions of it in their leading of the peoples, in their places as icons of cosmocentricity, 
as the reflectors of the cosmical destiny of humanity. 
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[1:9:171] So when one sees The Five, or just one of The Five Millettarian Characters in their 
most high depictions in golden encrustations, think of The Elixir of The Cosmos they 
retain for the peoples of the world. 

[1:9:172] The essential nature of The Elixir of The Cosmos is that it can only be achieved by 
dedicating one's life to three elements; the peoples of the world, the cosmocentricity of 
humanity, and humanity's exploration of The Cosmos as destined so. 

[1:9:173] The Elixir of The Cosmos is unique to each one of us, and we will only know 
ourselves when we have achieved it; when we know we have done All we can for the 
people, for humanity, and for The Cosmos. 

[1:9:174] And in this, we achieve the eternal youth for we will forever remain young at 
heart in that our wonderment of The Cosmos is as innocent and pure as the mind of a 
child. 

[1:9:175] If it is The Elixir you wish to achieve, when you do achieve it, remember to 
champion it and hold it as close to your heart as the people you love; become a champion 
of its mysteries, its knowledge, and its answers to the naturity and purposity of The 
Cosmos. 

[1:9:176] It is the duty of the Cosmo-Alchemists to devise and study the mystical elements 
of The Cosmos, and it is our duty to champion such for the generations of the future for 
that is the way to pass on what you have achieved, and learned, and have left unfinished 
in your lifetime. 

[1:9:177] Many of the greatest of works have been completed by those whom were not 
there during their founding, yet this is no failure, but a sign of success for the works and 
missions have been passed on to those whom share the same worthiness as the founder. 

[1:9:178] The Elixir of The Cosmos must remain shrouded in mystery for that is in 
accordance with its nature, but too, we must encourage those whom are sure of their 
achievement of it, to speak, write, and champion their elixiral accomplishments with the 
peoples of The Earth, and All the worlds beyond. 


[1:9:179] Another component in Cosmic Alchemy is that of the Cosmunculus; the 
Cosmoalchemic depiction, and study of The Cosmos in its infancy form. 

[1:9:180] Like the humans, birds, and animals that have walked The Earth since evolution 
began, we have all followed the cyclical process of life; birth, growth, and death. 
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[1:9:181] In a wider sense, the Cosmo-Alchemic study of the Cosmunculus is this, but in 
correspondence to The Cosmos itself. 

[1:9:182] The Cosmos and All its individual elements, in accordance with Divine orderity, 
function, and naturity, follows, too, this cyclical process of life, and the birth, the growth, 
and the death of The Cosmos are continuously underpinned in All aspects of Cosmic and 
Millettarian philosophy 

[1:9:183] Born from direct divinity. The Cosmos experienced its own stage of infancy well 
before our times, and as do we all in some stage of our own existences. 

[1:9:184] When the galaxies were primitive in formation, and the stars were clustered 
closer together than we can imagine now, and during the times of which concentricity, and 
the orderities of The Cosmos were in their formational periods. 

[1:9:185] In this time, the Cosmo-Alchemists, and any cosmic philosopher in fact, can learn 
much about the naturity of The Cosmos in The Universe. 

[1:9:186] Definitively, the Cosmunculus is that level of scholarly knowledge, and artistic 
creativity, or simply the extensive study of such by the commonpeoples, toward that 
which is known to the Cosmo-Alchemists as The Infant Cosmos. 

[1:9:187] In the study of the Cosmunculus, Time is the greatest measure for the entirety of 
the concept of The Infant Cosmos is based on our perception and knowledge of Time in 
relation to The Cosmos. 

[1:9:188] If we are to know the mysteries of The Cosmos, then the Cosmo-Alchemists must 
concentrate their study towards the Cosmunculus, and achieve that which is known to 
reside within its study; the revelation of the naturity of The Cosmos in its entirety. 

[1:9:189] The study of the Cosmunculus holds the study of The Infant Cosmos at its core, 
but more broadly, the Cosmunculus is the amazement of the cosmical phases and Time's 
interrelations with The Cosmos. 

[1:9:190] We must explore that which we have been in order to discover that which we are 
to be, and this is the same for the study of the Cosmunculus; in the study of The Infant 
Cosmos, the ultimate ambition of the Cosmo-Alchemists is to grasp discoveries of the 
future, and destiny of The Cosmos. 

[1:9:191] Let us All practice our own private, simple, and frequent adorations and studies 
of the Cosmunculus by peering up towards the stars of the night sky and perceive such as 
looking back in Time for that is what your eyes gaze upon in truth. 

[1:9:192] These perceivences are, in their essentialities, the wonderment of The Cosmos 
gone by; Time's distortion of our perception of The Cosmos leads our eyes to see The 
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Cosmos as it once was, but in this distortion of perception, comes a grand opportunity to 
seek greater knowledge of the Cosmunculus study; the study of the early Cosmos. 


[1:9:193] The study of that which is not now, but once was, in order to discover what will 
be. 


[1:9:194] As the final component of The Cosmic Alchemy, we proceed along to The Eleven 
Cosmo-Alchemic Processes which stand here, now, and forevermore as the pillars of The 
Cosmic Alchemy and all its mystical practices, wonderments, and studies. 

[1:9:195] A study cannot exist without a process, or an action to make it so, and in this, 
demonstrated is the importance and relevance of The Eleven Cosmo-Alchemic Processes 
in relation to wider Cosmic Alchemy. 

[1:9:196] The first of The Eleven is that which echoes the aforementioned Origination; the 
emanator of All humanic influence and the birthplace of All humanical exploration of The 
Cosmos; The Earth, and the Cosmo-Alchemic process associated with that is to be known 
as Terrestrialation. 

[1:9:197] As the first, foremost, and closest process to our minds, hearts, and spirits, 
Terrestrialation deals with the entirety of the involvements of The Earth in all Cosmo- 
Alchemic studies, practices, and mystical wonderments. 

[1:9:198] As aforementioned and lattermentioned, we are from where which we came, and 
although it is truly spoken that we are the stuff of stars, we built our lives, our societies, 
and our cultures on The Earth, bound by its own naturity, unique from All else in The 
Solar System; we cannot and we must not forget from where which we came and where 
which we developed whom we are and whom we wish to be. 

[1:9:199] The Cosmo-Alchemist concocts chemicalities to complete Terrestrialation by 
using The Earth colours of blue and green; the process of Terrestrialation is the ultimate 
symbol of natural processes. 

[1:9:200] The Cosmo-Alchemist conducts the process of Terrestrialation as the originative 
cosmo-alchemic process; the process from which All other processes originate in relation 
to humanity. 

[1:9:201] The Eleven Cosmo-Alchemic Processes reflect in parallel the journey of 
humanity's exploration of The Cosmos, and as we begin at The Earth, we shall continue 
on. 
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[1:9:202] The second of The Eleven Cosmo-Alchemic Processes arrives in the form of 
Helioation; the process in which the Cosmo-Alchemist concocts chemicalities in order to 
form resemblance to The Sun. 


[1:9:203] The prime choice of colours persists to always be golden and white when 
concocting Helioation, and as The Sun holds central importance to the entirety of the 
existence of humanity, the process of Helioation is often considered more important than 
that of Terrestrialation to some Cosmo-Alchemists. 

[1:9:204] The completion of the process of Helioation is one of the paramount processes 
due to its centrality both in Cosmic Theory and in actuality; the results of the Helioation 
must always be placed at the centre, except for when the process of Galaxation takes place 
and thereafter, wherein the Helioation must be highlighted, but not centralised. 

[1:9:205] The third of The Eleven Cosmo-Alchemic Processes is that which focuses on the 
closest celestial in relation to The Earth, The Moon, and it is hereby appellated to be the 
process of Selenation. 

[1:9:206] It is important to note that the process of Selenation does not reflect the entirety of 
moons in The Cosmos. 

[1:9:207] The process of Selenation focuses on the motionality of the moon in its orbitality 
around The Earth; the selenal colours are white and grey to reflect the colours of The 
Moon. 

[1:9:208] The Selenation process is considered by the Cosmo-Alchemists as an addition to, 
and the completion of, the process of Terrestrialation. 

[1:9:209] The chemical composites of Selenation are essential to humanity's exploration of 
The Moon and this stands true for All other Cosmo-Alchemic processes. 

[1:9:210] We can perceive these processes as being the precursors to humanity's 
exploration of the processal subject; the mystical discovery of the elements of The Cosmos 
before our discoveries of it in actuality. 

[1:9:211] The process of Selenation, and the other ten Cosmo-Alchemic processes, are used 
to purify, mature, and perfect our perceptions of the processal subject whether that be The 
Earth, The Sun, The Moon, or beyond. 

[1:9:212] In the quest of the Cosmo-Alchemist, therein lies the heart of The Philosophy of 
Millettism, and Cosmic Philosopher, a willingness and wonderment to learn, adore, and 
interact with The Cosmos in a way not done before. 

[1:9:213] Now we begin to explore the more immense and less concentrated processes of 
the eleven, and in this, we begin with the process of Solaration. 
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[1:9:214] The fourth Cosmo-Alchemic process centres itself on the celestial entities of The 
Solar System not centred upon in the processes previous. 

[1:9:215] Therefore, the process of Solaration encompasses a diverse range of celestial 
bodies including planets, and moons, as well as introducing new celestial bodies to The 
Cosmic Alchemy such as comets, meteors, and asteroids. 

[1:9:216] Go forth All aspiring Cosmo-Alchemists and experiment with this Cosmo- 
Alchemic process for its naturity and purposity is to be vastly interpreted, widely 
explored, and constantly experimented, as is the naturities and purposities for the Cosmo- 
Alchemic processes hereafter lattermentioned. 

[1:9:217] Encompassed within the process of Solaration are the concepts of concentricity, 
orbitality, rotality, and all the other functionals existing within The Solar System. 

[1:9:218] The process of Solaration may encompass the study and practices of the celestials 
of The Solar System, either compositely, or in their entireties, and such a composite focus 
would be known as for example, Neptunian Solaration. 

[1:9:219] As is the naturity of The Solar System, the entirety of Solaration is subject to, 
dependent upon, and revolvent around The Sun. 

[1:9:220] In order to attempt the process of Solaration with its vast diversity, and 
complexity, the Cosmo-Alchemist must be experienced in The Cosmic Alchemy, and must 
too, know deeply the central concepts of Cosmic Philosophy in order to perfect their 
Solaration process. 

[1:9:221] As we leave behind the process of Solaration, we enter into alchemical territories 
reserved only for the most experienced of the Cosmo-Alchemists. 

[1:9:222] The fifth of The Eleven Cosmo-Alchemic Processes arrives in the appellation of 
Galaxation wherein an experience Cosmo-Alchemist attempts to conjure chemicalities in 
relation to the entirety of The Milky Way. 

[1:9:223] The centralmost concept that must be adhered to in Galaxation is that of 
concentricity for the entirety of The Milky Way revolves around the galactic core, just as 
The Earth revolves around The Sun. 

[1:9:224] The key aspect of Galaxation is the grand scale upon which the process occurs; on 
a galactical scale, and this demonstrates the experienced needed in order to achieve the 
perfection of this process for the process of Solaration requires still, experience abound in 
order to achieve it. 
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[1:9:225] All colours of the Alchemic spectrum must be included in the formation of 
Galaxation for The Milky Way is to represent the entirety of All in which we exist on a 
galactical level. 

[1:9:226] To all Cosmo-Alchemists whom attempt the purification, the maturification, and 
the perfection of this process, keep central in your minds the naturity of The Milky Way, 
the sections from which it is made up, and the functionalities by which it exists. 

[1:9:227] With the achievements of Galaxation come some of the most impressive 
concoctions of chemicalities worthy of the most high wonderment, and in the hope of 
learning more about the galaxy in which we reside, the Cosmo-Alchemist is the first to 
discover, through purified wonderment, the mysteries of The Cosmos in The Universe. 

[1:9:228] If one of the central ambitions of Cosmic Alchemy is to achieve some 
wonderment that is purified, maturified, and perfected, then toward Cosmic Alchemy we 
must turn in order to experience wonderment on a level higher than our minds alone can 
hope to achieve. 

[1:9:229] In principle. The Cosmic Alchemy insists that which is practiced is that which is 
more refined, sharpened, and clear, and if it is wonderment toward which we turn, then 
The Cosmic Alchemy insists not only the ideation of wonderment, but the application of it 
through means of chemicality. 

[1:9:230] Proceeding, we meet the Cosmo-Alchemic process of Oblivionation; the 
chemicalities concocted that focus on the black holes of The Cosmos. 

[1:9:231] The nature of the process of Oblivionation is its ultimate unknownness, its 
ultimate darkness, and its ultimate nothingness. 

[1:9:232] In the context of colouration, it is the ambition of the Cosmo-Alchemist whom 
attempts Oblivionation to achieve a colour so dark that consumes All else just as a 
reflection of the functionality of the black holes of The Cosmos. 

[1:9:233] In chemicality, the reflection of the functionality of black holes would exist in the 
chemicalities of devourment; those which consume all other chemicalities; an obscurity in 
the chemical processes to reflect the obscure rips in spacetime which are Black Holes. 

[1:9:234] The Cosmo-Alchemists must, if they wish to achieve perfect Oblivionation, study 
the possible naturity, purposity, and functionality of black holes through Obliviology in 
order to create the chemicalities needed to sufficiently reward the process with the 
knowledge it needs to achieve it. 

[1:9:235] The completion of the process of Oblivionation by a Cosmo-Alchemist is to show 
the wondermenters, the philosophers, and the peoples of humanity, a deeper understand, 
comprehension, and perceivence of the mysticies of the oblivions of The Cosmos. 
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[1:9:236] The alchemical culture of Millettism is influential in the foundations of the 
philosophy, and too, holds relevancy in the structuring of what it means to wonderment, 
and the different levels by which one may wonderment The Cosmos, and its many 
elements. 

[1:9:237] In the mists of the darkest reaches of space come the cosmical beasts of oblivion 
which all whom know of The Cosmos and its element, fear most of All. 

[1:9:238] Though it must be said that we fear most that which we least understand, and it 
is these oblivions besides the entirety of The Cosmos and The Universe themselves, it is 
these oblivions which we do not understand the most. 

[1:9:239] It is the central most of all Oblivionic Alchemists to discover the cosmical, 
mystical, and philosophical truths of these oblivions and to produce such ideation through 
the productions of theses and concoctions of chemicalities; however which way one 
wishes to express the knowledge they have gained is to their own nomination. 

[1:9:240] Let us now contrast our studies by moving away from the darkest elements of 
The Cosmos and moving towards some of the brightest. 

[1:9:241] The seventh of The Eleven Cosmo-Alchemic Processes manifests itself in the 
process of Novaetion, and is the only process to be divided into two distinct variations; 
Supernovaetion and Hypernovaetion. 

[1:9:242] As lattermentioned, the naturities of these such explosive deaths are that they are 
shortlived in cosmical irony; that which is the most beauteous is too, one of the most 
dangerous; that which is the most powerful is too, an occurrence in one of the least 
amounts of time compared to the other cosmical elements. 

[1:9:243] The explosions of The Cosmos symbolise both celestial birth, and celestial death, 
and in order to reflect the violent essence of these celestial occurrences, the most extreme 
of chemicalities must be concocted together. 

[1:9:244] The death of stars is ultimately relevant in The Cosmic Alchemy for it is the death 
of the centrality in the cosmical orderity and such a death sends ripples throughout the 
entire cosmicality. 

[1:9:245] The death of the centrality signals the death of the entire solar system which, 
unlike the novae itself, is a long death in which the star devours the planets of its system 
one by one as it gets larger and larger until eventually it collapses. 

[1:9:246] The Supernovaetion is the Cosmo-Alchemic process wherein certain chemicalities 
are concocted to create the death of The Philosophical Star. 


127 



[1:9:247] The Hypernovaetion is the Cosmo-Alchemic process wherein the chemicalities of 
the Supernovaetion process are concocted fivefold in the creation of the death of The 
Philosophical Star in the most extreme of circumstances possible within cosmicality. 

[1:9:248] Within the principles of cosmicality there exists the logic which states the further 
away we are, or the further away in which we study elements of The Cosmos, the closer 
we shall be to discovering the truths of The Cosmos in The Universe. 

[1:9:249] This principle is exemplified by the Cosmo-Alchemic process of Quasation; 
Quasars are some of the distantmost cosmical entities wherein exists a cosmical melting 
pot including at its centre an supermassive oblivion, and around which rotate countless 
rings of gas, dust, and cosmical matter. 

[1:9:250] The Cosmical Elements of darkness and lightness are central in the creation of 
what we know to be quasars and what we know them to exist as in their appearances and 
the ways of the structure, functionality, naturity, and orderity of quasars shall be 
lattermentioned. 

[1:9:251] Lightness exists in rotality of the accretion disc around the central darkness, and 
lightness too, exists in the form of the lightbeam to which extends on either side from the 
central darkness. 

[1:9:252] In a strictly Cosmo-Alchemic context, the process of Quasation is concocted 
through chemicality by the exteriority of lightness, and the inferiority of darkness; in 
lightness, matter exists, and in darkness, the unknown exists. 

[1:9:253] In the process of Quasation, the first instance in which the Cosmo-Alchemists 
focus on the extent of energy produced by a cosmical element, and for a quasar, this 
equates to a fully matured galaxy of over one-hundred billions stars. 

[1:9:254] This concentration of such cosmical energy is reflected through the intense 
chemicalities formed by the concoctions created by the Cosmo-Alchemists. 

[1:9:255] The process of Quasation is perhaps one of the hardest to master due to their 
relative unknownness to us in Current Knowledge, and their intense naturity of the 
elemental mixture of lightness, darkness, cosmos, and chaos. 

[1:9:256] Perception for the Cosmo-Alchemists in the creation of Quasation is essential for 
when the processal subject is viewed perpendicularly to ourselves, we see a radio galaxy; 
when the processal subject is viewed from an angle, we see the traditional quasar; and 
when viewed down through the barrel of the lightbeam, a blazar is perceived. 

[1:9:257] When wondermenting over the fullest, brightest, and the activemost celestials 
and cosmicals of The Cosmos, it is easy to forget that the most vast of cosmical expanses 
are taken up by spacial voids. 
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[1:9:258] But we must not fall to the myth that in such voids, a nothingness exists, for voids 
are full of the most unknown matters of The Cosmos; Dark Matter. 

[1:9:259] It is the role of the Cosmo-Alchemist to create concoctions of chemicality which 
are transparent, yet dark in their colouration, whilst too, in the construction of the process 
of Voidation, creates the cosmical plane in which the celestials and cosmicals reside. 

[1:9:260] It is the role of the Cosmo-Alchemist to reveal in wondermental and 
philosophical terms, the mysteries of Dark Matter, as well as the wider naturity of space, 
time, matter, and the forces of cosmical orderity. 

[1:9:261] The penultimate Cosmo-Alchemic process exists with the appellation of 
Expansation, and relates to the concept of The Expanding Universe; that in which The 
Cosmos exists and extends into in perfect assimilation to its own expansion. 

[1:9:262] This process is purely conceptual and is not known to be achievable through 
chemicality though that which the wondermenting minds of the Cosmo-Alchemists may 
achieve through their study and experimentation of Expansation cannot be understated. 

[1:9:263] The ultimation of The Cosmic Alchemy wherein The Cosmic Alchemy becomes 
that which All it can within the limitations of that which we know and too, within the 
naturity, and orderity of The Cosmos. 

[1:9:264] The finality of The Cosmic Alchemy manifests itself in The Eleventh Cosmo- 
Alchemic Process of Cosmation; the ultimate creation of the Cosmo-Alchemist; that which 
is raremost, and complexmost, and requires knowledge of wonderment held only by those 
specially chosen to have lives dedicated to the wonderment of The Cosmos in The 
Universe. 

[1:9:265] The process of Cosmation includes the entirety of All the Cosmo-Alchemic 
processes aforementioned in their most purified, maturified, and perfected forms. 

[1:9:266] Too, it includes the aforementioned processes in their proper positions in 
accordance to the cosmical orderity, and in such positions, their purposities, naturities, and 
functionalities may be realised in better clarity. 

[1:9:267] The process of Cosmation forms The Cosmos in Alchemic measures and in the 
proper positionings of All the cosmical elements as products of their processes, the core of 
Cosmation is the orderities of this; the perfection formation of The Alchemic Cosmos in its 
entirety according to the knowledge that we possess. 

[1:9:268] The construction of The Alchemic Cosmos grasps the concept of wonderment in 
its purified, maturified, and perfected form, and allows all Cosmo-Alchemists and all 
beyond, to see The Cosmos as never before seen. 
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[1:9:269] Functionality in The Alchemic Cosmos is essential to its purpose for wonderment; 
we must as peoples, see The Cosmos operate in cosmical orderity and perceive such 
through a mystical lens; a lens by which the composite naturity of The Cosmos is revealed. 

[1:9:270] In the completion of the process of Cosmation, the Cosmo-Alchemic Palette 
becomes visible to view and study the composity of The Cosmos in parallel to the entirety 
of The Cosmos. 

[1:9:271] Ultimately The Cosmic Alchemy, its study, practices, and knowledges exist to 
physicalise and realise wonderment, to mysticise it, and to allow the study of The Cosmos 
and All the instruments of study that come forthwith in a way that emphasises its many 
mysteries. 


The Cosmographies 
(Cosmography) 

[1:10:1] The Cosmographies, also known as Cosmography, are a collection of studies and 
branches of knowledge within The Philosophy of Millettism which relate to the general 
features of The Cosmos in The Universe. 

[1:10:2] The Cosmos and All its celestial products are diverse in their range and 
appearance, yet uniform in their functionality; the features of which are studied 
accordingly in relation to functionality, naturity, structurity, purposity, and orderity. 

[1:10:3] The study of Areography is the learning of all geographical aspects of the planet of 
Mars in The Solar System; the study of such directly relates to the overall Martian 
cosmicality and the study of Mars philosophically. 

[1:10:4] The areographical study depicts that which the planet of Mars has relevancy to 
humanity's exploration of The Cosmos; the philosophical study of Mars encompasses that 
which Mars means in terms of wonderment and cosmicality. 

[1:10:5] The Areographic Worldview involves the centricity of Mars in the Millettarian 
Worldview and focuses Mars' place as the first permanent humanic civilisation beyond 
The Earth itself. 

[1:10:6] The barren lands of the Martian surface hold secrets that which we are within 
proximity to reveal to the peoples of the world. 
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[1:10:7] In the study of Areographics, there is a certain curiosity in the history of Mars 
about why there seemingly exists so little life in its topography; we must explore Mars up 
front in its physicality in order to discover the secrets enclosed within its history. 

[1:10:8] It is one of the principles and central studies of Areographics that Mars was once 
inhabited, and looked very different from which it appears to be now. 

[1:10:9] It is believed there were once lakes, grasslands, forests, and tundras in the 
topography of Mars; that Mars looked much more like The Earth in some period of Time. 

[1:10:10] Whether believed or not, and whether true or not, the proposal of an idea sparks 
a curiosity within the minds of humanity to either prove, or disprove such. 

[1:10:11] The planet of Mars symbolises the first venturement of humanity into The 
Cosmos beyond the influence of The Earth, of which The Moon is under. 

[1:10:12] The discovery of the New World of Mars reflects not on its own isolated 
grandiosity, but also, the absolute grandiosity of The Wider Cosmos; the billions of worlds 
beyond in the interstellar regions of The Milky Way. 

[1:10:13] All the New Worlds that do exist now as the words of this text are written, and 
will too, exist during your reading of such words and during your grandchild's reading of 
such words; the New World beyond will exist for longer than we can ever hope, and so, 
therein Time we have as an ally to such New Worlds. 

[1:10:14] The first of such New Worlds to be discovered will be Mars, and in this fact alone, 
the in-depth study and the raise in relevancy of Areography demonstrates a principle of 
firstmostness with respect to Mars for on this Red Planet, it is prophesied here and many a 
time before, that new and life-altering discoveries will be made by the first wave of great 
Cosmic Explorers. 

[1:10:15] Not only encompassed within Areography is the study and wonderment of the 
planet of Mars, but too, its adoration and laudation within Cosmic Philosophy and wider 
Millettarian Philosophy as the planet chosen to which we will venture first in our Grand 
Exploration of The Cosmos as destined and prophesied so. 

[1:10:16] We can principle that if Mars has many mysteries and secrets to be revealed, then 
logic would prevail that all the other worlds of The Cosmos would too, share such 
mysteries and secrets. 

[1:10:17] In this very principle, we pinpoint the purpose of that which All exploration. All 
wonderment, and All laudation of The Cosmos presides upon, the expansion of the 
people's minds to the secrets of The Cosmos held within its celestial products. 
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[1:10:18] Focus on your mastery of the Areographical knowledge for in learning the 
highest heights of the features, the role, and the philosophy of Mars, then one shall 
become well-accustomed to the application of such learnings to all the celestials and 
cosmicals far beyond Mars. 

[1:10:19] As we prepare to chart our course towards the New World of Mars and as the 
wondermenters of us plan and prepare the ways in which humanity shall exist, civilise, 
and learn upon the planet, the words of The Grand Centrality stress caution in the 
foremost principle. 

[1:10:20] The Grand Centrality and The Philosophy of Millettism, of which Cosmic 
Philosophy is a derivation; All of these are the champions of the exploration of The 
Cosmos as aforementioned and lattermentioned. 

[1:10:21] However, caution is pressed upon the eagermost of the early wondermenters; 
such caution is afore pressed due to humanity's infancy in whom we are, what we are, 
where, when, why, and how we are in relation to The Cosmos. 

[1:10:22] If we venture into The Cosmos without answers the most basic of philosophical 
questions, then we are doomed to miss the opportunity destined and prophesied for us. 

[1:10:23] It is the belief held at the time of writing The Grand Centrality that humanity is 
not ready to explore The Cosmos; a cosmic philosophical revolution must take place and 
be implemented into humanic societies and philosophical foundation must be laid in order 
to continue on with our cosmical journey. 

[1:10:24] If we are to explore and discover The Cosmos as destined and prophesied so, 
then we, as humanity, must know whom we wish to be in The Cosmos, for what reasons 
do we wish to explore The Cosmos, whom shall be the explorers, and too, understand the 
severities of the consequences of such an cosmic embarkation. 

[1:10:25] The entirety of the history of humanity will change forever upon the initiation of 
such an embarkation; by no means is this a negative, but is encouraged by Millettarian 
Philosophy. 

[1:10:26] What is stressed is that we must embark upon this journey by proper means of a 
system of worldview, and some organised philosophical groundwork to complement that 
which we study, discover, and substantiate during our cosmic exploration. 

[1:10:27] This is entailed within the philosophical revolution, and it is said henceforth, that 
The Philosophy of Millettism as the first of such Organised Philosophies, will forevermore 
uphold its duty and purpose to stand as the philosophical foundations of the entirety of 
humanity's ventures beyond The Earth. 
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[1:10:28] We must make The Next Frontier with a strong philosophy of whom we are and 
whom we want to be, and as equally as relevant, what do we hope to find in The Cosmos. 

[1:10:29] It seems the more we learn of The Cosmos, the less we know; if we are to open 
the Cosmical Chest, we must be prepared in mind and body, to withstand that which we 
discover within it. 

[1:10:30] The reascension of philosophy will prime our minds to deal with the hardships, 
tragedies, and difficulties ahead as we embark upon the largest journey of All. 

[1:10:31] The wonderments, knowledges, and discoverments to come will shape whom we 
are, but we must know whom we are beforehand; in strength, in clarity, and in power of 
the mind. 

[1:10:32] When we do turn to studies Areographically, we do see them through a lens in 
relation to the planet of Mars and what Mars means to humanity now and in future times. 

[1:10:33] Not without these Planetary Studies do we see such in their isolated forms; we 
must view such worlds for what they are; individual, unique, and worthy of eternal 
wonderment for their mere existences. 

[1:10:34] With which we take with us is that which we become; this principle is most true 
in humanity's destined and prophesied exploration of The Cosmos; the philosophy, the 
logic, the system of thought with which we hold to ourselves is that which we will become 
in The Cosmos. 

[1:10:35] It is, therefore, the greatest of imperativities that we take with us and hold strong 
in our hearts, minds, and cultures, a philosophy that holds strength enough to withstand 
the strenuousities before us as a peoples, a world, and as merely, a product of The Cosmos. 

[1:10:36] We must study that which we are one day to call home; in this, we must study the 
Areographics, and All the other Planetary Studies, and study The Wider Cosmos for that is 
what in which we live now, but too, that is what in which we still must explore for there is 
no greater difference between existing on The Earth and existing in The Cosmos. 

[1:10:37] We are within our own world; a world in which we are comfortable; a world in 
which normality is universal though we feel we live in diversity, we do not know of 
Greater Diversity; a diversity of world, a diversity of existence; we have much to learn and 
know, still. 


[1:10:38] The new worlds in which we encounter; their lands unique; their evolutions 
unlike any other; the life which resides upon such worlds different from All we know to be 
here. 
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[1:10:39] With the discovery of new worlds, comes the change of All we know to be true, 
genuine, and real. 

[1:10:40] The physical attributes of ourselves and our world are true only for our own 
world's evolutionary course; the evolutionary course of a world new will relate in ways to 
our own, but it will never emulate it unless probability prevails and the chances of such an 
occurrence realises itself. 

[1:10:41] The physiology of the world we call our own has been explored by some of the 
greatest of minds of All times, but we will require greater minds still, if we are to 
understand the molecular structures and physiologies of such new worlds, on which New 
Life exists upon a course of evolutionary uniquity and orderity relative to itself; never to 
ourselves and The Earth's evolution. 

[1:10:42] Such a study of the lives in residence on these new worlds is hereby to be 
appellated as Astrobiology; the study of the physiological, and biological structures of life 
on All worlds other than The Earth. 

[1:10:43] A study requiring some of the greatest minds yet, for the progression, sharpening, 
and expansion of the study; the further and more extensively we explore the new worlds 
beyond our own, the greater and more expansive this study and others of a similar nature 
shall become. 

[1:10:44] For now, at the time of this writing though, the new life and new worlds waiting 
to be discovered and studied, are beyond ourselves as we exist now for we are not ready 
or worthy of studying such new worlds and the treasures and revelations held within 
them. 

[1:10:45] If we are to become ready and worthy, we must change the way in which we see 
The Cosmos as aforementioned and lattermentioned throughout this writing. 

[1:10:46] Though do not fret for the times of such will come when the proper means are 
executed and the ascension of philosophy has occurred and the days of geocentricity are 
long passed. 

[1:10:47] For now, however, to the aspiring Astrobiologists, the best practice for you All is 
to become the greatest wondermenters ever known for if you are to discover and study the 
new life of the new worlds in some future time, then you must first wonderment The 
Cosmos, and imagine what there could exist in its grandities. 

[1:10:48] There is much to be done by you All, still, and the development of your study, as 
initiated in this writing, is just one of the items on your agenda. 
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[1:10:49] Fear not for your time will come, but use the time granted to you now to prepare 
yourself for when the time does come and the world is watching, your knowledge will be 
put to the test by the peoples and for the peoples of humanity; a great and rare 
opportunity of duty I would say 


[1:10:50] The constellations of The Cosmos have been the originators of wonderment for 
the centuries prior to greater cosmical knowledge. 

[1:10:51] The newly formed constellations of The Cosmos derived from the Millettarian 
Tradition and Cosmic Philosophy are important in Cosmic Laudation and wonderment for 
they one of our few physically visual connections with the elements of The Cosmos. 

[1:10:52] The constellations of the night sky have enhanced the humanic connection with 
The Cosmos ever since they have been interpreted and organised. 

[1:10:53] Here and now, the concept and the organisation of the concept of Asterism must 
be explained. 

[1:10:54] Asterisms are patterns and collections of stars that are smaller than a full 
constellation, but it is these asterisms that are the commonmost to wonderment, especially 
for the untrained eye peering up at the clear night sky. 

[1:10:55] With free nature of asterisms, the mass of the peoples can look up at the sky and 
form unique patterns which would otherwise be lost. 

[1:10:56] The peoples are then encouraged to take photos of such asterisms, or record such 
asterisms in order to demonstrate their astral creativity, and the extent of their cosmical 
wonderment. 

[1:10:57] Although asterisms, also known as the wondermental process of Astration, may 
be smaller and less complex than their constellative counterparts, they offer the mass of 
the peoples an outlet of wonderment that All can appreciate and participate in. 

[1:10:58] As one of the central practices of wonderment, asterism offers that which other 
forms of wondermental practice do not; a practice that the ignorant, the poor, the 
knowledgeless, and all the challenged peoples. 

[1:10:59] As the philosophical ascension begins, and the rise of Cosmic Philosophy follows 
in direct succession, a rejuvenation is constellation study will emerge too, and within this, 
the Millettarian Tradition shall rise beyond the tradition once known. 

[1:10:60] The adoration, and laudation of constellative starpatterns is central and intrinsic 
to wider Cosmic Philosophy and wonderment of The Cosmos for this practice is a direct 
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way in which one may wonderment regularly and constitutes a closer connection between 
oneself and The Cosmos. 

[1:10:61] The components of the Millettarian Tradition of constellations will be 
lattermentioned, though will not be constituted and organised within The Grand 
Centrality. 

[1:10:62] The third and final type of astral wonderment to which will be introduced now 
and therefore studied hereafter is that of omnistellation. 

[1:10:63] The constellations relate to only groups of stars, and asterisms to star groups even 
fewer in size, yet when one looks up at a cloudless night sky, one sees the entirety of the 
sky, not just the groups of stars which form patterns. 

[1:10:64] That laudation and adoration which relates to the entirety of the stars in the night 
sky above oneself at one time is hereby and thereafter known as an omnistellation. 

[1:10:65] This is the wonderment, laudation, and adoration of the entirety of the stars in 
the night sky, not just one group, or one single star; in this practice, the entirety of the 
astrature is that which is perceived. 

[1:10:66] It is also encouraged for peoples with experience, and experience none, to record, 
or photograph the omnistellations they do witness along with the time, date, and location 
of their viewpoint. 

[1:10:67] Unique in its form and wondermentality, omnistellation is the considered the 
most advanced form of astral wonderment due to its potential vastity and its all- 
encompassing nature. 


[1:10:68] At witnessing as aforementioned the formation of the new study of Astrobiology, 
there came a rush of thoughts in mind that centred themselves on the relation between the 
discoveries of The Cosmos and the disciplines of study already in existence. 

[1:10:69] The intrinsics of such new studies will not be explained in this writing for their 
opportunities, complexities, and potential vastities would drive away from the core 
writing of The Grand Centrality, yet fear not, for their fruits of potential will be explored in 
books beyond this written by a mind more experienced in their intrinsics. 

[1:10:70] What we must remember though in time's future is the birthplace of such new 
disciplines of study; we remember The Grand Centrality for its role of birthing and 
mothering these studies into the world and academia. 
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[1:10:71] As aforementioned, if we are to discover new worlds then the discovery of new 
life is inevitable in our cosmical path; the course by which we proceed is tempered with 
such new abundances of discovery 

[1:10:72] So much so that we risk losing order and organisation, which we will retain with 
the categorisation of concept and discovery into subjects new and tailored to the topic in 
question. 

[1:10:73] If we are to discover new life on new worlds, we must study such new life and its 
different evolutionary path upon which we progressed; too, we must study the 
wondermentful new species possible on these worlds new; this study will henceforth be 
known as Astrozoology. 

[1:10:74] That which we cannot see is that which we dependent upon the most; this is true 
in the physical laws of The Cosmos in The Universe for we are dependent upon the 
chemicals from which we are structured. 

[1:10:75] Can we not appreciate that chemistry is diverse, and real, and fundamental in 
every aspect of physical and cosmical existence; with this principle forefront, we must 
study the chemical aspects of the stars of The Interstellar. 

[1:10:76] This study is already established, though in its infancy for certain, yet the greater 
advances we make in the humanic exploration and discovery of The Cosmos and its stellar 
elements, the wider the study of Astro chemistry will become. 

[1:10:77] All greatnesses develop derivations and new interpretations as is true for all the 
great studies established, and thereby, this will stand too also for the context of Cosmic 
Philosophy, the greatest of all philosophical, idea, and thought studies. 

[1:10:78] Naming just one here and now would be Astrophilosophy, though many are 
aforementioned and lattermentioned throughout this writing. 

[1:10:79] A derivational study grand in and of itself, but that which it entails is far greater 
in gravity than some of its counterparts for Astrophilosophy focuses its time on dealing 
with All philosophical and wondermental relations towards stars and their properties, 
functionalities, and their naturities, and orderities. 

[1:10:80] In short, Astrophilosophy deals with All things relating between mind and stars, 
and serves as a grand branch of the wider Cosmic Philosophy discipline. 

[1:10:81] As will the biologies and zoologies of the lifeforms be unique on the new worlds 
toward which we are destined and prophesied to discover, so too will the ecologies of such 
new worlds differ from The Earth. 
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[1:10:82] The ways in which the organisms of these newly discovered worlds interact with 
the environments in which they reside is henceforth to be known and studied as the 
discipline of Astroecology. 

[1:10:83] As is the climate of our own world tempestuous, forever changing, and 
unpredictable, so it is logical to notion that the climates of new worlds are similar, and 
even more so, as well as feature their own uniquenesses in climatology 

[1:10:84] The study of the climates of the new worlds which we are destined and 
prophesied to discover is to be henceforth known as Astroclimatology. 

[1:10:85] Within the same field of thought and study comes Astrometeorology, which 
encompasses the new discipline dealing with the unique meteorological structures and 
phenomena of new worlds discovered as destined and prophesied so. 

[1:10:86] And too, the study of Astrotopography; the newfound discipline dealing with the 
study of the lands, and the structures, the appearances, and the natures of such lands new 
and undiscovered by humanity 

[1:10:87] The greatest way to save the things we love and adore is to document them in 
ways new, abundant, and memorable; from this principle stems the creative branches of 
new cosmically related studies, the first of which being Astrophotography. 

[1:10:88] As lattermentioned, the taking of photographs in order to preserve thought, 
record, meaning, and purpose to those things which we find most important is key to the 
promotion of principles, the distribution of philosophies, and the propagation of the ways 
by which one may wish to wonderment. 

[1:10:89] In more general terms, the increase of the photos of astral, cosmical, and celestial 
entities and phenomena further centralises their positions in art, culture, and wider 
creativities. 

[1:10:90] Too, the greater the mediums and platforms by which cosmical wonderment, 
laudation, and adoration may be conducted, the greater number of peoples will benefit 
from such practices. 

[1:10:91] The galvanisation and establishment of the subject, industry, and creative 
medium of Astrophotography will prepare ourselves for the greatest opportunities ahead 
to take the most grand pictures imaginable and unimaginable to ourselves right now. 

[1:10:92] That which exists in The Cosmos cannot be fully appreciated by the masses until 
visualised and distributed throughout the world of peoples, and to do so, the greatest and 
most creative of photographers and artists will be required; they must begin practising 
now through the study of Astrophotography. 
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[1:10:93] To complement the studies of Astrofilming, Astrovideography, and 
Astrocinematography will certainly further supplement the disciplines aforementioned. 

[1:10:94] And too, will distinguish their own separate, distinct, and in-depth theories, 
practices, and methodologies of how a creator may capture the grandities of The Cosmos 
in their chosen medium in the greatest, most striking way possible. 

[1:10:95] Not only will such studiers of the cosmical art subjects aforementioned need to 
reach skilled and creative heights not yet explored, but too, they will need to be some of 
the greatest of wondermenters of the all the peoples for the capture The Cosmos in any 
medium, one must first understand, respect, and revere The Cosmos through 
wonderment. 

[1:10:96] As the technologies evolve to capture such mediums, and new mediums 
themselves as not yet invented reveal themselves to the world, the cosmical creators and 
artists and wondermenters will too change, develop, and improve upon their craft as did 
and do all other craftspeople. 

[1:10:97] The mastery of a craft takes a lifetime, but the revolution of a craft may take 
several lives to accomplish. 

[1:10:98] In essence, the photographers, the cinematographers, and the videographers are 
all encouraged and somewhat expected to record that which they discover, and that which 
they feel is worthy of note and further notion in method, practice, or philosophy. 

[1:10:99] The recordence of such worthy notes and notions may just be the scribbles that 
ignite the fires of essays and treatises on a way of thinking never before understood, or 
known. 

[1:10:100] Without such recordences, and without the preservation of such a habit, we risk 
laziness in notation, and in that, we risk losing the opportunities to change for All that 
change is stems from an idea, and from where ideas originate is the human mind, and 
when one does have an idea, it must be noted for if properly nurtured and respected, that 
single scribble could change our world and worlds beyond more than we can ever 
imagine possible, probable, or rational. 

[1:10:101] If the ideas our grand minds produce are constantly washed away by the tides 
of our own inabilities to appreciate them, then we will end with receiving no ideas, and 
this is the scariest notion in All of The Grand Centrality. 

[1:10:102] End on this ponder, how many ideas have been lost to the vacuum of non¬ 
existence throughout the course of our histories, and especially so since our minds have 
turned sloth? Any figure beyond zero is a figure too high and too hard to bare for a mind 
of ideas upon it depends. 
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[1:10:103] If it is our destined and prophesied path to explore The Cosmos, then we shall 
need technologies and engineerings in order to conduct such operations. 

[1:10:104] We must navigate The Cosmos both in our minds and in the physicality; 
constructing transports and technologies in order to know where which we travel toward. 

[1:10:105] In this principle, we are introduced to Astronavigation; the collective 
technologies, digital systems, and engineerings geared towards the humanic physical 
discovery of The Cosmos. 

[1:10:106] We must know to where which we are to discover in both our minds and in the 
physicality and through such, the creative minds of the people shall produce vessels onto 
which our peoples will climb, and on which they shall travel, journeying towards the 
destined new worlds. 

[1:10:107] The astronavigators shall manoeuvre through the elements of The Cosmos, and 
will know to where which they are to journey by both their minds and the technologies by 
which they transport our peoples. 

[1:10:108] The astronavigatory systems created by the greatest of minds will guide the 
greatest of explorers whom shall be remembered in All humanic histories for being those 
individuals whom pioneered the entirety of humanity towards the exploration of The 
Cosmos. 

[1:10:109] The astronavigational methodologies and principles shall be discovered and 
philosophised by the greatest of minds of the age and such new systems of thought shall 
structure the ways of astronavigatory activity. 

[1:10:110] If we are to explore The Cosmos in ways not yet imagined, then we are to 
develop strengths to explore it in actuality. 

[1:10:111] To establish our minds to explore The Cosmos is just the first stage and the 
second is the development of technologies, and transports to conduct such exploratory 
activities. 

[1:10:112] The activity and process of actually exploring The Cosmos is to be henceforth 
known as Astrogation; the transportation of peoples through space; through The Cosmos. 

[1:10:113] That which actions conducted astrogationally are reflected in the wonderments 
of peoples; the children of wonderment look up to the stars now and can only 
wonderment on what it shall be like to be an astrogater. 
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[1:10:114] That which the children may only imagine now is that which will one day occur 
and be experienced by their descendants, but it is the wonderment, the actions, and the 
developments made by those children that make that which the descendants experience. 

[1:10:115] It is therefore the duty of the ancestors to develop the philosophies, the 
methodologies, and the technologies in order for the descendants to utilise, apply, and 
subsequently experience them. 

[1:10:116] The astrogators and the astrogatrixes of the future peoples shall hereby and 
henceforth be the icons of ages and the embodiments of wonderment for they are the first 
and foremost experiencers of the cosmical wonderments. 

[1:10:117] It is with certainty that the process of astrogation shall become a centrality and a 
normality to All peoples when the time comes as destined and prophesied so, but as is 
true for many other aspects aforementioned and lattermentioned, we must prepare for 
such developments in our minds, in our spirits, and in our societies. 

[1:10:118] The principles of astrogation are from here and henceforth understood to be as 
follows; humanity shall explore The Cosmos with the technologies developed as destined 
so, and with which on their travels, they shall hold true to the philosophy they left The 
Earth with. 

[1:10:119] In astrogation, we must explore The Cosmos, but too, understand its superiority 
over us, and we must too understand its universal right and will to command of us how it 
sees fit, and finally, we must respect, wonderment, and oblige All The Notions of The 
Cosmos. 

[1:10:120] As all notions of thought, the minds of humanity shall interpret such according 
to their own wills and wants, yet the core principles shall always stand true if it is the 
original words from which one reads. 

[1:10:121] The astrogative moments of the lives of our descendants shall be the greatest 
imaginable; the elements they shall see, the events they shall witness, and the discoveries 
they shall consequence will forevermore shall their understandings of The Cosmos in The 
Universe, and shall, in hope, turn back to this writing as the inspirer of the minds of their 
ancestors; this is All one philosopher can hope for towards the futurities of his principles. 

[1:10:122] In earnest, such astrogative moments shall not occur if the works of our 
generation now in both philosophy, technology, and subjects abundant, are not fulfilled in 
ways proper, thorough, and with a clear vision of the futurity of the peoples. 

[1:10:123] In minds imaginable shall the wonderments come of the futurity of the world, 
the peoples, and the worlds beyond our own. 
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[1:10:124] Finally, we must imagine the astrogators and the astrogatrixes and how in which 
they shall feel, think, and understand when they face, in physicality, the elements of The 
Cosmos, their grandity, vibrancy, and immensity. 

[1:10:125] This is one of the cosmical moments to which we all strive toward for the 
realisation of The Cosmos in The Universe as the centrality to our existences, and as the 
originator of All ordered things, and all things of wonderment, is of the highmost 
ambition in all cosmical adoration, laudation, wonderment, and philosophy 


[1:10:126] The Moon has been our oversee; our closest cosmical neighbour, for a time long 
before humanic existence, and in this. The Moon has become the vessel into which we 
have place much of our cosmical hopes, dreams, and wonderments. 

[1:10:127] The Moon is that which we call our own moon, but the study of Selenology in 
the Millettarian tradition is much greater in depth, scale, and diversity than the study of 
just our own Moon alone. 

[1:10:128] Selenological study is the discipline in which one studies all aspects of moons in 
The Wider Cosmos beyond The Moon itself, and such moons' relations with their 
planetary counterparts, as well as their orderity, naturity, and functionality, as well as 
incorporating many other instruments of study. 

[1:10:129] There are as many branches of Selenology as their moons in The Cosmos, and 
that which we study of moons may well lead to the eventuality of understanding the 
planets, the stars, and The Wider Cosmos for moons, despite their apparent inferiority 
compared to the other celestials, hold some of the greatest revelations about The Cosmos. 

[1:10:130] Before exploring the basic principles and disciplines within Selenology, we must 
first discuss moons in relation to wonderment. 

[1:10:131] Moon adoration and laudation is intrinsic to humanity ever since our 
civilisations had peered up to the night sky and saw a world bearing down upon us, 
eternally watching over our peoples as we fought, loved, and progressed alongside each 
other. 

[1:10:132] Towards which the future we look is the placement of greater importance to 
Moon Laudation, not only just of The Moon itself, but the moons of other worlds beyond 
our own once our knowledges of such can grasp the structures, functionality, and 
naturities of such new worlds. 

[1:10:133] As just aforementioned so, from our place here and now, we should recognise 
moons as new worlds for they constitute a distinctness from any other celestial, they hold 
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their own topographies, functionalities, and structures that justifies their classification as 
new worlds as viewed through a cosmic philosophical lens. 

[1:10:134] Despite moons being rotative around and dependent upon worlds larger, they 
do constitute their own uniqueness in geological, cosmical, and elemental structuring, and 
perhaps offer themselves as habitable safehavens from worlds hostile to humanic 
biologies. 

[1:10:135] If the planet is the brain, then its moons are its limbs; such a relationship is 
continuous, interdependent, and co-operational in nature, structure, and function. 

[1:10:136] Begin again toward the exploration of the discipline of Selenology for its many 
revelations, discoveries of the nature of The Cosmos in The Universe, and all its potential 
understandings of the cosmical orderity, make Selenology one of the centralmost branches 
of knowledges within Cosmic Philosophy. 

[1:10:137] The naturity of moons is that they must rotate around the planet playing the role 
of the offspring; the moon is forevermore dependent upon the planet and this is the 
cosmical orderity. 

[1:10:138] The moons of The Cosmos are abundant and rare; small and great; free and 
dependent; the moons are the greatest oxymorons of The Cosmos, and this is the naturity 
of moons. 

[1:10:139] Moons bear down on the planets around which they rotate, forever falling yet 
forever being held in position by the great force of gravity. 

[1:10:140] By the orderial accordance on gravity in The Cosmos in The Universe, all the 
moons are in grand assimilation for their planetary highers; they are destined to be bound 
to their planetary parents. 

[1:10:141] The functions of moons constitute affects on the planet around which they 
rotate, and like the tides of The Earth do operate in accordance with the gravity of The 
Moon, so too, do the gravities of All other moons constitute impacts upon their own 
planetary highers. 

[1:10:142] Under the guise of the cosmical orderity comes the moons of The Cosmos and 
their lunar forms, create unique wonderments in the minds of us All. 

[1:10:143] The Selenologists see moons in ways we can only hope to, for they truly see, 
feel, and know the intrinsic grandities of the subworlds and their uniquities and their 
naturities. 

[1:10:144] The selenological study provides those whom participate in it to understand the 
functions, the roles, and the relevancies of the elements of The Cosmos known as moons. 
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[1:10:145] In the humanic exploration of The Cosmos, we cannot forget the importance of 
moons and the importance of establishing civilisations and developments on moons for 
they are waypoints along the greater journey. 

[1:10:146] From our stationary perspective here and now and before. The Moon has 
exhibited itself in phases; revealing itself fully only once every month if we are lucky 
enough to witness its entirety 

[1:10:147] It is important to discuss moon phases for they highlight to us our lack of 
physical vision of The Cosmos for that which is closest us and that which is dependent 
upon the planet on which we reside still controls the extent we see it and at which times 
and in which places. 

[1:10:148] Suspended in the vastity of space. The Earth and The Moon represent the 
greatest microcosm of The Cosmos for we now know that the planet-moon co-operation is 
in occurrence billions and trillions and countless more times over throughout The Cosmos, 
yet we witness that very co-operation here and now and have done since we could 
understand it. 

[1:10:149] The phases of moons aforementioned not only occurs by The Moon itself, but by 
All other moons of The Cosmos in their own unique, ordered, and wondermentful 
sequences, and if this is not a subject of laudation, then little else can be called as such. 

[1:10:150] The orbital courses of moons demonstrate a new dimension of the concept of 
centricity for to the moons, their centricity lies not with the star, but with the planet 
around which they rotate. 

[1:10:151] Moons are the offspring of the offspring; the product of products of The Cosmos, 
though this does not diminish the extent of their grandity in any way for it is true that we 
shall learn so much of The Cosmos from the moons we are destined to encounter on our 
cosmical exploratory journey. 

[1:10:152] The duty of the selenologists of us is to see The Cosmos through the lens of 
moons; from the lunar perspective, and such a perspective changes the paradigms of The 
Cosmos and how, what, and why it exists, and functions the way we perceive it to. 

[1:10:153] Whether it be within the shadow of The Earth, or facing in The Sun in All its 
direct divinity. The Moon and the moons beyond that which we are in proximate to, shall 
always be signals of cosmical orderity, and shall forevermore be symbols of The Divine 
Product. 

[1:10:154] As the moons of The Cosmos rotate around their planets, and the planets follow 
their own courses around the centralities of the cosmical system, the cosmical orderity is 
fulfilled as Divinely instructed so. 
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[1:10:155] The lunarity, similar in nature to planetarity, is the instrument of study relating 
to the philosophical discussion of moons and their place within the wider cosmical 
orderity. 

[1:10:156] The orbitality of the moon, and the orbitality of the planet are intrinsically 
dependent upon the naturity of the centrality around which they rotate. 

[1:10:157] For the cosmical orderity to be understood, we must understand the intrinsicity 
of rotality in the system for rotation exists in almost every cosmical element. 

[1:10:158] The rotality of rotalities is essence of cosmical orderity; moons rotate and orbit 
planets, planets rotate and orbit stars, and stars rotate and around which every other 
celestial in orderity orbits. 

[1:10:159] We must understand the rotality of rotalities in this way in order to understand 
the functionality and orderity of The Cosmos as it exists to us now. 

[1:10:160] The study of moons demonstrates the microcosm of this way of thinking 
towards The Cosmos; the anglement of moons orbiting planets is, too, another element of 
orderity that must be understood. 

[1:10:161] The Moon is angled in relation to The Earth's orbitality within greater relation to 
The Sun's presence as the centrality of the system. 

[1:10:162] By the shadow of The Earth, The Moon shall always rise and reveal its 
wonderments, and by the glory of The Sun, The Moon shall turn to darkness until its face 
is brightened by the solarity once more. 

[1:10:163] As it is our destiny to explore the worlds of The Cosmos as prophesied so here, 
now, and foreverafter, we too, must explore the subworlds of The Cosmos; the moons hold 
perhaps some of the greatest revelations of The Cosmos and these are such treasures that 
we cannot afford to ignore. 

[1:10:164] So, children of the world, continue on with the wonderment of The Moon as a 
symbol and microcosm of All the moons of The Cosmos as your ancestors have done and 
as your descendants shall do in actuality and physicality. 

[1:10:165] It is your wonderment, laudation, and adoration of the moons of The Cosmos 
now that shall lead the way for greater understanding of The Moon itself, and all its 
counterparts within the cosmical orderity. 
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[1:10:166] Within selenology, there are many concepts and areas of study though one that 
has always caught great attention is that of the apolune; the point furthest away in the 
orbit of a moon. 

[1:10:167] Just as there are the dynamics of solar and planetary orbitalities, there are too, 
the dynamics of lunar orbitality, which establishes itself as a major branch of selenology, 
and a branch of great philosophical discussion. 

[1:10:168] The apolune; the furthest point from the moon in the lunar orbitality; the 
furthest point from the centre of the orbit; the furthest from that which it depends upon. 

[1:10:169] Just like the aphelion point in the planetary orbitality, the apolune point is the 
coldest and the darkest point in celestial orbitality; the furthest reaches of the moon's 
gravitational influence. 

[1:10:170] The great addition, however, to the concept of the apolune is that of its subject; a 
planet cannot orbit a moon, and neither can a star for this is just cosmical madness, and so, 
the commonmost subject of the apolunal point is spacecraft. 

[1:10:171] The technologies of cosmic exploration are lattermentioned and discussed, 
though here we see an example of how in which humanic transportations and 
technologies would infit with the cosmical orderity. 

[1:10:172] In this concept, too, we can see the relativity in size of ourselves and the 
cosmical elements; the sun is orbited by the planet, the planet is orbited by the moon, and 
the moon is orbited by that which we create; we are a orbital product threefold smaller 
than that of the star in a typical system. 

[1:10:173] If our technologies, transportation, and civilisation are to orbit the moons of The 
Cosmos, then we must understand the moons around which we are, in the future, 
destined to rotate. 

[1:10:174] The moons of The Cosmos are part of our future habitats in The Cosmos; not just 
the planets are those which offer future homes and civilisations for humanity, but the 
moon of The Cosmos too. 

[1:10:175] The Apolunic Principle stands as that wherein humanity must explore the 
moons of The Cosmos and to realise the wonderments of moons; this principle 
demonstrates something much larger about the relationships between humanic 
exploration and the moons of The Cosmos. 

[1:10:176] Abroad interpretation of The Apolunic Principle encompasses the entirety of All 
of humanity's encounterments with lunar elements of The Cosmos, and affirms that such 
lunar elements are intrinsic and entirely essential to successful humanic exploration of The 
Cosmos. 
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[1:10:177] Since humanity's first steps on a celestial other than The Earth itself, the 
astronauts and the cosmonauts have been the human manifestations of cosmicality and 
wondermentality; it is this aspiration of the children of the world that we must preserve 
and continue to encourage if we are establish cosmocentricity in our societies. 

[1:10:178] The astronauts and the cosmonauts, as the precursors to the astrogators and the 
astrogatrixes, or the cosmogators and the cosmogatrixes, must become the centralmost 
iconic figures of society and must always be venerated for their bravery, wonderment, and 
sense of discovery 

[1:10:179] The discipline titled Astronautics, also known as Cosmonautics, references to the 
study of the individuals known as Astronauts and Cosmonauts, their lives, their stories, 
their philosophies, their methodologies, and all else concerning whom they are, as well as 
their venerations within certain societies. 

[1:10:180] The astronauts are humanity's first representations in The Cosmos; they shall 
leave the first footsteps of humanity on the new worlds which we are All destined to 
explore. 

[1:10:181] Not without the peoples of humanity shall the astronauts and the cosmonauts 
have in their minds during their first venturements into the new worlds of The Cosmos for 
they shall always remember for why and for whom they explore. 

[1:10:182] For this to occur, that which we teach our offspring must change forevermore in 
parallel to the changes of the world as destined and prophesied so. 

[1:10:183] We must teach our children of the wonderments of The Cosmos and ignite their 
adoration and laudation of The Cosmos so as to inspirit the children and the youth to 
become the next generation of astronauts, discoverers, and exploratory pioneers. 

[1:10:184] An aspect of the humanic exploration of The Cosmos which we must not forget 
is that it shall not take place in a vacuum, but in concurrence with other events of 
humanity, and the exploration shall take shape in many forms, subjects, and missions 
venturing off into different directions to explore distant new worlds of The Cosmos. 


[1:10:185] An astrophile is henceforth known as an individual holding a specific, and 
typically obsessive, fondness for the stars, and of The Cosmos, this person would be called 
a cosmophile, and exhibiting astrophilia and cosmophilia respectively. 
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[1:10:186] Showing astrophilic, or cosmophilic tendencies should not be so quickly classed 
an illness though it has become commonplace to designate all that does not align with 
normalcy as being deficient. 

[1:10:187] Astrophilia and cosmophilia should instead be viewed as a gift by which certain 
individuals are granted by The Will of The Cosmos to envision The Cosmos in a way 
unique, and emphasised, and in such a way that may lead to greater wonderment, and 
further cosmical findings. 

[1:10:188] To hold astrophilic, or cosmophilic tendencies is to see The Cosmos in a way 
unique to us All and in a personal way which the rest of us can only hope to experience in 
our existences. 

[1:10:189] Astrophilia may be characterised by an excessive knowledge and memory of the 
names, positions, and general features of the various stars of The Cosmos. 

[1:10:190] Cosmophilia may be characterised by an excessive knowledge and memory of 
the specific names, locations, and features of a large number of cosmical phenomena. 

[1:10:191] Compared to that which seems to hold a strong sway over the current mass of 
peoples of the world known as both Astrophobia and Cosmophobia, both astrophilia and 
cosmophilia are considered great honours to be bestowed upon individuals, and greater 
still for the macrocosm of society, especially during philosophical reascension and 
cosmocentricity. 

[1:10:192] Often those whom experience astrophilia and cosmophilia as I often do, the 
writer of The Grand Centrality, experience much similarities in mind, often the greatest of 
wondermenters are produced for the ability of the wondermentation is often amplified 
beyond that which can be reached by not possessing astrophilic, or cosmophilic 
tendencies. 

[1:10:193] And yet still, it is essential that astrophilia and cosmophilia must hold onto their 
rarities for to dilute a gift, is to cheapen its ability, its purpose, and its gravity to impact the 
receiver. 

[1:10:194] Despite that which concentrations of astrophilia and cosmophilia may do to the 
minds of their inhabiters, their concentrative and most extreme variations in minds few 
are best applied and impactful to the surrounding world. 

[1:10:195] Whatever the world and the peoples of the world do, we must not treat such 
astrophilic and cosmophilic tendencies as outcasts, as defects of abnormalities, but instead, 
enhancements of the mind towards greater cosmical wonderment and in the end, greater 
cosmical exploration and discovery. 
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[1:10:196] Raise the astrophiles and the cosmophiles to heights of wonderment 
unperceived before their time and praise their unique gifts to see The Cosmos in new ways 
for the greatest of minds are often tainted by the most unique of abnormalities. 

[1:10:197] In essence, the astrophiles and the cosmophiles are not to be feared, but 
cherished, and not rejected, but accepted, even if the mass of the peoples do not 
understand the origins of their gifts, or why they have been chosen by The Will of The 
Cosmos to see The Cosmos through a greater lens. 

[1:10:198] The Astrophilic (Cosmophilic) Principle encompasses the belief in the greatness 
and intrinsic beauty of the excessive wonderment, adoration, and laudation of The 
Cosmos and any one of its elements. 

[1:10:199] This same principle also encompasses the belief in the uniquity of all astrophiles 
and cosmophiles and the endless preservation of their rarity. 


[1:10:200] The study of a work or treatise on astronomy, cosmology, and all relations of 
celestial entities, the cosmical orderity, and universal principle, and the most intrinsic 
elements of existence, an example of which being The Grand Centrality itself, is known as 
Phantasmatography. 

[1:10:201] Phantasmatographical study is conducted in theory, and by applicative means in 
order to better understand all documentations relating to Cosmic Philosophy, and all 
philosophical interpretations of The Cosmos, The Universe, and humanity's role within 
them. 

[1:10:202] Phantasmatographers are dedicated in their academic vocations in 
understanding and interpreting documentations in order to produce criticalities of work. 

[1:10:203] Also, phantasmatographers are obliged to present these works of criticality 
publicly to the mass of peoples of the world in order to allow the peoples to decide 
whether their interpretation is true, balanced, and realistically applicative to the current or 
the future methodologies. 

[1:10:204] The interpretation of writings has formed some of the greatest and some of the 
worst consequences of our history, therefore demonstrating the immense importance of 
the accurate interpretation of writings and the skilled, balanced, and undistorted minds 
need to conducted such research and study by proper means and manner. 

[1:10:205] The interpretations of writings are simply illusions of the originality; the fissions 
of the initial work; the distorted fixations of readers whom wish to change the works to 
suit their own will. 
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[1:10:206] As a major branch of Cosmography, the discipline of study titled 
Phenomenography relates to the philosophical study of the abnormal and phenomenal 
elements, events, and occurrences of The Cosmos and their features, functionalities, 
naturities, and by all other instruments of study 

[1:10:207] Phenomenographic study encompasses the philosophical discussion of elements 
of The Cosmos that are new to our own perceivences and that which have never been 
known to us in previous times. 

[1:10:208] Phenomenography consists of all that is new in The Cosmos in relation to the 
visions and knowledges of humanity, and relates to the philosophical discussions and 
studies of these new aspects of The Cosmos. 

[1:10:209] As the humanic exploration of The Cosmos continues on in its grand trajectory, 
the discipline of Phenomenography shall grow in extent and in popularity for the more we 
explore, the more we shall discover entities not known beforehand. 

[1:10:210] In the essence of phenomenographical study stands the principle of the grandity 
of The Cosmos and the perpetual ability of The Cosmos to reveal new dimensions, aspects, 
and elements of its existence to humanity, and is a study that cherishes this wholly and 
forms the foundations of the methodologies of phenomenographers in their vocations to 
study this newfound and forever developing subject. 


[1:10:211] Planetary Studies, also known as Planetology, encompasses as many branches of 
knowledge as there are planets in The Cosmos for the uniquity of each planet constitutes a 
new branch of study. 

[1:10:212] The branches of knowledge of planetary studies within The Solar System are 
officially henceforth listed in order from the solar centricity outward: Mercuriology, 
Venusology, Terrenology, Aerography, Joviology, Saturnology, Uranology, and 
Neptunology. 

[1:10:213] Under the planetary classification and appellation system of the Millettarian 
Tradition, there shall rise an endless array of new branches of knowledges within 
Planetary Studies, which is the study of planets under a purely philosophical lens. 

[1:10:214] Rejoice as the academia relating to The Cosmos grows in complexity, depth, and 
scale as our discoveries, classifications, and philosophical astuteness of The Cosmos 
continues to develop. 
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[1:10:215] In Mercuriology, the philosophical discussion of the planet of Mercury occurs, 
and reflects proximity to the centrality; the centre of life, heat, and light; the centre of 
ourselves manifested in starform. 


[1:10:216] In Venusology, the philosophical discussion of the planet of Venus occurs, and 
reflects the tempestuity of existence; the oppositism between The Cosmos and The Chaos; 
a reflection of humanity's inner war between orderity and disorderity. 

[1:10:217] In Terrenology, the philosophical discussion of the planet of The Earth occurs in 
relation to its other planetary counterparts in The Solar System, and reflects perfection in 
The Cosmos; locational medianity; the place in The Cosmos wherein life exists, is to be 
cherished, and is to be destroyed one day if that is The Will of The Cosmos. 

[1:10:218] In Aerography, as aforementioned, the philosophical discussion of the planet of 
Mars occurs, and reflects the planet to which humanity shall explore firstly and symbolises 
the immense possibilities that The Cosmos does hold with regard to the existence of life, 
the civilisations of new worlds, and the study of new worlds. 

[1:10:219] In Joviology, the philosophical discussion of the planet of Jupiter occurs, and 
reflects the new worlds of moons, and the grandity of cosmical elements in their size, 
scale, and topography. 

[1:10:220] In Saturnology, the philosophical discussion of the planet of Saturn occurs, and 
is a reflection of the beauty and aesthetics of The Cosmos in a planetary form due to its 
unique rings as symbols of cosmical wonderment. 

[1:10:221] In Uranology, the philosophical discussion of the planet of Uranus occurs, and 
reflects cosmical obscurity, and the ability of The Cosmos to surprise, and to justify its will 
at any time. 

[1:10:222] In Neptunology, the philosophical discussion of the planet of Neptune occurs, 
and reflects the outermost cosmical elements of The Solar System; the coldmost, the 
darkmost, the quietmost, and the distantmost world in The Solar System. 


[1:10:223] With the humanic exploration of The Cosmos will inevitably come the 
regulatory aspect of the ways in which our peoples must treat The Cosmos and all its 
elements, features, and the ways in which we must treat each other whilst exploring and 
civilising The Cosmos. 

[1:10:224] With this principle in mind, Spacial Law, also known as Planetary Law, is hereby 
and henceforth established as the discipline of study relating to all aspects of regulation, 
order, and systematic rules regarding all areas of humanic interaction in The Cosmos and 
the new worlds of The Cosmos. 
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[1:10:225] The humanic exploration of The Cosmos and the development of humanic 
civilisation in new worlds shall change all aspects of law, sovereignty, and societal 
structure, and human interaction. 

[1:10:226] This must be prepared for by the establishment of Spacial Law under the 
Millettarian Tradition in order to develop a fair, balanced, and clear system of regulation 
for all aspects of societal law in The Cosmos. 

[1:10:227] The nature of the minds of peoples is such that without rule and regulation, 
chaos shall ensue, and in order to secure our civilisations in the worlds beyond our own, 
we must establish newfound rule and regulation. 

[1:10:228] If we are to explore new worlds, we must establish rule and regulation in these 
new worlds, but too, we must establish law between these new worlds and such is 
introduced and developed as Interspacial Law, also known as Interplanetary Law. 

[1:10:229] The intrinsicities, fundamentalities, and foundations of the Millettarian Tradition 
of Space Law is thoroughly detailed in The Treatise on the Establishment of Spacial, 
Planetary, Interspacial, & Interplanetary Law. 

[1:10:230] As one of the centralmost and importantmost of the practical aspects of the 
humanic exploration of The Cosmos, the Millettarian Tradition of Spacial Law shall 
henceforth stand as the first of many systems of law beyond The Earth, and many systems 
shall be inspired and shall descend from it. 

[1:10:231] The moment the first human steps foot on a world beyond our own to establish 
a new civilisation, there must a suitable system of rule, regulation, and judiciary. 

[1:10:232] That which must be stressed now is the vastity of Spacial Law, and its immense 
possibilities for as we explore new worlds, new aspects of law shall rise, and they shall be 
aspects never before encountered. 

[1:10:233] Spacial Law is in an unexpanded state of infancy, though this shall not continue; 
Spacial Law and its many branches of study and applicative theories shall expanded in 
parallel to humanity's expansion into The Cosmos. 

[1:10:234] As aforementioned, the immensity of our first steps on new worlds must not be 
understated; the entirety of whom we are as a people shall be tested in ways of morality, 
faith, philosophy, and societal order. 

[1:10:235] We must prepare ourselves for these immensities of change, and we must know 
exactly whom we are and whom we wish to be in The Cosmos; a reflection of this will 
reside within Spacial Law, for it will be in the laws we make, that reflect the people we 
wish to be. 
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[1:10:236] We must establish law for reasons such as order, security, and fairness, but too, 
we must establish law to protect The Cosmos from the wrath of humanity for although 
The Cosmos is willing for us to explore it, we must respect it foremost and forevermore in 
its beauty and we cannot taint such directly divinity with our minds of greed. 

[1:10:237] And therefore, it shall be that Cosmic Ethics must be established too, as a branch 
of Spacial Law, in order to develop philosophies and laws on the ways in which we are as 
a peoples, as a civilisation, and as individuals, are to explore, civilise, and study The 
Cosmos and all its wondermental elements and phenomena. 

[1:10:238] Wherein which we stand is wherein which we reside and have resided since our 
births, yet the frontier next, is beyond All we know and have known before; we are not 
traveling lands, we are not traveling oceans, we are traveling distances beyond our current 
comprehensions and lands and oceans whose topographies are unknown to us entirely. 

[1:10:239] With this, the importance of establishing a withstanding set of laws for space 
exploration is demonstrated and must, with The Grand Centrality of The Philosophy of 
Millettism being its central inspirer, be introduced, and developed for its eventual 
implementation. 

[1:10:240] We must protect The Cosmos, and too, we must protect ourselves from that 
which we know we can become with minds of greed and jealousy and corruption in 
leadership. 

[1:10:241] Take the words of The Grand Centrality to be the precursory statements of the 
establishment of Spacial Law, and the precursory foundations of the details of Spacial Law 
and all its fundamentalities and complexities. 

[1:10:242] Ever since we have walked The Earth, humanity has needed law; has thrived 
since lawful invention; in our civilisations beyond The Earth, there is no exception for we 
are still the same in our natures despite the changes of how in which, where in which, and 
why in which we live. 

[1:10:243] The Philosophy of Millettism shall hereby become and henceforth stand as the 
champion of Spacial Law of the Millettarian Tradition, and shall forevermore be 
understood as the preservationist of Spacial Law and all its Millettarian philosophical and 
theoretical traditions for the betterment of The Cosmos, and for the betterment of peoples. 
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The Observable Cosmos & The Unobservable Cosmos 

[1:11:1] In this theme, the naturity of The Cosmos and The Universe shall be explored in 
both isolation and in their intertwined states as is their two natures to be both separate 
and forever connected with one another. 

[1:11:2] Cosmology in Millettarian philosophy and tradition understands that The Cosmos 
and The Universe are separate in form, purpose, and nature, yet too, created from the 
same origination, by some Divine entity. 

[1:11:3] The Cosmos is All that is within existence; All that can be seen. All that does exist, 
and All that shall be seen and shall exist until the end of The Cosmos. 

[1:11:4] The Cosmos resides within The Universe for The Universe stands as All that is 
beyond that which can be seen; All that which exists, and so. The Universe is forever 
undefined in its entirety for its size, dimensions, and dynamics cannot ever be known to 
that which resides within The Cosmos. 

[1:11:5] The Cosmos is limitation, orderity, control, and structure; The Universe is 
unlimitation, eternality, and is the place within which The Cosmos exists. 

[1:11:6] When we speak of The Cosmos as All that can be seen and All that does exist, we 
speak so from the perspective of The Cosmos itself, not from the perspective of humanity 
for humanity cannot see All that can be seen and cannot know All that does exist within 
The Cosmos for there are parts of The Cosmos that shall never been visible, or known to 
us. 
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[1:11:7] Philosophical Cosmology attempts to attain clarity of cosmical origination, 
development, and destiny, as well as purposity, naturity, orderity, and incorporates many 
other instruments of study along its theoretical discussion of The Cosmos, but insists that 
All that is said in Philosophical Cosmology has some grounding in that which we know 
from the cosmological sciences. 

[1:11:8] In the Millettarian Tradition, cosmology constitutes as a finite beginning and a 
finite end, and too, in reference to its dimensions, a finite point of origination, and a finite 
point of extremity. 

[1:11:9] Humanity's Cosmos is that of The Cosmos that we know to exist; the stars, the 
planets, the galaxies, the cosmical phenomena, and all the space between in distance that 
we know to be real. 

[1:11:10] However, Humanity's Cosmos is considered to be a fraction of The Cosmos in its 
entirety, and this important distinction must always be made between The Cosmos and 
Humanity's Cosmos. 

[1:11:11] The Cosmos and The Universe are to be intrinsic to one another's existences 
forevermore until Divine Will commands it otherwise for The Cosmos exists within the 
underpinnings of The Universe and this is the first fundamentality in the naturity of The 
Cosmos in The Universe. 

[1:11:12] That which exists in The Cosmos, too, exists within The Universe for All that does 
exist, must be within The Universe for The Universe is All things existent. 

[1:11:13] That in which The Cosmos exists is The Universe, but the extent of The Universe 
cannot be known to anything that is within The Cosmos, therefore, only The Divine, which 
it could be said to be The Universe itself, is the only entity that can possibly see and know 
All that is The Universe and All that is within it. 

[1:11:14] The naturity of The Universe is that it is All the entirety of existence; it is All that 
can be encompassed and All that was, is, and shall be. 

[1:11:15] The naturity of The Universe is that it is in no way cosmical for in the Millettarian 
Tradition, to cosmical is to be finite in naturity, and The Universe is the oppositism of 
Unity; in fact, it is All that is infinite. 

[1:11:16] The nature of the relationship between The Universe and The Divine is one of 
immense importance to the Millettarian Tradition of cosmology. 

[1:11:17] If The Universe is All that was, is, and shall be, and is All that could be, and All 
that could possibly and impossibly be, then it must hold some Divine nature. 
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[1:11:18] The Divine naturity of The Universe is accepted, though in the Millettarian 
Tradition, and for the sake of here and now. The Divine is considered separate from The 
Universe, though The Divine and The Universe could be said to be One and the same. 

[1:11:19] Due to the naturity of light and our ability to perceive, there are parts of The 
Cosmos that we shall forever be outside our visibility and knowledge for the light from 
such distances shall never have enough Time to reach our location. 

[1:11:20] There is an infinite amount of things that we shall never know, see, and 
understand and in accepting this, we begin to understand the naturity of The Universe, 
and The Cosmos within it. 

[1:11:21] There is no end to The Universe for The Universe is the total embodiment of 
infinitism; there cannot be more and there cannot be less; The Universe is All there is, was 
and will be and therefore, cannot be anything less, or more than what it is. 

[1:11:22] The Cosmos is dependent upon The Universe as is The Universe dependent upon 
The Divine; and although The Cosmos constitutes its own nature, it is fundamentally and 
eternally intertwined to the nature of The Universe. 

[1:11:23] The Universe underpins All aspects of The Cosmos and forms the bounds of The 
Cosmos; the limitations of The Cosmos are created by The Universe and also which creates 
the abundances within The Cosmos in parallel to the limitations. 

[1:11:24] There are four dimensions to The Cosmos in The Universe; that which can be 
known, that which cannot be known; that which can be seen, and that which cannot be 
seen. 

[1:11:25] That which can be known forevermore holds the possibility of being so from the 
perspective of humanity if The Cosmos is explored extensively enough. 

[1:11:26] That which cannot be known forevermore holds no possibility of being so due to 
the certain Divine aspects of The Cosmos in The Universe that can never been fully 
understood by humanity, such as the edge of The Cosmos; this dimension is the 
earnestmost out of All the dimensions due to the impossibility of knowing, seeing, and 
understanding aspects of The Cosmos in The Universe. 

[1:11:27] That which can be seen forevermore holds the possibility for humanity to 
physically lay eyes upon such cosmical elements such as the galaxies, the stars, the 
planets, and many of the other cosmical phenomena. 

[1:11:28] That which cannot be seen forevermore holds no possibility of being so due to the 
physical laws of light traveling through The Cosmos in The Universe; there are those 
distantmost aspects of The Cosmos that shall never be seen by humanity; they are simply 
too distant for us to ever see, although this does not mean to say we shall never know of 
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them which demonstrates the difference in earnestness between this dimension and the 
second dimension as aforementioned. 

[1:11:29] In the Millettarian Tradition, The Observable Cosmos relates to the parts of The 
Cosmos that can be seen and known now, but may not be in future times. 

[1:11:30] In the Millettarian Tradition, The Unobservable Cosmos relates to the parts of The 
Cosmos that cannot be seen or known now, and will never be, even with an infinite 
amount of time, space, and resources. 

[1:11:31] That which we know to be The Cosmos is cradled within an infinite amount of 
space, time, and matter beyond its boundaries called The Universe, and in this Universe, 
an infinite of possibilities may occur in an infinite amount of times, at an infinite amount 
of locations, and because of an infinite amount of reasons. 

[1:11:32] From the perspective of the Millettarian Tradition, the best and simplemost 
distinction between that which is The Cosmos and that which is The Universe is that the 
former is finite and the latter is infinite. 

[1:11:33] Although we may never truly know, see, or understand The Universe, can strive 
to wonderment it, and we can progress forward in the exploration of that which exists 
within it, that which we term as The Cosmos. 

[1:11:34] But one may, where does The Cosmos end and The Universe begin? It could be 
said that The Cosmos ends at the point of the cessation of existence as is known within 
The Cosmos and The Universe begins thereafter. 

[1:11:35] When one has reached the extent to which the light from The Big Bang has 
expanded in the amount of Time since the creation of The Cosmos, then this would mark 
the end of The Cosmos and the beginning of The Universe. 

[1:11:36] However, one distinction must be stressed which centres on the fact that The 
Cosmos is within The Universe according to Millettarian Cosmology, and so. The Universe 
does not begin at the end of The Cosmos in the way we understand begin, but instead. The 
Universe leaves The Cosmos behind as a barrier is formed between cosmicality and 
universality. 

[1:11:37] The Cosmos and The Chaos are often paired as oppositisms and this stands true 
still for when The Universe is incorporated into the cosmology, and even The Chaos, with 
its unknown naturity, disorderity, and sporadic functionality, is still within the bounds of 
The Cosmos although we may not understand its place, structure, and purpose within it. 

[1:11:38] In Millettarian Cosmology, there are what are henceforth known as the Four 
Integrants; The Chaos, The Cosmos, The Universe, and The Divine; each one of these 
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constituents overlaps and underpins the other, and each are interconnected in ways to yet 
be explored. 

[1:11:39] The Chaos is within the bounds of The Cosmos and constitutes All that is 
seemingly non-cosmical and of such a naturity that is unknown, and is typically embodied 
in oblivions. 

[1:11:40] The Cosmos is within its own bounds and limitations as instructed so by 
underpinnings of The Universe; The Cosmos is All that is known, can be known, and All 
that cannot be known. 

[1:11:41] The Universe is the underpinning, the platform, the medium upon the orderity, 
formity, and functionality of The Cosmos is structured and that which The Cosmos is 
dependent upon in order to exist. 

[1:11:42] The Divine is The Overseer; The All-encompasser; that which cannot ever be 
known, seen, or understood by that which The Divine creates for we as just one of an 
infinite amount of its creations are too inferior to be able to comprehend divinity. 

[1:11:43] That which is Cosmic in naturity cannot be entirely Divine for varying levels of 
divinity exist within all entities, and so, to be Divine is to be All things and to be Cosmic is 
to be such in limitation. 


158 



The History & Future of Astronomy 

[1:12:1] The history of Astronomy is long and grand and complex as are All things that are 
great in their naturities, and this shall not cease for the future of Astronomy shall be even 
more so long and grand and complex, though its clarity purpose, and organisation shall 
be much different from its core to its surface and beyond. 

[1:12:2] The peoples of humanity have looked up to the stars for millennia in the hope of 
receiving guidance, inspiration, and wisdom, and it is true that they did receive such, and 
the henceforth future of astronomy shall build that notion, yet also, deepen it, widen it, 
and transcend it to a level never before realised. 

[1:12:3] Not only is the history of astronomy deeply intertwined with the providence of 
guidance, inspiration, and wisdom, but too, looking up toward the stars has ignited 
interest in them from various topics and has been used in various industries, the first of 
which being agriculture. 

[1:12:4] From the farmers of ancient China, to the landowners of Europe, throughout 
human history until the industrial age, the stars were used a waypoints in the year to 
indicate the time to begin a certain process. 

[1:12:5] In a religious context, too, there arises astronomical references; from the story of 
the nativity, to the worship of certain starpatterns, to the cosmologies of each faith, 
astronomy and the study of the stars has been intertwined throughout religious history, 
perhaps more than the masses of peoples know. 
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[1:12:6] From the humanic perspective, astronomy and the study of the stars has also 
greatly influenced horology in relation to The Earth; in fact, astronomy structured the way 
in which humanity interpreted time for the stars were our only reference point of change 
in The Cosmos that we could use to measure time. 

[1:12:7] Finally, and perhaps most destructively, the culture of astrology has been 
intertwined into the history of astronomy; the divination of the stars has been cheapened 
by the establishment of horoscopic practices in many parts of The Earth. 

[1:12:8] We must now bring focus and perspective to the lattermentioned points; these 
categorised histories of astronomy do not reflect the immensity of astronomy's future; in 
the establishment of this future, we must not forget astronomy's past in order to reveal 
repeat it. 

[1:12:9] Astronomy, under the guise of The Philosophy of Millettism, and the natural Will 
of The Cosmos, shall become the centrality of our levels in philosophy, industry, business, 
technology and so many more topics whose intrinsicities shall become aligned with 
astronomy and the wider study of the stars as elements of The Cosmos. 

[1:12:10] The history of astronomy reflects as a microcosm of the future of astronomy 
which shall grow to become the macrocosm of the two paradigms of time. 

[1:12:11] With the incorporation of new concepts such Wonderment, the establishment of 
new institutions, the organisation of newfound cosmocentric philosophies, theories, and 
ideologies, and the greater discovery and exploration of The Cosmos by humanity, 
astronomy, not only as a discipline of study, but as a philosophy itself, shall ascend to a 
sociecentric and civocentric position. 

[1:12:12] The children of the world have longsince peered up to the stars and wondered 
what could be beyond their world, but with the reascension of philosophy, and the new 
establishment of astronomy forging its future, children shall wonder greater, but too, shall 
be taught what could be for astronomy shall become at the centre of our children's 
education. 

[1:12:13] With the improvement of the education systems of the world, the parents and 
relatives of the world must too change in order to wonderment as their offspring do so 
they may also benefit spiritually, philosophically, financially, and physically for embracing 
a life wherein The Cosmos, Astronomy, and Wonderment are centrefold. 

[1:12:14] Every child of wealth shall know and so too, shall every child of poverty, and all 
those in-between; every child no matter whom, what, or how they are shall either possess 
a telescope, or have the knowledge of how to use a telescope for the purposes of 
astronomical observation. 
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[1:12:15] To all the peoples whom do not own an astronomical instrument or to those 
whom do not know how to operate it, planetarium and observatories and other 
philosophical buildings shall hereby and henceforth be built across all nations of the world 
and beyond for the learning, and wonderment of the stars. 

[1:12:16] As it is our destiny as prophesied so to explore the new worlds of The Cosmos, 
the study, usage, and application of astronomical instruments and philosophies shall 
forevermore be intertwined into the destiny of humanity 

[1:12:17] At the time of writing The Grand Centrality, astronomy and The Cosmos in 
general in our societies are passed by as though they do not exist; their study, 
wonderment, and purpose seem to have become niche and obscure and unorganised; the 
study of the stars has suddenly become an outcast in the society 

[1:12:18] By whom's doing this is, I do not know and care not to know forevermore; my 
chief interest is to restrain this current anti-cosmocentricity and anti-astronocentricity 
before it consumes the minds of the peoples any further; this is my life's mission and 
henceforth, I shall proceed upon this vocation no matter what dark forces may be at work 
against my cause. 

[1:12:19] The rise of astronomy shall manifest itself in the Millettarian Arts, and All that is 
Millettarian shall henceforth be All that is astronomical, cosmical, and hold such related 
philosophies to its core. 

[1:12:20] The future of astronomy that has been foreseen here and now is one of grand 
buildings across the globe and beyond; vast, yet clear and strong philosophies that shall 
lead humanity along its destined and prophesied path; a species of people whose 
worldview is not self-concerning, anthropocentric, or geocentric in nature, but respects 
The Cosmos and places the grandity of The Cosmos and all its elements at the centre of 
their lives. 

[1:12:21] Look around you now and tell the name of that which is closest to the creator of 
The Universe and in result, you did not look at your books, or house, or the buildings, or 
governments that form your civilisation, but instead, you looked towards the stars for they 
are and will always be the greatest proximation we have before us of divinity. 

[1:12:22] Instead of seeing the world through the lens of ourselves, we shall henceforth see, 
when atop the greatnesses of Astronomism, the world and The Cosmos beyond through 
the lens of The Cosmos itself in firstmost and forefront position as it always shall be, but 
not always should have been. 

[1:12:23] We are where we are now by The Will of The Cosmos and The Divine and as 
destiny turns the cogs of The Great Wheel, we shall progress on our destined and 
prophesied path, but remembering that we are where are by what has happened and the 
new philosophies that have sprouted have been inspired in some way by those previous. 
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[1:12:24] All that exists has come from that which existed before it and this is one of the 
naturities of existence. 

[1:12:25] The astronomies of the future will be much different from the astronomy we 
know today for on new worlds we shall establish astronomy and in new contexts 
astronomy shall exist; the far future of astronomy cannot and should not be foresighted 
here and now; only that which can be foresighted is the future of astronomy that I have 
seen for the world and the peoples and their societies. 

[1:12:26] Whether by faith, philosophy, or otherwise, if one holds an interest in astronomy, 
one holds an interest in the stars, in The Cosmos, as well as their individual role and the 
role of humanity within and alongside such cosmical elements. 

[1:12:27] The study of astronomy and all its related disciplines is not just a study of the 
physicalities of The Cosmos in The Universe, it is the manifestation through study of one's 
curiosities of from where which we came, why, how, whom, and what. 

[1:12:28] The questions posed in astronomy, cosmology, and the study of The Universe are 
questions about whom we are; they relate to the force and feeling within us All to discover 
whom we are and from where, what, and how we came, and why. 

[1:12:29] Astronomy and cosmology tackle the same grand subject that religion has 
attempted throughout the course of its history; from where, how, why, who, what, and 
when we came into being, but instead, use the means we have before us to discover that 
which is not before us; that which is unknown. 

[1:12:30] The Next Frontier is a leap into that the unknown for we have never yet cross this 
way and we shall not do so in such naivety again; with this, we must cherish our 
ignorance for we nothing of the journey we are able to embark upon, and we know 
nothing of the worlds that await us. 

[1:12:31] Astronomy and its intrinsic implementation into our education systems, 
philosophies, and worldviews shall be our guiding light as we venture through a world 
we do not know or fully understand; we need our study of astronomy to be the beacon for 
our exploration of The Cosmos. 

[1:12:32] If astronomy is the study of the stars, then astronomy is the study of ourselves for 
we are the stars in different forms, made from the same cosmical elements. 

[1:12:33] Is it not fair to say that that which one is dependent upon is that which one is? If 
so, then we are the stars, the planets, the galaxies, and the entire Cosmos eternally for we 
are dependent upon them All to exist as we do. 
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[1:12:34] I envision a peoples whom know, understand, and wish to learn more from that 
which they originate; I envision a peoples whom know who they are, where they come 
from, and whom they wish to be as they explore The Cosmos. 


[1:12:35] The rise of astronomy and its radiant future shall open the eyes of the masses of 
peoples of this world and shall already be instilled in all our minds of its intrinsicity by the 
time we civilise the new worlds; the frontier worlds, and beyond. 

[1:12:36] All children of the world shall learn of astronomy amongst each other and shall 
share the astronomical concepts with each other and shall learn from one another. 

[1:12:37] All children of the world shall learn of the names of cosmical elements; recite the 
philosophies of The Cosmos; discuss All the possibilities of The Cosmos and wonderment 
alone, and together. 

[1:12:38] Astronomy and the study of The Cosmos shall become the beating heat of the 
world and its peoples, and the education of its peoples, and it shall become the highly 
regarded topic of study; a cornerstone of knowledge; an essential discipline needed in all 
aspects of life as are mathematics, and literacy now. 

[1:12:39] The potential vastity of astronomy is its greatest feature for astronomy and its 
related disciplines encompass All other studies as is lattermentioned in this writing in The 
Subjects of The Cosmos. 

[1:12:40] The peoples of the world shall come to see life through a cosmical lens; there shall 
be no need for the vices of the world for the peoples shall become embraced within the 
wonderment, exploration, and study of The Cosmos and all the facets of study and 
application that branch out from its immensity. 

[1:12:41] The most exciting aspect of the rise of astronomy and its related disciplines is the 
greater possibility for genii; the abundance of genius people in the world is greatly 
understated; there are more genii in disciplines than we give credit for. 

[1:12:42] But with the rise of astronomy, the concentration of nurturing such genii when 
found is placed centralmost in priority for those; though are more than we think they are 
still few in number; those are the people that shall revolutionise the world and its peoples 
again when it need be done so. 

[1:12:43] The greatest of genii can also be the worst of people; some of the most evil 
peoples of our histories have been the most intelligent; never should intelligence be 
associated with goodness; intelligence falls not into such emotional categories. 

[1:12:44] But there are, and have been, peoples in our histories that have tainted and 
darkened the world forevermore, though to say these people lack intelligence is simply 
not true; to commit evil acts resembles no parallel to their level of intelligence; in fact, if 
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one has managed to darken the world, then one must require some intelligence in order to 
have such an impact. 

[1:12:45] The point is that intelligence is relative to the person within which it resides and 
is not bound by the moralities or social standings of humanity and human societies; 
sometimes the world needs to experience evil and darkness in order to know which path 
is good and light. 

[1:12:46] In astronomy and related topics after the rise of such, the genii shall be nurtured 
for the genii are those whom reflect to the world the natures of whom we are and whom 
we could be. 

[1:12:47] So the next time you see an astronomical instrument, such as a telescope, think on 
the words of this writing and understand that the instrument before you shall become 
central to the worldview of humanity as it must if we are to explore The Cosmos, and as it 
must if we are to progress to a stage that we were prophesied and destined to reach. 


[1:12:48] There will always be the foresighters of the world; those whom wish to know and 
claim to know of the events of future times; All we can truly know of the future is that 
which we know in hope and faith. 

[1:12:49] When speaking of the future, our minds tend to drift toward that which we feel 
should happen; not that which actual will happen. 

[1:12:50] The greatest point of the nature of futurity is that all that can possibly happen, 
could happen in actuality; therefore, that which we wish to happen in future times shall 
do so if the physical laws of The Cosmos align and the proper means and circumstances 
occur in perfect precession. 

[1:12:51] The Presentiments of the Peoples of the World are the foreboding thoughts in the 
minds of peoples which relate to the decline of world achievement and progression. 

[1:12:52] Such a stance in the Millettarian Tradition of philosophy is henceforth to be 
known as Presentimentism. 

[1:12:53] Such presentimental attitudes towards the topics of philosophical and cosmical 
discussion are not generally held by the Millettarian Tradition for the optimism of the 
future of humanity is held centrally to the Millettarian worldview due to humanity's 
fulfilment of their destiny in the exploration of The Cosmos. 

[1:12:54] Notions of presentimentality must be discussed for they are a central component 
in the achievement of that which we wish to occur; we must know that which we do not 
wish to happen in order to know that which we do. 
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[1:12:55] We must know of foreboding notions in order to understand that which we wish 
to avoid; stances of presentimentism serve two purposes; the first is to tell us that which 
we do not wish to happen, and the second purpose is revealed from which we can infer 
that which we do wish to happen. 

[1:12:56] We must understand the presentimental perspectives on the future of astronomy 
so that we may envision a greater future; one in which astronomy is the centrefold, the 
highmost, and the most important of All the Millettarian envisionments. 

[1:12:57] Yet fear not for we must rejoice of the envisioned future of astronomy and all it 
shall one day become; one of the central pillars of our societies and civilisations, and one 
of the centralmost tenets of whom we are and whom we wish to be. 

[1:12:58] The principles of presentimentality are engrained in all aspects of thought and 
must always be remembered within the Millettarian Tradition for it reminds us of the 
constant ability of the future to become the future we had not envisioned. 

[1:12:59] The essence of presentimental thought is that it keeps us forever looking ahead at 
what could be and teaches us one of the most fundamental principles of futurity; the fact 
that the future is eternally in motion and that we cannot ever take for granted the future 
we believe we have secured for ourselves. 
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The Philosophy of The Cosmos 

[1:13:1] The article of The Philosophy of The Cosmos differs from that of The Philosophy 
of The Grand Cosmos in that it acts as an extension of the aforementioned Philosophy; The 
Philosophy of The Cosmos grasps and encompasses all the further concepts of The 
Cosmos in ways abundant for the reader to imagine and become inspired from. 


[1:13:2] When we speak of perfection, we most often think of divinity, and we most 
certainly cannot speak of ourselves in any aspect for, if anything, we are the oppositisms of 
perfection. 

[1:13:3] We can, however, see perfection in The Cosmos and its orderity, functionality, and 
fundamental naturity; the planets rotate and orbit around their parent star, the star binds 
the system together and billions of these construct astral superstructures known as 
galaxies. 

[1:13:4] If these cosmical operations cannot be called perfect then what can be? 

[1:13:5] It is quite well established in the Millettarian Tradition that cosmical and celestial 
entities share a greater level of divinity than we ourselves do; in this notion, such entities 
have greater levels of perfection. 

[1:13:6] The philosophical study of perfection is henceforth known as Perfectics, and 
within this, we study the level of perfection certain peoples, entities, and actions, and their 
interactions and relative perfections to one another. 
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[1:13:7] With orderity, most commonly follows perfection for perfection is usually 
understood to be the proper execution and flow of some process or action; The Cosmos is 
abundant with perfection. 

[1:13:8] The grand formity of the stars and worlds and galaxies; the way in which their 
motions proceed; the incessant rotalities and orbitalities of all the celestials; and their 
wondermentful births and deaths. 

[1:13:9] All of these cosmical processes and more make The Cosmos in The Universe and 
all their elements perfect in ways not fully imaginable to us as we are for each and every 
cosmical entity harbour some greater level of divinity according to its size, functionality 
and purposity. 

[1:13:10] The underpinnings of The Cosmos represent its own perfections; the rotality of 
worlds, the distances of space, and the power of the largest cosmical elements; the quasars, 
the oblivions, and the pulsars of The Cosmos. 

[1:13:11] The perfection of the oblivions of The Cosmos are best demonstrated in the ability 
of the densities and physical features of such black holes to continue on for infinity. 

[1:13:12] The Perfect Universe is a philosophical concept that attempts to view The 
Universe in its entirety with All the possibilities in All the dimensions possible and 
impossible, and not without forgetting the incorporation of the concept of infinity into the 
concept, in the search for true, ultimate, and Divine perfection; this is considered to be an 
impossible feat according to the Millettarian Tradition. 

[1:13:13] Despite the resolute orderity of The Cosmos and its seemingly intrinsic perfection 
from our imperfect perspective. The Cosmos cannot and never shall reflect ultimate 
perfection for The Cosmos is bound, limited, and controlled by The Universe, and 
although there may exist infinities within The Cosmos, The Cosmos itself can never be 
entirely infinite in scale, dimension, and orderity. 

[1:13:14] In addition to this. The Chaos in The Cosmos also demonstrates the inability of 
The Cosmos from being perfect for disorderity of chaotic influences taints The Cosmos 
from achieving ultimate perfection despite its much greater perfection relative to 
ourselves. 

[1:13:15] However, The Universe can be perfect and is in naturity for it is, was, and shall 
encompass All things existent now, then, and in the future, but it is the attempt of the 
concept of The Perfect Universe to abstractly manifest The Universe into some perfect 
orderity that perhaps is ultimately incomprehensible to ourselves for we are so distant in 
own naturities from achieving such. 
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[1:13:16] The Perfect Universe is The Universe in All its entirety; in every possibility 
dimension, and by All impossibility too, for The Universe is All things existent and if a 
thought may be existent, then it may be possible. 

[1:13:17] The Perfect Universe is the abstract manifestation of The Divine and the closest 
concept within the Millettarian philosophical tradition that we can hope to proximate to 
understanding The Divine. 


[1:13:18] The Cosmos is composite in naturity for it is manifested by a many great 
elements that structure its formity and make it as we know it to be. 

[1:13:19] As you and all peoples continue to study The Cosmos, you and all shall see that 
there are certain features of The Cosmos that are inherent in All cosmicalities and are 
perfect examples of the functionality, orderity, and naturity of The Cosmos. 

[1:13:20] Such features are to be henceforth described as the Cosmical Quintessence; the 
most abundant of which are the stars of The Cosmos; the lifegivers; the perfect examples 
of light, warmth, centrality, and cosmical orderity. 

[1:13:21] Perhaps another less obvious form of Cosmical Quintessence is that of gravity; 
gravity is the great intertwiner of The Cosmos; it bounds All cosmical elements together in 
ways unimaginable to us as we are, and so, its Cosmical Quintessence cannot not be 
understated. 

[1:13:22] In our cosmical studies, we can look toward the Cosmical Quintessences for 
guidance if ever our paths become clouded by the immensities of The Cosmos; the 
Cosmical Quintessences bring one's mind back to the fundamental parts of The Cosmos; 
those that without. The Cosmos would not be. 


[1:13:23] In our studies of The Cosmos, we shall notice its inherences of duality; planet and 
star, darkness and light, distance and proximity, gravity and motionality. 

[1:13:24] We see that The Cosmos is full of dual connections that are forever dependent 
upon each other to form and function as they do; this principle stands true even in the 
scale of The Cosmos itself for its dual pair would be The Universe. 

[1:13:25] Dualities do not need to be equal; often, they are oppositisms, but not always; in 
some circumstances, dualities work together by both physical and abstract means, an 
example of which would be the aforementioned gravity and motionality duality. 
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[1:13:26] Dualism in The Cosmos is abundant by The Cosmos's very naturity; there exists 
few cosmical elements wherein they do not require two or more entities to function, or 
exist. 

[1:13:27] Interdependency is intrinsic to the naturity and functionality of The Cosmos, and 
interdependency is the centrality of Dualism. 

[1:13:28] The Dualistic Cosmos outlines a cosmology in which All aspects of The Cosmos 
are viewed through a dualistic lens; all elements of The Cosmos are found to be dualistic 
in their naturities, functionalities, orderities, and in all other aspects of instrumental study. 


[1:13:29] As an extension to the Dualistic Cosmology, the philosophical theory that The 
Universal Medium conceptualises the dependencies of The Cosmos and categories them 
into The Depender and The Dependee. 

[1:13:30] Within the naturities of the elements of The Cosmos, there exists The Depender 
and The Dependee; The Depender is that which exists independently and that which some 
other entity depends upon; The Dependee is that very entity which is dependent upon The 
Depender. 

[1:13:31] From the perspective of within. The Depender is often the chemical formations 
and The Dependee is often the entire entity; in the case of stars; the chemical explosions 
are The Depender and the entirety of the star itself is The Dependee. 

[1:13:32] From without the elements of The Cosmos, and in-between them, there exists 
even greater abundances of Cosmical Dependence; between the planets and the stars 
around which they orbit, there is dependency. 

[1:13:33] Between the gravities of the firmaments of The Cosmos and the largest 
metagalactic superstructures, there is a sense of great dependency; between the 
supernovae and the star from which it originated, there is dependency. 

[1:13:34] In All cosmical elements, it is clear to see that dependency marks a commonality; 
The Depender is always dominant over The Dependee, both within and without. 

[1:13:35] In order to understand the naturity of the cosmical superstructure, we must 
understand the concept of dependence for the cosmical is built upon this and is ironically 
dependent upon it. 

[1:13:36] The nature of the dependencies of The Cosmos reflect the function, size, and 
proximity of The Dependee in question; The Dependence Cosmology understands that 
The Cosmos is interconnected forevermore, and All its composite parts are in some way 
dependent upon another. 
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[1:13:37] The concept of codependency in The Cosmos relates to The Depender, an 
example of which would be a star in relation to the planets, holding dependence over 
more than one celestial in simultaneity. 

[1:13:38] Whether by independency dependency or codependency each of the elements of 
The Cosmos is interconnected with one another and are certainly eternally connected to 
The Cosmos itself for they are bound to and exist within its territories and The Cosmos is 
eternally connected to The Universe, and The Universe to The Divine. 


[1:13:39] The total naturity of The Universe is ultimately unknown to us for we are far too 
small and insignificant to understand it entirely, though it is wondermentful to speculate 
of the grandities and totalities and true naturities of The Universe. 

[1:13:40] The Absolute Universe is a theory within the Millettarian Tradition that 
encompasses the concept that The Universe is ultimately absolute in its naturity for it to 
exist as it does from what we understand of it so far. 

[1:13:41] As distinct from The Cosmos as in alignment with proper Millettarian Tradition, 
The Universe encompasses All that is beyond the bounds of orderity, functionality, and 
cosmicality. 

[1:13:42] In The Absolute Universe theory. The Universe is not dependent in any way on 
any external force, even The Divine itself, so as to infer that either The Universe is The 
Divine itself as aforementioned in previous concepts, or The Divine itself is encompassed 
within The Universe. 

[1:13:43] Such a universality derives a non-theistic cosmology, yet places a greater 
emphasis on the absolutism of The Universe; The Universe as an inclusive, independent, 
and self-sustaining entity that exists according to its own will. 

[1:13:44] If The Universe is The Divine itself; one and the same, then The Universe is All 
there is, was, and will be; The Universe is the creator of itself. 

[1:13:45] Despite not knowing the extent of the entirety of The Universe, we understand by 
the Millettarian Tradition that it encompasses All things in all possibilities, impossibilities, 
and in all times, spaces, matters, and states; the distinction between between The Universe 
and The Divine in this notion is that The Divine created The Universe, unless The 
Universe is a self-creating, self-sustaining, and self-destructing entity. 

[1:13:46] The Absolute Universe concept deems The Universe to be absolute in naturity; 
omniencompassing, omnidimensional, omnipossible, and omniversal; and in this 
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cosmology, there exists only The Universe as the one higher force and the controller of all 
things, the creator of all things, and the destructor of all things. 


[1:13:47] When we peer up at the stars of the night sky, we see their scintillations, their 
proximities and distances from one another, and we wonderment of the possibilities of 
worlds which rotate around them and the galaxy in which they reside. 

[1:13:48] As we look around us, we see a world overwhelmed with life in every crevice; we 
see people, animals, and plants; beating hearts and breathing lungs. 

[1:13:49] As we wonderment of the orderity of The Cosmos, we imagine the perfect 
orbitalities and rotalities, and the perfect functionalities, motionalities, and concentricities 
of the cosmical system. 

[1:13:50] In this notion, one comes to the realisation that The Cosmos is alive which falls in 
alignment with the concept of Cosmozoism; the belief that The Cosmos is a living entity 
due to its constant motionalities, and the eventuality of its death, and our ever-growing 
knowledge about its birth. 

[1:13:51] The Cosmos must be alive for the stars, and planets, and galaxies are in perfect 
orderity; they form a concentricity; they are structured by the orbitalities of worlds and the 
rotalities of stars; All underpinned and intertwined by the space, the time, and the matter 
as created by The Universe. 

[1:13:52] To be alive is to hold a continuous existence; that which we understand to be 
alive is perhaps a beating heart, or breathing lungs. 

[1:13:53] In this, we must expand our minds for although the elements of The Cosmos do 
not have beating hearts or breathing lungs, they are just as alive as we are for they follow a 
course of existence; they hold purpose, structure, and function and by this notion, they are 
alive. 

[1:13:54] According to the principle of Cosmozoism, the entirety of The Cosmos is alive, 
but too, Extracosmozoism states that the entirety of all things that do exist are alive in this 
same way; such notions may be exaggeration to some, but such notions could also be said 
to be true in that All that exists, possesses some level of Divine Essence in order to exist as 
it does. 

[1:13:55] If to be alive is to have a birth and a death; if to be alive is have purpose, 
physicality, and function; if to be alive is to be dependent on the molecularities, then are 
not All elements of The Cosmos alive under these definitions? 
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[1:13:56] If we understand that The Cosmos is alive in its entirety, then we understand the 
fundamental naturity of The Cosmos and its relationship with The Universe for we see 
that All cosmicality is existence; birth, life and death; order, purpose, structure; function, 
shape, and dimension; this is All The Cosmos is and will forever be. 

[1:13:57] But in this notion we understand that every aspects of The Cosmos is alive, not 
just our insignificant selves, one of many sentients of The Grand Cosmos; we understand 
that every rock, every ocean, every star, and every galaxy; each are alive in their own way 
as we are in our own way 

[1:13:58] And it is this that is the essence of Cosmozoism; in this belief, one begins on their 
journey toward greater wonderment and understanding of the naturity of The Cosmos, 
and one begins to understand purposity, significancy, functionality, orderity, and all the 
other instruments of study of The Cosmos. 

[1:13:59] Each and every instrument of study comes into use when The Cosmos is viewed 
upon in this way for The Cosmos is not just perceived as an empty, lifeless vacuum filled 
with giant rocks and exploding spheres; The Cosmos becomes real; it becomes closer to us 
which is why the importance and relevancy of Cosmozoism to the fundamentality of the 
new worldview cannot be understated. 

[1:13:60] The greatest aspect of Cosmozoism is that it enlightens us to see The Cosmos in a 
way never done so before; we begin to understand its nature; we begin to see its true 
vastness, purpose, and function. 

[1:13:61] Praise the popularity of the concept of Cosmozoism and let all the peoples of all 
worlds see The Cosmos in this way and closer you shall feel to The Cosmos as a living, 
breathing, and heart-beating entity in its entirety, and in return and reward, you shall 
receive a greater wonderment, that with only such foresight and hindsight granted by 
your enlightenment, you could ever have hoped to experience. 


[1:13:62] The Cosmos and The Chaos exist in parallel; the cosmical elements and the 
chaotic elements reside within The Cosmos; they are constant flux with one another; The 
Chaos breaking away from orderity and The Cosmos pulling all elements back, existing to 
keep them together. 

[1:13:63] The Chaos exists within The Cosmos in the Millettarian Tradition; is those 
elements of The Cosmos that do not align with the cosmical orderity, or the cosmical 
system. 

[1:13:64] According to the Millettarian Cosmology, The Cosmos is known as the Thesis and 
The Chaos is known as the Antithesis; in the cosmic alchemical tradition of the cosmology. 
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the Thesis and the Antithesis must conjoin in some future to create a Synthesis, known as 
The Great Cosmic Battle. 

[1:13:65] The Thesis is the combination of the composites of The Cosmos; the ultimate and 
entire physical coalescence; The Thesis is the entirety of The Cosmos in its most perfect 
state from the perspective of orderity. 

[1:13:66] The Antithesis is the perception of The Chaos in its most potent forms; in the 
greatest of oblivions, and the largest elements of disorderity within The Cosmos; The 
Antithesis is the entirety of The Chaos in its most perfect state from the perspective of 
disorderity 

[1:13:67] The Great Cosmic Battle is in occurrence all around us and in all places that we 
cannot see; it occurs within ourselves between the forces of orderity, and disorderity; it 
occurs between the oblivions of The Cosmos and the gravity and light attempting to 
escape them. 

[1:13:68] The proximatemost example of The Great Cosmic Battle occurred within the 
history of The Earth in the destruction of the dinosaurs; the cataclysmic consequences of 
the impaction of the meteor demonstrated the power of The Chaos and its potential 
destruction of the cosmical orderity. 

[1:13:69] Like we have a destiny as prophesied so. The Cosmos in entirety is too destined 
as prophesied so to create a synthesis in The Great Cosmic Battle. 

[1:13:70] In some time far beyond the extent of our own destinies, there shall come the 
moment in which The Cosmos must fulfil its own destiny and must synthesise with The 
Chaos to form the end of The Great Cosmic Battle; the ultimate equilibrium. 

[1:13:71] We must not press upon The Cosmos and The Chaos our human emotionalities; 
The Cosmos does not constitute goodness, nor does The Chaos constitute evility; that 
which we constitute to be good and to be evil is a concept we place upon actions taken. 

[1:13:72] The only constitution of these two entireties is orderity and disorderity relating 
The Cosmos and The Chaos respectively. 

[1:13:73] In this way. The Cosmos and The Chaos demonstrate their essences of divinity for 
they do not conduct function according to morality, but function according to purpose, 
design, and destiny. 

[1:13:74] The Cosmos creates and The Cosmos destructs, but these two actions are not 
constitutive of good or evil action; they are constitutive of purpose, orderity, and 
functionality. 
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[1:13:75] The Synthesis of The Cosmos and The Chaos consists of the conjoinment of 
oppositisms; the forcing together of entities made to be apart, but this is the struggle of 
The Great Cosmic Battle and it shall rage on until the end of Time itself. 

[1:13:76] For one to exist, there must always be an opposite for this is the nature of reality 
and existence, both in our own contexts, but too, in the context of The Cosmos, and The 
Chaos fills this important role of existing as the opposite to The Cosmos. 

[1:13:77] The way in which The Synthesis of The Great Cosmic Battle shall occur is in the 
palms of the destiny of The Cosmos and The Chaos in The Universe and that is All that 
can tell us this, though we shall never comprehend in totality unless we could still exist at 
the end of Time in order to be witnesses of it. 

[1:13:78] If an equilibrium of ultimation is destined to be forged then the elements of The 
Chaos are prophesied to grow greater in strength, in diversity, and in their abundances 
and The Cosmos to meet them in direct confrontation. 

[1:13:79] Time shall end in darkness surrounded by the barrier of The Universe causing 
light to appear around the periphery just as is the formity of that which we call oblivions. 

[1:13:80] The Chaos may not be preferred in its naturity by the Millettarian philosophical 
and cosmological tradition, yet it is highly understood, revered, and encouraged that The 
Chaos is the incumbent of much of the revelations of The Universe. 

[1:13:81] Though we cannot understand it in totality, we can pinpoint a connection 
between the elements of Chaos and the unknownness that exists within; it is there within 
all entities of existence; a certain obscurity that seems not forged any pattern, yet it is still 
there within all things and in the Chaotic elements of The Cosmos, we see this obscurity in 
full form. 

[1:13:82] The study of The Chaos is perhaps even more so pressing than the study of The 
Cosmos for I believe, as a wondermenter, that there is something within the oblivions, the 
sporadics, and the unknowns of The Cosmos in The Universe that shall tell us that which 
we all wish to know; who, where, how, and why are We, The Cosmos, and The Universe 
as we are. 

[1:13:83] As The Great Cosmic Battle ceases to end during our short existences within the 
wider Cosmos, we shall see a greater role of The Chaos for the balance must be gained and 
The Cosmos and The Chaos must meet at the end of Time in equal measure. 

[1:13:84] That which occurs after such events can only be said in speculation, but I am 
certain that there shall be more to The Grand Story than we will ever, and could ever 
know. 
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[1:13:85] Despite the mystologisation of this concept, its principle essence stands true 
forevermore as The Cosmos and The Chaos are the oppositisms of existence and they are 
in the wage of war on a cosmic scale. 


[1:13:86] Much does not need to be said when one is a great enough writer to say their 
piece in compact terms. 

[1:13:87] When speaking and writing of such grand thoughts, the mind's wonderment 
tangents off towards new reaches, and branches into new trees of thought; the key is the 
seed and once it is planted, no more shall need be said; The Omnidoxy is the seed. 


[1:13:88] Distortions in our world are as abundant as there are peoples; and too, distortions 
take form in many varieties and concentrations. 

[1:13:89] There are the distortions of the mind; the distortions of the past, the present, and 
the future; and too, the distortions of the physicality; that which exists in the formity of 
matter. 

[1:13:90] In The Cosmos, there too exists distortion for we inherited such by our cosmical 
ancestors though distortions of mind are not so prevalent of the cosmical elements as they 
are in our own insignificancies. 

[1:13:91] The Malformations of The Cosmos are the greatest manifestations of distortion, 
though we must always remember of malformation that such does not exist from the 
perspective of The Cosmos; only from our own perspective does malformation exist for we 
like to contrast normality with abnormality; it is part of our own naturity to do so. 

[1:13:92] The malformaties reflect the influence of The Chaos in the formative process, 
especially so if the malformation in question impacts upon the orderity and functionality 
of the cosmical element. 

[1:13:93] If the orderity of elements in The Cosmos is a reflection of its malformation or its 
perfect formation, then from studying the orderities of cosmical elements, we can discover 
their hidden malformations that are not intelligible to the eye. 

[1:13:94] From the perspective of The Cosmos, All that exists within it holds a formity 
according to its destined course and its purposity in serving the cosmical system; in this 
notion, malformation as our minds see it is likely not considered malformation by 
cosmical terms. 
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[1:13:95] The naturity of the cosmical malformations is that they are more abundant they 
we know and that their existences mean nothing more to philosophical contexts than 
uniquity in the formity of cosmical elements. 

[1:13:96] There are greater symbolical gravities from cosmical malformations as they tend 
to represent abnormality, sporadics within cosmicalities, and the misconduction of the 
cosmical chemicalities and molecularities to form elements never before seen, or holding 
greater rarity 


[1:13:97] With the rise of astronomy and wider cosmical study, adoration, and 
wonderment, and with humanity's fulfilment of their destined and prophesied course of 
the exploration of The Cosmos, it is inevitable that there shall be peoples real and 
imperfect whom attain achievements entwined with bravery, cosmical enlightenment, and 
greater cosmical knowledge. 

[1:13:98] These peoples shall come from the wombs of mothers from all across humanity 
for the wonderment of the stars is a universal act and is not selective upon those whom 
conduct such. 

[1:13:99] Any person, or any sentient being with consciousness enough to comprehend the 
most basic aspects of The Cosmos can become wondermenters, adorers, and venerators of 
The Cosmos. 

[1:13:100] The explorers of The Cosmos are those worthimost of laudation for they risk 
their lives to progress humanity along its destined and prophesied path. 

[1:13:101] There have been those in the histories of the world whom have sacrificed 
themselves for a purpose or cause that is greater than themselves as they witnessed and 
foresaw the injustices of evility. 

[1:13:102] The moralities of us govern the way in which we are to act against such evilities, 
and although this brings no bearing to the perspective of The Cosmos, it means to us as 
humans All we are for we are the decisions we make in times of moral contention and 
extremity. 

[1:13:103] The venerations of people's strength, sacrifice, and their ability of wonderment 
and their curiosity toward cosmical knowledge shall from here now and henceforth be 
championed and treasured by the Millettarian organisations and institutions in specialty 
of such accomplishments. 

[1:13:104] In the Millettarian Tradition, and in the envisioned future, these people whom 
explore and wonderment, and those whom realise and actualise the new worlds and 
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civilisation shall be championed and treasured in such a way for the mass of the peoples of 
the world to see and believe in and hold hope in to one day become as they are. 

[1:13:105] The greatest of peoples of our histories have been forged from the hardships 
they were forced to contend with and without such tribulations, their greatness would not 
have formed as it did. 

[1:13:106] With this notion in mind, it is easy to see the importance of the education 
process in the development of the greatest of minds and peoples. 

[1:13:107] The peoples venerated shall be remembered in futures times abundant and 
whose faces shall be peered upon by the children of the future whom are in need of 
inspiration, hope, and guidance in their own vocations. 

[1:13:108] Some may call this idolatry so then, in the face of such an accusation, questions 
must be posed; is it wrong to admired the workings of the minds of peoples? Is it wrong to 
adore the achievements of those whom work to discover more of The Cosmos in which 
our part takes up so insignificant a place? Is it wrong that we cherish the destined course 
of humanity as Divinely prophesied? Is it wrong that we revere humanity's steps in our 
destined path? 

[1:13:109] I shall not answer these questions for I need not; your own mind, your own 
conscience, and your own ambitions shall answer these questions on their own. 


[1:13:110] Purpose, known in a Millettarian philosophical context as purposity, is 
ultimation of all existence of The Cosmos in The Universe and controls the destinies of All 
entities. 

[1:13:111] Without purpose, one cannot exist; purpose is within all things in relatively 
equal measures. 

[1:13:112] From a single molecule of our physiologies, to the smallest flake of snow, to the 
orbiters of stars, to the grandest galaxies of The Cosmos and on and on to the entirety of 
The Universe itself; All things existent require purpose. 

[1:13:113] To be Divine is another matter for things Divine do not exist in the same way in 
which The Cosmos exists so purposity in this regard is warped into the concept of being as 
a level above existing. 

[1:13:114] The requirement of purpose in All existent things highlights a key feature of our 
naturities and the naturities of All cosmical elements. 
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[1:13:115] The purposity of The Universe itself true and real, though less assured than that 
of The Cosmos for the entirety of The Universe and its functionalities, orderities, and its 
divinity is not known to us so its purpose is less certain. 

[1:13:116] The way in which one views The Universe's cosmology is ultimately dictative of 
their view of its purposity; a theistic universal cosmology places less divinity in the 
naturity of The Universe, there its purposity plays a similar role to that of The Cosmos. 

[1:13:117] However, a non-theistic universal cosmology places greater divinity in the 
naturity of The Universe, perhaps by even suggesting The Universe as The Divine; in this. 
The Universe's purposity is less known. 

[1:13:118] Cosmical design is forever related to the visual elements of The Cosmos and 
their aesthetics; design acts as the postcursor to purposity and is intrinsic to the execution 
of the purposity. 

[1:13:119] The way in which a cosmical element is designed, the formity of its features, and 
the structure of its orderity correlates to its functionality. 

[1:13:120] Design is the structure of cosmical elements; we must know of purposity in 
order to correlate this to the design. 

[1:13:121] The concept henceforth known as Teleoism is the belief that both purposity and 
design in equal measure, in precursory and postcursory chronologies respectively, control 
the development of The Cosmos and its physical laws. 

[1:13:122] In the Teleoistic view, the purposity and design of the cosmical elements is the 
centralmost aspect of them and they are both equally intrinsic and apparent throughout 
All natural and cosmical phenomena. 

[1:13:123] Related in nature to the branch of philosophical study known as Teleology, the 
concept of Teleoism continues on and demands a specificism in cosmology towards 
purpose and design as the two centralmost aspects of the cosmical system and of 
cosmicality in general. 

[1:13:124] The Teleoists establish a two dimensioned cosmology wherein purpose and 
design are the dual centralities and around which All cosmical existences rotate. 

[1:13:125] The development of The Cosmos occurs in a multitude of complexities with the 
involvement of many elements and aspects, but Teleoism establishes a simplification of the 
cosmological development by narrowing such aspects down to purpose and design. 

[1:13:126] A Teleoist explores the basicmost aspects of cosmological development and 
understands that whether by some Divinity or Universality, there stands purpose and 
design as the intrinsicities to all cosmical existence. 
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[1:13:127] The concept of Teleoism provides us with a unique cosmological outlook that 
may be used to understand the most fundamental parts of the naturity of The Cosmos. 


[1:13:128] Teleoists hold that the the natural phenomenas of The Cosmos are ultimately 
directed by purpose, the abstract manifestation of which would be the concept of destiny 
as enounced by prophecy and directed secondly by design; the physical manifestations 
and formity that allow the existing element to conduct its purpose. 

[1:13:129] In Teleoism, All else and All other concepts, theories, and ideas of cosmology 
come as secondaries and tertiaries to this concept of cosmological development and 
fundamentality. 


[1:13:130] The laws of oblivion stand so as the opposite to the laws of light, but it is when 
these two opposing laws encounter one another, the oblivion is so powerful that light 
cannot escape its field of gravitation and a lightring is created around its periphery. 


[1:13:131] As aforementioned in the discussion of duality and dualism in The Cosmos, 
there is an apparent intrinsicity of binarity in the wider cosmology. 

[1:13:132] With this notion comes alongside it the concept of The Bicosmos, or 
Bicosmology. 

[1:13:133] The concept of bicosomology centres around the idea that The Cosmos is 
constructed of any two, but only two, parts; the most prominent example of which in the 
Millettarian Tradition would be The Cosmos and The Chaos as creating a bicosmic 
paradigm. 

[1:13:134] Bicosmological thought asserts that The Cosmos is constituted by two elements, 
typically oppositisms in their naturities. 

[1:13:135] This is the first and only reality of bicosmology; there can only be two formative 
elements, no more and no less. 

[1:13:136] Bicosmic thought stems from the idea that All existent entities hold duality in 
their naturities and holds true the belief that All that does exist must have an oppositism; a 
direct opponent to its own existence. 

[1:13:137] In this notion, bicosmological thought affirms that duality is the ultimation of 
The Cosmos, and perhaps even The Universe depending upon the extent of divinity 
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believed to be in the naturity of The Universe for The Divine is not bound by the 
cosmicality of oppositisms, dualism, or any notion of limitation. 

[1:13:138] The Bicosmos is in no opposition to the concept of The Cosmos itself for The 
Cosmos, in Millettarian cosmology, is the entirety of ordered, yet limited, existence as 
underpinned by The Universe, but easily, the bicosmology could still remain true in that 
duality may be existent in the form of oppositisms in The Cosmos despite the entirety of 
The Cosmos being one whole. 

[1:13:139] Despite this not being a Total Bicosmos, there are certainly elements of 
bicosmology that cannot be ignored in both existence and in the physical laws and 
structure of The Cosmos itself which demonstrates the intrinsic influence of bicosmic 
principles in the fundamental cosmicality. 

[1:13:140] As an extension of dualism in The Cosmos, the concept of bicosmology 
discusses the entirety of The Cosmos as holding an intrinsic binarity, whilst dualism and 
duality discuss the evidence for binarity in the most small and most grand of cosmical 
existences, though not of The Cosmos itself, in its entirety. 

[1:13:141] With the entirety of The Cosmos, it is traditional to perceive such as holding a 
monocosmology, but the concept of the bicosmology defies this and introduces The 
Cosmos in its entirety as consisting of two composite parts as is the naturity of All the 
elements of The Cosmos according to dualism, and even within a monocosmological 
paradigm. 

[1:13:142] If it is affirmed that The Cosmos holds within itself countless composite parts, 
then it is not illogical to suggest that The Cosmos itself, in its entirety, is also composed of 
composite parts, and in the bicosmological view, this concept is established and evidenced 
with the elements of binarity throughout The Cosmos, and is further developed when 
tricosmology is introduced. 


[1:13:143] In tricosmology, as a further extension and adaptation of the concept of 
bicosmology, it is believed that The Cosmos is not constitutive of one, or two parts in its 
entirety, but three. 

[1:13:144] Tricosmic thought is demonstrated, in the Millettarian Tradition, by the 
incorporations of The Cosmos, The Chaos, and The Universe into one cosmology as three 
interdependent parts. 

[1:13:145] No single idea is infinite; if it has been thought by a human, then it shall have as 
many limitations, imperfections, contradictions, and failures as there are stars in the night 
sky for our ideas are reflections of whom we are and we cannot escape our own nature. 
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[1:13:146] No single book holds finality; to say One book; One set of ideas, is the answer to 
All questions; the illogicality in this is as crisp and clear as a bright spring morning. 

[1:13:147] No single word is definitive of meaning; I have tried to explore as many ideas in 
The Grand Centrality as possible. 

[1:13:148] Perhaps some have not been totally answered; maybe that provides an 
opportunity for you to further explore your interests using my ideas as your base, but I 
shall never write in finality; I shall always write with the knowledge that new ideas will 
come and supersede my own for I am but a human and my ideas are as imperfect, corrupt, 
and contradictory as I am and we All are. 

[1:13:149] The Tricosmos establishes a newfound paradigm of cosmical understanding by 
incorporating the three aspects: The Cosmos, The Chaos, and The Universe. 

[1:13:150] Tricosmological thought constitutes a paradigm in which The Cosmos, The 
Chaos, and The Universe are treated as composite parts, but the eventuality is that they 
are to become as One. 

[1:13:151] In The Tricosmic Paragon, The Cosmos and The Chaos are considered the two 
central aspects of the cosmology with The Universe underpinning and overpinning them 
both as representative of the entire periphery. 

[1:13:152] To think in a Tricosmologic way is to understand all existence in three 
perceivences; in cosmic, chaotic, and universal discernments. 

[1:13:153] The typical theological outlook under the tricosmological philosophy tends to be 
non-theistic or adhere to the aforementioned concept of The Universe being The Divine 
itself; either as the creator and destructor of itself, or taking a further atheistic stance 
wherein The Universe is not The Divine and therefore. The Divine is not existent. 

[1:13:154] The furthest concept from the traditional monocosmology. The Tricosmos is 
unique from its dualistic counterpart in that it does not perceive the composite elements of 
The Cosmos in triadic form. 

[1:13:155] Bicosmology perceives all the composite parts of The Cosmos in dualistic form; 
the planets and the stars, the galaxies and their concentricities, and the pulsars and their 
immense magnetisms; through the bicosmic lens. All things are considered in a dualistic 
paradigm. 

[1:13:156] Tricosmology understands existence on three levels; in The Cosmos, in The 
Chaos, and in The Universe. 
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[1:13:157] There are the extremities of The Cosmos and there always have been and there 
always will be as there are extremities in All existences; within ourselves, there are moral 
extremities; those acts of ourselves that we consider good and those we consider evil. 

[1:13:158] These extremities are the boundaries of whom we are in moral thought, and they 
demonstrate in one of the most perceptible ways, the boundaries and limitations of The 
Cosmos; they form the naturity of The Cosmos itself. 

[1:13:159] The belief in such and the understanding of extremity in cosmological 
development, naturity, and wider universal and Divine naturity is henceforth known as 
Bipolar Cosmology. 

[1:13:160] In bipolar cosmology, extremity is not raised to any greater level than another of 
the other components of cosmological philosophy, though it is understood to play a 
greater than the other cosmologies would have believe. 

[1:13:161] According to the traditional cosmology of Millettarian philosophy, orderity is 
the nature of The Cosmos; is the central principle upon which All aspects of The Cosmos 
are formed and structured, and the main way in which the purpose of each and every 
cosmical element is fulfilled. 

[1:13:162] But in logical thought, extremity demonstrates the furthest point from the 
centre, or from that which is central to something in both a physical and abstract 
perspective; in this line of thought, it is assumed that extremity, though not acting as an 
oppositism to orderity, is the furthest possible point of orderity before it can be classed as 
sporadic, or influenced by disorderity. 

[1:13:163] The naturity of extremity is that it always appears in a dualistic paradigm with 
the median being that which we know to be true, comprehensive, and that which is 
considered to hold normalcy, or expounding the epitome of orderity. 

[1:13:164] One extremity cannot exist without another, and so often in our lives, we come 
across all kinds of extremities that we considered to be the median; to be the epitome of 
normalcy, yet from a stance of neutrality looking in on our lives, that which we consider 
the median is actually the extremity. 

[1:13:165] The truest naturity of extremity is that its identification is purely based upon 
perspective which, to ourselves as humans, in my view, ironically limits that which the 
extremities can do for us. 

[1:13:166] Too, extremity is bound by the knowledge we possess of the world around us, 
and in a cosmical context, the knowledge we possess of The Cosmos itself; that which we 
consider to be extreme in cosmical terms, may not be so when our knowledges of The 
Cosmos are extended beyond that which we held beforehand. 
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[1:13:167] Bipolarity is the philosophical study and implementation of the concepts of 
extremity in cosmologies. 

[1:13:168] Bipolar Cosmology encompasses a stance of cosmological development and 
structure that is based solely upon extremity; this focuses on the idea that The Cosmos is 
entirely composed of extremities and is itself an entire extremity. 

[1:13:169] Bipolar Cosmology and the wider concepts of extremity itself are wholly reliant 
on the concept of duality for as aforementioned, for there to be one extremity there be 
must be another to oppose it. 

[1:13:170] Bipolar Cosmology holds the traditional concepts of The Cosmos and The Chaos 
as the ultimations of existence, and their oppositism, the most relevant of All cosmological 
concepts. 

[1:13:171] The Cosmos and The Chaos and their eventual Great Cosmic Battle are 
considered to be the centralmost aspects of The Universe and are sometimes considered to 
be The Universe itself; The Universe is formed by this eternal struggle between orderity 
and disorderity. 

[1:13:172] The essence of bipolar cosmology constitutes and relates All aspects of concepts 
and themes to that of extremity; to that of one limitation in relation and instigation to the 
other. 

[1:13:173] Bipolarity considers the centralmost and importantmost essence of The Cosmos 
to be its conflict with The Chaos and encourages further struggles in order to continue on 
The Great Cosmic Battle for that is seen to be that which drives The Universe along. 

[1:13:174] In theological terms, there are three stances within bipolar cosmology; the first of 
which is considered to be an infiltration of traditional thought into the cosmology and 
suggests that The Divine is an exception to bipolarity and therefore, is the only Oneness in 
existence and the only entity with inextremities. 

[1:13:175] The second of which resembles the total opposite to the first and holds the belief 
that The Divine is the epicentre of bipolarity and created The Universe and therefore The 
Cosmos and The Chaos in The Divine's own image as a reflection of The Divine itself. 

[1:13:176] As an extensional thought. The Divine is considered to be in equal and perfect 
measure both aspects of extremity, and is therefore. All things which swiftly returns to 
more traditional ways of Millettarian and Divinical theology. 

[1:13:177] Lightness and darkness, goodness and evility, proximity and distance; extremity 
it All around us in our lives and in the very naturities, orderities, functionalities, and 
structures of The Cosmos we know now. 
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[1:13:178] The third of which constitutes that an all-creative Divine is not in existence and 
holds that all existences is created by extremity itself; this theological positions removes 
The Divine from the cosmological equation and therefore deifies extremity or bipolarity 
itself as the ultimate creator and destructor of All things. 

[1:13:179] Despite such a seemingly hardline atheistic, or non-theistic stance, such a belief 
is an extremity within itself for it places extremity to the extreme of what it could possible 
be which is the creator and the destructor of All things of existence and non-existence, and 
of possibility and impossibility. 

[1:13:180] In this notion, a new paradigm is formed that ironically considers extremity to 
be at the centrality of All existence which, in logical terms, is not an entirely extreme stance 
in and of itself. 

[1:13:181] It is of physical fact and law that extremity, or bipolarity, is existent in the 
smallest of things and in the largest. 

[1:13:182] In size, scale, distance, morality, orderity, emotion, mind, function, structure and 
in all other aspects of existence itself in its widest understanding possible. 

[1:13:183] Thus, it can be firmly concluded that in the understanding of existence, 
extremity is the centrality and is the concept holding the greatest level of gravity for it is 
existent in All things existent. 

[1:13:184] The universality of extremity cannot be ignored and some aspects of bipolar 
cosmology would have one say that without extremity, there cannot be any existence as 
we know it, and this is the ultimate principle of philosophical extremity; this reaches the 
highestmost aspect of extremity and places it alongside its only predecessor, existence 
itself, which is considered to be wholly reliant upon its successor, extremity. 

[1:13:185] Just as humanity has pushed through our own extremities throughout our 
histories. The Cosmos shall itself, and has itself, pushed through its own extremities and is 
doing All the time with the continuous expansion of its size, dimensions, and scale. 

[1:13:186] In bipolar cosmology, the simplemost aspects of extremity and the complexmost 
aspects of extremity are formulated into one cosmology within which various stances 
exist, and although these stances may not be all true, they do represent extremities within 
extremity. 

[1:13:187] Perhaps, above All things discussed of extremity, the greatest aspect of extremity 
is its infinite naturity as witnessed in no other cosmical element; there is a certain infinite 
naturity of extremity in both its own size, and distances, but also in its dimensions and 
scale when implemented into other elements of The Cosmos. 
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[1:13:188] This highlight of the infinite naturity of extremity reveals something much 
larger; a certain or seemingly uncertain aspect of extremity that is Divine in some aspect of 
itself for that which is infinite, under the laws of cosmicality, cannot be of The Cosmos, 
and so, the question rises whether extremity goes beyond The Cosmos itself, beyond its 
own extremes into dimensions and possibilities that are universal and furthermore. Divine 
in their naturities. 

[1:13:189] That which we can be certain of in the topic of extremity is its own limitlessness 
and although one considers the naturity of extremity at first thought and sight to be the 
epitome of limitation and boundary, upon further thought and sight and study, it is 
discovered thereafter that extremity is anything but limitation in its naturity 

[1:13:190] As discovered prior and post this article, a group of instruments of study of The 
Cosmos in The Universe is beginning to form and consists of those aspects of existence 
that defy logic, reason, and the physical laws of The Cosmos as well as our own 
stereotypical manifestations of their meanings, and we are left speechless by the revelation 
that certain aspects of existence are defined as Divine in their naturities and extremity is 
the next instrument to add to this growing, yet still rare, group. 


[1:13:191] For the development of a new system of thought, method, and structure, the 
certainties of the surrounding environment must be developed by precursory and 
preparatory means. 

[1:13:192] The environment in which something develops, grows, and establishes itself is 
intrinsic to its overall structure, appearance, and meaning. 

[1:13:193] The environment in which something is created structures its momentum to 
achieve its purpose; the extent to which something holds clarity is the extent to which 
something achieves its purpose. 

[1:13:194] The cultural, political, social, and philosophical environment in which 
something develops is known as The Matrix and it must be understood that there are as 
many matrices as there are mediums and platforms to support them and as there are 
concepts to construct them. 

[1:13:195] The philosophy of matrix studies the concept of The Matrix under a 
philosophical lens and discusses every aspect of matrices and how they have influenced 
the development of previous system known and how they shall influence the 
development of future systems. 

[1:13:196] Matrixian Thoughts constitutes The Cosmos, The Universe, The Divine and the 
entirety of existence through the lens of matrixity. 
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[1:13:197] Matrixian Cosmology holds the belief that The Cosmos is structured, ordered, 
and natured upon a matrix, sometimes inferred and understood to be The Universe, and 
upon this matrix. All existence conducts its purpose. 

[1:13:198] Matrixian Theology may act as an extension to Matrixian Cosmology with the 
introduction of The Divine into the cosmological paradigm. 

[1:13:199] Non-theistic Matrixian Theology holds that that which is known as The Matrix 
is the replacement for The Divine itself and is especially understood to be so in The 
Universe as The Divine theory. 

[1:13:200] Theistic Matrixian Theology holds that The Matrix, known to resemble The 
Universe, structures, orders, and natures The Cosmos as instructed so by some Divine 
entity. 

[1:13:201] In Millettarian philosophy, the current time and environment during which the 
writing of The Grand Centrality is completed is entirely intrinsic to the development, 
establish, and the eventual integration of The Philosophy of Millettism, and wider 
Millettarian methodology and thought. 

[1:13:202] The Matrix of The Cosmos is established by the triad of The Common Elements 
including space, time, and matter and under matrixian thought, the entirety of existence is 
bound to this matrixial superstructure. 

[1:13:203] Matrixity is established by complete orderity for the cosmical system, and due to 
this. The Chaos is not considered to be a valid element, or concept within the matrixian 
cosmology which demonstrates a huge departure from the traditional Millettarian 
cosmology. 

[1:13:204] Matrixity, as an instrument of study, understands all concepts, cosmical 
elements, and universal constituents in relation to their matrixial foundations and 
understands All things existent according to The Matrix upon which they reside. 

[1:13:205] Instead, in matrixian cosmology, that which is known and distinguished as The 
Chaos in the Millettarian Tradition, is considered to be part of The Cosmos; there exists no 
distinction between The Cosmos and The Chaos in matrixian cosmology for everything 
that does exist, does so in The Matrix and therefore. All that exists is part of this; there are 
no exceptions. 

[1:13:206] Matrixian cosmology explains the chaotic phenomenons of The Cosmos in The 
Universe to simply be composites of The Cosmos that the minds of humans are not 
currently adapted to understand and comprehend. 
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[1:13:207] The philosophy of matrix understands that All that does exist, does so upon The 
Matrix; The Matrix is considered to be endless by some accounts of matrixian cosmology 
but in other accounts, is considered to be boundaried by The Universe. 


[1:13:208] The existence of our lives has been structured by the days, the months, and the 
years ever since the invention of the calendar, and the organisation of our lives as 
according to Time. 

[1:13:209] But in humanity's exploration of The Cosmos as destined and prophesied so. All 
things shall change again for the new worlds we find, explore, and inevitably civilise have 
natural rotalities, orbitalities, and distances from their parent stars that are unique to them. 

[1:13:210] We must prepare for this by understanding that the calendar system we have 
established on this world has worked for this world and will continue to do so, but it 
logically cannot be implemented upon new worlds that consist of different cosmicalities. 

[1:13:211] The natural and cosmical order of existence constitutes that we shall have to 
order our time and the lives of the peoples of these new worlds in newfound ways 
according to the unique cosmicality of the new world upon which they reside. 

[1:13:212] Calendaration is to henceforth be known as the process by which new calendars 
are developed according to the unique cosmicalities of the new worlds explored and 
civilised by humanity during their exploration of The Cosmos. 

[1:13:213] The concept of calendarism constitutes that each and every calendar of the new 
worlds to be explored and civilised by humanity is true and correct according to the 
relativism of the sentient beings living there, and thus does not support a geocentric view 
of humanic civilisation and organisation. 

[1:13:214] The instrument of study known as calendarity focuses on the organisation of 
Time according to humanic perception and is dependent upon location, established 
culture, organised philosophy, and the general cosmicalities of the world upon which the 
particular calendarity relates. 

[1:13:215] In the ever-quickening and noise of the world, we must not forget the intrinsic 
place of the calendar, and more generally, the organisation of our lives by Time for such 
has structured our civilisations throughout our histories and I foresee that it shall continue 
to do so even as we explore the new worlds of The Cosmos. 

[1:13:216] In fact, the variety, diversity, and study of the calendar shall, if anything, 
continue to grow as the worlds we explore become further and further away from The 
Earth and our current geocentric and anthropocentric worldviews and understandings. 
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[1:13:217] As one of the centralmost aspects of the Millettarian cosmological tradition and 
one of the commonmost mentioned constituents of The Universe, is known as The Chaos. 

[1:13:218] As aforementioned and discussed in The Grand Centrality, The Chaos is 
considered to be the antithesis of The Cosmos; the manifestation of disorderly, and 
unknownness. 

[1:13:219] It is important to note that in the Millettarian cosmological tradition. The Chaos 
that is currently known to humanity is considered to be within the bounds of The Cosmos, 
yet it is also understood that the entirety of The Chaos could very easily extend beyond 
the bounds of The Cosmos into dimensions and existences not yet known, or holding any 
cosmical resemblance. 

[1:13:220] The naturity of The Chaos is disorderity and the philosophical study of The 
Chaos and its relations with The Cosmos, The Universe, The Divine, and the study of The 
Chaos in isolation is to henceforth be known as Sporadics. 

[1:13:221] If we are to imagine All the possibilities of The Chaos, then in the naturity of 
such a concept, there exists no boundary or limitation to The Chaos, and is therefore, the 
direct oppositism to The Cosmos which is constituted by limitation, control, and orderity. 

[1:13:222] There are various elements of The Chaos that are readily existent in The Cosmos; 
the most widely accepted element of which would be black holes, also known as oblivions 
in Millettarian philosophical and cosmological terminology. 

[1:13:223] The inherent naturity of The Chaos is that it is based upon perception; humanity 
perceives such entities as black holes to be manifestations of The Chaos because we have 
little to no knowledge of these virtually unknown entities. 

[1:13:224] Those wondermenters and philosophers whom disagree with the concept of The 
Chaos hold that All things are cosmical, and All those we deem not are to be, are so 
because of our lack of knowledge of them, not because of their own characteristics. 

[1:13:225] Such a notion is understood and accepted within the broad range of Millettarian 
cosmological traditions, yet would be counteracted by the understanding that humanity 
does not yet know of such entities, and therefore, they must stay shrouded in The Chaos 
until their true naturities, orderities, purposities, and more have been revealed to us. 

[1:13:226] In wider cosmology, this does not defy the characteristics of such elements, or 
lower their standing in hierarchical terms, but distinguishes those celestial entities which 
display acosmical characteristics and functionalities. 
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[1:13:227] Ultimately, in the Millettarian philosophical traditions of cosmology. The Chaos 
is a representative concept of that which is unknown, and seemingly and perceived be 
structured upon some disorderity as distinct from the other elements of The Cosmos. 

[1:13:228] It is this unknownness that constructs and establishes The Chaos as a valid 
concept of philosophical cosmology by the distinction that such elements considered as 
part of The Chaos are only so because they hold disordered or unknown naturities, and 
not by humanity's inability to understand or perceive such naturities for there are 
countless elements of The Cosmos that are not perceivable, or comprehensible by 
humanity in our current state, yet they are still considered as part of The Cosmos. 

[1:13:229] The elements of The Chaos, also known as phantasms, or illusories, consist of 
celestials in a cosmical system that cause disorderity in the system for no currently 
understood reason, and some celestials, although firmly considered to be part of The 
Cosmos, are understood and accepted to have sporadic, or Chaotic tendencies such as the 
meteors, the comets, and the asteroids. 

[1:13:230] One of the most mysterious phantasms of The Cosmos under direct influence 
from The Chaos are known as rogue planets; such worlds do not follow the standard and 
understood cosmical system formed by star and planet. 

[1:13:231] Instead, such worlds motion nomadically throughout the galaxy, purportedly 
rotating around the galactic centre itself, yet it stands true that such a world is without 
proper cosmical orderity and is thus, an agent of The Chaos. 

[1:13:232] Within The Chaos also are any illusions or distortions of The Cosmos that 
appear to be something in their orderity, naturity, or functionality, but are in fact the 
opposite and instead, hold sporadic affiliations. 

[1:13:233] There are various theories and concepts surrounding the overarching concept of 
The Chaos and its ultimate naturity; the first of which is known as Chaos Over Cosmos, 
which holds the belief that The Chaos, despite its relatively dispersed agents, is in fact in 
control of the entirety of The Cosmos. 

[1:13:234] Such notions can be supported by the fact that at the centre of All galaxies exists 
some of the most supermassive black holes existent anywhere in The Universe and around 
which All star systems rotate. 

[1:13:235] Another concept is known as The Chaotic Illusion, which understands The 
Chaos to be an illusion in itself and does not consider The Chaos to be anything separate 
from The Cosmos, but simply an illusory figment of thought. 

[1:13:236] A third concept of chaotic naturity is known as Chaotic Revelation, and holds 
the belief that The Chaos is just as much full of revelations regarding The Universe, The 
Divine, and answers of our overall existences as The Cosmos is, and may go further to 
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suggest that The Chaos could potentially harbour even more revelations about existence 
and cosmicality than The Cosmos itself with all its orderity control, and limitation. 

[1:13:237] Some concepts seek to understand the purposity of The Chaos: others wish to 
explain the variously designated chaotic elements in order to redefine them as part of The 
Cosmos, and other concepts hold beliefs of a Chaotic Universality; the idea that The 
Universe is in fact The Chaos and the black holes of The Cosmos are gateways to the 
exploration of new dimensions, existences, and realities that are not possible in The 
Cosmos as we understand it now. 

[1:13:238] Another characteristic of The Chaos is that of ataxia; the loss of movement, or 
motion in celestial entities, or the abnormalities in the motionalities of celestial entities. 

[1:13:239] Ataxy appears in many forms, but the most common of which is the shooting 
meteors and comets that reveal themselves throughout The Cosmos and whose trajectories 
are sporadic and unknown, and are seemingly uncontrolled. 

[1:13:240] A less abundant example of ataxia would be the loss of rotality, orbitality, or 
motionality in a cosmical element; the actuality of such an occurrence is without evidence, 
yet if it was to occur, the ordered cosmical system would collapse. 

[1:13:241] It is the naturity of The Chaos to revel in pandemoniums caused to the cosmical 
system, or simply orderity in general; in contrast, it is the naturity of The Cosmos to revel 
in the orderity, control, and proper organisation of the cosmical elements and their 
systems; this is the fundamental incongruity between the naturities of The Cosmos and 
The Chaos. 

[1:13:242] The Chaos is not simply All that is unknown for there are countless aspects of 
the elements of The Cosmos that are unknown, but it is the sporadic behaviours of the 
chaotic elements that forces their conscription into the category of The Chaos. 

[1:13:243] In conclusion, the study of The Chaos is just as important to the wondermenters 
of us as is the study of The Cosmos for in The Chaos, we have the potential to understand 
some of the most unknown parts and aspects of The Cosmos in The Universe, and in this 
notion, we must realise that the study of The Chaos must be placed in equal measure and 
abundance to the study of The Cosmos in All its wondermentful glory. 


[1:13:244] Throughout all parts of wonderment and general perception from the 
limitations of The Earth, there exists the aspect of clouds and their ability to stop the 
wonderment of the stars. 
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[1:13:245] The study of the clouds under a philosophical lens is known as Nephology; 
within this discipline, the naturity of clouds and their obtrusivity in the practices of 
wonderment, and wider perception of the stars. 

[1:13:246] In all Millettarian writings and philosophies, the centralmost and commonmost 
of limitations to The Earth, or the limitations to one's perception, or a character's 
perception involves the appearance of cloud cover. 

[1:13:247] Nephological study encompasses the understanding of the clouds and how their 
naturities cause the obstruction of the stars, and subsequently, of wonderment. 

[1:13:248] Although the clouds are categorised as cosmical, their orderity, naturity, and 
functionality are fundamentally obstructive to The Cosmos, and may be considered 
chaotical due to this. 

[1:13:249] The role of a nephologist is to understand and comprehend the extent to which 
clouds have an obtrusive impact on the wondermenters and their practices, as well as 
astronomy and general star study on a firmly philosophical basis. 

[1:13:250] The clouds and their obtrusive naturities offer an insight into the possible 
inconsistencies between terrestrial elements and cosmical elements; there seems to be a 
disconnection between the fulfilment of wonderment and one of The Earth's most 
abundant elements obtruding into this fulfilment. 

[1:13:251] When the night sky is covered, my mind, my heart, and my soul are closed off 
from the possibilities of The Cosmos for I cannot see the stars I hope to know, explore, and 
understand. 

[1:13:252] The discipline of study of Nephology is one of the most important philosophical 
studies in present time for we are, for the time's current, stagnated to The Earth's 
limitations, and until we burst into The Cosmos, we are bound to its elements and its 
naturities; one of which is the clouds and their obtrusivity, although it may be 
disheartening for the wondermenters, it is part of The Earth's internal functionalities, and 
for this, we must understand their place. 

[1:13:253] Do not fear though, the wondermenters and astronomers of us for the times of 
nepholicity, the times of cloud cover, can be used productively and wisely by the 
theorising and imaginement of The Cosmos. 

[1:13:254] Perhaps the clouds do teach us a greater lesson; to understand and accept when 
to look away from The Cosmos and instead, theorise on the ideas that we have imagined, 
read about The Cosmos that we cannot see when we look up, and to speak to others of our 
love and wonderment of The Cosmos; these actions should be just as imperative to the 
wondermenters and the astronomers as the wondermentation itself. 
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[1:13:255] The nepholic skies are therefore present a great teaching for our mind's of 
impatience and naive love for The Cosmos; the lesson of when to know to halt that which 
we love and to share our love of such to the world; without this, the world will continue 
on and shall never know of the grand treasures that wonderment and astronomy may 
bring. 

[1:13:256] Thus, it is with an optimistic eye that we shall view the nepholic sky, and 
although we may not ever like its presence, we shall continue to understand its natural 
necessity and the opportunity that its presence brings to us; like many things unpleasant, 
unwanted, or disused, in the optimistic vision, there exists a great many things more than 
can be pleasant, wanted, and used about that same entity 

[1:13:257] Within the studies of nephology, there exists the nepholic sky; the sky in cloud 
cover and the empyric sky; the sky without clouds, also known as the cosmicover. 

[1:13:258] Though we now understand and accept the sky of nepholicity and its natural 
necessities and usages, the sky of empyricity has, and shall always be the sky that which 
we, as the entirety of humanity, wonderment towards, laud, adore, and look up towards 
for guidance, understanding, and knowledge of The Cosmos and the new worlds beyond 
The Earth. 

[1:13:259] The empyric night sky has provided us with All our knowledge of The Cosmos 
so far, all our understandings, wonderments, and visualities of the stars, which have 
formed the cosmologies of the faiths and shall form now and beyond the philosophical 
cosmologies. 

[1:13:260] The empyric night sky has been humanity's greatest visual connection to The 
Cosmos and has formed the foundations of All that we know of The Cosmos. 

[1:13:261] The sky of empyricity has enlightened our minds for generations and shall does 
so in the same ways and in new ways, especially so when the worldview of astronomy 
and The Cosmos change with the reascension of philosophy and with the arrival of 
cosmocentricity. 

[1:13:262] If it is philosophy that is to reascend, then its purpose shall stand true since its 
founding; to search for universal truth and in the empyric sky, we shall be granted the 
ability to see and know and understand such truth unlike during the times of the nepholic 
sky, which is a time of realisation of the truths interpreted from the times of empyricity. 

[1:13:263] The best way to summarise nephology is herein described; the time when which 
the sky is without cloud is the time in which we see All that we can become and are 
destined and prophesied to explore, and the time when which the sky is with cloud is the 
time in which we are to share with the world the wonderments of the world beyond. 
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[1:13:264] With empyricity and nepholicity, therein exists a dynamic of perception; the way 
in which we are to perceive The Cosmos; in nepholicity we may not see The Cosmos with 
our eyes, but we may see it still and even more greatly, with our minds. 

[1:13:265] All that wonderment is, is the visual aspects of The Cosmos interpreted by our 
wonderments through ambition and imagination of possibility and potential. 

[1:13:266] The greatest and most gifted of the wondermenters are, in fact, those whom do 
not need to visualise The Cosmos to imagine its wonderments and treasures; these rare 
individuals instead form their own mental images of The Cosmos as they understand it, 
and from, there they speak of their thoughts, and write of their theories to share with the 
world about the new world beyond our own. 

[1:13:267] In essence, the entirety of nephology is about perception; the way in which 
humanity views The Cosmos and the way in which it is allowed to view The Cosmos 
according to its current means, ability, and vision to do so as granted so by the natural 
elements of The Earth. 

[1:13:268] To see is not always to know; perhaps the times of nepholicity shall spotlight the 
greatest of minds and the most gifted of wondermenters for their abilities to stay focused 
on that which The Cosmos truly is and where that which The Cosmos belongs, for the 
inferior minds shall dissolve their wonderments when the times of empyricity pass. 

[1:13:269] All that we do know is that nephological naturity understands to us that the 
clouds shall always exist in their motionalities and shall never become stagnated, and in 
this, the empyric wondermenters shall find relief for their wonderments will reignite and 
the treasures of The Cosmos shall return to their minds and imaginations. 


[1:13:270] One shall notice of the naturity of the peoples of the world, and the world itself, 
and the world beyond our own; that all of these entities experience one overarching 
commonality that seemingly forces them forwards towards achieving their purposities 
and using the designs by which they were formed; this commonality is conflict. 

[1:13:271] In All things, especially so in the naturity of humanity, conflict exists; whether 
this be by means of opinion, thought, appearance, proximity, emotion, wealth or 
otherwise, conflict shall always arise for it always has and that seems to be the naturity of 
us, to not necessarily desire conflict, but to incessantly, ignorantly, and uncontrollable 
gravitate towards confliction in a way resembling light and its inability to escape the 
gravitation of the oblivion into which it is destined to exist forevermore. 

[1:13:272] There is conflict in humanity; there is conflict in the natures of The Earth; and 
there exists omnifold conflict in The Cosmos; in fact, it is not farfetched to consider that 
confliction is the abstract driving force of All cosmical entities. 
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[1:13:273] Whether it be by gravitational conflict, molecular conflict, conflict of 
temperature, lightness, darkness, matterness, and nothingness; All aspects of existence 
seem to gravitate themselves towards conflict. 

[1:13:274] From this, two newfound theories form in consequence and these two aspects 
are described as Chaotic Confliction, and Cosmic Confliction; the former understands The 
Chaos to be the controller, initiator, and the ultimator of conflict, and the latter 
understands confliction to simply be one of many of the driving forces of The Cosmos that 
forms the orderities of The Cosmos. 

[1:13:275] There are parts of a conflict that are destructive to both sides which may well be 
the conflict itself; this is also known as the internecine; the aspect of the conflict that does 
not create betterment or superiority for either side, and is thus known as Dual Destructive. 

[1:13:276] The concept of the internecine demonstrates something larger about the naturity 
of confliction itself; in a logical notion, to fight and kill and attempt to destroy one another 
is not bettering either party; in fact, this only lowers the reputation, integrity, and dignity 
of the two conflictive parties. 

[1:13:277] In a nephological context, the internecine is reflected in the unproductive notion 
that during times nepholicity, there cannot be wonderment; this attitude, though it may be 
true on one level, is destructive to all aspects and parties involved for the overall 
wonderment is thoroughly reduced. 

[1:13:278] In a wider cosmical context, the internecine may relate to the conflict between 
The Cosmos and The Chaos and a view of Internecism would understand such a conflict 
to be destructive to both sides. 

[1:13:279] An internecinal view is seemingly geared towards the goal of peace between 
conflicting parties, and this may be supported by logic, however, the goal of internecism is 
not strictly one of culmination, but one of indication; simply a markation of the 
disadvantageous and detrimental consequences of such a confliction. 

[1:13:280] We can always look toward internecinal thought for a balanced and neutral view 
of confliction and with the nature of the human mind to obsess and become intrinsically 
bound to the elements of a confliction whilst during its occurrence, it becomes even more 
so important to take a stand back from the confliction and view its consequences 
rationally, and in this, Internecism assists and fulfils. 


[1:13:281] Throughout the histories of humanity. All that has happened to us. All the 
people that have ever lived, and All the events that have ever occurred by us, have done 
so on The Earth, and from the perspective of being on The Earth. 
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[1:13:282] With the rise of our minds to new cosmical heights and with the actual 
exploration of The Cosmos by the pioneers of humanity and technological progression 
underpinned by a strong and clear philosophical foundation, this limited perspective on 
The Cosmos is inevitable to end. 

[1:13:283] In all of this time, we have developed practices, systems, and methods of seeing, 
knowing, feeling, and understanding the stars above us, and with the introduction of 
wonderment as the philosophical contemplation of the stars, we are faced with two 
oppositisms of an ability, or inability to do so. 

[1:13:284] The ability to wonderment the stars is aforeferenced and lattereferenced 
throughout The Grand Centrality, and the action therein is considered central to all the 
practices and philosophies of a cosmical setting, and foundation. 

[1:13:285] Therefore, the ability to wonderment the stars is the ability to engage in cosmic 
philosophy thought, imagination, and understanding, and is therefore not only 
foundational, but intrinsic to all Cosmic Philosophy. 

[1:13:286] If one does not possess such an ability to wonderment the stars initially, they 
shall do so with the help of philosophy and with the assistance and guidance of those 
around them, the architectures, cultures, and systems of their societies, and the 
educational institutions that support the civilisation in which they reside. 

[1:13:287] That which is known as the wondermentation of the stars is known as holding 
the ability of Astrality and that which is known as not possessing such an ability is known 
as Inastrality. 

[1:13:288] We are all astralites in our naturity for we are all descendant from The Cosmos 
and are destined and prophesied to learn and wonderment of the stars of The Cosmos, but 
to practice astrality is unique for us all and the times in which we gain such an ability do 
not always occur in simultaneity. 

[1:13:289] Astrality is the end goal for all humanic interaction with the stars and The 
Cosmos, and although inastrality is prevalent in the times of this writing, such an 
epidemic shall be extinguished forthwith as philosophy and cosmocentricity ascend to 
take their places in the minds of humanity. 

[1:13:290] In better definition, inastrality is not simply an inability, but an ignorance of the 
stars of The Cosmos; it is the primary goal of philosophy, cosmocentricity, and the study of 
astronomy to end such ignorance of that which where we came in our originations. 

[1:13:291] With all things existent, all such are in motion and the evolutions of such 
existents are inevitable and this is no different for that of astrality. 
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[1:13:292] Astrality shall continue to develop and in the humanic exploration of The 
Cosmos, it shall do so omnifold for astrality on the new worlds beyond our own will 
demonstrate uniquity forevermore for current astrality relates to the perception of the stars 
from the perspective of The Earth; this shall change with humanity's exploration of The 
Cosmos in The Universe. 

[1:13:293] As the concept of astrality grows and develops and spreads throughout the 
minds of the peoples of the world, and throughout the societies and civilisations of this 
world and the new worlds beyond, the inastralites shall grow smaller and smaller in their 
virality. 

[1:13:294] The wondermenters of us and those whom have the ability, gift, and 
enlightenment of astrality shall see the greatest of the philosophical buildings and walk 
into them and hold the contents of learning and knowledge within such as the 
architectural, ornamental, and renditional manifestations of the cosmical philosophies. 

[1:13:295] One such of these philosophical buildings are the starhouses and found along 
the coasts of the countries of the world and the new worlds beyond our own; their 
connections to water, to the seas, and the oceans and all that such subjects of symbolism 
derive, is undeniable and intrinsic to the purpose of such buildings. 

[1:13:296] The starhouses of the world and the new worlds beyond stand as beacons of 
hope, guidance, and knowledge as did their maritime counterparts for centuries, but the 
starhouses do so now in new ways cosmical and for the purpose of wonderment and 
cosmotime. 

[1:13:297] Champion the starhouses for their beauty; adore the starhouses for their 
purpose; preserve the starhouses for the betterments they provide for the peoples of the 
world; and finally, visit the starhouses and let go of your inastrality to welcome the 
newfound understanding of astrality and all its many cosmical treasures. 


[1:13:298] As aforementioned and lattermentioned throughout The Grand Centrality, The 
Chaos is the epitome of the disorderities of The Cosmos, but such disorderity is also 
known as entropy when in relation to process of gradual disorderity of a cosmical element 
and focuses itself on the specificisms of such a process rather than disorderities of The 
Cosmos as a whole as focused on by the root concept known as The Chaos. 

[1:13:299] Entropies, also known as Entropology, is the official study on the philosophical 
contemplation of the gradual decline of a cosmical element from being in orderity to 
disorderity. 

[1:13:300] Some cosmical elements hold disorderity in their naturities from the moment of 
their formations and some other cosmical elements have developed disorderity during 
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their existences; some elements of disorderity have not always been so and it is the that 
entropies focuses upon and studies. 

[1:13:301] The process of turning toward disorderity is a process of diversity complexity 
and multi-consequential for the cosmical system in which it resides. 

[1:13:302] The first stage of the entropic process is the breakdown of the rotality and the 
orbitality of the cosmical element; these fundamentals are the basis of all cosmical orderity 
and therefore, the most first to collapse. 

[1:13:303] The second stage of the entropic process is the distortion of the formity of such 
elements; this does not pertain to abnormal appearance, but to incompletion, or 
disflowness in such formities, and in turn, results in the breakdown of orderity in the 
topography of such an element affected by entropy. 

[1:13:304] The third and final stage of the entropic process is the devolution of a cosmical 
element into something of unknown naturity; this is most commonly evident in the death 
of a star and its collapsation into an oblivion after its supernovae. 

[1:13:305] This state of unknown naturity, or sporadicity is then the final condition of the 
entropicised element and it shall exist in this way for the remainder of its existence as it is 
not cosmically possible to return to orderity once disorderity has taken its complete hold. 

[1:13:306] Do not mistake the numerical labels of these stages as to relate to chronology; as 
the orderities and disorderities of the elements of The Cosmos are diversity, it is thus 
logical that the process by which such elements degrade into disorderity is just as diverse. 

[1:13:307] Entropical thought allows for the greater understanding of The Chaos and wider 
disorderity by contemplating the processes and conditions by which and in which the 
chaotic and sporadic elements of The Cosmos exist. 


[1:13:308] That which is henceforth known as The Ciscosmos is a conceptual perception of 
The Cosmos that relates to The Cosmos known to be nearest oneself; one's own 
perception; The Cosmos in the immediate surroundings; The Cosmos in the closest 
proximity. 

[1:13:309] The Ciscomos is also the closest Cosmos to oneself; one's own vision of The 
Cosmos and one's own Cosmos Mind; the way in which one perceive The Cosmos; this is 
another interpretation of The Ciscosmos. 

[1:13:310] The cisgalaxy is the galaxy in which one resides and in which a civilisation 
stretches across, and may also be in relation to one's perception of the galaxy in which one 
resides. 
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[1:13:311] For example, from the perception of being on The Earth, we see The Milky Way's 
disc structure from within it, from being part of it which relates to the cisgalaxy; the 
cisgalaxy is therefore the way in which one perceives the galaxy in which they reside in 
the closest proximity to their vision. 

[1:13:312] The cisuniverse, cistime, and cisspace are an additional triad of concepts in 
extension to the aforementioned concepts within this discourse. 

[1:13:313] The cisuniverse is The Universe that is proximatemost to one's perception of The 
Universe; the cistime concept is that which corresponds most proximately to one's own 
perception of Time and the way lens through which Time perceived through a particular 
element, or cosmology; this is the same of cisspace in relation to one's proximatemost 
understanding of space. 

[1:13:314] Overall, that which is coupled with the prefix of cis- relates to the element in 
question according to its proximatemost perceivence from the perspective of the 
individual. 


[1:13:315] There exists binate concepts throughout Millettarian philosophy and cosmology, 
and on the topic of universality, this is no exception, and upon this notion, the Closed 
Universe, and the Open Universe concepts are manifested. 

[1:13:316] The Closed Universe consists of a universality holding that The Universe is 
ultimately finite in its naturity and therefore, is not all-encompassing, all-space, or 
omniexistent, and tears The Universe away from any notion of it possessing some Divine 
aspects. 

[1:13:317] The Closed Universe, therefore, insists that The Universe and The Cosmos are 
fundamentally different in that The Universe does underpin The Cosmos, but the Closed 
Universe concept holds that The Universe does not represent the entirety of existence like 
its counterpart concept of The Open Universe. 

[1:13:318] The centralmost concept within the Closed Universe is its understanding of The 
Universe in such a way that is finite in naturity, and beyond which Divine entity exists and 
controls, or further existence exists beyond The Universe itself. 

[1:13:319] In direct and equal oppositism, the Open Universe concept of universality 
understands The Universe to be infinite in its naturity, and thus, closer in naturity to 
something Divine for the characteristic of infiniteness is one of the main associations with 
divinity. 
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[1:13:320] The Open Universe perceives The Universe to be encompassing of All existence; 
All that is, was, and will be; All the space, the time, and the matter of existence, and All 
that is beyond. 

[1:13:321] The Open Universe understands The Universe to be the underpinning of The 
Cosmos, but goes further by understanding The Universe to be infinite in time, space, 
matter, and existence. 

[1:13:322] The perfect quote to understanding the Open Universe concept is as follows; All 
that is to exist. All that does exist, and All that will, could, or is possible to exist is All that 
is within The Universe; The Universe is the ultimation of existence. 

[1:13:323] Such concepts as the Open Universe tend to divert their thoughts towards that 
of fusing The Universe with The Divine itself; understanding that The Universe is The 
Divine; that they are One and All, and The Cosmos exists beneath as the physical 
manifestation of Divine and Universal creation, as underpinned by The Divine and The 
Universe as One and All. 

[1:13:324] When discussing the expansive naturity of The Universe as we understand it 
now, the Closed Universe holds that The Universe is expanding into space precreated by 
The Divine and believes that in some future time. The Universe will reach the limit of the 
space created and will eventually collapse in on itself. 

[1:13:325] However, in the Open Universe concept of universality, the space in which The 
Universe is expanding is considered to be created by The Universe itself as it is expanding 
and believes that The Universe shall go on forever in this way of self-creation and will 
only stop when the physical laws of gravity do not allow it to expand any further and it 
collapses in on itself. 

[1:13:326] But the key idea with the Open Universe concept is that if The Universe was left, 
it could and it would continue on forever in a self-creating modality that holds a distinct 
infinite and eternal naturity. 


[1:13:327] That which is the known as The Composite Cosmos is a structural cosmology 
holding that The Cosmos, although we understand to be in its wholeness and entirety, is 
ultimately made up from a vast abundance of composite parts. 

[1:13:328] The concept of The Composite Cosmos explores the relationship between the 
concept known as The Cosmos, viewing The Cosmos in its entirety, completion, and 
wholeness as one, and the concept of composity, viewing The Cosmos by the parts that 
structure it, not by its entirety, or wholeness, or oneness. 
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[1:13:329] The Composite Cosmos reveals to us the naturity of The Cosmos, and its 
ultimate dependence upon the edifices of its cosmical functionality structure, and orderity. 

[1:13:330] That which is known as The Composite Cosmos is that which is understood to 
be The Cosmos as constructed by many parts; never just one; such parts may form one 
finite cosmical system, but with these parts, the One System could not exist; therefore, is it 
not a Multi-system perceived to be One System? 

[1:13:331] Can we really call One System one if it is structure by multiple systems? This is 
the ultimate ponderance of the concept of The Composite Cosmos, and one that delves 
into the naturity and the system which form The Cosmos. 

[1:13:332] It is the naturity of cosmical existence for elements to reside only due to the 
existence of another element; this relationship can be spotted amongst All things, but most 
prominently between the planets and the stars around which they orbit, the galaxies and 
the oblivions at their centres, and the firmaments of The Cosmos and gravity's pull and 
hold upon them. 

[1:13:333] The Composite Cosmos also incorporates variety and diversity of element by the 
notion that there exists unique and varying levels of significance for each element of The 
Cosmos. 

[1:13:334] The composite cosmology considers The Cosmos in a form that still understands 
The Universe to be the underpinning of it, and some Divine entity as the creator of All of 
existence, but it views The Cosmos not as its wholeness, or oneness, but as an entity 
formed of systems of countless abundance, yet notably, not infinite as in alignment with 
the traditional Millettarian view of cosmology. 

[1:13:335] The concept of The Composite Cosmos and wider composity can be found 
throughout Millettarian cosmological and philosophical thought, and is therefore an 
important instrument of study. 


[1:13:336] The Philosophy of Abundance understands the naturity of things as they are in 
scale for it is difficult for our minute minds to understand such things as stars, planets, 
galaxies, and even the entirety of The Cosmos, The Universe, and The Divine as they do 
really exist in scale and abundance to ourselves. 

[1:13:337] There is a certain boundary to our minds, and although our minds are 
magnificent in relation to that which they created, the imaginement of all the planets, all 
the stars, all the galaxies, all the oblivions and all the entireties of The Cosmos and its 
firmaments. The Universe and its dimensions, and The Divine and its divinity; to imagine 
All of these things in one thought is one ability that we do not possess. 
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[1:13:338] In this notion, abundancy in its very core naturity is one instrument of study 
whose mental manifestation is largely beyond current humanic capabilities. 

[1:13:339] Though this is considered to be correct in that humanity should not able to 
comprehend the entirety of The Cosmos and all its elements, as well as The Universe and 
The Divine for humanity is neither worthy, nor ready to do so. 

[1:13:340] The official study of the philosophical and cosmological approach to abundance 
and abundancy is to be henceforth known as Abundology, and all philosophical aspects of 
abundance are considered in the Philosophy of Abundance. 

[1:13:341] When we speak of abundance in philosophy, we must think of it on three 
distinct levels; the first of which is Physical Abundance, the second of which is Mental or 
Abstract Abundance, and the third of which is Cosmical Abundance. 

[1:13:342] Physical Abundance deals with the scales and amounts of physical attributes of 
elements, such as the amount of stars of a galaxy, or the amount of galaxies in The 
Cosmos. 

[1:13:343] Mental Abundance, also known as Abstract Abundance, deals with the 
understanding of physical abundances by the mind, as opposed to the visualisation of 
physical abundances, and may also relate to the abundances of the mind and our ability to 
comprehend only a certain amount of abundances at any one time. 

[1:13:344] Finally, Cosmical Abundance relates to the abundance of The Cosmos as a whole 
rather than the abundance of its composite parts, and is typically the least comprehensive 
of all the abundances, and the hardest to mentally formulate due to the largely unknown 
vastity of The Cosmos. 

[1:13:345] Abundance Inability relates to the point at which one human mind cannot 
comprehend abundance passed said point, and attempts to pinpoint the stage at which 
comprehension becomes incomprehension. 

[1:13:346] Due to The Cosmos holding so many abundances, it is logical to notionise that 
The Cosmos itself is abundant, and what we know to be The Cosmos, is in fact just one of 
many abundant Cosmoses underpinned by the entirety of The Universe; this is not only 
possible, but logical, for an abundance of things is an abundance of that which such things 
exist within. 

[1:13:347] We cannot know the totality of abundance for in doing so, we must know the 
entirety of All existence, and such is a Divine ability that no cosmical product can ever 
achieve for it is not in our naturities, purposities, or functionalities to do so. 

[1:13:348] The philosophy of abundance reaffirms an earlier statement on the oneness of 
current faiths; if The Cosmos in The Universe created by The Divine is so abundant that 
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All thoughts, words, physicalities, mentalities, products, and elements so countlessly 
abundant in variation, diversity, structure, purposity, functionality, and in many more 
realms, then is it not ultimately illogical and innotional to such that one book, one system, 
and one set of ideas is culpable and capable for All that exists and its explanations? 

[1:13:349] This notion has been provenly omnifold throughout our history with the 
revelations of many aspects of the world and The Cosmos coming into common 
knowledge through an abundance of books, and systems, and multifaceted paradigm of 
ideas, thus abolishing any one book, one system, one set of ideas notion that itself 
attempts to defy logicality 

[1:13:350] Philosophy of abundance perceives cosmology and the overall purposities, 
naturities, and orderities of The Cosmos in The Universe in relation to the numbers of, the 
scale of, and the dimensions of whichever element is under philosophical examination and 
contemplation. 

[1:13:351] Another contemplation of the philosophy of abundance is the apparent 
abundancy that exists in futurity; whether one believes in the predestination of all things, 
or the future in relativity to one's own decisions, it cannot be ignored that the future is 
abundant in possibility, and potentiality 

[1:13:352] Though we do not know the true naturity of the future for in doing so, we 
become as The Divine, and this we cannot, we can begin to understand futurity by the 
abundance of it from our perspective. 

[1:13:353] All we can surmise about anything that is beyond us in scale, in size, and in 
comprehension is that its possibilities and potentialities could be infinite. 

[1:13:354] If we take a pessimistic worldview, we find that we do not know the true 
naturity of anything; we cannot the true abundances for we are not that which created 
them. 


[1:13:355] Loosely coupled with the concepts and philosophies of abundancy follow that of 
frequency; to mind's unpracticed in philosophical thought, abundance and frequency are 
often concocted together in singularity, however, in this notion, we lose a great discussion 
on the ideas of frequency. 

[1:13:356] First we must distinguish, then, this proposed difference between abundancy 
and frequency; the former of which focuses on the extent to which an element exists 
within The Universe, and the latter of which focuses on the proximities of said element in 
relation to another element of the same kind, or the proximity of said element within a 
given expanse of The Cosmos. 
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[1:13:357] With abundancy, there will always be an aspect of unknownness; that which is 
possible to exist, but we do not know and can never know. 

[1:13:358] With frequency however, the primarity of study is that which already exists and 
how we are to approach the measurement of such; despite this, there is an aspect of 
unknownness within frequential study, as there exists such unknownness throughout all 
studies. 

[1:13:359] The unknownnesses within frequential study arrive in such that we do not 
know the fullest existent of The Cosmos, or The Universe, or The Divine itself, therefore, 
we cannot know the true, or absolute frequencies of any cosmical element; we can only 
know their frequencies according to our own knowledge relative to our own perspective 
on The Cosmos. 

[1:13:360] The frequency of the elements of The Cosmos do not correspond to size, scale, or 
significancy, but to the overall structure of The Cosmos; it is true that some of the rarities 
of The Cosmos are the most prominent in size, scale, and significancy. 

[1:13:361] That which is frequent is not always the most important in appearance, or scale, 
but frequency can be a measurement of cosmical significancy. 

[1:13:362] The frequencies of cosmical entities does, however, reflect the dependency The 
Cosmos holds for said entity for those which are most frequent; gravity, space, stars, 
galaxies, and the firmaments of The Cosmos are those which structure the functionalities, 
orderities, and naturities of The Cosmos and the wider Universe. 

[1:13:363] This reveals the importance of frequency in The Cosmos and foretells us that its 
measurement can reveal many a contemplations about The Cosmos's purposity, naturity, 
and orderity. 

[1:13:364] When we speak of frequency, we speak of the extent to which an element, or an 
event reoccurs after the first is confirmed to be real. 

[1:13:365] The frequencies of novae, supernovae, and hypernovae are a good exemplar of a 
similar kind of astronomical event decreasing in frequency, but increasing in size, scale, 
and cosmical impact. 

[1:13:366] The frequencies of cosmical elements are understood to be a direct reflection of 
their relevancy within a particular cosmical system; this does not associate abundance, but 
the frequency at which the said cosmical elements is require to keep the cosmical system 
functioning. 

[1:13:367] For example, the frequency of The Sun in The Solar System far outweighs all the 
planets of system due to the ultimate dependency that the system has on The Sun's 
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existence for it lays as the centrality of the system and is the one element which all other 
elements of the system depend upon for their existences. 

[1:13:368] There are the overarching frequencies of The Cosmos such as those certain 
elements that exist within all systems, an exemplar of which would be gravity 

[1:13:369] Ultimately it is the collective frequencies of the types of cosmical elements that 
are responsible for generating their functionality in the wider Cosmos for the stars high 
frequency of relevancy of the stars of The Cosmos raises them to become one of the most 
important parts of the entirety of The Cosmos in The Universe. 


[1:13:370] Some of the elements of The Cosmos exist and function in the conjoinment of 
two or more elements to help them become that which we know them to be and how 
which we know them to exist in their orderity. 

[1:13:371] The instrument of study known as fusionality contemplates the idea of the 
joining together of two or more elements to create a single entity by viewing such 
elements under a philosophical lens, which in turn, forms the stance of cosmology to be 
henceforth known as Fusionism. 

[1:13:372] Fusionism understands The Cosmos only in relation to elements mixed together 
to form one entity and views the entirety of The Cosmos in Oneness, but as the greatest of 
all conjoinments as a vast amount of elements come together to join and form as one 
whole known as The Cosmos. 

[1:13:373] The stance of fusionism in cosmology can be found in various places throughout 
Millettarian philosophical cosmology for its understandings are both logical and widely 
foundational, therefore establishing its widespread influence throughout philosophical 
cosmology. 

[1:13:374] The instrument of study of fusionality understands all aspects of cosmology; the 
birth, the life, and the death of The Cosmos under the lens of the belief that All that does 
exist within The Cosmos, does so by the conjoinment of composite elements. 

[1:13:375] Fusionism also holds the belief that the destiny of all that does exist within The 
Cosmos follows a course that shall inevitably lead to its conjoinment with one or more 
other elements and holds this to be the central purposity of all elements in existence. 

[1:13:376] Universal Fusionism understands also that the relationship between The 
Cosmos and The Universe is ultimately formed upon a conjoined structure, thus holding 
that The Cosmos and The Universe are separate now, but the inevitability is that they shall 
in some time conjoin to become One. 
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[1:13:377] Divinical Fusionism adds further to the cosmology of Universal Fusionism by 
adding The Divine into the paradigm and understands that each of the three (The Cosmos, 
The Universe, and The Divine) are separate, but there is an inescapable inevitability that in 
some future time. All three shall combine to become as One. 

[1:13:378] Like the stars are exploding spheres of the fusions of the gases and chemicalities 
and the galaxies too, are themselves melting pots of cosmical reactions, eruptions, and all 
manner of diverse cosmical elements that reside within the galactic disc and hold and bind 
it together. 

[1:13:379] Fusionist Cosmology relates to the lens through which one perceives The 
Cosmos, and in this, one perceives The Cosmos to hold a structure and naturity that 
corresponds with a distinct and unique mixture of elements and holds the belief that All 
that does exist, does so by a fusional structure of entities already in existence. 

[1:13:380] The most fundamental principle of fusionism stands that for entities to exist, 
they must ultimately be formed by two or more elements conjoining and developing as 
one entity; in this notion, it would be illogical of us to deny or ignore as this principle 
stands true in All things of existence. 

[1:13:381] No single entity of existence does so exist without other elements of existence 
forming it; this is true of All things cosmical and chaotic, though that which is Divine is 
not imprisoned by such compounds of physical formity. 

[1:13:382] There are no entities of cosmical or chaotic, or of universal existence that do not 
consist of two more elements, chemicalities, or dimensions; there can be an aspect of 
dualism and multitude in All existing things. 

[1:13:383] We can look towards the principles of fusionism to form a newfound cosmology 
that not only relates to a multitudinal perception of The Universe, but also understands 
the naturity of All existent things to be of multitude in their core naturities. 

[1:13:384] It is understood of ourselves that humans are not just reflect in one emotion, or 
one personality, or one characteristic; we are form by the fusion of many aspects of our 
experiences, the many emotions we feel, and the many characteristics we portray in 
natural reaction to that which happens to us. 

[1:13:385] We can see the complexities of The Cosmos as reflected in ourselves for the 
minds of humanity are some of the most complex, contradictory, and convoluted entities 
ever created and in this, we see the quintessence of fusionism and its main principles. 

[1:13:386] We understand ourselves to be complex, and with this notion, we see The 
Cosmos itself in its own style of complexity; complexity in the formity, structure, orderity, 
and motionality of it and in such, we see its greatest aspect; we see its grand nature as an 
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entity with so much vastness that our minds cannot comprehend, but too, we understand 
it to be of some Divine naturity. 

[1:13:387] Furthermore, in these various notions with which speak in regards to the deeper 
constructs of fusionism and fusionality, we understand the concept of fusion to be 
somehow intrinsically bonded to the constructs of The Cosmos and The Universe and in 
an even wider context, bond to the constructs of All the very existences that have been and 
shall ever be. 

[1:13:388] There is further and greater works to be done in the realm of fusionism and 
fusionality for this concept and instrument respectively, are bound to greater heights of a 
cosmical, universal, divinical, and existential nature, though The Grand Centrality shall 
always stand as the founder of such new concepts and aspects of thought with regards to 
fusionism, fusionist cosmology, and fusionality 


[1:13:389] For one to know truly of one's own work, one must criticise it as one writes it; 
with this notion, therein arrives the philosopher's framework of criticalism. 

[1:13:390] Criticalism encompasses a framework of writing that holds the primary 
principle of criticising one's own concepts, writings, and muses as one constructs them, 
and this can be seen throughout The Grand Centrality and the writing style that I have 
naturally taken to my liking. 

[1:13:391] This is perhaps because I have seen the thoughts of philosopher's passed whom 
have elevated their words to ultimate and Divine heights and with which no word or 
concept they construct could ever be wrong as a result. 

[1:13:392] In this, a weakness is formed in the philosopher's words for closing one's 
writings away from criticism, development, improvement, and motionality, one forms 
their own inability to allow their writings and thoughts and philosophies to develop to 
greater heights upon their own merit and not through fear, restriction, or constriction. 

[1:13:393] Instead, I wish for my writings and those of The Grand Centrality foremostly to 
be open to the world and the worlds beyond our world and the criticisms they shall have 
of my writings for that is the only purpose I see of writing; to inspire future minds to write 
to make their worlds, their lives, and their societies better. 

[1:13:394] As philosophers, we corrupt and contradict the core nature of the title itself in 
the constriction of one's words and the world's ability to challenge one's words. 

[1:13:395] I have seen and studied the mistakes of the writers and philosophers of the past 
and I see it as my foremost duty to never repeat such mistakes again for I have been 
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afforded the gift of retrospect and this is a tool that most people could do to use more in 
whichever realm of study they reside. 

[1:13:396] Criticalism and its founding principles encourage the world to criticise my 
writings and philosophies, but in equal measure, it also allows myself to criticise myself 
and my writings and philosophies first. 

[1:13:397] Perhaps they shall say a great deal more about my writings and philosophies, 
and in much more hurtful ways I imagine, but by the notions of criticalism, I shall have 
laid the first stone upon which their house shall be built, and with this, I am lead to be 
content for I shall always know that I had the first criticism for myself. 

[1:13:398] The most shrewd of minds laugh not the loudest, nor do they laugh last, but 
they instead laugh before the rest of the world has caught up to them; and in this notion, 
we understand why the greatest of minds are often those which are the most 
misunderstood. 

[1:13:399] And so, as a final grounding for the foundations of criticalism, I denote here, 
now, and forevermore the wondrous gift criticalism provides the philosophers and writers 
of us in that when in which we see our faults, we become stronger in whom we are and 
whom we wish to be and this greater strength, is all we can ever hope to accomplish as we 
are now in ourselves as human beings. 


[1:13:400] Like many of the cosmologies and concepts of the Millettarian Tradition, there 
exists a distinct and seemingly inescapable hierarchy of elements, fissions, and fusions that 
stand intrinsic to the overall cosmological processes. 

[1:13:401] As is the structure of our own lives and anatomies, there is a hierarchical rank to 
all things of existence and within this, the relative functionalities, authorities, and statuses 
of the various elements are designated their respective roles. 

[1:13:402] The Hierarchical Cosmology understands The Cosmos in The Universe 
according to a verdict of rank in alignment with the significancy of elements in a proposed 
system; this is exemplified by the cosmical hierarchal of The Sun to The Earth to The Moon 
and to ourselves as dependees of each of these cosmical entities. 

[1:13:403] Hierarchical Cosmology presents rank, in no particular chronology or 
superiority, according to size, scale, functionality, orderity, motionality, abundancy, 
frequency, and dimension. 

[1:13:404] It is understood that The Hierarchy of The Cosmos is closely related to the 
concept of Cosmical, or Divine Product; that which from one exists from another existent 
entity for as we are, we are products of The Earth which is a product of The Sun which is a 
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product of The Milky Way and so on until we reach that which is to be henceforth known 
as the Hierarchical Ultimation which is either manifested as The Universe, or The Divine 
depending upon the theological nature of the particular Hierarchical Cosmology in 
question. 

[1:13:405] It is the nature of The Hierarchy of The Cosmos to be varied and complex, 
though the structure of the hierarchy shall largely stay the same of the elements of The 
Cosmos; the galaxies shall always be above the stars and the stars always above the 
planets. 

[1:13:406] The wondermenters of us can look towards Hierarchical Cosmology for 
guidance on the comprehension of the levels of relevancy that each cosmical element holds 
in relation to and in comparison of other cosmical elements. 

[1:13:407] It is logical to uphold the notion that The Cosmos is structured upon a distinct 
hierarchy of cosmical elements according to their functionalities, size, scale, frequency, and 
abundancy, and in this, we further learn of the naturity of The Cosmos. 

[1:13:408] In that Hierarchical Cosmology understands The Cosmos according to rank, it is 
logical to consider functionality as the prominentmost aspect of the hierarchy due to the 
understanding that function is a direct contributor to size, scale etcetera of all the other 
aspects of the hierarchy and acts as their precursor. 

[1:13:409] Hierarchical Cosmology can be understood according to two principle agents; 
potentiality and physicality; Hierarchy of Potentiality and Hierarchy of Physicality. 

[1:13:410] The first of which understands the cosmical hierarchy according to the capacities 
of the elements in question to further develop in the future; it is understood here that black 
holes typically always take the pinnacle rank when measured according to potentiality 
due to their expanding and all-enveloping naturities. 

[1:13:411] The second of which understands the cosmical hierarchy according to the 
physical attributes of the element in question and typically conducts this measurement 
according to present time as future physicalities are reserved for the Hierarchy of 
Potentiality. 

[1:13:412] Another aspect of Hierarchical Cosmology is its motionality as distinct from 
other cosmologies; the positions of cosmical elements according to their rank will 
inevitably shift throughout the extent of their existences, and there is the possibility and 
inevitability that certain occurrences will take place that shall raise the rank of a cosmical 
element for a short time before it returns to its original position which therefore affirms the 
importancy of motionality in the overall Hierarchical Cosmology. 

[1:13:413] In conclusion, it can be understood of Hierarchical Cosmology that The Cosmos 
is an entire system based upon function, size, scale, frequency, and abundancy and that 
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this is just part of its overall naturity, thus demonstrating the intrinsicity of hierarchical 
thought across all cosmologies. 


[1:13:414] Though the naturity of the entirety of The Universe and existence is, and 
perhaps shall forever, be shrouded from our understanding, it is imperative that the 
alternate dimensions of reality and existence are discussed in order to better understand 
the existence in which we reside as ourselves now. 

[1:13:415] Alternate existences and realities manifest themselves in the Millettarian 
Tradition within what shall be henceforth known as Inverse Cosmology; a cosmology in 
which all existences is in an opposite position, functionality, orderity, direction, effect, 
purposity and naturity to that which we know in our own reality. 

[1:13:416] The instrument of study henceforth known as diversity deals with all possible 
alternative realities and dimensions of existence and understands The Cosmos to be 
encompassing of the reality in which understand and all its orderities. 

[1:13:417] The inverse cosmological view of The Chaos typically revolves around the 
concept that the elements of The Chaos in The Cosmos are indicators of alternative 
realities and dimensions. 

[1:13:418] Inverse Cosmology establishes the concept henceforth known as The New 
Cosmos which considers a Cosmos outside The Cosmos to exist and describes these 
collectively with the precursory principle that there could be infinite New Cosmoses and 
infinite possibilities within The New Cosmos. 

[1:13:419] In the inverse cosmology, it is considered that the oblivions of The Cosmos are 
portals to new realities unknown to our comprehensions which are collectively described 
as The New Cosmos. 

[1:13:420] It is important to note that The New Cosmos is still existent within The Universe 
according to traditional inverse cosmology, and depending upon belief, under the creation 
of The Divine. 

[1:13:421] The entirety of inverse cosmology is an important concept to wider Millettarian 
Cosmology in that it completely reverses, reorientates, and redirects the entirety of 
existences and realities on courses of newfound trajectory that are inconceivable in The 
Cosmos within which we reside. 

[1:13:422] More broadly, diversity itself represents alternative thought, understanding, 
perception, and logic in All subjects, measurements, and matters of discussion, and thus 
fulfils an intrinsic role in Millettarian Philosophy for to understand that which is opposite 
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to one's own understanding, or to that which one studies is to realise the entirety of that 
which is studied. 

[1:13:423] We cannot truthfully say that we know of something in its entirety if we have 
not yet considered it in the context of its alternatives. 

[1:13:424] All alternatives hold variety which demonstrates a further dimension to the 
concept of alternatives, and too, highlights a rare eternality in that an alternative may have 
an alternative which also have its own unique alternative and so on infinitely. 

[1:13:425] It is important to focus for a moment on the association between that which is 
alternative or the alternate cosmology in general and the concept of infinity; this 
association understands that which is alternative to be non-cosmical in its naturity for all 
that is associated with The Cosmos must be finite in its naturity, and it is thus revealed 
that alternativity is not so. 

[1:13:426] To conduct inversion towards cosmical concepts is to construct the oppositisms 
of the said concepts and typically reverses the characteristics, functionalities, and the 
orderities of the cosmical elements. 

[1:13:427] We must look at that which something is not in order to better understand that 
which it actually is; this is the importance of inversion in philosophical cosmology. 

[1:13:428] The application of the instrument of study of inversity in philosophical 
cosmology lets us understand whom we are and how we are; that which we are not; and 
too, that which could be alternate realities and existences. 

[1:13:429] We can direct our thoughts towards Inverse Cosmology and it shall always 
provide us with an alternative understanding of that which is presently understood, and 
in this, it provides us with an alternative knowledge of all things which will be forever 
invaluable to all philosophical thought and practice. 


[1:13:430] It is the primary naturity of The Cosmos and that which is cosmical in essence to 
be limited by the confines of the physical laws of The Cosmos in The Universe. 

[1:13:431] As one of the branches of Millettarian Philosophy, the general study of concepts 
surrounding limitation in cosmology and wider philosophy is to be henceforth known as 
Limitology. 

[1:13:432] It is the role of limitologists to discuss and discover the limits associated with 
the naturity of The Cosmos and subsequently, all cosmical elements, and more widely, all 
concepts involving notions of limitation. 
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[1:13:433] Limitological study understands The Cosmos and wider existence in subject by 
limitational means and under a lens of limitation. 

[1:13:434] In the Millettarian Tradition, the distinction between The Cosmos and The 
Universe is found through the application of limitological study for The Cosmos is forever 
understood to be in limitation, or finity, and The Universe is forever understood to be in 
limitlessness and infinity. 

[1:13:435] We can look to all concepts as aforementioned, and lattermentioned throughout 
The Grand Centrality limitologically, and by such a notion, we can understand all the 
elements of The Cosmos and all universalities according to their limitations and their 
limitlessnesses. 

[1:13:436] It is first best to study limitation and its manifestations in ourselves as human 
beings for we see in ourselves, the greatest of limitations and limitations of great 
abundance. 

[1:13:437] In our minds, we exist by limitation of that which we can remember, 
comprehend, and extend our knowledges toward and at these points of varying limitation, 
therein exists the manifestation of limitology relative to ourselves. 

[1:13:438] With this understanding of the limitations of ourselves, we learn of the grander 
limitations and those which do not lie within our spectrum of current understanding and 
vision. 

[1:13:439] In the philosophy of limitation, these different disciplines branch out from the 
limitations of humanity; the limitation of mind, of knowledge, and of perception. 

[1:13:440] Due to limitation existing in all existents within The Cosmos, so all that is 
around us, then the discipline of limitological study is most vast. 

[1:13:441] It is best to study limitation in a secondary order in relation to the limitations of 
various cosmical elements; the limitations of the planets, of the stars, and of the galaxies of 
The Cosmos in The Universe. 

[1:13:442] If we understand limitation to be that which forms a circumference around one 
or all existing entities, then we must understand the actual consequences of such a 
restriction, and both the physical and abstract points wherein limitation reveals itself. 

[1:13:443] It is also important to study the naturity of the limitation itself; depending upon 
the circumstances, limitation can exist in many forms; some limitations are stagnant and 
universal while others are motional, yet isolated, or vice versa. 
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[1:13:444] Understanding and accepting the variations within the concept of limitation 
shall result in a greater continuity in what it means to be limited in whatever the 
contextualisation may be. 

[1:13:445] It is a mistake to perceive limitation as weakness; one whom is limited to their 
disciplines may master their restricted studies far greater and faster than one who's 
studies covers an unlimited amount of disciplines. 

[1:13:446] We must also not misperceive limitation as an inability; The Cosmos is the 
ultimate physical manifestation of limitation and its beauty, functionality, orderity, and 
purposity are all in conjunction with one another and operate in coefficiency, and 
therefore, by no means does the limitation of The Cosmos's naturity hold any 
disadvantageous consequences for the functionality of The Cosmos. 

[1:13:447] Despite these notions, there are, however, versions of limitation that do 
correspond to perceived weakness according to our own measurements of weakness; such 
is embodied in the limitation of mind in relation to the accumulation of knowledge, and 
another is the limitation of strength in relation to the maximisation of resources. 

[1:13:448] With regards to the limitational naturity of The Cosmos, it is fundamental to 
notionise that although we understand The Cosmos to be the manifestation of limitation, 
we do not know, or understand the extent to which it is limited, or how much it is limited 
by, for we do not see the entirety of All existence and All potentiality, and therefore, we 
shall never truly know from what The Cosmos is restricted. 

[1:13:449] Furthermore, if The Universe is understood to be the entirety of All things, and 
we, as we are here and now during this writing, do not know the entirety of The Universe 
and all its facets and potentialities and possibilities, then we cannot know truly know by 
how much, or from that which we are restricted. 

[1:13:450] Ultimately, due to our perception of The Universe stemming from within The 
Cosmos as the embodiment of limitation, it is thus logical and proper that we do not 
perceive the entirety of limitation, or that which exists beyond limitation, for we exist 
within that very same limitation and our perceivences are not natured to conceive of such 
things that are beyond the limitation in which we reside. 

[1:13:451] The greatest limitation of ourselves is the extent of our knowledge of The 
Cosmos and its elements and the illusions of knowledge that have been formed 
throughout our histories have provided some answers, though their illusory natures are 
becoming more and more obvious to the peoples of the world. 

[1:13:452] Until we have explored and understood every crevice of The Cosmos, our 
knowledge shall be forever limited for we have explored many things, but whether we 
have truly understood such, is another type of exploration in and of itself. 
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[1:13:453] Some say they know of God, but it is the principle of All whom understand 
Cosmic Philosophy that until one has witnessed the oblivions of eternal unknownness, the 
galactic discs home to the beacons of life, and the grand voids of nothingness. All face to 
face, then one cannot truly know of God. 

[1:13:454] To say one knows of God reveals both our greatest limitation and our greatest 
insult to God themself; our greatest limitation to reveal that we know nothing and our 
greatest insult to reveal our lack of understanding, reverence, and belief in the ultimate 
grandness of God. 

[1:13:455] Despite this, those whom wonderment rejoice for one of our greatest limitations, 
the geocentricity of humanity, is imminent to end with the exploration of The Cosmos 
approach forthwith. 

[1:13:456] We cannot ever hope to be without limitation in some form for in this, we hope 
to be as The Divine, and this cannot ever achieve, for what we are is of The Cosmos and 
that, it shall be forevermore, though we can learn, through the philosophical discipline of 
limitology, the naturity of limitation and its intrinsic function in the entire of existence. 


[1:13:457] Monocentricity is plainly evident throughout many different aspects of the 
Millettarian Tradition, and in a philosophical context, can be defined as understanding The 
Universe, The Cosmos, existence in general, or any other concepts, in terms of their 
centricity, or origination to oneness. 

[1:13:458] It can be understood that the philosophical discipline henceforth known as 
Monocentrics encompasses all concepts and thought systems considered to believe that all 
that exists does so from an original oneness, such as Oneness Cosmology, and does so in 
oneness, such as in one orderity of the cosmical system. 

[1:13:459] Mono meaning one understands The Cosmos and its elements under a lens of 
oneness and perceives all cosmicality under central verdict that oneness is at the central of 
all things existent. 

[1:13:460] It is a logical notion to suggest that all things share a distinct oneness to their 
being; on the most minute of levels is the oneness of molecules of our physiologies and on 
the largest of levels is the oneness perceive of The Cosmos in The Universe, the perceived 
oneness of The Universe itself, and the perceived oneness of The Divine. 

[1:13:461] Monocentric thought upholds the principle that all existence originated from 
some oneness, typically exemplified as The Big Bang, and shall end in oneness, typically 
exemplified in black hole cosmology, or in universal collapse theory. 
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[1:13:462] Monocentricty in The Cosmos can be found in a variety of forms; it can be found 
in the concentricity of the cosmical system in the form of multiple planets with one 
centrality 

[1:13:463] It is deemed a mistake to understand binarity as the antithesis to monocentricity, 
for even in binarity there exists a greater centrality, or a dominant entity or a single 
origination point, unless of course, the binarity exists in perfect equilibrium. 

[1:13:464] A studier of monocentrics holds their primary goal as to certify that The Cosmos 
in The Universe, and generally All existence, to be originative, functionative, and 
orderative from a distinct oneness. 

[1:13:465] In a theological contextualisation, monocentricity can be found in many faiths, 
but from a purely philosophical point of view, we can understand The Divine to be the 
ultimate epicentre of monocentricity. 

[1:13:466] A monocentric cosmology understands The Cosmos as a singularity; in a 
oneness state as a well-ordered, controlled, limited, and conscious whole that, although 
consists of composite parts, is ultimately One in its naturity, functionality, and orderity. 

[1:13:467] In the Millettarian Tradition of monocentric thought, we understand The 
Cosmos to be this and to exist upon this principle characteristic for it is the most important 
of all its features; its oneness and its uniqueness and its perfect order. 

[1:13:468] Pancentricity and pancentric thought acts as the most appropriate antithesis to 
monocentricity and monocentric thought for it understands The Cosmos and the entirety 
of existence always under more than one perceivence and accuses monocentricity of 
simplifying The Cosmos. 

[1:13:469] Perhaps the simplification of The Cosmos will always be needed for our inferior 
minds to hope to understand it, but it is logical of pancentric thought to notionise this 
idea, for to say The Cosmos and wider existence is ultimately something, or ultimately of 
oneness, then we are ultimately constraining its existence and naturity to being something, 
or to being one entity. 

[1:13:470] Despite monocentric thought intricating itself throughout the Millettarian 
Tradition and wider cosmology and world faiths, it must be understood that 
monocentricity is nothing more than a lens through which we can look to gain a view of 
The Cosmos and wider existence that prioritises oneness and original oneness over all 
else. 

[1:13:471] Therefore, monocentricity, in its philosophical understanding, is a concept of 
perception into which we can place further ideas and beliefs, but it is not in and of itself 
the ultimation of existence, or the ultimate answer, for there is no concept, or idea that 
achieves such, especially so in the study of true philosophy. 
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[1:13:472] However, it cannot be denied that monocentricity exists All around us in 
evidence throughout The Cosmos for we perceive it in the immense gravitational 
attractors and at the singularities of the oblivions. 

[1:13:473] These elements of The Cosmos demonstrate some of the most potent forms of 
monocentricity in The Cosmos, and it is such a concept seemingly so well-engrained in the 
functionalities of the elements of The Cosmos that it is inescapable to witness. 

[1:13:474] Go forth. All young and old alike in mind and interest, towards the study of 
monocentrics to discover whether the true naturity of The Cosmos is to be as oneness, or 
otherwise, and why so? 

[1:13:475] The philosophers and wondermenters of us must always ask why. Why by 
which does something occur? Why in which way does this function? Why are the 
naturities the way they seem to be to our current perception? 

[1:13:476] In monocentrics, akin to all others philosophical studies aforementioned and 
lattermentioned, the question of why is paramount and must always be considered 
despite the mental hardships it may bring to answer it, but do not concede, for the testing 
of our minds remains the only way to expand them. 

[1:13:477] And in practicing the question of why, we can expand our minds in many ways 
in all times and places and discussions, and furthermore, we can encourage the expansion 
of the people's minds around us, and this conduct must remain a primarity to All the 
philosophers and thinkers and wondermenters of us if we are to continue our works and 
efforts and ambitions. 


[1:13:478] Self-obsession, self-absorption, and conceitedness are traits no more attractive of 
the masses than they are the individuals whom also display them. 

[1:13:479] Unfortunately for the time of the world in which I was born, it is readily 
apparent in all aspects of life that humanity is not only now, but has seemingly always 
been the ultimate reflector of these three characteristics. 

[1:13:480] In the faiths of the peoples, these have been encouraged; please do not 
understand that I mean of individual ethics, but herein I speak of the ethics of humanity as 
a whole, as a entire worldview and cosmology; we have been told that we are at the 
centrality of All things. 

[1:13:481] To be told something that boosts one's ego is never ignored and always 
accepted, even though the opposite may be true, and in this notion, we can see what has 


215 



occurred of our humanity; our entire ego has been boosted and we have indulged it to 
make ourselves feel better. 

[1:13:482] It perhaps is the nature of man and woman to want to be ego boosted, yet like 
many of our natures, they need to be suppressed and not encouraged, for in doing so, we 
do not solve problems, but create them, and such problems we face in our world and in 
our current worldview. 

[1:13:483] If I am the one to change it, then let this be the work that does it for I see the 
current self-obsession, self-absorption, and conceitedness of humanity for I have lived 
amongst it for the entirety of my life and its toxicity is almost overwhelming and it seems 
only to be worsening. 

[1:13:484] First, we must begin with understanding how we are now and in what we seem 
to believe, which manifests itself into the Anthropocentric Principle; the belief that 
humanity is at the centre of creation and that The Cosmos was created for us, or that in 
some abstract way, we are centre to The Cosmos despite not being physically central. 

[1:13:485] Anthropocentricity has thrived throughout our histories under science and 
reason and logic arose again, yet its claws seem to have suck in again and this time, in the 
current times of this writing, the claws seem to have suck further than ever before. 

[1:13:486] Anthropocentrism acts as the formal organised philosophical branch of all 
anthropocentric thought and principle, and considers humanity to be central in some 
abstract, physical, or existential way as a certainty of existence, and reality. 

[1:13:487] We go about our lives in our one-world and we forget of the world and worlds 
beyond our own and the following is the best analogy to describe such a notion; the 
closest we view a painting, the less we see of it, and this is the same of our view of The 
Cosmos, for we view The Cosmos from within it, as a part of it, and during this, we forget 
our minute place. 

[1:13:488] In the face of this incongruity with our destined and prophesied selves, the 
principle of anti-anthropocentricity arises and shall become engrained in the minds of the 
masses of the peoples of this world and beyond for the inner betterment of all our minds 
and consciouses. 

[1:13:489] The ethics of our peoples shall be upheld by this newfound principle of honesty, 
self-effacement, and self-understanding of our position within The Cosmos in The 
Universe. 

[1:13:490] One should not mistake anti-anthropocentrism as an antihuman, or 
misanthropic principle, but instead, the greatest reflection of the love of humanity and a 
greater understanding of our true position and purpose of existence. 
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[1:13:491] With this principle, we can begin to perceive ourselves from the perception of 
The Cosmos, and like it was that The Earth is not at the centre of The Universe, or that The 
Sun does not rotate around The Earth, we shall understand that we are no centrality to 
anything of The Cosmos; only ourselves perhaps. 

[1:13:492] But as we begin the embarkation of humanity's exploration of The Cosmos as 
destined and prophesied so, we must understand ourselves in a modest measure in order 
to gain greater respect for The Cosmos as it is rightly deserved. 

[1:13:493] We speak of the prophecy of humanity's exploration of The Cosmos, and some 
may ask of such a prophecy and question its validity; throughout all our histories, there 
have been the chosen few whom have enlightened us all on the ways of The Cosmos, and 
throughout all regions of The Earth, there have always been the stargazer, the wonderers, 
and the contemplators of what The Cosmos is, and could be. 

[1:13:494] We cannot seem to see whom we are in truth and reality underpinned by reason; 
we seem to see only that which warms our own hearts and pacifies our own minds; like 
the tragic truths of this world, so too, may reality exist in such sharp contrast and 
oppositism to that which we wish it to be. 

[1:13:495] Anti-anthropocentricity does not tell us what is not, rather it tells us what is; in 
truth and in reality and in sincerity for the betterment of us, our minds, and our societies. 

[1:13:496] It tells us whom we are in relation to The Cosmos; it focuses on our minds not 
within, but without; it reminds us of our insignificancy in a world that is far beyond our 
own in all aspects; it cherishes, it binds us together, and ultimately, it tells us whom we 
are; a precious, minute, imperfect, ignorant, and inconsequential offspring of The Cosmos 
in The Universe. 


[1:13:497] To discuss Naturalism, we must first define it according to a Millettarian 
philosophical contextualisation; it is the belief that humans are simply part of nature with 
no higher purpose in The Cosmos, or The Universe, beyond being a product of The 
Cosmos in The Universe. 

[1:13:498] Furthermore, there exists no afterlife according to naturalistic philosophy, 
however, it is a mistake to label all whom follow naturalism to be atheistic for there exists 
three distinct theological derivations of naturalism. 

[1:13:499] The first of which is Theistic Naturalism; this holds that humanity is still just 
part of The Cosmos in The Universe as one its many offspring, but believes that there is 
one overarching power, or God, that controls The Cosmos and The Universe, and has a 
destined path for each and every one of us, but too, believes that we shall never meet the 
God that created us. 
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[1:13:500] In this, reverence and worship for God, or The Divine, is still most important 
when one is alive and is following their destined and prophesied path, but holds that there 
is no afterlife. 

[1:13:501] This is the most orthodox form of Theistic Naturalism; there exists many other 
derivations; some believing in predestination, others not so; some believing that God is in 
direct contact with each and every one of us, and others do not believe this; some believe 
in multiple gods, while others do not, yet all are still considered to be part of Theistic 
Naturalism as their philosophical orientation. 

[1:13:502] The second of which is Atheistic Naturalism; as evidenced in its title, this 
derivation of naturalism removes all references and attributations of God, The Divine, or 
some higher power from all concepts, theories, and cosmologies. 

[1:13:503] Atheistic Naturalism understands that humans are simply part of The Cosmos 
in The Universe and hold no higher purpose, or relevance than being just that, and does 
not believe in the afterlife, but also, does not believe in any God, and thus, which we shall 
neither meet, nor be destined by for any inference to God is considered a mythology. 

[1:13:504] Some whom adhere to Atheistic Naturalism believe The Universe to be God, or 
The Divine itself, and so, in this way, they channel the concept of God into a real and 
proven entity, rather than something of unproven, or irrational origination. 

[1:13:505] Agnostic Naturalism takes the position as the third and final derivation of 
naturalism and expounds that we, as mere humans, are not of knowledge enough, nor are 
we of enough relevance, to even attempt to understand the complexities of God; it is clear 
that Agnostic Naturalist still do not believe in the afterlife, but the question of God's 
existence, is disputed and considered too hard to comprehend by the mere products of The 
Cosmos. 

[1:13:506] Amongst these different derivations of naturalism, all are united by the 
assumption of one question; why do humans need to meet their creator in order for their 
creator to exist? 

[1:13:507] Orthodox Naturalism understands, and more so encourages, that there is 
certainly a God, or some kind of creating entity that organised and ordered the entirety of 
The Cosmos, The Universe, and existence itself, but the question aforementioned 
challenges many assumptions of the faiths present in our world. 

[1:13:508] Naturalism considers that we have held ourselves far too highly for the majority 
of our existences, and in this tradition, the assumption that we shall one day meet and 
interact with the creator of the entirety of The Cosmos, The Universe, existence itself, has 
developed and become engrained as the theological foundation of many faiths of the 
world. 


218 



[1:13:509] Naturalism, in its essence, entirely underpinned by the aforementioned, opposes 
such assumptions, and flips the table on these established and engrained concepts of 
theology. 

[1:13:510] Perhaps that is the greatest of functions of naturalism; its staunch ability in the 
removal of the anthropogenesis, with the aim of leaving behind only those elements of a 
cosmical origination; it stipulates that all mythological inferences must be eradicated from 
certain areas of discussion; its allies are reason, logic, and The Cosmos, and forevermore 
shall their goals be intertwined. 

[1:13:511] Naturalism returns our minds, thoughts, and systems back to that which we 
originated from; from the phenomena of the physical world; in this, we are returned to 
nature and from that which all ordered things originated. The Cosmos. 

[1:13:512] Foolhardy attempts have been made to separate us from the bounds that are so 
deep within that they shall never be cut; we have Assumed ourselves as we have 
worshipped others, and in this, we have created systems of thought and faith that suit our 
own intentions and grievances; not those which suit reality, physical law. The Cosmos, or 
existence itself. 

[1:13:513] Continue down such paths and forever will your demons haunt you for in this 
faith, you do not attempt to answer and overcome your inner worries with reality, but 
instead, you create false realities to suit your own endeavours, and fears; in the end, these 
shall inevitably reveal themselves and overwhelm you in your unprepared state. 

[1:13:514] Naturalism attempts to repel such thought from the minds of the peoples by 
introducing a system whereby anthropogenetic principles and concepts are faded out, and 
introduced, are newfound principles suiting all types of theological outlooks, yet 
remaining true and real to The Cosmos and its naturity, and its principles, and purposities, 
rather than our own self-establishments. 

[1:13:515] Perhaps one of the greatest failings of naturalism is its inherent urge to appease 
all people's theological outlooks; in this, we must heed for caution for it is the nature of 
things that to become All things, in doing so, one becomes nothing in return. 

[1:13:516] Naturalism is the philosophical manifestation of logic, reason, and The Cosmos 
combined under one set of understandings, and incorporates all aspects of theology, 
existence, and what it means to be moral under one combinatory philosophical derivation. 

[1:13:517] As we embark upon our exploration of The Cosmos, we shall inevitably grow 
closer to the tenets of naturalism as we see more of The Cosmos in its current state, and in 
its well-ordered and beauteous system. 
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[1:13:518] Praise naturalism for that which why it stands; for the appropriation of what 
already exists; for the resetting of the pieces of the mind towards a new trajectory; does it 
not seem logical to you that our minds must change if we are to embark on a journey that 
shall change our very existence? 

[1:13:519] Naturalism can be applied in whatever which way one feels is suitable to their 
current philosophical circumstance, but the in which naturalism is manifested, is the way 
in which it shall be interpreted by the world, so manifesting it in a way that is progressive 
and positive and appropriately applied is an important philosophical and academic task. 

[1:13:520] Embrace and rejoice for naturalism is the culmination of the wonderments of 
The Cosmos and it reaches into every aspect of our lives and our thoughts, and so, it is 
most understood when looked upon with our own eyes for we are part of its makings; we 
considered important, but we also understand and accept our place as products of a 
product of a product of The Cosmos. 

[1:13:521] May The Cosmos, and all its elements that look down upon us in all our lives, 
reveal themselves to us further as we begin to perceive and understand them in ways 
proper and true. 

[1:13:522] Can we begin to understand The Cosmos in such a way that considers it in its 
true grandeur? Perhaps it is only naturalism that can take a realistic, yet wondermentful 
perception on The Cosmos. 

[1:13:523] Perhaps there is only one way to perceive something in its genuine form despite 
some of the minds of the past glorifying themselves by the concepts of relativism; 
naturalism doesn't consider itself to be an oppositism of relativism, but prefers to perceive 
things in their one, true, and realistic state. 


[1:13:524] There are the fundamentalities of The Cosmos; they are inescapable to see and 
know for they exist in all aspects of The Cosmos and are therefore essential to gain 
knowledge of. 

[1:13:525] One of the most important of the fundamentalities are the Cycles of The 
Cosmos; a set of repeating occurrences in the cosmical system that can be identified as 
manifestations of cosmical orderity. 

[1:13:526] The philosophical study of such cycles is known as Cyclometrics, and 
secondarily known as Cycleseology; individual cycles of cosmical origination are known 
as Cyclometries; the belief that cycles are the centres of cosmicality and the belief that 
cycles are central to all cosmical orderity, naturity, and functionality is henceforth known 
as Cyclicism. 
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[1:13:527] As understood in the principles of orderity, rotality, orbitality, and general 
cosmical functionality, all cosmical systems can be found to be based upon a distinct cycle. 

[1:13:528] As exemplars, the birth and the death of all cosmical entities is inevitable, even 
that of The Cosmos itself; all the orbitalities of the celestials rest on a cyclical system so as 
to form the traditional concentric shape and structure; the rotalities also exist by cyclicality 
for they function to reach their full revolutions. 

[1:13:529] Closer to ourselves, there exists cycles all around us; the evolution of life on The 
Earth; the days and the nights; the births, the lives, and the deaths of us; the turn of a 
wheel; our needs and our wants; the molecules of our physiologies; All of these and many 
more are based upon a cyclical structure and by this notion, we reveal one of the most 
fundamental constructs of The Cosmos. 

[1:13:530] Therefore, the philosophical study of cyclometrics is forevermore revered as one 
of the most important philosophical disciplines in cosmological structure and function; we 
require the cyclometrists to devise theories, concepts, and discoveries of the ways in which 
The Cosmos works according to a cyclical cosmology. 

[1:13:531] Cyclicism understands The Cosmos according to a cyclical cosmology; the idea 
that the entire superstructure of The Cosmos is constructed upon and functions according 
to a network of cycles that, although they operate independently, they are ultimately 
considered to be as One. 

[1:13:532] As perceived by the exemplars aforementioned, all cycles are wide in variation 
and purposity with their appearances and functions considered to be dispersed, yet All 
holding some underlying connection with one another; similarly, there are the cycles that 
coexist with one another and even overlap in their functionality and purposity. 

[1:13:533] Cyclical structures are found in all areas of cosmicality and are typically obvious 
in their revelation to studiers such as the orbitality of The Earth around The Sun, and the 
rotality of The Earth and all the other planets of The Cosmos. 

[1:13:534] A sign of some elements holding chaotic intrafactions is the breakdown, or the 
total non-existence, of a cyclical structure, or an intrinsic cycle to their function. 

[1:13:535] There are, just as equally, cycles of The Cosmos that are unknown, and may 
never be known to us; these cycles, when studied under a traditional philosophical lens, 
are considered to be chaotic in their naturities, and functionalities. 

[1:13:536] A cyclical structure is a good indicator of proper functionality and proper 
functionality is a good indicator of orderity, control, and limitation in accordance with 
purposity and cosmicality. 
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[1:13:537] It may be logically notioned in accordance with Cyclicism, that the entirety of 
the orderity of The Cosmos is not only structured by but is dependent upon cyclicality in 
order to fulfil its orderity; without cycles, it is believed that the functional superstructure 
of The Cosmos would collapse, and The Universe, as its underpinning, would collapse 
along with it. 

[1:13:538] The Cycles of The Cosmos that occur between two or more cosmical entities are 
the next items to be explored; these types of cosmical cycles are known as Relational 
Cycles, and an exemplar of which is the triadic rotalities of The Moon, The Earth, and The 
Sun, which are all interdependent, and whose functionalities are largely based upon a 
cyclical structure. 

[1:13:539] Cyclocentricity, as a derivative concept from cyclicism, understands cosmology 
only according to the centrality of cycles, and sees cycles as the centralmost element of The 
Cosmos in all functionalities, orderities, motionalities, and naturities. 

[1:13:540] Universal Cyclometrics deals with the cycles related to, or forming The Universe 
itself, both in isolation from The Cosmos, and together in unity with The Cosmos. 

[1:13:541] Cosmo-Universal Cyclometrics considers The Cycles of The Cosmos to be 
within, and part of the cycles of The Universe as one whole cycle, whereas Non-universal 
Cyclometrics considers The Cycles of The Cosmos to be separate in their naturity, orderity, 
and functionality of those of The Universe and thus supports a Composite Cycle. 

[1:13:542] Composite Cyclicism understands cycles only in their isolated forms, never as 
wholes or as interconnected with other cycles. 

[1:13:543] The Cycles of The Universe are largely unknown to us in our knowledges due to 
the general mysteriosity of The Universe itself, but the best of exemplars of The Cycles of 
The Universe can be found in the assumptions of universal expansion and diminution; the 
idea that The Universe is currently expanding, but at some point in its existence, it shall 
contract and shrink, or collapse due to its expansion. 

[1:13:544] Due to the lack of our understanding of The Universe, we are left with 
speculation as to what its cycles may consist of, and more generally, its functionalities, 
naturities, and orderities. 

[1:13:545] There are, however, logical assumptions that can be derived from the cycles we 
see of The Cosmos; it is assumed that all things existent have a beginning and an end; in 
this assumption, we identify that The Universe must have a beginning and it must have an 
end in order for it be in existence, thus demonstrating a fundamental universal cycle. 

[1:13:546] Typically, a Universal Cycle is a type of cycle that can be found beyond The 
Cosmos, or can be assumed to be beyond cosmicality; in this notion, assumptions of 
universality must be made. 
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[1:13:547] Cosmical Cycles, however, are the most common of cycles that we encounter 
regularly and can confirm their real existences; these are the cycles of ourselves, the 
celestials, and all that is within The Cosmos, or holds cosmical naturity. 

[1:13:548] Divine Cycles are the final type of cyclometry to be discussed in this discourse, 
and are the kind of cycle of which we know the least for they are Divine in naturity, and 
anything that is Divine is all but unknown to ourselves as cosmical products, holding 
cosmical naturities. 

[1:13:549] For the atheistic thinkers. Divine Cycles may not be considered to come into 
existence, or they may be paired with and consumed by Universal Cycles, though in the 
Millettarian Tradition, they are considered separate. 

[1:13:550] There are two ways to understand Divine Cycles; the first of which is henceforth 
known as Divine Contomplance; this understands all cycles to be Divine in some core 
aspect of their naturities, that may not always be visible to any entity less than Divine, but 
they are always in existence. 

[1:13:551] The second of which is henceforth known as Divine Inconnesence; the 
understanding that all Divine Cycles are separate from those of a cosmical, or universal 
naturity, and that the Divine Cycles are entirely parted from all other cycles, so much so 
that Divine Cycles have no direct interaction with the cosmical, or universal cycles. 

[1:13:552] Whether by chance, or by some vocational motivation by which one stumbles 
upon the study of Cyclometrics, its philosophical discipline is so intrinsic to All aspects of 
philosophical cosmology that most other disciplines of study of Cosmic Philosophy and 
wider philosophy exist within it, or in some way connected to it. 

[1:13:553] In this discourse, we have largely focused on Cyclical Cosmology and The 
Cycles of The Cosmos without perhaps outlining clearly enough the impact of cycles in all 
other forms and branches of philosophy. 

[1:13:554] Cycles and their functional, orderative, and naturative consequence have not 
only cosmological gravity, but moral, aesthetic, metaphysical, and logical depth in all 
measures, and so, the study of cycles in all other aspects of philosophy is absolutely 
essential in the formulation of one's philosophical outlook. 

[1:13:555] Therefore, in a more topically appropriate discourse, the cycles of all other 
aspects of philosophy shall be discussion. 

[1:13:556] Finally, the application of cycles and the concepts derived from cyclometrics and 
cyclicism are imperative to the larger understanding of cycles in our lives and actions, in 
The Cosmos, in The Universe, and in existence itself for cycles can be applied to many 
areas of study that perhaps has not considered their imperativity before. 
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[1:13:557] Ultimately, the application of cycles is the primary way in which they shall be 
more widely studied and understood, but beginning the subject of cycles in cosmological 
terms is perhaps the best of ways to begin such a discussion of a topic of concepts so broad 
and complex. 


[1:13:558] As an extension to the introduction of the subject of cyclometrics and the 
subsequent concepts of cyclicism, we turn our minds towards two philosophical additions 
that understand and consider The Cosmos, firstly by many of its cycles in simultaneity, 
known as polycyclicity, and secondly, by all of its cycles in simultaneity, known as 
omnicyclicity. 

[1:13:559] Polycyclic Cosmology understands and considers The Cosmos according to a 
multitude of cycles resulting in the formation of The Cosmos and holds that without this 
multitude of cycles overlapping and underpinning one another. The Cosmos would not be 
as it is and how we see it and know it to be. 

[1:13:560] Polycyclical Understanding relates to a version of cosmology that is considered 
multifaceted; in that multiple cosmical cycles are interconnected in multiple ways and this 
continues on countlessly, though finitely. 

[1:13:561] Poly cyclicism, as the organised version of polycyclic thought and cosmology, 
holds that there never exists just one cycle in anything, but instead, a multitude of cycles 
are in constant existence, and it is argued that without this polycyclicity, that which is in 
question shall not, or cannot exist. 

[1:13:562] The study of Polycyclic Cosmology, and wider polycyclic thought, is henceforth 
encompassed in the philosophical study and discipline of Polycyclics, and therefore, it 
now and hereafter rests with the polycyclicists to explore the nature of the multitudes of 
cycles in a cosmical context, and in a more general sense. 

[1:13:563] Moving on to discuss the second of the two philosophical extensions of the 
discipline of study of cyclometrics, we now come to understand omnicyclic thought and 
cosmology; this encompasses a study of All cycles of existence, not just simple one, or even 
a multitude, but the entirety of All cycles that do exist, and could possibly ever exist. 

[1:13:564] The most mentally and philosophically challenging of the three cyclical studies, 
omnicyclics encompasses the study of cycles in their entireties and in their potential 
infinities for omnicyclicity is not bound by cosmical laws as is the reality for the two 
previous discipline of cyclical study. 
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[1:13:565] There is a strong sense of universality and divinity when studying the 
fundamentals of omnicyclicity due to the meaning of the prefix omni; of All things, and in 
this context, means of All cycles in all times, possibilities, dimensions, and perspectives. 

[1:13:566] To comprehend the entirety of All the cycles in existence and in the possibility of 
existence is a feat humans can only hope and wish to accomplish for to know of All things 
is not to be of a cosmical naturity, and that is what we are, so in this way, we go against 
our own natures and our purposities as cosmical products. 

[1:13:567] As the organised philosophical version of the discipline of study of omnicyclics, 
omnicyclicism is all-encompassing in its most basic form and is all-understanding too; the 
omnicyclicists should be praised and rejoiced for their attempts at understanding 
existences that are far beyond themselves. 

[1:13:568] That is one of the most honourable parts of human naturity; throughout our 
lives we attempt to understand things that are much greater than us in comprehension, yet 
we try and try again after we fail and fail again to understand such grand concepts and 
entities; we must appreciate this of ourselves and some of the greatest of minds of 
humanity. 

[1:13:569] Perhaps that is a pattern found in the in which we function; perhaps the greatest 
of us are those whom attempt to understand things that are so far beyond the rest of us 
that we have given up trying to discover them, though mustn't give up, and these great 
minds remind us of this; we must never give up in our struggle for knowledge of that 
which is currently unknown to us. 


The Stars of The Cosmos 
(Heliology) 

[1:14:1] Beginning a brand new discourse, we come to a region of study of cosmic 
philosophy that deals with the most important of all the cosmical entities to our own 
survivals; these are the stars of The Cosmos, and their functionalities, rotalities, naturities. 
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purposities, orderities and more, are all discussion and studied within the grand 
philosophical discipline of Heliology. 

[1:14:2] Heliological study is all the study of the stars other than The Sun itself; stars close 
by and stars so distant that their light has not yet had enough time to reach our visions. 

[1:14:3] The stars of the night sky are now, and have been always, the guiding lights of our 
lives and civilisations since humans could first walk, talk, and think for themselves, and in 
this way, as a reflection of what has been, the stars shall continue to guide us forevermore, 
and with the philosophical study of heliology, we come to know the stars and use the stars 
in a newfound way 

[1:14:4] In many ways we can see the stars of The Cosmos; in wonderment, in study, in 
actuality, and in many more ways, and heliology teaches us that the stars and their 
meanings to us can defer so greatly depending upon the eyes of vision we lay upon them. 

[1:14:5] For a moment, can we now begin to comprehend the grand magnificence of the 
stars for first we must appreciate their immensities before we can begin to study their 
intrinsicities. 

[1:14:6] Stars are giant spheres of an inconceivable profusion of explosions and constant 
regenerations of energy with an abundant offspring of heat and light that provide our 
lives with all we are to exist. 

[1:14:7] It is a notion of logic to assume that that which created something is that in all 
ways; to exemplify. The Sun is the creator of The Earth as we know it be; full of life; in this 
way. The Earth is The Sun in its naturity and formity as it is now. 

[1:14:8] That which is the undoing of The Earth and that which The Earth is dependent 
upon is The Sun, and this is the same for all the planets and their respective stars in All the 
of The Cosmos; by this notion, the planets are the stars by their naturity, formity, and 
function, and in this, we understand ourselves to be the stars for we are the life of the 
planet and one of its many products; we are the stuff of stars as has been said since time 
immemorial. 

[1:14:9] Immemoriality is defined as an important instrument of study relating to the 
application of immeasurable or properly inconceivable time in relation to some topic, or 
concept; an exemplar of which would be the age of The Universe as we know it to be 
approximately fourteen billions years; we can quantify this figure, but we cannot current 
conceive of it by its proper means. 

[1:14:10] The night sky that most of us can see, and have seen, from The Earth does not 
reflect the grandiosity and abundance of the stars of The Cosmos due to the lights of our 
civilisations outlighting those of the stars. 
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[1:14:11] If we could see the true abundance and the true grandness of the stars of The 
Cosmos, the wonderment we would experience is beyond All the wonderment we can 
ever hope to experience in our short lives. 

[1:14:12] However, this lack of vision of the stars is an important microcosm for we, as the 
civilisations we have built, are responsible for our own blindness to the grandness of the 
stars, and the wider Cosmos; it is by our own doing that we blind ourselves, and this is 
also true for many of the others parts of our lives. 

[1:14:13] In not attempting to learn, in not engaging in wonderment, in not wanting to 
understand The Cosmos due to the words and opinions of others and their institutions, we 
blind ourselves in many ways by our own decisions; we must urge each other to think on 
these decisions and to refrain from making decisions that shall ultimately blind ourself in 
gaining more knowledge. 

[1:14:14] The stars are to be the centralmost depictive subject of all Millettarian Art and are 
at the centre of most philosophical discussions of The Cosmos and within most 
Millettarian cosmologies; this widespread intrinsicity throughout all Millettarian domains 
demonstrates the centrality of stars and that which they mean to us and their central role 
in The Cosmos. 

[1:14:15] Stars form the physical centres of the cosmical systems and form, too, the 
structures of life itself, and therefore, they structure ourselves; they serve as the beacons of 
orderity in each and every cosmical system. 

[1:14:16] In the context of history, our entire histories are dependent upon the existence of 
The Earth, but The Earth's history is too, dependent upon The Sun; by this notion, 
productism is found in the context of history. 

[1:14:17] This thus forms historism; the histories of histories of histories and so on and so 
forth just like there exists the products of products of products of The Cosmos; this pattern 
is similar in all things of cosmical existence. 

[1:14:18] All we are is that which came before us and so one and so forth and so, all we is 
that which The Earth and so, all we are and all The Earth is that which The Sun is, and this 
is the same for all the life on planets and all the planets of their parent stars in all the 
cosmical systems of The Cosmos that is a characteristic of cosmicality and orderity. 

[1:14:19] In concentric terms, stars are held in the most high of regards for they are 
considered, again, central to all concentricity for without stars, we must begin to wonder 
whether concentricity would even exist as a concept of cosmical orderity and pattern; to 
lose the centre of something is to lose the part upon which all other parts dependent, and 
therefore, a collapse of the system begins. 
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[1:14:20] In oblivionic cosmologies, stars are given less attention as the centralmost 
elements of The Cosmos, for greater importance is appointed to black holes, which is not 
illogical in essence. 

[1:14:21] The black holes of The Cosmos, although largely chaotic in naturity, do form the 
larger metagalactic structures and are those entities around which star systems do rotate in 
the galactic disc. 

[1:14:22] By this notion, stars are understood to be merely be the offspring of the oblivions, 
or controlled by the oblivions to succumb to their orderity; in this, the concept that stars 
are centralmost to the functionalities and naturities of The Cosmos is banished. 

[1:14:23] In relation to The Chaos, stable and properly affixed and structured stars of 
cosmical systems are considered the primary manifestations of the antithesis of The Chaos 
for they are the central physicalities of all cosmical systems and wider cosmical orderity; 
they are the icons of pattern, structure, orbitality, and functionality. 

[1:14:24] By these various notions aforementioned, it is clear to see that the stars and their 
naturities and purposities within cosmical systems are varied by interpretation, and their 
role in cosmology and cosmogony is also vast in understanding for it may always be said 
that the stars are how which one views and are which one places upon them. 

[1:14:25] Setting aside alternative interpretations for a moment and focusing only on our 
own relations with the stars, we must understand, in principal, that the entirety of our 
existence is dependent upon The Sun, but not only The Sun itself, but All the others stars 
that form the Astral Panorama. 

[1:14:26] In understanding, knowing, feeling, and accepting this fact, one begins their 
journey towards a larger view of who we are and why perhaps we are in existence; by this 
notion, one takes their first step towards wonderment and greater appreciation and 
adoration for the stars of the night sky. 

[1:14:27] In the philosophical discipline of heliology, this basic concept exists at the heart 
and runs throughout all heliological study for it is true that we must first understand the 
role of the stars in The Cosmos if we are to understand our place within The Cosmos. 

[1:14:28] Converging on the concept of Star Centricity, heliology as a discipline is vast for it 
can be said to encompass the stars of The Cosmos collectively, but too, the study of each 
individual star and its formity, naturity, orderity, and all the other relevant instruments of 
study which we can use to learn more of the stars. 

[1:14:29] When we speak of stars in the context of heliology, we speak of them by their 
proper means and measures; without actually approaching a star, or seeing it in 
comparison to another celestial, we cannot truly know of its dimensions in actuality, and 
therefore, we cannot wonderment it to the grandest extent. 
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[1:14:30] Therefore, we need the study of heliology to enlighten us as to the true 
proportions and scales of the stars of The Cosmos so that our wondermentation levels can 
be raised higher ever before. 

[1:14:31] A cosmology understood heliologically is a cosmology that holds stars and their 
functionalities, naturities, and orderities as the central reason for the evolution of The 
Cosmos. 

[1:14:32] It is true to say that the cores of the stars are the cores of The Cosmos for without 
them. The Cosmos would be a void of darkness, silence, and coldness. 

[1:14:33] It is also true to say that there exists an intrinsic energy in all the stars of The 
Cosmos; some core life, or light, or fight for existence that may only be found when 
studying the stars. 

[1:14:34] This unpinpointable aspect of stars is their greatest of secrets; it is what makes 
them the centrality of the concentric cosmical structure; it is what makes them the creator 
of life on worlds; it is what makes them the shining beacons of existence in the darkness 
and coldness and lifelessness of the voids of space. 

[1:14:35] By this consciousness, we can justify the intrinsicity of the stars to the 
functionality of The Cosmos as we know it; perhaps this is a point that the cosmologies 
disregarding the stars should take upon their theories and concepts. 

[1:14:36] The heliologists study both the births and the deaths of stars; their formations 
and their degradations for in understanding these, we understand the cycles of stars and 
we start to comprehend their naturities. 

[1:14:37] It is a quality of stars, and many other celestial entities of The Cosmos, that 
concentration and dispersion are central to the beginnings and the ends of such giant 
celestial such as the stars. 

[1:14:38] Stars are formed by the concentrating motions of dense mixtures of gas and dust; 
these form the molecular clouds which develop into the stars we know and see and 
wonderment over. 

[1:14:39] The key understanding is that of the concentration; in the formation of cosmical 
entities, the concentration of elements in the most densely compacted way is essential to 
creation of such dynamic celestials; without these immense, and totally inconceivable 
amounts of pressure, density, and concentration, we would not have the celestials we 
know and wonderment. 
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[1:14:40] By this notion, a cosmology of concentration begins to develop; in that all formity 
is considered according to the concentration of elements that have existed to create said 
entity. 

[1:14:41] Furthermore, Concentrative Cosmology considers the concentration of elements 
to be the most important part of cosmical creation, and holds that all existing entity are 
dependent upon this concentration. 

[1:14:42] Oppositely, but in the completion of the concept of concentration, arrives the 
concept of dispersion as the second of the two part concept of starbirth; with the 
introduction of this second counterpart concept, therein forms a cycle; a cyclical formation 
structure existing between intense concentrations and immense dispersions of matter. 

[1:14:43] Like the structure of The Universe itself as we understand it, there exists a 
dispersive motion wherein The Universe is expanding at rates and in ways we cannot 
fully comprehend. 

[1:14:44] This Dispersive Cosmology is just as apparent when relating to the death 
sequences of stars; by this notion, we speak of the way in which stars begin to expand into 
red giants as the star enters its latter stages of their evolution. 

[1:14:45] The star grows so large that the planets orbiting around it are consumed by its 
overwhelming size, heat, and light; in this, we speak of our own inevitable fate of The 
Earth; we must remind ourselves of the fate of The Earth at All times for it is an 
inevitability, not a perhapence. 

[1:14:46] However, it doesn't need to be the fate of ourselves as humanity; it is the fate of 
The Earth for The Earth is not removable from its orbitality around The Earth; we, 
however, are motional in our naturities, and thus, we can remove ourselves from The 
Earth to avoid this inevitable fate. 

[1:14:47] On our return to the explanation of the exequy of stardeath, the size of the star 
continues to grow, and as it does, it moves closer toward collapse. 

[1:14:48] As the star does reach the point at which it is to collapse, it is at Full Dispersion; it 
is at its fullest physical extent and must therefore, in order to continue along in cosmical 
naturity, destruct which in turn causes a supernovae, or even the rarer and more violent, 
hypernova. 

[1:14:49] This unbelievably large spectacle of light and violent explosion returns to a 
concentrative state and herein the star may perhaps form a black hole, or become a pulsar, 
depending upon the initial size of the star. 

[1:14:50] From this process, we can derive many concepts about the naturity, cosmicality, 
and orderity of stars; the first of which relates to that which is known as a pulsar; a 
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neutron star compressed into a space that is conceivable by our perception is a star that is 
so unbelievably concentrated on a cosmical level that it becomes the ultimate physical 
manifestation of the concept of concentration. 

[1:14:51] Concentrative Cosmology is exemplified by the pulsars of The Cosmos, but 
ultimately, it is the oscillation between the dispersive and concentrative states of a star that 
reveals the interaction between these two concepts in the cosmical system. 

[1:14:52] The fact that a star so dispersed can devolve and collapse into a black hole 
demonstrates a proven point for the Black Hole Cosmology holding that the ultimation of 
all things cosmical lies in black holes. 

[1:14:53] The fact that a cosmical entity so intrinsic to the entirety of the cosmical system 
could devolve into one of the most chaotically influenced entities of The Cosmos is both 
shocking and revealing of the true naturity of The Cosmos and its ultimate fate. 

[1:14:54] Perhaps in the largest and brightest of stars, we discover the darkest naturity of 
The Cosmos; it is in this seemingly oxymoronic idea that we find the most true of 
concepts; the most ultimate reality of what The Cosmos is now and what it may be in 
some future time. 

[1:14:55] The deconstruction of the orderity of the star as it enacts its deathly state 
illuminates us to the complete naturity of the star; its unrivalled ability to concentrate and 
disperse, to be the essence of cosmicality and to transform into the most chaotic of entities; 
furthermore, this highlights the extremity of stars and their intrinsic naturity to contradict 
and surprise the studier. 

[1:14:56] Furtherso, this describes the essence of the wondrous study of heliology and its 
subsequent ability to surprise, defy, and contradict the studier as a reflection of the 
abilities of the stars themselves. 

[1:14:57] Another important features of the formation of a star is the oppositism of 
temperature; during the development of the stars in its early stages, the temperature 
reaches almost absolute frozen relative to the heat of the stars we know and understand. 

[1:14:58] This distinct oppositism is important and perhaps highlights a consistent pattern 
of that which creates something often is something opposite in its nature, temperature, 
purpose, or appearance. 

[1:14:59] Furtherso, this is exemplified in the transformation of some giant stars into 
oblivions; to go from being an entity of brightness and heat to one of ultimate darkness 
and coldness; in this single transformative exemplar, we can begin to understand the 
extreme naturity of The Cosmos itself. 
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[1:14:60] If we return to thinking in terms of a simple Solar Cosmology, we understand 
stars to be the controllers of those entities which orbit around them; during their times of 
activity, they are the greatest tools that The Cosmos can wage to ensure the longevity of 
the cosmical system. 

[1:14:61] If we think of The Sun itself in relation to ourselves and The Earth, we 
understand that its functions allow the entirety of our civilisations' functions and the 
functions of The Earth to occur as they do. 

[1:14:62] We join in unity when we speak of the intrinsicity of The Sun to ourselves and 
whom we have become in our entirety. 

[1:14:63] As the most abundant and most frequent entities of matter in The Cosmos, the 
stars form the essence of the cosmical system and although their formations, dimensions, 
and may differ so vastly, the naturity, the purposity, and the functionality they hold stays 
the same. 

[1:14:64] And if one thinks the most distant stars are not relevant to us and The Solar 
System then one makes a mistake of great proportions for the most distant of stars are 
often the oldest and it is to these stars that we owe our whole existence for they have 
formed the galactic structure as we know it. 

[1:14:65] The stars of The Cosmos that have been and gone are the stars that have formed 
whom we are for it is from the remnants of the most violent of stardeaths that the dusts 
and gases and cosmical elements and chemicalities that The Solar System formed, and as a 
consequence, we formed for we are the stuff of stars. 

[1:14:66] We owe All we are to the oldest of stars of The Cosmos for they are the most wise 
of all the cosmical entities in a similar way that some of the oldest of us are the most wise; 
as we say the same of the oldest of trees of The Earth, what if the oldest of stars of The 
Cosmos could tell us all they know and have witnessed? Think of the knowledge we 
would hold; think of the things we would know. 

[1:14:67] It is essential that we wonderment of these, the oldest of stars of The Cosmos for 
they are the grandest by measure of their knowledge, their relevance to The Cosmos as we 
know it, and their overall cosmicality. 

[1:14:68] If the importance of the stars to wondermentation. Cosmic Philosophy, and The 
Cosmos in general was not understood by you before this discourse, then now, it must 
surely be secured in one's mind as the centralmost element, entity, and concept of The 
Cosmos. 

[1:14:69] Forevermore shall heliology stand as one of the centralmost aspects of Cosmic 
Philosophy, and even wider Millettarian Philosophy, for the stars are our guardians and 
they always have been and shall always be. 
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[1:14:70] They are the lights of our lives and we must know to champion them mosthigh 
when the time comes for the world and All our peoples to be guided to new heights; the 
stars are our centres, the passions of our wonderment, and the lanterns of the cosmic 
night; they guide us, they teach us, and they form us All and the planets we are destined 
and prophesied to civilise. 


[1:14:71] To see the stars collectively is the most great of all sights one can ever hope to see 
for to see the stars in their entireties, amongst their brothers and sisters and their 
relativities, is the most wondermentful of envisionments and is something all peoples 
from all corners of all worlds should want to witness for themselves. 

[1:14:72] Sideareal contemplation relates to the understanding of the most distant of stars, 
both collectively and individually, and refers to concepts and measurements of these stars 
in isolation to their proximate celestial counterparts. 

[1:14:73] If we are to discover the wonderments of the most distant of cosmical entities, we 
must, in principal, study the distantmost of stars; this is why sideareal study is most 
important to the philosophical understanding of the stars themselves, their naturities, and 
the wider orderity of The Cosmos. 


[1:14:74] It is a mistake to include the specific philosophical study of The Sun in the 
discipline of heliology for heliology studies the stars generally and is extremely vast in its 
purpose and nature. 

[1:14:75] Instead, we must carve out a distinct discipline to study The Sun itself in isolation 
as a vast entity of philosophical study and interest on its own; this discipline of 
philosophical study shall henceforth be known as solarology. 

[1:14:76] To clarify, solarology encompasses the philosophical study and contemplations of 
The Sun and the various concepts, theories, and instruments of study that surround its 
existence, and also includes all the interrelations between humanity and The Sun, and all 
the celestial entities whose existences cross paths with The Sun's own existence. 

[1:14:77] Solarological study could be said to be a precursor to heliological study due to its 
concentration on just a single star as opposed to multiple or all of the stars of The Cosmos, 
though solarology is not considered a branch of heliology, but a distinct discipline in its 
own right. 

[1:14:78] Principally, The Sun is the centre of The Solar System and by this notion, is the 
centre of the cosmical system in its microcosmic form. 
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[1:14:79] There cannot exist any type of solar system with a star present, and The Solar 
System in which The Earth exists is not different; The Sun is at the centre, as the central 
podium of the concentric pattern and structure, and this is the same for all other cosmical 
systems; this is the universality of the cosmical system. 

[1:14:80] There may be variations on the cosmical system, such as the binarity of stars, but 
fundamentally, the structure of the cosmical system stands true and proper in all plains of 
cosmicality that we know now. 

[1:14:81] The Sun as playing the role of the centre is also significant, though is largely 
overlooked in other areas of cosmic philosophical study. 

[1:14:82] Since the concept of heliocentricity was wondermented and introduced to the 
world by one of the great minds. The Sun has been perceived to be our centre, but since its 
inception, it has been centre of All else in the system, so much so that without the centre, 
there cannot exist the rest of the system. 

[1:14:83] All the revolutions of the celestials of The Solar System move around The Sun as 
the centre, so physically. The Sun is the centre, but it is also central in many other formats. 

[1:14:84] Secondarily, The Sun is the centre aspect of our existences and the existences on 
each and every planet of The Solar System; without the existence of The Sun, the histories 
of each planet would not have occurred. 

[1:14:85] Every tree on every land, every creature in every ocean, every idea from every 
mind; All of them can trace their originations back to The Sun for All that exists and has 
existed on The Earth holds origination from The Sun by default for without The Sun, The 
Earth would not exist and so, by a notion of logic. All that exists on The Earth must 
originate from The Sun. 

[1:14:86] Everyday that passes by, we see The Sun rise and set as did our ancestors and as 
shall our descendants in times to come; from this, we derive a cycle, perhaps the most 
important of all the cycles of The Cosmos to our current civilisation on The Sun. 

[1:14:87] The rising and the setting of The Sun has shaped and structured our entire 
histories and civilisations though perhaps we do not know this, or appreciate it enough for 
its truth. 

[1:14:88] From the moment we wake to the moment we sleep, our whole existence is 
structured by The Sun and its overarching ability across all humanic existence. 

[1:14:89] This shall not change forevermore for we shall always be, in some way, either 
directly as now, or indirectly, be associated to, or dependent upon a star for light, for heat, 
and for philosophical and wondermentational guidance. 
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[1:14:90] Heliocentricity was one of the greatest realisations of our existence, now we must 
take it a step further to say that The Sun is not only physically central to us, but 
philosophically, educationally, industrially, and to encompass all else, existentially central 
to All of us. 

[1:14:91] Omniheliocentricity understands that The Sun, or another star, shall always be 
central to life in all ways as we know it to exist; stars, and The Sun as our most proximate, 
shall always be interconnected with cosmical existence itself. 

[1:14:92] There is no function of ours that we do not depend upon The Sun to complete in 
some way and in this, we cannot fault our ancient ancestors for perceiving The Sun to be 
God; in fact, they perhaps understood The Cosmos greater back then than we do today. 

[1:14:93] If God is gives us everything we need and has formed All we are then does this 
not fit with what The Sun has provided us throughout our entire existence? By this notion, 
we understand The Sun to be the perfect microcosm of The Cosmos to be Divine to us. 

[1:14:94] Thirdly, The Sun is both the creator of The Earth and its destructor; it has 
moulded The Earth from the ashes of stardust and ancient debris and breathed life on a 
world we would not recognise today. 

[1:14:95] We owe all we are to The Sun as the product of The Cosmos that we derivate 
from and we owe all we are to The Sun as the microcosm of The Cosmos to which we are 
proximate and upon which we depend. 

[1:14:96] To all the wondermenters, we must first understand The Sun and its functionality 
to us and our existences and its completion of the orderity of the cosmical system before 
we can continue on any other cosmic philosophical discussion. 

[1:14:97] Solarology is the most fundamental of all cosmic philosophical disciplines for it 
studies that which is centralmost to all of our existence as humanity. 

[1:14:98] Despite the falsities of proclamations made by some, we are under the heel of The 
Sun; it formed The Earth and The Earth formed us; The Sun was not created for the benefit 
of us, but for the completion of just one cosmical system amongst the countless systems of 
The Cosmos. 

[1:14:99] The sequence shall forever be The Sun, The Earth, and Humanity; we can 
rearrange this to suit our own endeavours and fears, but the cosmical reality shall 
forevermore stay the same. 

[1:14:100] Like The Earth and the planets of The Solar System revolve around The Sun 
physically, we revolve around The Sun existentially for the days and the nights, and the 
cities and their lights are all in sequence with the will of The Sun. 
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[1:14:101] To adore and revere The Sun is not the same as to worship it, but instead, it 
means to see The Sun in a way that raises it higher than the peoples of the world seem to 
see it currently; by this, we mean to see The Sun as our existential dependence, but yet, 
simply a microcosm of The Cosmos. 

[1:14:102] Ultimately, this is the message of the philosophical discipline of solarology; it 
exists to change the way in which the peoples of the world we perceive The Sun, and by 
extension, the way we see The Cosmos by acting as a precursor, a fundamental study of 
the most important part of The Solar System; a precursory study from all other disciplines 
branch. 

[1:14:103] As the quintessence of cosmical orderity. The Sun acts as the provider and the 
receiver for it provides us with heat and light, and The Earth, and all the others planets 
reciprocate with their orbitalities and rotalities as it has been since days way before our 
existence. 

[1:14:104] The solarologists of us, despite studying one of the most fundamental parts of 
cosmic philosophical academics, have a much greater and much wider role in the reality of 
the world itself. 

[1:14:105] They must show the world that the current worldview is not in the best interests 
of the people's of the world; that we must move towards omniheliocentricity; 
understanding the centricity of The Sun in every aspect of our lives, especially towards 
achieving the philosophical grounding we desire and are destined to require. 

[1:14:106] Yes, it is the grand duty of the solarologists to change the current worldview by 
gaining inspirations from the minds great long ago to forge a future in which a world and 
its peoples understand that which they depend upon. 

[1:14:107] By understanding and accepting this, we move ever so excitingly closer to 
greater wonderment and greater worthiness of fulfilling the exploration of The Cosmos for 
it is only a logical notion to raise that if one wishes to understand something much greater 
than themselves, they must understand, first, that which is more proximate and 
fundamental to the topic at hand. 

[1:14:108] In this, the purpose of solarology is founded and shall henceforth continue upon 
a path that shall lead the world along its destined and prophesied course for I cannot see 
our civilisations and the peoples of this world be ignorant any longer when the answers 
are above us in plain sight. 

[1:14:109] The Sun is our connection to the more distant stars beyond for if we can 
understand the naturity of The Sun and its functions, then we can project this upon the 
stars not so proximate to us. 
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[1:14:110] Ultimately, solarology is the philosophical contemplation of The Sun and due to 
its proximity to The Earth and humanity's known origination. The Sun plays a 
foundational role in all of Cosmic Philosophy 

[1:14:111] The most fundamental solarological understandings persist in every facet of 
cosmological discussion for The Sun is just a star we know, and its functionalities, 
orderities, purposities, and naturities are reflected forevermore in the stars that we know 
not so much of. 


[1:14:112] There were those with the greatest of minds who looked up and wondered of 
our place in the stars, but all the people of the world today seem to do now is look down 
at the dirt and think only of themselves. 

[1:14:113] The more we look up, the more we know of the stars; the more we look down, 
the less we know of anything. 

[1:14:114] The world has changed and it shall continue to do so forevermore; by which 
means that it changes can only be determined by the greatest of minds and the bravest of 
hearts. 

[1:14:115] As many much as I love and revere The Earth for its unique function and beauty, 
this world has never been enough for me when an abundance of worlds beyond is right in 
front of us if we just look up; humanity was born on The Earth, but it was never meant to 
die here. 

[1:14:116] We must accept that there shall be sacrifices greater than any made before; there 
shall be confrontations with the most beauteous of entities and the most nightmarish. 

[1:14:117] We must accept that the distances we shall travel will be greater than any before; 
the times we live through shall be distorted unlike anything ever before; and the 
philosophies we hold in our hearts and minds shall be more important to us than any ever 
before. 

[1:14:118] I love the feeling of home, like most of us do; in the same way, I love my 
existence on The Earth cocooned by the gravity, heat, and light provided by The Sun, but I 
must accept, as we all must accept, that there comes a time in all of our lives when we 
must leave the fruits of the comforts we know to venture towards the hardships we do not 
understand. 

[1:14:119] The venturers into the unknown are the greatest of us for they go to a place that 
is both natural and unnatural for them; natural in the sense that we are destined and 
prophesied to reach that place, but unnatural in the sense that it takes only a brave few to 
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overcome the fear of the unknown, and to not only overcome this, but go into it and 
venture beyond it. 


[1:14:120] Throughout the Millettarian Tradition, we have defined the entity known to be 
The Cosmos and the entity known to be The Universe, and by this, we form the study of 
the naturity of The Universe as distinct from The Cosmos and this study shall henceforth 
be known as Unology. 

[1:14:121] It is understood that The Universe underpins The Cosmos and encompasses it 
wholly and involves the entirety of space, time, and matter, thus inferring the principle 
that The Cosmos is limited in its naturity by space, time, and matter themselves. 

[1:14:122] There is a finite amount of things that may exist within The Cosmos and it is this 
Unity that allows for The Cosmos to be as it is; this Unity holds it and bounds it to a fixed 
set of a physical laws that allow the cosmical system to exist and flourish as we know it. 

[1:14:123] Like all things existent, they must begin and they must end; The Universe itself 
is not exempt from this principle for whether by some Divine force, or by autocreation. 
The Universe began and it shall in some time and plain, end. 

[1:14:124] The Cosmos is all that we know to exist in the physical laws of space, time, and 
matter; The Chaos is all that we do not know and that defies cosmical system, structure, 
and function; The Universe exists on a plain beyond this, one that encompasses the 
entirety of these two oppositisms. 

[1:14:125] If it is the naturity of The Universe to encompass All things, then from this, we 
form a universal cosmology wherein all things cosmic and chaotic hold a formity, 
functionality, and orderity that understands reality on an infinite amount of levels by a 
infinite amount of time, space, matter, and circumstance. 

[1:14:126] The Cosmos is bound by the principles of finity, yet The Universe is not; because 
The Universe is all things, it is infinite in its naturity. 

[1:14:127] The expansion of The Universe is its secondary function beyond being the all- 
encompasser of physicality, law, and reality; by this expansion, we understand the infinite 
naturity of The Universe for it infinitely expands into infinite dimensions of possibility. 

[1:14:128] In this, I do not speak of the expansion of The Cosmos; there is a difference in 
scale here for the expansion of The Cosmos is merely an expansion into The Universe; the 
expansion of The Universe is an expansion into all dimensions, yet the expansion of The 
Cosmos is an expansion into just one dimension. 
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[1:14:129] The Universe goes beyond all we know in all ways; The Cosmos is all we know 
in a finite amount of ways. 

[1:14:130] When we tackle the concept of The Big Bang, we often pose the question of what 
existed before The Big Bang. 

[1:14:131] In one interpretation of the Millettarian Tradition, it is considered that The Big 
Bang was creation of The Cosmos, but not The Universe; The Universe existed for an 
infinite time before The Big Bang happened and was infinite in scale and dimension before 
The Big Bang. 

[1:14:132] The Big Bang marked the formation of the reality we know; it formed the 
cosmical system we understand and exist within, but The Universe is infinite and so it 
exists on a level beyond this. 

[1:14:133] The question of the beginning and the end of The Universe is a question of 
theology rather than cosmology; the Law of Existence stands that everything existent must 
begin and must end, but the naturity of such a beginning and such an end can be varied 
by interpretation and theological belief. 

[1:14:134] In this, the study of Epochology is born which philosophically studies the age of 
The Universe and encompasses all the various concepts and theories surrounding its 
beginning and its end which shall be latterdiscoursed. 

[1:14:135] Some may ponder, if The Universe is infinite in its naturity, then how is it 
possible for it to have a beginning and an end for these two occurrences bound it to time, 
do they not? 

[1:14:136] The answer yes, but by this notion, time is considered only through the means 
by which we understand it; time in its essence is much greater and vaster than we know it 
to be; we see glimpses of this in The Cosmos through time's distortion, bending, and 
rewinding. 

[1:14:137] Yes, the Law of Existence understands that everything that does exist must begin 
and must end, but we then must consider that the beginning and the ending themselves 
are infinite in sequence; by this notion, we understand that from the end, another begins 
and so on and so forth; this establishes both an autocreative and an omnicreative 
universality. 

[1:14:138] By this exemplar, we begin to comprehend The Universe and Time by their 
proper means; by means that are not bound to a cosmical reality, but only to realities of 
existence itself, which is infinite it is own naturity. 

[1:14:139] Unological studies underpins all we know of cosmical law and time and space 
and matter, just as The Universe underpins all that The Cosmos is and will be. 
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[1:14:140] If we understand The Universe to be the cocoon within which The Cosmos exists 
and expands, we perceive The Universe to be outside The Cosmos, but bounding The 
Cosmos to its finite naturity. 

[1:14:141] By this notion, we understand that that which exists beyond The Cosmos is The 
Universe and the edge of The Cosmos is the boundary between cosmicality and 
universality; the major difference between these two realities being that the former is finite 
and the latter is infinite. 

[1:14:142] This separation, and reorganisation of the concepts of what it means to be The 
Cosmos and The Universe is the central distinction between Millettarian Cosmologies and 
mainstream scientific definitions and terminology 

[1:14:143] But it is believed and perceived that this separation and redistinction of The 
Cosmos and The Universe is necessary in understanding the naturity of The Universe for 
at present, we perceive The Universe to be The Cosmos, but in the Millettarian Tradition, 
that which we understand to be The Universe is actually The Cosmos, and The Universe 
itself is something much greater. 

[1:14:144] Multiverse and omniverse universalities go further in their hypotheses for they 
venture even beyond The Universe as beyond The Cosmos, and suggest that that which is 
The Universe that exists beyond The Cosmos just one of a multitude, or just one of an 
infinite amount according to multiverse and omniverse universalities respectively. 

[1:14:145] Due to the fact that in Millettarian Cosmology, the term The Cosmos actually 
relates to the universe in non-Millettarian terminology, and the term The Universe actually 
relates to all things beyond The Cosmos, we shall not speak of the physical and cosmical 
aspects in this discourse such as diameter, temperature, shape, contents, mass, and density 
for these are cosmical in their naturities, not universal. 

[1:14:146] In the Millettarian Tradition, the term universal is provided a much higher 
meaning than in mainstream scientific terminology for to be universal relates to all 
existence in all realms, realities, times, and possibilities. 

[1:14:147] The universe considered from a non-Millettarian perspective is understood to be 
cosmical in its nature; bound by some unknown force of evolutionary expansion. 

[1:14:148] Furtherso, to clarify, in a Millettarian Cosmology, The Cosmos exists within The 
Universe, and although there are many theories of possible Cosmoses and Universes, it is 
principally assumed that both The Cosmos and The Universe are solitary in their 
naturities. 
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[1:14:149] That which is known as the observable universe in current terminologies is 
termed The Observable Cosmos in the Millettarian Tradition and encompasses all that 
humanity can see, know, and realise about The Cosmos. 

[1:14:150] An exemplar of something beyond The Observable Cosmos is a galaxy that is so 
distant from our current location that there shall never be enough time for the light from 
that galaxy to reach us; this definitions the difference between that which is observable. 
The Observable Cosmos, and that which is unobservable. The Unobservable Cosmos. 

[1:14:151] To study something unologically is to approach it by means of universality; for 
example, to study a galaxy unologically is to theorise that there may be galaxies existing 
beyond The Cosmos and from this, we speculate of their naturities, orderities, 
functionalities, and all the instruments of study thereafter. 

[1:14:152] Ultimately, to engage in unological study, or to perceive lens constructed 
unologically is to understand something according to its possible infinity; this, of course, 
exists beyond cosmical means for just because something we know to exist within The 
Cosmos is cosmical, such a galaxy, does not means that something of a similar kind does 
not exist outside The Cosmos in The Universe with a different naturity. 

[1:14:153] Fundamentally, the instruments of study of unology consist of space, time, 
matter, and possibility; these are the foundational building blocks of reality and existence 
and even though their measures and appearances may differ dramatically according to 
place, function, and purpose, they exist in all ways for they form existence itself. 

[1:14:154] Universality is the means by which we relate to that which is universal in its 
naturity; infinity by some means of scale, time, dimension, and possibility. 

[1:14:155] In philosophical cosmology, specifically in the Millettarian cosmological 
tradition, all concepts and theories and hypotheses are derived from a scientific 
grounding; the way in which one wishes to interpret unology and cosmology is a personal 
preference according to universality, theology, or atheism. 

[1:14:156] Due to the nature of philosophy, there are as many interpretations of what The 
Universe is, what it was, and what is shall be, as there are people to perceive it. 

[1:14:157] Whether by Divine creation, self-creation, or something other creational 
hypothesis. The Universe is considered to exist beyond, yet in perfect flux with The 
Cosmos, as its underpinning. 

[1:14:158] Unlike in many other non-Millettarian cosmologies. The Universe is clouded in 
much greater mystery of what it actually is made of; its shape, the extent to which we 
know it to exist only so far as the shape of The Cosmos it encompasses and underpins. 
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[1:14:159] Its purpose, we hold greater understanding of; to encompass, underpin, and 
bind The Cosmos, reality, and existence together. 

[1:14:160] As a philosophical discipline of study, unology is formed by ideas and concepts; 
these ideas and concepts shall inevitably change in proportion to the knowledge we gain 
and hold and attempt to prove. 

[1:14:161] The point at which a discipline of study changes from philosophical to scientific 
is that at which proof is injected into the concept; before this moment, all the concept 
consists of is an idea which is philosophical in its nature. 

[1:14:162] As a philosophical cosmology, the Millettarian Tradition converges philosophy 
and scientific concepts; it does not create mythologies to answer realities; it uses the 
possibilities of realities to answer the question of reality, existence, cosmology, and 
universality. 

[1:14:163] As the necessary and formative precursor to science, the philosophers of us are 
the expounders of the ideas that the scientists shall work to prove, or disprove. 

[1:14:164] A philosophical idea does not require proof to exist for there have been many 
philosophies throughout history that have existed in falsehood; however, grounding one's 
philosophical orientation by means of scientific discovery, knowledge, and understanding 
is a way of form an advanced philosophy that goes beyond simple ideas and reaches a 
higher plain wherein philosophies merge with scientific theories and building upon each 
other to reach greater knowledge of the subject at hand. 

[1:14:165] There is a profound difference between truth and reality; the latter is superior to 
the former as it the former is speculative upon perception, while the latter is forever fixed 
and can be said to be the ultimate truth for there are truths that have been told to be truths, 
yet they have ruptured by reality; this has occurred many a time throughout histories. 


[1:14:166] To that which a miracle has been ascribed is merely a rarer form of The Cosmos, 
or that which our minds cannot comprehend, but never beyond The Cosmos for that 
which exists within is that which cannot exist without. 

[1:14:167] To previse the events and times of the future has been a staple feature of 
miracles since their manifestation in ancient times, but it is this previsation that constitutes 
the most dangerous part about the concept of a miracle. 

[1:14:168] Miracles were devised to push a certain intention and ideal towards its 
realisation; the believers of such miracles are introduced into a narrative that suits the 
miracle-maker, which is why all peoples of logical thought must be wary of those whom 
proclaim a miracle that connects to the furtherance of some narrative. 
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[1:14:169] Depending upon one's rational and logical orientation, they disagree entirely 
with the concept of miracles, or they may show some favour towards such concepts to be 
true. 

[1:14:170] The interpretation one derives from the concept of miracles is to their own 
preference, but with the incorporation of knowledge, rationality, and logicality into their 
interpretation, they are much likelier to show caution at the announcement of a miracle, or 
at the suggestion of miracles happening in history. 

[1:14:171] Not dissimilar to the fact that we do not know of what happens beyond the 
event horizon of a black hole, we do not know for absolute certainty that certain so-called 
miracles happened; all we can do as philosophers and thinkers is apply rationality and 
logicality to the question at hand and attempt to answer that which is true and reality with 
the information provided. 

[1:14:172] Ultimately, if one wishes to create a miracle, whether it happened or not, they 
publicise the fact in order to push a certain narrative and this true of all people with an 
agenda; as humans with missions, we aim to fulfil our duties and we shall do so by any 
means of narrative necessary. 

[1:14:173] To create false miracles isn't inherently evil unless we are forced to believe, but 
instead, they often provide people with symbols of morality and guidance in situations of 
Ethical Decay. 

[1:14:174] The true evilify of miracles comes in the form of what is called a False Reality, or 
Simulative Existence, or Simulative World; this encompasses the idea that the creation of 
miracles may have taught us from right and wrong, but simultaneously, we have been 
lulled into a false sense of security about the world in which live. 

[1:14:175] Throughout the generations, we have told that such miracles are true, and not 
just symbolical narrative; the line between mythology and reality has been blurred and the 
different worlds of this world have been forced to go head to head about questions of 
reality, truth, and existence. 

[1:14:176] In essence, we must believe miracles for what they by notions of logic and 
rationality; they were created to show us what is right and what is wrong and they shall 
continue to do so for generations of us forevermore as new miracles and icons are created 
to replace them. 

[1:14:177] The moment we step into dangerous territory is the moment we classify 
miracles as holding some higher authority of over us; by this notion, we allow entities that 
we do not know exist control our lives for the benefit of the entity that first devised them. 
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[1:14:178] This does not mean to say that we must know the entirety of entities in order to 
believe in them for, in truth, we do not know a great deal about The Cosmos in which we 
live, but the difference is that we know The Cosmos to be in existence for we can see it 
with our own eyes, but we know not that such miracles happened for we did not witness 
them with our own eyes. 

[1:14:179] I, myself, am always wary of that which is unphysical and created by humans; I 
know the tendencies of man is to create falsities to further his own agenda, and by this 
notion, I am therefore cautious of all proclamations of miracles. 

[1:14:180] Some may confuse and attempt to combine miracles with wonderments; this is 
perhaps one of the most ignorant of notions; miracles relate to supernatural apparitions; 
wonderments relate to cosmical phenomena that is forevermore grounded in reality. 


[1:14:181] As aforementioned in earlier discourses and lattermentioned in discourses 
ahead, the instrument of study and concept of cosmicality relates to the application of the 
cosmical system onto topics and discussions. 

[1:14:182] Cosmicality is essentially the extent to which an entity or concept reflects being 
part of the overall cosmical system, or cosmical orderity; this is the term's abstract 
meaning, but in visual and physical terms, it may refer to the extent to which something is 
physically assimilative to The Cosmos and its system. 

[1:14:183] There exists a multitude of cosmicalities according to the topic in question; there 
is celestial cosmicality which describes the extent to which a cosmic entity or celestial such 
as a planet, or star holds a cosmical naturity. 

[1:14:184] Another version is galactic cosmicality which describes the extent to which a 
galaxy and all its intronants are cosmical in their naturities. 

[1:14:185] Ultimately, cosmicality is an important applicative concept and instrument that 
allows its studiers to measures cosmicness and the extent to which something conforms to 
the cosmical system and orderity. 


[1:14:186] Metacosmology is defined as the perception of cosmology on a level beyond that 
which has been previously discoursed; the understanding of a cosmology, or The Cosmos 
itself, according to the most principal of elements that form it. 

[1:14:187] These elements can be categorised as time, space, matter, knowledge, existence, 
reality, and instrument. 
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[1:14:188] The first and foremost of which is time, which is also an element of metaphysical 
study, but in metacosmological terms, is applied in relation to the creation of The Cosmos 
according to time in isolation; how long did The Cosmos take to form? How long does it 
have before it collapses? How long are certain cosmical entities destined to exist? 

[1:14:189] The second of which is space which is applied in relation to the fact that space is 
the medium of The Cosmos and structures the physical existence of the cosmical system; is 
The Cosmos bound by the space within it? Does space dictate that which occurs and that 
which does not? 

[1:14:190] The third of which is matter which is applied in relation to the fact that matter is 
the most abundant and most visual aspect of The Cosmos; is it matter that shall ultimately 
decide the fate of The Cosmos? Is the matter that is unknown to us such as Dark Matter, 
and Dark Energy, controlling the entirety of The Cosmos and thus structured it entirely? 

[1:14:191] The fourth of which is knowledge which is applied in relation to the principle 
that the cosmologies we form are eternally bound by the knowledge we hold; are there 
cosmologies that are both true and real that we simply cannot yet know because we 
haven't the correct knowledge? Are we ultimately limited in our cosmological concepts by 
our apparent lack of knowledge? To what extent do we lack knowledge of The Cosmos? 

[1:14:192] The fifth of which is existence which is applied in relation to the principle and 
fact that The Cosmos does indeed exist, but the question remains in what measure? In 
what form? By which function? And for which purpose? 

[1:14:193] The sixth of which is reality which is applied in relation to the true and ultimate 
naturity of reality being non-relative, non-perceptive, and non-interpretative; in sequence, 
non-relative by the notion that true reality is singular, meaning their cannot be two true 
realities; a true differences in reality is simply part of the same overall and all- 
encompassing reality 

[1:14:194] Non-perceptive reality relates to a reality by which perception must not shape 
truth; we can perhaps have our own realities, but the true reality shall forever be different 
in this case, unless of course we follow, understand, and accept the true reality. 

[1:14:195] Non-interpretative reality is an extension to this concept and holds that 
interpretation of reality is a distortion of true reality and is therefore immediately untrue 
and non-ultimate in its naturity 

[1:14:196] The seventh and final element of metacosmology rests with the instruments of 
study and all their many branches and facets; in truth, this final element opens up the 
philosophical discipline to all other aspects of applicative study for one can now from 
hereon apply concepts of motionality, functionality, orderity, naturity, concentricity, and all 
the other instruments of study 
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[1:14:197] In essence, metacosmology provides a platform for a studier or a thinker to 
enjoy conceptualising The Cosmos and its many forms through the application of these 
seven elements and thus, opens up the study of The Cosmos to a medium greater and 
wider. 

[1:14:198] Metacosmologists perhaps choose metacosmological study for they can open 
their philosopher's minds to an infinite amount of ideas and possibilities of what The 
Cosmos is, was, and shall be through the application of these seven elements, all of which 
is underpinned by logic, and rationality 

[1:14:199] Go forth and enjoy the mental fruits of studying metacosmology and open one's 
mind and other's minds up to the potentialities and possibilities of The Cosmos; the 
mysteries of The Cosmos are a many in scale, abundance, and frequency and so, their 
revelation is a mission ongoing and a philosophical subject of great interest and numerous 
work. 


[1:14:200] To adore non-religious icons has been considered for many years before my time 
to be conducting idolatry, but one whom thinks this way is simply mistaken. 

[1:14:201] To adore The Cosmos and all its many elements and products is to revere and 
venerate that which is real and there to be wondermented upon. 

[1:14:202] Cosmic Adoration is the philosophical and wondermentful love and respect 
offered up to The Cosmos as an entire entity itself, or to one of its many elements, or 
products to enhance one's own wondermentation. 

[1:14:203] Adoration of The Cosmos is simply another facet one may utilise to gain greater 
wonderment; to speak well of the stars is to know of their greatness; to marvel and to 
encourage others to marvel of the creation of The Cosmos and its many progeny is the 
principal aim. 

[1:14:204] To any whom say that we conduct idolatry are speaking from falsehood; we 
adore and revere and venerate the actual creations of God whilst those whom speak these 
words venerate humanity and that which humans created; I prefer to revere trueness, not 
idols riddled with bloodshed, evilify, and human impurities. 

[1:14:205] Cosmic Adoration is the most pure reverence of God's creations; Cosmic 
Adoration is the adorance of the most directly Divine entities that we may lay our inferior 
eyes upon; Cosmic Adoration is the closest we can ever hope to come to seeing, to 
knowing, and to understanding something much larger than that which we are. 

[1:14:206] I would go as far to say that Cosmic Adoration is the greatest and most 
fundamental practice of All; it acts as a necessary precursory to wonderment; the feeling to 
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want to adore where we can from exists within all of us as our inherent nature; it costs 
nothing yet it means so much and in that, we find the best of all things. 


[1:14:207] People around me today speak of a looming civil war, divided communities, and 
a segregated world caused by divisive faiths; it may be said that the naturity of faith is to 
be territorial by its very founding for if not, how else can it withstand the test of time? 

[1:14:208] As logical and rational thinkers, we may default to doubting speculation, but 
often the phrase, no smoke without fire, is somewhat true; if one is a real philosopher, one 
will not be able to resist unravelling the speculation to reveal any hidden truths. 

[1:14:209] Often speculation is derived by people from what they have witnessed, seen, or 
heard; this doesn't give the speculation any greater gravity, but it does infer the notion 
that. All whom pluck the courage to speak are worthy of our ears. 

[1:14:210] Perhaps, after a deeper philosophical study of their speculation, it shall be 
quickly found out to be false, but perhaps parts of it will be found to be true in some way; 
without first listening and studying the speculation, we cannot ignore its potential 
trueness. 

[1:14:211] This brings us onto a greater question of trueness which shall be 
latterdiscoursed, but shall be so here briefly; all that is said holds some potential of truth; 
to view all things by this notion is to be open to every possibility of concept; as 
philosophers, we must initially be open to concepts in order to agree or disagree with 
them. 

[1:14:212] If one wishes not to hear of any new concept that perhaps may challenge their 
worldview, then a philosopher they cannot call themselves. 

[1:14:213] As distinct from reality, truth and trueness are based upon perspective; a truth to 
I may not be a truth to you; this is how all things have some potential of truth. 

[1:14:214] When we base our discussion upon reality, however, we change the paradigm 
upon which we speak for now there exists a basis upon which all other concepts must 
conform; by this addition, there can only be certain truths that are in concordance with the 
basis of reality. 


[1:14:215] The originally biological term of commensalism can actually be found in many 
exemplars throughout The Cosmos, and so, in this discourse, we bring the term into a 
philosophical and cosmological context. 
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[1:14:216] For those whom did not know before now, commensalism relates to associations 
between two entities in which first benefits from the interaction and the second neither 
benefits nor takes harm from the interaction. 

[1:14:217] In the context of The Cosmos, we see this happening at the most fundamental of 
levels and at the most vast of heights and scales; between The Sun and The Earth; between 

[1:14:218] The Earth and ourselves; between each other for we are as much as The Cosmos 
as the stars themselves. 

[1:14:219] In a Commensal Cosmology, it is understood that each and every interaction of 
The Cosmos is in some way commensal, whether entirely or partly; the principle is that all 
that exists in The Cosmos is commensal in its naturity; it provides without benefit or harm, 
and argues that the entirety of The Cosmos is based upon this principle. 

[1:14:220] The naturity of humanity, however, is much different for we often do not 
provide without thought of benefit, or without the inevitability of harm either to ourselves 
or some other party; commensalism ends with humanity's introduction. 

[1:14:221] Perhaps this strikes up a discourse of something larger; perhaps The Cosmos 
would be a much different place without humanity's involvement; without humanity's 
stains on the pure medium that is The Cosmos. 

[1:14:222] We are told that we are killing our world, but should we be surprised? It is in 
our naturity to want to progress and succeed, and in doing so, as long as we are not 
harmed, we are happy and fine to proceed. 

[1:14:223] Perhaps commensalism can only exist in an non-human cosmology, for although 
we are part of the cosmical system, we do not share its naturity in the way of morality; we 
serve to achieve our own ideals, no matter the consequence. 

[1:14:224] By this discourse, we reveal an even greater discussion; one that centres around 
the question whether we as humanity as a whole, are truly part of the cosmical system and 
its orderity. 

[1:14:225] If it is that we are unique, however unlike that may be, if that does turn out to be 
so, then are we not the abnormality? Are we not the entity that defies moral law, physical 
boundaries, and sentiental aptitudes? 

[1:14:226] Are the greatest manifestation of The Chaos? A radical notion perhaps, but one 
worth at least some considerance as all ideas are by a philosopher's mind. 

[1:14:227] Moving on, but still within the same related discourse, we come to the concept 
of concinnity; of The Cosmos, the seemingly harmonious arrangement of cosmical entities 
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according to their functionality, naturity, and purposity, and the fitting together of All the 
cosmical entities to form the entirety of The Cosmos. 

[1:14:228] This concept of perfect organisation of The Cosmos is one at the heart of the 
overall cosmical system and of overall cosmical orderity for these could exist without the 
former. 

[1:14:229] Ultimately, concinnity forms the essence of what The Cosmos is; a well-ordered 
and structure whole of a countless amount of interconnected entities that have formed and 
fit together to establish a superstructure known to us as The Cosmos. 

[1:14:230] This wholeness, and oneness, and entireness is the most ultimate naturity of The 
Cosmos and must form the basis of all cosmical thought, understanding, and philosophy. 

[1:14:231] By this notion, we consider concinnity to be the most important concept relative 
to the naturity of The Cosmos for without it. The Cosmos could not be as it is. 

[1:14:232] If any does doubt the concinnity of The Cosmos in The Universe, just look 
around you, or better still, gaze up at a clear night sky, and you shall see the stars of The 
Cosmos brightly shining, conveying their perfect positions, yet too, hiding the planets that 
rotate around them and the cosmical orderity of which they are the centre and of which 
they form the concentric shape. 

[1:14:233] In the most simple of things and in the most complex of things, we find an 
interconnectedness that defines the reality and existence we know; from the palms of our 
hands, to the clouds of the sky, to the most distant of galaxies in the filaments of The 
Cosmos, we see a structure, an inherent and total cohesive pattern that defines ultimate 
cosmicality. 

[1:14:234] An even larger question is whether this concinnity of The Cosmos goes beyond, 
and infiltrates that which is universal in its naturity and is not only the structure of The 
Cosmos, but is too, the structure of the entirety of The Universe. 


[1:14:235] To constellate in philosophical means and to constellate in cosmological means 
are similar in their natures, but different in their applications. 

[1:14:236] To philosophically constellate, one combines abstractions into groups according 
to some measure, whether that be their nature, their purpose, or some other measure. 

[1:14:237] To cosmologically constellate, the stars have conducted this since their very 
beginnings, and means to come together in groups to form clusters and is therefore, the 
more physical of the two definitions. 
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[1:14:238] When we constellate ideas, we are able to form groups that make it easier for us 
to constitute some hypothesis, or theory. 

[1:14:239] When the stars constellate, we see their patterns and structures and functions in 
much greater clarity than if they had no form or shape or pattern to them. 

[1:14:240] Constellating is perhaps one of the greatest visual representations of cosmical 
orderity and system and it is a process of cosmical function that is essential to 
understanding The Cosmos. 

[1:14:241] Through the visual components of constellating, we can derive much 
wonderment, and I would recommend to wonderment over these constellations first to 
any new wondermenter for these are the most fundamental and proximately visual 
progenies of The Cosmos. 

[1:14:242] Moving on, we turn to an interesting concept known as deisality, relating to the 
apparent course of The Sun, and exemplar of which in our own terms would be a 
clockwise motion, and in cosmical terms, the apparent rising and setting of The Sun. 

[1:14:243] Deisal thought considers the course of The Sun to be a reflection of perfect 
cosmical orderity and insists that its course is the principal element of its functionality. 

[1:14:244] Deisal thought is given a special position in Cosmic Philosophy due to the fact 
that in all the discussions of the orbitalities and rotalities of the planets in the cosmical 
system, the course of The Sun is often forgotten. 

[1:14:245] The main issue with deisal thought is that it is based upon perspective 
understanding; it is not The Sun that causes its rising and setting, it is the movement of 
The Earth orbiting it, but from our perspective on The Earth, it seems as though it is The 
Sun that is moving. 

[1:14:246] Despite this, we can still use deisal thought on every planet we inhabit to 
provide a basic understanding of the movements and motions of The Sun and its 
planetary correlatives. 

[1:14:247] However, this does not mean to say The Sun has no motion and no course for 
these concepts can be interpreted in many different ways; The Sun, of course, does have 
motion; it rotates and dictates the motions and orbitalities of all the progeny in its system. 

[1:14:248] The Sun, despite it not orbiting in its own system, decides the orbitalities of the 
planets and moons, and is therefore, the centre of motion, path, and course in its system 
for all the other motions, paths, and courses depend upon its existence for them to 
function properly. 
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[1:14:249] This positions The Sun and any other star as what is known as the Deisal Centre; 
the physical manifestations of the course of a star that dictates the entirety of all other 
courses in its system. 

[1:14:250] Many practices and systems of our own creation have been constructed as so as 
reflections of The Sun's course for the entirety of all of our existences depend upon The 
Sun's course. 

[1:14:251] In a more abstract contextualisation, there exists many more different aspects of 
deisality; The Sun's life journey. The Sun's birth and death, but perhaps one that is most 
often overlooked, or simply forgotten about, is the orbitality of The Sun. 

[1:14:252] It is correct to say that The Sun holds no orbit in its own system, but once our 
vision's enlarged and we begin to see the entirety of The Milky Way galaxy, we soon 
remember that The Sun does indeed orbit; it orbits, like all the other stars of the galaxy, the 
central supermassive black hole at the galactic core. 

[1:14:253] One rotation of The Sun around the galaxy is of course known as the cosmic 
year, and by this notion. The Sun and all the others star assimilate the functions of the 
planets; they rotate and they orbit a centrality; a centrepoint that dictates their positions, 
motions, and orbital functions just as the stars conduct their decrees over their planetary 
subjects. 

[1:14:254] We begin to drift towards black hole cosmology tendencies when we speak of 
The Sun as the centre of the planets and the sentients, and the black holes as the centre of 
the stars and galactic orderity, despite being considered chaotically influenced. 

[1:14:255] Like the stars are the centralities to the planets, the black holes are the 
centralities of the stars; this infers a notion of the Cosmic Hierarchy; the centralities of the 
centralities, and the further out we perceive, the greater the centralities therein become as 
reflected in The Earth being our centrality. The Sun being The Earth's and Gargantua being 
The Sun's. 

[1:14:256] Spend time thinking on this development of hierarchy and you shall find a 
message about the naturity of The Sun and all the stars, and about the naturity of The 
Cosmos, but perhaps ending such thought with more questions than when you began, yet 
this is a sign of a great philosophical contemplation. 


[1:14:257] In the Millettarian Tradition, we often speak of vision and envisionment as the 
pillars of perspective and perception, and just as equally, we treat having vision as an 
ability with immense uniqueness and skill and natural talent. 
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[1:14:258] In the Millettarian Tradition, to raise vision to an adorative position and to have 
vision is considered the centralmost goal of all philosophical discipline and thought for 
without vision, philosophers are empty vessels of directionless ideas. 

[1:14:259] Further to this concept, in Millettarian Philosophy, there exists a state attainable 
only by the most enknowledged, wise, receptive, and understanding of us and this state 
encompasses that which is known as Perfect Vision, and is henceforth known as 
Emmetropia. 

[1:14:260] Emmatropia is the state in which one reaches a perfect vision of what the world 
is, whom we are as peoples, where we are to go, what The Cosmos is, how it exists, why, 
who, and when. 

[1:14:261] In reaching emmetropia, one must begin with wondermentation; this is the 
principal action of the emmetropian journey, and this is something that many in today's 
world have forgotten to do; they have forgotten from which we came and towards which 
we are destined and where which the answers exist. 

[1:14:262] Emmetropia and its concept of the attainment of perfect vision develops its own 
philosophical standing known as Emmetropian Thought; this focuses on the idea that the 
achievement of emmetropia is the ultimate and inevitable purpose of humanity as a whole 
and as individuals. 

[1:14:263] An emmetropian view constitutes that vision is ultimately gained through 
knowledge which is gained through ideas and receptivity and holds that without 
continuing to progress towards emmetropia, we as a peoples, a nation, a world, are 
ultimately regressive. 

[1:14:264] Whether emmetropia can actually ever be attained by an individual is a source 
of contention from Millettarian Thought for to know of all things and to see all things by 
some perfect state is similar in description to the abilities of The Divine. 

[1:14:265] However, to achieve emmetropia across a number of individuals is perhaps a 
more realistic achievement. 

[1:14:266] Therein also rises the question of the actual definition of perfect vision; is perfect 
vision the achievement of knowledge and understanding of the extent to which one is able 
or destined to know, or is perfect vision the achievement of knowledge and understanding 
of the entirety of all things? 

[1:14:267] Whether the first option or the second is correct, there remains a constant 
contention between that which is correct and that which is incorrect with regards to the 
definition and achievement of emmetropia. 


252 



[1:14:268] Emmetropian Thought can be found throughout much of the ethical, moral, and 
cosmical philosophies, theories, and concepts of the Millettarian Tradition, and is therefore 
a significant component of ambition and purpose for the greatest of minds and 
wondermenter s. 


The Educative Mission 
(The Cosmechesis) 

[1:15:1] Throughout the ages, the peoples of the world have needed to be taught certainties 
of systems and philosophies; from the young to the old, people have been taught new 
ways of seeing, knowing, and understanding the world around them and in the context of 
Millettism, Cosmic Philosophy, and the practices of wondermentation, this is no different. 

[1:15:2] The children of the world, the youth of the world, the adults of the world, and the 
seniors of the world; they all must be taught new ways for this is the cycle of knowledge; 
to be taught new ways of knowledge and vision. 

[1:15:3] With education and pedagogy being central to the Millettarian philosophical and 
cultural structure, it is imperative that we place the education of the peoples in the studies 
of philosophy and wonderment at the forefront of our efforts to create betterment for the 
world and its peoples. 

[1:15:4] In response to this, a poeticism has been made to describe the nature of the 
Millettarian worldview and the practices of wondermentation and provides a nebulous 
foundation for the way in which one is to think if one understands and associates 
themselves with cosmic philosophical concepts and worldviews. 

[1:15:5] This short poeticism, henceforth known as The Cosmechesis, stands as the 
precursory text that forms the basis of the wider Millettarian philosophical tradition in its 
educative format, the full and completed version of which is to be henceforth known as 
The Cosmechism. 

[1:15:6] The Cosmechesis is the short poeticism of the tenets of wonderment and the 
traditional cosmechismal text is as written below. 


[1:15:6a] Around which we rotate; upon which we depend. 
[1:15:6b] Throughout which it creates; over which All presides. 
[1:15:6c] Inside which we breathe; from which we are blind. 
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[l:15:6d] About which we exist; behind which we know. 


[l:15:6e] Against which we struggle; ahead which we look. 
[l:15:6f] Atop which we achieve; beneath which we foundate. 
[l:15:6g] From which we come; progress which we will. 
[l:15:6h] With which we carry; forever which we cherish. 
[l:15:6i] Through which we conduct; within which we preserve. 
[l:15:6j] Herein which one peruses; therein which one discovers. 
[1:15:6k] Above which All exists; beyond which we comprehend. 
[1:15:61] Under which we live; towards which we wonder. 


[1:15:7] The Cosmechesis is a reflection of the elements of The Cosmos from the 
perspective of humanity and its wonderers; its interpretations and applications are vast in 
both abundance and differentiation, but its essences and purpose remain the same; to 
show a newfound perspective of The Cosmos from the perspective of humanity. 

[1:15:8] The traditional interpretation of the shall herein be described line by line. 

[1:15:9] That which we rotate around is The Sun and upon The Earth and humanity 
depend. 

[1:15:10] That which is created throughout is The Cosmos and over which all things 
cosmical it does preside under a cosmical system and orderity. 

[1:15:11] We, as humanity, breathe the air of The Earth and it is upon this that we are also 
dependent, but too, we are blind from the perspective of being upon The Earth alone to 
the grand wonderments of The Cosmos above. 

[1:15:12] We exist by the good nature of The Cosmos and of this our knowledge is behind 
that which it should be. 

[1:15:13] We are amidst the struggle to explore The Cosmos and change the minds of the 
peoples of this world to show them the wonderments of The Cosmos and our destined 
path to explore it and all its many progenies and it is towards this which look. 

[1:15:14] If we are to achieve most high of heights of our destined path of peoples of 
humanity, then we are to foundate a philosophy and system that supports our destined 
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and prophesied path and values The Cosmos all its mysteries and possibilities and the 
sentience within it. 

[1:15:15] The history our knowledge of The Cosmos has been built upon the greatest of 
minds and shall be henceforth and forevermore and it is from where came in knowledge 
to that which we progress towards. 

[1:15:16] That which we carry is our destiny, our knowledge, and our ability to 
wonderment and we shall forever be in cherishment of these qualities. 

[1:15:17] The way by which we take action and the ambition, curiosity, and determination 
that we show in what we do is something that must forever be preserve if we to stay true 
to whom we are and whom we wish to be. 

[1:15:18] As one reads The Grand Centrality, on will notice that it speaks about the world 
and The Cosmos and humanity in a way never done so before as it reaches new heights of 
perception, and only by this introduction of new ideas and philosophies, shall we discover 
more about The Cosmos in which we reside and more about ourselves. 

[1:15:19] With inferences to some Divine being, the Millettarian philosophical tradition 
largely references some higher being somewhere; some creator of The Cosmos in The 
Universe, but admits that the comprehension of such is beyond how we are, what we are, 
and what we could ever be and know and see. 

[1:15:20] The final sentence of The Cosmechesis underlines and underpins the entirety of 
Millettarian Philosophy, Culture, and Thought for The Cosmos exists above us from our 
perspective from The Earth, and it is towards The Cosmos that we have done, do now, and 
shall continue to wonderment, adore, and gain knowledge of. 
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The Prospection Principles 


[1:16:1] As humanity begins to fulfil its destined and prophesied path of the exploration of 
The Cosmos, it is inevitable that the flora and fauna on new worlds shall become more 
valuable to study and research than even that of our world now. 

[1:16:2] An industry shall riseforth; one that centres itself on the search, discovery, and 
study of new plant and animal species from the environments of new worlds. 

[1:16:3] In the name of the preservation of these new worlds and their natural phenomena, 
organisations of a regulatory nature shall herein and henceforth be lawfully established for 
the securement of the proper execution of prospection. 

[1:16:4] The essential principle of prospecting is that all the nature of the new worlds must 
be respected, preserved, and understood for the betterment of peoples; unnecessary 
procedures whose reasons for action are purely profit-driven are not justifiable in this 
sense. 

[1:16:5] The principle of prospecting can be summed up in one single sentence; that which 
existed before humanity must be left after research and usage as it was as if humanity had 
never existed for it is wrong that humans should think of themselves as owners of The 
Cosmos and all its phenomena; we own nothing for we are own ourselves. 

[1:16:6] The prospectors and prospectrixes are henceforth bound to these ethical principles 
of exploring and studying of the phenomena of The Cosmos. 

[1:16:7] As aforementioned and lattermentioned, we as humanity are destined and 
prophesied to explore and study The Cosmos, but we must understand the next aspect to 
this prophecy and herein it shall be explained. 

[1:16:8] As sentient life, we are bound to our duty of understanding The Cosmos and all its 
progeny, but we are also bound to the duty of preserving and protecting it from all 
sentients and from ourselves for it is humanity that is the most dangerous of entities when 
equipped with weaponry and greed. 

[1:16:9] The practice of prospection is one that shall inevitably and continually grow as 
humanity explores more and more new worlds of The Cosmos; it shall take many forms; 
that of a hobby, a business, an industry, and a vibrant and vast area of academic study. 
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[1:16:10] Prospology is henceforth known as the academic and scholarly study of the 
entirety of prospection in all its many forms and derivative branches depending upon that 
which is being prospected. 

[1:16:11] With new worlds, new species of bird, fish, mammal, insect, reptiles and wholly 
new groups of animals that we have yet to witness and this is the same for the flora of the 
new worlds; the plant life will perhaps show similarities to that of The Earth's, but it will 
be majoratively different. 

[1:16:12] This is something we must both understand and accept; The Earth has had a 
unique evolutionary path to form the sentience that it has on its lands and in its sky and in 
its ocean today. 

[1:16:13] The new worlds that we speak of will share certain similarities in their 
evolutionary paths, but due to the uniquity of life, the evolutions of the sentient life of the 
new worlds shall be majoratively different from that of The Earth's. 

[1:16:14] In this, all things change, for the new world's natural order, as aforementioned, 
shall be similar to The Earth's, but will be different in some many ways due to the 
differing evolutionary paths of worlds which demonstrates a distinct feature of uniquity in 
all the worlds of The Cosmos whether they be inhabitable or not. 

[1:16:15] Each and every planet is unique in its history just as each of us are unique in our 
personalities and pasts and presents and futures; the genes of the planets are the 
evolutionary patterns that occur. 

[1:16:16] It can be known henceforth that the ideas and actions and principles of 
prospection were outlined in The Grand Centrality as a major portion of the inevitable 
activities of humanity during The Humanic Exploration of The Cosmos. 

[1:16:17] It is important to note that prospective activities can emerge in many different 
forms whether in flora, or fauna, or in mining, or in Planetary Prospection; the search for 
planets with some specific feature for utilisation, typically with a habitable zone on the 
surface, or particular type of mining prospect, or some specific kind of environment for 
agriculture, and cultivation. 

[1:16:18] The zoologies of The Earth are complex and vast and as we explore new worlds, 
they shall only get more and more so with the introduction of new flora, faunas, 
environments, biomes and habitats. 

[1:16:19] The process of searching for, categorising, and recording the fauna and flora of 
new worlds from which medicinal and commercially valuable compounds can be 
obtained is henceforth known as bioprospection, and it is this type of prospection that is 
likely to be most popular due to the possibility of its monetary rewards. 
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[1:16:20] The bioprospectors, and prospectors in general, demonstrate themselves as the 
explorers of The Cosmos and its phenomena physically, whilst the wondermenters are the 
explorers of The Cosmos and its phenomena mentally, and philosophically 

[1:16:21] In this, we see the vastness of the activities of prospection, and its various forms, 
practitioners, and principles, and from this, we can understand that in The Grand 
Centrality, in this one writing, from the perspective of now at this current time of nascence, 
the explanation of the entirety of such a vast practice and industry is not possible for all 
that can be said is speculative and predictive. 

[1:16:22] That which we can be certain of is the inevitability of the popularity, necessity, 
and intrinsicity of prospection during humanity's exploration of The Cosmos in The 
Universe, and it is a practice that is important in Millettarian philosophical ethics as will 
be lattermentioned. 

[1:16:23] The exploration, recordation, and categorisation of all the prospectory findings 
shall lead to an archive of grand proportions and with strict regulatory measures, also 
shall lead to a humanity that respects that which they explore, record, and categorise for 
the betterment of the people, but equally so, for the preservation of the beauteous 
phenomena of The Cosmos. 

[1:16:24] It is the prospect of this exploration in The Cosmos that drives our wonderment 
from the lands of The Earth for the purest, and yet most basic form of wonderment is to 
look up at the stars and imagine the possibilities of the planets that orbit around them. 

[1:16:25] Prospection is simple the finding of that which is already there and waiting to be 
discovered and to enknowledge oneself of its many newnesses; physically uncovering the 
possibilities that were envisioned upon by wondermenters generations beforehand. 

[1:16:26] Prospectors shall be some of the most courageous of us; they see the value in the 
exploratory philosophy that humanity is destined and prophesied to underpin itself upon; 
they know and understand of the potentialities of the new worlds beyond our own; and 
finally, they fight for the establishment of civilisations and they believe in All the 
grandness, the possibilities, and the mysteries of The Cosmos in The Universe. 


[1:16:27] As aforementioned and lattermentioned, there are three main forms of emotional 
interaction with The Cosmos at present times; the first of which has been discussed goes 
by Cosmic Adoration, the second of which has been omnimentioned in The Grand 
Centrality and lies at the heart of The Philosophy of Millettism and that is Cosmic 
Wonderment, and the third of which goes by the term Cosmic Laudation. 
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[1:16:28] After all that has been theorised and conceptualised and philosophised about The 
Cosmos and the world and humanity and all their various ways, that which lays at the 
heart of Millettarian Philosophy and Cosmic Philosophy are these three components of 
philosophising in cosmical context; wonderment, adoration, and laudation. 

[1:16:29] In these three actions, one's understanding, acceptance, and knowledge of The 
Cosmos is enhanced to levels beyond all other action; in order to understand the 
differentiations between these three actions, we must overview them and construct an 
explanation. 

[1:16:30] Principally, we must begin with wonderment; the commonmost of the three 
actions and arguably from which the two others branch, wonderment describes one's 
philosophical, visual, and mental interactions with The Cosmos and its phenomena. 

[1:16:31] Wonderment in itself is purely respect for The Cosmos, a proper understanding of 
The Cosmos, a true knowledge of The Cosmos, and an acceptance of The Cosmos for what 
it is, what is means, and how it is. 

[1:16:32] Wonderment can be conducted both internally and externally as well as 
individually and collectively; it takes form internally through our emotions and 
knowledge; it takes externally through our projections of such emotions and knowledge; it 
is conducted individually through one's wonderment of The Cosmos when alone; it is 
conducted collectively through a groups wonderment of The Cosmos by sharing 
wonderments, knowledges, and understandings with one another. 

[1:16:33] Ultimately, it is wonderment that stands as the precursor for all that follows it 
regarding The Cosmos; every idea, piece of knowledge, and every interpretation stems 
from the extent of one's wonderment and the kind of wonderment enacted. 

[1:16:34] The second of the three actions mentioned in this discourse is known as Cosmic 
Adoration, or simply adoration; to adore The Cosmos in a way in which one loves it as an 
entity in and of itself; to hold respect for The Cosmos in knowing that one wishes to 
enknowledge oneself of its mysteries in parallel to accepting that perhaps total 
enknowledgement will never be reached. 

[1:16:35] In the enactment of adoration, one may look upon The Cosmos with their mind's 
imagination, or be within it, amidst its adorative phenomena. 

[1:16:36] The real distinction of adoration from the other two actions is that adoration is 
primarily based upon love and thus demonstrates a greater closeness and personalism 
between oneself and The Cosmos. 

[1:16:37] One's reasons for the adoration of The Cosmos are typically personal and 
individually unique to one's own beliefs, dreams, ambitions, and wonderments. 
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[1:16:38] Finally, the action of Cosmic Laudation, also just known as veneration, is the third 
of three actions related to one's interactions with The Cosmos, and laudation is most 
primarily formed upon the concept of veneration which, in a Millettarian and cosmic 
philosophical context, means to physically go to The Cosmos progenies with which we 
share adoration and wonderment over. 

[1:16:39] To laud The Cosmos is to perceive The Cosmos for what it truly is; an 
incomprehensible and immense entity of perfect orderity, function, and structure, whose 
nature is directly Divine, and whose mysteries shall remain so forevermore. 

[1:16:40] To regard something with great respect is to understand the many forms it takes, 
to accept its inevitable incomprehensibility, and to ponder upon its many possibilities and 
potentialities. 

[1:16:41] In the context of The Cosmos, we derive laudation from the concept of worship, 
though not deity worship, but cosmical worship; an expression of reverence towards the 
appearance, functionality, and orderity of The Cosmos. 

[1:16:42] To worship by means of laudation is to raise up The Cosmos to a level upon 
which one's understanding of The Cosmos is somewhat directly Divine in nature by some 
means of measure whether by functionality, orderity, appearance, or by some other 
instrument. 

[1:16:43] Venerative means of interaction with The Cosmos are characterised by their 
physical actions; perhaps the setting of a telescope to view the stars, or the entering of a 
planetarium to learn of The Cosmos, or actually travelling into space to visit the most 
highly wondermented parts of The Cosmos. 

[1:16:44] The wondermenters, the adorers, and the venerators are characterised by only 
one feature; they wish to have always a greater knowledge, understanding, and 
acceptance of The Cosmos than they do presently. 

[1:16:45] As they stand at the heart of Millettarian philosophical adherence, the practices of 
wondermentation, adoration, and laudation are often practiced unknowingly for these 
actions are part of human nature; they shall become intrinsic parts of our lives if they are 
not so already. 


[1:16:46] The Observable Universe holds both a naturity of knowingness and 
unknownness in parallel for it is the fundamental principle of The Cosmos that light's 
speed is limited, and so, forever will there be a part of The Cosmos in The Universe that 
we cannot see. 
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[1:16:47] Even if humanity lives forever; for an infinite amount of years; we will still never 
see the entirety of The Universe for light cannot travel fast enough to reach us on The 
Earth. 

[1:16:48] As all else in The Cosmos, light is bound by the fundamentalities of Time and as 
such, there hasn't existed enough Time for the light to return from the most distant of 
edges of The Observable Universe. 

[1:16:49] For a moment, just imagine the possibilities that exist beyond The Observable 
Universe; beyond that which we see and can ever truly know. 

[1:16:50] It is the naturity of The Expanding Universe that such distant cosmicals are 
expanding away from The Earth so much so that we will never see them, even in an 
infinite amount of Time for The Cosmos will continue to expand, and as it does, each 
celestial separates further and further away from one another. 

[1:16:51] This means that there are the unknowns of The Cosmos that will remain 
unknown forever to ourselves as we are now; this is both the naturity of The Cosmos and 
The Expanding Universe. 
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The Cosmical Schematism 


[1:17:1] Omnimentioned throughout The Grand Centrality is the orderity of The Cosmos, 
but to be ordered, a plan must be enacted first for without such, we are left with 
directionless order; an orderity without purposity; an orderity plagued by misallocation 
and disorganisation. 

[1:17:2] To circumvent this distorted version of orderity. The Cosmical Schematism is 
introduced as the scheme upon The Cosmos is constituted and is accorded to at all times. 

[1:17:3] There is a distinct orderity to All progenies of The Cosmos; a particular pattern, 
form, function, structure, and trajectory to all the phenomena of The Cosmos in alignment 
with some strict, yet majoratively shadowed scheme. 

[1:17:4] This scheme cements the orderity of The Cosmos and forms a lining and 
underpinning of its entire ordered system, without which the cosmical orderity would not 
function. 

[1:17:5] The Cosmical Schematism can be viewed upon in two different ways; The 
Cosmical Arrangement and The Cosmical Presentation; it is these two components that 
form the orderity of The Cosmos. 

[1:17:6] The Cosmical Arrangement relates to the partitioning and apportionment of 
gravity, and matter relative to the space and time sanctioned by the schema. 

[1:17:7] The Cosmical Presentation relates to the physical manifestations of The Cosmical 
Schematism through the semblance of the cosmical progenies and phenomena. 

[1:17:8] The Cosmical Schematism has formed and evolved since the inception of The 
Cosmos but whether it existed beforehand is a matter of theological and universal debate. 

[1:17:9] Either The Cosmical Schematism was created by some Divine means, it created 
itself, or it had always existed as an intrinsic quality of The Universe. 

[1:17:10] In the Millettarian Cosmology pertaining The Cosmos in The Universe, The 
Cosmical Schematism forms this underpinning and courts a paradigm in which The 
Cosmos is revealed to be finite. 
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[1:17:11] Yes, it is The Cosmical Schematism that reveals the finity of The Cosmos for its 
schema designates a limitation; it the reveals that The Cosmos has an extent despite our 
current knowledge not being developed enough to pinpoint it. 

[1:17:12] It is The Cosmical Schematism that uncovers the finity of The Cosmos for if there 
is to be an orderity then there is to be a plan and if there is a plan it must have a perimeter; 
an extent to which its dominion extends; this relates directly to the boundary of The 
Cosmos; The Expansion of The Cosmos into The Universe. 

[1:17:13] The schematics of The Cosmos are the blueprints we will never get to see in their 
entirety, yet we witness in every day we live and breathe and look up at the stars; we see 
the schematics in the rise and set of The Sun, in the rotalities, orbitalities, and 
functionalities of the worlds of The Cosmos; we see the cosmical schematics in All things 
of a cosmic naturity and existence. 

[1:17:14] The stance of view that pertains the schematics of The Cosmos towards the 
centricity of all that is cosmical shall be henceforth known as Schematicism and holds in 
great belief that the orderity of The Cosmos by its naturity is constructed and established 
according to a particular formula of ideas relating to cosmical structure, function, and 
distribution according to space, time, and matter. 

[1:17:15] Furtherso, this may be deemed as an entirely distinct cosmology in its own right, 
henceforth known as Schematic Cosmology, whilst others may view it as an inherent part 
of all cosmologies, and is therefore non-distinct to form its own by their interpretation. 

[1:17:16] Often, it is a Schematic Cosmology that follows a course of natural theology, 
depending upon the interpreter, as do many other Millettarian cosmologies and theories, 
but the question still remains of natural theology, from where did the nature come? From 
what does nature originate? 

[1:17:17] Whether by some theistic, atheistic, or naturalistic answer, there is a truth, and 
even though none of us know of it, it is still there to be found at some time, some place, 
and by some means of grand knowledge. 

[1:17:18] It is the ambition and duty of The Philosopher to explore all natures and the 
nature of nature too, and to go beyond the braveries of the minds of others to forge new 
systems of thought with the betterment of peoples always in mind of anything one 
attempts to surmount. 

[1:17:19] Furtherso, a traditional Millettarian view of natural theology extends into the 
philosophy of nature itself and typically pertains an understanding by which nature is 
considered the centrality of existence, and that nature in and of itself is autocreational, but 
that which nature is, is not so defined. 
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[1:17:20] By this notion, nature itself could be what we come to call The Divine, or God, or 
by this notion also, nature is a self-perpetuating entity that created itself from nothingness 
and has continued to create all other things and shall continue to do so eternally. 

[1:17:21] Due to the centricity of nature in all of philosophy, a discourse on the matter 
holds the tendency to inevitably branch out into many different avenues of thought and 
discussion, and so the discourse on nature shall continue on through the many different 
discourses of The Grand Centrality that deal with its topic. 


[1:17:22] The consequences of philosophical discussion and discourse lies in one's 
tendency to be distracted by the most challenging and thought-provoking concepts whilst 
the smaller concepts lose out on our attention. 

[1:17:23] In this discourse, this issue is attempted to change for we discuss the ideas of that 
which we see around us and above us in The Solar System and we imagine to be in all 
other solar systems of The Cosmos; the first part of which is the philosophy of terrestrial 
planets, also known as terrestrialism. 

[1:17:24] In terrestrialism, discussed are the different formities of planets and these various 
different types are compared and contrasted with one another to form a Millettarian 
overview of the different forms of planetary bodies. 

[1:17:25] Before describing each kind of planet, we must touch upon the philosophical 
stance of terrestrialism for it does not just simply encompasses the formities of planet, but 
furtherso, its believers, the terrestrialists, hold that the planets of the cosmical systems of 
The Cosmos are the centrality to The Cosmos. 

[1:17:26] It is held that planets, by their loyal orderity, vast uniquity, and abundance of 
contents, are the prevailing reflection of The Cosmos and what it means to be cosmical, 
especially in the overshadowing of other celestial entities such as the stars, the nebulae, 
and the black holes. 

[1:17:27] In this notion, a type of Planetary Cosmology is introduced whereby planets are 
placed at the centre, not physically of course, for that position shall always be taken by 
stars in alignment with the scientific reality, but philosophically, planets are considered the 
hubs of The Cosmos and its system of orderity. 

[1:17:28] Whether oneself holds these terrestrialist beliefs or not, it is not illogical to 
suggest that the planets are the central reflections of The Cosmos as well as general 
cosmicality, but neither does this quasicosmology conform with the cosmologies 
aforementioned, and perhaps deviates the most from their understandings of The Cosmos. 
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[1:17:29] Nevertheless, Planetary Cosmology exists and is encouraged to develop to 
become one of the standard cosmologies of the Millettarian Tradition, but now we must 
speak of the planets themselves and their various formities. 

[1:17:30] The first is known as a Carbon Planet and as its title suggests, is a planetary body 
that contains more carbon than it does oxygen; such a planet would of course be difficult 
for sentient life to develop, but with a mindset of prospection, its carbonic contents could 
be used for many other purposes. 

[1:17:31] This draws upon a larger principle; just because a planet or another celestial 
cannot support sentience does not mean that it is void of purpose; all things of The 
Cosmos have some purpose and although it may not directly serve the development life, it 
does still exist and has done since before we did. 

[1:17:32] We must remember that all things have more than just one purpose to their 
existence and perhaps such purposes may not be so obvious, in which case, it falls as our 
duty to enact an exploration to find the concealed purposes of such entities. 

[1:17:33] And in this, we shall discover purposes that we had not initial perceived; a 
second and deeper look at something tends to conjure new insights not before seen; it is a 
philosopher's attribute to look and search again for some undiscovered truffle of purpose, 
knowledge, or understanding. 

[1:17:34] The second planet of this discourse is that which is known as a Coreless Planet; a 
planetary body without a metallic core, and is thus only a giant rocky mantle. 

[1:17:35] Such a planet, as long as it follows a orbitality and rotality as accorded to the 
cosmical system is considered non-chaotic, despite its coreless naturity and formity which 
is most often considered a chaotic attribute. 

[1:17:36] The next planet of terrestrialism focuses not on the planet's formity, but the 
contents of the environment of its surface, and a planet is majoratively sandy wasteland is 
known as a Desert Planet. 

[1:17:37] With the potential for small pockets of sentient life and civilisation the least harsh 
of regions, these planets perhaps act as a beacon of light in the cold and dark voids of 
space. 

[1:17:38] The greatest contribution a Desert Planet can offer is its potentiality; a wasteland 
can soon become a thriving civilisation with proper means of development, population, 
and a vision to make it so. 

[1:17:39] Perhaps not the most ideal of civilisational candidates, but the Desert Planets of 
The Cosmos may harbour compact civilisations in future times, especially if the planet 
holds key resources which we shall only gain knowledge of if we explore such planets. 
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[1:17:40] Another major type of planetary body of terrestrialism is that known as a Dwarf 
Planet and although their formities lack the size, scale, and dimension to be considered 
standard planets, they still hold great abundance of potentiality for these planets hold 
their own environments, and thus a distinct uniquity and a certain level of development to 
possibly support sentience. 

[1:17:41] The Dwarf Planets of the systems we explore shall fulfil the role of way stations 
and planetports for the purpose of refuelling, colony development, and other industrial 
related activities. 

[1:17:42] Again, here is introduced into terrestrialism another planet focusing on its 
contents, and strikes an oppositism to a Desert Planet and is known as an Ice Planet. 

[1:17:43] As derived from its name, an Ice Planet is majoratively covered in ice and similar 
to its desert planetary oppositistic counterpart, the Ice Planets hold great potentiality, 
perhaps even more so due to the natural ability of ice to preserve that which it 
encompasses. 

[1:17:44] Think of the truffles of knowledge that could help us solve the cosmical mysteries 
that are right now frozen on planets such as these? 

[1:17:45] This and this only justifies a good enough reason to explore such planets of 
apparent barrenness, but as aforementioned, it is only when we take a second and deeper 
look at some large canvas that we see the treasures concealed within it. 

[1:17:46] This opens up are larger principle about humanity's exploration of The Cosmos 
about the fact that we, as the pioneers of this destined and prophesied path, shall need to 
sacrifice our own comforts to go to worlds wherein the environment may not naturally or 
initially suit our wants and needs. 

[1:17:47] But this draws upon the essence of what it means to explore; to find new worlds 
and to understands such worlds in an envisionment that foresees civilisations new and 
adaptive. 

[1:17:48] The point of the exploration of new worlds is to hold the vision to see what they 
can become for without this continuous vision, we do not hold the ambition, or the 
understanding of what it means to explore and what it means to discover the 
wonderments of The Cosmos. 

[1:17:49] The worlds beyond our own shall be exactly that, beyond our own; they shall not 
be the same or evolve in the same way as ours has and by this, the environments will be 
different from which we are used to. 
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[1:17:50] We must explore these worlds with a knowledge and acceptance that everything 
we discover shall be different from All that which we know from The Earth; but it is the 
love for the uniquity and diversity of the progenies of The Cosmos that we must master 
and the greater knowledge we hold of this love, the greater explorers and discoverers we 
shall be. 

[1:17:51] The next two planets of terrestrial ism, those categorised as Iron Planets and Lava 
Planets, hold contents of some of the most fundamental elements of The Cosmos for the 
metal of iron is found in our own physiologies and in the foods of life, and it is found as 
the majorative content of some of the dead stars of The Cosmos; a compact star whose 
mass is iron. 

[1:17:52] The second of these two planet type. Lava Planets, still hold great potentiality in 
the industry of prospection for it is these types of planets that often harbour the most 
utilitary of resources of The Cosmos. 

[1:17:53] We must therefore overcome the natural boundaries and challenges that we shall 
face on these lavaic worlds and although this example is the most extreme of 
environments, it cements the teachings aforementioned; that there exists worlds perhaps 
not naturally suited to us, but suit our needs in ways we know and in a way we do not yet 
know. 

[1:17:54] To build such civilisations on worlds so extreme is perhaps curtails as the 
ambition of a fool, but I believe in the minds of the people and the minds of the future 
generations that we shall be instrumental in the development of. 

[1:17:55] I believe in our innovative nature to form solutions to the problems we face for 
this is perhaps the coremost of our nature as humans; to hold the initiative, imagination, 
and vision to overcome the obstacles before us. 

[1:17:56] These worlds of extremity are just more obstacles that we shall overcome when 
the time is right and our knowledge and competence has reached the levels needed; as we 
have overcome the obstacles of our past, we shall overcome those of the future. 

[1:17:57] There are those whom will doubt our abilities to do so and there are those whom 
shall position themselves in the way of our path with their motivations of greed and 
jealousy, but as it is our nature to explore, we shall, in some way and in some time, 
overcome these impediments for that is nature of nature; it shall always find a way to 
complete its own nature. 

[1:17:58] The types of planets that have received the most attention thus far in our short 
observation of The Cosmos are those which are named as Mega-Earths. 
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[1:17:59] To qualify as a Mega-Earth, a terrestrial planet must be at least ten times the mass 
of The Earth itself and hold a resemblance to The Earth and its structure, environment, and 
its position in the cosmical system. 

[1:17:60] In the Millettarian Tradition, there is no such comedicism to name the region of 
the cosmical system in which The Earth resides with such inserity. 

[1:17:61] Instead, in the Millettarian Tradition, this zone is henceforth known as the 
miderior as sandwiched by that which is known as the interior and the exterior of the 
cosmical system. 

[1:17:62] For the purpose of civilisation-building alone, these Mega-Earths offer extremely 
exciting new opportunities for wondermentation and human exploration and progression. 

[1:17:63] For the entirety of the history of humanity, we have fought rivals for the lands of 
The Earth to call them our own, but with the discovery of these Mega-Earths, the 
territories available are beyond the wildest of our dreams. 

[1:17:64] It is the nature of humanity to be territorial and this is something that will never 
change for it is our nature to be this way and our nature shouldn't be distorted, 
interrupted, or curtailed for the motivations of others to achieve their ambitions. 

[1:17:65] We are drawn to the worlds that resemble our own and it is in these worlds that 
we see the greatest potentiality for life beyond The Earth that has evolved in separation 
from our own evolutionary paths. 

[1:17:66] Just as the explorers of this world come across new peoples with new cultures, 
appearances, and faiths, we shall repeat this same type of discovery in our entrance to 
these new worlds populated by peoples we have yet to meet. 

[1:17:67] The role of the Mega-Earth is one that reflects our history and draws upon an 
interesting realisation; that there are worlds beyond our own which are tens of times larger 
than our own in many different ways whether by their age, size, population, or land mass. 

[1:17:68] This notion realises that on these Mega-Earths exists world of peoples and 
civilisations and cultures of new philosophies, religions, and races that we have never yet 
encountered on our own world for our evolutionary path is different. 

[1:17:69] We realise, understand and must accept that by the discovery of the Mega-Earths, 
we find out about ourselves and our own position within The Cosmos; our place as one of 
many worlds indulged by sentience. 

[1:17:70] The next of the worlds of terrestrialism is the Ocean Planet; the planet with the 
highest possibility of sentience in its marine form; this is not to say that marine forms of 
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sentience cannot be as intelligent as ourselves, but that their civilisations are concealed by 
the very mass that provides them life. 

[1:17:71] From our perspective of the explorer, we cannot see the civilisations of the ocean 
worlds until we go below the oceans and discover the potential for civilisations of 
submarinity. 

[1:17:72] Water is one of the most principal signs of life or the possibility of life at some 
time past, present, or future and with the confirmation of the existence of such oceanwide 
worlds, we find that life is in existence in The Cosmos for the worlds are principal proof of 
that by the structure of their planet of the most fundamental part of sentient life. 

[1:17:73] The waters of our world that are teeming with life, so why should these oceans of 
much larger size, scale, depth, breadth, and age be void of such life; to deny life is to deny 
inevitability for life, as is the principle of nature, will always find a way to survive and 
develop. 

[1:17:74] There is no point in denying that which is natural for that which is natural will 
always find a way to exist as nature's mission is relentless, merciless, and repetitive. 

[1:17:75] The third to last world of terrestrialism is so named as a Sub-Earth; this 
categorises worlds that are significantly smaller than The Earth, but are still considered 
planets, such as the world of Mercury in The Solar System. 

[1:17:76] The Sub-Earths are perhaps the most abundant of planets for sentient life to exist 
and it is the principle that the smallest of things may hold the largest of answers and 
knowledges that we must make clear to our explorers. 

[1:17:77] We understand this principle when we think about The Earth from the 
perspective of The Cosmos; The Earth so small and The Cosmos so large, yet The Earth 
holds a grand uniquity; a great evolutionary path but if all we were to look at of The 
Cosmos were the largest of its progeny, the greatnesses of The Earth would be overlooked 
and forgotten. 

[1:17:78] The second to last of the planets of terrestrialism is henceforth appellated as a 
Super-Earth; this category is not to be mistaken with that of Mega-Earth and sits 
somewhere between this and the size of the actual Earth itself. 

[1:17:79] The principles aforementioned in relation to the Mega-Earth category stand true 
for this category in the same form as humanity forges its way through The Cosmos to 
discover new homes of worlds that resemble our own and those which do not. 

[1:17:80] Before writing of the final category of planet within terrestrialism, we must first 
speak of the underlying principle of terrestrialism and the humanic exploration of The 
Cosmos in wider terms. 
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[1:17:81] And that is the principle of adaptation; throughout human history on The Earth, 
we have propelled ourselves to new lands despite fears of death and the unknown; there 
were those who doubted such exploratory ambitions and spoke of human nature being 
stationary and unadaptive, but their falsities were proven so by the braveries of the few 
and the fulfilment of our natures to be curious and to discover that which is waiting to be 
discovered. 

[1:17:82] We adapted then and we shall do so in the future regarding the new worlds we 
shall come across; we shall have to adapt in greater scale, but by better measure for the 
betterment of peoples as we explore The Cosmos in The Universe. 

[1:17:83] The final planetary body of the Contental Philosophy of terrestrialism is 
accordingly named a Boscage Planet; this relates to a planet whose landscape is 
majoratively made up of forestries, woodlands, and greenery. 

[1:17:84] This surface type is the most diverse of all for with the development of forests 
comes the development of lakes, mountains, rivers, and other natural phenomena, and is 
the type of surface most suitable for sentient and intelligent life. 

[1:17:85] It is from these planets that are most intune with natural phenomena that we 
shall become most prevalent in our ambitions for bioprospection and it is from these 
planets we shall discover the most exotic new species of fauna and flora which will change 
our entire perspective on evolutionary processes, zoology, biology, as well as physiology. 

[1:17:86] It is of the Boscage Planets that I wonderment over the most for they are the 
planets with the most natural phenomena currently existing upon them and they are the 
planets which I always wonder what could be happening on them right now, no matter 
how far away they are. 

[1:17:87] This draws upon another principle and that is of distance; it is common human 
default to ascribe less importance to that which exists furthest away from oneself and 
one's own circumstances, yet this is a mindset that we must not overhaul, but divide into 
two parts. 

[1:17:88] The first of which resides in the mindset of the present time which is 
aforementioned in the previous insentensation and the second of which resides in the 
mindset that distance does not decrease relevancy and although these planets may be light 
years away, that which is happening on them or the life that could possible exist upon 
them is no less relevant to us than that which exists around us and affects us directly. 

[1:17:89] In essence, it is the boscagial planets that offer some of the highest rates of 
wonderment for they largely reflect the planet upon which we reside and they are the 
symbol of sentience and the epitome of life beyond The Earth. 
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[1:17:90] It is the Boscage Planets that will form our greater understanding of The Cosmos 
as a place abundant of life and a diversity of life that puts our own diversity on this single 
world in its place. 


[1:17:91] As the second Contental Philosophy after that of terrestrialism is name Gasism, it 
is immediately clear that we shall be focusing now on the planets which do not have a 
surface, but are instead formed purely of billions of years of the combinations of gas and 
dust and celestial particulars. 

[1:17:92] Gasists may believe that the gas planets of The Cosmos demonstrate supremacy 
of cosmicality over their terrestrial neighbours and therefore stand the greater of the pair. 

[1:17:93] By this notion, it is believed that the gas worlds of The Cosmos can provide us 
with a greater knowledge of The Cosmos than those of terrestrialism, or alternatism, 
which is the third and final of the Contental Philosophies and is latterdiscoursed. 

[1:17:94] Presently, let us discourse the first of the gaseous planets which details a gaseous 
planet in perhaps its worst state; that which is named a Chthonian Planet; a planetary 
body whose proximity to a star strips away its hydrogen and helium atmosphere known 
as the Hydrodynamic Escape to leave a metallic and rocky core. 

[1:17:95] This stripping away of the gaseous attributes and elements of the celestial 
demonstrates the immensities and extremities of the forces of stars and denotes the most 
extreme phase of a planet's evolutionary life; the destruction of its outermost layers, thus 
revealing its most bear and raw appearance. 

[1:17:96] Within this notion too, the eventual fates of each of the planets of every cosmical 
system is revealed; their gradual destruction by that which they depend upon; by that 
which they orbit around; the extinction of the progeny by their originator. 

[1:17:97] This concept is henceforth known in the Millettarian Tradition as the Chthonian 
Process, or the Chthonic Process; the gradual eradication of a celestial by that which it is 
dependent upon, or by that which created it, or sustained it during its existence. 

[1:17:98] The next of the planets of Gasism is known as an Eccentric Jupiter; this relates to a 
jovian type and sized planet that orbits its centrality, its star, in an obscure way such as 
having a largely imbalanced orbit on either the aphelion and perihelion sides. 

[1:17:99] An Eccentric Jupiter is perhaps influenced by some chaotic attributions but 
ultimately, these gaseous worlds still follow a distinct orbitality and rotality despite this 
not totally conforming to a standard orbitality or rotality which conclusive categorises 
these worlds as being cosmical in naturity with some chaotic features. 
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[1:17:100] The Gas Dwarf planets are the next worlds of the Gasism branch of Contental 
Philosophy and like with all smaller worlds, we must hold the principle that there is no 
world unworthy of exploration for the most seemingly insignificant of worlds may hold 
the most significant of knowledge and treasures of The Cosmos. 

[1:17:101] Such Gas Dwarf stand as suitable candidates as locations for orbital stations for 
refuelling, industrial works, and providing rejuvenations for travellers during their 
journeys through The Cosmos. 

[1:17:102] The gas worlds that we know of in The Solar System, such as those we have 
appellated as Jupiter and Saturn, are primarily made up of hydrogen, yet there are the 
gaseous worlds of The Cosmos that are primarily made up of helium instead which 
introduces the next worlds of Gasism, those which are known as Helium Planets. 

[1:17:103] The main point of discourse on these worlds of Gasism are that they 
demonstrate diversity and variety of gaseous structure in the cosmical system and as we 
explore The Cosmos further, we shall discover new worlds that are made of different 
gaseous elements; those of which we thought could never have existed. 

[1:17:104] Throughout the entirety of our histories, there have been those whom have 
spoken of that which cannot exist, such as the incentrality of The Earth in the cosmical 
system, but they were proven wrong and their falsities were revealed to the world for the 
people to see what they really were. 

[1:17:105] The next two categories of planet of Gasism as known as Hot Jupiters and Hot 
Neptunes respectively and derive a variation on the two classical planets after which they 
are named. 

[1:17:106] This category of planetary body resembles Jupiter and Neptune, but are named 
Hot because these planets are found in close proximity to the star around which they orbit, 
therefore justifying the moniker given, yet are not so close to the star that chthonic 
processes begin to take place. 

[1:17:107] Overall, these two categories of Gasism demonstrate the way in which 
temperature can cause fundamental changes to the structures, formities, orderities, and 
naturities of the planets. 

[1:17:108] As well as this, these also show the potentiality of the progenies of The Cosmos 
to not only introduce new worlds entirely, but to introduce new derivations of worlds 
already in existence. 

[1:17:109] The next of the gaseous planets within the Contental Philosophy of Gasism is 
appellated as an Ice Giant; an exemplar of this would be the planet of Uranus that we all 
know of to be in The Solar System in which we reside, but do not be mistake that Ice 
Giants have an icy surface for this is actually the opposite. 
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[1:17:110] They are composed of elements heavier than hydrogen and helium and do not 
have a surface like the terrestrials, but a liquid icy center covered by an upper atmosphere 
of hydrogen and helium. 

[1:17:111] In the outer regions of cosmical systems. Ice Giants are the most prevalent types 
of planets, and so we must use what we can of them when we do eventually reach them. 

[1:17:112] We must remember, like all the planetary structural types mentioned in both 
Terrestrialism and Gasism, the planets themselves may not be initially overabundant with 
potentiality but many of these larger worlds have rocky moons, and it is on these lunar 
bodies that we must search in prospection or for civilisational purposes. 

[1:17:113] The second to last of the planets of Gasism are categorised as Mini-Neptunes; 
these planets are essentially in resemblance of the classical planet of Neptune, but much 
smaller in their scale and dimensions. 

[1:17:114] This does not mean to say that they themselves have less treasures to reveal, or 
that their moons do not have any potential for civilism as to stay in accordance with the 
tenet that all that is smaller is not all that is lesser; henceforth known as The Lesser 
Principle. 

[1:17:115] The final planetary type of Gasism is titled as a Super-Jupiter and as the 
appellation suggests, is an even larger version of the giant that is Jupiter itself. 

[1:17:116] With the introduction of this final type of gaseous planetary body, it must be 
clear now to all readers that with The Cosmos there is always something bigger; just when 
you think that there a planet, or a star couldn't get any bigger and is at the extremity of 
our comprehension, we discover another planet, or star that is twice as large, or twice as 
distant as the original. 

[1:17:117] This demonstrates a wonderment of The Cosmos that shall be forever marvelled 
upon by the wondermenters of us and shall be forever searched for by the explorers of us. 


[1:17:118] The next and final derivation of Contental Philosophy is that of Alternatism and 
involves the planetary bodies that are more obscure, or whose uniquities deserve a 
category separated from that of terrestrialism and gasism. 

[1:17:119] The first of the planetary bodies of Alternatism is known as a Brown Dwarf and 
whose structure lays in fusionality and intermediacy. 
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[1:17:120] Firstly, the stars are The Cosmos are structured as they are by the compaction 
occurring at their cores thus forming fusional processes, whilst nearly all the planets of 
The Cosmos are not large enough in mass to initiate these processes of fusionality. 

[1:17:121] A Brown Dwarf is essentially the middle ground between these two oppositism 
and therefore is not a planet, but also, not massive enough to a fully formed star. 

[1:17:122] In Millettarian cosmological and philosophical terms. Brown Dwarf are 
considered to be half cosmical and half chaotically influenced as a reflection of their 
intermediary between being stars and planets. 

[1:17:123] Brown Dwarfs are cosmical in that they do form part of cosmical systems and 
whether by astral or planetary origin, they do still follow a cosmical orderity, but they are 
equally as chaotic due to their indistinction in colour, functionality, naturity, purposity, 
and their general intermediacy. 

[1:17:124] One characteristic of cosmicality is to be something in distinction from another, 
but the Brown Dwarfs do not achieve this and for they are forever trapped in an endless 
cycle of intermediacy; stuck between being classified as one entity and another. 

[1:17:125] Perhaps one the most mysterious of the celestials. Brown Dwarf are a perfect 
exemplar of what it means to be part of the alternatism category as distinct from 
terrestrialism and gasism. 

[1:17:126] The binarity of stars has been aforementioned but here we focus our attentions 
on the planet which around such stars it orbits and this type of planet is known as a 
Circumbinary Planet. 

[1:17:127] The reason for this planet category to be placed within that of alternatism is due 
the planet's inconclusivity of its orderial centrality. 

[1:17:128] The planets of a singular centrality are bound to this centrality and are most 
cosmicality because of their Cosmical Bond with the astral centrality around which they 
rotate, and therefore, due to the circumbinarity of this such planet, the cosmical bond 
exists with less clarity and firmness. 

[1:17:129] The Circumbinary Planets are still considered cosmical by their naturities, 
functionalities, and formities, but the orderity by which these planets abide is less 
conclusive and so, it cannot be placed in either of the other planetary categories of 
terrestrialism and gasism. 

[1:17:130] As a product of binarity in The Cosmos, the Circumbinary Planet is one of the 
most important progenies of The Cosmos to be studied for its structural and functional 
uniquity is most revealing about binary cosmology and the binarity of cosmical function, 
orderity, and naturity. 
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[1:17:131] The next of the planetary classifications of alternatism is known as a mesoplanet 
and these are defined by their size of linear dimension that must be smaller than that of 
the classical planet of Mercury but larger than the asteroid of Ceres. 

[1:17:132] Perhaps it is these mesoplanets that are most abundant and frequent of 
planetary bodies throughout The Cosmos and like the moons and the smaller planets and 
the larger asteroids, this classification of planet shall hold a vast amount of potential for 
prospection, as well as revealing some of the largest mysteries of The Cosmos to us. 

[1:17:133] These planetoids are certainly cosmical by their naturities and orderities for they 
follow the cosmical system through a proper course of orbitality and rotality as do all 
other the planets of the cosmical system. 

[1:17:134] Similar in its naturity to that of a Brown Dwarf, the next of the categories of 
alternatism is known a planemo; an astronomical object with enough mass to achieve 
hydrostatic equilibrium, but not enough to initiate core fusion at any time during its 
existence. 

[1:17:135] The essence of what makes a planemo is steeped in the idea of potentiality, and 
this is the same for that of the brown dwarfs, although they are fundamentally different. 

[1:17:136] The brown dwarf has some greater potentiality to achieve fusion than that of the 
planemos, but a true brown dwarf never actualises this, while a planemo has no 
potentiality in the entirety of its existence to create fusion; there exists no possibility for it 
to achieve this. 

[1:17:137] Planemos teach us a great lesson about the naturity of formation in The Cosmos 
by their very own formity; they can be described as an astronomical object of potentiality, 
so they are in existence like the other standard celestials, but their formation is tinged with 
obscurity. 

[1:17:138] The naturity of the formation of celestial entities in The Cosmos is entirely based 
upon the extent of potentiality that the entity in question holds, with gravitational 
potential being the most fundamental of all the types of potentiality, of which physical 
potential, kinetic potentiality, magnetic potential, and fusional potential follow. 

[1:17:139] We can, by this notion, view formations in The Cosmos according to their 
potential to form into their ultimate states, an exemplar of which would be the successful 
formation of a star, but the brown dwarfs and the planemos are examples of the failure of 
a celestial to do this and reach its ultimate state, and is therefore left in obscurity. 

[1:17:140] As aforementioned in the discussion of brown dwarfs, there exists a distinct 
chaosity that reveals itself in the non-conformative naturity of its formation to any other 
distinct categorisation. 
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[1:17:141] It is this non-conformity that highlights the inability of the planemos and the 
brown dwarfs to be totally cosmical and to be completely of a cosmical naturity. 

[1:17:142] The planemos of The Cosmos sit between being; they are not stars, and they 
cannot be said to be planets; their best title is an astronomical object lacking the potential 
to become that which it may be otherwise if the processes of fusionality in its core were to 
take hold fully. 

[1:17:143] In these astronomical objects of some chaotic influence, the extent to which it is 
chaotic is unknown itself, we see the diversity of The Cosmos and its continuous ability to 
demonstrate its compulsion towards the manifestation of entities considered to be 
incosmical to our current knowledges. 

[1:17:144] Despite their partially chaotic naturities, it is the planemos and the brown 
dwarfs that we can perhaps learn the most from in regards to the naturity of The Cosmos 
and the formities of it progeny. 

[1:17:145] Equally, the planemos may still hold functions for us through civilisation 
development, prospection, and generally cosmical study for despite their incosmicality, 
they are still very much in existence and it is this very existence, and the very possibilities 
they hold, that make them important stopping points in our journey through The Cosmos, 
both in terms of wonderment and exploration. 

[1:17:146] The next of the progeny of alternatism are known as planetesimals and their 
manifestations are interchangeable in that they are categorised as minute planets which 
have formed in the same way as standard planets, but by means of smaller size, scale, and 
dimension. 

[1:17:147] The reason for the planetesimals to be categorised into alternatism is not due to 
any chaosity that may exist within them, but due to their interchangeability of 
classification and their overarching nature, such as a dwarf planet may classified as a 
planetesimal, and a categorised planet such as Mercury may also be described as 
planetesimal when compared with the gigantics of Jupiter and Saturn. 

[1:17:148] It is for this reason that the term planetesimal is considered one of alternatism 
and not one of terrestrialism or gasism. 

[1:17:149] That which is categorised as a protoplanet, which is the next of the forms of the 
Contental Philosophy of alternatism, is classified as a planet in its most embryonic of 
stages and is therefore not able to be placed into the terrestrialism or gasism categories. 

[1:17:150] In the protoplanet, we see manifested the formative processes of planetary 
structure, formity, and the development of planetary naturity, and the role that of category 
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that a protoplanet plays is important in the revelation of the ways of The Cosmos and the 
development of its progenies. 


[1:17:151] The protoplanets are an important symbolism for the formity of worlds and the 
protoplanets are those celestial entities that hold the most potentiality in their futurity of 
developmentation into a world of civilisations, habitations, and of importance to the 
overall cosmical system. 

[1:17:152] The prefix of proto- means original and primitive and by this notion, its usage in 
relation to a planet is proper, true, and justified; furtherso, the protoism of the planetary 
formation demonstrates the pure cosmicality of the planets and it reveals a parallel 
between ourselves and the sentients of The Earth and the naturity of the planets. 

[1:17:153] The protoplanet stage of the planetary formation demonstrates the initial stages 
of cosmical existence and this relates to ourselves and our own embryonic stages of 
development; all that is cosmical has developed in this way of gradual stages of growth 
and so did the The Cosmos itself hold a form henceforth known as the protocosmos. 

[1:17:154] The Big Bang, by this same notion, and the events immediately thereafter relate 
to the protoism found in The Cosmos; its most initial and primitive of stages and forms; its 
most fundamental phases of development; the times of the most rapid cosmical 
developments. 

[1:17:155] In this, we see the protoism of all things of The Cosmos and we see this stage of 
development universally, and links back to The Existence Principle; All that does exist 
must begin and it must end, and protoism is the stage of development at the most 
primordial of times of the existence of whichever cosmical entity. 

[1:17:156] We know the standard cosmical system to be made up of stars, planets, moons, 
and other smaller astronomical objects and phenomena, but there are those systems which 
differ and one exemplar is that of a Pulsar System, in which Pulsar Planets, the second to 
last planetary entity within alternatism, are orbiting a pulsar. 

[1:17:157] These Pulsar Planets are considered to be part of alternatism due to their 
centralities being non-conforming to the standard cosmical system; pulsars are, of course, 
stars in their senial stages, but the naturity of pulsars are much different from those of the 
standard stars. 

[1:17:158] For a planet to orbit a pulsar, it is of great differentiation from the standard 
planetary systems due to the survival of the planet after the expansion of the star during 
its extinction stages and the violent formations of the pulsar. 

[1:17:159] The orbitality of such a planet is so dissimilar to that of our own orbitality that if 
the star around which we rotate was to turn into a pulsar, perhaps the world in which we 
reside and the world we depend upon would not be recognisable to us. 
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[1:17:160] The planets of pulsars are so different into their contental developments that 
they do not resemble a standard cosmical planet with cosmical contents. 

[1:17:161] Again, we look towards the Pulsar Planets for a manifestation of variety in The 
Cosmos and we are in the understanding that pulsars may be allowed to take the positions 
in orderity of the standard stars, but the consequences they reap relate to the distortion of 
worlds that orbit them. 

[1:17:162] The final planetary body of alternatism is found in the Ultra-cool Dwarfs that 
dot the panorama of The Cosmos; these are characterised by their deficiency in 
temperature compared to a full stellar object and further demonstrates the ability of 
temperature to be the culminal factor in the categorisation of celestial entities. 

[1:17:163] We end our discourse on alternatism by speaking of the constention on the 
discussion of planets and other celestial phenomena that perhaps do not totally conform to 
our understanding of what is deemed cosmical, but they do in reality exist and from this 
fact, we cannot turn away. 

[1:17:164] Alternatism, the third and final element of Contental Philosophy, demonstrates 
an overall principle of cosmical study that insists upon the continual remersion of cosmical 
progeny that we had not known to exist beforehand. 

[1:17:165] Alternatism teaches us that all that we think we know of The Cosmos and its 
ways shall be proven to be not All that The Cosmos consists of due to the revelations of 
new planetary types and celestial formations that do not conform to our standard view of 
The Cosmos and its systems. 

[1:17:166] Ultimately, it is Contental Philosophy, or Contental Cosmic Philosophy, through 
its three main branches of terrestrialism, gasism, and alternatism, that we are able to 
categorise the parts of The Cosmos we perceive, yet perhaps do not understand and also, 
this philosophical discipline allows us to study each planetary type or celestial entity by 
measure of its appearancial features, functionalities, naturities, orderities, and 
fusionalities. 
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Formationism & Evolutionism 

[1:18:1] Planetary Formationism is a fundamental construction of The Cosmos for without 
the formation of planets, the entire functionality naturity orderity and purposity of The 
Cosmos is called into question. 

[1:18:2] The formation of planets may be one of the last of constructs in the formation of a 
cosmical system, but their significance is often misunderstood. 

[1:18:3] The standard cosmical system is formed by the planets and the star around which 
the planets orbit, but without the formation of planets, we are left without a proper 
cosmical system that can be said to lack orbitality and orderity. 

[1:18:4] It stands equally true for the removal of planets towards the breakdown of the 
cosmical system just as it does for the removal of stars, or the centralities, from the 
cosmical system. 

[1:18:5] If there exists a centrality, but there does not exist planets for the centrality to be 
the centre of, then we are missing the second counterpart of what makes a cosmical system 
ordered, whole, and properly functioning. 

[1:18:6] Planetary Formationism denotes the physicalities of planets and the way by which 
they have been corporeally manifested and its counterpart concept. Planetary 
Evolutionism, relates to the journey of development that the planet has undergone in 
order to reach the physicality as denoted in Planetary Formationism. 

[1:18:7] Planetary Evolutionism upholds the belief that planets, like animals, plants, and 
humans, have followed a path of evolution throughout their existences and have therefore 
not always been been the same throughout the entirety of their existences. 
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[1:18:8] This belief is manifested through studying the history of The Earth itself; during 
the primordial days of The Earth's existence, it was unbelievably violent and scorching hot 
with volcanic eruptions, asteroid impacts, and boiling wastelands covering its surface. 

[1:18:9] Comparing this to The Earth we see today when we look through the windows of 
our homes and we would not believe these two worlds could ever have been the same, 
and by this notion, the fact that The Earth has seen billions of years of development to get 
to where it is today from the stage at which it began, is an evolutionary path if ever there 
was one. 

[1:18:10] Planetary Formationism holds that the formity of planets is a direct reflection of 
the naturity, purposity, and orderity of The Cosmos and holds planetary formations to be 
central to the proper functionality of The Cosmos and suggests that without planetary 
formations The Cosmos would not function, or exist as we know it to. 

[1:18:11] Like the revelation and discovery of the theory of evolution about all life on The 
Earth by one of the greatest of human minds that every existed, it is logical to notion that 
the planets exist in the same evolutionary journey for they are exist in much greater 
cosmicality than the life of The Earth ever could. 

[1:18:12] Furtherso, evolutionism is raised as being the essence of what it means to be 
cosmical by naturity and orderity and functionality; evolutionism is considered the most 
fundamental of cosmical procedures. 

[1:18:13] Evolutionists can perhaps become some of the greatest of wondermenters for 
they see The Cosmos according to its evolutionary processes and understand cosmology 
and cosmogony through a lens of cosmical developmentations occurring from earlier 
cosmical forms, all leading backwards to a singularity, and all leading forwards to a 
singularity. 

[1:18:14] This system of thought is known by a number of names according to the theme; 
the cosmology is known as Evolution Cosmology, or Evolutionary Cosmology; the concept 
is known as The Evolutionary Cosmos, or Cosmic Evolution; the philosophical standing is 
known as Evolutionism, or Cosmic Evolutionism. 

[1:18:15] As we continue on with this discourse, we speak of the various physical 
manifestations of Cosmic Evolutionism and the ways by which we can link evolutionary 
processes to the elemental progeny of The Cosmos 

[1:18:16] As aforediscoursed within the philosophical study of Gravitology, the 
fundamental ability of gravity to bond together and structure the entirety of all the 
progenies of The Cosmos is wholly confirmed and explored, but when in discourse of 
Cosmic Evolutionism, the first exemplar of which we must discuss is that of the process of 
accretion. 
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[1:18:17] Accretional processes occur throughout the entirety of The Cosmos in the 
formative times of all that exists because although accretion is primarily associated with 
larger celestial bodies, its essential function is found in the creation of all celestial entities 
through the compulsion of gravity and its intertwining ability in togethering of matter. 

[1:18:18] Accretional processes are inherently conformed by gravity's conjoinment of the 
matter its insumes; by what force does gravity conduct its cosmical wonderments may be 
venture to ask, and the question remains unknown, except for the affirmation that gravity 
is the greatest tool used by The Cosmos to form all that is cosmical by naturity and 
functionality and orderity. 

[1:18:19] The pure cosmical procedure of accretion stands as a product of evolutionistic 
cosmology by the notion that the accretional processes occur at the very beginning of the 
existence of a celestial entity, even before the protoform is manifested. 

[1:18:20] The accretional processes of the formation of a celestial entity trigger the 
evolutionary process from the matters of The Cosmos already in existence in forms long 
past; the rocks and the dusts and the gases may well have been part of other celestial 
entities in some past cosmical primordiality. 

[1:18:21] The beliefs of accretionism place the most emphasis on the process of the same 
name and suggest that accretion is the centralmost process in The Cosmos from which all 
celestial entities are made and with gravitation as its primary ally, these beliefs of the 
process of accretion are justified and stand upon logicality. 

[1:18:22] It is a notion of logic to place forward that the smallest of matter culminates 
together to form some of the largest constitutions of matter in The Cosmos. 

[1:18:23] By this notion, that which is smaller creates that which is larger, and we see this 
in the evolutionistic paths of the life on The Earth through the formation of complex 
lifeforms from those lifeforms of the greatest simplicity. 

[1:18:24] The evolutionaries relate to the composite parts of the overall evolutionary 
processes and this includes that of accretion; an Accumulative Cosmology persist that in 
order for the progenies of The Cosmos to exist as they do, an accumulation of elements to 
form the cosmical progeniture we know and devote to. 

[1:18:25] Accretion is perhaps the most fundamental process of structure, formity, naturity, 
and orderity in The Cosmos for it is the accretional process that forms the way in which 
each cosmical progeny is natured, ordered, and structured. 

[1:18:26] A physical exemplar of an evolutionistic cosmology is known as a Merging Star, 
or Stellar Collision; the gradual amalgamation of two stars due to Cosmic Mechanisms 
including gravitation and gravitational radiation. 
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[1:18:27] This relates both to a Collisional Cosmology, focusing on the belief held that all 
cosmological processes and cumulations are caused by collisions, and supports an 
evolutionistic cosmology through the formation of a new stellar entity from two previous 
stellar formities. 

[1:18:28] Stellar Collisions involve the degeneration of stars through the inclining of these 
objects from the gravitational influences forcing them together, often a cumulation of a 
binary star system. 

[1:18:29] The evolutionary processes in the merging of stars is proven by their physical 
mergence together, thus marking the end of the lives of two stars and the beginning of one 
new stellar entity 

[1:18:30] The proximity of the two stars must be close enough for the gravitational 
influences of each of the stars to reach each other's gravitational boundary to start the 
stellar cumulative process which eventually forces the collision of the stars to occur. 

[1:18:31] The intensification of potentiality is another aspect of stellar collision and 
mergence that is consequential of the process; the potentiality of the stars are so high due 
to the inevitability of the formation of a new star twice as large as the two initial stars. 

[1:18:32] Stellar Collision is another branch of Stellar Formation, or Star Formation, but the 
merging of stars strikes an eruptive compulsion that is similar in characteristic to most 
other star formations, but stands in uniquity as the binary formation of stars through the 
coming together of two stars. 

[1:18:33] In all, evolutionism in stars is found by their mergence and the demonstration of 
stars in a transformational state which marks their end, but marks the beginning of a 
brand new stellar entity. 

[1:18:34] The collisions of stars are dependent upon that which most other cosmicalities are 
dependent upon and that is gravity; the mergence of stars constitutes the ultimation of an 
evolutionary journey that is based upon the gradual development of the celestial from 
those cosmical elements which existed before it. 

[1:18:35] In this Stellar Collision, we see that destruction, eruption, and explosion is 
tantamount to creation in cosmical terms and through the lens of the minds of the 
evolutionists, we are able to understand The Cosmos and all its progenies in an 
interconnected way and further develops the concept of the Cosmic Web. 

[1:18:36] Further to the discourse of Stellar Collisions, we delve our thoughts into what is 
known as the Nebular Hypothesis; this theory holds that The Solar System within which 
we reside, and furtherso, all the other cosmical systems, are formed through nebulaic 
matter. 
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[1:18:37] The Nebular Hypothesis demonstrates humanity's current understanding of the 
evolutionary cosmogony and further solidifies theories about Cosmic Evolutionism and 
the creation of the cosmical systems and progenies from that which existed before them. 

[1:18:38] As developed by one of the greatest of minds of the history of humanity, the 
Nebular Hypothesis creates a cosmology whereby nebular formations are considered the 
most fundamental structural element of what forms The Cosmos to be as we know it. 

[1:18:39] Again, from The Existence Principle we derive that for something to exist 
cosmically, there must be a beginning and an end, but there must first be something before 
it, and by the notion of the Nebular Hypothesis, we understand that for the cosmical 
systems to form, they had to develop from the grand nebulas of The Cosmos that the 
wondermenters, adorers, and venerators look upon for inspiration and for cosmical 
understanding. 

[1:18:40] We see evolutionism throughout The Cosmos and certainly not all exemplars are 
considered here in the writings of The Grand Centrality, but by no means does this suggest 
that they are any less relevant than those mentioned. 

[1:18:41] It is one of the central principle of Cosmic Philosophy and Millettarian 
Philosophy in a wider sense that all that does exist in The Cosmos, does so by a cosmical 
orderity, naturity, and purposity, and therefore relevant in all of its aspects, even by the 
aspects that we do not yet understand, or those we may never comprehend. 


283 



The Systems of The Cosmos 
(Systemics) 

[1:19:1] Systemics, in Millettarian and Cosmic Philosophy deals with the philosophical 
study of the motionalities of celestial entities as well as dealing with their fundamental 
orderities and the courses upon which they follow to complete their orderities. 

[1:19:2] Systemicists must study the motions, functions, and orderities of the celestial 
entities and derive philosophical meanings and understandings from these entities in 
order to establish a greater overall comprehension of the cosmical system and its 
overarching functionalities. 

[1:19:3] There are six major components of systemics that shall be discussed during the 
discourse on the topic and the first of which are known as exocomets. 

[1:19:4] Exocomets are named as such because they are comets from outside The Solar 
System in which we reside and for the purposes of the study of systemics, its title shall be 
tolerated, but it must grounded now that the use of such a title is not encouraged 
throughout wider Cosmic and Millettarian Philosophy. 

[1:19:5] This is because by the nature of its inferences, the suggests a centricity of The Solar 
System in which we reside and all else outside it is to be considered foreign, or external to 
us, though this very notion does not support the general nature of Millettarian Philosophy 
and Thought. 

[1:19:6] It is within Millettarian Philosophy and thought systems that we are within The 
Cosmos, and The Cosmos is not some foreign entity outside the boundaries of The Solar 
System. 

[1:19:7] This skew towards a anthropocentric and geocentric view of The Cosmos is not 
encouraged by Millettarian Philosophy though as aforementioned, its title shall be 
tolerated, but only for the purposes of this discourse and no other. 
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[1:19:8] Exocomets and comets within The Solar System have varied motionalities and 
courses; there are those comets which hold seemingly no orderity and certainly do not 
hold any orbitality due to them speeding through space at velocities unimaginable and 
holding a trajectory whereby anything in the comets way shall be obliterated. 

[1:19:9] In these types of comets there exists no orbitality or seemingly any orderity and 
are known as Interstellar Comets, but there are those comets of The Cosmos that orbit stars 
and planets and moons and these types of comets are favoured through a lens of 
cosmicality for they demonstrate their orbi tali ties, orderities, and naturities just like the 
planets and moons of systems. 

[1:19:10] This reveals why the naturity of comets is largely undetermined due to their 
ability to be the champions of cosmical orderity in one scenario and the next, they hurtle 
through space under a certain chaotic influence. 

[1:19:11] But the comets of The Cosmos are truly the greatest exemplars of the study of 
celestial motionalities and orderities due to the wide range of motions, trajectories, and 
orders that they continue to display as we discover more and more of these important 
astronomical objects. 

[1:19:12] The exomoons are next, and the policy on such a title, as aforementioned, remains 
the same in this context too; the term exomoon relates to the moons of The Cosmos that 
are beyond The Solar System in which The Earth resides. 

[1:19:13] The systemic study of the motions of moons provides us with greater knowledge 
about the entirety of the functions and orderities of the cosmical system as a whole. 

[1:19:14] Moons are the beacons of orderity; by their very naturity, they are coupled with a 
planet upon which they dependent for their own existence and they not only orbit their 
parent planet, but subsequently so, they orbit their parent star as well. 

[1:19:15] By the motions of moons, the planet around which it revolves is impacted upon 
second only to the star around which the planet itself revolves around. 

[1:19:16] Despite the abundance of moons around some larger planets, they all keep to 
their destined path of orderity and it is a motion in The Cosmos rare to be seen wherein 
celestials of such closer proximity to one another, yet too, their distinct awareness and 
disinclinement towards one another. 

[1:19:17] It is the moons that we must look towards if we wish to witness the truest and yet 
most quickly forgotten example of orderity in The Cosmos and although The Moon we 
know and love to wonderment over holds a simple orbitality and motionality due to its 
aloneness, there are moons of The Cosmos that we have yet discovered which must 
navigate must greater odds against them in order to fulfil their orderities. 


285 



[1:19:18] The next component of systemics that we shall explore is the phenomenon known 
as mean-motion resonance in the orbitality of planets around their parent star; this is the 
phenomena in which two planetary celestials have periods of revolution that are the same 
as each other but one celestial is closer to the centrality than the other and this phenomena 
can either stabilise or destabilise the orbitality 

[1:19:19] This phenomenon of The Cosmos demonstrates a Twin Motionality; a parallel of 
motions in the cosmical system that reflects an ability of The Cosmos to mirror one 
another. 

[1:19:20] In this, we see symmetry in The Cosmos for the orbitalities of these two celestials 
are in almost perfect conjunction with each other and forge the understanding that certain 
progenies of The Cosmos are constructed upon a mechanism in which their orbitalities are 
not only in symmetry with another, but are therefore dependent upon one another. 

[1:19:21] The ability of this phenomena to either stabilise or destabilise the entire orbitality 
demonstrates the nature of the paradigm of The Cosmos to be teetering on the boundary 
between stability and instability and is indicated by many a progeny of The Cosmos and 
their functionalities, orderities, and naturities. 

[1:19:22] The resonance of cosmical entities holds a unique meaning in that it relates to the 
extent of simultaneity and parallelism in the functionalities and motionalities of cosmical 
entities. 

[1:19:23] The resonances of the cosmical entities reveals something about The Cosmos that 
perhaps we have not witnessed in any other aspect of cosmical studies; the connection 
between cosmical orderity and resonance. 

[1:19:24] Before now, much of the cosmical orderities, although they are structured to form 
a fully functioning whole, are composite and unique of each other, yet the idea of cosmical 
resonance reveals that there are certain orderities in The Cosmos that not only depend 
upon each other, but mirror each other by their orbitalities. 

[1:19:25] In this, we see the beauty of The Cosmos and its progeny to be all things; to be 
both unique and alike; to be both mirrorous and asymmetrical; to be both dependent and 
independent; this is the truest beauty of The Cosmos and all its offspring of wonderment. 

[1:19:26] Just like most the motionalities of the planets following the same orbital direction, 
there exists less commonly, motionalities of planets following orbital courses of the 
opposite direction to all the other planetary bodies of the cosmical system. 

[1:19:27] These such celestials are known as Retrograde Planets and although one's initial 
perception may be to see them as chaotically influenced, this is a novicial mistake for they 
are just as much cosmical as their counterparts. 
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[1:19:28] The extent of an entity's chaosity is defined by its unordered functionality its 
wayward motionality and its general unknown naturity. 

[1:19:29] However, the retrogradial planets belong to an ordered functionality and their 
motionalities, although opposite in their direction, are not wayward for they still continue 
along on a common course of motion, and not unlike their planetary and lunar 
counterparts in the system, their naturities are known to us. 

[1:19:30] Retrogradial processes are therefore cosmical by their functionalities, orderities, 
and naturities for they exist in similarity to their progradial counterparts, with their orbital 
direction only defining their differentiation. 

[1:19:31] The relationship between the retrogrades and the progrades not only relate to the 
orbitality of celestials, but their principle relates us in our lives. 

[1:19:32] The majority of us go about our lives in the direction all those whom surround us 
for it is easier to go the way of the masses than it is to forge one's own path. 

[1:19:33] There are those of us, however, whom take paths of difference, of change, and of 
uniquity and although we may not be aware of it in the present time, the path we choose 
may well become the path of the many in time's beyond the current. 

[1:19:34] By this notion, it is principled that there is no harm in acting against the flow of 
the crowd or in thinking in such a way that does not conform, but as long as the intention 
with which we conduct such a retrograde are genuine and proper, then these people are 
some of the best of us. 

[1:19:35] If you look at the majority of those of our histories that have made a change and 
fought for their ambitions, they will describe their journey in isolation from the paths of 
the people of the world around them. 

[1:19:36] Be not mistaken for we cannot all be retrogradial in our natures, but there are the 
few that do show resilience in the face of mass conformation and there are the few that 
have changed the world because of it and those few we speak of shall continue to appear 
in the largest of populations just as they have done for the majority of our histories. 

[1:19:37] By some cosmical miracle, the Retrograde Planets were formed and structured 
upon a course that differed from those of all the other celestials and in this occurrence, we 
are able to wonderment, adore, and laud the celestial because it is for this very aptitude of 
non-conformity that we see the beauty of The Cosmos and our lack of knowledge of its 
true functionalities, motionalities, orderities, and naturities. 

[1:19:38] It is perhaps most logical to notion that both the retrogradial and the progradial 
directions of motionality are in fact ambipholous; this reveals perhaps the truest naturity 
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of The Cosmos by the understanding that all that exists within it is true and those 
elements we think not to be true, are simply beyond our current knowledges of what it 
means to be cosmical. 

[1:19:39] The second to last component of the philosophical discipline of systemics is that 
which is known as a Rogue Planet; these entities are considered fully chaotic in terms of 
solarity, but depending upon their interpretation, may be considered the most galactically 
cosmical entities of all. 

[1:19:40] Rogue Planets are planetary bodies that do not orbit around a star like the 
traditional planetary entities in the standard cosmical system and structure, but instead, 
they orbit around the entire galaxy in an unfixated position. 

[1:19:41] In terms of solarity, the planets that orbit the stars of The Cosmos are considered 
by most Millettarian cosmologies to be cosmical according to their solar centralities and so, 
by their disconjunction and disconnection to any solar centrality, the Rogue Planets of The 
Cosmos are considered highly chaotic when viewed upon by a pure lens of solarity. 

[1:19:42] Due to their outcastation from their former solar centrality, or their total 
disassociation from a solar centrality for the entirety of their existences, the Rogue Planets 
are often considered to be anti-solar, and by this pseudocosmology, it is derived that there 
is no need for the stars by the Rogue Planets' fixation and centrality around the galaxy 
itself. 

[1:19:43] Therefore, from under a purely galactical lens. Rogue Planets are considered more 
cosmical than any other planet type for their centrality is not just a single star in the 
billions of systems, but it is the galaxy itself. 

[1:19:44] This is derived to be much more highly cosmical due to the ability of the Rogue 
Planet to orbit a centrality of such distance from it and of such greater size in comparison 
to itself. 

[1:19:45] However, the more orthodoxical view of Rogue Planets denotes them to be agents 
of The Chaos for they exist not in proper cosmical orderity by the grace of the stars, but 
instead, they follow and centre themselves by the centrality of the galaxy which is always 
a super massive black hole. 

[1:19:46] The setting of the Rogue Planet's centricity on the largest of oblivions of The 
Cosmos is revelationary about the naturity of Rogue Planets and their true allegiances. 

[1:19:47] It is staunchly argued within this writing, especially when a traditional view is 
undertaken, that the Rogue Planets are chaotic manifestations and bases this on their 
largely unknown trajectories, their unknown orderities, functionalities, purposities, and 
most of all, their unknown motionalities when studied upon in the discipline of Systemics. 
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[1:19:48] The motionalities of the Rogue Planets are unknown due to their unbelievable 
orbital periphery. 

[1:19:49] Looking upon Rogue Planets with a gentler lens, one may find it logical to place 
upon the Rogue Planets the aforementioned Retrogradial Principle; the praising of the 
cosmical entities that show an redirection in their functions and motions. 

[1:19:50] Again, even with this principle applied, the argument still remains that the Rogue 
Planets are much different in their naturities than to the Retrogradial Planets for the 
Retrogradial Planets still orbit a star and they still hold a distinct orbital, functional, and 
motional role. 

[1:19:51] Having written all this of the Rogue Planets, we must, however, cherish their 
existences as philosophers and wondermenters for their introduction of the semistrument 
of roguity as a branch of chaosity forms a whole new discussion about planetary naturity, 
general orbitality, and motional structure and functionality. 

[1:19:52] In the vast conpunction of Millettarian Cosmology, however, the Rogue Planets 
are categorised as firmly chaotic by their entire naturities, orderities, functionalities, 
motionalities, and by all other accounts and measures of instrument. 

[1:19:53] To end this discourse on Systemics, we must focus our attention on that which is 
known as a Trojan Planet; these worlds, typically minor planets and moons, share the 
same orbitality as a planet or larger moon, but exist either behind or in front of the larger 
celestial which separates this category into Background Trojans, or Foreground Trojans 
depending upon its position relative to the larger celestial. 

[1:19:54] The Trojan Planets may also be logically argued to hold the greatest of orderity 
for they exist as the orderity of orderity; the dependers upon those which depend upon 
the centrality of the system. 

[1:19:55] The stability of the Trojan Planet, however, is based upon the mass of the celestial 
to which it is subject, and depending upon the extent of the disproportion of mass 
between the two, the larger the perturbations of the orbit, and thus, greater the instability. 

[1:19:56] It is a Trojan Planet that is perhaps the greatest exemplar of what it means to be a 
Cosmical Mirror; the greatest manifestation of simultaneity and reflection for they are in 
constant foresymicity or postymicity with the celestial to which they trojanically 
associated. 

[1:19:57] The discussion of the Trojan Planet introduces another instrument of study 
henceforth known as trojanicity, or trojanity; this relates to the extent to which a celestial 
holds some foresymic or postymic relation with another celestial. 
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[1:19:58] In the Trojan Planet, we see a small celestial that intends to fit in with the cosmical 
system in some way, but hadn't built enough gravitational potential and matter of its own 
to construct its own orbitality, and therefore, shares an orbitality with a larger celestial. 

[1:19:59] This struggle to conform is seen as one of the greatest champions of cosmicality 
and therefore, the Trojan Planet is considered highly cosmical according to the Millettarian 
cosmological view which understands The Cosmos according to the extent that the 
cosmical progenies conform to the cosmical system and paradigm. 

[1:19:60] In the Trojan Planet, we also see the variety of cosmical motionalities that are 
available in systems of solarity and by this notion, we understand motionality in 
conjunction with a celestial proximity and its connections with other celestials and the 
solar centre, unlike chaotic motionalities which are generally disconnective and 
disproximate to other celestials. 

[1:19:61] As an extension on the discussion of the Trojan Planet and its motionality, we 
come to discuss, as a direct subsequence, that which is known as Lagrangian Point; the 
five-point orbital configuration of two larger celestials holding that by gravitation 
affectance only, a smaller celestial is able to maintain its position relative to its larger 
consociate. 

[1:19:62] The Lagrangian Points form the basis for the consociation of the three celestials 
and allow us to understand the functionality and motionality of Trojan Planets and all 
other smaller celestial entities that are not gravitationally potential enough to form their 
own orbitalities. 

[1:19:63] By the study of the Lagrangian Point, revealed is the true dependence of the 
Trojan Planet upon its larger consociates and by this revelation, it is proven that all that is 
cosmical in its naturity is coexistent and codependent upon other celestials in an 
omnidependent structure that forms both The Cosmic Panorama and The Cosmic Web. 

[1:19:64] Held highly is the study of systemics for minds strong and visionary it requires in 
order to understands it wonders vividly and in proper terms so go forth the systemicists of 
us and philosophically study further the motionalities of the celestials of The Cosmos and 
reflect upon your findings how you view the entirety of the cosmological structure. 

[1:19:65] From these smaller steps made by the greatest of minds, we discover the most 
wondrous parts of The Cosmos and in this, we reveal more about ourselves, our 
existences, and our abilities to perceive The Cosmos and how it works shall greater 
evermore, and so this is why we must cherish the philosophical study of systemics and all 
the other topics mentioned throughout the writings of The Grand Centrality about the 
way in which the world beyond our own works. 
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The Cosmic Territories 
(Territorialism) 


[1:20:1] Throughout the history of humanity, we have one another for the lands of The 
Earth; we have fought across deserts and mountain ranges; across the skies and the seas; 
peoples have always marked their territories since the tribes of the first us marked this 
world and even more so resemble this today 

[1:20:2] Our civilisations have come a long way in their development and the way in 
which we live has progressed longwidth, but there are certain elements of ourselves that 
will never change for there are those parts of us that exist as our naturity; one of these 
components of our naturities is that of our need for territory 

[1:20:3] In the humanic exploration of The Cosmos, this naturity of ours will not change 
for the worlds of The Cosmos are not different from our own in this respect; in this notion, 
the concept and philosophical study of the human need for territory is herein introduced 
and established and is henceforth known as Territorialism. 

[1:20:4] Whether by territory of land or by territory of mind, there exists an eternal desire 
within us all for the defence of our lands, our principles, and our most valuable 
possessions and so, it is not logical to presume that this desire shall so suddenly cease to 
be so intrinsic to our naturities. 

[1:20:5] And therefore, in humanity's exploration of The Cosmos and the worlds to come 
our way, this intrinsicity shall not only continue on, but it is more likely to accelerate than 
to reduce in its intensity. 

[1:20:6] The human need for territory exists so deeply within consciouses that we often 
forget of our compulsions towards protecting our territories. 

[1:20:7] We all begin with good intentions, but the vices of the world distort our visions, 
and we may well become someone that our former selves would not ever recognise. 
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[1:20:8] The territories of the lands are the most common of territories, but there exists also 
the Territory of Mind, as aforementioned, and relates not to physical territory, but to the 
territory of the abstract; this type of territory is just as relevant as its physical counterpart. 

[1:20:9] Throughout the histories of human existence, there have developed faiths, 
philosophies, and systems of thought and the establishments thereafter, have attempted to 
mark their territories according to their followers. 

[1:20:10] Whether by physicality, or mentality, the naturity of humanity is to hold its lands, 
philosophies, peoples, and culture close to its chest; to defend and preserve them. 

[1:20:11] Just like one's need of the home, one's need to know that the lands on which they 
live, the government which presides over them, and the philosophies upon which their 
society is build, are reflective of one's own beliefs, and wants, and needs, and principles. 

[1:20:12] The worlds of The Cosmos are large and vast and those habitable are even more 
disparate and just as The Earth has been populated, encultured, and civilised by our 
people, so shall the other worlds of The Cosmos and so shall these new worlds be 
separated according to territory of the physicality and the mentality, so has The Earth. 

[1:20:13] The principle and concept of territorialism holds that humanity, by its very 
naturity, is in need to know the territory in which it lives and is in to relate to the territory 
in which it lives; this is why the civilisations and nations of the world are structured upon 
the principles, beliefs, and systems that the people feel they want to associate themselves 
with. 

[1:20:14] One may wish for the faults of humanity not to infect the worlds of The Cosmos 
like we have stained The Earth with our greedious ambitions, but if this would be 
possible, then this is what would have been written of and supported during this 
discourse, but this writing does not attempt to speak of things against the inevitability of 
the human naturity. 

[1:20:15] By this notion, revealed is the naturity of humanity; to want to explore worlds 
and the lands of worlds, but with the ambition of calling such lands our own and due to 
this being a naturity of the human mind and body, words of this discourse shall not be 
wasted on attempting to discourage it. 

[1:20:16] When we speak of territorialism, it is often a mistake of our own temerariousness 
that we underpin it with negativity and unethicality, but in doing so, we forget of its 
centrality to whom we are and whom we always have been. 

[1:20:17] It has been the conquerers and the founders of nations that have been the 
constructors of the civilisations in which we reside now and depend upon; these peoples 
have push us to become what we are and those of a similar personality shall continue to 
do so for humanity has always needed leadership and forevermore it shall do so. 
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[1:20:18] Whatever the future territories of the worlds of The Cosmos be, one aspect of 
territory that we must all not forget is that territory, by its own very naturity, is 
continuously motion as the within it change their beliefs and philosophies. 

[1:20:19] It is only by the true knowledge of the naturity of humanity that in this discourse, 
we speak of the genuine reality that shall come by that which we understand of the 
present and that we derive from the past. 

[1:20:20] It is the territory of the peoples that marks the foundations of the civilisation in 
which they reside and upon this institution that we call the state, the land, the air, and the 
sea upon which, under which, and besides which it stands, there exists a lifelong 
connection between the faiths, the philosophies, the cultures, and heritages of the territory. 

[1:20:21] It is all these things that humans find intrinsic to their natures to want to protect 
and preserve that the territorialists attempt to understand and study and therefore, we 
need the study of territorialism in order to learn further about the naturity of humanity. 
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Habitabilitism 

[1:21:1] This next discourse is entitled as such due to its discussion of the concept and 
philosophical branch of Habitabilitism; this encompasses a focus on the habitability of the 
worlds of The Cosmos beyond The Earth itself and what this means in a philosophical 
context for humanity 

[1:21:2] As a key instrument of study habitability affords us to quantify the extent to which 
the possibility of civilisations stands in measure to the exigencies required by the peoples 
of the civilisation. 

[1:21:3] Habitabilitism upholds the principle that the discovery of habitable worlds is the 
foremost aim of cosmic exploration and takes the view that the exploration of inhabitable 
worlds is irrequisite to the overall purpose of cosmic exploration. 

[1:21:4] Although the orthodox views of habitabilitists are generally in oppositism to the 
Millettarian Tradition, they form an important continuum from the ideas consisting of 
valuing all celestial entities for whatever their features provide, and not to fall into the 
confinements of seeing only the habitability of a world as its primary functionality and 
purposity. 

[1:21:5] To avoid the comedicism as aforementioned, the Millettarian Tradition 
understands what is also known as the Circumstellar Habitable Zone, to be known as The 
Miderior. 

[1:21:6] That which is known as the miderior is the primarity of habitability and is the zone 
towards which habitabilitists pose their knowledge due to its functionality resulting in life 
on worlds. 

[1:21:7] The miderior is one of the greatest manifestations of the cosmical orderity in a 
system of solarity for the scale and extent of the miderior is prescribed by the centrality of 
the system. 
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[1:21:8] The mideriority is dependent upon the size, and intensity of the centrality around 
which it exists. 

[1:21:9] It is in the miderior that the habitabilitists look to find the truest forms of 
cosmicality in the hope of the discovery of life on new worlds other than the world on 
which we now reside. 

[1:21:10] The Earth, the world on which we reside, is located in the miderior of The Solar 
System, but it is not to say that life, in whichever form it may take, cannot exist beyond the 
boundaries of the miderior. 

[1:21:11] Mideriority does not constitute habitability, but the possibility of life is known to 
be greater in the miderior and this is why it has been name so for the cosmical system of 
solarity has been ordered in such a way that the elements of life are more onerous to exist 
beyond it. 

[1:21:12] Circumstellar zones relate to the solarity disc and the regions which surround the 
centrality and as it is an inherent habit of the human consciousness to categorise, the 
regions of a system of solarity is no different. 

[1:21:13] The entire concept of habitabilitism in relation to the miderior is reflective of the 
importance of cosmical temperature and its ability, and purposity in the causation of 
cosmical phenomena; by this notion, we understand temperature to be a valuable tool of 
cosmical functionality. 

[1:21:14] In the humanic exploration of The Cosmos, it is logical for our explorers to 
discover first the worlds in the miderior with the hope of finding habitable lands, and it is 
a primary wonderment of The Cosmos to imagine the worlds filled with life and all that is 
occurring upon them at this very moment. 

[1:21:15] We must follow our logic and if we are to do so, we are will be inevitable drawn 
to the celestials holding their existence in the miderior of the system, but what we must 
equally remember is the vastness and diversity of worlds beyond the miderior. 

[1:21:16] The humanic exploration of The Cosmos cannot be constituted by the miderior 
and the possible progeny that exist within its boundaries for in this, we narrow our 
exploratory means when the time comes for us to broaden it more than it ever has been 
before. 

[1:21:17] Equally, the habitabilitists and the fundamental principles of habitabilitism 
function upon the idea that the miderior is the centralmost region of the cosmical system; 
not physically, of course, but it is the centralmost region to our perception and to our 
objectives as humanity. 
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[1:21:18] If we are to change humanity and the history of humanity forever in the 
discovery of life beyond The Earth, we must look towards the mideriors of systems 
beyond our own and we must focus on intent on these regions if we are to find worlds that 
resemble our own in colour, size, and content. 

[1:21:19] In the mideriors of the systems in The Cosmos, we shall discover worlds beyond 
our current comprehensions of what can and does exist and in this one single discovery, 
the entirety of our existences as lifeforms, as sentient beings, shall be forever changed. 

[1:21:20] To embark upon a path from which we know we shall never return is both a 
decision of bravery, and equally, one of transformation; by this notion, the discovery of 
habitable worlds beyond The Earth is the most ultimate discovery that we can ever make 
for in this discovery, we mark the beginning of possibility transforming into reality. 

[1:21:21] It is the role and studial discipline of the habitabilitists to raise the immediacy and 
the philosophical contemplations about the importance of the discovery of habitable 
worlds beyond The Earth and the gravity such a discovery shall hold. 

[1:21:22] Despite the incongruence of the possibility of this discovery, our civilisation and 
the institutions that our civilisation has built must accept reality if we are to progress 
towards a future in which our civilisations beyond The Earth are built upon logic, 
morality, and knowledge. 

[1:21:23] The inevitability of this discovery and the intrinsic role it plays in our destiny as a 
people affords habitabilitism a strong grounding upon which habitabilitist thought can 
flourish which is wholly positive because the more we discuss and the more we spark 
thought of such discoveries, the greater the chance of nearer that discovery sooner we 
become. 

[1:21:24] It is intrinsic to human nature that just when we think we know who we are, we 
are faced with something that tells us or shows us to be otherwise; the discovery of the 
habitability of new worlds is an exemplar of this and we will have to change in mind, in 
body, and in soul towards new inherencies of whom we are. 

[1:21:25] Upon my final breath, only then shall the last of my ideas escape my mind. 

[1:21:26] The twinstruments of study entitled Progressivity and Regressivity are two sides 
of a thin and sometimes overlapping coin that divides itself not only by these two 
measures, but by the nature, the perception, and the knowledge of humanity. 

[1:21:27] In fact, the instruments of progressivity and regressivity are bound to these three 
factors for if we are to be progressive, we must emulate a certain nature, perception, and 
knowledge, and if we are to be regressive, we must do so emulate, but in oppositism those 
of progressivity. 
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[1:21:28] The main element of progressivity and regressivity to also take into consideration 
when studying them philosophically is their dependence upon the intentions and 
motivations of the perceiver. 

[1:21:29] It remains logically true that for one's progressivity remains another's 
regressivity but the forging of a united progression stands true now and beyond if we are 
to achieve progressions ambitioned. 

[1:21:30] Progressivity shall remain at the heart of the entirety of Millettarian philosophical 
conception and application whilst at all times never pretermitting the importance of 
regressivity 

[1:21:31] It remains also logically true that in order to stay on course and direction towards 
our united progressivity we must always remember that which leads us in the opposite 
direction. 

[1:21:32] The paradigm of progression and regression is complex and thinly defined; the 
minds of many in our history have hoped and planned for progression, but that which 
they have ended up working towards manifests itself only in regression. 

[1:21:33] It is poignant to highlight that complacencies in progression can easily lead to its 
oppositism. 

[1:21:34] The key towards a United Progression is for all peoples to hold the same 
principles at heart, but due to the diversity of the minds of humanity, perhaps this shall 
never be secured. 

[1:21:35] Perhaps it is the nature of progression to only succeed in isolation for the further 
it is diluted to the masses, the greater the chances of its transition in regression. 

[1:21:36] In this, we find the principle holding that many minds do not always make the 
right decision that a smaller number can more easily conceive. 

[1:21:37] The people's mind is most often concentrated in the minds of the few and we see 
this today in the governments of the world. 

[1:21:38] Whether towards one version of progression or another that we direct ourselves, 
there shall forever exist a mental compartment within all of ourselves that believes in 
some version and taking action upon this belief to realise one's version of progression 
shall see us witness the making of a new generation of leaders. 

[1:21:39] From a purely Millettarian philosophical perspective on the elements of life, it is 
found that there exists a distinct set of elements that are considered to retain their relevant 
role in our lives and equally so, those elements that are considered to be gradually 
removed from our lives in future civilisations. 
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[1:21:40] The measurement of these two perceptions herein forges new pair of 
twinstruments of study that shall be henceforth entitled as accelerity and decelerity. 

[1:21:41] The former relates to those parts of our lives that shall retain their relevancies and 
perhaps even accelerate in their relevance, and the latter relates to those parts of our lives 
that are considered to lose their relevancies in our lives, whether partly or completely 

[1:21:42] There are the considerances of accelerity that are upheld by the Millettarian 
Tradition and there are the considerances of decelerity that are equally upheld by the 
Millettarian Tradition. 

[1:21:43] It is up to the systems of thought of the world to construct the accelerities and the 
decelerities in alignment with the beliefs of their system and not without degrading the 
importance of all other aspects of Millettarian Philosophy, the accelerities and the 
decelerities stand centrally and exist intrinsically to all other aspects of the philosophical 
system. 

[1:21:44] The accelerities are reflected in the entirety of the proponents of Millettarian 
Culture in the form of cosmical art and architecture, as well as propaganda, social order, 
education, and throughout the penetralia of The Philosophy of Millettism. 

[1:21:45] In all things that form that which can be called Millettarian, we find the 
accelerities there for the accelerities of all things form naturally as intrinsicities to that 
which is in question. 

[1:21:46] Those elements of life which are chosen to be exenuated are automatically 
considered accelerities for they are the elements in which monies, and efforts are poured 
into and which philosophies and systems are built upon. 

[1:21:47] In the Millettarian Tradition, The Cosmos as an entity of ultimate wonderment is 
considered centralmost to all Millettarian expression, as well as The Five Millettarian 
Characters as the reflectors of humanity in all its diversity. 

[1:21:48] As inspired by the beauteous arts and architectures of time's past, Millettarian Art 
and Architecture derives a newfound interpretation and representative subject for artistic 
and architectural expression, and wider cultural expression, and this is found in the 
subject of The Cosmos and all its many progenies. 

[1:21:49] Equally so, the decelerities are considered so by their distinct incentrality and 
absence from Millettarian Art, Architecture, Culture, and Philosophy. 

[1:21:50] In Millettarian Architecture specifically, an exemplar of a decelerity would consist 
of patternless and unornamented architectures and artistic expressions without the 
inclusion of cosmical ornamentations and accompaniments. 
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[1:21:51] Whether by opinion of some system of thought or by one's own opinions that a 
decelerity is formed, it remains an important tool of direction for philosophers to 
contemplate, and when coupled with its Twin Instrument of accelerity, a distinct 
directionality is proposed in accordance to the established ambitions, intentions, and 
motivations. 

[1:21:52] The development of a Thought Culture is intrinsic to the entirety of the 
Millettarian philosophical tradition due to the importance of the people's open minds to 
new knowledges, new realities, and new lives for ourselves, our families, and our 
descendants. 

[1:21:53] A culture of thought is a culture wherein an uplift of knowledge is made 
paramount and forefront in every aspect of our lives, and as we begin to embark upon a 
journey that shall be more grand, more dangerous, and more unknown than any other 
journey ever embarked upon before, we must position knowledge as our most steadfast 
ally. 

[1:21:54] A deep appreciation for thought and knowledge reflects an even deeper 
comprehension to the tools we shall need to combat the adversities of the journey ahead. 

[1:21:55] Beyond our own knowledge is beyond who we are for our knowledge defines we 
are and the extent to which we can interact with the world around us and the world of 
worlds beyond. 

[1:21:56] If the creation of a Thought Culture is paramount, then the development and 
eventual establishment of this culture is equally as important as its precursor. 

[1:21:57] To think and to that which one thinks about in philosophical terms is never 
negative, no matter its nature and content, but not to think, or interest, or enthuse about 
contemplations of concepts is the most stagnant and negative habit of humanity. 

[1:21:58] A Thought Culture directed towards the stars is the ultimate aim for the 
Millettarian Philosophical Ambition, but beginning with the galvanisation of the minds of 
the people towards thought of general philosophical concepts is an acceptable precursor to 
the aforementioned ambition. 

[1:21:59] The Grand Centrality of The Philosophy of Millettism can be considered that 
which is henceforth known as a Derivational Text; a document considered central to the 
understandings of The Philosophy of Millettism and derivative of all aspects of The 
Philosophy of Millettism, but also that it does not encompass the entirety of Millettarian 
Philosophy and Thought. 
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[1:21:60] Perceiving The Grand Centrality as a Derivational Text allows us to understand 
the distinctions between The Philosophy of Millettism, and Millettarian Philosophy for 
although they seem the same to a nescient eye, they are distinct from one another. 

[1:21:61] The Philosophy of Millettism encompasses the all the denominations, 
instruments, branches, schools, sampanas, periods, and wings of Millettism and is 
encapsulated by The Grand Centrality 

[1:21:62] Millettarian Philosophy, or Millettarian Thought, transcends this, as it relates to 
the Thought Culture in the undercurrent of The Philosophy of Millettism and cannot be 
defined by just one philosophy, but encompasses many 

[1:21:63] At our return to habitabilitist thought, we embark upon a contemplation of Earth 
Analog; a planet, other than The Earth itself, that resembles the size, distance from the 
centrality, and the overall environmental and topographical conditions that The Earth 
possesses. 

[1:21:64] The relevance of the Earth Analog forms itself in that it is the ultimate ambition of 
habitabiltist contemplations of The Cosmos to discover and explore such worlds for life 
new, and for the colonisation of such worlds by our own peoples. 

[1:21:65] This may be seen as proposing a great injustice to The Cosmos and its progenies 
by analogising The Earth to all other planets and it could be interpreted as bordering on a 
geocentric thoughtpath. 

[1:21:66] Whatever one's philosophical views of the existence of the concepts may be, we 
are bound to inhabiting worlds only that are the same as The Earth for our current 
biological and technological advancements and reconditions have not been propelled 
enough to cope with worlds much different. 

[1:21:67] By this notion, humanity is bound to what humanity can create and produce and 
in this, we find our greatest of obstacles, though do not be disheartened for the minds of 
the world must first change before the creations and the productions of the world can 
materialise, and in this, we find our Philosophical Struggle. 

[1:21:68] Is it logical to notionise that there exists Earth Analogs in The Cosmos, but 
whether one chooses to centralise their contemplations on The New Earths is a matter of 
philosophical stance, rather than belief or disbelief in their existence. 

[1:21:69] Adoration, wonderment, and laudation of The New Earths beyond that which we 
call our home is one of the commonmost expressions of cosmical wonderment due to the 
proximity and relevancy to the wants, needs, and beliefs of the masses of peoples. 

[1:21:70] As the centralmost component of habitabilitist philosophy, the concept of Earth 
Analog plays an ever-prominent role in questions surrounding sentience beyond The 
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Earth, planetology, and contemplations about the purposity, and naturity of The Cosmos 
and humanity's destined role within it. 

[1:21:71] As an extension to the concept of the Earth Analog and sentience in The Cosmos 
in general, the scientific and philosophical study of the existence of life in The Cosmos, 
which is known as Astrobiology. 

[1:21:72] With the philosophical form consisting of contemplations on existence, 
possibility, knowledge, ethics, perception, and aesthetics of life beyond The Earth in The 
Cosmos and raises a multitude of questions relating to many instruments of study 

[1:21:73] The study of astrobiology is destined to grow by countless measure when the 
humanic exploration of The Cosmos initiates and the discovery new worlds and new 
kinds of life and sentience emerges thereafter. 

[1:21:74] First, on the contemplation of existence in relation to astrobiology, the discovery 
of life beyond The Earth shall forever redefine the tenets and mindset by which the 
civilisations of The Earth have been constructed upon. 

[1:21:75] Such a momentous discovery will plunge the greatest minds of the time into 
questions about humanity's purpose in The Cosmos and humanity's relevancy in The 
Cosmos, which stem from ideas of existence. 

[1:21:76] We shall have to redistinguish our understanding of humanity's existence, with 
questions of why becoming more and more prominent in the capitulations of those whom 
have denied inevitability since such possibilities first arose. 

[1:21:77] What we have been told; what we have held faith in; what we have told our 
children about whom we are, how we are, and why we are, shall be forced to be corrected 
in the light of such a newfound discovery. 

[1:21:78] The presumption of peace and harmony between peoples of such new worlds is 
so hoped, but we cannot be certain that the peoples of the worlds beyond our own shall 
welcome us so easily. 

[1:21:79] We have to begin to contemplate how we would welcome peoples from another 
world and all the subsequences afford from such an encounter and the all embroilments 
that shall inevitably ensue. 

[1:21:80] Astrobiological understandings relate to the propulsion of humanity's mindset 
towards non-anthropocentricity and with the knowledge we shall gain of the worlds of 
wonderment beyond our own wondermental world, a host of new discipline within 
astrobiology shall emerge and become centre stage in academia and in the philosophies of 
the peoples of this world. 


301 



[1:21:81] It is inevitable that there shall come a time when the words of this text are no 
longer useful to people, and when the time is correct, it shall be superseded by an even 
greater work, but presently, this document preserves its mission; a mission of change, on 
the larger of scales, in the most abstract and most physical of ways. 

[1:21:82] If we are to discover worlds and open such doors from which we may never 
return, then we must be philosophically equipped as a human peoples to overcome the 
challenges that shall inevitably face us when the dreams and wonderments we have 
suddenly become real. 

[1:21:83] Relating to possibility, if life on other worlds is proven then this prescribes a 
notion that shall forever change the logic of possibility. 

[1:21:84] If that which is possible to exist, like life on other planets, is discovered then it is a 
logical notion to suggest that all else that is possible to exist, or is possible to occur, shall 
do so in an infinitism of time and space and matter such as The Universe. 

[1:21:85] Perception shall also be impacted upon, especially our perception both of 
ourselves and whom we are, and whom we wish to be as humanity, and of The Cosmos 
itself. 

[1:21:86] What role are we to play in a cosmos full of life like our own and unlike our own; 
whom we are wishing to become and how we are to become so? 

[1:21:87] The discovery of one world beyond our own with life evolutioned upon it is not 
just a single world, but by means of logic, a countless multiplier for if one world exists 
with life upon it, then logic prevails that there must be others with enough time, space, 
and matter to engineer such amounts of life. 

[1:21:88] The doubters shall be curtailed, the falsifiers exposed, and the wonderers, the 
believers, and the philosophers shall be enthralled upon such new discovers and shall be 
embraced by not only our own world, but by all worlds beyond our own. 

[1:21:89] What could be happening on a countless amount of other planets with life on 
them right now? What religions do they hold faith in? What histories have they left 
behind? What cities have they built? What diversity do they hold? 

[1:21:90] These are the questions I have and many more along the same line of notion for 
my mind of wonder runs wild with the possibilities beyond our own world. 

[1:21:91] I imagine such worlds inhabited beyond our own in a logical sense; they shall 
have their own everything just as we do; the uniquity of their civilisation shall shine, but 
their similarity to us shall forever underpin whom they are and whom we are. 
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[1:21:92] Rest upon these questions and ponder them for that is the basis of Millettarian 
Philosophy; to create such questions for the peoples of this world and the worlds beyond 
to wonder upon them and realise the answers in some time and in some place that we do 
not yet know. 

[1:21:93] What a wondrous mission this text has been set; to put humanity's mind on a 
course towards betterment, discovery, knowledge, and fulfilment of our destiny 

[1:21:94] We must praise the astrobiologists for their efforts in a field still so young, but to 
all the people of humanity that hold an eternal wonderment in their hearts for the study of 
life and sentience beyond the atmosphere of The Earth, fear not for your discipline is only 
just beginning and shall become centrefold in times to come. 

[1:21:95] The flow of the river, the waves of the sea, the ripples of the pond, and the ocean 
horizon; all we have become is because of the aquas of The Earth; we are physiologically 
made from the element of water and all we are and wish to become is dependent upon 
something we often taken for granted without any thought at all. 

[1:21:96] Central, therefore, to all habitabilitist contemplation and enquiry about life 
beyond The Earth is the existence of liquid water on such worlds, and for it is water that 
remains the most initial and necessary element of life. 

[1:21:97] Extraterrestrial liquid water is already a reality on many worlds discovered for 
there exists planets we know that are entirely oceanic and there are planets that resemble 
The Earth as mixtures of green and blue elements. 

[1:21:98] It is towards water that we point our attention as habitabilitists for with water, 
most often follows life in some form. 

[1:21:99] In fact, now that we know there exists ocean planets, we know the existence of 
life beyond The Earth must be logically apparent for it would be illogical to notion that 
oceans many times larger than our own largest oceans do not harbour some sort of 
lifeforms for there exists more life in oceans than there does on all lands. 

[1:21:100] Nature's greatest offspring of vitality is water and this shall remain so 
forevermore as this continues to be an element of functionality and cosmicality in The 
Cosmos. 

[1:21:101] That which is categorised as a Natural Satellite is any non-technological object 
that orbits a planet so this may manifest itself in the form of a moon, asteroid, or some 
smaller rock, or dust particles. 

[1:21:102] Although the overall Millettarian Tradition tends to hold a preference for natural 
phenomena over technological phenomena, the habitabilitist philosophy holds a strong 
view of supremacy of natural phenomena over technology. 
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[1:21:103] The underlying battle between nature and technology isn't truly a battle, but the 
greatest exemplar of that which is directly Divine and that which is not; that which is 
natural is infused with an untouchable Divine substance and that which is humanly 
created is infused with much less of this same substance. 

[1:21:104] The supposed confrontation between nature and technology is not considered so 
prominent in the Millettarian Tradition, but instead, an emphasis is placed upon the 
describing the distinctions between the two as mentioned in the previous insentensation. 

[1:21:105] In the Millettarian philosophical tradition, nature does not constitute goodness 
and neither does technology constitutes evility, but divinity and indivinity respectively as 
a more Millettarian differentiation between the two. 

[1:21:106] In more basic terms, technology is that which humanity, or any other peoples, 
creates in order to construct their civilisations and live their lives, but nature, created in 
The Cosmos by some Divine entity, is the constructor of our entire reality in The Cosmos. 

[1:21:107] In finality, we come to some insentensations on those cosmical progenies which 
are known as Superhabitable Planets; the greatest ambition of an habitabilitist is to 
discover a planet that is better suited to life than even The Earth itself. 

[1:21:108] Flipping the table on all we know and all that many have placed their faith and 
hope upon is exemplified by the discovery of worlds such as these and is the best 
quantifier of The Earth's inuniquity compared to all the planets of The Cosmos. 
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The Seven Tenets of Association 

[1:22:1] Like in all other properly organised systems of thought, there are stipulations 
made to define the core and fundamental tenets of a thought system, and one's association 
with such a thought system. 

[1:22:2] In the Millettarian Tradition, these are known as The Seven Tenets of Association, 
and although they are not officially applied to individuals, one may wish to associate 
themselves with The Philosophy of Millettism by the choosing to define their thoughts 
according to at least one of the seven tenets as lattermentioned in this discourse. 

[1:22:3] One's inability to believe in at least one of these seven tenets does not default them 
as an unassociative due to the fundamental nature of thought being invisible to the human 
eye. 

[1:22:4] The expression, however, of one's dislike, dissimilarity, or dismission of the seven 
tenets establishes grounds to be considered unassociated with the overall thought system. 

[1:22:5] Due to the nature of philosophy and its fundamentality in thought development 
rather than physical worship and deity contruntance, there exists little need for 
dogmatism in one's association with a particular philosophy. 

[1:22:6] This explains the role of the seven tenets as merely a personal identification of 
one's likeness to Millettarian Thought, and not some criterion one must fulfil to become 
part of the system, or the philosophy for that notion in itself, is counter to the nature, 
purpose, and role of philosophy. 

[1:22:7] Philosophy shall forever remain a canvas into which one may place their interests, 
enthusiasms, beliefs, and ambitions. 

[1:22:8] One really cannot follow philosophy, for philosophy is oneself; the organised 
philosophies of the world are a structure and guideline in the development of each of our 
own personal philosophies. 
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[1:22:9] We united together under organised philosophies to associate ourselves with those 
whom share our principles, values, ambitions, motivations, ethics, morals, wonderments, 
imaginations, and dreams, but always, our own personal philosophies shall remain and 
supersede all the organised philosophies. 

[1:22:10] The main reason for this supersession is that our own personal philosophies shall 
always remain more complex and contradictory than those of an organised nature for 
those organised are idealistic and superimposed upon the events and issues occurring at 
their time of organisation. 

[1:22:11] This is why organised philosophies shall be forever dependent upon personal 
philosophies for personal philosophies hold much greater motionality than that of 
organised philosophies, but organised philosophies and their Institution of Parentage can 
continue to work towards greater motionality. 

[1:22:12] There are seven tenets, as established, but each of these seven tenets must be 
outlined in this discourse if one is to be able to associate one's likeness to such principles. 

[1:22:13] Listed below are The Seven Tenets of Association of The Philosophy of Millettism 
in concordance with greater Millettarian Philosophy and Thought Culture: 

1. 'The Centrality of Humanity’s Exploration of The Cosmos 

2. The Centrality of Philosophy in Society & Civilisation 

3. The Belief in Cosmocentricity 

4. The Belief in The Cosmos Holding The Answers of Existence 

5. The Belief in the Greater Possibility of Sentience in The Cosmos 

6. Holding an Adoration & Wonderment, as well as general Devotions to The Cosmos 

7. A Greater Knowledge Equals a Greater Understanding of God, Being, & Reality 

[1:22:14] Although it is traditionally kept that at least one of these tenets has to be held by 
an individual to describe themselves as Millettarian-minded, there exists no single official 
definition of these tenets and the descriptions given below are simply interpretations of 
these tenets at the time of this writing. 

[1:22:15] All words change, and so do their applications and meanings, and so with this, 
arrives the logical idea that philosophies and thought cultures are bound to change along 
with the words that founded them. 
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[1:22:16] The first of The Seven Tenets of Association is named such due to the distinct 
abundance of mentions made about humanity's exploration of The Cosmos throughout 
Millettarian Philosophy, and throughout The Grand Centrality as its derivational text. 

[1:22:17] Humanity's exploration of The Cosmos shall realise the majority of the concepts 
and philosophical statements outlined in The Grand Centrality and shall be the central 
aim and ambition for the enhancement of our knowledge, perception, and wonderment of 
The Cosmos. 

[1:22:18] It is centrally held that the exploration of The Cosmos is humanity's destiny as 
prophesied so just as we were destined to explore this world, populate it, and civilise it, so 
too, it is our destiny to do the same for the worlds beyond the one on which we reside 
now. 

[1:22:19] Upon this journey we must embark, and do this must and will for The Earth is 
beautiful and worthy of our greatest wonderment, but the world beyond our own is 
calling for us to explore and wonderment of it and this is what we shall do. 

[1:22:20] All that is stated in The Philosophy of Millettism in some way relates back to the 
humanic exploration of The Cosmos; its intrinsic association with the eschatology of 
Millettism and the overall futurity is forever withstanding and shall not be compromised 
upon due to its centrality in the entirety of Millettarian Thought. 

[1:22:21] It is not only the destiny of humanity to explore The Cosmos, but in fact, it is the 
naturity of humanity to want to explore that which has been unexplored for so long; that 
which is unknown is the greatest temptation of the human mind for we all want to know 
that which is not. 

[1:22:22] The believe in the solemn centricity of humanity's exploration of The Cosmos is 
to be Millettarian in thoughtpath, but also, it is to be something much greater; a champion 
of knowledge, a believer in the trueness and divinity of The Cosmos, and an imaginer, a 
dreamer of what could be beyond that which we reside, know, and understand. 

[1:22:23] The most central of centralities, humanity's exploration of The Cosmos is the 
necessary precursor to our greater understanding, knowledge, and belief in, not only The 
Cosmos, but ourselves, our own existence, and the creator of being. 

[1:22:24] The faiths of the world have always proclaimed that the answers to the largest 
questions of The Universe reside upon The Earth, but how can we let such an illogical 
notion stand in today's era of greater knowledge; the answer is that we cannot. 

[1:22:25] We cannot allow such notions of falsity to spread throughout the lands of The 
Earth into the minds of all good peoples; we must take action through thought against 
such regressive notions of self-absorption, self-obsession, and self-centricity. 
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[1:22:26] By forging a new mindset for the peoples of the world towards understanding 
the centrality of humanity's exploration of The Cosmos, we remove such regressions from 
our path and we strive forward towards progression, greater knowledge, and an 
understanding of where the true answers lie to the grandest of questions of The Universe. 

[1:22:27] The scariest part about the peoples of this world is that many know, understand, 
or want to understand that which is true and that which is real. 

[1:22:28] There are many peoples of this world who do not know of the world beyond on 
that which they reside; they do not understand the immensity, and complexity of the 
world beyond. 

[1:22:29] There will be many peoples of this world who do not believe in the existence of 
the planets, the stars, the galaxies, and all the other elements of The Cosmos we know, 
believe in, and wonderment upon. 

[1:22:30] For these minds of ignorance, we must not become angered, but we must pity 
them for they do not know and they do not cherish and wonderment upon that which we 
do; feel compassion for their lack of vision and hope that in some future time, it shall be 
restored. 

[1:22:31] For too long we have been told to look down and look within for the answers, but 
now it is time to look up and look without. 

[1:22:32] The second of the seven tenets of association relates to centrality of philosophy in 
society and civilisation; notice that no specific reference to humans was made, for all that 
is sentient requires philosophy, as the postgenitor of thought, develop their minds to 
achieve sentience. 

[1:22:33] Notice too, that not only is philosophy the centrality of society, but also, 
civilisation, and by the foundation of a civilised world of peoples, there must exist a 
philosophy as its precursor, and that is upon which the civilisation is established. 

[1:22:34] By the construction of a civilised world, or nation state, the application of a 
philosophy must be made; this is at the heart of many nation states of the world, and it 
shall continue to play a centric role in the establishment of civilisations both on this 
planets, and all the others of The Cosmos. 

[1:22:35] By the nature of The Philosophy of Millettism itself and by all the words of The 
Grand Centrality, nobody shall mistake the Millettarian view that philosophy will now 
take the baton and lead the establishment of civilisations on many planets of The Cosmos, 
as well as the civilisations on The Earth itself. 

[1:22:36] If one understands, comprehends, and believes in this principle that philosophy, 
never confined to a Millettarian Philosophy, is poised to fulfil its own vocation to lead 
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humanity to new heights, and societal and civilisational structures, then one fulfils the 
second tenet of association. 

[1:22:37] The third tenet of association known as one's belief in cosmocentricity exists at 
the heart of the principles of The Philosophy of Millettism; in the very depth of its mindset 
and worldview. 

[1:22:38] Cosmocentricity is a worldview that understands concepts, theories, and the 
largest of questions in relation to The Cosmos, not in sole relation to humanity, or The 
Earth. 

[1:22:39] This is why we find cosmocentricity to be the distinct oppositism to 
anthropocentricity and geocentricity; by believing in such, does that ascribe one's 
disinterest, or even a dislike for The Earth and humanity, no, it most certainly does not. 

[1:22:40] Instead, a cosmocentric understanding views humanity and The Earth in their 
true, proper, and real forms, bound by logic, rationality, and one's primitive 
understanding of The Divine's overall Cosmic and Universal Plan. 

[1:22:41] Cosmocentric understanding views The Earth as exactly what it is; one planet 
amongst quintillions in The Cosmos and perhaps amongst an infinite amount in The 
Universe. 

[1:22:42] Cosmocentric understanding views humanity as exactly what it is; a sentient 
product of The Earth by means of an evolutionary path, and a destiny to explore The 
Cosmos. 

[1:22:43] To view anything according to its place in The Cosmos is cosmocentric; to view 
anything on a larger scale than that which originates from humanity, or even from that 
which originates from The Earth, is to cosmocentric viewpoint. 

[1:22:44] To see existence and being through a lens that is wider than the histories of 
humanity and The Earth is to understanding the principle foundation of cosmocentricity. 

[1:22:45] The Cosmos is considered central and that all else that exists as we do, does so 
within The Cosmos; The Earth and humanity upon it are as significant in The Cosmos as 
their scale, size, and scope suggest. 

[1:22:46] Humanity's destiny far outweighs that of The Earth's in both scale and scope for 
it is humanity's destiny to explore and discover the many worlds of The Cosmos, whilst 
also remembering our own origination on The Earth. 

[1:22:47] We stand now at this origination point, looking out towards a world of which we 
know so little, but that very fact is what draws in our curiosities and by our heart, and 
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minds, we shall explore that which we know so little of so that we may one day so the 
opposite is true. 

[1:22:48] We are in the midst of understanding whom we are, from where we can, and 
discovering why to all manner of questions. 

[1:22:49] In essence, it is the worldview and mindset of cosmocentricity that enables us to 
believe in the grandness of The Cosmos, the role we are destined to play within it, and the 
knowledge which we are to gain from its exploration. 

[1:22:50] The fourth of the Seven Tenets of Association manifests itself as the belief in the 
fact that it is The Cosmos and The Universe which holds the answers to existence, 
knowledge, being, and reality, as opposed to ideas that The Earth and humanity are the 
epitome of answers. 

[1:22:51] The Great Puzzle is not ever defined by one single idea, or entity, and this shall 
remain the same forevermore. 

[1:22:52] The Earth is important in relation to itself and the lifeforms upon and The Solar 
System in which it functions, but beyond this, like all other planets of The Cosmos, it is 
one piece of an incomprehensibly large and complex jigsaw. 

[1:22:53] Knowing who we are and understanding who we are remain two different parts 
of the same paradigm; that is, the paradigm questioning our belief of ourselves. 

[1:22:54] The main difference between the two is that knowing is bound by knowledge, but 
understanding is bound only by the extent of our imaginations and our ability to think. 

[1:22:55] In the belief outlined in the fourth tenet, we understand ourselves in accordance 
with what we know of The Cosmos, or what we imagine The Cosmos could hold in 
knowledge, or what we believe The Cosmos to be, to hold, and to exist by. 

[1:22:56] Believing in the fourth tenet is not about disregarding all else other than The 
Cosmos for all things existent can provide knowledge, but instead, it reorders and 
reorientates our worldview towards understanding The Cosmos in The Universe to be the 
ultimate provider of definite answers and accurate certainties about existence, knowledge, 
and being. 

[1:22:57] By this notion, one understands the tandem purposity of The Cosmos to our own 
perspective; the first of which is its role as our habitator, and the second of which is its role 
as our enknowledger; the entity from which we gain all the knowledge we hold. 

[1:22:58] As its habitatee, we, and all the other progenies of The Cosmos, are bound to its 
destiny as we are to our own, and we are instructed to where which we are to proceed 
according to its whim, and will. 
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[1:22:59] We often want that which we cannot have, and for knowledge, this principle 
stands the same for it is only through the smaller discoveries of knowledge that we may 
build our minds up to the larger ones. 

[1:22:60] By the fourth tenet, you are placing your belief in The Cosmos in The Universe as 
the beholder of knowledge about all things cosmical, though not that which is universal, 
or Divine. 

[1:22:61] The fifth of the Seven Tenets of Association reveals itself in the form of a belief in 
one's affirmation of the possibility of sentient beings beyond The Earth in The Cosmos. 

[1:22:62] Despite the comedicisms present in some facets of today's culture, from which 
origins I do suspect to be institutional, the belief in the fifth tenet prides itself upon notions 
of logic, rationality, reason, and wonderment to form its conclusions about the existence of 
life beyond The Earth. 

[1:22:63] All the notions that this tenet hold are based upon the facts of current knowledge 
and that which can be logically derived from them. 

[1:22:64] The conformity of one's views towards the comedicisms of the day is 
unfortunate, though not for the world and its peoples for they shall make their decisions, 
but it is unfortunate for yourself and your individual level of knowledge and 
wonderment, that is wholly restricted by such conformity through fear of rejection and 
isolation for one's worldview. 

[1:22:65] The comedicism here exists in that the belief in the existence of life beyond The 
Earth has been distorted into some obscure belief held by the strange, the few, and the 
illogical thinkers of the world. 

[1:22:66] To whom ever this comedicism stands motivative to create is whom stands in the 
way of progression; fingers shall not be pointed for we may only state according to facts of 
what we know; speculative notions on whom is to blame in no way progresses us towards 
our true goal of eliminating such a comedicism. 

[1:22:67] The belief in sentience is not a belief in just that alone, but a belief in the 
grandness of The Cosmos, its ability to be so diverse, full of possibilities, and holding 
many secrets, some of which shall never be fully revealed to us. 

[1:22:68] If there are countless amounts of planets in The Cosmos, it is not an illogical 
notion to suggest and believe that there are millions of worlds upon which sentient beings 
walk the lands and breath the air as so do we ourselves. 
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[1:22:69] The existence of life beyond The Earth is made reference to throughout the 
entirety of Millettarian Philosophy as an inevitability of humanity's exploration of The 
Cosmos. 

[1:22:70] As one of the most frequent subjects of wonderment, sentient life and its 
discovery is one of the centralmost aspects of Millettarian Philosophy's theories, concepts, 
and philosophical stances. 

[1:22:71] As an intrinsic conviction of Millettarian thoughtpath and worldview, the belief 
in sentient life shall continue to be given attention in Millettarian Art, Architecture, 
Philosophy, Culture, and Literature, and shall therefore remain as one of the most 
important tenets of association. 

[1:22:72] The sixth of the Seven Tenets of Association almost completes the septenary by 
stating the principle of both the adoration and wonderment for The Cosmos, notably 
missing out laudation as the third part of the triad, due to laudational acts holding much 
larger gravity, and a need for greater practition and knowledge. 

[1:22:73] Aforementioned, it has been, the importance of adoration and wonderment to the 
manifestation of Millettarian philosophical stances and concepts, but by adding these two 
practitions to become part of the Seven Tenets of Association raises their importance 
further, and solidifies their intrinsic role throughout Millettarian Thought. 

[1:22:74] This is perhaps the most relatable to all the Seven Tenets due to its applicability to 
all peoples, and therefore, is perhaps the easiest to tenet to declare one's association with. 

[1:22:75] To look upon The Cosmos with eyes so wide and naive of its grandities and 
untold truths, is the greatest of adoration and wonderment for to see The Cosmos in this 
pure way, without any poisons of human greed, guile, and jealousy like we see in all other 
parts of our lives, demonstrates to us the internal remedies that the practitions of 
adoration and wonderment can provide. 

[1:22:76] The adorers and the wondermenters are some of the strongest in their 
philosophical convictions for they see physically the manifestations of abstract ideas and 
concepts and theories. 

[1:22:77] As soon as one witnesses the cosmical elements in plain sight above them in the 
night sky, they realise the trueness, the grandity, and the supremacy of their being above 
all else we can conjure. 

[1:22:78] In truth, adoration and wonderment are the precursors to a sharpened 
philosophical outlook following a Millettarian Tradition, and they are great champions of 
Thought Culture in relation to cosmocentricity, and all other Millettarian concepts and 
stances relating to The Cosmos. 


312 



[1:22:79] For these reasons, the practitions of adoration and wonderment are positioned as 
the sixth tenets of association due to their underpinning nature as they lay at the heart of 
all that is Millettarian by their appearance, conceptualisation, and application. 

[1:22:80] The final of the Seven Tenets of Association is titled as a statement of belief; A 
Greater Knowledge Equals a Greater Understanding of God, Being, & Reality 

[1:22:81] It is the interpretation and explanation of this statement that provides a greater 
understanding of its meaning, and this is the only one of the seven tenets that is given a 
distinct and official interpretation according to a Millettarian traditional philosophical 
viewpoint. 

[1:22:82] Firstly, the concept of knowledge and understanding reappears from the fourth 
tenet with an emphasis on the precursory nature of knowledge in relation to 
understanding. 

[1:22:83] Here, knowledge is considered a synonym for philosophy, especially knowledge 
of the philosophy of The Cosmos, and largely reiterates the idea that a greater 
understanding of The Cosmos results in a greater understanding of god, being, and reality. 

[1:22:84] God, a rarely used term in the Millettarian philosophical tradition, symbolises, in 
this particular usage, the entirety of questions regarding the naturity of The Cosmos and 
The Universe, their origins, fates, and their possible creator. 

[1:22:85] Being, in this sense, relates to the philosophical exploration of the nature of 
existence, while reality relates to human perceptions of the world and The Cosmos beyond 
it, as well as knowledge itself and its largely restrictive nature in relation to human 
perception. 

[1:22:86] This final tenet of association is marked with a conclusive undertone as it 
includes the conceptual flavours of each of the other tenets preceding it, though this is not 
to say that one's association with the seventh tenet is an automatic association with them 
all. 

[1:22:87] Although this final tenet is given an official interpretative and symbolical 
grounding, it remains vague for the reason that one can still continue to forge their own 
understanding of each of these words and concepts. 

[1:22:88] One's agreement with the words and official interpretative meaning of the words 
grants them an associator with the final tenet of association. 

[1:22:89] We must not let the social constructions of the past, created with false intent, to 
dictate and stagnate our futures and destinies filled with exploration, discovery, and 
greater knowledge. 
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[1:22:90] If it be true that the philosophers were only interpreters of the world, then it be 
the philosophers of the Millettarian Tradition whom are poised to change the world and 
all the others of The Cosmos and how we ought to perceive them. 

[1:22:91] All a true philosopher requires is their mind, and their ability to change it, from 
time to time. 

[1:22:92] I am a philosopher; logic is my ally, faith is my key, reason is my juror, hope is in 
my heart, and wonderment is the manifestation of my philosophy. 

[1:22:93] The instruments of study are the abstract utensils through which a philosopher 
perceives and intends to construct their logic upon, in the creation of new ways of 
thinking. 

[1:22:94] As a philosopher, my story is not about who I am, but whom I wish humanity to 
be, for you shall see that it is a trait of philosophers to think not inwardly, but outwardly, 
throughout all aspects of humanity, the world, and The Beyond. 

[1:22:95] The greatest differentiation between a philosopher's mind and a normal mind is 
that of scale; the philosopher thinks not of themself, but of the people of the world and 
humanity; the normal mind thinks only of themself, never contemplating the ways in 
which their people and those of each world should act, think, and live. 
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The Five Bonds of Society 

[1:23:1] There are many parts of our societies that make them what they are, but ultimately 
it is found, that there exists five distinct and universal bonds that can be found in all well¬ 
functioning societies and each of these bonds shall be introduced and later described in 
this discourse. 

[1:23:2] The first of these five bonds to be found in all societies is that of the Educator- 
Student interaction; the most significant of all the bonds, this interaction transcends 
humanity, for the educator is able to take many forms; not just a teacher in a classroom. 

[1:23:3] It is the sole purposity and duty of the educator, in whichever form it may take, to 
provide instruction and knowledge of particulars for the listening student; ultimately, it is 
the educator that is responsible for the passing on of knowledge; for keeping the 
knowledge alive. 

[1:23:4] Without enknowledgers, the knowledge expounded by the greatest of minds shall 
be lost, and in this, we find the most vulnerable part of knowledge; without its relay to 
new minds, it shall become forever forgotten. 

[1:23:5] The Educator-Student bond is intrinsic to society; the churning of knowledge from 
those whom know to those whom do not is a naturity of the human consciousness; in this, 
we found ourselves and whom we are as seekers of knowledge. 

[1:23:6] It remains the responsibility of the educator to teach the student of the most 
fundamental truths, yet forever allowing the student to go beyond and think of their own 
ideas and truths. 

[1:23:7] Without this leeway, the educator soon becomes an insulator of knowledge; never 
allowing the knowledge to pass and be let free in the mind of one so young and naive and 
full of imagination. 

[1:23:8] Just as the student must craft the way they learn, the educator must craft the way 
they teach, and it is the way in which they craft such that can make the difference between 
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a generation whom appreciate knowledge and understand its naturity, and a generation 
whom do not. 

[1:23:9] The educators have been entrusted with the knowledge they possess for it remains 
a great responsibility to hold knowledge, and an even greater responsibility to free it to 
new minds. 

[1:23:10] If the leader of thought in a society is the philosopher, then we must not forget 
the educator with whom they studied for it is within forgetting from where we came that 
we forget what is most important and where we are headed. 

[1:23:11] We shall always understand that the educator is a role which anyone, or anything, 
can play; its place is motional, though its purposity is immobile for it shall always remain 
that the educator relays the knowledge they possess. 

[1:23:12] In this notion, we uncover the greatest restriction of one educator; the knowledge 
they possess shall never encompass the entirety of knowledge and ideas available and 
possible, and it is the responsibility of the student to remember this. 

[1:23:13] The educator should not be in the business of producing clones of their own 
knowledge in the form of students, instead, they should encourage the students to think 
and imagine upon the knowledge they have been given in order to form their own 
thoughtpath. 

[1:23:14] If we ever forget the role of the educator, or one's role as the student, we must 
remind ourselves by reading this discourse, and remembering that the role of the educator, 
and that of the student is intrinsic to whom we are and whom we wish to be. 

[1:23:15] The second of the Five Bonds of Society manifests itself by the interaction 
between the philosopher and the peoples of a society. 

[1:23:16] It remains true, and it shall foreverafter remain true that the philosopher stands 
between the pillars of society as its founder, habitator, and sustainer. 

[1:23:17] The philosophers provide the ideas to form the society; they establish systems of 
conduct, thought, and action; they devise codes, principles, and philosophies that the 
peoples of the society are to consume and decide upon their consciences whether they 
agree or disagree with the proposed truth. 

[1:23:18] The Philosopher-Peoples interaction is the next of the Five Bonds of Society and is 
the most important bond to me personally, and all other philosophers of the world, for it is 
the one bond that only the philosophers will be able to comprehend and completely 
understand. 
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[1:23:19] Opening the minds of the worlds to new systems of thought, and new ways 
perceiving and understanding is the primary role of the philosopher in any given society 
and ultimately it is the philosopher's relationship between the peoples of the society that 
is most interest to discuss. 

[1:23:20] Whom shall devise the methodologies of our economics? Whom shall tackle the 
largest of questions? Whom shall create and establish systems of thinking, being, and 
doing that help us in our lives to be better a peoples? Whom shall point us in the right 
direction? 

[1:23:21] It is the philosophers of the world whom assume and fulfil such roles, and it is 
upon their shoulders that the world rests; the most saddening part of all is that it seems 
the peoples of the world and most societies have forgotten this. 

[1:23:22] In reaction to this, the People's Philosopher is devised herein and henceforth as a 
role that Millettarian Philosophers shall fulfil if they so feel such a vocation; this is a 
philosopher whom actively concorts the civilisation within which they live and interact 
with the peoples of the civilisation in many ways open, personal, and for the betterment of 
the peoples at all times. 

[1:23:23] The Philosopher's Mind is a direct reflection of the voice of the collective peoples 
and the way in which they see their futures; it is the duty of the philosopher to 
understand, devise, and act upon this. 

[1:23:24] There can be two types of People's Philosopher; the first of which is a philosopher 
whom reflects what the people know they want, and the second is a philosopher whom 
shows the people that which they never thought they wanted, or could ever become, or 
achieve. 

[1:23:25] The latter of the two philosopher types, the people may easily resent for to be told 
that which they do not yet realise is often a point a contention in any context; a true 
People's Philosopher, however, should dispense furtherso in the face of such indignation, 
never hesitating to speak of the correct path towards which the society should strive. 

[1:23:26] In every society, there have been the leaders of the physicality, and the leaders of 
the mentality; the former is the soldier and the latter is the philosopher, a soldier of an 
abstract world; a world in which bullets turn into words and guns turn into ideas; both of 
which worlds are just as dangerous as one another. 

[1:23:27] The Philosopher's World is a world in which words can begin rebellions against 
the established order; it is a world in which ideas can form new orders and newfound 
systems of thought, action, and belief; it is a dangerous world of consequences, though 
one of necessity still and furtherafter. 
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[1:23:28] It is most often the philosopher whom notices the cracks in society first; it is most 
often the philosopher whom understands the problems and the possible improvements; 
and it is most often the philosopher whom is the first stand up and speak of such issues 
before any other shall dare to stand. 

[1:23:29] The peoples of future societies and civilisations shall raise philosophers to heights 
of heroism and champion their efforts in thought, system, order, and wisdom; for their 
bravery in times of resentment; for their dedication in times of obstacle; for their conscious 
efforts to betterment; and for their resilience in times of repression. 

[1:23:30] For it is the greatest of minds that shall build the greatest of societies on both this 
world and the many others of The Cosmos and the children shall look upon the 
philosophers and hope to be like them one day in ways new, or follow in the same 
direction that a philosopher has set forth. 

[1:23:31] Ultimately, it is the Philosopher-Peoples relationship that binds the society and 
civilisation together; it is that which forms the ambitions of young; it is that which 
sharpens the minds the mature; it is that which brings forth hope, knowledge, joy, unity, 
and structure; it is the natural way by which a society can develop and churn the old out 
for the new to arrive to take their places. 

[1:23:32] The third of the Five Bonds of Society is aptly entitled as Parent-Child; the 
relationship between a mature individual and the child which they rear, in whichever 
circumstances this relationship may form. 

[1:23:33] The bond between a parent and their offspring is perhaps the most obvious, the 
most raw, and the strongest of all the bonds spoken of in this discourse. 

[1:23:34] Whether by blood or water, this bond is something that must be grown from the 
birth of the child to the moment they mature, and even thereafter; this bond remains to be 
eternal for even once the child becomes a parent, the bond still exists, and is perhaps even 
stronger still. 

[1:23:35] There is no bond that can match this in both strength and natural raw emotion, 
but we must not let complacency prevail; this bond so equally fester and turn rotten if 
neglected so although this bond is the strongest, it is perhaps the most in need of 
nurturement. 

[1:23:36] Whether father and child, or mother and child, the Parent-Child relationship 
exists as the central aspect of humanity, for without this, human would not have expanded 
as it has across this globe, and it would not have diversified and multiplied as it has done 
so. 
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[1:23:37] Creating a coherent place for the Parent-Child relationship to exist is imperative 
for the development of strong families; that is one aspect of today's world that many have 
lost the necessity for; a strong family unit. 

[1:23:38] Some families have made things work and have grown better for it, while others 
have become divided, and estranged, and bitter towards one another, and even worse, 
some have been ripped apart by the vices created by some peoples of this world. 

[1:23:39] If we are to see our civilisation to new worlds, we shall need to cherish again the 
family unit, and appreciate once again what it means to be a family, and also, what the 
conception of a child truly means; a life of possibility, that should never be extinguished. 

[1:23:40] To kill an embryo is to extinguish the possibilities of the person into which that 
embryo shall grow; it is to cut off the possibility of existence; it is to stop the person from 
having a chance to exist. 

[1:23:41] All that should be said therein is that if an embryo is conceived and is birthed into 
a difficult circumstance, then it is not only up to the parent to support the child so the 
same mistakes aren't made twice, but it is also the responsibility of the institutions of a 
society to care for that child so that its future shall not resemble the difficulties into which 
it was born. 

[1:23:42] This is not about helping the parent; this is about helping the child to become 
better for the world; it is never the child's fault for the circumstance into which they were 
born. 

[1:23:43] Stopping the chance for the existence of a child is stopping the ability to bring 
new minds into the world that may one day betterment the peoples and forge new 
discoveries, progressions, and knowledges; there is no difference between this and the 
atrocities of The Holocaust, and all other genocides. 

[1:23:44] The scale and the circumstances are different, yes, but the principle remains the 
same; to terminate, to end the life of a child is to cut off all the possibilities, discoveries, 
and progressions that their life could have brought to the world. 

[1:23:45] The world will never know what was lost, or who was lost when an embryo is 
disposed of like an accessory; what could have been and what was not; what was lost. 

[1:23:46] The future has been shut down for those people; taken away from them by no 
choice of their own, and if we begin to imagine what we have lost in the killing of 
innocence, then all the world would shed a tear for each and every loss of life and the 
Divine potential and possibilities that each and every life holds. 

[1:23:47] When you stop the chance of life, you stop the entirety of the life of that child and 
the adult they could have become; the stop their chances to become the next doctors. 
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scientists, philosophers, astronomers, and maybe a new occupation that would have been 
created if they had had the chance to create it. 

[1:23:48] The capabilities of the parent(s) must be taken into consideration by the 
institutions of the society, however, and the appropriate support shall be given to the 
child, and the child alone, for their proper and stable upbringing. 

[1:23:49] Whichever view you may take, the sacred relationship of the parent and child 
remains and even if the child is lost by means of murder, the conscience of the parent shall 
be forever tainted by the act. 

[1:23:50] We have created a society in which it has become second nature to us to harm 
others in some way in order to succeed; we harm each other mentally, spiritually, and 
physically. 

[1:23:51] We have created this, and so it is a logical notion to put forward that we, and we 
alone, must be the ones to recreate it. 

[1:23:52] There is nothing evil about competition, but when we are made to feel like we 
have to harm others, in whichever sense this may be, in order to achieve our goals, we lose 
who we are; we lose our unity, and we lose our humanity. 

[1:23:53] The vices of the world, money, sex, drugs, alcohol, and power, have, for many 
years, been blamed for the creation of this kind of society, but this is a falsity in and of 
itself. 

[1:23:54] We are the ones who have created this world; we are the ones to blame for the 
murders, the thievery, and the rampant evility; we cannot blame inanimate objects for the 
type of society we have allied ourselves with. 

[1:23:55] It wasn't any of the aforementioned vices that made the world the way it is today; 
it is the way in which we interpret, use, and act upon those vices that have created the 
society in which we reside. 

[1:23:56] It isn't about removing those vices; it is about changing the way in which we see 
them and it is about encouraging the youth of the world to understand that the vices of the 
world will not make them happy, content, and nor will they ever help them to achieve 
their highest of goals. 

[1:23:57] We can go on forever blaming the vices for our mistakes, but by doing this, we 
shall never accept the responsibility of being a human, of existing; and we shall never 
blame ourselves for the way in which we have decided to act. 

[1:23:58] It is a notion of illogicality to suggest that the decisions we have made and the 
decisions we have acted upon are the fault of others. 
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[1:23:59] Due to knowledge being wholly dependent upon perception; complexity is 
therefore also based upon perception. 

[1:23:60] Good and evil are another Conceptual Pair that are based upon ideas of 
perception; one that is good may be equally, or more so evil from another pair of eyes. 

[1:23:61] The fourth of the Five Bonds of Society is entitled as the Sibling-Sibling 
relationship bond and is too, like the bond before it, variable according to the 
circumstances in which it is applied with neither blood, or water always constituting that 
which is known as true siblingry. 

[1:23:62] The Sibling-Sibling relationship centres itself on three main priorities, also known 
as The Three E's; the first is henceforth known as Entrusted Reliance; a sibling is an 
individual onto which one may place their worries, their sorrows, and the grievances, 
knowing that all that is said shall be spoke of no further to any other person and that the 
advice provided by the elder is true, genuine, and beneficial. 

[1:23:63] The second of the three main priorities is henceforth known as the Essential 
Hand; the hand of our sibling is that onto which we reach in times of need in our life to 
pull us through our darkest of hours, and the same shall be provided back to one's sibling. 

[1:23:64] The third of the three main priorities is henceforth known as the Eternal Friend; 
despite all the obstacles and distances that may come along in our lives, there shall forever 
exist that relation and no matter the circumstances that may draw us apart from our 
siblings, we shall always be able to return to them in the knowledge that, despite 
everything, they shall still be our friend. 

[1:23:65] Many of our friends leave our lives for newfound paths, but our siblings shall 
always remain so even after we have all long gone, and when people remember us, they 
shall say they were brothers, and they were sisters and what a precious gift that is. 

[1:23:66] Be proud to call your sibling your friend; find in them the light that you see in 
others and cherish that light forever; it has been said many times before that we are born 
alone and that we die alone, but the greatest truth is that we are forever with siblings in 
our hearts, minds and souls, here and foreverafter. 

[1:23:67] The fifth and final bond of society is henceforth entitled as the Partner-Partner 
relationship; the most indistinctly titled of the five bonds due to its wide-ranging 
application to the many partnerships of life. 

[1:23:68] First and foremostly, we may think of marriage; the most solemn of partnerships 
that should be eternal, but there are many others; partners in business, in philosophy, in 
activism, in politics, and in all other aspects of life, we find the Partner-Partner 
relationship. 
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[1:23:69] If we interpret in such that the Partner-Partner relationship is a reflection of what 
it means to be part of humanity, then we understand its true gravity; it exists in the 
knowledge that we are forever dependent upon one another and that our civilisation, and 
all others in The Cosmos, are dependent upon the fact that we are dependent upon one 
another. 

[1:23:70] A world of interconnection is what we call ourselves and this is reinforced by the 
Partner-Partner relationship; all our lives, we are dependent upon the connections we 
make, and the partnership we forge, and that is the way of the world and all others. 

[1:23:71] As a writer, I can tell you that we often wish to be left alone, in our own small 
worlds, but the truth is that we are the greater yearners of partnership; the partners in our 
lives hold the greatest of magnitudes to us because partnership is what we write about in 
all our stories. 

[1:23:72] Partnership between characters, between events, between objects and animals, 
but also, the Partner-Partner relationship transcend even all of this, and strives on towards 
The Cosmos, in which it is central to the functionality of all cosmical things. 

[1:23:73] The moons are in partnership with the planets, the planets with the stars, the 
stars with the galaxies, and the galaxies with the filaments, and so on and so forth, until 
we reach the entirety of The Cosmos, and we understand that all cosmicality is, is simply 
partnership. 
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Dark Matter & Dark Energy Philosophical Understanding 

[1:24:1] How can it be that some say they know and understand the creator of The 
Universe when in reality the vast majority of the matter in The Cosmos in The Universe is 
completely invisible and currently unknowable to us. 

[1:24:2] Therefore, it strikes illogicality to say that we understand and know the creator of 
that which we do not understand or know; this is a paradigm of falsity that some peoples 
of this world have created and when applied to logic, its true identity is revealed instantly 

[1:24:3] There are those that we know and there are those, even more so, that we do not 
know, and there is an infinite amount of things that we neither and shall never know; this 
is the triadic paradigm of how we are to properly perceive knowledge. 

[1:24:4] We cannot see, we cannot know, and we cannot understand, at present. The 
Cosmos and its greatest of secrets and two of these secrets that seemed to have stumbled 
upon, but cannot yet expect to comprehend, are known as Dark Matter and Dark Energy. 

[1:24:5] The human mind works according to that which it already knows and 
understands and builds upon this knowledge and understanding throughout the length of 
its life, but when the human mind comes in contact with something that is totally 
unknown and never before contacted, it often falls to the greatest of minds to try and 
interpret this new and unknown entity. 

[1:24:6] We see this in the discussion of Dark Matter and Dark Energy; there exists no true 
solidity in any of the current theories for what these two elements could be. 

[1:24:7] From a purely Millettarian cosmological perspective, due to the apparent and 
current unknownness, invisibility, and unquantifiability of these two entities, they must 
therefore be categorised into The Chaos, though we understand them to possess the 
overwhelming majority of the matter in The Cosmos. 
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[1:24:8] This realisation inevitably changes our understanding of what The Cosmos and 
could be and further demonstrates our complete lack of understanding of the world 
beyond our own in which all other worlds reside. 

[1:24:9] Both Dark Matter and Dark Energy are found to be the ultimate contradictories; 
they are intrinsic, for they are thought to hold the stars in their positions, but they are 
extrinsic, for they are invisible and not so obviously affecting our existence. 

[1:24:10] They are unknown, yet their discovery could be the epitome of all knowledge; 
they are the most abundant part of The Cosmos, yet they are the least understood; they are 
understood to play an instrumental role in the structure of The Cosmos, yet the majority of 
the peoples of our world perhaps do not know they even exist. 

[1:24:11] The current understanding of Dark Matter is dualistic in that it takes a weak 
interacting form, known as Cold Dark Matter, and a high interacting form, known as Hot 
Dark Matter, and so we see, by this notion, that there existence variations, even in the most 
unknown of elements in The Cosmos. 

[1:24:12] It is very rare to find an entity that is no dualistic in some way, whether by 
interpretation, or by its own fundamental structure. 

[1:24:13] Dark Energy is currently considered to be the oppositism of gravity, and this, we 
strike logicality for in all things cosmical, there must exist an opposition, a friction from 
which a reaction is created, and the opposition to gravity exists as Dark Energy. 

[1:24:14] Otherwise, how can it be that gravity alone, without any oppositism, is 
controlling the motionality, structure, and orderity of the stars and the galaxies, but with 
this oppositism introduced, we understand the naturity of gravity by its true formity; a 
force against which another force acts. 

[1:24:15] But still, our understanding of Dark Energy continues to be wholly restricted and 
the currently proposed notion that Dark Energy plays an intrinsic role in the acceleration 
of the expansion of The Cosmos demonstrates the depth and breadth of Dark Energy and 
its possible universality. 

[1:24:16] Perhaps it is gravity that has been found subordinate to Dark Energy by these 
notions of Dark Energy holding total cosmical influence and perhaps even beyond The 
Cosmos itself. 

[1:24:17] It is completely irrational that we would attempt to know that which is unknown, 
or unknowable, but we continue to do it because that is the nature of humanity as it 
always has been and as it always will be. 
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[1:24:18] There is nothing more I wish to say in this particular discourse because I want to 
open this particular topic up to the thinkers, even more so than all the other topics because 
there trying to explain the unknown is like living without the five senses. 

[1:24:19] And so you must go and you must explore this subject, and all the others, by 
whichever means you wish. 

[1:24:20] Use and build my ideas, or create your own for in a true philosopher's 
consciousness, there is no need to be territorial for philosophy is simply knowledge and 
knowledge is what drives the philosopher towards his destination and if the words of 
another philosopher can provide him or her with a Greater Knowledge, then accept this 
they will. 

[1:24:21] We must speak of things that trouble us and make us curious about the ways in 
which we are to live and the ways in which our minds work, our beingness, our 
consciousness, and all else that is grasping our mind and reeling in our curiosities. 
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The Amalgamations of The Cosmos 
(Mergenics) 

[1:25:1] The majority of what has occurred in the history of The Cosmos has taken the form 
of the coming together of celestials in the creation of a newfound cosmical entity and the 
study of these processes and their philosophical interpretations and naturities is to be 
henceforth known as Mergenics. 

[1:25:2] The Mergenicists are tasked with attempting to understand the philosophical 
considerations of the mergence of celestial entities by deriving their philosophical concepts 
from scientific understandings, as well as from logic, rationality, and pure imagination. 

[1:25:3] The study of mergenics also encompasses the inferences of how merging celestials 
impact upon the naturity of The Cosmos, the orderity of cosmical systems, and their 
functionalities, motionalities, and in relation to all the other instruments of study. 

[1:25:4] Principally, mergenics is determined by and dependent upon gravity and its 
functions and it is understood here in completely clarity that gravity is the central physical 
component of celestial and cosmical mergence in The Cosmos. 

[1:25:5] The functionality of gravity is what is henceforth known as The Assumption of 
Mergenics; all discussion of cosmical mergence is under the assumption of gravity's role, 
unless otherwise stipulated so. 

[1:25:6] This is to afford no confusions about gravity's fundamental role, and allows for 
greater clarity of meaning and context when speaking of mergencial processes with a 
constant gravitational underpinning. 

[1:25:7] To discuss mergenics on a higher and more philosophical level, we must discuss 
why and how; we must discuss the impacts of such mergences on the overall cosmical 
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system, and we must apply instruments of study to the mergencial processes that allow us 
to carve a wider view of mergence in The Cosmos. 

[1:25:8] To digress for a moment, I must say that in order to write of such newfound 
things, I had to close myself off from the world and only feed my mind with the ideas that 
it could handle during a time in which this philosophy was being developed and before a 
term in which my mind held answers to queries, and held counter responses to statements 
of doubt, jealousy, and disbelief. 

[1:25:9] I had put myself into a vacuum for some time before I could open myself up to the 
world and I write while in this vacuum now, simply flowing in the midst of emptiness 
with only my ideas to comfort my heart, mind, and soul. 

[1:25:10] To create purely new ideas, I had to censor myself from those which already 
existed and from the debates I intend to one day join, but the time of this writing, I knew 
that the process to create complete newness is to purifying one's mind by eliminating all 
outside influence as much as possible, and leaving only the subject matter for my mind to 
contemplate. 

[1:25:11] However, I shall digress no further for the discourse of mergenics must continue 
though my worrisome mind may rest a little now knowing that the readers of this writing 
understand a small portion of the journey and the sacrifices involved with this writing and 
the construction of the entire philosophy. 

[1:25:12] We shall begin our discussion at home for home is always the easiest to relate to 
for our little minds so The Earth and The Moon, in billions of years passed, demonstrate a 
perfect exemplar of a mergence to form a moon and a planet. 

[1:25:13] Mergences don't just occur in the most grand and large of scales in the impact of 
giant rocks and the collisions of worlds, no, for in fact, it is the smaller mergences that 
make for the most important, especially in the creation of The Earth. 

[1:25:14] As the dusts and gases and the particles of rocks and larger rocks began to spin 
and bind together over the course of millions of years from the sole gravity of The Sun, we 
can witness here the smallest of mergences in the formation of the largest of celestials. 

[1:25:15] This type of mergence, the process forcing the smaller elements together in the 
eventual development of the larger ones in the early creation of a celestial is henceforth 
known as an Incipient Mergence. 

[1:25:16] The second type of mergence, henceforth known as a Collisional Mergence, is 
exemplified by the impact of a large celestial body into The Earth during its early 
planetary evolutionary stages which caused some parts of the young planet's mantle to 
propel into space. 
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[1:25:17] From this, due to gravity's intrinsic naturity to bind such pieces together, we are 
left with the formation of The Moon at its most primitive of stages, and so by looking just 
at our own home and our nearest celestial neighbour, we discover two types of mergence. 

[1:25:18] Considering the size of The Cosmos, and The Universe beyond it, it is logical to 
notionise that there shall be many other mergencial scenarios that we just won't have 
come across yet, but it is nevertheless exciting for this secures the philosophical discipline 
of Mergenics for many years into the future. 

[1:25:19] On our return to The Earth and The Moon, we understand that orbitality and its 
own unique naturities begin to quickly submerge over both the celestial entities discussed 
as the Early Moon begins to orbit around The Earth, and the Early Earth begins its Proper 
Orbit around The Sun. 

[1:25:20] All the stars of the galaxies that exist now, have existed, and shall exist 
forevermore merge in contradiction for they merge in almost absolute zero temperatures, 
yet their cores will one day become one of the hottest celestials to exist in The Cosmos; 
from coldness comes heat, and from darkness comes light. 

[1:25:21] Density signifies mergence for the closest together elements are, the greatest 
chance of collision there will be and as a type of Incipient Mergence, the binding 
interstellar gases and dust to form molecular clouds will, in some future, form a star; the 
most common of centralities in The Cosmos. 

[1:25:22] In Collisional Mergence, the most violent of impacts create the most beauteous of 
celestials; the destructor can so soon become the creator, and Collisional Mergence is the 
perfect exemplar of this principle. 

[1:25:23] Mergence is the commencement of formity, and only until the balance between 
the amount of matter present, the time to combine it, and the space in which it resides, has 
been achieved, then the mergencial process shall continue. 

[1:25:24] One part we notice about formity in The Cosmos is that the celestials seem to 
reach a point of balance and a satisfaction of gravity before they can stop their initial 
formation, but this leads us onto the notion that the celestials never truly reach the end of 
their formation. 

[1:25:25] Even now. The Earth is changing in its formity, and although we don't see the 
changes so obviously, we can see that from The Earth's initial formation to the present day, 
it has changed in its formity on a grand scale. 

[1:25:26] Even the oldest of celestials are still new in their formities for they too continue 
on their formative journeys throughout their existences; this describes the formative 
motionality of celestials, as distinct from their physical motionalities. 
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[1:25:27] Mergences are an abundant process in The Cosmos for it is imperative that they 
exist in all parts of The Cosmos and they do so without exception; all celestials are formed 
by mergences, whether that be with other celestials, or with the tiniest of elements of The 
Cosmos. 

[1:25:28] Dyadicity is the fundamental essence of mergencial processes; to merge, there 
must be two elements, or entities; a mergence cannot occur with a single entity; this is the 
fundamentality of mergence in any of its variational forms. 

[1:25:29] Mergencial processes do not differentiate between centricity and incentricity for 
they do occur in the centres of systems and galaxies, and just as equally, they occur in the 
furthest reaches of systems and in the furthest distances in The Cosmos as part of 
quasarial formation. 

[1:25:30] Another fundamentality of mergence is composity; it is the naturity of mergencial 
processes to form from several parts, but also to occur across several stages, and in this, we 
clearly see the composite nature of both types of mergencial processes. 

[1:25:31] When we speak of cosmicality, we measure the extent to which a process, event, 
or entity is integral to the cosmical system, and by this notion, it is logical to understand 
that mergencial processes are central to the cosmical system, for without them, the entities 
of the cosmical system would not exist. 

[1:25:32] Mergences are the most cosmical of cosmical processes, and exist at the heart of 
all that is cosmical for all things that are cosmical are formed by mergences. 

[1:25:33] If it can be argued that mergences are the essential part of the cosmical system, 
then it is also logical to notionise that their focality is extremely high for without 
mergencial processes, there would not exist planets, stars, galaxies, and all other cosmical 
progeny, and with focality being a measure of importance, then mergence is an exemplar 
of this. 

[1:25:34] Mergencial processes are the manifestations of functionality; the rawest part of 
functionality; they are the precursories to proper functionality as we know it to exist in the 
cosmical system and so mergences form functionality. 

[1:25:35] Mergences are themselves a functionality in that they form the celestials and they 
fulfil their functions by the creation of celestials that will endeavour to impart their own 
functionalities. 

[1:25:36] Whether mergences play a role in the functionalities of the celestials they create is 
a larger question of consideration; it could be said they do for without their existence, the 
functionalities of the celestials they create would not occur, but whether the mergencial 
processes have a direct impact upon the nature of the functionalities of the celestials they 
create is more ambiguous. 
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[1:25:37] Mergence is fusionality for it describes two or more entities coming together to 
form a single entity, but it is also distinct from the other forms of fusionality found in The 
Cosmos. 

[1:25:38] Whether mergence is part of fusionality, or fusionality is simply a branch of 
mergence is another wider question to be considered. 

[1:25:39] In this wider questions, we must apply logic to derive conclusion, so if mergences 
are the interactions between two or more entities to form a whole, then we describe 
fusionality, but if our view of fusionality is orthodox, we would view fusionality is only a 
process occur in entities once they have fully formed, such as those occur in the stars of 
The Cosmos right now. 

[1:25:40] Furtherso, we can describe fusionality as the manifestation of the motionality of 
mergence; mergence being the precursor to fusionality and fusionality being the process 
that continues to change the formity of the celestial, especially in relation to stars. 

[1:25:41] The diversity of cosmical mergence is an interesting paradox for the oppositism of 
mergence is separation, but in the mergencial process, that which can merge must first 
become of something, often through separation, an exemplar of which would be the 
formation of The Moon. 

[1:25:42] And so, we are left with the concept holding that the inevitability of separation is 
mergence and vice versa; they are one and the same and recurrative of each other like a 
cycle. 

[1:25:43] Though diversities are oppositions to one another, it is more often found that they 
are closer in their natures than any other relating part. 

[1:25:44] Mergence and motionality, as aforeinferred, are closely intertwined with one 
another for it is the principle of formative motionality that the entity formed shall be 
forever changing and forever in formational motion throughout the entirety of its 
existence. 

[1:25:45] The nature of the mergence dictates the nature of the motionality thereafter, for a 
most violent of mergence can cause a most obscure orbitality and rotality, as derivations of 
motionality themselves. 

[1:25:46] When we arrive at orderity, we must understand that the nature and occurrences 
surrounding the mergencial processes of a particular entity hold direct impacts upon its 
orderity, and the orderity of the entirety of the cosmical system in which it resides. 

[1:25:47] The consequences of the mergence form a continuum in which the formity, 
orderity, orbitality, and rotality of all the other entities of a cosmical system are affected; 
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whether the mergence was incipient, or collisional, whether it took far longer than natural, 
or far shorter than natural, and the proximity of the mergence to other entities within the 
system. 

[1:25:48] All of these factors must be taken into considerations when attempting to 
determine the extent to which a particular mergence has had over the orderity of a 
particular entity and over the orderity of the cosmical system in which it resides overall. 

[1:25:49] We derive the purposity of cosmical mergence to be the creation of the progenies 
of The Cosmos, and by this notion of understanding, we contemplate that mergence is 
more closely defined and associated with the naturity of The Cosmos and its 
fundamentalities than many other functions we know to exist in The Cosmos. 

[1:25:50] The centricity of mergence shall continue to be held firmly with the respect to the 
entirety of The Cosmos for if it were not for the existence of mergence, there would be no 
cosmical system as we see and understand it so the primarity, centricity, and focality, as all 
measures of relevance, physical centrality, and importance respectively, are all fulfilled in 
this way. 

[1:25:51] The instrument of study of reciprocy principally exists in the mergencial 
processes of The Cosmos for in the collisional mergences, a collision occurs and from that 
a creation is caused, and with the separation of entities, so eventually do they begin to 
regravitate towards one another, or another entity, thus forming a reciprocative mergence. 

[1:25:52] It is logical to notionise the centrality of the reciprocy of mergencial processes for 
reciprocy is a natural and intrinsic function of The Cosmos and starts to highlight what it 
means to hold cosmicality. 

[1:25:53] The interconnection of The Cosmos is reflected by its reciprocative naturity; most 
cosmical entities and their inherent naturities are dependent upon the naturities of other 
entities. 

[1:25:54] The Earth's naturity is dependent upon that of The Sun's, and The Sun's naturity 
dependent upon the naturity of The Milky Way, and forever thereafter; many of the 
naturities of The Cosmos are interconnected and reciprocative in this way, which provides 
a primary role for reciprocy in The Cosmos. 

[1:25:55] In Mergenics, this reciprocy is exemplified by the different types of mergences 
and their interconnectedness and their naturities of function, motion, and creation from 
destruction. 

[1:25:56] Solar Mergenics focuses one's thoughts and ideas on the mergences in the 
formation of stars. Planetary Mergenics deals with the mergences involved in the 
formation of planets, and Galactic Mergenics deals with the mergences involved with the 
formation of galaxies as a whole as distinct from the entities within the galaxy. 
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[1:25:57] Finally, we see vastity in the mergences of The Cosmos for there exists a wide- 
ranging spectrum of variation in the mergencial processes; we witness this in the 
collisional and incipient forms, as well as in the time, space, and matter of mergences as 
factors that impact the naturity of the mergences and its subsequent qualities and 
consequences. 

[1:25:58] It is logical to pinpoint vastity in the mergences of The Cosmos because the 
entities of The Cosmos that the mergences create are vast in their naturities, orderities, and 
appearances, and so, it is perfectly logical to notionise that the mergences that form such 
entities should hold vastity in both equal and outweighing measures. 


Orthogonalism 


[1:26:1] Although it is well known that perfect right angles do not exist in nature, we can 
still derive philosophical meanings from the concept of right angles and an instrument of 
study is established to tackle such questions of right angular shapes and shall be 
henceforth known as Orthogonality. 

[1:26:2] Approximate right angles and cubic structures are thus the only exemplars of 
orthogonality in nature in The Cosmos; there are very few natural entities that exist in 
perfection; the stars are not perfect spheres, and neither are the planets, or the moons, and 
neither are the galaxies perfect discs. 

[1:26:3] Perfectionism is rare in nature, and this is the view we must derive from the study 
of right angles, because right angles, but their very purposity, naturity, and structure, are 
perfect. 

[1:26:4] As a concept established herein, Orthogonalism attempts to locate the right angles 
of The Cosmos and attempts to infer philosophical meaning, measure, and circumstance 
from such a perfect structure. 

[1:26:5] Notice that cubic shapes are almost nonexistent in the structures of the entities in 
The Cosmos; circularity and spherical shapes dominate the structure of The Cosmos; cubic 
shapes seem to be a product of largely human construction in our attempt to fulfil 
function, practicality, and conformity. 

[1:26:6] Orthogonalists are herein tasked with answering why the question of the lack of 
abundancy of right angles and more general cubic structures in The Cosmos. 
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Scientificism 


[1:27:1] Scientificism, also known as Consubstantiation, is the construction and continual 
association of Millettism, especially with regard to Cosmic Philosophy, with all up-to-date 
scientific concepts, theories, hypotheses, and proven facts about cosmical phenomena. 

[1:27:2] Consubstantiation fulfils its purpose to eternally bound The Philosophy to the 
findings and discoveries of astronomical and cosmological sciences whilst underpinning 
philosophical instruments such as logic, rationality, and all other instruments of study to 
the concepts established. 

[1:27:3] Another set of Twin Instruments is herein established due to consubstantiation, 
and these are henceforth entitled as Imnemnity and Disimnemnity; these both structure a 
spectrum of determining the extent to which a concept, or philosophical stance falls in 
alignment with current scientific and empirical knowledge. 

[1:27:4] Imneminence and disimneminence are defined as an adherence and inference to 
scientific concepts in the establishment of a philosophical principle, or the inadherence, 
and disinference to such if one takes a stance of disimneminence. 

[1:27:5] It is the primary goal of The Philosophy of Millettism, by following principles held 
by consubstantiation, to always align the philosophy with the findings and knowledges 
derived from scientific methods so as to sustain the imnemnity of the philosophy. 

[1:27:6] However, there are times of inevitability wherein the disimnemnity shall prevail 
and the philosophical ideas and mindset and method shall overcome that of the scientific, 
especially in fields wherein science's knowledge holds great restrictions upon one's ability 
to interpret ideas and to strive towards new understandings. 
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[1:27:7] Consubstantiation reaffirms the role of science in The Philosophy of Millettism and 
its valued place as one of the largest sources from which much of the concepts of Cosmic 
Philosophy are based upon. 

[1:27:8] In the history of philosophy its relationship with science has been somewhat 
strong, but always distant; with the introduction of scientificism into the Millettarian 
Tradition, this distance between philosophy and science is shortened and two are 
celebrated as in a two sides of the same coin concept. 

[1:27:9] It is the role and responsibility of the consubstantiator to regulate the scientific 
associations with The Philosophy of Millettism and it remains their duty to secure this 
relationship and to reflect the changes in scientific knowledge through the creation of 
newfound officialised texts. 

[1:27:10] Please always take note of how easy it remains for the revelation of intent to 
distort the kindest of gestures. 
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Sporadics 

[1:28:1] In the Millettarian Cosmology, existence is divided into two components forming 
the Millettarian Paradigm; these two components are The Cosmos and The Chaos, and it is 
the sole conviction of all whom the philosophical discipline henceforth known as 
Sporadics to delve into the depth, darkest, and most equivocal corners of The Chaos. 

[1:28:2] Therefore, sporadics is the overarching study of both The Chaos as a distinct and 
whole entity, and the elements and parts of elements of The Cosmos that are considered to 
be chaotically influenced. 

[1:28:3] By this definition, sporadics is integral to many parts of Cosmic Philosophy, and 
has aforeinferred and is latterinferred throughout The Grand Centrality, for it is an 
important aspect to consideration for many concepts and disciplines of cosmological 
philosophy 

[1:28:4] It is in this discourse, however, that we shall speak of it by its own measures and 
means and in distinct separation from all the others concepts of Cosmic Philosophy in 
order to draw a clearer and wider picture of its naturity, purposity, and ultimation in 
relation to The Cosmos itself, but also in relation to The Universe and The Divine. 

[1:28:5] That which is henceforth known as Chaos Theory in Millettarian Philosophy 
defines the entirety of the concept of The Chaos; the concept that there exists certain 
entities, and certain elements of entities that do not fit into the cosmical system because 
they do not conform to paths of orderity, functionality, and purposity, and their naturities 
are largely unknown. 

[1:28:6] Unknowability is the primary factor of that which is considered to be part of The 
Chaos; an exemplar of which is a black hole; its nature is largely unknown, its 
functionality and the results of entering one are largely incompetent of providing meaning 
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to a cosmical system; and finally, its purposity also unknown, though speculation about all 
its factors and aspects is rampant at present. 

[1:28:7] Often, it is the entities and elements of The Chaos that are the most speculative, yet 
too, are the most abundant of philosophical contemplation and conceptualisation. 

[1:28:8] The Cosmos and The Chaos exist in the Millettarian Cosmology as equal 
components of the same concept; a concept of reality and existence; The Cosmos and The 
Chaos depart one another's side in almost every way, except when they return and are 
united under the concept of The Universe; the all-encompassing superstructure in which 
they both reside. 

[1:28:9] Essentially, the Chaos Theory is a manifestation of the lack of human knowledge of 
certain elements and entities within The Cosmos; it is the attempt of Millettarian 
Cosmology to categorise that which we do not know separately from that which we do 
not. 

[1:28:10] The Cosmos exists as a structured and well-ordered whole and the extent of the 
cosmicality reveals this in each and every cosmical entity, but there are those parts that 
exist which do not seem to share the same qualities as that of the stars, the planets, the 
galaxies, and their orderities, orbitalities, motionalities, and naturities. 

[1:28:11] All that does not conform to this perception of cosmicality is designated as being 
chaotically influenced. 

[1:28:12] It is a mistake, however, to confuse chaosity with evility, or inferiority, for it is 
clarified herein and remains true hereafter that that which is labelled as chaotic is simply 
an element of The Cosmos that we do not comprehend and does not fit into the cosmical 
structure that we have perceived. 

[1:28:13] It may be the goal of some philosophers of The Cosmos to eradicate all the 
members of the list designated as chaotic by discovering all their current 
incomprehensions and reveal true meaning, and this is surely a goal of the entirety of 
Millettarian Philosophy and Cosmic Philosophy, but the following principle of knowledge 
remains. 

[1:28:14] Humanity shall never both know, accept, and understand All things for in doing 
so, we become as the creator of The Universe; it is part of the naturity of the human mind 
to all have more to know, to accept, and to understand. 

[1:28:15] This does not mean to say that the philosophers with such ambitions should stop 
their convictions, no, in fact, the opposite is true; go forth and uncover all the 
incomprehensions of The Chaos and The Cosmos, but so equally know, accept, and 
understand, that there shall be just as much incomprehension when you breathe your last 
breath than there was when you began your Philosophical Quest. 
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[1:28:16] Again, this does not mean to say that no progression has been made; it is a 
principle simply stating that with the achievement of knowledge comes more unanswered 
questions; we must strive towards the achievement of knowledge in the acceptance and 
understanding that knowledge is eternal for us. 

[1:28:17] The more we know, the less know, for the questions our advanced minds pose are 
greater still than the knowledge we possess; this is not a matter of choice, or decision, but 
a matter of whom we are and our collectively shared naturity as humans. 

[1:28:18] That which is known as The Chaos is known so by its lack of orderity as 
aforeaffirmed, yet too, we see gaps in this notion for it is the supermassive black holes that 
exist at the centre of all galaxies and it is these that around which all cosmical progeny 
ultimately orbit as the Dark Centralities. 

[1:28:19] It is logical for one to pose the notion that if black holes are the centralities of our 
galaxies, then how can they be lacking in orderity; in this, we see the greatest exemplar of 
the criterium of The Chaos; the lack of human knowledge of the entity in question. 

[1:28:20] Black holes are categorised as so due to the lack of human comprehension 
relating to them, and even though this constitutes a valid reason for their chaosity, it isn't 
conclusive of what they truly are; for these, we must turn to the philosophical discipline of 
Obliviology as latterdiscoursed. 

[1:28:21] By these collected notions, we understand that The Chaos and The Cosmos are as 
One; The Chaos exists as the unknown elements and entities of The Cosmos, though it 
must be said that The Chaos cannot be totally encompassed by The Cosmos because the 
entirety of the existence of The Chaos is not known and therefore, it cannot yet be known 
as to whether it extends beyond that which is henceforth known as Cosmical Reality. 

[1:28:22] We do not know whether the entities and elements of The Chaos lead to alternate 
dimensions of existence and reality, and until we confirm this true, or disprove it as false, 
we cannot say that the entirety of The Chaos is encompassed by The Cosmos. 

[1:28:23] The Chaos is The Chaos because we do not yet understand its naturity, and 
because we do not yet understand its naturity, we cannot say that it is finite like The 
Cosmos, nor we can see it is universal, or infinite. 

[1:28:24] By adding the concept of The Chaos to discussions regarding fundamental reality, 
existence, and cosmology, we form a newfound paradigm of understanding that is 
henceforth known as the Quaternion Perception and is constituted by the Four Integrants; 
The Cosmos, The Chaos, The Universe, and The Divine. 

[1:28:25] The establishment of the concept of The Chaos is vital to the establishment of the 
overall Millettarian Cosmology and demonstrates itself as a newfound understanding of 
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existence and reality; without The Chaos, we are left with a void in which disorderity is 
not given any philosophical grounding and is merely left without direction. 

[1:28:26] As part of Sporadics, we must also introduce the concept of oscillation in The 
Cosmos and its sporadic naturity; if an entity is in constant oscillity as an instrument of 
study that is distinct from that of motionality it struggles between concepts of cosmicality 
and chaosity. 

[1:28:27] Oscillation is bound by a regular rhythm by which it occurs and is therefore 
limited by its own naturity; this demonstrates a hint of cosmicality but the chaosity of 
oscillation remains true in the lack of understanding of its purposity, and the general lack 
of stability in relation to oscillatory entities. 

[1:28:28] In close connection with the instrument of study of oscillity is that of torsity; the 
extent to which an entity makes, or is involved with, some type of twisting motion, 
especially in relation to another entity. 

[1:28:29] The existence of torsions in The Cosmos are perhaps best manifested as 
wormholes, which are henceforth known as ingenators in the Millettarian Tradition; in 
these, time, space, matter, and the entirety of reality and existence as we currently perceive 
it are reversed through the torsion between two points in spacetime. 

[1:28:30] Torsity, as an instrument of study, is now also broadened in its definition to 
encompass the idea that it relates to the extent of the natural manipulations in either space, 
time, matter, or existence, or the manipulation of some, or all of these components. 

[1:28:31] Torsion and torsity are considered to be part of The Chaos because they allow for 
the contrusion of reality and the cosmical system; the very fact that torsity relates to 
natural manipulations links torsion to The Cosmos, but our perception remains the same, 
and that is bound by our lack of knowledge on this issue. 

[1:28:32] Perhaps it is only when we have experienced the ingenators of The Cosmos that 
we shall truly comprehend their purposity, naturity, functionality, and orderity, but until 
this understanding is achieved, torsion, and ingenators shall remain in The Chaos. 

[1:28:33] This leads us on to discuss a principle that must be made clear on behalf of the 
entirety of the Millettarian Tradition; we can perceive purposity in two ways in relation to 
a particular entity. 

[1:28:34] The first relates to how we, as a sentient species, are able to use the entity in 
question for our own purpose; this is henceforth known as Anthropic Purposity. 

[1:28:35] The second relates to how the said entity holds a purpose from the perspective of 
The Cosmos itself which is always very different from how we can utilise the entity for our 
own purpose; this is henceforth known as Cosmic Purposity. 
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[1:28:36] Herein, a principle arises and is one that is firmly held in the Millettarian 
Tradition and it henceforth states that when in a philosophical discussion and 
contemplation of the purposity of an cosmic entity unless precursorly disclaimed 
otherwise, we must decide its purposity according to a cosmical criteria, not that of an 
anthropic criteria; this is henceforth known as the Cosmic Criterion Principle. 

[1:28:37] By viewing an entity in terms of an anthropic criteria, we lower the entity and its 
purpose to our own means, knowledge, measure, and motivation which does not afford its 
true, cosmical purposity 

[1:28:38] As an example, the true and cosmic purposity of an ingenator is not simply to 
allow for matter to reach across large distances in spacetime quickly, for this is the 
anthropic purposity of the ingenators; that potential is what forms their purposity to us 
from our perspective because we have a motivation to exploit that natural phenomenon. 

[1:28:39] The true purposity of the ingenators is currently unknown, which is why this 
phenomena is, at the time of this writing, categorised as part of The Chaos; we know its 
anthropic purposity and relevance and its potential to benefit us, as humanity, but we do 
not quite yet understand its cosmical purposity, which is a purposity not bound by 
motivation, benefit, or intent. 

[1:28:40] To bring this closer to home yet again, we see this paradigm exemplified by the 
purposities of The Earth, of which there exist two in this particular argument. 

[1:28:41] The first purposity stems from the human perspective of The Earth; The Earth is 
here as our source of existence and it is upon The Earth at we dependent for our survival 
as a species and as a civilisation. 

[1:28:42] However, the second purposity originates from the perspective of The Cosmos; to 
The Cosmos, The Earth's purposity is much less significant for The Earth exists as one 
planet out of a countless abundance in The Cosmos and if The Earth were to suddenly 
disappear, it would cause very little difference to the entirety of The Cosmos, but from our 
anthropic perspective, we would no longer be in existence. 

[1:28:43] Therefore, it is the purposity of The Earth from the perspective of The Cosmos to 
rotate and to orbit around its parent star. The Sun, and to allow The Moon to orbit around 
it, and that is the extent of the purposity of The Earth from the empirical perspective of 
The Cosmos. 

[1:28:44] We must be careful not to layer our motivations and intent from which we derive 
purposity over that of the true and pure purposity of a cosmical entity, or phenomena. 

[1:28:45] As the philosophical measure of purpose, purposity is bound by perspective, like 
many other instruments of study, but studying purposities of different entities allows us to 
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establish our change in mindset and the widening of our perspective, which subsequently 
leads to the development of the ability in our minds to practice that which is henceforth 
known as cosmopathy; the ability to see an issue from the perspective of The Cosmos, and 
not solely from our perspective as humanity. 

[1:28:46] In a astronomical and cosmological contextualisation, a phantom is defined as 
any type of illusory phenomena found in The Cosmos; illusory in that the appearance, 
purposity, naturity, orderity, or functionality of some cosmical entity is not the same in 
reality as it is from the perception of humanity 

[1:28:47] An exemplar of an illusory nature is that of a nebulaic cloud; the Pillars of 
Creation are no longer in existence as they appeared to be for their gas and dust elements 
are in constant motionality. 

[1:28:48] Not only are their shapes illusory, but too, their appearancial colours for the 
beauteous interconnections of hue between the filaments of gas and dust are not as such in 
reality for their colourings are enhanced by our photographical editors. 

[1:28:49] Due to the illusory naturities of nebulae, their categorisation as chaotically 
influenced is justified and although their label as phantoms of The Cosmos may be 
considered exacerbatory, their phantomic demonstration is clear. 

[1:28:50] Phantomism is a cosmic philosophical stance holding that the phantoms of The 
Cosmos are the greatest exemplars of chaosity for their true naturities are unknown to us 
until we physically see them. 

[1:28:51] The Phantomists attempt to understand the illusions present in The Cosmos and 
attempt to derive both meaning and measure to illusory occurrences and phenomena 
through the application of the instruments of study. 

[1:28:52] Phantomity, an instrument of study henceforth entitled, measures the extent to 
which an entity is phantomic and studies the consequences of being a phantom in The 
Cosmos, and the application of other concepts and theories onto that of the phantasmal. 

[1:28:53] Phantomism also attempts to derive phantomic characteristics in all aspects of 
cosmical entities and phenomena by the application of human perception and cosmical 
reality. 

[1:28:54] Phantomism exerts an expression of The Cosmos by phantomic means and its 
progeny by means and measure of their perceived state in comparison to the reality by 
which they reside. 

[1:28:55] Although closely connected to, and largely derived from, the concept of The 
Chaos and chaosity, phantomism specifically relates to the juxtaposition between idealism 
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and realism in a cosmical context, whereas chaosity is largely the measure and extent to 
which an entity conforms to the standard cosmical orderity and system. 

[1:28:56] Phantomic phenomena in The Cosmos are largely associated with The Chaos, but 
in truth, they are of a distinct branch; to be chaotic is not always to be phantomic. 

[1:28:57] Nebulaic clouds, although they demonstrate a very high rate of phantomity, they 
are no more chaotic than any other entity in The Cosmos. 

[1:28:58] Phantomism and phantomity are majoratively based upon anthropic perception 
and the level at which something is defined as phantomic is in direct appropriation with 
our own perception of its appearance, function, nature, and purpose when contrasted with 
its appearance, function, nature, and purpose in reality. 

[1:28:59] Phantomity hinges on perception; without holding our own clear perception on a 
cosmical entity, or phenomena, we cannot compare such with the reality of the said entity, 
or phenomena. 

[1:28:60] Phantomism is a clause of its own cosmology; a Phantomic Cosmology, in which 
The Cosmos is perceived under a lens according to the illusory naturities of its entities and 
phenomena. 

[1:28:61] In addition, Phantomic Cosmology is structured by the understanding that all 
entities and phenomena of The Cosmos hold an aspect of phantomity, and goes on to 
argue that it is this phantomity of all cosmical entities and phenomena that forms what 
they are, how they function, their naturities, and their orderities. 

[1:28:62] Essentially, the Phantomic Cosmology derives all cosmicality down to 
phantomity and argues that the perception of The Cosmos and the discovery of the 
realities of The Cosmos, for the purpose of direct juxtaposition, should be held most 
highly for it is only the discovery of the reality of The Cosmos that shall forge a greater 
knowledge and understanding of how The Cosmos truly works. 

[1:28:63] By this notion, our minds are led to the principles of Puristic Phantomism, which 
steadfastly holds that the ultimate goal of phantomism is to draw the truest and purest of 
realities of The Cosmos in all aspects of its entities and phenomena. 

[1:28:64] It holds that perception is the greatest of distractions and distortions from the 
genuinities of The Cosmos and all its progeny, and therefore in Puristic Phantomism, it is 
held that phantomism the greatest way of uncovering our Anthropic Vacancy and 
reaffirming that which is known as The True Cosmos. 

[1:28:65] Puristic views on art, architecture, and culture are that The Cosmos and its 
progeny should not be displayed in embellishment, but in their true, unaltered, and 
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unornamented forms, only as they are viewed through our observations, and this 
movement and artistic stance is henceforth known as Puristicism, or Cosmic Realism. 

[1:28:66] The abundancy of phantomic entities and phenomena is steeped in chaosity for it 
is only until we understand our own perception of The Cosmos, and until we have 
experimented on such perceptions to be true through the physical discovery of The 
Cosmos, that we can derive a conclusive comparison of our anthropic perception and the 
reality. 

[1:28:67] Until we achieve this, there is no way of us quantifying the abundancy of 
phantomity in The Cosmos, and so does the measurement of frequency suffer in its 
contemplations. 

[1:28:68] We can derive a great amount of bipolarity in the study of the phantomic entities 
and phenomena in The Cosmos; this is seen by the contrast between perception and 
reality, the most unforgiving and hemic of juxtapositions for this demonstrates the 
intrinsic and inescapable differences between idealism and realism. 

[1:28:69] The measure of the cosmicality of the phantomics is another important 
contemplation for if high phantomity is a greater difference between the anthropic 
perception of an entity and its actual reality, then this does not constitute incosmicality. 

[1:28:70] In this, we must decide from which perspective we wish to view The Cosmos; 
from that of an anthropic perspective, or from a cosmical perspective. 

[1:28:71] Nebulaic clouds hold high phantomity, but they are not examples of disorderity, 
disfunctionality, or a distorted conformity to the cosmical system and structure; it is 
simply a reflection of our own inability to perceive cosmical progeny in their true forms. 

[1:28:72] It is therefore concluded that phantomity cannot be considered a measure of 
cosmicality, and therefore too, cannot be a measure of chaosity. 

[1:28:73] The dyadicity of phantomity is conveyed by the intrinsic need for the realisation 
of perception and its measurement and comparison to reality; these two elements of 
perception and reality form phantomity, and therefore, form its principles. 

[1:28:74] This opens up a larger point about the strict dyadicity surrounding the 
understanding of anything; this is manifested in the two part concept that there can either 
be a perception of something, or the reality of something; a middleground here is simply a 
distortion of either of these two dyadic points. 

[1:28:75] The entirety of the purpose of phantomity relates to the extrinsic naturity of 
perception; its extrinsicity points to the unnecessary and derisory role of perception in the 
contemplation of truth in The Cosmos. 
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[1:28:76] Whether phantomity holds a great measure of focality or not, therein exists only a 
matter of opinion and perception; the importance of the measure of phantomity is held 
highly in philosophical stances such as those found within phantomism, but equally due 
to phantomity being based upon perception, in other viewpoints, it is considered 
unimportant in the overall contemplation of The Cosmos. 

[1:28:77] The futurity of the phantomity is clearly conveyed in the Phantomic Cosmology 
and understands the future according to the eventual abstract construction of The True 
Cosmos through the revelation of all the existing phantomics. 

[1:28:78] A futurity in which The Cosmos is perceived only according to its most real of 
formations is the ultimate ambition of phantomity and the Phantomic Cosmology. 

[1:28:79] The motivation of the study and adherence to phantomism relates to the 
dissipative actions of categorising perception in order to purify them according to fact, in 
order to reveal truth; the discovery of this truth is steadfastly held in phantomism. 

[1:28:80] The achievement of such truths greatly assigns with the ideas of progressivity, for 
in revealing truth, we absorb the intended perceptions of The Cosmos and its progeny and 
only in this achievement of truth shall we progress in our knowledge, understanding, and 
acceptance of The Cosmos. 

[1:28:81] Perception is held as a false sense of reality; whether this is regressive for the 
human mind, or not is a matter of further discourse, but the principle remains that the 
construction of an idealised version of The Cosmos embraces a greater experience of and 
interaction with wonderment. 

[1:28:82] The perception of something and its reality are synchronous in that they exist at 
the same time, just in different realms; perception and reality are two sides of the same 
paradigm; the former is that of the abstract and the latter is that of the physicality. 

[1:28:83] Neither is superior in power and influence for they both hold their fortitudes, and 
although reality is the truth, it is not always a force of progression to know the truth of 
something, or some situation. 

[1:28:84] Just as the abundancy and frequency of the phantomics largely reside in the 
shadows, so does their vastity and the extent of their influence over the entirety of The 
Cosmos. 

[1:28:85] However, the principle remains that the greater explorations we make, the greater 
knowledge we shall possess and so, the greatest understandings we shall hold of the 
vastity, abundancy, and frequency of the phantomic entities and phenomena in The 
Cosmos. 
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[1:28:86] Furtherso, the greater studied this discipline is by the phantomists, the more shall 
be revealed of the truths of The Cosmos; in truth, we found Pure Knowledge, not 
Perceived Knowledge, the latter of which is always inferior to the former. 

[1:28:87] As we have previously established, there occurs in The Cosmos the largest of 
eruptions, collisions, and explosions in both creation and destruction, but now must turn 
own thoughts to that which remains after such fulminations have occurred; these are aptly 
entitled the residuals. 

[1:28:88] The measure and the derivation of meaning and categorisation from such 
residuals is a newfound instrument of study henceforth entitled residuality. 

[1:28:89] The first and foremost characteristic of residual entities is their vastity; they may 
be small or large in scale in comparison to the entity from which they originated; they may 
be cosmically or chaotically influenced depending upon their locomotion, naturity, and 
orderity. 

[1:28:90] From locomotion, we can derive cosmicality, or chaosity; after the catastrophic 
occurrences of eruptions, cosmic explosions, and widespread collisions, it is logic to 
understand that the residual entities would scatter into space without direction, or control. 

[1:28:91] During this time, the residuals are considered highly chaotically influenced for 
they hold no orderity due to the proximity of their residuality having just occurred. 

[1:28:92] However, the grand force of gravity shall inevitably take hold and take back 
control of the residuals by reforming their gravitational attraction and assigning it to either 
the entity from which the residual came, or some new entity that the residual happened to 
have neared during its seemingly directionless course. 

[1:28:93] From this point, gravity shall mould a newfound orderity for the residual and 
whatever form the residual shall take, it shall, from then on, until the next cosmic 
cataclysm, align in orderity with the entity that may now be called its centerior. 

[1:28:94] And so, it can be inferred, that the locomotion of the residuals is chaotic to begin 
with, but inevitably turns towards cosmicality thereafter by the grand force of gravity in 
all its mysteriosity. 

[1:28:95] Both the naturity and orderity of residual entities works largely in the same way, 
for their naturity only turns cosmical once they hold a proper course of direction and once 
it is proven that they are in the orbit of a larger entity, and not just hastening through 
space throughout control, direction, or purpose. 

[1:28:96] The influence of gravity causes both the orderity and the naturity, in that 
chronology, to shift away from that of chaosity and towards that of cosmicality; the time in 
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which this occurs is an outstanding factor for it may take millions of years for gravity to 
secure its grasp, or it may take a much shorter time. 

[1:28:97] But until gravity does fulfil its purpose, and does control such chaosities, the 
residual elements of a cosmic cataclysm shall remain a threat to any cosmical system they 
proximate. 

[1:28:98] Until then, any of the residuals could strike a fatal blow to any other cosmical 
entity, such as that of The Earth, and thus form a greater disorderity of such an entity that 
could ripple out to cause disorderity for the entire system. 

[1:28:99] Therefore, it is only until this threat is extinguished by means of gravitational 
control that the residual can be considered cosmical, but until then, its chaosity is too high 
to be treated as otherwise. 

[1:28:100] We have spoken of the vastity of the residuals, but it is their abundancy on a 
scale of millions and billions, and their relatively compact frequency, especially after 
impact, that constructs an overall understanding of their vastity. 

[1:28:101] The composity of residuals is found in their own very naturity and purposity; 
although they themselves are not formed by many parts, it is the residuals that form the 
whole; they are the physical manifestations that demonstrate the composite structure of 
The Cosmos and all its progeny. 

[1:28:102] Residuals hold great levels of criticality for their very existence as the parts of 
wholes is essential to the structure of The Cosmos and all its progeny, and therefore, 
without residuals. The Cosmos would not be as it is. 

[1:28:103] Another interpretation of the criticality of residuals is their demonstrable ability 
to cause destruction and disorderity in the cosmical system, thus causing their criticality to 
remain at heights at which asteroids and meteors in disorderity are also present. 

[1:28:104] The study of residuals according to their dynamicity is another instrument 
affording greater understanding of residuals and residuality. 

[1:28:105] From the moment of the cosmic cataclysm of their creation, the residuals are in 
constant and violent and uncontrollable dynamic states wherein their motionalities, 
functionalities, naturities, and orderities are in continuous question. 

[1:28:106] For this reason, the dynamicity of residuals during their most uncontrolled 
states, is most high and is often a sign an even greater chaosity. 

[1:28:107] Dynamicity does not always constitute chaosity, however, and this should 
always be remembered, but in the case of the residuals, there exists a certain dynamicity 
that is difficult to quantify by means of any other entity in The Cosmos. 
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[1:28:108] The residuals attribute their formity from the collisions, eruptions, and 
explosions of cosmical and natural phenomena; they are the physical manifestations of the 
concept of destruction and creation. 

[1:28:109] Their entire formity is based upon the destruction of another entity and it is this 
formity that is found to be unique and perhaps the most cosmical of all formities. 

[1:28:110] The residuals hold great potential in their functionality for if when under the 
influence of The Chaos, they still hold the function of destruction in the inevitability of 
creation and this is something that shall forever stay as their functionality even after their 
cosmicalisation. 

[1:28:111] Despite their connection to chaosity and their threat to the cosmical system, the 
residuals are, in fact, intrinsic to the structure of The Cosmos and its progeny 

[1:28:112] Throughout the study of cosmogony, we clearly understand that the largest and 
most violent of explosions, eruptions, and collisions have destroyed many entities, but in 
their wake, have created even greater cosmicality in the form of grander entities. 

[1:28:113] By this notion, we understand that the residuals of such cataclysms are the 
building blocks of the progeny of The Cosmos and it is this understanding which leads 
our Residual Principle and supports the concept of the Creations of Destruction. 

[1:28:114] The Residual Principle holds that the residuals of The Cosmos are necessary in 
all their aspects for both the destructions they originate from and the creations that they 
will form thereafter; they, themselves, the manifestations of the oxymoronic principle of 
the Creations of Destruction, and thus secures their high level of intrinsicity in the 
structure of the progenies of The Cosmos. 

[1:28:115] If one is to understand the great mystery, one must study all its aspects; this 
involves the study of subjects that we may not have fully prepared ourselves to learn, or 
that we had not initially that we would learn of, but we must if we are to become a 
fulfilled learner. 

[1:28:116] The purposity of the residuals should be clear to us by the notions 
aforementioned, but if not, let us say here and now that their purposity lies in the creation 
of progeny from the ashes of destruction. 

[1:28:117] The residuals are the survivors and they shall rebuild by the power of the grand 
force of gravity; they hold the most important purposity, for without the residuals, 
without the survivors, the structures of The Cosmos would not exist as they do. 


346 



[1:28:118] Everything that exists is residual of that which existed before it, and it is by this 
principle that we shall understand and contemplate residuals and the instrument of study 
of residuality. 

[1:28:119] Another instrument of study that is deeply intertwined with the nature of 
residuals is that of reciprocy; the residual elements of a cataclysm are the physical 
manifestations of reciprocation. 

[1:28:120] A destruction occurred and in turn, reciprocatively, a creation formed thereafter 
as a direct consequence; the residuals are what form this new creation, and they are what 
define the essence of what it means to measure reciprocy and enact reciprocation in a 
cosmical context. 

[1:28:121] The residual elements in The Cosmos also demonstrate a sense of synchronocity; 
in that when they are created, they are so at the same time as millions and billions of other 
residuals, and when they come together again by the grand force of gravity to form a new 
cosmical entity, they are so at the same time as all the other residuals that they are in close 
proximity with. 

[1:28:122] A residual cannot form a whole without the synchrony of other residuals in the 
same way that a cosmic cataclysm should be questioned of its own genuinity if only a 
single residual is created; it is not in the naturity of residuals to act, create, or destruct 
alone, and so, they rely upon their synchrony with other residuals to conduct their 
functionality, their purposity, and to fulfil their naturity. 

[1:28:123] The most common of residual causes is that of planetary collisions, supernovae 
explosions, giant volcanic eruptions, and any other violent, yet natural phenomena, that 
causes smaller fragments to be dispersed into space. 

[1:28:124] As we begin to end our discourse on the wide-ranging philosophical discipline 
of Sporadics, we must discuss the purpose of its entitlement as it is; sporadics derives, of 
course, from the word, sporadic, meaning to occur in irregularity, and thus, is closely 
associated with chaosity, disorderity, and a naturity of unknownness. 

[1:28:125] More specifically, the state that such entities of sporadics hold is henceforth 
known as sporadisy and in Cosmic Philosophy, is the main quality of all that is categorised 
as part of The Chaos; a distinct unknownness about some part of its function, features, 
naturity, or purpose. 

[1:28:126] In sporadisy, we witness and understand The Chaos at its most core of forms; 
we see it in the context of its most common factor; that of irregularity, abnormality, and in 
the new instrument of study, concility, the measure of the unknownness of something. 

[1:28:127] The oppositism of sporadisy and The Chaos is cosmicality and The Cosmos, and 
it is only by the proper understanding and perception of The Cosmos, wherein we may 
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form a paradigm of normality and from this, we can compare to derive sporadisy in any 
entity occurrence, or phenomena. 

[1:28:128] By this notion, we understand the imperativity of sporadisy in the application of 
these comparisons in order to derive philosophical concepts, meanings, and stances of 
opinion in the nature of sporadics and what it means to be part of The Chaos. 

[1:28:129] If we are to derive sporadisy in entities, events, and phenomena, then we must 
first define that which is following the cosmic conformity, orderity, and naturity. 

[1:28:130] If we are to define that which is abnormal, we must first know that which is 
normal; the normality must come before the abnormality for unless we wish to not 
differentiate the two from one another. 

[1:28:131] As one of the main aspects of The Chaos, sporadisy is central to the study of The 
Chaos and what it means for an entity to be chaotically influenced, or for some occurrence 
to be deemed as part of The Chaos. 

[1:28:132] Sporadisy exists in all things, not just that of a cosmical context; we can derive 
sporadisy in many aspects of our lives; sporadisy in behaviour, in language, in mentality, 
and sporadisy in philosophical study, defined as an irregular occurrence with greater 
meaning. 

[1:28:133] Sporadisy defies the current logic, but we must always remember that the 
greatest weakness of logic is that is it bound by our current minds and our current 
knowledges; sporadisy exists beyond this, and perhaps derives Future Logic, and Future 
Knowledge. 
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Time in The Cosmos & The Universe 
(Epochology) 

[1:29:1] The discipline of philosophical study herein and henceforth entitled as Epochology 
deals with all aspects of time relating to The Cosmos and The Universe. 

[1:29:2] There are two primary branches of Epochology of the Millettarian Tradition, and 
these are Cosmic Epochology, the study of time in relation to The Cosmos, and Universal 
Epochology, the study of time in relation to The Universe. 

[1:29:3] There is also a third branch of Epochology that studies time in relation to divinity, 
and The Divine; this is henceforth known as Divine Epochology, but is lesser studied and 
less empenned than the first two branches mentioned. 

[1:29:4] It is the role of the epochologists to study each of these branches and to derive 
meaning, measure, conceptualisation, knowledge, understanding, and a philosophical 
paradigm in which we can better comprehend time in relation to these large encompases. 

[1:29:5] The triadic encompasis of The Cosmos, The Universe, and The Divine are the 
overarching concepts that shape the conformation of the study of Epochology. 

[1:29:6] Cosmic Epochology involves the measurement, meaning, and concepts of time 
according to The Cosmos; from our current scientific understanding. The Cosmos began 
approximately fourteen billions years, but this number means nothing to us for we cannot 
comprehend it. 

[1:29:7] Someone once said that one death is a tragedy, and a million is just a statistic; this 
fact remains true in a cosmical context; fourteen billions years is so large that it becomes its 
own triviality, though two thousand years is held so highly because it is still a long time in 
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relation to human life expectancy, but it is also just the amount of time that we can 
comfortably comprehend without it becoming trivialised. 

[1:29:8] It is up to us as humanity to widen our minds to be able to not only attempt to 
comprehend such timescales, but moreso, to appreciate and accept such timescales for the 
gravity they possess. 

[1:29:9] Let us put fourteen billion years into contextualisation relating to ourselves by 
breaking it down; fourteen billions years ago The Cosmos began via The Big Bang, The 
Milky Way formed one billion years after that; four and a half billion years ago The Earth 
formed and three point eight billion years ago, the evolutionary journey of life began on 
The Earth. 

[1:29:10] Two hundred and thirty million years ago, the first dinosaurs are thought to have 
emerged and they were made extinct around sixty five million years ago; the first humans 
walked The Earth around two and a half million years ago and two hundred and fifty 
thousand years ago, the first modern humans developed from their ancestors. 

[1:29:11] Marking the Era of Civilisation, the first human civilisation was established 
around five thousand years ago and today, the peoples of the world look back and wish 
not to understand all of this complexity, uniquity, and grandity, by not be able to 
contemplate such timescales for what they are and our place within such timescales. 

[1:29:12] In the Millettarian Tradition, Epochology is not only the study and philosophical 
contemplation of the perception, reality, and existence of time, but also a celebration of 
time and its centrality to all we know and all that is existent. 

[1:29:13] We, as humans, perceive what is henceforth known as Anthropic Time; the time 
centred on humanity and human perceptions of time; and then there is what is henceforth 
known as Cosmic Time; the time centred on The Cosmos and taken purely from a cosmical 
perspective. 

[1:29:14] Cosmic Time is superior to Anthropic Time, but it is Anthropic Time that we as 
humans are eternally bound to; we can begin to imagine Cosmic Time in its context, but 
we shall never truly know, or understand it. 

[1:29:15] The key difference between the two is that Anthropic Time is a construction of the 
human mind, and Cosmic Time is a natural progeny of The Cosmos. 

[1:29:16] Anthropic Time is defined by our construction of clocks, and calendars, but is also 
transcendent of these and relates more to our mindset; a general world mindset in which 
all things are considered under a lens of human existence, human understanding, and 
human constructions of time. 
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[1:29:17] Everything we perceive in The Cosmos, the orbitality of the planets, the rotality of 
stars, the motionality of all celestials, and the time it has taken for them to reach their 
scales is all based upon our own anthropic perception of time. 

[1:29:18] It could be said that all anthropic perceptions of time are in fact false for they are 
only true to our own circumstances, and are thus, not true or applicative in any larger 
cosmical or universal context. 

[1:29:19] For the purposes of practicality, establishment of Anthropic Time has been the 
only way to construct our civilisations as we have and it has been the only way in which 
our perception of the world, reality, existence, and The Cosmos has currently been able to 
develop. 

[1:29:20] It is important for us from herein to appreciate both forms of time with both 
holding grand purposities for our overall understanding and usage of time. 

[1:29:21] There are another two forms of time which are henceforth known as Universal 
Time and Divine Time; these contemplate time according to The Universe and The Divine 
respectively. 

[1:29:22] The true reality of time is found only in Cosmic Time, for this supersedes that of 
Anthropic Time for Anthropic Time is a human construction and despite the beliefs of 
some of us, human sovereignty and authority does not extend beyond our own 
constructions on The Earth, and so shall never extend to encompass over the entirety of 
The Cosmos. 

[1:29:23] This is an example of what is henceforth known as a Logical Supersession in 
Millettarian Philosophy which defines itself as being the idea that if one's knowledge, 
authority, and comprehension does not extend over one entity, then it is logical that one's 
knowledge, authority, and comprehension is not going to supersede over that of a larger 
entity in both scale and complexity. 

[1:29:24] Furtherso, it remains logical to notionise that time itself is a construct of humanity 
and even Cosmic Time is a construct of the human mind to want to organise The Cosmos; 
to The Cosmos, time does not exist by the same name or structure. 

[1:29:25] By this notion, we question the very existence of time and its meaning to both 
ourselves as progeny of progeny of The Cosmos and to The Cosmos directly. 

[1:29:26] Nevertheless, time remains the most important construct of humanity and one 
that shall never fade in its relevancy to all that we do; to us as we are, time's existence is 
eternal; to exist without time is to exist in a knowledge vacuum for all the knowledge held 
has been captured by the paradigm of time that we have established. 
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[1:29:27] Herein, we end our introductories on the discipline of Epochology and questions 
raised about the most fundamental realities, existences, and perceptions of time, but these 
shall forever transcend throughout all our epochological studies. 

[1:29:28] We begin with the concept of pretemporality; the enaction of the notion that when 
we look at space and all the celestials, we are looking back in time. 

[1:29:29] This concept is best exemplified by the fact that is takes eight minutes for the light 
of The Sun to reach The Earth so when we look up at The Sun it is as it was eight minutes 
earlier; although this may mean very little in the case of The Sun itself for we cannot see 
any difference between the light of The Sun, the concept begins to take effect in the 
instance that The Sun were to disappear. 

[1:29:30] If The Sun was to disappear then we would not realise for eight minutes until 
after it disappeared when manifests this concept perfectly and draws attention to its 
importance if The Sun does no longer exist, then neither shall we. 

[1:29:31] The concept a Pretemporal Cosmology understands The Cosmos according to a 
physical non-anthropic perception; essentially. The Cosmos we, as humans, observe is The 
Cosmos that exists to us, but holds that this is not The Cosmos that exists to The Cosmos 
itself. 

[1:29:32] A Pretemporal Cosmology is entirely based upon anthropic perception for the 
Pretemporal Cosmos is The Cosmos we see from our perspective here on The Earth; 
puristic views would hold that this is the most narrow in perception of all the cosmologies 
of Millettarian Philosophy due to its total reliance on the observances of humanity, not the 
knowledge of humanity. 

[1:29:33] Pretemporality, as an instrument of study, measures the extent of the difference 
between that which is henceforth known as The Observed Cosmos, and that which is 
henceforth known as The Literal Cosmos. 

[1:29:34] The philosophical stance of Pretemporalism relates to the concept that the 
Pretemporal Cosmos is the only Cosmos that we can ever hope to observe, and therefore, 
to gain a greater and truer understanding of The Cosmos, we must imagine and 
wonderment it rather than observe it. 

[1:29:35] This leads us on to the henceforth entitled Pretemporalist Tradition, which is a 
praxis of Cosmic Philosophy and wider Millettarian Philosophy relates to a distinct focus 
on imagination, wonderment, and theoretical enknowledgement rather than an 
observation of The Cosmos in order to enhance one's understanding of it. 

[1:29:36] This stands in direct oppositism to the Observatist Tradition which places a 
higher focus and importance on the observation of The Cosmos in order to derive 
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philosophical concepts and meaning, rather than that of imagination, wonderment, and 
theoretical enknowledgement. 

[1:29:37] The Pretemporal State is the condition in which a celestial or cosmical entity is in 
when it is observed as opposed to its Literal State which is the condition it is in, in reality. 


Creation Theory 

[1:30:1] Epochology also deals with the study of the various cosmic creation theories of the 
Millettarian Tradition, Millettarian Philosophy, and Cosmic Philosophy and herein they 
shall be henceforth entitled and introduced, described, and discussed. 

[1:30:2] Autocreationism is the concept that The Cosmos or The Universe created 
themselves rather than some higher Divine entity; autocreation provides The Cosmos or 
The Universe with Divine ability to create themselves. 

[1:30:3] Autocreational thought can be found inferred in many other insentensations in The 
Grand Centrality and is the strongest non-Divine creational theory in Millettarian 
Philosophy. 

[1:30:4] Autocreationism most often derives an Endless Cosmos theory, or Rebirth Cosmos 
theory, relating to the idea that The Cosmos, or The Universe autocreate without control of 
its own creation and so, it endlessly recreates itself after its collapse. 

[1:30:5] The theory of autocreation redefines cosmology, theology, and philosophy, and by 
introducing a self-creating paradigm in which The Cosmos, and The Universe hold no 
overarching creator. 

[1:30:6] Yet, by this notion of autocreation, a non-directional, and non-destinical cosmology 
is formed; by Divine creation, there exists a sense of destiny, and direction in The Cosmos 
with a distinct understanding that there exists meaning, purpose, and course in The 
Cosmos in The Universe. 

[1:30:7] Autocreation is a type of cosmology and cosmogony that well aligns with our 
current understanding of the beginning and the end of The Cosmos. 
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[1:30:8] Autocreationism's understanding of The Universe is much more obscure than that 
of The Cosmos; if The Cosmos is autocreated, then where does this leave The Universe in 
the Millettarian Cosmos-Universe paradigm? 

[1:30:9] If multiple cosmoses existed, then they are autocreating all the time in the entirety 
of The Universe; if autocreationism is applied to The Cosmos, then The Universe must also 
fall in this autocreative understanding and therefore. The Universe also autocreates. 

[1:30:10] The next of the cosmical and universal creation theories is that which is 
henceforth known as Bicreationism; bicreation is the idea that two distinct entities were 
equally instrumental in the formation of The Cosmos, or The Universe. 

[1:30:11] This concept branches off into many different avenues of thought ranging from 
dualism (the belief in two Divine creators of The Cosmos and The Universe), multiple 
non-divine creators of The Cosmos in The Universe such as the concept of 
Cosmouniversalism, the concept involving The Cosmos and The Universe as the bicreators 
of one another equally. 

[1:30:12] From bicreationism, many new forms of cosmology and universality emerge to 
eventually found brand new thought schools, philosophical positions, and cosmological 
branches that shall inevitably change the way in which we understand and contemplate 
The Cosmos in The Universe and the relationship between the two distinct entity as 
outlined by Millettarian Philosophy. 

[1:30:13] Bicreational Thought contemplates cosmology always in accordance with a two- 
part creation; two separate and distinct entities must either come together to form the 
whole, or they must both create the whole by equal means. 

[1:30:14] It must be said herein that universal and cosmic creational theories, in the context 
of Millettarian philosophical discipline and contemplation, should be studied in isolation 
from current faith traditions for the concept of The Universe and The Cosmos as separate 
entities is a newfound concept in and of itself unique to the Millettarian Tradition. 

[1:30:15] If we are to explore the many different possibilities of the creation of The Cosmos 
and The Universe and the exploration of their general interactions and symbioticity in 
such levels requiring a great amount of intellectual and philosophical contemplation, then 
we must remove our current and past theologies and faiths regarding cosmology and 
cosmogony. 

[1:30:16] By not doing this, we narrow our minds too quickly to the huge variety of 
philosophical theories and concepts regarding The Cosmos and The Universe and the 
nature of their creations and evolutions. 

[1:30:17] To bicreate is to create one system of existence from the equal measure factor of 
two distinct entities, which are most commonly The Cosmos and The Universe. 
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[1:30:18] Bicreationism generally departs from traditional Millettarian Cosmology because 
it equalises The Cosmos and The Universe as playing equal parts in the creation of 
existence, whereas in the traditional Millettarian Cosmology The Universe is generally 
considered to be superior to The Cosmos for The Cosmos exists within The Universe and 
so The Universe holds supremacy over The Cosmos. 

[1:30:19] The concept of cocreation relates any cosmological or universal structure that is 
created by the means of two different entities, but not by equal measure, and so, it is made 
distinct from bicreation. 

[1:30:20] Cocreationism can be the creation of The Cosmos from a two-part collaboration 
between The Universe and The Divine, or between The Universe and The Cosmos by 
incorporating some autocreational concepts. 

[1:30:21] Cocreational concepts are largely umbrella concepts that don't exactly form their 
own cosmology, but are part of the structure of others with cocreationism being the only 
definitive philosophy of a cocreational origin. 

[1:30:22] To cocreate is to bring into existence, by means of two separate entities, either by 
coming together to form a whole, or by using their functions to create a whole from their 
dyadicity, but this dyadicity is never equal; in cocreation, there always exists a larger, or 
superseding entity. 

[1:30:23] In cocreationism, the philosophy of cocreation, a cosmological order is form 
wherein two non-equal entities are considered creators of existence; in most cases, this falls 
to both The Universe and The Divine due to the ultimate naturity of The Universe being 
largely undetermined and unfixed. 

[1:30:24] Although more ambiguous than other creational theories, cocreationism may 
hold greater logicality when perceived from a Millettarian cosmological perspective; due 
to the unknown naturity of The Universe, a greater emphasis is placed upon the 
intercorrelations and integrations between The Universe and The Divine. 

[1:30:25] The concept of anticreation and its philosophical associate, anticreationism, 
revolve around the idea that there was no definite creation of either The Cosmos, The 
Universe, or The Divine, and leads onto principles holding that these entities have always 
existed, just not in ways that we can comprehend. 

[1:30:26] Anticreational Thought blames the lack of comprehension and knowledge and 
indivinity of the human mind for we are not yet able to comprehend existences beyond 
that of our own and those of a cosmical naturity. 
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[1:30:27] Anticreationism gives a Divine feature to The Cosmos and The Universe by 
suggesting their existences are eternal in one form, or another; here, we see a uniquity that 
either raises The Cosmos and The Universe to a higher level, or lowers that of The Divine. 

[1:30:28] Anticreationism does wholly accept The Big Bang as a scientific theory, but 
suggests that it was not the ultimate creation of either The Cosmos, The Universe, or The 
Divine on any level of circumstance, and instead, puts forward an idea wherein the 
Ultimate Creation shall never be truly known to us in our current mindset. 

[1:30:29] Another creational theory is that of countercreation which holds that during the 
creation of either The Cosmos, or The Universe, some external forces or entities were 
pushed against in order for the creation to occur. 

[1:30:30] Principally, in countercreation, for a creation to occur, an pre-existing entity must 
be forced against, or some pre-existing space must have been there for the creation to 
become existent into. 

[1:30:31] The most primary example of countercreational thought is found in the concept 
that for The Big Bang to have occurred and for The Cosmos to expand, there must first 
have existed some space into which The Cosmos expanded. 

[1:30:32] To countercreate is a method of creation in which some pre-existing entity, or 
space must be create into or created against in order for the creation to occur. 

[1:30:33] Countercreationism raises larger questions about the naturity of The Divine, The 
Precosmos, the naturity of The Universe, and that which is known as The Precosmic 
Existence Principle, the principle by which existence in some form occurred before that of 
The Cosmic Existence, the existence we know and reside within. 

[1:30:34] The next branch of Creation Theory is that which is known as Exocreationism; the 
concept holding that The Cosmos and The Universe must have both been created from 
some externality, from some entity, or force outside the boundaries of both The Cosmos 
and The Universe. 

[1:30:35] Exocreation is perhaps the most commonly held creational theory as it falls in 
alignment with theological ideas about how some Divine entity, or deity created The 
Cosmos and The Universe, from some place outside known existence and reality. 

[1:30:36] One of the main causality dilemmas is produced by notions of exocreationism as 
one asks, if The Divine did create The Cosmos and The Universe, then what did create The 
Divine? 

[1:30:37] This leads us on to questioning the naturity of The Divine, the creation of The 
Divine, and helps us understanding more clearly what it means to be of divinity, and 


356 



largely, the answer to the causality dilemma is either that The Divine always existed, or 
that it autocreated. 

[1:30:38] If so, in our abstract thoughtpath, we then return to notions of exocreationism for 
if The Divine was to always exist, or if The Divine was to autocreate itself, then what 
space, or field did The Divine always exist within, or autocreated within? 

[1:30:39] Furtherso, this leads us onto notions about the fundamental existence of The 
Divine; in order for The Divine to exist, did there have to exist some space beforehand? 
Does existence need a plane to occur? 

[1:30:40] After discussions about the Initial Creation, Exocreational Thought stands 
logically truly for The Cosmos exists within The Universe, and all the cosmical progeny 
exists within The Cosmos which all follows a thoughtpath of exocreationality. 

[1:30:41] To exocreate is to create from without, rather than from within, and neither by 
some autocreational means. 

[1:30:42] The next of the creational theories is that of Hypercreationism; the overarching 
concept holding that both The Cosmos and The Universe were created by Divine means 
from above were they now physically exist. 

[1:30:43] Whether being created from above, or from below, does not constitute goodness 
or evility in Millettarian Philosophy, but instead derives meaning of overseeingness and 
underpinningness depending on whether one is studying hypercreational, or 
hypocreational theories. 

[1:30:44] Hypercreation tends to fall in alignment with mainstream faith concepts of 
cosmology, especially with regard to a deity overlooking their progeny. 

[1:30:45] Hypercreational Thought is typically exocreational by its naturity; holding that 
some external force, or god created both The Cosmos and The Universe from an external 
plane of existence, and oversees the entirety of their creation from a plane above it. 

[1:30:46] Simply, to hypercreate, is to both create from above, and oversee one's create from 
above it. 

[1:30:47] Hypercreationism does have consequential effects on its overall cosmology; in 
terms of logicality, for one to oversee, one cannot be in between and intertwined with the 
occurrences within that which one oversees. 

[1:30:48] Therefore, in a hypercreational cosmology, it is generally considered that there 
exists no intercession or interaction between The Divine and its universal and cosmical 
progeny; Hypercreationism places greater emphasis upon free will and the overseeing, yet 
non-intercessional naturity of The Divine. 
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[1:30:49] We now come to discuss the Twin Theory of hypercreation, known as 
hypocreation; this demonstrates the oppositism the theory preceding it, in that it forms a 
cosmology wherein The Divine, or the creating force of The Cosmos and The Universe 
exists physically below them both. 

[1:30:50] Unlike hypercreational theories, Hypocreation Thought is more logically 
connected to the ideas of intercession, predestination, and a general increase of interaction 
between The Divine and its universal and cosmical progenies. 

[1:30:51] In Millettarian Philosophy, above does not constitute moral goodness, and neither 
does beneath constitute moral evility; instead, especially when speaking of a Divine entity, 
physical position has a greater emphasis on meaning relative to the interaction of that 
entity and its creator. 

[1:30:52] Hypocreational Thought is paired with the concept of Underpinning which, in 
Millettarian Philosophy, relates to the idea of some Divine creator being both intrinsic, 
intertwined, and intercorrelated with the entities of its creation. 

[1:30:53] This is exemplified in statements relating to seeing divinity in celestial entities, in 
nature, and in the orderity of The Cosmos; there exists an partially distinct, yet indistinct 
interconnection within The Cosmos that is formed by the underpinning naturity of The 
Divine in a Hypocreational Cosmology. 

[1:30:54] To hypocreate is to create from below and subsequently underpinning and 
intertwine oneself as the creator to that which one has created; by this notion, 
hypocreation is closely connected to the ideas of pantheism. 

[1:30:55] The next of the creational theories is that which is henceforth known as 
Anocreationism the concept by which the creation of The Cosmos and The Universe 
occurred by infinite chance, that the inevitability of their creation always existed, and in an 
infinite time paradigm, it was inevitable that their creation would occur and it did. 

[1:30:56] Although initially this creational theory may come across as inane, its logical 
premise is strong than first thought. 

[1:30:57] The notion that The Cosmos and The Universe could have been created by chance 
does hold logicality; from the principle that there must exist something first before 
something may exist, there must have existed an Infinity Paradigm in which some Divine 
entity, or so oppositely, nothing but eternality existed. 

[1:30:58] In this Infinity Paradigm of time, space, and matter, the means of existence would 
reside, and so, given an infinite amount of time, space, and matter, it is logical to notion 
that at some inevitable point, the most perfect combination of time, space, and matter 
would occur, which is what began The Cosmos and The Universe. 
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[1:30:59] In Divine terms. The Divine entity that created The Cosmos and The Universe 
may have not intended such to hold any purposity; given the Infinity Paradigm in which 
this creationality resides. The Divine would have an infinite amount of time, space, and 
matter for The Cosmos and The Universe to have created. 

[1:30:60] Infinite Chance is the probability of something occurring if an infinite amount of 
space, time, and matter is available for it to occur; by this notion, we find anocreationism. 

[1:30:61] To anocreate is to create by measure of infinite means; if one has an infinite 
amount of time, space, and matter to do something, it is only an inevitability that it shall 
happen. 

[1:30:62] In the Infinity Paradigm, time, space, and matter, the means by which everything 
is created, are no constraint; therefore, it is logical to notionise that there was no set time, 
place, or purpose that The Cosmos and The Universe were to come into creation. 

[1:30:63] However, directly from these notions, we begin to go down nihilistic paths of 
nonpurposity, but so equally go nonpurposity be true as is its counterpart. 

[1:30:64] The principle of Divine End relates to the idea bound by the logic that if some 
Divine entity created The Cosmos and The Universe, then it is logical that such a Divine 
entity would so equally be able to end The Cosmos and The Universe. 

[1:30:65] This brings about ideas of presumption; presuming that The Divine will be the 
initiator of the end of The Cosmos and The Universe, and not The Cosmos and The 
Universe being the initiators of their own end. 

[1:30:66] This concept, and more, relating to the ultimations of The Cosmos and The 
Universe shall be latterdiscoursed in The Apogenesis. 

[1:30:67] Another Creation Theory is that which is known as Intercreationism; the idea by 
which space, time, and matter are placed highest in the cosmological structure and 
whereby space, time, and matter replace notions of The Cosmos, The Universe, and The 
Divine. 

[1:30:68] Instead, it is held that the eternal interactions between space, time, and matter as 
the cosmical elements of existence are the sole creators of that which we understand to be 
The Cosmos in The Universe. 

[1:30:69] By this cosmology. The Cosmos and The Universe are considered as entities 
bound by space, time, and matter, which is a logical notion in and of itself, but also, places 
space, time, and matter upon a pedestal whereby they are the creators of existence and 
reality. 
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[1:30:70] Intercreational Thought is generally non-theistic by its naturity and by traditional 
concepts of god, but it is not irrational to perceive space, time, and matter as playing the 
role of The Divine in this particular cosmology, which would make this still a Theistic 
Cosmology, and a Cosmological Trinity at that. 

[1:30:71] To intercreate is to create by means of a multitude of separate entities; in this case, 
three entities exist; time, space, and matter, and they form the reality in which we, the 
stars, the galaxies, and The Cosmos reside. 

[1:30:72] The Universe, however, is a different matter; its reality may well be 
disproportionate, distorted, or completely differentiated from our own reality, and so, this 
unknownness generally isolates The Universe from being included in an Intercreational 
Cosmology. 

[1:30:73] Instead, it is simply held that time, space, and matter are still the fundamental 
creators of The Universe, by the way in which they created The Universe, and the results 
of such a creation are unknown to us in our current cosmical states, and are beyond our 
own reality of existence within The Cosmos. 

[1:30:74] Intercreationism redefines the cosmological paradigm, and encourages us to think 
of creational theories in terms of time, space, and matter, and these alone without divinical 
intercessions. 

[1:30:75] We may well infer intercreational thoughts in many other cosmologies and 
concepts, but it is intercreationism that forms the newfound paradigm and cosmological 
structure by which time, space, and matter are considered the centralities and all else are 
considered to be abstraction of what is henceforth known as The Cosmological Trinity. 

[1:30:76] We now turn our thoughts to another concept of Creation Theory, that which is 
known as Intracreation, and its philosophical branch of Intracreationism; this concept 
encompasses the idea that both The Cosmos and The Universe were created from within, 
not without. 

[1:30:77] To expand upon this. The Universe is considered an eternal plane and all 
existences, and realities were created within The Universe and expanded out in the form 
of The Cosmos. 

[1:30:78] To intracreate is to create from withinside the creator itself; by this notion of 
cosmological structure. The Universe is considered to be an all-encompassing entity of 
eternality within which The Cosmos and all other cosmoses reside. 

[1:30:79] In this, the role of The Universe and the role of The Divine interestingly merged 
together with The Universe become the eternality, divinity, and all-creating entity that The 
Divine is traditionally considered to be. 
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[1:30:80] Intracreational Thought and Cosmology involves The Universe as the creator 
within which all creation occurs, and The Cosmos is considered to be the expanding entity 
that extends outwardly as the manifestation of creation, but is ultimately bound by The 
Universe as the eternal plane. 

[1:30:81] Monocreationism is more an opposition to other creational theories and 
cosmologies rather than a unique cosmology of its own; monocreation holds that The 
Cosmos and The Universe are ultimately created by one being, force, entity, or deity 

[1:30:82] Furtherso, monocreation upholds that the most fundamental naturity of The 
Cosmos and The Universe is their ultimate oneness, founded upon the idea of The Cosmos 
being created from one point, and describes The Cosmos and The Universe as one for The 
Cosmos resides within The Universe, and although The Universe is infinitely vast, it is still 
one when thought of as an entity of itself. 

[1:30:83] Monocreationism opposes all other concepts that stipulate or infer a multitudinal 
cosmology, and understands that all else other than singularity, or oneness, is an 
embellishment and therefore maintains the principle that everything in existence can be 
derived back to oneness in some form. 

[1:30:84] To monocreate is to perceive The Cosmos, The Universe, and the entirety of 
reality and existence as subjects and progeny on oneness; that all things originate back to 
oneness. 

[1:30:85] This, like many other of the concepts and cosmologies raised in this discoursed, is 
a largely logical, especially in a cosmical context because all that we know to exist 
originated from some type of oneness. 

[1:30:86] Life on The Earth originated from one cell formation; The Cosmos originated 
from one singular point of The Big Bang; the black holes hold singularities at their 
centralities; all the physiologies and biologies of life can be derived back to a oneness; a 
distinct singleness; a definite mononess. 

[1:30:87] In notions of Monocreational Thought, we collate aspects of monotheism, and a 
principle of Monoultimation; a principle holding that all things of existence must originate 
from some singularity, or oneness. 

[1:30:88] The largest obstacle against monocreationist ideas is that they themselves are 
ultimately bound by our own cosmical reality and existence. 

[1:30:89] In other dimensions, on other planes, and in other cosmoses, dualism may be the 
origination of all things, and all the monocreationist thought still persists, we cannot know 
the naturity of the realities and existence of these other cosmoses and beyond our own 
cosmos and in The Universe itself, and so, this places a great restriction on how far 
monocreationist thought can persist logically and realistically. 
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[1:30:90] Nevertheless, monocreation and its philosophical branch, monocreationism, 
strives on in being concepts of great importance throughout cosmological and theological 
discourses, and are held centrally in Creation Theory. 

[1:30:91] The next of the creational theories speaks of the true oppositism of monocreation, 
and that manifests itself in the idea of multicreation, and its philosophical branch, 
multicreationism. 

[1:30:92] The principal stipulation of multicreationism is that there exists a multitude of 
creations and a multitude of originations, never just one creation and origination. 

[1:30:93] Multicreationism understands that there are multiple cosmoses, that exist outside 
our own, that which is referred to in Millettarian Philosophy and Cosmology as The 
Cosmos, and understands that all these different cosmoses reside within The Universe. 

[1:30:94] Therefore, the idea of multicreation is widely spoken of during discourses 
throughout The Grand Centrality, and it is countlessly inferred as an important part of the 
overall Millettarian Cosmology. 

[1:30:95] By Multicreational Thought, we derive that existence depends upon a multitude 
of factors and a multitude of creations to realise; by similar notions, a Multicreational 
Cosmology may devise that The Cosmos, The Universe, and The Divine were created 
separately of each other, either autocreationally, or by some other means. 

[1:30:96] Due to the nature of Multicreationist Thought, there ironically exists a multitude 
of concepts within the creational theory, and its concepts largely transcend 
multicreationism itself and can therefore be found in many other aspects of Millettarian 
Cosmology and Cosmic Philosophy. 

[1:30:97] Due to the multiple functions found in The Cosmos, the multitude of cosmoses 
considered to be in The Universe, and the multitude of possibilities about the creations, 
and destructions of The Cosmos and The Universe, and the many theories surrounding 
the naturity of the creator of all things. Multicreationist views point toward a multitude of 
creations, originations, and finalities for all things of existence. 

[1:30:98] It is a easy mistake to make to classify multicreational notions as all- 
encompassing ones, but this is a matter of terminological difference, and herein defined is 
omnicreationism. 

[1:30:99] Omnicreationism is the philosophical branch of the concept of omnicreation and 
perhaps the most difficult to imagine; the all-encompassing, all-time, all-space, and all¬ 
matter creations that span across an infinity of possibility, time, space, matter, and 
circumstance. 
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[1:30:100] Therefore, omnicreation is an extension of multicreation with the only difference 
being that multicreation speaks of a multitude of creations, and omnicreation speaks of an 
infinite amount of creations. 

[1:30:101] Omnicreational Thought contemplates ideas of infinite creation by all means; 
they incorporate all realities, all existences, all possibilities, and all creations in a paradigm 
of infinite time, space, and matter, thus invoking anocreational ideas of Infinite Chance. 

[1:30:102] To omnicreate is to perceive creation by infinite measures and terms, and finally, 
suggests that there is no beginning or end to creation; instead, creation is eternal; it has 
always occurred and it always shall for eternity on an infinite plane of time, space, and 
matter. 

[1:30:103] The final concept of Creation Theory of the Millettarian Tradition in The Grand 
Centrality is henceforth known as pericreation, and its philosophical branch, henceforth 
known as pericreationism. 

[1:30:104] Principally, pericreation is another very common cosmological structural 
concept that can be found in many other parts of Millettarian Philosophy and wider 
Cosmic Philosophy, and holds that first something to exist, it must exist within something 
else; this supports the traditional Millettarian Cosmology of that which is known as The 
Cosmos being created and existent within The Universe encompassing it in all ways. 

[1:30:105] Pericreationism holds that there must be a perimeter for a creation to be created 
within, but this concept inevitably leads to the Perimeter Paradox; the infinite amount of 
perimeters created by the principle that a creation must exist within a perimeter for it to be 
created. 

[1:30:106] There exist many paradoxes within philosophy, and Millettarian Philosophy is 
no exception to this fact, and so, therefore, the subject, tradition, and attempt of the 
resolution of philosophical paradoxes shall be henceforth introduced and entitled as 
Paradoxy, and defines itself as a newfound discipline and a major branch of Millettarian 
philosophical contemplation, and a person conducting such philosophical studies is 
known as a paradoxer, or a resolver. 

[1:30:107] Perhaps the easiest resolution of the Perimeter Paradox is the incorporation of 
The Divine as the ultimator, and therefore, no perimeter is needed to encompass The 
Divine; there always exists multiple resolutions to paradoxes; never just one, and this 
stands as the most fundamental principle of paradoxy. 

[1:30:108] To pericreate is to create by means of perimeter; a pre-existing plane within 
which creations reside. 
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Latter Epochology 


[1:31:1] The discourse of Latter Epochology addresses additional theories of time in The 
Cosmos and The Universe as part of the entirety of the philosophical study of epochology 

[1:31:2] The first of such branches is henceforth known and entitled as Periology; this is the 
philosophical study and contemplation of the distinctive time periods found in the history 
of The Cosmos. 

[1:31:3] Periologists derive a philosophical cosmological structure and meaning from the 
periods founded by the science of Physical Cosmology in order to draw upon larger 
concepts of overall cosmic orderity, naturity functionality and the application of all other 
instruments of study 

[1:31:4] Although periological contemplations of cosmic time periods are based upon the 
science of physical cosmology there are different terms applied to each epoch in the 
Millettarian philosophical tradition. 

[1:31:5] The first of all cosmical epochs is known, in the Millettarian Tradition, as the 
Inception Epoch, also known as the Planck Epoch in mainstream Physical Cosmology, and 
this is generally held, in both philosophical and scientific terms, to be the event of The Big 
Bang. 

[1:31:6] On time scales so small that no current physical theories have managed to 
contemplate them, this is held as The Creation Moment in Millettarian Cosmology, and is 
the point in time, space, and matter wherein all The Cosmos was as One, in its own 
singularity. 

[1:31:7] In the Millettarian Cosmology, it is suggested that this point of Oneness held two 
distinct features that The Cosmos itself does not; pure divinity and infinity. 
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[1:31:8] Pure Divinity is specified as such because The Cosmos is certainly directly Divine 
as omnimentioned throughout Millettarian Philosophy but Pure Divinity means being 
The Divine itself, or being interceded by The Divine itself, if one is of such faith to believe 
in divinical entities. 

[1:31:9] Infinity is mentioned due to the incessancy, in Millettarian Philosophy, of 
considering The Cosmos as The Finite, and The Universe as The Infinite; however, in this 
very moment, at the Inception Epoch, The Cosmos shared this quality for it was infinitely 
dense, and infinitely minute. 

[1:31:10] The Inflation Epoch begins thereafter and marks the expansion of The Cosmos; 
strictly, the Inflation Epoch is still in continuance today and shall be so until The Great 
Collapse. 

[1:31:11] Inflational processes have been in occurrence ever since the Inflation Epoch, and 
shall continue to be so as they form the most fundamental parts of the naturity of The 
Cosmos, as well as forming the orderities, functionalities, and motionalities found within 
The Cosmos. 

[1:31:12] The next of the cosmic periods is that of the Nanonic Epoch, which covers both 
the Quark and Photon Epochs in mainstream physical cosmology, is the period in the 
cosmic evolution wherein gravitation, electromagnetism, and both types of interaction had 
taken their currently perceived forms. 

[1:31:13] However, due to the temperature of The Cosmos, it remained too hot to allow 
quarks to combine to create hadrons; this cosmic period is so called due to only the 
fundamental forces and the elementary particles forming across The Cosmos during this 
time. 

[1:31:14] During the first three hundred and eighty thousand years of cosmic evolution, 
gravity and electromagnetism were only just beginning their functionalities, and their 
orderities. 

[1:31:15] Next began, what is known in mainstream physical cosmology, as the Dark Ages 
of cosmic evolution, and in the Millettarian Tradition, is known as Tenebrian Epoch, or the 
Tenebrous Epoch. 

[1:31:16] During this cosmic period of about one-hundred and fifty million years. The 
Cosmos held no large scale structures due to the length of time they needed to form, and 
so, this epoch is characterised by its distinct lack of progeny, and light. 

[1:31:17] However, it is an amateur's mistake to suggest that no cosmical workings were 
occurring during this period; in fact, many of the earliest formations took place here and 
so, we can derive greater meaning and philosophical understanding of the naturity and 
orderity of The Cosmos and its progeny by studying this period. 
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[1:31:18] From the study of this period, we may also derive greater philosophical meaning 
and understanding of cosmic darkness and what future epochs of darkness in The Cosmos 
may bring and may consequence. 

[1:31:19] During this period also, there was a great cooling down of The Cosmos after the 
extremity of the temperatures from The Big Bang and the Inflation Epoch thereafter. 

[1:31:20] Of the following cosmic period, we discuss a epoch of rapid structural formation 
in The Cosmos, including stellar evolution, galactic formations, galactic evolutions, and 
galactical cluster and supercluster developments. 

[1:31:21] In the Millettarian Tradition, this cosmic period is considered to be of the highest 
cosmicality and is henceforth known as the Wonderment Epoch due to its intrinsicity to 
how The Cosmos functions and appears today as we look at it from our small world. 

[1:31:22] This is the period in which the galactic disks formed. The Solar System in which 
The Earth resides formed, and in which the first traces of life on The Earth emerged; this is 
epoch onto which many of our wonderment of The Cosmos are project and a time during 
which many of our wonderments of The Cosmos occurred. 

[1:31:23] The final member of The Five Epochs is known as the Futurity Epoch; this is the 
cosmic period relating to the time beyond the Present Epoch and, in Millettarian 
Philosophy, involves The Humanic Exploration of The Cosmos, The Maturity of Progeny, 
and The Ultimation of The Cosmos and The Universe. 

[1:31:24] The future is metaphorically bright for the humanic exploration of The Cosmos, 
but not physically bright for it is predicted that stellar formation shall begin to slow down 
and eventually cease. 

[1:31:25] There also exists various ultimatologies for the fate of The Cosmos, and The 
Universe as two separate entities in the Millettarian Tradition; these include concepts from 
Black Hole Cosmology, Divine Ultimation, and Finality Theory. 

[1:31:26] There are the elements of our existence and The Earth's existence that resided 
from their beginnings; these are henceforth introduced as initialities; this is no different for 
The Cosmos, and the elements in existence from the beginning of that are henceforth 
known as primordials, or primordialities. 

[1:31:27] The state of primordiality is to be in existence at the beginning of some 
occurrence, or some entity's lifespan, and the philosophical study and contemplation of 
such elements is henceforth entitled as Primordiology. 

[1:31:28] Primordiological study encompasses the entire contemplation of primordial 
celestials in relation to time, and their existence as having an impact upon the overall 
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orderity, functionality, and naturity of themselves, and The Cosmos entirely, as well as 
incorporating all other relevant instruments of study 

[1:31:29] Primordiality is a newfound instrument of study in and of itself that should be 
applied when referring to the existence of progeny, or general existence, during the early 
epochs of The Cosmos, and the extent to which a particular celestial can trace their 
existence back to the earlier progenies and elements of the early epochs. 

[1:31:30] The Primordials are those progeny of The Cosmos that existed in the earliest of 
epochs and usually take the form of gravity, electromagnetism, the oldest of stars and 
galaxies, and the gases, dusts, and filaments that formed the Metagalactic Superstructure. 

[1:31:31] The philosophical stance of the primordials and primordiality is henceforth 
known as primordialism; in this, the belief is held that the primordial entities of The 
Cosmos are the most fundamental to cosmical existence and that all other progenies are 
dependent upon these primordial progenies. 

[1:31:32] Furthermore, it is also held in primordialism that it is a logical notion that the 
primordials shall play an instrumental role in the events leading up to the ultimation and 
finality of The Cosmos due to the central roles they played in the evolution of The Cosmos 
for it to become what it has. 

[1:31:33] Primordialist Philosophy plays a focus and a centrality on the primordial entities 
of The Cosmos, advocates for the discovery of further primordials, and supports greater 
understanding of primordiality and its wider philosophical application as an instrument 
of study in its own right. 

[1:31:34] It is the principal task of the primordiologists to understand, from a purely 
philosophical perspective, the primordial entities of The Cosmos through the application 
of the instruments of study in order to derive meaning and greater knowledge and 
understanding of these concepts. 

[1:31:35] The most principal of all primordials is gravity; it is the most fundamental force 
of The Cosmos that has functionality in all aspects of cosmicality, and is an element of The 
Cosmos that has existed since the Nanonic Epoch and is expected to do so until the finality 
of The Cosmos. 

[1:31:36] In essence, gravity is The Cosmos and The Cosmos is gravity; without gravity. 
The Cosmos would simply not be as it is and so, the primordiality of gravity is the highest 
out of all other progeny due to its intrinsicity in all periods of cosmic existence. 

[1:31:37] Speaking of the primordials more generally now, we must know how to identify 
them if we are to philosophically study and derive meaning from them, and so the first 
two instruments of study that we can apply are abundancy and frequency. 
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[1:31:38] It is logical to notionise that if something is in existence at the beginning and it is 
so fundamental that it exists so early on, then its influence, whether directly, or indirectly, 
shall be felt throughout the entirety of existence; by this notion, we have described what it 
means to be primordial. 

[1:31:39] To be primordial is not only to exist at the beginning, but to play a fundamental 
role throughout existence; we find this exemplified by both gravity and electromagnetism 
in that they both began their existence in the Nanonic Epoch, and their functionality and 
influence, whether directly, or indirectly, is still intrinsic to the existence of The Cosmos in 
the Present Epoch. 

[1:31:40] By this very notion, we understand what it means to hold primordiality; it is a 
matter of existing from the earliest stages of The Cosmos, being intrinsic throughout its 
existence, and stay in existence until the end of The Cosmos. 

[1:31:41] Both the abundancy and frequency of some primordials such as gravity, the 
filaments, and the cosmic gases demonstrates their primordiality; gravity is in all places of 
The Cosmos, the metagalactic filaments are so large they make our one-hundred thousand 
light year wide galaxy an infinitesimal speck and were one of the first cosmical structures. 

[1:31:42] Finally, the cosmic gases were instrumental, as ordered by the forces of 
gravitation, in the formation of the stars, the nebulas, the galaxies, and the quasars of The 
Cosmos in The Universe. 

[1:31:43] All the primordials demonstrate such frequencies during their earlier existences, 
especially during their clusteration periods, such as when the oldest of stars formed and 
their proximities were so densely compacted, that their frequency was therefore mosthigh. 

[1:31:44] The centricity of each and every primordial must be clear now; their existence 
throughout the periods of The Cosmos to the Present Epoch and beyond; their high 
abundancy and frequency; their presence throughout many of the formational structures 
of The Cosmos. 

[1:31:45] After the contemplation of these characteristics of the primordials, we understand 
that their centricity to The Cosmos and its appearance, functionality, purposity, naturity, 
and orderity is paramount and that they exist as, not the centricity to us, but as centricities 
to The Cosmos in almost every way. 

[1:31:46] The vastity of the primordial is another instrument of study that should be 
applied to primordiological study; there has not ever been just one member of 
primordiality for there has always existed a wide-ranging field of members. 

[1:31:47] They all appropriate themselves upon different appearances, functionalities, 
orderities, naturities, motionalities, and by all other aspects and measures, with the one 
unifying quality between them all being their primordiality; their existence in the early 
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epochs, their intrinsicity to the formations of the earliest of celestials, and their existence 
throughout the epochs of The Cosmos. 

[1:31:48] These are the uniting factors of primordiality and they can be found and applied 
in many of the earliest of celestials, fundamental forces, and the cosmic gases. 

[1:31:49] This diversity we see in the primordials is their most cosmical of attributes for we 
see a grand diversity in The Cosmos and so, it is logical to notion the grand diversity and 
vastity of the celestials and forces so intrinsic to the structure of The Cosmos and its most 
ancient of progeny. 

[1:31:50] It is also important to remember the composity of the primordials; they only 
rarely act alone; during their own formations and the formations they participated in, 
there was a multitude of elements involved in both of these processes. 

[1:31:51] The composite naturity of the primordials reflects the composite naturity of The 
Cosmos; it is again logical to notion that those progeny of The Cosmos that have existed 
for the latest, are intrinsic to the cosmical orderity, and shall exist until the finality of The 
Cosmos, will reflect in themselves the attributes of The Cosmos itself. 

[1:31:52] Dynamicity is also found in large aspects through the primordials; since their 
very creations, they have been beacons of constant change, activity, and progression; both 
in relation to themselves and in relation to The Cosmos. 

[1:31:53] The primordials have engineered change throughout The Cosmos; they have 
always been at the forefront of the commencement of new epochs; they have changed the 
appearance, the orderity, and the functionality of The Cosmos; they have been the pioneers 
of cosmical change and they forever shall fulfil this role. 

[1:31:54] The dynamicity of the primordials is again made evident in the extent of their 
activity; all that is primordial has played an instrumental role in the evolution, the 
development, and the maturity of all in The Cosmos. 

[1:31:55] The interactions between the primordials and The Cosmos and owing to their 
creative naturities, has made The Cosmos and all its progeny that which they are and that 
which the peoples wonderment over. 

[1:31:56] It is to the divinely infused functionalities of the primordials and their intrinsicity 
in the overall history of The Cosmos that we owe our venerations, adorations, and 
wonderments to. 

[1:31:57] It is the results of the fundamental dynamicity of the primordials that we 
wonderment though we may not know this when we peer up to the night sky, or imagine 
The Cosmos in our minds. 
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[1:31:58] Finally, it is the dynamicity of the primordials that demonstrates progression in 
The Cosmos and its evolutionary history 

[1:31:59] It is the primordials being the oldest celestials, the fundamental forces, the 
metagalactic filaments, and the ancient cosmic gases and dusts that have formed, 
structured, and helped expand The Cosmos as we know it. 

[1:31:60] They have progressed The Cosmos towards its own greater maturity and of the 
progeny within it; they have initiated the formations, developments, and evolutions of all 
that is within The Cosmos. 

[1:31:61] If we understand progression to be physical expansion then the primordials have 
been intrinsic to this; if we understand it to be maturity development the primordials have 
been intrinsic in this way when in relation to the celestials; and finally, if we understand 
mental progression in relation to ourselves, it is the primordials and their descendants that 
have, are, and shall continue to progress us as a united humanity towards greater 
advanced state of mindset and worldview. 

[1:31:62] Therefore, it is clear that the dynamicity of the primordials is central to 
primordiological study and leads to a better understanding of primordiality as it stands 
that dynamicity is intrinsic to primordiality. 

[1:31:63] We must now apply the instrument of study of focality to the primordials, and in 
this, we may take ample inspiration from that of the instrument of centricity; if the 
importance of the primordials has not yet been emphasised, then the application of 
focality shall clarify. 

[1:31:64] If focality is a measure of importance, it must therefore be understood that the 
primordials of The Cosmos hold the most importance in the overall cosmic evolution for 
they existed in the earliest of times and they shall exist in the latest. 

[1:31:65] Not only this, but the primordials have been intrinsic to all the major formations 
and occurrences since they came into existence; this give them ultimate focality in the 
structures, functions, orderities, and places them as the focalities of the entire naturity of 
The Cosmos and all its progeny. 

[1:31:66] By these notions, we can certainly infer that the primordials are the ultimate 
focalities of The Cosmos and its progeny, and from the application of this instrument of 
study, we reinforce the overall centricity of the primordials. 

[1:31:67] The instrument of study of formity is another applicative that is integral to the 
formations of the progeny of The Cosmos; the fundamental forces, the cosmic gases and 
dusts, and the metagalactic filaments were essential for the formations to occur. 
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[1:31:68] It is insightful to notice the sequency of formation; the fact that formations are 
created from previous formations demonstrates this intrinsic sequency and we define the 
primordials as the initial formations in this sequence. 

[1:31:69] We must now turn our attentions to the application of the instrument of study of 
fundamentality; as derived from our study of the focality and intrinsicity of primordials, 
we can derive great fundamentality from them, both in relation to the cosmical system, 
and in relation to the overall evolution and development of The Cosmos. 

[1:31:70] If fundamentality is defined as the measure of the extent of one's core interaction 
with something, then we can derive greater fundamentality of the primordials when we 
confirm their initiality, their proximity to all progeny, and their formative functionalities to 
the majority of the systems of The Cosmos we know and wonderment over today and 
beyond today. 

[1:31:71] Essentially, the categorisation of a cosmical progeny as a primordial is the 
collection of the most fundamental elements and progeny of The Cosmos into a single 
group. 

[1:31:72] The functionality of the primordials can often be forgotten in the shadow of their 
focality, intrinsicity, and fundamentality, but in fact, these three instruments are the 
necessary precursors for which we can understand the functionalities of the primordials. 

[1:31:73] The primordials were the first progenies of The Cosmos to hold functionality and 
they are the progenitors of cosmical function and system that pioneered the path for all 
other progenies to follow. 

[1:31:74] Go forth, both the young and not so young, to study the wonders of 
primordiology, gain a strong philosophical grounding in a unique circumstance of The 
Cosmos, and become the greatest of primordiologists; primordiological discipline is the 
study of the most intrinsic of progenies and elements of The Cosmos and it is no small 
challenge to overcome. 

[1:31:75] The philosophical discipline of study introduced herein and henceforth known as 
Quantumology deals with the study of the earliest epochal stages of The Cosmos as well 
as with the overall naturity by which The Cosmos has expanded and how this interacts 
with The Universe as a distinct entity from The Cosmos itself. 

[1:31:76] Quantumological study includes both the Inflation Epoch, and the Nanonic 
Epoch, for they qualify as the earliest epochs of The Cosmos, and the epochs in which 
much of the most fundamental formations occurred and during which that which is 
known as The Cosmic Reality formed and developed to become how we know it to be 
today. 
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[1:31:77] If we are to understand The Cosmos as it is today and The Cosmos as it shall be 
in time's futurity, then we must look to its past and we must study its most initial 
moments for in studying these parts of The Cosmos, we understand from where it can, 
and from this, we may derive to where it shall go, and how it shall end. 

[1:31:78] We must show the children of the world as our solemn duty in our knowledge 
that The Cosmos holds the answers to our questions, that these studies of a purely 
philosophical grounding, are the most important of all philosophical subjects because their 
main functionality and purposity is to produce ideas and to ignite discussions along this 
premise. 

[1:31:79] If we do not talk about The Cosmos and All that may well exist beyond The 
Earth, and this is what I see in today's current world, then how are we to explore The 
Cosmos, enknowledge ourselves of its wonderments, and ultimately, understand its most 
important components. 

[1:31:80] The purposity of beginning is to set the course for the middle and the end; the 
naturity of beginning is to hold no assurity that the current course shall continue, 
however, its other naturity is to set a precedence for what should happen if its purposity is 
to be fulfilled; whether these are met is a question of the functionality of the formations 
created and their abilities to create new formations that can achieve such goals. 

[1:31:81] It is the case for many narratives that the beginning is often reflected in the end 
by some means, and in a cosmical context, this is even more so true for The Cosmos began 
infinitely small, and although it is now so vastly large, it shall end as it began, according to 
some finality theories, whose ideas are logical when based upon the Inception Epoch of 
The Cosmos. 

[1:31:82] Go forth budding quantumologists and study such natures of beginning and end 
in relation to The Cosmos, use your philosophical mind, methods, and instruments to 
construct concept relating to the earliest epochs, and explores how these earliest epochs 
have compounded the naturity, orderity, and fundamentalities of The Cosmos we 
wonderment, love, and wish to know and understand better, and more. 

[1:31:83] The Philosophical Universe is a concept as part of epochology, but also relates to 
the entirety of the concept of The Universe in the Millettarian Cosmology and Philosophy, 
and refers to The Universe by means of a lens of pure philosophical study; a universe in 
which any ideas are relevant and contributory, and may be possible in some reality. 

[1:31:84] This term also relates to the depiction of The Universe as a distinct entity from 
The Cosmos in Millettarian Art and in other forms of visual artistic expression, and 
typically involves a mystical aura. 

[1:31:85] The Philosophical Cosmos is based upon the same concept, but instead involves 
The Cosmos as a distinct entity from The Universe within which it resides, and again. 
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relates to the purely philosophical study of The Cosmos, holds a mystical aura around it, 
and is uniquely expressed in visual arts of a Millettarian style. 

[1:31:86] An important branch of epochology is that which is herein introduced and 
henceforth known as Seasonology; the philosophical study, in Millettarian and Cosmic 
Philosophy, of the definitive seasons of The Cosmos and its progeny, the naturity of time 
periods in The Cosmos, and their variously derived inferences as applied to by 
philosophical instruments. 

[1:31:87] The study of season in The Cosmos is as vast and abundant as there exists planets 
in The Cosmos for the seasons by which we live are important in understanding natural 
structures, orderities, and functionalities, but there are seasons outside spring, summer, 
autumn, and winter that we must expand our minds to. 

[1:31:88] The philosophical study of Seasonology merits its own instrument of study in the 
form of seasonality which measures the extent, diversity, and general nature of the seasons 
of a particular entity, and the seasonologists may infer of these findings that which they 
derive. 

[1:31:89] Seasonological study must begin with the planet on which we reside now. The 
Earth, in order to derive clarity of the study itself, and it is always easier for the people to 
begin with home, the place they know and understand. 

[1:31:90] The Earth's seasons are so diverse and vaster than we tend to realise; depending 
on where we stand on the planet, the season may be so very different from a different 
location, but like time itself, seasonality is not prescriptive of our Present Epoch, and 
instead, we can understand The Earth according to its own vast seasonalities. 

[1:31:91] By this, we mean to understand The Earth in such a way that see its changing 
appearance, structure, and topography as manifestations of seasonality, as well as the 
diversity of the topographies of The Earth both in the Present Epoch, but also in the Past 
Epochs of The Earth's history. 

[1:31:92] Entirely bound by time, season and seasonality are reflections of change over 
time, and their measurement derive by location, circumstance, and consequence, but most 
ultimately, it is time that constructs and controls seasonality. 

[1:31:93] We can therefore understand seasonality according to The Three Precipices of 
Time; the past, the present, and the future, and by this philosophical applicational 
structure, we can study The Earth's seasonality in relation to The Earth's past, present, and 
future epochs. 

[1:31:94] Futurity is therefore one of the central components of seasonological study for it 
is easily understood that the seasons of The Earth, and as lattermentioned, the seasons of 
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The Cosmos, have always occurred since the inceptions of the progenies, and therefore, by 
issuing logicality, we perceive that the seasons shall continue into futurity 

[1:31:95] The age of something is another dictation of seasonality for if something has 
existed longer, then its history of seasonality, its development of seasons, and its futurity 
of season shall be more matured than something that has not existed for as long. 

[1:31:96] The ability of us to explore and determine the forecasts for seasonality is based 
upon current and past trends of season so the greatest so the longer history of season, the 
richer the forecasts of season will be. 

[1:31:97] We must also see the diversity in seasonality across different worlds; the seasons 
of The Earth are on large scales of time, with the previous ice age of The Earth occur a 
couple of million years ago. 

[1:31:98] The Human Age of The Earth has comfortably slotted in with a distinct lack of 
volatility in The Earth's seasons; if humans had tried to establish their civilisations during 
the last ice age, our expansion throughout The Earth would not have been as widespread. 

[1:31:99] Although we may not always remember and acknowledge it, our whole existence 
is dependent upon the fact that The Earth has undergone a lull in seasonal activity for the 
last million or so years. 

[1:31:100] This lower level of volatility has allowed us to build our civilisations, evolve into 
sentient beings, spread throughout the world, and generally, become what we are. 

[1:31:101] From this notion, we can easily derive that sentience and civilisation are heavily 
dependent upon season. 

[1:31:102] Returning to the aforementioned point. The Earth has large stretches of global 
seasonal change; some have interpreted this as Divine intercession for the benefit of 
humanity, while others have derived this pattern by The Earth's position in The Solar 
System, and its general evolutionary structure. 

[1:31:103] However, we must accept the potential diversity of seasonality, and therefore, on 
others worlds, the extensive seasonal periods experienced on The Earth, may not be so 
prevalent elsewhere. 

[1:31:104] On other worlds, the seasons could change like our days turn to nights; we must 
accept this rapidly adaptive and altering environment if we are to understand the other 
worlds of The Cosmos. 

[1:31:105] It is the inevitability of cosmicality that the other worlds of The Cosmos will not 
be as The Earth is; in some ways, similarities will be shared, but in others, the differences 
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will be alarming to our comfortable lives here on The Earth and our narrow minds of 
monoplanetism. 

[1:31:106] A season is simply collective periods of change in whichever context we may 
find them, whether this be meteorologically related, mentally related, cosmically related, 
or by whichever means exists. 

[1:31:107] One may ask, why are the seasons so necessary to existence? 

[1:31:108] It is well-established that it is in the inherent naturity of all existent entities to 
change, and change is all that seasonality is, but seasonality is just an organised and 
categorised version of change into a collective period. 

[1:31:109] If something doesn't change, it becomes higher and higher in extrinsicity as its 
functionality, and purposity are gradually moved away from intrinsicity due to the 
introduction of newfound functionalities and purposities to take its place. 

[1:31:110] Like all things of existence, the young become old, and so, the old must redefine 
itself to become new once again for it is not only the naturity of the human mind to value 
change, but it is the naturity of The Cosmos to do so too. 

[1:31:111] To stay intrinsic to the system, the entity must be adaptive to the change of 
environment and the change of orderity, functionality, motionality, and all other 
instruments of study relating to either appearance, relevance, structure, or function. 

[1:31:112] One may logically notionise that seasonality is based upon need and is therefore 
executed for the purposes of fluctuance; an intrinsic naturity found in all entities of 
existence to change in their structure, pattern, consciousness, and ability. 

[1:31:113] We can therefore infer that seasons and time periods are essential to existence 
because they relate to cosmicality in a way that nothing else does; they demonstrate 
motion in the very being of entities; they are the apparatus of time applied to the structure 
of The Cosmos. 

[1:31:114] Essentially, that is the entirety of what seasonality is; it is the reflection and 
manifestation of time and time's passing through the progenies of The Cosmos and their 
ageing processes, their meteorological climates, their evolutions, and their topographies. 

[1:31:115] Now we must move on to discuss the seasons of The Cosmos and although at 
one's initial perception, there may not exist seasons in The Cosmos, they are as prevalent 
as they are on The Earth. 

[1:31:116] It is important to notice that the structure of existence is built upon seasonality; 
all existent entities are never linear; they are change in their appearance, functionality, 
purposity, and their orderity. 
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[1:31:117] The first of the seasons of The Cosmos can be found in the formation of galaxies; 
their seasonality rests in the different stages of their formation; the Compaction Season, 
the Clusteration Season, the Orderity Season, the Dispersion Season, and the Devolvement 
Season. 

[1:31:118] The Compaction Season relates to the earliest part of the galaxy's formation and 
relates to the time that the gases, dusts, chemicalities, and the early stellar formations are 
compacted into a dense space as the earliest filaments of the galaxy begin to form. 

[1:31:119] The Clusteration Season relates to the time period in which the earliest of stars 
clustered together during their primitive developments and existed in the nebulaic star 
factories. 

[1:31:120] The Orderity Season relates to the time period in which the developed stars 
began to form their own systems and started to orbit around the oblivionic centrality of 
the galaxy; during this season, the first planets formed by the involvement of the force of 
gravity. 

[1:31:121] The Dispersion Season relates to the time period during which both the star 
systems of the galaxy disperse to form the galactic disc, and the galaxy itself dispersing 
from other galaxies in its close proximity. 

[1:31:122] The Devolvement Season relates to the time period during which the galaxy 
begins to gradually degenerate from the lack of formational gas reserves; eventually, each 
and every star of the galaxy will fall into degradation, which will eventually lead to the 
collapse of the galaxy. 

[1:31:123] These are to be henceforth referred to collectively as Formational Seasons as 
their seasonality is directly derived from the formation of the entity they relate to. 

[1:31:124] There are the Planetary Seasons, the Solar Seasons, and Quasarial, and Pulsarial 
Seasons, and the Oblivionic Seasons; these all constitute that which is known as 
seasonality in their own unique and finite ways, but each of them generally follow the 
standard seasonal stages as aforementioned. 

[1:31:125] Therefore, we can infer that seasonality, although its xenesises remain unique, its 
fundamental stages hold a shared similarity between the different progenies of The 
Cosmos, and this constructs the most fundamental naturity of seasons and seasonality. 

[1:31:126] Not only can these seasonal periods be applied to cosmical progeny, but they 
can also be applied to The Cosmos as a well-ordered whole. 


376 



[1:31:127] We see these seasonal periods throughout the different stages of The Cosmos; 
we see its Compaction, Clusteration, and Orderity seasons, and then we can wonderment 
of the Dispersion and Devolvement seasons that are yet to come. 

[1:31:128] These are not considered epochs in this context, however, because they relates to 
The Cosmos as one single entity, and the epochs instead relate to The Cosmos when taking 
into account the entities collectively that exist within it, rather than them singularly, which 
again comes into the jurisdiction of seasonality 

[1:31:129] From these notions, we can infer that there are intrinsic, inherent, and 
cosmoswide seasonality stages that are found in all things cosmical and can be inferred to 
be integral to cosmical structure and orderity 

[1:31:130] Such inferences demonstrate the centrality of seasonology to Cosmic Philosophy 
and in supporting the wider Millettarian philosophical tradition; from this, we can also 
understand that seasonology, and its shared instrument of study, seasonality, are in need of 
much greater developmentation, especially across future times and among multiple 
peoples. 

[1:31:131] From this, we infer an even larger discussion about the true naturity of The 
Grand Centrality itself; The Grand Centrality is ultimately a founding text, and therefore, 
as aforementioned, is not all-encompassing. 

[1:31:132] Expounded in The Grand Centrality, there are countless amounts of 
foundational ideas and is therefore, a book by which other people will add upon, and this 
idea is therefore closely related to the lattermentioned Adornment Principle and process of 
supplementation. 

[1:31:133] The Grand Centrality is a book upon which other books will reside and shall be 
written upon; the subjects, the concepts, and the disciplines of philosophical study are 
herein founded and the ideas of the future shall also be founded upon these subjects. 

[1:31:134] The purposity and central naturity of The Grand Centrality is its 
foundationality; it is written to found subjects, concepts, and discipline of philosophical 
contemplation, and it is eternally encouraging of the developmentation of these subjects 
and concepts for their greater implementation and usage in the world and beyond. 

[1:31:135] From this, we understand the naturity of The Grand Centrality to be non- 
dogmatic, motional, and foundational; it, and I, forever appreciate the minds of the future 
and their improved perceivence, knowledge, and ability to formulate new additions to the 
ideas and topics founded within The Grand Centrality. 

[1:31:136] Seasons and epochs are closely related in Millettarian and Cosmic Philosophy, 
with their main distinction lying in their differences in timescales and subject; epochs are 
generally on the timescale of hundreds of millions and billions of years, whereas seasons 
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tend to be shorter, although seasons tend to be directed towards a particular cosmical 
entity. 

[1:31:137] Just as we humans change throughout our lives, so does The Earth, so do the 
stars, so do the galaxies, and so do the most surprising of entities, such as the black holes 
of The Cosmos, they too, hold seasonality and it is the duty of the seasonologists to derive 
such seasonality and examine its meanings and inferences. 

[1:31:138] We often speak of time in a cosmic setting in grand scales of distance and 
longevity, but there does exist transience in The Cosmos; there also exists the shortest of 
timescales in The Cosmos just as much as the longest of timescales. 

[1:31:139] The philosophical study of transience and transient existence is herein 
introduced and shall be henceforth known as transientology; this study also has its own 
instrument of study, henceforth known as transientality. 

[1:31:140] It is reflective of the structure of existence and reality that The Big Bang, the 
inception of The Cosmos, occurred so infinitely quickly and that the development, 
evolution, and maturity of The Cosmos thereafter has taken billions of years to occur. 

[1:31:141] From this, we can infer that The Big Bang is the greatest and most interesting 
exemplar of the transience of existence; by this notion, the ephemeral constitutes the 
emanscent; length continues on from shortness. 

[1:31:142] Transientialism and Transiential Thought, from these and other similar notions, 
hold that emanscence is the concentration of activity in time, and therefore, such instances 
stand as superior over their ephemeral oppositisms. 

[1:31:143] Transientality is the application of the philosophical contemplation of shortness 
in time to the events, and entities of The Cosmos and leads to wider discussions about the 
concentrations, compactions, and distortions of time in The Cosmos, and attempts to 
define certain inferences in order to make philosophical conclusions that hold even greater 
impacts upon theological, cosmical, and universal concepts. 

[1:31:144] Transience is evident throughout The Cosmos; often, it is the most destructive of 
events that are the greatest in transience; the impact of an asteroid onto a planet, the 
collision of worlds, the supernovae and hypernovae of The Cosmos. 

[1:31:145] Transience can also be linked to ourselves as humans; we often think of 
ourselves as a long-existing entity as a whole, but it remains true that perspective is often 
the most distortive of things. 

[1:31:146] Humanity has been in existence for a long time, but only from our own 
perspective, but not from the perspective of The Cosmos. 
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[1:31:147] Humans, as we know ourselves, have existed for around two hundred thousand 
years, and if we compare this to The Earth which has existed for four and a half billion 
years, and The Milky Way nearly as old as The Cosmos itself, at thirteen and a half billion 
years. 

[1:31:148] Therefore, when we make a comparison, the length of the existence of humanity 
has a blink of an eye compared to these grandities, and so, this would technically 
categorise our own existence as transiential. 

[1:31:149] The downfall of time when used in a philosophical applicative sense is that it is 
often distorted by the perception of the individual applying it; their knowledge, logic, and 
understanding forms a limitation to which time has to conform because to apply time in 
any other way would be outside of our current mental capacity to do so. 

[1:31:150] By the study of transience of time in The Cosmos, our most ultimate conclusion 
is time's intrinsic vastity and diversity in both its manifestations and in the consequences 
of such manifestations. 

[1:31:151] If we are to study the largest of timescales of The Cosmos, then it is both logical 
and prudent to study the shortest; perhaps it is in the smallest of things that we find the 
largest of answers. 

[1:31:152] Transientology, like all other Millettarian philosophical discipline and studies, 
upholds it centralmost goal to be the accumulation of two types of knowledge; one's own 
personal knowledge, known as Individual Knowledge, and humanity's knowledge as a 
whole, known as Entire Knowledge. 

[1:31:153] And so now, the greatest minds of the young and the old go forth and use your 
talents to get yourself where you wish to be, and during this process, make your 
contribution to where you believe and know humanity should be in order to fulfil its 
destiny. 
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The Adornment Principle 

[1:32:1] Between discourses, I must explain herein to set a course henceforth about why the 
original version of The Grand Centrality of The Philosophy of Millettism is, and must 
always remain without ornamentation. 

[1:32:2] It seems illogical that the Millettarian artistic style pairs itself so closely with the 
principles of a strong ornamental culture and vision, and then for the central book of 
Millettarian Philosophy to be largely without ornamentation at all. 

[1:32:3] The concept dealing with this is herein and henceforth known as The Adornment 
Principle; the idea that The Grand Centrality in its earliest of versions is a canvas both 
mentally and visually upon which others shall inevitably place their ideas, creations, and 
artistic flair. 

[1:32:4] The original versions of The Grand Centrality shall remain unornamented to 
distinguish them from the beauteous books that shall follow them. 

[1:32:5] The Grand Centrality shall remain a book of canvas upon which ideas can be 
derived from, actions can be made upon, philosophies built upon, and now, pieces of art, 
that shall be made by one's inspiration for the words of this text and therefore, beauteous 
covers shall be henceforth made to environ these words. 

[1:32:6] The Adornment Principle opens up another dimension of interpretation for The 
Grand Centrality, as it is therefore understood to be a book of abstract and mental 
interpretation and founding, and can now be a book of visual and physical interaction and 
creativity. 

[1:32:7] The Adornment Principle holds the best of intentions for it reflects all that the 
Millettarian Culture and Philosophy is; an encouragement of strong, distinct, and 
meaningful ideas, creations, and arts, and this is upheld by The Adornment Principle of 
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allowing the peoples of The Earth and beyond to cover these words they way in which 
they wish to. 

[1:32:8] Think of this as an intermission of clarity; making certain that all know of the 
importance of ornamentation in Millettarian Culture, but also making certain that all 
know of the principal ideas beyond the unornamentedness of The Grand Centrality in its 
original form. 

[1:32:9] This should now encourage all the creative minds of the world and the worlds 
beyond our own to go forth and create their own covers of The Grand Centrality; those 
which have shown the greatest of skill to complete shall be officially recognised by The 
Institution of The Philosophy of Millettism as Official Covers of The Grand Centrality. 


The Apogenesis 
(Ultimatology) 

[1:33:1] We begin with a newfound word most of whom will not have ever seen before; 
apogenesis; simply, the oppositism to genesis; the end of things in all ways; their 
ultimation; the state at which one reaches one's existential periphery. 

[1:33:2] Beyond the apogenesis, nothing exists, for apogeny is not just simply death; it is 
the finality of something's existence; for some, the apogenesis may be death; for others, 
death is simply a gateway to further existences. 

[1:33:3] However, the apogenesis is that which is also known as the Absolute End; beyond 
one's apogenesis, they are no longer in physical, spiritual, cosmical, universal, or divinical 
existence. 

[1:33:4] Therefore, it is sufficive that this discourse be entitled with this notion of Absolute 
End because this discourse is going to discuss a range of questions, positions, theories, 
subject areas, and concepts about ultimation in general and its inherent naturities and 
ultimation with regards to specific entities from a purely philosophical perspective and 
inspired by the current discoveries of science. 

[1:33:5] The philosophical discipline of study relating to the ultimations of entities and The 
Cosmos and The Universe as whole and distinct entities is herein introduced and 
henceforth known as Ultimatology. 

[1:33:6] Those whom study ultimatology shall be henceforth known as ultimatologists, and 
it should be no secret that these grand minds shall be taking upon on a task of great 
philosophical profundity for they pose concepts and questions about the most pressing, 
incomprehensible, undeniable, and also by some notions, terrifying part of existence; its 
end. 
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[1:33:7] The end of existence, whether discussed in terms of the humanic small- 
mindedness of death, or whether in terms of the Absolute End, the apogenesis, is perhaps 
the topic that our minds and consciouses are least willing to attempt to comprehend and 
discuss. 

[1:33:8] The psychology of this unwillingness can be left to be discussed by those whom 
make such questions their profession, but still, it is inevitably left to those whom think of, 
not only the future, but the end, and not only the end of humanity, but the end of existence 
itself; it is up to these grand minds to raise the awareness of such philosophical questions 
and to make its discussion one at the forefront subjects of philosophical debate, in both the 
Millettarian Tradition, but also part of wider philosophical discourse. 

[1:33:9] Therefore, there should be no need of further clarity on the importance and 
centrality of ultimatology in Millettarian Philosophy; to all the ultimatologists alive today, 
and to all those whom I shall sadly never meet to grace and enhance my own thoughts on 
the subjects, I herein bestow the duty of forever enhancing and championing the subject 
for the grandity you and I know that lays within it. 

[1:33:10] I also encourage you, the budding ultimatologists, and all the persons of 
philosophical discipline, to take pride in the philosophical subject you have chosen to 
apply your mind, body, and soul to for it remains true, that in deep philosophical study, all 
three parts of ourselves are wholly required. 

[1:33:11] As all the prominent philosophical discipline of the Millettarian Tradition are 
endowed your own associative instrument of study, ultimatology shall do so too; this shall 
return in the form of ultimaty, as a derivation of the concept of ultimation. 

[1:33:12] Ultimaty can be applied to all areas of ultimatological study and all its 
derivational topics, as well as that of all concepts, theories, and positions relating to that 
which is known as endtime, the Absolute End, and also is closely related to ideas of the 
future, and the instrument of study of futurity. 

[1:33:13] The fundamental purposity of ultimaty is to delve deep within the concepts 
surrounding endtime, and the pull out their most intrinsic parts in order to expose their 
true naturities. 

[1:33:14] As all other instruments of study, ultimaty is crucial to proper philosophical 
applicational study and it is made clear herein that philosophical study cannot be 
genuinely made without the application of at least one instrument of study during the 
process of one's study. 

[1:33:15] The essence of ultimation is finality, yes, but it is also inevitability; it is inevitable 
that all things that exist must also end, and so, inevitability is the naturity of ultimation; 
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another naturity of which is extremity, for it remains the constitution of ultimation to be 
the very end of existence; the most extreme of extremes. 

[1:33:16] All things that exist have their own unique ultimations; all forms of life have their 
own unique endings; all planets, stars, and galaxies; all things cosmical have an 
ultimation. 

[1:33:17] Universal Ultimation is a more difficult notion to conclusively pinpoint; in the 
Millettarian Tradition, it is understood that The Universe is infinite by its naturity and by 
our own knowledgeable extent. 

[1:33:18] Due to this, it would seem The Universe has no ultimation due to its infinity; this 
notion proximates The Universe and The Divine even closely to one another as they had 
been previously. 

[1:33:19] These two distinct entities almost become as one when spoken of in ultimatory 
terms; there only exists a thin distinction between the two in this contextualisation. 

[1:33:20] The Universe and The Divine are therefore bound to one another's own 
ultimations for they are both considered infinite. 

[1:33:21] For those without theistic faith, the most prominent of notions regarding 
ultimation would be The Universe being the only entity in existence without an ultimation 
for, in this case, there is no beyond The Universe and there is no ultimation of The 
Universe because The Universe is ultimation itself. 

[1:33:22] If The Universe autocreated, then it itself is the ultimation of existence; if an entity 
is the ultimation of existence itself, then this is why there is no ultimatory circumstances 
surrounding The Universe. 

[1:33:23] The notion of the cycle of death and rebirth could be proposed to stand against 
the ideas of ultimation, but one of greater philosophical knowledge understands that 
ultimation goes beyond this cycle. 

[1:33:24] Again, the death in this cycle is not the ultimation; it is the gateway into which a 
newfound existence is formed; by this notion, death and rebirth as found in some faiths is 
no different from death and the afterlife found in other faiths. 

[1:33:25] It is true that ultimation does not relate to death, as aforementioned, but the end 
of existence itself; unless the cycle holds eternality by some Divine circumstance, then it 
will have an inevitable ultimation; in some time, it will end as all things must. 

[1:33:26] The concept and instrument known as eternality may be considered to be another 
obstacle to the ideas of ultimation, but again, this constitutes no obstacle to such 
ultimatory concepts. 
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[1:33:27] To be eternal is to be ultimate; if one is in an eternal state then one is in their 
ultimate state for ultimation constitutes an end and if a state is the final state of an entity, 
then this is their ultimation for they shall no longer ever exist in any other way 

[1:33:28] We now turn to the first and arguably the most unknowable of the branches of 
ultimatology, that which is henceforth known as vacuology; the philosophical discipline of 
the Ultimatory Diegesis wherein black holes consume The Cosmos, and is also closely 
connected to Black Hole Cosmology 

[1:33:29] From what we know currently of black holes, their functionality consists of their 
gravitational pull being so large that entire stars, and star systems are sucked into their 
orbit and are ripped apart by the oblivion's gravitational intensity. 

[1:33:30] Vacuological study deals with the finality theory wherein black holes become so 
large in both their scale and intensity, that the entirety of The Cosmos turns into a void 
wherein only black holes and very few other celestial entities exist. 

[1:33:31] Therefore, it is in the vocational interests of vacuologists to study the possibility 
of this theory materialising, the philosophical inferences of such a theory, and the naturity, 
dynamicity, orderity, purposity of The Cosmos in this case. 

[1:33:32] In fact, all the instruments of study can be applied to this theory of finality and 
shall be so herein by accordance with Millettarian Orthodoxy; the traditional applications 
of such instruments in a vacuological context. 

[1:33:33] First, we must address abundancy; although black holes are more abundant in 
The Cosmos than we would first think, the comparison to the abundance of black holes in 
a vacuological context is so much larger that the entirety of The Cosmos is dominated by 
them. 

[1:33:34] From abundancy, we can infer dominancy and scope, but from the instrument of 
study of frequency, we can infer intensity; in the vacuological cosmology, the frequency of 
black holes is as high as the frequency of the planets and stars in The Cosmos today. 

[1:33:35] We see great bipolarity in the vacuological cosmology for The Cosmos over which 
we wonderment, adore, and laud today, is a cosmos filled and built by the most beauteous 
of celestial entities; beauteous in every aspect of their being; by their colour, their function, 
their orderity, and their structure amongst other characteristics. 

[1:33:36] So, to imagine and theorise a cosmos in which only invisible oblivions exists in a 
void of light, there seems no greater bipolarity than this; bipolarity in appearance, 
functionality, naturity, purposity, and bipolarity in all other ways that it may possibly be 
applied. 
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[1:33:37] Perhaps that is why vacuological study is often so depressive and terrifying; to 
theorise and think deeply by philosophical means is to unveil darknesses and truths that 
our fragile minds often cannot take. 

[1:33:38] There have been many tragedies of humanity; some caused by the natural 
processes of The Earth on which we reside, and others caused by ourselves, and the most 
inhumane of humanity 

[1:33:39] There have been these tragedies, but perhaps the most ultimate of tragedies is 
that all that exists now in its most grand and wondermental beauty shall, in a vacuological 
cosmology, be gone forever from existence. 

[1:33:40] To attempt to both comprehend such a fate for The Cosmos is perhaps the 
harshest of all truths, but as philosophers, we must face truth, for it is truth that which we 
seek; the uncoverment of truth is for that which we fight and it is towards that which we 
strive. 

[1:33:41] It is often only when we enter the harshness of the world around us and that the 
worlds beyond, that we realise there exists a distinct atmosphere of mercilessness, 
unforgivingness, and an innocent cruelty about The Cosmos and all its progeny and the 
subsequent natures that exist within and upon them. 

[1:33:42] By this notion, the fates relating to a comfortable, warm, and merciful finality 
seem not to correspond to the natures from which they are therefore to stem. 

[1:33:43] As a philosopher, it is our duty to doubt and question the finalities that speak of 
comfort, eternal peace, and happiness. 

[1:33:44] The question remains; why would The Divine have created such a merciless 
nature of The Earth, of which its nature can be considered pleasant when in comparison to 
the natures of the other worlds of The Earth, if The Divine itself is the oppositism to this? 

[1:33:45] We shall not let this philosophical discourse distort itself into one of theological 
debate, but the questions surrounding such intercessions remain and shall become 
forevermore so prominent to consider as vacuological study, and wider philosophical 
study, gains greater grounds and means for expansion and entrenchment. 

[1:33:46] No matter one's theological beliefs, there exists a distinct mercilessness to The 
Cosmos and all its progeny from our perspective as humans, and so, it is therefore logical 
to notionise that the vacuological cosmology is simply the ultimation of this mercilessness 
in its most potent, and eternal form. 

[1:33:47] Returning to bipolarity, which is what we see in many entities of The Cosmos, 
and so, it seems logical and rationality to suggest that the most ultimate stage of The 
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Cosmos should be the most extreme polarity from that which we came and was, and this 
suggestion of concept is fulfilled by the vacuological cosmology 

[1:33:48] In a vacuological cosmology not only is the centricity taken into question, but 
also all other aspects of instrumental studies of philosophical application. 

[1:33:49] And therefore, in a cosmos of black holes, wherein does the centricity reside? If 
The Cosmos results in an invisible oblivionic void, then how are we to derive the centricity 
if there is no light to orbit around the black holes? 

[1:33:50] Perhaps the centricity of the Black Hole Cosmology would be a hypermassive 
black hole around which all other black holes orbit. 

[1:33:51] The Cosmos that we know and wonderment upon today is a cosmos structured 
upon centralities; there are centralities of centralities, and therefore, centricity is most focal 
in The Cosmos, but in the vacuological cosmology, centricity may not be so focal. 

[1:33:52] Due to light being intrinsic to centricity, there exists no functionality for 
centricities in an oblivionic cosmos. 

[1:33:53] The vacuological cosmology is vastly reduced in composity compared to its 
currently existing counterpart. 

[1:33:54] Although this future cosmos is more greatly unknown, its overall simplification is 
clear to any studier of it. 

[1:33:55] There exists composite parts to the vacuological cosmos and due to the 
complexity and abundancy of such composite parts is vastly reduced, their intrinsicity and 
focality is greatly escalated. 

[1:33:56] From this notion, we derive both the proportionality and the disproportionality 
found in many of the instruments of study of Millettarian Philosophy; an example of 
which is when the intrinsicity of an entity rises and its extrinsicity falls as a direct 
reciprocatory consequence. 

[1:33:57] These kinds of notions are further discussed in the lattermentioned discourse of 
Instrument Theory which deals with the exploration of the instruments of study in all their 
aspects and by all their natures, functionalities, and applications. 

[1:33:58] The cosmicality of The Vacuological Cosmos must also be taken into 
consideration when studying its depths for we know The Cosmos as it is now to be a place 
of awe, orderity, structure, beauty, grandity, and purposity, but wherein do these factors 
exist in the vacuological cosmology? 


386 



[1:33:59] For this, the idea of cosmicality may need to be redefined to become the idea that 
the normality is the essence of cosmicality and if the ultimate fate of The Cosmos is to be 
dominated by black holes, then the normality exists therein and thus, the cosmicality is 
rebalanced once again. 

[1:33:60] Criticality is the next of the instruments of study to be discussed within 
vacuology, and although one may first assume the criticality of such a scenario to be the 
highest of all scenarios, then one would be mistaken. 

[1:33:61] Criticality is a measure of the potential for an entity to cause disaster, but in the 
existence of the vacuological cosmology, all disaster has already occurred for The 
Vacuological Cosmos to be reached; in the wake of such demonstrable disasters, a distinct 
calmness is all that remains. 

[1:33:62] And therefore, the worst of the criticalities has passed; perhaps this is the greatest 
demonstrator of the naturity of the vacuological cosmology; an eerie void of darkness, and 
soundlessness, and all the while with the knowledge of the disasters of the storm passed 
and knowing that the dominators of The New Cosmos are those which orchestrated the 
storm. 

[1:33:63] Dynamicity is an instrument of study that becomes vastly distorted by the 
vacuological theorem. 

[1:33:64] Dynamicity, as aforeapplied, focuses on the change, activity, and progression of 
celestial entities, or of The Cosmos as a whole. 

[1:33:65] In the vacuological cosmology, there exists perhaps the greatest leap in change in 
The Cosmos from its current existence today, however, the actual change occurring whilst 
the vacuological cosmos reigns, would be logically very little. 

[1:33:66] The Vacuological Cosmos would be a void of lightlessness, and due to black holes 
being invisible because of this lightlessness, we would see very little change in The 
Cosmos once the vacuological cosmology reigned supreme. 

[1:33:67] Therefore, the main activity in occurrence in this oblivionic scenario of finality 
would be the growth in scale of the black holes, which would continuously consume and 
distort space and each other. 

[1:33:68] By this notion, the greatest amount of change in The Cosmos other than the 
growth in the sizes of the black holes would be the eventual collapse of The Cosmos. 

[1:33:69] In this ultimatory theorem, very little progression from a human perspective 
would be achieved due to the dominance of black holes in The Cosmos; at this point, all 
that could possibly be progressive would be the collapse of The Cosmos from within, 
which links to a lattermentioned concept within Finality Theory. 
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[1:33:70] One of the most interesting applications of instrument in the vacuological 
cosmology is that of intrinsicity and extrinsicity. 

[1:33:71] Under the vacuological dominancy the intrinsicity of black holes would become 
so high, that nothing else could ever hope to match it, which establishes an omen for 
conceptions we have of black holes in The Current Cosmos. 

[1:33:72] The most intrinsic entities in The Current Cosmos are the stars, the galaxies, the 
planets, and the other cosmical celestials, but there always exists throughout Cosmic 
Philosophy, the lingering of black holes in their chaotic states; their naturities, purposities, 
orderities, and functionalities. 

[1:33:73] In the vacuological cosmology, these elements of black holes are perhaps 
revealed; does it remain that black holes hold the purpose of consuming the celestials of 
The Cosmos in The Cosmos's eventual degeneration and collapse. 

[1:33:74] It is most interesting, and perhaps even logical, to hold that the existence of black 
holes in The Current Cosmos demonstrate the rips in The Cosmos, like those in a piece of 
paper when each end is pulled. 

[1:33:75] This points towards the purposity of the black holes; perhaps they are the most 
cosmical of the cosmicals; whether we welcome their existences and this proposed 
purposity, or not, it will happen that is the course of The Cosmos. 

[1:33:76] By this notion, we realise the current extrinsicity of black holes coupled with their 
lingering intrinsicity, and in the vacuological cosmology, the intrinsicity of black holes 
reigns dominant while the intrinsicity of all the other celestials fades into non-existence. 

[1:33:77] Perhaps the struggle between intrinsicity and extrinsicity is the greatest and 
ultimatemost concept within The Cosmos; the constant contention between oppositism; 
this is not an illogical concept, for we see its evidences in many other parts of The Cosmos. 

[1:33:78] The struggle between protons and electrons; between lightness and darkness; 
between goodness and evility in the human world; and between the celestials of The 
Cosmos. 

[1:33:79] This leads us to wonder whether there exists an even larger struggle of 
intrinsicity and extrinsicity beyond our comprehension; one that takes place between The 
Cosmos and other cosmoses, or a Universal Struggle, or a Divine Struggle; if so, what is 
the ultimation of these struggles? 

[1:33:80] One action that we must complete in the study of the vacuological cosmology 
theory is to remove ourselves from the equation for no matter how much knowledge we 
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grasp, or how much power we gain, if the vacuological cosmology is part of The Cosmic 
Course, then we will be powerless to stop it. 

[1:33:81] We shall fight to the end for that is the intrinsic will of humanity, but during 
studies such as these, we are forced to remove our own existences from the equation, 
knowing that during these future times, we will no longer exist, and if we do, our 
existence would be so different from our existences in present time that we cannot say that 
it would be our version of existence at all. 

[1:33:82] No matter how prevalent the black holes of the vacuological cosmology become, 
their intrinsic naturity shall forever remain the same; they shall still hold Unity. 

[1:33:83] As long as the black holes still exist within The Cosmos, they cannot be 
understood to be anything other than being finite for they existence within a paradigm of 
finity, within which nothing can be infinite. 

[1:33:84] The only contention against this concept is the possible functionality of black 
holes being portals to different dimensions, or planes of reality, or different cosmoses. 

[1:33:85] The discoverment of this functionality would render black holes to hold infinity, 
which would consequently alter even our most basic understandings of black holes, but 
until that time of discovery, black holes exist as all the other celestials exist, that is being 
bound by finity. 

[1:33:86] It is no surprise to us that the instruments of study of focality, fundamentality, 
primarity, and vastity when applied to black holes in the finality theorem of The 
Vacuological Cosmos are at their most high of levels. 

[1:33:87] In focality, we measure overall importance of the entity; in fundamentality, we 
measure the necessity of the entity to the structure of the paradigm in which it exists; in 
primarity, we measure the principal naturity of the entity; and in vastity, we measure the 
overall scale and scope of an entity. 

[1:33:88] By these four instruments, black holes in the vacuological cosmology attain the 
most ultimate states in each of them within the finite bounds of The Cosmos itself; in 
focality, they attain ultimate importance; in fundamentality, they attain ultimate necessity 
to the structure of The Cosmos; in primarity, they attain a distinct principal naturity within 
The Cosmos; and in vastity, they attain ultimate scale and scope within The Cosmos by 
their high level of abundancy, frequency, and dominancy. 

[1:33:89] There is a plethora of concepts and inferences to be made when discussing and 
applying the instrument of futurity to black holes in the vacuological cosmology. 

[1:33:90] In essence, such a vacuological scenario forces us to question the very purposity, 
existence, and naturity of The Cosmos itself in its most fundamental form. 
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[1:33:91] We know it is the inevitability of The Cosmos, as part of The Cosmic Course, to 
collapse, or to end, as all existence must, but if the vacuological cosmology is true, why 
were the celestials and all the other cosmicals created in the first instance? 

[1:33:92] If the inevitable finality state of The Cosmos is to be consumed, dominated, and 
eventually collapsed by a cosmos of black holes, then there leaves very little room for any 
contemplations about a higher existence, or a greater purposity to human, and more 
widely, celestial existence. 

[1:33:93] If it is the inevitability that darkness shall triumph over light in The Cosmos, then 
where does this leave existential purposity 

[1:33:94] One could argue that once the black holes of the vacuological cosmology 
collapsed The Cosmos, The Cosmos would restart and a big bang like scenario would 
reoccur, thus rendering less despondence, but neither providing us with any greater 
purposity 

[1:33:95] We must also take into consideration our own futurities in vacuological studies; 
where shall our futurity end? What shall be our own finality in this cosmology? How shall 
that finality occur? 

[1:33:96] Ultimately, if the vacuological cosmology is the true cosmical course, then our 
most solemn action is to accept this inevitability as the will of The Cosmos and its decided 
destiny. 

[1:33:97] With the philosophical application of futurity in this scenario, we explore the 
inferences that arise from the vacuological cosmology and the subsequent consequences 
on all elements involved, as well as the consequences on ourselves. 

[1:33:98] One of the lowest levels of instrument in the proposed scenario of the 
vacuological cosmology is that of the instrument of study of imperativity; this cosmology, 
if it were to materialise, is not to come into fruition for an incomprehensible period of 
time, therefore its urgency is largely squandered, but this neither reduces its importance in 
its philosophical study, nor in its actual occurrence. 

[1:33:99] The inversity of the vacuological cosmology cannot be understated during this 
discourse for all that exists now in The Cosmos shall be the oppositism to all that exists in 
The Vacuological Cosmos. 

[1:33:100] All aspects of inversity; position, direction, order, and effect are all overturned in 
their current capacities for the vacuological cosmology to exist as it is theorised. 
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[1:33:101] Perhaps the instrument of study that shall stay largely the same will be that of 
orbitality for it is one of the primary functionalities of current black holes that they are 
either the centrality of the orbit, or that they are a product of the orbit. 

[1:33:102] With our current infinitesimal knowledge on such ideas, it is logical to assume 
that this functionality of black holes will not change even if their abundancy, frequency, 
and dominancy in The Cosmos changes dramatically from what it is today. 

[1:33:103] If they same centralities, then their centrality shall depend upon the sizes they 
achieved, and if a black hole is not the largest or most intense of a group, then it is logical 
to assume that is shall either be consume by the larger black hole, or it shall begin to orbit 
around its larger oblivionic sibling. 

[1:33:104] Throughout The Grand Centrality, and in wider Millettarian Philosophy, the 
naturity of black holes is largely considered to be unknown, and so is part of The Chaos. 

[1:33:105] By the vacuological cosmology, the chaosity of The Cosmos reigns supreme and 
calls into question the true naturity of black holes; if chaosity is the measure of the extent 
of The Chaos within The Cosmos, then the vacuological cosmology would be the ultimate 
manifestation of chaosity. 

[1:33:106] At what point do the chaosities turn into cosmicalities? 

[1:33:107] If chaosity and cosmicality are bound by the perception and knowledge of 
humanity, then are they hopelessly restricted? 

[1:33:108] The Chaos becomes as one with The Cosmos when our knowledge of The Chaos 
becomes as equal as our knowledge of The Cosmos, or it may be normality that reigns; 
chaosity is perhaps based upon a lack of normality, but The Chaos becomes the new 
cosmical orderity and system, then that is when The Chaos becomes as one with The 
Cosmos in Millettarian Cosmology. 

[1:33:109] Whether cosmical or chaotic, a certain orderity is abided by in the functionalities 
of celestials, and black holes, although the naturity of their orderity is largely unknown, 
are still bound to an orderity for they must in order to exist within The Cosmos. 

[1:33:110] Black Hole Orderity is the kind of orderity prevalent in The Vacuological 
Cosmos; it is an orderity wherein black holes dictate orbitality, rotality, functionality, and 
motionality. 

[1:33:111] Finally, in our instrumental contemplation about the vacuological cosmology, we 
must turn our attentions towards that of rationality; the measure of the extent to which 
reason and logic are infused with a particular cosmological structure, event, theorem, or 
celestial entity. 
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[1:33:112] In Philosophical Cosmology, we must base our conjectures upon reason and 
logic in some way in order to stay true to the essence of Millettarian Philosophy and 
Cosmic Philosophy 

[1:33:113] In vacuology, the proposed cosmology and ultimatory scenario is based upon 
logic because it does not gain its basis from any non-proven entity; we know black holes 
exist, we know their functionality, we know their potential, and this finality theorem is the 
manifestation of this potentiality 

[1:33:114] The stages by which the vacuological cosmology exists are derived by the most 
logical of steps from what we currently know about the fundamentality and the naturity 
of the functionalities of black holes. 

[1:33:115] Of course, this theorem remains predictional, but I do not write of this theorem 
as one of science, but as one of philosophy; this is where many peoples may fall into 
mistakenness. 

[1:33:116] Philosophy is essentially ideas and is strictly abstract; science is the proving and 
the application of these ideas in the physical world through empirical experience and 
observation. 

[1:33:117] The essence of Cosmic Philosophy as part of wider Millettarian Philosophy, is to 
be largely founded and inspired by current discoveries in science, but too, must still retain 
its philosophical roots by its theoretical and abstract characteristics. 

[1:33:118] It is the duty of Cosmic Philosophy, as part of wider Millettarian Philosophy, to 
go beyond current scientific discoveries and knowledge in order to explore the concepts, 
the occurrences, the scenarios, and the states of futurity that we do not currently have 
scientific knowledge of. 

[1:33:119] Philosophy and science hold a great deal of dyadicity and work symbiotically; 
from philosophy comes the ideas, and from science comes the proof of the validity of such 
ideas, but we must also think of value in this equation for it derives a great amount of 
importance here. 

[1:33:120] Even if an idea isn't valid, that does not mean it isn't valuable; there have been 
main ideas of the past that have been proven incorrect, but have still held value 
throughout their existence, and some of these ideas still exist today. 

[1:33:121] Value can be derived and measured according to the following four main 
components; necessity, utility, monity, and emotionality, and just because an idea may not 
be correct, that does not make it illogical for there may have been many logical ideas that 
have been disproved. 
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[1:33:122] The proving, or disproving of an idea is more closely connected to its actuality 
rather than its value; some ideas hold greater meaning and purposity than just their 
manifestations in the physical world. 

[1:33:123] The metaphorical aspects of some ideas and the interpretations of these 
thereafter are the most common valuation to be derived from ideas after that of the idea's 
actuality. 

[1:33:124] As philosophers, the ideas we form are the ideas by which worlds work and by 
which the peoples of such worlds conduct their lives; whether such ideas are formed in 
actuality or metaphoricality, this function and purpose provides a value that cannot be 
equaled and establishes a responsibility that must be understood and adhered to by all 
professional philosophers. 

[1:33:125] Cosmic Philosophy uses the traditional philosophical tools of rationality, logic, 
and reality, but also incorporates the newfound instruments of study from the Millettarian 
Tradition, which are all infused with a basis in rationality, logic, and reality. 

[1:33:126] We cannot say that we know something will happen until it has actually 
happened and we have witnessed it, or have proven its occurrence; by this notion, the 
vacuological cosmology is simply one of many predictions relating to the ultimation of 
The Cosmos. 

[1:33:127] The vacuological ultimation could be said to be one of the most rational of the 
ultimatory scenarios due to the lack of divinical, spiritual, and non-scientific components 
to its surmation. 

[1:33:128] All we have are the minds of the cosmologers and the imaginations of the 
wondermenters; do you see now by this single notion, the huge imperativity of 
encouraging the Millettarian Culture of astronomy, philosophy, and cosmocentricity? 

[1:33:129] We must spread this mindset and worldview to all peoples so that they can have 
the freedom to choose to contribute to philosophies regarding The Cosmos and all that is 
beyond The Earth, and all that relates to General Philosophy. 

[1:33:130] The epoch that the vacuological cosmology relates to is herein introduced and 
shall be henceforth known as the Oblivionic Era, or the Oblivionic Epoch. 

[1:33:131] There are two traditional ways to perceive the vacuological cosmology; the first 
is most often deemed a mistake in vacuological perception, but nevertheless, holds the 
concept that in the vacuological context, black holes are destructive of The Cosmos. 

[1:33:132] The second traditional way of perceiving the vacuological cosmology is that the 
black holes become The Cosmos itself; due to their intrinsicity to its existence, they are The 
Cosmos, rather than its destructors. 
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[1:33:133] These perceptions should be explored by vacuologists, and the interpretation 
and introduction of newfound perceivences should also be encouraged to develop by the 
students of vacuology as herein clarified. 

[1:33:134] In an infinite time paradigm, the possibility of an event will occur as long as it 
has a higher probability than zero, and so, by this notion, quantum fluctuations in a 
Absolute Void could spark the inception of a new cosmos. 

[1:33:135] This leaves us with an Eternal Existence scenario by which, given an infinite 
amount of time, an infinite amount of cosmoses could be created, with their space, time, 
and matter configurations being totally different from our own. 

[1:33:136] This is also known as Eternal Cosmology; a cosmology that presumes time's 
infiniteness and the probability of an event occurring to be higher than zero; by this 
ultimate notion, time, space, matter, and existence are eternal and both The Cosmos and 
The Universe in which The Cosmos resides are also eternal. 


[1:33:137] When we study in ultimatological terms, we must address the concept of the 
degeneration of The Cosmos; the gradual deterioration of the physical characteristics of 
The Cosmos that we adore, laud, and most often wonderment upon. 

[1:33:138] Very few ends happen quickly in The Cosmos, even if they seem to; take 
supernovae as the exemplar of this; there is process millions of years long that leads up to 
the actual supernovae itself, but it is this process that we are discussing herein, and it is 
this overall process that is called degeneracy. 

[1:33:139] The Cosmos, also known as The Grand World in Millettarian philosophical 
orthodoxy, is structured upon processes and you may notice of processes that their 
naturity is to inevitably and gradually deteriorate for their level of momentum can only be 
sustained for finite amount of time for they exist within The Cosmos, and so their 
momentum is finite. 

[1:33:140] We see this degeneratory process taking place in the stars; The Sun is burning up 
its resources everso gradually now, and shall eventually become totally degenerated. 

[1:33:141] It can therefore be said that the moment an entity is created is the very same 
moment that its degeneratory journey begins; from the moment we are born, we then 
begin to go old, with the inevitability of our death; from the moment of a starbirth, the 
very same moment that star begins to utilise its resources with the inevitability of the 
exhaustion of such resources. 
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[1:33:142] By this notion, degeneracy and the rate of degeneracy is solely based upon 
resource; the extent of and the depth of resources and the speed at which they deplete. 

[1:33:143] Degenerational processes can be considered to be the penultimation rather than 
the ultimation itself, but they can be found in all entities and scenarios just before the 
occurrence of the finality 

[1:33:144] We now move our thoughts on towards another branch of ultimatology, and it is 
the philosophical discipline of study herein introduced and henceforth known as totology. 

[1:33:145] Totology involves the philosophical contemplation of something in its total state, 
or its most ultimate state, in whichever way this may be interpreted by the studier. 

[1:33:146] The instrument of study of totality is the cosociate philosophical instrument for 
the study of totology, and relates to the study of the effects of being in a state of totalness, 
or ultimateness on the entity, or more generally, discusses the extent to which an entity has 
reached their totality and how far they yet have to go before achieving it, if they have not 
yet done so. 

[1:33:147] In totological study, the totologist must describe, define, and derive meaning 
from varying states of totality and although totology is largely studied in a cosmic sense, it 
may also be studied in both an ethical, moral, and psychological sense, owing to various 
interpretations about states of totality in these different paradigms. 

[1:33:148] To be in a state of totality is to exist in a state of extremity; a Totality State is a 
point at which one reaches an existence beyond which they do not exist, and so, by this 
notion, a Totality State is an ultimation in and of itself. 

[1:33:149] If one is in a state of totality, one can exist no further beyond such means; totality 
from the human mind's perspective is a very personal concept with imperative 
consequences for each individual and holds as much variation as there exists minds to 
think it. 

[1:33:150] For some, the age at which we live to is our totality for such people believe there 
is no beyond this existence; for others, a greater existence is hoped and expected and 
typically comes in the form of some Creator-Creation meeting and from which one's spirit 
shall exist forever; this would be classed as a Totality State by its definition. 

[1:33:151] By whichever totality you believe you shall ultimately attain, there exists 
inevitability of totality nonetheless, and it is this inevitability that teaches us about the 
naturity of wider ultimation; its incessancy, its certainty, and its most important role in 
who we are and whom we are to become. 

[1:33:152] Our beliefs of ultimation largely dictate our theological orientations, our 
philosophical ideations, and our general worldviews; by this notion, ultimation plays a 
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huge role in Psychological Philosophy, the branch of Millettarian Philosophy dealing with 
the interactions between the human mind and philosophical contemplation. 

[1:33:153] Totality can be derived in terms of morality; being of the highest morality that 
oneself can be; from this, we can derive concepts of moral correctness, moral order, and 
moral decency, which must all be established and encultured if a civilisation is to only 
function, but carve out a distinct identity for itself. 

[1:33:154] If we know the moral totality that we are tasked with reaching, then we can 
work throughout our lives to be the best we can be in accordance with the jurisprudences 
of the civilisation in which we are citizen, but if we do not know the moral totality, then 
how are we to aspire ourselves and those whom are yet to be born to achieve such moral 
order and decencies? 

[1:33:155] This notion affects the human mind by both psychological and philosophical 
means for if we know or believe we know our own totalities, then that will inevitably 
affect they way in which we live, what we do, what we achieve, and how we treat others. 

[1:33:156] Thought about totality is something that can be taught and even enforced, but 
ultimately, it is down to the individual's consciousness and their natural orientation 
towards ideas that shall lead to their truest views about their own ultimation, and their 
own Totality State. 

[1:33:157] Not only can humans and cosmical entities become totalities, but inanimate 
entities as well; a government or nation can be, a philosophy can be, a house, a family, a 
building, a culture; all these things, and all else that exists can be its own totality in its own 
unique way, and this kind of totality is known as Inanimate Totality; the totality of things 
that are neither living, yet neither are they celestial. 

[1:33:158] These such totalities are often merited by vision; they are formed by the 
ambitions of the individuals that founded them, or the individuals, or groups that came 
along afterwards and helped to build them; this is more commonly known outside of 
Millettarian Philosophy as an Idealism, or an Idealistic State. 

[1:33:159] In that which is known as Divinical Studies, or Theological Studies as part of 
Millettarian Philosophy, a state of totality is most often ascribed to that which is appellated 
as The Divine. 

[1:33:160] We must now begin to come to an end of our overview of the grand 
philosophical discipline of totology by focusing on the naturity of the totalities of the two 
distinct entities that we know as The Cosmos and The Universe. 

[1:33:161] The totality of The Cosmos can be interpreted in a number of different ways, a 
few of which shall be discussed herein, and all of which can be considered orthodoxical 
viewpoint about the totality of The Cosmos. 


396 



[1:33:162] The first totality of which would relate to the point at which The Cosmos is the 
largest it can possibly become in a physical sense before its own collapse. 

[1:33:163] Since the Inception Epoch, The Cosmos has been expanding and it shall continue 
to do so until the fabric of spacetime collapse and it ceases to exist as we know it now; it is 
at the penultimate moment just before it collapse, that The Cosmos will be at its largest 
physically, and it is at this point that we find an interpretation of a totality 

[1:33:164] A totality in the sense that The Cosmos is the largest it could ever be at that 
point; it holds within it more space and entities than it ever will be able to; it is as vast as it 
ever will be at that moment, and this is why a totality is derived here; this type of totality 
is henceforth known as Expansive Totality 

[1:33:165] The second totality to be derived of The Cosmos focuses on grandity, and holds 
that The Cosmos has already reached its totality and is experiencing it now in the Current 
Epoch. 

[1:33:166] This is argued because many of the celestials and cosmical entities of The 
Cosmos are in their most mature of stages in their existences in the Current Epoch; 
essentially, this type of totality which is henceforth known as Grand Totality relates totality 
to cosmical entity maturity, beauty, and structure. 

[1:33:167] Grand Totality opposes Expansive Totality in the fact that when The Cosmos 
reaches its most expansive point, the celestials and cosmical entities within it will have all 
but collapse and degenerated. 

[1:33:168] Ultimately, Grand Totality is the totality of contents and places greater emphasis 
upon the celestial entities of The Cosmos themselves to derive totality rather than deriving 
totality from The Cosmos itself as its own distinct entity. 

[1:33:169] This draws upon a larger question of whether totality correlates to either size, or 
maturity, and quality; take an example of this relating to ourselves; is our totality when we 
are the fittest, the most agile, and the most productive, or is our totality the moment just 
before we perish; perhaps we can conclude that there are multiple totalities in equal 
existence simultaneously. 

[1:33:170] Eternal Totality is the next of the totalities of The Cosmos to be discussed, and 
relates to the concept that The Cosmos is in and has always been in and shall always be in 
a state of totality for whatever its current state, is whatever its Totality State is. 

[1:33:171] The totality henceforth known as the Detotality relates to the idea that The 
Cosmos has never been in and shall never reach its own Totality State due to the fact that 
its potential totality is dictated by The Universe and The Universe, by its own naturity, is 
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infinite, and so, even though The Cosmos is finite by its own naturity, the potential for its 
totality is infinite, and therefore, can never be truly known to be reached. 

[1:33:172] Agnostic Totality is another totality of The Cosmos that relates the true totality 
of The Cosmos to The Divine, and so, the human mind cannot know, predict, or even 
imagine the truest totality of The Cosmos because the totality of The Cosmos is The 
Divine; this also henceforth known as the Unknowable Totality. 

[1:33:173] Whichever cosmic totality one believes is achievable, or not, the importance of 
totological study in this area cannot be disputed for by learning greater avenues of 
knowledge of the totalities of The Cosmos, gives us greater understanding of the wider 
naturity of The Cosmos and about its ultimation. 

[1:33:174] The study of the totalities of The Universe is more burdensome due to the 
naturity of The Universe being infinite from the basis of Millettarian Cosmology and from 
our narrowsome perceptions here on The Earth. 

[1:33:175] Ultimately, the aforementioned concept of the Eternal Totality is the best 
descriptor of Universal Totality because Eternal Totality relates to the concept that The 
Universe is in, has always been in, and shall always be in a state of totality due to its 
infinite naturity. 

[1:33:176] We could also relate Agnostic Totality to become a Universal Totality in that 
because The Universe is considered infinite by Millettarian Cosmology, there is no way 
ever knowing its truest form of totality; there is no conception that we drawn upon that 
would envisage The Universe in its totality, and so, all we can say is that we will remain 
agnostic of The Universe's totality. 

[1:33:177] Divinical Totality relates to all totological study directed towards that entity 
which is known as The Divine in Millettarian Philosophy, which is related to the creator of 
existence in whichever faith one believes, or relates to the entity that created existence that 
is not a deity if one is non-theistic in one's thoughtpath. 

[1:33:178] Divinical Totality, from the orthodoxical perspective within Millettarian 
Philosophy, relates to that which is totality itself; The Divine is the Totality State; The 
Divine is the creator of all things, and so, by this. The Divine is totality. 

[1:33:179] For non-divinical thinkers, we can relate to Divinical Totality to that which we 
know already exists, such as The Universe and its Universal Totalities; it remains 
imperative that Millettarian Philosophy serves all theological orientations. 

[1:33:180] The concepts of rebirth, regeneration, and rejuvenation have been in the minds 
of man since the beginning of philosophical and theological thought, and in Creation 
Theory, we discussed the possibility of the continuous death and rebirth of The Cosmos in 
The Universe, and of this death and rebirth process in relation to The Universe. 
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[1:33:181] In totology, these concepts are encompassed by the concept herein introduced 
and henceforth known as regenesis; if genesis is origination, then regenesis is the 
reorigination of an entity; its return to the origination point of its genesis. 

[1:33:182] If totality is the extent of an entity's existence, then genesis is a form of this 
totality because in the moment of an entity's origination is the moment in which the 
totality of that entity can be seen in a microcosmic way 

[1:33:183] Regenesis relates to the way by which can entity returns to its origination, and 
this may be seen as one totality returning back to another totality; this return from the 
Expansive Totality, or the Grand Totality, to the genesis is known as the regenesis, and the 
type of totality is known as Originational Totality; the totality at the origination point; the 
totality at the genesis of an entity 

[1:33:184] Regenesis relates to the cosmical version of death and rebirth; that is, the return 
of The Cosmos to the size and naturity of The Big Bang following its collapse; this, in turn, 
forms its own Regenesis Cosmology whereby an eternal cycle occurs of cosmic death and 
cosmic rebirth. 

[1:33:185] Essentially, regenesis is a return to the genesis that did previously occur; from 
this notion, we can derive a certain naturity of The Cosmos; a naturity by which a return 
to that which once occurred is prevalent in the cosmical system and orderity; this regenesis 
can be understood in terms of a return in size and scale, naturity and orderity, or a return 
by means of appearance, structure, and purposity. 

[1:33:186] Regenesis is a return to the point of origination, not just a previous point in the 
existence of the entity; it is a return to the original existence of the entity. 

[1:33:187] Degenesis, the final concept within what is henceforth known as Genesis Theory, 
holds the concept that there is never a return to the genesis, and acts as the oppositism to 
the regenesis. 

[1:33:188] Degenesis holds that when the totality of a cosmical entity is reached, they 
transform into a completely new entity, or else they cease to exist at all. 

[1:33:189] Degenesis constitutes itself upon a linear narrative, instead of a circular 
narrative like the death and rebirth cosmology of regenesis. 

[1:33:190] Let us know move onto the study of the various different theories and concepts 
surrounding finality, the instrument of study relating to the end of The Cosmos, and this 
discipline is a branch of ultimatology that is henceforth known as Finality Theory. 
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[1:33:191] The first of the concepts of Finality Theory is henceforth known as autofinality; 
this relates to the idea that the ultimation of The Cosmos will be triggered by The Cosmos 
itself, and not some higher authority power, such as The Universe, or The Divine. 

[1:33:192] Autofinalism does not deny the existence of The Universe, or The Divine, but 
simply holds that they do not intercede in the initiation of the finality of The Cosmos. 

[1:33:193] The next concept of Finality Theory relates to the idea that the elements and 
processes that form the finality are more prominent than the actual finality itself; this 
concept is henceforth known as antefmality, with its philosophical branch known as 
antefmalism, and this is also known as prefinal, with its philosophical branch known as 
prefmalism. 

[1:33:194] It is held in this theory that the processes and elements that form the finality can 
tell us more about the naturity of The Cosmos and its finality than the finality itself can; 
this idea of placing a greater emphasis on the occurrences before the event is henceforth 
known as predemonition. 

[1:33:195] Predemonitional theories are logical in their basis because the elements and 
processes that form the final entity and occurrence are often demonstrative of naturity. 

[1:33:196] The end product, whether that be the entity, or some occurrence, like a finality, 
are not always demonstrative of their naturities as they are in their physical forms; this is 
why predemonitional thought is helpful to philosophical study because it allows us to 
analyse the elements and processes that form the entity, or the occurrence that we intend 
to study. 

[1:33:197] The next of the finality theories is henceforth known as circumfinality; this 
relates to the idea that the elements and entities in a cosmical system are more integral to 
the finality than the actual finality and the predemonitional elements of the finality 
themselves. 

[1:33:198] The philosophical position associated with this concept is henceforth known as 
circumfinalism and relates to the term henceforth known as circumdemonition; the belief 
in the greater importance of surrounding entities to an event rather than the event itself 
and the direct elements that form the event. 

[1:33:199] Predemonition and circumdemonition are part of the wider concept of 
demonition; the philosophical construct relating to the study of events and the creation of 
entities in The Cosmos and the extent to which certain elements had an effect on these 
events and entities, depending upon the position, the naturity, and the functionalities of 
the elements surrounding relates to the extent to which they had an effect on the event and 
entity. 
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[1:33:200] Demonitional thought allow us to construct a system for our philosophical 
understanding of why events and entities come into existence, and how different elements 
effect this by establishing different philosophical positions on how each element differs in 
its importance to the entity and the occurrence. 

[1:33:201] Cofinality is the next of the theories of finality holding the idea that finality 
occurs only with the cooperation between two or more elements; as well as this, it relates 
to the idea that finality is not singular, but multi-dimensional in its naturity. 

[1:33:202] Cofinalism, which is the philosophical branch of cofinality, holds that mutual 
cooperation between different elements of a cosmical system is what causes the finality to 
occur as it in the order that it does. 

[1:33:203] Cofinal thought is exemplified by the finality stages of stars; it is due to the 
running out of resources of hydrogen fuel that the stars begin to expand to red giants, and 
it is the mixture of chemicalities therein that force supernovas and hypernovas to occur. 

[1:33:204] If we look at cosmical finalities microscopically, we can find cofinality in many 
of the penultimate finality processes in The Cosmos, and is it not often said that in the 
smallest of things, we find the largest of truths; just because such entities are microscopic, 
does not proportionally diminish their level of importance according to their size. 

[1:33:205] Often, it is also said within Millettarian Philosophy, that the smallest of things 
hold the greatest of importance; perhaps this is an analogy that we can taken upon in 
much of our philosophical study. 

[1:33:206] It is the quality of a good philosopher to never overlook the smallest of things; 
thoroughness when appropriate is the philosopher's greatest of tools for one's overlooking 
of a concept, or the element of an concept could be the difference between their 
philosophical mastery, and their fading into the background amid the noise of the world. 

[1:33:207] Essentially, it is up to the philosophers of the world to spot the smallest of 
problems, identify them, study them, contemplate them, and devise thought systems with 
the aim of solving them; from this, we can derive that it is the sole duty of a philosopher to 
turn their minds, as their own in-house telescopes, towards the smallest parts of our 
worlds. 

[1:33:208] Enfinality is the next theorem of finality and relates to the principle that there 
must be a trigger, or a causality in order for a finality to occur, and it is this trigger, or 
causality that is the most important part of the entire ultimation. 

[1:33:209] This principle is underpinned by its philosophical stance henceforth known as 
Enfinalism, and rejects the idea that any type of finality is self-occurring, or self-creating, 
and insists that its occurrence, or creation is forged by some causation factor, whether that 
be another cosmical entity, some universal force, or a divine power. 
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[1:33:210] Epifinality is part of Finality Theory and serves as the direct oppositism to 
enfinality, meaning that is finds the Finality Moment itself to be the most important part 
rather than any supposed trigger, causality, or another other predemonitional, or 
circumdemonitional influences. 

[1:33:211] The philosophical stance associated with the concept of epifinality is henceforth 
known as epifinalism, and remains an important part of the overall study of Finality 
Theory 

[1:33:212] The concept of extrafinality can most often be identified within ideas of 
regenesis and actually holds the belief that there is never a true finality of anything 
cosmical, and believes in the concept of recreation, the death and subsequent rebirth of 
cosmical entities and eventually The Cosmos as a whole. 

[1:33:213] Extrafinalism holds the belief that the entity beyond the finality of the celestial is 
superior in every way to its predecessor, and places the most emphasis on the entity 
beyond the finality that the celestial shall transform into after regenesis has occurred. 

[1:33:214] Flerein, it must be solemnly clarified, that the cycle of death and rebirth is 
discussed here purely in scientific and philosophical measure of cosmical entities in order 
to stay in accordance with the principles of consubstantiation. 

[1:33:215] Forefinalism is the philosophical stance associated with the concept of 
forefinality, holding that the entirety of the occurrences that directly interact with an entity 
determine its ultimate finality. 

[1:33:216] This takes the concept of predemonition and widens it to the entirety of all 
things that ever interacted with an entity, or were involved some occurrence to mean that 
these all hold equal relevance in the position, nature, and status of an entity, or an 
occurrence's finality. 

[1:33:217] Tn f i n a lis m is the philosophical stance revolving around the concept of infinality; 
this holds that a true finality is not going to happen, but that it is impossible, because of 
the structure of The Cosmos and its dependence upon and positioning within The 
Universe, which is a largely unknown and infinite entity, and therefore, a true finality 
cannot ever be sure to possible to occur. 

[1:33:218] Interfinality is the next theorem of ultimation as part of Finality Theory and 
relates to the idea that it is the naturity of the ultimation of celestials to be dependent upon 
other ultimations to occur; an exemplar of which is the finality of The Earth, which is 
dependent upon The Sun in every possible ultimatory scenario. 

[1:33:219] Macrofinality and its associated philosophical stance, henceforth known as 
macrofinalism, relates to the idea that ultimations in The Cosmos must be perceived by 


402 



studiers in macrocosmic consequences, environments, and circumstances, rather than in 
an isolatory perceivence as is held by the concept of microfinality, whose philosophical 
stance is henceforth known as microfinalism. 


[1:33:220] The next of the finality theories is herein introduced and henceforth known as 
monofinality, with its philosophical stance encompassed as monofinalism. 

[1:33:221] This concept involves the idea that ultimation, or finality, in The Cosmos, and of 
The Cosmos is essentially singular, without any influence from other finalities, and is 
therefore the direct oppositism to the concept of interfinality 

[1:33:222] Nonfinality is part of Finality Theory and holds ideas similar to that of infinality, 
but expands upon such ideas slightly in that nonfinalism holds that finalities in The 
Cosmos, or The Universe are not necessary to the structure, naturity, and orderity of these 
two distinct entities. 

[1:33:223] Nonfinality doesn't give any importance in philosophical contemplation to 
ultimatory scenarios in the overall naturity and structure of The Cosmos, and neither does 
it give any importance to finalities of The Universe. 

[1:33:224] Omnifinality, and its philosophical associative stance henceforth known as 
omnifinalism, which is largely in oppositism to other aforementioned concepts of Finality 
Theory, holds that all cosmical and universal entities are bound to ultimation, and that 
only a divinical being is non-ultimatory. 

[1:33:225] Postfinality is a finality theorem relating to the idea that everything that occurs 
beyond the finality is most intrinsic to the actual finality itself, and stands in direct 
oppositism to the concepts expounded by forefinalism. 

[1:33:226] Refinality, and its associated philosophical stance henceforth known as 
refinalism, relates to the idea that finalities of celestials in The Cosmos are not ultimations, 
but instead, consists of an ending continuation of finalities, and is closely related with the 
ideas expounded in regenesis. 

[1:33:227] Superfinality, and its associated philosophical stance henceforth known as 
superfinalism, emphasises the concept of The Divine, or some higher deity, when studying 
and contemplating ultimation. 

[1:33:228] Essentially, superfinalism holds that The Divine is the ultimator and presides 
over all finalities in both The Cosmos and The Universe, and therefore supports a concept 
of direct intercession between The Divine and The Cosmos and The Universe. 

[1:33:229] While many other ultimatory concepts within Finality Theory do not depend 
upon divinical solutions, superfinality embraces such solutions and expounds that all 
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ultimatory scenarios are directly and purposefully orchestrated by some higher and divine 
power. 

[1:33:230] Thermofinality is a concept of Finality Theory relating to the idea that the 
finality and ultimation of either a celestial in The Cosmos, or of The Cosmos itself, is 
wholly dependent upon temperature, and defines a correlation between heat and 
ultimation. 

[1:33:231] Therefore, thermofinalism, the philosophical stance associated with 
thermofinality, positions and emphasises temperature, and especially heat, as the primary 
measure of the nature of a finality, and grants temperature as the main causality of 
ultimation. 

[1:33:232] Transfinality, as the second to last concepts of Finality Theory discussed in The 
Grand Centrality, involves the idea that the naturity of finality and ultimation is to be 
intrinsically interconnected with other finalities, whether this is correlated by their 
simultaneous occurrence, their appearancial resemblance, or by the similarity in their 
causations. 

[1:33:233] Transfinalism establishes an ultimation wherein a certain meaning is identified 
according to these three correlations, and too, establishes a cosmology of finality in which 
measurements can be used to derive the naturity of a finality and the intrinsicities of its 
occurrence. 

[1:33:234] As the last concept of Finality Theory to be outlined in The Grand Centrality, 
trifinality is the idea relating to a finality construct wherein all types of ultimation can be 
found to be dependent upon three distinct elements; most typically attributed as time, 
resource, and proximity. 

[1:33:235] This triad of attributes forms that which is henceforth known as trifinalism, the 
philosophical stance associated with trifinality and trifinal thought. 

[1:33:236] Trifinalism establishes a cosmology of finality wherein time, resource, and 
proximity dominate the derivation of meaning, and in the totologist's quest to discover 
truth of finality, they can turn to this such cosmology of finality, or any of the others, they 
can press upon these theories their own natural orientations, and from there, they develop 
a philosophical stance that is unique to them, but is also shared with the rest of the peoples 
of this world and beyond. 

[1:33:237] We witness reversion in many forms throughout The Cosmos, and it is most 
often connected, especially in Millettarian philosophical terms, as a type of, and close 
associate of ultimation, which is why we speak of reversional thought within ultimatology. 
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[1:33:238] The derivation of ultimatology relating to reversional thought and dealing with 
the philosophical study of reversion in The Cosmos is herein introduced and henceforth 
known as reversology. 

[1:33:239] Reversological study involves concepts relating to reversal processes in The 
Cosmos, and establishes time as its primary measure, such as the reversal of The Cosmos 
back to its original state, or the reversal of The Universe back to its original state. 

[1:33:240] Reversological study all encompasses ideas of reversion wherein an entity 
doesn't revert back to their original state, but to a former, or lesser state than it had been; 
this is how we can distinguish reversional processes and concepts, from reversal processes 
and concepts. 

[1:33:241] An exemplar of a reversional process that is predicted to occur in The Cosmos is 
that of The Earth's reversion back to a lifeless and volcanic planet during The Sun's Red 
Giant Phase, wherein The Sun will grow so large that is consumes the entirety of The 
Earth, but before it reaches The Earth, all life will be obliterated. 

[1:33:242] During the early stages of The Earth's structural development, it resembled a 
lifeless, volcanic, and uninhabited planet, and by this prediction, we see the reversional 
process in effect. 

[1:33:243] If we study reversologically, we find a key naturity of many entities and 
elements within The Cosmos; their inherent ability, and also, their inherent necessity to 
return to a previous state; to revert back to that which has already occurred. 

[1:33:244] By this reversological cycle, we derive a Reversal Cosmology wherein reversion 
and reversal dominate existence, and wherein the inevitability stands that all that 
existence shall one day return to its former existence, or a version of its former existence, 
in the effect of establishing an eternal cycle of creation, abention, and reversion. 

[1:33:245] It is in the interests of the reversologists of present times and times of futurity to 
stood reversional and reversal processes occurring within The Cosmos; to develop 
newfound philosophies regarding the inferences of these processes. 

[1:33:246] There have been many inferences throughout The Grand Centrality that The 
Cosmos itself shall revert to a form state, and we see this thoughtpath revealed in many of 
the concepts within Creation Theory 

[1:33:247] If this were to be true, and The Cosmos is destined to revert back to its former 
self, this tells us more than we could ever have hoped for about its truest and most 
ultimate naturity; a naturity whereby all cosmical existence is fixated upon its point of 
origination and inception, to which it is eternally and universally bound. 
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[1:33:238] It is up to the reversologists to also contemplate wherein the entities of the 
Millettarian Cosmology known as The Universe and The Divine fit into this Reversal 
Cosmology; from the Reversal Cosmology there are still many theistic and non-theistic 
views relating to how this cosmology could actual occur and become as we perceive it; by 
some universal underpinning, or by some divinical oversight; these remain questions of 
reversology that the greatest of philosophical minds are set to tackle. 


The Concentricity of The Cosmos 
(Concentritology) 

[1:34:1] There are many uncertainties about The Cosmos, its progeny, and its overall 
naturity, but there also exists many certainties in the orderities, motionalities, 
functionalities, and structures of The Cosmos and those entities which exist within it. 

[1:34:2] One of these certainties, which has been observed in The Cosmos, and 
subsequently depicted in many of the artpieces of The Cosmos throughout the centuries of 
art history, is that of concentricity. 

[1:34:3] Concentricity denotes a pattern whereby circular shapes are portrayed within 
circular shapes, and it is this shape and structure that forms the orbitalities of the planets 
in a cosmical system. 

[1:34:4] In our home system. The Earth, Mercury, Venus, and Mars all have orbital periods 
and proximities closer to The Sun than Jupiter, Saturn, Uranus, and Neptune, and so they 
have the former four planets form circular orbitalities that fit within the latter four planets, 
which have larger circular orbitalities. 

[1:34:5] This understanding of orbitality forms the concentricity of the cosmical system, 
and this is a structure and shape that can be found throughout the vast amount of systems 
in The Cosmos. 

[1:34:6] This cosmicality of concentricity is clear due to its intrinsic place within all areas of 
each cosmical system and the cosmical orderity as a whole. 

[1:34:7] Concentritological study derives centrality of concentricity in the cosmical system 
and orderity, and takes the view that concentricity is both inherent and intrinsic to the 
overall structure, functionality, and naturity of The Cosmos. 
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[1:34:8] Due to the fact that the pattern of concentricity can be found in a majority of 
cosmical scenarios and circumstances, it is derived that concentricity is the ultimate 
cosmical construct and it is to the interest of concentritologists to study this conclusion, as 
well as study the nature of concentric pattern and structure in The Cosmos. 

[1:34:9] As one of the most initial sparks of my fascination with The Cosmos and its 
progeny, concentricity is perhaps the greatest and most obvious identifier that there exists 
an intrinsic structure, meaning, purposity, and naturity to The Cosmos. 

[1:34:10] This relates to the concept of that which is henceforth known as The Animate 
Cosmos which forms the underpinning of the entirety of Cosmic Philosophy from a 
Millettarian perspective; the worldview that The Cosmos is active in its existence, 
meaningful in its functions, purposeful in its occurrences, and overall, holds some 
consciousness. 

[1:34:11] Not the type of consciousness that we hold and consider to be that which makes 
us sentient; another type of consciousness that can be found in all things of nature; a 
distinct sense of function, purpose, and dynamicity that perhaps we shall never be fully 
comprehending of. 

[1:34:12] This concept is manifested in the concept of The Animate Cosmos; a cosmos that 
is alive in all the actions it takes and of which such actions hold purpose, and meaning. 

[1:34:13] The oppositism to The Animate Cosmos concept is henceforth known as The 
Inanimate Cosmos; a worldview wherein one believes The Cosmos, its progeny, and their 
subsequent actions, and occurrences do not hold purpose, meaning, or direction. 

[1:34:14] People who believe in The Inanimate Cosmos are henceforth known as 
inanimators and those of us who believe in The Animate Cosmos are henceforth known as 
animators. 

[1:34:15] The Inanimate Cosmos refuses to see the consciousness of The Cosmos; the 
inherent and intrinsic patterns presented by the progeny of The Cosmos; the purpose and 
meaning derived from the functionalities, motionalities, and dynamicities of all the 
cosmical progeny. 

[1:34:16] However, ultimately, it is their failure to see the grandity, vastity, and divinity of 
The Cosmos and that its very core naturity, although is related to ours, for we originate 
from it, its naturity is greater in every way; by scale, by comprehend, by complexity, and 
by mysteriosity. 

[1:34:17] We have therefore established that by the concept of The Animate Cosmos being 
central to all Millettarian interpretations of The Cosmos, and Cosmic Philosophy, and 
concentricity itself being central to Millettarian Cosmology, we fundamentally derive that 
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there exists distinct certainty about The Cosmos; its unknown, its vastness, its complexity, 
but ultimately, its awareness of itself and the destiny must fulfil. 

[1:34:18] An important derivation within concentricity and concentritological philosophy 
is that of coration; coration is the view within concentritology that the core of the 
concentric share is the most important and binds the entirety of the concentric structure 
together. 

[1:34:19] From this view of the core of a cosmical system, corality is also developed as its 
own newfound instrument of study that considers the naturity, purposity, importance, and 
meaning of the cores of cosmical systems. 

[1:34:20] Coration defines the core of the cosmical system as the stars to be the shining 
beacon of cosmicality; the most potent form of cosmicality; the obvious essence of 
expressed in The Cosmos of cosmicality. 

[1:34:21] The core of the cosmical system is considered, in coration, to be that which forms 
the most fundamental part of the cosmical system as a whole and believes that the whole 
of the concentric structure is dependent upon the core in order for it to function as it does. 

[1:34:22] Corative thought is based upon logical notions holding that the most important 
part of the cosmical system is that which exists at its centre, for the centre is the most 
important part of all things; it is the one place that all the other areas converge upon and 
for which they share a commonality with one another. 

[1:34:23] One of the central duties of the concentritologists is to explore the naturity of 
concentricity, and as the most basic introduction to the naturity of such, we can universally 
derive that the naturity of concentricity is held in diversity, as a derivation of vastity. 

[1:34:24] All the concentricities of each and every cosmical system hold a distinct 
interconnection with each of the other concentricities of The Cosmos, but too, they hold a 
certain uniquity that forms the basis of what they are. 

[1:34:25] Whether by size, or shape, or scale, or complexity, each and every concentricity 
holds a unique combination of these four elements of concentricity, and too so equally, 
these four elements are also shared by all the concentricities. 

[1:34:26] By this notion, a paradox is formed whereby the very elements that make a 
concept unique, are the very same elements that form its connection with all other 
concepts with which it shares such elements. 
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Instrument Theory 
(Instrumentation) 

[1:35:1] In order to contemplate a concept philosophically, the instruments of study are 
both central, and necessary because they derive three components of study: measure, 
meaning, and conceptual construct. 

[1:35:2] As philosophers of study, we must utilise the instruments of study to enhance that 
which we enknowledge ourselves of; we must use the instruments to compliment our 
thoughts, and apply the concepts we create to the reality of that which we contemplate. 

[1:35:3] The use of the instruments of study allow us, as philosophers, thinkers of thought, 
to perceive, understand, construct, and dissect complex ideas that have many 
interpretative aspects and many applicative aspects. 

[1:35:4] Essentially, Instrument Theory is the contemplations of these instruments of study 
and how one believes they should be applied in relation to the ways by which they are 
said to be applied according to the Millettarian Tradition. 

[1:35:5] Abundancy is an instrument of study that measures the quantity of something, 
and its counterpart instrument, frequency, is the measure of the proximities between these 
quantified entities. 

[1:35:6] Binarity is an instrument of study that contemplates two components, especially so 
in a cosmical context, and derives meaning according to this structure and applies this 
meaning to other instruments, such as orderity, motionality, and dynamicity. 

[1:35:7] Bipolarity is an instrument of study that contemplates two components, but 
specifically in context of these two components holding two oppositism to one another; 
these extremities are subsequently studied and inferences are derived from these 
according to other instruments, again, such as orderity, motionality, naturity, and 
dynamicity. 
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[1:35:8] Calendarity is an instrument of study that measures time according to human 
perception, and is primarily based upon location, established culture, and organised 
philosophy from which the perception is originated; it is this perception that is 
philosophically contemplated. 

[1:35:9] Centricity is an instrument of study encompassing many different contexts, but 
largely consolidates itself according to some central component; whether this be an 
abstract, physical, futural, cosmical, or predictional centricity 

[1:35:10] Chaosity is an instrument of study dealing with all contemplations of the entity 
known as The Chaos in Millettarian Cosmology, but also, concepts surrounding chaotic 
functionalities, orderities, and naturities in general, in both cosmical and non-cosmical 
senses. 

[1:35:11] Composity is an instrument of study contemplating entities that are made up of 
several parts, or elements, and so are not just dyadic, triadic, or quadical; an exemplar of 
this in Millettarian Cosmology is the entity defined as The Cosmos. 

[1:35:12] Concentricity is an instrument of study focusing on the prevalence of the 
concentric pattern and structure in The Cosmos, and its reflection upon other instruments, 
such as orderity, naturity, and motionality, amongst others. 

[1:35:13] Corality is an instrument of study that considers the naturity, purposity, 
importance, and meaning of the cores of cosmical systems, and has a tendency to measure 
the importance of the core with other parts of a typical cosmical system. 

[1:35:14] Cosmicality is an instrument of study measuring the extent to which an entity, or 
some event is in alignment with that which is deemed as the cosmical orderity, or the 
cosmical system. 

[1:35:15] Criticality is a two-part instrument of study; its first part measures the 
potentiality of some entity, or event to be disastrous, typically in threatening the cosmical 
orderity, and also invokes a sense of immediacy; its second part relates to the reception 
given by the public towards a philosophical contemplation, or statement. 

[1:35:16] Dyadicity is an instrument of study measuring the relationship between two 
elements of some entity, or event, and in this measure of the interaction, differs from the 
instrument of binarity. 

[1:35:17] Dynamicity is a wide-ranging instrument of study measuring three main 
components of an entity, or an event; its affects on the change, the activity, and the 
progress made in The Cosmos and of the cosmical progeny. 


410 



[1:35:18] Eternality is an instrument of study measuring the extent to which something 
may exist forever, and contemplates the nature of foreverness and being in eternal 
existence, and the subsequencies of such. 

[1:35:19] Extrinsicity is an instrument of study measuring the extent to which an element is 
not essential to the structure or the fundamentality of something and of which its 
comparter, the instrument of intrinsicity, measures the necessity of something's structure 
and fundamentality, and are both typically used in an abstract sense. 

[1:35:20] Finity is an instrument of study contemplating entities according to their finite 
naturities, such as that of The Cosmos, and acts as the direct oppositism to the instrument 
of study of infinity, which contemplates entities according to their infinite naturities, such 
as that of The Universe, and The Divine. 

[1:35:21] Focality is an instrument of study measuring the overall importance of something 
by taking into account all its many aspects, and makes a conclusive and balanced 
judgement of this according to all aspects contemplated. 

[1:35:22] Formity is an instrument of study that philosophically contemplates the ways by 
which an entity forms, especially one in a cosmical context, and incorporates the 
instruments of orderity, naturity, and motionality into its conclusions and inferences. 

[1:35:23] Fundamentality is an instrument of study contemplating the extent to which 
something is necessary to the functionality of something, and is most typically used in 
physical sense. 

[1:35:24] Functionality is an instrument of study contemplating the basic and the complex 
systems of something in order to fulfil an intended purpose, and may be used in both 
abstract and physical contexts. 

[1:35:25] Fusionality is an instrument of study that philosophically contemplates the 
joining together of two previously distinct entities in order to create oneness, and the 
subsequent consequences of this in both abstract and cosmic physical senses. 

[1:35:26] Futurity is an overarching instrument of study covering the entirety of 
philosophical contemplations of the future, of time that is yet to come, in all its many 
applications, contexts, and senses. 

[1:35:27] Graduality is an instrument of study relating to the existence of an entity, or the 
duration of an event, in relation to time, but specifically, the progression of this slowly, or 
by lengthy degrees, and its comparter is the instrument of immediacy, which studies the 
urgency and instancy of these such degrees. 
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[1:35:28] Imperativity is an instrument of study that measures importance, but differs from 
the instruments of focality and intrinsicity, by focusing on the measurement of importance 
in relation to the immediacy of that which is being contemplated. 

[1:35:29] Imnemnity is an instrument of study measuring the extent to which a 
philosophical concept falls in alignment with current scientific and empirical knowledge, 
or the extent to which it does not, which forms the comparter of imnemnity, known as 
disimnemnity. 

[1:35:30] Inversity is an instrument of study contemplating and measuring the effects of 
oppositism, especially so in a cosmical context, and relates this according to position, 
direction, orderity, and consequence. 

[1:35:31] Lunarity is an instrument of study focusing on the philosophical contemplation 
of moons, their inferences in the cosmical system, and their overall importances in the 
wider cosmical orderity. 

[1:35:32] Matrixity is an instrument of study contemplating a strict adherence to the 
cosmical orderity, so as not to allow any chaotical influences to pervade into the cosmical 
system, and is based upon the idea of The Matrix. 

[1:35:33] Medianity is an instrument of study measuring the inferences and concepts 
relating to being positioned in the middle of some wider space, or as the central part of an 
ordered series. 

[1:35:34] Motionality is an instrument of study relating to physical movement of cosmical 
entities and the inferences derived from these movements in relation to naturity, 
functionality, and orderity, and this instrument of study may also be used in other more 
abstract ways, such as motionality as a comparable to progression. 

[1:35:35] Motivity is an instrument of study contemplating motivation in relation to action, 
and is more typically found in discourses on ethics and morality, rather than on cosmical 
discourses. 

[1:35:36] Mysteriosity is an instrument of study focusing on the air of mystery found in 
some cosmical entities, and in other more abstract concepts; a general unknowingness of 
something, that is made distinct from that of chaosity. 

[1:35:37] Naturity is an instrument of study contemplates the most basic and inherent 
features, characteristics, and qualities of something that make it a distinct entity, and is the 
most fundamental instrument of philosophical study alongside orderity. 

[1:35:38] Orbitality is an instrument of study dealing with the philosophical contemplation 
of the physical orbits of celestial entities and the subsequent meanings and inferences 
derived from these motionalities. 
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[1:35:39] Orderity is the most fundamental instruments of study alongside that of the 
instrument of naturity and deals with the intrinsic structure, pattern, and uniformity of 
the ways by which celestials, as distinct and individual entities, and by which The Cosmos 
as a whole are arranged, and functioned in alignment with the cosmical system. 

[1:35:40] Orthogonality is an instrument of study contemplating the philosophical 
meanings and inferences derived from the shape of right angles. 

[1:35:41] Planetarity is an instrument of study focusing on the philosophical contemplation 
of planets, their inferences in the cosmical system, and the ways by which they help form, 
arrange, and structure the cosmical system, and the extent of their specific importance in 
this purpose. 

[1:35:42] Primarity is an instrument of study measuring importance, but is most typically 
used to emphasise one entity's importance over another, rather than individual 
importance, as is focused by intrinsicity and focality. 

[1:35:43] Progressivity is an instrument of study that measures the extent to which an 
entity physically progresses by motion, or the extent to which some entity, or concept 
enacts progression, and also contemplates and attempt to determine the nature of what 
progression is in different sets of criteria. 

[1:35:44] Proportionality and Disproportionality are major comparter instruments of study 
that measure the extent to which a concept, or instrument of study reacts when there is an 
increase, or decrease in another related concept, or instrument; proportionality is deemed 
when two or more concepts do correspond, meaning they increase, or decrease together, 
and disproportionality is deemed when two concepts, or instrument do not correspond, 
whereby one increases when the other decreases. 

[1:35:45] Purposity is an instrument of study involving the general philosophical 
contemplation of purpose in relation to some entity, an event, or an abstract concept; the 
purpose is attempted to be identified, defined, and measured according to functionality, 
naturity, and orderity. 

[1:35:46] Rationality is an instrument of study that measures the extent to which a concept 
is formed by a series of logical steps, or a conclusion that is formed based on justified 
reason. 

[1:35:47] Reciprocy is an instrument of study relating to the structure and system of the 
celestials in The Cosmos to respond to function with a corresponding function, and 
contemplates inferences derived from reciprocative actions. 

[1:35:48] Regressivity is an instrument of study that is the comparter of the instrument of 
progressivity, and involves the measure of the extent to which an entity, or some abstract 
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concept causes greater distance from a specified goal, and contemplates the nature of 
regression. 

[1:35:49] Rotality is an instrument of study that largely relates to the rotational 
motionalities of celestial entities in The Cosmos, and is therefore primarily used in Cosmic 
Philosophy, and contemplates the inferences from such rotations in relation to the wider 
cosmical orderity and system. 

[1:35:50] Sensicality is an instrument of study related to that of rationality, and 
contemplates the idea of common sense in philosophical contexts; a series of decisions or 
conclusions that can be made from sound judgements, sensicality is a supporter of logic, 
and is most often used in more practical and applicational circumstances. 

[1:35:51] Solarity is an instrument of study involving the philosophical contemplation of 
stars in their physical existences and works to derive greater meaning from their natural 
functionalities. 

[1:35:52] Symbioticity is an instrument of study that measures the extent of the mutual 
interactions between two or more different entities, whether these be cosmical, or non- 
cosmical, and derives philosophical inferences and conclusions from this symbiotic 
relationship. 

[1:35:53] Synchronocity is an instrument of study that contemplates inferences about two 
or more entities, or occurrences that happen at the same time as each other, or conduct 
their functions at the same time as one another, and draws philosophical conclusions 
therein. 

[1:35:54] Vastity is an instrument of study that contemplates abundancy in its most 
extreme terms, but not only equates this with quantity, but also, complexity; therefore, 
many entities can be considered to hold high vastity, but also, one single entity, due to its 
complexity, can also be considered to hold a high level of vastity. 

[1:35:55] The instruments of study are the building blocks of The Philosophy of Millettism, 
and fundamentally form the newfound Philosophical Method, also known as the 
Contemplative Method. 

[1:35:56] Two of the most important ideas within Instrument Theory are that of 
Proportionality and Disproportionality; because instruments of study are interconnected 
and some stand as oppositisms to each other, if the amount, measure, or intensity of one 
instrument goes up then depending upon the correspond instrument, it would either go 
up as well, or decrease as a result. 

[1:35:57] Proportionality is when two or more instruments share the same trajecture, so 
much so that when one of them increases, they all increase; disproportionality represents 
an imbalance between instruments of study and relates to two or more instruments that do 
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not share the same trajecture, so much so that when one of these increases, the others 
decrease; this disproportionality and distrajecture is most commonly caused by 
oppositism. 

[1:35:58] The concepts of proportionality and disproportionality form the closest boundary 
between that which is henceforth known as Locutional Millettism, and that which is 
henceforth known as Numerical Millettism, of which the most principal of disciplines of 
study is Equational Philosophy will is latterdiscoursed in The Tridoxy about The Logical 
Cosmos. 

[1:35:59] The concepts of proportionality and disproportionality construct ideas that are 
very close to requiring numerical inserts in order for them to be both comprehended and 
utilise to their full potentiality; therefore, it is not irrational to suggest that the concepts of 
proportionality and disproportionality are the necessary precursors for the introduction 
and development of Numerical Millettism, and they are themselves instruments of study 
in their own right, as aforementioned in this discourse. 

[1:35:60] This instrument of study status for the two concepts allows them to be used in 
many diverse ways and in contexts of philosophical study not even yet considered, or 
conceived to be understood. 
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The Ambiguation Principle 

[1:36:1] I write The Grand Centrality with the intension of its accessibility to all peoples of 
this world, and to all peoples of all worlds beyond that on which we now reside. 

[1:36:2] The diversity of the peoples of this world is vast and this is to logical multiply 
when we consider all the peoples of the all the world beyond The Earth; this type of 
extensive diversity is perhaps truly and wholly incomprehensible to our minds. 

[1:36:3] For this reason. The Grand Centrality of The Philosophy of Millettism must remain 
accessibility to all peoples in the way of the mind; in the way of interpretation; for the 
diversity of minds, a document must be written with diversity of word and a distinct 
openness to interpretation; by this notion. The Ambiguation Principle is herein formed. 

[1:36:4] Although the words of The Grand Centrality form the Millettarian Tradition of 
philosophical thought, the concepts, the theories, and the conclusions detailed herein are 
still open to the interpretation of the individual reader. 

[1:36:5] It would be against the heart of philosophy to encapsulate thought within the 
boundary of the words of this document; in essence, we must remain true to what it means 
to be a philosopher; it means to question, to doubt, to explore, to imagine, and to strive to 
know more. 

[1:36:6] A literalist and orthodox interpretation of the words of The Grand Centrality is 
favoured by The Institution of The Philosophy of Millettism as its own official 
interpretation, but this is not placed upon the peoples of worlds like a decree of belief. 

[1:36:7] Instead, the peoples of all the worlds are encouraged to regard The Grand 
Centrality in the way by which they interpret it with the official interpretation being their 
solemn guide to understanding the philosophy. 
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[1:36:8] The Ambiguation Principle is hereby founded upon the following statement: 

[1:36:9] In order to reascend the philosophical culture, The Philosophy ofMillettism must he that 
which the people want; a philosophical system into which they can place their own ideas and base 
their own natural orientations upon; hence, the peoples of all the worlds are encouraged to interpret 
the words of The Grand Centrality in their own personal and unique ways, while simultaneously 
and equally understanding that the Millettarian traditional interpretation stands as a universal 

guide for philosophical thought and practice. 

[1:36:10] The ambiguity of The Grand Centrality is most important but nonetheless is it 
complex; The Grand Centrality and its preserver of its philosophy The Institution of The 
Philosophy of Millettism, must mark the perfect balance between protecting and 
enhancing that which the Millettarian Tradition is based upon by orthodoxy but also 
aligning with the nature of philosophy which means cherishing the diversity and freedom 
of thought. 
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The Edge of The Cosmos 
(Perimetries) 

[1:37:1] Throughout the Millettarian Cosmology, a distinction has always been made 
between that which is known as The Cosmos and that which is known as The Universe. 

[1:37:2] Herein introduced is the philosophical discipline of study henceforth known as 
Perimetries; this discipline of study deals with the nature of this relationship between The 
Cosmos and The Universe, specifically the point of their contact; the boundary whereby 
The Universe begins and The Cosmos ends. 

[1:37:3] Perimetrists are interested in studying that which exists at the edges of The 
Cosmos, and that which exists beyond the edge, the nature of the edge of The Cosmos, 
and that which may be inferred from such concepts about the naturity of The Universe 
and The Cosmos as two distinct, yet interacting and eternally intertwined entities. 

[1:37:4] Perimetrical thought considers the perimeter of The Cosmos, its furthest edge, to 
be the most important part of The Cosmos, and the element of The Cosmos that holds the 
most truth about the naturity of The Cosmos, and holds that there exists the most 
knowledge about The Cosmos and The Universe when its edge is philosophical studied. 

[1:37:5] Due to the unknownness of this element according to our current knowledges, the 
perimetrists have a large philosophical endeavour before them for they are to use mostly 
their imaginations coupled with logical and rational judgements in this discipline. 

[1:37:6] We know so little about the edge of The Cosmos from our current scientific 
knowledge and so, perimetrists must depend upon their imaginative cognitions and their 
logical insights in order to develop ideas and theories about the perimeters of The 
Cosmos. 
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[1:37:7] Before we conduct instrumental study about the edge of The Cosmos, we must 
discuss three different concepts that relate to the discipline of perimetries; these are the 
Universal Horizon, Incomprehensibility of Scale, Eternal Expansion, and Peripherence. 

[1:37:8] The concept of the Universal Horizon holds that the perimeter of The Cosmos is 
forever eternal and that to attempt to find it is an admirable mission, but one of 
fruitlessness for it is believed that the edge of The Cosmos is so close to The Universe the 
edge itself holds the same naturity as The Universe, and as a result, is infinite. 

[1:37:9] The concept of the Universal Horizon is closely associated with the concept of 
Eternal Expansion; the idea that The Cosmos is in continual and eternal expansion, and 
this would therefore logically mean that its edge could never be reached. 

[1:37:10] Equally so, it is a logical notion to suggest that that which exists within The 
Cosmos cannot ever see, be, know, or understand that which exists without The Cosmos; 
by this notion, we understand that from our humanic perception, we shall never see, be, 
know, or understand neither the edge, nor that which exists beyond The Cosmos. 

[1:37:11] The greatest uniquity of horizons is that we never reach them; this is the same for 
the Universal Horizon theory, and from this notion, we understand it to be logically 
founded; not from some humanic conclusion, but from a conclusion made by the functions 
of nature, of which these are the greatest types of logical conclusions, because it is with 
functionalities of nature that we cannot argue that which is fact. 

[1:37:12] That which is natural is that which is fact; any contention to nature is a 
fabrication of humanity's distortive doing. 

[1:37:13] The concept of Incomprehensibility of Scale relates to the idea that there is no 
edge to The Cosmos that can either be comprehended by us as humans, or that there is no 
edge to The Cosmos at all because of its incomprehensible scale; a scale that is considered 
infinite by this notion. 

[1:37:14] The shape of The Cosmos dictates its perimeter, just as the corners of a square 
dictates its size; from this notion of logic, perimetrists must study the nature of the shape 
of The Cosmos in order to understand its edge. 

[1:37:15] The questions that come to the perimetrist's mind are numerous and largely 
inconclusive at their initial point. 

[1:37:16] Is the perimeter of The Cosmos the same in all direction? Is the edge of The 
Cosmos a boundary line that can be crossed? Does the perimeter of The Cosmos have an 
angle? Is it controlled by The Cosmos, or The Universe, or should the Millettarian 
Cosmology establish The Perimeter as its own distinct cosmological entity just as The 
Cosmos and The Universe have been established in the Millettarian Cosmology. 
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[1:37:17] Isn't it most often at the edge of things that we learn most about them? By this 
notion, we can relate to life; the closest we get to the end, the greater understanding we 
hold of its mysteries. 

[1:37:18] When one applies the instrument of study of abundancy to perimetrical thought, 
one is left with a host of ideas a direct result. 

[1:37:19] We presume that there exists just one perimeter of The Cosmos, but in accepting 
that we know very little about the edge of The Cosmos, we too, open up the possibility for 
all ideas to be possible; therefore, there may be a multitude of perimeters to The Cosmos, 
and depending upon the true naturity of the perimeters, they may be infinite in their 
abundancy. 

[1:37:20] Assuming we could do so, if we were to travel to the edge of The Cosmos and 
were to meet it, how would we know when we had passed beyond it into The Universe? 

[1:37:21] According to traditional Millettarian Thought on the matter, we would never be 
able to do this as we ourselves now, for that which exists and is bound to the naturity of 
The Cosmos cannot leave the reality it has formed. 

[1:37:22] If we were to speculate on the matter beyond these standard thoughts, we could 
find the point to be when the reality we know now and have always known, has changed 
in its entirety. 

[1:37:23] The multitude of perimeters idea is not illogical by its very foundation for there 
are many progeny and elements of The Cosmos that have once been thought to be 
singular, but have later been found to be just one part of a multitude of the same progeny, 
or element. 

[1:37:24] With abundancy, we must always discuss frequency as its counterpart 
instrument, and with this notion that there may exist a multitude of perimeters, or edges 
to The Cosmos, we are automatically lead to ideas of the frequency of these perimetric 
multitudes. 

[1:37:25] How far apart from one another do these multiple of perimeters lie? Do they hold 
proximity to each other? Or do they hold greater distance between each other? 

[1:37:26] If we contemplate abundancy, then it is inevitable that we would find a great 
importance in contemplating frequency for it is frequency that remains an inevitable 
question of the naturity of the abundancy contemplated. 

[1:37:27] From a contemplation and logical conclusion about abundancy, comes 
contemplations about frequency, and from contemplations of frequency, comes 
contemplations about the functionalities of that which is the subject of discourse. 
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[1:37:28] Although we do not know the true functionality of the perimeter of The Cosmos, 
of which we can only speculate, if we propose that there exists an unknown multitude of 
perimeters, we find ourselves discussing their frequencies, which is a form of 
categorisation. 

[1:37:29] By this notion of categorisation, concepts surrounding functionality begin to seep 
into our thoughts; if there a multitude of perimeters, if there are multiple edges to The 
Cosmos, then what functionalities do each of these edges hold, and from this, we begin to 
contemplate purposity, fundamentality, and orderity, as is lattermentioned within this 
discourse as we explore each of the instruments of study and we apply their contexts to 
the subject under discourse. 

[1:37:30] By these previous three applications of instruments, we see how their 
applications and contemplations are interconnected; how they feed and bounce off one 
another; how contemplations involving one instrument can so easily lead to 
contemplations involving other instruments; in this, we see the importance of 
instrumental study in advanced philosophical contemplation. 

[1:37:31] As an alternative to concepts aforementioned in this discourse about the 
perimeter of The Cosmos, abundancy simply measures the quantities of the subject; the 
quantity of this subject, therefore, could very easily be singular. 

[1:37:32] Of course, by this notion, wider concepts regarding frequency are obstacled, but 
this stance opens up wider concepts in other areas, such as those relating to the 
instruments of naturity, focality, and centricity. 

[1:37:33] Perhaps it is by this single notion that the greatest part about the study and 
contemplation of philosophy is revealed; the ability for a stance to create obstacles, 
dubiety, and rejection towards a concept whilst simultaneously opening up a whole new 
meadow of fruitful concepts that, if we had not contemplated an opposite stance, we 
would have been ignorant to their fruits. 

[1:37:34] The instrument of study of binarity is perhaps one instrument that we would 
think does not apply to perimetrical concepts, but the opposite remains true, for if one 
contemplates any philosophical subject deeply and widely enough, it is inevitable that 
they shall find some way of applying an instrument of study to the subject being 
contemplated. 

[1:37:35] We can derive binarity in a perimetrical context through the idea of splitting the 
edge of The Cosmos into two distinct abstract parts; the first being the side of the edge still 
within The Cosmos, and the second being the side of the edge that is beyond The Cosmos. 

[1:37:36] This division between the two sides is not to contemplate any type of superiority, 
nor is it to pin either abstract side against one another; instead, from this, we see the two 
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components of the perimeter that form that which is cosmical and that which is beyond 
cosmicality. 

[1:37:37] If it is ultimately singularity that is found of perimeter, then it is binarity that we 
derive when contemplating the two sides of the perimeter. 

[1:37:38] It is logical to notion that if a perimeter does exist, then there must be always 
something within its perimetric boundary, and always something beyond its perimetric 
boundary, and from this logical notion, we derive binarity; a paradigm of two 
components. 

[1:37:39] The next instrument of study to grasp our thoughts is that of bipolarity; we can 
derive bipolarity in the context of the edge of The Cosmos because by its very nature, 
function, and purpose, the edge of The Cosmos is an extremity itself. 

[1:37:40] The opposite extremity would of course be the centrality of The Cosmos, of which 
we do not know the exact spot, but we know it must be somewhere within The Cosmos. 

[1:37:41] In perimetries, we study one of these two poles of extremity; that which is 
furthest away from all things in all directions; the most extreme of extremes that can ever 
exist in The Cosmos, apart from its direct oppositism in the centre of all centralities, of 
course. 

[1:37:42] Is it not true that we often see the truest side of a subject when its two extremities 
are revealed to us? 

[1:37:43] From extremities, we can learn a great deal about the naturity of the subject; with 
regards to ourselves, by the extremities of the human mind; from peace to violence, from 
joy to despair, and from to love to hate; the most extreme convictions of humanity form 
the clearest of apertures about whom we really are. 

[1:37:44] The application of the instrument of bipolarity is essential to a greater 
understanding of one side of the edge of The Cosmos, and beyond the edge to the other 
side, the side of The Universe. 

[1:37:45] One of my greatest fascinations about the structure of Millettarian Cosmology is 
that in all the vastness and complexity and wonderment of The Cosmos, there still exists 
The Universe beyond it; if The Cosmos is so incomprehensible in all aspects, then what of 
The Universe? 

[1:37:46] By what measure can we describe The Universe? The answer is by none, because 
its reality is not as our own is, and it would be irrational to attempt to measure that which 
we have nothing to compare the subject of the measurement to. 
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[1:37:47] Everything holds the ability to surprise and The Cosmos and The Universe are 
certainly not exceptions to this conclusion; just when our ignorant minds think The 
Cosmos could not be anymore vast, complex, and wondermentful. The Universe beyond 
The Cosmos is revealed, and by the introduction of The Universe, we must accept that we 
will be eternally stupefied. 

[1:37:48] The instrument of study of centricity is perhaps introduced here with some 
confusion for studiers; how can the perimeters of The Cosmos be applied to centricity? 

[1:37:49] We are able to derive centricity in the perimeter of The Cosmos if we imagine that 
the perimeter exists amongst other perimeters; if the perimeter is a perimeter that can be 
found in all cosmoses of The Universe, then perceiving such cosmoses in such a wide 
canvas, and from such a distance, makes their perimeters look as though they are their 
centralities. 

[1:37:50] In order to understand this, think of a dot; you begin to look at it close up and 
you can see all that exists within its circularity, but as you distance yourself from it, as you 
gradually move further and further away from it, that which exists within it becomes so 
tiny that the perimeters of the dot become all that you can see; that which is the opposite 
of the centrality becomes the centrality when viewed from a different perspective. 

[1:37:51] This draws upon larger questions and queries about the nature of perception, but 
the principle stands true when we think about The Cosmos in The Universe. 

[1:37:52] The further and further away we go whilst still keeping our eyes fixated on The 
Cosmos, the smaller and smaller its insides become, and the more enclosing its perimeters 
become, until they are all you see; until they are the centrality themselves; until they are 
the centricity of the subject. 

[1:37:53] When we think about and apply the instrument of centricity to perimetries, we 
must think beyond our own perceptions and consider new perceivences that perhaps we 
shall never see ourselves, but we know that from some perspective, that perceivence could 
be true; this conceptual empathy is the sign of a great philosopher, especially a 
philosopher holding a strong understanding of what perception really is. 

[1:37:54] The instrument of study of composity can also be applied to a perimetrical 
concept by means of the abundancy; if something is abundant of parts, then it is a 
multitude, and it is therefore made up of several different component parts. 

[1:37:55] If the perimeter of The Cosmos is not just one barrier, or boundary, or reality then, 
it must be composite of different parts and due to one of the naturities of The Cosmos 
being that it is certainly composite, then it is not illogical suggest that the perimeter of 
such a beacon of composity, would be composite by its own naturity. 
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[1:37:56] But in all this discourse about what the edge of The Cosmos is, or could be, what 
role does concentricity play in perimetrical concepts? 

[1:37:57] We have discoursed many times about the concentricity of all the planetary 
systems of The Cosmos, but by the introduction of perimetrical concepts, we are driven by 
logic to derive that there exists a concentricity over the entirety of the cosmical 
superstructure, and the perimeter, the edge of which forms the outermost part of the 
concentric shape of The Cosmos. 

[1:37:58] From a Millettarian perspective, the perimeter of The Cosmos holds the greatest 
amount of cosmicality and herein, I shall explain why 

[1:37:59] The naturity of The Cosmos is finiteness, order, limitation, and boxed reality and 
existence, and the instrument of study known as cosmicality is the measurement of this 
meaning of cosmicness; to compares and contrasts different subjects according to the role 
they play in the functioning of this cosmical system, and philosophical conclusions are 
drawn upon by such findings. 

[1:37:60] The perimeter of The Cosmos is the centralmost symbol of cosmicality; it is the 
most perfect reflection of what it means to be cosmical as it forms the boundary of The 
Cosmos, it encapsulates the orderity have grown to know and wonderment upon. 

[1:37:61] The perimeter both actualises and symbolises the naturity of The Cosmos; it 
forms the Unity, the orderity, and the cosmical existence that we know, adore, and 
wonderment upon. 

[1:37:62] All that we see is The Cosmos, and all that we know is within The Cosmos, and 
so too, is all that we may understand; the perimeter of The Cosmos encompasses of all 
this; it encircles the entirety of existence; it is the barrier that keeps all of cosmical existence 
within its orderity. 

[1:37:63] By this notion, we could go as far to say that the orderity, the naturity, and the 
fundamentality of The Cosmos is prescribed by and dependent upon the perimeter of The 
Cosmos; this conceptualisation is therefore henceforth known as the Perimetrical 
Cosmology; a cosmology wherein the perimeter reigns as the ultimate entity upon which 
the cosmical system depends. 

[1:37:64] When applying the instrument of criticality to perimetric concepts, we measure 
the extent to which the perimeter of The Cosmos holds a potentiality for threatening the 
orderity of The Cosmos. 

[1:37:65] With the intrinsic part that the cosmical perimeter plays in the orderity of The 
Cosmos, as aforeaffirmed, one would think that the criticality level would be low, but in 
fact, the opposite is true. 
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[1:37:66] We all know that with great power comes an even greater responsibility and 
there is no exception for the perimeter of The Cosmos; its intrinsicity to the cosmical 
orderity is in fact the very part of it that makes the perimeter more dangerous to the 
collapse of the cosmical system as we know it. 

[1:37:67] The Cosmos is in constant accelerating expansion, and has been since its 
inception, and as predicted in some ultimations, this expansion will, in some future time, 
become so widespread that the cosmical fabric will collapse. 

[1:37:68] Whether one blames the perimeter of The Cosmos for this or not, it would be 
illogical to notionise that the perimeter of The Cosmos would play no part in the 
ultimation of The Cosmos, especially so in this type of finality scenario. 

[1:37:69] Due to this concept, the criticality of the edge of The Cosmos is an important 
instrument to apply during this study. 

[1:37:70] The dyadicity of the cosmical perimeter is applied in order to relate to the 
perceivence of the perimeter as being formed by two parts; the two extremity poles of its 
diameter; one expanding in one direction, and the other expanding in the opposite 
direction. 

[1:37:71] This is what fundamentally formed the eventual perimeter for if there does not 
exist these two poles of extremity, there cannot exist a perimeter; of course, we can form 
such logical notions upon the logical we understand, but the true shape, nature, and 
pattern of the perimeter is unknown to our current understandings, and is perhaps likely 
to conflict with our current logics. 

[1:37:72] The next of the instruments of study to apply and consider in a perimetrical 
context is that of dynamicity; change, activity, and progression are measured in this 
instrument, and we see these many abundancies in relation to the perimeter of The 
Cosmos. 

[1:37:73] By the dynamic of change, it is understood that the expansion of the perimeter of 
The Cosmos has been the one element of The Cosmos that has pushed all change that has 
occurred since the Inception Epoch. 

[1:37:74] All that has happened through change has done so because the perimeter has 
been expanded enough to make it happen; without the expansion of the perimeter, it is 
logical to notionise that the changes we have since in The Cosmos would not have 
happened on any scale as close to that which they have occurred. 

[1:37:75] This notioned principle stands true when contemplating both the activity and 
progressional aspects of dynamicity as well. 
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[1:37:76] All that has occurred in The Cosmos has done so by the confines of the cosmical 
orderity, and it is held in a Perimetric Cosmology, that this orderity is dependent upon and 
in alignment with the functionalities and naturities of the cosmical perimeter. 

[1:37:77] Therefore, we can derive that the activities and progressions that have occurred 
within The Cosmos and shall continue to occur until the cosmic collapse, are dependent 
upon the status of the cosmical perimeter; by this notion, both activity and progression are 
controlled by the perimeter of The Cosmos, as the ultimate contemplator of that which 
occurs within The Cosmos. 

[1:37:78] Whether perceived through the lens of a Perimetric Cosmology, or by some 
neutral thoughtpath, it is not illogical to notionise the centricity of the edge of The Cosmos 
to the changes, activities, and progressions in occurrence throughout The Cosmos, which 
in turn, form the overall dynamics of The Cosmos. 

[1:37:79] Although the perimeter of The Cosmos is the beacon of cosmicality, and is 
therefore finite by this notion, there is another stance which takes the perimeter of The 
Cosmos to hold much greater levels of eternality, as the next instrument of study that we 
shall herein contemplate. 

[1:37:80] When we contemplate a continual autocreational cosmology; a cosmology 
whereby The Cosmos recreates itself on a never-ending basis, we understand that the 
perimeter of The Cosmos in this regard, would form a pattern of infinitesimal size, to the 
most expansive size that is physically possible, to collapse, and then to shrink to the 
infinitesimal size, only to expand again into a new cosmos. 

[1:37:81] By this notion, the perimeter becomes eternal in its naturity and also by this 
notion, we truly understand the intrinsic place that the perimeter of The Cosmos holds as 
a staple feature of The Cosmos. 

[1:37:82] If we can simplify The Cosmos down into its most essential parts; the inception 
point, the spacetime, the matter, and the perimeter are all that remain, which demonstrates 
the focality of the perimeter of The Cosmos in any type of cosmology. 

[1:37:83] By this notion, we can also contemplate the potential divinical infusement that 
the edge of The Cosmos holds; whenever anything may possibly hold some eternal and 
infinite value, then it is shown to have some divinical basis of construct. 

[1:37:84] Whether by Divine command, by some unknown universal orderity, or simply by 
its own cosmical naturity alone, the potential for the eternality of the perimeter of The 
Cosmos is herein argued in three main aspects; by its naturity, by its reach of expansion, 
and by its distinct divinical qualities. 


426 



[1:37:85] Extrinsicity is applied to perimetric concepts, mainly in the form of the Extrinsic 
Perimeter; the stance holding that the edge of The Cosmos holds no essentiality to the 
functionalities, or the orderities of The Cosmos, and neither to its overall naturity. 

[1:37:86] Often this stance is supported by the ideas of incentricity; that which is not 
physical central, is not intrinsic to the overall structure, and with the edge of The Cosmos 
being the exact oppositism to the cosmical centre, it is therefore notionised that the 
perimeter holds very little to no essentiality in the cosmical system. 

[1:37:87] The instrument of study of Unity is applied to perimetrical ideas in the belief that 
the perimeter of The Cosmos is ultimately finite by its own intrinsic naturity; the perimeter 
is that which bounds existence within The Cosmos to a certain limited space. 

[1:37:88] When applied to the instrument of finity, the edge of The Cosmos is largely 
considered to exist within and as a part of The Cosmos; this would automatically consider 
the cosmical edge to be finite by its own cosmical naturity. 

[1:37:89] The space, the existence beyond the cosmical perimeter may be infinite, but the 
perimeter itself is finite; furtherso, the perimeter of The Cosmos is the ultimate symbol of 
finiteness; it itself is the guardian of finity for it holds together The Cosmos, and allows its 
progeny to only exist in a limited amount of space. 

[1:37:90] If the instrument of focality is the measurement of a cosmical's importance 
overall, then we can derive that the perimeter of The Cosmos holds high focality for it is 
one of the main components of the cosmical system and by all its aspects, it can be deemed 
as essential to this system. 

[1:37:91] Focality takes into account all aspects of something before it makes a 
measurement of that entity's overall importance, and by all measures, the perimeter of The 
Cosmos holds at least some importance due to its primary functionality of marking the 
boundary between The Cosmos and The Universe in the Millettarian Cosmology. 

[1:37:92] The formation of the edge of The Cosmos must have occurred at the Inception 
Epoch because for something cosmical to exist, it must exist within the perimeter of The 
Cosmos; in the first microsecond of The Big Bang, the perimeter of The Cosmos was 
compacted together; the most extreme poles of the perimeter were as close together as 
they could ever be. 

[1:37:93] From that moment on, the perimeter has been expanding and within the wake of 
this expansion, the progeny of The Cosmos has formed; by this notion, the formation of 
the perimeter has ignited the formations of the progenies of The Cosmos as we know and 
wonderment them. 
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[1:37:94] By this essence, the formity of the perimeter is perhaps as high as any other 
formational element due to the intrinsic role the perimeter has played in the formative 
cycles of the majority of the progeny within The Cosmos. 

[1:37:95] Just as the perimeter lies at the heart of formity in The Cosmos, it too holds a 
strong fundamentality that cannot be overlooked, even by those whom wish not to raise 
the perimeter as playing an essential part to The Cosmos; it cannot be denied and then 
logically supported that the perimeter of The Cosmos does not hold at least some 
fundamentality to the overall structure of The Cosmos. 

[1:37:96] Applying the instrument of functionality to the edge of The Cosmos results in the 
development of many concepts; the key one of which is the concept of the perimeter's 
multi-faceted functionality. 

[1:37:97] From the perimeter's primary functionality as marking the boundary between 
The Cosmos and The Universe, other functionalities have followed as a result; the 
formational functionality of the progeny of The Cosmos, the creative functionality of space 
within The Cosmos, and the dictative functionality of the all-encompassment of cosmical 
existence from all that is universal beyond. 

[1:37:98] The instrument of study of futurity stands intrinsic to any discourse relating to 
the perimeter of The Cosmos for the expansion of the perimeter is demonstrates the future 
itself; that which The Cosmos expands into is the futurity that we wish to seek and study. 

[1:37:99] There have been many theories of finality that relate to the cosmical perimeter, 
and although these ultimations do vary dramatically between orientations, the do share 
one commonality between them. 

[1:37:100] That the perimeter of The Cosmos shall play an instrumental role in the end 
times of The Cosmos; that the cosmical perimeter shall in some future epoch expand to a 
point at which it either collapses, or it continues to expand thereafter, which would reveal 
its own eternality. 

[1:37:101] The future of the perimeter is the future of The Cosmos in its entirety for the 
perimeter bounds the orderity, the naturity, and the functionalities of all the progenies of 
The Cosmos, and to some extent. The Cosmos itself. 

[1:37:102] Demonstrated and praised within the Millettarian philosophical tradition are the 
many concepts relating to perimetrical futurity and due to the central role of the cosmical 
edge, it seems not illogical to prioritise its application against many of the instrument of 
study, and its relevant role within different Millettarian cosmologies. 

[1:37:103] The level of imperativity in relation to the cosmical perimeter is in fact very low; 
shall the finality of the perimeter effect humanity? Shall it impact The Cosmos with any 
immediacy? All current scientific knowledge tells us no. 
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[1:37:104] Even when we think about this notion in both philosophical, rational, and 
logical terms, we arrive at similar conclusions; the immediate importance of the perimeter 
is not found to be true in relation to its potential effects on the cosmical system. 

[1:37:105] This seemingly non-imperative status of the cosmical perimeter does not 
translate to the immediacy of our contemplation and study of it, nor does its central 
position in all Millettarian cosmologies falter as a result. 

[1:37:106] It may be said that the most important parts occur at the end, and this would 
ring true with regards to the cosmical perimeter; its effects shall not be felt until the end of 
The Cosmos, but those effects are what shall change existence forever, and determine 
whether The Cosmos returns in another form, or whether it never returns again for 
eternity. 

[1:37:107] The instrument of imnemnity in a perimetrical context is largely unrestricted for 
there is so little that we can scientifically prove about the edge of The Cosmos that our 
philosophical study of such an entity can be widely contemplated without much need for 
scientific alignment. 

[1:37:108] Of course, as our knowledges and understandings grow stronger about the 
perimetrical element of The Cosmos, then the greater the imnemnity will become as a 
result; by this notion, however, we should not consider imnemnity as a form of narrowing 
philosophical contemplation, but simply a sharpener of the knowledge we possess to 
conduct our philosophical studies of subjects. 

[1:37:109] The intrinsicity of the edge of The Cosmos is an overarching instrument in this 
context, for the perimetrical intrinsicity has been demonstrated in many of the instruments 
aforementioned and lattermentioned in this discourse. 

[1:37:110] Inversity is another instrument of study that can be identified throughout 
perimetrical naturity; if inversity is the measurement of opposites in position and direction 
then the outward expansion of the cosmical perimeter is the ultimate physical 
manifestation of inversity for the opposite poles of the perimeter are the inverse of each 
other. 

[1:37:111] We can derive a strong sense of medianity from all perimetrical concepts because 
it is the most fundamental position and naturity of the cosmical perimeter to exist between 
the entities known as The Cosmos and The Universe in the Millettarian Cosmology. 

[1:37:112] Here, we see one of the greatest manifestations of medianity in all of Cosmic 
Philosophy and perhaps this particular manifestation of medianity is the first of its kind 
and the most ultimate all other examples of cosmical medianity. 
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[1:37:113] Regarding the application of motionality to the cosmical perimeter, there are two 
main contemplations; that of Constant Motionality, and Accelerating Motionality 

[1:37:114] The first of the two relates to the stance holding that the perimeter of The 
Cosmos is expanding, has expanded, and shall continue to expand at the same speed. 

[1:37:115] The second of the two relates to the stance holding that the motionality of the 
perimeter of The Cosmos is expanding at a continuously accelerating rate; the imnemnic 
view generally favours that of Accelerating Motionality, but like many of the other 
scientific knowledges and theories relating to The Cosmos, they too are always susceptible 
to newfound knowledges and proven theories. 

[1:37:116] Perhaps the most contemplative part of perimetries is the application of the 
instrument of study of mysteriosity to the perimeter of The Cosmos. 

[1:37:117] From our narrow perceivence here as humans on one planet, the greatest aspect 
of the perimeter of The Cosmos is in fact the extent to which its whole naturity is shrouded 
in mystery, and the fact that all that we think we know of the way by which The Cosmos 
has expanded, shall so easily be foiled by the cosmical reality. 

[1:37:118] This perimetrical mysteriosity is which many of us shall wonderment upon, 
adore, and laud the edge of The Cosmos for, and it is for this reason that the application of 
this instrument must be made and is thus, very important to the overall philosophical 
contemplation of the cosmical perimeter. 

[1:37:119] The instruments of naturity and orderity shall be considered together in this 
regard because even after all the concepts branching from perimetries, these two 
instruments still lay in ambiguity. 

[1:37:120] Perhaps does not hold any logicality to attempt to categorise the perimeter to be 
part of either The Cosmos, or The Chaos; by all accounts, its functions and general derived 
narrative relates to a certain cosmicality, but due to its separation from all other types of 
cosmical progeny, therein demonstrates an autonomy of the perimeter. 

[1:37:121] From an orthodoxical view, however, the perimeter should always be considered 
to be part of The Cosmos, but it is the beauty of philosophical contemplation to allow 
those who wish to do so to raise questions and form concepts that counter this view of the 
perimeter. 

[1:37:122] Perhaps future philosophers of this discipline will determine that the perimeter 
belongs in neither The Cosmos, nor The Chaos; it could be logically argued that the 
perimeter is an element that exists beyond both the cosmical and chaotic paradigms; all 
things that exist must exist within something, and so, therefore, they must exist within a 
perimeter, and therefore, a perimeter must be formed if existence is to occur. 
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[1:37:123] By this notion, a universal and divinical naturity of the perimeter is formed 
which transcends both the cosmical and chaotic paradigms entirely, and demonstrates the 
lengths to which a contemplator could reach in the study of perimetries. 

[1:37:124] For a much smaller instrumental contemplation, we often think of the cosmical 
perimeter as being circular in shape, but there is nothing to stop the most ambitious of 
contemplators from considering the perimeter to be orthogonal, or to be formed by some 
other shape. 

[1:37:125] Often, the greatest beauty of philosophy is demonstrated in the most bizarre of 
concepts; it is these bizarrities that we as philosophers contemplate for all concepts are 
initially perceived to be unusual. 

[1:37:126] The importance of the perimeter of The Cosmos has been inferred throughout 
many other contemplations of instrument and conceptualisations within this perimetrical 
discourse, and so, needn't be repeated, but it is instead the perimeter's primarity over 
other progeny of The Cosmos that must be clarified to all studiers. 

[1:37:127] Primarity exists about the cosmical perimeter in the most simplistic of sense via 
its encompassment of all other progeny within The Cosmos; there is no illogicality in the 
notion that without a formed perimeter, the cosmical orderity, system, and reality as we 
wonderment them would not exist as they do. 

[1:37:128] It would be illogical, however, to notionise that such progeny existent within 
The Cosmos, covering a relatively space within The Cosmos compared to the cosmical 
entirety, would hold greater importance of that which is so vast and expansive that all that 
does exist, in a cosmical reality, exists within it; this being the perimeter of The Cosmos. 

[1:37:129] We have contemplated a couple of times within this instrumentation of the 
perimeter of The Cosmos that it is the ultimate manifestation of some instruments; the 
same can be said of the instrument of progressivity. 

[1:37:130] Progressivity is structured upon the idea of a gradual series of changes with the 
goal of reaching a higher, superior, or a greater advanced state. 

[1:37:131] With this in mind, let us contemplate that the cosmical perimeter is the essence 
of cosmical progression for all that has changed has done so by the grace of the cosmical 
perimeter within which it exists. 

[1:37:132] Since the Inception Epoch, the perimeter of The Cosmos has continued to 
expand into new plains of existence, and if this isn't the ultimate manifestation of 
progression, then nothing is. 

[1:37:133] Since the beginning, the perimeter of The Cosmos has expanded towards even 
greater states of existence with every second of its own existence. 


431 



[1:37:134] A gradual series of change is manifested in the expansion of the cosmical 
perimeter, and with every instance of wider expansion, a higher, superior, and greater 
advanced state is reached. 

[1:37:135] A relentless expansion that holds no mercy for the progeny and the occurrences 
it creates in its wake; ultimate progression is perhaps closest to resembling some form of 
divinity 

[1:37:136] If the purposity of the perimeter of The Cosmos has not yet been clarified to the 
studier, then one must begin to contemplate on their own ability to read within the 
meanings of the insentensations to derive inferences. 

[1:37:137] The cosmical perimeter holds the fundamentality to cosmical existence and 
reality; its primary purposity is to underpin and host all that cosmically exists; it fences the 
cosmical system, provides it with structure, and secures it in place. 

[1:37:138] It could perhaps be logically inferred that the perimeter of The Cosmos is that 
which keeps The Cosmos as it is; whether the perimeter of The Cosmos reigns over The 
Cosmos, or The Cosmos reigns over its perimeter, the difference is subtle, but the inference 
is vast. 

[1:37:139] So, we have inferred the purposity of the edge of The Cosmos, but we must also 
contemplate this furtherso; when we take thought about the perimetrical purposity, we 
take thought about the purposity of existence in its entirety. 

[1:37:140] This can be derived because the cosmical perimeter encompasses the entirety of 
cosmical existence; it can, therefore, be logically denoted that when we make a deduction 
about perimetrical purposity, we deduce about the purposity of existence. 

[1:37:141] The next of the instruments of study to contemplate and apply to perimetrical 
concepts is that of reciprocy; the reciprocal nature of the cosmical perimeter is clearly 
demonstrated by its expanding function corresponded by creations occurring within it. 

[1:37:142] Reciprocy can be derived in many of the cosmical progeny, as one of the primary 
characteristics of functionality, and with regards to the perimeter of The Cosmos, there is 
no exception for the cosmical edge is perhaps the large reciprocal force in the entirety of 
cosmical existence. 

[1:37:143] Although the progressivity has been championed within this instrumentation of 
the cosmical perimeter, that which is so very progressive must also share the potential to 
be regressive, and it is by this principle, that we apply regressivity to the cosmical 
perimeter. 
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[1:37:144] The compartship between the instruments of regressivity and progressivity can 
be easily contrasted when related to the cosmical perimeter. 

[1:37:145] If progression is the advancement towards a perceived greater and superior 
state, then regression, as its direct oppositism, is the advancement towards a perceived 
lesser and inferior state. 

[1:37:146] From the traditional viewpoint of the cosmical perimeter, the progression of the 
perimeter is paramount in its existence, but as the perimeter nears the point of collapse, 
we can contemplate that regression will gradually overtake the progression, thus causing 
the inevitable collapse. 

[1:37:147] In a physical sense, the regression of the perimeter can be derived by the concept 
that the perimeter of The Cosmos shall experience the diminishment of its existence by 
shrinking into a lesser state as The Cosmos collapses alongside it. 

[1:37:148] By this notion, we contemplate the most ultimate form of regression; the 
regression of The Cosmos itself; again, we see that perimetrical concepts draw upon the 
most ultimate exemplars of an instrument and its effects. 

[1:37:149] The main point to make about regressivity is that hope is not lost for the return 
of progression, and this is especially so in the case of the cosmical perimeter. 

[1:37:150] Just as the perimeter of The Cosmos is in some future time predicted to regress 
into a lesser state than its current self, so too, is the possibility for its reemergence, 
especially so by means of a recreated cosmology; a cosmology whereby progressivity and 
regressivity form the basis of existence; it is their battle in the form of cosmical expansion 
and cosmical diminishment that dictates being, reality, and knowledge. 

[1:37:151] As the influence of the perimeter of The Cosmos is prevalent throughout all 
cosmical existence, the symbiotic naturity of the cosmical perimeter is also derived to be 
prevalent. 

[1:37:152] The edge of The Cosmos holds a symbiotic relationship with the space that 
exists within it; the mutually beneficial relationship exists in that for the space to exist, the 
perimeter must encompass it, and for the perimeter to exist, the space must exist within it. 

[1:37:153] This symbiotic relationship is in occurrence throughout the naturity of The 
Cosmos and not without this symbioticism could the perimeter exist as we perceive it and 
understand it to. 

[1:37:154] The symbiosis of the cosmical perimeter is of comparable importance to the 
functionality and orderity of it, and is considered to be part of the fundamentality of the 
cosmical perimeter. 
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[1:37:155] The perimeter must cooperate in function with the space within the perimeter 
and the existence beyond the perimeter; for the existential entirety of the perimeter, it must 
craft and balance the relationship with which it may function. 

[1:37:156] We can easily derive synchronocity with regards to the expanding perimeter of 
The Cosmos which occurs in continuation at the same time that the cosmical progeny are 
being created within it. 

[1:37:157] All that has occurred within The Cosmos is happening in synchronous with the 
expansion of the cosmical perimeter because everything that has ever occurred has done 
soon at the same time as the perimetrical expansion; by this notion, the synchronocity of 
the edge of The Cosmos is perhaps the highest it possibly could be. 

[1:37:158] Also, the measurement of the vastness of the cosmical perimeter constitutes a 
great level of vastity, perhaps the greatest of a cosmical basis, only penultimate to The 
Cosmos itself. 

[1:37:159] The vastity of the perimeter holds direct correspondence towards the extent to 
which it has expanded; also, the potential of the vastity of the perimeter is in direct 
correspondence to can expand with the amount of space there is available for it to expand 
into, the extent of time with which it has to expand before the end of The Cosmos, and the 
extent of matter that there shall exist to infill The Cosmos. 

[1:37:160] In the Perimetrical Cosmology, and during any level and context of any 
perimetrical discourse, the conceptualisation of Perimetrical Collapse runs throughout in 
strength by its continual inference in the contemplation of Perimetries. 

[1:37:161] The Perimetrical Collapse relates to the process of diminishment, specifically 
directed towards the edge of The Cosmos as a separate consideration from the progeny 
within the perimeter and from The Cosmos itself. 

[1:37:162] Built upon logicality, the concept whereby The Cosmos will, in some time of 
futurity, eventually cease to exist as we understand it, is central to the Perimetrical 
Collapse; in fact, it is the trigger of the Perimetrical Collapse. 

[1:37:163] Although, by this notion, we face a paradox; what shall come be the trigger, the 
Progenitorial Collapse, or the Perimetrical Collapse? 

[1:37:174] It is the ultimate inevitability of the cosmical perimeter to collapse, and by this 
notion, we understand that it is in fact the intrinsic naturity of cosmical edge to collapse; 
one could say it is in the destiny of the cosmical perimeter to collapse for its destiny is 
corresponded to that of The Cosmos itself. 

[1:37:175] It can therefore be concluded that in the Perimetrical Cosmology, the role of the 
concept of Perimetrical Collapse is central and foremost, and it may be considered that the 
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Perimetrical Cosmology cannot be complete with its ultimatory stage; the Perimetrical 
Collapse. 

[1:37:176] The potential divinity of the cosmical perimeter has been inferred to throughout 
our contemplations on this subject and by the conceptualisation of the Divine Perimeter 
idea, an official stance is developed that underpins and collects such perimetrical divinical 
concepts. 

[1:37:177] The final concept of the philosophical branch of study of Perimetries is known as 
Peripherence; this is similar to the term, circumference, but instead relates to the enclosing 
boundary of the cosmical perimeter, which may or may not be circular by shape. 

[1:37:178] The peripherencial concept provides no shape to the edge of The Cosmos, but 
instead, considers it to be a shape of uniquity; a shape that is not emulated in any other 
element of The Cosmos. 

[1:37:179] The concept of peripherence is important to wider Perimetrical Cosmology as it 
provides a characteristic of the functionality of the perimeter, but too, retains the 
ambivalence surrounding this entire subject. 

[1:37:180] Perimetries is a subject wherein scientific understanding is scarce, and so, 
philosophical contemplation prevails, but logicality, and rationality are largely 
undermined by the immense incomprehensibility and the inconclusiveness of perimetrical 
concepts. 

[1:37:181] Peripherence is essential because it is a summation of the naturity, the 
functionality, the orderity, the motionality, and all other aspects of the cosmical perimeter; 
peripherence demonstrates the cosmical perimeter by its entirety, from all aspects, and 
encompasses all that can be known about these different aspects of the cosmical perimeter. 

[1:37:182] Ultimately, perimetrists use both peripherence and all the other 
conceptualisations and instrumentations contemplated in this discourse to study and 
understand Perimetries. 
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The Filaments of The Cosmos 
(Filamentology) 

[1:38:1] In Millettarian Cosmology and Cosmic Philosophy, filaments are the cosmical 
elements that do not consist of a physical form in the same way as a planet, a star, or an 
asteroid does; instead, filaments are streams of insubstantiality; the most prominent 
exemplars of which are lightness and darkness. 

[1:38:2] As distinct from the category known as the firmament, which relates to the largest 
structures in The Cosmos, filaments can be found in all parts of The Cosmos as part of 
solid physical progeny, and often play a large role in the functionality of these progeny 

[1:38:3] Filaments are some of the most wondermentful progeny within The Cosmos and it 
is their ethereal naturities that distinguishes them from all other cosmical progeny, and it 
is for this reason that they are also adored and venerated. 

[1:38:4] The filaments of The Cosmos hold a certain physical divinity that seems to infuse 
in all the other cosmical progeny with which they interact. 
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[1:38:5] Philosophical contemplations relating to the cosmical filaments are organised and 
studied within the discipline of Filamentology, and it is the Filamentologists who 
designate themselves to specialise in the philosophical contemplation of the cosmical 
filaments. 

[1:38:6] The most prominent of the cosmical filaments is that of lightness; light is one of 
two Supercosmical Elements, the other being darkness. 

[1:38:7] These two elements hold places of strong focality for the basis of existence, the 
vastness and complexity of which can only be explained in a composite paradigm wherein 
each of the most important parts of existence can explain one segment of it. 

[1:38:8] The stimulus of sight, temperature, and sound, light is the fundamental 
component of cosmical existence for without light. The Cosmos would not exist for there 
would be no perception, no temperature, and neither would there be any firmamental 
structure for it is light that has been the most basic constituent in the formation of the 
galaxies, the stars, and the superclusters of The Cosmos. 

[1:38:9] With lightness, we see The Cosmos, and so, as a direct reflection, with lightness, 
we also enknowledge ourselves of The Cosmos. 

[1:38:10] With lightness and darkness, we often equate them to goodness and evility 
respectively, but this is a basic philosophical error. 

[1:38:11] Whether light holds any truly divinical associations as the history of faiths and 
symbolisms would have us believe, or whether the Millettarian approach of antequation, 
or non-association, is adopted is a matter of theological, rational, logical, and symbological 
debate. 

[1:38:12] Can an accurate description of the naturity of light be adequately appropriated by 
the words of insentensation? Due to its vastness, this is very much doubted, though this 
stance does not dampen our efforts to try and formulate some appropriation. 

[1:38:13] The naturity of light is a direct reflection of the naturity of ourselves, of The 
Cosmos, and of existence itself; light is the stimulus for all cosmical existence and 
darkness, its antimentor, its oppositism, is a type of stimuli that acts as the antithesis to 
light and it is upon light that darkness depends. 

[1:38:14] Whether by means of sight, sound, or temperature, all that is analysed by study 
in association with light can be derived from some cosmical origination; by this essence, 
lightness is cosmicness. 

[1:38:15] All in all, the naturity of light transcends the two entities of Millettarian 
Cosmology known as The Cosmos and The Chaos; light can neither by categorised in 
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either of these divisions, nor can it subjugated into a single functionality, orderity, or 
motionality. 

[1:38:16] The orderity of light is a vastness as light itself; there can be the most heralded of 
cosmical entities that emanate the brightest of lights, and so equally, there can be the most 
chaotic of entities that emanate even the brightest of lights still. 

[1:38:17] By association, light, specifically in the Millettarian Cosmology, is pivoted 
towards being the most basic form of existence and darkness, as its necessary antimentor, 
is present whenever lightness is present. 

[1:38:18] For there to be lightness, there must always be darkness; this is the most 
fundamental naturity of the two Supercosmical Elements. 

[1:38:19] In this context, we use the term supercosmical to relate to that which exists within 
The Cosmos, but in simultaneity, also is neither considered to be wholly part of The 
Cosmos, or wholly part of The Chaos. 

[1:38:20] Lightness pervades all aspects of cosmic philosophical study, and so too, does 
darkness, and with their existences intertwined, so are their naturities and orderities, and 
all other aspects of their being in an antimentorial way. 

[1:38:21] The extremities of lightness and darkness are exemplified in The Cosmos and it is 
prudent during filamentological study, to contemplate these two extremities. 

[1:38:22] The cosmical extremity of lightness being the largest of quasars, and the cosmical 
extremity of darkness being the core of a black hole. 

[1:38:23] If we imagine these two most extreme of entities side by side, we see the greatest 
exemplification of the naturity of lightness and darkness because we witness both their 
oppositism, as well as their striking simultaneity by the functionality and the 
fundamentality that they both serve. 

[1:38:24] The focality of lightness and darkness in cosmical existence is undisputed, but 
when we widen the scope and speak on universal terms, this undisputed status some 
transforms into one of ambiguity, like many topics do when viewed upon by means of 
universality. 

[1:38:25] Just because the cosmical reality and existence is wholly dependent upon these 
two elements of lightness and darkness, does by no means correlate to their importance 
beyond The Cosmos, in the universal reality and existence. 

[1:38:26] Nobody can ever know for certainty of what the universal reality is, or whether it 
even exists beyond The Cosmos, the obstacle in logical thought cannot be denied, that just 
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becomes one entity is essential in one paradigm, does not mean it shall in another 
paradigm. 

[1:38:27] The divinical naturity of both lightness and darkness is another facet of deep 
philosophical contemplation, contention, and of even greater importance to engage in 
discourse concerning that such topic. 

[1:38:28] By the notions of The Nine Cosmical Elements, the elements of lightness and 
darkness are eternally separated from the element of the Divine; by this notion, both 
lightness and darkness are not associated with divinity; alternatively, perhaps divinity is 
the synthesis of these two antitheses; in philosophy, it is also imperative to any civilised 
discourse to propose the range of alternatives, even to the most accepted and engrained of 
concepts. 

[1:38:29] As the antimentor of lightness, darkness is the eternal oppositism to the lightness, 
and although they are forever intertwined by each of their very existences, they are also 
forever separated by their own existences; this is henceforth known as The Lightness- 
Darkness Paradox. 

[1:38:30] In the cosmical system, we cannot deny that the majority of the characteristics of 
The Cosmos is infilled with darkness; by this notion, darkness is even more part of the 
physical cosmos than lightness is. 

[1:38:31] From our perspective as humans, we are just as dependent upon darkness as we 
are upon lightness, but for two totally opposite reasons, but oppositism does not constitute 
any less focality for either side. 

[1:38:32] It is the philosophical and disciplinal duty of the filamentologists of the 
Millettarian philosophical tradition to tackle these two intertwined entities and their 
subsequent concepts, and a challenge for even the greatest and widest and most 
imaginative of minds, they are and shall forever be. 

[1:38:33] The next topic within Filamentology is that of luminosity, which is one of the 
lesser known instruments of study that is only applied in an exiguous amount of 
circumstances. 

[1:38:34] The state of being luminous is widely regarded in Millettarian Cosmology to be 
an entity's main driver of wonderment for the imaginations of those whom view it. 

[1:38:35] One may ask, what is the difference between lightness and luminousness? The 
answer is quite simple; lightness is an of element that is majorative in some celestials, such 
as that of a star, and luminosity is the actual rays of light projected by that entity. 

[1:38:36] The light projected from The Sun, as it travels through the recesses of The Cosmos 
to reach our faces as we close our eyes and look up at that which our entirety depends 
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upon; feel the warmth, feel the absolute radiance, and see the immense luminosity that is 
projected by this most wondermentful of celestials. 

[1:38:37] Luminosity is the measure of the extent to which a celestial's physical structure is 
dominated by projected light, and attempts to derive inferences from greater or lesser 
amounts of luminosity in comparison to different celestial entities. 

[1:38:38] By traditional means, the greater the luminosity the greater the celestial's 
cosmicality for light is the driver of the majority of cosmical processes, and so, the greater 
its role of focality, primarity, and imperativity in the wider cosmical system. 

[1:38:39] By this notion, we can derive that luminousness corresponds to cosmicality 
positively, as distinct from lightness, as we aforeaffirmed that lightness transcends these 
two paradigms of The Cosmos and The Chaos. 

[1:38:40] This does not mean to say that all progeny of The Chaos are without luminosity, 
and neither are all the progeny of The Cosmos with luminosity, but only that luminosity is 
more widely regarded to be associated with cosmicality. 

[1:38:41] From the luminous elements of entities, we see, and perceive, and understand the 
world and The Cosmos all that exists within it; as distinct from lightness itself, luminous is 
its main observable product, and a progeny in and of itself. 

[1:38:42] Luminosity has excited since the beginning of The Cosmos, since the Inception 
Epoch, and it is to no one's dispute that the quality of luminousness has played a focal 
part in the narrative of The Cosmos, and from a logical standpoint, shall continue to do so 
for the extent of the cosmical narrative. 

[1:38:43] Luminousness is the essence of being, and is delineated by its associated 
instrument of study known as luminosity, which is applied to luminousness in whichever 
context it is contemplated in. 

[1:38:44] In Millettarian Philosophy, we consider flux in abstract terms, as departed from 
its traditional definition in physics, to relate to the ability, or inability of a filament, 
whether that be lightness, darkness, or luminousness, to be applied to two different 
entities and still produce a similar functionality, orderity, motionality, or by some other 
instrument of study. 

[1:38:45] An example of this would be the contemplation of the flux of lightness and of 
darkness with regards to a star; these two filaments can both be realistically applied to a 
star so it is not a Null Flux, but they also produce oppositistic instrumentations, and 
therefore, results in an Oppositist Flux, rather than a Homogenous Flux. 
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[1:38:46] The Homogenous Flux is the application of two different filaments that produces 
a similar instrumentation effect, and an Oppositist Flux is the application of two different 
filaments that produces opposing instrumentation effects. 

[1:38:47] The study of flux is both important and useful in all types of filamentological 
contemplations because it allows us to contrast two different filaments by whichever 
instrumentation we so choose, and from this, we can infer greater distinctions between 
each of the filaments which are often harder to contemplate due to their greater level of 
ambiguity and abstractness. 

[1:38:48] Now we turn our attentions to one of the most wondermented and mystological 
filaments and that is the filament of stardust. 

[1:38:49] Often magically portrayed in Millettarian Art and Symbology, stardust plays an 
important role in these and other related Millettarian fields, and even though in 
Millettarian Philosophy and Cosmology, the mystological and symbological influences are 
still very much apparent, a greater emphasis is placed upon the cosmological meaning for 
this term, and its actual purposities and functionalities in The Cosmos. 

[1:38:50] We are all but the stuff of stardust; this poeticism has been widely promulgated 
throughout modern dialogue, and holds a basis from actual scientific study, for which we 
shall, by the Millettarian Tradition, create a philosophical basis for. 

[1:38:51] As products formed from the heaviest of elements created by stars, stardusts are 
the remnants of stellar existence, and are disseminated throughout the deepest reaches of 
The Cosmos towards the formation of new stars, planets, and systems by the grand force 
of gravity. 

[1:38:52] When we look at ourselves, and the world on which we dependent, and the star 
system in which our world resides, we can derive their formations back to the stardust 
scatterances throughout The Cosmos as a result of the most violent of supernovae and 
hypernovae in past cosmical times. 

[1:38:53] It is perhaps difficult for our logical minds to both believe and comprehend that 
the smallest remnants of these most distant of cosmical occurrences would result in the 
formation of new stars and orbiting worlds which would give rise to natures, peoples, and 
civilisations with thousands of years of history. 

[1:38:54] Or perhaps it is not such an illogical notion, for it remains true of many things in 
the cosmical reality that the smallest of things create the largest of results, and perhaps it is 
the filament of stardust that is the manifestation of this very observation. 

[1:38:55] There are three orientations to take when contemplating that which shall be 
henceforth known as Stardust Cosmology, as part of wider Filamentology, and they are as 
follows. 
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[1:38:56] The first is to take the stance of Divine intercession; this view suggests that the 
entirety of the directions and journeys of stardusts through The Cosmos are controlled and 
destined by some higher power, known adenominationally in Millettarian Philosophy as 
The Divine. 

[1:38:57] The second is to take the stance of coincidence; this view suggests that the course 
of stardust's creation of stars, planets, and systems is pure coincidence is not part of any 
wider narrative, or construct. 

[1:38:58] The third is to take the stance of a cosmical emphasis; this does not dispel 
theological notions of the first suggestion, but simply funnels towards a greater autonomy 
for The Cosmos and its systems and orderities, and those may either take an atheistic 
stance to this, or a theistic one while still retaining cosmical emphasis. 

[1:38:59] Whichever orientation one takes, the focality of stardust in the Stardust 
Cosmology continues to hold strong, and by the notions of stardust's creative abilities and 
tendencies, we reveal an intrinsic filament in The Cosmos as a whole, and demonstrates to 
all cosmic philosophers that stardust should be taken into consideration in all types of 
Millettarian cosmologies. 

[1:38:60] As a filamental product of luminosity, the galactic halo is a galaxy's luminous 
extension into the space beyond the galactic disc and is a pivotal kopol upon which we can 
wonderment. 

[1:38:61] By this notion, we witness a beauteous exemplar of cosmical luminosity in one of 
its grandest and vastest of forms, and by this, we can begin to measure luminosity in a 
metagalactic context. 

[1:38:62] Galactic haloes can be categorised into two types of filamentological study and 
these are henceforth known as the Inner Halo and the Outer Halo, and it is often either of 
these galactic haloes that demonstrate the oldest of stars in a galactic formation, often 
ordered into globular clusters. 

[1:38:63] Phenomena is term often designated in Millettarian Philosophy, and typically 
holds three distinctive definitions. 

[1:38:64] The first of which relates to the object of one's perception, as distinct from kopol; 
the object of one's wonderment, adoration, or laudation. 

[1:38:65] The second of which relates to the progeny of The Cosmos collectively, especially 
asimilar to nature in this regard, and especially relates to anything of non-human origin. 

[1:38:66] The third of which relates to anything that is beyond current traditional 
philosophical contemplation and understanding. 
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[1:38:67] Therefore, by the evidence of these three definitions, phenomena is an important 
term within Millettarian Philosophy, and it is the collective cosmical phenomena that we 
wonderment, adore, and laud. 

[1:38:68] It is the progenial phenomena that we do majoratively study and contemplate in 
Cosmic Philosophy, and so by this entitlement, we provide phenomena its important 
terminological position within wider Millettarian Philosophy, especially so as a describer 
of filamental progeny 

[1:38:69] Although temperature is not officially considered to be an instrument of study, it 
plays an immensely important role in the entirety of philosophical cosmological 
contemplation, and has been aforementioned and shall be lattermentioned throughout The 
Grand Centrality as a driver of many progenial occurrences, formations, and consequences 
in The Cosmos. 

[1:38:70] The philosophical study and contemplation of temperature in Millettarian 
Philosophy is considered to be part of Filamentology, as temperature certainly holds 
filamental tendencies and characteristics. 

[1:38:71] To that end, we must first contemplate the two extremities of cosmical 
temperature in order to contemplate temperature in its widest entirety before specifying 
our study, and it is Absolute Zero and Absolute Calefact that relate to the coldest and the 
hottest cosmical temperatures respectively. 

[1:38:72] What can we derive from temperature in philosophical and cosmological terms? 
Temperature is both a driver of functionality, but it is also a product of functionality; it is a 
consequence of occurrence, but is also a driver of such occurrence in creating consequence. 

[1:38:73] Ultimately, temperature is a paradoxical element of the cosmical system that is 
applied in opposing ways in different circumstances, and to add a further dimension, the 
spectrum it holds between cold and heat dictates the nature of the consequences, the 
functionalities, and the orderities it causes. 

[1:38:74] For a moment, let us contemplate temperature beyond The Cosmos, for it is 
cosmical temperature that we have up to now studied, and in order for us to draw an even 
larger picture of the naturity of temperature, we must contemplate it in all of its aspects, 
which means that we must contemplate its possibilities by both universal and divinical 
means. 

[1:38:75] Temperature is not just a progeny of The Cosmos, as it did not form after the 
many millions of years of the cosmical development; temperature is instead a curious 
constant of The Cosmos and has been a characteristic of existence since the very moment 
of the Inception Epoch. 
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[1:38:76] Whether the presence of temperature existed prior to the Inception Epoch is the 
contemplation of Universal Temperature, and suggests that beyond the perimeter of The 
Cosmos, temperature plays an instrumental role as it does within The Cosmos, but 
perhaps by a different set of spectrums and realities for cosmoses. 

[1:38:77] It would be logical to suggest that something that is so inextricably tied to 
existence would exist beyond a defined reality such as The Cosmos, but oppositistically, it 
would also logical to suggest that temperature is only a feature of cosmical existence, and 
so, in universal and divinical realms, there is no such element of temperature afforded. 

[1:38:78] The latter of the two suggestions is greater supported by the notion of 
temperature's intrinsic impermanency by its own spectrum; there is only certain 
temperatures that can be possibly reached in The Cosmos on both ends of extremity. 

[1:38:79] This demonstrates temperature's ultimate restriction and as a result, 
demonstrates its cosmicality for all things that are cosmical are ultimately limited by the 
bounds of The Cosmos itself. 

[1:38:80] Alternatively, this does not mean to say that temperature is bound to these 
limitations in all realities and existences beyond The Cosmos. 

[1:38:81] Like many other elements of discussion within Millettarian Philosophy, whether 
an entity is cold, or hot than any of its counterparts does not constitute any greater 
chaosity, or cosmicality at either end of the spectrum. 

[1:38:82] Instead, we can measure that when temperature spikes do occur in The Cosmos, 
such as during a supernova occurrence, the greater their cosmicality and their chaosity in 
simultaneous unison, and so therefore, temperature does not correspond to cosmicality, or 
chaosity. 

[1:38:83] However, during a filamentologist's philosophical contemplations of 
temperature, they may find patterns of temperature relating to greater chaosity, or greater 
cosmicality, and by this measure, a correspondence would be derived. 

[1:38:84] We shall now conduct a full instrumentation of temperature in The Cosmos in 
order to establish the foundations of the philosophical concepts and contemplations of 
temperature in a cosmological context, and as demonstrated by the many promissions 
throughout The Grand Centrality, the conduction of instrumentation is essential for deeper 
philosophical knowledge of a particular subject. 

[1:38:85] The instrument of abundancy is exemplified in its most extreme form when 
applied to temperature for it is temperature that is existent in every point of existence in 
The Cosmos, and at each point of existence, henceforth known as cosiculs, the temperature 
is unlike any other cosicul in The Cosmos. 
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[1:38:86] A three-dimensional abundancy can be seen when we apply abundancy to 
temperature because we see the amount of temperature points, then the amount of points 
on the spectrum of temperature, and then we see their dissemination through each cosicul 
of The Cosmos. 

[1:38:87] As the second instrument of study of this particular instrumentation, binarity is 
most clearly derived by two sets of perceivences; either hot and cold, or above zero and 
below zero. 

[1:38:88] By this notion, we derive that the fundamental structure of temperature is 
commanded by these binary parts that are both intertwined and dependent upon each 
other for their existences. 

[1:38:89] Bipolarity is greatly seen in the study of temperature by philosophical means 
through the two most iconic of cosmological extremities, those of cold and heat. 

[1:38:90] The former of which associates itself with inactivity according to basic scientific 
circumstances, and with the latter associating to activity of the molecular structures of 
entities. 

[1:38:91] There is no greater bipolarity than these when it comes to the study of 
temperature, and without these two extremities, it stands true that the fundamentality of 
temperature, which also links to its purposity, would not exist. 

[1:38:92] Throughout our discussion on temperature, we have supported the notion of its 
centricity in the fundamental structures of The Cosmos, due to the combination of its 
abundancy, its focality, its fundamentality, and its functionality, the culmination is its 
centricity as a direct result. 

[1:38:93] From every stage in the formation and narrative of a star, to the emergence of life 
and sentience on worlds, and from the largest structures to those on molecular levels, 
temperature plays a consistent role in all the progeny and the cosmical phenomena in The 
Cosmos, and by this very notion, its status as a filament is solidified. 

[1:38:94] As aforementioned, temperature is bound to two extremities, thus making it 
limited on both ends of its existential spectrum, and this notion alone raises its cosmicality, 
but it is temperature's central role in the functionalities and the fundamentalities of The 
Cosmos that demonstrates its cosmicality. 

[1:38:95] Temperature is a factor in all cosmical processes and occurrences, and often 
dictates both the circumstances and the consequences of a particular process or 
occurrence, and by this notion, by this central role that temperature plays in the proper 
functioning of the cosmical system, we derive its immense cosmicality. 
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[1:38:96] The criticality of temperature is demonstrated by an either gradual, or a quick- 
successional rise in the temperature of an entity which often causes explosive and violent 
consequences, such as that of a supernovae, or hypernovae. 

[1:38:97] The rise or lowering in temperature is correspondent to the level of criticality; it is 
only a neutral, or constant temperature that diminishes the criticality level, as both 
immense coldness and immense heat are both considered drivers of criticality, even 
though the way by which they are critical is different from each other. 

[1:38:98] Dyadicity can also been derived when applying it to temperature because we see 
both extremities of the temperature spectrum interacting of entities throughout their 
existences, and although these interacting oppositisms do so interact erratically and do so 
cause violent explosions of greater kinds than any that could possibly be produced by 
humanity. 

[1:38:99] However, they are nevertheless interacting, and it is these that we call Opposist 
Dyadic Pairs; dyadic entities that hold opposing functionalities that are still forced into 
interaction with one another. 

[1:38:100] If the instrument of dynamicity is the measure of change, activity, and 
progression according to the subject, then temperature is the very manifestation of 
dynamicity. 

[1:38:101] In all aspects of change, both internally of itself, and externally of all the 
progenial processes and formations in The Cosmos, temperature plays an instrumental 
role. 

[1:38:102] As aforementioned, the rising or lowering of temperature is in direct correspond 
to the increase or decrease in activity, and this is scientifically founded. 

[1:38:103] All major events that have occurred in The Cosmos have done so through 
intense levels of heat, or intense levels of coldness, thus solidifying temperature's ability to 
command cosmical activity, or inactivity. 

[1:38:104] Finally, progression, which is more abstract than the previous two components 
of the instrument, but even by this component, the role of temperature can be applied and 
is easily demonstrated. 

[1:38:105] Easily demonstrated when studying the entirety of the cosmical narrative, we 
can infer that temperature has played an instrumental part in every aspect of major 
importance in the cosmical narrative. 

[1:38:106] We can first see this in the Inception Epoch, then in the formation of the 
metagalaxy, the stars, the planets, and the star systems, and by predictional means, we can 
logically infer that temperature shall play another focal role in the degradation of The 
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Cosmos towards the end of its narrative, by the deformation of stars, the dwindling of 
galaxies, and the destruction of plants; temperature is a constant factor effecting each of 
these parts of the cosmical narrative. 

[1:38:107] By the multitude of inferences about temperature's constant role in the cosmical 
narrative, it would perhaps be logical to notionise that temperature is a factor that extends 
beyond The Cosmos, and is naturally eternal due to its enduring impact on all things, 
without exception. 

[1:38:108] The debate about temperature's eternality will continue to rage on as a major 
topic of philosophical contemplation, as shall temperature's universality and divinity, but 
these types of disputes and debates demonstrate the main purposity of The Grand 
Centrality itself, and the wider Millettarian philosophical tradition. 

[1:38:109] It is the purposity of The Grand Centrality and wider Millettarian Philosophy to 
spark such debates amongst all peoples; not in aid of any violent outbreak, but simply and 
innocently to introduce and nurture a new philosophical era wherein doubt, question, 
knowledge, thought, and imagination are the keystones of human academics and 
education. 

[1:38:110] We can derive the finity in two parts; firstly, that temperature holds only two 
possibly extremities in its cosmical form, thus demonstrating a limitation to which it must 
align as is the definition of finity, and secondly, one's belief in temperature's non-existence 
beyond The Cosmos. 

[1:38:111] The second notion of the two demonstrates temperature to be a solely cosmical 
characteristic, which also plays into other concepts such as multiversal, and omniversal 
theories, which in themselves, draws upon even larger debates about divine intercession, 
as well as theological existence. 

[1:38:112] If the focality of temperature has not yet been demonstrated by the words of this 
discourse up to this present insentensation, then one has not yet managed to grasp the 
intertwined and interconnected nature of The Philosophy of Millettism. 

[1:38:113] All discussions of Cosmic Philosophy occur within a paradigm of thought that is 
structured of a series of instruments, elements, and events; it is not only logical that these 
three would interact and overlap, it is also inevitable. 

[1:38:114] Any discussion or philosophical investigation according to Millettarian means 
occurs upon the basis that the discussion or investigation itself is more prominent than the 
results they achieve. 

[1:38:115] To understand this better, we must contemplate the difference between 
questions and answers; questions are never be right, nor wrong, but it is the prerogative of 
answers to either be right, or wrong. 
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[1:38:116] Questions are always the precursors to answers; for answers to be given, 
questions must first be posed; however, it is the ultimate nature of answer to be motional; 
to be moulded by the context of the current time in terms of knowledge, experience, and 
logical development. 

[1:38:117] We can never truly trust or know that which is henceforth the Answer Absolute; 
this is why the Millettarian approach to philosophy, and wider academicism, is not to 
emphasise the proposal of answers, but instead, is to emphasise the proposal of questions 
and the possible logical answers to those questions according to scientific knowledge, 
logic, reason, and imagination, all underpinned with the acceptance that the proposed 
answers will inevitably change as the context of their being changes. 

[1:38:118] The loyalty of answer and the loyalty of question are incomparable for it is only 
the latter that we can wholly trust not to change in the face of new contexts, only to 
develop, grow more complex, and deepen by the knowledge, vision, and understanding 
gain by the development of the civilisation that poses them. 

[1:38:119] Forgive the digression about the nature of questions and answers, but the belief 
in the focality of temperature of the Millettarian Tradition should be evident by the 
instrumentations applied to all other aspects of cosmological philosophical discussion 
during this particular instrumentation discourse. 

[1:38:120] We see temperature clearly again in the formity of most cosmical progeny, and 
in the formity of The Cosmos itself for only the most ignorant of us could notionise that 
the Inception Epoch of without any temperature; a monoperature, without any 
temperature fluctuations, and thus, no influence from temperature by any means. 

[1:38:121] By the formation of stars and galaxies, clusters and asteroids, and by the 
immense destructive creations of planets, quasars, and pulsars, each of these wondrous 
formities held intense and extreme temperatures at the peaks of their creations. 

[1:38:122] The continuity of temperature's role in the functions, structures, and orders of 
The Cosmos is a merit to temperature's overall fundamentality to the entirety of cosmical 
existence, and how much more fundamental can one get than that? 

[1:38:123] The functionality of temperature is measured and totally dependent upon where 
on the spectrum the subject resides, and according to this position on the spectrum, the 
functionality of temperature can change dramatically. 

[1:38:124] Perhaps this is the greatest uniquity of temperature; that it has the ability to 
release opposing abilities upon its own doings, as in that temperature can both heat up 
and melt, and it can also cool down, then it can freeze, and afterwards it can thaw. 
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[1:38:125] Each of these processes are oppositisms that come from the same source along 
the spectrum and thus, determines both the uniquity and the vast functionalities of 
temperature, and further strengthens aforementioned notions of temperature's focality, 
fundamentality, and strengthens lattermentioned notions of temperature's imperativity, 
and naturity. 

[1:38:126] The futurity of temperature is closely intertwined with the futurity of The 
Cosmos for temperature has played an interconnected role with the course of the narrative 
of The Cosmos thus far, so it would be illogical to notion otherwise about temperature's 
role in the future of The Cosmos. 

[1:38:127] Imperativity is the next instrument of study that we shall consider during this 
instrumentation, and if imperativity is the measure of importance according to immediacy 
then temperature also fulfils this instrument completely 

[1:38:128] If the temperature of a subject is at either extremity, then its imperativity 
increases and intensifies more and more, and with many of the cosmical progeny being 
positioned at either end of these two temperature extremities, the imperativity of 
temperature is therefore very high when applied to certain cosmical progeny 

[1:38:129] We must also take into account fluctuation in cosmical temperature for the 
different progenies of The Cosmos; there are times when the temperatures of stars increase 
immensely, and decrease, and then continue on at a steady rate of temperature. 

[1:38:130] As is with many other cosmical concepts, processes, and elements, and with 
wider Millettarian philosophical study, the greater scientific knowledge we possess, the 
deeper, the more earnest, and the more complex our philosophical contemplations shall 
be, which falls in alignment with the principles of imnemnity. 

[1:38:131] Imnemnity measures the extent to which a concept falls in alignment with 
current scientific and empirical knowledge, and although we do know so much about 
temperature and its naturities and functionalities in The Cosmos from a scientific 
perspective, a deeper philosophical debate about its role in existence has never been 
considered until this discourse. 

[1:38:132] Imnemnity essentially measures the extent of our current scientific achievements 
in a particular area, and allows our philosophical and imaginative mental instincts to go 
beyond the current empirical knowledge to forge new thoughts in ways never before 
studied by scientific minds. 

[1:38:133] This is how the Millettarian Tradition perceives the relationship between 
philosophy and science; they are inseparable and essentially, one and the same by their 
very core natures. 
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[1:38:134] It is the way by which they are chronologically ordered that we see their true 
distinctions; philosophy has, is, and shall always be the precursor to science, and we see 
this statement in truth by all histories of the civilisations of this world. 

[1:38:135] Philosophy is the idea and science is the application, experimentation, and 
investigation of the proposed idea; their limitations are also equally existent. 

[1:38:136] Philosophy is bound by only one's minds ability to imagine the greater of ideas, 
but philosophy also does not deal in proof, just logic, rationality, and sensicality. 

[1:38:137] Science is firstly bound by the width of the initial idea, and is further confined 
by proof, empiricism, and current knowledge in order to determine fact, but fact may so 
change, as we have witnessed throughout our own histories for fact is purely based on the 
extent of the knowledge with which we determine fact which is the ultimate confinement 
of fact. 

[1:38:138] The instrument of intrinsicity measures the essentiality of a temperature in this 
case, and by the aforementioned and lattermentioned statements of this instrumentation, 
we have already established the foundations for the intrinsicity of temperature in The 
Cosmos, but herein we must explore it specifically. 

[1:38:139] For the formations of the stars, temperature has been essential for it has gauged 
the extent of the star's rays, the intensity of the star's formation, and shall command the 
extent of the supernovaic explosions of the star during it's death. 

[1:38:140] We could go on with endless exemplars of temperature's essentiality, but this 
notion alone, we have demonstrated temperature's widespread intrinsicity throughout all 
cosmical processes, and their most inherent functionalities, and narratives. 

[1:38:141] It is the core nature of the spectrum of temperature to hold a medium point, and 
so, we can derive medianity in accordance to temperature by this notion. 

[1:38:142] In terms of temperature, the medianity is always zero and this shall always 
remain so because of the naturity of the spectrum of temperature, and so, with medianity 
being an important part to the entirety of temperature. 

[1:38:143] The main purposity of temperature is to be an instrumental factor about the 
ways by which a progenial entity is consequentially resulted through the processes and 
environment that it creates. 

[1:38:144] Without temperature, the processes and formational structures of entities would 
not have occurred as they have in The Cosmos, and this reinforces the importance of the 
purposity of temperature, and this is something that requires greater contemplation from 
filamentologists, as it links to wider purposities of all other cosmical filaments. 
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[1:38:145] The instrument of study of solarity relates to the processes of stars, and by this 
notion, temperature is one of the most fundamental and influential factors effecting these 
processes, as well as the functionalities of stars, as aforementioned during this 
instrumentation. 

[1:38:146] The next filament of study during this discourse is that of the Accretion Disc; a 
rotating cosmical structure in orbital motionality around a central cosmical entity, 
especially so around black holes, stars, and quasars. 

[1:38:147] The two forces of gravity and friction suspend the accretion disc, and friction is 
causality of the orbiting materials to spiral inward directing themselves towards the 
central cosmical entity. 

[1:38:148] The accretion disc is a cosmical phenomena that we cannot see with our naked 
eyes from the worlds on which we inhabit, so virtual constructs of accretion discs to show 
people how they function, and what their purposities and naturities are becomes really 
important, and supports the notionisation of the widespread construction of planetariums 
worldwide. 

[1:38:149] The entirety of the accretion disc is dictated by the central body, which draws 
upon the importance of centricity in the whole cosmical entity of accretion discs, and by 
knowing that the accretion discs are both rotational, are orbital, and are spirally motioned, 
the instruments of rotality, orbitality, and motionality are all defined. 

[1:38:150] Accretion discs hold even more importance with regards to their presences 
around black holes because without accretion discs, we would have no way of observing 
black holes for it is the filamental luminosity of the accretion disc that makes distinct the 
areas around the black hole from the black hole itself. 

[1:38:151] By this notion, accretion discs fulfil a purposity and functionality wherein they 
act as visional amplifiers for our greater understanding of the most mysterious and 
complex structures in The Cosmos, which in turn draws upon wider purposities and 
functionalities for filaments in general; they fulfil the role of creating clarity for perceiver 
about cosmical phenomena. 

[1:38:152] Known as the caldrons of The Cosmos, the accretion discs are the perfect 
exemplars of gravitational influence amongst cosmical entities, and by their own very 
naturity, they are the greatest manifestations of cosmicality for they are the mechanisers of 
motion, rotation, and orbitation in The Cosmos, and they radiate this via their luminosity. 

[1:38:153] Majoratively circular by their overall shape and following a concentric structure, 
accretion discs are perhaps the greatest supports of concentricity theories about the overall 
cosmical system, orderity, and structure for they too, follow the concentric structural 
formation that many other progeny in The Cosmos also follow. 
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[1:38:154] By their influence from gravity and friction, their shedding of clarity on the most 
unknown cosmical progeny, and by their fixated orderities, strong sensical functionalities 
and purposities, accretion discs are beacons of what it means to be cosmical, and by this 
notion alone, they deserve our greatest efforts of both wonderment, adoration, and 
laudation, as majorly important filaments in The Cosmos. 

[1:38:155] The next two filaments of our attention are considered to be minor when placed 
in contrast with other filaments, are that of the Parhelic Circle, and the Anthelion. 

[1:38:156] The former of which is a type of optical phenomena resembling a giant halo 
appearing as a horizontal line on the same altitude as The Sun, and perhaps sometimes 
associated with a lunar presence. 

[1:38:157] The parhelic circle either appears in which is henceforth known as Entire 
Parhelia, or Broken Parhelia; the former describes the instance wherein the parhelic circle 
is completed, and the latter describes the instance wherein the parhelic circle is segregated. 

[1:38:158] To see the true beauteousness of an Entire Parhelia would turn any non- 
wondermenter into the world's greatest by its overwhelming and all-overcoming radiance, 
and a rare, yet distinct sense and appearance of cosmical divinity. 

[1:38:159] Seeing the completion of the parhelic circle derives much greater inferences than 
initially discerned for a great many wonderments lie within Entire Parhelia; that of 
completion, fulfilment, attainment of purposity, the highest beauteousness and radiance, 
and a distinct sense of perfection. 

[1:38:160] A wondermentful gift The Sun has provided is that of the parhelic circle, and it 
is one that we must looked towards for a greater understanding of proximate resemblance, 
and an important filament indeed. 

[1:38:161] The latter of which, known as the anthelion, is a type of optical phenomena that 
is part of the parhelic circle on the opposite side to the sun resembling a faint white halo, 
and is, itself an important filament to mention due to it being a cluster of luminosity, 
arguably holds greater focality than the rest of the parhelic circle. 

[1:38:162] Both of these filaments should be duly wondermented upon because of their 
brilliance, their rarity, and their radiant beauteousness, though adoration, or laudation of 
such is not majoratively practiced due to their relative insignificance when related to 
wider cosmical system, orderity, and structure, but are still important notions of 
wonderment in the Millettarian Tradition as part of filamentology. 

[1:38:163] In Millettarian Philosophy and wider Millettarian Culture, the term Celestial 
Arm refers to two vastly different associations; the first meaning of which is relevant 
within filamentology and refers to the luminous glow emitted from the arms of a spiral 
galaxy. 
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[1:38:164] This describes a filament that exists upon a galactic scale, and although it is only 
the product of the stars of the galaxy, and not by its own origination, though does not 
make it any less worthy of our wonderment. 

[1:38:165] In Millettarian Philosophy, the belief in the grandity of The Cosmos is held in 
strength, and due to this, notions of sentient life are permitted; if one agrees, and derives 
that there are others whom are looking up in the hope finding life, then it is the luminous 
Celestial Arms of the galaxies that they shall see first which places greater importance on 
this particular filament. 

[1:38:166] The second meaning of which isn't directly related to filamentology, although 
considering the phrase's appearance within this discourse, it seems prudent to address its 
secondary association which relates to people's expression of wonderment, adoration, or 
laudation of any cosmicals through the form of tattooing themselves. 

[1:38:167] Whichever way one wishes to express their wonderment and adoration of The 
Cosmos is their own personal freedom that should always be afford to all peoples globally 
and beyond, and this is something that all Millettarian philosophies and organisations 
promote and work towards. 

[1:38:168] Although the phrase is Celestial Arm which relates to just one type of tattoo, the 
practice of Celestial tattooing holds many different forms across the body and relates to 
tattooing procedures undergone in the creation of a cosmical symbol, background, or 
image on one's skin. 

[1:38:169] Celestial Tattooing can express any cosmical or chaotic entity in The Cosmos, 
and may incorporate many other mythological, mystological, and humanic subjects into 
its expression. 

[1:38:170] Celestial Tattooing, also known as Cosmical Tattooing, can be found throughout 
all Millettarian cultures, traditions, and mediums across types of peoples, and is therefore, 
supported by Millettarian philosophies and cultures, but it is only celestial tattooing that is 
encouraged and expressed in Millettarian arts. 

[1:38:171] Tattoos across the face are not encouraged by Millettarian cultures, even if they 
are depicting cosmical entities, because this causes fear, disattachment, and a wider 
general extremism. 

[1:38:172] Nevertheless, all Celestial Tattooing is considered an important outlet of 
expression of one's cosmical laudation, though many other non-permanent expressions of 
laudation are also existent. 

[1:38:173] One of the most important and highly wondermented, adored, and venerated 
filaments in the Millettarian Tradition is an aurora; all we need do is imagine the night sky 
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filled with giant green contours darting across thousands of miles with The Cosmos as the 
backdrop from the perspective of those looking up at the auroral display from The Earth's 
surface. 

[1:38:174] It is herein confirmed that the filament of auroras are given special recognition 
and importance within Millettarian and Cosmic Philosophy as part of filamentology, for 
their uniquity beauteousness, and their unmistakeable grandity. 

[1:38:175] As a product of The Sun's flares penetrating The Earth's atmosphere, auroras are 
considered to be some of The Cosmos's and The Earth's greatest interactions, and further 
strengthens a sense of solar and planetary symbiosis. 

[1:38:176] The importance of the wonderment of auroras in the Millettarian philosophical 
tradition is accordingly demonstrated in wider Millettarian Culture through art, literature, 
and music, so much so that the auroras are intended to become the most proximate Earth- 
related symbols of Millettarian and Cosmic Philosophy. 

[1:38:177] With the inspiration for the Millettarian Starlight Festivals partly arising from 
the beauty of auroras, and their affirmed place in varied levels of devotion within the 
Millettarian Tradition, one can make no mistake in deriving that both aurora borealis, and 
aurora australis are beacons and cornerstones of Millettarian philosophical contemplation, 
with the larger and overarching context of The Cosmos holding omnipresence in the 
background. 

[1:38:178] In Millettarian Philosophy, halation is the next filament of our attention within 
our discourse on filamentology, and in this context, it relates to the blurred appearances in 
photographs and observation due to the spreading of light beyond its proper boundaries. 

[1:38:179] Halational notions are often most associated with those of a divinical naturity 
rather than a cosmical one, especially so in Millettarian Art, however, in orthodoxical 
philosophical views, halations hold little wider importance or inference beyond their 
physical and visual occurrences. 

[1:38:180] Halation must not be confused with luminosity, for the two are very similar to 
untrained minds, but the former is a photographic and observational phenomena, while 
the latter is much greater, as it is an actual extension of lightness itself. 

[1:38:181] Halation is considered a minor filament, and although it all are open to 
wonderment it, very little emphasis is placed upon its specific filamentality within the 
Millettarian philosophical tradition, while in the Millettarian Arts, its role is much larger 
and more prevalent. 

[1:38:182] The physical star to which we are proximate and that we have entitled as The 
Sun is itself not a filament, but the flares, the rays, and the beams of heat and light emitted 
from it are filaments by their very core natures. 
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[1:38:183] This develops the filament that is henceforth known as helia which includes all 
the emittances of The Sun, or any other star, as distinct from the physical structure of the 
star itself. 

[1:38:184] Heliacal study and wonderment can be considered both a branch of 
solarological philosophical study and wonderment, but more so as part of filamentological 
philosophical study and wonderment. 

[1:38:185] The stars of The Cosmos are the commonmost and the greatest of all cosmical 
progeny to wonderment upon, and the inferences surrounding heliacal studies are 
widespread, with the most important being both the symbiosis of solar and planetary 
progeny, as well as the impacts that the natural emissions of stars have across their entire 
system. 

[1:38:186] The collective filaments of helia also form their own minor instrument of study 
within the orthodoxical Millettarian Tradition, which is henceforth known as heliacality. 

[1:38:187] Heliacality measures and contemplates the extent of the impacts of the 
emittances of stars onto the planetary entities that orbit them, as well as the impacts of the 
emittances on other non-planetary entities within the star system. 

[1:38:188] The filaments of helia are considered to be highly important within the 
Millettarian Tradition due to their intrinsicity for other filamental forms such as that of 
auroras, and parhelic circles. 

[1:38:189] Without heliacal filaments, all the optical and physical phenomena that originate 
from The Sun and that we wonderment from the surface of The Earth would simply not 
exist for it is these heliacal filaments that form the connection between The Sun and the 
planets that rotate and orbit around its centrality. 

[1:38:190] For this reason, the instrument of study of heliacality is henceforth developed as 
a minor instrument for the purposes of developing the philosophical contemplations of 
heliation furtherso beyond the current means of this single founding text. 

[1:38:191] In Millettarian Philosophy, the term illuminance holds a slightly different 
definition from its counterpart definition in mainstream physics, and is instead defined as 
the specific type of illumination observed from immensely grand distances. 

[1:38:192] A famous exemplar of that which we now term as an illuminance was the 
supernova observed in 1054 by Chinese astronomers which eventually formed that which 
we now all know today as the Crab Nebula. 
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[1:38:193] These types of luminosities are rare, and they come mainly in the form of 
supernovae, hypernovae, quasars, and other immensely bright celestial objects that are 
observable from a planetary surface. 

[1:38:194] It is said herein that one who witnesses a true illuminance shall never wish to 
cast their visions away from the stars for even a second until death do them part from The 
Cosmos. 

[1:38:195] Illuminancy is therefore an importance concept within Millettarian and Cosmic 
Philosophy because it describes the most immense and grandest of luminosities within 
The Cosmos, and relates these distantmost of events to our lives by their observances from 
here on The Earth, or from any other civilised world. 

[1:38:196] We must draw these connections between the most distant of cosmical events 
because if we do not, we are in danger of losing that which is most important, and are in 
danger of missing the grandest and wondermentful of all cosmical phenomena, which 
further reinforces the importance of illuminancial contemplations. 

[1:38:197] In all, we designate illuminance as a major cosmical filament that is considered 
as such within the Millettarian Tradition due to the philosophical contemplations and 
traditions that it has therein founded by its own origination. 

[1:38:198] The next of the filaments, and the third to last in this discourse on filamentology, 
is that which is known as the filament of noctilucence; this relates to the nebulaic clouds 
that surround a central star that are subsequently illuminated by the luminosity of the star 
within the clouds. 

[1:38:199] In Millettarian and Cosmic Philosophy, noctilucence holds a different meaning 
from its mainstream definition which relates to clouds in the upper atmosphere. 

[1:38:200] The filament of noctilucence is the manifestation of the power and the integral 
naturity of luminosity to want to shine through all that entraps it, and not only does this 
make for a brilliance of colour, luminousness, and shape, it also demonstrates the 
importance of nebulaic clouds and their philosophical functionality of resembling the 
confinement of vision. 

[1:38:201] Although clouds, or any other blurrer of vision is looked upon with negativity 
within the Millettarian Tradition, nebulaic clouds are an exception for they are viewed in a 
majoratively positive sense. 

[1:38:202] The nebulaic clouds surround the central star as though they are protecting it 
from the harshnesses of space and The Chaos; they hold the central star in a cocoon-like 
sphere to preserve the pureness, the direct divinity, and the grandity held within. 
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[1:38:203] By this notion, noctilucence draws upon a wider concept of cosmical protection; 
the certain instances in The Cosmos whereby one progeny naturally protects, or is inferred 
to protect another. 

[1:38:204] Noctilucence also relates to the natural arrangement of nebulaic clouds around 
different cosmical progenies and to form that which is henceforth known as a Noctilucent 
Accompicence; a perfect and complete spherical nebulaic cloud around the central entity 

[1:38:205] Accompicent formations are those which can be considered as complete, perfect, 
or achieving the highest level of fulfilment that they possibly can do by their own natural 
abilities and functionalities. 

[1:38:206] Accompicence can be found in all formations within The Cosmos because 
although the naturity of cosmical entities is essentially limitation, perfection within such 
limitations is still readily achievable. 

[1:38:207] The concept of accompicence therefore holds an important place within Cosmic 
Philosophy for its describes cosmical perfection and the fulfilment of an entity's purposity, 
naturity, and functionality. 

[1:38:208] The second to last filament of our attentions within this discourse is that of 
occultation; rather a filamental process than a filament in and of itself, occultation relates 
to the motionality whereby a celestial entity conceals a smaller celestial from view by 
passing behind, or distorts the luminosity from view by a celestial passing in front of the 
larger entity. 

[1:38:209] From this notion, the filamental process of occultation, by whichever means that 
it happens, is a distortive occurrence that contorts the luminosity of an entity from its 
normal shape, form, or intensity. 

[1:38:210] Occultation is the commonmost originator of filamental phenomena and is 
therefore demonstrated to be an important contributor to filamentological study. 

[1:38:211] In this context, occultators are henceforth known as the larger of the two entities 
involved, an example of which would be a star, and the occultatees are henceforth known 
as the smaller of the entities involved, an example of which would be a moon passing in 
front of such star. 

[1:38:212] Occultational concepts group together the interpositions of cosmical progeny 
and are intrinsic to filamentology. 

[1:38:213] The last of the filaments addressed in this discourse is that which is known as 
oscillation; cosmical progenies conducting movements back and forth at a regular rhythm. 
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[1:38:214] Oscillatory occurrences in The Cosmos would be considered to hold chaotic 
inferences, if it were not for their regularity and their clear physical necessary for certain 
structures, such as stars. 

[1:38:215] Due to this, oscillation is considered to be a cosmical phenomena that is a minor 
filament when compared to that of the other filaments within filamentology. 

[1:38:216] It is the fundamentality of oscillation for movement to occur between two set 
points which demonstrates its cosmicality, as well as formulates its strong sense of 
restriction as its very core naturity is determined between two set points. 

[1:38:217] Oscillation is also considered to be the consequence of some great fulmination 
which demonstrates the idea that for oscillation to occur, there must first have occurred 
some immense fulminatory event as the oscillatory precursor. 

[1:38:218] To conclude this discourse, we have herein outlined the most fundamental 
aspects of filamentological contemplation and study with the instrumentation of certain 
filaments, and the introduction of others. 

[1:38:219] It must be herein reminded to all that The Grand Centrality is principally a 
founding book that does not encompass the entirety of Millettarian and Cosmic 
Philosophy for such philosophical traditions are formed over time from the words of 
many great minds and from the events of reality. 

[1:38:220] To write herein and proclaim The Grand Centrality as holding the absolute word 
in all Millettarian and Cosmic Philosophical matters, and to proclaim that The Grand 
Centrality encompasses all that shall ever be within the Millettarian philosophical 
tradition is to fabricate a narrative whereby one single text holds the final say on all 
matters which opposes the very core nature of philosophy itself. 

[1:38:221] The term 'Founding Text' is therefore the perfect two-word synopsis for the 
purpose, function, reality, and intention of The Grand Centrality which is to act as the 
originator and the establisher of a newfound philosophy and thought tradition to which 
countless others shall add to, develop, improve, and make their own across the future of 
humanity. 

[1:38:222] The Grand Centrality shall not change in its words, or its principles, but the 
words of others to which they attribute to those of The Grand Centrality are those which 
shall carve out the history of this philosophy and its traditions, as founded by The Grand 
Centrality. 

[1:38:223] The filaments shall herein and forevermore be the superlunary and ethereal 
wisps of The Cosmos that hold some indescribable sense of divinity, and it is for this 
reason that we must both study filamentology, as well as wonderment upon all the 
cosmical filaments. 
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The Future of The Expanding Cosmos 
(Omnology) 

[1:39:1] From finality and ultima to logy we derive inferences, and became mused with 
contemplations surrounding the endtimes of The Cosmos, but it is in the philosophical 
discipline of Omnology that we contemplate ideas under the presumption that The 
Cosmos is expanding, and the eventualities and consequences of this, for it is in 
Omnology that one contemplates The Future of the Expanding Cosmos, as derived by the 
title of this discourse. 

[1:39:2] Omnological study involves the entirety of all concepts, orientations, and 
thoughtpaths that relate to ideas of futurity in the continued expansion of The Cosmos, 
with the ultimate goal of deriving the most rational, logical, and imnemic conclusions 
about the consequences of cosmical expansion. 

[1:39:3] Even though omnological study is very much centred on futurity, in order to 
understand it by its entire context, we must contemplate the expansion of The Cosmos 
from The Big Bang to the present day, and of course, beyond, if we wish to conduct deeper 
omnological contemplations. 

[1:39:4] It is to the philosophical interest of omnologists to contemplate such deeper 
aspects of cosmical expansion, especially so by placing the consequences of the expansion 
at the forefront of all philosophical enquiries, and is the omnological approach to all topics 
within its discipline. 

[1:39:5] The Cosmos began during the Inception Epoch as is understood in epochological 
terms, but in mainstream scientific understanding, it is termed as The Big Bang; from this 
moment on, the expansion of The Cosmos has been at the forefront of all creation; an 
expansion that has taken place in all directions, and holds countless complexities to the 
consequences and the structures it has produced throughout its existence. 
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[1:39:6] For something to expand, it must begin at some origination point; a location 
wherein the first instances of expansion takes place, and the location from which all 
expansion has culminated from and continues to create space into which it expands. 

[1:39:7] As defined by the physical laws of existence, that which expands also dilutes as a 
consequence and we see this in the development of The Cosmos; at its beginning, at the 
Inception Epoch, The Cosmos was concentrated in the smallest point physically possible, 
and since then, its existence has expanded, and as a direct result, the space within it exists 
has also expanded, which causes its concentration to dilute the greater that it expands. 

[1:39:8] By this notion, we can derive how each element is correspondent in consequence 
to certain other elements, and by the occurrence of certain events, such as the 
correspondences and proportionalities between expansion, concentration, and dilution. 

[1:39:9] The concept of Cosmic Dilution leads us onto our first contemplation about the 
futurity of The Expanding Cosmos, which is henceforth known as The Separatory Cosmos; 
a State of Cosmos wherein the expansion has occurred for so long that all the galaxies 
within The Cosmos are separated from one another, so much so that they cannot observe 
other galaxies. 

[1:39:10] This is a state wherein the expansion of The Cosmos has gone so far that the 
visions of those living within it are darkened to the point at which only their own galaxy is 
the greatest extent to which they can forever hope to know, see, and understand The 
Cosmos. 

[1:39:11] By this notion of ideas. The Cosmos suddenly becomes a very lonely existence, 
and derives a race against time to explore our galaxy, and eventually travel 
intergalactically before this cosmic inevitability occurs, and we lose our cosmic visions 
beyond The Milky Way forever. 

[1:39:12] And by this, the cruel reality of The Cosmos is revealed, but also simultaneously, 
its truest divinity; The Cosmos is not concerned with our own individual yearns for it to 
do what we wish for no matter the destruction, and no matter the human heartbreak 
caused. The Cosmos shall continue upon its course, with its neither morality, or nor 
immorality. 

[1:39:13] By the laws of concentration and dilution, the future of The Cosmos is only 
logical going to end in the instance of The Separatory Cosmos, for any other consequence 
would be illogical; the further The Cosmos expands, the entities within it are only 
trajectured to distance from one another. 

[1:39:14] Now, we must introduce the philosophical school within the Millettarian 
Tradition of Cosmic Philosophy that is henceforth known as Accelerationism; this school 
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of cosmic philosophical thought holds the belief that The Cosmos not only expanding, but 
is, in actuality, accelerating. 

[1:39:15] By this notion, we not only understand that The Cosmos is expanding towards 
The Separatory Cosmos, but is accelerating towards this inevitable fate. 

[1:39:16] This tells us more about the nature of The Cosmos just as much as the nature of 
The Universe; we understand, by logic, that if The Cosmos is expanding, then the space 
for The Cosmos to expand in must also be expanding at an accelerating rate, and The 
Universe in which The Cosmos expands, must also be infinitely expansive enough to 
withhold all the expansion of The Cosmos that resides within it. 

[1:39:17] By this notion, we understand that which is known as the Chain of Acceleration; 
the idea that for one thing to accelerate, so must the other elements around that entity 
accelerate accordingly; this causes a series of accelerations, and a chain reaction that ends 
only with the end of the cosmical reality. 

[1:39:18] The accelerationist school of thought stands in direct oppositism to consistentism; 
the belief that The Cosmos is expanding at a constant rate, and to decelerationism; the 
belief that The Cosmos is slowing down in the rate of its expansion. 

[1:39:19] If The Cosmos is indeed accelerating then does that constitute a notion wherein 
The Cosmos shall one day inevitably collapse, when it has reached the extent of its own 
acceleration, whereby it can no longer accelerate at all. 

[1:39:20] Another avenue of understanding could be directed towards the idea that The 
Cosmos will not collapse by its own acceleration, but instead, will continue on in its 
accelerated expansion for an infinite amount of space, time, and matter. 

[1:39:21] In decelerationist thought, it is held that The Cosmos, from the moment of its 
inception, has already begun to slow down, and shall expand only to a certain point, and 
when at this point, it shall therein collapse because of its own stoppage. 

[1:39:22] In consistentist thought, it is held that The Cosmos is expanding at a constant 
rate, and shall not ever be effected by any variation in its rate of expansion, and is more 
closely linked to the concept which is known as The Infinite Cosmos than any other school 
of thought or cosmology mentioned herein. 

[1:39:23] This is The Cosmos in an infinite state in all aspects; infinite expansion, infinite 
space, time, and matter; by this notion, the lines distinctly drawn by the Millettarian 
Tradition are blurred between that which is known as The Cosmos, and that which is 
known as The Universe. 

[1:39:24] By whichever reality The Cosmos is destined to end, there importance for us in 
the present time that we make a point to discuss such issues so that we are able to stay in 
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alignment with the foundations of the Millettarian philosophical tradition, with the 
principal tenet being the galvanisation of the mass discussion of The Cosmos and its many 
possibilities. 

[1:39:25] In this text, we speak not of absolutes in relation to The Cosmos, for this is no 
dogma; instead, we speak of the many brilliant possibilities of The Cosmos, and many 
indeed there are. 

[1:39:26] From my personal perspective, I much prefer the world at night, when there is 
only oneself and the stars present, with no other distractions; at this time, one is able to see 
The Cosmos without the noises of the world we have created, as distinguished from the 
natural world that we have since inhabited and populated with our civilisations. 

[1:39:27] I am but one mind, and although I have been given a mind brilliant so as to create 
this Founding Work, and all that exists within it, I am but one mind, and a human mind at 
that, and so, unlike The Universe, my mind does have a capacity; it is not infinite; I require 
of the peoples that shall succeed me that they build upon the foundations that I have laid 
herein, and all who take on such a vocation, please always keep with you the spirit that I 
share now at the time of this writing. 

[1:39:28] Next, I introduce herein the philosophical discipline of study known as 
Adiabatics as part of Omnology, and the Millettarian Tradition of Cosmic Philosophy; 
Adiabatics is the contemplation of heat in The Cosmos, specifically in relation to how it 
has been effected by the continuous expansion of The Cosmos since its Inception Epoch. 

[1:39:29] Just like it is the nature of that which is to expand is to dilute, so too does heat in 
the exact same procedure; during the Inception Epoch, the inconceivable levels of heat in 
The Cosmos were entirely compacted into a relatively tiny space, and from that moment 
onwards, since the rapid expansion of The Cosmos, that heat has also diluted out, and is 
only concentrated in phenomena such as the stars, planets, and other celestials. 

[1:39:30] Other than these relatively spread out concentrations of heat, the background 
temperature of The Cosmos demands that it is freezing beyond any measure here on The 
Earth. 

[1:39:31] Adiabaticists are tasked with contemplating the future of heat in The Cosmos, 
and with so many different avenues of possibility, these individuals have much to 
contemplate upon their assumption to the role. 

[1:39:32] Heat in The Cosmos is perhaps the greatest example of cosmical extremity and 
bipolarity; in a cosmos of space that is so cold that it remains, on average, only four 
degrees higher than Absolute Zero, and to then come across the stars, the supernovae, 
nebulae, and the most distant quasars, whose temperatures are simply startling to any 
contemplator. 
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[1:39:33] By these notions, we are able to understand the nature of heat in The Expanding 
Cosmos as being bipolar and a subject of extremity, but now we must contemplate 
different scenarios that are currently in circulation about the role of heat, and its future in 
The Expanding Cosmos. 

[1:39:34] Firstly, cyclicist thought in relation to The Cosmos, which contemplate all things 
in relation that from which they originate as a means to determine where which they shall 
go, hold that The Cosmos shall return to its original form like during the Inception Epoch, 
which would involve the reconcentration of heat into a size and dimension of space so 
relatively minuscule once again. 

[1:39:35] However, the issue remains that during the Inception Epoch, there existed the 
space for the heat, matter, and chemicalities to explode out into, but if The Cosmos is 
retracting in size and dimension, then where shall this concentrated heat go; perhaps The 
Big Bang will reoccur so as to form another cosmos. 

[1:39:36] Essentially, we cannot leave the conversation at the fact that the heat will be 
reconcentrated; we must look at the consequences of this, and the consequences that 
concentrating such a huge amount of heat, matter, and other chemicalities into such a 
small, dense point is the recipe for an almighty explosion; one that shall either birth that 
which is known in the Millettarian Tradition as The New Cosmos, or shall force all that is 
left of the cosmical reality to cease to exist by the force of such absolute concentration. 

[1:39:37] Alternatively, if The Cosmos continues upon its trajectured course of expansion 
infinitely, then the heat from the initial Inception Epoch, shall continue to become more 
and more scarce as space, time, and matter expand. 

[1:39:38] All the heat that exists now in The Cosmos originated from the Inception Epoch; 
it is only this heat that keeps the furnaces of The Cosmos functioning as they do today, and 
it is only this heat that has caused our existence here on The Earth. 

[1:39:39] Adiabatics explores heat in The Cosmos generally, but in an omnological context, 
puts this study in the context of The Expanding Cosmos, and contemplates and attempts 
to understand the possibilities for heat in The Cosmos in this scenario. 

[1:39:40] The aspect of disconsolation with regards to the reality of The Expanding Cosmos 
is the inevitability of the galaxies of The Cosmos departing so vastly from one another, 
that we shall never be so graced as to see the beauties beyond The Milky Way; how shall 
we witness the metagalaxy? How shall we study the superclusters if this is the fate of The 
Cosmos? 

[1:39:41] If The Cosmos is accelerating in its expansion, then it is only by logic, that we 
accelerate our own expansions in every way we can; in the expansion of our worldviews, 
our knowledges, our civilisations, our populations, and by the pure exploration of The 
Cosmos. 
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[1:39:42] If the voids of The Cosmos are only destined to become larger by the expansion of 
space, then so are the spaces between each and every cosmical phenomena, and so much 
further must we travel in order to reach each celestial; this is the current and future reality 
of The Cosmos and its expansion. 

[1:39:43] With this expansion of The Cosmos comes the dilution of heat, as aforeaffirmed, 
but so too shall the concentrated points of heat, the main example of which are stars, they 
shall expand like all stars must into a red giant, and as The Cosmos continues along its 
trajectory, these shall only grow in their populations as an inevitability of the evolution of 
stars. 

[1:39:44] Another aspect of adiabatics in relation to The Expanding Cosmos is that of the 
inevitability of temperature indifference as the cause to the collapse of The Cosmos for all 
cosmical reality and function is based upon certain entities being hotter internally, than the 
external surroundings. 

[1:39:45] In this scenario, which is known in the Millettarian omnological tradition as 
Degree Indifference, all temperatures in The Cosmos will become the same; just a fraction 
of a degree above Absolute Zero; by this notion, there shall be no further reactions or 
interactions in The Cosmos again because everything will experience that which is 
henceforth known as Ultimate Homogenisation. 

[1:39:46] This constitute one future of The Cosmos if The Cosmos continues to expand, and 
by this Big Freeze Diegesis, The Cosmos becomes synchronously and synonymously cold, 
dead, and empty of any type of reaction, and interaction; this is known in the Millettarian 
omnological tradition as The Dead Cosmos. 

[1:39:47] The next of the scenarios pertaining to the consequences of the future of The 
Expanding Cosmos is that which constitutes that all that exists within The Cosmos is, 
imnemically, all that shall form the consequences of its own gradual end. 

[1:39:48] This concept is known as the Substance Principle in the Millettarian omnological 
tradition, and was founded by the combined works of two of the greatest and mostly 
revered minds, Einstein and Hubble, and it holds that the greater the amount of matter 
there is in The Cosmos, the greater amount of gravity, and the greater the amount of 
gravity, the stronger the pull becomes on all cosmical phenomena, which eventually 
begins to slow down the expansion trajectory and leads all matter returning to its 
origination point; The Contracting Cosmos is thus the result of this scenario. 

[1:39:49] The accelerationist school of thought herein takes the lead by the suggest of a 
newfound scenario of cosmical expansion and the future of The Cosmos therefore, and 
constitutes that there exists dark energy, which is forcing this acceleration. 
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[1:39:50] The existence of dark energy stands in total oppositism to the previous theory of 
The Contracting Cosmos being dependent upon that which exists within it, and due to our 
imnemic knowledge of dark energy still being in its infancy and the lack of philosophical 
contemplation on the topic to think of new ideas, the actual future of The Accelerating 
Cosmos is largely unknown in the current time of this writing. 

[1:39:51] There exists an unusual property of dark energy being that even with the 
expansion of The Cosmos, the density of dark energy remains constant, so as The Cosmos 
expands, a consistent amount of dark energy is created to infill the new space created by 
the expansion of The Cosmos. 

[1:39:52] The potential possibilities of dark energy are endless as omnologists of the future 
shall contemplate the effect to The Expanding Cosmos if dark energy's density were 
suddenly to become less constant with the cosmical expansion, or if its density were to 
increase as The Cosmos expands; such differences in the properties of dark energy have 
vastly different consequences for the cosmical reality. 

[1:39:53] The increase of the density of dark energy as the expanding rate of The Cosmos 
continues to accelerate will eventually cause the density of dark energy to become greater 
than a particular entity, and whenever this were to occur, that entity would become ripped 
apart from the inside out; this scenario of the future of The Expanding Cosmos is 
henceforth known in the Millettarian omnological tradition as The Doomsday Cosmos, 
and is known in the scientific mainstream as The Big Rip. 

[1:39:54] By this scenario, the entirety of plants, stars, and galaxies would be torn apart, 
and even the smallest of all atoms would implode, thus destructing the very fundamental 
structures of the cosmical reality; The Doomsday Cosmos shall, I am sure, be a most 
brilliant subject of artistic interpretation for Millettarian and Cosmic art pieces to be 
created; go forth all artists and paint, draw, and imagine what this most horrendous, but 
also most terribly brilliant of spectacle could possibly look like. 

[1:39:55] Perhaps in these most final of moments of The Cosmos, whether we ever are 
graced enough to witness them in their realities are not, it shall be almighty, absolute, and 
ultimate in every way we could possibly imagine; in any case, the concept, or instance of 
reflecting upon The Cosmos and seeing any cosmical phenomena in its entirety, whether at 
its beginning, middle, or end, is henceforth known in the Millettarian Tradition as The 
Grand Manifestment, or The Panoptic Cosmos, and this is illustrated at the very end of 
The Grand Centrality in The Dodecadoxy, as part of Prerology. 

[1:39:56] The only derivation of certainty that we can make about the future of The 
Expanding Cosmos, in all of omnology, is that we majoratively know very little about the 
expansion of The Cosmos and its consequences, especially so with the introduction of dark 
energy and its enshrouded role in such circumstances. 
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[1:39:57] The subjects of cryonics and pyronics are also considered as part of the 
philosophical discipline of omnology as they pertain to heat in The Cosmos as part of 
adiabatics; cryonics relates to the process of deep-freezing, and pyronics relates to the 
process of heating, especially to a normal temperature after the cryonic process has 
occurred. 

[1:39:58] Curiously, the ethics of these two procedures, especially that of cryonics in the 
interest of cryopreservation of organic matter in space, and in long distances, especially in 
relation to the technique of freezing human bodies to travel long spacial distances so that 
they do not age during this lengthy period of time. 

[1:39:59] Even though the ethics of these two procedures are considered to be officially part 
of omnology due to their subject, their ethical natures are more closely associated with 
contology, and as such, the ethics of cryonics and pyronics cross into both of these 
branches of Millettarian Philosophy. 

[1:39:60] Those whom stand in the way of the Humanic Exploration of The Cosmos; those 
whom oppose the spacial development and expansion of humanity's civilisations in The 
Cosmos; those whom downgrade, ignore, and implore others to ignore the immensity, 
centrality, and beauty of The Cosmos; each of these people say that the Humanic 
Exploration of The Cosmos is unrealistic, and impractical. 

[1:39:61] Cryonics is one of the most important technique of procedure that we will need to 
develop to its most efficient extent if we are to explore even the closest star systems of The 
Cosmos in relevant time; cryonics is the only practical way for us to explore The Cosmos 
without ageing so much in the process of this that we no longer recognise the person who 
have become since beginning our cosmic travel. 

[1:39:62] It is for this most realistic and practical reason, and it is for this most 
fundamentally intrinsic of factors in relation to the Humanic Exploration of The Cosmos, 
that the Millettarian Tradition wholly advocates, and supports the advancement of both 
cryonic and pyronic procedures in the context of space exploration. 

[1:39:63] If we are to explore The Cosmos in mass terms, which is the ultimate ambition 
and vision of the Millettarian philosophical tradition, then we must understand that these 
two procedures are integral to the achievement of long-distance space travel; this is a 
reality of The Cosmos, but it is a reality that, if we start to develop, improve, and advance 
now, we can make the most efficient, comfortable, and safe version of these procedures 
that do not impede upon the traveller's journey. 

[1:39:64] The People's Constitutional Company of Jesse Millette should herein and 
henceforth be instructed to be determined their efforts in the establishment of subsidiaries 
and organisations that support the development, improvement, and future advancement 
of the cryonics procedure. 
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[1:39:65] The procedures of cryonics and pyronics can be considered as part of the 
Millettarian Sciences, as the main focus of scientific discovery and the subjects of 
experiment by Millettarian cryonic organisations. 

[1:39:66] I shall now conduct an entire instrumentation on the subject of omnology and 
The Expanding Cosmos in general in order to create a foundation for further philosophical 
contemplations about this major subject within the Millettarian Tradition. 

[1:39:67] Abundancy is fundamentally congerent to The Expanding Cosmos as with the 
expansion of anything, it is only logic to notion that it shall become larger, and all that 
exists within it, and as part of it shall, also become more populated. 

[1:39:68] The trillions of galaxies of The Cosmos have only be able to come so populated 
because of the expansion of The Cosmos, for if The Cosmos had not expanded in such a 
vast way, then the cosmical phenomena within it, would also have restricted to the 
abundances it can reach. 

[1:39:69] However, The Cosmos hasn't stopped expanding, and due to this, its capacity of 
space, time, and matter has continuously expanded as a direct result, and with this, so 
have the abundancies of the cosmical phenomena within The Cosmos. 

[1:39:70] In the constantly, or even the infinitely expanding cosmoses aforementioned in 
this discourse, the abundancies of The Cosmos itself, and all within The Cosmos shall 
continue to grow, and it is only by logical thought that in The Contracting Cosmos, the 
abundancies of The Cosmos and all within shall decrease accordingly; thereby, we 
understand the extent of the proportionality and the symbioticity between the rate of 
cosmic expansion, and the extent of the abundancies of The Cosmos, and the cosmical 
phenomena. 

[1:39:71] It must also be mentioned that the abundancy of The Cosmos and the cosmical 
phenomena it are different abundancies, although they are closely intertwined; their 
difference comes in that cosmical phenomena abundancy relates to a single celestial, or at 
most, a group, but the abundancy of The Cosmos relates to the entirety of The Cosmos, 
and all the celestials, space, time, and matter within it, thus forming The Cosmos itself. 

[1:39:72] Finally, we incorporate the instrument of study of frequency into this discuss on 
abundancy, and we understand that in this context, frequency and abundancy are 
proportionate to one another, but with opposite effects. 

[1:39:73] The most expansive The Cosmos becomes, the more abundant it becomes, and 
too do the celestial and cosmical phenomena themselves become, but too, so do their 
frequencies become less due to the larger amounts of space within which they reside. 
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[1:39:74] By this notion, we understand the monotonicity, as herein newfound instrument 
of study, between frequency and abundancy in The Expanding Cosmos, thus causing a 
negative correlation between the two instruments and their applicative consequences. 

[1:39:75] We can also derive a great deal of bipolarity from contemplating the continued 
expansion of The Cosmos; firstly, bipolarity in a physical sense; the continuing physical 
separation between one end of The Cosmos to the other. 

[1:39:76] We also witness ever-increasing bipolarity between each of the celestials and 
cosmic phenomena within The Expanding Cosmos, as part of physical bipolarity. 

[1:39:77] Still as part of physical bipolarity, the elements and celestials of The Expanding 
Cosmos are trajectured away from the origination point; as the expansion of The Cosmos 
continues, the periphery of The Cosmos continues to become more and more bipolar. 

[1:39:78] The Expanding Cosmos is trajectured towards two extremes of bipolarity; the first 
is an extremity in size, and the second is an extremity in conjunction with both time, space, 
and matter, for in the expansion of The Cosmos, these three elements of the cosmical 
reality are all heading towards greater extremes as The Cosmos expands. 

[1:39:79] Centricity is both integral to understanding The Expanding Cosmos and its future 
in a metaphorical sense, but in a physical and cosmical sense, centricity sees little 
relevance due to the ever expanding cosmos lacking a definite centre. 

[1:39:80] Centricity can be derived in a metaphorical sense by the fact that The Expanding 
Cosmos is central to component of understanding the nature of The Cosmos itself in 
actuality; without an understanding of how, why, and where The Expanding Cosmos is 
expanding, we cannot hope to formulate any deeper understanding of the nature of The 
Cosmos. 

[1:39:81] However, in a physical sense, the centricity of The Expanding Cosmos is often not 
the element that we focus our attentions and contemplations upon the most due the 
periphery of The Cosmos being the most frequently contemplated element in omnology. 

[1:39:82] We can derive that composity in The Expanding Cosmos perhaps most out of 
many of the other aspects of The Cosmos discussed within Cosmic Philosophy, as within 
the context of The Expanding Cosmos, we understand that there exists countless series of 
separate, composite, and interconnected parts that form The Cosmos we know and 
wonderment upon. 

[1:39:83] It is the composity of The Cosmos itself that forces its own expansion; the gravity, 
the dark energy, and the nature of its periphery; all of these composite, yet interconnected 
elements form its own expansion, and so, the compositeness of The Cosmos remains 
integral to form The Expanding Cosmos. 
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[1:39:84] Concentricity and the concentric structure and pattern remains in relation to 
specific celestials, star systems, and galaxy; however, due to the expansion of The Cosmos, 
any concentric patterns that ever may have once existed, no longer in our current 
knowledges and perspective of The Cosmos, and have been lost in The Cosmos's 
expansion; whether The Cosmic Entirety, as made distinct from the concept of The 
Panoptic Cosmos, does have any real pattern, or shape is still up for imnemic proof, and 
philosophical contemplation. 

[1:39:85] The Expanding Cosmos is perhaps one of the most ultimate manifestations of 
cosmicality, and to apply the instrument of cosmicality to The Expanding Cosmos, is to 
apply cosmicality to itself, for The Expanding Cosmos is the most powersome, superior, 
and overriding exemplar of cosmic existence that there is. 

[1:39:86] As lattermentioned during the application of the instrument of study of orderity, 
there exists no more superior authority on what constitutes cosmicality, and what 
constitutes orderity. 

[1:39:87] That remains the most curious part about orderity, cosmicality, and even all other 
applications of instruments; they remain applied from our own perspective, by the extent 
of our own knowledges, but in The Cosmos, all that is cosmical is ordered, and all that is 
within The Cosmos can be described as fulfilling the requirements of cosmicality. 

[1:39:88] The Expanding Cosmos is no different; in fact, it is argued herein that it is the 
greatest manifestations of both cosmical orderity, and cosmicality for if cosmicality is a 
measure of the extent to which something conforms to the laws and systems of The 
Cosmos, The Expanding Cosmos is the most perfect exemplar of this. 

[1:39:89] From a cosmic perspective, this remains true as The Expanding Cosmos is 
essentially The Cosmos, with the distinctions between these two entities largely blurred 
when placed parallel to one another. 

[1:39:90] However, from an anthropic perspective, the fact that we know so little about The 
Expanding Cosmos; why, when, what, where, and all the other possible questions, and we 
know so little of that which is possibly its most vehement of drivers, dark energy, then we 
understand The Expanding Cosmos, by the extent of our current knowledge, perspective, 
and coherence, that it may be categorised as a subject of mysteriosity, disorderity, and 
unknownness, and thus, its cosmicality is weakened as a result. 

[1:39:91] Despite this anthropic view, the cosmic perspective is maintained, in the 
Millettarian Tradition, as the most superior of perspective, and yet the hardest to 
comprehend for any human being as it is always difficult to place one's view into the 
perspective of something so inanimate. 

[1:39:92] Nevertheless, the cosmic perspective remains higher and truer than that of our 
own, and because of this orientation of the Millettarian philosophical tradition. The 
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Expanding Cosmos is maintained and considered as the greatest, highest, and purest 
manifestation of cosmicality, for it remains the force of The Cosmos itself; it is henceforth 
known as The Cosmic Soul in the Millettarian Tradition. 

[1:39:93] Criticality in its cosmical context can be considered to play an integral role in any 
contemplation about The Expanding Cosmos, by the concept that The Expanding Cosmos 
is upon a trajectory that this heading towards a critical point, and when at this such 
particular point, the collapse of The Cosmos shall occur, or some other cosmically 
changing event. 

[1:39:94] By this notion, we understand that criticality is at the centre of cosmical 
occurrences, and that all cosmical occurrences are conducted along a series of gradually 
building and intensifying circumstances that eventually reach the critical point, and is 
exemplified by The Expanding Cosmos, but it is not restricted to only this exemplification. 

[1:39:95] Dyadicity is greatly manifested when applied to The Expanding Cosmos; there 
exists two elements of function to The Expanding Cosmos, the first of which resides in the 
rate at which the expansion occurs, and the second of which resides in the size at which 
the expansion results in. 

[1:39:96] Also revealed by a short instrumentation of dyadicity, the elements of result to 
The Expanding Cosmos; the first of these is the extent of the cosmical phenomena 
produced by the cosmical expansion, and the second of these is the extent of space 
produced by the cosmical expansion. 

[1:39:97] These different identified dyadicities form the symbiotic nature of The Expanding 
Cosmos, and constitutes that there are different types of dyadicities that each form a 
separate, yet interconnected whole that is The Expanding Cosmos. 

[1:39:98] In essential, whether it be in regards to the relationship between The Cosmos and 
The Universe, or the space created and the space beyond the cosmical periphery into 
which cosmical space is formed into, or some other duo of the cosmical reality, dyadicity 
forms the intrinsic basis for all cosmical interactions. 

[1:39:99] In essence, this identification of relationships between one entity to another is the 
basis of instrument theory; that is what can be defined as academic and the philosophical 
contemplative process of instrumentation. 

[1:39:100] We can also derive a great amount of dynamicity from an instrumentation of 
The Expanding Cosmos, and this is split into three different categorisations that make up 
the instrument of dynamicity; these are change, activity, and progression. 

[1:39:101] We derive change by the functionalities of The Expanding Cosmos in that The 
Expanding Cosmos is in constant change, and has been since the Inception Epoch; 
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whether it be identified in the expansion of The Cosmos's periphery, or in the change of 
the abundancy, frequency and naturity of the cosmical phenomena. 

[1:39:102] By the component of activity, we derive continual activity, again, ever since the 
Inception Epoch, and we see this in every single interaction of The Cosmos, whether this 
be in occurrence at the molecular level, the metaphorical level, or the cosmical and 
physical level. 

[1:39:103] And finally, by the component of progression, we see this perfectly and entirely 
manifested by the very existence and functionalities of The Expanding Cosmos; in The 
Expanding Cosmos, there exists constant and unrelenting progression; progression in size, 
progression in abundancy, and progression from the origination point that was the 
Inception Epoch, or The Big Bang, as known in non-philosophical terms. 

[1:39:104] The eternality of The Expanding Cosmos is an element wherein there exists still 
a great deal of philosophical contemplation and discussion to be had. 

[1:39:105] Whether The Expanding Cosmos shall expand eternally or not, which also 
commands its own infinite naturity, the possibility of this remains, still, and not without 
proper philosophical contemplation can we conduct any discussion of the eternality of The 
Expanding Cosmos, as it may be completely, or partially overlooked. 

[1:39:106] If the eternality of The Expanding Cosmos is true, or even if it is not we still 
must discuss it if we are to uphold the authenticity of our own philosophical tradition, 
then this demands that there shall be no end to that which begin, which does, by this 
single notion, defy the principles of logic, wherein that which begins must also end. 

[1:39:107] To this end, the eternality of The Expanding Cosmos signifies eternal space, 
eternal time, and eternal matter and phenomena; this is an interesting aspect of eternality 
herein identified; its intrinsic ability to pervade the entirety of all components involved; if 
The Cosmos is infinite and eternal, then the entirety of it must also be eternal, not just 
some part of it; this structures that which is henceforth known as The Eternality Principle 
in the Millettarian philosophical tradition. 

[1:39:108] By any notion of eternality in The Cosmos, this poses a fundamental issue 
towards the Millettarian Cosmology, which maintains that The Cosmos is finite and 
separate from The Universe, which is infinite. 

[1:39:109] From this principle, in the proclamation that The Expanding Cosmos is eternal, 
one blurs the distinction between that which is known as The Cosmos and that which is 
known as The Universe, though despite this contention, it must always be contemplated if 
we are to stay within the principles of philosophy; the contemplation of all concepts, even 
those that may not align with our current knowledges, or current orientations of our own 
thoughts and beliefs. 
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[1:39:110] In direct contrast to the previous application of instrument, we now explore that 
of finity, so as to understand contrastations between the two instruments of eternality and 
Unity. 

[1:39:111] If The Expanding Cosmos is finite, then this aligns with the principle that all that 
have a begin, must also have an end, but also, it proves the existence of the point of 
criticality; that there is a point at which The Expanding Cosmos shall no longer expand, 
and shall be forced to collapse. 

[1:39:112] The finity of The Expanding Cosmos also aligns with the general Millettarian 
Cosmology, wherein The Cosmos is considered finite, and The Universe infinite, in direct 
contrastation with the eternality concept proposed previously. 

[1:39:113] Finity of The Expanding Cosmos is both more logical by its very nature, and 
more widely accepted due to it alignment with the laws of the cosmical reality. 

[1:39:114] One aspect of this that may be misunderstood is that just because The 
Expanding Cosmos is considered finite, and that it shall expand to a point at which only 
its collapse is viable, this does not pertain to the idea that this capacity by any means the 
fault of the existence beyond The Cosmos in The Universe, for The Universe always 
remains infinite in the Millettarian Cosmology; the plain upon which The Universe sits 
cannot ever reach its capacity. 

[1:39:115] Also, this concept of finity directed towards The Expanding Cosmos does not 
pertain to any notion that The Cosmos can't have an eternally reoccurring existence; 
simply just that The Cosmos, by its very core nature, cannot be itself an infinite entity; but 
instead, must hold its occurrence by intervals. 

[1:39:116] Focality is the contemplation of the overall importance of the subject in question, 
and there exists no more important part of The Cosmos than the very fact of its own 
expansion; without this such expansion, there would exist no cosmical reality as we 
understand it now; there would exist no epochs, no phenomena, no space, time, or matter. 

[1:39:117] If not for The Expanding Cosmos, The Cosmos itself would not be; the removal 
of the subject from the equation to witness the result is the greatest way of identifying and 
coming to a balanced conclusion about the focality of the subject. 

[1:39:118] And if the expansion aspect of The Cosmos was taken away from it, there would 
exist no cosmos, which therefore describes the ultimate focality of The Expanding Cosmos 
to the entirety of The Cosmos's existence. 

[1:39:119] Whether The Expanding Cosmos has any even overreaching impacts upon The 
Universe is another matter of focality entirely; due to the fact that The Expanding Cosmos 
is expanding into The Universe, there must be some effect, but due to The Universe being 
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understood and considered as infinite, the extent of this effect is forever incapacitated due 
to the fact that is cannot ever fill The Universe, no matter what size it becomes. 

[1:39:120] By this single exemplar, we understand that the focality of something really 
depends upon the context and that which it is compared to, and exists within; as we have 
seen with a short contemplation about the focality of The Expanding Cosmos; it is of 
intrinsic and ultimate focality in relation to the context of The Cosmos itself, but in the 
context of The Universe, its focality is considered infinitely minute due to the infinite 
capacity and naturity of The Universe itself. 

[1:39:121] There persists no greater fundamentality than The Expanding Cosmos, as from 
the previously instrumentation about this same subject's focality, it exists at the core of The 
Cosmos, as the very centrality of the cosmical reality; herein, it must be said that there 
exists no greater fundamentality to The Cosmos than the very fact of its own expansion. 

[1:39:122] Functionality is that which measures the operative effects and natures of activity 
of a particular entity; with relation to The Expanding Cosmos, the primary function is 
expansion as is obvious, and due to this functionality, expansion sends forth greater 
abundancy of cosmical phenomenas of all kinds. 

[1:39:123] It is the expression of this functionality in the continuity of expansion that we 
understand the operative naturity of The Expanding Cosmos; its intrinsicity as a 
continually operative entity. 

[1:39:124] The effects of such are the manifestations of the cosmical existence; the 
importance of functionality is to fulfil the purposity of the entity in subject; the essence of 
which is the creation of the cosmical reality as we know, perceive, and wonderment upon 
it; not without The Expanding Cosmos could we possibly exist in the reality we do. 

[1:39:125] By this notion. The Expanding Cosmos is in continual function in order to fulfil 
this purposity so as to keep in the procession of creation; without The Expanding Cosmos, 
such cosmical creations could not exist, and so, this is why The Expanding Cosmos must 
continue to expand forevermore, until of course, as established in concepts aforeaffirmed 
in this discourse about omnology. The Cosmos is expected to one day collapse for the 
forces of its own manifest. 

[1:39:126] The futurity of The Expanding Cosmos has been aforeaffirmed and 
lattermentioned within this entire discourse about omnology, with this being the foremost 
focus of omnological contemplations. 

[1:39:127] We see the graduality of The Expanding Cosmos in the immense amount of time 
it has taken for The Cosmos to expand to the size it has today, even at the rapid speed of 
its growth; by this notion, we can begin to understand that even the fastest of speeds 
imaginable are gradual with an infinite amount of space to fill. 
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[1:39:128] This graduality of The Expanding Cosmos transcend beyond this and has 
become infused all progeny of The Cosmos; the formation of galaxies, the development of 
stars, and the journey of lifeforms; each of these, and all other processes, happen in 
gradual steps, and by understanding this notion, we understand a key part of the naturity 
of The Expanding Cosmos; its intrinsic graduality. 

[1:39:129] From contemplating the graduality of The Expanding Cosmos, we turn our 
attentions to contemplating the aspects of its immediacy; the prominentmost example of 
which being the Inception Epoch itself which commands the ultimate immediacy through 
its irreversibility, the inconceivable rate of its expansion, and the instantaneous creation of 
space, matter, time, and phenomena in The Early Cosmos. 

[1:39:130] Although graduality has overtaken immediacy in the development of The 
Expanding Cosmos, it is a logic penchant to notionise that The Expanding Cosmos, as it 
began, will also end with an all-effecting immediacy; an irreversible, inconceivably fast, 
and instantaneously destructive end, which does play into notions of an immediate 
finality, and thus, is not supported by certain theories of cosmical finality. 

[1:39:131] The measure of imperativity stands in accordance with the extent of the 
immediacy founded, and with relation to The Expanding Cosmos, the imperativity 
derived is somewhat incontented for it exists without consistency just as The Expanding 
Cosmos shuttles between graduality and immediacy. 

[1:39:132] As the measure of the imnemnity focuses upon the reflection of philosophical 
concepts to that of scientific knowledge, the extent of the imnemnity with regards to The 
Expanding Cosmos is largely obscured due to the relative unknownness and the nature of 
futurity itself. 

[1:39:133] That which we know of The Future Cosmos is that which we hold knowledge of 
now in our present time, whichever present time that may be for at the time of this 
writing, the present time is different from that of the time at which you conduct your own 
reading of this text. 

[1:39:134] The extent of the imnemnity is dependent upon that which we know for certain, 
or has been proven by experiment, and due to the nature of the topic of The Expanding 
Cosmos, its imnemnic state holds very little weight due to our knowledge of it being so 
poor, and our experimentations of it being non-existent. 

[1:39:135] The intrinsicity of The Expanding Cosmos to the structure of The Cosmos 
abounds beyond our very ability to perceive the extent of something's importance to 
something else, because The Expanding Cosmos is, in essence. The Cosmos itself, and 
there gains no greater intrinsicity than this. 
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[1:39:136] As its title suggests, the application of the instrument of study of logicality shall 
measure the extent of the logic to The Expanding Cosmos, and by such an application, 
there is derived, a great deal of logicality 

[1:39:137] It is only logical that The Cosmos should expand in order to physically fit within 
it all that does exist in forms of the cosmical progeny, and it is also only logical to notionise 
that The Expanding Cosmos shall, in some time of futurity, collapse for the very naturity 
of cosmicality is itself finite, and so, it holds some capacity to the extent of its own 
expansion. 

[1:39:138] However, that which we do not know is the extent of the influence The Universe 
has over The Expanding Cosmos; is it in fact The Universe that is expanding and not The 
Cosmos? Is it The Universe that is controlling The Expanding Cosmos? 

[1:39:139] The Universe is the unknown variable in this formula, and by this, we must 
accept that we do not understand the physical, or logic construction of The Universe, and 
therefore, we are limited in our measure of its logicality 

[1:39:140] However, the overarching principle remains that anything cosmical which The 
Expanding Cosmos is itself, must have an end if it had a beginning, and because the 
Inception Epoch occurred, then there will be an ultimation for The Expanding Cosmos as a 
notion based upon pure logicality. 

[1:39:141] When one applies the instrument of study of matrixity to the subject of The 
Expanding Cosmos, one must understand that The Expanding Cosmos transcends The 
Matrix of the cosmical orderity, for it encompasses all that exists within The Cosmos; both 
cosmical and chaotic progenies and phenomena. 

[1:39:142] If strictly applied. The Expanding Cosmos defies the instrument of matrixity, 
which measures the extent of the chaotical influences of the entity in subject, and attempts 
to eradicate all such chaosities in order to restore the cosmical orderity. 

[1:39:143] However, it is impossible to remove chaotical influences from The Expanding 
Cosmos as they form an intrinsic part of the naturity and existence of The Cosmos, and 
although such influences may not fall in line with principles of cosmical orderity, the 
cosmical orderity, is not a concept of ultimation, and can be transcended, as we have 
witnessed herein now with the application of the instrument of matrixity to The 
Expanding Cosmos, and its inability to be entirely applied. 

[1:39:144] The Expanding Cosmos is the greatest manifestation of the instrument of study 
of motionality in The Cosmos for the expansion of The Cosmos is that which has caused 
all other motionalities of The Cosmos to occur as they have. 
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[1:39:145] Without The Expanding Cosmos, we would not have motionality as we know it 
to exist, and how intrinsic it is now to the proper functionality of The Cosmos itself, in its 
entirety. 

[1:39:146] The motionality of The Expanding Cosmos, its rate and naturity, and the essence 
of its own purposity, is incomprehensible by its own scale in relation to any other cosmical 
phenomena; The Expanding Cosmos is the greatest phenomena of the cosmical reality, and 
should be of the highest wonderment for any cosmic philosopher. 

[1:39:147] Mysteriosity is perhaps highest found when in relation to The Expanding 
Cosmos, for there exists so little that we certainly know about The Expanding Cosmos, 
thus creating a level of mysteriosity that shall never diminish, for there are aspects of The 
Expanding Cosmos that we shall never be able to know, or truly understand and 
comprehend in certainty. 

[1:39:148] If the naturity of something describes its innermost, intrinsicmost character, then 
the naturity of The Expanding Cosmos is formulated by three distinct characteristics; 
continuously accelerating expansion, immense ambiguity, and an incomprehensibility 
from the perspective of all that exists within it. 

[1:39:149] These three pillars of the naturity of The Expanding Cosmos form how we 
understand, with the first of the three comprising of The Expanding Cosmos's physicality, 
the second comprising of its abstract side and its conceptuality, and the third comprising 
of our ability, or inability to properly perceive it, though the study of the naturity of The 
Expanding Cosmos is still greatly encouraged for the incomprehensible is the most 
intriguing aspect to any philosopher to try and understand, as is the purpose to the 
establishment of the philosophical discipline of omnology. 

[1:39:150] The Expanding Cosmos, in all its mosthigh wonderment and laudity, is the 
progenitor of all the cosmical orderity, as well as the disorderity in disproportionate 
measures to one another as disorderity is largely outpopulated by the phenomenas of 
orderity in The Cosmos. 

[1:39:151] The Expanding Cosmos has formed what the orderity and disorderity of the 
cosmical reality is in present time, but also in all times and epochs of The Cosmos, for The 
Expanding Cosmos commands the orderity and disorderity to become what it has. 

[1:39:152] Without The Expanding Cosmos, we assume that there would be not orderity, or 
disorderity, and that for the cosmical reality, which is formed by orderity and disorderity, 
to exist, there must be an expansion to The Cosmos; this is known as the Essential 
Expansion principle. 

[1:39:153] Primarity measures the importance of The Expanding Cosmos over other 
aspects and concepts of The Cosmos, such as the cosmical orderity, the cosmical progeny, 
as well as the structures, and functionalities of The Cosmos. 
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[1:39:154] When discussing primarity, it is best underlined herein and now that all that 
exists within The Cosmos exists so within The Expanding Cosmos, and therefore, all that 
exists in this way, must play to the laws of that which they exist within; therefore. The 
Expanding Cosmos holds the most supreme primarity over all other cosmical entities and 
concepts, as all that exists within, and in relation to The Cosmos, is bound by the space, 
time, matter, and laws of The Expanding Cosmos. 

[1:39:155] Therefore, the primarity of The Expanding Cosmos is the primarity of The 
Cosmos, and there exists no higher, more superior primarity than that of The Expanding 
Cosmos, except of course, for all that exists beyond The Cosmos and its expansion; 
namely. The Universe, and all that is Divine. 

[1:39:156] Now, we direct our attentions towards the purposity of The Expanding Cosmos, 
and such a proposition extends itself towards matters of theology, ultimation, finality, as 
well as existence. 

[1:39:157] That which is known as the Functional Purposity of The Expanding Cosmos is to 
create the space, the time, the matter, and all the means for creation to take place, and the 
plain for it to exist upon. 

[1:39:158] That which is known as the Ethereal Purposity of The Expanding Cosmos 
pertains to theological possibilities of the expansion of The Cosmos including it as part of 
a Divine Plan, part of a wider spiritual plain of existence, one of many spiritual existence, 
or alternatively, not part of any Divine Plan from the atheistic perspective, which presents 
issues of purposity when the godly gap is not infilled. 

[1:39:159] The determination of the purposity of The Expanding Cosmos would 
automatically determine one's understanding of our own, and every other cosmical 
progeny's purposity for we are a minute part of the entire purposity of The Expanding 
Cosmos, thus finding the answer to the purposity of The Expanding Cosmos would be 
finding an answer to all cosmicality and the reality, and existence we live within and 
always will live within. 

[1:39:160] We must appropriate all instrumentations, and any other philosophical 
contemplation, with a certain degree of rationality for without such, but to apply 
rationality itself, as its own instrument of study, to The Expanding Cosmos develops into a 
discourse about the rationality of the actual concept of The Expanding Cosmos. 

[1:39:161] With the little imnemity we hold regarding The Expanding Cosmos, we can 
confirm, through empiricality, that it is expanding, though its acceleration is more 
obscured, and with anything that expands, certain consequences appear. 
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[1:39:162] The main consequence of which is manifested as the dilution of the potency of 
that which exists within the space that is expanded, as is exemplified with the distancing 
of the cosmical progeny from one another. 

[1:39:163] The reason for the The Expanding Cosmos to exist is inextricably linked to 
questions regarding its purposity; the only rational answer that any human mind can offer 
to this is that The Expanding Cosmos has expanded and is continuing to expand in order 
for the cosmical orderity to exist, and in order for the cosmical progenies to form. 

[1:39:164] We can derive a great deal of reciprocy from The Expanding Cosmos by looking 
towards its past, and from this, we witness that the expansion of The Cosmos itself was a 
reciprocal of the Inception Epoch; it came into existence in return for the immensity of the 
Inception Epoch, and incomprehensible burst of energy, light, and chemicality that it did 
genesise. 

[1:39:165] The consequences of this reciprocal, whether it was caused by a concept known 
as The Prior Cosmos, or whether it emerged by some other means, its consequences have 
existed forevermore and ever since and we see that reciprocy has played an integral part 
in the structure of the entire cosmical reality, presumably because of the reciprocal nature 
between the Inception Epoch, and The Expanding Cosmos thereafter. 

[1:39:166] By such means as this, the reciprocy of The Cosmos is discovered in all aspects 
of reality; from the symbiotic relationships between all physical entities, to the 
exchangements made between lifeform to another, whether they be sentient, or not; in the 
naturity of everything, there exists a slim descendant of the original reciprocy of existence, 
found to have occurred between the Inception Epoch and The Expanding Cosmos as a 
subsequence. 

[1:39:167] Symbioticity, as aforementioned in the previous instrumentation of reciprocy, is 
a version of reciprocy specific to the living organisms, lifeforms, and sentient beings, and 
the interactions they share between each other, rather than those of cosmical entities. 

[1:39:168] However, as aforementioned during the instrumentation on reciprocy, the 
influence of that which is henceforth known as the Initial Reciprocal between The 
Expanding Cosmos and the Inception Epoch is held to have caused the reciprocy in all 
existent entities of The Cosmos, then symbioticity itself has been caused by The Expanding 
Cosmos, thus causing its symbioticity to be the highest any entity could ever reach. 

[1:39:169] Even more interestingly, this allows us to comprehend the influence, scale, and 
immensity of the Initial Reciprocal as well as the general immensities of Inception Epoch 
and The Expanding Cosmos by applying them to concepts and objects that we can relate 
to as humans. 

[1:39:170] We all see the reciprocals taking place between sentient and non-sentient 
lifeforms today in both a molecular and a visual and physical level; to understand that all 
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of these symbiotic and reciprocal relationships and interactions originated from the Initial 
Reciprocal between The Expanding Cosmos and Inception Epoch is demonstrative of their 
pervading naturities throughout the cosmical reality. 

[1:39:171] Further so, this explains a daunting and inescapable reality that both the 
Inception Epoch and The Expanding Cosmos are the ultimations of cosmical existence, 
and from them, all else can be derived as originated from. 

[1:39:172] Now we arrive at one of the most intrigue instruments to apply to The 
Expanding Cosmos, and that is the instrument of synchronocity; all that The Expanding 
Cosmos is, entails of a synchronous procession of creations that are all perfectly formed, 
functioned, and destructed in complete simultaneity with one another to produce that 
which is known as the cosmical reality, the cosmical orderity, and is also known in the 
Millettarian Tradition as the cosmical harmony. 

[1:39:173] Towards The Expanding Cosmos itself rather the progeny that exist within it, 
there exists perfect synchronocity by the expansion of the cosmical periphery, and this 
expansion is in constant occurrence whilst all manner of creations are in occurrence within 
the periphery itself; can there be any greater or more superior exemplar of perfect 
synchronocity than this? I think not, for if there were, it would have to exist outside of The 
Cosmos itself, upon some universal, or Divine plain of existence. 

[1:39:174] The application of totality to The Expanding Cosmos presents an interesting 
paradoxy in return for it is the naturity of The Expanding Cosmos to always expand until 
other factors of physical law and reality demand it to stop and collapse, and due to this 
naturity, there currently exists no totality to The Expanding Cosmos because it is in that 
which is herein described and henceforth known as being in a state of Continuance of 
Totality. 

[1:39:175] This is whereby the entity in question never reaches its totality because its 
totality is always either decreasing, increasing, is fluctuating, or is just simply unknown 
due to its answers being hinged upon universal means which are irretrievable by our 
minds at the present time of knowledge and comprehension during this writing herein. 

[1:39:176] Therefore, a paradoxy is formed which states that for the totality of The Cosmos, 
as The Expanding Cosmos, to be known, we must first reach the point in time, space, 
matter, and scale of expansion that the physical laws of The Expanding Cosmos command 
its collapse and degradation to a smaller, lesser, or imploded state, and it is only at this 
very moment, that we shall know the extent of the totality of The Cosmos and its 
expansive functionality, but until then, it shall remain in the Continuance of Totality, in a 
state henceforth known as limbance, or limbancy. 

[1:39:177] We have spoken of The Expanding Cosmos being the ultimation of all the 
existent entities within The Cosmos throughout this omnological discourse, but now has 
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come the time to apply the instrument of study of ultimaty to The Expanding Cosmos, and 
when done so, a peculiarity is derived. 

[1:39:178] Yes, The Expanding Cosmos is the ultimation of the current state of The Cosmos, 
but within the next instance of further cosmical expansion. The Expanding Cosmos that 
had been previously designated as the ultimation is no longer so which relates back to 
concepts of limbancy of The Expanding Cosmos; its intrinsic nature of deny itself by its 
own expansion. 

[1:39:179] By this notion of peculiarity, though not quite a full paradoxy, the ultimaty of 
The Expanding Cosmos is in a similar state of limbance as when the instrument of study of 
totality is applied; furtherso, we witness that the instruments, towards whichever subject 
they are applied, are interconnected with one another 

[1:39:180] It should spark no disparity between cosmic philosophers that The Expanding 
Cosmos is the absolute essence of vastity and the exemplary physical manifestation of 
what it means to be vast in every sense of the instrument; in scale, in age, in purpose, in 
nature, in function, in structure, and in all other possible ways that an entity can hold 
vastity. 

[1:39:181] The Expanding Cosmos has created the vastity for which it is now the perfect 
and ultimatemost manifestation of, and by all cosmical measure. The Expanding Cosmos 
is the total extent of the vastness of anything within The Cosmos. 

[1:39:182] Now, such vastities must be expressed in context of The Universe, and even the 
greatest of vastities that is The Expanding Cosmos cannot compare to the infinite vastity of 
The Universe itself, without even factoring in The Divine, which is transcendent of vastity, 
for its scale, and physicality are both immeasurable, and transcend capacity to constitute 
vastity. 

[1:39:183] In essence, vastity is constituted according to The Expanding Cosmos in relation 
to the scale of the cosmical expansion, the time within which this expansion has occurred, 
and the speed at which this expansion is in occurrence. 

[1:39:184] To make some concluding statements about the omnological discipline within 
Millettarian Philosophy, it remains a steadfastly central branch of The Philosophy of 
Millettism, but also, a discipline that is largely in its infancy, and by its very nature, totally 
futurological and majoratively undetermined. 

[1:39:185] Philosophical contemplations about The Expanding Cosmos, as well as its 
nature, future, purpose, and as all the most relevant instruments of study applied to this 
subject earlier in this discourse, revealed is the immense scope, and complexity of this 
philosophical discipline. 
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[1:39:186] Omnologists old, young, and all in-between go forth and contemplate such 
issues as the nature of The Expanding Cosmos, what this means for The Universe, what 
this means for reality, existence, and being, and what this means for humanity, as it is 
always important to relate most of our findings of a cosmic nature back to our anthropic 
interests and all other sentient existences. 


The Geometry of The Cosmos 
(Kosmetrics) 

[1:40:1] Less commonly spelt as cosmetrics, it is a major branch of study within The 
Philosophy of Millettism that is first outlined herein through this discourse, and deals with 
the shape, patterns, and other visually and physically ascribed structures of The Cosmos 
and its progeny 

[1:40:2] In the Millettarian Tradition, kosmetricists attempt to contemplate all aspects of 
positioning, shape, pattern, and contours of The Cosmos, as well as the cosmical progeny 
themselves, and it is the penchant and ambition of all kosmetricists to come to conclusions 
about such physicalities and their consequences through impacting upon other progenies, 
and The Cosmos itself. 

[1:40:3] The most prominent of aspect to the shapes and positions of The Cosmos is that 
which is known as Planetary Suspension; this entails the fact that planets in the cosmical 
plain, are positioned in such a way, in the vastness of space, as if they are hanging; that 
which they physically are, due to the wonderment of gravity. 

[1:40:4] But it is this notion that the planets are suspended that forms the basis of our 
knowledge of their naturities; they entire dependence upon gravity; with gravity, the 
planets are cocooned in the cosmical plain, which itself suggests a plethora of ideas about 
the naturity of the cosmical reality. 

[1:40:5] If gravity were to disappear suddenly, to where would the planets fall, or collapse 
upon? If the planets are suspend in the cosmical plain, then what plains do exist above 
and below the one within which we reside? What level of immensity and power is 
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required of gravity in order for it to be able to hold and control planets as it does so 
perfectly and divinely? 

[1:40:6] Indeed, such a beautiful notion it is, to envisage the planets in this particular way; 
by this, we see their alignment with the cosmical orderity, and most importantly, revealed 
and clearly demonstrated is their place in the Cosmic Hierarchy, certainly as progenial 
entities within The Cosmos, instructed by their superiors. 

[1:40:7] Having established that all that does exist within The Cosmos, exists so upon a 
cosmical plain, a notion of poignancy arises and demands to understand the shape of this 
plain; essentially, the shape of The Cosmos. 

[1:40:8] The prominent approach to this question in the Millettarian philosophical tradition 
is that of sphericism. 

[1:40:9] As aforementioned in this discourse, the beauteous planets and their alignment 
with the cosmical orderity is added to by their beauty, abundancy, and consistency which 
drives the notion that spheres, the shape of all planets, are a divine shape, and this is 
henceforth believed in all Millettarian Traditions. 

[1:40:10] Due to this reason, the approach to the question of the shape of The Cosmos is 
that it resembles a spherical shape; a three-dimensional sphere bound by the coordinations 
of depth, breadth, and height, and a sphere that has been in accelerative expansion since 
the Inception Epoch. 

[1:40:11] It is this sphere that of three-dimensions that constructs the entirety of the 
cosmical reality, and it is by this same principle that the sphere upon which humanity 
resides exists in terms of its own microcosms of depth, breadth, and height; by this notion, 
all the countless planets within The Cosmos are all microcosms of The Cosmos itself and 
its own shape; this is known as the Microcosmic Planetism. 

[1:40:12] Those of astuteness amongst us will most likely have already turned their 
attentions to the shape of The Universe, as a separated entity from The Cosmos according 
to the Millettarian Tradition of Cosmic Philosophy. 

[1:40:13] The Millettarian approach to the shape of The Universe is similar to that of The 
Cosmos and its reality, yet it is both hyperised and infinitised so as to introduce the shape 
of The Universe as a hyper sphere. 

[1:40:14] Still a sphere by its core naturity. The Universal Hypersphere, also known as an 
infinisphere, is made up of an infinite amount of dimensions due to the considered infinity 
of The Universe in the Millettarian Tradition. 
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[1:40:15] This also aligns with the considered naturity of The Cosmos in the Millettarian 
Tradition as a plain of limitation and bounded existence, as is demonstrated through its 
existence, only by the allowance of three dimensions. 

[1:40:16] The sphere and hypersphere concepts of the shape of The Cosmos and The 
Universe respectively do align with overall perceived naturities of these two entities, but 
there is one remain constant; the spheric basis for these shapes, and understanding and 
perceiving this, allows us to understand not only The Cosmos, but The Universe too. 

[1:40:17] Dimensions and possibilities abound infinitely in The Universe by its existence as 
an infinisphere, and although the possibilities in The Cosmos do abound relative to our 
own perceptions here upon The Earth, the three dimensional reality remains the same, as 
structured by time, space, and matter. 

[1:40:18] Proposed are the possibilities for inter-dimensional and multi-dimensional 
avenues of space travel, and although the Millettarian Tradition does not deny and in fact, 
wholly supports these possibilities of venturement, they still remain possibilities according 
to the traditional philosophical approach; these are considered distortions of dimensions, 
rather than dimensions in their own right. 

[1:40:19] This is how we can best understand the difference between that which is a 
possibility and that which is a dimension in this context; as aforementioned, the 
possibilities of The Cosmos abound, though its dimensions remain in triform; distortion, 
manipulation, and the considered stipulation of the cosmical dimensions are all 
possibilities, though not dimensions in and of themselves. 

[1:40:20] The ability to venture back in time does not constitute a new dimension, for the 
heights, depths, and breadths of the cosmical reality remain, and neither does this apply to 
any ability or inventive technology that allows travel to distanced areas of space in 
drastically shorter times; this is considered a manipulation of the cosmical reality, rather 
than a new cosmical dimension in and of itself for although the dimensions have been 
distorted, they still remain in essence once the journey has ended. 

[1:40:21] Now that the shape of The Cosmos and The Universe, and their constituent 
dimensions and possibilities have been explained, clarified, and classified, we can begin to 
contemplate that which The Cosmos is majoratively constituted by, and it is indeed a 
confounding entity of the cosmical reality, and one that is most often overlooked due to its 
invisibility. 

[1:40:22] Firstly, we must begin with the most basic of notions, as exhumed by the 
question: what is space? 

[1:40:23] Space in The Cosmos resembles the dimensions of height, breadth, and depth of 
existence; it forms the physical reality that we exist within; that which we know in 


483 



mainstream terms as outer space, is simply a continuum of these constituents of height, 
breadth, and depth. 

[1:40:24] Space is often mistakenly described as a vacuum, yet there perhaps exists more in 
space than on any terrestrial world; all the particles, lightstreams, energies, the flowing 
stardusts, and asteroids, and the hurtling comets and meteors; to say space is a vacuum is 
the same as saying our lives are without complexity and abundance of occurrences and 
changes. 

[1:40:25] Or at least, the only time that it is correct to say that space is a vacuum is when all 
energies, chemicalities, and cosmical phenomena are taken out of the equation. 

[1:40:26] Space is a physical manifestation in and of itself, just as the planets, the stars, and 
the galaxies are, although it is perhaps not perceived as such due to its invisibility, it is 
maintained that the dimension of area is a physical manifestation as it is depth, height, 
and breadth, which are qualities that are infused in all cosmical realities and entities, with 
space being the principal bearer and progenitor of these qualities. 

[1:40:27] Often, in discussion of cosmical reality in Millettarian Philosophy, The Cosmos is 
described as a plain of existence; space, due to its expansive tendencies, has become 
manifested so as to form this plain of existence and the cosmical reality itself; this can be 
understood as the purposity of space. 

[1:40:28] Although philosophically, the entity of The Cosmos and space itself are 
distinguished as different entities, with the latter existing with the former, space is the 
principal element of The Cosmos as it forms as a place that all that exists within The 
Cosmos resides without exception, and by this notion, contributes to our understand of 
the shape of The Cosmos, which is why a discussion of what space is, must be discussed 
as part of the discipline of Kosmetrics. 

[1:40:29] Contemplating what space is, inextricably calls upon the question of what space 
is made of; principally, it is made of the dimensions of height, depth, and breadth in terms 
of its structural reality, but in this endeavour of contemplation, we enter into discussions 
of the naturity of dark energy and dark matter, which both form an overwhelming 
majority of the elements of space, and therefore The Cosmos itself. 

[1:40:30] The principle of Nonconjunction arises by the notion that we know that which 
constitutes space for in such a relatively short time ago, we knew not of the existences of 
dark matter and dark energy. 

[1:40:31] Nonconjunction insists that we cannot truly and entirely say that we fully 
understand, and completely hold knowledge of something; in this context, we cannot 
truthfully say that we hold complete and entire knowledge of what space is, and that 
which it is constituted by. 


484 



[1:40:32] Aforementioned was the distinction made between The Cosmos and space, but 
now we explore their relationship according to the Millettarian philosophical tradition. 

[1:40:33] Principally, space exists within The Cosmos; space is the area of dimension 
constituted by height, depth, and breadth that forms the cosmical reality, as well as all 
cosmical phenomena, and its existence began at the Inception Epoch, and has existed in an 
accelerating state of expansion ever since. 

[1:40:34] Space is therefore constituted by The Cosmos as all that exists within The 
Cosmos, as part of the cosmical reality, is constituted by The Cosmos, even though space 
itself is the principal element in the development of the cosmical reality. 

[1:40:35] It is fair to say that The Cosmos could not exist as it does without space itself for, 
as aforeaffirmed, space is the main element of the constitution of the cosmical reality, and 
no such essential part to any mechanism can be remove without the mechanism's collapse, 
and this is no different in the context of the relationship between The Cosmos and space. 

[1:40:36] And so, the essentialism of space to The Cosmos defines their subsequent 
relationship between one another, and defines that although space is certainly the 
principal component of The Cosmos, it does not constitute The Cosmos itself, and instead, 
exists within the periphery of The Cosmos, for the end of space marks the periphery of 
The Cosmos. 

[1:40:37] Therefore, to conclude on this, in the Millettarian Tradition, a definite distinction 
is made between that which is known as The Cosmos and that which is known as space, as 
is the most famous distinction made between The Cosmos and The Universe in the 
Millettarian philosophical tradition. 

[1:40:38] And now we arrive at one of the most interesting of the conceptuals of Cosmic 
Philosophy, and this is herein described and henceforth known as the Cosmic Web. 

[1:40:39] First conceptualised in Millettarian Mystology, by its own traditions, the idea of 
the Cosmic Web essentially holds that The Cosmos is an interconnected and complex 
system of elements and cosmical phenomena. 

[1:40:40] The Cosmic Web is most often depicted in Millettarian Art by the connection of 
all stars in the night sky, and considers constellations as forming constituent parts of the 
Cosmic Web. 

[1:40:41] The Cosmic Web is considered as part of Kosmetrics because it is a major 
conceptualisation of a cosmical pattern, and although it is entirely fictional and 
metaphorical, the principle stands that the patterns of The Cosmos are the greatest of 
manifestations, even if they are metaphorical and conceptual. 
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[1:40:42] As a major subject for wondermentation, the Cosmic Web is a prominent example 
of kosmetrical conceptual understanding, and although the physical connections between 
each cosmical phenomena are fictional and conceptual, they are true inanimately 

[1:40:43] The Cosmos is interconnected, and it is a complex system of different elements 
that form The Cosmos itself, and although they are not always physically connected as the 
Cosmic Web is depicted in art, they shall forever be connected in principle by the system 
they form. 

[1:40:44] Finally, the patterns and shapes depicted of the Cosmic Web are infinite and such 
great drivers of wonderment that the concept of the Cosmic Web should always hold 
prominence as a starting point for kosmetric study 

[1:40:45] The imnemnic view of the shape of The Cosmos is largely congregating around 
the idea of the Flat Universe; a cosmos in which zero curvature is proclaimed, and so 
directly opposes the generally accepted spherical structure and shape of The Cosmos in 
the Millettarian Tradition. 

[1:40:46] However, in the spirit of philosophical contemplation, Millettarian Philosophy 
also appreciates the proposal of the Flat Universe, which is known as The Flat Cosmos in 
the Millettarian Tradition. 

[1:40:47] The Flat Cosmos constitutes a flat geometry and opens up questions regarding 
the Unity of The Cosmos, as well as causing questions about the proper implementation of 
the cosmical dimensions into this theory, especially that of height and width. 

[1:40:48] Essentially, we see here a contention displayed between logic which, according to 
the Millettarian Tradition, sides with the school of sphericism, whilst imnemnity and 
empirical knowledge sides with that of The Flat Cosmos. 

[1:40:49] Whichever theory is later proven correct, that does not ultimately matter, for it is 
the principal discussion of such concepts that is most important lesson to be learned, not 
only from this particular discourse, but all others lattermentioned and aforementioned 
within The Grand Centrality. 

[1:40:50] Discussion naturally breeds ideas which consequentially leads to the 
discoverment of further theories and concepts, which can later be experimented and 
proven to fact, or disprove to become simple philosophisations; this is the engine that 
requires the fuel of discussion to begin and to continue its function. 

[1:40:51] And also, again, the flatness of The Cosmos must also be applied to the ideas of 
nonconjunction, as aforementioned about the constitutions of space; as we lead all these 
discussions with the constant boundary of our own human knowledge and 
understanding, we must ultimately accept that a huge wide-reaching idea such as this, 
could never be truly and entirely certain, for there shall always arise concepts of cosmical 
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shape and structure that both the philosophers and the scientists have not yet ever 
considered, thus highlighting the essentiality of discussion and continual contemplation. 

[1:40:52] The small discipline of philosophical study known as isotropies mainly converges 
on the idea that The Cosmos itself is the same when perceived from any amount of 
different directions, with its oppositistic discipline being that of anisotropies, relating to all 
celestials that are not the same when perceived from different directions and angles. 

[1:40:53] These two small branches of cosmical and philosophical contemplation are 
important to kosmetrics because they ignite a discussion of perspectives of shape, pattern, 
and structure to cosmical phenomena and entities, as well as The Cosmos in its own 
entirety, which is considered in Millettarian Philosophy as Isotropic Perfection for it exists 
in total similarity from whichever direction it is mentioned, or perceived. 

[1:40:54] Examples of anisotropies of The Cosmos are much more frequently observed than 
their isotropic counterparts, with the easily understood example of which being an 
asteroid, which is perfectly anisotropic because from whichever angle it is either measured 
or perceived, it is dissimilar due the protuberances of the topography of its surface, and 
unevenness of its general shape and structure. 

[1:40:55] Neither quality is superior to the other, as they exist in a state of equality, with 
there also existing Isotropic Perfection, as well as Anisotropic Perfection at both ends of 
the spectrum. 

[1:40:56] This discussion ignites two further debates; the first of which relates to questions 
of similarity and dissimilarity of cosmical entities within The Cosmos, and the second of 
which relates to contemplations of perfection within The Cosmos about its progeny, but 
also of the cosmical progeny themselves. 

[1:40:57] The Cosmos is a vast Web of interconnected cosmical phenomena that are held 
together by the wondermentful force of gravity, and due to the vastity and complexity of 
The Cosmos and the abundancy of the progeny that exist within it, an even greater level of 
similarity and dissimilarity can be derived. 

[1:40:58] Discussing each and every one of these similarities and dissimilarities within this 
discourse would constitute the size of The Grand Centrality itself, however, to introduce 
this discussion, which is the essential principal purpose and goal of The Grand Centrality, 
we shall herein uptake a discussion about the prominentmost similarities and their 
counterpart dissimilarities. 

[1:40:59] Firstly, although it may be argued that similarity and dissimilarity should be 
considered instruments of study as they can be used to apply concepts, the broadness of 
their application, and their general insubstantiality in terms of derivitions, typically does 
not constitute them as instruments of study, but this shouldn't discourage us in our usage 
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of them as tools of comparison between two or more different entities, whether this be 
done abstractly, or physically. 

[1:40:60] The perfect exemplar of an interconnected similarity and dissimilarity is held in 
the worlds of The Cosmos for they all shall the similarity in their categorisations as 
planets, but their uniquities form their dissimilarities between each other. 

[1:40:61] The terrestrial worlds and the gaseous worlds share very few commonalities in 
their structures, topographies, and sizes, with perhaps the only similarity being their 
originations. 

[1:40:62] By this notion, we understand that similarity and dissimilarity in a cosmical 
context can be classified according to a plethora of criteria, with the most prominent of 
which being structure, origination, size, topography, habitability, mass, colour, speed, and 
orderity. 

[1:40:63] The similarities and dissimilarities between cosmical entities must always stay 
within the discipline of kosmetrics, even if the context and subject of the similarity 
investigation relates not to the shape of The Cosmos; this is because similarity and 
dissimilarity arose from contemplations about cosmical patterns, shapes, and directions, 
which makes any discussion of either similarity, or dissimilarity, a kosmetrical discussion 
in Cosmic Philosophy, according to the Millettarian Tradition. 

[1:40:64] One of the greatest examples for kosmetrical contemplation in relation to the 
shape and pattern of cosmical phenomena are those of the elliptical galaxies; their 
ellipsoidal shape is a relative of spheres, and which further relates to the centrality of 
sphericism in Millettarian approaches and contemplations of cosmical shape and 
structure. 

[1:40:65] Ellipticals are also intriguing for philosophical contemplation due to the 
brightness of the profiles, and the almost featurelessness of their appearances, which 
demonstrates an immense amount of clusteration in occurrence during the formation of 
these galaxies, and again displays the importance of positioning in terms of abundancy 
and frequency and its impact upon shape, and overall appearance. 

[1:40:66] Stemming from contemplations about elliptical galaxies, the application of 
ellipsoidality is herein and henceforth development as an interesting exemplary for 
cosmical shape, especially in relation to its spherical cousins, so as to support the ideas of 
sphericism. 

[1:40:67] Wherever observe and discover ellipsoidal shapes in The Cosmos, we must 
certainly apply ellipsoidality, for these shapes are somewhat rare, in our current 
observations, and greatly support ideas about the spherical theme of The Cosmos in the 
Millettarian philosophical tradition. 
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[1:40:68] There herein and henceforth exists a small discipline within kosmetrics known as 
elliptics, in which ellipticists contemplate the appearances of ellipses and elliptical shapes 
in The Cosmos, which may either be applied to the instrument of ellipticality, or to 
ellipsoidality. 

[1:40:69] A shape in The Cosmos that most are familiar with is that of the spiral; with its 
associated instrument of study being henceforth known as spirality this family of patterns 
is contemplatively one of the most important in the Millettarian Tradition after that of the 
spherical family 

[1:40:70] The spiral structure of many of the galaxies demonstrates the abundancy and 
frequency of spiral shapes in The Cosmos, and we can apply the instrument of spirality to 
compare the distinctions between different spiral shapes in terms of their appearance, 
structure, and functionality 

[1:40:71] Spiral galaxies are structured by their disk, arms, and bulges, also known as 
central bars, with the galactic halo also being another feature of spiral galaxies; these 
characteristics form the overall topology and topography 

[1:40:72] The most important aspect of galactic spirals is their arrangement and their 
organised procession in a circular motionality around the galactic core, in that which is 
henceforth known as a parade style. 

[1:40:73] Galactical spirals are a great subject to wonderment, and are highly lauded within 
the Millettarian Tradition for they command structure, are demonstrative of the cosmical 
orderity, and is the signature pattern and shape of The Milky Way galaxy in which we 
reside, and is therefore a prominent example of cosmical shape that relates to our own 
civilisational existence. 

[1:40:74] In spirality, we derive that the oldest of stars exist at the galactic core and by this 
notion, we understand that during a galaxy formation, an expansion occurs in order to 
form the spiral structure, for at the initiality of the galactic formation, the spiral shape has 
not yet been given sufficient enough time to develop. 

[1:40:75] If it is the conviction of a particular kosmetricist, then they are able to conduct 
their own instrumentation in accordance with the Millettarian Tradition in relation to 
spirality, and due to the subject of spiral shapes in The Cosmos constituted as a topic of 
such richness, and depth of field, there is a continual aboundment of investigations and 
philosophical contemplations to be had. 

[1:40:76] Though not an official instrument of study itself, modality is a key component in 
kosmetrical study and contemplation for it measures the differences in the ways in which 
cosmical entities and phenomena function; the most prominent example of which could be 
one's contemplation of the parade style of galactic rotation, especially found in spiral 
galactical structures. 
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[1:40:77] Modality contemplates the different procedures of cosmical structures and 
phenomena, and contemplates why different entities have different functionalities 
associated with them. 

[1:40:78] Modality encompasses concentricity motional ity, orbitality, and rotality as 
functions of cosmical procedure, and considers the ways in which cosmical entities 
operate by categorising such operatives into these four instrumentations, and although 
modality itself is not considered an instrument of study, it is formed by these four 
instruments combined. 

[1:40:79] By this notion, modality remains a significant aspect of the discipline of 
kosmetrics for if we are to understand the shapes and patterns of The Cosmos, then it is 
essential that we also understand the procedures that have formed these shapes and 
patterns, and that continue to accompany them. 

[1:40:80] In our contemplations of the shape of The Cosmos, we often consider the most 
beauteous and those phenomenas with a most rich appearance such as the planets, the star 
systems, and the galaxies, however, we can also turn our attentions to the voids of The 
Cosmos for inspiration in cosmical shape. 

[1:40:81] At this moment, it would only be logical for one to doubt such a notion, that 
voids can help us understand cosmical shape, and structure, but in fact, out of all cosmical 
phenomena and characteristics, voids are the most abundant, and the largest of all 
cosmical features. 

[1:40:82] Although one may not initially think so, voids have indeed structured The 
Cosmos, and are still doing so for it is the cosmical chasms that they create that take 
millions of years for light to travel across that form the overwhelming majority of the 
cosmical plain, with the brightest and most iconic examples of cosmical phenomena 
constituting only a small proportion of the overall cosmical plain of reality. 

[1:40:83] Although voids cannot be measured, they can certainly be imagined by the most 
gifted kosmetricists among us and it is the impossibly jagged void periphery which varies 
according to when a void reaches a cosmical phenomena such as a galaxy, or star system, 
that demonstrates the voidal shape. 

[1:40:84] The main concept to be considered in a kosmetrical approach to voids is the 
concept of voidence, or voidency; this relates to the idea that voids not only have played a 
significant role in the structuring of The Cosmos, but in fact, are the most important 
phenomenas to the existence of The Cosmos. 

[1:40:85] The level of a void's voidency is measured by its size, its positioning in relation to 
the surrounding cosmical phenomena, as well as its age, for it is voids that remain some of 
the oldest phenomena within The Cosmos. 


490 



[1:40:86] Voidence, and kosmetrical voidal study and contemplation also attempts to 
understand why certain areas of The Cosmos are more prone to voids than others, which 
divulges one of the most important questions of kosmetrics: why are there immense 
clusterations in The Cosmos are of stars and galaxies alike, and then why are there 
unimaginably deep voids bigger than entire galaxies? 

[1:40:87] This may be very simply answered by the force of gravity pulling cosmical 
phenomoni together in certain waves of cosmical convulsion, but when contemplated 
philosophically, a greater purposity is derived, one that understands these clusterations 
and dissipations to either be divinely assembled, or organised in this way for a greater 
universal purposity, or to support some purposity that we do not currently understand, 
which further relates to the purposity and true naturity of the cosmical orderity. 

[1:40:88] If we do contemplate kosmetrically, and we do so voidally in addition, then we 
come to conclusions of voidal purposity, voidal identity, and voidal functionality. 

[1:40:89] Another facet of kosmetric contemplation is that of superposition; in cosmic 
philosophical terms, this relates to an observational phenomenon whereby one cosmic 
entity is positioned in front of another from the perspective of the observer. 

[1:40:90] This results in the distortion of shape and the true intensity, brightness, and 
curvatures of cosmical entities; this may also relate to the fact of an entity existing above 
another entity from a particular observation perspective. 

[1:40:91] The main treasure of contemplation to be derived from superposition is the 
distortion of shape by the positioning of other entities; does this derive a sense of 
disorderity, or does this merely suggest only the inadequacy of our Earthly observations? 

[1:40:92] Nevertheless, cosmical entities that are superposed upon each other sit within the 
discipline of kosmetrics and its many contemplations in relation to cosmical shape, and 
pattern. 

[1:40:93] As should have become clear by the discussion undertaken within this discourse, 
there are many different types of shapes, and the annularities are some of the most 
important, especially to planetary structures. 

[1:40:94] The annulars of The Cosmos are most commonly demonstrated as the planetary 
rings that surround planetary systems, the most famous of which are those of the Classical 
Planets of Saturn and Uranus. 

[1:40:95] Annularity is the application, and comparison between different annulars of The 
Cosmos, in whichever form they exist, and is the principal method of understanding and 
defining annular from annular, and each's purposity, naturity, and functionality. 
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[1:40:96] Due to planetary rings forming from passing asteroids and comets which are 
considered as part of The Chaos in the Millettarian Tradition, annularities in this context 
are known as orderators, also known as cosmicators, for they bring a chaotic entities into 
orderity and cosmicality. 

[1:40:97] The asteroids and comets that once roamed The Cosmos directionlessly, become 
part of a system of rotation around a planet, and begin to follow the same parade style as 
aforementioned in relation to the star systems around a spiral galaxy 

[1:40:98] The annulars of The Cosmos are demonstrations of cosmical orderity; they are 
beacons of cosmical orderity that assist in converting chaotic entities to cosmical entities, 
and entities of disorderity to entities of orderity 

[1:40:99] Accompanied with annular contemplations is the concept relating to the ansae; 
this is the full diameter of a set of planetary rings, and symbolises entirety, perfection, and 
completeness in the Millettarian philosophical tradition, as well as describing the fullness 
of something through the investigation and measurement of its two most distant points. 

[1:40:100] The annularities, in whichever form they do exist, should be highly 
wondermented and adored upon because it is herein and henceforth ascribed that the 
Millettarian Tradition holds up annulars, especially those around planets, as progenies of 
cosmical magnificence, cosmical orderity, and demonstrations of planetary development, 
as well as pioneers of conversionism; entities that bring chaotic entities into an ordered 
and organised system, or procession. 

[1:40:101] Kosmetrics is a major branch of Millettarian Philosophy, especially so within 
Cosmic Philosophy, and this is further demonstrated by the fact that kosmetrics deals not 
only with the positions and shapes and patterns of cosmical entities, but also, with the 
different points of celestials. 

[1:40:102] The first example of this subdiscipline is with the antapex; this is the lowest 
point on a celestial entity in relation to the dimension of height; the point of The Earth, for 
example, would be the south pole, but in fact, the atmosphere over the south pole is 
actually lower than the south pole itself on the surface of The Earth. 

[1:40:103] Therefore, in cosmical terms, the antapex of The Earth is the point when outer 
space is considered to be begin which is generally considered to be at the Karman Line, at 
the end of the mesosphere and the beginning of the thermosphere. 

[1:40:104] It is at this point that the antapex is considered in cosmical terms, and in terms 
of technicality; more generally, antapexal contemplations within kosmetrics generally 
focuses upon the southernmost poles and points of entities in whichever capacity, size, or 
structure they do take. 
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[1:40:105] In the Millettarian philosophical tradition, one may have noticed the unusual 
absence of the word, magnitude, from Millettarian cosmic philosophical discussions and 
discourses; this is because in the Millettarian Tradition, magnitude is only used within the 
discipline of kosmetrics, hence why it has been largely absent from usage up until this 
point. 

[1:40:106] Magnitude, in a cosmic philosophical context, is majoratively similar to its 
scientific equivalent, but is officially defined herein as the combined measurement of the 
size and brightness of a celestial, or cosmical entity 

[1:40:107] Magnitude can be utilised as an instrument for the comparison of entities in 
relation to size and brightness, and is a key establisher of contemplations for kosmetrical 
discourse and discussion because without an investigation of magnitude, one may not be 
able to compare the size and brightnesses of celestials in a combined notion. 

[1:40:108] The scientific study of astrometry focuses on the positions, motions, shapings, 
and magnitudes of stars, and is philosophical equivalent is herein defined and henceforth 
known as astrometrics, as a branch of kosmetrics, which deals specifically with the 
contemplations of stars in a kosmetrical context. 

[1:40:109] Planetometrics, also known as planetometry, is the planetary equivalent of 
astrometry within the discipline of kosmetrics, and contemplates the positions, motions, 
shapings, and magnitudes of planets in a similar fashion to astrometrics. 

[1:40:110] These, along with galaxometry, also known as galaxometrics, which deals with 
the contemplation of galaxies in the same way, are known as the Three Sister Subjects of 
Kosmetrics, due to their similar structure, and how studiers are often able to overlap these 
three subjects and study them in simultaneity. 

[1:40:111] The astrometrists, planetometrists, and galaxometrists are all considered 
prominent philosophers within the discipline of kosmetrics, and the subsequent 
philosophical branches that they do study hold as much depth and breadth as many other 
larger disciplines. 

[1:40:112] Astrophysics, in a philosophical context, is considered a branch of kosmetrics, 
and forms the bridge between scientific astrophysics, and philosophical astrophysics, as it 
is the penchant of all kosmetrists to strengthen the bridge between the scientific and 
philosophical worlds. 

[1:40:113] The philosophical branch of astrophysics, as a derivation of the discipline of 
kosmetrics, deals with the philosophical aspects of the laws and theories of physics, as 
well as the physical natures of stars, through a tradition of imagination, wondermentation, 
and physical observation. 
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[1:40:114] We must all know the truth of the fate of The Earth for it is the right of every 
human to know the eventuality of the world upon which they reside, despite such a 
destiny being steeped in catastrophe. 

[1:40:115] Due to the procedures of stars and the way by which their ends are initiated, 
they begin to inflate, and the star to which we are situated closest is no exception to the 
rule for it shall too inflate, and The Earth we adore now shall be no more. 

[1:40:116] The beautiful buildings of The Earth, the magnificent rainforests, deserts, 
tundras, and grasslands of the planet, and even our giant, complex cities shall all become 
engulfed, as shall the entire planet, into The Tumefied Sun, as part of the official process 
known as The Great Tumefaction in the Millettarian philosophical tradition. 

[1:40:117] From this process. The Earth shall be no more and shall become immersed in 
totality of The Sun's nuclear fusionality and is prophesied to be the eventual finality of The 
Earth, and of humanity, if the prophecy of the human exploration of The Cosmos is not 
fulfilled. 

[1:40:118] This process of tumefaction enacted by The Sun is not uncommon for it is a 
natural occurrence for every other star of The Cosmos, but also relates to the wider process 
of philosophical contemplation known as augmentation in the Millettarian Tradition. 

[1:40:119] Augmentation is the distortion of a celestial entity through a rapid increase in its 
size, the main aforementioned exemplar of which being the tumefaction of stars, but 
augmentational contemplation remain an important concept within kosmetrics due to size 
increase occurring throughout The Cosmos and many different cosmical processes. 

[1:40:120] Augmentation demonstrates a natural cosmical process and provides evidence 
for how celestial shapes can change to reconstruct and reorientate a cosmical procedure 
and system; the change of the naturity of the celestial entity's shape due to its increase is 
evidence for how shape is directly impactive on the cosmical system and orderity, as well 
as the naturities and existences of the impacted celestials. 

[1:40:121] Another shape that is highly adored and lauded upon in the Millettarian 
Tradition is the proposed biconcave structure, or appearance of a galaxy; how a galaxy, 
through the increase in height of its galactic annulars made of stardust and gas rising 
above the galactic core itself creating a concave shape above and below the galactic core, 
thus creating a biconcave galactic shape. 

[1:40:122] Oppositely, the biconvex structure and shape resembles two outward bulges 
both above and below, which is a shape most commonly reflected at the galactic core, and 
demonstrates an oppositism, which are commonly arrived at during kosmetrical 
contemplations of shape. 
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[1:40:123] This is constituted by the idea that in the context of shape, there always exists an 
opposite to the shape considered; whether this be the oppositisms of flat and inflated, and 
square and circular, or some other shape-related oppositism. 

[1:40:124] The biconvex structure is often a result of clusteration; this demonstrates its own 
contemplative consequences; the main of which being the concept of expansion for the 
biconvex structure is a result of come kind of expansion, or some strong clusterational 
effect, as is seen at the core of galaxies. 

[1:40:125] These two shapes are known in the Millettarian Tradition as Sister Shapes due to 
their related and oppositistic status between each other; biconvex and biconcave structures 
are demonstrations of oppositism in cosmical entities, and not without such oppositism 
present in The Cosmos would there exist the cosmical orderity and reality as we know it. 

[1:40:126] Not all shapes within the discipline of kosmetrics are in physical existence; 
instead, some are inanimate and for the purpose of measurement and contemplative 
investigation; the most prominent example of this is that which is known as a colure. 

[1:40:127] Colural contemplations are focused on how colure circles are used on different 
planets, and celestial structures, and the differences in dimension and measurement for 
different cosmical entities. 

[1:40:128] Colurity is the general application of the results derived from colural lines and 
what these drawn circles tell us about the naturity of the entity in question, and how the 
differences in measured colures change the orderity, functionality, and general cosmicality 
of the entity in subject. 

[1:40:129] Also studied and contemplated within kosmetrics are the topographical features 
of the cosmical entities, especially in relation to any particular shape found upon celestial 
entities. 

[1:40:130] An example of this is a dorsum; this is a ridge on a planetary, or lunar surface; 
dorsums are categorised as surface shapes within kosmetrics and are considered alongside 
other planetary shape formations including rimas, rilles, and catenas. 

[1:40:131] Each of these four types of surface shapes form the subjects of 
wondermentation, scientific study, and investigation for it is these shapes that give 
planetary and lunar entities their distinctive characteristics; these are always be 
contemplated when combined together. 

[1:40:132] The instrument of study of orbitality and the wider philosophical discipline of 
orbitology contemplate orbits, their naturities, functionalities, and different characteristics 
in their entirety, however, kosmetrics also deals with the contemplation of orbitalities in a 
very specific and uniquely kosmetric way. 


495 



[1:40:133] There herein and henceforth exists a discipline of philosophical contemplation 
known as eccentrics, which deals with the shapes that orbits create upon their completion, 
of which there are many to contemplate for each planet has a unique orbit in and of itself, 
yet we classify these orbits in three major groups; concentric, ovalic, and inconcentric. 

[1:40:134] Concentricity is one of the most highly wondermented, adored, and lauded 
aspects of the cosmical system and orderity, and is often rigorously contemplated within 
the Millettarian Tradition. 

[1:40:135] Furtherso, it is heavily linked to kosmetric contemplations within eccentrics and 
offers arguably the most ideal and perfect shape of a circle without any elongations, or 
tiltations, and although this is most often not the case in reality, for observational, 
educational, and philosophical purposes, it is the version of planetary orbits that is most 
often depicted and wondermented. 

[1:40:136] It is important to make the distinction between the concentric orbit of one 
planet, and the concentricity of the entire star system, which are defined as two differing 
concepts. 

[1:40:137] The ovalic shape of a planetary orbit is perhaps the most common in reality, and 
as its name suggests, is made distinct by the oval shape that it forms with an apogee, and 
aphelion also being featured in this type of orbital shape. 

[1:40:138] The final shape of a planetary orbit is that of the inconcentric which is 
characterised by the increased angle of the planet in relation to the star itself and its fellow 
planets, and may also be described as having an inclined orbitality. 

[1:40:139] It is important to note that when contemplating such a shape of orbitality in 
geometric models of star systems, the inconcentric shape is best seen from a sideways 
perspective, and the most prominent example of an inconcentric orbitality is that of the 
Classical Planet of Pluto. 

[1:40:140] Within the study of eccentrics, as a branch of kosmetrics, and as an associated 
derivation of orbitology, there also exists satellite orbits, or lunar orbits which focus on the 
different orbits around planets themselves, which are also split into three classifications; 
equatorial, inclined, and polar, and each of these can be contemplated in combination, or 
in separation from each other. 

[1:40:141] The idea and application of eccentricity relates to the combined shape that all 
the planets of a star system create rather than the orbitality of a single planet, and is 
usually concentric, especially when depicted from above. 

[1:40:142] Additionally, an eccentric orbitality is any orbital shape that does not align with 
one of the three major classifications herein identified, which are concentric, ovalic, and 
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inconcentric; any deviation from any of these three categories is considered an eccentric 
orbitality and is therefore not categorised into any of the major branches. 

[1:40:143] Eccentrists hold the philosophical discussion of the shape of orbits at the centre 
of their philosophical and academic investigations; they attempt to derive meaning and 
consequence from the different structures, shapes, and patterns of orbitalities, and intend 
to apply their derivitions to other theories, as well as in conducting full-scale 
instrumentations upon the various different shapes, structures, and patterns of both 
stellar, planetary, and lunar orbitalities. 

[1:40:144] There exists equators of all physical entities within The Cosmos, and so, as 
philosophers of shape, pattern, and positionings, kosmetrists must study equators as a 
result, thus establishing herein the philosophical discipline of equatology, as studied by 
equatologists. 

[1:40:145] Equatology is essential the philosophy of that which is equatorial; that which is 
situated on, linked with, or approximate to the equator of an entity, whether this be a 
moon, planet, star, or galaxy. 

[1:40:146] Within this niche discipline, there also exists contemplations about the equator 
of The Cosmos itself, for it is only logical to suggest that, under a spherical cosmos 
structure, there exists an equator to The Cosmos just as there exists an equator of all other 
spherical entities, such as planets, moons, and stars. 

[1:40:147] The existence or non-existence of this cosmical equator is of debated significance 
within equatology, and when any subject is contemplated equatologically, there must 
always be a reference to the effects of the positioning of the equator on the occurrences on 
the planet, or moon below it, as well as that which has caused the initial positioning of the 
equator in subject. 

[1:40:148] Equatological contemplations are always conducted inanimately due to the 
imaginary nature of the equatorial line itself, but not only do equatologists have a 
philosophical application of their work, but also a physical one as they are tasked with 
defining the equator and the meridian of planets, stars, moons, and other spherical objects 
as derived by the most recently received datas. 

[1:40:149] By this notion, we understand that the task of equatologists is multi-disciplinary 
as it originates in philosophy, but also branches out into geometries, science, and 
mainstream astronomy. 

[1:40:150] Throughout the entirety of the Millettarian philosophical tradition, an emphasis 
is placed upon the idea of centrality in all its contexts and aspects, as is evidenced by the 
title of this work, as The Grand Centrality. 
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[1:40:151] In the Millettarian Tradition of philosophy, there exists a pedestal upon which 
the idea of centrality is perched, and it is this idea of centrality that is full of such brilliance 
and is wondermented, adored, and lauded upon in this very light. 

[1:40:152] However, within the discipline of kosmetrics, we contemplate that which is 
herein and henceforth known as the anticentre, or the anticentrality, which is not to be 
confused with an incentrality. 

[1:40:153] The anticentrality focuses all contemplates on that which exists opposite to the 
centre in some way, whether it be a simple point, some cosmical entity, or this may also 
relate in an abstract sense, as in, a particular concept is opposite to that which is 
considered central and most important to the subject in question. 

[1:40:154] In cosmical physical terms, the anticentre is generally considered to be the 
outermost point of a star system, or galaxy, in opposition to the star, or galactic core at the 
centre, and may also relate to the apogee of a planetary, or lunar orbitality. 

[1:40:155] The meaning and inferences of an anticentrality are drastically different whether 
it is contemplated inanimately or physically; inanimately, the anticentrality is inferred to 
mean a distinct oppositism to a widely held, or accepted belief, or theory, whereas in a 
physical sense, the anticentrality is inferred to purely mean a physical opposition to that 
which is located at the centre, and typically holds less further inferences than its inanimate 
counterpart. 

[1:40:156] Anticentralities are important to contemplate within kosmetrics as they form a 
positioning contrary to that which is considered the most relevant, the most true, or the 
most inspiring, yet this does not mean that anticentralities are any less worthy of our 
discovery and enknowledgement than anything closer to the centrality, or the centrality 
itself. 

[1:40:157] Essentially, the abstract version of the meaning holds much greater 
philosophical consequences than the physical version of the meaning, yet both versions 
are inextricable to kosmetrical contemplations for each of them hold their places in the 
topics they address. 

[1:40:158] It should, by now, be understood that kosmetrics is a discipline of cosmic 
philosophy dealing with cosmical shape, positioning, and pattern; one of the 
prominentmost exemplars to contemplate in this way are galaxies for they hold a rich 
abundance of shapes, points, positions, and related features. 

[1:40:159] These are listed as follows and are herein described by their cosmic philosophy 
definitions. 
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[1:40:160] Galactic Diameter: an inanimate line used for measurement and investigation 
that spans from one edge of the galaxy in subject to the other, and intersects the corepoint 
along its route. 

[1:40:161] Galactic Radius: another inanimate line used for both measurement and 
investigation which spans from one edgepoint of a galaxy to the galactic corepoint. 

[1:40:162] In the Millettarian Tradition of Cosmic Philosophy the Galactic Equator and the 
Galactic Plane are different, though in mainstream cosmology, they are used 
interchangeably to mean the same line of measurement. 

[1:40:163] Galactic Equator: the inanimate line best comprehended from a bird's-eye view 
model of a galaxy which acts similar to the Galactic Diameter, but is strictly horizontal and 
occurs from one edgepoint, intersects the corepoint, and ends at the directly opposite 
edgepoint. 

[1:40:164] Galactic Plane: a physical feature of a galaxy which intersects and pervades the 
galactic disk horizontally and splits star systems between those in existence above and 
below the Galactic Plane. 

[1:40:165] Galactic Nucleus; another name similar to the Galactic Core, the Galactic 
Nucleus is the exact corepoint which the diameter, radius, equator, and plane must all 
intersect; to differentiate, the Galactic Core refers to a region at the centre of the galaxy, 
while the Galactic Nucleus refers to an exact centrepoint, or corepoint. 

[1:40:166] Galactic Poles: these are two edgepoints at opposite ends of the galaxy and are 
called the Dextral Pole, and the Sinistral Pole, in respective reference to the right and left 
Galactic Poles. 

[1:40:167] Galactic Halo: one of the most wondermented aspects of galactic structure is that 
which is known as the Galactic Halo and due to its spheroidal shape, is highly adored and 
lauded upon in the Millettarian Tradition, and is therefore commonly depicted in 
Millettarian Art and holds a plethora of symbolical and representational meanings within 
Millettarian Symbology. 

[1:40:168] Kosmetrically, the Galactic Halo is considered spheroidal and encompassing of 
much of the galaxy, especially so from an observational viewpoint; the brightness and 
intensity of stars create the Galactic Halo. 

[1:40:169] Out of all the wonders that Millettism and Cosmic Philosophy bring, the one 
most simple, yet so outstanding factor is the Ultimate Unification; there exists one night 
sky that we all wonderment upon no matter our race, ethnicity, faith, nationality, gender, 
sexuality, knowledge, or ability; by this notion, the night sky of stars is the one uniting 
factor of humanity that the Millettarian Tradition of philosophy entirely dedicates itself to, 
and wholeheartedly supports the reascension of in all the minds, and hearts of humanity. 
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[1:40:170] The process that is herein and henceforth known as a Galactic Encounter is the 
very fate of the galaxy in which we reside. The Milky Way for it is destined to encounter 
the Andromeda galaxy over a period and process of billions of years, wherein the two 
galaxies are poised to merge together. 

[1:40:171] The cosmic process of the Galactic Encounter is an occurrence that is to be most 
wondermented, adored, and lauded upon for the collision, integration, and harmonisation 
of two galaxies is a feat of such immensity, complexity, and sheer cosmicality that there 
exists very few processes that can compare. 

[1:40:172] The abundance of processes involved in the Galactic Encounter and the integral 
role of gravity to this cosmical occurrence are all evident of the immensity of this 
procedure and its multi-galactic scale. 

[1:40:173] Kosmetrically, the most important point of contemplation is that of the changing 
shape of the galaxies throughout this process and the consequential shape of the 
supergalaxy that will be left in its place; the essential points of focus for kosmetrists are the 
shapes, patterns, and positionings the two galaxies during the process of the Galactic 
Encounter. 

[1:40:174] The Galactic Encounter beckons the entire reorientation of the two galaxies 
involved in terms of the positionings of all the star systems, the infusement of the two 
galactic cores into one, and the subsequent changes in the overall shape of the new 
supergalaxy. 

[1:40:175] By this notion of two, or more entities combining to form one, we can attribute 
this to the process that is henceforth known as monisation; the process whereby two or 
more entities, whether physically or abstractly, combine to become one. 

[1:40:176] A similar process of Galactic Cannibalism is defined by a Galactic Encounter in 
which one of the two galaxies is considerably larger than the other, and so, the smaller of 
the two is overcome, and absorbed into the larger of the two. 

[1:40:177] Due to the galaxies of The Milky Way and Andromeda being similar in size, this 
cannot be considered a Galactic Encounter of Galactic Cannibalism, but instead, an 
encounter of equal measure and scale between the two galaxies involved. 

[1:40:178] Again, it is the contemplative penchant of the kosmetrists to focus their 
attentions onto the changes in shaping, positioning, and pattern during this consequence 
of Galactic Cannibalism. 

[1:40:179] The next galactical process that has kosmetric significance is that of Galactic 
Evolution due to the three-pronged stage that it occurs by, including Galactic Formation, 
Galactic Mergence, and Galactic Death, and attempts to study the vast differences in 
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shapings, positionings, and patterns that occur throughout these different stages of 
Galactic Evolution which is essentially, the life of the galaxy. 

[1:40:180] This is an instance of kosmetric study that requires an overlap to scientific 
studies as the kosmetrists in this particular field of contemplation must take their 
inspirations from our current imnemic and empirical knowledge about the stages of 
Galactic Evolution, thus demonstrative of the important intersections between philosophy 
and science. 

[1:40:181] Geodesic contemplations are a small area of philosophical focus within 
kosmetrics that relate to kosmetrists measuring the shortest possible distance between one 
point on a sphere to another, especially when used on planetary, lunar, and other cosmic 
spherical entities. 

[1:40:182] Specifically, kosmetrists deal with deriving meaning from these differences in 
the shortest possible routes between one point and other, while those whom study 
geodesics are concerned with actually finding the lines of routes themselves. 

[1:40:183] A kosmetric approach to geodesics and geodesy helps create a wider 
contemplation about the nature of spheres and holds that the greatest our contemplations 
are of spheric shapes in both quantity and depth, the greater our knowledges will be of all 
the cosmical entities that are structured by spherical or spheroidal shapes. 

[1:40:184] Rotality is a major instrument of study used throughout many different 
disciplines within Millettarian Philosophy, but its home remains within the discipline of 
kosmetrics, thus it shall be contemplated by kosmetrists in isolation from its other kinds of 
application. 

[1:40:185] Rotality is, in essence, the philosophy of rotation, and is so, by all accounts, one 
of the centralmost ongoing processes of The Cosmos that never seems to ever cease, and 
also seems to pervade all cosmical entities of orderity. 

[1:40:186] Rotation and orderity are considered to go alongside each other for all that does 
rotate is also all that is considered ordered, and organised by cosmical standards; the 
moon, the planets, the stars, and the galaxies within which they all exist, all rotate around 
one another as rotations within rotations. 

[1:40:187] Moons rotate around planets and planets rotate around stars, and the stars and 
their systems all rotate around the oblivionic core to form the galaxy; these are what we all 
know as orbits, of which the process of rotation is part of. 

[1:40:188] We must also make distinctions between that which cosmical entities rotate 
around and how they rotate themselves; planets rotate around stars, but the planets 
themselves are also rotating too, and so are the stars, moons, and galaxies. 
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[1:40:189] By this notion, we have that which is henceforth known as a Rotational 
Multitude; an instance in which multiple entities are rotating around some central point to 
form their orbits, but they are also physically rotating, or turning, themselves as a 
separate, but inextricably linked process of rotation. 

[1:40:190] By these notions of the vastness of rotality in The Cosmos, we are able to 
comprehend its position of centrality, and thus its importance in Cosmic Philosophy, and 
in wider Millettarian Philosophy as interpreted to mean something of wider metaphorical 
contemplation. 

[1:40:191] Like the planets, moons, and stars rotate and orbit, so do our lives; our lives 
rotate around our loved ones, our careers, our ambitions, and our health, happiness, and 
achievements; by this notion, we see the multi-disciplinary aspect of rotality, as is similar 
for many of the other instrument of study, and how rotality in particular now, has the 
ability to transcend it cosmical origins and traditional interpretations, to pervade ethical, 
familial, and the general matters of human life itself. 

[1:40:192] However, we are discussing kosmetrics now, and that is the discipline in which 
we must not digress to far from; even if we do just take rotality in the terms of the one 
discipline of kosmetrics, therein arises a great amount of concepts and contemplations 
about its nature when applied to the topics of kosmetrics, being shape, pattern, and 
position. 

[1:40:193] From these three outlined topics of kosmetrics, we shall work backwards and 
begin with positioning; due to the naturity of rotality itself, the positioning of planets and 
moons and stars, due to both the rotations of themselves as well as the orbitalities they 
create from their rotations around their correspondent entities, their positionings are in 
constant dynamic and motional change. 

[1:40:194] The Cosmos is certainly alive and moving at speeds we could never hope to 
naturally match or surpass and the majority of these movements are caused by the 
rotalities of the cosmical entities, and their subsequent orbitalities. 

[1:40:195] Due the constant movement, the main points of reference that we have of any 
cosmical entity is upon their return to the origination point from which they were first 
observed, which is demonstrated by all cosmical entities. 

[1:40:196] This is another aspect of the naturity of rotality; the concept of rotational return; 
the fact that in the orbitalities and rotalities of cosmical entities, they do, at some point, in 
some time, pass through a point which had been in their previous rotation. 

[1:40:197] Another aspect of the naturity of rotality is the absence of origination; there 
exists no origination point for any rotality because we were not present when any of the 
cosmical entities in question began their rotalities and orbitalities, so therefore, there 


502 



cannot exist a point at which we know these two processes to have started from; this can 
be considered as somewhat of a paradoxy in the Millettarian Tradition. 

[1:40:198] In terms of pattern, rotality is the essence of cosmical patternwork for the 
movements and orbitalities of the planets, moons, and stars are all operated in sequence to 
their rotations, and form unique patterns when animated through two-dimensional and 
three-dimensional models. 

[1:40:199] If one is to conduct any contemplation relating to the patterns of The Cosmos in 
a kosmetrical sense, then one must contemplate the rotality in some form, due to its 
centrality in the development of cosmical patterns. 

[1:40:200] Again, rotality holds much influence over cosmical shapings for the stars of the 
galaxies rotate in their orbitalities around the galactic core which falls in alignment with 
the galactic disk structure; the question remains as to which of these is the superior over 
the other. 

[1:40:201] Again, this remains a prominent question of contemplation in discussions of 
rotality in kosmetrics; were the physical components of The Cosmos created to allow the 
rotations and orbitalities of the cosmical entities to occur, or were the rotations and 
orbitalities created to fit in with the physical structure of the cosmical entities themselves? 

[1:40:202] This is largely a question proposed about the superiority of one process, or 
physical structure upon another, and as this relates to the contemplations held within 
kosmetrics, this remains an important topic for kosmetrists to discuss. 

[1:40:203] Nodes and nodal contemplations within the Millettarian Tradition of Cosmic 
Philosophy largely relate to their scientific equivalents, in that they are concerned with the 
point of intersection between orbital path and another, most commonly The Moon and The 
Sun's in relation to The Earth, but this can be applied to any type of orbital course that 
intersects and crosses another; the point of crossing is known as the node. 

[1:40:204] Nodal contemplations are split in two; the Ascending Node, and the Descending 
Node, which are both kosmetrically contemplated, especially so in relation to the 
directions that the node faces; either facing upwards, or downwards. 

[1:40:205] Nodes themselves are simply the points of intersection, but it is their depictions 
along with the orbitalities of the cosmical entities that form shapes and patterns of 
brilliance that kosmetrists can then derive meaning and contemplate upon. 

[1:40:206] In the Millettarian Tradition, as should now be evident because of their frequent 
usage, there are those applications of study which are known as the Instruments of Study, 
of which the majority are categorised and listed within The Grand Cradle of Millettology, 
and are also accessible to see completely in the discourse on the subject of Instrument 
Theory in The Grand Centrality; these are collectively known as Major Instruments. 
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[1:40:207] However, there also exists those which are known as Minor Instruments which 
are also detailed in the Instrument Theory discourse of The Grand Centrality, and these 
minors are generally either less utilised, less known, or are only able to be utilised within a 
specific discipline of Millettarian Philosophy, whereas the Major Instruments are all multi¬ 
disciplinary 

[1:40:208] An example of a Minor Instrument is that which is henceforth known as 
nodality; this minor instrument of study specifically relates to contemplates and 
applications derived from the intersection of orbits of cosmical entities, and what then can 
be inferred about the cosmical entities involved, and the wider system within which they 
reside. 

[1:40:209] Due to the lesser known and utilised aspect of nodality, it is considered a minor 
instrument, however, it can be used to refer to any type of intersection of two or more 
cosmical entities; in this case, it would be considered a major instrument as it can then be 
used across many different disciplines within the Millettarian Tradition of Cosmic 
Philosophy 

[1:40:210] However, its original application and usage resides within kosmetrics in relation 
to orbital nodes, and for this reason, it must remain a minor instrument for its original 
purposity is fairly niche and not multi-disciplinary 

[1:40:211] As aforeaffirmed when discussing the component parts of kosmetrics, the 
discipline philosophically contemplates, not only the shapes, patterns, and positions of 
cosmical entities in their entireties, but also, the topographical features found upon them. 

[1:40:212] An example of this within kosmetrics is that of the macula, as derived from the 
mainstream astronomical term, which relates to any type of dark spot on a planetary, or 
lunar surface. 

[1:40:213] Maculae hold particular interest to kosmetrists due to the abundance of the 
shapes they are formed by and the differences in their causalities, thus maculal 
contemplations are important to topographical tradition present within kosmetrics. 

[1:40:214] From the contemplations of maculae, kosmetrists are able to derive meaning 
from the size, orientation, and positioning of the spot and again, presents an overlap 
between scientific study and philosophical contemplation. 

[1:40:215] Meridial contemplations are also addressed within kosmetrics as important 
points of reference for measurement and investigation in relation to geodesy, which 
encompasses all philosophical contemplations of the meridian, collectively known as 
meridia when multiple meridians are referred to across different planets and lunar entities. 
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[1:40:216] Osculation in Millettarian contemplations within kosmetrics relates to all orbits 
that are not affected by any perturbations, and may also be referred to as Orbits of 
Orderity, while perturbed orbits are henceforth known as Orbits of Disorderity. 

[1:40:217] Because perturbations redirect, or digress an orbit from its original path, they are 
considered highly chaotic and progenitors of disorderity in the cosmical system which 
positions them as the oppositism to the process of osculation; an ordered orbit. 

[1:40:218] Strictly contemplated from a kosmetric perspective, the kosmetrist is interested 
in the difference in shape, positioning, and pattern between the original osculating orbit, 
and the perturbed orbit. 

[1:40:219] Osculations may also be contemplated in isolation in kosmetrics which focuses 
on an unperturbed orbitality of a cosmical entity, and the shapings, patterns, and 
positionings associated with this osculative orbit. 

[1:40:220] Parallactics is a branch of contemplations within kosmetrics that essentially 
deals with the philosophy of parallax, and specifically concerned kosmetrists with this 
topic, whom are herein and henceforth known as parallacticists, will contemplate the 
concept of the parallax in all its many possible applications, and contextualisations. 

[1:40:221] Essentially, the most concern for parallacticists to consider is the effect of 
positioning of celestial entities when observed through a viewfinder such as a telescope, in 
relation to their real positionings and shapings. 

[1:40:222] Any type of distortion of any cosmical entities through an observational 
apparatus is considered within the discipline of parallactics within kosmetrics, especially 
when such distortions concern shaping, positioning, or patternwork of The Cosmos and 
its progeny. 

[1:40:223] In addition to this, parallactics also deals with the distortions or change in 
features, characteristics, or perceptions when cosmical entities are physically viewed from 
different angles, not through observational apparatus, but through an actual, physical 
viewer ship. 

[1:40:224] These two breadths of contemplation make parallactics a much larger branch of 
kosmetrics than perhaps initially realised and even just a shallow investigation into 
parallactic contemplations, reveals the importance of positioning in the demonstration of 
appearance, feature, character, and function. 

[1:40:225] In essence, the philosophy of parallax explores the impacts of the parallactic 
effect in cosmical terms, with five major branches of parallax emerge which address their 
corresponding entities, and includes Solar Parallax, Planetary Parallax, Lunar Parallax, 
Galactic Parallax, and Cosmic Parallax. 
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[1:40:226] Cosmic Parallax has a wide breadth of corresponding entities, and includes all 
non-star, non-planet, non-lunar, non-galactic entities, and thus includes entities such as 
quasars, pulsars, nebulae, and supernovae, among others. 

[1:40:227] The branch of philosophical study and contemplation that is herein entitled and 
henceforth known as synodics, in a kosmetric contextualisation, deals with the alignment 
of two or more celestial entities so as they seem to exist in the same, or near the same 
place, to a particular observer. 

[1:40:228] Synodic contemplations in a kosmetric sense, focus themselves on the changes 
and distortions caused to shaping, positioning, and pattern when two or more entities are 
astronomically aligned, the most prominent example of which being a solar eclipse. 

[1:40:229] Relating to an eclipse specifically, the loss of light, the distortion of both The Sun 
and The Moon, as well as the perceived distortion in their shapings is caused by the 
alignment of their positionings. 

[1:40:230] The Moon seems as though it is just as large as The Sun so as to cover it almost 
entirely, and although we obviously know this to be a proclamation of falsity, there 
remains only that which we can observe, and from observation alone, this is what could be 
interpreted, thus demonstration the distortions caused by certain positionings. 

[1:40:231] The main distortions to celestial pattern in the context of an eclipse is, of course, 
the reduction and redirection of light, thus causing the light to bounce off The Moon, and 
from there, disperse as light does. 

[1:40:232] Essentially, synodics contemplates the distortions caused by the alignment of 
celestial entities, and it is the role of the synodists, as kosmetrists with special interests in 
this particular topic, to contemplate such issues, derive meaning, and create new ideas of 
consequence, circumstance, and application, especially so in relation to instruments of 
study, and other cosmical entities and phenomena. 

[1:40:233] The syzygy; one of the most highly wondermented phenomenas of The Cosmos, 
which relates to the perfection of the alignment of two or more celestial entities, but 
typically is depicted in Millettarian Art, as the alignment of all the planets of a star system 
with the central star. 

[1:40:234] Syzygyology, as a branch of philosophical contemplation within kosmetrics, 
deals with the wider ideas of any type of perfect oppositions in positioning between 
celestial entities, or any type of positioning that is deemed to be in perfect alignment 
between two or more celestials. 

[1:40:235] Syzygyological thoughtpaths are deemed to comprehend The Cosmos in a 
utopian reality wherein all cosmical entities are perfectly positioned, enshaped, and 
enpatterned to conduct their proposed functionalities. 


506 



[1:40:236] In a much broader context that transcends kosmetries, syzygyology can be 
considered to address perfection in The Cosmos in general, and all ideas and concepts of 
perfectionism derived from cosmical occurrences and phenomena; it remains the essential 
penchant of all syzygyologists however, to focus their attentions on the perfections in 
opposition that are presented throughout The Cosmos, which births the cosmology of The 
Perfect Cosmos. 


[1:40:237] Not particles, or matter, but the space between you and I. 

[1:40:238] That which we cannot see for we exist within it and that which we cannot touch, 
taste, or smell. 

[1:40:239] However, we can hear it. 

[1:40:240] If space is the medium which The Big Bang created then the static we hear when 
we quiet ourselves and our minds to just listening, then we can hear the space around us 
and we therefore comprehend that it remains alive. 


The Hierarchy of The Cosmos 
(Dynastesiology) 

[1:41:1] Any simple contemplation of The Cosmos soon reveals a distinct hierarchy in 
existence that pervades all aspects of The Cosmos and endures at the foundations of the 
very structure and function of The Cosmos. 

[1:41:2] To address this, and related ideas, a newfound discipline of cosmic philosophical 
contemplation must herein be established, and this is to be henceforth known as 
dynastesiology, as derived from the word dynasty, so as to mean the dynasty of The 
Cosmos, and the familial ties that each and every cosmical extant entity extricably shares. 

[1:41:3] Dynastesiologists contemplate The Hierarchy of The Cosmos through studying 
that which is henceforth known as The Conventional Structure which is described herein. 
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within this discourse, but also by rearranging this convention, and reorganising the 
structure in a way that aligns with their own understanding of The Cosmos. 

[1:41:4] A hierarchy that do not align with The Conventional Structure is henceforth 
known as an Anomalous Structure of cosmical hierarchy, but this does not intend to 
suggest its inferiority to The Conventional Structure for equality in ideas is essential, and 
if at all, it is often the Anomalous Structures, there exists greater diversity than in The 
Conventional Structure. 

[1:41:5] However, from this, we must make the purposes of each of these structures clear 
for it remains the very purpose of The Conventional Structure to provide the foundations 
for The Anomalous Structures to build upon, to rearrange, to deconstruct, and to 
newfound ideas of uniquity in relation to cosmical hierarchy. 

[1:41:6] Dynastesiological contemplations are derived according to those which are known 
as The Eight Brackets; these are size, abundancy, frequency, rarity, orbitality, orderity, 
cosmicality, and habitability. 

[1:41:7] Each of these brackets accounts for the overall status of the investigated entity, and 
each of the brackets has an equal footing; the combined conclusions from each of these 
brackets forms the hierarchy, of which this overall process is henceforth known as 
bracketment. 

[1:41:8] Each of the brackets are largely self-explanatory, and those which relate to a 
particular instrument of study, such as orbitality and orderity, share the same definition 
and application of the instrument of study to which they are associated. 

[1:41:9] There exists the concept of dynastesia within this discipline, as derived from the 
title of the discipline itself; this concept of dynastesia relates to the proper completion of 
the philosophical application of bracketment, so as to make a conclusion about how a 
celestial properly fits within The Hierarchy of The Cosmos. 

[1:41:10] The Conventional Structure in the Millettarian Tradition of the philosophical 
discipline of dynastesiology is herein briefly described and henceforth loosely known by 
the following applications. 

The Universe 

[1:41:11] Due to the naturity of The Universe being infinite in all possible and impossible 
dimensions and avenues. The Universe forever remains The Encompasser of the cosmical 
hierarchy, and that which The Cosmos, and all that exists within it, reside within. 

The Cosmos 
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[1:41:12] It is only logical to place The Cosmos after The Universe for the cosmical 
hierarchy identifies and categorises all the different types of entities in existence within 
The Cosmos, and therefore. The Conventional Structure maintains that The Cosmos is the 
entirety of itself in all ways according to The Eight Brackets. 

The Metagalaxy 

[1:41:13] The immense and incomparable size of the metagalaxy, as the transcendental 
version of all galaxies in combination, as well as their unmatchable frequency by galactic 
clusters, and their overall abundancy. 

[1:41:14] But again, the cosmicality of the galaxies in full combination and totality 
highlights both their orderities, orbitalities, and their amalgamated habitabilities ; consider 
the unparalleled nature of all galaxies of The Cosmos combined into a concerned totality; 
this is the metagalaxy and by The Conventional Structure, it rests proudly in third position 
of the cosmical hierarchy 

Superclusters 

[1:41:15] As the prominent features of The Metagalaxy, superclusters are considered to be 
in the fourth position within the cosmical hierarchy of The Conventional Structure due to 
them being classified as metagalactic structures, and their amalgamated habitabilities, 
their immense frequencies, and their abundancies throughout The Metagalaxy. 

[1:41:16] The orderities of the superclusters are some of the most intense of all orderities, 
and although they themselves hold no orbitality, the amalgamated orbitalities of all the 
star systems of all the galaxies as part of the superclusters, there exists an ever greater 
overall cosmicalities as a direct result. 

Quasars 

[1:41:17] Aside from all non-metagalactic structures of The Cosmos, quasars are considered 
to be at the highest of positions in the cosmical hierarchy according to The Conventional 
Structure. 

[1:41:18] The immensity in size of quasars is undisputed and their distance in the cosmical 
plain from all other cosmical entities directs towards its rarity, though in this respect, both 
its frequency and abundancy are some of the lowest in comparison to all other entities. 

[1:41:19] In addition to this, the habitability is fairly diminished to their largely unknown 
and constantly fluctuating naturities, which is further bolstered by the relative isolation of 
quasars in The Cosmos. 

[1:41:20] Orderity and orbitality are both considered to be at the highest of heights 
according to The Conventional Structure due to the orbitality involved in the functions of 
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any quasar, thus demonstrating the eminent level of cosmicality associated with quasars in 
the Millettarian philosophical tradition. 

Black Holes 

[1:41:21] Despite the lowness of their habitability frequency and the traditional naturity of 
black holes oriented towards chaosity resulting in low cosmicality the high considerance 
for size, abundancy, orbitality, and orderity compensate to position black holes, also 
known as oblivions in the Millettarian Tradition, towards the higher ranks of the cosmical 
hierarchy as approached by The Conventional Structure. 

Galaxies 

[1:41:22] There exists few greater contributors to orderity, orbitality, and cosmicality than 
that of galaxies, and due also to the size, the abundancy, and their relative frequency, 
especially so in relation to a metagalactic structure and supercluster, causes galaxies to be 
raised to a position of relevance within The Conventional Structure of the cosmical 
hierarchy, that is still considered within the High Rank. 

Novae 

[1:41:23] Due to the lack of abundancy, orbitality, and frequency of novae of any type, and 
due to the questionable orderity and cosmicality of novae, they are placed below galaxies 
within The Conventional Structure of the cosmical hierarchy, which is logical as they do 
only exist within galaxies, no matter their determined sizes. 

[1:41:24] The non-applicability of novae towards habitability also causes distinct 
unsuitability and difficulty for novas to interact with and relate to The Eight Brackets of 
dynastesiology. There remains only the brackets of size and rarity to stand in favour of 
novae due to the importance of their occurrence in the evolutions of stars. 

Stellar/Galactic Regions 

[1:41:25] As a cosmical entity derived only by the Millettarian Tradition, and not by any 
natural means, the Stellar Regions of galaxies are largely geographically, politically, or 
civilisationally motivated, which reduces their overall dynastesiological standing. 

[1:41:26] However, due to their high ranking in the brackets of size, abundancy, orderity, 
orbitality, and habitability, the Stellar Regions of galaxies, also known as Galactic Regions, 
are considered to be deserved of receiving the bordering level of the High Rank in The 
Conventional Structure, though this is expected to be the most contested of all the entries. 

[1:41:27] All entries into the cosmical hierarchy below that of the stellar/galactic regions 
are considered as part of Low Rank and all above the entry of nebulae are considered as 
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part of that which is henceforth known as High Rank according to The Conventional 
Structure of the cosmical hierarchy. 

Nebulae 

[1:41:28] The highest level as part of High Rank is given to nebulae of all kinds in The 
Conventional Structure due to their considered prominence in the brackets of cosmicality, 
relative size in relation to those entries which are ranked below, as well as in the bracket of 
orderity due to their importance in the formational stages of stars. 

[1:41:29] Nebulaic frequency, abundancy, and orbitality are all either majoratively 
insignificant or are only partially applicable, thus resulting in nebulas not reaching High 
Rank within The Conventional Structure of the cosmical hierarchy. 

Star Systems 

[1:41:30] A single star system is the essence of the cosmical orderity; it is within these 
amalgamations of the central star, planets, moons, and smaller celestials that the majority 
of the most iconic cosmicalities are considered, which therefore explains their high level of 
cosmicality, orderity, and orbitality. 

[1:41:31] In relatively high ranks also are the brackets of frequency and abundancy which 
can both be considered completed in their own regards, although as is evidential in all 
applications of bracketment, when frequency and abundancy are high, rarity is 
proportionally low as direct result. 

Stars 

[1:41:32] Alongside planets, the most abundant and frequently existent entities of The 
Cosmos, stars are the beacons of light, hope, and wonderment in The Cosmos and are the 
mostly adored and lauded aspects of cosmical phenomena. 

[1:41:33] In dynastesiological terms, stars are positioned fairly low despite their 
importance in wider Millettarian Philosophy; this is due, in part, to their relatively small 
size in relation to the larger cosmical phenomena discussed herein, as well as their distinct 
lack of habitability alone, and their low ranking in terms of rarity as should be expected 
due to their high ranking in the brackets of frequency and abundancy. 

[1:41:34] Stars of the essence of orderity; they are the cosmical structure that form the 
centrality for the majority of orbitalities, especially those of planets and moons, and as a 
result, their cosmicality is considered to be the highest, even towards the levels of those 
entities within the High Rank. 

Planets 
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[1:41:35] Similarly to stars, planets hold an even greater abundancy and frequency, as well 
as being the followers to cosmical orderity and orbitality, thus demonstrating their overall 
high level of cosmicality. 

[1:41:36] However, it is the habitability bracket that planet succeed the highest in, out of all 
other cosmical entities in both Low Rank and High Rank according to The Conventional 
Structure, for planets remain the hubs of life in The Cosmos, and nowhere else does life 
thrive than on planetary worlds, whether that life be considered sentient or non-sentient. 

[1:41:37] The size and rarity brackets do pull down planets to maintain a central position 
within Low Rank, but it remains a solidly placed one at that for not without planets, could 
many of the entities ranked below here exist, such as moons, asteroids, meteors, as well as 
both sentient and non-sentient life entries. 

Pulsars 

[1:41:38] Due the naturity and size of pulsars, they lack relevance in size, abundance, and 
frequency, and even their level in orderity and orbitality, and as a result, their cosmicality 
are in question. 

[1:41:39] However, as is the case with most other applications of bracketment, when 
frequency and abundancy are low, rarity rises in proportion, though the final bracket of 
habitability is also of almost non-existence, and due to this, pulsars are generally 
considered to be of extremely low rank due to the mixtures of unsuitability and 
inapplicability associated with them in The Conventional Structure. 

Dwarfs 

[1:41:40] As a subentry derived from planets, dwarfs are considered to have little 
importance in the overall cosmical hierarchy according to The Conventional Structure due 
to their reduced status from fully fledged planet. 

[1:41:41] Dwarfs generally follow the cosmical orderity and orbitality as planets due, 
which does raise their cosmicalities, but they are considered to offer little the star systems 
in which they reside, unless their habitabilities are properly formed to hold sentient, or 
non-sentient life. 

[1:41:42] Also, their abundancies and frequencies are difficult in quantification and they do 
not share the same standardisation throughout all star systems that planets enjoy. 

[1:41:43] Due to this unique blend of naturity, dwarfs also score low in terms of rarity and 
size, thus making dwarfs a cosmical entity with little relevancy to the overall cosmical 
hierarchy. 

Moons 
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[1:41:44] As champions of cosmical orderity and orbitality, the cosmicality of moons 
remains considered as fairly high in relation to other cosmical entities, though rarity, size, 
and habitability all score lower for moons dynastesiological investigations. 

[1:41:45] However, moons retain their positions in The Conventional Structure by their 
high abundancies, and frequencies as moons exist in almost every planetary system and in 
every star system. 

Comets 

[1:41:46] With our contemplations turning towards comets, we now enter the lowest ranks 
of The Conventional Structure with comets, asteroids, and meteors herein and henceforth 
collectively referred to in dynastesiology, and in some other discipline of Millettarian 
Philosophy, and as originating from the Millettarian cosmic philosophical discipline of 
familiology, which is latterdiscussed within the proceeding discourse. 

[1:41:47] This group are named mobials in reference to their separateness, their movability, 
and their majorative association with The Chaos. 

[1:41:48] Comets hold a fluctuating rank in relation to size, because in relativity to the 
other cosmical entities mentioned, comets would be considered as small, but in relation to 
the other mobials, comets are the largest so indefiniteness is inevitable when 
contemplating comets in this regard. 

[1:41:49] Comets, unlike their asteroidal cousins, hold little orderity and orbitality, which 
makes their overall cosmicality fairly low, although in the Millettarian Tradition, comets 
are provided with special adorations and laudations despite their inherent chaotic 
naturities. 

[1:41:50] In relation to habitability and frequency, comets hold little rank here, but this is 
compensated by their higher rankage in the brackets of abundancy and rarity, which forms 
a perfect balance between these two conventionally opposing brackets. 

Asteroids 

[1:41:51] Considered to be the cousins of comets, asteroids sit within the mobial family of 
cosmical organisation, but unlike their meteorial brothers and their cometial cousins, 
asteroids hold a higher level of both orbitality and orderity due to their frequent presence 
in orbit around planets, moons, and other larger celestials, which in turn, causes asteroids 
to have a higher level of cosmicality. 

[1:41:52] Both frequency and abundancy are also considered extremely high in relation to 
asteroids due to their presence in all aspects of The Cosmos, but as a direct result, the 
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rarity of asteroids is extremely low, as is expected due to the negative correlation 
associated with rarity and its fellow brackets of frequency and abundancy. 

[1:41:53] However, both the brackets of size and habitability score lowly for asteroids, thus 
reducing their overall rankage and placing them towards the bottom of The Conventional 
Structure. 

Meteors 

[1:41:54] The Conventional Structure maintains the principle that meteors must always 
belong at least one level below asteroids in any cosmical hierarchy, and never above 
asteroids as meteors are considered to be inferior to asteroids in every way throughout all 
the brackets, and due to the considered brotherly nature between the two entities, meteors 
are always considered to be the smaller, disordered, and the much more chaotical versions 
of asteroids. 

Sentients 

[1:41:55] Those whom first enter into dynastesiological study, may find the inclusion of 
both sentient and non-sentient beings as unfair due to the naturity of these and their 
largely inapplicability to the majority of the brackets, and because of this, these final two 
entries may often be completely omitted from future investigations into the cosmical 
hierarchy. 

[1:41:56] However, dynastesial principles maintain that all that exists within The Cosmos 
must be contemplated in some form and applied to The Eight Brackets, so to omit the 
phenomena of life seems tantamount to defiance in relation to this dynastesial principles. 

[1:41:57] The inapplicability of orbitality, and orderity for sentients mean these cannot be 
considered, but the overall cosmicality of sentients can be; sentients are the very essence of 
cosmicality for within them, there exists some of the most complex systems in existence, 
and although they are progenials of progenials, sentients are considered highly cosmical 
according to The Conventional Structure. 

[1:41:58] However, the abundancy of sentients is extremely high due to our concentrations 
on certain worlds, such as The Earth for humanity, yet our frequency is also non-existent 
due to our current empirical knowledges not revealing any populations of sentients other 
than our own civilisations, but from this, we can quickly digress into discussions not 
related to dynastial investigations, so caution is advised when dealing with such topics. 

[1:41:59] Due to this non-existence of frequency, the rarity of sentients, according to The 
Conventional Structure, is also of the highest it can be out of all other entities and 
phenomena mentioned in this investigation. 
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[1:41:60] Habitability, although this does not relate to sentients themselves, sentients are 
products of habitability, and so, one could again argue that habitability is intrinsic to 
sentience, and therefore, this should also be the highest it can be on the ranking scale. 

[1:41:61] Overall, sentients and their non-sentient cohabiters, defy many of The Eight 
Brackets, and due to their naturities and positions of uniquity, they cause extremities in the 
results of the bracketments, however, despite these extreme highs and lows in ranking, 
both sentients and non-sentients are to remain at the bottom of the rankings according to 
The Conventional Structure. 

Non-sentients 

[1:41:62] Similar to the dynastesiological relationship between asteroids and meteors. The 
Conventional Structure insists that non-sentients can never be ranked above sentients in 
cosmical hierarchies because non-sentients are inferior to sentients in every way on the 
scales of The Eight Brackets, and any existing fluctuations above, are not able to be 
considered by the brackets due to their relatively low significances. 

[1:41:63] For this reason, it is held that non-sentients should always remain coupled with 
sentients in the final rankings of a dynastesiological investigation, but always either one or 
more rank below the entry of the sentients due to the pervading inferiority in existence 
between non-sentients and their sentient superiors. 

[1:41:64] In The Conventional Structure, the lowest rung is granted to the non-sentients; 
those living organics and organisms that inhabit the worlds of The Cosmos, but do not 
present any sentient tendencies, attributes, or any potential to develop sentience. 

[1:41:65] The brief outline of The Conventional Structure herein is conducted in such a way 
to allow for the invitation of all dynastesiological philosophers to attempt to create their 
own cosmical hierarchies. 

[1:41:66] There exists no absolutism in The Conventional Structure for it merely acts as a 
foundation to summon those with cosmic philosophical minds of interest to interpret the 
cosmical hierarchy whichever way they do so know, feel, and imagine. 

[1:41:67] Essentially, the ascription of The Conventional Structure herein sets the precedent 
for the overall culture and approach to dynastesiological contemplations about the 
cosmical hierarchy; this is the essence of the purpose of The Conventional Structure. 

[1:41:68] Contemplations that take place dynastesiologically are done so under the 
auspices of The Eight Brackets for any deviation from these brackets cannot be considered 
a dynastesiological investigation. 

[1:41:69] This, in turn, makes dynastesiology a discipline of strictness due to the bounds of 
its philosophical contemplations, which is unlike the majority of the other disciplines 
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within Millettarian Philosophy, but this defines the discipline and corners off 
contemplations from overspilling into other closely related disciplines. 

[1:41:70] Despite this, dynastesiologists persist to hold a wide breadth of philosophical 
discourse and contemplation within the bounds of The Eight Brackets, and due to their 
rearrangements being practically infinite when interpreted by different philosophers, there 
shall always remain room for further dynastesiological discourse. 

[1:41:71] This, therefore, points to the reason for the establishment of The Eight Brackets, 
and the inability for dynastesiologists to deviate from The Eight Brackets, for any addition 
to them would result in an even more infinitely contemplation of complexity, leading only 
to digression and non-conclusion. 

[1:41:72] Having said this, there does exist a ninth category of application, although it is 
not to be named as a bracket for the purposes of saying within The Eight Brackets 
structure, and this is aptly called relevancy. 

[1:41:73] Due to its vastity of application and interpretational aboundment, the category of 
relevancy is not provided with the status of being a bracket, and to stay within the bounds 
of The Eight Bracket structure of dynastesiology, should not be given the same importance 
as the other applications. 

[1:41:74] Nevertheless, as is evidential by its given name, the application of relevancy 
measures the overall relevance of that which is being considered, and is typically given in 
a conclusive manner to avoid interpretations of raising relevancy to the status of The Eight 
Brackets so as to stay within the auspices of that which is considered proper 
dynastesiological contemplation. 


The Families of The Cosmos 
(Familiology) 

[1:42:1] The main purposity for the creation and integration of the cosmic philosophical 
discipline of familiology is to present an organisation of cosmical entities in defined and 
distinct families, to solve the problem of philosophical disorganisation of cosmical entities 
and phenomena, and for easier reference of certain related groups of cosmical entities in 
philosophical discourses. 

[1:42:2] By this notion, it is the main penchant of familiologists to contemplate cosmical 
entities according to their distinct characteristics, features, and functionalities and to 
categorise such entities into familial groups. 
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[1:42:3] In the Millettarian Tradition, as defined herein and henceforth, there exists The 
Seven Cosmical Families, each of which consisting of three to five different entities with all 
of these groupings chosen according to their features, characteristics, positionings, and 
their similar naturities. 

[1:42:4] The discipline of study of Familiology has a less formal name to which it is 
referred, and is known also as Cosmical Organisation so as to indicate the organisational 
aspect of familiology and its arrangement of different cosmic entities and phenomena into 
different groups, known as families. 

[1:42:5] Within familiology, there exists those which are herein first mentioned and shall 
therefore be henceforth known as The Seven Cosmical Families, and it is these seven 
groups that shall form the basis of familiological discourse and contemplation. 

[1:42:6] The first family of discussion is the Mobial Family which includes the three 
members of asteroids, meteors, and comets, with asteroids being that which is henceforth 
known as holding the title of the familiarch; this is the entity which is considered to be the 
most prominent within the cosmical family in subject. 

[1:42:7] In the Millettarian Tradition of familiology, meteors are considered the brothers of 
asteroids, and comets are considered to be the cousins of both meteors and asteroids. 

[1:42:8] The second family of entry into this discourse on the cosmical families is that 
which is henceforth known as the Filamial Family which includes The Metagalaxy in its 
own entirety, as well as the filaments, and the Local Group, in relation to the specific group 
of galaxies in which The Milky Way is part of. 

[1:42:9] In this particular family. The Metagalaxy is considered the parent to both filaments 
and the Local Group, and both of those are considered siblings of one another, but The 
Metagalaxy is considered the familiarch of the grouping. 

[1:42:10] The third family of The Seven Cosmical Families is that which is henceforth 
known as the Clusterial Family which consists of globulars, superclusters, and regular star 
clusters which are all considered to be cousins of one another, with superclusters 
considered to be the familiarch of this cosmical family. 

[1:42:11] The fourth family discussed herein is henceforth known as the Terrial Family 
which relates to all terrestrial, or partially terrestrial entities and includes planets, moons, 
and dwarf planets, with planets being the familiarch of this cosmical grouping. 

[1:42:12] The Terrial Family is most often described as the planets and dwarf planets being 
sisters with moons as their cousins; the most generalised of all the cosmical families, this 
grouping includes all the different types of planets from those which are strictly terrestrial, 
to those which are gas, or any other type of planetary structure. 
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[1:42:13] The fifth family introduced herein is that which is henceforth known as the 
Gargantial Family which includes four members unlike all preceding families which have 
all only included three members; these four members are galaxies, stellar streams, black 
holes, and quasars. 

[1:42:14] Initially, such a quartet of entities may seemingly be without similarities, but the 
string of parallels consists in the form of their shared gargantuan sizes, hence the entitled 
name given to the familial grouping. 

[1:42:15] In this cosmical family, galaxies are constituted as the familiarch due to their 
abundancy and frequency, and their considered importance in Millettarian traditional 
approaches to cosmicality and the wider cosmical system and orderity. 

[1:42:16] With galaxies as the central figures to the Gargantial Family, quasars are 
considered and described to be their grandfathers, while black holes are considered to be 
their cousins, and stellar streams their own offspring. 

[1:42:17] The Solial Family is the sixth in line of the cosmical families and consists of all 
solar entities in The Cosmos, and is the only family with five members in total, and 
includes stars, star systems, novae of all types, magnetars, and pulsars. 

[1:42:18] The familiarch of this cosmical grouping is, of course, the entry of stars 
themselves due to their central and intertwined role throughout all the other entries; star 
systems are considered to be the mothers of stars, novae as the descendants of stars, 
pulsars as their sisters, and magnetars as their brothers. 

[1:42:19] The seventh and final cosmical family of familiology is that which is henceforth 
known as the Nephial Family, named so due to the cloud-like naturities and appearances 
of each of its members, of which there are four. 

[1:42:20] Of these four members, there includes nebulae which is also the familiarch for 
this cosmical family, proplyds, haloes, and molecular clouds; molecular clouds are 
described and considered to be the grandmothers of nebulae, with proplyds considered to 
be the sisters of nebulae and haloes as the cousins of nebulae. 

[1:42:21] All of the entities aforementioned that have been categorised into cosmical 
families have been that which is henceforth known as familised, or may described as 
familial, however, there exists one cosmical phenomena that is what is known as 
infamilised, meaning that they do not fit in with any of The Seven Cosmical Families of 
familiology, and these cosmical phenomena are voids. 

[1:42:22] Voids are described, in familiological terms, as infamilial, meaning that they are 
not considered to be part of any of The Seven Cosmical Families due to their dissimilarity 
with all of the other cosmical entities. 
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[1:42:23] However, this does not mean that voids should be removed from familiological 
discourse; in fact, this poignance in separation provides a distinct challenge for 
familiologists to familise voids, and other non-categorised and new emerging cosmical 
entities that have not been mentioned herein either due to their current obscurity, or their 
unknown existence at the time of the writing of The Grand Centrality. 

[1:42:24] Familisation should be considered an important philosophical contemplation 
process, and is considered so throughout Millettarian Philosophy, because without 
familised entities, and the whole discipline of familiology, philosophers are forced to 
explore a disorganised cosmos; one with little categorisation; one with rampant 
ambiguities and obscurities of what each cosmical entity is, and to which cosmical family 
it most fervently resembles. 

[1:42:25] Contemplating familiologically means approaching cosmical discussions through 
the kaleidoscope of these seven different cosmical families, and through this organisation 
of celestials and cosmicals, a unique approach to Cosmic Philosophy emerge, and one that 
can be applied to many other aspects of theories and within other philosophical discipline 
of the Millettarian Tradition. 

[1:42:26] Familiology remains a small branch of wider Millettarian Philosophy, yet its role 
is formed clearly and should not be regarded in any lower prestige or importance than any 
of the other discipline established herein due to its shorter length. 

[1:42:27] Familiologists are tasked with maintaining the general familiological principle of 
the organisation of The Cosmos in whichever way such philosophers see fit, by taking The 
Seven Cosmical Families as the foundations for their own organisations and 
categorisations of The Cosmos and its many progeny. 


The Heterogeneity of The Cosmos 
(Heterogenology) 


[1:43:1] It is the penchant of all philosophers of the Millettarian Tradition to contemplate 
the many avenues of thought process related to The Cosmos, yet underpinning them all is 
the principle of the heterogeneity of The Cosmos; the idea that The Cosmos is the ultimate 
heterogenous entity in existence and there exists no other creation within The Cosmos that 
is as diverse and vast as The Cosmos itself. 

[1:43:2] The heterogeneity principle marches on further than this to the core of that which 
is known as cosmicality; under this principle, it is argued that The Cosmos is built upon a 
certain diversity that is certainly finite due to the ultimate naturity of The Cosmos, but is 
vastly pervading. 
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[1:43:3] The heterogeneity of The Cosmos is the principal approach to the Millettarian 
understanding of The Cosmos and wider Millettarian Cosmology, but this does not mean 
to say that cosmical heterogeneity supports any notion denying the existence of 
commonalities in The Cosmos. 

[1:43:4] Familiologically, there exists certain categories of commonality in The Cosmos into 
which all the different progenies are placed into and although this pertains to a 
homogeneous Cosmos, heterogeneity supports and underpins this. 

[1:43:5] Homogeneity and heterogeneity exist alongside one another and it is up to the 
philosophical approach of the tradition to which one aligns oneself as to whether one 
supports the former or the latter. 

[1:43:6] The Millettarian philosophical approach, as aforementioned, supports the 
heterogeneity of The Cosmos, whilst understanding some of the influences of 
homogeneity in the cosmical orderity and system. 

[1:43:7] Of all the moons, planets, stars, galaxies, and metagalactic clusters, there exists 
homogeneity in relation to their different categories and familiological ties. 

[1:43:8] However, heterogeneity prevails in that all these different progenies are unique to 
themselves, and even though they can be categorised, and even though their 
characteristics, appearances, and functions do overlap, they ultimately hold uniquity in 
their essences, and therefore diversity, and therefore contribute to heterogeneity. 

[1:43:9] Each and every progeny holds a certain combination of appearances, 
functionalities, characteristics, positionings, and other features which supports its own 
uniquity, and the diversity of The Cosmos therein. 

[1:43:10] An instrumentation shall now be conducted in relation to the heterogeneity of 
The Cosmos, the first of which being the instrument of study of abundancy. 

[1:43:11] The abundancies of the cosmical progenies is all reminiscent of the heterogeneity 
of The Cosmos in its entirety; in the context of The Heterogeneous Cosmos, there must 
exist a large abundance of progeny within The Cosmos in order for the principles of 
cosmical heterogeneity of be viable. 

[1:43:12] Therefore, it is concluded that without the great amount of abundancy in the 
cosmical progenies, there would not exist any need for the heterogeneous approach to The 
Cosmos to exist for heterogeneity promotes vast diversity, and without great abundance, 
there cannot be great diversity. 

[1:43:13] Following on from our contemplations of the instrument of abundancy applied to 
heterogeneity, we must also contemplate the role of frequency in relation to heterogeneity. 
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[1:43:14] Initially, it would seem frequency plays a much smaller role in The 
Heterogeneous Cosmos than its comparter instrument of abundancy; whether the progeny 
of The Cosmos exist or are positioned closely to one another or not does not hold huge 
amounts of sway of their differences, or similarities. 

[1:43:15] In the context of The Cosmos, The Earth and Venus are two worlds that are as 
close to one another as two planets possibly could be, yet their similarities in appearance 
are scarce. 

[1:43:16] It is essentially held that there exists frequency in The Heterogeneous Cosmos for 
the purpose of spacing and positioning. 

[1:43:17] However, this trajectory of thought is overthrown because if any notion were to 
be pressed regarding cosmical frequency, it would be that each coordinate of The Cosmos 
that a progeny exists at is ultimately unique that the application of the instrument of 
frequency is the greatest of all supporters of the principles of The Heterogeneous Cosmos. 

[1:43:18] There stands no greater diversity than that of the differing positions between each 
and every cosmical entity within the entirety of The Cosmos; not without concepts of 
frequency could we understand the proximity and distance, and the subsequent 
coordinations, of cosmical entities. 

[1:43:19] Upon conclusion, despite one's potential initial misunderstanding of the 
importance of frequency to the Heterogenous Cause, it is, in fact, one of the approach's 
greatest advocates due to the nature of that to which it relates. 

[1:43:20] When applying the instrument of centricity to the concept of cosmical 
heterogeneity, we discover the centrality of heterogeneity to the cosmically ordered 
system, and The Cosmos's wider structure. 

[1:43:21] Venturing into territories associated with concepts of cosmical naturity, the 
feature of heterogeneity holds a staunch centricity in relation to the cosmical structure that 
can neither be rivalled, nor replaced by any other aspect, or feature of cosmical existence. 

[1:43:22] In the Millettarian Tradition, it is of course held that heterogeneity is central to the 
existence of The Cosmos and is considered, not as feature of The Cosmos, but to be an 
intrinsic and inextricable aspect of what The Cosmos essentially is by its own naturity and 
structure. 

[1:43:23] Centricity can be considered a supporter of the Millettarian approach to 
understanding the heterogeneity and homogeneity of The Cosmos due to its mixed 
approach that is majoratively supportive of heterogeneity, but still considered 
homogeneity's significance in certain relations. 
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[1:43:24] One of these relations is centricity; that which is centre to The Cosmos, or to a 
cosmical progeny, the most prominent example of which being cores of galaxies, and the 
cores of star systems, and by this notion, also includes the instrument of study of corality 
as a intrament in this instance. 

[1:43:25] An intrament in the context of instrumentation is an instrument of study that is 
applied under the auspices of another instrument in this particular instrumentation; in this 
instance, corality is the intrament of centricity for the contemplation, in this regard, has 
occurred in such a way that corality has been discussed within centricity 

[1:43:26] These can be considered as an aspect of homogeneity that cannot be understated, 
or overlooked by Millettarian philosophers, and therefore, must accepted as playing an 
integral role in certain structures of cosmical progenies. 

[1:43:27] Further to contemplations regarding centricity, the concentricity of The Cosmos is 
also another supporter of the Homogenaic Fact; the philosophical approach that supports 
an homogenous understanding of cosmical features and structures. 

[1:43:28] Concentricity, by its own very nature, attempts to define the commonalities 
between cosmical progenies in relation to the similar concentric pattern of their structures; 
by this notion, heterogeneity cannot be argued for in the face of logic, reason, and fact. 

[1:43:29] Yet one could notionise that there exists diversity in all things, including the 
concentric structure of cosmical progeny; in this regard, it is understood that the 
concentric patterns of each and every cosmical entity are different in some way whether it 
be by their overall size, their specific shape, or by the distance between each ring of the 
concentric pattern. 

[1:43:30] In any respect, this notion bypasses constructs of The Cosmos suggesting 
homogeneity because even in this category of structure, there exists a great diversity; 
although concentricity pervades all and is homogenous in that fact, the way in which the 
progeny are concentrically positioned differs from system to system, and from galaxy to 
galaxy; by that notion, heterogeneity ultimately prevails. 

[1:43:31] Heterogeneity in relation to the instrument of chaosity and The Chaos as a wider 
concept is telling of the pervading nature of heterogeneity for The Chaos and all the 
progeny under its influence are perhaps some of the most diverse and dissimilar collection 
of entities that there could possibly be. 

[1:43:32] There does homogeny in The Chaos in relation to certain entities repeatedly being 
categorised as chaotic such as black holes and comets, but the heterogeny in The Chaos is 
also prevalent in the uniquities of the progenies of which it is composed. 
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[1:43:33] By this notion, heterogeneity, although we speak of it mostly in the context of The 
Cosmos in its entirety, is it also pervading of that which is known as The Chaos in the 
Millettarian Tradition. 

[1:43:34] Following on from these contemplations, it is an appropriate time to discuss the 
heterogeneity of that which is considered transcendent of The Cosmos and The Chaos in 
the Millettarian Cosmology, which pertains to both The Universe and The Divine. 

[1:43:35] In this regard, there exists an infinite amount of diversity in both The Universe 
and The Divine, both for theistic thinkers and non-theistic thinkers in their respective and 
individual interpretations. 

[1:43:36] By this notion, heterogeneity, according to the Millettarian Tradition is 
transcendent of both The Chaos and The Cosmos, and even pervades The Universe and 
the very essence and naturity of a divinical entity. 

[1:43:37] The instrument of composity is easily related to the ideas of heterogeneity in the 
notion that there exists an interconnection to all progenies of The Cosmos for there may 
exist confusion in relation to this notion. 

[1:43:38] Heterogeneity of cosmical entities does not constitute any further lack of 
interconnection between the progenies, which could easily be interpreted by the vast 
diversity that is expounded in the Heterogenic Principle in relation to The Cosmos. 

[1:43:39] Despite the diversity of cosmical progenies, the Millettarian Tradition commands 
that the instrument of composity and the subsequent cosmology known as The Composite 
Cosmos both provide an important perspective to heterogenial thinking in relation to The 
Cosmos, and call for philosophers not to forget the interconnected naturity of all cosmical 
progenies, despite their uniquity and the heterogeneity that commands them and The 
Cosmos as whole. 

[1:43:40] By heterogenological study and related contemplations, we begin to grasp an 
even sharper understanding of The Cosmos in a new way that hasn't been replicated in 
other disciplines. 

[1:43:41] By this notion, heterogenologists hold both a great responsibility, as well as a 
grand gift in that they are provided with a unique opportunity to study and contemplate 
The Cosmos in a way that other disciplinists do not come across in their own disciplines of 
study. 

[1:43:42] In contemplations of heterogeneity in The Cosmos, the instrument of cosmicality 
takes a central role for in essence, a heterogenation, which is a specific type of 
contemplation that is reserved just for notions of heterogeneity, is an attempt to 
understand The Cosmos in a certain way; a heterogenous way. 
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[1:43:43] The Heterogenous Cosmos defies the instrument of cosmicality in the sense that 
the Millettarian Tradition considers heterogeneity to be the embodiment of that which is 
understood to be cosmical; heterogeneity is the cosmical system itself in the diversity of 
the system, in the vastity of the system, and in the assortment of functionalities associated 
with the progenies of The Cosmos. 

[1:43:44] In this respect, heterogeneity, when applied to the instrument of cosmicality, is 
the essence of itself, and so there exists no other entity of contemplation that can rival the 
cosmicality of heterogeneity because heterogeneity, in the Millettarian Tradition, is 
considered to be the champion of cosmicality. 

[1:43:45] Heterogeneity in relation to the instrument of study of criticality is understood 
with respect to the second definition of the instrument and this is mainly inclusive of 
philosopher's and interpreter's comprehension and reaction to the Millettarian approach 
to understanding The Cosmos by a heterogeneous framework. 

[1:43:46] There is no end in the interpretations with regards to the Millettarian approach to 
understanding The Cosmos, and this should be promoted as another platform for 
philosophical discussion which further demonstrates the philosophical spirit and whether 
philosophers of the tradition agree or disagree with the official Millettarian approach, all 
interpretations contribute to the Millettarian Tradition either way. 

[1:43:47] This calls to mind the importance of the instrument of criticality to the overall 
discussion of Cosmic Philosophy, and even wider philosophy in general; the 
interpretations, contemplations, and opinions of others when presented with a concept is 
the essence of what philosophy is, has been, and shall continue to be for eras and 
traditions henceforth. 

[1:43:48] Heterogeneity is difficult to measure in relation to the instrument of dyadicity 
due to the nature of dyadic contemplation strictly encompassing interactions between only 
two entities whereas the nature of heterogeneity relates to a vast diverseness of entities. 

[1:43:49] Even with this differentiation there still exists a way to apply dyadicity to the 
heterogeneity of The Cosmos; the essential method consisting of this is to magnify The 
Heterogenous Cosmos to just two entities and contemplate these in isolation, but always 
in the context of The Heterogenous Cosmos. 

[1:43:50] For the instance of this instrumentation, we can focus our attentions on the two 
main exemplars of heterogeneity in The Cosmos: stars and planets and their dyadic 
interactions in relation to cosmical heterogeneity. 

[1:43:51] Stars and planets hold a great amount of heterogeneity in their own essences 
whether this be demonstrated by the diversity in their appearances, their coordinations, 
their sizes, their proximities to one another, or in the lengths of their existences and the 
events that occur during the existences. 
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[1:43:52] In the stars and planets of The Cosmos we see heterogeneity in its prime; we see 
the diversity of cosmical progeny in character, content, and substance, and specifically 
relating to dyadic interaction, there exists no greater example than the orbitalities of 
planets around stars, the rotations planets and stars, and the latter affects the former in 
that regard. 

[1:43:53] The diversity in the lengths of orbitalities, the proximities of orbitalities, the 
rotations and tendencies of stars and planets in relation to their affects and interactions 
with one another are all examples of dyadic interactions that are heterogeneous across the 
vast expanse of The Cosmos. 

[1:43:54] Applying the instrument of dynamicity to the heterogeneity of The Cosmos is of 
course in relation to the change, the activity, and the progressions made in The Cosmos by 
a cosmical progeny. 

[1:43:55] It can be argued that it is only the dynamic naturity of The Cosmos that has 
caused the existence of heterogeneity in The Cosmos; without the changes, activities, and 
progressions in occurrence in The Cosmos, it is plausible to notionise whether any type of 
diversity can manifest. 

[1:43:56] Therefore, the dynamicity instrument is the central component to the 
development of the heterogeneity of The Cosmos, and it is the incomprehensibility of the 
vast amount of changes, activities, and progressions in The Cosmos in occurrence in 
simultaneity that is the most fascinating element of heterogeneity to the Millettarian 
Tradition, and further affirms the distinct wonderment that the whole Millettarian 
Tradition has with heterogeneity in The Cosmos, and even the wider concept of diversity 
and its nature. 

[1:43:57] The application of extrinsicity of heterogeneity in The Cosmos pertains to all 
opinions, interpretations, and notions that heterogeneity is not important to The Cosmos, 
especially when considered to be inferior to homogeneity. 

[1:43:58] This, of course, is not the view held in the Millettarian Tradition, but this does not 
mean that philosophers of the Millettarian Tradition cannot spend time contemplating the 
extrinsicity of heterogeneity; if contemplated properly, the conclusions drawn shall only 
further bolster discussions about the true naturity of The Cosmos which is entirely 
positive and in alignment with that which is known as the Philosophical Spirit of the 
Millettarian Tradition. 

[1:43:59] Despite the vastness, grandity, complexity, and diversity of The Heterogeneous 
Cosmos, the principle of cosmicality and cosmicness must retain its foundational grip, and 
continues to affirm that The Cosmos is ultimately finite in its naturity, and therefore, 
heterogeneity is also finite by this same naturity. 
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[1:43:60] No matter the vastness of The Heterogenous Cosmos, that vastness has an end, 
and according to the Millettarian philosophical tradition, that is the endpoint from which 
The Universe begins. 

[1:43:61] The focality of heterogeneity involves taking into account all aspects of The 
Heterogenous Cosmos in order to conclude its own overall importance as a balanced 
judgement. 

[1:43:62] In the Millettarian Tradition, the highest amount of focality is given to 
heterogeneity due to its centricity to the cosmical system and orderity for heterogeneity is 
itself considered to be the essence of what The Cosmos is, and so, its highest level of 
focality can be derived from this notion. 

[1:43:63] Formity in relation to the heterogeneity of The Cosmos involves contemplations 
regarding the formation of The Heterogeneous Cosmos, the processes involved in this, and 
the factors contributing to it, and invokes other instruments into the discussion, such as 
orderity, naturity, and motionality. 

[1:43:64] In the Millettarian Tradition, it is considered that the Heterogenous Cosmos is 
extricable from The Cosmos itself and therefore, the development of The Cosmos is the 
development of heterogeneity in The Cosmos in absolute synchronocity. 

[1:43:65] The development of all the cosmical progenies and the vast expanse of space in 
The Cosmos have formed the heterogeneous naturity of The Cosmos that the Millettarian 
Tradition identifies as central and paramount. 

[1:43:66] The extricability between The Heterogenous Cosmos and The Cosmos itself 
speaks volumes about the importance of heterogeneity to The Cosmos in relation to its 
own formation. 

[1:43:67] Heterogeneity may be interpreted as lacking orderity due to the vastness of The 
Cosmos to which it relates, as there does stand the principle that the greater the vastness, 
diversity, and complexity, then only logical is it to notionise that all these diverse and 
individual parts of the whole are most challenging to organised, control, and order. 

[1:43:68] However, by viewing the example that is the functioning of The Cosmos itself, it 
is then that we do see the orderity that it evident throughout The Cosmos which defies the 
previous principle, despite the logic present in its words. 

[1:43:69] In essence, it is a mixture of the motionalities, functionalities, and the brilliant 
history of the development of The Cosmos that has formed that which we now see and 
understand as cosmical heterogeneity, thus establishing the formational history of The 
Cosmos as the principal driver of heterogenic approaches to understanding cosmology. 
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[1:43:70] It is interesting to contemplate the future of heterogeneity in relation to our 
discussions about The Heterogenous Cosmos; essentially, the Millettarian position on such 
a contemplation considers that the heterogeneity of The Cosmos and its progeny shall 
continue on in an inextricable relationship. 

[1:43:71] We also see graduality in this relation because of the gradual nature of the 
development of The Cosmos, and as a result, in proportion, the heterogeneity of The 
Cosmos also holds graduality in its own naturity. 

[1:43:72] The diversity of The Cosmos shall continue; its vastness shall continue; its 
complexity shall continue; all in the growth of The Cosmos, until of course it end comes, 
and it is by the majestic cosmical, universal, and divinical forces that The Cosmos shall one 
day end as all finite entities must, and it is only at that point, that the heterogeneity shall 
end for their inextricability from one another. 

[1:43:73] The heterogeneity of The Cosmos stands in complete proportionality to the 
trajecture of The Cosmos itself; if The Cosmos decreases in size and progenial abundance, 
then the heterogeneity of The Cosmos shall decrease in proportion, and vice versa which 
demonstrates the proportional naturity of heterogeneity. 

[1:43:74] Imnemnic applications to the concept of cosmic heterogeneity largely consists of 
ideas about the scientific certification of the primacy of heterogeneity in The Cosmos, 
especially over homogeneity, and draws upon ideas from empirical evidence in order to 
either bolster heterogeneity, or to disagree with its primacy. 

[1:43:75] The concept of heterogeneity is considered to be aligned with the ideas 
expounded by the instrument of matrixity which adheres to the absolute primacy of the 
cosmical orderity in all circumstances. 

[1:43:76] The Heterogenous Cosmos is the essence of cosmical orderity, therefore it is only 
logical and natural that it is supportive of matrixity, and as The Cosmos continues to 
accelerate in its grows, so shall its own heterogeneity, and as a result, so shall the matrixity 
of The Cosmos become greater and greater. 

[1:43:77] In heterogenic terms, we speak very little of The Chaos due to its transcendence 
above the concept, but this does not mean to suggest that heterogeneity support chaotic 
influences, but instead, heterogeneity, by its own very naturity, is all encompassing of The 
Cosmos, which many demonstrate contentions with matrixity during future discussions 
and applications of the instrument to the heterogenic concept. 

[1:43:78] Despite our greater understanding of heterogeneity and its contributions to our 
understanding of The Cosmos in the Millettarian Tradition, there shall always remain an 
air of mysteriousness towards heterogeneity and its naturity, which is why mysteriosity is 
an important instrument to apply to the heterogenic concept. 
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[1:43:79] A great unknownness remains about the true gravity of heterogeneity and the 
true and physical extent of its pervadation throughout cosmical existence; mysteriousness 
is not inherent negative, but demonstrates a requirement for greater philosophical 
contemplation in order to demystify the concept to foster greater clarity comprehension, 
and understanding. 

[1:43:80] Like many other instrumentations conducted within The Grand Centrality, the 
instrument of naturity is present in almost all applications of each instrument due to its 
own pervading and integral nature. 

[1:43:81] The naturity of heterogeneity is form through an accumulation of all the other 
applied instruments of this instrumentation, but the main essence of the naturity of the 
concept of heterogeneity is its cosmical proportionality, its inextricability from The 
Cosmos, and its characteristic of pervading through all aspects of The Cosmos in complete 
symmetry with The Cosmos. 

[1:43:82] Similarly to the instrument of naturity, that of orderity also has pervasive 
tendencies and is naturally entrenched in many other applications of instrument, but 
essentially, the cosmical orderity is also the essence of heterogeneity with the two being 
inextricable from one another according to the Millettarian Tradition. 

[1:43:83] Planetarity is a really important application of instrument in the context of 
heterogeneity because planets, as a major category of cosmical progeny, are one of the 
prominentmost exemplars and supporters of the concept and principles of heterogeneity 
in The Cosmos due to their vastity in appearance, characteristics, functionalities, histories, 
proximities, and in all other variabilities. 

[1:43:84] Primarity is another essential instrument to apply to heterogeneity because it 
reaffirms the stance taken by the Millettarian Tradition that heterogeneity holds primacy 
over homogeneity in a cosmical context. 

[1:43:85] The application of the instrument of study of primarity explores this supremacy 
of heterogeneity and attempts to draw the rationalities for this decision by the Millettarian 
Tradition, the main reason for such an approach is due to the intrinsic nature of The 
Cosmos as holding diversity as its most central characteristic. 

[1:43:86] Although homogeneity provides order in the sense of categorisation, these 
categorisations are considered to be merely human constructions; in the essence of The 
Natural Cosmos itself, heterogeneity is triumphant and supreme due to the 
unquestionable diversity of the progeny of The Cosmos in all three aspects of 
heterogeneity; in character, content, and circumstance. 

[1:43:87] Applying the instrument of purposity to heterogeneity involves the 
contemplation of the purpose of that particular concept in Cosmic Philosophy; from the 
Millettarian traditional perspective, the main purpose of the concept of heterogeneity 
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exists in order to development order and structure to one's overall understanding of The 
Cosmos in a way that places diversity as the central characteristic. 

[1:43:88] Depending upon one's approach, the purposity of heterogeneity could change 
dramatically but the essential purpose stands in relation to the functionality naturity and 
orderity of heterogeneity in The Cosmos. 

[1:43:89] Sensicality, in relation to the concept of heterogeneity consists of contemplations 
of rationality and common sense applied to the concept; the logical grounding for the 
concept is specifically addressed within this particular instrument, but is also founded 
through each of the other applied instruments; the Millettarian Tradition argues for the 
logicality of the heterogeneity of The Cosmos and argues for the rationality of the concept 
in all circumstances. 

[1:43:90] Solarity, of course, relates to stars in the overall heterogenic framework of The 
Cosmos, and similar to the instrument of planetarity, considers the way in which the 
diversity of all different stays by the variables of their appearances, sizes, functionalities, 
and proximities all support the supremacy of The Heterogeneous Cosmos concept. 

[1:43:91] Within this instrumentation, multiple references have been made to the 
simultaneous and synchronous naturity of heteroegeneity, especially with regard to its 
relationship with The Cosmos itself. 

[1:43:92] Because of this, the instrument of synchronocity must be applied and 
understands that the principal essence of heterogeneity in its vast diversity is for multiple 
events involving cosmical progeny are always in occurrence at the same time. 

[1:43:93] Finally, the instrument of vastity must not be overlooked in this heterogenic 
instrumentation for it stands at the heart of what heterogeneity essentially is; vastity is 
considered to be the father of diversity, and diversity is the essence of heterogeneity. 

[1:43:94] Not without vastity could heterogeneity assume its role in the Millettarian 
traditional understanding of The Cosmos, and therefore, its application in this context is 
necessary. 
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The Introspective Cosmos 
(Introspectics) 

[1:44:1] Introspectics is a major discipline of study within Cosmic Philosophy, as part of the 
Millettarian philosophical tradition, and involves taking a perspective of philosophical 
understanding of The Cosmos that is essentially inward-looking and encourages one to 
enact that which is known in Millettarian Philosophy as cosopathy. 

[1:44:2] Cosopathy stands in close association with empathy, but specifically from the 
perspective of The Cosmos itself; in introspectics, one must think from the perspective of 
The Cosmos in its entirety, or at least attempt to do this, so that one can then conduct an 
introspection of The Cosmos. 

[1:44:3] An introspection involves the investigation into the infrastructural and internal 
functionalities of The Cosmos from the perspective of The Cosmos, and thus requires the 
introspective perception. 

[1:44:4] Introspectics has developed a wide range of unique concepts, branches, theories, 
and ideas that are all collected and considered to be part of its study, of which all shall be 
addressed and contemplated in this discourse. 

[1:44:5] First, we approach the concept of cosmic introspection itself and what the role of 
an introspector, or an introspectress actually consists of. 

[1:44:6] Initially, an introspection is split into two types; an Intrinsic Introspection and an 
Extrinsic Introspection, the former of which relates to elements of The Cosmos that are 
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essential and belong naturally to The Cosmos, and the latter involving the opposite to that; 
an identification of that which is not naturally associated with an element to The Cosmos. 

[1:44:7] To exemplify an Intrinsic Introspection conducted with basic tenets reveals that 
the most intrinsic elements of The Cosmos are gravity speed, light, and dimension, as well 
as the metagalaxy 

[1:44:8] To exemplify, an Extrinsic Introspection conducted with basic tenets reveals that 
the most extrinsic elements of The Cosmos are singular progenies, yet such is curtailed by 
the idea that if all the singular progenies were removed, would The Cosmos be as it is. 

[1:44:9] The results from this simple extrinsic introspection reveal three ideas to us; the first 
of which is known as The Essentiality of Narrative and involves the idea that without 
every occurrence and every entity in existence, the current state and existence of The 
Cosmos, and its narrative, would not exist as it does now. 

[1:44:10] This first idea then leads us onto a discussion about a dichotomy of ideas; the first 
idea posing that nothing is essential within The Cosmos and that even if everything was 
removed. The Cosmos would still exist, would still be accelerating and expanding, and 
would still be following the narrative that it has already; this is to be henceforth known as 
inomnitialism. 

[1:44:11] The oppositism to this is henceforth known as omnissarism which holds that all 
that exists as part of The Cosmos is essential to the existence of The Cosmos and even 
removing just one element, or part would absolutely alter the narrative, structure, and 
essential nature of The Cosmos as it is now. 

[1:44:12] Omnissarist ideas are more supported by those of the Millettarian Tradition 
rather than inomnitialist thoughtpaths; The Omnissary is termed as such in order to refer 
to The Cosmos and everything within it as essential to its existence, thus The Omnissary is 
another term for The Cosmos in that sense. 

[1:44:13] This dichotomy of essentiality and inessentiality further bolsters the importance 
of the conductation of introspective investigations, whether be with an intrinsic or 
extrinsic leaning to such investigations. 

[1:44:14] Inomnitialist and omnissarist ideas can also be used outside the discipline of 
introspectics wherever their utility is deemed relevant, and although the Millettarian 
Tradition is certainly omnissarist in its leaning, this does not mean that all adherents of the 
Tradition also need to be omnissaristic in their orientations on the essentiality of The 
Cosmos and those entities that exist within it. 

[1:44:15] Introspectical thoughtpaths are those which are characterised by a stance of 
introspection, and may easy transcend the discipline of introspectics; they must just 
involve the instance of the introspective perception. 
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[1:44:16] Thus, to contemplating and debate introspectically is to always do so from an 
introspective perception of the subject involved, the most common subject of which, in 
introspectics, is of course The Cosmos. 

[1:44:17] Introspectors and introspectresses can be in reference to anyone that conducts an 
introspection, but the proper term to refer to someone that dedicates their philosophical 
study to the discipline of introspectics is known as an introspectrist; the terminologies 
used in this context are therefore important to reference differing roles within the 
discipline. 

[1:44:18] During our contemplations on the discipline of introspectics, we approach two 
important concepts that originate from introspectics, yet are applicable to the majority of 
other disciplines and theories within Cosmic Philosophy, especially so in relation to the 
discipline of ultimatology and the instrument of study of finality. 

[1:44:19] These two concepts are henceforth known as the Initial Singularity and the Final 
Singularity and for their proper utility, should always be considered in unison; the former 
relates to the beginning of The Cosmos, known in a non-Millettarian context as The Big 
Bang, while the latter relates to the end of The Cosmos. 

[1:44:20] But instead of just relating to the beginning and end of The Cosmos as cosmical 
events, these concepts point to the conceptualisation that The Cosmos began as a 
singularity; a single infinitely dense and infinitely small point known as the Initial 
Singularity. 

[1:44:21] Whether The Cosmos ends in a similar way at a singular point is something to be 
discussed within the auspices of ultimatology, but the idea of the Final Singularity remains 
prominent by the fact that the Millettarian Tradition supports some kind of finality to The 
Cosmos due its adherence to the principles within the discipline of limitology. 

[1:44:22] Introspections on the Initial Singularity and the Final Singularity consist of 
looking inwardly, as if one is The Cosmos, and contemplating ideas about the connections 
between the beginning and the end, whilst invoking concepts from other disciplines such 
as limitology and ultimatology. 

[1:44:23] The idea of the Singularity of Cosmos is another prominent concept within 
introspectics as it relates to the argument that The Cosmos itself is a singularity due to the 
fact that the Millettarian Tradition always considers The Cosmos as a well ordered 
singular whole composed of composite parts. 

[1:44:24] The idea of the Observable Cosmos exists in relation to part of The Cosmos that 
humanity can physically observe, known outside the Millettarian perspective as the 
Observable Universe, as this falls within the subdiscipline of introspectics henceforth 
known as Observology. 
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[1:44:25] Due to the fact that introspectics deals generally with ideas of perspective and 
observation, the discipline also deals with the act of observation through the concept of 
observance; of course, observation is central to all aspects of Cosmic Philosophy, especially 
in the devotional and non-devotional practices within The Philosophy of Millettism. 

[1:44:26] The concept of observance lays the foundations for the action of observation; in 
Millettarian Philosophy, observance involves the visualisation, and the interpretation of 
The Cosmos, and the application of the knowledge received after such visualisations and 
interpretations. 

[1:44:27] Essentially, observance holds a wider definition than just observation alone, and 
instead incorporates all aspects of perceiving, interpreting, applying, and imparting 
knowledge about The Cosmos; these four are considered collectively in the Millettarian 
philosophical tradition and are known as ospination, which is, of course, closely 
associated with the concept of observance. 

[1:44:28] Observologists contemplate the act of observation and its role in astronomy, 
stargazing, cosmology, and wider Cosmic Philosophy, as well as contemplating the 
concept of observance, and its associated and collective action henceforth known as 
ospination and they generally attempt to derive concepts from ospinatery acts. 

[1:44:29] Observality is the instrument of study which observologists may use to measure 
the extent to which an ospination is considered to have taken place, or more generally, can 
refer to any application of the concept of observance to any subject, even those beyond the 
discipline of introspectics. 

[1:44:30] The main branch of observology is henceforth known as opticology which deals 
with philosophical contemplations about the utility of different optical systems in 
telescopes for the purposes of their own efficiency in astronomical observation. 

[1:44:31] Opticologists are also tasked with the contemplation of future optical systems, 
mechanisms, and techniques of astronomical observation, either hypothetically, or those 
which have practical viability. 

[1:44:32] Opticality is a little known instrument of study that lays the foundations for 
opticological contemplation and measures the extent to which a particular cosmical entity 
is able to be optically observed, as well as the extent to which a particular optical system, 
mechanism, or technique is adapted to efficiently observing the cosmical entity in subject. 

[1:44:33] Both observology and opticology have a strong tradition of terminology that 
originates specifically from their contemplations of the observation of The Cosmos and its 
many facets, and although these terms may be used in other disciplines, their origination 
in these two branches of introspectics points to the relevancy of these two relatively small 
branches. 
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[1:44:34] The first of these terminologies is that known as abberation which, in its 
philosophical context, involves there existing a major defect in one's philosophical 
conceptualisation formed by the way in which one has observed the subject in question. 

[1:44:35] Such a defect can be termed as a misobservation and is going to perhaps be 
commonplace during philosophical contemplation for although we deal with philosophy, 
we must also consider fact, and despite philosophy being an open door of thought and 
knowledge, reality, fact, and logic must also prevail over our final considerations. 

[1:44:36] An active galaxy is that which is actively interacting with another galaxy, 
especially so if this is observable through systems of optics and also provokes 
contemplations about the activities of galaxies. 

[1:44:37] Airglow and nightglow are considered to be the same phenomena in the 
Millettarian Tradition and invokes philosophical contemplations, and is considered to be a 
major subject of Cosmic Devotion in the Millettarian Tradition. 

[1:44:38] Albedation is a specific type of contemplation and devotion in the Millettarian 
Tradition involving planets, satellites, and other non-luminous objects in The Cosmos. 

[1:44:39] The oppositism to albedation is that which is henceforth known as candation 
which involves contemplation and devotion to luminous entities in The Cosmos, such as 
stars, galaxies, and nebulae. 

[1:44:40] Apparition is a period of time during a stargazing event when a particular 
celestial is observable, usually not just a star, but a particular planet, galaxy, or another 
type of cosmical phenomena, and when a specific introspection is conducted towards this 
subject. 

[1:44:41] Bolides are of course exploding meteors, which are certainly pre-Millettarian in 
their terminological founding, but in the Millettarian Tradition, bolides are considered 
beyond this in terms of their observation during stargazing events which is to be 
contemplated philosophically thereafter. 

[1:44:42] Magnitude, known as magnitudity in its proper Millettarian context, is a measure 
of the extent of the observable celestial entities during any given stargazing event and is 
only considered an instrument of study from an introspectic point of view, not from a 
wider Millettarian philosophical perspective. 

[1:44:43] A unique term within observology and opticology is that which is henceforth 
known as twilation, also termed as twilament, which relates to all specific contemplations 
on twilight after its observation as a twilight is considered a cosmical phenomena in the 
Millettarian Tradition. 
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[1:44:44] In observology and opticology, and wider introspectics, to collimate is to 
reorientate one's philosophical beliefs, opinions, and stances on a particular topic, due to 
having witnessed a new cosmical observation; collimatory experiences are therefore 
imperative to greater philosophical understanding and enknowledgement; collimation is 
therefore a central processes in introspectics, but also, wider Millettarian Philosophy. 

[1:44:45] A very important idea that originates from introspectics is that which is 
henceforth known as the diaphragm; this is a mental apparatus that may be used by 
philosophers in order to orientate their ideas along a particular self-constructed spectrum. 

[1:44:46] This spectrum shall allow differing levels of leanance towards a topic in order to 
measure the resulting consequences of one changing their leanances; diaphragmic 
contemplations are those which are conducted using the apparatus of the diaphragm. 

[1:44:47] Although a diaphragm is firmly originative within introspectics as a technique 
used primarily by introspecticists, it permeates through the essence of the Millettarian 
philosophical tradition and easily be utilised in many other disciplines. 

[1:44:48] Connected to the idea of the diaphragm, a sequence is a collection of different 
ideas that form the apparatus of a diaphragm and is therefore a central component to the 
construct of a proper diaphragm. 

[1:44:49] A doublet is a concept within introspectics that contains two elements, and is 
again another concept that can be pervaded throughout other disciplines; an example of 
this are the Initial Singularity and Final Singularity. 

[1:44:50] A doublet is not exactly a dichotomy as the two elements involved don't 
necessarily oppose one another like in a dichotomy. 

[1:44:51] The extent to which a philosophical concept, theory, or opinion is changed from 
its omnidoxical origin is known as eccentricity. 

[1:44:52] There also exists the concept known as brilliancy in observology and opticology 
which is the extent of light cast by the celestials of a particular night sky, especially when 
referred to collectively, of which The Moon is most likely to be the largest contributor. 

[1:44:53] Closely associated to the act of collimation, the act of libration is a small change in 
one's philosophical orientation while collimation relates to a whole reorientation in one's 
beliefs on a certain topic; this can also be applied in all other areas of Millettarian 
philosophical investigation, but it remains important to emphasise its origination within 
introspectics. 

[1:44:54] Another term originating from within observology and opticology is that which is 
henceforth known as lenticulation which relates to a stargazing session during which no 
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telescopes or other optical aids are used and in which only the eyes are utilised for 
cosmical observation. 

[1:44:55] An essential term originating as part of observology and opticology is that which 
is henceforth known as mountation; this includes the facts, theories, and philosophies that 
a philosopher may use to support and justify their opinions. 

[1:44:56] Mountation is rooted in introspectics, but is an integral aspect of all philosophical 
enquiry, and both branches of introspectics, observology and opticology, must always be 
credited with being the originators of this term. 

[1:44:57] Obliquity, in its Millettarian philosophical context, is directed towards a 
philosophical idea that is vaguely outlined rather than directly expressed, usually due to 
either its complexity, abstract nature, or its controversialism. 

[1:44:58] Although not immediately understandable as introspectical, the concept of 
obliquity can, again, be applied to any circumstance of its appearance within Millettarian 
philosophical investigations. 

[1:44:59] In observology and opticology, an orthoscope, or an orthoscopic device is any 
type of eyepiece attached to one's face that is used during a stargazing session for the 
purposes of observation; orthoscopic devices complete the family of devices utilised 
during stargazing and other events of cosmic devotion. 

[1:44:60] Prominency is a general concept in wider Millettarian Philosophy that originates 
from the branches of introspectics and involves a concept considered to be the most 
crucial, essential, and relevant. 

[1:44:61] Without the concept of prominence present in our philosophical contemplations, 
we lack the ability to categorise our reflective thoughts upon different philosophical 
concepts; this means that our investigations shall lack structure; we cannot afford for this 
to remain true, therefore, prominency is essential to all in-depth Millettarian 
contemplations that address multiple concepts that require classification. 

[1:44:62] From the concept of prominency originates the belief henceforth known as 
prominism which involves the idea that only the most prominent concepts of each 
discipline are worth studying and contemplating by Millettarian philosophers. 

[1:44:63] The benefit for prominists is that they argue that prominism eliminates all the 
unnecessary aspects of The Philosophy of Millettism, and clarifies it by only addressing its 
most important points of contemplation, thus, prominists understanding prominism to be 
the superior interpretation and investigative method when approaching Millettarian 
philosophy, and perhaps even wider non-Millettarian traditions of philosophy. 


536 



[1:44:64] Refraction, although also originating from within introspectics, is a major concept 
of wider Millettarian Philosophy due to the fact that is involves a complete oppositism to 
one's ideas on a topic than one once had held. 

[1:44:65] Refraction is similar to collimation in that it relates to reorientation of one's 
philosophical beliefs, but refraction is one step further than even collimation in that it 
relates to one's complete oppositism to one's formerly held beliefs. 

[1:44:66] Refraction is especially characterised by a sudden oppositism, or in an 
unexpected way rather than a gradualised, or structured way of reorientation, which is 
typically caused by some sort of external influence, especially that which is henceforth 
known as a refractive trigger. 

[1:44:67] Although an action primarily part of occurrology, sungrazing is considered here 
due to its importance in observation; sungrazers conduct stargazing activities before the 
sun has set. 

[1:44:68] The final term originating from observology and opticology is that which is 
henceforth known as waxing, as part of the process of waxation, which may also be 
termed as waxment and involves the instance in which The Moon demands greater 
attention during a stargazing event than any other celestial in the night sky. 

[1:44:69] Waxation most commonly occurs due to a temporary inflated size of The Moon 
due to the time of the month in the moon phases, and may also be termed a lunarsence 
event and due to The Moon's centrality in this instance, the observation of the night sky is 
affected. 

[1:44:70] As has been demonstrated by the number of previous insentensations, the 
terminological impact of observology and opticology, and the wider discipline of 
introspectics, holds a great permeating influence over many other aspects of Millettarian 
Philosophy. 

[1:44:71] Digressingly, this also highlights the relevancy of terminology in general in the 
Millettarian philosophical tradition and the immense influence and impact that the 
construction of terms have in influencing philosophical investigation. 

[1:44:72] The Millettarian Tradition prides itself on its extremely strong terminological 
tradition, and witnessing the demonstrated importance of terminology internally acts as a 
microcosm for the relevance of the impact of terminology externally for the permeating 
nature of terms causes them to be a great technique of tirition. 

[1:44:73] Although The Cosmos is considered to hold many more dimensions, that which 
we consider herein are the three dimensions of space and all that is three dimensional 
must hold height, width, and depth. 
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[1:44:74] Within the auspices of introspectics, we must consider this structure of the 
dimensionality of The Cosmos as an important aspect to the conductation of 
introspections about the nature of The Cosmos in aid of the furtherance of our 
understanding of its overall structure. 

[1:44:75] Millettarian Cosmology understands the dimensionality of The Cosmos to take, 
of course, three consistent forms, all of which are also, of course, limited by the principles 
of the limited nature of The Cosmos. 

[1:44:76] The first of these relates to height and is henceforth known in Millettarian 
Philosophy as zenithence, as derived from the original pre-Millettarian term of zenith. 

[1:44:77] The Zenith in Millettarian Cosmology is considered to be the most important of 
all the dimensions, and the one that is to be most contemplated; zenithality is the measure 
of The Zenith, or zenithence in any particular circumstance. 

[1:44:78] Zenithality is considered to be an instrument of study, but only within the 
discipline of introspectics, not in the wider auspices of Millettarian Philosophy. 

[1:44:79] The essential characteristic of zenithence is the achievement of the highest height 
within the boundary of The Cosmos; zenithence is described in the Millettarian Tradition 
as relating to the Top of The Cosmos. 

[1:44:80] Due to height being considered a form of cosmical superiority, zenithal 
contemplations are assigned with a great deal of centrality for their ability to permeate 
throughout different meanings and circumstances in our lives. 

[1:44:81] In Millettarian Philosophy, one may dedicate their life, or a period within their 
life, to achieve The Zenith in whichever context it may arise; this involves mastering 
something to the highest degree possible. 

[1:44:82] When this Path to The Zenith, as it is termed in the Millettarian Tradition, is 
applied to one's contemplations of The Cosmos, this is henceforth known as Zenithism. 

[1:44:83] Zenithists consider the only purpose of a philosopher of The Cosmos to achieve a 
new understanding of The Cosmos, to form a new cosmological concept, or to reach a 
level of enknowledgement of The Cosmos that no other has reached prior to them. 

[1:44:84] Zenithism involves a distinct obsession with contemplations regarding The 
Zenith as the most superior of all the dimensionalities and zenithists are those often 
caught with centralising their opinions, and ideas around The Zenith. 

[1:44:85] In order to distinguish the two definitions. The Zenith relates to the concept of 
achieving the highest form of something, or the highest state of something, and zenith 
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alone relates to the actual first physical dimension of The Cosmos, with latter influencing 
the concept of the former, of course. 

[1:44:86] The second of the three dimensionalities of The Cosmos considered within 
introspectics is that which is henceforth known as nadence, as derived from the pre- 
Millettarian world, nadir. 

[1:44:87] Nadence relates to that which is the physical lowest point of The Cosmos in direct 
oppositism to the zenith, which relates to the physical highest; nadencial contemplations 
attempt to define inferences in relation to that which is at the lowest point. 

[1:44:88] Surprisingly, the Millettarian Tradition does not consider nadence to be 
symbolically inferior, morally corrupt, or a place of lesser importance as is often 
considered in the traditional Western philosophical tradition, mainly due to the instilled 
concepts of heaven being symbolically above and hell being symbolically below. 

[1:44:89] The Millettarian Tradition insists that it is not influenced by such pre-Millettarian 
symbolisms, and although zenithists consider the zenith dimensionality to be superior to 
all other dimensionalities, the inferiority of nadence and closed infinence are purposefully 
left unaddressed in order to steer away from such symbolisms of height pertaining 
superiority and morality, and lowness pertaining inferiority and immorality. 

[1:44:90] The final dimensionality of The Cosmos perceived by the Millettarian Tradition is 
that which is henceforth known as Closed Infinence; in non-Millettarian terms. Closed 
Infinence relates to both the depth and width dimensions of The Cosmos. 

[1:44:91] To the observer, both the depth and width of The Cosmos seem to be infinite, 
although it is reaffirmed that The Cosmos is indeed limited in its space by the concept of 
Closed Infinence. 

[1:44:92] Infinence, of course, relates to infinity, yet Closed Infinence acknowledges this 
seemingly existent infinity, while also reaffirming the closed and limited naturity of The 
Cosmos; therefore. Closed Infinence is the most prominent way that the Millettarian 
perspective understands the naturity of the breadth and depth of The Cosmos structure, 
and combines these two dimensionalities into one. 

[1:44:93] Although not a dimension in its own right, limitence is the overarching concept to 
describe the limitation of The Cosmos in the context of its dimensionality and permeates 
the three Millettarian perspectives on the dimensionality of The Cosmos, including Closed 
Infinence, Nadence, and Zenithence. 

[1:44:94] The concept of limitation, which is manifested within the concept of limitence in 
this specific context, is central to reaffirming the stance of Millettarian Cosmology on the 
naturity of The Cosmos as a limited entity and without the concept of limitence present. 
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there could not exist the three perspectives on dimensionality from the Millettarian 
philosophical tradition. 

[1:44:95] Moving away from our address of the dimensionalities of The Cosmos, we now 
focus on the concept of lenticularity; lenticularity is a central concept of introspectics and 
involves an introspection that is primarily structured upon one's visual perception of The 
Cosmos, and the worlds within it. 

[1:44:96] This is different from the other Modes of Introspection that is henceforth known 
as menticularity; menticularity involves all introspections structured upon those 
imageries, and contemplations that originate from one's mind rather than have 
experienced 

[1:44:97] Lenticularities are considered a class of philosophical contemplation that relates 
to all contemplations made during a stargazing event, or an idea that comes to one's mind 
during their observation of the stars, rather than afterwards. 

[1:44:98] In addition, menticularities are considered a class of philosophical 
contemplations which originate only from the mind or imagination, and are not directly 
influenced or triggered by that which one sees around them. 

[1:44:99] In the context of introspectics, the concept of potentiality relates to a subject that 
is considered to be useful for conducting introspection upon; the extent of a subject's 
utility for introspection relates to the extent of its potentiality to produce introspective 
results. 

[1:44:100] Thus, the extent of a subject's potentiality really narrates the extent of its 
usefulness to introspectors; without potentiality, there cannot exist introspectivity for the 
potentiality of the subject is the factor upon which the introspection is based. 

[1:44:101] The branch of introspectics henceforth known as spectrics, as inspired by the 
pre-Millettarian and non-philosophical discipline of spectroscopy, deals with all 
considerations of the ways in which different elements of The Cosmos interact with one 
another. 

[1:44:102] By this definition, the subdiscipline of spectrics transcends the discipline within 
which it originates, and pervades many other aspects of philosophical contemplation in 
the Millettarian Tradition. 

[1:44:103] However, the subdiscipline of spectrics is essential introspectral at its very core 
nature and even if it is applied outside of introspectics, its introspective nature is always 
apparent. 

[1:44:104] Spectrality is the instrument of study associated with spectrics, and is used in 
relation to concepts applied to spectrical notions, but like other instruments of study 


540 



within introspectics, spectrality is only considered an instrument of study within 
introspectics, and not by the wider Millettarian philosophical tradition. 

[1:44:105] An example of a contemplation within spectrics may consist of the way by 
which The Sun interacts with The Earth which shall then lead on to a whole plethora of 
considerations regarding biology, ecology, and the emergence of life, and all the 
philosophical areas concerned with this. 

[1:44:106] In essence, spectrics announces a whole new understanding of philosophical 
natural contemplation and incorporates all aspects of majority of concepts outside of 
introspectics in wider Millettarian Philosophy in order to fully construct a spectrition, 
which is termed as a type of introspection specific to to the subdiscipline of spectrics. 

[1:44:107] Sprectricity is another instrument of study within the subdiscipline of spectrics 
that is separate from spectrality as spectricity measures the extent to which a spectrical 
contemplation leads on to other discussions, with some spectric contemplations endlessly 
expanding into different discussion due to the nature of the topic they address, especially 
if the initial topic is broad to begin with. 

[1:44:108] Spectresses and spectrers, and their scholarly counterparts known as spectricists, 
may conduct their spectrition on any particular topic as long as it makes reference to the 
way in which two or more cosmical elements interact with one another. 

[1:44:109] Due to the broadened nature of the subdiscipline of spectrics, philosophers of 
the Millettarian Tradition are encouraged to specialise in other areas of The Philosophy in 
order to enhance their spectritions. 

[1:44:110] The term that is known as the aperture in introspectics is one of the central terms 
within the discipline due to the fact that it relates to the extent of the breadth of one's 
introspection. 

[1:44:111] Certain introspections are broader than others due to the nature of the topics 
they address; the aperture of the introspection is determined by the extent of the concepts 
it covers, the depth to which the introspector delve with regards to their contemplations 
on the topics, and the aperture is often determined by other scholars and philosophers 
regarding published introspections. 

[1:44:112] Again, aperture is a term of philosophical categorisation that may transcend 
introspectics if the philosopher wishes it so, although the origin of the term will always be 
rooted within introspectics. 

[1:44:113] The nature of aperture is fundamentally structured upon the philosophical 
knowledge, experience, and imagination of the individual conducting the introspection; 
apertural studies is a minor discipline within introspectics that studies the variations 
across different measures of aperture. 
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[1:44:114] Aperturism, those of which whom follow it are henceforth known as aperturists, 
are those philosophers which believe that all philosophers should always be seeking to 
further improve and wider their apertures as they believe this to be in alignment with the 
Philosophical Spirit, and any resistance to broadening their aperture is fundamentally 
non-philo sophical. 

[1:44:115] To conduct any introspection of The Cosmos is to come across the consistencies 
of The Cosmos; those elements of The Cosmos which remain inescapable, no matter one's 
intensivity on bypassing them. 

[1:44:116] The most prominent example of such cosmical consistencies is the Cosmic 
Background Temperature which is a subject of philosophical contemplation within 
introspectics due to the fact that all cosmic introspections take place within the context of 
this background temperature. 

[1:44:117] Radiation remaining from the non-Millettarian period known as the 
Recombination Era of cosmological history, the Cosmic Background Temperature does not 
concern philosophers due to its actual temperature, nor due to its cosmological structure. 

[1:44:118] Instead, it is of interest to philosophers due to the fact of its continued existence 
and the fact that its causality has occurred due to the effects of The Big Bang, for which it 
is considered evidence to support, and later, the expansion of The Cosmos. 

[1:44:119] In the Millettarian Tradition, it is generally held that that which is consistent is 
that which is permanent and essential to the structure of the entity in subject and without 
the consistency in place, the entity is argued to not exist as it currently understood to exist; 
this is applied to the idea of the Cosmic Background Temperature, but may also be applied 
to a vast amount of others topics within The Philosophy. 

[1:44:120] In addition, philosophers may also demonstrate their interest in the Cosmic 
Background Temperature due to it being one of the oldest, still existing, remnants of The 
Big Bang. 

[1:44:121] Such questions philosophers may pose and contemplate with regards to the 
Cosmic Background Temperature may include the nature of its consistency, the nature of 
its permeation through The Cosmos, and the nature of its relationship with the expansion 
of The Cosmos. 

[1:44:122] As we conduct our discussions about the discipline of introspectics, we are 
beginning to understand the conductation of a true introspection and it is within 
introspectics, that Millettarian Philosophy addresses the nature of the source of authority. 
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[1:44:123] Introspectics is the inward-looking analysis of The Cosmos from the perspective 
of The Cosmos, therefore it seems prudent to designate introspectics as the discipline of 
philosophical study to address the nature of authority. 

[1:44:124] In the Millettarian Tradition, it is unequivocally The Cosmos that is the source of 
authority for humanity for humanity is wholly existent within The Cosmos, we are 
entirely bound to the laws and nature of The Cosmos, and as our current physical selves, 
we cannot leave The Cosmos due to our bound existence within it. 

[1:44:125] Everything we do and cannot do is expounded by The Cosmos and everything 
we think, experience, and exist as is within The Cosmos due to our ability to conceptualise 
anything beyond The Cosmos, such as in The Universe, or anything truly Divine, due to 
our own cosmicality. 

[1:44:126] To reiterate. The Cosmos is the source of authority for humanity and everything 
else that exists within The Cosmos; this proximity of authority between The Cosmos and 
everything existent within it is henceforth known as premisence. 

[1:44:127] In Millettarian discussions of authority, there exists a three-pronged structure 
based upon the considered proximity between everything existent within The Cosmos, 
The Cosmos itself. The Universe, and The Divine. 

[1:44:128] Premisence describes the proximity of authority between The Cosmos and 
everything existent within it; the concept of unisence describes the proximity of authority 
between The Universe and everything within The Cosmos, and the concept of divisence 
describes the proximity of authority between The Divine and everything within The 
Cosmos. 

[1:44:129] These three concepts form the structure of the Millettarian approach to authority 
and if one is to describe the difference between the authority within premisence and the 
authority within divisence, the major initial difference is proximity. 

[1:44:130] The Divine is considered to be the ultimate authority, yet its proximity to that 
which exists within The Cosmos in our existences holds less proximity than the authority 
of premisence, or even unisence. 

[1:44:131] The source of authority of The Cosmos is The Universe for The Cosmos exists 
within The Universe; secondarily to this. The Universe is also the source of authority for 
all that exists within The Cosmos too for the entirety of The Cosmos is within The 
Universe, though in this case. The Universe is considered to hold secondary authority, also 
known as midproximity. 

[1:44:132] Here, we must introduce the different levels of proximity; proproximity is the 
type of proximity of authority derived between The Cosmos and all that exists within it 
and is the primary source of authority in this case. 
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[1:44:133] Midproximity is the type of proximity of authority derived between The 
Universe and all that exists within The Cosmos and preproximity is the type of proximity 
of authority derived between The Divine and all that exists within The Cosmos. 

[1:44:134] Proproximity midproximity, and preproximity further structure the Millettarian 
approach to the ideas of authority within its own cosmology with the overall consensus 
holding that The Cosmos remains the principal source of authority while The Divine 
remains somewhat distanced in its authority despite its dominion over both The Universe, 
and The Cosmos, and all that exists within these two realms of existence. 

[1:44:135] This structure of cosmological authority is not meant to undermine the 
intercessional powers, or indeed the creativity, or centrality of The Divine to all existence, 
but instead, understands The Divine to play a lesser role in cosmical affairs while its 
wholly ordered creation known as The Cosmos is the primary actor in commanding 
authority for that which exists within its periphery. 

[1:44:136] This branch of introspectics that discusses the nature of authority in Millettarian 
Cosmology is henceforth known as Existential Jurisdiction for it addresses all ideas in 
relation to the differing levels of authority and the proximities of such authorities for 
different subjects addressed. 

[1:44:137] The idea of cosmic authority is henceforth known as cosmodom and is 
understood by the Millettarian Tradition to be the primary source of authority for 
humanity, and everything else that exists within The Cosmos for we exist within the 
Cosmic Jurisdiction, and secondarily to that jurisdiction, the Universal Jurisdiction, and 
then ultimately. Divine Jurisdiction. 

[1:44:138] Moving from our discussions of authority in the Millettarian Cosmology, we 
must now consider the idea of the array within introspectics which, by its mainstream 
astronomical definition, relates to a group of telescopes and antennas used for one 
purpose. 

[1:44:139] In its philosophical and introspectral context, an array refers to a group of 
people conducting introspections together, or conducting philosophical investigations 
together; this is henceforth known as arrayal philosophy and is a fairly rare and unique 
form of philosophical conduct. 

[1:44:140] For the majority of our explorations into the practices of Millettarian Philosophy, 
we have most often considered such practices to be conducted alone within the depths of 
one's mentality, and such philosophical understandings, orientations, and discoveries only 
being shared with one another through debate. 
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[1:44:141] Not with the intention to undermine this standard system of philosophical 
practice is arrayal philosophy developed, but instead, with the intention to further 
broaden the way in which philosophy can be practitioned and applied. 

[1:44:142] The central aspect of arrayal philosophy expounds that philosophers should 
prioritise their philosophical investigations to being conducted in small groups rather than 
individually, and the results of their philosophical application should then be presented in 
debate with each of the group's members contributing. 

[1:44:143] Arrayists are those whom believe that arrayal philosophy is the healthiest and 
most productive form of philosophical practice with its main emphasis placed on 
philosophy as a group activity and practice from the outset rather than an individual 
activity, and only later a group activity during philosophical debates. 

[1:44:144] Arrayal philosophy is a form of Millettarian Philosophy just like individual 
philosophy and debatory philosophy are also forms of Millettarian philosophical practice. 

[1:44:145] As a form of philosophical practice, arrayism restructures the way by which 
philosophy should be practiced and forms a newfound system of how philosophers to 
approach philosophy as a practice rather than just a facet of scholarly study, with the 
arrayistic approach pivoted on the emphasis of the interactions between the philosophers 
rather than an emphasis of interactions between the philosophers and The Philosophy. 

[1:44:146] Quadratures are the positions of the moon or a planet when it is ninety degrees 
from its star as viewed from another planet; quadratures come in eastern and western 
variations and are a highly revered cosmic positional phenomena, especially so in relation 
to their orthogonality. 

[1:44:147] Quadraturial depictions in Cosmic Art are henceforthly considered to be the 
epitome of cosmical proportion, and perfection in shape, and due to this, quadratures, 
when they do occur, or are depicted, are considered to be signs of cosmic orthogonal 
perfection and proportionality. 

[1:44:148] Astrophotography is considered a major activity within occurrology and one 
that should always be encouraged by philosophers of The Cosmos, whether they 
themselves are participating, or whether it is other people. 

[1:44:149] Astrographics is a branch of introspectics that is very closely associated with 
astrophotography in that it deals with all contemplations of human productions of how 
The Cosmos appears, another important contributor to which is cosmic art. 

[1:44:150] Astrophotography is highly encouraged as both a hobby and a profession in the 
Millettarian Tradition as an activity that will only further bolster one's philosophical 
enknowledgement, experience, and enthusiasm. 
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[1:44:151] Astrographers attempt to compare, define, and analyse the different ways by 
which artists and photographers have both depicted and photographed The Cosmos and 
its progeny in order to reveal the differences and similarities in the cosmic philosophical 
undertones in the works produced. 

[1:44:152] Understanding astrography in this way further broadens the subdiscipline for 
astrographical study as it places greater emphasis on the philosophical inferences made 
from creative expressions and works of art. 

[1:44:153] Autoguidance and autoguiding is the practice of assisting philosophers in 
learning about The Cosmos, bolstering their philosophical orientations, and helping them 
to learn about how to properly argumentate and philosophise in alignment with the 
principles of the Philosophical Spirit. 

[1:44:154] Autoguiders are not necessarily qualified teachers, but are instead considered to 
be assistants to learners of Millettarian Philosophy and are more than likely to appear in 
philosophical societies; the term originates from within introspectics as an autoguider is 
someone that assists introspectors and introspectresses with their introspections. 

[1:44:155] The practice of autoguidance is largely arrayalist in leaning as it encourages 
philosophers to interact with one another in order to help the lesser enknowledged learn 
more about Millettarian Philosophy, and the proper ways by which it can be practiced. 

[1:44:156] The Philosophy of Comparison is the next area of introspectics that shall be 
discussed in this discourse and is classified as another subdiscipline of introspectics that 
introspecticists can superspecialise themselves towards. 

[1:44:157] After such a superspecialisation has occurred, the introspecticist, or introspector, 
can then also hold the title of comparatrist, comparator, or comparatress. 

[1:44:158] Firstly, we must address why the philosophy of comparison is included within 
the discipline of introspectics in order to justify its inclusion. 

[1:44:159] Essentially, a conduct of introspection is a conduct of inward examination and 
involves a rich tradition of comparison between different cosmical elements in order to 
draw up a fully augmented introspection. 

[1:44:160] The main tool with which one is to explore the philosophy of comparison is the 
instrument of study of comparity which is, again, only considered an instrument of study 
within introspectics; these such instruments of study that are not recognised by the wider 
Millettarian philosophical tradition are to be henceforth known as semistruments. 

[1:44:161] Comparity is the measure of the stringency between the similarities and 
differences of two or more cosmical entities; stringent similarities are characterised by a 
strict connection made between two or more cosmical entities that must be justified. 
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[1:44:162] Instringent similarities are characterised by a more interpretational connection 
of similarity made between two or more cosmical entities that needn't be justified to the 
extent of a stringent similarity 

[1:44:163] These principles of stringency are the proportion for the context of differences; 
stringent differences are characterised by justified strict disconnections and instringent are 
characterised by an interpretational disconnection that needn't be as justified. 

[1:44:164] Those which are known as the Five Components of Comparison within the 
philosophy of comparison are consistent of the nature, appearances, functions, 
characteristics, and purposes of the entities in subject. 

[1:44:165] These Five Components can be utilised as the most fundamental aspects to 
creating a fully augmented comparison between two or more cosmical entities; the key 
word here is fundamental for these components can be added to in order to further 
expand the comparison, but it is important that these components remain for they 
construct the foundations of comparison. 

[1:44:166] A comparison that is constructed within the context of the discipline of 
introspectics is henceforth known as an introspective comparison; comparison remains an 
integral aspect of good philosophical practice and so, is again, another aspect of 
introspectics that originates from within the discipline, but permeates throughout many 
other aspects of Millettarian Philosophy, and even wider philosophical application. 

[1:44:167] The Millettarian philosophical tradition is very encouraging of the utility of 
technology in order to further its awareness through tirition, as well as for the aid of 
educatory purposes, an example of this is the digital system henceforth known as 
Starfield. 

[1:44:168] Starfield is introduced within introspectics due to the fact that it can be utilised 
as an aid to introspections, but essentially, it is a digital system that displays The Cosmos, 
specifically groups of star systems, known as sectors, as well as groups of sectors, known 
as regions. 

[1:44:169] Starfield can be used for introspections as aforementioned, but can also be 
utilised for a wide range of other philosophical purposes including waymarking, one's 
enknowledgement about new worlds, constructing lessons about astronomy and The 
Cosmos, and can be utilised for exploratory circumstances as it is the Starfield system that 
is likely to be used for the purpose of distinguishing between discovered and 
undiscovered worlds, star systems, sectors, and regions of the galaxy. 

[1:44:170] Starfield is therefore considered to be one of the most important inventions to 
construct for the furtherance of our practical enknowledgement and discovery of The 
Cosmos, and the Millettarian Tradition encourages the establishment of organisations and 
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companies which shall create their own Starfield systems to help improve the overall 
efficiency of Starfield digital systems. 

[1:44:171] There exist three concepts originating from within introspectics that align with 
the structure and hierarchy expounded by the Millettarian Cosmology; these are known as 
the Cosmical Sphere, the Universal Sphere, and the Divinical Sphere. 

[1:44:172] These three concepts act as another way of classifying different introspections 
and the results derived from such introspections; whether these results are cosmical, 
universal, or divinical with these being categorised in their different appropriate spheres. 

[1:44:173] This concept does vastly transcend from introspectics and is instantly a concept 
to be applied throughout the entirety of Millettarian Philosophy for the better structure 
and categorisation of concepts, opinions, and results of philosophical contemplation. 

[1:44:174] Another major subdiscipline with introspectics is that which is henceforth 
known as chromatics which deals with and encompasses all contemplations and concepts 
in relation to the occurrence of consecutive events in The Cosmos. 

[1:44:175] Chromaticists attempt to make inferences through these consecutive events 
about the naturity, orderity, and functionality of The Cosmos, and utilise all different 
instruments of study in order to do so. 

[1:44:176] Chromatical ideas are developed for the purpose of better understanding the 
nature of cosmical events, especially those which happen in set patterns and repetitive 
structures. 

[1:44:177] An example of a concept of chromatics relating to consecutive cosmical events 
would include the death of a star as its expansion, then its contraction, then its supernovae 
occur consecutively; another example would be the phases of The Moon as seen from The 
Earth which happen in a repetitive and consecutive order. 

[1:44:178] The identification and later designation of cosmical events to be chromatic is the 
initial struggle for chromaticists to overcome, but the general requirement for a chromatic 
event is that its predecessor has occurred as part of a larger series or process without any 
interruption in between. 

[1:44:179] In addition, just because one type of event is chromatic does not mean all of the 
other events in that same type are also chromatic; this is why often chromaticists focus on 
events that have actually happened and they consider these singularly rather than 
considering types of events generally. 

[1:44:180] A common occurrence during an introspection is that which is known as a 
diffraction; this is the instance by which an introspection begins with a narrow and specific 
topic and goal, but ends with a much broader address due to the fact that unturned 
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concepts have caused greater ponderance than the initial goal of the introspection had 
expected. 

[1:44:181] Diffraction is not a fault in the work of introspector, but instead, considered a 
natural occurrence due to the character of introspective analysis for when an introspection 
on even the most niche of topics is conducted, that does not mean to say that it shall stay 
niche. 

[1:44:182] If anything, diffraction is a sign of the introspector choosing a good topic for 
introspection for new concepts are discovered and new theories made regarding those 
concepts from a topic that had initially been considered narrow that has now broadened 
far beyond its original understanding. 

[1:44:183] Therefore, diffraction is a desired occurrence and even though its applications 
are rooted within the procedure of introspection. The Diffraction Principle stands as a 
symbol for all of the Millettarian philosophical tradition and holds that all Millettarian 
philosophers, of whichever discipline, should always be hoping and encouraging the 
occurrence of diffraction. 

[1:44:184] The philosophy of inertia relates to all the contemplations surrounding 
cosmological entities that have tendencies to remain unchanged, or without large amounts 
of change during their existences, and is the oppositism to dynamism; dynamic entities; 
consistently changing entities. 

[1:44:185] The subdiscipline within introspectics that deals with inertia, its naturity, its 
interactions with cosmical orderities, and the routes by which it occurs is considered 
within inerteology. 

[1:44:186] Inertialism is the stance that the unchanged entities in The Cosmos are those 
which demonstrate greater importance in the cosmical orderity and these inertial entities 
are considered to be superior in their relevance than the dynamic entities. 

[1:44:187] Inertiality is the instrument of study associated with inertial contemplations and 
attempts to measure the extent to which a cosmical entity changes throughout its existence 
in order to identify whether it is inertial, or dynamic. 

[1:44:188] There are two different levels of inertia that can be applied to cosmical entities; 
the first is positive inertia and the second is ambiguous inertia; the former relates to those 
entities which are absolutely inertial at their core of their naturity and purposity, while the 
latter is more ambivalent about its inertia. 

[1:44:189] The same can be applied to dynamic entities with positive dynamism and 
ambiguous dynamism holding the same definitions as their inertial counterparts. 
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[1:44:190] The identification of these different levels of inertia and dynamics provides 
inerteologists with that which is henceforth known as The Permute Spectrum; the 
spectrum by which we measure and place different cosmical entities according to their 
level of inertia or dynamism. 

[1:44:191] To provide beginning inerteologists with an idea of examples to be placed onto 
The Permute Spectrum; one of the most positively dynamic entities in The Cosmos are 
comets; they are constantly in motion, they are constantly changing in their appearance, 
and the entire process of their formation is dynamic; comets are perhaps the least inertial 
entity in The Cosmos, other than The Cosmos itself of course. 

[1:44:192] Furtherso, the inertiality and dynamicity of The Cosmos itself is another area for 
inerteologists to consider and they are encouraged to present results identifying this 
aspect of The Cosmos and whether The Cosmos itself is truly inertial or dynamic. 

[1:44:193] Another important area for inerteologists to contemplate and further discuss is 
concerning the correlations between dynamism and inertia in relation to that which is 
chaotic and that which is firmly cosmical in relation to the measurement of orderity. 

[1:44:194] Questions to be posed within this area of study would be, is there a definite 
correlation between that which is considered to be part of The Chaos and that which is 
dynamic in its nature? Or is there a greater correlation between that which is cosmical and 
that which is inertial. 

[1:44:195] Other explorations within this area may consist of whether firmly cosmically 
ordered entities are much more inertial in their naturities than chaotically natured entities. 

[1:44:196] Moving on to third to final subdiscipline of introspectics and we reach the 
contemplations in relation to brightness and shadow in The Cosmos. 

[1:44:197] The three main aspects of consideration here are the lucida, the penumbra, and 
the umbra; each of which is to be contemplated separately and for different reasons, due to 
the differences in their naturities. 

[1:44:198] The lucida, in its Millettarian philosophical definition, is the brightest star in the 
night sky of any given night and it is often the lucida that is referenced in relation to 
cosmic devotion as devoters and devotresses look out for the lucida to wonderment upon 
due to its prominency in the night sky. 

[1:44:199] The lucida is considered to be the most important star in any stargazing event 
and due to its prominency of brightness, is most commonly the subject of cosmic 
devotions. 

[1:44:200] Lucidality is the semistrument relating to the lucida and contemplates the 
reason for the lucida's occurrence, the cosmical entity that is the lucida, and the lucida's 
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relationship with other entities in the night sky, as well as the measurement of the 
devotionality. 

[1:44:201] Devotionality is the measurement of the extent of the devotions for an 
individual towards a particular cosmical entity and is considered semistrumental, rather 
than instrumental. 

[1:44:202] Lucidal devotions are consistent of identifying the lucida, observing it, 
contemplating its juxtaposition between other entities in the night sky, and its overall 
wondermentation. 

[1:44:203] In Millettarian Philosophy, the penumbra presides as the middleground between 
cosmic brightness and cosmic shadow, the two extremes of which are the lucida and the 
umbra respectively 

[1:44:204] Penumbral contemplations surround all phenomena that neither consists of 
extreme brightness, as in the lucida, or extreme darkness or shadow, as in the umbra, and 
so by this understanding, penumbral contemplations are much more abundant than any of 
its two counterparts. 

[1:44:205] However, a wider contextualisation of that which is the lucida considers it to be 
anything that is the brightest entity when compared to a group of others, and this is the 
same umbras which can be more widely considered as the darkest entities in comparison 
to a set of other entities. 

[1:44:206] In Millettarian Philosophy, the umbra relates to all shadows in The Cosmos, as 
well as the darkest entity in comparison to a chain of others, as has been aforementioned. 

[1:44:207] Umbral contemplations may also relate to discussions on the ambiguous dark 
matter and dark energy that exist within The Cosmos, as well as also in relation to that 
which is chaotic, and may also attempt to derive correlations between umbral 
characteristics and greater leanance to The Chaos. 

[1:44:208] The subdiscipline of introspectics known as stratony, the studiers of which 
known as stratonists, concern themselves with the distribution, age, classification, and 
economic importance of cosmic entities, as well as the history of interactions between 
these such entities. 

[1:44:209] Stratonic investigations attempt to identify cosmical entities by forming a profile 
that includes the characteristics of measure and study as aforementioned in the previous 
insentensation. 

[1:44:210] Therefore, stratony can be considered the zoology, botany, geology, and ecology 
of cosmical entities as it draws concepts of investigation and measurement variables from 
these natural sciences and is one of the largest branches of introspectics. 
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[1:44:211] Although stratony is very much a branch of introspectics, its application is also 
integral to two other philosophical disciplines within Millettarian Philosophy which are 
latterdiscoursed, and include formatology and structurology. 

[1:44:212] Therefore, although its origins certainly shall always lay within introspectics, 
stratony is a cross-disciplinary philosophical subject that employs the techniques of 
natural sciences in order to make philosophical conclusions about cosmical entities. 

[1:44:213] The final topic of discussion in this introductory discourse on the vast 
Millettarian philosophical discipline of introspectics is that which is known as 
transpirations, which collectively refers to all six forms of transpiration in Millettarian 
Philosophy 

[1:44:214] In its Millettarian philosophical context, transpiration involves the occurrence of 
revelations and discoveries in relation to The Cosmos; this may come in either a scientific 
setting, and philosophical setting. 

[1:44:215] Cosmotranspiration is the first of the group known as The Six Transpirations; 
this relates to all discoveries, revelations, and unknowns about anything related to The 
Cosmos becoming known, and therefore, stands as the central process of Cosmic 
Philosophy. 

[1:44:216] The other types of transpirations that form The Six are henceforth known as 
astrotranspiration, philosophotranspiration, sentranspiration, unitranspiration, and 
divinotranspiration. 

[1:44:217] Astrotranspiration relates to all discoveries of the stars; philosophotranspiration 
relates to all discoveries of new philosophical perspectives, concepts, and theories; 
sentranspiration is the discovery of new sentient life; unitranspiration is the revelation of 
new concepts and theories in relation to The Universe, and divinotranspiration relates to 
similar revelation about The Divine and its naturity. 

[1:44:218] Transpiration is the central desire of all philosophers; to achieve, to discover, and 
to enknowledge, therefore, transpiration describes the essence of the purpose and need for 
philosophers; by this notion, transpiration transcends introspectics and relates to the 
entirety of Millettarian Philosophy and even wider philosophical enquiry despite its 
origination within the discipline of introspectics. 

[1:44:219] As has been demonstrated by this discourse on introspectics, the discipline 
encompasses a vast array of widely varying topics which subsequently provides 
introspecticists with a vast range of topics upon which they are able to conduct 
introspections. 
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[1:44:220] In addition, this also means that introspecticists hold a large responsibility in 
addressing many issues within Millettarian Philosophy; furtherso, the huge amount of 
terminologies associated with and originating from the discipline of introspectics also 
demonstrates its centrality in the Millettarian philosophical tradition. 

[1:44:221] The discourse on The Introspective Cosmos has been constructed in order to 
introduce the discipline of introspectics to those whom wish to carry on its study, and 
further development. 

[1:44:222] The wider Millettarian Tradition considers introspectics to hold a great 
potentiality in its continued development and expansion for the majority of its 
subdisciplines are vastly interconnected with other disciplines and their branches, as well 
as consisting of a large space to expansion within itself. 

[1:44:223] That has been the purpose of this discourse; to introduce the vast discipline of 
introspectics whilst also acknowledging the fact that one discourse simply cannot do this 
vast discipline justice due to the scope of its potentiality. 


Life in The Cosmos 
(Sentientology) 

[1:45:1] To those whom do not support our sentientological endeavours, or to those whom 
intend to spread doubt amongst humanity about the existence and potentiality of the 
worlds beyond our own, the Millettarian Tradition does not seek to argue with ignorant 
peoples and institutions and employs the principles of moratorism, which are 
lattermentioned, and exist within the discipline of logicology. 

[1:45:2] The Millettarian Tradition considers such peoples and institutions whom show 
resistance and disagreement with the principles of sentience and the beauty and 
potentiality of The Cosmos to be highly regressive and thus, the Millettarian Tradition 
needn't hold any relations or argumentations with such peoples or institutions as their 
agendas have been set, thus leaving no room for philosophical debate of the subject. 

[1:45:3] It must now be clearly stated for the future henceforth that the Millettarian 
Tradition is now, and shall always be that which we consider as prosentient, rather than 
antisentient; that is, the Millettarian Tradition will always believe in the existence of 
sentience in every form that it could possibly exist in, the main categories of which shall 
now be outlined. 
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[1:45:4] The principal concept to address within sentientology is that which is known as 
sentience; the Millettarian philosophical definition of sentience; the nature of sentience; the 
dissimilarities between different sentiences, and so on. 


[1:45:5] Firstly, the Millettarian view on the definition of sentience can be described as 
collectively relating to all organic entities of The Cosmos; namely, this includes all living 
matter of The Cosmos that is composed by a biological structure, including plants, 
animals, and sapiens, rather than a geological structure, such as those of planets and 
moons, or a cosmical structure, such as those of stars, black holes, and quasars. 

[1:45:6] By this notion, the Millettarian Tradition does not equate sentience with the 
intelligence of humanity, as is considered by its mainstream definition; instead, the 
Millettarian definition of sentience is much broader in its understanding. 

[1:45:7] Essentially, in the Millettarian Tradition, the understanding and utility of the term, 
sentience, is more of an overarching term for all living, and biological matter in The 
Cosmos. 

[1:45:8] Organicism, in the context of sentientology, relates to this organic view of 
sentience; understanding sentience through the paradigm of that which is organic living 
matter, rather than that which is an intelligent living entity for intelligence needn't be 
organic, especially so in a transhuman and technological advanced setting. 

[1:45:9] Sapience, or sapient sentience, and its associated philosophical theory henceforth 
known as sapienism, is the specific type of sentience relating to human beings as 
particular species of intelligent organic matter. 

[1:45:10] Rather than being placed on some higher pedestal of knowledge and 
predetermined existence, sapienism understands humans as a natural phenomena just like 
plants, animals, and all other living organisms. 

[1:45:11] However, sapienists only consider sapiens to be sentient beings, and therefore, do 
not consider the existence of sentience beyond The Earth to be actualised until the 
discovery of other sapient, or humanoid xenolic beings; this is also known in the 
Millettarian philosophical tradition as The Sapient Principle. 

[1:45:12] In addition, sapiency is described as the measure of a living organisms' 
identifiability to that of a human being; high sapiency suggests proximity to the human 
being, while low sapiency suggests distance from that which can be considered human. 

[1:45:13] It must be clearly noted herein that the utility of sapiency must only be used for 
philosophical purposes, and never for the discrimination of one organic living entity from 
another to the Millettarian Tradition condemns; it must therefore only be used for the 
purpose philosophical classification; any other usages are considered violations of its 
original intended function. 
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[1:45:14] However, other forms of sentience do also exist and are also philosophically 
considered within the Millettarian Tradition in addition to sapient sentience. 

[1:45:15] Microscopic sentience relates to organic matter that is present on worlds beyond 
The Earth that are only visible through the utility of a microscope, however, by the 
broadened definition of that which can be considered sentience, the Millettarian Tradition 
considers this to be so. 

[1:45:16] In fact, the Millettarian Tradition holds great anticipation for the discovery of 
microscopic sentience on other worlds due to the fact of its own potentiality to expand 
into greater forms of organic life, as did occur during the evolutionary history of life on 
The Earth. 

[1:45:17] To shortly digress, when the history of the development and evolution of life on 
The Earth is provided as an example and backdrop context to justify life on other worlds 
in whichever application it is made, that shall be henceforth known as evolification. 

[1:45:18] Returning, that which is henceforth known as verdural sentience relates to all 
plant life, herbage, and all types of vegetations found on planets other than The Earth. 

[1:45:19] Faunal sentience, which relates to all animals found on worlds other than The 
Earth, but also has three distinct derivations including ornithal sentience which relates to 
birds on worlds other than The Earth, entomolic sentience which relates to insects on other 
worlds. 

[1:45:20] Finally, marinal sentience which relates to fish found on other worlds, which itself 
can be broken down into two distinct derivations; pelagic sentience and demersal 
sentience which respectively relate to marine life inhabiting the upper layers of the sea, 
and marine life inhabiting the lower layers of the sea, especially the seabed. 

[1:45:21] The final type of category of sentience that is considered by the Millettarian 
Tradition, is that which is henceforth known as xeno sentience, and its counterpart 
philosophical theory, xenoism, is the type of sentience similar to sapiens, therefore they 
can be considered intelligent, but they don't necessarily have to be humanoid; essentially, 
these are any type of species that is intelligent but has not yet been encountered by 
humanity, and therefore, does not exist in the history of the evolution of The Earth; they 
can also be described as inevolic. 

[1:45:22] The concept and process of xenoncy, despite its origination in the context of 
philosophical investigation within the Millettarian Tradition, will certainly be one day 
utilised as a process of scientific differentiation. 

[1:45:23] The basic premise of xenoncy is to identify the extent to which a particular 
species is actually xenolic by their natural biological structure, as well as by their 
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behaviour, and characteristics, and this is especially done in contrast to which can be 
considered sapient, with proximate xenoncy indicating a distinct xenolic nature, while an 
disproximate xenoncy indicating an indistinct xenolic nature, meaning the species is more 
approximated towards sapient, faunal, or verdural tendencies and characteristics. 

[1:45:24] There is a concept within sentientology known as aberration and it stands at the 
heart of the Millettarian approach to all argumentations in relation to sentient life, 
especially those waged against institutions and individuals that doubt, challenge, or even 
intend to mock the existence of life beyond The Earth. 

[1:45:25] Aberration, or the Aberration Principle, as it is henceforth known in the 
Millettarian Tradition, holds that the discovery of sentient life is inevitable and all 
institutions and individuals whom oppose or doubt sentient life beyond The Earth are 
encouraged to wait patiently for that which is considered to be the greatest discovery of all 
time; the discovery of life beyond The Earth. 

[1:45:26] Aberration, or aberrationism, is named such due to the fact that certain religious 
and non-religious institutions may well view the discovery of the existence of life beyond 
The Earth as an unwelcome abnormality in the status quo of humanity's religious, 
political, social, and existential way and understanding of life. 

[1:45:27] To all philosophers of the Millettarian Tradition whom attempt to convince the 
doubters of life beyond The Earth, a little note is presented herein to say that some people 
of this world shall not ever believe even if that which they do not believe in is standing 
right in front of them; there will always be the doubters of the world. 

[1:45:28] And it is often the case that they doubt due to their own inhibitions and 
comfortability, therefore there is not anything you can do to solve their doubt for it is that 
which is known as internal doubt; they do not doubt of that which you speak, but more, 
they doubt themselves and the beliefs that they have carried with them for the majority of 
their lives. 

[1:45:29] Such a revolutionary change in human understanding of our purpose in The 
Cosmos is bound to create distress and discomfort for many peoples of this world, but the 
Millettarian Tradition considers the philosophers of the world to lead the masses in this 
revolution of discovery and exploration. 

[1:45:30] It is considered to be the responsibility of the philosophers to lead humanity 
towards newfound destinations in the physical sense, but more importantly, in the mental 
sense for you needn't travel a metre to travel millions of miles in your mind; it is this 
mental movement that the philosophers of the Millettarian Tradition are expected to 
accomplish. 

[1:45:31] However, this is no easy task, as it shouldn't ever be for the philosophers of all 
generations have always had the greatest tasks of galvanising the masses and awakening 
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them to new systems, the majority of philosophers either failure at which and the world 
only realises their genius after their burial, or they are killed due to their revolutionary 
thoughts; either way, to be a philosopher is to be a struggler, but it is these struggles that 
shall make us stronger for the victory. 

[1:45:32] Returning to our discussion of aberration, the aberrationist philosophical school 
is definitive of the entire Millettarian approach to sentientology, which is why it has been 
addressed at the beginning of this discourse on sentientology for it sets all precursors to 
the way by which Millettarian traditional philosophers may approach the argument about 
the Real Existence of sentient life beyond The Earth. 

[1:45:33] Now moving on, we discover the concept henceforth known as Real Existence in 
sentientology which refers to the different natures of existence in relation to sentient life 
and differs according to the justifications made for the existence of sentient life beyond 
The Earth. 

[1:45:34] Due to the aforeaffirmed definition of sentience in the Millettarian Tradition and 
its different levels, it can be argued that sentience corresponds to the same meaning as the 
word, life, in mainstream usage. 

[1:45:35] Essentially, whichever phrase or term is used, the Millettarian Tradition believes 
in life in all its forms, both discovered and undiscovered; in believes in life on other 
worlds of course, and it believes in the nature of this life on worlds beyond our own in a 
microscopic form, plant form, animal form, in a humanoid form, and in forms still 
unknown to us our knowledge. 

[1:45:36] Just as The Cosmos is the most diverse entity we know, so is life as it does share 
that quality with that from which it entirely originates; life is cosmic in its naturity and like 
the cosmic, life is diverse and is full of unknowns about its character, its nature, its origin, 
its purpose, and the majority of other aspects regarding its existence. 

[1:45:37] The term that is henceforth known as sentiency measures the extent of the 
sentience in a particular star system by the number of inhabited planets, the type of 
sentience found on such planets, the amount of civilisations, and the level of the 
advancement of such civilisations. 

[1:45:38] There exists a branch of study within sentientology that is henceforth known as 
sentientics, which sentienticists study, and deals with mapping the sentient life, and the 
different forms of sentient life, on different planets, in different star systems, and across 
different sectors and wider regions of the galaxy; of course, a study for the far future of 
course, but still a discipline of importance to contemplate. 

[1:45:39] Sentieneity can be described as existing in the state of sentience, especially in such 
a way that one is able to recognise one's own sentience in relation to another's sentience, 
and other forms of sentience as understood by the Diversity of Sentience. 
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[1:45:40] In the Millettarian Tradition, that which exists as Robotic Sentience, or Droid 
Sentience relates to all sentience derived from technological innovation and it is the 
prerogative of the Millettarian Tradition to universally recognise all robots that can speak, 
listen, interpret, act upon command, and interact with society as organics do to be sentient 
droids/robots, though they must not be placed within the same category as organics, 
which groups all natural lifeforms together. 

[1:45:41] That which is understood to be the Life Force is a concept within sentientology 
that is characterised by a distinction in purpose, character, function, appearance, and 
behaviour of that which is existent within The Cosmos. 

[1:45:42] Although not connected to the concepts of the soul like in its mainstream 
definition, the Millettarian Tradition considers there to exist a distinct, yet untouchable 
and largely indescribable essence to all that exists within The Cosmos; an essence of reality 
that is difficult to place, yet still remains. 

[1:45:43] The Millettarian Tradition considers this to be the Life Force, and although the 
Tradition encourages all Millettarian philosophers to ponder the concept of the Life Force, 
it is accepted by the Tradition that the Life Force shall remain forever beyond the reach of 
that which exists within The Cosmos, simply due to the divinity of Life Force. 

[1:45:44] The importance of the inclusion of the contemplation of the Life Force within the 
discipline of sentientology stems from the idea that Life Force is part of the cause of 
sentience in The Cosmos. 

[1:45:45] Philosophers of the Millettarian Tradition are encouraged to contemplate on the 
possibility of the concept of Life Force and its connection with The Divine, whether it 
exists in The Universe beyond in The Cosmos, the naturity of this universal existence 

[1:45:46] The general approach by Millettarian Philosophy is inclined to accept, or at least 
recognise the fundamental ideas of hylozoism due to the principle that everything existent 
within The Cosmos holds some kind of connection with life, depending on the definition 
one pins to life or to the state of being alive; also, hylozoism is not opposed to anything 
that Millettarian Philosophy expounds which points in the favour of its own acceptance by 
Millettarian philosophers. 

[1:45:47] Due to this, the Millettarian Tradition can agree, but may not entirely embrace the 
ideas of hylozoism due to the Millettarian distinctions between the definitions of life, 
sentience, and existence. 

[1:45:48] Life is understood to be anything that has presence within The Cosmos (therefore 
all matter), while sentience is considered to be anything organic or robotic that has a 
lifespan or intelligence to the different degrees of sentience, while existence relates to all 
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things with a physical and non-physical reality, and therefore includes all cosmic entities, 
all universal entities, and all that is divinical too. 

[1:45:49] Due to these distinguishments of definition, the Millettarian approach to 
understanding life could be labelled as hylozoist but rather than the Millettarian Tradition 
standing in firm alignment with hylozoism, the Tradition shall prefer to interpret this as its 
cosmology standing in neutrality, or impartiality with regards to the hylozoistic 
philosophy 

[1:45:50] There exist four major orientations of sentientology, often collectively related to, 
simply as, the Four Orientations of Sentientology, and each of which forming the distinct 
territories of how an individual or a philosophy can approach sentientological 
contemplations, and it is the purpose of this portion of the discourse to address these four 
orientations, explain them, and expound the Millettarian perspective. 

[1:45:51] Sentientism is the first of these orientations and holds the belief in sentience 
beyond The Earth; this includes all types of sentience; animals, plants, humans, and other 
species; this, out of all the orientations, captures the Millettarian perspective most 
accurately. 

[1:45:52] Antisentientism is the second of these orientations and holds the disbelief in 
sentience beyond The Earth; this is the most extreme of all the orientations as it does not 
believe in any form of life exists beyond The Earth and is the most non-Millettarian 
orientations. 

[1:45:53] Extraterrestrialism is the third of these orientations and holds the belief in the 
existence of humans, humanoids, or other intelligent species beyond The Earth; this is 
firmly Millettarian in its outlook and the distinction between this and sentientism must 
always be affirmed as this orientation only relates to the belief in humans and other 
intelligent beings living beyond The Earth. 

[1:45:54] Anti-extraterrestrialism is the fourth and final of these orientations and holds the 
disbelief in the existence of humans, humanoids, or other intelligent species beyond The 
Earth; this differs from antisentientism in that it believes in other non-intelligent forms of 
life live beyond The Earth, but does not believe in any type of intelligent life beyond The 
Earth. 

[1:45:55] Sentientist approaches encompasses the extraterrestrialist approaches to the 
question of life beyond The Earth, but the latter relates only to humanoid and intelligent 
species and it is that wherein we see the distinction between these two approaches. 

[1:45:56] In opposition, antisentientist approaches also encompass the anti- 
extraterrestrialist approach in relation to the question of whether life exist beyond The 
Earth, but the latter relates only to humanoid, or intelligent species wherein we see the 
distinction between the two approaches. 
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[1:45:57] Of this discourse on sentientology, we shall address two final aspects; the first is 
the Fermi Paradox, of which we shall discuss the Millettarian perspective on some of the 
suggested solutions to the paradox, after which we shall end the discourse by completing 
a full instrumentation with a sentientological premise. 

[1:45:58] The essential postulation for the Fermi Paradox is to address the centralmost 
question of all sentientological contemplation; considering humanity hasn't found other 
life, where are the sentient beings of The Cosmos? 

[1:45:59] Further to this, the Millettarian Tradition understands the Fermi Paradox to be a 
valuable resource of philosophical and contemplative stimulation due to the wealth of 
questions that it seems to endlessly produce. 

[1:45:60] There are eleven aspects to the Fermi Paradox to which we shall address and 
discuss the Millettarian approach, the first of which is the technological isolation of 
civilisations due to virtual reality rather than actual reality. 

[1:45:61] The Millettarian approach agrees that this solution is certainly of possibility due 
to the potentiality of the advancement of technologies as based upon the premise of 
humanity's current progression towards technological development. 

[1:45:62] However, such a solution is also considered to be tragic if true, but the possibility 
of something happens does not mean that it is the reality; it is tragic because, if true, this 
solution means that the possibility of humanity discovering other sentient life everso more 
difficult. 

[1:45:63] This points to the potentiality for the advent of technological progress to cause 
inevitable obstacle to the exploration of The Cosmos and the subsequent discovery of 
sentient life beyond The Earth. 

[1:45:64] The second of the solutions to the Fermi Paradox is henceforth encapsulated by 
the term, neocatastrophism, and points to the occurrence of major planetary catastrophes 
that stop the development of life through world extinctions. 

[1:45:65] The most prominent of these in the history of The Earth, of course, is the 
extinction of the dinosaurs, and so easily could this have occurred to humanity, and to 
which lengths would we be able to venture in order to survive such a catastrophe? 

[1:45:66] This is the most logical and natural solution to the paradox regarding the reason 
for that our efforts in sentient seeking have not yet produced fruit; neocatastrophist ideas 
are supported by the Millettarian Tradition due to their very logicity and naturality. 
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[1:45:67] The inevitability of catastrophes in The Cosmos are infrequent at best, and are not 
set to increase in their abundancy, however, they do occur as phenomena of The Cosmos 
and for this reason, its potentiality to remain as a probable solution must be considered. 

[1:45:68] The third of the solutions to the Fermi Paradox is structured upon two different 
ideas that must be cumulated together to form one idea; these two ideas relate to the 
chronology of The Cosmos and humanity's position within this chronology 

[1:45:69] The first of these ideas is henceforth known as preliminism and suggests that 
humanity exists too early for the development of other sentient civilisations; preliminist 
ideas suggest that humanity is the first of all sentient civilisations in The Cosmos, and is a 
point of subject from which philosophical discussions and contemplations are expected to 
germinate; this concept is also known as The First Civilisation Theory 

[1:45:70] The second of these ideas is henceforth known as dilatism and suggests that 
humanity exists long after the last sentient civilisation became extinct and therefore, the 
human civilisation is considered to be the final civilisation of sentience in The Cosmos, 
another name for which is henceforth known as The Last Civilisation Theory 

[1:45:71] Preliminist and dilatist approaches to sentientological contemplation provide a 
greater breadth and depth of philosophical investigation, but also, they simultaneously 
produce a starkly sobering aspect to contemplations surrounding sentience beyond The 
Earth, and although the Millettarian Tradition certainly supports neither preliminism nor 
dilatism, these remain important sentientological philosophies. 

[1:45:72] The next of the solutions to the Fermi Paradox involves the suggestion that 
sentient beings, especially if their natures are similar or more extreme to that of 
humanity's, are too violent or dangerous for one another. 

[1:45:73] This is proposed to inevitably lead to the destruction of sentient civilisations from 
the inside out due to the jealousy, the viciousness, and the potential brutality of the 
inhabitants of such civilisations. 

[1:45:74] Certainly a solution that is feared by the Millettarian Tradition, the reality of 
which is, however, not entirely inconceivable due to the relatively high possibility of this 
occurrence due to our current understandings, instances, and demonstrations of 
humanity's brutal naturity. 

[1:45:75] The next solution to the Fermi Paradox with major implications attached to its 
contemplation is that which is henceforth known as extensivism and proposes the 
questions as to why The Cosmos exists in such a large capacity as it does despite its own 
limitation, if it is not harbouring sentient life other than humanity on The Earth. 

[1:45:76] This points to the purposity of The Cosmos in the state of its expansion and 
although it does not entirely constitute a solution to the paradox, it raises questions that 
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transcend beyond their immediate proximities, and extend to stimulate further 
contemplations in relation to cosmic purpose, cosmic expansion, and cosmic composity. 

[1:45:77] This particular solution to the paradox draws further questions about the point of 
The Cosmos in its current existence and is a powerful notion to press in the face of those 
whom doubt the authenticity of the notion of sentient life beyond The Earth, and a notion 
that would be difficult to refute when properly assembled during a philosophical debate, 
and therefore one that the Millettarian Tradition is inclined to support and utilise. 

[1:45:78] The sixth of the solutions to the Fermi Paradox exists in relation to the idea that 
there is an unknown communication of other civilisations that they utilise which has 
caused the lack of humanity's ability to recognise sentient life due to the communications 
used by such life being so different from humanity's that we cannot detect it. 

[1:45:79] This approach to the paradox is henceforth known as innominatism and argues 
that all of humanity base our exploratory procedures upon our own evolution and 
development and as such, our explorative premise is based entirely upon this self¬ 
application, in turn, greatly limiting our own explorative abilities. 

[1:45:80] This particular solution points to the centrality of communication in the 
exploration and intended discovery of sentient life beyond The Earth, but the 
identification of the possibility of unknownness of such vital communication is unnerving 
to say the very least, but nonetheless, this demonstrates, yet again, the potentiality of 
technology to become an obstacle in sentient seeking. 

[1:45:81] The seventh solution to the Fermi Paradox is henceforth encapsulated within the 
philosophy of isolism and is also known as The Lonely Cosmos with its essential premise 
consisting of the notion that sentience is at best very rare, as in, is only in occurrence once 
or twice for every galaxy of The Cosmos. 

[1:45:82] This solution demands that there does exist sentient life, but so very rarely that its 
own significance is undermined as a result, and points to the suggestion that despite 
sentient life's existence, the fact that it is so rare means that it may as well not exist due to 
humanity's inability to ever come across it. 

[1:45:83] Such a solution leads to contemplations on the concept that is henceforth known 
as The Human Cosmos; this concept expounds that humanity is alone because The 
Cosmos was made for us, therefore there is no need for any other sentient life to exist; this 
tends to be the moratorational belief of many of the religious traditions. 

[1:45:84] Of course, the Millettarian Tradition is opposed to such solutions and suggestions 
due to its beliefs and principles with regards to sentience, but isolist ideas should be 
considered nonetheless, especially due to the logicity that they do align themselves with 
which the Millettarian Tradition is always inclined to respect. 
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[1:45:85] The next solution of the Fermi Paradox is encapsulated by the concept of Sentient 
Self-creation, also henceforthly known in the Millettarian Tradition as fabrism. 

[1:45:86] This philosophy holds that the expansion of human civilisation is inevitably 
going to reach the point at which the different civilisations of humanity across different 
planets will differ so much from one another that they evolve into different humanoid 
species as a result of a long chronology of evolutionary transformation. 

[1:45:87] Due to the prophesied occurrence of this, it is held that these new forms of 
sentience that have originated from our original civilisation demonstrate our ability to 
create sentience from ourselves, as is the fabristic approach. 

[1:45:88] Fabrism does not address whether there is other forms of sentient life in The 
Cosmos, but instead looks towards how humanity, as a civilisation, can create its own 
varying forms of sentience across different planets and furtherso, fabrists consider this as a 
responsibility of humanity to undertake. 

[1:45:89] Fabrists may believe in other sentient life in The Cosmos, or they may not but 
they are essentially very anthropocentric in their approach due to the fact of their belief in 
our civilisation as the one to populate other worlds with new forms of evolved sentient 
life. 

[1:45:90] The Millettarian Tradition is certainly in agreement with the spirit of the ideas of 
fabrism due to its belief in the responsibility of humanity to populate worlds beyond The 
Earth, and if this is to inevitably lead to the evolution of humanity into different species, 
then the Millettarian Tradition can only accept this inevitability of natural processes. 

[1:45:91] The ninth solution to the Fermi Paradox is encapsulated by the philosophy that is 
henceforth known as invisism, believers of which are known as invisists, and may also be 
described in non-Millettarian terms as the Zoo Hypothesis. 

[1:45:92] This solution holds that there does exist many other forms of sentient life in The 
Cosmos, however, it is held that such life is hiding from humanity due to be fearful of 
humanity's reaction to their discovery of other sentient life. 

[1:45:93] Therefore, invisists are pro-sentient in their leaning, however, the Millettarian 
Tradition does not support such suggestions due to the illogicity of such claims and the 
possibility of the truth of such claims being fairly narrow in realistic terms. 

[1:45:94] The tenth and second to final solution to the Fermi Paradox is to be henceforth 
known as asynchronism and is similar to the solution formed by preliminism and dilatism 
in the Millettarian Tradition, and pivots around the idea of time and the chronology of The 
Cosmos. 
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[1:45:95] Essentially, this solution holds no affirmation that humanity exists at the same 
time as other sentient civilisations in our galaxy due to the vast chronological expanse of 
the galaxy's timescales. 

[1:45:96] Asynchronists hold the concept of Rare Coexistence at the heart of their argument 
and believe for certain that during humanity's exploration of The Cosmos, it is inevitable 
for explorers to discover those which are known as artefacts of past civilisations. 

[1:45:97] Asynchronism, as a philosophical approach to sentientological contemplation, is 
not entirely non-sentient and neither is it anti-sentient by any means, but instead, exhibits 
pro-sentient tendencies due to its belief in sentient civilisations, however, it argues that the 
lifespans of such civilisations are swallowed by the immense scale of cosmic time that 
would make two or more civilisations meeting a highly unlikely event. 

[1:45:98] Due to the logicity of the asynchronist approach, the Millettarian Tradition is 
inclined to acknowledge the asynchronist notion due to keep in alignment with the 
Philosophical Spirit, but the very notion of Rare Coexistence that asynchronism supports 
is fundamentally opposed to the beliefs of the Millettarian approach. 

[1:45:99] The final proposed solution to the Fermi Paradox is captured by the philosophy 
of distenism, the adherents of which are known as distenist and is also known outside of 
Millettarian terminology as the Sustainability Solution. 

[1:45:100] Distenism prophesies that the inevitability of the collapse of a civilisation 
through the expansion of the civilisation into space is the reason for the supposed lack of 
sentient life in The Cosmos. 

[1:45:101] Distenism therefore opposes humanity's exploration of The Cosmos as it 
prophesies the downfall of human civilisation if such a cosmic exploration is embarked 
upon which is entirely in opposition to the Millettarian Tradition of course. 

[1:45:102] Despite this, distenist approaches to the Fermi Paradox are largely pro-sentient 
as they do recognise the existence of sentient civilisations on worlds beyond The Earth, but 
instead invoke matters of practicality into the idea of the implosion of such civilisations if 
they do embark upon spacial endeavours. 

[1:45:103] It can be argued, therefore, that distenism holds a notion that is very far from the 
fundamental aspects of the Millettarian Tradition's approach to sentientological 
contemplation, and even wider beliefs in relation to humanity's exploration of The 
Cosmos. 

[1:45:104] All of the solutions and suggestions proposed to combat the Fermi Paradox and 
all of the Millettarian Tradition's responses to them must all be considered in the context of 
the post-omnidoxical era, meaning after The Omnidoxy has been demonstrated to the 
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world, and Millettarian philosophers from all nations converge their minds on the same 
subjects that have been addressed herein. 

[1:45:105] This contextualisation allows for us to understand that there exists a vast 
resource of contributions that will inevitable be made, and are encouraged to be made to 
the Millettarian philosophical tradition, especially so in this specific aspect, towards the 
Fermi Paradox; all future contributions and solutions to the unravelling of this paradox 
are of the utmost priority of the Millettarian Tradition to encourage to flourish so that we 
are able to further develop our understandings of the paradox and how we are to 
approach it. 

[1:45:106] Now we shall begin the final segment of our discourse into the discipline of 
sentientology and the way by which we shall conclude our discourse shall consist of a full 
instrumentation in relation to a sentientological context. 

[1:45:107] The first of the instruments of study that we shall apply to sentientology is 
abundancy and relates to the measurement of the quantity of sentient civilisations beyond 
The Earth. 

[1:45:108] From the perspective of the Millettarian Tradition, The Cosmos is abundant of 
sentient life in all its possible forms, and this belief remains a central characteristic to 
Millettarian Philosophy. 

[1:45:109] The abundance of sentient life within cosmic existence is perhaps the most 
distinctive aspect to The Philosophy of Millettism, and the predominantly held solution to 
the Fermi Paradox in the Millettarian Tradition is that humanity has not yet explored The 
Cosmos, or understands The Cosmos enough, and therefore implores for the Humanic 
Exploration of The Cosmos to proceed. 

[1:45:110] The application of the instrument of study of bipolarity to sentient life is 
manifested in the bipolarity of the belief in sentient life or the disbelief in sentient life; this 
dichotomy forms the basis of sentientological argument and philosophical enquiry. 

[1:45:111] In this instance, the application of bipolarity is therefore central to philosophical 
contemplations in relation to sentient life and its existence and, of course, the Millettarian 
Tradition remains steadfastly on the side of the belief in sentient life. 

[1:45:112] The application of calendarity to a sentientological context is manifested in the 
idea that the timescale of our search for sentience is so minute compared to the scale and 
chronology of cosmic time, which acts as the basis for the Millettarian solution to the 
Fermi Paradox. 

[1:45:113] The discovery of sentience in The Cosmos is the central aim of the Millettarian 
Tradition to achieve and it is considered to be the central component to changing the entire 
course of human history and civilisation. 
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[1:45:114] It is in this notion that we see the application of centricity for the discovery of 
sentient life is the centricity of the Millettarian Tradition; this type of centricity can be said 
to be relative to all forms of centricity, including abstract, physical, futural, cosmical, and 
predictional for this particularity of centricity is applicative to all these forms of centricity. 

[1:45:115] The centricity of sentience in the Millettarian Tradition can be seen by the 
relevance given to its contemplation and disciplination in the form of sentientology and it 
is the inclination of the Millettarian Tradition to always focus its philosophical premise on 
the in-depth contemplation of sentient beings, and the naturity of sentience in a wider 
sense. 

[1:45:116] The Millettarian Tradition holds the existence of sentience in The Cosmos to be 
in full alignment with the cosmical orderity, and in fact holds that any notion of the non¬ 
existence of sentience is a notion of disorderity. 

[1:45:117] The Millettarian Tradition insists that sentient beings, including humanity itself 
as a sentient civilisation and species, are integral aspects of the cosmical system and are 
the essences of cosmical orderity, and therefore, the application of the instrument of 
cosmicality is important to wider contemplations of sentientology. 

[1:45:118] The application of dynamicity relates to the changes, the activities, and the 
progression found in sentient beings and their civilisations. 

[1:45:119] The Millettarian Tradition understands sentient beings, sentient civilisations, 
and the concept of sentience itself to be one of the most dynamic aspects of cosmic 
philosophical contemplation. 

[1:45:120] This understanding is based upon the premise of humanity's own set of 
changes, activities, and progresses during its own history and it is by further study and 
deeper contemplation of such ideas that we understand the immense abundance and 
frequency of changes, activities, and progresses found in relation to sentient beings and 
their civilisations. 

[1:45:121] The sentient beings of The Cosmos in which the Millettarian Tradition considers 
to exist is characterised by change from the moment of its own inception; change is the 
naturity of sentience across all applicative categories of appearance, function, and 
purpose. 

[1:45:122] We see the extent of the activities of sentient beings in both action, mentality, 
emotion, and philosophicality and it is across these four dimensions that we measure 
activity within the context of dynamicity. 
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[1:45:123] Sentient beings are in constant action, as humans are every day of our lives; this 
physical action is expressed in our daily abilities and functions and the Millettarian 
Tradition considers there to exist a great deal of dynamicity in that. 

[1:45:124] The dimensions of mentality emotionality and philosophicality are all integrally 
connected to one another and all of which contribute to the extent of the activity 
associated with the formation of sentience itself and what makes an entity characterised as 
sentient. 

[1:45:125] The final aspect of the instrument of dynamicity is progression and according to 
the perspective of the Millettarian philosophical tradition, the only avenue of progression 
for sentient beings and civilisations is to explore The Cosmos and learn of new worlds and 
the natures of those worlds, and the species of sentience living upon those worlds which is 
entirely integrated into the purpose of the Humanic Exploration of The Cosmos. 

[1:45:126] The Millettarian Tradition considers sentience and sentient beings and 
civilisations to be an essential element of cosmic existence and therefore, the Tradition 
does not understand there to be extrinsicity associated with sentience as that would be 
tantamount to opposition to the centricity of sentient life and therefore contradictory to the 
Millettarian Tradition. 

[1:45:127] Instead, the Millettarian Tradition emphasises the intrinsicity of sentient life as a 
necessity to the purpose and structure of our existences and remains a fundamentality to 
all philosophical enquiry. 

[1:45:128] The application of the instrument of Unity must be applied to sentience as 
sentience is part of The Cosmos, and therefore, as a direct result, sentience is limited and is 
therefore finite, and holds a finite naturity. 

[1:45:129] By this notion finiteness, sentience is limited in its abundance and in the extent 
of its distribution, and the extent of its ability to conceive notions due to its cosmical 
naturity; due to this principle, sentient beings will be forever by their own naturity. 

[1:45:130] After taking into account the relevancy provided to the concept of sentience and 
the existence of human beings in The Cosmos, the Millettarian Tradition understands the 
application of the instrument of focality to make conclusions about the overall importance 
of sentience in The Cosmos. 

[1:45:131] The existence of sentience holds little importance in the structure and formation 
of The Cosmos itself, but the existence of sentient beings provides depth and meaning and 
a distinct purpose to The Cosmos; in addition, the existence of sentient beings also links 
The Cosmos to The Divine, if such a connection between sentience and divinity is so 
believed. 
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[1:45:132] The Millettarian Tradition introduces previous contemplations regarding the 
dynamics of sentient life, the intrinsicity of sentient life, the believed abundancy of 
sentient life, and finally, the overall centricity of sentient life in order to derive of 
conclusion about the focality of sentience and sentient beings and civilisations. 

[1:45:133] In essence, the Millettarian Tradition considers the exploration, discovery, and 
progression of sentient civilisations, and the study and contemplation of sentience to be 
one of the most focal and distinctive aspects of the Millettarian philosophical tradition. 

[1:45:134] The fundamentality of sentience and sentient beings in The Cosmos is in fact 
very low due to the unnecessary role that sentient beings play in the structure and formity 
of The Cosmos, however, looking at sentient beings in this way from a different contexts 
increases their fundamentality. 

[1:45:135] The Millettarian Tradition maintains that sentience and sentient beings and 
civilisations play a transcendent role in relation to The Cosmos, and despite their lack of 
involvement in the formation, structure, and development of The Cosmos, the Millettarian 
Tradition considers sentience to hold a divine functionality within The Cosmos; a 
functionality that provides purpose, and greater meaning to The Cosmos. 

[1:45:136] Despite the Millettarian Tradition's opposition to notions that The Cosmos 
wasn't created for humanity, or even for any sentient beings, the Millettarian Tradition 
considers sentient life to hold some indeterminate role of purpose in The Cosmos; sentient 
life is considered to be central to the purpose of The Cosmos, but also, not entirely intrinsic 
so that nothing else can be considered as important as sentient life. 

[1:45:137] When we consider The Cosmos philosophically through the lens of the 
instrument of functionality, we consider the rotalities and orbitalities of planets, and the 
occurrence of cosmic phenomena, but when we point towards the sentient beings and 
civilisations, what can we derive of their functionalities in The Cosmos? 

[1:45:138] Essentially, the Millettarian Tradition understands sentience in whichever form 
it does arise to be the populous of The Cosmos for without such life. The Cosmos remains 
a lifeless entity, and it is in this notion, that we understand the greatest functionality of 
sentient life to be, and therefore, that is how sentient life is appropriate to the cosmical 
orderity. 

[1:45:139] The Millettarian Tradition considers the instrument of study of futurity to be the 
most important instrument to apply to sentient life and the concept of sentience for the 
Tradition understands the future of humanity to lay within the gaining greater knowledge 
of the naturity of sentience, and of interacting with sentient civilisations beyond The Earth. 

[1:45:140] Due to this belief, the Tradition understands sentience and sentient life to the 
most important of all the philosophical contemplations that relate to times yet to come for 
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space exploration is considered to be the inevitable future of humanity, and therefore, the 
discovery of sentient civilisations is considered to be central to the future of humanity 

[1:45:141] Scientific investigation stands on the side of the Millettarian Tradition in the 
belief of the active search for sentient life beyond The Earth, and it the Tradition believes 
that the Millettarian philosophical world must always work in alignment with that of the 
scientific world. 

[1:45:142] The imnemnity of sentience beyond The Earth in The Cosmos is what shall 
solidify the belief of the Millettarian Tradition to the entirety of the world and shall 
quieten all the doubters to the notion of the existence of sentient life across The Cosmos. 

[1:45:143] The Millettarian Tradition rests on the faith of the existence of sentience beyond 
The Earth on other worlds, but the reaffirmation and reinforcement of this belief through 
its scientific and empirical investigation and discovery shall be the singlemost defining 
event in the entirety of human history beyond all other occurrences and historical events, 
and the Millettarian Tradition shall prepare and position itself henceforth to become 
central to this revolutionary event to further strengthen its institution within human 
civilisation and thought. 

[1:45:144] The instrument of study of motivity applied to sentient life is to reveal the truth 
behind the reason for the Millettarian Tradition's consideration of sentient life's centricity 
to its philosophical contemplation; the motivation behind such is pivoted around the belief 
in the beauty and vastity of The Cosmos as an extension of the immense naturity of The 
Cosmos, and the interlacation between The Cosmos, The Universe, and The Divine, as 
premised by the Millettarian Cosmology. 

[1:45:145] Mysteriosity is integral to the notion of sentience and the existence of sentient 
beings in The Cosmos, certainly so from humanity's current perspective, and even so with 
faith in sentient beings, one can still appreciate the mysteries of sentience; there still 
remains a great deal of mystery surrounding the naturity of sentience, and the truth 
behind the purpose of sentient life, and its proposed connection with divinity. 

[1:45:146] The naturity of sentience is a major area of contemplation within the discipline 
of sentientology and stems entirely from the application of the instrument of study of 
naturity to the concept of sentience. 

[1:45:147] The naturity of sentience, according to the current established beliefs of the 
Millettarian Tradition, can be described in three different veins of comprehension; the first 
is characterised by limitation, the second by immense potentiality, and the third by its 
providence of a greater purpose and meaning to The Cosmos. 

[1:45:148] The first of such naturities is limitation, and this provided to us by the 
overriding principle of the limited state and naturity of The Cosmos in which the sentient 
life we consider herein exists. 


569 



[1:45:149] The second of such naturities aforementioned as immense potentiality points to 
the practically immeasurable and unmatchable ability for sentient life to provide ample 
abundances of opportunity, similarly to the way in which children and the young in 
general exist as beacons of future possibilities. 

[1:45:150] The third of such naturities, henceforth known as the providence of purpose, 
notionises sentience as a means of satisfying our philosophical contemplations of The 
Cosmos and its own purpose, as well as to feed our own self-importances and to 
portraying humanity and other sentient life in The Cosmos as having an important role to 
play rather than being easily disposable elements of little worth. 

[1:45:151] The Millettarian Tradition considers the notion of sentience beyond The Earth to 
be the most progressing notion of all notions for it urges debate on the topic, and 
encourages the initiation of the Humanic Exploration of The Cosmos which itself is 
considered to be the epitome of progression from the perspective of the entirety of 
Millettarian Philosophy. 

[1:45:152] Essentially, after studying Millettarian Philosophy, it would be impossible for 
one to deny that progressivity is not, in at least one way, connected to sentient life every 
time it is invoked as an instrument of study to be applied. 

[1:45:153] When apply purposity to sentient life in The Cosmos, the most essential factor is 
provided as population; without the populous that sentient life provides. The Cosmos 
becomes a dimension void of life and despite the beauty and the ability of cosmic entities 
to be endlessly devoted to, they alone lack something that sentience holds the essence of. 

[1:45:154] The Millettarian Tradition maintains that its belief in and notion of sentient life 
beyond The Earth is entirely formed by a series of logical steps with the rationality of such 
formed by notions of the size of The Cosmos, the existence of life on The Earth as a 
determiner of life on other worlds, and the proven set of planetary characteristics required 
for life to evolve. 

[1:45:155] The Millettarian Tradition holds rational justification as one of two parts of the 
binary structure of sentientological argument, the second part of which being faith in the 
existence of sentience. 

[1:45:156] It is in the believers that the Millettarian Tradition bases its philosophical 
contemplations of sentience upon and it is the believers that the Tradition entrusts with 
knowing the mysteries of sentience; the rationalisers are considered secondary in their 
importance and trustworthiness to the believers and the faithbearers; those are whom we 
must invest for they held trust in the Philosophy and the words it expounds long before 
the rationalisers and their need for proof. 
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[1:45:157] This hierarchy of rationalisers and faithbearers is central to Millettarian 
philosophical contemplations of sentience and the status quo in which the concept of the 
Primarity of Peoples is introduced. 

[1:45:158] The Primarity of Peoples attempts to hierarchise the different categories of 
people according to whether they consider something by faith, or evidence, or a mixture of 
both; in certain areas, the Millettarian Tradition considers faith to be the primarity, while in 
other areas, evidence is given the primarity 

[1:45:159] The Millettarian Tradition also maintains that faith is not in opposition to reason 
and holds the belief in the existence of sentient life beyond The Earth to be a form of 
rational faith; something that is not entirely known yet, but the belief of which is stemmed 
from physical realities. 

[1:45:160] In a sentientological contextualisation, the instrument of study of symbioticity 
focuses itself on the symbiotic relationship between sentient beings and The Cosmos; this 
is derived from the mutual interactions found between sentient beings and The Cosmos in 
which they reside. 

[1:45:161] The derived symbiotic relationship between sentient beings and The Cosmos 
allows us to draw a firm conclusion of philosophical inference stating that the naturities, 
originations, and purposities of sentient beings and The Cosmos in which they reside are 
ultimately and forever entwined for as long as they shall both exist. 

[1:45:162] The symbioticity of sentience and The Cosmos can best understood and 
evidentially demonstrated by humanity's symbiotic relationship as a microcosm; 
humanity is entirely dependent upon The Cosmos, and its microcosm of nature, and is 
interacting with The Cosmos on a daily basis for existence, survival, knowledge, growth, 
and progression. 

[1:45:163] The final instrument of study of this sentientological instrumentation is that 
which is known as the instrument of vastity which bases its application to sentience on the 
immensity of the potential diversity of sentient beings in The Cosmos. 

[1:45:164] Due to the Millettarian Tradition's firm belief in sentient life beyond The Earth in 
an abundant way, and as a postcursor to this, it is also held that a vast array of diverse 
sentient beings exist and it is this Diversity of Sentience that is considered to be the 
greatest element of The Cosmos and the greatest gift that the creator of The Cosmos has 
provided. 

[1:45:165] The Millettarian Tradition stresses the Humanic Exploration of The Cosmos to 
realise and discover the vastity of sentience in The Cosmos as the central reason for space 
exploration. 
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Cosmic Connections To The Natural World 
(Cosmoapplication) 


[1:46:1] Upon one's closer observance of the natural world, one is bound to notice the 
consistencies between the structure of The Cosmos and the structures of the natural world; 
the greatest example of this that one could easily understand is manifested by simply 
entering one's garden to find the structure of a leaf, and any plant for that matter. 

[1:46:2] A cosmoapplication related to the leaf, especially so of the nasturtium plant which 
has a core from where the stem acts as the infrastructure for the leaf, and on the front side 
of the leaf, different channels appear which stretch to different distances. 

[1:46:3] One without much imagination may ponder as to how this relates to the cosmical 
structure, but in the core of the leaf, I see the star as the core of the star system; in the veins 
of the leaf, the endpoints of which I see as the different planets perched at different 
distances from the core star and the perimeter of the leaf demonstrates the edge of the star 
system. 

[1:46:4] The growth of the plant from the seed to its sprout, I see this as the expansion of 
The Cosmos from the moment and point of its own creation; another consistency between 
plants of the natural world and the cosmic world is the metagalaxy. 

[1:46:5] Look at such structures as the Laniakea Supercluster and I notice the startling 
similarities between the way by which all its millions of offshoots stem from the central 
stream of light and how the roots of all plants and trees hold a similar structure both in 
appearance and function. 

[1:46:6] For The Cosmos, light is its equivalent of water for the life of plants, as is another 
connection made between these two seemingly distant and unconnected entities to the 
untrained, or unphilosophised mind; such notices of consistencies are all philosophical, 
rather than scientific, but just by these few examples, we understand that there is certainly 
a great deal of consistency between the natural world here on The Earth and of course all 
worlds, and the cosmic world. 

[1:46:7] This is obviously due to the fact that the natural world of the plants, insects, 
animals, and marine life, is of course part of the cosmic world as a microcosm here on The 
Earth and in all things that share origins, they too exist in consistency; this is how we can 
conduct any cosmoapplications at all. 

[1:46:8] There is also a strong tradition of terminology within the discipline of 
cosmoapplication, which stands alone as its own distinct discipline of philosophical 
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contemplation; these terminologies can be found within The Grand Lexicon of 
Millettology, and we must also not forget that cosmoapplication is an essential element to 
the study of naturology which is latterdiscoursed, as well as general naturological 
contemplation. 


The Natural & The Rational 
(Orbanology) 

(Naturality & Rationality) 

[1:47:1] That which is known as naturality in the Millettarian philosophical tradition must 
not be confused with the instrument of study of naturity but instead, is to be henceforth 
considered as the quality of being based upon that which is natural rather than that which 
is rational for the Millettarian Tradition recognises that the two do not always align with 
one another. 

[1:47:2] Naturality & Rationality, known as orbanology, is a major branch of philosophical 
disciplinarity within Millettarian Philosophy dealing with wide variety of different 
concepts and areas of study, including causality, relativity, origination, the nature of 
intuition, and the equilibrium and naturality and rationality are categorised as utensils of 
philosophical enquiry in their terminological contexts. 

[1:47:3] The relationship between naturality and rationality can be considered 
dichotomous in its nature, but also, can be considered symbiotic as the two can often be 
considered to interact with one another, and at times support one another, but this is 
entirely dependent upon the nature of the topic addressed. 

[1:47:4] The nature and purpose of the relationship between naturality and rationality is 
based upon the distinction in premise according to the justifications one may use to make 
a conclusion about a particular entity's existence, or the occurrence of an event. 

[1:47:5] Naturality can be used in the presupposition that nature overrides rationality in a 
particular scenario; when nature defies current human logicity and extends beyond the 
current rational comprehension of the human mind; this can be seen in some of the most 
extreme cosmic entities such as the singularity of black holes, and the edge of The Cosmos. 
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[1:47:6] In parallel to this, the utility of rationality is fulfilled by the presupposition that 
reason and logic are best applied to answer the questions posed by philosophers and 
aligns itself with the instrument of imnemnity and empirical knowledge, but is ultimately 
left vulnerable to being overrode by naturality in anything it cannot explain with rational 
arguments. 

[1:47:7] The first major subdiscipline within Naturality & Rationality that is to be discussed 
within this discourse is that which is henceforth known as causology; this subdiscipline 
deals with the contemplations surrounding the nature of causation, and it is from which 
the instrument of study known as causality originates. 

[1:47:8] Causologists attempt to utilise either of the utensils of naturality and rationality to 
draw conclusions about the cause of the origins of certain entities, as well as the cause of 
the occurrence of certain cosmical events and phenomena. 

[1:47:9] As part of this, causologists typically begin with utilising rationality to explain 
causations, but if such rational thought cannot explain, it is often the utensil of naturality 
that philosophers turn in order to complete their explorations of cause. 

[1:47:10] Causology acts as the foundation for a new type of philosophical investigation 
that is henceforth known as Causological Philosophy; this type of philosophy holds as its 
premise, the cause of all entities and events to be the most important aspect for 
philosophers to pose. 

[1:47:11] The Millettarian Tradition is certainly a supporter of Causological Philosophy and 
its premise of causation being the most important aspect of philosophical enquiry and is 
also a supporter of utilising the instrument of causality as the measurer of the nature of the 
cause of a particular entity or event. 

[1:47:12] Henceforthly, the philosophers of the Millettarian Tradition are to most 
commonly use Causological Philosophy in order to explore subjects such as the cause of 
The Cosmos, the cause of cosmic phenomena, and the nature of causation in The Cosmos, 
and it is this type of philosophical investigation that is highly encouraged by the 
Millettarian Tradition. 

[1:47:13] From the Millettarian perspective of causation, the essential premise is that all 
that is caused within The Cosmos is caused cosmically so, and due to the principle of 
limitation of the naturity of The Cosmos, all causation is limited by its own naturity. 

[1:47:14] The Millettarian Tradition defines causation in The Cosmos to be completely 
separate from causation in occur beyond The Cosmos in The Universe, or in any Divine 
existence, in a composite it. 
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[1:47:15] This composite approach understands causation of individual composite entities 
to be completely separate from everything outside The Cosmos until we consider the 
causation of The Cosmos itself which is dependent upon that which exists outside of it. 

[1:47:16] In Causological Philosophy the Millettarian Tradition maintains the difference 
between fallible causation and pure causation; the former of which relates to entities or 
events of cosmic existence that have occurred by the actions by sentient beings, while the 
latter relates to entities and events that have occurred by the creativity of The Cosmos 
alone. 

[1:47:17] Fallible causation is considered to be bound by the naturity of sentience, 
specifically humanity, and so, such causation is marred with motivation, intention, 
circumstance, profit, and emotion, and therefore, cannot be trusted due to these impurities, 
as reflected by humanity's impurities. 

[1:47:18] However, that which is known as pure causation is considered to only be bound 
to the creative efforts of The Cosmos, and by extension, that which exists beyond The 
Cosmos, as the engineer of The Cosmos, whether this be some universal, or divine entity. 

[1:47:19] Essentially, the Millettarian Tradition maintains that only pure causations can be 
trusted as they are not marred by the impurities of sentience and would include the 
processes of nature, the procedures of planets and stars, and the brilliant creations and 
phenomenas of The Cosmos such as the supernovae, the quasars, and the nebulae. 

[1:47:20] These two types of causation that are introduced by the Millettarian Tradition are 
indicative of the potential for further categorisations to be made about causation and the 
vast amount of philosophical enquiry that is possible for causation. 

[1:47:21] The next of the major subdisciplines within the discipline of orbanology is 
henceforth known as purpology, scholars of which are to be known as purpologists, deals 
with the vast amount of questions regarding the purpose of The Cosmos, the purpose of 
The Universe, and even discusses the purpose of The Divine. 

[1:47:22] Essentially, purpology transcends all concepts and disciplines in that it attempts 
to drill to the central aspect of all existences and conceptualisations in that it raises the 
difficult question of purpose. 

[1:47:23] These questions of purpose are to be raised about the entirety of the concepts of 
Millettarian Philosophy and by this notion alone, we understand the breadth and depth of 
purpology to be a vastly potential subdiscipline that requires the greatest of minds to 
attempt to contemplate for to contemplate the purpose of The Cosmos, The Universe, and 
The Divine inspired from Millettarian Cosmology is no easy feat to accomplish. 

[1:47:24] In the context of Millettarian Philosophy, that which is known as relativity holds 
an important place within orbanology as it is the measure of the extent of the comparison 
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of effect between two or more different entities or events meaning that an example of the 
measure of relativity would consist of the inference of the effect between the comparison 
of one concept to another. 

[1:47:25] Cosmical Relativity is a specific type of relativity that relates only to cosmical 
entities, such as the extent of the effect between one planet and another for example, and 
the subsequent impact upon the concept in discussion for a comparison can hold great 
consequence to way in which a philosopher may perceive an issue. 

[1:47:26] That which is known as the equilibrium within the context of the discipline of 
orbanology relates to an important tool that can be used by philosopher during 
contemplation and attempts to derive a balance between relativities; a balance between 
comparisons of two or more entities or events, the collective term for which is henceforth 
known as equilibria. 

[1:47:27] Equilibrian philosophers of the Millettarian Tradition are characterised by their 
incessant search for a balance between concepts, entities, or some other form of subject; 
equilibrians find the essential purpose of philosophical enquiry to be to find balance 
between subjects. 

[1:47:28] Without this discovered balance, equilibrians find their to be no solution to the 
philosophical enquiry as balance between conflicting ideas is considered to be the only 
route for settling philosophical disputes or investigations. 

[1:47:29] Equilibrians always search for the balance between entities or concepts; for 
example, this could consist of the consideration between one planet and another; an 
equilibrian philosopher would immediately search for the similarities and differences 
between these two planetary entities in terms of their functions, appearance, or any other 
physical characteristics in order to draw multiple balances according to different 
categories. 

[1:47:30] When we understand and apply the instrument of naturity to a cosmical entity, 
we, as philosophers, must consider the entity according to its most intrinsic elements and 
it is to this understanding that we bring to that which we henceforth known as 
astrophysicality which is classed as a subdiscipline within orbanology. 

[1:47:31] Astrophysicality addresses the naturity of stars specifically and attempts to derive 
conclusions about the originations, functionalities, physical features, and metaphorical 
qualities of stars. 

[1:47:32] Astrophysical philosophers attempt to derive such astrophysicalities which must 
include these four different elements of enquiry in order to be considered fully formed and 
it is through these derivitions that philosophers attempt to understand the naturity of 
stars. 
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[1:47:33] A further branch of astrophysicality is henceforth known as astrophysiology 
which attempt to derive the naturity of stars similar to its parent discipline, 
astrophysicality but instead focuses itself on the nature of the relationship between 
sentient beings and the stars of The Cosmos and primarily bases its derivitions upon 
philosophical, and metaphorical concepts with a smaller focus made on physical concepts. 

[1:47:34] Astrophysiology, despite its relatively some size as a discipline within a 
sub discipline, holds an important place in our comprehension of Cosmic Devotion for it is 
to the stars that humanity is most likely to observe and cosmically devote upon. 

[1:47:35] Astrophysiological contemplations are of extreme importance for the Millettarian 
Tradition to uphold and encourage philosophers to consider for they are considered to 
greatly enhance one's perception of The Cosmos, especially the philosophical and 
metaphorical role that stars play within the cosmical system. 

[1:47:36] The next major subdiscipline of orbanology is henceforth known as originetics 
and although it certainly must remain a subdiscipline of orbanology, the subject that it 
addresses pervades throughout the entirety of Cosmic Philosophy. 

[1:47:37] As its name suggests, originetics concerns itself with the philosophy of 
origination and poses questions about the nature of the origins of certain entities, both 
cosmical and non-cosmical; both physical and abstract. 

[1:47:38] Essentially, originetics encompasses the entirety of origin and raises further 
questions about the origins of all existing entities, especially in relation to Millettarian 
Cosmology, and concerns itself with immense questions such as the origins of The 
Cosmos, The Universe, and The Divine, both as concepts and as physical entities. 

[1:47:39] Understanding originetics in this way allows us to see how vast of a subdiscipline 
it remains for it also incorporates history into its study for to understanding the 
originations of concepts, we must also understand the time periods, the contexts, and the 
circumstances in which these concepts arose; this can be applied in relation to Millettarian 
Philosophy itself, but also, other traditions of philosophy, as well as religious traditions. 

[1:47:40] Originatory contemplations can be considered endless until we begin to 
contemplate Divine interventions into origination because for example, we can say that 
tree originates from The Earth which originates from The Cosmos which originates from 
The Universe which originates from The Divine, if one is theistic in their outlook. 

[1:47:41] Essentially, originetics has the tendency to always search for the essential part of 
something by putting aside that which it considers inessential and tends to always end at 
some divinical conclusion as that which is known as the Ultimate Origination. 

[1:47:42] However, other origineticists may not consider origination to be homogenous, 
and may consider everything in existence to have its own unique origination which would 
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certainly defy ideas of The Divine, but also, ideas surrounding singularities and the 
interconnectedness of The Cosmos and all that exists within it; this belief is henceforth 
known heteriginism and disagrees notions found within the discipline of heterogenology. 

[1:47:43] Millettarian philosophers are highly encouraged to explore the philosophy of 
origination, also known as the philosophy of origin, as that is considered to be the best 
trajectory towards gaining a greater understanding of the naturity of all existent entities 
for it is the belief in the Millettarian Tradition that origination is inextricably linked to the 
naturity of the subject. 

[1:47:44] Originetics is, of course, a subdiscipline of orbanology, but by its own very 
nature, is multi-disciplinary due to the fundamental questions that it poses about all 
existing entities, but another area of originetics for Millettarian philosophers to explore is 
that which is known as non-existent origination. 

[1:47:45] That which does not exist physically but only mentally must have some 
imaginational or psychological origination and that which does not exist either mentally 
or physically does not exist at all, but does that mean that it has no originations; in 
addition, what constitutes origination? Does something have to be existent for it to have 
an origination? Finally, does everything that exists have to have an origination for it to 
exist? This is known as either meta-originetics, or as ontological originetics, for it poses 
questions that relate to the nature of existence, being, and origination itself. 

[1:47:46] By these notions outlined, we have only begun to explore the vastity that is 
originetics, but by outlining these notions, we have perfectly understood that originational 
contemplations are incredibly demanding of the philosopher, as well as requiring a great 
deal of experience in philosophical enquiry in order to attempt to address. 

[1:47:47] There is a subdiscipline of orbanology that is non-Millettarian in its origin though 
it remains a cornerstone to orbanological study and contemplation and it is known as 
noology. 

[1:47:48] Noologists of the Millettarian Tradition are concerned with questions in relation 
to intuition as both a concept, but also as a physical occurrence and attempts to create 
connections between intuition, action, and consequence. 

[1:47:49] In addition, noological contemplations study and consider both intuition and 
reason as a phenomenas of the mind, and often juxtaposes reason in relation to intuitivity, 
while exploring the similarities and differences between these, and the ways in which the 
Millettarian Tradition uses them and encourages the use of them to its philosophers in 
relation to different topics, especially those in a cosmical, or ethical context. 

[1:47:50] It can be outlined herein that the Millettarian Tradition typically emphasises 
intuitivity over reason when contemplating philosophical ideas about The Cosmos and it 
is the tendency of the Millettarian Tradition to employ intuition as a means of knowledge 
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and understanding especially when addressing a topic that we know little about, such as 
The Cosmos and its progeny. 

[1:47:51] Therefore, a greater amount of contemplations, studies, and debates around the 
nature of intuition and reason, and the relationship between these two elements, and how 
different groups of philosophers believe these two elements should be applied points to 
the overall relevancy of the noological discipline. 

[1:47:52] To relate back to foundations of orbanology, intuition is considered to be in 
alignment with naturality and reason is, of course, in alignment with rationality; noology 
can be considered a deeper study into these two aspects of orbanological contemplation. 

[1:47:53] The Cosmos is of course a physical entity composed of countless composite parts 
but the Millettarian Tradition maintains that The Cosmos is perceived by humanity to be 
abstract and something of a disproximation rather than a centrality. 

[1:47:54] It is the sole ambition of the Millettarian philosophical tradition to ratify this 
perception that humanity has in relation to The Cosmos; it is the ambition of the 
Millettarian Tradition to centralise The Cosmos in our lives; to bring The Cosmos to 
become a proximate entity in our hearts; this is the perhaps of the innovation of the 
discipline of astronomology. 

[1:47:55] The concept that is henceforth known as the Reification of The Cosmos deals with 
the idea of making The Cosmos into the centrality of our lives and civilisations, especially 
to be perceived as an entity with proximity to our hearts, minds, and souls, and something 
that humans can look towards for knowledge, reassurance, hope, and fascination in times 
of worry, uncertainty, discord, and despair. 

[1:47:56] The Cosmos is of course real to us, but the Millettarian Tradition understands 
there to exist a distinct difference between what humanity currently perceives to be The 
Cosmos and the potential role that The Cosmos and its progeny could play in our lives 
and civilisations, and The Reification of The Cosmos is the process through which this 
shall occur. 

[1:47:57] It could certainly be argued that the Reification of The Cosmos is the most 
important of all the missions of the Millettarian philosophical tradition and this particular 
belief is henceforth known in the Tradition as reifism for its places an emphasis and 
centrality on reification in the overall purpose and ambition of The Philosophy of 
Millettism. 

[1:47:58] Reifists therefore believe that the greatest responsibility of the Millettarian 
Tradition is to entirely fulfil the process of the Reification of The Cosmos and they believe 
this to be the most important practical actions that all Millettarian philosophers should 
contribute to in their communities and civilisations; essentially, reifists seek reification in 
all circumstances. 
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[1:47:59] That which is henceforth known as the subdiscipline of metaphilosophy, which is 
non-Millettarian in its origination, remains an extremely relevant branch of orbanological 
study for it concerns itself with the nature of philosophy itself and the different ways in 
which philosophy can be used for betterment, and the views of the Millettarian Tradition 
on the future of philosophy 

[1:47:60] With its study rooted in The Twenty Five Foundations of Philosophy, which do 
remain outside The Omnidoxy as part of The Grand Centrality, these twenty five precepts 
form the basis of the Millettarian Tradition's understanding and categorising of what 
philosophy is, how it is to be used, and how it is to interact with religious traditions, as 
well as with society and how it is to serve the people of a civilisation. 

[1:47:61] For this reason, metaphilosophers should always refer back to The Twenty Five 
Foundations of Philosophy in order to take inspiration to derive notions about 
metaphilosophical concepts, however, the Millettarian Tradition's view of philosophy 
itself shall be further explored within this orbanological discourse. 

[1:47:62] The Millettarian Tradition considers philosophy to be the one true outlet for 
human inspiration, knowledge, and experience and as predicated by The Twenty Five 
Foundations, philosophical tradition is considered to be entirely and fundamentally 
distinct from religious tradition. 

[1:47:63] Millettarian Philosophy considers philosophy to be the future of greater human 
intellectuality, civilisational establishment, and personal and interpersonal development 
rather than other sources of human thought such as religion, and ideology which have 
been the dominant forces of sentient civilisation organisation since the occurrence of that 
which is henceforth known in the Millettarian Tradition as the Subversion of Philosophy. 

[1:47:64] The Subversion of Philosophy is proclaimed, by the Millettarian Tradition, to be 
the premeditated undermining of philosophy throughout human history by various 
political, religious, cultural, and social organisations, institutions, and governments, the 
pinnacle hallmark of which being the professionalisation of the philosophy. 

[1:47:65] The Millettarian Tradition does not disagree with granting the high level of 
integrity and value that professionalisation of a discipline provides for philosophy 
certainly deserves such, however, with philosophy's professionalisation has also 
subsequently resulted in its disproximation from society, the daily lives of humanity, and 
its centrality in civilisational function. 

[1:47:66] This disconnect is identified by the Millettarian Tradition to be the ultimate 
ambition of those whom seek to further the Subversion of Philosophy, the orchestrators of 
which have utilised professionalisation to satisfy their own subversive motivations, thus 
reducing philosophy from its once central place in the functionality of human society to 
little more than a fossil of thought reserved only for those whom are considered to be 
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worthy of its graces, which only further isolates the discipline from the wider world and 
the peoples of the world, that the Millettarian Tradition understands, who are in most 
need of philosophy to enhance the purpose, the substance, and the depth of their lives. 

[1:47:67] The Millettarian Tradition considers the aim of philosophy to be the creation and 
development of societies and civilisations through the installation of systems of thought as 
formed by different traditions of philosophy and in a personal context, philosophy aims to 
shape meaning, character, trajecture, and identity 

[1:47:68] That which is known as atomism, which is also a non-Millettarian originative 
term, addresses the theoretical approach that the most efficient form of analysis is to 
separate each elementary component of that which is in subject into distinct and separate 
categories in order to contemplate them individually without the occurrence of 
unnecessary conflictions. 

[1:47:69] The Millettarian Philosophy is a proponent for the atomist approach to theoretical 
analysis, mainly due to the fact that when contemplating cosmical concepts and entities, 
one is often faced with a plethora of phenomena and events with overlapping authority 
and functionality which often makes Cosmic Philosophy a challenge to deeply analyse. 

[1:47:70] Atomism allows for each of the elements of that which is in contemplation to be 
separated in a way that is agreed logical and fair by the philosopher so that the 
philosopher, and their audience, can better grasp the individuality of the subject rather 
than becoming confused with overlapping elements; by this notion, the Millettarian 
Tradition can be considered to be preferential to atomism by the nature of the atomistic 
approach to theoretical analysis and its remarkable ability to fit in with the exploring the 
naturity of The Cosmos and its progeny, as well as with notions of The Composite 
Cosmos. 

[1:47:71] Within orbanological study, we must also address seven pre-Millettarian theories 
and apply the Millettarian perspective to those theories in order to determine a conclusion 
about the Millettarian philosophical agreement or disagreement with the nature of the 
theories addressed. 

[1:47:72] In order to improve one's understanding of these theories, there is, herein, 
provided a non-Millettarian definition of each of the theories, which shall be used as a 
basis for the Millettarian view of these theories; the definitions are distinguished by their 
italic font. 

[1:47:73] The first of these theories is known as conceptualism, the non-Millettarian 
definition of which is: 

universals can be said to exist, but only as concepts in the mind. 
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[1:47:74] The Millettarian Tradition does not accept conceptualism due to the fundamental 
aspect of Millettarian Cosmology and the existence of The Universe, the Millettarian 
Tradition therefore does not accept that only universals can exist in the mind due to their 
existence in The Universe, and due to the existence of The Universe itself. 

[1:47:75] The second of these theories is known as determinism, the non-Millettarian 
definition of which is: 

all events, including human action, are ultimately determined by causes regarded as external to the 

will. 

[1:47:76] The Millettarian Tradition considers there to be a dichotomy between willed 
action and unwilled action, the former of which relates to actions attributed to that which 
is known as sentient will and the latter relates to actions attributed to that which exists 
externally to the will of sentients. 

[1:47:77] By this notion, the Millettarian Tradition can be said to be in partial agreement 
with the doctrine of determinism as it does regard an undetermined portion of actions to 
be external to the will, but in an equal way, the Tradition also understands there to exist 
another undetermined portion of actions to be attributable to sentient will. 

[1:47:78] As a result, the Millettarian Tradition cannot correctly be labeled as a determinist 
philosophy, but instead, it can be said to be of a semi-deterministic orientation due to that 
which it introduces known as the Dichotomy of Will. 

[1:47:79] The third of these theories is known as emotivism, the non-Millettarian definition 
of which is: 

regarding ethical and value judgements as expressions of feeling or attitude and prescriptions of 
action, rather than assertions or reports of anything. 

[1:47:80] The Millettarian Tradition supports the notions that emotivism expounds and 
therefore, emotivistic approaches to theoretical analysis of Millettarian Ethics can be 
applied; furtherso, the Millettarian Tradition considers emotivism to be a powerful utensil 
for philosophical enquiry into the ideas and concepts of ethics. 

[1:47:81] The fourth of these theories is known as nominalism, the non-Millettarian 
definition of which is: 

universals or general ideas are mere names without any corresponding reality. Only particular 
objects exist, and properties, numbers, and sets are merely features of the way of considering the 

things that exist rather than existent themselves. 

[1:47:82] The Millettarian Tradition is a staunch supporter of nominalism as it does not 
consider names that sentient minds have devised and applied to concepts to be 
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correspondent to a physical reality, but instead, a conceptual reality of a sentient species' 
own creation. 

[1:47:83] The main premise upon which the Millettarian Tradition supports nominalism is 
in the example of that the names to which we ascribe concepts cannot be fairly said to 
merit a corresponding reality to the entities of The Cosmos; it cannot be said that 
conceptual entities correspond an equality between physical cosmical entities. 

[1:47:84] The fifth of these theories is known as phenomenalism, the non-Millettarian 
definition of which is: 

human knowledge is confined to or founded on the realities or appearances presented to the senses. 

[1:47:85] The Millettarian Tradition is also a staunch supporter of the doctrine of 
phenomenalism for it supports the logical notion that sentient knowledge is directly and 
solely sourced from, and therefore confined to sentient experience which is bound to the 
extent of one's own senses. 

[1:47:86] This phenomenalist outlook is most readily expressed through the Millettarian 
Tradition's approach to the discussion of the human understanding of The Cosmos, 
especially in the statement holding that humanity's knowledge of The Cosmos is directly 
attributive to humanity's ability to explore The Cosmos. 

[1:47:87] This points to the reason for the Millettarian Tradition's logical insistence that 
humanity's knowledge and understanding of The Cosmos, and therefore humanity's 
exploration of The Cosmos is so greatly disproximated from the extent that is required in 
order to make conclusive claims about our knowledge of The Cosmos. 

[1:47:88] This notion alone demonstrates the integration of phenomenalism into the 
Millettarian Tradition and therefore, the Millettarian Tradition can be classed as a 
phenomenalist philosophy. 

[1:47:89] The sixth of these theories is known as prescriptivism, the non-Millettarian 
definition of which is: 

the imposition of rules of correct usage on the users of a philosophical concept, tradition. 

[1:47:90] The relationship between the doctrine of prescriptivism and the Millettarian 
Tradition can be described as one of great interest for the Millettarian Tradition, even now 
during the writings of its inception, is expected to always struggle in the face of 
maintaining the proper application of its Tradition whilst also keeping within alignment of 
the Philosophical Spirit. 

[1:47:91] One of the essential principles of the Philosophical Spirit is the Openness 
Principle; the idea that philosophy must remain an open enquiry that people can interpret 
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and apply by their own personal understanding is necessary to maintaining the 
Philosophical Spirit which the doctrine of prescriptivism may begin to clash with due to 
its own principle of correct usage. 

[1:47:92] Despite the importance of the Millettarian Tradition maintaining its alignment 
with the Philosophical Spirit, it also finds importance in its prescriptivist responsibility for 
a tradition cannot remain a tradition if the correct usage of its philosophies are not 
protected by the imposition of rules. 

[1:47:93] Finding the balance between the imposition of rules and the protection of the 
openness and interpretative nature of philosophical enquiry is an ongoing challenge for 
the Millettarian Tradition to maintain, as is the same for other traditions of philosophy that 
wish to stay in alignment with the Philosophical Spirit. 

[1:47:94] The seventh and final of these theories is known as subjectivism, the non- 
Millettarian definition of which is: 

knowledge is merely subjective and there is no external or objective truth. 

[1:47:95] The Millettarian Tradition supports the principal doctrine of subjectivism by the 
notion that every individual's knowledge is directly impacted by their own experiences; if 
it were not for experience's affects on knowledge, subjectivism would not be correct, 
however, the truth is that experience is directly influential over knowledge. 

[1:47:96] Due to each and every individual's unique experiences, the Millettarian Tradition 
cannot logically that knowledge isn't subjective; this is most importantly associated with 
the extent of humanity's knowledge of The Cosmos; in addition, imagination is what we 
call a derivition of knowledge just as experience is regarded. 


The Oblivions of The Cosmos 
(Obliviology) 
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[1:48:1] It is time now to turn to an extremely stimulating, yet complexing discipline of 
Cosmic Philosophy as part of Millettarian Philosophy that remains shrouded in mystery 
due to humanity's lack of knowledge and comprehension of black holes in The Cosmos. 

[1:48:2] The major discipline dealing with the philosophical contemplation and scholarly 
study of black holes, their natures, their alignment with the cosmical orderity, their 
ultimations, their functionalities, their purposes, and all other aspects of black holes is 
henceforth known as obliviology. 

[1:48:3] Obliviologists are tasked with an immense responsibility that should not be 
undertaken lightly with proper philosophical enquiry and as the Humanic Exploration of 
The Cosmos commences, and humanity's knowledge expands, the discipline of 
obliviology is expected to expand in parallel form. 

[1:48:4] Obliviological contemplations can lead to a great deal of confusion regarding the 
nature of The Cosmos and therefore, ignites questions about other aspects of Cosmic 
Philosophy and the subsequently associated concepts. 

[1:48:5] By this very notion, our introduction to obliviological study and contemplation 
may lead to a greater number of open ended concepts and questions than we originally 
began with, but this is not something to fear; instead, this is something that, as 
philosophers, we must be prepared for, and ready to embrace. 

[1:48:6] If one does end a philosophical enquiry with a greater abundance of questions 
than answers then that is the sign of a successful philosophical enquiry as it has created a 
greater extent of questions for future generations of philosophers to further contemplate; 
this is a principle that all philosophers, especially those of the Millettarian Tradition, 
should always remember during their investigations. 

[1:48:7] That which is henceforth known in Millettarian Philosophy as The Oblivionic 
Centrality relates to the body of questions that address the reasons for why black holes 
exist at the centre of galaxies, quasars, and are themselves centralities by their own 
natures, as they pull everything else towards them, and they control matter for a certain 
extent beyond your presence. 

[1:48:8] In the Millettarian Cosmology, stars are presented as the central points of existence 
in the voidal space of The Cosmos, and it is around these stars that we do orbit and 
depend upon but in fact, after considering black holes and their positions in The Cosmos, 
it is revealed to us that black holes are the centralities of the cosmical plain. 

[1:48:9] Black holes are that which exist at the centre of galaxies? Black holes are that which 
exist at the centre of quasars? Black holes, by their own functionality and naturity, are 
centralisers to themselves for the level of their gravitation is so great that they pull 
everything within the oblivionic influence in towards them; this creates the oblivionic 
centrality. 
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[1:48:10] This calls into question the way in which we are to understand the naturity of 
The Cosmos itself and its infrastructure entirely; up to this point, we have understood The 
Cosmos as being ruled by orderity, but by this notion of oblivionic centrality we now 
understand that disorderity and chaoticality play a much greater role in the cosmical 
system than we may wish to admit. 

[1:48:11] How can it be that something so chaotic and so unknown and so affiliated with 
disorderity such as an oblivion could be the controller of galaxies and quasars, the 
overseer of The Cosmos, as well as being its central devourer into which every ounce of 
matter shall be drawn. 

[1:48:12] If we, as a civilisation and as a planet, do depend upon the star around which we 
rotate and orbit, then we also equally depend upon the galaxy in which our star resides, 
and if we do depend on the galaxy in this way, then we do so equally depend upon that 
which exists as the controller of the galaxy; the oblivion that rests at the galaxy's core. 

[1:48:13] Is The Cosmos therefore controlled by disorderity rather than orderity? Is the 
naturity of The Cosmos truly aligned with orderity at all? This calls into question the 
entirety of the Millettarian approach to cosmology, but are we to be fearful of this 
contention? We are not. Are we to feel threatened by this contention? We are not. 

[1:48:14] Instead, philosophers of the Millettarian Tradition should challenge themselves 
with attempting to understand this contention in the effort of solving it for it remains the 
characteristic of a true philosopher to not run in fear or defend due to feeling threatened, 
but instead, return with counter measures to the proposed contention, or to think of new 
ways of understanding the Millettarian Cosmology; without the embracement of such 
contentions when they do inevitably arise, we become religionists rather than 
philosophers, and this is something we cannot let occur for if that does take hold, we risk 
losing who we first set out to become. 

[1:48:15] The concept of The Oblivionic Centrality, and especially that which is known as 
black hole dependency, both draw upon a frightening idea that the entire existence of 
humanity. The Earth, and even The Cosmos itself are all entirely dependent upon a 
category of phenomena that we do not even understand in the slightest. 

[1:48:16] If we are dependent upon the stars, and the galaxies, and even The Cosmos itself, 
at least we know of these entities and phenomena, and we can continue our endeavour 
towards understanding them further, but with oblivions and our supposed dependence 
upon them, the fear is that we shall never truly understand them for what they are 
entirely; perhaps we are bound to never being able to understand that which we depend 
upon. 
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[1:48:17] There is an existent concept within the discipline of obliviology that is henceforth 
known as the Universal Horizon which is an extension to the term of the event horizon, 
which is a mainstream physics-originative term. 

[1:48:18] The Universal Horizon concept relates to the idea that black holes are not an 
oblivion at all but are instead portals to that which is known as The Universe in the 
Millettarian Cosmology; by this notion, black holes are transportational devices in a 
similar way to wormholes, but unlike wormholes, black holes can transport information 
and entities into The Universe in this concept whereas wormholes can only transport 
within that which is known as The Cosmic Boundary. 

[1:48:19] This concept demonstrates black holes as the connecters between The Cosmos 
and The Universe which raises them to an even greater importance than if they remained 
oblivions. 

[1:48:20] The relationship that gravity holds with the oblivions of The Cosmos is one that 
remains shrouded in mystery due to a general lack of knowledge and understanding 
about the alignment of gravity to either orderity, or disorderity; whether the mechanism of 
black holes controls gravity, or whether gravity controls the mechanism of black holes. 

[1:48:21] When obliviologists attempt to contemplate this relationship, they are likely to 
come across questions regarding the physical positioning of gravity in relation to black 
holes themselves; essentially, is gravity existent inside a black hole, behind a black hole, or 
even underneath one? 

[1:48:22] Such questions shall require imnemnic contributions, but in all, remain 
majoratively philosophical due to the general lack of imnemnic knowledge of the naturity 
of black holes. 

[1:48:23] Gravity is, of course, the central component of the black hole functionality from 
our current imnemnic understanding of black holes, but it is this component of gravity 
that is perhaps the most sobering of all when relating to the dependence of all that is 
cosmical on black holes. 

[1:48:24] The entirety of The Cosmos is dependent upon gravity for all the planets, stars, 
and galaxies are suspended within The Cosmos by gravity and thus, are only able to keep 
in such positions, and are only able to conduct the movements by which they are natured 
due to the prevalence of gravity in the cosmical system. 

[1:48:25] Linking this notion back to the previous about the intrinsicity of gravity to the 
existence of oblivions, we derive that the question about gravity's true loyalty, whether it 
rests with orderity, or disorderity, is perhaps the most important of all questions of Cosmic 
Philosophy for in answering that question, one is able to designate the true naturity of the 
most intrinsic element of The Cosmos. 
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[1:48:26] A major discipline of philosophical study is that which is henceforth known as 
singuletics which is the study of the nature of singularities both within black holes 
specifically, but also in the wider vicinity of The Cosmos. 

[1:48:27] Singuleticists must attempt to derive the naturity of singularities including how 
they are understood to function, their purposities, the extent of their orderity and 
disorderly, as well as the role they play in the cosmical system. 

[1:48:28] Due to the little that we imnemnically know about singularities, the breadth of 
this discipline is vast and of even greater potentiality for challenging philosophers to 
contemplating something that is so distant in physicality, as well as difficult in 
imagination. 

[1:48:29] The principal aspect of a singularity that must first be addressed is its holding of 
infinite tendencies due to it functioning at an infinite value and due to the principles of the 
limitation in The Cosmos due to the established naturity of The Cosmos in the Millettarian 
Cosmology, Millettarian Philosophy considers singularities to be beyond The Cosmos in a 
fundamental way. 

[1:48:30] By the notion of a fundamental way, it is meant that singularities are not cosmical 
by their naturities due to their infiniteness and because of this, they must exist in a state of 
universality, whether that be as part of The Universe, or to at least be entirely under the 
jurisdiction of universal principles, rather than cosmic principles, which are those that 
govern the cosmical system as we know it. 

[1:48:31] Due to the agreed naturity of singularities as being universal, that does not mean 
to say that black holes are universal, though the relationship between The Universe and 
black holes is something of obliviological contention that requires much greater 
contemplation, even so beyond this very discourse. 

[1:48:32] It should also be of contemplative curiosity that singularities, especially so in the 
case of black hole exist at the centre; by this notion, singularities are the centralities of 
centralities if we consider black holes to be the centralities of galaxies, and therefore the 
centralities of the many star systems of The Cosmos and so on. 

[1:48:33] Furtherso, we understand singularities as ultimations, as the manifestations of 
absoluteness, and as a class of entity that no matter how much we attempt to comprehend, 
we know that we never shall fully do so because of the universal naturity that is 
henceforth ascribed to singularities, and the Millettarian Tradition holds that universals 
are ultimately incomprehensible to cosmicals. 

[1:48:34] If we assume that the universality of singularities is indeed true, and therefore the 
infinity of singularities as a notion is also real, then this draws upon further questions 
relating to the presence, the importance, and the overall naturity of black holes themselves 
because if at the centre of black holes these singularities do reside, then this connects black 
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holes with something that is universal and infinite for singularities, to our present 
imnemnic knowledge, but also by the considerations of the Millettarian Tradition, do not 
exist separately from black holes themselves. 

[1:48:35] If this be so true, then we must direct our contemplations towards how black 
holes can hold a presence in The Cosmos yet remain somewhat connected to The 
Universe; the Millettarian Tradition's approach to such an enquiry is by the introduction of 
that which is known as The Chaos in the Millettarian Cosmology, which is present in both 
The Cosmos and The Universe as that which is known as a state of transprotraction. 

[1:48:36] By all accounts of the Millettarian approach to singularities, therefore, 
singularities remain not of The Cosmos, but of The Universe by their own very naturities, 
but further questions also arise as to the transportability to singularities to enter The 
Universe, which is something that is not held by the Millettarian Tradition due to the 
incompatibility of that which is cosmically-originative and that which is universally- 
originative, essentially meaning that which is cosmical cannot exist outside The Cosmos; 
this is henceforth known as Cosmical-Universal Incompatibility Principle. 

[1:48:37] In essence, a singularity is an extremity of density and in effect pushes the laws 
and abilities of The Cosmos beyond its limitations; by this notion, the Millettarian 
Tradition continues singularities to exist beyond The Cosmic Boundary because by the 
laws of The Cosmos, they should not exist, at least not within The Cosmos itself; by this 
notion, singularities cannot be within The Cosmic Boundary so they must exist without. 

[1:48:38] If something has infinite properties, or an infinite amount of value then it cannot 
be cosmical due to the principle of the limitation of The Cosmos due to its own naturity; 
singuletics continues to be one of the most puzzling and challenging aspects of 
obliviological contemplation and study, and it remains something that both imnemnic 
experimentations, as well as philosophical contemplations are vying for clarity over. 

[1:48:39] Pondering what is beyond the singularity, if anything is something that we must 
direct our contemplations towards in order to think, in unity, about all the different 
possibilities that singularities do present. 

[1:48:40] One may ponder why light, if it truly is the fastest element in The Cosmos, that it 
cannot escape beyond the event horizon of a black hole; this is quickly answered by the 
Millettarian approach to cosmology; by this notion, the Millettarian Tradition maintains 
that black holes are entirely universal by their naturity rather than at all cosmical; the 
cosmicality of black holes ends beyond the event horizon, after that moment, black holes 
are categorised by the Millettarian Tradition as universal phenomena. 

[1:48:41] However, this does not mean that when one looks at a black hole that that which 
they look at is universal; instead, it is the only when one physically passes the event 
horizon themselves that they can perceive the universality of a black hole; looking at a 
black hole from outside the event horizon is categorised by the Millettarian Tradition to be 
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cosmical; this forms the concept that is henceforth known as the Trility of Oblivions which 
demonstrates the trilism derived about the naturity of black holes to exist both cosmically, 
chaotically, and universally 

[1:48:42] Therefore to clarify, the Millettarian Tradition understands black holes in a three- 
dimensional existence; the way in which cosmical entities perceive black holes is in their 
cosmic state but in truth, black holes exist chaotically as part of The Chaos, and as for their 
third dimensionality, black holes are also considered to be universal due to the existence of 
singularities at the central of them. 

[1:48:43] Furtherso, the reason for which light cannot escape black holes beyond the event 
horizon is because beyond the event horizon, black holes are universal and light is 
cosmical and therefore, universality is superior to cosmicality and so it is impossible for 
anything cosmical to exist in a universal dimensionality 

[1:48:44] The concept within obliviology that is henceforth known as Absolute Extremity is 
an attempt by terminological means to describe the naturity of oblivions in a way that 
encapsulates their somewhat infinite and ultimate nature, as well as their connection to 
The Cosmos through their existence in the state of The Chaos, as is described by the use of 
the word extremity in the concept title; by this notion, black holes are extremators of 
cosmic limitation. 

[1:48:45] The title of Absolute Extremity may be used in place of the terms of oblivions and 
black holes due to the fact that it broadly encompasses the naturity of this phenomena. 

[1:48:46] Despite the penchant of obliviologists to explore and attempt to understand black 
holes, the Millettarian Tradition maintains that due to the naturity of black holes as 
holding a three-dimensionality, they shall forever remain beyond the comprehension of 
cosmical minds, yet this does not mean that we should be discouraged in our 
contemplations of this for learning of a greater abundance about black holes shall lead to a 
refined understanding of the naturity of The Cosmos, the naturity of singularities, as well 
as the relationship and interactions between The Cosmos, The Chaos, and The Universe. 

[1:48:47] There have been some scientists and even some philosophers who have 
contemplated whether black holes even exist due to the fact that a black hole has never 
been observed and although the Millettarian Tradition must accept their freedom to do 
this due to the Tradition's alignment with the Philosophical Spirit, equally so the 
Millettarian Tradition does not accept notions that oblivions do not exist. 

[1:48:48] Without question, in the entirety of Millettarian Philosophy, black holes certainly 
do exist without any doubt and any resistance to the existence of black holes can be 
described as being non-Millettarian in their character due to the importance of oblivions 
derived in Cosmic Philosophy. 
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[1:48:49] At the heart of obliviological contemplation exists one of the greatest paradoxes 
in Cosmic Philosophy; the fact that black holes, the largest of all oblivions of The Cosmos 
are born in the brightest phenomena of The Cosmos known as supernovae; how can 
something so impossibly dark be birthed from something that is so impossibly bright. 

[1:48:50] Perhaps one of the greatest contradictions of existence, this paradox is henceforth 
known as the Oblivionic Origination Paradox and is the most puzzling of all obliviological 
concepts that obliviologists need to deeply contemplate. 

[1:48:51] By this notion of the supernovaic origination of black holes, there is a connection 
made between something that is considered chaotical (black holes) with something that is 
considered to be cosmical (supernovas). 

[1:48:52] Perhaps this connection means that supernovae are chaotical? Or perhaps black 
holes truly are cosmical by their naturities due to their originations existing in one of the 
most phenomenal events of The Cosmos? 

[1:48:53] The origination of oblivions in supernovas calls into question all that we had 
aforestablished about the naturity of black holes, but this is the purpose and glory of 
Cosmic Philosophy for it remains a vast expanse of new ideas without end of 
contemplations about elements of the subject that had previously been considered true, 
right, proper, or real. 

[1:48:54] The Oblivionic Origination Paradox draws our attention upon two of The Nine 
Cosmical Elements known as lightness and darkness as we see these manifested in the 
phenomena of supernovae for the former and in black holes for the latter. 

[1:48:55] By the connection between these two phenomena, there is an integrality 
highlighted between these two cosmical elements despite their supposed of dichotomy, 
but in the instance of oblivionic origination, they do work together, or do they? 

[1:48:56] Perhaps a supernovae signals not only the death of a star, but also the loss of 
lightness over its battle with darkness and so, darknesses victory is manifested in the 
creation of an oblivion; an ultimate darkness. 

[1:48:57] The Cosmos if full of contradictions, but they only arise as contradictions because 
our minds cannot hold the required capacity to understand them and so we press upon 
the title of contradiction as means to entitle something we are not able to comprehend. 

[1:48:58] Yet, it remains true that from the perspective of humanity, there does exist an 
entire array of contradictions in and about The Cosmos, but without such contradictions, 
there would not be Cosmic Philosophy as we do adore it. 

[1:48:59] Obliviologists go henceforth and contemplate such contradictions of the black 
holes of The Cosmos so that you may one day make a breakthrough that no other mind 
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has managed to achieve; only contemplations about black holes will lead us to a greater 
understanding of them. 

[1:48:60] Another approach to understanding the nature of the relationship between black 
holes and supernovae is to consider black holes as the corpses of stars which makes them 
part of the evolutionary journey of stars rather than existing as their own distinct 
classification of cosmical entity. 

[1:48:61] To consider black holes in this way still retains the idea that lightness and 
darkness are integrally connected and that black holes originate from supernovae, but 
perhaps this calls into question even greater concerns in relation to the centrality of black 
holes to the cosmical system. 

[1:48:62] Stars are considered, by the Millettarian Tradition, to be the driving forces of 
cosmical orderity and the beacons of the cosmical system, but if black holes are not distinct 
entities, and are truly part of stellar evolution then this means that the epitome of what the 
Tradition understands to be chaotic is actually very closely related to, and a successive 
part of the most heralded progeny of The Cosmos. 

[1:48:63] This demands our contemplation for it calls into question the true role of 
oblivions in the cosmical system; how can it be that entities of such disorderity and 
chaosity are intrinsically connected to the most ordered and cosmical entities? It is the 
henceforth considered to be the responsibility of obliviologists to explore this question it, 
again, makes remarks about the true naturity of black holes, their importance in the 
cosmical orderity, and the true role they play in The Cosmos. 

[1:48:64] From the various different concepts that have been introduced in our 
obliviological study, the evidence points to the notion that oblivions are both central and 
fundamental to the structure, functionality, and evolution of The Cosmos, and despite our 
knowledges of black holes still lacking by great proportions, the more we contemplate, the 
less of an unbalance there will be between that which we know and that which we do not. 

[1:48:65] One of the most curious occurrences in the origination and creation of black holes 
is that which is known as the Initial Creation concept which is entirely imnemnically 
originative and relates to the fact that black holes are created in less than a second. 

[1:48:66] They do take millions of years to grow of course, of which their size is directly 
proportional to the speed at which they are able to accrete the matter around them, but the 
fact their Initial Creation commences in a matter of milliseconds is demonstrative of their 
instantaneousness but also means that just because an entity forms in a short period, does 
not mean that it is set to be in existence for a short period. 

[1:48:67] The instantaneity of black holes is considered to be another of their physical 
features, but one of the most pressing questions in all of obliviology is whether the Initial 
Creation of black holes should instead of retermed as The Great Transition, which instead 
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upholds the idea that black holes are evolutionarily transitioned from their stellar 
predecessors rather than distinct entities of their own. 

[1:48:68] Some astronomers, and even fellow philosophers have notionised the argument 
that due to the fact that we cannot currently observe black holes, then we can safely 
assume they do not exist; despite the non-Millettarianness of this proclamation, it is 
gaining ground among certain groups, especially those which are negativistic, or defeatist 
towards The Cosmos and its progeny to begin with; these such arguments only 
emboldened such groups in their endeavours to restrict, control, and even completely 
disintegrate and undermine the potential of humanity's perception and knowledge of The 
Cosmos. 

[1:48:69] This notion is such a simple one for minds so great as scientists and philosophers 
for they should know that just because their visions do not hold the capacity to perceive 
black holes, does not equate to the notion that black holes do not exist, and this is the 
approach of the Millettarian Tradition. 

[1:48:70] The Millettarian Tradition notionises, in a wider general sense about similar ideas 
in relation to non-vision non-existence, that the spectrum upon which our eyes were 
created is not capacitated to see such an oblivion, and also important is the application of 
this idea to the mind, which is also incapacitated to think of such oblivions. 

[1:48:71] Another notion against the non-vision non-existence theory is that which holds 
that air is invisible, yet we know it is there because we depend upon, therefore we depend 
upon that which we cannot see; this is an ironic turn of notions if ever there was one for 
those whom notionise that such we cannot see is such we cannot be sure exists, but by this 
very notion, such people contradict their own existences for their existence depends upon 
an invisibility. 

[1:48:72] Why are such invisibilities so integral to existence? For when one continues on in 
contemplations about invisible entities, one soon understands that the forces of The 
Cosmos, especially including gravity, all hold the property of invisibility; this strikes the 
notion that those which are henceforth known as invisories are more cosmically 
fundamental than those entities which are henceforth known as the visories; that which 
we can see if not that which is most fundamental; a curious notion indeed, and one that 
could very well hold relevance to a greater understanding of the cosmical system. 

[1:48:73] In order to describe black holes in a very simple notion, we have the concept of 
The Four Veries; very massive, very diverse, very dense, and very gravitational; for the 
mass of people to be able to understand black holes. The Four Veries are essential for they 
explain black holes in the most simple of terms which is important to mass understanding 
of them. 

[1:48:74] Another point of interest for obliviologists and one that further solidifies the 
connection between black holes and their stellar counterparts is the notion that neutron 


593 




stars are actually nearly black holes themselves due to their immense density though they 
lack the massivity to constitute their formation into a black hole. 

[1:48:75] Despite this incapacity of neutron stars to become black holes, the very fact that 
they exist as one of the closest entities in characteristics to a black hole is demonstrative 
about the wider connection between oblivions and stars in The Cosmos. 

[1:48:76] The very fact that neutron stars are still classified as stars but almost demonstrate 
the full characteristics of a black hole, except for their massivity, is telling about the true 
naturity of stars and their true relationship with black holes; perhaps this demonstrates the 
final element of proof that is required to place a full link between black holes and stellar 
entities. 

[1:48:77] And if that be true, then we must establish that which is henceforth known as a 
bridged discipline between heliology and obliviology that concerns itself with the nature 
of this founded connection and relationship between oblivions and stars; this bridged 
discipline shall be henceforth known as stellarology. 

[1:48:78] Stellarologists are tasked with contemplating the concepts, theories, and 
proclamations made during our brief enquiry and discovery of the relationship and 
interconnection between stars and black holes, but they are also tasked with expanding 
upon this initiality in order vastly grow that which is known as philosophical vitality; the 
extent of philosophical investigation and contemplation that is given to an area of study, 
or even a specific theory, especially measured by the amount of philosophers 
contemplating it during a specific period of time. 

[1:48:79] That which is known as the Stellarological Purpose describes the essential basis 
for the establishment of the bridged discipline of stellarology as to widen the 
philosophical vitality of the oblivionic and stellar interconnection theory, as well as to 
explore in a more general way, the relationship between oblivions and stars. 

[1:48:80] Return to our obliviological contemplations now, there exists a concept within 
obliviology that is henceforth known as Oblivionic Orchestration that introduces a entirely 
new type of philosophical contemplation for it encourages the philosophers of black holes, 
especially those contemplating the collisions of black holes, to consider these as the sounds 
of instruments. 

[1:48:81] From the sound of a instrument, we are able to detect its distance from its, 
position on the scale, and the general nature of the instrument being played by the type of 
sound heard; cosmologists have learned most about black holes through the resonances 
and audios recorded of them; the usage of sound as an instrument of contemplation 
should therefore also be useful for philosophers in a similar way. 
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[1:48:82] From the sounds of black holes, obliviologists can derive the size, the general 
distance, and the nature of the collisional event that has occurred between two black holes, 
or between a black hole, and another type of celestial entity. 

[1:48:83] The contemplative practice of orchestration can and should be applied to other 
disciplines of Millettarian Philosophy wherever it may be relevantly applied as it 
practition is expected to introduce new ways of perceiving The Cosmos and its progeny, 
by utilising our minds in application to our sense of hearing. 

[1:48:84] With the introduction of the contemplative outlet of orchestration in relation to 
the sense of hearing here, we must also introduced herein its counterparts which are to be 
applied to all other relevant disciplines, theories, and concepts which, when considered 
collectively, form that which is henceforth known as Sensory Philosophy. 

[1:48:85] The next of which is henceforth known as visionation which relates to the 
application sight to philosophical contemplation, and is perhaps the most widespread of 
all the applications of Sensory Philosophy, and is most commonly applied to one's vision 
of cosmical entities, and in a wider sense, the general environment in which they exist. 

[1:48:86] That which is henceforth known as contigation relates to the application of the 
sense of touch to philosophical contemplations and is the third branch of Sensory 
Philosophy and relies on philosophers to touch and physically interact with objects, and 
the wider environment in which they reside in order to derive concepts, and to come to 
conclusions about the nature of the object, or the environment that they come into physical 
contact with. 

[1:48:87] The fourth branch of Sensory Philosophy is termed as tastation which, of course, 
is associated with the application of philosophical contemplations in relation to that which 
the philosopher can taste, and with the final branch of Sensory Philosophy which relates to 
the sense of smell and is henceforth known as aromation, are the two least utility forms of 
Sensory Philosophy, though their introduction is still relevant as they may still have their 
uses. 

[1:48:88] It is important to understand that which is known as the Principle of the Mind 
within Sensory Philosophy which upholds the human mind is the domineering, 
precursory, and entirely dependent factor in all applications of senses to philosophical 
contemplations for those senses are wholly dependent upon the activity, capacity, and 
ability of the mind. 

[1:48:89] Despite the digressional introduction of Sensory Philosophy in this discourse on 
obliviology. Sensory Philosophy is not classified as being within obliviological study, but is 
instead an entirely distinct area of Millettarian Philosophy as it is not a discipline in and of 
itself; instead. Sensory Philosophy can be described as a collective of instruments to which 
philosophical contemplations may be applied rather than a particular study, for each of the 
practitions aforeintroduced in this discourse, can be applied to any relevant discipline of 
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Millettarian Philosophy, which means that they are therefore cross-disciplinary, or 
transcendental in their classification. 

[1:48:90] That which is imnemnically known as an exotic compact object, and is commonly 
referred to as a gravistar, which remains the preferred mode of attribution from the 
perspective of the Millettarian philosophical tradition, is of great relevance to our deeper 
obliviological contemplations. 

[1:48:91] To make introductions, that which is known as a gravistar, a term of scientific 
cosmological originations, is even more relative to a black hole than even a neutron star 
which further reinforces the concepts that stellarologists do spend their time 
contemplating. 

[1:48:92] A gravistar, as one step even further towards oblivionism than a neutron star 
holds the exact mass and density as a normalised black hole, but is instead made of exotic 
matter; the essential difference in characteristic between the two is that gravistars are 
dense balls rather than infinitely dense points like a real black hole exists as. 

[1:48:93] The most crucial difference between gravistars and black holes is embodied in 
one single word; infinity. 

[1:48:94] Gravistars, though they are as close to infinity as a cosmical entity can reach, and 
are subsequently teetering on the edge of oblivion, they are not infinite in their natures, 
which means they must remain cosmical, though their classification as a star is somewhat 
contested, and should be. 

[1:48:95] The exotic matter that gravistars are made up of cause them to be impossible to 
with the human eye, and therefore, there true natures are still ultimately unknown with 
some scientists even doubting whether they exist at all, and are instead miscalculations for 
another type of oblivionic entity. 

[1:48:96] Whatever be the case with gravistars, these are to be added to the growing list of 
curious entities to be philosophically discussed and contemplated within the discipline of 
obliviology. 

[1:48:97] To counteract notions of the inexistence of black holes, the concept that is 
henceforth known in obliviological contemplation as the Trail of Destruction relates to the 
one avenue of observation that proves the existence of black holes. 

[1:48:98] The Trail of Destruction concept looks towards the large patches of The Cosmos 
that are noticeably voidal after the presence of a black hole; these holes in intergalactic 
gasfields have been imnemnically discovered as holding a huge vastness, with some found 
to be large than entire galaxies. The Milky Way included, which is no feat achievable by 
anything other than an oblivionic object. 
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[1:48:99] The huge holes that black holes leave behind are henceforth known as Cosmic 
Cavities, or Intergalactic Cavities and although they are voidal in nature and appearance, 
they are distinct from being classified as actual voids for true voids are not caused by 
oblivionic activity, but simply just a lack of activity altogether. 

[1:48:100] Intergalactic Cavities can be described as features of The Cosmos, and 
imnemnically prove the existence of black holes to all doubters of the existence of 
oblivions for such doubters are able to see such destroyed regions of The Cosmos with 
their own eyes; black holes themselves may be presently invisible to our observations, but 
the dismantlements they cause of The Cosmic Structure is not so invisible. 

[1:48:101] Another form of identification for oblivions are the shockwaves that they create 
when they have collided together; in a wider cosmic philosophical context, the study and 
contemplation of shockwaves and their affects on The Cosmos and its progeny, as well as 
the nature shockwaves is henceforth known as tantology, and is studied by tantologists. 

[1:48:102] One of the most interest aspects of contemplation in relation to the perception of 
space. The Cosmos, and its progeny has emerged from obliviological study is that concept 
which is henceforth known as The Interspace Enquiry. 

[1:48:103] The Interspace Enquiry entails the question of how far away one would need to 
be from something cosmically large in order to see it in its entirety; the extent of this 
distance is henceforth measured by the semistrument of interity; the extent of the interity 
is the distance that one has to be coordinated in order to see the entity in its entirety. 

[1:48:104] The Interspace Enquiry, despite its origination within this discourse of 
obliviology, and despite its official classification as being part of the discipline of 
obliviology, is applicable to all other areas of Cosmic Philosophy that relate to a progenial 
entity. 

[1:48:105] The Interspace Enquiry attempts to understand the perception of distance and 
proximity in The Cosmos in a distinctly philosophical way by forming ideas about the 
way by which we are to visually perceived, and understand the physicality of The Cosmos 
in its true of scales for it remains true that one would need to be trillions of miles away 
from most relatively large cosmic entities such as star systems and galaxies in order to see 
them in their entireties. 

[1:48:106] As an extension of The Interspace Enquiry, there is that which is introduced 
herein and is henceforth known as The Interspace Formula; this formula holds that one 
must be at least twice as far away from the entity as the size of the entity exists; if The 
Solar System is calculated at approximately seven point four billion miles in size, then one 
would need to be stood at least fourteen point eight billions miles away from The Solar 
System in order to be within a chance of perceiving it. 
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[1:48:107] The Interspace Formula can be considered a element of The Interspace Enquiry 
as a way to physically and numerically calculate interity rather than only applying 
abstractions; in essence. The Interspace Formula is considered an important addition to all 
interspacial enquiry and the Millettarian Tradition sees the potential for the Formula to 
expand as The Interspace Enquiry itself expands after its own great vitality 

[1:48:108] In obliviological study that which is henceforth known as The Mathematical 
Paradox address any notions in relation to the fact that mathematics doesn't work for 
black holes, and especially if these such notions attempt to say that because of this lack of 
function for mathematics, then black holes do not exist; essentially. The Mathematical 
Paradox relates to any instance in which mathematics, physics, or even any other 
imnemnic method is unable to make conclusions about that which the method is applied 
to. 

[1:48:109] The Millettarian Tradition, in this case, holds that black holes exist beyond 
logicity and rationality due to their three-dimensionality of chaosity, cosmicality, and 
universality, and that which is universal and chaotic cannot be understood by logic and 
rationality, and by extension, is all the more difficult for mathematics to grasp. 

[1:48:110] At this point, the Millettarian Tradition upholds the importance of philosophy 
and philosophical enquiry and investigation entering the arena of discussion as the only 
other viable avenue of conclusion and understanding for black holes through the 
discipline of obliviology; in the instance of oblivions, all we have are our contemplations 
for the laws, rules, and knowledge we hold of the way by which celestials work is entirely 
compromised. 

[1:48:111] This is because the naturity of oblivions and the naturity of mathematics simply 
do not comply with one another on the most fundamental of levels; black holes are beyond 
rules, beyond orderity, and by the notions expressed in this discourse, are partially beyond 
cosmicality. 

[1:48:112] There is a process of black holes that has only recently been scientifically 
discovered, and is the Oblivionic Evaporation process, which is known as black hole 
evaporation in non-Millettarian contexts, and begins with the notion that all information 
becomes part of the black hole after everything that is within its influence enters it. 

[1:48:113] However, with Oblivionic Evaporation, which is the gradual reduction of the 
mass of the black hole due to Hawking radiation, the black hole disappears from existence 
eventually, but that raises the question of where the information goes once the black hole 
has fully evaporated, and it is in opposition to the laws of physics to suggest the 
inexistence of information. 

[1:48:114] In a mainstream physics context, this is known as the Information Paradox 
which, in a Millettarian context, is henceforth known as the state of Ultimate Information 
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Loss; due to the transcendence of this beyond the imnemnic ability to conceive, this issue 
therefore becomes one of Cosmic Philosophy, rather than an exclusively scientific issue. 

[1:48:115] The Millettarian Tradition herein proposes some potential solutions, or just 
simply some interesting notions in relation to the Ultimate Information Loss. 

[1:48:116] The first of these notionises that the information within the black hole that is 
purported to been lost is so lost as soon as it enters the black hole rather than being lost at 
the point of the evaporation of the black hole, as is presumed in the theory about Hawking 
radiation, as that theory presumes that the information is still somewhat accessible or in 
storage even after it has entered the black hole and is still in some existence during the 
black hole's lifespan. 

[1:48:117] The second suggestive notion about Ultimate Information Loss from the 
perspective of the Millettarian Tradition entails the notion that when something enters a 
black hole, it enters an existence wherein information is not governed by the same 
principles as they are in The Cosmos, and therefore, our attempts to apply cosmic 
existence principles and laws to such informations that do enter oblivions is fruitless 
because of the very fact that the oblivionic laws of existence are incomparably different 
from those of The Cosmos. 

[1:48:118] The Millettarian Tradition, as derived from the principles of the Millettarian 
Cosmology, holds that such oblivionic laws are so different from those that govern The 
Cosmos because of the influence that The Chaos and The Universe have over the existence 
of oblivions; black holes do certainly hold some cosmicality, or else we would not be able 
to perceive their existence, but due to the chaotic and universal forces that also govern the 
existence of black holes, the application of cosmic laws and ideas to information that 
enters black holes is doubtful to ever provide conclusions. 

[1:48:119] Also derived from the principles of the Millettarian Cosmology is that of the 
third approach to the Ultimate Information Loss, and consists of the notion that all 
information that does enter a black holes becomes entirely part of The Chaos and so, it is 
no longer part of The Cosmos, and therefore cannot be evaporated because evaporation is 
cosmical process, not a chaotic one. 

[1:48:120] The fourth solution proposed by the Millettarian Tradition consists of the notion 
that black holes hold the ability to transform all information that enters it into energy that 
is then used to power its functionality; this energy that is powering the oblivion is 
evaporated through thermal radiation. 

[1:48:121] By this notion and proposed solution to the Ultimate Information Loss, the 
information of subject is transformed, or transferred rather than lost completely and 
because the information is not made inexistent, but is instead transferred, or transformed, 
then this bypasses the notion of information inexistence, which entirely avoids the 
Ultimate Information Loss. 
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[1:48:122] The fifth solution that is gauntleted herein holds that all information is stored in 
the singularity of the black hole which remains in existence even when the rest of the black 
hole has evaporated; this is able to occur because the singularity, as it is perceived by the 
Millettarian Tradition, is entirely universal rather than existing cosmically, or even 
chaotically 

[1:48:123] Therefore, this exempts the singularity from being included in notions of 
information loss due to the fact that the information of subject is no longer part of The 
Cosmos, nor is it still part of The Chaos; this is considered to be the most prominent of 
notions suggested by the Millettarian Tradition. 

[1:48:124] The final solution proposed by the Millettarian Tradition towards Ultimate 
Information Loss is that which is entailed by the notion that information becomes the 
black hole and therefore the information is lost when the black hole evaporates because 
the information is the black hole itself rather than a separated entity that is stored within 
the black hole; such a notion is poised to redefine the way in which we contemplate the 
singularity, as well as the entire naturity of oblivions. 

[1:48:125] As an extension to this notion, the Millettarian Tradition considers singularities 
to be positively unnatural, and therefore they are not cosmical by their very core naturity; 
as a result, they are categorised as positively universal due to the infiniteness of their 
nature which is the sole characteristic of that which is universal. 

[1:48:126] That which is termed as The Oblivionic Interior Enquiry in the Millettarian 
philosophical tradition of the discipline of obliviology ponders the question of what if we 
are living inside a black hole? 

[1:48:127] The Oblivionic Interior Enquiry supports the notion that The Big Bang was 
caused by, or originates from the singularity of a black hole, which subsequently 
notionises that those which are termed as baby universes exist at the singularity of every 
single black hole that has ever been in existence in The Cosmos. 

[1:48:128] By this notion, we understand that every black hole in every galaxy of The 
Cosmos is therefore harbouring baby universes within them which are waiting to come 
into existence; the process of which singularity is designated to become into another Big 
Bang is left to future contemplators for our current contemplations of this theory are in 
their infancy at best due to its introduction herein. 

[1:48:129] I shall now introduce one of the prominentmost of all concepts and theories 
introduced and contemplated within this discourse of obliviology and it addresses the 
connection between black holes and an existence before The Big Bang. 

[1:48:130] It is from the Millettarian cosmological understanding that The Oblivionic 
Orifice Model emerges and is subsequently assembled herein and now; this model consists 
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of both a visual aspect, but also an abstract notion, the latter of which shall be introduced 
herein, and the former will need to be introduced at a later time, but herein its equal 
importance to the overall concept is granted. 

[1:48:131] The Oblivionic Orifice Model holds that outside The Cosmos there exist that 
which is known in the Millettarian Cosmology as The Universe which existed before The 
Cosmos began with the occurrence of The Big Bang. 

[1:48:132] The link between black holes and the time before The Big Bang is made when 
black holes are understood as existing as orifices that link The Present Cosmos to that pre- 
cosmic existence known as The Universe in the Millettarian Cosmology. 

[1:48:133] By this notion, black holes should be imagined and understood as openings to 
The Universe, but because we and all other matter within The Cosmos are cosmic by our 
very core naturities, we cannot exist within The Universe, as has already been 
aforeaffirmed, but also, neither can be travel through black holes in order to reach either 
The Universe, or any other higher form of existence, though the contemplations and 
conceptualisations of such notions are encouraged in order for the Millettarian Tradition to 
stay within alignment to the Philosophical Spirit. 

[1:48:134] Therefore, The Oblivionic Orifice Model understands oblivionic evaporations as 
the process of the closing up of these orifices to The Universe and in relations to that 
which is aforediscoursed and aforeintroduced as the Black Hole Cosmology of Millettarian 
Cosmology, black holes are said to devour The Cosmos to the point at which The Cosmos 
collapses in on itself into the expanse of The Universe. 

[1:48:135] By this notion. The Oblivionic Orifice Model understands that The Universe is in 
fact devouring The Cosmos and is using black holes to do so, if the Black Hole Cosmology 
is to be followed. 

[1:48:136] It is important to note that The Oblivionic Orifice Model is not dependent upon 
the Black Hole Cosmology for its functionality and usage, and exists as its own 
independent theory with its central notion being that black holes are orifices to The 
Universe; whether this is connected to the end of The Cosmos, or the devourment of The 
Cosmos is up to the individual contemplator. 

[1:48:137] Any notion that designates black holes as inexistent just because we cannot 
understand, or we cannot seem is more likely to be merely evidence of a lack of 
understanding of black holes rather than evidence of an inexistence of them. 

[1:48:138] In the context of Cosmic Devotion, the Millettarian Tradition upholds that 
Millettarian philosophers should believe in oblivions in general, and with the aim of 
gaining more knowledge and greater understanding of black holes, followers of Cosmic 
Devotion of Millettarian Philosophy must devote to oblivions, the primary manifestation 
of which being black holes, but the Millettarian philosophical tradition also suggests that 
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there may well exist other manifestation of oblivion, and it is these that obliviologists must 
always take notice for the discovery of new forms of oblivion. 

[1:48:139] To clarify, in the context of Millettarian Philosophy, especially so within Cosmic 
Philosophy, an oblivion is that which exists with a singularity in some form. 

[1:48:140] The term that is known as a naked singularity is not a Millettarian originative 
term, but it is important in the study of singuletics, as part of obliviology, that we 
introduce its definition as it may one day form part of a newfound form of oblivion; in 
essence, a naked singularity is a singularity that is observable because there is no event 
horizon to enclose it. 

[1:48:141] This, however, does not mean that such a type of singularity is any less universal 
than a normal singularity, however, the fact that such a singularity would be observable is 
a difficult notion to swallow, especially for the Millettarian Tradition, as singularities are 
considered universal, and therefore unobservable by cosmical entities; such notions shall 
be henceforth expand upon in greater depth in order to form a fully augmented view of 
them from the Millettarian philosophical and traditional perspective. 

[1:48:142] That which is known as the ergosphere, as derived from mainstream physics, is 
the region of a black hole from which energy could still escape, and therefore rests prior to 
the event horizon. 

[1:48:143] The Millettarian Tradition considers the ergosphere to still be cosmical by its 
nature and therefore, that which is ergospheric is the perfect embodiment of three- 
dimensionality that has been aforeaffirmed in this discourse; that which holds that there is 
a distinct cosmicality, chaosity, and universality. 

[1:48:144] There is a prominent process within the study of black holes that is known in 
non-Millettarian contexts as spaghettification, but in a Millettarian philosophical context is 
henceforth known as nihilation; nihilative contemplations surround notions of the 
instance in which an object that falls into a black hole would be stretched and ripped apart 
by immense gravitational forces; the nihilativity of something compares other forms of 
Cosmic Death to nihilation, which is considered the worst form of Cosmic Death. 

[1:48:145] The contemplation of nihilation is of great concern to obliviologists because it 
relates to the occurrences within a black hole, whereas the majority of our contemplations 
in this discourse have focused on black holes externally, rather than internally, except for 
the contemplation of the singularity. 

[1:48:146] That which is known in mainstream physics as the Penrose Process relates to the 
utility of a black hole's energy through various different technological methods, such 
endeavours of which the Millettarian Tradition wholly supports and is accustomed to help 
fund; in fact, such projects provide an anthropic usage of black holes, which can be used to 
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justify our greater research and attempt at understand, despite this being a sufficient 
enough reason alone. 

[1:48:147] The final aspect of a black hole that we must contemplate in this discourse 
before we end with Oblivionic Issues and an Oblivionic Instrumentation is the 
contemplation of that which is known as the point of no return, but formally as the Event 
Horizon. 

[1:48:148] The Event Horizon is that which is henceforth known in Cosmic Philosophy as 
an indesignation, which means that it is officially categorised into any dimensionality such 
as The Cosmos, The Chaos, The Universe, or The Divine; the event horizon is an example 
of these rarities and is indesignated due to the opinion of the Millettarian Tradition. 

[1:48:149] Beyond the event horizon, no object, not even light, may escape the influence of 
the black hole, but we must contemplate what the difference is between existence prior to 
the event horizon, and after it; what is the nature of this difference and why is the point of 
the event horizon where it is? 

[1:48:150] If event horizons are regions beyond which events within them cannot affect, or 
be affected to an outside observer, then the boundary of the event horizon certainly marks 
the difference between the states of chaosity and universality in a black hole for it is 
beyond the event horizon that outside observers cannot affect because that which is 
beyond the event horizon is in a universal state and that which is in a universal state 
cannot be interacted with that which is in a cosmical state. 

[1:48:151] We shall now address the six problems that still persist in relation to black holes 
and these are henceforth to be collectively known as the Oblivionic Issues; it is important 
to note that these are not philosophical issues, but originally mathematical ones and 
therefore, to apply philosophical conclusions to some of these issues would be fruitless for 
the issues do not stem from a philosophical origin and to apply philosophical parameters 
to them would therefore be without cause or effect to the issue in subject. 

[1:48:152] The first of these is known as the No-hair Theorem, or the No-hair Conjecture 
which upholds that all black holes and their solutions of the Einstein-Maxwell equation in 
relation to gravitation and electromagnetism can be identified by a total of three external 
parameters including mass, electric charge, and angular momentum. 

[1:48:153] Hair, in the title, remains the metaphor for the matter which formed the black 
hole, or that which has, or is falling into it and due to such objects falling beyond the event 
horizon, they remain permanently inaccessible to all external observers; this is a problem 
of mathematical origin as physicists utilise mathematical parameters in order to derive an 
understanding about black holes and the nature of the objects that falling inside them. 

[1:48:154] The second of the Oblivionic Issues is that which is known as Cosmic 
Censorship which resonates in two varieties, the first is titled as weak, and the second is 


603 



titled as strong, with the former asserting that there can be no singularity visible from the 
event horizon, and with latter focusing on the deterministic outlook of the theory of 
general relativity in relation to the observability and the classical fate of entrants into a 
black hole. 

[1:48:155] The third of the Oblivionic Issues is that which is known as the Alternative 
Models which embodies a mathematical theory that attempts to avoid other Oblivionic 
Issues such as Ultimate Information Loss, as it is known in the Millettarian philosophical 
tradition, as well as the issue of the unobservability of the black hole's event horizon. 

[1:48:156] The fourth of the Oblivionic Issues is in fact a solution to Ultimate Information 
Loss in and of itself, and is known as Black Hole Complementarity and it is these such 
attempts to provide solutions to some of the most difficult of issues to approach which 
demonstrates the similarity in outlook between scientists and philosophers for both sets of 
people are constantly attempting without certainty of success and it is this determination 
and deep adoration for the subject they concern themselves with that we must applaud. 

[1:48:157] That which is known as ER=EPR is the fifth of the Oblivionic Issues and states 
that entangled particles are connected by wormholes and therefore could reside as a basis 
for unification of general relativity, as well as quantum mechanics in order to derive a 
theory of everything. 

[1:48:158] The final of the Oblivionic Issues is that which is known as the Final Parsec 
Problem, which concerns itself with how supermassive black holes are said to merge with 
one another with the essential problem arising in the notion that it would take billions of 
years for them to orbit closely enough to merge, longer than the age of The Cosmos itself; 
therefore, there must an accelerant of some description that is making the merge possible, 
and it is this accelerant that contemplators of the Final Parsec Problem should attempt to 
uncover. 

[1:48:159] We shall conclude this discourse with a full instrumentation, as has been custom 
with many of the other discourses of disciplines of this disquisition, yet this one shall 
specifically focus on black holes of course; this specific type of instrumentation is 
henceforth known as an Oblivionic Instrumentation and this is that which we shall 
conduct herein and now. 

[1:48:160] The abundance of black holes stands in parallel to the abundance of the galaxies 
of The Cosmos for at the centre of every galaxies lies one of these oblivions, but also, the 
abundance of stars can be said to stand as a parameter for the abundance of black holes, 
although not every star ends up being a black hole which means stars a less stable 
parameter for the abundance of black holes. 

[1:48:161] Nevertheless, the abundance of black holes as a distinct phenomenal entity is 
still as significant as some of the other most prominent and abundant celestials of The 
Cosmos. 
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[1:48:162] As the comparter instrument to abundancy, we shall now also consider the 
frequency of black holes which, except for the instance of black hole convergence, is 
typically very low due mostly to the disproximity of galaxies. 

[1:48:163] As an extension to this contemplation of the frequency of oblivions, we are able 
to derive an understanding of the central nature and characteristic of black hole; they exist 
as lonesome, separated, and devourmental entities and so they are destined to have low 
frequencies by their naturities, also except for during the occurrence of the Black Hole 
Cosmology, wherein black holes are the only existent entities, and their frequencies are so 
high that they begin to devour one another. 

[1:48:164] Despite the lack of frequency in relation to black holes, there can exist binary 
black holes, but the length of the occurrence of this is only destined to be short for the 
central functionality of black holes is devourment and therefore, they are destined to 
devour one another. 

[1:48:165] The main instance of binarity in relation to black holes is the convergence of 
black holes, but the most common binary feature of black holes, as in two components, is 
that which exists prior to the event horizon, henceforth known as prerizon, and that which 
exists post event horizon, henceforth known as postrizon. 

[1:48:166] This demonstrates an aspect of binarism to the naturity of black holes which is 
derived as fundamental to the motionality of black holes, as well as their dynamicity; these 
components of black holes must somehow have knowledge of one another to know when 
one begins and when the other ends, but whether these two oblivionic components do 
work together for the functionality of the black hole is a question posed herein that should 
be further discoursed upon in the future. 

[1:48:167] Throughout our discourse on oblivions, one element of our discussion that has 
caught many a conclusion is that oblivions, despite their alignment with chaosity, and 
disorderity, are physically central, abstractly central, futurally central, cosmically central, 
and predictionally central; essentially, in all the ways an oblivion can be central, it is 
considered so, a conclusion as such that is difficult to accept, though must be accepted due 
to the realities that our contemplations have unfolded. 

[1:48:168] Despite the centrality of black holes in relation to the cosmical structure, and 
despite their three-dimensionality that is aforeaffirmed, they are still considered 
majoratively chaotic by their naturity due to their perceived disorderity and the 
functionalities they do express; therefore, black holes are considered to be the most 
prominent of entities that stand in alignment with The Chaos. 

[1:48:169] Furtherso, black holes are expected to be depicted as the most common of 
phenomena of The Chaos, so much so that black holes are to become synonymous with 
The Chaos as part of the Millettarian Cosmology. 
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[1:48:170] Despite the lack of our knowledge about black holes, we can still derive a great 
deal of composity in relation to them, as we cumulate all the different parts of a black hole 
that we have aforediscussed into one insentensation. 

[1:48:171] The composity of black holes is revealed when we consider the existence of the 
ergosphere, the inner and the outer event horizon, the singularity, the accretion disk, and 
the photonsphere; when these segments of a black hole are listed in such a way, the 
compositeness of black holes is revealed to us as the contemplators. 

[1:48:172] We are also able to contemplate concentricity in relation to black holes as firstly, 
they do constitute the centre of all galactic concentricities, and from the images that been 
imagined of black holes, we can derive their circularity, and by understanding their 
compositeness, we can also derive their concentricity from this. 

[1:48:173] This further demonstrates the prevalence of the concentric pattern and structure 
of The Cosmos, even so in such a chaotical entity, but this also expands upon the notion 
the prevalence of concentricity even beyond The Cosmos, for perhaps the concentric shape 
and pattern is also prevalent in a universal context; if so, does that derive that 
concentricity is in fact the singlemost consistency in existence? 

[1:48:174] The application of the instrument of corality to oblivions is the most prominent 
form of its application as the cores of the majority of entities in The Cosmos are either 
black holes presently, or are destined to inevitably reside as black holes in some 
evolutionary period. 

[1:48:175] Again, as the notion has been aforediscussed, the fact that black holes either are 
presently or are to exist as the cores of cosmical structures, even including some of the 
largest cosmic phenomenas such as quasars, this ignites a disturbing notion that black 
holes are essential central to the cosmical system despite their officially classified and 
perceived disorderity and chaosity; this notion shall remain of the prominentmost issues 
of Cosmic Philosophy, not only obliviology. 

[1:48:176] If black holes are abundant, and if they are centralities as aforementioned, and if 
they are integral to the operations and functionalities of The Cosmos, then why must we 
still consider them to be against cosmicality? 

[1:48:177] Black holes are not entirely incosmical for one third of their three-dimensionality 
is of course cosmical so any notions suggesting that black holes are not cosmical at all need 
to understand that if they were not cosmical at all we, as cosmical entities, would not be 
able to perceive them and they would not exist within The Cosmos like they do. 

[1:48:178] The Millettarian Tradition sustains that black holes must be cosmical to a certain 
extent so that they may still exist within The Cosmos as they do, however, the Tradition 
also maintains that at their core, black holes are not in full alignment with the cosmical 
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orderity, like planets, stars, and galaxies are, and because of this they are considered as 
part of cosmical disorderity, despite the cosmicality that they do still command; this 
remains one of the prominent contentions in relation to the contemplation and study of 
black holes in Cosmic Philosophy of the Millettarian philosophical tradition. 

[1:48:179] The criticality of black holes is one of the highest of any phenomenal entity in 
The Cosmos due to the devourmental naturity of black holes, and their ability to reek 
cosmic disaster as manifested by the devourment of solar systems, the radiation bursts 
that it exhumates, as well as the voidal regions it leaves behind in its wake, as is further 
discussed within the concept of the Trail of Destruction. 

[1:48:180] The application of the instrument of dyadicity to black holes is manifested by 
the aforementioned regions of prerizon and postrizon, but the interactions of these entities, 
as aforementioned, is currently unknown and inconceivable with present understanding 
of the natures of these two elements. 

[1:48:181] Another area of application for dyadicity is the interactions of the different 
composities of oblivions and how they function together which are to be henceforth 
contemplated by obliviologists. 

[1:48:182] The dynamicity of a black hole measures the affect on the change, the activity, 
and the progress of the black hole in relation to time, distance, and evolution, and also 
includes the comparison of these three components of black holes to other progenial 
entities, as well as The Cosmos in its entirety. 

[1:48:183] Black holes are one of the largest driving forces of change in relation to both The 
Cosmos in its entirety, as well as cosmical progeny individually, examples of which 
include the devourment of stars and star systems, the centrality of galaxies, and the 
devourment of progenial entities. 

[1:48:184] Essentially, the change segment of the application of dynamicity to black holes is 
high, as is the activity segment of dynamicity for black holes are often the centre of activity 
in The Cosmos, especially so due to their positions at the cores of galaxies, as well as black 
holes exhumating radiation and other bursts of energy. 

[1:48:185] The final component of dynamicity is progression and even though we may 
speak of black holes is a tendency of negativity, they do possess a progressive role in that 
they force movement, but they generally do not provide advancement as is the hallmark of 
progression. 

[1:48:186] Due to singularities existing infinitely and due to their classification as stapular 
parts of every black hole, there is a distinct eternality in relation to black holes, specifically 
the nature of the foreverness of singularities, as well as the subsequencies of such a 
feature. 
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[1:48:187] Even after black holes have evaporated, the singularities are still said to exist 
afterwards, but in what capacity, and whether such singularities are truly eternally 
existent is another question for singuleticists to contemplate for will singularities still exist 
in some capacity even when The Cosmos has dissolved? 

[1:48:188] Foreverness in both concept and physical being is fundamentally non-cosmical 
as it is most accurately described for the essence of cosmicality is limitation and order, 
while foreverness invokes limitlessness and therefore, a sense of disorder for the 
continuation of order of an infinite amount of time is considered impossible by the entirety 
of the Millettarian Tradition; this is henceforth known as The Infinite Continuation 
principle which, despite only its first mention here, is to be considered as one of the most 
fundamental aspects of how Millettarians understand the maintenance of order. 

[1:48:189] One question that is posed in relation to the finiteness of black holes is whether 
the occurrence of the evaporation of black holes signifies a sense of Unity for black holes, 
as another aspect of their existence, and therefore, are black holes more finite than they are 
infinite, and which parts of them are more so, or less so finite? 

[1:48:190] From the vast array of contemplations that we have embarked upon in our 
obliviological discourse, we can consider the overall importance of black holes in The 
Cosmos, so as to apply the instrument of study of focality, to be of great immensity 

[1:48:191] This conclusive judgement of the focality of black holes arises due to their 
central positions in relation to star systems and galaxies, their ability to control cosmic 
affairs, as well as their general uniquity in role as part of The Cosmos, and furtherso in 
addition to their close connections to all of the major celestial entities, such as the stars, the 
galaxies, and the quasars. 

[1:48:192] Considering each of these aspects of black holes independently, and later 
cumulating them into one focality of importance leads us to determine that oblivions hold 
an immense amount of importance to the general functionalities of The Cosmos as is 
abounded by the perceived intrinsicness of black holes in relation to other entities in The 
Cosmos. 

[1:48:193] As we now know and as is self-evident, the instrument of study of formity 
contemplates the formation of the entity to which it is applied, and in the case of a black 
hole, as has been discussed within our obliviological discourse, the initial formation of 
oblivions is generally less than a second, while they then take millions of years to develop 
to the immense sizes they are able to grow to. 

[1:48:194] Furtherso, the formation of black holes can also be understood as an event 
intrinsically tied to that of a supernova, and in a similar way to our current understanding 
of the way by which The Cosmos is thought to have begun, the formation of black holes is 
also paired with a big bang of sorts, but in a much inferior way to The Big Bang itself of 
course. 
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[1:48:195] To apply the instrument of formity in its proper way we must invoke the 
instruments of orderity naturity, and motionality in our conclusion of formity of black 
holes. 

[1:48:196] By any means, and despite the categorised naturity of black holes as disordered 
and chaotic, the way by which they form cannot be said to match this officialised belief for 
their supernovaic originations, their stellar precursories, and the general procedure by 
which black holes form is exactly that; a procedure; something that is methodically 
established and therefore tends to follow a set course of actions and therefore cannot be 
described as disordered whether generates further disturbances in relation to the true 
nature of black holes. 

[1:48:197] Moving onto the naturity of black holes in relation to the instrument of formity 
now, and as was described in the previous insentensation, the entire formation of black 
holes cannot fairly be described as disordered, or in any way chaotically as the process is 
directly interconnected with the most ordered and cosmical entities of The Cosmos; stars. 

[1:48:198] Essentially, even after this lengthy obliviological discourse, the true naturity of 
black holes, especially in relation to their formations which stand contradictory to their 
generally and officially ascribed naturities, remain to allude us for we still cannot not 
entirely comprehend their naturities. 

[1:48:199] As the final portion of a proper application of the instrument of formity, we must 
also coapply the instrument of motionality, which includes understanding the formation 
of black holes according to motion; incomprehensible explosions, radiation bursts, 
immense gravitational pressures, and incomparable cosmic forces are all objective 
characteristics of black hole formation. 

[1:48:200] However, despite the fact that these characteristics do sound like the essences of 
disorderity, they can in fact be understood as more proximate to the essence of orderity for 
the most violent and traumatic of events can be the beacons of order in The Cosmos, for 
The Cosmos itself formed from the most violent of occurrences to ever be conceived. 

[1:48:201] The instruments of fundamentality and functionality are inextricably linked 
with one another and in the context of oblivions, such are necessary in the evolutions of 
stars, are necessary in the functionality of galaxies, and are also necessary in the 
functionality quasars, and therefore, we can safely conclude that the fundamentality of 
oblivions is profound, as is further demonstrated by other similar applications such as 
those of focality, intrinsicity, and imperativity. 

[1:48:202] Functionality is a product of purposity and so, for an entity to function, it must 
first hold a purpose; the purpose to which a black hole is associated has been touched 
upon in a variance of instances throughout our obliviological discourse, yet one definite 
purposity has not yet been determined. 
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[1:48:203] For this reason, the functionality of black holes must remain an open question to 
all obliviologists for the purpose to which we apply our understanding of the 
functionalities of black holes is yet determined for a precursor to be undetermined that 
leaves the postcursor also undetermined; this is an area that the Millettarian Tradition 
greatly encourages greater discussion for obliviologists to enact in order to derive a 
determination of functionality in relation to purpose. 

[1:48:204] We can derive fusionality in relation to black holes by the notion that black holes 
fuse with the information that enters them; by this notion, information and the black holes 
into which the information falls become as a oneness, as is aforementioned in this 
discourse in relation to a solution of the Ultimate Information Loss. 

[1:48:205] We may need to look to further applications of the instrument of fusionality in 
order to comprehend other areas confounding us about black holes; perhaps the mysteries 
that enshroud the instrument of fusionality are set to clarify open questions in relation to 
oblivions. 

[1:48:206] The imperativity of an entity is measured by the immediacy of the event, which 
is dependent upon the observer/perceiver, so in relation to black holes, one could argue 
that the imperativity of black holes to humanity at present is fairly low, yet another 
philosopher could argue that the imperativity of black holes skyrockets when the 
perceiver is a galaxy, or a star, or some celestial entity within proximity to a black hole, or 
even a sentient observer within proximity of a black hole; essentially, when applying the 
instrument of imperativity, one must always remember that the extent of the imperativity 
is dependent upon the perspective from which you are conducting the instrumentation of 
imperativity from. 

[1:48:207] Through this obliviological discourse, it is fair to say that a balance between 
imnemnic knowledge and philosophical contemplation and understanding has attempted 
to have been struck, however, the balance of which I speak is certainly unstable due to the 
constantly changing levels of imnemnity and the unknown in relation to black holes. 

[1:48:208] To understand imnemnity at its core, one must understand that it works in a 
very contradictory fashion meaning that when an imnemnic, known in non-Millettarian 
fields as empirical, finding has been made, the concepts and theories surrounding such a 
find often only reflect the lack of our understanding, or raise new queries to the subject so 
in essence, an attempt to gain greater imnemnic understanding is often rewarded with 
only a greater misunderstanding of one's initial thoughts of the subject, or with a greater 
gap between that which is thought to have been known and that which is not known at all. 

[1:48:209] Essentially, one's intention for this discourse has been to strike an imnemnic 
accord between the influence of current scientific knowledge and the influence of the 
principles and concepts of Millettarian Cosmology, which may well result in some 
medianic hybrid between imnemnity and disimnemnity. 
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[1:48:210] The application of the instrument of study of matrixity to black holes strikes that 
which is henceforth known as an Absolute Oppositism to The Matrix for The Matrix 
advocates for a strict adherence to cosmical orderity, so as not to allow any chaotical or 
unknown influences, including those of a universal naturity, to pervade the cosmical 
system, yet this describes the entire functionality, naturity, and fundamentality of the 
oblivions within The Cosmos. 

[1:48:211] By the very nature and characteristics of oblivions, they can be regarded as the 
essential embodiment of the instrument of study of mysteriosity in The Cosmos; oblivions 
are the primary manifestations of cosmic mystery, as is further bolstered by the general air 
of unknowingness surrounding them in their entirety, and this is not to be just applied to 
the chaotic portions of black holes, but to their cosmical and universal aspects too; by this 
notion, we derive the mysteriosity is not just a measure of chaoticness, but rather a more 
transcendent application. 

[1:48:212] But what are the essential elements of oblivions that make them so very 
mysterious? The first of which can be included as the event horizon as the prominentmost 
these due to the issues regarding its classification, as well as it acting as the barrier beyond 
which normal physics and law and reason are abolished. 

[1:48:213] Other facets of mysteriosity include the invisibility of oblivions, the lack of 
understanding of what is beyond a black hole, how they work, and a lack of 
understanding about the purpose of oblivions. 

[1:48:214] The orbitality of black holes is something that we have not yet addressed, 
despite the length of this obliviological discourse, but the essential notion here is that 
those black holes which are not supermassive, and those which do not dwell at the centre 
of galaxies, must orbit around the galaxy in order to keep in pace with its motions and all 
the other celestials that do also orbit; this demonstrates the ability of black holes to 
orbitality, therefore a keystone to cosmicality. 

[1:48:215] However, regarding the supermassive black holes at the centre of galaxies, these 
are the orbit itself for all other celestials of the galaxy do orbit around it and are therefore 
tied to their controller; obliviologists are henceforth tasked with contemplating this 
further. 

[1:48:216] The shape of black holes is something that we presently do not hold extensive 
knowledge of, and despite the vast amount of imagery and the general consensus of the 
Millettarian Tradition holding the tendency to support oblivionic circularity, Millettarian 
philosophers are nevertheless encouraged contemplate the variations of shapes of black 
holes. 

[1:48:217] Furtherso, the application of the instrument of orthogonality relates to the 
notion that black holes are shaped in right angles, and is therefore in opposition to the 
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notion of oblivionic circularity, yet this notion draws upon the principles of the 
Philosophical Spirit because even though the orthogonality of oblivions is most likely 
false, the very fact that we are able to contemplate it is a central component of 
philosophical enquiry. 

[1:48:218] The application of the instrument of primarity measures the importance of black 
holes in order to emphasise its importance over another entity; oblivionists consider black 
holes to hold ultimate primarity over all other entities in The Cosmos, while 
disoblivionists only consider black holes to hold primarity over certain entities, including 
stars, galaxies, quasars, and other celestial phenomenas. 

[1:48:219] The instrument of progressivity contemplates the physical progression of an 
entity in terms of motion as the sole determiner of progression and in relation to oblivions, 
the determiner of progression is the expansion in size of the black hole during its 
formation and later existence before its begins to evaporate. 

[1:48:220] The instrument of progressivity also attempts to determine the nature of what 
progression means in relation to different sets of criteria which, in this particular 
circumstance, points to what progression means in relation to oblivions; the Millettarian 
Tradition understands progression in relation to oblivions as measured by the extent of the 
information and objects devoured by the oblivions throughout its existence as the sole 
determiner of its progressivity. 

[1:48:221] Therefore, each black hole has a unique progressivity as is reflected in their size; 
therefore, stellar-masses, supermassives, and quasars all hold varying degrees of 
progressivity with progressivity being directly proportionate to the greater the size of the 
oblivion in subject. 

[1:48:222] The application of rationality to black holes is often fraught with an ability to 
come to a conclusion about how black holes suit the natural order, or the laws of physics; 
this is because oblivions, as has been upheld during this discourse by the Millettarian 
Tradition, are not wholly cosmical, and therefore they cannot be applied to by cosmical 
means of understanding, 

[1:48:223] Essentially, black holes defy rationality because they are not structured in the 
same way, and they do not function in the same way that any wholly cosmical entity does 
function, or is structured, therefore the application of rationality holds a great deal of 
limitation in the extent of its ability to make rational conclusions about oblivions; thus, the 
application of rationality to black holes is considered one of the primary issues of 
obliviology that studiers of the discipline must contemplate further in order to resolve. 

[1:48:224] However, the application of rotality in relation to black holes is much clearer for 
us to contemplate herein for there exists three presently known forms of oblivionic 
rotation; a retrograde rotation, prograde rotation, as well as a state of irrotation which 
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means that the black hole itself stays stagnant yet the accretion and the photonspheres do 
still enact their rotations. 

[1:48:225] The fact that there exist these different forms of rotation for oblivions 
demonstrates another sense of cosmicality to black holes for stars, galaxies, quasars, and 
other celestials also hold varying levels of rotality, and in different forms so by the notion 
of rotation, black holes are not different from many of the other celestials in The Cosmos. 

[1:48:226] As one of the primary functionalities of celestials, rotation must be understood 
in relation to the instrument of functionality which will further assist us in our 
applications of that different instrument in the context of its oblivionic application. 

[1:48:227] Furtherso, the very fact that black holes interact with the cosmical system at all 
in relation to rotation is a positive sign that black holes are not entirely disassociative to 
The Cosmos and its orderities, yet this calls for further concerns in relation to the balance 
of cosmicality, chaosity, and universality in relation to black holes; one of the major open 
questions of obliviology is held as what is the dominant naturity of black holes out of 
these three forms, or is a balance trility the ultimate answer as has been aforediscussed? 

[1:48:228] The application of the instrument solarity explores that which is known as the 
stellar-oblivionic relationship which involves an attempt to better understand the 
interactions between stars and black holes, the precursory nature of stars in relation to 
black holes, as well as the way by which we are to understand the devourment of stars by 
black holes. 

[1:48:229] An application of solarity to black holes also addresses notions of comparison 
between the ways by each these different entities function, as well as contemplating the 
extent to which both of these entities align with the cosmical orderity and the comparison 
of such extents. 

[1:48:230] Black holes and star systems hold the greatest of all symbiotic relationships, and 
it is to this that the instrument of symbioticity is best applied for the star systems of all 
galaxies are commanded by their oblivionic controller in terms of rotation and orbitality 
around the galactic core. 

[1:48:231] Despite the digression, we must address the notion that if black holes are the 
cores of galaxies, and if they do therefore control the star systems within a galaxy, are 
black holes not just galaxies themselves? 

[1:48:232] One would be correct in countering that galaxies are made up of a multitude of 
different entities rather than just one, and this is the official view of the Millettarian 
Tradition, but this notion should still stand and there remains no issues in contemplating it 
further for it is interesting if nothing else. 
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[1:48:233] Returning to our application of symbioticity, we can derive, just by a simple 
contemplation of analysis of the interactions of black holes and their roles in The Cosmos 
that they share a symbiotic relationship with all the main entities in that which is known 
as the Cosmic Pantheon which henceforth refers to celestial entities considered collectively 

[1:48:234] For this reason, one may argue that despite the disorderity and partial 
cosmicality of black holes, they are very much symbiotic for their cooperation with other 
entities of The Cosmos can be described as something of a commonality. 

[1:48:235] To counterbalance this conclusion, we must note that this is made in relation to 
black holes in general, however, if we apply this to certain parts of black holes, the 
symbioticity is lost, especially in relation to the segments of the event horizon, anything 
within the event horizon, and the central singularity 

[1:48:236] These segments of the oblivion are entirely non-cosmical, and therefore, to 
suggest there exists a symbiotic relationship between cosmic entities and these oblivionic 
segments is almost inexistent due to the event horizon and especially the singularity, 
existing in a state of pericapation, as it is to be henceforth known. 

[1:48:237] To be in a state of pericapation is in a cosmic philosophical context, as a 
Millettarian-originative term, is to be distinctly disconnected from the wider Cosmos, 
which is especially demonstrated by the state that a singularity exists in; encapsulated, 
and therefore a distant, remote, and isolated entity. 

[1:48:238] The Millettarian Tradition considers only a few different entities to be in a 
pericapative state, which includes the singularity of a black hole, the event horizon of a 
black hole, the cores of worlds, and the cores of stars; pericapation is characterised by an 
inability to either physically, or mentally reach, understand, or be able to associate the 
entity with any other; an inability to complete all three demonstrates that which is known 
as circumcapation which is the most extreme form of pericapation that only singularities 
of black holes are currently able to achieve. 

[1:48:239] To apply the instrument of synchronocity to black holes is to attempt to alineate 
other entities that hold their functionalities at the same time as black holes, exist in parallel 
to black holes, or hold the same lifespan as black holes. 

[1:48:240] The first segment of the instrument is perhaps the most difficult to apply, but we 
can draw upon the fact that galaxies must enact their functions in time with the 
functionalities of black holes due to the latter existing within the former. 

[1:48:241] The second segment of the instrument of synchronocity can be vastly applied to 
all entities that exist in the same time to black holes, but not necessarily in proximation to 
the black hole itself; this can be anything from stars, to star systems, to planets, to nebulae; 
this segment is usually applied in relation to galaxies. 
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[1:48:242] The third segment of the instrument of synchronocity as it is applied to oblivions 
produces that which is known in the Millettarian philosophical tradition as an omnitritus 
which is a paradoxy or an inability to apply the instrument and to receive a rational 
conclusion. 

[1:48:243] The time it would take for a black hole to evaporate, which marks its lifespan as 
that is the end of its existence is currently understood to far outreach the current age of 
The Cosmos itself; even the largest of celestial entities do not have projected lifespans in 
that range, and therefore, nothing can be applied to this and therefore an omnitritus is left. 

[1:48:244] Perhaps the most suitable instrument of application to black holes out of any 
other is that which is known as vastity; the vastity of oblivions is incomparable to any 
other extent of vastness, whether that be compared to the vastness of the information 
oblivions can devour, or by the sheer gargantuance of oblivions. 

[1:48:245] Essentially, whether the oblivions of The Cosmos are able to be applied to 
vastity is another notion to contemplate, but herein we do continue to apply it especially 
so in the complexity of black holes and the interconnectedness of their functionalities, as 
well as all the operating segments that do exist within and outside them; another for 
obliviologists to contemplate for sure. 


[1:48:246] Throughout the history of humanity, every single individual has sought, 
throughout every day of their existence, the answers to their existence, have pondered the 
question of creation, and have placed those contemplations into ideas, into systems, and 
even into people, objects, or events that have occurred here upon The Earth. 

[1:48:247] We have described the creator in as many ways as there exist people to describe 
it, and our civilisations throughout the millennia have created countless idols, prophets, 
words, images, and concepts in an attempt to describe ultimation, or absoluteness. 

[1:48:248] However, in all of this time, there has been little to no considerations taken to 
those entities which really do merit our devotions, and our contemplations, and our 
idolisations; these are the progenies of The Cosmos, and it remains the penchant of 
Millettarian Philosophy to direct our hearts, minds, and souls towards understanding and 
seeing celestial entities in this way. 

[1:48:249] The religious traditions speak of the almightiness of that which they understand 
as God, and they place their faith in words, and speeches, and imageries; these is not 
where the Millettarian philosophical tradition places its faith and despite the affirmed 
existence of The Divine in the Millettarian Tradition, there exists a more proximate 
manifestation of what we understand as ultimation and absoluteness to humanity and 
these exist in The Cosmos, and these are what we call oblivions. 
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[1:48:250] The next section of this contemplation is dedicated to those whom downplay the 
significance of The Cosmos and its progeny, to those whom attempt to dispel the 
Millettarian Tradition's awe of the celestials, and to those whom do not fully understand 
the true immensity of the entities we are addressing, as well as the disbelievers of the 
existence of these entities and their significancies to the entirety of existence. 

[1:48:251] One must now close one's eyes and imagine, by all that their minds may muster 
no matter how unimaginative they may be, a black hole, and one must imagine oneself in 
front of that black hole. 

[1:48:252] They should imagine a gaping hole the size of millions of suns like in the day, or 
the size of trillions of moons like in the night; before one would know what was 
happening to them they would be enveloped by this hole, but for imaginary purposes, we 
shall ignore the laws of this entity. 

[1:48:253] One should imagine this oblivion before them, and they should imagine that 
they can see how it has no beginning and it has no end from their point of view standing 
before it; they should imagine to see a string of light from a nearby star being draw to the 
oblivion, but eventually disappearing into the darkness; a star, even millions of times 
brighter than the sun we see, love, and dependent upon, is overwhelmed by the darkness 
of this entity. 

[1:48:254] And finally, we imagine the darkness; a darkness incomparable with any 
darkness found upon any planet, or found in any corner of The Cosmos, or of our own 
selves, within our bodies, or within our minds; this darkness is eternal, as it defies 
cosmicality, it is featureless, as it resembles nothing else, and it is relentless in its 
devouration of all that strays to close. 

[1:48:255] Standing before this entity, into which you shall fall upon the end of this 
contemplation, you cannot honestly say that the traditions you follow, or may not follow, 
can prepare you to contemplate the entities of ultimation such as this. 

[1:48:256] In the face of oblivion, you can forget your sayings and your rituals, your beliefs 
and your opinions, your hopes and promises and the promises that have been made to 
you for there exists only one truth in Millettarian Philosophy; the moment in which you 
come face to face with oblivion is the moment in which you understand the confoundation 
of The Cosmos, the incentricity of oneself, and the insignification of our beliefs. 

[1:48:257] And now at this contemplation's end, the metaphorical barrier protecting you 
from the oblivion is removed and you fall for entirety into a bottomless hole in a trench of 
spacetime that is both inescapable, incomprehensible, and inmanifestational. 
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[1:48:258] Levitate a sheet of paper in front of you; this paper resembles space, time, 
matter, and The Cosmos. 

[1:48:259] Take a pen, or pencil and stab a hole, large or small, through the paper; this hole 
is what we know as a black hole; a tear in the plane that is The Cosmos. 

[1:48:260] All that enters it cannot escape, and all that exists in The Cosmos cannot exist 
within it, including space, and time, and matter, and light, and all we know true; with 
your sheet still in levitation, now look beneath it, beneath hole, and ask the question many 
have asked before you, what is that underneath, or beyond the hole? 

[1:48:261] It cannot be The Cosmos as we know it for a tear in sometime cannot lead to that 
same place. 

[1:48:262] Logic tells us that for something to exist, there must be a medium within it, 
around it, or beyond it; is this the same for black hole? 

[1:48:263] Perhaps it is the penchant of the philosopher to be entrapped by his own 
thoughts. 

[1:48:264] The more that happens to oneself, no matter the severity and pain caused, the 
more one will be able to discuss and contemplate through their own experiences, personal 
attachment, and greater understanding of the subject in question. 
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The Philosophy of Astronomy 
(Astronomology) 

[1:49:1] The discipline that is henceforth known as astronomology is considered to be one 
of the most important discipline of Millettarian Philosophy especially so when in relation 
to the practical application and implementation of the Millettarian philosophical tradition 
into any society or civilisation. 

[1:49:2] Astronomology concerns itself with the philosophy of astronomy but more 
specifically it relates to the implementation of Millettarian Philosophy into a society the 
effects of such an implementation, the methods of such an implementation, and also 
addresses the justifications for such an implementation to occur, as are held by the 
Millettarian Tradition. 

[1:49:3] Astronomological contemplation centre on the role of astronomy in not only 
human civilisation, but more widely, sentient civilisation of all kinds; it is important to 
note herein that the Millettarian Tradition does not limit itself to be applied to human 
sentience, but instead, sentience of all variations so as to be in preparation for the future of 
human civilisation which is expected to come in contact with other sentient civilisations. 

[1:49:4] Astronomologists are therefore tasked with creating methods of Millettarian 
philosophical implementation, the different approaches to which can be titled either by the 
nature of the type of implementation used, or by the name of the philosopher that created 
the method. 

[1:49:5] Astronomology is very closely associated with Millettarianism, however, the two 
are distinguished in that the latter relates more to a political, educational, and economic 
system, while astronomology relates more to the implementation of a social and cultural 
system centred on astronomical observation and wider Millettarian Philosophy; the two 
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are certainly linked though and this must always be observed by astronomologists in their 
contemplations and in their proposed methods. 

[1:49:6] The Millettarian Tradition considers astronomy, to not only be an activity of 
science and technology but primarily a philosophical activity that draws upon greater 
knowledge, and comprehension of The Cosmos, and astronomical observation is an 
activity from which we are able to derive belief, meaning, and substance in our lives for 
every human individual always requires these three aspects, hence the popularity of 
religious tradition throughout human history 

[1:49:7] Astronomology is also concerned with naology, though naology is not a branch of 
astronomology, however, naology deals with Millettarian philosophical buildings and 
their study and contemplation. 

[1:49:8] In an astronomological context, Millettarian philosophical buildings are 
considered central to the entire process of implementing astronomy into any society for 
they stand as proud manifestations of astronomical observation, and cosmological study, 
as well as symbols of cosmic devotion. Cosmic Philosophy, and the commanding aspect 
that a building brings to a society is certainly something that naology gains inspiration 
from religious traditions. 

[1:49:9] Astronomology praises Millettarian philosophical buildings for their ability to 
stand as beacons of philosophy and astronomy in societies and in wider civilisations just 
as the phrontisteries do stand as beacons of education, and administrative buildings do 
stand as beacons for corporate and governmental operations. 

[1:49:10] Similar to the way in which churches once stood as the central buildings in a 
society, Millettarian philosophical buildings of whichever category are considered by the 
Millettarian Tradition to be the new central buildings in a society, and it is to this aim that 
astronomological study and contemplation strives. 

[1:49:11] With all contemplations and studies of astronomology, one must always remind 
oneself of the context of astronomy in the Millettarian sense; as aforementioned, 
astronomy is considered to be a philosophical activity primarily, not just a scientific 
activity, which in turn, points astronomy towards become something larger than it is 
currently perceived. 

[1:49:12] In essence, astronomy is considered by the Millettarian Tradition to be 
humanity's outlet of vision towards The Cosmos; it maintains that without astronomy, we 
are blind to The Cosmos and the workings of its progeny. 

[1:49:13] To extend our discourse of astronomology beyond the initial introduction, we 
turn to address one of the most important concepts of all astronomological study and that 
is manifested in that which is henceforth known as significancy. 
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[1:49:14] Significancy is a semistrument that measures the relevance, centralence, and the 
overall significance of astronomy, philosophy, and the entity that is known as The Cosmos 
in relation to a particular community, society, nation, or civilisation. 

[1:49:15] To define between these four organisations of sentient beings, the Millettarian 
Tradition understands a community to consist of a limited amount of individuals, 
typically all of whom either know one another, or are in close association, or acquaintance 
with one another, and they generally live in the same geographical locality, such as in a 
village, or a small town. 

[1:49:16] A society is considered to consist of something larger, and typically involves all 
classes, religious groups, philosophical groups, wealth groups, and all ages as opposed to 
a community which generally holds a single parameter of similarity between all included 
in the community; a society, though larger than a community, generally consists of a city, 
and its suburbs, or a region; a geographical area that is grouped according to the news that 
affects their geographic area. 

[1:49:17] A nation is intertwined with the notion of the state and includes absolutely all 
peoples in residence in a country and also includes the government of the country and the 
system by which it governs. 

[1:49:18] Finally, we have the term is often used in Millettarian philosophical 
contemplation and is termed as a civilisation; this is the entirety of nations of a species 
regarded collectively, especially with regards to an entire planet, but also relate to 
continents too depending on the context of its usage, but in relation to a planet should be 
considered the default option for philosophers of the Millettarian Tradition. 

[1:49:19] Significancy is the central component of astronomological contemplation and 
review as it considers the importance of astronomy and the extent of its centrality in 
society, which may be used in parallel to the influence of Millettarian Philosophy in a 
particular society, but these two parameters should also be distinguished, though a 
correlation is useful to make between the role of The Philosophy of Millettism in a society 
and the extent of the significancy of astronomy in that society. 

[1:49:20] However, the separation of measuring astronomical integration and The 
Philosophy of Millettism is not an easy undertaking, and one that the Millettarian 
Tradition remains suspicious of for the Tradition intends to credit itself with the 
integration of astronomy and with the reascension of philosophy into human civilisation, 
and the separation of Millettarian Philosophy from these two occurrences does not seem 
productive to the Millettarian cause, and neither does it appreciate the contributions of the 
Millettarian Tradition; this remains an important point of contention for astronomologists 
to debate and take stances on. 

[1:49:21] The extent of the significancy of a particular nation, society, or civilisation is 
determined by the extent of the following parameters: the integration of astronomy into 
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culture, the amount of astronomy events in regular occurrence, the amount of 
astronomical societies, the amount of philosophical societies, the amount of education 
directed towards astronomy; essentially, anything that includes astronomy, philosophy, or 
cosmology, the extent of its popularity, or its integration into the culture of the society. 

[1:49:22] A term that is important to astronomology is almanac as it relates to a type of 
published documentation that astronomologists write about their findings in relation to 
astronomology, mainly consisting of essays, reports, and philosophical contemplations 
about the significancies of astronomy across different parameters of people groups. 

[1:49:23] Almanaic documentations are, therefore, central to astronomological study and 
not without these documentations can astronomological investigations be properly 
demonstrated and within the Millettarian Tradition, documents that are created 
almanaically are reserved for astronomological enquiries. 

[1:49:24] Both words of technical astronomy origination, azimuth and altazimuth are 
methods of gathering information for astronomological investigation with the former 
relying solely on official statistics about demographics and trends while the latter relies on 
opinions and beliefs of the philosopher themself as well as mass questionnaires for the 
populous; another way of classifying these can be that azimuth methods are quantitative 
and altazimuth methods are qualitative. 

[1:49:25] In the construction of an almanac, both of these methods are likely to be used, 
unless the introduction to the almanac specifies otherwise, with almanacs focusing on just 
one of these methods for its information known as monadic almanacs. 

[1:49:26] The Millettarian Tradition envisions a society and a civilisation whose central 
premise is the observation, enknowledgement, and exploration of The Cosmos, and it 
considers astronomy, philosophy, and education to be the three core themes to 
accomplishing these three aspects of the Millettarian perspective of a civilisation with 
astronomy forming the physical element, philosophy consisting of the mental element, 
and education forming the practical element. 

[1:49:27] Derived from a mainstream astronomical terminology, the term ephemeris holds 
a different meaning within astronomology as it relates to the practice of observing, 
calculating, or using digital technology in order to map out positions of different star 
systems, or even different planets in relation to others, and is most likely to be turned into 
the verb, ephemerise, and ephemerisation. 

[1:49:28] To conduct an ephemerisation is considered to be an important proponent of 
Cosmic Devotion, though it is most often excluded from the main forms of Cosmic 
Devotion including wonderment, adoration, and laudation. 
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[1:49:29] Astronomologists can use the process of ephemerisation as a means to ignite 
interest in the different star systems and galaxies and their positions in the galaxy, 
especially for philosophical, or educative purposes. 

[1:49:30] In the Millettarian Tradition, there is an event, or a sequence of events that is 
prophesied to occur after the reascension of philosophy and that is henceforth known as 
The Astronomic Revolution; astronomologists are encouraged to beckon this to occur, and 
as a result, it is something of major importance to study and contemplate within the 
discipline. 

[1:49:31] The Astronomic Revolution involves three stages: the Reascension of Philosophy, 
the Integration of Cultural Astronomy, and the Concatenation of Millettarianism. 

[1:49:32] The first of these relates to the return and recentralisation of philosophy into 
human civilisation; the second of these relates to the integrative ambitions of 
astronomology for the activities of astronomy; the third of these relates to the sequence of 
social, political, and cultural events that establish and institutionalise the previous two 
elements, the entire process of which remains unique to each Astronomical Revolution. 

[1:49:33] The Astronomic Revolution stands at the precursor to the establishment of the 
Millettarian characteristics of a society therefore it remains a critical aspect, not only of 
astronomology, but also in Millettarianism, though it must always remain within the 
former. 

[1:49:34] The branch of study of astronomology that is henceforth known as satellitics 
focuses itself to entities in relation to larger entities, around which they rotate, and upon 
which they depend which can be said to be more of a structurological or formatological 
discipline, and this is always recognised, yet it remains within astronomology. 

[1:49:35] The second of the two parts of the subdiscipline of satellitics deals with the 
contemplation of the utility of technology in The Cosmos by sentient civilisations, the 
nature of this utility, the consequences of such a utility, as well as the role of engineers and 
technologists in the Humanic Exploration of The Cosmos. 

[1:49:36] Satellity is the semistrument that is to be used in satellitics, and like the same way 
in satellitics itself, is split into two portions, so to its corresponding semistrument; to form 
different satellites by using its corresponding semistrument remains the most important 
achievement for satelliticists. 

[1:49:37] As a result, the first portion of satellity measures the extent of the dependence 
and the relationship between a small cosmical entity in relation to a larger cosmical entity, 
the second portion measures the extent of the usage of technology in a particular scenario, 
the extent of our dependence upon this technology, and the extent of the effects of 
technology in terms of spacial progression, cosmic knowledge, and the positive impact 
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that space exploration is expected to have on the improvement and development of 
technologies. 

[1:49:38] The first portion of satellites and the type of entities to which it addresses can 
best be understood when considering the relationship between a moon and the planet 
around which it rotates, or the relationship between a planet and the star around which it 
orbits. 

[1:49:39] The term that is known as organon, which isn't a Millettarian originative word, 
relates to an important means of communication for enknowledgement and philosophical 
enquiry. 

[1:49:40] Essentially, the organonic method consists of communicating astronomological 
concepts and recovered data in a vocal, and visual way through the use of digital 
technologies, such as via holographies, screens, and oral-lead presentations; the type of 
approach is also expected to improve the depth of philosophical enquiry as these vocal 
and visual outlets are considered to encourage philosophical contemplation, and 
discussion amongst audiences which is hopefully then communicated back the 
astronomologist presenting the organon. 

[1:49:41] To approach something organonically is to consider it according to its 
translatability to a mass audience, particularly an audience who are most likely 
unaccustomed to the delights, but inevitable complexities that form the nature of 
philosophy; organonicity measures the extent of a group of concepts or a set of result's 
expressability to an audience that isn't necessarily philosophical attuned. 

[1:49:42] By these notions and introductions to organons and the organonic method, as 
well as the utility of organonicity as a measure of the ability for a concept to be expressed, 
we understand organons to be essential to the study of astronomology for the most 
important differentiation between astronomology and other Millettarian philosophical 
disciplines is that the purpose of the former rests on its ability to be applied to the wider 
world. 

[1:49:43] Furtherso, it is the principle of astronomological study to be able to be applied to 
practical circumstances for astronomology is not just contemplated and left at such 
contemplations with conclusions, instead, it is essential that the results that astronomology 
derives are administered onto real world circumstances for the philosophy of astronomy 
addresses notions about the way in which astronomy interacts, is applied, and is 
integrated into a particular society, or civilisation. 

[1:49:44] The final branch of astronomology that is to be outlined in this discourse is that 
which is known as gnomonics, which is not a Millettarian originative term, however, it 
does correspond to astronomological contemplation for it relates to the construction and 
placement of sundials and cosmodials in the context of their Millettarian and Cosmic 
philosophical significance. 
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[1:49:45] Astronomologists, or gnomonicists, can use the prevalence of the population of 
sundials and cosmodials constructed by The Institution of The Philosophy of Millettism to 
demonstrate the extent of the influence of Millettarian Philosophy in a particular 
geographical area as these dials act as symbols that demonstrate that the town or village in 
which they are constructed is an adherent of, aware of, or at least accustomed to 
Millettarian philosophical ideas. 

[1:49:46] These dials can therefore also be said to act as waymarks for Millettarian 
philosophical adherence and awareness, however, within gnomonics, there exists two 
levels of gnomonicity in correspondence to the sundial and the cosmodial. 

[1:49:47] A sundial that is erected demonstrates either an aware or an accustomed 
populous, whereas an erected cosmodial demonstrates adherence, therefore, the cosmodial 
holds greater weight that the sundial in terms of gnomonicity, which itself relates to the 
extent of the abundance of either cosmodials or sundials in a particular geographic region 
in order, therefore, to calculate the extent of the adherence or awareness in that region. 

The Prophetical Cosmos 
(Prophetics) 

[1:50:1] One of the most exhilarating disciplines within Millettarian Philosophy that a 
philosopher can stood is that which is henceforth known as prophetics, as studied by 
propheticists. 

[1:50:2] Prophetics deals with the future of humanity in The Cosmos specifically, and 
branches out into other species in the subdiscipline of xenoprophetics, however, the 
primary subject at present study is the future of humanity. 

[1:50:3] The Millettarian philosophical tradition has a unique and distinctful 
understanding and outlook for humanity's future civilisations in The Cosmos and it can be 
easily justified to say that humanity remains prophetical throughout its existence and 
argues that it is the naturity of humanity to depend upon and gain all their 
understandings from. 

[1:50:4] Prophecies have been central to human storytelling and human progression since 
the dawn of our civilisation and this is not to change with the Millettarian Tradition, 
though the nature and subject of the prophecies that we expound are markedly dissimilar 
from those prior. 

[1:50:5] It is not the sole responsibility of a propheticist to create prophecies, though that is 
often one of the main results of prophetical philosophical enquiry, but instead, their 
primary responsibility rests in deciphering The Ten Grands, which are lattermentioned in 
this discourse, as well as deriving prophetical ideas from their philosophical 
investigations, solely from the Millettarian worldview. 
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[1:50:6] Prophecies are notions predicated upon future occurrences, most commonly, in 
Millettarian Philosophy, focusing on space exploration and colonisation as the theme of 
the Millettarian worldview for these are considered to be the centralities of future 
humanity civilisation from the Millettarian perspective. 

[1:50:7] Prophetics is perhaps one of the most naturally subjective disciplines of 
Millettarian Philosophy as it is solely based upon the interpretations and beliefs of the 
individual perceiver and how their outlook corresponds to the Millettarian view of 
humanity's future civilisation. 

[1:50:8] I may not ever be able to travel across The Cosmos, but I can certainly do so in my 
imagination; in fact, it is that activity upon which The Philosophy of Millettism is founded. 

[1:50:9] The question should not be how large The Cosmos is, but instead, at which 
capacity is your mind able to imagine it? 

[1:50:10] One of a philosopher of the Millettarian Tradition to specialise in prophetics, one 
has to be constantly forward-thinking, positive, and progressive in their outlook. 

[1:50:11] One of the most unique elements of the discipline of prophetics is that it holds the 
ability to influence the development of Millettarianism, as it closely responds to the social, 
political, and economic branch of The Philosophy of Millettism known as Millettarianism; 
for this reason, propheticists hold an even greater responsibility for the inferences they 
make and the conclusions to which they arrive are considered to directly impact on the 
way people see the future of humanity, and therefore, this shall affect the way in which 
they believe their society, their politics, and their economy should be governed and 
operated. 

[1:50:12] It is not illogical to notionise that prophetics holds a very central position in 
Millettarian Philosophy as the philosophical tradition is entirely centred on the future 
rather than the past, as the vast majority of religious traditions, and even other 
philosophical traditions are. 

[1:50:13] The Millettarian Tradition is structured upon prophecies of the future of 
humanity in The Cosmos and the exploration of space and the enknowledgement of 
humanity through space discovery; without these prophetical foundations. The 
Philosophy of Millettism, and that we term as the Millettarian worldview would not exist 
as it does; essentially, prophetical discourse is central to the Millettarian philosophical 
tradition for the Tradition is a futurocentric one, and to uphold this futurocentricity, it 
most important that the Tradition continues renewing and revitalising its prophecies, and 
the way in which it prophesies. 

[1:50:14] The discipline of prophetics is primarily structure upon those which is known in 
the Millettarian Traditions as The Ten Grands, or The Ten Grands of Prophetics; these are 
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ten different prophecies that the Millettarian Tradition holds concerning the future of 
humanity in space from the Millettarian worldview perspective. 

[1:50:15] It is The Ten Grands that upon which propheticists base the vast majority of their 
Millettarian prophetical ideas from, unless they derive them from other prophetical areas 
of the Philosophy; either source is acceptable as long as it is within the auspices of the 
Philosophy itself. 

[1:50:16] It is in this discourse of prophetics that we shall outline The Ten Grands in their 
traditional senses, and it is by these senses that propheticists are to understand the 
Millettarian official, or traditional view of the nature of prophecy, and the ten individual 
prophecies that form the basis for the discipline of prophetics to flourish. 

[1:50:17] The discipline of prophetics is majoratively structured by The Ten Grands of 
Prophetics which are the ten prophecies upheld by the Millettarian Tradition, all of the 
titles of which feature the word, grand, as is part of the Millettarian style, hence the 
collective name for these prophecies; it is from these ten prophecies that propheticists shall 
derive their concepts from and based their philosophical enquiries upon. 

[1:50:18] In addition to The Ten Grands of Prophetics, there also exists a few more areas of 
study and contemplation for propheticists to embark upon which are latterdiscoursed 
after our introduction to The Ten Grands. 

[1:50:19] The first of The Ten Grands is that which is henceforth known as The Grand 
Impentination; this prophesies the occurrence of a full-scale out-Earth which, in the 
Millettarian Tradition, relates to leaving The Earth for a permanent period of time. 

[1:50:20] The Grand Impentination understands that there will be billions of people that 
leave The Earth to go out to explore The Cosmos and the newly discovered and 
undiscovered worlds of The Cosmos, both as part of governmental or organisational 
schemes, but also, as part of private groups. 

[1:50:21] To impentinate is a verb of the Millettarian philosophical tradition that relates to 
leaving a planet for a permanent period as opposed to a temporary expedition; the 
essential distinction is that impentinators do not know, or have not decided when, or if 
they will return to the planet that they are leaving. 

[1:50:22] Impentinational activity may sound grossly frightening to those whom have 
never travelled far, of whom there are many, but there are also many whom crave to travel, 
and with a chance to travel across The Cosmos, it is prophesied that billions shall wish to 
embark upon impentinational peregrinations. 

[1:50:23] To think and philosophise impentinationally is to believe in the prophecy of The 
Grand Impentination, but is also to hold a mindset that craves and believes in the 
Humanic Exploration of The Cosmos, as well as the idea that humanity is responsible for 
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exploring The Cosmos and it is this responsibility that we must fulfil by impentinating our 
populous throughout the habitable moons and planets that we do come across in our 
exploratory efforts. 

[1:50:24] The next of The Ten Grands is that which is henceforth known as The Grand 
Cognisation which prophesies the discovery of brand new species of animals, plants, and 
other forms of life, as well as totally new habitat structures and environments as an 
inevitable extension to humanity's exploration of new worlds. 

[1:50:25] Cognisation relates to the entire process of exploring new worlds, discovering 
new species of life of those new worlds, and especially includes the moment these new 
species are documented for the first time in journals and other forms of archival and 
informative works, and especially during a distinct period of discovery on new worlds, 
known as locaments, the people whom lead such eras are henceforth known as 
locamenters, or locamentresses. 

[1:50:26] Locamental periods relate to distinct eras of time in which a great deal of 
discovery and exploration occurred on a particular world, with cognisation being a direct 
subsequence to locamental periods of discovery. 

[1:50:27] The prophecy of The Grand Cognisation is, of course, expected only to occur once 
the Humanic Exploration of The Cosmos has gone fully underway, and presupposes the 
existence of sentient life on other worlds, as is customary in Millettarian Philosophy, and 
as is explored in much greater detail in the discipline of sentientology which has been 
aforediscoursed in this disquisition. 

[1:50:28] Cognisers is a term of prophetics relating to those individuals whom embark 
upon cognisation, but may also be those whom believe that The Grand Cognisation will 
occur as it is prophesied so. 

[1:50:29] The Millettarian Tradition heralds this particular prophecy to be one of the 
greatest imaginable for it expounds the very essence of the Millettarian worldview; the 
craving of knowledge, of new discoveries, and of cosmic exploration that Millettarian 
Philosophy is best known and adored for. 

[1:50:30] Cognisational beliefs centre themselves on the idea that it is humanity's solemn 
duty to explore The New Worlds of The Cosmos, as they are collectively referred to in the 
Millettarian Tradition, and to explore to such an extent, that they discover endless 
amounts of new species of animals, plants, and even many new forms of life that are not 
known, or existent on The Earth. 

[1:50:31] The Millettarian Tradition also emphasises the great importance of journalising 
the discoveries derived from The Grand Cognisation and praises the cognisers whom do 
manage to record, describe, experiment, and study the new species of their discovery. 
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[1:50:32] The third of The Ten Grands of Prophetics is that which is henceforth known as 
The Grand Technologisation; this prophesies the development of human technology to the 
point at which space travel becomes a commonplace means of transportation 

[1:50:33] After The Grand Technologisation has been realised, the cosmic distances that we 
currently do not have the technology to travel to and fro will become dramatically less 
drastic, and much more practical to travel throughout. 

[1:50:34] It is for the reason of the prophecy of The Grand Technologisation that the 
Millettarian philosophical tradition implores Millettarianism and the educational 
philosophies and branches of The Millettarian Methodology to encourage young people to 
embark upon careers in spacial engineering, space technology, rocketry, and other space- 
related subjects due to their intrinsicity to the accomplishment of The Grand 
Technologisation. 

[1:50:35] Whether by hyperdrives, or some other form of fast space travel, the 
advancement of human technology in space in the form of spaceships and vehicles is an 
essential and unavoidable aspect of the Humanic Exploration of The Cosmos; without the 
occurrence of The Grand Technologisation, the other prophecies of Millettarian Philosophy 
will not occur, rather many technologisers, those whom support The Grand 
Technologisation, believe in the supremacy of this particular prophecy over all the other 
nine prophecies of The Ten Grands. 

[1:50:36] The fourth of The Ten Grands of Prophetics is that which is henceforth known as 
The Grand Humanisation, which is commonly referred to in Millettarian Philosophy, 
though this particular title may not be included during its previous references in other 
disciplines of the Millettarian Tradition. 

[1:50:37] The Grand Humanisation consists of the prophecy that there will occur a lengthy 
process of the envisioning, creating, and establishing of colonies and later, civilisations of 
humans on worlds other than The Earth, which is considered to be the principal and 
centralmost aspect to the Humanic Exploration of The Cosmos, especially from a practical 
perspective, rather than a purely theoretical or philosophical perspective. 

[1:50:38] The Grand Humanisation is not only a prominent part of prophetics, but has 
managed to pervade many other disciplines and concepts of Millettarian Philosophy due 
to its primary place in the Humanic Exploration of The Cosmos, and for this reason. The 
Grand Humanisation could be considered the most important prophecy to all of 
Millettarian Philosophy and the Millettarian worldview, not simply just one discipline, or 
even a group of disciplines of the Tradition. 

[1:50:39] The fifth of The Ten Grands of Prophetics is that which is henceforth known as 
The Grand Xenisation which prophesies the process of the normalisation of relations 
between human and non-human sentient beings. 
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[1:50:40] The Millettarian Tradition is the first proponent of peace and harmony between 
humans and non-human species originating from worlds other than The Earth, and 
although the natural instincts of humans may be to attempt to dominate, segregate, or 
demoralise species other than there own, the Millettarian Tradition is now and henceforth 
condemning of this attitude. 

[1:50:41] The Millettarian Tradition only presupposes this of humanity's instinctual 
reaction to other species due to humanity's interactions with different races and people 
groups of its own species; if humans find it difficult to accept their own species, despite 
differences in race or mindset, then their acceptance and harmonisation with non-human 
sentient beings is unlikely if they are left to their own devices in this regard. 

[1:50:42] The Grand Xenisation is a solemn undertaking as it relates to the realistic 
approach of humanity towards the acceptance of, and interaction with, the different xenic 
species that we are inevitably going to come across during the Humanic Exploration of 
The Cosmos, as it presupposed by the Tradition due to its adherence to sentience in The 
Cosmos, and due to the contemplations of sentientology. 

[1:50:43] The population of The Cosmos with countless civilisations is the aim of the 
Millettarian Tradition, therefore we must accept that when our explorers do discover non¬ 
human sentience, we must accept that they hold their own sovereignty of the worlds they 
populate, and they hold just as much a right to exist as humanity does; xenisation is 
heavily related to contemplations of Millettarian Ethics, specifically xenical ethics. 

[1:50:44] The next of The Ten Grands of Prophetics is that which is henceforth known as 
The Grand Philosophisation which prophesies that as part of the Humanic Exploration of 
The Cosmos, humanity will ultimately explore the philosophical and religious traditions 
of civilisations and settlements on worlds other than The Earth, and sharing, in 
reciprocation, the Millettarian Tradition with the sentient beings the explorers do happen 
to meet. 

[1:50:45] The Grand Philosophisation is perhaps the most important of all the prophecies 
for the expansive efforts of The Philosophy of Millettism for it remains the penchant of all 
ideas to be known by as many sentient beings as possible, and this remains true for the 
Millettarian philosophical tradition which is certainly not discriminatory to which species 
adhere to its ideas, or embark upon philosophical enquiries under its guidance and 
inspiration. 

[1:50:46] Philosophisers, those whom are particular proponents for The Grand 
Philosophisation, hold the belief that the spread of philosophies throughout The Cosmos 
must remain the principal goal of humanity as these philosophies are considered to be 
reflections of humanity's identity, humanity's ambition, humanity's nature, and 
humanity's history. 
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[1:50:47] It is the penchant of The Philosophy of Millettism for future civilisations of The 
Cosmos to be erected in its name, or in the name of a derivation of its tradition and to this, 
there is no shame attached for the spread of ideas is the progression of the intelligent 
minds, and thus, the progression of entire civilisations, as we have witnessed about our 
own history here upon The Earth. 

[1:50:48] The Grand Philosophisation should not be taken to be the main priority or reason 
for the Humanic Exploration of The Cosmos, but instead, an inevitable occurrence after 
the interaction of humanity and other sentient civilisations; to just imagine the 
philosophies and worldviews of the millions of civilisations of The Cosmos and to think 
that humanity shall one day bask in such wealths of knowledge and philosophical thought 
is the most exciting of all notions presented in the entirety of The Omnidoxy, and one that 
simultaneously reveals the great importance of the prophecy of The Grand 
Philosophisation. 

[1:50:49] The seventh prophecy of The Ten Grands of Prophetics is that which is henceforth 
known as The Grand Opentisation and prophesies the heralding of the establishment of 
mixed civilisations of human and non-human sentients on worlds beyond The Earth shall 
create diverse societies beyond current comprehension. 

[1:50:50] To opentise involves working towards the establishment of civilisations with 
populations of human and non-human sentient beings, and also works towards the 
cohesion of human populations with non-sentient civilisations, of which The Grand 
Xenisation is considered to be the precursor to. 

[1:50:51] The Grand Opentisation also incorporates notions of creating societies and 
civilisations whereby there exists an equality, as predicated by civil law, between each of 
the different sentient groups with populations in the civilisation, and is considered, by the 
Millettarian Tradition, to herald a future version of Millettarianism. 

[1:50:52] From the perspective of Millettarian Philosophy, The Grand Opentisation is 
considered to be the only way for the successful achievement of the Humanic Colonisation 
of The Cosmos and by the Millettarian philosophical tradition, only in societies and 
civilisations of equality should we desire to live, and so, those are societies and 
civilisations that we shall create on worlds beyond The Earth; we must learn from the 
mistakes of our own here upon The Earth if we are going to create long-lasting 
civilisations upon The New Worlds of The Cosmos. 

[1:50:53] The eighth philosophy as part of the group of The Ten Grands of Prophetics is 
that which is henceforth known as The Grand Vennisination and prophesies that during 
the Humanic Exploration of The Cosmos, the worlds that are deemed uninhabitable, such 
as gas planets, or worlds that do not have the correct topography or climate for human 
habitation, will be utilised in other ways for civilisational benefit, or specifically for 
sentient benefit, which derives ideas about senticentricity. 
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[1:50:54] To vennisinise to is conduct the entire process of vennisination, which involves 
the identification of uninhabitable planets, their classification into categories of utility, 
planning how such worlds can be utilised, and then actually conducting the process of 
utilising the planets; for this reason, the process of vennisination is considered lengthy 
one. 

[1:50:55] The different subjects of utility may include mining for materials, the extraction 
of resources, or any other viable and ethical usage whether that be on the surface of the 
planet, in the planet's atmosphere, or from the planet's orbit. 

[1:50:56] Emboldened and justified by the fact that the majority of planets in The Cosmos 
are not habitable, vennisinisers, those whom vehemently support The Grand 
Vennisination, hold the prophecy to be the most of all those of prophetics as they 
considered vennisination to be a process of practicality, essentially, and inevitability as part 
of the wider Humanic Exploration of The Cosmos. 

[1:50:57] As has been aforementioned, the ethical aspect of vennisination is bound to flare 
debate regarding the ethicality of different methods by which and subjects for which 
vennisination is conducted. 

[1:50:58] The vennisinational approach is characterised by a distinct positivity towards 
planets and moons that are not remotely habitable, as a non-Millettarian approach may 
consist of negativity towards such planets and how they are not habitable, and therefore 
they are not worth studying, or exploring, or utilising; this is the exact oppositism to the 
vennisinational approach, and subsequently, is the oppositism to the Millettarian 
approach. 

[1:50:59] The ninth prophecy of The Ten Grands of Prophetics is that which is henceforth 
known as The Grand Gargantuation believes in prophesying that there shall one day, after 
the Humanic Exploration of The Cosmos has long been established, there will exist 
planetwide civilisations of huge proportions and populations of all kinds of different 
sentient species on worlds far beyond The Earth itself. 

[1:50:60] The key part of The Grand Gargantuation to note is that these civilisations that is 
prophesies have their own long histories, just as the human civilisation does on The Earth, 
and have developed over centuries, millennia, multi-millennia, or even across meganiums. 

[1:50:61] The Grand Gargantuation is, of course, far beyond the state of humanity's 
exploration, knowledge, and perception of The Cosmos at the time of this writing, but the 
Millettarian Tradition shall henceforth be credited with prophesying this to occur in 
however many years it may take. 

[1:50:62] The Grand Gargantuation can be considered the ultimate ambition of the 
Humanic Exploration of The Cosmos, and one of the ultimate envisionments of 
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Millettarian Philosophy; essentially. The Grand Gargantuation can be considered the 
culmination of all the previously prophecies outlined in this discourse. 

[1:50:63] It is not incorrect to suppose that The Grand Gargantuation shall signify the 
accomplishment of the Humanic Exploration of The Cosmos for the point at which we 
reach and realise we have reached The Grand Gargantuation, then there will be so many 
civilisations across the galaxy, filled with countless forms of human and non-human 
sentient life with thousands of years of history 

[1:50:64] The authority of the time can then, and only then, announce the Humanic 
Exploration of The Cosmos as complete in retrospect to the era here and now in which The 
Omnidoxy is written, which signifies the beginning of the Humanic Exploration of The 
Cosmos, which is the ultimate purpose to the creation of The Omnidoxy, and 
subsequently. The Philosophy of Millettism itself. 

[1:50:65] The last prophecy of The Ten Grands of Prophetics is that which is henceforth 
known as The Grand Wonderation which prophesies that humanity, after the Humanic 
Exploration of The Cosmos has occurred, will be able to experience wondermentation, 
through the observation of The Cosmos, or any one of its progeny and their phenomena 
from a perspective other than from on The Earth itself. 

[1:50:66] Such a new perspective of The Cosmos is expected to drastically alter the way in 
which the mass amounts of people understand and comprehend The Cosmos, and is 
considered to be a very important accomplishment of philosophical progression and the 
overall progression of the human mindset for the Millettarian philosophical tradition. 

[1:50:67] As should now be evident after their introductions, each of The Ten Grands of 
Prophetics is interconnected with one another and some of which are actually dependent 
upon one another as precursors, and others form as subsequents of other prophecies; 
essentially, despite a propheticist's, or any other people's affiliation with any particular 
prophecy, they must ultimately respect of the prophecies for the roles each of them play in 
that which is henceforth known as Prophetical Philosophy, a distinct branch of Millettarian 
Philosophy dealing with all notions of prophecy and all inferences of prophecy from 
different philosophical concepts and philosophical enquiries. 

[1:50:68] A subdiscipline of prophetics that is distinct from the study of The Ten Grands of 
Prophetics is that which is henceforth known as anthropics and deals with concepts solely 
concerning the Anthropic Principle; the idea expounding that all cosmic existence must be 
predicated and presupposed by the existence of humanity, and subsequently leads to 
notions in support of anthropocentricity 

[1:50:69] The oppositism and counterpart to anthropics is anti-anthropics which is also 
classed as a subdiscipline of prophetics and concerns itself solely with concepts relating to 
the Anti-anthropic Principle; this expounds the oppositism to the Anthropic Principle, and 
holds that cosmic existence neither mustn't, nor cannot be predicated or presupposed by 


632 



the existence of humanity and directly supports notions of cosmocentricity and anti- 
anthropocentricity, in opposition to notions of anthropocentricity in The Cosmos. 

[1:50:70] Although a Millettarian philosopher must still be able to take the side of the 
Anthropic Principle, due to Millettarian Philosophy's adherence to the Philosophical 
Spirit, the Millettarian Tradition, and the vast majority of Millettarian Philosophy's 
orientations markedly hold the tendency to oppose the Anthropic Principle and generally 
do side with the Anti-anthropic Principle as a direct result. 

[1:50:71] Anthropicists and anti-anthropicists alike concern themselves with exploring the 
two opposing principles, how they interact with one another, whether each of the 
principles can be simultaneously true, and they attempt to identify the differences 
between the two opposing principles. 

[1:50:72] Anthropicity is the measure of the extent of humanity's relevance in cosmic 
affairs and existence and aligns itself with the Anthropic Principle while anti-anthropicity 
measures the extent of humanity's irrelevance in cosmic affairs and existence and 
obviously aligns itself with the Anti-anthropic Principle. 

[1:50:73] Despite the title of the Anti-anthropic Principle, the philosophical orientation that 
surrounds it is not anti-anthropic in the sense that it doesn't oppose anthropic identity, or 
human imposition in The Cosmos, but is primarily opposed to notions that place 
humanity at the centre of The Cosmos. 

[1:50:74] Another distinct area of philosophical contemplation is conducted under the pre- 
Millettarian doctrine known as meliorism, which holds the belief that the world, and in 
Millettarian contexts. The Cosmos can be made better by human effort and intervention. 

[1:50:75] Meliorist Philosophy involves the contemplation of the meliorist doctrine, but it 
is important to note that meliorism neither corresponds to the Anthropic Principle, nor 
does it correspond to the Anti-anthropic Principle; applying meliorism to these principles 
and intertwining them with the Millettarian view of each of these principles is considered 
distraditional. 

[1:50:76] By its most simple definition, Millettarian Philosophy can only support the 
essence of meliorism by the notion that melioristic thoughtpaths are positive in their 
outlook for humanity, but neither centristic, but they also emphasise the importance of 
human work to better the environment in which humans reside. 

[1:50:77] By such an account. The Philosophy of Millettism can be said to be in full 
agreement with meliorism, however, many of the environmentalist orientations with the 
auspices of Millettarian Philosophy will certainly oppose notions that humanity can better 
the world, and by extension. The Cosmos as they are more than likely to side with the 
notion that the surroundings of humanity would be much better without human 
interference. 
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[1:50:78] Despite the respect for the environmentalistic perspective on Meliorist 
Philosophy, this orientation is expected to be held by only a small amount of those within 
Millettarian Philosophy, though the Tradition does uphold its principles of 
environmentalism, and does not advocate for unnecessary tamperation with the 
surroundings, or even inference with the environment when one thinks one may be 
achieving something positive for the environment, as the oppose may be true in the future. 

[1:50:79] The final distinctive branch of the discipline of prophetics is that which is 
henceforth known as transhorology which deals with all notions, and discusses, 
contemplates, and studies the possibility, the circumstances, and the consequences on the 
human body and mind after travelling through spacetime. 

[1:50:80] Transhorological contemplations centre on the cosmic progenies and phenomena 
of white holes, the possibility of travelling through black holes, but primarily focus on 
wormholes. 

[1:50:81] The Millettarian Tradition supports all notions of the possibility of travelling 
through spacetime through phenomenal distortions such as wormholes and it is 
transhorological study that ignites a brilliance of philosophical enquiry. 

[1:50:82] Millettarian Philosophy expects that during the Humanic Exploration of The 
Cosmos, there will be many interspacial journeys and it is this that will form the way by 
which humanity, and other sentient beings are able to practically navigate interstellar 
travel in realistic timescales, and for this reason, transhorological contemplations are of 
immense importance to the wider Millettarian philosophical tradition. 


634 



The Psychology of Space 
(Spacial Psychology) 

[1:51:1] The discipline of Spacial Psychology demonstrates an intersection between the 
studies of philosophy and psychology, scholars and practitioners of which contemplate 
how space travel and simply being in space impact upon the cranial, the brain, and the 
mental state of the human mind. 

[1:51:2] Spaciopsychologists are concerned with the study of how travelling through space 
for short, or relatively long periods of time will effect one's physical brain and body, but 
also, how it is expected to impact upon the functionalities of their mind. 

[1:51:3] Due to space travel still remaining a new and consisting of a relatively unknown 
quantity due to the lack of the abundance of humans whom have travelled through space 
for long distances, the effects of space travel, as well as just being in space reveals a new 
major branch of psychological study. 

[1:51:4] In addition, Spacial Psychology consists of a branch henceforth known as 
Planetary Psychology, which relates to the study of the mental and physical effects of 
someone on a planet other than The Earth, and the consequences of living on such a 
planet, the primary candidate for such a study at the near future is Mars. 

[1:51:5] Planetary Psychology invokes all possible scenarios that could occur 
psychologically here on The Earth and applies this to living on Mars; it is argued herein 
that there is a different psychological effect on the human brain for every planet that a 
human may stand and live upon. 

[1:51:6] Spacial and Planetary Psychology do not only study the phenomena, the causes, 
and the effects of these circumstances on the human brain and mind, but they also attempt 
to provide solutions as to how humans can prevent such psychological and physical 
problems, as well as how they are able to combat such issues if they do arise. 
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[1:51:7] In the face of this new psychological discipline derived from Millettarian 
philosophical enquiry, the Millettarian Tradition attempts to intersect all the psychological 
investigations and experimentations with philosophical concepts, theories, and 
contemplations, in order to derived a final psycho-philosophical conclusion. 

[1:51:8] With the founding of Spacial Psychology, as branch of both psychology and 
Millettarian Philosophy, demonstrates the ability for both philosophy and mainstream 
psychology to work together and also demonstrates how psychologists and philosophers 
are able to work in unison for greater understanding, and furtherso demonstrates the close 
relationship between scientific and medical subjects and philosophy 

[1:51:9] There is a concept and branch of study within Spacial Psychology that is 
henceforth known as the Anthropological Cosmology which is a type of cosmology that is 
concerned with the role of humanity in the wider cosmical system and involves external 
concepts such as the Anthropic Principle, anthropocentrism, and others, in order to 
formulate an understanding of that which is henceforth termed as The Anthropic Cosmos. 

[1:51:10] The study and contemplation of the Anthropological Cosmology attempts to 
construct a cosmos in which humanity's needs, wants, feelings, and ambitions are made 
central and the reason for the study of the Anthropological Cosmology to be included 
within Spacial Psychology is because this discipline primarily concerns itself with the 
human psychology in space and therefore, it seems only prudent to match the areas of 
study as they their focuses are placed upon a similar subject. 

[1:51:11] Spacial Psychologists are primarily concerned with the psychological effects of 
being in space on humans; there is, however, a very specific branch of Spacial Psychology, 
known as Spacio-Sentient Psychology deals with the effects of space on other species' 
psychologies, which is also a derivation of Sentient Psychology that concerns itself with 
the psychologies of different sentient species, however, these two disciplines are those 
which are known as futurial disciplines. 

[1:51:12] Futurial disciplines are those disciplines of study which are introduced in The 
Omnidoxy, but are not able to be studied at present due to the circumstances of reality not 
yet allowing for their study, thus, they can only begin to be studied in some future time 
when the circumstances of reality are suitable. 

[1:51:13] The primary factor impacting upon one's physical brain and thus, one's 
psychological stability and ability is the difference in pressure between beyond on The 
Earth and beyond in space, or on a different planet with a different amount of 
gravitational pressure; an extension to this is the effect on the brain and the human psyche 
by wearing specialised clothing and suits. 

[1:51:14] It is not only the effects of gravitational pressure that shall cause physical brain 
damage or alterations, although this is identified as the primary factor, but in addition, the 
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environments in which humans reside are the secondary determining factors to human 
psychology. 

[1:51:15] The environmental factor involves climate, the extent of urbanisation or rurality, 
the population density the size of the abode, as well as the ability of people to live as they 
choose, and the comparisons of these to the living arrangements on The Earth. 

[1:51:16] There is no mystery in why psychological damage would be caused if one was 
placed inside a darkened room alone for a lengthy period of time without hope of escape 
compared to being outside amongst the warmth and light of nature with abounding 
freedom; by this simple comparative notion, we can begin to understand the impact of our 
environment and the influence it holds over us. 

[1:51:17] In addition, Spacial Psychologists must also concern themselves with the effects 
of the procedure of cryonics on the human brain, whether the human mind will be the 
same after a cryonic procedure, and whether the brain can return to normal, or pre-cryonic 
functionality once the individual has been defrosted. 

[1:51:18] The importance of the study of cryonics in Spacial Psychology links to the 
practical utility of cryonics during voyages in space and it is expected that the 
experimentations and studies derived from the psychological analysis of the aftermath of 
cryonics on the human brain and mind will impact upon the Millettarian ethical view of 
cryonics. 

[1:51:19] The psychological study, and subsequently, the ethical decisions in relation to 
cryonics will inevitably impact upon the authorised usage of the procedure of cryonics 
which different cryonicists are bound to contemplate, argue against, and discuss. 

[1:51:20] Another major affectant of the human psychology in the context of space and 
otherworld residence is that of the feeling of loneliness; spacefaring, at our present 
understanding of it as an activity, is one of remarkable loneliness, and even if one does 
travel with others, the group of people with which you communicate are the same 
individuals for the entire journey which may last years which demonstrates a limited pool 
of socialisation, henceforth known as a micropool, the opposite of which is henceforth 
known as a macropool. 

[1:51:21] The question posted to a Spacial Psychologist is what would be the effects on a 
person's mental health and wellbeing after being aboard of a spacecraft for a lengthy 
period of time with either a micropool of individuals to socialise with, or being alone? 

[1:51:22] In addition, Spacial Psychologists are also tasked with the ideas, theories, and 
experiments associated with sanity and insanity in space, as well as on other worlds which 
includes measuring different variants and stimuli and how these are found to improve or 
destabilise the sanity of human. 
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[1:51:23] Another area of study for Spacial Psychologists to address is that which is 
henceforth known as Spaceflight Preparation which includes all mental ability, sanity, and 
awareness tests that must be legally conducted before can individual can go spacefaring, 
as well as the providing techniques and services for the mental preparation for spaceflight, 
as well as for living on new worlds other than The Earth, which may be classed as a 
futurial discipline at the present concern. 

[1:51:24] Spacial Psychology holds a unique outlook from a Millettarian philosophical 
understanding as it explores the harsh realities of space exploration and general existence 
in space, and the largely gruesome and unappealing aspects of space and otherworldly 
living. 

[1:51:25] This stands in opposition to the general idealistic tendencies of the rest of 
Millettarian Philosophy when describing, contemplating, and studying The Cosmos, and 
all other aspects of space, cosmic phenomena, and cosmic progeny. 

[1:51:26] The Millettarian Tradition generally presents and describes The Cosmos and 
spaceflight in positive and almost idealistic terms due to the centrality of space and cosmic 
phenomena existing at the core of Millettarian Philosophy. 

[1:51:27] This does not mean to say that the Millettarian Tradition opposes the outlook and 
approach of Spacial Psychology, but instead, implores the study of this discipline due to 
the realities of space that it does expound, and does not see its description and 
presentation of space and The Cosmos as contrary to its philosophical view and 
understanding and Spacial Psychology is not considered to be an entirely philosophical 
discipline; it is considered to be half philosophical and half medical, and therefore, its non- 
idealistic view of The Cosmos is admissible due to the purpose of the discipline remaining 
not entirely philosophical. 

[1:51:28] However, the comparison between The Cosmos we derive from the concepts and 
studies of Spacial Psychology and The Cosmos we derive from the concepts and studies of 
wider Millettarian Philosophy remains an interesting point of contemplation as it 
demonstrates an internal difference and one that also signifies difference of cosmological 
understanding between different disciplines. 

[1:51:29] A more philosophical aspect of contemplation within Spacial Psychology is the 
consideration of the interaction between a philosopher and a psychologist, and how they 
address one another, as well as contemplating the similarities and differences between 
philosophers and psychologists. 

[1:51:30] That which is henceforth known as spacio-abasia and relates to the inability to 
walk in space and the inability to walk due to the effects of being in space for a long 
period. 
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[1:51:31] That which is known as aberration in the context of Spacial Psychology relates to 
a temporary lapse in behaviour due to the effects of being in space, which can relate to any 
sort of lapse. 

[1:51:32] It is of major importance that spacial psychologists conduct ability tests in order 
to measure their mental capability of going into space and dealing with some of the basic 
mental traumas and phenomenas of spaceflight. 

[1:51:33] The concept of abiosis in Spacial Psychology is one of immense importance as it 
relates to the absence of life on a particular world and the mental impacts on the human 
mind knowing that there exists no life, or very little life on the planet on which they reside, 
as opposed to the knowledge that all humans have when residing upon The Earth that 
there exists billions of over humans alive in the same world; this is henceforth known as 
the abiotic complex. 

[1:51:34] That which is known as spacial cause is an important area of study within Spacial 
Psychology dealing with all mainstream medical ailments, mental disorders, and diseases 
and their applications to space, how space may cause or worsen such illnesses and 
disabilities, or how space may cause these, or new ailments. 

[1:51:35] It is therefore one of the main responsibilities of Spacial Psychologists to identify 
the various ailments, mental disorders, and diseases of mainstream medicine and to 
regard those in the environment of space, which provides Spacial Psychologists an 
opportunity to meet with Spacial Physicians from all the branches of medicine in order to 
identify the effects of space towards these different ailments. 

[1:51:36] Spacial Psychology holds the important role of connecting the medical world to 
the philosophical world, specifically towards the Millettarian philosophical world unlike 
any other Millettarian philosophical discipline in linking two entirely separate subjects 
together for common understanding and mutual enknowledgement. 

[1:51:37] As an extension to this, Spacio-physicians, in partnership with Spacial 
Psychologists, must explore all the different medical ailments that are prone to humans 
here upon The Earth and apply these to the new environment of space, as well as discover 
new ailments brought upon by being in the environment of space, or by being in the 
unfamiliar environment of a new world; this incorporates medical terminology into a 
philosophical context. 

[1:51:38] Another point of interest for both Spacial Physicians in a physical sense, and 
Spacial Psychologists in a mental sense is the idea that space is an accelerant of age, and 
attempts to make firm conclusions on why this may be, and how this may be curtailed. 

[1:51:39] That which is henceforth known as anacliticity is derived from the mainstream 
medical term anaclitic, and measures the extent of a person's tendency to be heavily 
emotionally dependent upon others; Spacial Psychologists may utilise this parameter in 
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the context of spaceflight in order to derive whether spaceflight increases or decreases, or 
even triggers anaclitic characteristics. 

[1:51:40] That which is known as alimentation, derived from the verb, to aliment, in this 
context, relates to the attempt to begin life on a desolate world; to ignite an environment 
and a habitat for an ecosystem to flourish; this remains central, not only as a concept of 
Spacial Psychology, but also as a concept in wider Millettarian Philosophy, perhaps even 
moreso for the latter than the former. 

[1:51:41] Spacio-atrophy, as it shall be henceforth known, relates to one of the most 
common impacts of being in space for a long period of time, and involves the wasting 
away of an organic product, such as muscle, or bone which, in a spacial environment, is 
caused by the lack of gravity and the lack of proper utility for muscles especially. 

[1:51:42] One of the most prominent of concepts within Spacial Psychology is that which is 
known as acquaintanceship; the extent of the knowledge that someone possesses about the 
circumstances and the environment in which they reside. 

[1:51:43] Also, this concept considers what knowledge is, in relation to the person that 
possesses it; is it an ability, an external product of utility, an intrinsic part of one's soul, a 
function of the brain, or some other transitory and diminishable element of the mind, or 
body; in essence, what is the possession of knowledge and how does such knowledge 
effect our psychology; in the concept of acquaintanceship, we see the connection made 
between Spacial Psychology and the pre-Millettarian philosophical branch of 
epistemology. 

[1:51:44] Aforediscussed is the distinct type of loneliness associated, and now we must 
address the next of the major affectants of human psychology space and that is the 
unavailability of familial mental health support, as well as interpersonal mental health 
support, thus having to rely on digital means of medical contact through screens and 
automated responses. 

[1:51:45] This unavailability of the familiar means of mental health support is expected to 
hold a hugely negative impact over the psychology of spacefaring peoples, but this is an 
issue that we can prepare for now, and it is something that Spacial Psychologists must be 
concerned with preparing for as it is considered to be their responsibility to find ways to 
make psychological support sufficiently available for spacefaring peoples. 

[1:51:46] Another of the major affectants of human psychologies in space is the elevated 
levels of stress due to demanding tasks, incredible feats, and experiences that either a very 
small amount, or no humans at all have ever experienced before which invokes a sense of 
unknownness about such psychological and physical ailments which is a unique 
circumstance when compared to earthly medical ailments, all or most of which have been 
experienced by others in the past, or are at least known of. 
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[1:51:47] The elevation of stress in this way forces a greater demand on the human psyche 
to form tasks, to think in rational terms, and to be generally emotionally stable, and this is 
ultimately to the detriment to the psychological stability of that individual, thus this 
remains one of the major affectants. 

[1:51:48] With space exploration and spaceflight, and also with otherworldly living, 
although not so much for the latter, it remains one of the harshest realities and one of the 
most vigorous affectants of human psychology in space is the markedly reduced amount 
of material comforts available to individuals. 

[1:51:49] Much of the industrialised world has become wholly dependent upon, both 
practically, and mentally, and even in some cases, spiritually, emotionally, philosophically 
dependent upon the material items available to purchase; what then must be the 
consequence of a reduction in such material comforts to the human psyche? 

[1:51:50] Perhaps without our material comforts, the extent of one's depression, and one's 
emotional dejection would be heightened, in turn diminishing one's general morale; not 
exactly the mental state required for deep space voyages wherein the environments are 
unknown, and the consequences of such a voyage are unknown, despite the purpose for 
which the voyage was conducted being immensely and importantly clear to the voyagers. 

[1:51:51] However, the reduction in material comforts is a major barrier to human 
psychological stability during spaceflight and is something that Spacial Psychologists are 
now tasked with studying, understanding, and attempting to resolve, though the 
Millettarian philosophical tradition maintains that drugs are certainly not the answer. 

[1:51:52] It remains important that the terminology of psychology is applied to the 
terminology of philosophy as it is the interaction between these two fields of study that 
progresses Spacial Psychology forwards as it remains both a philosophical and 
psychological subject. 

[1:51:53] Despite the absence of the entirety of the vast array of psychological terminology 
in The Omnidoxy, that does not mean to say that such terminology is without usage or 
allowable applicability to the context of Millettarian Philosophy for the very opposite is 
true, yet the Millettarian Tradition always maintains that the distinction between that 
which is Millettarian philosophical terminology and that which is mainstream 
psychological terminology must be upheld for reasons of distinguishment. 

[1:51:54] With the incorporation of psychological terminologies into a Millettarian 
philosophical context, we may now put a title to the concept of perception's bound to the 
knowledge of the perceiver, which shall be known as apperception and for this addition, 
and all the other additions of psychological origination, to the Millettarian lexicon, the 
Millettarian Tradition thanks and further demonstrates the important relationship 
between the fields of study of psychology and philosophy. 
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[1:51:55] Strictly part of the discipline of Millettarian Philosophy known as 
cosmoapplication, though originating from the medical lexicon, which explains its place 
within the discourse of Spacial Psychology, arborisation relates to the idea of superclusters 
in the metagalaxy resembling the branches of a tree, or the branching structure of nerves in 
the human body 

[1:51:56] One of the most prominent titles and concepts within Spacial Psychology, which 
are also vastly applicable to wider Millettarian Philosophy, and are categorised as twin 
concepts, or comparters are those which are henceforth known as proxemia, and 
disproxemia. 

[1:51:57] Proxemia relates to the state in which a human has never lived, or resided on The 
Earth for a permanent period of time, but was actually born on The Earth, though left soon 
after birth, and such humans shall be henceforth known proxemians. 

[1:51:58] It's comparter concept henceforth known as disproxemia relates to the state in 
which a human being has neither lived on The Earth, nor were they born upon The Earth, 
and such humans shall be henceforth known as disproxemians due to their disproximity 
to The Earth in which identity, and physical location. 

[1:51:59] Inspired from its psychological and theoretical originations, the term attensity is 
known in Millettarian Philosophy, and relates to the states of proxemia and disproxemia, 
and is the extent of the emotional, familial, ancestral, philosophical, and cultural ties with 
The Earth, and thus influences the extent to which they consider themselves to be earthian, 
and furtherso impacts upon their identiture. 

[1:51:60] Another term inspired by its psychological origins and applied to a Millettarian 
philosophical context is that which is known as autonoetic which relates to the mental 
capability to place oneself in the past, in the future, or in counterfactual circumstances; the 
most important aspect of autonoetic thought for Millettarian philosophical purposes is, of 
course, the futurial aspect. 

[1:51:61] Autonoeticity in its Millettarian philosophical context and oriented towards the 
future relates to one's expected experiences, thoughts, ideas, and emotions during 
spaceflight, or during one's residence on a world other than the other, and thus leads to an 
examination of one's own thoughts, as well as one's perception of one's oneself, and how 
one believes oneself will act in a certain scenario in the future. 

[1:51:62] Autoplastic adaptation is the next term of psychological origination that shall be 
applied to a Millettarian philosophical context, and relates to when an individual 
understands and accepts that they must change their religious or philosophical 
orientations and beliefs due to the inevitability of something, or the due to the present 
reality that is present to them; the ability to complete this is henceforth known as 
autoplasticity, and the physical execution of it is henceforth known as autoplasty. 


642 



[1:51:63] In Millettarian Philosophy, the practice that is known as autoshaping has a 
slightly different meaning from its originative mainstream psychological and instead 
relates to the practice of analysing the extent to which reward or punishment influences a 
person's philosophical beliefs, practitioners of which are henceforth known as 
autoshapers, and they attempt to successfully derive and make conclusions about the 
authenticity of people's beliefs, and the extent to which they will align themselves with 
such beliefs according to the consequences associated with such an alignment; essentially, 
autoshaping is the measurement of a person's loyalty to their philosophical beliefs by 
placing reward, and punishment, as a set of psychological tools before them. 

[1:51:64] Avolition, in a Millettarian philosophical context, relates to the discontinuation of 
an individual's motivation to either think philosophically, be involved in philosophical 
debate and discourse, or the demotivation to be associated with philosophical traditions in 
general, especially in favour for more religious traditions, enactors of which are henceforth 
known as avoliters, and therefore present avolitional tendencies. 

[1:51:65] Aversivity is the measurement of the extent of one's dislike or disinclination to a 
particular philosophical concept, orientation, or denomination. 

[1:51:66] Basilar concepts, and the semistrument of basilarity, both relate to that which 
exists at the base of something, either physically in The Cosmos, or conceptually in the 
mind in a foundational sense; in either sense, the basilar term originates from the medical 
lexicon, and can henceforth be applied to Millettarian Philosophy through these avenues. 

[1:51:67] That which is known as the practice of centration relates to one's tendency of 
focusing on the most prominent, or most discussed aspects of a philosophy, or 
philosophical concept, or theory rather than exploring other aspects, or lesser known, or 
even trying to develop new concepts and theories; it isn't wholly discouraged by the 
Millettarian Tradition, though it is not considered to be philosophically expanding. 

[1:51:68] The concept of circumstantiality in a Millettarian philosophical context relates to 
the dependence on circumstance for a philosophical theory to be true, which can be an 
either an anthropic sense, as in between humans, or in a cosmical sense. 

[1:51:69] Circumstantiality is also an semistrument for the measuring of the extent to 
which circumstance has an influence over the subject, or scenario's particular existence; for 
example, circumstantiality would measure the extent to which the circumstances of an 
event have an influence on its reoccurrence in different circumstances. 

[1:51:70] Furtherso, circumstantiality can also be used to differentiate between universals 
and particularities, the former of which are not influenced by circumstance while the latter 
of which are. 

[1:51:71] That which is known as penetrability in a Millettarian philosophical context 
relates to the extent of a concept's ability to be understandable, acceptable, and widely 
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disseminable; penetrability distinguishes between concepts that are naturally lucid, and 
those which are not; an alternatively term that may be used is lucidity 

[1:51:72] The term that is known as communality is, in the discipline of naology, is a type 
of state that a Millettarian philosophical building is in when it is open for common use, or 
common public access, as opposed to when an event is in occurrence, and only certain 
amounts of visitors are able to enter. 

[1:51:73] The associated philosophy of communality is communalism, which is a 
naological orientation, and upholds the principle and belief that Millettarian philosophical 
buildings should be solely built as a universal and communal public service rather than a 
private enterprise; both terms of communality and communalism are derived from 
medical nomenclature which confirms the reason for their inclusion in this discourse. 

[1:51:74] The term that is known as conation, which is both philosophically and 
psychologically originative, relates to the anthropic issues of purpose, desire, or will in the 
performance of an action, which is addressed throughout Millettarian Philosophy across 
different disciplines, especially so in Millettarian Ethics for that is what it relates to. 

[1:51:75] A term of biology, conspecific or conspecificity, relates to members of the same 
species while heterospecific, or heterospecificity, which relates to members of a different 
species, both of which are important to sentientological study, and are therefore most 
frequently used within that discipline; these also classified as twin concepts. 

[1:51:76] Another pair of concepts that are classified as twins are contralateral and 
ipsilateral, which are medical terms by their originations, but in a Millettarian 
philosophical context relate to different definitions. 

[1:51:77] Contralateral concepts, measured by contralaterality, are those which are present 
on the opposite side of the philosophical spectrum from that which it originates, which 
can be most often seen in the existence of oppositism, or extremities; usually, a concept 
exists and an oppositism follows on afterwards, which is henceforth known as the 
occurrence of contralaterality. 

[1:51:78] Ipsilateral concepts, measured by ipsilaterality, are those which are present on the 
same side of the philosophical spectrum from where they originate, and therefore 
demonstrate only a slight shift in orientation, an example of which would be two schools 
of thought that agree on almost every point of possible contention, though they do 
separate in their orientations in a few areas of contemplation. 

[1:51:79] A term of psychological origination, counter-transference, in a Millettarian 
philosophical context relates to the emotional reaction of a philosopher to a particular 
concept, or theory, especially so when such emotions are triggered by the past experiences 
of the philosopher, and as having been reminded by the concept, or theory in question. 
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[1:51:80] Another term of psychological origination that is herein incorporated into a 
Millettarian philosophical context is that which is known as decentration and involves the 
ability of a philosopher to pay attention to, or can sufficiently debate two or more concepts 
simultaneously rather than contemplating or discussing one concept at a time; 
decentrative abilities of a philosopher are considered to be a sign of greater philosophical 
experience, and eloquence. 

[1:51:81] That which is known as discriminability is the capacity of a philosopher to 
differentiate between two or more concepts, or theories by identifying the differences 
between them; the extent of the differences between them corresponds to the level of 
discriminability 

[1:51:82] Dishabituation in the context of Millettarian philosophy relates to the instance in 
which a new philosophical concept or theory is introduced, accepted, and disseminated by 
The Institution of The Philosophy of Millettism which results in a portion of its adherents 
to become confused and to experience a diminishment of their association with The 
Philosophy of Millettism; this is culminated in feeling dishabituated; essentially, dejected 
by the introduction of something unknown, or by the occurrence of change. 

[1:51:83] Derived from the anatomical and medical term distal, that which is henceforth 
known as distality in Millettarian Philosophy measures the extent to which a concept is 
proximate to being central to a wider theory, but not necessarily fundamental. 

[1:51:84] Derived from its medical equivalent, the term ectopic in a Millettarian 
philosophical context is defined as a philosophical concept or theory that shares little to no 
connections with other concepts or theories of Millettarian Philosophy which is a rare 
occurrence within the Tradition itself; the measure of ectopic characteristics is henceforth 
known as ectopicity. 

[1:51:85] A term of Millettarian origination, but is frequently used in Spacial Psychology 
thus demonstrating the purpose for its inclusion within this discourse, the term 
environmentility measures the extent to which the environment, as distinguished from 
circumstances and circumstantiality, influences the outcome of a philosophical concept, or 
even a philosophical debate, depending on the application of environmentility, of which 
environmentilities is the plural term. 

[1:51:86] Of a similar terminological origination is that which is henceforth known 
environmentation is a specific type of instrumentation that analyses the environment in 
which instruments are applied and attempts to derive the influence of an environment in 
relation to the outcome of the instrumentation. 

[1:51:87] That which is known as the process of equilibration is an important term as it 
relates to working towards the achievement of an equilibrium between a dichotomy of 
concepts, the ability to do so is regarded to be the signifier of greater philosophical 
understanding. 
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[1:51:88] A physiologically originative term, exteroception, in a Millettarian philosophical 
context relates to the utility of concepts beyond Millettarian Philosophy in order to 
support a Millettarian originative argument or to complete a Millettarian originative 
concept; such are henceforth known as exteroceptive concepts and / or arguments. 

[1:51:89] Extramission and intromission demonstrate another set of twin concepts with the 
former relates to philosophical concepts, and experiences that philosophers search for 
themselves, either physically, or mentally, while the latter concept relates to philosophical 
concepts, and experiences that come to the philosopher without the philosopher actively 
seeking them; Millettarian philosophers should also attempt to derive the nature, 
superiority, differences, and other characteristics of extramissional and intromissional 
philosophical endeavours. 

[1:51:90] To fractionate, and its associated term of fractionation, relates to the process of 
breaking down a philosophical concept, or theory into its component parts and is 
considered to be one of the most important element of philosophical theory. 

[1:51:91] Haptic Philosophy, as inspired by the psychological term, relates to philosophical 
endeavours that are initiated by the sense of touch; physical interaction with the 
surrounding environment is considered to be one of the most important elements of 
philosophical enquiry; hapticity is the measurement of the influence of the sense of touch 
on the development of philosophical exploration. 

[1:51:92] Scedasticity relates to the measurement of philosophical variation in the approach 
of the philosophical school, the abundance of the philosophy in terms of the extent of the 
concepts within it, and the level of impact the philosophy has over the functioning of 
society, or another real-world subject. 

[1:51:93] Heteroscedasticity and homoscedasticity are twin concepts deriving from 
scedasticity with the former relating to greater variation between two philosophies or 
philosophical schools, and the latter relates to a lower variation. 

[1:51:94] Heuristic approaches to philosophical education are characterised by allowing 
the philosopher to discover and learn all philosophical concepts, theories, denominations, 
and schools of thought themselves; by that notion, heuristic approaches are autodidactic in 
their nature. 

[1:51:95] As derived by its medical and psychological origination, the term hybridism in a 
Millettarian philosophical context relates to a philosophy, or a philosophical school that is 
a combination of two or more other philosophies, or philosophical schools; hybridists 
believe that such philosophies are superior to ordinarians, those philosophies or 
philosophical schools which are not hybrids, with ordinarianism supporting the 
superiority of those philosophical schools and philosophies which are not hybrids. 
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[1:51:96] Motility, as inspired by its psychological originating definition, relates to reactions 
to circumstances or responses that are wholly mental rather than physical, usually in order 
to purposefully suppress physical reactions so as to not allow oneself to be weakened or 
undermined, especially during a philosophical debate; such reactions are henceforth 
known as motilitive reactions rather than somaticity, or somatic reactions which are 
physical rather than mental. 

[1:51:97] There exists another set of twin concepts in Millettarian Philosophy that are 
inspired by their psychological and linguistic definitions and allow us to derive an 
understanding into the nature of a philosophical concept what it is asking of its audience. 

[1:51:98] The first concept is known as illocution, or illocutive, and the second is that which 
is known as perlocution, or perlocutive; the former relates to philosophical concepts that 
order, warn, or promise in order to initiate an intended action while the later relates to a 
philosophical concept that is purely informative, mildly instructional, or largely neutral in 
its intention for, or in requirement for an subsequent action. 

[1:51:99] Derived and inspired by its medical origination, that which is henceforth known 
as interoception in Millettarian Philosophy refers to the concept and notion of whether 
abstract ideas are able to introspect itself in order to allow the philosopher to learn more 
about it; essentially, interoception is to the introspection of ideas themselves rather than 
physical entities, which is how it is usually applied. 

[1:51:100] The practice of interposing, and its associated term of interposition, is one of 
obscurity within Millettarian Philosophy for it is rarely applied, though we must still 
address it herein due to its psychological and medical origination. 

[1:51:101] Essentially, in Millettarian Philosophy, interposing is the practice of categorising 
a philosophical concept in-between two other concepts, typically due to the interposed 
concept resembling a middleground between the other two. 

[1:51:102] That which is known as intraspecific, and its associated term intraspecificity, as 
inspired by its biological origination, relates to a Millettarian philosophical concept that is 
concerned with only one species, rather than interaction between individuals or groups of 
one species. 

[1:51:103] Inspired from a psychological origination, though the term itself, memorism, 
remains Millettarian originative, in Millettarian Philosophy, it is characterised by the 
practice of memorising certain aspects of The Cosmos itself, its progeny, or phenomenas 
such as cosmical events, but is most commonly applied to the memorisation of cosmic 
geography, and the countless different regions, and locations of cosmical phenomena; in a 
non-cosmical context, it relates to the memorisation of a philosophy, or just one 
philosophical concept. 


647 



[1:51:104] Memorism, though perhaps not provided with the prominence it deserves, 
remains an important aspect of Millettarian philosophical learning, but the Millettarian 
Tradition stresses the practice of informal memorism, or natural memorism, which is 
characterised by memorisation over an unregulated amount of time, essentially allowing 
the studier to memorise what they wish when they wish to do so, in order to separate that 
which is known as philosophical memorism, and religious memorisation, the latter of 
which is generally considered to be of greater regulation and formality. 

[1:51:105] Millettarian Philosophers can study the nature of memorism, its effectiveness in 
philosophical enknowledgement, and the general activities and orientations associated 
with its practitioners, which are henceforth known as memorists, and it is those of whom 
believe that memorisation is the superior form of philosophical enknowledgement. 

[1:51:106] That which is henceforth known as the mytra in the Millettarian philosophical 
tradition relates to one's individual, unique, and consequential relationship between 
themselves and The Cosmos; one's mytra is a combination of their physical, emotional, 
spiritual, mental, and philosophical interaction with, perception of, and relationship to 
The Cosmos and is lattercontemplated in much greater depth within the discipline of 
pneumovology, which includes a discussion about the nature of the mytra. 

[1:51:107] Nativism, as derived by its psychological origination, relates to the belief in the 
innateness of mental capacities, mental structures, and conceptualisations in the mind 
rather than these being established through learning. 

[1:51:108] Millettarian Philosophy is opposed to the doctrine of nativism as it aligns itself 
with the Millettarian-originative concept of enknowledgement which prioritises learning 
as the centralmost aspect of mental development. 

[1:51:109] The Millettarian Tradition does not entirely disregard nativist ideas, as it does 
maintain that certain capacities of our understanding and certain abilities of individuals 
are definitely innate by their natures, however, it remains strong in the orientation that it 
cannot agree entirely with a disregard for the presence and importance of learning to the 
development of human capacity, human conceptualisation, and the overall expansion of 
the human mind, therefore Millettarian approaches tend not to be nativistic in their 
orientations. 

[1:51:110] Nociception, which is a term directly derived from its psychological-origination, 
relates to the mind's interaction with pain, or even the potentiality for harm to the body 
and in Millettarian Philosophy, our nociception is the connection between our mind and 
our body and specifically, what is happening to our body and the effect of this on our 
minds, as well as the engravation of this into the mind. 

[1:51:111] That which is known as oblivescence in Millettarian Philosophy, as inspired by 
its psychological origination relates to one's inability to remember a philosophical concept. 
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especially its finer, and more obscure reasons and due to the vastness of Millettarian 
philosophical concepts, the occurrence of oblivescence is expected to be commonplace. 

[1:51:112] Derived from the medical term ocular, that which is henceforth known as 
ocularity in Millettarian Philosophy is a semistrument that measures both an individual's 
capacity to envision, as well as the extent of their envisions as a greater measure of their 
philosophical knowledge and understanding. 

[1:51:113] Oneiric, as a term inspired from its psychological origination, and the 
Millettarian-originative term of oneiricity relates to dreams, but specifically the 
measurement of the influence of one's dreams on their philosophical enquiries and 
contemplations, and oneiricity is the semistrument that measures this. 

[1:51:114] The associated philosophical orientation of oneiricism, and their believers who 
are henceforth known as onericists, hold dreams to be the central initiators of 
philosophical enknowledgement, enquiry, and contemplation; essentially, onericists 
suspend the entirety of philosophy on the occurrence of dreams and attempt to connect 
one's dreams with one's philosophical ideas and enquiries. 

[1:51:115] Originating during this first discourse on Spacial Psychology, the term that is 
henceforth known as oresy relates to the belief that philosophy is the one and only 
connection between a sentient person and that entity which is known as The Cosmos in 
Millettarian Philosophy; essentially oresy, and its associated term of oresis, encourage 
philosophical enquiry and enknowledgement for oresors hold that if one doesn't interact 
with philosophy, they do not hold a connection to The Cosmos. 

[1:51:116] The practice of patterning is established in Millettarian Philosophy as the raising 
of similarities between the concepts of an entire philosophy, or a philosophical school; this 
includes drawing similarities through the analysis of concepts and theories in order to 
develop that which is henceforth known as a patternation; a series of patternings 
culminated into one documentation. 

[1:51:117] A medical term originally, that which is known as rebirthing holds a different 
definition in a Millettarian philosophical context as it relates to the practice of 
systematically reviewing, changing, and reintroducing a philosophical idea after its 
degradation, or obscuration from the wider philosophical world. 

[1:51:118] That which is termed as recency in the Millettarian philosophical tradition 
relates to philosophical ideas that have originated in the past fifty years from the 
perspective of the perceiver. 

[1:51:119] A very important activity in Millettarian philosophical devotion and 
enknowledgement, and as part of the Millettarian philosophical discipline of occurrology, 
is that which is henceforth known as retination. 
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[1:51:120] To retinate is to count the number of visible stars in the night sky rather than to 
estimate the amount of stars; this practice is one of tediousness, but is a practice that 
exuberates philosophical discipline, a keen thirsty for cosmical enknowledgement, and a 
devotion to The Cosmos and one's understanding of it. 

[1:51:121] The practice encourages one to take the widest view possible of the night sky 
and is expected to lead them to the understanding that their knowledge of the stars is 
directly bound to their perception of the stars; it is breaking through this physical 
perceptual boundary that remains the most important aspect of the Millettarian 
philosophical experience. 

[1:51:122] As derived and inspired by its psychological origination, the term that is known 
as subception is, in Millettarian Philosophy, the practice of thinking of a philosophical idea 
without being stimulated by some experience, or some physical occurrence; this type of 
philosophical ideation is considered to stem from that which is known as The Unconscious 
Mind; the mind that is still active in exploring The Cosmos even when one's Conscious 
Mind is considered with other matters; these two minds work in tandem, with the former 
providing ideas to the latter when the latter is ready to receive them. 

[1:51:123] As the oppositism to the term aforementioned in this discourse known as 
retination, that which is henceforth known as subtisation, or to subtise, is to estimate the 
number of visible stars in the night sky as opposed to retination which involves counting 
each visible star rather than merely estimating them. 

[1:51:124] The occurrological practice of subtisation is considered inferior to retination by 
the Millettarian Tradition, but it is also given a precursory role to retination; subtisation is 
therefore considered to be the precursor, though not the necessary precursor to retination, 
and subtisation is still considered to be an act of devotion and an inspirer of philosophical 
enknowledgement and enquiry. 

[1:51:125] Derived from its medical origin, the term that is known as tangentiality relates 
to the ability for a philosophical concept to lead a tangent and conclude with a topic of 
little resemblance to that with which it began; tangentiality is also the measure of the 
extent of this; concepts that resemble tangentiality are henceforth collectively referred to as 
tangentials. 

[1:51:126] The term that is known as territoriality, as well as the associated philosophical 
orientation of territorialism, in a Millettarian philosophical context relates to the nature of 
Organised Philosophy, and the admittance that Organised Philosophy remains territorial 
at its nature, and the study of the extent of this territorial nature and how far it is 
engrained into Organised Philosophy of The Philosophy of Millettism. 

[1:51:127] That which is known as veridical which is a non-Millettarian originative term 
relates to truth and truthfulness, and in a Millettarian philosophical context, relates to the 
contemplation of the nature of truth and its relationship with Millettarian philosophy. 
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which proclaims that there exists no absolute truth in the human perception of The 
Cosmos because the human perception and understanding of The Cosmos is entirely 
bound to the knowledge of humanity and due to the limitations of the knowledge of 
humanity, we cannot ever be sure that that which we perceive and understand is true. 

[1:51:128] Veridical contemplations are measured by the semistrument of veridicity and 
this is something that Millettarian philosophers in general should henceforthly 
contemplate, and is typically categorised within Millettarian Ethics, but is introduced 
within this discourse due to the origination of the term veridical. 

[1:51:129] From its medical terminological origination, abarticulation in Millettarian 
Philosophy relates to the displacement of a philosophical concept from its originally 
categorised place within Millettarian Philosophy, especially as a displacement from its 
originally designated discipline. 

[1:51:130] To conduct adduction in a Millettarian philosophical context involves 
prominising a philosophical concept so as to place in front of other concepts in 
correspondence to its perceived importance; by this notion, prominisation and adduction 
work hand in hand with the former relating to deriving the importance and the latter 
relating to accomplishment of this. 

[1:51:131] Derived from its medical origination, to ambulate, or to complete an ambulation 
in the context of Millettarian Philosophy is to embark upon a travelling journey to 
different regions in search of philosophical inspiration, especially as an equivalent to a 
religious pilgrimage, but much less obligatory as well as being much more personal and 
unique to the individual and where they deem they will find the greater amount of 
philosophical enknowledgement and inspiration. 

[1:51:132] Anteversion and retroversion relate to the rotalities of planets and other celestial 
entities, with the former relating to forward rotation, and the latter relating to backward 
rotation with anteversional and retroversional concepts sprouting from this nature of 
rotation of celestials. 

[1:51:133] When a philosophy, a philosophical school, or even a philosophical concept or 
theory is experiencing its highest level of popularity throughout the history of its existence 
is that which is termed as a state of apicality. 

[1:51:134] Derived from its medical origins, that which is known as the articular of The 
Cosmos in Millettarian Philosophy relates to the physical connectedness of different 
celestial entities like the connectedness of the joints of the body; articularity is the study 
and measure of the articular structure of The Cosmos, which is especially seen in the 
metagalaxy and its structure. 

[1:51:135] Atavism, as also derived from its medical origination, in a Millettarian 
philosophical contextualisation relates to one's belief in a philosophy that was once also 


651 



held by a distant ancestor and not by one's parents, practitioners of such are henceforth 
known as atavists. 

[1:51:136] A valve in Millettarian Philosophy is to be henceforth understood as the 
controlling factor between a contemplation and the conclusions derived from that 
contemplation, with bivalves and trivalves demonstrating contemplations that require two 
or three factors in order to reach a conclusion respectively 

[1:51:137] An example of a valve would be the introduction of evidence, a physical 
justification, or a some logical argument in support of the contemplation in order to make 
the conclusion; essentially, the valve is the middlepoint between the contemplation and its 
ability to make a conclusion of that which is contemplates; valves will remain an 
important factor of philosophical theory and an important component in understanding 
the inner workings of Millettarian philosophical enquiries. 

[1:51:138] Derived from its medical and dental terminological origination, a cavity in the 
context of Millettarian Philosophy relates to a philosophical concept that exists only in an 
abstract application rather than be able to be applied to the physical reality; cavity remain 
locked in an abstract existence. 

[1:51:139] The occurrence of confabulation relates to the conversations conducted about 
Millettarian Philosophy, but only in an informal, colloquial, and casual setting as opposed 
to a debatory setting, or even a discussion between friends; confabulations about 
Millettarian Philosophy are conversations about the philosophy rather than discussions 
about it or the concepts within it. 

[1:51:140] Debility, in the context of Millettarian Philosophy, relates to the sudden inability 
to conduct philosophical thought or enquiry either due to mental or physical illness. 

[1:51:141] Decompensation in a Millettarian Philosophy contextualisation is one of the 
most important concepts, especially so in relation to today's current affairs and the way by 
which the government of this nation has conducted itself. 

[1:51:142] Decompensation relates to the removal of an institution, or a portion of a society, 
or culture without infilling that removed portion with a compensative alternative; an 
example of this comes to mind in the government's decentralisation of religious traditions 
and attempting to infill the void of a religious society with materialism; the alignment of 
government with materialism has only lead to unhappiness, suicide, anxiety, and drug¬ 
taking; despite the harsh realities of decompensation that is what we must contemplate. 

[1:51:143] The instance of a decussation in Millettarian Philosophy occurs when two 
philosophical concepts intersect once with one another, but then do not ever intersect or 
interact ever again. 


652 



[1:51:144] Declusation, which is a Millettarian-originative term that is inspired by medical 
terminology, relates to the cutting off of a philosophical concept from the philosophical 
school to which it belongs, especially so in an official capacity by the leading scholars or 
prominent philosophers of a school of thought. 

[1:51:145] The act of disarticulation, in a Millettarian philosophical context, occurs when a 
debater interrupts the explanation of another debater's logical argument, especially with a 
logical counterargument; this practice, in Millettarian debatory procedures, is discouraged 
due to its resemblance of the lack of respect for one's fellow debater. 

[1:51:146] Directly derived from and inspired by its medical meaning, the practice of 
dolorimetry relates to the measurement of mental or physical pain in relation to their 
ability to conduct better philosophical enquiries, and attempts to draw correlations 
between greater amounts of pain in one's life and the greater capacity they hold to 
conduct more refined philosophical enquiries, and a generally greater ability to thinking 
philosophically and contemplate more deeply than those without as much pain. 

[1:51:147] That which is henceforth known as eventration in Millettarian Philosophy 
relates to the association of a specific philosophical school or philosophical concept with 
an event, especially in aid of its awareness, support, or dissemination, and is most 
commonly associated with starlight festivals; eventration is considered to provide events 
with distinct philosophical purpose and meaning rather than them being conducted for 
the sake of being conducted. 

[1:51:148] Euplasticity relates to the state of a philosophical school's quick revival or 
recovery after being obscurated; to attain the euplastic state, the philosophical school is 
generally backed by investors to try and invigorate a philosophical movement to reinstate 
the school of thought that they are supporting. 

[1:51:149] To excoriate in a Millettarian philosophical context is to lead a campaign against 
a philosopher and the school of thought, concept, or theory that they support or that they 
founded; an excoriation involves a public campaign against the individual and their 
philosophy and the media is most often used as the main tool to achieve the excoriation. 

[1:51:150] That which is known as the state of exogeneity, and exogenous discussion and 
debate, relates to contemplations and concepts that have arisen from non-Millettarian 
originations, but are nonetheless discussed by Millettarian philosophers; exogenous 
concepts are important to Millettarian philosophical discussion, but by the principles of 
the Millettarian Tradition, exogenous concepts and theories must remain distinguished 
from those which are endogenous in their origins. 

[1:51:151] Another term for an exogenous state is exoticity, but this particular term 
specifically relates to entire philosophies and their contemplations by Millettarian 
philosophers while the former relates to individual schools of thought, concepts, or 
theories. 
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[1:51:152] The philosophical procedure that is termed as explantation in a Millettarian 
philosophical context relates to the process of transferring a philosophical concept or 
theory that has originated from one philosophy, or philosophical tradition to another 
philosophy or philosophical tradition in order to apply that concept or theory to this new 
philosophical medium; a philosopher that conducts this is henceforth known as an 
explantor, explanter, or an explantress. 

[1:51:153] That which is henceforth known as the Principle of Exangeny firmly holds that 
philosophical thought is the primary stimulus of all sentient minds and also presupposes 
material possessions, emotional qualities, and mental or physical stimulants other than 
philosophical thought to be inferior. 

[1:51:154] There is a set of twin concepts in relation to the Principle of Exangeny, and these 
are exangenation and disexangenation, the former relates to the embracement of 
philosophical thought into their lives and agree to philosophical thought as the primary 
stimuli, while disexangenation relates to the deprivation of the mind through the 
forsaking of philosophical thought as the primary stimuli. 

[1:51:155] Exangenous and disexangenous approaches to philosophical thought and one's 
interaction with philosophical thought and the application of this to one's life with the 
former championed and the latter discouraged. 

[1:51:156] Another set of twin concepts are those which are henceforth known as 
exteriorisation and interiorisation, the former of which relates to the act of a philosopher of 
contemplating a concept or theory who isn't a specialist of the discipline in which the 
concept resides, also known as unspecialised contemplation, and the latter of which is 
contemplating a concept as a specialist of the discipline in which the concept resides, also 
known as specialised contemplation. 

[1:51:157] As derived from its psychological origins, a philosophy, a philosophical school 
of thought, or a philosophical concept, or theory is described as an extroversion in 
Millettarian Philosophy if it concerns itself with concepts of the external world beyond the 
mind; essentially, concerning itself with that which remains actual rather than abstract. 

[1:51:158] That which is known as a floccule in Millettarian Philosophy, which is directly 
derived by medical terminology, relates to the grouping of between three and five 
philosophical concepts together, usually because they share similarities in subject, in aim, 
or in origination. 

[1:51:159] Derived and inspired by its medical terminological origination, the procedure of 
hyperextension in a Millettarian philosophical context relates to the application of a 
philosophical concept to an extent beyond the proper means of its application, or the 
originally intended means of its application. 
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[1:51:160] An iatrogenic concept in the context of Millettarian Philosophy relates to a 
concept or theory that solves one philosophical issue, or paradox, but unintentionally 
causes the rise of another issue or paradox as a direct result of its solution of the initial 
issue; iatrogeny is an occurrence that is welcomed by the Millettarian Tradition of 
philosophy as it is considered to be a sign of philosophical progression and leads to 
further enquiry, discussion, and contemplation. 

[1:51:161] Of a similar vein of thought is a concept that is henceforth known as idiopathy, 
which relates to an idiopathic concept, which is a philosophical concept or theory that has 
an unknown origination. 

[1:51:162] The final concept to be introduced and to be further contemplated generally by 
Millettarian philosophers is acentricity, or that which is acentric, also known as 
decentricity, or that which is decentric. 

[1:51:163] Both of these versions of spelling relate to the same concept which is a disbelief 
that the centre of something, whether it be physical or abstract, is right to be corresponded 
to importance; due to the ideas expounded in the discourse of The Aesthetic Cosmos, the 
acentric approach is highly unorthodox, but this doesn't mean it shouldn't be considered. 
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The Spirits of The Cosmos 
(Pneumovology) 

[1:52:1] There exists a discipline within Millettarian Philosophy that is neither major, or 
nor minor, yet remains the undercurrent of the philosophical tradition, and can be 
described as concerning itself with the mystical and ethereal concepts and phenomena of 
The Cosmos; this discipline of Millettarian Philosophy is henceforth known as 
pneumovology, the studiers of which are henceforth known as pneumovologists. 

[1:52:2] An alternative term for pneumovological discipline is that which is henceforth and 
more simply known as vology, as a more colloquial term for the discipline, of which the 
term vologist is the way in which we should address those specialised in the study of 
vology 

[1:52:3] Dedicating an entire discipline of Millettarian Philosophy to the study, discussion, 
and contemplation of mystical, ethereal, and invisible entities may initially seem 
counterintuitive to all else that is contemplated in Millettarian Philosophy, but the 
actuality is that Millettarian Philosophy attempts contemplations about the mysteries of 
existence whether these be the cosmical mysteries, the anthropic mysteries, or the spiritual 
mysteries, and it is these spiritual mysteries, or ethereal mysteries that are addressed 
within the discipline of pneumovology, which further affirms its importance. 

[1:52:4] Throughout all the cultures, philosophies, religions, and civilisations that 
humanity has created and established, the inclusion, the depiction, and the dichotomical 
role of that which is known as The Devil has been present. 

[1:52:5] Known by as many names as it dichotomical counterpart, it is should be 
henceforth known due to the clarification herein and now that The Devil in all its many 
forms and depicted occurrences is considered an abstraction according to the Millettarian 
Tradition, and although the Tradition does not consider it to be a real entity, that does not 
mean to say that it is not dangerous. 
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[1:52:6] The Millettarian Tradition maintains that some of the most deadly and disastrous 
entities and occurrences of human history have so happened from abstract notions; think 
of the wars that have been waged in the name of ideas and from that do not 
underestimate the immortality of ideas, as well as their ability to pervade and hold the 
minds of humanity in order to influence action; one only need conduct a short analysis of 
the history of human civilisation and nationship see the reality of this notion and the 
countless lives that have been lost, torn apart, and uplifted by the ideas that either have 
expounded, or the authority at the time of their lives has expounded. 

[1:52:7] Apologies for the digression, but to those whom adhere and advocate for the rule 
of refraining from speaking about religion and politics wish for us only to speak about the 
trivialities of the world with the king of triviality being sport and the queen of triviality 
being material possessions. 

[1:52:8] In the Millettarian Tradition, especially so within the discipline of pneumovology 
there exists a concept that is henceforth known as The Inexplicable Element of The 
Cosmos, which really stands at the heart of pneumovological study as it interprets The 
Cosmos, as one of The Nine Cosmical Elements, in its mystological form. 

[1:52:9] Essentially, a pneumovologists understands The Cosmos, not purely as a physical 
entity, although that still remains part of their understanding, but primarily they 
understand The Cosmos as a spiritual, mystological, and pneumovollic entity; something 
that holds an incorporealtiy, a distinctly and uniquely philosophical numinosity, and is, for 
all intents and purposes, an entity that is somewhat alive. 

[1:52:10] Not alive in the same that it has a beating heart, but in the sense that it retains a 
certain sense of vigority, it holds dynamics, and it exists in an animated state; this is the 
essence of pneumovologists must perceive The Cosmos in order to study in the particular 
way that they must; in a pneumvological way; in a spiritual and mystological way. 

[1:52:11] To understand The Cosmos in this way is to take the Pneumovollic View and to 
achieve this understanding is considered to be of great cosmic philosophical experience; 
this type of Cosmos may also henceforth be known as The Pneumovollic Cosmos, or The 
Living Cosmos. 

[1:52:12] To embark upon pneumovological study and contemplation, one must remove 
oneself from the chains of reason and logic for although these two components of thought 
do serve us well in the safety of our own civilisation, they do not fare so well in this arena. 

[1:52:13] The principal issue with both rationality and logic is that they are ultimately 
bound to the extent of the perceiver's knowledge, experience, and understanding which 
practically renders them useless in a realm of which the perceiver knows so little, has 
experienced minute amounts, and understands essentially nothing of the subject; this 
subject, and this realm that one speaks of in this regard is The Cosmos, and beyond that, of 
course, is The Universe, and beyond even that is The Divine, and so and so forth 
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depending upon one's beliefs and the extent to which they are willing to label such 
dimensions of authority, orderity, and nature. 

[1:52:14] Any notions holding that The Cosmos, or any of its progeny must align with our 
frameworks of logic and reason is detriment to the possibility of the fullest extent of 
cosmic existence and ultimately harmful to wider thoughtpaths; however, such notions of 
system and structure serve many of the disciplines of Millettarian Philosophy well, but 
again, they do not work as fittingly in the pneumovological arena of thought. 

[1:52:15] If we are to attempt to understand The Cosmos on a different level, not a higher 
level for the Millettarian Tradition believes not in such manmade hierarchies, but simply a 
different level, then we must forsake our smatterings of knowledge, our rules of logic, and 
even our instruments of study for none of these work when we consider The Spirits of The 
Cosmos; the study of pneumovology is therefore introduced. 


[1:52:16] It remains true that ideas are the hardest elements of cosmic existence to 
eliminate; once an idea is created, there stands very little in its way of being eradicated for 
its very nature is conceptual, rather than physical, and in this way, it defies cosmicity. 

[1:52:17] Whether ideas are transversable across The Cosmos into The Universe, or into 
some Divine existence, that is currently unanswerable for no individual knows the true 
extent of ideas; from where which they originate, and to which extent they exist; their 
transversion across cosmic, universal, and Divine dimensions is a concept that shall not 
only puzzle pneumovologists, but philosophers and peoples of all kinds until the end of 
The Universe. 

[1:52:18] But herein we have touched upon the very greatness of ideas and their naturities 
for it is their mysteriosities in relation to their true existences that is their most puzzling, 
yet most genuine of all elements. 

[1:52:19] We must see the irony in the notion that all we are and all we have ever been is 
ideas, yet we know so very little about them; this remains true for The Omnidoxy itself to 
which I dedicate myself to writing; all I write of are the ideas of my mind in relation to the 
world and The Cosmos in which I reside and know and experience; the very complexity of 
the nature of the ideas themselves perhaps stands as no greater contradiction, those too are 
which have sparked the minds of philosophers since the beginning of human thought 
itself. 

[1:52:20] The exploration of the ideas themselves as that which we write of is known as the 
meta-conception in the Millettarian Tradition and is one of, if not the most colourful of all 
the explorations enacted by the Tradition. 
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[1:52:21] There are those entities of The Cosmos that do not belong in The Cosmos and 
they are not explainable, knowable, or unknowable by the capacity of our sentient minds, 
yet they do exist, and it is this acceptance of their existence that the Millettarian Tradition 
upholds. 


[1:52:22] The prominentmost segment of pneumovological study and contemplation is that 
which is termed as Millettarian Mysticism, the subdiscipline dealing with which is 
henceforth known as sidereology; the collection of ideas within Millettarian Philosophy 
associated with a belief in the union between oneself and The Pneumovollic Cosmos as 
that which is known as The Absolute. 

[1:52:23] Millettarian Mysticism is also characterised by a defined connection between 
spirituality and knowledge which are notoriously separated throughout the rest of 
Millettarian Philosophy, but they remain linked within Millettarian Mysticism. 

[1:52:24] Millettarian Mysticists hold that a Greater Knowledge of The Cosmos is 
inaccessible without the influence of spirituality due to the limitation of the intellect to 
understand The Pneumovollic Cosmos without applying spirituality. 

[1:52:25] But the essential component of Millettarian Mysticism is the belief of one's union 
with The Cosmos in both a spiritual, philosophical, and metaphorical sense and the 
achievement of this Cosmic Union, as it is henceforth known, is structured upon three 
different actions, known as The Three Deeds. 

[1:52:26] The first of The Three Deeds is henceforth known as The Presence of The Cosmos 
which involves the acknowledgement, acceptance, appreciation, advocation, and 
annunciation of the existence, the occurrence, and the being of The Cosmos in the 
particular way that pneumovologists perceive it. 

[1:52:27] The second of The Three Deeds is henceforth known as The Experience of The 
Cosmos which involves practical and mental contact and observation of The Pneumovollic 
Cosmos. 

[1:52:28] The third of The Three Deeds is henceforth known as The Knowing of The 
Cosmos which involves the demonstration of one's awareness of The Cosmos as it is 
considered to be something that few individuals are expected to fully comprehend, yet 
this is explicitly not to be interpreted to be a secret, but instead a unique ability for certain 
individuals to reach. 

[1:52:29] The Three Deeds are central to the practice of Millettarian Mysticism as an 
extension of one's practice of Millettarian Philosophy but Millettarian Mysticism is 
considered to be one of the action-based forms of Millettarian Philosophy as is similar to 
Cosmic Devotion. 
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[1:52:30] One of the primary responsibilities of pneumovologists is to study The Three 
Deeds in all their aspects, but their responsibilities also rest in developing these deeds in 
order to further develop the Millettarian approach to mysticism. 

[1:52:31] In addition, the comparison of The Three Deeds of presencing, experiencing, and 
knowing of The Cosmos is another important theoretical practice for observologists to 
enact in order to derive a greater understanding of each of the deeds, and how they are to 
interact with one another. 

[1:52:32] One of the key elements of practice and achievement within the Millettarian 
variation of mysticism is that which is henceforth known as espormation; to esporm is to 
complete a personal transformation of one's individual identity after mystic, and 
pneumovological activities and contemplations. 

[1:52:33] The practice of esporming demonstrates the ultimate achievement within 
Millettarian Mysticism for it the internal and external transformation of one's body, one's 
mind, and one's spirituality is the ultimate goal of mysticistic practice for to reach that 
which is termed as the esporic state is to both be and demonstrate a distinct 
perspicaciousness that is considered to be unique to the Millettarian endeavour of 
mysticism; therefore, perspicacion is the action of approaching something perspicaciously 
which is an adjective that the Millettarian Tradition intends to synonymise with 
Millettarian Mysticism. 

[1:52:34] When one has successfully espormed, they have completed The Three Deeds to 
their entireties and have reached a point of understanding of The Cosmos that is only 
reachable once one has successfully espormed. 

[1:52:35] There are the espormors and the espormesses and these individuals are 
henceforth considered to be the leaders of Millettarian Mysticism, who are expected to 
contribute the most to the development of the Millettarian mystical tradition, as well as 
the establishment of new concepts, theories, and branches of the tradition throughout all 
future generations. 

[1:52:36] That which is henceforth known as the Cosmic Faith theory expounds the notion 
that one can hold a similar sense of faith in the entity that is known as The Cosmos in 
Millettarian Philosophy, as people also hold faith in Gods, saints, and icons in all the 
different religious traditions. 

[1:52:37] This notion does not mean to deify The Cosmos, but it does intend to the place 
The Cosmos as an entity to which all peoples may turn to express their sorrows, to laden 
with their problems, to discuss their dreams, and to inspire their actions, thoughts, and 
ambitions. 
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[1:52:38] Despite the fact that The Cosmos is not of course considered divine or godlike in 
Millettarian Philosophy, it does nevertheless play a similar role as the one that God may 
play in some of the religious traditions; the roles of the overseer, the carer, the inspirer, the 
confidante, as well as the wellspring of grand knowledge. 

[1:52:39] Understanding the Cosmic Faith theory, and understanding The Cosmos in this 
way is one of the most important understanding within pneumovology as well as in 
Millettarian Mysticism for this role is the most fundamental for The Cosmos to retain and 
for the Millettarian Tradition to preserve. 

[1:52:40] Cosmic Faith theorists are tasked with expanding, developing, and further 
contemplating upon the Cosmic Faith theory for I do suspect that there exists a great deal 
more of development to be achieved with this theory before it can be described as entirely 
fulfilled and established, but the Millettarian Tradition shall always commemorate its 
origins within this particular discourse of The Omnidoxy. 

[1:52:41] Those which are known as Societal Constructionism and Cultural 
Constructionism in the context of Millettarian Mysticism exist as applicational extensions 
to the Cosmic Faith theory. 

[1:52:42] Societal and cultural constructionism point to the notion that the nature of cosmic 
mystical experience must be tailored to the particular societal, cultural, and perhaps even 
theological issues, circumstances, and situations of the time and place in which an 
individual, or group reside. 

[1:52:43] Societal Constructionists believe that the social and societal aspects of cosmic 
mystical experience are superior to the other forms of the application of experience, while 
Cultural Constructionists and Theological Constructionists believe that their respective 
aspects are superior or primary. 

[1:52:44] In addition to those which are categorised as The Three Deeds, followers of the 
Millettarian branch of mysticism are also tasked with seeking out that which is known as 
The Pental Trajectory which is structured by the achievement of those which are 
collectively referred to as The Five Mystical Pursuits. 

[1:52:45] Millettarian mystics that follow and prioritise The Three Deeds are to be 
henceforth known as deeders, or deedresses, while the Millettarian mystics that choose to 
follow and prioritise The Pental Trajectory are to be henceforth known penters, or 
pentresses, and those Millettarian mystics that choose to follow and prioritise both 
endeavours of Millettarian mysticism are to be henceforth known as entirers, or entiresses. 

[1:52:46] We shall now outline The Five Mystical Pursuits and attempt make a foundation 
for how one may wish to adhere to and carry out each of these endeavours if they so 
choose to prioritise them; the essential notion with regards to these pursuits is that if one is 
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embarked upon, all must be completed at some point, or one should have the intention to 
complete them; this notion is henceforth known as The Requisitory Principle. 

[1:52:47] The first of The Five Mystical Pursuits is henceforth known odyssation, followers, 
enactors, and completers of which are to be known as odyssatist, whom are obligated to 
physically journeying through The Cosmos during some time in their life, but no 
specification is made to how far they should travel, where they should travel to and from, 
or for what reason they should travel only that they should in general terms. 

[1:52:48] The second of The Five Mystical Pursuits is henceforth known as rovation, 
followers, enactors, and completers of which are to be known as rovaters, or rovatists, 
whom are obligated to journeying with The Cosmos in knowledge. 

[1:52:49] Specifically, this relates to the journey of enknowledgement about The Cosmos 
that a rovater is tasked with embarking upon throughout their lives; rovation is a lifelong 
pursuit rather than one or two different occurrences therefore rovational practices are 
transcendent and all-encompassing rather than like other pursuits which are concentrated 
in different events, and actions. 

[1:52:50] The third of The Five Mystical Pursuits is that which is henceforth known as 
explication and this involves the explanation of one's understanding of The Cosmos as a 
conveyance of their knowledge of The Cosmos, followers, enactors, and completers of 
which are known as explicators, or explicatresses. 

[1:52:51] Explication is itself characterised by Five Doings which are essential to 
completing it in its entirety and these include development, dissemination, disquisition, 
debatation, and dissection. 

[1:52:52] In this context, development relates to the maturation, advancement, and 
progression of an idea, or set of ideas with the aim of enhancing them, while 
dissemination focuses on the tiriting of the ideas in subject to the largest and most far- 
reaching extent of a population. 

[1:52:53] The disquisition portion of the Five Doings focuses on the recording, the writing, 
the literary discoursing, and the essaying of philosophical material while debatation 
focuses solely on the verbal discourse of such materials in order to strengthen their ideas 
and theories for the better. 

[1:52:54] Finally, that which is known as dissection as part of the Five Doings is focused on 
deep philosophical analysis, contemplation, and reconstruction, as well as the 
scrutinisation of all proposed concepts, theories, notions, and opinions; in completing 
these Five Doings to their fullest extents, one can only then say that they have achieved the 
pursuit of explication. 
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[1:52:55] That which is henceforth known as the practice of symposation is the fourth of 
The Five Mystical Pursuits and is very closely associated with the practice of debatation as 
part of the pursuit of explication as symposation involves the discussion and debate of 
one's understandings of The Cosmos, but one must now be thinking about how these two 
differ from one another. 

[1:52:56] Essentially symposation differs from debatation in that it centres on the 
discoursing and debating of philosophical issues, ideas, and theories in an official capacity 
within a Millettarian philosophical building, while debatation remains much more 
informal, and typically relates to the discussion of philosophy amongst friends and 
relatives, or in smaller groups, especially outside an official philosophical debate in a 
Millettarian philosophical building. 

[1:52:57] The fifth and final part of The Five Mystical Pursuits is that which is henceforth 
known as enosation and is considered to be the hardest of all the pursuits, especially so in 
present times, which makes the completion of The Five Mystical Pursuits currently 
impossible, but we must remember that these pursuits are futural and are not necessarily 
best applied to our present civilisation, and neither to the present knowledges and 
perceptions that we do hold. 

[1:52:58] Followers, enactors, and completers of enosation are to be known as enosaters, or 
enosatresses and are tasked with their own unification with sentient beings in The 
Cosmos, which means both communicatively, philosophically, and in relation to actually 
greeting non-human sentient individuals; of course, the completion of this pursuits is first 
dependent upon one's completion of the pursuit of odyssation, unless sentients find 
humanity themselves before we can master the art of space travel as it is considered to be 
in the Millettarian Tradition, an art that is. 

[1:52:59] The completion of enosation is secondly dependent upon first the discovery of 
sentient life, and secondly the encounterment between human civilisation and other 
sentient civilisations, whether they be humanoid or not therefore the completion of the 
enosative pursuit is considered to be the most difficult to achieve in the present time due 
to humanity's current inabilities in relation to space travel and our general knowledge of 
The Cosmos and what lives within it other than ourselves. 

[1:52:60] However, the Millettarian Tradition continues to withhold the place for enosation 
for it considers the pursuit to be one that shall encourage mystics to do all they can within 
their abilities and fields in order to enosation for the Millettarian Tradition encourages all 
its philosophers and its followers to seek challenges out, and to embark upon them with 
every fibre of energy they can muster from within their hearts, bodies, minds, and souls. 

[1:52:61] Moving on from our discussions of The Five Mystical Pursuits of Millettarian 
Mysticism, we must now outline and contemplate one of the most important practices of 
Millettarian Mysticism, despite its inorigination from both Millettarian terminology, and 
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philosophy, though the hybrid of which we speak is very much originative to the 
Millettarian Tradition, and it is that which is henceforth known as Cosmic Meditation. 

[1:52:62] Of course, sages and mystics and followers of many religious traditions have 
practised some form of meditation throughout their lives and the history of the traditions, 
and the Millettarian philosophical tradition sees itself as no different as it intends to 
introduce a new form of meditation known as Philosophical Meditation, of which Cosmic 
Meditation is a branch. 

[1:52:63] The essential differentiation between Philosophical Meditation and other pre- 
Millettarian forms of meditation is that Philosophical Meditation focuses on deriving 
greater knowledge and understanding of a subject from the meditation, or a higher level 
of contemplation of a subject from the meditation while pre-Millettarian forms focus on 
utilise meditation of purely ritual or spiritual purposes, or for the purposes of relaxation. 

[1:52:64] The branch of Philosophical Meditation that is henceforth known as Cosmic 
Meditation is of particular relevance to Millettarian Mysticism, which explains it 
introduction within this discourse as Cosmic Meditation involves thinking of and centring 
oneself on The Cosmos which means contemplating about The Cosmos or any one of its 
progeny solely without any other distraction or any other contemplative subject. 

[1:52:65] The traditional meditative practice of silence is utilised, as opposed to humming 
or chanting, with the purpose of singularising The Cosmos in one's mind so that one only 
may contemplate The Cosmos during their meditative practices in order to derive greater 
knowledge of The Cosmos, a greater understanding of The Cosmos, and most primarily, to 
inspire new ideas about The Cosmos. 

[1:52:66] Essentially, Cosmic Meditation is a facet that one may use in order to 
enknowledge oneself, to gain a greater understanding of the cosmic subject which they do 
focus their meditations upon, and/or to inspire oneself into thinking of totally new 
concepts in relation to The Cosmos or its progeny, or the way in which these function and 
is therefore an important practice that acts as an aid to think of new philosophical ideas 
about The Cosmos, and thus cemented into the foundations of Millettarian Mysticism as a 
staple practice of the Millettarian mystic tradition. 

[1:52:67] Despite the non-Millettarian originative practice of meditation being part of 
Millettarian Mysticism, the practice of asceticism is not considered to be part of the 
practices or requirements of Millettarian Mysticism. 

[1:52:68] This is because the Millettarian Tradition considers asceticism to be an entirely 
religious conviction rather than being rooted in a philosophical basis and in the 
Millettarian Tradition, it is not considered to mean anything more or less if one does 
indulge in their desires for desire is considered to be drive the mind forth into previously 
unforeseen territories, while ascetic practices are considered to only inhibit one's ability to 
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think, feel, love, wonder, and ultimately, to philosophise which stands in opposition to the 
essences of the purpose of the Millettarian Tradition. 

[1:52:69] Despite this, the Millettarian Tradition remains an outspoken critic and 
discourager of hedonism which Millettarian Philosophy opposes as it considers the 
centralisation of happiness in one's life to be more prohibiting than freeing for the 
Tradition maintains that the most tragic, daunting, and hurtful parts of life are life's 
greatest gifts of inspiration, yet forced pain, which is what asceticism is considered, is held 
to be inauthentic. 

[1:52:70] One with prior knowledge about the Millettarian philosophical tradition should 
know stand and point out that the central aspects and purposes of zoism and The Zoic 
Order are to practice asceticism, but one must not forget that zoics give up the entirety of 
their lives to The Cosmos for greater knowledge, greater understanding, and greater 
appreciation of The Cosmos in the form of Cosmic Devotion which is philosophical by its 
nature. 

[1:52:71] It must also be noted that these specific views of asceticism are held most 
rigorously by Millettarian Mysticism and not the entirety of Millettarian Philosophy, 
though Millettarian Mysticism's views on asceticism are still highly regarded and 
tendenced towards, but essentially zoism is an entirely distinct branch of Millettarian 
philosophical practice that must remain distinct from Millettarian Mysticism for zoism is 
often described as its own distinct philosophy that is still currently rooted in, but is 
growing out of The Philosophy of Millettism. 

[1:52:72] There is an existent principle within Millettarian Mysticism that also deserves a 
great deal of contemplation for it should be widely observed and it is henceforth known as 
the Non-experimentation Principle; this holds that Millettarian Mysticism, as distinct from 
general philosophical enquiry, does not share the ambition of proving one's 
understandings or beliefs, or even in justifying one's notions about The Cosmos and its 
progeny, but is instead ambitioned by the sharing of all ideas no matter their correctness in 
order to lead to greater abundances of new ideas; this may be henceforth described as the 
Mysticist-Philosopher Divarication. 

[1:52:73] One of the most unique aspects of Millettarian Mysticism, second only to the 
introduction of that which is to be known as The Mytra, which shall occur in a couple of 
insentensation's time, is the depiction of The Five Millettarian Characters, as they are 
known outside Millettarian Philosophy, yet still within the Millettarian World. 

[1:52:74] In no other branch or discipline of Millettarian Philosophy do The Five 
Millettarian Characters appear in such clarity, or in such regularity as they do within 
Millettarian Mysticism and it is this fact that the mysticists rejoice over, and it is this fact 
that shall lead to many grand pieces of art long beyond the moment that these words of 
The Omnidoxy have been typed. 
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[1:52:75] Furtherso, not only are The Five Millettarian Characters depicted in order to aid 
the practice of Millettarian Mysticism, but they are considered to be central pillars in 
aiding the practice, so they do not therefore exist just as some extension, or appendix to 
these mysticistic practices. 

[1:52:76] Due to the anticipated abundance of artpieces created by Millettarian mystics, we 
shall herein and now henceforth establish the branch of Millettarian Art known as 
Milletto-mystic Art, which shall collectively refer to all works of art of Millettarian mystics, 
as well as the artists themselves. 

[1:52:77] The reason for the inclusion of The Five Millettarian Characters into Millettarian 
Mysticism in such a unique way is brought about by the invocation of these Five 
Characters into Millettarian philosophical contemplation and theory that still does not 
interfere too greatly with the Misnomenic Principle that structures the entirety of The 
Omnidoxy, for Millettarian Mysticism can be considered a branch of Millettarian 
Philosophy rather than a core element; this is how we shall rejoice in the wonders of 
characteral philosophical integration as it shall be known. 

[1:52:78] Essentially, this invocation of The Five Millettarian Characters involves including 
these characters in one's contemplations about The Cosmos and other subjects of relevance 
within Millettarian Mysticism and wider Millettarian Philosophy from a mysticistic 
viewpoint. 

[1:52:79] Of course, this remains an extremely rare and anomalous practice within 
Millettarian Philosophy that is only to be allowed within Millettarian Mysticism as is 
authorised by the Millettarian Tradition, thus making the branch of Millettarian Mysticism 
a unique one indeed. 

[1:52:80] One with a sharp mind may now, or may have already pointed towards the irony 
that can be found in the non-inclusion of The Five Millettarian Characters despite the 
name with which the philosophy is attached to and is derived from; that which is 
Millettarian in human form, especially so as part of The Five Millettarian Characters, is not 
to be made part of Millettarian philosophical discourse, with few exceptions, though 
Millettarian Art is the place for which artists are able to embrace all aspects of Millettarian 
characteral depiction and inclusion. 

[1:52:81] The Misnomenic Principle, as aforementioned, relates to the notion that The Five 
Millettarian Characters, especially so the central figure from which the name Millettarian 
derives, should not be entangled with Millettarian philosophical enquiry so as not to seem 
as though the Millettarian Tradition is enacting idolatry, is deifying, or is raising these 
characters to a higher state of being beyond that which they are which is essentially 
fictional, though as we have aforeaffirmed, just because something is not physically real 
does not mean it isn't powerful in more ways than one. 
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[1:52:82] For future reference and to explain the name attached to this principle, that which 
is henceforth known as a misnomen relates to the instance in which something is created, 
especially something that is written, and is ascribed with a name as derived from a person, 
an object, or an event, but that from which the name is derived is inacknowledged 
throughout the entirety of the creation. 

[1:52:83] Of course, the most notable example of this is the entitlement of the philosophy 
associated with The Omnidoxy to be Millettarian in character, style, orientation, 
origination, virtue, and purpose, yet the figure and figures to which these elements must 
aptly apply and from which the name originates are provided with roles within the 
philosophical discourse. 

[1:52:84] Misnometry is therefore existent at the heart of Millettarian Philosophy for there 
shall always exist a disconnection between Millettarian philosophical enquiry and The 
Five Millettarian Characters from which most Millettarian philosophical ideas are 
inspired, but this separation is absolutely necessary for their respective establishments. 

[1:52:85] Now, we must press on to the final address of this pneumovological discourse, 
but we do move on to something that is of immense mysteriosity and confoundation, 
though remains central to Millettarian mystical exploration and practice, as well as 
pneumovological study and contemplation; this, of which I infer, is henceforth known as 
The Mytra, the philosophy attached to which is henceforth known as mytrinism, and the 
adherents of which are to be known as mytrinists, mytriners, and mytrinesses. 

[1:52:86] The Mytra is best described to exist between The Cosmos and The Chaos as it 
refers to the entities, elements, and events of microcosmic and macrocosmic scales that are 
not currently categorisable by the parameters of The Cosmos and The Chaos for they do 
not suit to either. 

[1:52:87] Essentially, The Mytra is the dimension of strange occurrences, unexplained 
incidents, as well as apparitional and spiritual notions, discussions, and contemplations, 
and is expected to be described as to encourage the indulgent nature of humanity by 
feeding into such notions of apparition, personage, hallucination, illusions, and matters of 
a spiritual nature. 

[1:52:88] Millettarian Mysticism accepts The Mytra to be part of the Millettarian 
Cosmology, however the wider Millettarian Tradition cannot accept such a disruptive 
notion and therefore. The Mytra remains a pariah, though its presence is not banished, 
therefore pointing to the relevance of its position. 
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The Formation of Celestial Entities 
(Formatology) 

[1:53:1] One of the major branches of compendology has been left to be discoursed until 
now, towards the end of the disquisition, but this does not reflect negatively on its 
importance for the discipline of formatology remains central to compendological study as 
it explores the way in which celestials form, the specific procedures involved in different 
versions of formation, as well as the philosophical conclusions that are derivable from 
such formational occurrences. 

[1:53:2] Formatologists are responsible for contemplating the formations of the celestials of 
The Cosmos in such a way that links such founded contemplations to other philosophical 
theories, as well as to other disciplines of Cosmic Philosophy in order to make further 
conclusions about the general naturity of different celestials, and to make other 
conclusions about the cosmical system as derived from the formation of celestials. 

[1:53:3] The essential concept that all formatologists must address in the initiality of 
formatological contemplation which is to be henceforth known as The Inimitability of The 
Cosmos which holds the principle that the formations of the celestials in The Cosmos are 
so unique and sit upon a level of height and transcendence that they remain impossible to 
imitate. 

[1:53:4] The principle of The Inimitability of The Cosmos also maintains that for human 
mind that would have to physically witness such formations of cosmic proportion in order 
to understand, describe, and contemplate them in a way that corresponds to their 
philosophical endeavours. 

[1:53:5] The area of formatology that deals with the motionality of celestials under the 
influence of the actions of forces is henceforth known as dynamics, and it is this branch of 
study that from which the instrument of dynamicity is derived and considers celestial 
formation entirely in relation to the motions involved in the completion of the formational 
process. 


668 



[1:53:6] Growth, development, change, and progression are the four main manifestations 
of dynamics within the cosmical system, but another key aspect to the study of dynamics 
is the concept of stimulation in a cosmic philosophical sense. 

[1:53:7] In this context, stimulation refers to the encouragement, and arousal of cosmic 
activity by the actions of cosmic phenomena, as well as the measurement of the 
development of, or increased activity in the state of animation of a celestial entity as 
triggered by growth, development, change, and progression of the celestial entity, or the 
cosmic environment in which it exists. 

[1:53:8] There exists a plethora of different types of formations and we shall apply them in 
relation to their dynamical procedures, the first of which is known as Stellar Formation 
which relates to the formation of stars in all their different sizes, variations, and 
circumstances. 

[1:53:9] The way by which stars form is dependent upon the collapse and reform of the 
most dense regions within the molecular clouds of interstellar space in dusty and gassy 
cosmic environments and are regions of extremely cold temperature. 

[1:53:10] The initiation of star formation occurs when the most dense parts of the 
molecular cloud core under upon and within their own gravity with the core of the cloud 
collapse before the outer regions due to the greater density in the core. 

[1:53:11] After a process that is known as fragmentation occurs, which involves the 
clumping of dust and gas in less than a parsec of size all by the forces of gravity, with 
protostars eventually forming from the cloud fragments. 

[1:53:12] Protostars go through a series of phases including the simultaneous development 
of a nebular disk as well as the process of infalling occurs whereby matter increases the 
size of the protostar by hundreds of factors beyond their originality, with latter procedures 
of protostar formation consisting of thermonuclear fusion and the production of stellar 
wind. 

[1:53:13] After such processes have occurred, T-Tauri Stars are eventually formed before 
stars begin to develop into fully matured stars, and some may go on to grow further into 
being categorised as red giants and even supergiants at the largest end of the spectrum of 
stellar size. 

[1:53:14] But of course, we began our basic outline of star formation with an initiation; one 
of the questions that formatologists must contemplate in every event of formation no 
matter the celestial involved is what initiated the initiation; what initiates the gravity to 
build and build upon the core of the molecular cloud until it begins to collapse? 
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[1:53:15] From a cosmic devotional perspective, the formation of stars is one of the most 
wondermentful aspects of cosmic phenomena and activity for it demonstrates a distinct 
procedure within the cosmical system that is considered, by the Millettarian Tradition, to 
be entirely graceful, majestic, and elegant in a way that demonstrates some Divine power 
and essence behind such a procedure. 

[1:53:16] Another reason for the centrality of star formation in a cosmic devotional context 
is because star formation is entirely precursory to planetary formation, and therefore The 
Earth and subsequently humanity are both dependent upon the formation of stars; the 
entirety of the existence of humanity has been dependent upon the formation of The Sun 
as a star. 

[1:53:17] From the philosophical contemplation of star formation, the Millettarian 
philosophers are able to derive, in addition to that which has already been derived, so 
much more about our genesis, not only as a species, but also as part of a planetary, and 
more widely, as part of a star system; both the cosmic event of star formation, and the 
cosmic entity of molecular clouds are both separate, though crucially linked subjects of 
such devotion. 

[1:53:18] By such notions, we owe our existences to the formation of stars and the cosmic 
devotions attributed to star formations are just the manifestations of this notion, as is the 
origination for most other cosmic devotions for they are to be seen as emphasises of a 
notion manifested in actions and thoughts of devotion. 

[1:53:19] Another important notion to propose which is perhaps central to the expected 
popularity of devotion towards molecular clouds and star formation is due to the fact that 
a majority of cosmic imageries created by telescopes depicted molecular clouds, also 
known as star factories, the most one of course is that which is known as The Pillars of 
Creation, which remains encouraged to be devoted over by the Millettarian Tradition. 

[1:53:20] The next type of formation is that which is henceforth known as Systemic 
Formation which relates to the formation of star systems as collectively regarded and all 
the planets, moons, and astronomical bodies that orbit around a central star are included. 

[1:53:21] Another type of formation is that which is henceforth known as Oblivionic 
Formation which involves the formation of black holes as part of the evolutionary path of 
stars. 

[1:53:22] Planetary Formation, quite self-explanatory, relates to the formation of planets 
and an extension to which is Funar Formation which of course relates to the formation of 
moons, and these two entities remain formationally linked due to the latter relying on the 
former for its formation. 

[1:53:23] The next version of celestial formation involves three distinct, yet fundamentally 
linked types which include Cometary Formation, Asteroidal Formation, and Meteoric 
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Formation, which are to be contemplated within the same area of formation due to their 
similarities in naturity, structure, and features. 

[1:53:24] An important area of formational contemplation is that which is henceforth 
known as Nebulaic Formation which of course relates to the contemplation of the 
formation of nebulas in The Cosmos. 

[1:53:25] Clusteral Formation and Stremic Formation are the next two versions of celestial 
formation that relate to the formation of star clusters and stellar streams respectively, and 
are to be closely contemplated due to their similarities in characteristics, procedures, and 
categorisations. 

[1:53:26] That which is known as Galactic Formation is the next formational variation to be 
addressed and it is one of great immensity for it attempts to contemplate the formation of 
entire galaxies which is no easy feat to philosophically grasp. 

[1:53:27] Pulsaric Formation can be described as an extension to Stellar Formation and so 
may be contemplated within that formational category, but it also commands its own 
distinct contemplation in relation to dynamics, hence the reason for the insentensations 
that are dedicated to its formational contemplation. 

[1:53:28] Quasaric Formation is a major variation of formational contemplation for it 
attempts to contemplate a relatively unknown celestial and one that is immense in both 
complexity, and procedures. 

[1:53:29] Voidal Formation is a formational variation that focuses on contemplating the 
formation of voids in The Cosmos which, despite the perceived simplicity of voids, tends 
to ignite a great deal of complexity, especially so in relation to formational dynamics, yet 
Voidal Formation is integral to our greater understanding of voids in a wider cosmic 
philosophical sense. 

[1:53:30] Superclusteral Formation is part of the wider Metagalactic Formation category as 
is Filamental Formation with the former relating to the formation of superclusters of 
galaxies of billions of years, and the latter relates to the formation of the metagalactic 
filaments of The Cosmos; again, these are not easy feats to contemplate in relation to 
dynamics and formation it must be said. 

[1:53:31] Filamental Formation is the largest formational procedure of The Cosmos, except 
for Cosmic Formation itself which is an accumulation of all the previous formational 
variations. Cosmic Formation can be philosophically contemplated in a distinct way in 
relation to the entity that is known as The Cosmos in Millettarian Philosophy, but it is 
important that each of the formational variations herein introduced are also included in 
one's Cosmic Formational contemplations. 
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[1:53:32] One of the most essential elements to circular and spherical formations in The 
Cosmos, as well as the major component to the measurement in size of celestials, and the 
general contouration of a celestial, is that which is known as the radius, the measurement 
of which in a philosophical context is known as radisity. 

[1:53:33] The semistrument of radisity is the measurement of radius in relation to its effects 
on the celestial formation, its interaction with other celestial entities, its general position 
and role in The Cosmos, as well as the philosophical derivitions that can be made in 
relation to shape from the nature of the radisity, and the changing perception one may 
have of a celestial as caused by its radisity 

[1:53:34] Therefore, radisity remains an imperative semistrument to apply in relation to the 
formation of celestials as it demonstrates the final version of the fully formed celestial 
before it begins to degenerate, and disintegrate. 

[1:53:35] Generally, according to the formatological principles of the Millettarian Tradition, 
the more definable the radisity of a celestial, the greater knowledge one is expected to gain 
about its formation, and the nature of the formation, but the most important connection 
that the application of radisity can be make is the notion of relationship between the 
celestial and its core. 

[1:53:36] One must know the position of the celestial's core in order to measure its radius, 
and if one cannot measure the radius then one cannot derive an application of radisity 

[1:53:37] The amount of radisities that a formatologist is able to form is palpable to their 
experience in formatological contemplation and study, as well as their ability to imagine 
radisities and their effects on celestials in the ways aforementioned and the greater the 
depth of the radisity in the effects of the radius on the celestial, the greater quality the 
radisity is considered to be. 

[1:53:38] Though we do now digress a moment, this is an important aspect of 
instrumenting that must be herein defined as it applies to all implementations of any 
instrument or semistrument. 

[1:53:39] There exist varying levels of quality of the applications of instruments and 
semistruments, the study of which is crafted and categorised within the discipline of 
Instrument Theory, but herein and now it is introduced due to the natural course of ideas 
in one's mind. 

[1:53:40] Foundationally, it can be readily accepted that there exist five different elements 
that measure the quality of an instrumentation, or a semistrumentation and these include 
the following: 

[1:53:41] Firstly, there is depth; the depth of an instrumentation is characterised by the 
extent to which it employs knowledge of the celestial, the event, or the general subject of 
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the instrumentation; this is easily generally derivable by the accuracy and quality of the 
notions put forth; other characteristics of instrumentational depth is the length of the 
discourse, as well as the complexity of the notions proposed. 

[1:53:42] The second measurement of quality for instrumentations is eloquence which 
involves the general fluency of the words and grammar used in a discourse, the 
persuasiveness of its notions, as well as the ordering, and the layout of the discourse and 
the extent of its general readability 

[1:53:43] The third measurement of quality for instrumentation is ingenuity which is the 
ability to create new ideas derived from the application of an instrument to ordinary 
celestials; in this context, ordinary celestials are those subjects which the instrument of 
study is familiarly applied to rather than one that it is not familiarly applied to which 
relates to proliferity, which is lattermentioned, and the oppositism of which is henceforthly 
known as inproliferity. 

[1:53:44] That which is henceforth known as alternity relates to the fourth measurement of 
quality for instrumentations and embodies the ability to apply an instrument to an 
unorthodox subject, or to a subject/celestial that the instrument has not yet been applied. 

[1:53:45] Fifthly, that which is henceforth known as proliferity is the expected ability to 
expand upon the rigidity of the definitional version of the instrument in a way that 
extensively builds upon it without losing its intended purpose. 

[1:53:46] An inclination in the context of formatological contemplation relates to the angle 
between the rotation axis of a disk and our line of sight to see it, typically in reference to an 
agreed plane, but the contemplation of inclinations in relation to astronomical objects is 
important to formatological contemplation because formatologists must attempt to derive 
the effects of the inclination on the behaviour of the object itself, as well as the influence of 
the celestial formation on the extent of the inclination. 

[1:53:47] A major branch of formatology is that which is known as morphology, the term 
itself being pre-Millettarian, but in the context of formatology as part of Millettarian 
Philosophy, deals with the study of the phases of formation; the distinct segments of a 
celestial formation as broken down into different stages. 

[1:53:48] Morphologists of formatology are tasked with contemplating these different 
stages of celestial formation in order to derive the most important stage in the formational 
process, the comparison of each stage of the formation to orderity, disorderity, and even 
the application of other instrument of study to the individual morphological stages. 

[1:53:49] Morphological contemplation is therefore essential to a greater understanding of 
the way by which a celestial formation occurs according to different componental parts. 
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[1:53:50] Two component concepts existent within the discipline of formatology are 
starbirth and starburst, which are also two prominent subjects of Cosmic Devotion. 

[1:53:51] The first starbirth, is a colloquial term for stellar formation, and the second, 
starburst, is a colloquial term for a supernova, and in a cosmic sense relates to the collapse, 
or death of a star, and its transition into a black hole, or some other substellar state. 

[1:53:52] The essential difference in usage between starbirth and starburst, and their 
respective empular equivalents is that these both have cosmic devotional inferences that 
must be introduced, or at least referred to whenever, or if ever they are addressed in 
philosophical contemplations, discourses, or enquiries. 

[1:53:53] Starbirth is considered to be the birth of all celestiality in The Cosmos, and 
therefore the birth of all Cosmic Philosophy and so, all those whom do conduct Cosmic 
Devotion in whichever form they do practice it, are henceforth expected to devote in some 
form, at least once, to the instance and phenomena of starbirth for without the birth of 
stars. The Cosmos would become an horrific emptiness; the greatest void of all voids. 

[1:53:54] Starburst, which may also be termed as stardeath, is considered, when paired 
with starbirth, to complete that which is henceforth known as The Essential Dichotomy 
which is formed by the birth of stars and the death of stars as the most essential 
occurrences of The Cosmos. 

[1:53:55] Despite starburst not holding the same mystical and devotional weight as its 
oppisitistic counterpart, there is certainly a distinct place for starbursts in Cosmic 
Devotion for their celestial transitional connotations present a powerful notion, and one 
that remains rare within Cosmic Philosophy and also one that remains enshrouded by 
mystery and intrigue due to the little that is truly known about how, and why star do 
transition into what they do, whether this be a fully fledged black hole, a pulsar, a neutron 
star, or some other substellar object. 

[1:53:56] One of the most important notions of contemplation within formatology is that 
which is known as holding a state of scalar which relates to having only magnitude and no 
direction which in a Millettarian philosophical and formatological context relates to the 
same notion but in a purely abstract and metaphorical sense rather than in a physical 
sense for that is dealt with by scientific studies. 

[1:53:57] In Millettarian Philosophy, scalar is measured by the semistrument of scalarity 
which relates the extent of magnitude which, in the context of scalaration, is the size of a 
celestial entity, and its ability to direct itself, or to be directed in a certain way by external 
forces, the prominentmost of which is gravity. 

[1:53:58] Magnitude, in both a cosmic philosophical and an empular context, may also 
relate to the measurement of the brightness of stars and so, whenever the application of 
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magnitude is made, the distinction between these two applicative differences must be 
made. 

[1:53:59] Scalaration, due to the fact of its own lack of direction, is considered to be a 
process and a state of disorderity in relation to its comparison towards cosmicality, and it 
is considered to be as such by the Millettarian Tradition. 

[1:53:60] Another area of contemplation for formatologists is that which is massive, as 
measured by the semistrument of massivity; this relates to the effects of mass on 
formation, as well as the certain components involved in the formational process that 
result in a greater, or lesser mass. 

[1:53:61] Massivity measures the extent to which the mass of a celestial effects its general 
behaviour, as well as the way in which it interacts with the celestials surrounding it. 

[1:53:62] Formatologists also must contemplate on the notion that the largest an celestial's 
massivity, the greater their isolation from other celestials, which is derived from the notion 
that black holes, as the most massive of all entity categorisations are also the most isolated 
from other celestials; the grounds for the study of the correlation between massivity and 
isolation in The Cosmos is therefore set and should be addressed by formatologists. 

[1:53:63] To make another digression from our current topic, as is becoming a commonality 
during The Omnidoxy, to a topic that does not necessarily belong within formatology 
officially, but it shall be introduced herein as part of the natural flow of one's ideas, as has 
been aforeaffirmed. 

[1:53:64] There exists two approaches to the appellations of astronomical objects according 
to the Millettarian Tradition and these two approaches are prosaicism and anti-prosaicism, 
adherents of which are prosaic in orientation, known as prosaicists, and anti-prosaic in 
orientation, known as anti-prosaicists respectively. 

[1:53:65] The central tenet of prosaicism is characterised by the belief that astronomical 
objects should be named numerically, such as they exist in pre-Millettarian times of 
astronomical categorisation and appellation, and in non-Millettarian organisations, an 
example of which would be to describe galaxies as Messier 87, Messier 88 and so on and 
so forth, or to call a quasar HE0450-2958. 

[1:53:66] However, in direct oppositism, the tenet of anti-prosaicism holds the belief that 
astronomical objects must be given specific and unique names without any numerical 
association whatsoever, and it is this orientation that the Millettarian Tradition adamantly 
aligns itself with. 

[1:53:67] The Millettarian Tradition accuses the goal of prosaicism of attempting to take 
away the individuality of each astronomical object for the beauty and individuality that 
such celestials do naturally exhumate. 
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[1:53:68] Prosaicism is considered, by the Millettarian philosophical viewpoint, to be a 
staunch rival to the general principles and approaches of the Millettarian philosophical 
tradition towards the perception of cosmical entities and phenomena, as well as existing as 
a rival to Cosmic Devotion, which emphasises the individuality of cosmic entities and 
events. 

[1:53:69] The Millettarian Tradition is therefore staunchly prosaicistic in its orientation 
which, although the appellation of astronomical objects may seem like a small matter, it 
forms the foundation of the way by which Millettarian Philosophy approaches the 
perception of celestials in a wider sense; to provide celestials with individual names not 
only provides individuality, but also demonstrates one's respect of the cosmic entities and 
events in subject which is the essential principle of the Millettarian Tradition towards the 
celestials of The Cosmos and it is from this respect that the essence of Cosmic Devotion 
originates. 

[1:53:70] As an extension to our aforediscussed topic of massivity, there also exists a 
semistrument henceforthly known as supermassivity which is tasked with contemplating 
the extent of massivity that is characteristic of Supermassive Oblivions at the cores of 
galaxies and quasars. 

[1:53:71] The contemplations surrounding that of massivity should therefore also be 
applied to that of supermassivity, but the oblivionic context of supermassivity must also 
be remembered, as well as the notions of disorderity, unknownness, chaosity, and 
universality associated with supermassive celestials such as the supermassive black holes 
of The Cosmos. 

[1:53:72] To further extend the application of supermassivity, formatologists must also take 
responsibility for contemplating the way by which supermassive objects such as black 
holes, and quasars form as a distinct formatological area to that of the non-supermassive 
astronomical objects such as the stars, planets, and nebulae. 

[1:53:73] Of course, as another branch of formatology, the study of the formation of 
supernovae and hypernovae as distinct events, not merely just part of the evolution of 
stars, is an important area of contemplation to speak lightly of their relevance to our 
greater philosophical understanding of these. 

[1:53:74] That which is known in the context of physics and now herein by the context of 
Cosmic Philosophy, as part of Cosmic Philosophy, the plerion is the centre of a supernova, 
or hypernova and it is this that should also be contemplated within the discipline of 
formatology, but the plerion in its entirety, not just its formation, and by this notion 
therefore, all plerionic contemplations are henceforth categorised within formatology. 

[1:53:75] As this is the first time that the plerions of supernovae and hypernovae are 
introduced within Cosmic Philosophy, we must also now expresses the importance of the 
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cosmic devotional practices focused on plerions which are considered to be part of the 
Fulminations of Grace devotion that other cosmic explosions and bursts are also 
collectively devoted within. 

[1:53:76] In the context of formatology as a discipline within Cosmic Philosophy as part of 
Millettarian Philosophy the branches of astrodynamics and cosmodynamics relate to the 
specific disciplines of the formational dynamics of stars and all other cosmic entities 
respectively 

[1:53:77] Therefore, astrodynamic theories, concepts, and philosophical contributions 
specifically address how the dynamics of stars affect formation, and how the dynamics of 
stars affect their relationships with other celestials, and the wider cosmic environment, as 
grounded in philosophical abstract and contemplations. 

[1:53:78] As a closely associated branch, that which is henceforth known as 
cosmodynamics, or astrodynamics, deals with all other celestials of The Cosmos, but in 
this same way, as in addressing how their dynamics affect formation, and how their 
dynamics affect their other cosmic interactions and relationships and it is towards these 
specific cosmic contemplations that cosmodynamicists are to be henceforthly focused. 

[1:53:79] One of the most intriguing aspects of formatological study is of the formation and 
occurrences of that which is henceforth known as Cocoon Stars, which is a purely 
philosophical and Millettarian-originative term, but relates to a type of perception of stars 
that exist within a larger cosmic entity, either for the vast majority of their existences, or for 
just one period in their lifespan. 

[1:53:80] Formatologists are herein directed to study the formations and occurrences of this 
proposed perspective on a stellar entity, as well as correlations associated with such a 
perspective, in addition to the fact that stellar cocooning is a pure demonstration of the 
cosmical system, as well as the animity of The Cosmos, as it explored within Millettarian 
Mysticism. 

[1:53:81] But it is in the context of Cosmic Devotion that we see the most attention give to 
cocoon stars for they are considered, by the Millettarian Tradition, to be the most devotive 
of all stellar perceptions for they demonstrate a clear interaction between a stellar object, 
and other cosmic entities, as part of The Cosmos. 

[1:53:82] Cocoon stars are considered to be purposefully protected from the dauntingly 
vast Cosmos, as well as being protected from the chaosities that do roam, such as black 
holes which seek stars to feed upon their grand abundances of energy, with the 
prominentmost of all cocoon star occurrences existing as those which are known as star 
factories, or star nurseries within the nebulae of The Cosmos. 

[1:53:83] Formatology, as you may well have already observed by the topics 
aforediscussed, enjoys the inclusion into its discipline of a many grand, yet unusual, rare. 


677 



theoretical, and philosophically originating celestials, the next one of such characteristic is 
henceforth known as duopulsar. 

[1:53:84] A duopulsar, as its appellation suggests, embodies two pulsars that rotating 
around each other and so, are gravitationally drawn to one another; this may also be 
known as a binary pulsar system. 

[1:53:85] Formatologists are henceforthly tasked with contemplating on how, and why 
binary pulsars, or duopulsars as they are known in a cosmic philosophical context are 
formed, and what effect this binarity holds over the pulsars themselves, as well as the 
proximate cosmic environment. 

[1:53:86] Due to the fact that morphology stands as an official branch of the discipline of 
formatology as the area of philosophical study and contemplation dealing with phases of 
formation, and in a wider, of general existence, that which is known as lunation, as a 
process, as an area of contemplation, and as a distinct devotional subject, is herein and 
henceforth placed within the branch of morphology within formatology. 

[1:53:87] Lunation relates to the philosophical notions, contemplations, and the general 
study surrounding the identification and analysis of the distinct phases of moons in its 
primitive sense. 

[1:53:88] However, wider lunation, which is henceforth known as Expanded Lunation, also 
includes all other celestial entities into this contemplative area and studies all of their 
distinct phases of existence, but the mosthigh of all lunations is that which is henceforth 
known as Cosmic Lunation and explores the phases of The Cosmos in the context of its 
consideration as a distinct entity in and of itself. 

[1:53:89] The defining characteristics of a phase for lunation are a change in regularity, in 
activity, in direction, in appearance, in functionality, in orderity, in purposity, in naturity, 
and in progression if an entity is considered to have become regressive by cosmic 
standards. 

[1:53:90] Closely associated with the stellar perception known as a cocoon star in the 
Millettarian Tradition, a proplyd is a pre-Millettarian and empularic term for a disk of gas 
and dust that orbits a young star, and it is from this that a planetary system may form. 

[1:53:91] Proplyds are the next of the celestial entities that are addressed by formatologists, 
the specific branch dealing with the contemplations and study of proplyds is henceforth 
known as proplydics. 

[1:53:92] In addition to contemplating proplyds in their general existences as well as their 
formations, proplydicists are also concerned with creating a philosophy of proplyds, 
mastering the devotions towards proplyds, as well as contemplating the formation of 
planetary systems in a wider sense. 
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[1:53:93] Proplydics may also invoke morphological ideas into its addresses as it may 
contemplate the variety of phases in the formation, and general functionalities of 
proplyds, and the procedures involved in the formation of planetary systems. 

[1:53:94] Proplydiality relates to the instance of being proplydic in state, or proplydic in 
character and can be described as a sort of semistrument that measures the extent to which 
an entity is proplydic. 

[1:53:95] To contemplate proplydically is to centralise proplyds in one's cosmic 
philosophical contemplations, and to devote proplydically is to centralise proplyds in 
one's cosmic devotions, both in such a way as to superiorise proplyds as one of the most 
important elements to the construction of the cosmical system. 

[1:53:96] Despite the relative shortness of our introduction to proplydics, we must keep in 
mind that The Omnidoxy itself is a foundational documentation, upon which much 
further and greater efforts of philosophical contemplation and contribution shall be made 
in accordance to the traditions and principles expounded as Millettarian, and to the 
subjects and topics expounded as omnidoxical. 

[1:53:97] The final branch of formatological address to be made within this discourse 
before our discussion on The Plurality of Worlds concept is that which is henceforth 
known as protology. 

[1:53:98] Protology is set to deal with the studies and general philosophical contemplations 
related to the younger phases of celestial entities, those periods of a celestial's lifespan 
proceeding their formation yet still in a state of protos which is characterised by the 
earliest and most primitive manifestations of celestials. 

[1:53:99] Protology, in a non-celestial context, may also deal with the primitive and earliest 
forms of a concept, this specific type of protology being henceforthly known as Abstract 
Protology, and focuses on the original variations of a philosophy, a theory, or the earliest 
forms, or manifestations of a concept, or set of principles. 

[1:53:100] The study and contemplation of protology is therefore an essential part of wider 
Cosmic Philosophy, and even wider Millettarian Philosophy for protology transcends one 
single discipline, despite its official categorisation and origination existing within 
formatology. 

[1:53:101] We must know from where which something has come in order to understand in 
a greater way where it is now, and where it is set to go in a futurial sense and it is from this 
principled notion that protologists do gain their inspiration from for the branch of study 
that they do commit their contemplations towards. 
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[1:53:102] As aforementioned, the final aspect of formatology that we are to herein 
introduce is the concept that shall be henceforth known as The Plurality of Worlds; before 
we do introduce and discuss this concept, one must first understand primarity to the 
study of formatology as all formatologists are expected to at least consider The Plurality of 
Worlds concept in all of their formatological conclusions, and notions. 

[1:53:103] Essentially, The Plurality of Worlds is a conceptual notion derived from the 
realities of The Cosmos, and maintains a sense of individuality for each and every 
planetary celestial in The Cosmos as each and every planet is considered to be 
characteristically unique to its own existence. 

[1:53:104] By this notion, a sense of individualism is granted to each planet of The Cosmos 
and it is the concept of The Plurality of Worlds that explores the individuality of each of 
the planets of The Cosmos, but also, it is the penchant of this concept to explore the 
reasons for a planet's uniquity and individuality. 

[1:53:105] The concept of The Plurality of Worlds is also closely connected to planetary 
devotion as a branch of Cosmic Devotion for the providence of individuality to planets is a 
sign of consideration, respect, and fortitude against those whom wish to collectivise and 
degrade the planets of The Cosmos to lifeless and characterless spheres of rock which is 
the exact oppositism to the way by which the Millettarian Tradition considers all worlds. 

[1:53:106] Those whom adhere to the idea of The Plurality of Worlds understand the 
essence of what the Millettarian Tradition upholds about The Cosmos and the entities that 
do reside within it; a certain distinct respect of all the celestials, a belief in their animity, a 
consideration for their individuality, and a perception maintaining the centricity of 
celestials; cosmocentricity. 

[1:53:107] The Plurality of Worlds is considered to be a unique cumulation of the 
Millettarian Tradition's viewpoints, principles, and an embodiment of the personality of 
that which is Millettarian in feeling, in character, and in approach, and so a greater 
understanding of and belief in The Plurality of Worlds demonstrates an even more refined 
understanding and belief of The Philosophy of Millettism for all the Millettarian 
philosophers and followers. 
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The Structure of The Cosmos 
(Stmcturology) 

[1:54:1] The Millettarian Tradition maintains that there exists a certain structure to The 
Cosmos, as is manifested by the atoms that compound to form the matter that we 
ourselves interact with in The Cosmos. 

[1:54:2] The branch of compendology, and the discipline of Millettarian Philosophy to 
which this discourse is stmcturology, the studiers of which are henceforth known as 
structurologists, and they concern themselves with the general frameworks, states, 
elements, and arrangements that can be found within The Cosmos. 

[1:54:3] Structurologists attempt to derive philosophical contemplations, and conclusions 
from the notions surrounding these derivated structures of The Cosmos, they attempt to 
compare structures, they attempt to align structures with orderity, disorderity, and other 
parameters, and they also attempt to draw upon different cosmical structures in order to 
further the practices of Cosmic Devotion, as well as to generally explore certain 
phenomena of The Cosmos that is officially characterised within the discipline. 

[1:54:4] In The Omnidoxy, formatology and stmcturology sit after one another and this is 
by no mistake or coincidence for these two disciplines of Cosmic Philosophy, as part of 
wider Millettarian Philosophy, are demonstrative of similar approaches to cosmical 
understanding, closely linked areas of philosophical contemplation, as well as many of 
their concepts being interlinked with each other. 

[1:54:5] Of course, the efforts of empiricism, we can surely say that there exists four states 
of matter; solids, which are measured by solidity; liquids, which are measured by 
liquidity; gas, which are measured by gasify; and plasma, which are measured by 
plasmity. 

[1:54:6] The quadicity of matter therefore should be contemplated as a central notion to the 
most basic aspects of structurological study, but the contemplations of each of these four 
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states of matter in a philosophical sense is essential to forming an understanding of The 
Cosmos, and how its physicality at the most basic level of its overall structure. 

[1:54:7] As we begin to embark upon our structurological contemplations, we soon begin 
to understand the frames of distance in The Cosmos according to their true immensities. 

[1:54:8] One of the measures of cosmic distance that humanity has devised is that which is 
known as a parsec, which is equal to 3.26 lights years in distance; such appellations for 
cosmic distance are applauded and championed by the Millettarian Tradition for these 
appellations provide the individuality, the respect, and the animity to cosmicities that the 
Millettarian Tradition wholly supports as the core essences of its beliefs and approaches to 
Cosmic Philosophy. 

[1:54:9] The Millettarian Tradition, as the Humanic Exploration of The Cosmos does 
initiate, expects there to be many more appellations of cosmic proximity, disproximity, and 
distance throughout the many years of sentient exploration of The Cosmos awaiting us; 
the Millettarian Tradition just simply hopes from here henceforth that the Millettarian 
philosophers and followers themselves are the primary contributors to these appellations. 

[1:54:10] Introduction cosmic distance with the term parsec acts only as a precursor to our 
introduction to one of the most important segments to structurological study, and this 
concept is to be henceforthly known as The Betwixity of The Cosmos, which relates to the 
distances found between cosmic entities, as well as the distance in general in relation to 
the structure of The Cosmos, but only from an explorative perspective, or an individual 
civilisation's perspective, or even as microcosmic as an individual's perspective of cosmic 
distance, which is likely to result in the popularisation of Cosmic Devotion towards cosmic 
distance, also known as cosmic betwixity, or simply as betwixity. 

[1:54:11] The Betwixity of The Cosmos concept relates to all notions that involve the 
disproximities of cosmic entities, and attempts to derive hope for the Humanic 
Exploration of The Cosmos in humanity's futural ability to close these disproximities by 
the use of technology, philosophical ambition and wonderment, mechanical innovation, 
and scientific discovery. 

[1:54:12] The Betwixity of The Cosmos, despite its official categorisation as a concept, can 
be more accurately described as an area of study and contemplation within structurology 
due to the vast amount of philosophical contemplations that can be conducted towards the 
topic of betwixity. 

[1:54:13] Two of the contemplations shall be outlined herein and now, yet the Millettarian 
Tradition maintains there are expected to be many more of those which are to be 
henceforthly known as betwixials in the future of Millettarian Philosophy, especially so 
just prior and during the Humanic Exploration of The Cosmos. 
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[1:54:14] The pre-Millettarian and non-Millettarian originative concept of the Generation 
Ship refers to the instance in which a spaceship is sent out to The Cosmos during the 
futurial and prophesied Humanic Exploration of The Cosmos, but also the individuals 
aboard the ship must face the reality that they will now not be able to leave the ship that 
they have just embarked upon until they have reached the coordinated destination. 

[1:54:15] For this reason, and for the extremely long time periods which humanity is 
currently only capable of travelling through space at due to the primitive speeds of human 
spacecraft, the individuals aboard the Generation Ship will live and die as we do here 
upon The Earth, but this will cause a long lineage of generations to form aboard the ship 
due to the elongated time scales; this means that entire lives of people and their ancestors 
and descendants will be spent aboard a single spacecraft. 

[1:54:16] The notion that there will be a long line of generations is where the term of 
Generation Ship has been provided its appellation from. 

[1:54:17] The fact that the Generation Ship itself exists as a concept is due to that which is 
henceforth known as Premature Embarkation, which is the launching of a spaceship in 
space to head towards targeted destination, but typically before a time during which the 
technology for space exploration hasn't been fully developed to the point at which human 
spacecraft can travel at practical speeds for quickened space exploration. 

[1:54:18] The notion of Premature Embarkation directly relates to the pre-Millettarian 
concept that is known as the Wait Calculation which involves the idea of the launching of 
spacecraft so early that it takes a multitude of the time for it to reach its destination in 
relation to spacecraft that are sent after it. 

[1:54:19] In such a scenario, the spacecraft sent afterwards would reach the destination a 
multitude of times quicker than the original spacecraft which would deem all the 
generations and lives of all the people aboard the original spacecraft, in addition to the 
sacrifices they have made to have been for nothing. 

[1:54:20] The Wait Calculation is of course a fairly depressing and negativistic approach to 
cosmic exploration, but it nevertheless demonstrates a possibility of the reality of space 
travel, especially so in the Tempestuous Years, the period, as created by the Millettarian 
Tradition, that encompasses the time in human advancement and civilisation before the 
advent of practical space travel. 

[1:54:21] Structurology is a cross-disciplinary subject; one is able to state this confidently 
by the notion that structurological Issues of Address can be found in many different 
disciplines of Millettarian Philosophy, and one of these Issues of Address that can be 
found throughout Millettarian Philosophy is that of correlation. 

[1:54:22] All forms of correlation in The Cosmos between different entities, parameters, 
and instruments are officially recognised as part of the discipline of structurology, and so. 
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every instance that a correlation has been inferred to throughout The Omnidoxy and every 
inference to correlations to be addressed in the future of Millettarian philosophical 
investigation are to be officially disciplinarily categorised within structurology. 

[1:54:23] However, structurologists are also concerned with contemplation correlation in a 
general sense, the issues with correlation in philosophical enquiry, the purpose of 
correlation in philosophical enquiry, as well as the nature of the conclusions that can be 
drawn from correlational contemplations. 

[1:54:24] Again, this is a topic of discussion and contemplation that structurologists are to 
be henceforthly tasked with grasping the various different inferences of correlations, as 
well as the conclusions derived from correlational applications which is considered to be 
no easy feat by the Millettarian Tradition due to the vastity and complexity of the topic, 
and the requirement it holds for the individual to hold a broad knowledge of non- 
structurological topics, in addition to being generally well-experienced in Philosophical 
Practice. 

[1:54:25] In addition to the structures of individual astronomical entities, structurology 
also concerns itself with various different unorthodox cosmologies as alternative 
structures to The Cosmos and wider universal and divinical existence, either in opposition 
to the Millettarian Cosmology, or deviating in parts from its tenets. 

[1:54:26] The majority of non-Millettarian or pre-Millettarian cosmologies are addressed 
with the discipline of comparology because those cosmologies are compared to the 
Millettarian Cosmology within that discipline. 

[1:54:27] Originating from Millettarian Philosophy, the dichotomical cosmologies of the 
Extracting Cosmology and the Contracting Cosmology, the former of which relates to the 
removal of the entity that is known as The Cosmos from the entire cosmology, but also 
relates to the notion that such which exists within The Cosmos is inevitably destined to 
exit The Cosmos in a variety of ways such as through oblivions, through collapse and 
destruction, through evaporation, or through some other form of extraction. 

[1:54:28] The latter of which relates to the notion of contraction in The Cosmos, which 
involves the notion that such existents within The Cosmos are inevitably destined to 
continue to exist within The Cosmos rather than to be taken out of The Cosmos by some 
form of extraction; essentially, the Contracting Cosmology holds that The Cosmos exists as 
an incubator, while the Extracting Cosmology holds The Cosmos to be an excubator; that 
which entities within can easily or inevitably escape, or be taken out of. 

[1:54:29] Furtherso, the Extracting Cosmology rests upon a sense of vulnerability to the 
various forms of cosmic extraction for which each and every entity is susceptible to, while 
the Contracting Cosmology, as the oppositism, rests upon a sense of immunity from 
cosmic extractions for they do not dominate this cosmology as the incubative functionality 
of The Cosmos does instead dominate. 
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[1:54:30] The next of the cosmologies that shall be henceforthly contemplated as part of 
structurological study is that which is known as the Non-singularity Cosmology which 
holds that there exists no singularities in The Cosmos which is of course in alignment to 
the Millettarian approach to the discipline of obliviology. 

[1:54:31] The Millettarian Tradition maintains that there cannot exist any singularities in 
The Cosmos due to singularities exhibiting infiniteness and so singularities do not align 
with The Cosmos' existential principle of limitation and any singularities must therefore 
exist outside of The Cosmos. 

[1:54:32] Some variations of the Non-singularity Cosmology may also hold that The Big 
Bang is not an event of singularity, which is often allured to, though not entirely agreed 
upon, by the Millettarian Tradition, while the Non-singularity Cosmology may also hold 
that there exists no singularities either within or in connection to neither The Universe, nor 
The Divine. 

[1:54:33] One of the prominentmost aspects of cosmological study within structurology is 
that which is known as The Creation Problem which remains pre-Millettarian in its 
origination though remains an insoluble aspect of cosmology for scientists to grasp, and 
therefore, the Millettarian Tradition encourages philosophers to tackle the issue with their 
great minds of imagination, contemplation, and solution. 

[1:54:34] The Creation Problem is essentially formed by the notion of whether The Cosmos, 
its progeny, and all the matter-energy that these entities are made up of do actually hold a 
temporal origin or not for it remains a notion of logic to state that for a creation to be 
created there must exist a creating agent, or simply, a cause to creation. 

[1:54:35] Structurologists are directed towards the contemplation of this creating agent in 
order to derive the cause to the creation of The Cosmos, either by some temporal 
suggestion, or by a spiritual, universal, or divinical notion, either in alignment with the 
Millettarian Cosmology, or not so. 

[1:54:36] That which is known as the Cave Dweller Cosmology is the final area of 
contemplation and approach to cosmologies to be studied within structurology and refers 
to the first instances of humanity's Cosmic Awareness, as it is known in the Millettarian 
Tradition. 

[1:54:37] The Cave Dweller Cosmology, also known as Primitive Cosmology, is 
characterised by a few different beliefs that cave dwellers and non-civilised humans held 
about The Cosmos during their periods of existence, some of which can easily be derived 
as foundational echoes to the Millettarian Tradition's beliefs, while others are entirely 
disconjoined to the Millettarian Cosmology. 
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[1:54:38] The first of these characteristics to the Cave Dweller Cosmology is the depiction 
of The Cosmos in cave art, which is dominated by engravings and other simplistic 
imageries ascribed to the walls of caves, which remain the earliest of all evidences of 
human cosmic awareness. 

[1:54:39] From our studies of Cave Dweller Cosmology, or Primitive Cosmology, we can 
derive that which is henceforthly known as The Three Ventures which involve a sequence 
of three interactions with The Cosmos; looking at, thinking of, and communicating about 
The Cosmos, and it is from the times of the Cave Dwellers that humans have always 
interacted with The Cosmos in this way, although after the advent of The Philosophy of 
Millettism, these basic interactions are expected to be furthered and advanced to new 
heights, but without losing knowledge of where from which cosmic awareness and 
observation and interaction did originate. 

[1:54:40] The Cave Dweller Cosmology can be consider the initiator of humanity's cosmic 
awareness, and although we may never know the exact instances in which cave dwellers 
did interact with one another about, or communicate to The Cosmos, we can still derive 
much from the cave art of these peoples from our ancient past. 

[1:54:41] The Cave Dweller Cosmology initiated humanity's cosmic awareness, as has been 
aforeaffirmed, and within this initiation of cosmic awareness there exists an initiation of 
cosmic questioning for without posing such questions about The Cosmos, one shall never 
be prepared to answer them; the Cave Dweller Cosmology, despite its simplicity to the 
cosmologies succeeding it, remains prominent in that it continues to be the origination 
point for all those succeeding cosmologies, and from this notion, its importance is 
retained. 

[1:54:42] Sapiens, those with whom pictorial communications of The Cosmos are most 
associated, held a certain wonder in relation to The Cosmos, and it is these peoples that 
created the first and most simple pictures of the stars. The Sun, The Moon, the 
constellations (although they did not know them to be as such), as well as the night sky in 
a general sense. 

[1:54:43] It is from these very first imageries of the proximatemost cosmical progeny that 
the cosmologists, astronomers, and now the Millettarian philosophers shall base their 
most basic understandings of The Cosmos upon; in even the most complex of the cosmic 
philosophical contemplations, we can still, without failure or exception, derive these most 
basic progeny to exist at the most basis of such contemplations for notions and imageries 
that the cave dwellers did conceive those thousands of years ago still retain their 
foundational place in cosmic understanding and in humanity's awareness of The Cosmos. 

[1:54:44] The most remarkable notion of comparison between the Cave Dweller 
Cosmology and all the succeeding cosmologies, and even including some parts of the 
Millettarian Cosmology established herein, we all still perceive The Cosmos from the same 
world, and despite the change of the environment, the circumstances, the knowledge, the 
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tools, and the technologies with which we use to perceive The Cosmos, it remains true that 
even the most proximate of the cosmical progeny are still above us, superior to us, and do 
retain a certainty of inundation about them which has formed the foundational 
characteristics of the anthropic-cosmic relationship that is still prevalent today 

[1:54:45] However, with the creation and establishment of Millettarian Philosophy and 
Cosmology, it is hoped and expected that this perception for humanity of The Cosmos to 
alter, especially so as we begin to centralised The Cosmos in our thoughts, and it shall be 
changed forever once the Humanic Exploration of The Cosmos has properly begun, as has 
been prophesied by the Millettarian Tradition. 

[1:54:46] The study and contemplation of Cave Dweller Cosmology is part of the study 
henceforthly known as Cosmic Archaeology, which deals with the different ways in which 
humanity has perceived The Cosmos throughout the various different periods in its 
history, as well as across different civilisations, as being influenced by politics, culture, 
philosophy, societal structure, and religion. 

[1:54:47] Another area of philosophical study and contemplation that structurologists are 
tasked with focusing on is that of clusters, which is henceforthly referred to as the process 
of clusteration. 

[1:54:48] Structurologists must measure clusteration of celestial entities by the 
semistrument of clusterity, and from these measures, they should derive the effects of 
clusteration on the behaviours of the celestial in subject, they should contemplate on the 
correlations of clusterations, and they should attempt to draw conclusions about the 
relevancy of clusterations in The Cosmos. 

[1:54:49] With the inclusion of the study and contemplation of clusteration and clusterity 
into structurology, the discipline is further expanded, especially so with the addition of the 
coordination and mapping of clusters in The Cosmos as closely linked to Spacial 
Cartography, also known as uranography. 

[1:54:50] The structurological address of clusters in both their general abstract sense, but 
also in their cosmological physical sense, is expected to greatly contribute to the 
popularity of clusters in Cosmic Devotion which is brilliantly positive for the followers of 
the Millettarian Tradition to embrace. 

[1:54:51] We shall continue on in our structurological endeavour by conducting a full 
instrumentation of all relevant instruments of study to clusters in general in The Cosmos, 
to which structurologists are also tasked with making their own contributions. 

[1:54:52] Just a short application of the instrument of abundancy to clusters in The Cosmos 
derives a great deal of abundance for them, especially so as distinct cosmical progenies in 
and of themselves for in the vast expanse of The Cosmos, galaxies themselves could be 
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classified as clusters, but this relates to the ambiguity of the definition and classification of 
clusters. 

[1:54:53] But even if we narrow the definition and classification of a cluster to its proper 
means of a cluster of stars within a wider galaxy, or some other largest cosmic entity, there 
still exists a great abundancy of clusters, and the Millettarian Tradition derives from this to 
indicate the relevancy of clusters in the wider cosmical structure, but whether the 
cosmical structure and system is dependent upon clusters for its proper order and 
functionality is an entirely separate notion that structurologists are tasked with 
contemplating. 

[1:54:54] The application of binarity to clusters is certainly an application of interest for it 
raises the notion of whether clusters could exist, or indeed do exist in binary systems of 
orbit with one another; whether this could happen, or is in occurrence is something for 
imnemnic minds to contemplate, but structurologists should attempt to derive 
philosophical notions about what the binarity of clusters could mean for their role in The 
Cosmos. 

[1:54:55] A bipolarity can exist in almost every existent entity and clusters are no exception 
to this statement for there exists two physical bipolarities of clusters; the first exists from 
one end of the clusteral diameter to the other, and the second exists from the core of the 
cluster to its periphery. 

[1:54:56] The centricity of a cluster is of course its core as its physical centricity, but also 
there exists the abstract centricity to a cluster which revolves around the notions of 
purpose that are associated with clusters which involves the organisation and 
arrangement of stellar progenies. 

[1:54:57] We must also apply the instrument of chaosity to clusters despite the Millettarian 
Tradition's belief in the cosmicality of clusters; the chaosity of clusters can be derive by the 
explosions and cosmical violences involved at the core of star clusters due to the close 
proximities of the stellar progenies which raise the probability of collision and 
interference. 

[1:54:58] The instrument of study of composity is greatly applicable to and deeply 
connected with clusters of stars for each of the stars of the cluster is considered a 
composite part of the whole cluster; in essence, clusters themselves are entirely composite 
for without their composity, they would not exist therefore they are dependent upon being 
composite in their natures. 

[1:54:59] The application of concentricity to clusters explores whether they would ever be 
able to become concentric in shape, whether they do already exist concentrically in shape, 
or they do exist concentrically only in a theoretical sense, despite the general 
understanding that clusters exist in a state of nonconcentricity. 
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[1:54:60] The core of a cluster is its most important segment and so the application of 
corality to clusters is an important one for all clusters must have a core, and by the 
importance of cores to clusters, we understand the overall importance of cores in The 
Cosmos, as well as their seemful consistency throughout almost all entities of existence in 
The Cosmos. 

[1:54:61] The Millettarian Tradition considers clusters to be highly cosmical in their 
allegiance and therefore the application of the instrument of cosmicality is aptly conducted 
for by the completion of such an application, one is able to derive greater notions of 
contemplation of how cosmicality in general and clusters in a wider sense and their 
cosmicality 

[1:54:62] The application of the instrument of dyadicity measures the interactive 
relationship between the different stars as part of the cluster, as well as the relationship 
between clusters, and the interactions between clusters and non-clusteral entities in The 
Cosmos. 

[1:54:63] When dynamicity is applied clusters of stars, structurologists must contemplate 
the ways in which clusters affect change, activity, and the progressions made in The 
Cosmos, or of a particular cosmical progeny as it required in order to successfully 
complete a traditional application of the instrument of dynamicity. 

[1:54:64] The Millettarian Tradition holds that, after even the short introduction to clusteral 
contemplations in this single discourse, the overall importance of clusters to be of great 
height due to an accumulation of all the other notions of relevancy concluded after the 
application of other instruments of study to clusters. 

[1:54:65] The application of fundamentality to clusters notionises as to whether clusters 
play an integral role in the overall functionality of The Cosmos, so contemplates whether 
clusters are dendural or omnural, the former of which relates to an entity that facilitates 
only its own functionality, while the latter of which relates to an entity that facilitates the 
functionality of something greater than, or something external to itself, thus deriving 
states of and two new semistruments of dendurality and omnurality. 

[1:54:66] As is obvious by the name of the instrument, the application of functionality is 
relates to all investigations and contemplations into the internal functions of star clusters, 
makes notions about the most important elements and components of cluster functionality, 
as well as involving the instrument of formity to make conclusions about clusteral 
functionality in relation to, and being affected by clusteral formation. 

[1:54:67] The application of the instrument of futurity to clusters is based around notions 
of how clusters will either grow or decline in their abundance in the future, whether their 
role in The Cosmos will change in the future, or whether clusters will either one day 
disperse so as not to exist, or grow even greater in size and density, and thus causing new 
issues because of such changes. 
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[1:54:68] Graduality's application focuses on the process of clusteration, especially in 
relation to the time that passes during the occurrence of clusteration by different levels of 
degree in stages until the clusteration is complete and the cluster is fully formed; this 
entire process and the key phases involved in this process are both contemplated under 
the guise of structurology. 

[1:54:69] The application of imnemnity to clusters focuses on contemplating the extent to 
which clusters are empirically understood, and therefore, such imnemnic applications to 
clusters run in parallel to scientific and other empirical discoveries and proven theories 
made about clusters. 

[1:54:70] To apply the instrument of study of diversity to clusters is to result in that which 
is known as astrodispersion and has been aforediscussed in this discourse for diversity 
directs contemplations towards that which is opposite to the subject of the application, 
and because clusters are associated with astrocentration, the opposite to this is 
astrodispersion. 

[1:54:71] According to the Millettarian Tradition, star clusters do exist in alignment with 
The Matrix, as it is known in Millettarian Philosophy, for clusters are considered to be a 
positive manifestation of cosmicality and therefore an ally to The Matrix as it commands a 
strict adherence to that which is cosmical in naturity, and that which is aligned with 
orderity, rather than disorderity, or any other chaotical influences. 

[1:54:72] Motionality, when applied to clusters, attempts to derive the way by which 
clusters move in relation to the surrounding environment, but also in relation to proximate 
celestials, and due to the vast majority of clusters following the same motionalities as 
singular stars, and planets, their naturities can be defined as cosmical, their functionalities 
as rotational and orbitational, and their orderities as ordered rather than disordered. 

[1:54:73] As has been aforementioned throughout our discussion of clusters within 
structurology, the Millettarian Tradition considers the naturity of clusters to be cosmical 
rather than chaotical due to their features, and their behaviours which almost always fall 
in alignment with other firmly cosmical entities, which does stand in their favour for their 
cosmicality. 

[1:54:74] Clusters, of course, rotate as is a common and cosmical motion for almost all 
astronomical entities, as do the stars within the clusters rotate also so the application of 
rotality to clusters is a positive application, and even with the application of orbitality, we 
see clusters are falling in alignment with the universally held notions that planets, stars, 
and all other astronomical objects do in some form orbit a centrality; for clusters, this is 
their core, or the point of gravitational attraction that is pulling the cluster into existence. 


690 



[1:54:75] Therefore, the applications of both rotality and orbitality to clusters and by 
extension, also their applications to the process of clusteration, are concluded in positivity 
ratherso attributed to their general naturities, motionalities, and orderities. 

[1:54:76] The application of the instrument of primarity to clusters results in the belief that 
clusters are more important to the cosmical system and structure than any other celestial 
entity, especially so because of the congregational characteristic of clusters, and therefore, 
their superiority in size, abundance, and overall dominance, especially due to the fact their 
gravitational pull is constantly growing the cluster. 

[1:54:77] The purposity of clusters still remains imnemnically unknown, as is the same for 
many purposes to cosmical entities and occurrencial phenomena, yet for clusters we can 
derive that one of their purposes would be stellar arrangement and organisation in larger 
groups than singular stars; by this notion, clusters are understood as embodiments of 
cosmic organisation which further supports the notion of their cosmicality. 

[1:54:78] When one applies symbioticity to clusters, the results that they are expected to 
derive are related to the ways in which stars, as part of the clusters, are interactive with 
one another in mutuality as the Millettarian Tradition considers there to exist a symbiotic 
relationship between all stars that exist within clusters, and between the stars within the 
cluster and the cluster itself there exist a sense of symbioticity there too. 

[1:54:79] As an extension to the structurological address of clusters, structurology is also 
concerned with superclusters too, the process associated with which is superclusteration, 
and is to be applied by the semistrument of superclusterity, the physical manifestations of 
which are a large group of galaxy groups as part of that which is known as The 
Metagalaxy in Millettarian Cosmology. 

[1:54:80] Structurologists are to concern themselves with superclusters, and are to 
contemplate superclusteration, and are to apply the semistrument of superclusterity in the 
same way by which general clusterity is applied, as well as normal clusteration is applied. 

[1:54:81] The concept of astrodispersion in structurology of Millettarian Philosophy relates 
to the idea that the most fundamental structure of The Cosmos is made up of the stars, and 
contributes to a dichotomy of stellar proximity and disproximity, the oppositism to 
astrodispersion being astrocentration. 

[1:54:82] Astrodispersion, therefore, is the study and contemplation of group of stars, or a 
region of stars that are dispersed across a wide range of space, so between each star exists 
a relatively largest distance. 

[1:54:83] Dichotomically, we have astrocentration, which by its appellation, we can derive 
that it focuses its attention on the concentrated regions and groups of stars, which are not 
quite clusters, but they are certainly more concentrated than the dispersed stars. 
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[1:54:84] Astrodispersion and astrocentration form contemplations surrounding the 
dispersal and concentrations of stars, which is collectively described as Stellar 
Arrangement, and is a prominent branch of study within the discipline of structurology. 

[1:54:85] Astrodispersionists believe that the dispersion of stars is the superior form of 
Stellar Arrangement due to the fact that such dispersed stars populate the otherwise 
empty voids of The Cosmos, while astrocentrationists believe, of course, that the 
concentrated arrangements of stars is the superior form. 

[1:54:86] The analysis, the comparison, and the devotion towards concentrated and 
dispersed arrangements of stars are the three essential parts to how structurologists are 
expected to approach the study of star positionings in The Cosmos, but purely from a 
cosmic viewpoint rather than from an Earthian viewpoint so as to confuse this study with 
the contemplation of constellations. 

[1:54:87] A closely connected area of study to Stellar Arrangement is that which is known 
as the study of interspace; interspace, as is obvious by its appellation, is the space of 
distance between celestial entities in The Cosmos. 

[1:54:88] The measurement of the interspace is so accomplished by the application of the 
semistrument of interspacity, which attempts to derive non-numerical conclusions about 
the distances between two or more celestials, as manifested by proximity and 
disproximity. 

[1:54:89] Structurologists are also expected to make correlations between the different 
levels of interspacity and to apply these towards orderity, disorderity, naturity, and other 
instruments of study in a coapplicational framework, which involves applications to and 
from instruments of study. 

[1:54:90] Interspacial study and contemplations are therefore expansive by their nature 
which forges an area of study for structurologists that is certainly vast, and complex, as is 
similar to the other areas of study within structurology that are fairly philosophically 
demanding in and of themselves. 

[1:54:91] That which is henceforth known as a Universal Horizon is a rare feature of The 
Cosmos that is entirely philosophical and theoretical in nature and is an occurrence of 
great cosmic devotion from the opinion of the Millettarian Tradition, but what exactly is a 
universal horizon? 

[1:54:92] A universal horizon is the instance in which The Cosmos opens to The Universe, 
the most commonly understood examples of which according to the Millettarian Tradition 
is at the singularity of a black hole, but perhaps the most prudent of examples is at the 
Cosmic Periphery, beyond which The Universe is considered to exist. 
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[1:54:93] Structurologists are herein granted the immense task of contemplating and 
philosophising about this instance of cosmic-universal change on the cosmic-universal 
boundary and therefore the concept and entity classification that is henceforthly known as 
a universal horizon is given sole address to structurology by the Millettarian Tradition, as 
authorised by these words of The Omnidoxy. 

[1:54:94] By extension to the Non-singularity Cosmology those which are termed as non¬ 
singularities are determined as such because they replace that which was thought to be a 
singularity such as that which exists at the centre of a black hole. 

[1:54:95] The essential role of structurologists in relation to these non-singularities is to 
define what these could be if they are not, indeed, singularities themselves, which is a task 
of great philosophical measure due to the difficulties involved in first, trying to 
understand singularities, and secondly trying to replace them with something else that is 
reasonably suitable as a replacement. 

[1:54:96] Structurologists, in addition to all of the topics that we have prescribed to them as 
part of the duration of this discourse, are also henceforthly tasked with contemplating that 
which is known as redshift which in general philosophical terms is a cause of cosmic 
perceptual distortion due to both the lack of advancement in our current observational 
technologies, but is also a phenomenon caused by the structure and distance of the The 
Cosmos and the celestial entities being observed. 

[1:54:97] In the context of physics, that which is known as supersymmetry relates to 
something different than its meaning in the context of Millettarian Philosophy, specifically 
within Cosmic Philosophy, and relates to the instance of symmetry between at least three 
cosmic entities, and is an extension to cosmic symmetry, which is the instance of symmetry 
between only two cosmic entities. 

[1:54:98] Cosmic symmetry, and especially supersymmetry, are extremely rare occurrences, 
and are almost entirely theoretical, philosophical, and devotional in the purpose to their 
origins, and both of which are officially recognised as topics of contemplation and study 
within the discipline of structurology. 

[1:54:99] Another major area of study within structurology is that which is henceforth 
known as planetics which deals with the philosophy of planets, the generation 
contemplations of planets, as well as the development of cosmic devotions towards 
planets. 

[1:54:100] Planetics, also known as the philosophy of planets, as an area of contemplation, 
encompasses the entirety of the philosophical study, enquiry, and investigation of planets 
in both their structures, formations, movements, positions, devotions, and natures. 

[1:54:101] Even though planetics is officially recognised as a derivation of structurology, it 
is entirely cross-disciplinary and pervades almost all disciplines of Cosmic Philosophy 
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which further raises the prominence of both structurology as a discipline, as well as 
planetics as a branch of study. 

[1:54:102] The term that is herein introduced as nondiscovery remains ambiguous and 
almost unclassifiable, but the Millettarian Tradition remains firm in its decision to classify 
the concept, and notion of nondiscovery within structurology, despite the conviction of 
nondiscovery resting in the idea that discovery should neither be prioritised, and neither 
should it be considered a virtuous act, a relevant act, or an act of philosophy, which stands 
in direct and vehement opposition to the Millettarian Tradition's conviction. 

[1:54:103] Why then must nondiscovery be included within structurological 
contemplations? The answer to such is fairly simple because the Millettarian Tradition's 
adherence of the Philosophical Spirit so the Tradition must consider that which is so very 
far removed from its own beliefs and by this principle, structurology is lumped with 
considering and contemplating nondiscovery. 

[1:54:104] The Cosmic Mindstep is the official term for the proclaimed new, and 
revolutionary change in the human perspective of The Cosmos, and humanity's place 
within The Cosmos that is characterised by the entire personality and approach of 
Millettarian Philosophy. 

[1:54:105] The Cosmic Mindstep is characterised by notions of cosmocentricity, non- 
anthropicity, as well as the centralisation of philosophy and astronomy in human 
civilisation; to understand the Cosmic Mindstep is to attempt to understand the entirety of 
the Millettarian philosophical tradition. 

[1:54:106] The Cosmic Mindstep relates to a reorientation in the way humanity is to 
perceive The Cosmos according to the Millettarian philosophical tradition's understanding 
and encouragement of The Cosmos should be perceived, and although the term of the 
Cosmic Mindstep is perhaps only referred to in passing, the concept that it relates to rests 
at the heart of what it means to be Millettarian in one's philosophical orientation and in 
one's worldview. 

[1:54:107] The Cosmic Mindstep is not just a concept though, it is understood as a 
conscious action to perceive The Cosmos in the way that the Millettarian Tradition has 
represented it here within these very words of The Omnidoxy as part of The Grand 
Centrality of The Philosophy of Millettism. 

[1:54:108] The Cosmic Mindstep is a conscious decision to view The Cosmos in a 
Millettarian way, to centre The Cosmos to one's life and in one's beliefs, and to make 
actions according to these newfound principles of Millettarian character, and although the 
Cosmic Mindstep may not be directly referred to in The Omnidoxy until now of course, it 
nevertheless remains central to Millettarian Philosophy, and practical application and 
reality of Millettarian Philosophy. 
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[1:54:109] One that understands the Cosmic Mindstep from the definitions and 
characterisations herein provided, and also provided within The Grand Lexicon of 
Millettology, will then be best suited to decipher the numerous references to the Cosmic 
Mindstep throughout The Omnidoxy. 

[1:54:110] The final topic of structurological contemplation is that which is henceforth 
known as speculatism which establishes the notion of "what if" in The Cosmos and 
involves the contemplations about the possibility of something that is currently non¬ 
existent 

to indeed exist at some future time. 

[1:54:111] Or may relate to the contemplations surrounding the possibility of that which is 
considered totally obscure, an example speculatistic notion would exist as the following: 
what would it look like if the planets of The Solar System existed between The Earth and 
The Moon? 

[1:54:112] Speculatist ideas are obviously purely speculative, but the Millettarian Tradition 
maintains the importance of the need for such efforts in Millettarian Philosophy as such 
speculative notions are statements of philosophical enquiry, and philosophical exploration 
despite the seemful inutility of such contemplations and notions. 

[1:54:113] As is evidenced by the widely scattered topics of structurology that have been 
outlined within this discourse, the structurological discipline is one of great dispersion, 
but also one of great vastness by the many different faucets that structurologists are able to 
contemplate and embark upon in their studies. 

[1:54:114] For this reason, structurology remains an especial discipline of Millettarian 
Philosophy. 
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The Topography of The Cosmos 
(Cosmotopography) 

[1:55:1] The discipline of cosmotopography rests as the last discipline of address during 
the compendological disquisition of The Omni doxy which resides as the formative aspect 
of Cosmic Philosophy and wider Millettarian Philosophy 

[1:55:2] Cosmotopographical studies deal with the arrangements of the natural physical 
features of the progenies of The Cosmos, which includes the differences in the geologies of 
worlds, the general arrangement of the natural physical features of such worlds, in 
addition to the artificial features of worlds that have been added to it from its inhabitants. 

[1:55:3] As well as this, cosmotopography is concerned with the accurate descriptions and 
the mapping of The Cosmos, and of the individual celestial progenies, or the different 
regions on such celestials; this branch of cosmotopography is henceforthly known as 
Spacial Cartography, and alternatively known as uranography, though the latter does have 
closed connections with siderealism which is the official term encompasses the practices 
and beliefs within Millettarian Mysticism. 

[1:55:4] Spacial cartographers, in addition to the mapping of celestial entities and galaxies 
as well as The Cosmos itself, are also responsible for ascribing appellations to celestial 
entities, astronomical objects, regions of galaxies, as well as galaxies themselves, and must 
use their philosophical inspiration, their knowledge of the entity in subject, as well as their 
own justified ideas in deciding on such appellations. 

[1:55:5] A spaciocartographer is considered a great calling and profession by the 
Millettarian Tradition, and one that is of equally great difficulty to master; it is a profession 
intertwined by scientific knowledge, philosophical ideation, and engineering ability; it 
must be said herein that the one who can map The Cosmos is the one who can see, know, 
and feel it in a simultaneity that few others are able to achieve. 

[1:55:6] Therefore, cosmotopography deals with individual worlds in addition to larger 
cosmic entities and their own topographies in the same way, and therefore 
cosmotopographers must deal with both natural phenomena and artificial 
manuf acturations. 
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[1:55:7] One of the most important aspects and branches of study and contemplation 
within cosmotopography is that which is henceforthly known as topocentrics, studiers of 
which, known as topocentricists, and followers of which, known as topocentrists, do so 
address the notion of topocentricity, which is manifested and organised within the 
philosophy of topocentrism. 

[1:55:8] Topocentrism is the Millettarian Tradition's premier flag of differentiation between 
The Philosophy of Millettism and all pre-Millettarian philosophies and religions, and it is 
also the crucial differentiation from that which is Millettarian in worldview, and that 
which is not. 

[1:55:9] Topocentrism maintains the principle that all pre-Millettarian and non-Millettarian 
philosophies, as well as the religious traditions, are primarily structured from an Earthly, 
and subsequently anthropic perspective, and therefore not from the perspective of The 
Cosmos as a whole, and so that which is topocentrical is oppositism to cosmocentricity, 
which is the concept that the Millettarian Tradition aligns itself with, and from which it 
structures the entirety of its philosophy around. 

[1:55:10] Topocentrists hold this principle to be the most important defining aspect of the 
Millettarian approach to all perception due to the topocentricity holding the notion that all 
other religious and philosophical traditions have structured their worldviews upon an 
anthropic or an Earthly perspective, instead of a cosmic one, the Millettarian Tradition 
considers cosmocentrism to be the greatest definer and the greatest superioriser of The 
Philosophy of Millettism. 

[1:55:11] The Philosophy of Millettism prides itself on the fact that it holds uniquity in its 
characteristic of cosmocentricity for it addresses the majority of issues, the wide variety of 
notions, and most of the relevant philosophical disciplines from a cosmic perspective, and 
rests its philosophical orientations and narratives on the events, phenomenas, and entities 
of The Cosmos rather than emphasising the occurrences, stories, and peoples of The Earth 
and humanity. 

[1:55:12] This is not to say that humans, or even The Earth itself are not important in 
Millettarian philosophical interpretation and worldview because they essentially are, but 
unlike the other major philosophical and religious traditions. The Philosophy of Millettism 
does not base the entirety of its beliefs, principles, eschatology, and its general ideations on 
human wants and needs, human struggles and difficulties, and neither the issues of just 
The Earth itself or just human civilisation and society. 

[1:55:13] As an extension to cosmotopographical contemplations, it must be herein 
exclaimed that The Philosophy of Millettism is not exclusive and this too remains another 
of the most important differentiations between the Millettarian philosophical tradition and 
those religious and philosophical traditions that are either pre-Millettarian or non- 
Millettarian in characteristics and orientations; essentially, Millettarian Philosophy does 
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not proclaim itself to be the one truth, nor does it proclaim to be provider of all the 
answers. 

[1:55:14] The final area of contemplation and study for cosmotopographers is that which is 
known as Galactic Coordination which involves, as the appellation suggests, finding, 
contemplating, and structuring the coordinates of The Milky Way galaxy for galactic 
navigation, which will be essential during the Humanic Exploration of The Cosmos. 

[1:55:15] To complete this, a totally new galactic coordination system will need to be 
devised, the appellations created by spacial cartographers will need to be imputed, and 
this is why the Millettarian Tradition emphasises the essentiality for the encouragement of 
young people to embark upon careers in spacial technology and engineering because we 
shall need such professionals if we are going to be able to develop such a complex system. 
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Sanitology 

[2:1:1] The second largest of the inclusive discipline preceding only compendology in size 
is that which is henceforth known as sanitology, or alternatively known as logicology and 
is the inclusive discipline assigned to the duodoxical discourse within The Omnidoxy. 

[2:1:2] Sanitology encompasses an expansive range of topics, the vastness of which are 
certainly competitive to those within compendology and therefore it is difficult to 
accurately and inclusively define logicology and the topics it addresses in a singular 
definition, however, we must attempt to do so for educative and introductional purposes. 

[2:1:3] And so, sanitology is the inclusive discipline within which a vast range of 
disciplines of study and subdisciplines of study reside, as well as being the foundplace of 
many schools of thought, orientations, philosophies, and countless concepts and notions 
that are expected to greatly form and effect the entirety of the Millettarian philosophical 
tradition. 

[2:1:4] To organise all of the many topics compiled within sanitology, we can split it into 
two variations; these are core logicology and peripheral logicology, the former dealing 
with the Millettarian approach to certain essential and fundamental questions in the effort 
of forming Millettarian Logic, while the latter deals with disciplines, concepts, theories, 
notions, and orientations derived from Millettarian Logic, most of which are related to 
Practical Millettism. 

[2:1:5] Despite the appellations provided and their connotations, neither core logicology 
nor peripheral logicology is more important than the other, but instead, these two 
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derivations of logicology can be differentiated by fundamentality; core logicology deals 
with the fundamental aspects and peripheral logicology deals with the practical, yet still 
essential aspects that have been founded upon the fundamental aspects of the former. 

[2:1:6] In fact, peripheral logicology takes up the majority of the space within this 
disquisition due to the complexities and intricacies of the topics it addresses, as well as the 
abundance of such topics in the disquisition but it is of crucial importance that these topics 
are addressed with a tone of assertion. 

[2:1:7] A great many of the topics addressed in peripheral logicology are of a practical and 
physical nature with the purpose of direct application to their subject and so therefore 
accuracy, affirmation, and clarity are the three key personalities to be employed during 
this disquisition so as not to cause distortion in interpretation or application. 

[2:1:8] It is of course in alignment with the Philosophical Spirit to promote 
interpretationism with regards to abstract notions, concepts, and philosophical theories 
and enquiries, however, with the physical and practical aspects of The Philosophy of 
Millettism, a prescriptivist approach is more likely to be encouraged as distortion in 
application has seen the downfall of many philosophies and ideologies in the past. 


The Formation of Millettarian Logic 
(Core Sanitology) 

[2:2:1] For any philosophical tradition, there must be an identity of logic established so 
that those whom address the Millettarian philosophical tradition understand it positions 
on the most fundamental of questions and notions. 

[2:2:2] Core Logicology shall address four major topics of logic including the nature of 
origin, meaning, morality, and destiny, and the Millettarian approaches to these different 
topics in a simplified manner. 

[2:2:3] The Millettarian Tradition understands all existent entities to hold origination, all 
expect The Divine of course which is infinite in all ways, including in its existence, and 
therefore holds no origination point. 

[2:2:4] However, everything else in existence holds origination, even that which is known 
as The Universe in the Millettarian Cosmology despite its own infinity, yet The Universe 
does not hold Absolute Infinity like The Divine, instead. The Universe holds Partialist 
Infinity, known as partialism. 

[2:2:5] The nature of cosmic origination is to be in a state of protoism and primitivity and 
all that exists holds a Course of Existence whereby it develops in size, complexity, and age; 
all things of existence follow this course for it is inescapable even for The Universe itself. 
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[2:2:6] It is logical to notionise that all that does exist within The Cosmos does so by the 
providence of The Cosmos and The Universe beyond it, and The Divine beyond that. 

[2:2:7] It is logical to notionise that all that does exist in cosmoses other The Cosmos in 
which we reside does originate and therefore does exist in a markedly different way to the 
way in which we originate and exist. 

[2:2:8] Cosmic origination and other forms of origination such as those within The 
Universe in other cosmoses are different in all ways for no two cosmoses remain the same 
when comparing the originations of the progenies within them. 

[2:2:9] It is logical to notionise that each and every cosmos, including The Cosmos in 
which we reside, originates from The Universe which subsequently derives from The 
Divine, or The Universe is the product of itself, meaning the belief that The Universe 
attains Absolute Infinity, as is believed by some orientations within Millettarian 
Philosophy. 

[2:2:10] Origination is the cornerstone of existence and leads to notions about the nature of 
being and existence which demonstrates the borders between logic and ontology as two of 
the main pre-Millettarian philosophical disciplines. 

[2:2:11] Meaning is the next major topic of our address in this introductory section our 
discourse on Core Logicology and can be described in Millettarian terms as that which is 
implied and explicated by a proposition, the existence of an entity, or the occurrence of an 
event. 

[2:2:12] Meaning in Millettarian Logic explores the meaning of The Cosmos, the meaning 
of existence, and the meaning of life, rather than exploring other areas such as the nature, 
the reason, or the appearance of something which are addressed in other disciplines of 
philosophy. 

[2:2:13] The Millettarian Tradition maintains the notion that all things that do exist do so 
by reason and therefore all things that exist hold meaning to their existence and this is 
inescapable to nothing, not even The Universe and The Divine themselves for universal 
meaning and divinical meaning are two areas of Millettarian Logic that the Millettarian 
Tradition encourages to vehemently explore due to the complexity of such topics. 

[2:2:14] Meaning is therefore the reason, the vocation, and the aim for the existence of 
something for there exists nothing without meaning and even the quality of infinity 
cannot escape it. 

[2:2:15] In Millettarian Logic, meaning is differentiated with purpose, or purposity as it is 
instrumentally known; this differentiation is made in that purpose is either self-created, or 
is applied to something distorted by perception while meaning is the natural essence not 
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put there by the thing itself, nor created by something external, nor is it distorted by 
perceptions influenced by human mentality 

[2:2:16] Meaning is considered pure while purpose is not; meaning is eternal to the subject 
and cannot be changed while the purpose of something is forever changing according to 
the proportional shift in the environment, the surrounding circumstances, and the 
ambitions of the entity in such. 

[2:2:17] Meaning is higher than all other aspects of anything; it resides beyond all else and 
remains untouched by all other aspects; implications for this can be understood to include 
the purity of meaning, the divinity of meaning, and the infinity of meaning. 

[2:2:18] Meaning can be interpreted just as other aspects of something can also be, but even 
after one's interpretation has been proposed, there will always stand the Original 
Meaning, also known as the Divine Meaning, or the Pure Meaning which again, remains 
untouched and undistorted by interpretation, perception, and opinion. 

[2:2:19] Meaning just is that which it exists as and it is only logical to notionise that if we 
are to truly understand something then we must explore its meaning and we must 
comprehend it entirely and without adding distortions. 

[2:2:20] But finally, we come to that which is henceforth known as the Meaning Paradox 
because if meaning is divinely ascribed then how can we ascribe a meaning to something? 
The answer is that we cannot and therefore, we cannot truly know the meaning of 
anything, we can only derive its purpose the way in which we perceive it according to our 
own knowledge, ability to understand, and our motivations to depict something in a 
particular way. 

[2:2:21] Morality is the next area that we must address in order to foundate Millettarian 
Logic and consists of notions about that which is considered good or right and that which 
is considered to be bad or wrong according to the Millettarian view. 

[2:2:22] Millettarian Logic presides over the notion that that which is known as the cause is 
the main element to morality and it is the cause that the Millettarian Tradition centrally 
concerns itself with during discourses on the subject of morality. 

[2:2:23] Each party is said to hold a cause; a goal that they wish to accomplish as part of a 
campaign for all actions are predicated on a cause, a goal, a motivation for the action 
conducted. 

[2:2:24] For this reason, morality is predicated on a cause and the morality of an action is 
considered through the scope of the cause and therefore in order to understand the 
morality of an action, one must first understand the context of the cause within which the 
action was conducted. 
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[2:2:25] An act that is morally good can be simply defined as that which does not 
negatively affect a third party while a morally evil act can be defined as that which does 
negatively affect a third party 

[2:2:26] However, we must already differentiate a good act from a right act, and a evil act 
from a wrong act; the right act may be evil, and the wrong act may be good depending on 
the context. 

[2:2:27] A right act and a wrong act are more concerned with the context of the act rather 
than with the act itself which is left to a good act or an evil act to address; essentially, with 
a cause to achieve, a wrong act can soon be made right and so easily the opposite way 
around. 

[2:2:28] Whatever act is conducted and no matter its complexity, its context, or its 
consequences, there remains one natural, uncompromising, and inescapable differentiator 
between a good act and an act of evil and that rests with the heart and mind. 

[2:2:29] When one commits an act, any act, one either retains a warmth to their heart and a 
solidity in their mind when the good they have committed is good and right and properly 
conducted, but too, when one feels a coldness in their heart and a chasm in their mind, 
they know the act they have committed is evil and wrong and not properly conducted. 

[2:2:30] It perhaps feels illogical to some to present the greater differentiator of goodness 
and evility as the heart and the mind working in tandem, and although the feelings in 
one's heart and the thoughts in one's mind are not so easily defined, when they do occur 
in the way aforedescribed there is no matter to ever forget them. 

[2:2:31] Therefore, it is perhaps the greatest nature of humanity to commit acts of goodness 
and acts of evility for to know the reactions of the heart and mind is to know and to hold 
the ability to differentiate between that which is morally good and that which is morally 
not so. 

[2:2:32] The final major area of contemplation that we shall address in this introductory 
piece formulating Millettarian Logic is the concept of destiny. 

[2:2:33] The nature and orientation of The Philosophy of Millettism is so positioned as to 
embrace notion of destiny, the origins of which rest in the time of formulation of the 
subject of philosophy itself as considered by the Stoics and the Epicureans. 

[2:2:34] The Millettarian approach to destiny is characterised by a strong belief in progenial 
and phenomenal control of the destinies of their inhabitants as formulated by the cosmic 
structure. 

[2:2:35] Furtherso, the Millettarian Tradition considers each of the cosmoses of The 
Universe to hold different and unconnected courses of destiny, but the Millettarian 
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Tradition does not attribute these destinical courses with The Divine, but instead attributes 
the creation of each cosmos in The Universe to The Divine. 

[2:2:36] By this notion. The Divine can be considered the initiator of the destinical course 
and the finaliser of the destinical course and that which occurs in between is a product of 
the course of The Cosmos, the progenies and phenomena within it, and the nature of its 
reality. 

[2:2:37] This discipline of study within Millettarian Logic is henceforth destinology, the 
philosophers and scholars of which are to be known as destinologists and are expected to 
explore, develop, argue, and establish the concepts outlined herein, but also to develop 
new Millettarian variations on approaching the concept of destiny. 

[2:2:38] Destinism is an orientation that, in this context, is characterised by a belief in 
destiny as not simply a concept, but a physical manifestation and controllers of progeny 
and phenomena in The Cosmos. 

[2:2:39] However, adestinism is a contrasting orientation in Millettarian Logic holding the 
notion that destiny is simply a concept and notion formulated by the human mentality 
and need for purpose; this does not mean to say that they disbelief in destiny, but they 
simply do not consider it hold any connection with cosmic, universal, and divinical affairs 
due to its origins from the human mind. 

[2:2:40] For this reason, adestinism is expected to be the most popular choice for 
Millettarians to orient their beliefs around due to the little known and little spoken of 
Millettarian belief in Cosmic Origination which we shall introduce herein due to its 
relevance and foundations in Millettarian Logic. 

[2:2:41] Cosmic Origination, also known as cosmoriginism, is the belief that followers of 
The Philosophy of Millettism and those whom described themselves as Millettarians or 
Millettics should only belief and concern themselves with cosmically originating concepts 
rather than those formed by the human mind. 

[2:2:42] Therefore, Millettarians should only believe in concepts such as celestial orbitality, 
rotation, and formation in the cosmical system such as those concepts including destiny, 
time, the soul, predestination, and even the notion of the existence of a god. 

[2:2:43] For this reason, cosmoriginism can quickly hold stances of great controversy as it 
obliterates all notions, concepts, ideas, and theories that are not cosmically originative 
such as all things thought of by the wants, needs, and ideas of the human heart and mind. 

[2:2:44] Despite the controversiality of cosmoriginism, it acts as an important cornerstone 
to the formulation of Millettarian Logic as it erases the discussion of all non-cosmical 
concepts and notions which is helpful in some ways, but difficult to accept in others for 
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the concepts erased within cosmorigination have formed many of the philosophical 
debates throughout the history of philosophy 


[2:2:45] The Millettarian Tradition herein identifies there to exist Three Vantages of Logic, 
as they are to be collectivised and appellated, thus forming the basic foundations of 
Millettarian Logic. 

[2:2:46] Logical Consistency as it is appellated in the Millettarian Tradition, refers to the 
first of these Three Vantages of Logic, and involves the extent to which the proposition 
entails elements of consistency, rationality, and sound foundedness. 

[2:2:47] In this context, that which is known as foundedness involves how a proposition is 
founded, the circumstances involved in its founding, the individual(s) involved in its 
founding and their intentions and motivations, as well as all other aspects of the founding 
of a proposition so as to determine its overall consistency to what logic should be. 

[2:2:48] Empirical Adequacy is the second of the Three Vantages of Logic and involves the 
measurement of the observational validity of the proposition so as to determine the 
existence of the proposition beyond the theory and the experiential as is covered the two 
other elements of Three Vantages of Logic. 

[2:2:49] Experiential Relevance is the third and final of the Three Vantages of Logic 
identified by the Millettarian Tradition and involves all forms of providing proof through 
relevant facets of experience and experimentation so as to bolster the logicity of the 
proposition. 

[2:2:50] When Experiential Relevance is conjoined to the two other vantages, this forms a 
triumviration which can be visualised as three rhabdoids pointed upwards towards one 
another so as to form a single point. 

[2:2:51] These three rhabdoids are representative of the Three Vantages of Logic which 
point upwards to represent progression and converge to one another at the touching point, 
known as the Contact Point, in order to represent the completion of logic through 
unification. 

[2:2:52] In addition to this formation of logic, we come to approach some of the most basic 
questions of existentiality and its discussion is predicated on the following three 
statement: "Only The Universe Exists", "Both God and The Universe Exist", and "Only 
God Exists". 

[2:2:53] The Millettarian Tradition detests perception while also lauding it; the former 
position is taken because of that which is appellated as Perception's Supersession of Logic 
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which is a concept encapsulated by the idea that perception is the ultimate dictator of logic 
because of the unique perspectives held by all the different perceivers. 

[2:2:54] Perception's Supersession of Logic relates to the dependence of logic upon 
perception, thus highlighting the most fundamental flaw of logic and therefore 
demonstrating its failure to become a universality. 

[2:2:55] However, this is not postulated herein to deny the excellences of logic for they of 
course existence in abundance, but the demonstration of logic's dependence upon 
perception is a demonstration that is to be applied to all other concepts, methods, and 
systems of human origination for all that is sentient in direct origination remains 
perceptual in nature. 

[2:2:56] It is postulated herein that only those concepts and physicalities which are cosmic, 
universal, or divine in direct origination can be considered escapable from perception for 
they do not fundamentally rely upon perception to exist whereas all conceptualisation, of 
which either faith, logic, or experience are the three principal foundations, remain 
dependent upon perception. 

[2:2:57] By this, I mean that they must be perceived to be known and they must be 
interpreted to exist rather than purely existing without the need for perceiving or knowing 
them. 

[2:2:58] We introduce Perception's Supersession of Logic in order to highlight the inability 
of logic to escape from perceptualisation; the process wherein a person perceives 
something so that they are able to know and understand it, but because of the non¬ 
uniformity of sentient minds, each perceptualisation remains different for every individual 
in every circumstance. 

[2:2:59] It is increasingly considered by the Millettarian Tradition to be a mistake to 
notionise that there exists any uniformities in the perception of concepts which 
demonstrates an interesting aspect of thought for philosophy in a wider sense and the 
Philosophical Spirit too, which continues to uphold the principle that the individuality of 
thought, belief, and practice, which are derivations of perception, is essential to remaining 
philosophical in nature, thus demonstrating an even more proximated coalition between 
Millettarian Philosophy and the Philosophical Spirit. 

[2:2:60] One of the main instances of the uniformity of perception is through religion's 
introduction of notions such as dogma and doctrine in order to instil a commonality 
amongst adherents. 

[2:2:61] The very notion of religious traditions introducing such concepts of dogma and 
doctrine demonstrates the identification of Perception's Supersession in a wider sense 
from the very inception of higher levels of belief and knowledge. 


713 



[2:2:62] However, as current trends continue, strict adherence to conceptual dogmatisms is 
becoming more and more scarce, thus demonstrating a natural trend directed towards 
philosophical approaches to knowledge, belief, and the understanding and interpretation 
of systems; it seems that it is prudent to suggest Perception's Supersession of Dogma in 
addition to its supersession of logic. 

[2:2:63] Returning to focus on knowledge, it is postulated that for something to be known, 
it must first be perceived, thus notionising that without perception there cannot be 
knowledge, but if knowledge can only be perceived and perception is based an 
individual's ability to think, see, and understand according to their own circumstances 
and experiences, then this puts into question the entire validity of knowledge itself. 

[2:2:64] By this notion, it is postulated that knowledge should henceforth be referred to 
Perceived Knowledge in order to make the distinction between that which is perceived to 
be known and that which is known to be known. 

[2:2:65] Anyone that stands by any of the derivations of the Perception's Supersession 
concept is to be henceforth known as perceptionist due to their adherence to 
perceptionism which is the belief orientation encapsulating the Perception's Supersession 
concept and upholds the notion of the superiorisation, centralisation, and domination of 
perception, especially over logic, knowledge, faith, dogma, and rationality. 

[2:2:66] To contemplate further about Perception's Supersession of Logic we must analyse 
a common definition of what logic is from a perceptionist orientation; "reasoning 
conducted or assessed according to strict principles of validity," can be considered a basic 
definition of logic. 

[2:2:67] Considering the first word of "reasoning" which requires thinking sensibly and by 
means of fact, we can say that sensibility is formed through experience which is a direct 
derivation of perception meanwhile the consideration of something according facts, which 
are a direct derivation of knowledge which itself is dependent upon the way in which is 
able to perceive and how they perceive. 

[2:2:68] Considering the next two words of "conducted" and "assessed" suggests the 
analysis of some concept which is wholly dependent upon one's perception of the criteria 
for the analysis to take place, as well as criteria remaining dependent upon prior 
knowledge which, as aforeaffirmed, is dependent upon perception. 

[2:2:69] The logician's according to "strict principles" is the next element of the definition 
to be addressed; strictness postulates non-deviation from that which is founded while 
"principles" are pre-determined elements of knowledge derived from experimentation 
and experience which are each derivations of perception, thus owing to individual 
interpretation and non-uniformity. 
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[2:2:70] Perceptionists consider demand for strictness to be a way of curbing the ability for 
new forms of validity to be created, thus they are considered to merely be a distortion of 
logic, and even a disenabler of logic for logic is reliant upon new forms of knowledge and 
experience to formulate its methods; essentially, strictness applied in order to demand 
authority and to stop deviation through new ideas which is neither philosophical nor 
progressional. 

[2:2:71] Finally, the postulation of "validity" as an element of logic is considered by 
perceptionism to be formed according to prior knowledge and perception for validity is 
based purely upon interpretational which is itself a form of perception. 

[2:2:72] This perceptionistic analysis of the definition of logic is a prime example of how a 
concept such as logic can be perceptionised (as distinguished from that which is known as 
perceptualisation) in according to the perceptionist philosophical approach. 

[2:2:73] From the perceptionist viewpoint, logic, due to the supersession of perception over 
it, is considered to be a branch of perception itself rather than its own discipline of study; 
perception is not a discipline of study itself but it is considered to encompass the 
traditional philosophical disciplines of epistemology, aesthetics, ethics, and now logic. 

[2:2:74] Before we are graced with the introduction of partitionmentism, we must briefly 
address that which shall henceforth be appellated as The Perceptional Cosmos as a form of 
cosmos. 

[2:2:75] The Perceptual Cosmos expounds the notion that even The Cosmos itself subject to 
perception and therefore goes beyond normal measures of perceptuality by notionising 
that even that which is cosmic in nature is ultimately subject to perception; this is a very 
that notably is not held by the Millettarian Tradition due to its counternotion of the idea 
that all that is cosmic is transcendent and exempt from sentient perception. 

[2:2:76] The Perceptual Cosmos rejects this notion by stating that even those entities of The 
Cosmos to which we, humanity, exist in subordination to are subject to our own sentient 
perceptualisations; this is not considered to be a correct notion by the Millettarian 
Tradition due to the very fact of the subordination of humanity to The Cosmos and its 
progeny and phenomena which is an omnipostulated seen throughout The Cosmos. 

[2:2:77] Nevertheless, The Perceptual Cosmos remains a type of cosmos and one that is 
expected to ignite many interesting metaphilosophical, ontological, and meta- 
anthropological discussions and concepts. 

[2:2:78] The Millettarian Tradition acknowledges and accepts the impracticability of the 
notion of Perception's Supersession of Logic in terms of practical application and for this 
reason, the Millettarian philosophical tradition introduces a form of interpretation that is 
to be henceforth known as partitionmentism. 
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[2:2:79] Partitionmentism is herein introduced as a form of interpretation that splits a 
concept in two categories, the first which refers to its practicality in application, and the 
second of which relates to its theoretical and philosophical significance. 

[2:2:80] The partitionmentist method of interpretational categorisation is formed as a 
response to the impracticality of certain concepts with the functionality of sentient society 
and therefore such concepts remain considered in theoretical and hypothetical ways, 
typically characterised by their oppositions to established methods, or their highlight of 
issues in pre-existing systems and concepts without offering a fully formed alternative. 

[2:2:81] From its origins as a method of interpretation of Perception's Supersession of 
Logic, partitionmentism is expected to become an important alternative as a method of 
interpretation as part of Millettarian Logic due to its ability to organise postulations 
according to their practicalities and their philosophicalities. 

[2:2:82] Also of particular concern to the core logicologists is the fundamental elements of 
what a Millettarian Society is so to forebear the concerns of the latterdiscoursed and 
formulation of Millettarianism. 

[2:2:83] It is herein maintained that a Millettarian Society is an Absolutely Autonomous 
Culture, as it shall be henceforth appellated so as to clarify that Millettarian Culture exists 
alongside other cultures therefore in many cases it can be classed as a subculture, though it 
remains autonomous in the sense that it is self-governing and separate from the wider 
culture of a state, or group of people. 

[2:2:84] The Millettarian Tradition maintains the belief that the positioning of Millettarian 
Culture to become an heteronomous culture stands in opposition to the Philosophical 
Spirit because heteronomy is principled on the notion that the Millettarian Culture must 
be governed by something outside of its own influence which is against the Philosophical 
Spirit because it allows for the distortion of the Millettarian Culture by external forces with 
their own intentions. 

[2:2:85] The discipline of study that shall henceforth be known as cosmic anthropology, 
alternatively known as cosmoanthropology refers to the study and philosophical 
contemplation of humans in The Cosmos, their relationship to The Cosmos, their role 
within it, and the future for humanity in The Cosmos. 

[2:2:86] As the basis for the foundation of cosmoanthropology, there are herein established 
The Five Forms of human interaction with The Cosmos which are collectively referred to 
according to the acronym of PESET which involves human interaction with The Cosmos 
philosophically, economically, socioculturally, environmentally, and technologically. 

[2:2:87] The first of these concerns itself with the philosophical interactions of humanity to 
The Cosmos which involves all aspects of ideation, thought, belief, practice, faith. 
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understanding, knowledge, and perception directed towards The Cosmos and its progeny 
and phenomena by humanity in general, as well as by individual humans. 

[2:2:88] The second refers to the economical interactions between humanity and The 
Cosmos which involves all the monetary interactions between humans in The Cosmos, but 
defined from monetary transactions made on The Earth, as well as relating to the economy 
of The Cosmos which involves an accumulation of all the production and consumption of 
goods as defined from those conducted on The Earth itself. 

[2:2:89] The third relates to the sociocultural interactions between humanity and The 
Cosmos which involves a vast plethora of social, cultural, and religious interactions made 
either beyond The Earth or in regards to The Cosmos in its entirety or to any one or more 
of its progeny or phenomena. 

[2:2:90] The fourth of these concerns itself with the environmental interactions between 
humanity and The Cosmos which involves the self-ascribed responsibilities held by 
human civilisation in the protection of The Cosmos and its progeny and phenomena when 
they are considered in the context of them being environments. 

[2:2:91] The fifth and final element of PESET refers to technological reciprocations in 
occurrence between humanity and The Cosmos which involves The Cosmos, its progeny 
and phenomena as being the inspirers of technological innovation in the minds of 
humans, especially through their own natural processes. 

[2:2:92] Cosmoanthropological contemplations are vast and remain widespread 
throughout all discourses of The Omnidoxy making cosmoanthropology crossdisciplinary 
by its very core nature although it does encompass its own specific concepts despite its 
pervadation through many differences disciplines of study in Millettarian Philosophy. 

[2:2:93] One of the most important elements in the entirety of Millettarian Philosophy that 
is present throughout The Omnidoxy, with the ambition of the Millettarian Tradition to 
synonymise it with that which can be described as Millettarian, is that which shall be 
known as Cosmic Culture, or cosmoculture. 

[2:2:94] Cosmic Culture is an all-encompassing term that involves all instances of the 
depiction, mention, or inference of either The Cosmos itself, or one or more of its progeny 
or phenomena; essentially. Cosmic Culture can be described as a subtype of wider culture 
is oriented around cosmic affairs, attributes, entities, thoughts, and expressions. 

[2:2:95] Meanwhile, that which shall henceforth be known as Cosmic Development, or 
cosmodevelopment as its alternative appellation, involves the cultivation of the progenies 
of The Cosmos to meet the needs of humanity; this is closely related to the term henceforth 
known as anthropisation which is the changing of anything that was once previously 
unsuitable for or dislikable by the needs, wants, and standards of human civilisation. 
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[2:2:96] Space Colonisation, which is a lattermentioned term, is a subtype of Cosmic 
Development for Cosmic Development is not only physical and practical, but it also 
remains conceptual too which involves the cultivation of The Cosmos philosophically for 
the purposes of its enculturation, as is spearheaded by Cosmic Philosophy as one of the 
major Millettarian-originated branches of philosophy 

[2:2:97] That which is henceforth known as Cosmic Ethnicity, or as cosmoethnicity, refers 
to the instance in which one chooses to describe their social and cultural group to be 
cosmic rather than from an Earth-based cultural group; therefore, a person may describe 
their ethnicity or heritage as cosmic, or cosmoanthropic. 

[2:2:98] Cosmic Ethnicity in the context of it being a branch of cosmoanthropology refers to 
the interactions between different ethnic groups and traditions on planets other that The 
Earth as part of space colonies or civilisations. 

[2:2:99] Cosmic Gender is the next of the terms to introduce as part of cosmoanthropology 
and involves the interactions between men and women and other forms of gender 
identification beyond The Earth in civilisations on other cosmic progeny as a means to 
detect how a civilisation is structured according to gender roles, especially so in 
comparison to those existent on The Earth. 

[2:2:100] Outside of the context of Cosmic Gender being a branch of cosmoanthropology, 
the term also refers to the new genders that humanity is expected to come across as it 
interacts with non-anthropic sentient beings on worlds other than The Earth during the 
Humanic Exploration of The Cosmos; such genders are not expected to be just male and 
female due to the differences in the evolutionary paths between humanity and other 
sentient beings. 

[2:2:101] Cosmic Society is another wide-ranging term that refers to the entirety of known 
sentient civilisation beyond The Earth and is, by this term, collectivised into one society as 
distinct from the society residing on The Earth. 

[2:2:102] Similarly, though distinct, the term of Cosmoanthropic Society refers only to the 
entirety of civilisations beyond The Earth that are populated by humans with no 
interactions or populations of non-anthropic sentient beings. 

[2:2:103] Cosmic Race collectively refers to each of the major divisions of populations of 
civilisations beyond The Earth as primarily defined by physical characteristics and is 
therefore used as an instrument for demographical studies and projection of different 
cosmocivilisations according to the physical characteristics of those residing within such 
societies. 

[2:2:104] That which shall henceforth be known as Cosmic Values, which exists as the final 
entry of the seven main foundations of cosmoanthropology, collectively refers to the 
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general ideas, principles, and ways of life postulated by populations residing on cosmic 
progeny other than on The Earth, especially in retrojection to the values of The Earth. 

[2:2:105] Retrojection, as one of the thousands of new terms introduced within The 
Omnidoxy, refers to the instance in which a group creates a set of concepts, methods, or 
principles for the purpose of distinguishing their themselves from the concepts, methods, 
or principles of another group, especially one that they oppose, hold contention with, or 
find little in commonality with. 

[2:2:106] The Millettarian philosophical tradition identifies there to be three main 
anthropological interactions with The Cosmos on a practical level; these are known as 
Space Colonisation, Space Transversion, and Space Animation. 

[2:2:107] As is perhaps evidence by their appellations. Space Colonisation involves 
civilising space, whereas Space Transversion involves travelling through space meanwhile 
Space Animation involves living in space. 

[2:2:108] Planetary habitability is a very important term and area of study within 
cosmoanthropology because it involves the measurement of the extent to which a planet is 
presently, or naturally habitable for human life to survive on permanently without the 
need to conduct terraforming activities on the planet. 

[2:2:109] There are herein introduced Eight Forms of Planetary Habitability, as they are 
henceforth to be collectivised, the first of which is to be known as anthropoplanetary 
which refers to the habitability of humans on a planetary as defined from sentoplanetary 
which refers to the habitability of non-human sentient beings on a particular planet which 
is further derivated according to the specific capabilities of different sentient species to 
withstand different environments, thus shifting the habitability of a planet greatly. 

[2:2:110] Herein we introduce the prefix of sento- which is used to refer to sentient beings, 
especially defined from humans meanwhile the prefixes of anthrop- or anthropo- are to be 
used to refer to humans, as is pre-Millettarianly established. 

[2:2:111] The third of the Eight Forms of Planetary Habitability is that which shall be 
known as variaplanetary which involves a fluctuating habitability of a planet especially 
due to the seasonal variations on the planet, some being harsher than others to human or 
non-anthropic sentient life. 

[2:2:112] The next of the different planetary habitabilities is that which shall be known as 
inpermoplanetary which refers to the instance in which a planet is permanently 
inhabitable to both humans, sentients, and non-sentients even if terraforming, or another 
form of planetary transformation was applied; this is typically characteristic of gas planets. 
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[2:2:113] Oppositely, that which shall henceforth be known as planetary habitability form 
of permoplanetary refers to the instance in which a cosmic progeny is permanently 
habitable for either humans, sentients, or non-sentients. 

[2:2:114] Meanwhile, that which is to be known as abettoplanetary is a form of planetary 
habitability that is characterised by the requirement of technological assistance for humans 
to survive on a planet. 

[2:2:115] Oppositely, that form of planetary habitability which shall henceforth be termed 
as preroplanetary involves the instance in which technological assistance is not required 
for humans to be able to comfortably survive on a planet. 

[2:2:116] The final entry of the Eight Forms of Planetary Habitability is that which shall be 
known as here on in as asentoplanetary which refers to the instance in which a planet is 
habitable to a non-sentient species, but is not habitable to a sentient species. 

[2:2:117] Therefore, the introduction of the prefix of asento- refers to non-sentient beings 
and creatures as defined from their sentient counterparts. 

[2:2:118] Planets are to be categorised according to these different habitability forms which 
ultimately determines their habitability for the three major categories of anthropic, non- 
anthropic, and non-sentient; such planets are to be listed by The People's United 
Educational Space Exploration Confederation in one of its catalogues. 

[2:2:119] As we now move on to the practice of terraforming, in cosmoanthropological 
term, it is defined as the change of a cosmic environment in order to suit either anthropic 
needs, or sentient needs in a wider non-anthropic context and is therefore considered to be 
form of anthropisation, or sentientisation, depending on the context of its usage. 

[2:2:120] Terraforming is often the most plausible way of transforming a planet that is 
previously inhabitable to one that is habitable, but terraforming may also involve less 
drastic measures that can actually be seen on The Earth itself having already been 
conducted by human civilisation. 

[2:2:121] The Millettarian philosophical tradition, in addition to its cosmoanthropological 
definition, also defines terraforming as the change of an environment for means of 
cultivation or construction, an example of which on The Earth is the use of greenbelt land 
for the purpose of homebuilding. 

[2:2:122] This smaller scale of terraforming activity is henceforth termed as 
microterraforming, or microterraformation, as a derivation of the term terraformation, as 
terraforming is officially known. 

[2:2:123] Microterraforming has become so commonplace on The Earth that it has now 
been synonymised with construction in a general sense which leaves terraforming to mean 
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extreme forms of transformation on a planetary or continental scale usually, and not just 
the change of the land to suit cultivation, but also the change of the climate of the planet in 
order to suit cultivation. 

[2:2:124] The next of the concepts termed in this discourse is survivality which is 
encapsulated by the idea that "the long-term survival of the human species and the 
progress of a technological civilisation requires the building of a spacefaring civilisation 
that utilises the resources of outer space, and that not doing this could lead to human 
extinction." 

[2:2:125] "A related observation is that the window of opportunity for doing this may be 
limited due to the decreasing amount of surplus resources that will be available overtime 
as a result of an ever-growing population," which forms a subtype of survivality that is 
either appellated as emergencial survivality or hypersurvivality. 

[2:2:126] The extent to which the leaders of the world are willing to undertake this project 
with serious measures of implementation designates the extent of their survivality; 
essentially, the extent to which they want humanity to survive, but also progress in the 
context of space, or on any progeny, or vessel off-Earth. 

[2:2:127] Cosmoanthropology can be described as the study of all aspects of human society 
in an off-Earth context and for this reason, cosmoanthropological study involves all the 
different stages of life that every human goes through as well as all the natural process 
that are in occurrence all of the time that are often taken for granted, but their natural 
occurrences may be halted or obstacled due to the environment of space itself, or another 
cosmic progeny. 

[2:2:128] The human biological processes that are of contemplative significance in 
cosmoanthropology include homeostasis, biological organisation, metabolism, growth, 
adaptation, response to stimuli (stimulation), reproduction, and interorganism activity, as 
well as circulation, and digestion. 

[2:2:129] In addition to these processes to consider are all the different systems of the 
human anatomy including the endocrine system, the immune system, the lymphatic 
system, the muscular system, respiration, urination, the integumentary system, as well as 
the functionality of organs in general. 

[2:2:130] The consideration of all of these elements of medicine, biology, and human 
anatomy make cosmoanthropology a crossdisciplinary subject as it encompasses these 
three large branches of study that require professional knowledge and experimentation in 
order to derive consequences and conclusions which does stray from the philosophical 
foundations of the subject, however, the pervading nature of cosmoanthropology 
demonstrates its own importance as a distinct discipline of study within Millettarian 
Philosophy that involves non-philosophical subjects. 
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[2:2:131] In addition to the address of human biological processes in cosmoanthropology, 
also involved are the issues relating to human societies but instead applied to the context 
of space. 

[2:2:132] The major problems of humanity address within cosmoanthropology include 
overconsumption, overexploitation, pollution, deforestation, and biodiversity loss. 

[2:2:133] Notably, the process of overpopulation is not considered to be a problem as the 
Millettarian philosophical tradition does not consider there to ever be an instance of 
overpopulation for the progression of humanity, which links to the Millettarian Tradition 
rejection of abortion. 

[2:2:134] Therefore, in a Millettarian context, overpopulation is retermed as 
hyperpopulation and in comparology, involves aspects such as biocapacity, demographic 
optimisation, waste management, population growth, and land reclamation. 

[2:2:135] Cosmocultural relativism in the context of cosmoanthropology involves the idea 
that a person's beliefs, values, and practices should be understood based on that person's 
own culture, rather than be judged against the criteria of another and this involves 
application to The Cosmos in all senses. 

[2:2:136] That which is henceforth appellated as cosmokinship refers to the web of social 
relationships that form an important part of the lives of all humans in civilisations beyond 
The Earth, although its exact meanings even within this discipline are often debated. 

[2:2:137] However, it is generally believed by the Millettarian Tradition that cosmokinship 
involves the combination of the emotional, cultural, and relational commonalities 
collectivised in a share sense of understanding and unity and therefore remains an 
important element of study within cosmoanthropology. 

[2:2:138] Structural cosmoanthropology is a branch of cosmoanthropology involving the 
study of the development of cosmoculture is dependent upon deep structures that are 
existent in all cultures, and consequently, cosmoculture is able to be compared to non- 
cosmic cultures and still find many commonalities between them; essentially, this branch 
of cosmoanthropology focuses on the similarities in the internal structures between 
cosmoculture and other cultures. 

[2:2:139] Hyperurbanisation is a cosmoanthropological term involving the process of 
urbanisation to the point at which the rural parts of planet other than The Earth become 
less abundant than the urbanised areas. 

[2:2:140] Cosmohydrology, similar to hyperpopulation, involves the address of issues 
including water conflict, water scarcity, water conservation, water management, and 
irrigation on planets other than The Earth itself. 
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[2:2:141] In a similar context, that which is known as cosmoagrarianism, which is also 
known as Farming in The Cosmos and is a branch of study within cosmoanthropology 
involves agricultural subsidy animal farming, crop farming, monoculture, nutrient 
pollution, overgrazing, and plasticulture. 

[2:2:142] There exists two other branches of cosmoanthropological study which are to be 
known as planetary utility and cosmoclimatology which collectively incorporate into their 
studies the creation of artificial environments, desertification, habitat fragmentation, 
habitat destruction, land degradation, land pollution, and natural disasters on cosmic 
progeny other than The Earth itself, especially in relation to how these issues effect or will 
effect the habitability or accessibility of such progeny to human civility 

[2:2:143] The final element of cosmoanthropology involves the process of stationing which 
involves the creation of a space habitat in some form, either a space colony, space 
settlement, space station, or space civilisation which is therefore essential to the 
categorisation and organisation of civilised habitats beyond The Earth. 

[2:2:144] Myself being the writer of The Omnidoxy, I have always remained honest in the 
disacralisation of The Omnidoxy as it may be perceived in such a way as part of a wider 
effort to retain philosophical designation for Millettism. 

[2:2:145] There perhaps exists no greater contribution from omnidoxicology in this 
struggle to retain philosophical designation than for the introduction of omnidoxical 
fallibility which pertains to the principle that neither The Omnidoxy nor Millettarian 
Philosophy, or The Institution is to proclaim that The Omnidoxy is without fault and is 
therefore not sacred as a result. 

[2:2:146] The Omnidoxy is a fallible document like all philosophical documents as 
distinguished from those of a religious nature which proclaim infallibility; omnidoxical 
fallibility is encapsulated by the belief orientation that shall henceforth be known as 
profallibilism which stands in support for the notion of omnidoxical fallibility as a pivotal 
and defining fact of Millettism as a philosophical tradition rather than that of a religious 
tradition. 

[2:2:147] That which shall henceforth be appellated as The Sentient Bisect is introduced 
early on in this disquisition of logicology because it remains an efficient tool to designate 
people's belief orientations, and remains at the heart of how one is to be defined as 
Millettarian (or some other appellation connected to Millettism) and how they are not to 
be, thus owing to the choice of the word bisect for this concept's appellation. 

[2:2:148] The Sentient Bisect staunchly holds that either someone believes in sentient life in 
The Cosmos, or someone does not believe in sentient life in The Cosmos, the former is 
Millettarian and the latter is anti-Millettarian; the harshness and distinctiveness of this 
bisect is felt the most for those whom are undecided on such a question for it demands 
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their decision to be made in order to be able to align themselves as being adherents of 
Millettarian Philosophy. 

[2:2:149] Interestingly, there does exist a distinct simplicity in The Sentient Bisect as a way 
of determining a person as a Millettarian or not and although there is expected to be major 
oppositions to its implementation, it nevertheless remains an efficient tool in defining 
people's beliefs and their general orientations. 

[2:2:150] The application of The Sentient Bisect is supported by the Millettarian Tradition 
so as to determine the general orientation of an individual as well as the philosophicity of 
the person because if a person agrees with the notion that there does exist sentient life in 
The Cosmos, this does not automatically mean they are Millettarian nor does it mean to 
say that they believe in all related concepts, however, it demonstrates their understanding 
of the question, their contemplation of the question, and their openness in mind to agree 
with such notions. 

[2:2:151] Therefore, the efficiency of The Sentient Bisect cannot be argued with and for this 
reason, it is supported by the Millettarian Tradition, though it is still expected to remain a 
controversial and troubling aspect of the Tradition for some with expected 
counterarguments to The Sentient Bisect centred around notions that it defies the 
principles of the Philosophical Spirit, which the Millettarian Tradition wholly denies to be 
counterarguments of falsity for it is not accepted that the Bisect is in opposition to the 
Philosophical Spirit. 

[2:2:152] Another core element of logicology involves the discipline of study of 
proprietology which involves the metaphilosophical concern and issue of proprietorship 
which, in the context of Millettarian Philosophy, relates to the nature of the ownership of 
The Philosophy of Millettism. 

[2:2:153] Proprietological issues are addressed not exclusively to this discourse of this 
disquisition and such addresses may not always be explicitly labelled as proprietological 
for they are often intertwined into addresses of other natures and topics so it is important 
that we remain vigilant in our readings so as to pinpoint when proprietological issues are 
raised. 

[2:2:154] Proprietologists are tasked with attempting to understand and interpret 
according to a framework of concepts the omnidoxical outline of how The Philosophy of 
Millettism is owned, as well as exploring wider metaphilosophical issues such as whether 
a philosophy in general can or should be owned, as well as the inherent natures of such 
ownership so as not to compromise with the nature of the philosophy itself. 

[2:2:155] According to the orthodoxies of the Millettarian philosophical tradition, as 
outlined by The Omnidoxy as the founding text of the Millettarian philosophical tradition. 
The Philosophy of Millettism is herein described as conocial, or lesser known as duonocial 
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or binocial, meaning that it equally belongs to two separate groups in different different 
and uncompromising ways. 

[2:2:156] The first of these conocialities is that The Philosophy of Millettism is 
metaphorically owned by all peoples of all worlds through adherence and interpretation 
meanwhile it is also owned by The Institution of The Philosophy of Millettism through 
responsible administration, organisation, and representation, and it is via these roles that 
The Institution herein and henceforth assumes to the status of the Proprietarian of 
Millettism, as it shall be appellated. 

[2:2:157] For something to be nodal, it relates to the ownership of something abstract by a 
manifested entity, and is commonly used as prefix as it is so introduced herein and that 
which is known as nociality relates to the state of something abstract being owned by a 
manifested entity 

[2:2:158] Oppositely, that which is known as modality refers to the state of something 
abstract not being owned by a manifested entity and there are many other forms of 
nociality that are introduced herein, each of which should be philosophically 
contemplated by the discipline of proprietology. 

[2:2:159] That which can be described as internocial, or being in the state of internociality, 
refers to the instance in which an abstract is owned by two or more manifested entities 
meanwhile being intranocial, or intranociality involves the instance in which an abstract is 
owned from within its own auspices rather than from an external organisation; The 
Institution of The Philosophy of Millettism maintains that practises intranocialism. 

[2:2:160] Alternatively, that which shall be known as supranocial refers to the instance in 
which an unconnected and indifferent organisation from the philosophy itself manages the 
philosophy, but does not hold the values and principles of the philosophy at the forefront 
as it is considered to hold other intentions such as profitability or exposure. 

[2:2:161] That which can be described as forenocial is the instance of nociality involving 
the period of time before a philosophy was owned by some external entity from itself, and 
is therefore opposite to the period of postnociality which relates to the time after which a 
philosophy has become inocialised and is no longer owned by some physical entity. 

[2:2:162] That which shall be herein and henceforth known as a proprietary proclamation 
refers to the instance in which an individual, an organisation, or a philosophy itself 
proclaims to be the owner of a philosophy, or some other abstract; The Institution of The 
Philosophy of Millettism expresses a proprietary proclamation within The Omnidoxy 
herein. 

[2:2:163] An external entity must conduct a proprietary proclamation in order for it to 
eventually achieve and be recognised as the proprietarian of the philosophy, but it must be 
maintained that a proprietary proclamation is exactly that, a proclamation and only until 
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one is recognised as the proprietarian can they honestly say that the proclamation is 
fulfilled. 


[2:2:164] The period of time between the point of a proprietary proclamation and the 
fulfilment of such a proclamation through the recognition of the entity as the proprietarian 
is to be known as demiproprietorship, but the essential question remains of who or what 
conducts the recognising? 

[2:2:165] From the perspective of the Millettarian philosophical tradition, the responsibility 
of recognition is left to three groups which will eventually and unanimously reach a 
Decision of Proprietorship, as it shall be appellated henceforth, for the regions over which 
their influence spans; these three groups of are the Majoritarian Public, the Reigning 
Government, and the Philosophic Society. 

[2:2:166] The Majoritarian Public refers to the majority decision of the public to recognition 
one potential proprietor of an abstract, which is to be known as an aspirant, through the 
use of polling and other forms of public address and mass decision-making. 

[2:2:167] Meanwhile, the Reigning Government, as it is appellated, refers to the majority 
decision of parliamentarians on whether the aspirant is the correct proprietarian for a 
philosophy in their country. 

[2:2:168] The final of the three groups appellated as the Philosophic Society refers to the 
majority decision made regarding the proprietorship of a philosophy by the community of 
professional philosophers in a country whom hold one vote each regarding the 
proprietorship of a philosophy; these votes to be henceforth known as psephes. 

[2:2:169] Returning back to the different nocialities, we address that which is known as 
being renocial/renociality which involves how a philosophy returns to a state of being 
nocialised which is formed by a process henceforth known as renocialise and 
renocialisation. 

[2:2:170] The process that shall similarly be termed as nocialisation is distinguished as the 
process in which a philosophy is first owned by a proprietarian whereas renocialisation 
involves the instance in which a philosophy has already been proprieted, has become 
inocialised, and is then later nocialised again through renocialisation. 

[2:2:171] Another interesting version of nociality is that which is henceforth known as 
transnociality, as manifested by the belief of transnocialism which involves the attribution 
of the title of proprietarian to a transcendent being, or to something that is not manifested 
in a physical existence, such as a deity. 

[2:2:172] Antinocialism is the belief orientation involving notions against any form of 
ownership of concepts/philosophies/religions; antinocial elements are expected to be 
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existent throughout all areas of the Millettarian philosophical tradition from different 
schools and groups. 

[2:2:173] However, The Philosophy of Millettism cannot be described as antinocialist 
because it remains tied to its proprietary proclamation in The Omnidoxy thus 
demonstrating a very clear understanding of proprietorship of The Philosophy 

[2:2:174] Furthermore, that which is henceforth known as hypernociality, as manifested by 
the belief orientation of hypernocialism, involves the public advocation for the ownership 
of concepts and is opposed to antinocialism. 

[2:2:175] There other forms of nociality that we must also address herein, the first 
dichotomy involves macronociality and micronociality, as manifested by the belief 
orientations of macronocialism and micronocialism respectively 

[2:2:176] That which can be described as a macronocial viewpoint refers to the idea that 
nociality best works on a large scales across the entirety of the philosophy only while that 
which can be described as a micronocial viewpoint refers to the idea that nociality only 
works on a small scales and directed towards particular elements of a philosophy rather 
than across its entirety 

[2:2:177] The next of the nocial dichotomies to be addressed involves the belief orientations 
of mononocialism and omninocialism, the former of which involves the idea that the 
proprietarian of a philosophy owns only the philosophy in its whole representative form, 
but does not own everything within it and this may also be known as representational 
nocialism. 

[2:2:178] Meanwhile, the latter, which can be described as omninocialist in orientation 
involves the idea that every concept/belief/denomination/school of thought within a 
philosophy is owned by its proprietarian as well as the entirety of the philosophy itself in 
its representational form; this may also been known as entiretarian nocialism. 

[2:2:179] Entiretarianism is a wider belief orientation and approach to philosophical 
understanding that transcends beyond proprietology, yet its origins remain tied to the 
discipline with its first mention herein. 

[2:2:180] Entiretarianism encompasses an approach to anything that takes into the account 
the entirety as well as everything existent within it; this can be described as taking into 
consideration that is represented by the whole while also considering the whole itself. 

[2:2:181] Entiretarianism is contrasted with that which shall henceforth be known as 
compositarianism which is entailed by an approach to anything that takes only one or 
more of its composite elements into account rather than its entirety and everything 
existent within the entirety. 
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[2:2:182] Compositarianism and entiretarianism formulate a dichotomy of approaches in 
the understanding of how something can be viewed, especially within a decision-making 
context whereby consequences exist for making different decisions. 

[2:2:183] It can be generally held that compositarians are interested in specific elements of 
a something either abstract or manifested rather than the whole 

[2:2:184] In a nodal context, a compositarian approach would be characterised by an 
indifference to the ownership of the philosophy in its entirety whilst instead focusing on 
particular elements within it that are considered more important than the whole and they 
must therefore be proprieted. 

[2:2:185] An entiretarian approach to nociality would be characterised by an indifference 
towards the different composite elements within the philosophy with a greater focus on 
the ownership of the philosophy in its entirety, thus automatically including everything 
present within it. 

[2:2:186] Compositarians are generally expected to accuse entiretarians of being ignorant 
in their overlooking of the most important elements of something, thus stressing that the 
ownership of something in its entirety may not be the most efficient approach. 

[2:2:187] Oppositely, entiretarians would counternotion this view by stating that 
compositarians, by focusing on the composite parts of a philosophy, in fact miss out on the 
spirit of the philosophy itself which can only be attained through approaching it in an 
entire way, thus owning the philosophy in its entirety rather than proprieting only the 
perceived key elements of it. 

[2:2:188] Despite entiretarianism and compositarianism holding originations herein as part 
of proprietological theory, they can be and are expected to be applied to a wide variety of 
circumstances. 

[2:2:189] We have mentioned the role and responsibility of the proprietarian throughout 
our proprietological discussions, and herein we understand that proprietarianship is 
considered to be a solemn duty by The Institution of The Philosophy of Millettism for it is 
considered to be integral to philosophical origination, the future of the philosophy, as well 
as commanded as such by some element of destiny that The Institution is extricably tied to 
its proprietarian obligations to Millettism. 

[2:2:190] The associated belief orientation that is henceforth known as proprietarianism 
involves the belief that the proprietarian of a philosophy is the most important element of 
the philosophy, especially when superiorised above the conceptual elements of the 
philosophy and its adherents. 
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[2:2:191] Proprietarianism advocates for the notion that the proprietarian of the philosophy 
should hold considerable sway over all elements of interaction between the philosophy 
and the wider world externally, as well as issues involved with the philosophy internally. 

[2:2:192] Essentially, proprietarianism is a form of managing an organised philosophy that 
involves the absolute authority of the proprietarian which no other group, organisation, or 
individual can challenge due to the proprietarian opinion remaining absolute in its 
decision. 

[2:2:193] Oppositely, that which shall henceforth be known as nonproprietarianism is a 
belief orientation holding that The Philosophy of Millettism should not be owned by either 
The Institution, or its adherents and interpreters; that The Philosophy should remain 
autonocial meaning that it owns itself, but cannot be owned. 

[2:2:194] A nonproprietarian approach to the management of an organised philosophy 
removes the the role of a proprietarian altogether and considers there to exist no element 
of authority in the management of a philosophy and that all organised philosophies are to 
be considered only in that the adherents, the institution, and the philosophy itself 
coadminister the philosophy rather than one proprietarian monoadminstering the 
philosophy, typically the institution. 

[2:2:195] Finally, proprietology is not only of a metaphilosophical concern but also of 
metareligious concern and interest as the ownership of a religions shares a similar premise 
to the notion of the ownership of a philosophy for the two, despite their many differences, 
do share a distinct element of abstractness to their natures. 

[2:2:196] For this reason, proprietology, despite its origins within philosophy, particularly 
Millettarian Philosophy, is a discipline that transcends beyond the concern of philosophy 
alone and poses the question of ownership to all topics, especially those which remain 
abstract. 

[2:2:197] The next area of core logicology that we are to address is appellated as The 
Repetitions of Our World which essentially holds that everything is repeated including 
music, films, football games, church services, storytelling etc. due to the inherent nature of 
humans to enjoy repetition and although Millettarian Philosophy supports and assimilates 
to this notion, it equally stresses the importance of variation, as is encapsulated through 
the appellated concept of Variated Repetition. 

[2:2:198] The Repetitions of Our World as a concept identifies, explores, and discusses the 
reasons for such repetitions and the level of success that they have achieved, but most 
importantly concerns itself with the notion that the masses will and currently are 
understanding such repetitions and are beginning to crave variation in their existences 
which pertains to many of the discontentments felt in modern society which this concept 
identifies and attempts to encompass. 


729 



[2:2:199] By its very core nature and due to the principles besides which it stands, 
philosophy is and shall always remain non-repetitive in all accounts which is 
demonstrated by its motional nature, the fact that it is constantly seeking progression in all 
ways, and because even the philosophical traditions of the world, especially those of a 
Millettarian origination, are always in a constant shift which is to be known as 
kinetication. 

[2:2:200] Kinetication involves the constant and simultaneous movement of different 
elements of something, especially something conceptual such as a philosophy and is one 
of the primarily describers of the processes in constant occurrence within the Millettarian 
philosophical tradition. 

[2:2:201] Specifically in Millettarian Philosophy, there can exist no greater non-repetitive 
system of thought for terminologies are in constant movement and creation, the 
observations of the night sky are in constant change, the progressions involving space 
knowledge, space exploration, and spaceflight are in complete constancy, as well as the 
conduct of debates, philosophisations, and new concept developments within the tradition 
push the entirety of the philosophy along on a constant basis, thus owing to the 
aforeintroduced process of kinetication. 

[2:2:202] As we now move on, we come to the appellated concept henceforth known as 
The Indivinity of Good & Evil which, by its own nature, is intrinsically connected to the 
inclusive discipline of contology which is of course latterdisquisitioned because of its 
ethical focus and is pre-Millettarianly known as theodicy. 

[2:2:203] The reason for its placement within this discourse is because of its primarily 
concern beyond the immediate ethical issue being the distinction between that which is 
Divine and that which is good and evil and the common misorigination of these two 
separate entities, and how religious traditions have played an immense part in their 
amalgamation. 

[2:2:204] One of the most common arguments against the existence of god is the 
proposition that if god created nature then why would god create tsunamis if they cause 
so much destruction; therefore, are tsunamis truly evil? 

[2:2:205] To address this notion, the Millettarian philosophical tradition creates that which 
shall henceforth be known and appellated as The Mercilessness of Non-sentience which is 
also addressed elsewhere in The Omnidoxy though its true origination resides here within 
this discourse as part of core logicology. 

[2:2:206] The concept that is henceforth known and appellated as the Individuality of 
Mind which involves the essential notion that each sentient mind is unique as 
demonstrative of the derivated divinity of sentience. 
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[2:2:207] Due to this understanding of the unique individuality of the sentient mind, the 
Millettarian Tradition considers itself to be a proponent of individualism, as also bolstered 
by the nature of philosophy itself for it remains a subject, belief system, and practice that 
holds a premise of individuality at its heart with individual belief, individual practice, and 
individual thought being three main elements of philosophical individualism according to 
the Millettarian Tradition. 

[2:2:208] Identity is the basis for human mutual existence and so by asking the question of 
Who am I?, one is beginning to explore not only their characteristics placed upon them by 
the labels of the world, but in a more proactive way, begins to explore how they want to be 
in the world with the other two questions posing Who am I to others? and Who am I to the 
world? 

[2:2:209] The notion of how one wishes to be present in the world addresses what a person 
wishes to be to others, to the institutions who govern them, and to the cosmos that 
surrounds them which in turn leads them to what they want to be to themselves; this is 
manifested by the creation of their idyllic self, known as a persona. 

[2:2:210] The consideration of the self is tandem to the consideration of others so not 
without regard for those with whom you interact can one understand whom they are for 
we humans are mouldable beings and then to change ourselves to reflect the qualities of 
others around us, perhaps creating one of the greatest ironies. 

[2:2:211] What a person considers their greatest flaw to be is often the same element of 
their character that another person considers to be the character that they are most lacking, 
or the quality of that person that they do most admire. 

[2:2:212] As an extension of the initial question of Who am I?, this form of identity 
questing, as these questions are to be collectively referred to, is provided with the greatest 
of importance and interest by the Millettarian Tradition, and is encapsulates by the 
question of Who am I to the world? 

[2:2:213] Without the understanding of who one is to the world presently, one cannot 
establish who they wish to be to the world in the future; who one is to the world is 
primarily established by their thoughts, opinions, actions, and practices that they do 
project into the world, therefore, to the world, one is seen is the projection of what one 
wishes. 

[2:2:214] This is dissimilar to the nature of the question of Who am I? because there exists 
no projection of actions and thoughts for one to know who oneself is as one needn't say 
whom they are to know whom they are. 

[2:2:215] The question of Who am I to others? can be seen as a microcosm of Who am I to 
the world? as the latter also transcends one's lifespan and if often determined after one's 
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corporeal death in their designation as a legend, a hero, a challenger, an artist, or via some 
other title of identiture. 

[2:2:216] The exploration of these questions is one of the essential elements to the 
foundation of core logicology due to the vastity of ideas that such questions do create and 
according to the perspective of the Millettarian philosophical tradition, the understanding 
of the concept of identity is essential to establishing logic. 

[2:2:217] That which is henceforth known as the discipline of study of velocitology deals 
with the speed of elements and entities within The Cosmos as well as the contemplation of 
the speed of The Cosmos itself. 

[2:2:218] Velocitological issues address the necessity of speed in The Cosmos, as well as 
remaining concerned with whether light really is the fastest entity in The Cosmos, the 
relationship between The Cosmos and The Universe through the dynamic of speed, 
whether speed really is existent in The Universe at all and if the answer remains no to any 
of these question, then the velocitologists responsible is to counternotion with why. 

[2:2:219] The Velocities in The Cosmos is the appellation that collectivises all the different 
forms of speed present within The Cosmos as manifested by all the different progeny and 
phenomena and remains the central concept of velocitology and it is from this which all 
velocitological studies are inspired and conducted. 

[2:2:220] One of the main elements of velocitological study and contemplation revolves 
around the discussion of the different speeds of progeny, and phenomena in The Cosmos 
and what can be derived from speed, often through the instrument of dynamicity, in order 
to draw conclusions about the natures of such progeny and phenomena; this places speed 
at the forefront of cosmological understanding as the main deriver of conclusions about 
celestials. 

[2:2:221] The speeds of both The Expanding Cosmos and The Universe itself are also of 
concern for velocitologists, especially due to the theory of the acceleration of the former 
having established itself in recent times which raises velocitological questions including 
how fast could The Cosmos accelerate before its collapse? Does the infinity of The 
Universe pertain to the notion that the speeds that The Cosmos can reach are of an infinite 
nature? 

[2:2:222] Another important concept that is introduced under the auspices of the discipline 
of study of velocitology is that which shall be known as comovement in pertaination to the 
description of The Cosmos and its relationship with the other cosmoses of The Universe. 

[2:2:223] To comove relates to the movement of two or more entities in simultineity, though 
not necessarily at the same speed, within a set or unset period of time and in a set expanse; 
comoving is therefore changeable to the circumstances to which it is applied. 
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[2:2:224] The concept of comovement in a universal and cosmological setting pertains to 
the idea that The Cosmos itself and all the other cosmoses in The Universe are moving 
simultaneously in an infinite expanse that is The Universe at infinite speeds without the 
possibility of encounterment between different cosmoses. 

[2:2:225] The concept of comovement is integral to understanding how movement occurs 
outside of The Cosmos between different cosmoses in their entireties, as well as relating to 
their non-interaction with each other. 


[2:2:226] It is the proportional nature of reality that for one to ascend in something, one 
must simultaneously descend in another. 

[2:2:227] Why must my mind wander into the most worrisome of topics? 

[2:2:228] Perhaps those questions that are presently perceived to be of the least importance 
are in fact of the most important nature yet the small-mindedness of the masses in their 
own worlds do not wish to accept such because it requirements the utility of their mind 
beyond corporeal and material reality. 


[2:2:229] Before we move onto the next discourse of this disquisition which is concerned 
with the introduction of the omnimentioned Philosophical Spirit and the explanation and 
exploration of what it is, how it influences every aspect of Millettarian Philosophy, and 
why it is adhered to by the Millettarian Tradition especially, we must introduce to final 
elements of Core Logicology. 

[2:2:230] That which shall henceforth be known as contemplationism, alternatively known 
as contemplatism, is a belief orientation holding that the higher the amount of 
contemplation that a person conducts the better their philosophicity will be. 

[2:2:231] Essentially, contemplationists hold that the vast majority of the people of the 
world have been distracted from contemplation through the invention of material 
products, forms of media consumption, and overconsumption in general so as to divert 
their attentions away from deep contemplations. 

[2:2:232] Contemplationism holds contemplation to be a form of artistry that is to be 
mastered over the course of many years and is considered to be the necessary precursory 
to the philosophical and occurrological activity of debating and so therefore contemplation 
rests at the core of what philosophy is. 

[2:2:233] Contemplationism insists that contemplation is the fundamental element of 
practice in philosophy and that contemplation should remain an integral part of one's 
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daily life, especially as a source of reflection, a calming technique, a form of relaxation, and 
the primary way of mulling which contemplationists insist is something that is not 
practised enough. 

[2:2:234] The final element of core logicology that is to be addressed in this discourse is 
that which shall henceforth be known as suffocationism, which may also be known as 
suffocism, as followed by suffocationists, or suffocists. 

[2:2:235] Suffocation, in Millettarian Philosophy, means anything that limits freedom of 
thought, action, possibility, or potentiality and it is the belief and goal of suffocists to 
reduce suffocations in their lives and other people's lives. 

[2:2:236] Suffocationism as a belief orientation holds that all limitations of the freedom of 
thought, action, possibility, or potentiality can and should be removed from one's life in all 
instances of their occurrence; the state in which one no longer holds any suffocisms in 
their life is to be known as a state of disencumberment. 

[2:2:237] Suffocisms as a collective term relates to suffocations and their elimination from a 
person's life but suffocationism holds three distinct branches including personal 
suffocationism, interpersonal suffocationism, and societal suffocationism. 

[2:2:238] Once one has eliminated all suffocisms from their life, it is considered by 
suffocationism to be the duty of successful suffocists, known as victorists, to relieve as 
many others as possible from their own suffocisms which they may devote their lives to 
through the forsakement of all their other vocations. 

[2:2:239] The exploration of what suffocists achieve and why they are considered to want 
to achieve such a status of life without suffocisms is explored as a prerological issue 
because the basic purpose of suffocationism and its practices is to achieve freedom from 
imposed and self-imposed limitations. 

[2:2:240] As the final point about suffocationism, one whom is well-acquainted with the 
Buddhist philosophical tradition may see many parallels between the philosophy of 
suffocationism and the elimination of suffocisms and the Buddhist doctrine of one's goal 
to release themselves from samsara in order to nirvana, but the Millettarian philosophical 
tradition does not include an equivalent to nirvana in its own philosophy because the 
doctrine of nirvana invokes a belief in the achievement of a transcendent state for 
corporeal humans. 


The Philosophical Spirit 

[2:3:1] One of the most important elements of logic that the Millettarian Tradition utilises 
for the purpose of decision-making is that which is henceforth known as the Philosophical 
Spirit, which is omnimentioned throughout The Omnidoxy, but without proper 
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clarification, the Philosophical Spirit is expected to remain an elusive element of 
Millettarian Logic. 

[2:3:2] The Philosophical Spirit holds an intangible omnipresence throughout the entirety 
of Millettarian Philosophy that develops over time according to that which is known as 
sophulation. 

[2:3:3] Sophulation is when a concept or set of principles are developed over the course of 
their different applications rather than through the systematic listing of such principles; 
essentially, to be sophulative is to be explained through applications only 

[2:3:4] Sophulationism is the belief orientation associated with sophulation and therefore 
sophulationists uphold the notion that sophulative approaches to the codification of 
principles are superior, yet remains opposed to enumerationism which holds that the 
codification of principles are best conducted through listing the different elements and 
principles of the system. 

[2:3:5] According to the Millettarian philosophical tradition, the Philosophical Spirit is 
intrinsic to all that is philosophical and its remains all-pervading; the Philosophical Spirit 
holds an alternative appellation of Untold Law because the Spirit aspect of philosophy is 
both transcendent and underpinning of philosophy that remains ultimately transversive 
so it cannot be pinned down due to the untold amount of applications to which the 
Philosophical Spirit associated. 

[2:3:6] It is also important to note the loyalty of the Millettarian philosophical tradition 
towards the Philosophical Spirit which is omnireferenced through The Omnidoxy; the 
Millettarian Tradition equates the principles of the Philosophical Spirit with philosophy 
and that which may be deemed as philosophical in nature, appearance, and function. 

[2:3:7] This therefore demonstrates the reason for the Millettarian philosophical tradition's 
loyalty to the Philosophical Spirit; it is primarily based upon the idea that loyalty to the 
Philosophical Spirit further supports the designation of Millettarian Philosophy as a 
philosophy. 

[2:3:8] The cumulation of all the different instances in The Omnidoxy that the 
Philosophical Spirit has been referenced form the Philosophical Spirit though to fully 
understand the Philosophical Spirit, one must read and study The Omnidoxy. 

[2:3:9] Despite the ultimate fact of the Philosophical Spirit remaining untold, it is best 
understood as the set of seemingly loose, yet truly interconnected aspects that can be 
described as philosophical and characterised by a focus on rationality, fairness, and 
freedom of thought. 


Natural Philosophy 
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(Naturology) 


[2:4:1] The discipline of study that is herein introduced as naturology forms a major 
component of Core Logicology and explores all elements of natural existence categorised 
as either cosmic progeny or cosmic phenomena, or existing as derivations of either, with 
the former relating to physical entities such as celestials, sentient beings, and 
environments while the latter relates to the events in occurrence that do not hold a 
permanent physical existence, but are fundamental to the formation of progeny, as well as 
to the existence of orders, patterns, and systems in The Cosmos. 

[2:4:2] In addition to the contemplation and categorisation of progeny and phenomena, 
naturology is herein and henceforth responsible for the contemplation of the nature of 
nature and what it means for something to be natural in addition to focusing on how 
something natural can be turned unnatural, as well as the differences between naturality, 
unnaturality, and preternaturality. 

[2:4:3] Therefore, naturologists hold an important position in how Millettarian Logic is 
formed because they demonstrate how the physical elements of reality are to be 
interpreted and how such approaches are to be formed, thus forming logical paths for 
conclusion making. 

[2:4:4] Natural Philosophy attempts to understand the world according to the physical 
elements of reality, as aforementioned, and is designated as a branch of Millettarian 
Philosophy beside Cosmic Philosophy which both remain interconnected to one another. 

[2:4:5] Natural Philosophy encompasses the discipline of study of naturology, as well as 
instances of reference to the natural, unnatural, preternatural/supernatural, and all 
traditions, belief orientations, schools of thought, and practices existent within Millettarian 
Philosophy that take a distinct focus and set of beliefs towards the natural world, as 
reminiscent and inspired by many of the traditional and pagan religions of different 
cultures, typically centred on animistic beliefs. 

[2:4:6] Naturology, as aforedefined, involves the contemplation of nature as it is and 
essentially, the nature of nature in all its aspects and approaches as well as the designation 
of different natures. 

[2:4:7] The definition of that which can be described as natural is the principal 
contemplation for naturologists and can be approached according to both a positive and a 
negative definition; to define these definition types, a positive definition is when 
something is defined according to what it is meanwhile and oppositely, a negative 
definition is defined according to what the subject is not. 

[2:4:8] Therefore, a positive definition of being natural refers to that which has an 
origination that is directly from Cosmic Nature and is either a cosmic progeny or cosmic 
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phenomena, with the former of which split into the bands of Cosmic Nature or Organic 
Nature. 

[2:4:9] Cosmic Nature collectivises all cosmic progeny including all elements and celestials 
beyond the confines of a planet as distinguished from Organic Nature which refers to all 
entities and elements within a planet, or on a celestial rather than the planet or celestial 
itself which belongs to the former rather than the latter. 

[2:4:10] A negative definition of that which is natural consists of that which does not 
originate from natural processes and is inside constructed through the use of technological 
mechanisms, henceforth difference between the process of procreation and the process of 
manufacturing of products through the use of technology. 

[2:4:11] The Millettarian Tradition believes and advocates for natural philosophy in a 
wider sense by focusing on the various forms of natural rather than the manufactured and 
focuses on the natural philosophy of the past, investigates the reasons for its obscuration, 
and supports the notion of its rebirth. 

[2:4:12] Perhaps one of the main reasons for the obscuration of nature worship and belief 
came with the focus of large portions of humanity on the purported divine and godly 
aspects of existence which has been positioned to counteract the veneration and marvel of 
nature. 

[2:4:13] The Millettarian philosophical tradition considers its own orientations, beliefs, 
practices, and internal component to be closer in proximity to nature worship, nature 
religions, and even to animist ideas. 

[2:4:14] Naturologists of the Millettarian philosophical tradition categorises nature 
according to The Bands of Nature which are defined from The Forms of Nature by the 
notion that nature is divided into different component parts and defines a hierarchy of 
nature split into aforementioned bands. 

[2:4:15] Divine Nature is the appellation for the highest band in the hierarchy of nature 
and involves all perceived elements of divinity that are present in both the cosmic realms 
of The Universe and well as within The Universe itself, and beyond The Universe in some 
way incomprehensible. 

[2:4:16] Divine Nature is characterised by a particular transcendence of being beyond the 
natural laws similar to the lattermentioned Universal Nature, but is defined by the notion 
of its origination from a singular emanating source. 

[2:4:17] Universal Nature is the second highest band of the hierarchy of nature and 
involves all perceived elements of universality that permeate throughout The Cosmos, yet 
also transcend beyond it as is described in the Millettarian cosmological structure. 
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[2:4:18] Universal Nature is essentially characterised by infiniteness which is defined from 
all lower forms of nature which are essentially characterised by limitation; universality 
refers to that which is infinite in nature. 

[2:4:19] Alternatively Cosmic Nature is the next of The Bands of Nature and is essentially 
characterised, like all other lower forms of nature, by limitation rather than infiniteness 
and is manifested by the celestials in The Cosmos in their entireties including planets, 
stars, and galaxies rather than the elements, progeny and phenomena present within their 
biospheres. 

[2:4:20] Organic Nature, as defined from the former, refers to all forms of limited nature 
and existence that are manifested as botanic life, anthropic life, and faunal life as essential 
components of the biospheres of those celestials. 

[2:4:21] Inorganic Nature is the lowest and final band of the hierarchy of nature which 
involves manufactured goods, and all other humanmade substances, including 
humanmade organics; essentially, anything that has been produced, created, or initiated 
from derivated progeny like humans through the use of technology and humanmade 
mechanisms and methodologies. 

[2:4:22] This is unlike that which shall be known as methodological nature which is an 
important term of naturology as it relates to the notion that all forms of nature are 
perceived to function according to methodologies that are inextricably inherent to their 
essences and are therefore defined from anthropic methodology which are methodologies 
of function that are distinguished from those sourced from nature itself. 

[2:4:23] The Forms of Nature are a collectivisation of types of nature that are distinct from 
the aforementioned Bands of Nature as The Forms of Nature are characterised by their 
focus on how nature is perceived by human sensory experience and may therefore be seen 
as inferior to the collectivisation of nature according to different bands. 

[2:4:24] There are herein identified four Forms of Nature by the Millettarian Tradition 
firstly including that which shall be known and appellated as Naturality which refers to all 
progeny and phenomena in The Cosmos which are seen, known, and understood by 
sentient perception and sensory experience. 

[2:4:25] The second Form of Nature is that which is henceforth known and appellated as 
Unnaturality which includes all forms of progeny and phenomena in The Cosmos that are 
seen, known and misunderstood by sentient perception and sensory experience. 

[2:4:26] Meanwhile, the third Form of Nature is to be known and appellated here on in as 
Preternaturality which refers to all elements of existence outside of The Cosmos that 
remain unknown and unseen to sentient perception and sensory experience. 
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[2:4:27] The fourth and final Form of Nature is to be known and appellated henceforth as 
Supernaturality which refers to all progeny and phenomena that are transiently existent 
between The Cosmos and beyond The Cosmos and are seen and remaining unknown as 
well as misunderstood by sentient perception and sensory experience. 

[2:4:28] Before our introduction of Natural Philosophy of the Millettarian philosophical 
tradition ends, we must make the distinguishment between nature and the environment 
which, in a non-philosophical context, are most often synonymised. 

[2:4:29] However, in a philosophical context, especially within naturology, it is important 
to distinguish nature and the environment for the Millettarian Tradition considers these 
two entities to be separate; essentially, nature collectively refers to the entities that exist 
within the environment rather than referring to the environment itself. 

[2:4:30] This can be applied to a variety of different circumstances including in a cosmic 
circumstance whereby the planets, stars, and galaxies as well as cosmic phenomena such 
as supernovae and other cosmic processes are collectivised under the term nature while 
the environment in this context would be space itself. 

[2:4:31] Philosophies can be described as nature while the countries, societies, 
governments, and external circumstances surrounding them can be described as 
culminating into the environment when ascribed to this definition of the terms. 

[2:4:32] Referring back to a cosmic context, those which are known as subenvironments are 
the environments of celestial entities as distinguished and existent with the wider 
environment of space and within the natures of space; by this notion, we begin to 
understand the Millettarian approach to understanding the relationships between 
different entities and environments in The Cosmos. 

[2:4:33] Now that we have conducted our introduction of Natural Philosophy which 
subsequently forms the organisation and foundations of the arrangements of nature, as 
well as the designations and definitions of different forms of nature, we can now move on 
to contemplate the processes involved with nature. 

[2:4:34] In this section on the discourse focusing on natural processes, we come to address 
the different processes identified as part of nature which will then either be provided with 
new defined as applied to a cosmical context with the application of new appellations to 
such processes. 

[2:4:35] The principal process of nature has become evolution which when applied to a 
cosmical context is everpresent throughout much of The Cosmos and both the progeny 
and phenomena existent within it. 

[2:4:36] We need only point out the processes involved in the formation of stars and later 
their devolvement into black holes as well as relating to the immense complexities of the 
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formations of galaxies, planets, and even smaller celestials such as moons, asteroids, and 
comets. 

[2:4:37] Nature is in constant movement and constant progression due to evolution, if there 
didn't exist evolution, nature would truly be a circular entity rather than a linear one and 
so because of the principle of evolution, the Millettarian Tradition premises its cosmology 
according to a linearity that is not present in cosmologies formed before the discovery and 
establishment of evolution as a proven scientific process. 

[2:4:38] Therefore, all natures are linear by their own naturity due to evolution and even 
though the Millettarian Tradition acknowledges that there does exist cycles in nature, 
these are considered to only be part of a wider linearity. 

[2:4:39] The principle of evolvement therefore rests at the heart of how the Millettarian 
Cosmology perceives the nature of The Cosmos and considers The Cosmos to be on a 
linear course of existence. 

[2:4:40] In a universal and divinical sense, the process of evolution is not considered to 
exist for the very essences of these two existences are infinite and therefore they do not 
hold beginnings nor do they hold ends which is the defining existential fact of evolution. 

[2:4:41] The next of the natural processes is homeostasis which pertains to regulation and 
maintenance of a constancy of state which, when applied to the context of The Cosmos, is 
reappellated as cosmostasis. 

[2:4:42] Cosmostasis as a belief and occurrencial process in The Cosmos is not perhaps 
given the terminological presence that it deserves as it is often outpopulated by other 
similar terms, but essentially, cosmostasis is the process by which The Cosmos and by 
extension, the progeny and phenomena present within it, work to maintain consistency in 
the functions occurring within The Cosmos, especially manifested by progression, balance, 
reparation, and reconstitution. 

[2:4:43] Cosmostasis is the philosophical process of The Cosmos that underpins how The 
Cosmos remains able to exist as it does; cosmostatic processes are instrumental to the 
maintenance of the cosmical system and orderity for without these natural processes 
maintaining The Cosmos as a whole and the progeny and phenomena within it. The 
Cosmos would not exist as it does in its uniquity. 

[2:4:44] The main tools that cosmostases are performed under are the laws of gravity, as 
well as all other forces in The Cosmos including dark energy and dark matter, the true 
roles of which still remain unknown. 

[2:4:45] Cosmic Uniquity, as it is appellated herein, is the belief that The Cosmos in which 
we reside is unique from all the other cosmoses of The Universe and remains an important 
element to how the Millettarian Tradition understands the nature of The Cosmos itself. 
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[2:4:46] The next of the natural processes identified herein is metabolism and in the context 
of space and The Cosmos refers to the reappellation of astrobolism and involves the 
metaphysical and metaphorical transformation of energy from either a cosmic progeny or 
phenomena into something else, for example, using such energy to power a civilisation. 

[2:4:47] Astrobolism is characterised by any instance of the reutilisation of a cosmic 
progeny or phenomena's energy from its utility as part of the progeny and phenomena 
into a third party 

[2:4:48] The natural process of growth is to be reappellated to onconisation and, in this 
context, involves the physical increase in the size of a cosmic progeny or phenomena so 
that the environment surrounding being fractionally smaller. 

[2:4:49] Onconisation is essential to the entirety of cosmic existence as we see the 
onconisation of The Cosmos through its expansion and the intraonconisations occurring 
within it which relate to the growth of progeny and phenomena within The Onconising 
Cosmos, as it shall henceforth be appellated. 

[2:4:50] The next of the natural processes is adaptation and in a spacial context is 
reappellated to remodification which refers to the ability of a cosmic progeny or 
phenomena to change over time in response to the alterations in its surrounding 
environment which also includes the change in the surrounding progeny and phenomena 
with which they are coming in contact. 

[2:4:51] Remodification is in constant occurrence in The Cosmos and is intrinsic to the 
notion henceforth known as cosmic survivalism which puts forth the idea that cosmic 
progeny and phenomena hold a natural instinct to reconstitute themselves after a 
damaging occurrence through the process of remodification. 

[2:4:52] One of the most important of the natural processes that is herein identified is 
reproduction which the Millettarian Tradition considers to be in constant occurrence in 
The Cosmos, but of course not in the same biological sense as human reproduction. 

[2:4:53] Nevertheless, that which is known as Cosmic Reproduction, also to be known as 
ectypification involves the many instances in which cosmic progeny or phenomena are 
created in The Cosmos through a wide variety of processes according to different 
circumstances. 

[2:4:54] Hubs of Cosmic Reproduction are nebulae, which are also known as star factories, 
as they are the principal progeny in which the phenomena of star formation occurs. 

[2:4:55] Additionally, the natural process of fermentation is considered to be a derivation of 
the aforementioned adaptation process, but when applied to a spacial context is to be 
reappellated to zymification. 
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[2:4:56] Zymification involves the utility of alternatives by celestial entities as defined by 
remodification which involves the reconstitution of the cosmic progeny or phenomena in 
question. 

[2:4:57] Zymification involves the utility of external alternatives distinct from the celestial 
itself rather than the reorganisation or rearrangement as is involved with the process of 
remodification. 

[2:4:58] Germination, as one of the most formative of all natural processes, is another 
natural process that is to be reappellated to opulation and when applied to a spacial 
context involves the development of cosmic progeny and phenomena from a seed-like 
instance and structure. 

[2:4:59] Opulation involves the growth of something cosmically small to something 
cosmically large; theories involving opulation involves the application of that which is 
henceforth known as Seed Structure to The Cosmos and its progeny and phenomena. 

[2:4:60] The Seed Structure refers to how The Cosmos itself, as well as some of its progeny 
and phenomena originate from cosmic minuteness, or from a somewhat non-existent 
cosmic state. 

[2:4:61] Tropism is another of the natural processes that the Millettarian Tradition identifies 
to be applicable to a cosmical and spacial context and in such a context, tropism is 
reappellated to redisposition and involves the process of a cosmic progeny or phenomena 
moving in its physical location in order to suit itself better in a new environment as part of 
the process of remodification. 

[2:4:62] Redisposition involves a celestial entity holding an awareness of the environment 
in which it resides on a metaphysical level rather than on a perceptual level like all 
sentient beings experience their own awarenesses and knowledge. 

[2:4:63] The process of redisposition closely relates to that which is henceforthly appellated 
as Nature Knowledge, also known as epistemicity, which involves the notion that The 
Cosmos, its progeny, and its phenomena hold a metaphysical knowledge and awareness 
that are not comprehensible by humans due to such Nature Knowledge existing in 
transcendence beyond human perceptual experience. 

[2:4:64] Nature Knowledge can also be understood more easily in a non-cosmical context 
when applied to plants as they can be comprehended as having knowledge of the 
environment in which they reside; the fact that plants hold awareness and knowledge 
according to their adaptation of the environment. 

[2:4:65] The third to last natural process that is identified herein is hybridisation which, 
when applied to a spacial context, is reappellated to cosmoamalgamation involves the 
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process of the combination of two previously distinct cosmical entities combine into a 
newly formed entity typically of a progeny as stimulated by the occurrence of 
phenomena. 

[2:4:66] An example of how cosmoamalgamation is in occurrence in The Cosmos is when 
two planets or moons collide to form one or more newly formed entities, or when two 
stars collide and combine into one large, newly formed star. 

[2:4:67] The penultimate natural process of this discourse is morphogenesis which, in a 
spacial context, is reappellated to cosmoconfiguration and involves the process of the 
development of the appearance of cosmic progeny or phenomena and is a process split 
into exoconfiguration which is the formation of external appearance or endoconfiguration 
which is the formation of internal appearance. 

[2:4:68] Exoconfiguration involves the internal development of the structure and 
appearance of celestial entities as an overall process and the term that is to be known as 
perexoconfiguration is when the internal development of the structure and appearance of 
celestial entities changes from its original state. 

[2:4:69] Endoconfiguration involves the external development of the structure and 
appearance of celestial entities as an overall process and the term that is to be known as 
perendoconfiguration is when the external development of the structure and appearance 
of celestial entities changes from its original state. 

[2:4:70] Elerein we see the first appearances of the prefix perexo- which relates to that 
which internally changes from its original state in addition to the initial appearance of the 
prefix perendo- which relates to that which externally changes from its original state. 

[2:4:71] Finally, one of the most fundamental of all natural processes is photosynthesis 
which is reappellated to coalation and in The Cosmos involves the process of all the 
interactions of a star (astrocoalation) with Organic Nature and it is in this process that we 
see the dependence of Organic Nature on Cosmic Nature. 

[2:4:72] Coalation in a wider sense is any direct interaction between Cosmic Nature and 
Organic Nature, again with the latter dependent upon the former for either the utility of 
its energy, or for the need of the presence of the former for the latter to survive in some 
way without the transference of energy. 

[2:4:73] The next segment of this discourse focuses on that which shall henceforth be 
known as environmentation which involves specific naturological investigations into the 
nature of different environments and how the environment of something effects how it 
forms and exists. 
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[2:4:74] Environmentational investigations are important to Natural Philosophy as they 
form contemplations of environments which makes up one half of all naturological 
contemplations with the other half focusing on nature itself. 

[2:4:75] The principal element of study for environmentation is appellated and henceforth 
known as The Cosmic Ecosystem which is characterised by understanding that there exists 
a distinct ecosystem in The Cosmos just like there exists one in nature. 

[2:4:76] The Cosmic Ecosystem is distinguished from the the cosmical system by the notion 
that The Cosmic Ecosystem transcends in contemplation beyond the cosmical system by 
delving deeper into the interactions, interconnections, and intercommunality of the 
different progeny and phenomena of The Cosmos while the cosmical system as a term 
itself relates to the system of functionality in its entirety. 

[2:4:77] The spacial environment is encapsulated by one of the lesser existences of the 
Millettarian Cosmology known as The Betwixity and is considered a place of 
incomprehensible intensity, incompatibility with human biology, but is most importantly 
considered to be a place of mystery. 

[2:4:78] The Spacial Mystery, as it is to be henceforthly known as involves the notion that 
space can be seen and ventured through, but it can neither ever be truly understood, nor 
can it be truly known. 

[2:4:79] Natural resources are an essential element to all contemplations of the 
environment and how natural resources involve the process of reservation in the 
assurance of survival; the reservation of resources of an environment demonstrates an 
appreciation for the environment and the utilities it holds yet maintains the importance of 
the preservation of such resources so that these utilities for the purposes of future survival. 

[2:4:80] The concept of the wilderness in a spacial context relates to the Millettarian notion 
that the entirety of The Cosmos is an Organised Wilderness as it shall be henceforth 
appellated. 

[2:4:81] Perhaps it is one of the main misconceptions of the Millettarian Tradition that it 
ignores the brutal realities of The Cosmos and replaces them with an idealistic version of 
The Cosmos as is depicted in art, renditions, and how it is described in the majority of The 
Omnidoxy; this false understanding of the reality of The Cosmos is to be henceforth 
known as misconstructionism. 

[2:4:82] Millettism is not misconstructionistic at its heart for it does both acknowledge and 
accept that the realities of The Cosmos are not as they are depicted in art and as they are 
described in many instances of their characterisation and to any person that accuses 
Millettism of following misconstructionism, this insentensation should be recounted to 
them. 
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[2:4:83] Millettism's understanding of the realities of The Cosmos is encapsulated by its 
creation of the concept known as Organised Wilderness in relation to The Cosmos, its 
progeny, and its phenomena hold a immense amount of violence, indifference to death 
and destruction, as well as the notion that the most beautiful aspects of The Cosmos are 
the most dangerous which is to be henceforth known as anasimous. 

[2:4:84] An anasimous entity, person, animal, or event that is very beautiful yet also 
dangerous; accelerated anasimousness refers to the instance in which the more beautiful 
an entity, person, or event is the more dangerous it becomes. 

[2:4:85] Organised Wilderness contemplates the notion that although The Cosmos remains 
organised, it is so equally wild by its nature in the violences that progeny and phenomena, 
particularly the latter, are dangerous in their occurrences. 

[2:4:86] Organised Wilderness acknowledges and accepts the notion that The Cosmos 
holds a very harsh reality with the vast majority of its environment remaining hostile to 
the human ability to survive. 

[2:4:87] However, the Millettarian Tradition underpins this entire notion with an existential 
and perceptual counternotion that the violences, hostilities, and dangerousness of The 
Cosmos and its progeny and phenomena are only considered to be as this because they are 
hostile to the human ability to survive in and around them rather than from a neutral 
perspective, or from The Cosmos itself and therefore this anthropic perspective cannot be 
trusted as it is based upon the preconditions and preconceptions of the abilities and 
knowledges of humans which are themselves fundamentally limited within limitation 
itself. 

[2:4:88] The belief orientation of proidealism pertains to the notion that all Millettarian Art, 
Rendition, and Philosophy that idealistically represents The Cosmos, its progeny, and 
phenomena are well within their rights to do so without being labeled misconstructionistic 
because to the perspective of The Cosmos, which when a person takes this perspective it is 
known as cosmic empathy, the hostilities of The Cosmos are not hostilities. 

[2:4:89] The instance in which a change in perspective and therefore a change in perception 
is occurred is to be henceforth known as a perceptual shift, or a transperception, and the 
term relating to a change in perspective that shifts away from one's existential perspective 
such as through cosmic empathy is to be known as a metaperception. 

[2:4:90] The Millettarian philosophical tradition herein identifies and categorises those 
which are known as Sentient Presences within the designation of naturology; Sentient 
Presences relate to the two abilities of a sentient being, especially of a human being in its 
original context, to be present physically as well as to be present metaphysically. 

[2:4:91] The Millettarian Tradition herein identifies the first of these Sentient Presences are 
pre-Millettarianly known as locally present which relates to when a person is physically 
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present somewhere; a person that is experiencing this may be known as a metan, metanist, 
or metanarian, or may be described as metanic. 

[2:4:92] Metanarianism, or more briefly known as metanism, is the belief orientation 
associated with this local presence and holds that physical presence is superior to any 
form of emotional, mental, or metaphysical presence that is described in personal presence 
because of the ability to see local presence. 

[2:4:93] Meanwhile, the second form of the two Sentient Presences is pre-Millettarianly 
known as personally present which pertains to being present in one's thoughts and 
emotions or metaphysically present in a place though not being physically there; a person 
that is experiencing this may be known as an equan, or equanarian, and may be described 
as equanic. 

[2:4:94] That which is known as equanarianism, also known as equanism, refers to the 
belief orientation associated with this personal presence and holds that emotional, mental, 
and metaphysical forms of presence are superior to local presence because of their 
transcendence beyond physicality, as well as because of their unknownness. 

[2:4:95] The experience of when someone is physically in a place but is not mentally due to 
thoughts of a philosophical or cosmic nature is to be known as cosmometanation. 

[2:4:96] There are also expected to be instances in which the equanic segment of presence is 
associated with mystical, divinical, and spiritual circumstances and even the Millettarian 
Tradition does not outrightly support such notions, it does not intend to prevent them 
from occurring and it cannot physically stop people from taking their own inspirations 
and interpretations of its ideas and applying them to metaphysical instances associated to 
a god, or some mystical or spiritual force or faith. 

[2:4:97] The next segment of this discourse is that which shall be titled as Human 
Modifications which principally deals with the anthropic relationship with nature and 
how it is considered to be entirely built on utility for the benefit of the former as is 
evidenced by the agriculture as the utility of nature for not only human benefit, but 
human survival. 

[2:4:98] By this notion, we understand that humans and other sentient and non-sentient 
beings are in some way dependent upon Organic Nature for their survival firstly and their 
benefit secondly with Cosmic Nature holding a less immediately perceived survival and 
benefit for humans, especially when compared to such basic needs such as food, water, 
and air though these elements exist as derivations of Cosmic Nature because they are 
components of Organic Nature. 

[2:4:99] The notion that sentient beings and non-sentient creatures are wholly dependent 
upon and inextricably bonded to Organic Nature as a derivation Cosmic Nature is to be 
henceforth known as depanthropism. 
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[2:4:100] Within the segment on Human Modifications, we are also tasked with exploring 
the various different elements of nature religions, specifically in this discourse by covering 
some of their most common characteristics and assessing the Millettarian view of such 
ideas, thus invoking a sense of comparological investigation into our naturological 
discourse. 

[2:4:101] One of the principal elements of nature religions in their belief in nature and the 
natural world as an embodiment of divinity, sacredness or spiritual power; in this literal 
sense and for the majority of its philosophy, Millettism does not considered such views to 
be varied, or compatible with its philosophy due to the incorporation of sacredness and 
the centralisation of divinity and spirituality 

[2:4:102] However, the metaphorical notion that nature and the component elements of 
nature hold some level of divinity is generally a supported notion within Millettarian 
Philosophy due to its creation of that which is known as divine derivation, alternatively 
known as derivated divinity 

[2:4:103] Divine derivation refers to the notion that Organic Nature, as deriving Cosmic 
Nature which remains directly Divine, is disproximated from direct divinity, but still 
retains a derivation of divinity; perhaps this could be described as a diluted form of 
divinity that is appropriated to lesser entities below those of a Cosmic Nature. 

[2:4:104] The second of the most common aspects of nature religions is the fact that they 
consider the environment to be imbued with spirits and other sacred entities; this is not 
considered to be in alignment with Millettarian understandings regarding nature for such 
centralisations on spirits and other mythological forms of existence as they are thought to 
be distractions from cosmic entities, or a general redirection away from cosmocentricity 
which Millettarian Philosophy is primarily defined upon. 

[2:4:105] Another typical element of nature religions is their generalised resistance to 
institutionalisation and legitimisation which is a foreign notion to the Millettarian 
philosophical tradition which is herein founded according to the institutionalisation and 
institutional management of the concepts of the philosophy. 

[2:4:106] Further to this, the legitimisation of The Philosophy of Millettism remains an 
important topic in the promulgation of The Philosophy via The Institution that oversees its 
furtherance. 

[2:4:107] The next aspect of the Millettarian Philosophy's position on nature religion(s) is 
concerned with the holistic concept of reality which the Millettarian philosophical 
tradition is generally dissuaded from as it prioritises the notion of the compositeness of 
The Cosmos, especially so from the anthropic perspective, yet holistic views on The 
Cosmos are of course also present within the wide ranging orientations within Millettarian 
Philosophy. 
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[2:4:108] The concept of individual authority is also given a prominent role within nature 
religious traditions which is again generally a foreign notion to the Millettarian Tradition 
because of the prominent role that the cosmical order is given and the principle that all 
entities within The Cosmos must follow this according to their own nature. 

[2:4:109] The concept of the emphasis on individual paths in nature religions is, however, 
more proximate to the views of the Millettarian philosophical tradition because of the 
Millettic notions involving philosophical autonomy that people should always be able to 
philosophise in their own unique way and hold their own philosophical beliefs distinct 
from those around them, but nevertheless inspired by the Tradition. 

[2:4:110]Similarly associated with the general characteristics of nature religions, especially 
in comparison to other forms of religious tradition, is the equal value of individuals and 
groups despite their differences in belief. 

[2:4:111] The Millettarian Tradition does not take any view on this statement of nature 
religions as it does not concern concepts or notions and because the equal value of 
individuals and groups is inherent and intrinsically part of philosophy, as principled by 
the Philosophical Spirit as so therefore the Millettarian Tradition is defaulted to taking this 
notion as part of its nature. 

[2:4:112] Nature religions hold a strong experiential basis to their theologies and involves 
an emphasis for believers on personal experience for the arbitration of truth and validity 
which is an aspect of philosophical practice is holds importance to the Millettarian 
philosophical tradition. 

[2:4:113] The Millettarian Tradition intends to transcend philosophy from its stereotyped 
conceptuality to a place in which philosophical practices are given equal priority and 
prominence in their abundance and gravity in Millettarian Philosophy. 

[2:4:114] Personal experiences in the Millettarian philosophical tradition are given much 
more importance than in other forms of philosophical systems, as well as there existing 
strong experiential elements to the fundamental practice of The Philosophy. 

[2:4:115] Also fundamental to the aspects of nature religion is animism which believes that 
all natural phenomena, including those which are inanimate, possess spiritual essences. 

[2:4:116] The Millettarian Tradition is the main proponent of that which shall be known as 
either cosmic animism, or cosmoanimism, which applies animistic beliefs and notions to 
cosmic progeny and phenomena which are all typically collectivised with Millettarian 
Mysticism, also known as mysticalism, or cosmomysticism. 

[2:4:117] The fact that in nature religions humans are considered to be equal to animals, 
plants, and natural forces falls in strong alignment with the Millettarian Tradition and its 
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views on the position of humanity and all other sentient beings as existing both a 
derivations of cosmic progeny, as well as in a subordinated place below The Cosmos and 
its progeny and phenomena. 

[2:4:118] Therefore, by this notion, the Millettarian philosophical view holds strong 
parallels to the inherent worldviews of many nature religions and despite the Millettarian 
Tradition objection to being termed as a neonature philosophy, or neoanimist philosophy, 
it cannot counterargue with the notion that it isn't a new form of nature philosophy 
because it centralises itself along the notion that The Cosmos, which is both nature and the 
environment in simultineity, is worthy of devotion and is the primary aspect of our 
existence. 

[2:4:119] Furthermore, in Millettarian Philosophy, cosmic progeny and phenomena, as 
aforementioned and herein affirmed are considered superior to humanity of course, which 
further distances Millettism from the monotheistic religious traditions as well as the 
majority of philosophical traditions which all pertain the superiority or priority of humans 
in some greater narrative rather than humanity's subordination. 

[2:4:120] Now that we begin end this portion of the discourse of Human Modifications, we 
come to address the Millettarian philosophical viewpoint on totemism, shamanism, Wicca, 
neopaganism, ancestral worship / veneration of the dead, nature worship, deep ecology, 
and biocentrism. 

[2:4:121] The first of these other forms and elements of nature religion is that which is 
known as totemism which involves a "system of belief in which humans are said to have 
kinship or a mystical relationship with a spirit-being, such as an animal or plant. The 
entity, or totem, is thought to interact with a given kin group or an individual and to serve 
as their emblem or symbol." 

[2:4:122] Millettism, like in many other instances with regards to nature religions and 
related forms of nature worship, is very moderate and open to accepting such traditional 
beliefs, though the incorporation of such into its own philosophical system is discouraged 
by default, if not openly opposed due to such practices and beliefs not remaining suitable 
to its system of thought. 

[2:4:123] However, The Philosophy of Millettism generally rejects the notion of totemism 
in that humans hold a real and mystical relationship with a spirit being as manifested 
through natural phenomena. 

[2:4:124] Despite this, Millettism does not oppose the notion that humans can and do hold 
kinship with animals, plants, and other natural phenomena, especially those of a cosmic 
nature, yet the involvement of spiritual and mystical elements is generally rejected outside 
of Millettarian Mysticism and its greater tolerance of such spiritual invocations. 
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[2:4:125] Furthermore, the notion that totems can serve as emblems of kinship is accepted 
and supported by Millettarian Philosophy, especially Millettarian Mysticism, though the 
worship of totems is less to accepted by the former rather than the specific tolerances of 
the latter. 

[2:4:126] Next we come to address shamanism which involves the belief in "a person 
regarded as having access to and influence on the world of benevolent and malevolent 
spirits who enters into a trance state during a ritual and practices divination and healing." 

[2:4:127] Millettism rejects shamanism and the claims of shamanists as it raises their 
individual capacity into transcendent means of ability and knowledge, especially 
emphasised as extending beyond The Cosmos and its order which is considered to be 
impossible by the Millettarian Tradition. 

[2:4:128] For this reason, shamanism, particularly due to the individual proclamations at 
its centrality, is opposed by Millettism for the very notion that it is considered to be what it 
expounds; a proclamation and that is all, as are many other religions or aspects of religious 
tradition when considered by the Millettarian philosophical tradition. 

[2:4:129] The next of the religious traditions that we shall address in this discourse is 
Wicca, also known as pagan witchcraft which is characterised by having no central 
authority, typically oriented towards duotheism, particularly involving the worship of a 
Goddess and a God. 

[2:4:130] "Such deities may be regarded in a henotheistic way, as having many different 
divine aspects which can in turn be identified with many diverse pagan deities from 
different historical pantheons." 

[2:4:131] "Broader Wiccan beliefs range from polytheism to pantheism or monism, even to 
Goddess monotheism. Wiccan celebrations encompass both the cycles of the Moon. Wicca 
often involves the ritual practice of magic, though it is not always necessary." 

[2:4:132] The Millettarian philosophical tradition is diverse by its own nature and so it is 
very much understanding when approaching similarly broad traditions with their own 
wide-ranging sets of beliefs by different groups within their tradition. 

[2:4:133] The issues addressed by Millettism and Wicca, as well as their philosophical 
orientations are disparity in almost every way with little to no reference of theological 
contemplations and considerations within Millettarian Philosophy due to the 
decentralisation of divinical topics so as to define Millettism towards its philosophical 
status. 

[2:4:134] Despite this disproximation identified between Millettism and Wicca and their 
established systems of thought, the former, due to its alignment with the Philosophical 
Spirit, is acknowledging of the beliefs of the latter, especially due to the fact that the 
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Millettarian Tradition expects pockets of duotheistic and henotheistic beliefs to be existent 
within its own vast tradition of philosophical ideas and practices. 

[2:4:135] However, Millettism prides itself on the uniqueness of its own originations and 
does not share any interest or connection to the long history of mythologies, folkloric 
beliefs, and pagan practices that the Wiccan movement bases itself upon and thus, the 
disproximity between these two traditions is further widened. 

[2:4:136] A related tradition to Wicca is that which is known as neopaganism which again, 
like many nature religions and offshoots of nature religions, remains diverse in both 
orthopraxy and orthodoxy pertains to collective practices and collective beliefs 
respectively. 

[2:4:137] When capitalised. The Millettarian Tradition considered Paganism, and 
subsequent neopaganism, to be a religious supraclassification similar to the roles of the 
terms of Abrahamic and Dharmic which pertain to a large variety of religious traditions 
existent within them which is fast becoming a consideration held by many religious 
scholars. 

[2:4:138] Neopaganism itself is characterised by polytheism, animism, pantheism, and 
many rituals, the latter of which are of particular opposition to the Millettarian Tradition 
due to its general disposition oriented away from the conduct of rituals as it retains its 
status as a philosophy. 

[2:4:139] In addition to such concepts and practices, neopaganism involves magic and 
witchcraft practices and how they play an important part in neopagan practices yet are 
also considered with suspicion by the Millettarian Tradition due to their unfamiliarity 
with the beliefs and structures of Millettism itself, as well as the Tradition's general refusal 
to acknowledge or accept proclamations of unattainable knowledge, also known as 
privileged knowledge, or derogational knowledge which itself may be known as 
derogationalism. 

[2:4:140] From the perspective of the Millettarian Tradition, neopaganism is considered to 
include Wicca, Thelema, Druidism, Gnosticism, Theosophy, Hermeticism, Shamanism, 
Totemism, and Heathenry, but does not encompass nature religion, or animism which are 
instead considered to be elements of religious belief, practice, and tradition rather than 
traditions in their own right. 

[2:4:141] A major element of religious and cultural traditions worldwide is that of ancestral 
worship, also known as the veneration of the dead, which "is based on love and respect 
for the deceased and is related to the beliefs that the dead have a continued existence, and 
may possess the ability to influence the fortune of the living." 

[2:4:142] The essence of the first half of the beliefs of ancestor veneration regarding love 
and respect for the deceased is accepted and supported by the Millettarian Tradition, but 
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the notion that the dead have a continued existence beyond their corporeal death and 
possess influences on the fortunes of the living is rejected by Millettism. 

[2:4:143] This is because such beliefs firstly centralise the notion of spirits which generally 
remains foreign to Millettarian Philosophy as well as the fact that such beliefs involve the 
elevation of humans to the attainment of derogational knowledge in some form of 
afterlife, and so ancestor veneration is supportive of the Millettarian term aforeintroduced 
in this discourse as derogationalism. 

[2:4:144] From such responses, we can see how the Millettarian philosophical tradition's 
beliefs and ideas about existential circumstances are fundamentally disproximate and 
perhaps opposed to those of the ancestral veneration traditions. 

[2:4:145] "The goal of ancestor veneration is to ensure the ancestors' continued well-being 
and positive disposition towards the living, and sometimes to ask for special favours or 
assistance." 

[2:4:146] Such goals and purposes for ancestor veneration beliefs and practices are rejected 
by the Millettarian Tradition because of the Tradition indifference to the affairs of spirits 
due to its decentralisation of spiritual aspects of existence which again demonstrates a 
divergence from Millettarian systems of thought and those involving ancestral veneration 
and worship, especially by the notion that venerators are encouraged to ask favours and 
for assistance from such ancestors in their postcorporeal states. 

[2:4:147] Finally, "the social or non-religious function of ancestor veneration is to cultivate 
kinship values, such as filial piety, family loyalty, and continuity of the family lineage." 

[2:4:148] This aspect of ancestor veneration is more acceptable to the Millettarian Tradition 
as the values expounded by its purpose are both understandable, rational, respectable, and 
without divinical or spiritual proclamations. 

[2:4:149] Ancestor veneration in the particular context of China is distinct from its other 
forms due to its origination and developments therein which pertains to the reason for its 
distinct from other forms of ancestral worship and veneration practices and beliefs held in 
other parts of the world. 

[2:4:150] Chinese ancestor venerations "revolves around the ritual celebration of the 
deified ancestors and tutelary deities of people with the same surname organised into 
lineage societies in ancestral shrines." 

[2:4:151] The consecration of ancestral shrines is not opposed by the Millettarian Tradition 
and neither is the organisation of ancestors and surnames into lineage societies, which 
remains the most prominent defining aspect of Chinese ancestral veneration. 
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[2:4:152] "Ancestors, their ghosts, or spirits, and gods are considered part of "this world”, 
that is, they are neither supernatural (in the sense of being outside nature) nor 
transcendent in the sense of being beyond nature." 

[2:4:153] This deeply philosophical element of Chinese ancestral veneration is appropriate 
to both the acknowledgement and acceptance of the Millettarian Tradition and its 
cosmology, but the question remains posed that if such ghosts, spirits, and gods are not 
supernatural, or transcendent beyond natural or more importantly to Millettism, beyond 
cosmicality, then where exactly do these ancestors reside? 

[2:4:154] "The ancestors are humans who have become godly beings, beings who keep 
their individual identities and for this reason, Chinese religion is founded on veneration of 
ancestors which are believed to be a means of connection to the supreme power of Tian as 
they are considered embodiments or reproducers of the creative order of Heaven." 

[2:4:155] This element of ancestor veneration and worship is not considered to be 
compatible with the Millettarian philosophical tradition and its general orientation and its 
decentralisation of divinical components. 

[2:4:156] Further to this, the cosmology that is described in Chinese ancestral veneration 
and traditional folk religion is generally not recognised by the Millettarian philosophical 
tradition and therefore it remains difficult for the Tradition to accept the connections made 
between ancestral veneration and the orders of heaven and the supreme power of Tian. 

[2:4:157] "Chinese ancestral veneration also involves the worship of gods that are the 
generative power and tutelary spirit (genius loci) of a locality or a certain aspect of nature 
(for example water gods, river gods, fire gods, mountain gods), or of gods that are 
common ancestors of a village, a larger identity, or of the Chinese nation." 

[2:4:158] This aspect of Chinese ancestral religion still remains admissible from the 
perspective of Millettism especially by the notion of the application of such worship 
practices to physical manifestations or shared conceptual notions for the purposes of 
achieving unity amongst a people which remains a very powerful force. 

[2:4:159] In the context of Millettarian Philosophy, if there is to be any practices or concepts 
involving one's ancestors, or the ancestors of some other element whether this be a nation, 
a philosophy, or some other mass guiding force, then this is to be henceforth known as the 
practice of ancestration, and is encapsulated by the belief orientation of ancestrationism. 

[2:4:160] In addition to this, those practices or concepts involving the veneration of the 
progenitors of lineages is to be henceforth referred to as progenition in Millettarian 
Philosophy, however, both ancestration and progenition are expected to be used 
interchangeably. 
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[2:4:161] The next of the practices involved in various different religious traditions that we 
should address in this discourse is nature worship which involves "religious, spiritual and 
devotional practices that focus on the worship of the nature spirits considered to be 
behind the natural phenomena visible throughout nature." 

[2:4:162] The Millettarian philosophical tradition, with the exception of Millettarian 
Mysticism, is fundamentally opposed to the practice of nature worship as this involves the 
notion that all natural phenomena both of an organic and cosmic nature hold a spiritual 
and transcendent essence. 

[2:4:163] It is important to distinguish that the Millettarian philosophical tradition does not 
remain opposed to the conceptualisation of natural phenomena as holding spiritual or 
transcendental aspects, but is instead opposed to the worship of such spirits which is 
considered to be an aspect of religious traditions rather than that of a philosophical nature 
and so such worship does not figure with the Millettarian philosophical system of 
thought. 

[2:4:164] "Common to most forms of nature worship is a spiritual focus on the individual's 
connection and influence on some aspects of the natural world and reverence towards it." 

[2:4:165] This aspect of nature worship is more acceptable to the Millettarian Tradition as it 
focuses on the individual's perception of The Cosmos and its progeny and phenomena 
which is something that is characteristic of how Millettarians understand and perceive the 
world. 

[2:4:166] Acknowledgement, acceptance, and the advocation towards the reverence of such 
practices is considered to be important to the Millettarian Tradition and therefore 
demonstrates how some aspects of nature religions and worship are integrated within 
Millettarian philosophical beliefs, concepts, and practices. 

[2:4:167] Further to this, however, the notion of cosmic worship is explicitly rejected by the 
Millettarian Tradition for it does not considered to be The Cosmos to be a god, nor an 
incarnation of God that is therefore to be worshipped. 

[2:4:168] Instead, The Cosmos is to be devoted to in the prescribed ways of 
wondermentation, adoration, laudation and others for its direct divinity, but The Cosmos 
and its progeny and phenomena themselves are not actually Divine or godly. 

[2:4:169] The Millettarian Tradition opposes all instance in which celestial entities, or even 
The Cosmos in its entirety are deified because the godliness of The Cosmos, its progeny, 
and phenomena is not proclaimed by Millettism as that would designate it as much more 
closely as a religion for The Cosmos. 
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[2:4:170] Deep ecology involves the "promotion of the inherent worth of living beings 
regardless of their instrumental utility to human needs, plus a radical restructuring of 
modern human societies in accordance with such ideas." 

[2:4:171] The Millettarian philosophical tradition is wholly supportive of the central 
principle of deep ecology because it prioritises the worth of all sentient and non-sentient 
beings irrespective of their utility to human needs, thus demonstrating the subordination 
of humanity below wider Organic and Cosmic Nature. 

[2:4:172] "Deep ecology argues that the natural world is a subtle balance of complex inter¬ 
relationships in which the existence of organisms is dependent on the existence of others 
within ecosystems." 

[2:4:173] This is also held as an important notion within Cosmic Philosophy of the 
Millettarian Tradition through the concepts of the cosmical system and cosmical orderity 
which are both demonstrative of the interconnected natures and functionalities of The 
Cosmos with codependency striking at the heart of this and forming the foundations of 
cosmic existence through composite entities forming the entirety. 

[2:4:174] "Human interference with or destruction of the natural world poses a threat 
therefore not only to humans but to all organisms constituting the natural order." 

[2:4:175] This notion within deep ecology is also supported by the Millettarian Tradition 
and forms one of the premises for the establishment of Millettarian environmentalism, or 
Millettic environmental philosophy as it may also be known. 

[2:4:176] "Deep ecology's core principle is the belief that the living environment as a whole 
should be respected and regarded as having certain inalienable legal rights to live and 
flourish, independent of its instrumental benefits for human use." 

[2:4:177] The subordination of the needs and wants of humanity is undertoned within 
Millettarian Philosophy and its expressed through facets such as Millettarian 
environmentalism and other relates forms of philosophy, advocacy, and activism as the 
Millettarian Tradition intends to hold steadfast in is alignment with the principles of deep 
ecology. 

[2:4:178] That which is known as biocentrism involves "an ethical point of view that 
extends inherent value to all living things and t is an understanding of how the earth 
works, particularly as it relates to biodiversity" and remains a stance that the Millettarian 
Tradition supports and one that can be founded either explicitly or implicitly in various 
insentensations throughout The Omnidoxy herein. 

[2:4:179] "It stands in contrast to anthropocentrism, which centres on the principle of the 
prioritisation of the value of humans" which is generally opposed to by Millettism due to 
Millettism's belief in greater progression being available for those whom are cosmocentric 
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in outlook rather than purely anthropocentric; essentially holding that thinking outwardly 
to fulfil the needs of the world rather than the needs of oneself in this context is the 
subsequent greater fulfiller of oneself. 

[2:4:180] "The related term of ecocentrism extends inherent value to the whole of nature" 
which Millettism is particularly advocative of due to its explicit inclusion of both Organic 
Nature and Cosmic Nature while biocentrism is generally considered to focus only that 
which is biological formed and thus is categorised within Organic Nature rather than 
Cosmic Nature. 

[2:4:181] "Biocentric thought and its derivations are all nature based, not human based" 
which holds resonation for Millettarian Philosophy as it sees such thought systems as 
holding a natural purity that is unattainable by any system of thought or belief that is 
tainted and distorted by the vices, greeds, and intentions of human and sentient emotion 
and mentality. 

[2:4:182] This of course falls in close relation to Millettarian concept of cosmocentrism 
which Millettarian Tradition considers to be an extension of both biocentrism and 
ecocentrism, but particularly that of the latter, as aforeaffirmed, thus demonstrating a 
strong connection between Millettic values and principles and those of biocentricity and 
ecocentricity. 

[2:4:183] The final small element of naturology that is to be mentioned in this discourse is 
that which is known as patterning which refers to all the act of relating patterns in nature 
to those found in The Cosmos, which is a form of the aforediscoursed practice of 
cosmoapplication 

[2:4:184] If something organically natural is applied or compared to something cosmical in 
nature then that is henceforth known as an enviroapplication, as a derivation of 
cosmoapplication. 


[2:4:185] We shall utilise this area of interdiscourse in order to address the notion that The 
Omnidoxy is to be a global, and universal document available to all peoples in all places, 
as is reflective of the motto of The People's Constitutional Company of Jesse Millette, as 
the closely tied entity to The Institution of The Philosophy of Millettism. 

[2:4:186] For this reason, we shall herein list the various different translations of the title of 
The Omnidoxy in order to demonstrate the goal of The Omnidoxy to become a universally 
positioned, or omniaccessible document. 

[2:4:187] The particular translations singled out herein are due to the major differences in 
spelling or vocalisation of the title of The Omnidoxy when translated into such languages; 
the Millettarian Tradition expects that these transliterations of The Omnidoxy title to 
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succeed the usage of the title of The Omnidoxy itself in their respective languages, yet The 
Omnidoxy is also still expected to be known as that in a general sense. 

[2:4:188] See below for the list of languages and notice that for some languages, there exists 
a change in the title of The Omnidoxy ascribed next to each language as separated by a 
hyphen. 

[2:4:188a] Afrikaans - Omnikosmiese 

[2:4:188b] Albanian - Omnitraktat 

[2:4:188c] Amharic - Omemdodi 

[2:4:188d] Arabic - Alsaami 

[2:4:188e] Armenian - Omniadaran 

[2:4:188f] Azerbaijani - Omnidoksi / Omnibilik 

[2:4:188g] Basque - Omnikosmiko 

[2:4:188h] Belarusian - Omnitraktat 

[2:4:188i] Bengali - Omanidaksi / Omnigrantha 

[2:4:188j] Bosnian - Omnirasprava 

[2:4:188k] Bulgarian - Kosmicheski / Omnidoksi 

[2:4:1881] Catalan - Omnitractat / Omnidoxf 

[2:4:188m] Cebuano - Omnikasulatan 

[2:4:188n] Chinese - Quan Fangwei 

[2:4:188o] Corsican - Omnuce 

[2:4:188p] Croatian - Omnirasprava 

[2:4:188q] Czech - Omnipojednam 

[2:4:188r] Danish - Omniafhandling 

[2:4:188s] Dutch - Omniverhandeling 
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[2:4:188t] English - Omnidoxy (this is also the worldwide literary name / spelling for the 
text and is to be used in all scholarly works and other writings when pertaining to the text, 
but not in all forms of advertising) 

[2:4:188u] Esperanto - Omnidoxio 

[2:4:188v] Estonian - Omnidoksii 

[2:4:188w] Filipino - Omniaklat 

[2:4:188x] Finnish - Omniminulle 

[2:4:188y] French - Omnitraite / l'Omnidoxy 

[2:4:188z] Galician - Omnidoxio 

[2:4:188aa] Georgian - Omnidoxy 

[2:4:188ab] German - Omnidoxy 

[2:4:188ac] Greek - Sympania 

[2:4:188ad] Gujarati - Omnimane 

[2:4:188ae] Flaitian Creole - Omnidoks 

[2:4:188af] Hausa - Omnirubutun 

[2:4:188ag] Hawaiian - Omnikiko'o 

[2:4:188ah] Hebrew - rrauip minN 

[2:4:188ai] Hindi - Omaneedoksee 

[2:4:188aj] Hmong - Ntug Kev Ntseeg 

[2:4:188ak] Hungarian - Omninekem 

[2:4:188al] Icelandic - Omnidoxy 

[2:4:188am] Igbo - Omnima 

[2:4:188an] Indonesian and Javanese - Omnirisalah 
[2:4:188ao] Irish - Omnidom 
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[2:4:188ap] Italian - l'Onnidossia 
[2:4:188aq] Japanese - Omunidokishi 
[2:4:188ar] Kannada - Omnidaksi 
[2:4:188as] Kazakh - Omni'dokssi 
[2:4:188at] Khmer - Omniikhon 
[2:4:188au] Korean - Omninonmun 
[2:4:188av] Kurdish - Omnipeymana 
[2:4:188aw] Kyrgyz - Omnimaga 
[2:4:188ax] Lao - Auaakad Khuaamhu 
[2:4:188ay] Latin - Omnimihi 

[2:4:188az] Latvian, Lithuanian and Slovenian - Omnidoksija 

[2:4:188ba] Luxembourgish - Omnitraite 

[2:4:188bb] Macedonian - Omnitraktat 

[2:4:188bc] Malagasy - Omniadoxana 

[2:4:188bd] Malay - Omnidoksi 

[2:4:188be] Malayalam - Omnideaksai 

[2:4:188bf] Maltese - Omnidoxy 

[2:4:188bg] Maori - Omnidoxy 

[2:4:188bh] Marathi - Omnimala 

[2:4:188bi] Mongolian - Omninadad 

[2:4:188bj] Myanmar - Omnikyam 

[2:4:188bk] Nepali - Omnikyansara 
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[2:4:188bl] Norwegian - Omnidoksy 
[2:4:188bm] Pashto - 

[2:4:188bn] Persian - 
[2:4:188bo] Polish - Omnoksy 
[2:4:188bp] Portuguese - Omnitratado 
[2:4:188bq] Punjabi - Omnilekha 
[2:4:188br] Romanian - Omnidoxia 
[2:4:188bs] Russian - Omniya / Omnitraktat 
[2:4:188bt] Samoan - Omnimoa'u 
[2:4:188bu] Scots Gaelic - Omnidhomhsa 
[2:4:188bv] Serbian - Omnidoki 
[2:4:188bw] Sesotho - Omongata 
[2:4:188bx] Shona - Omnikwandiri 
[2:4:188by] Sindhi - 
[2:4:188bz] Sinhala - Omnimata 
[2:4:188ca] Slovak - Omnimne 
[2:4:188cb] Somali - Omnidaaweyn 
[2:4:188cc] Spanish - Omnitratado 
[2:4:188cd] Sundanese - Omnidoxy 
[2:4:188ce] Swahili - Omnikwangu 
[2:4:188cf] Swedish - Omnidoxin 
[2:4:188cg] Tajik - Omnidoksi 


[2:4:188ch] Tamil - Omnienakku 
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[2:4:188ci] Telugu - Omninaku 
[2:4:188cj] Thai - Omnitara 
[2:4:188ck] Turkish - Omnitez 
[2:4:188cl] Ukrainian - Omnimeni 
[2:4:188cm] Urdu - 'JL^ 

[2:4:188cn] Uzbek - Omnidoksi 
[2:4:188co] Vietnamese - Toannang 
[2:4:188cp] Welsh - Omnitriniaeth 
[2:4:188cq] Xhosa - Omnikum 
[2:4:188cr] Yiddish - Omnitretand 
[2:4:188cs] Yoruba - Omnisimi 
[2:4:188ct] Zulu - I-Omnidoxy 

[2:4:188cu] Central Asian and Eastern European countries as an alternative form of 
spelling - Omnidoksi 

[2:4:188cv] General alternative spelling form not specific to a language but widely used - 
Omnidoxi 


Equational Philosophy 


[2:5:1] A major branch of knowledge within Millettarian Philosophy Equational 
Philosophy is the expression of philosophical instruments of study by numerical means, 
especially in the balancing of an equation. 

[2:5:2] Equational Philosophy attempts to derive conclusions about philosophical concepts 
by equating different instruments of study with one another. 

[2:5:3] In Equational Philosophy each instrument of study is assigned a letter, as is 
lattermentioned in this discourse, and from this letter logarithms, exponentiation, 
coefficients, variables, and operators are attached, in order to derive the expression. 
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[2:5:4] Essentially, Equational Philosophy allows us to derive a numerical understanding 
of the often elaborate philosophical concepts as expressed through insentensations. 

[2:5:5] Below are the instruments of study listed as assigned to their alphabetical 
equivalents in the study of Equational Philosophy 

[2:5:6] The letter 'N' in any equation is represented as an unknown quantity when 
expressed as 'Nr' is considered an unknown quantity that is infinitely repeated and also, 
the letter 'E' is expressed as relating to an entity in an equational subment. 

Abundancy - A 

Binarity - B 

Bipolarity - Bi 

Calendarity - Ca 

Centricity - C 

Chaosity - Ch 

Composity - Co 

Concentricity - Con 

Cosmicality - Cos 

Criticality - Cr 

Dyadicity - D 

Dynamicity - Dy 

Eternality - Et 

Extrinsicity - Ex 

Finity - Fi 

Focality - Fc 

Formity Fo 
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Fundamentality - Fd 
Functionality - F 
Fusionality - Fus 
Futurity - Fut 
Graduality - G 
Imperativity -1 
Imnemnity - Im 
Inversity - In 
Lunarity - L 
Matrixity - Ma 
Medianity - Me 
Motionality - M 
Motivity - Mo 
Mysteriosity - My 
Naturity - Na 
Orbitality - Or 
Orderity - O 
Orthogonality - Ort 
Planetarity - PI 
Primarity - Pr 
Progressivity - Pri 
Purposity - P 


Rationality - R 



Reciprocy - Re 


Regressivity - Reg 
Rotality - Ro 
Sensicality - Se 
Solarity - S 
Symbioticity - Sy 
Synchronocity - Syn 
Vastity - V 

[2:5:7] These alphabetical equivalents for the instruments of study are also more readily 
found and accessible in the Chart of Equivalents as a non-omnidoxical and non- 
centralitological document. 

[2:5:8] The initial definitions of each of the instruments of study in Equational Philosophy 
stand in alignment to their orthodoxical definitions in the Millettarian Tradition, but 
Equational Philosophy allows us to combine these instruments in an infinite amount of 
amalgams to form newfound concepts. 

[2:5:9] A simple equationality in Equational Philosophy is expressed below and is also 
explained below. 


P + O = Na 

[2:5:10] From this equational subment, we can derive that purposity (P) combined with 
orderity (O) is equal to, or an expression of, naturity (Na). 

[2:5:11] In Equational Philosophy, constants that stand without any baccements are forever 
singular; in this case, purposity (P) shall forever refer to just one purpose for one entity. 

[2:5:12] The next submentic exemplar is as follows: 


P2 + O2 = Na 2 


[2:5:13] In Equational Philosophy, logarithms derive the quantity of extringents for the 
same subject, and in this case, two purpii are derived for one subject. 
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[2:5:14] From this subment, we can derive that two purpii (P) for the same entity added to 
two orderities (O) for the same entity is equal to, or an expression of, two naturities (Na) 
for one entity 

[2:5:15] The next submentic exemplar is as follows: 

2P + 20 = 2Na 

[2:5:16] In Equational Philosophy coefficients derive the amount of entities being 
submented, or considered, and in this case, the same purpose is derived for two different 
entities. 

[2:5:17] From this subment, we can derive that when two entities with the same purpose 
(P) and the same orderities (O) are added together, or combined, expressed are two entities 
with the same naturity (Na). 

[2:5:18] In Equational Philosophy, the four operators including addition, or combination 
(+) depending upon intended expression, subtraction (-), division (h-) do not hold their 
same definitions as they hold in the discipline of mathematics. 

[2:5:19] As derived from the above subment, 2P + 20 ^ 4Na but instead = 2Na; this is 
because in Equational Philosophy, + does not constitute addition, but instead combination. 

[2:5:20] If we think logically, if something has two purposes and two orderities, that does 
not conclude that it has four naturities; it has two naturities that are made up of four 
different elements; two purposities, or purpii, and two orderities. 

[2:5:21] Whether the symbol of + really does constitute addition, or constitutes 
combination is based upon the expression desired and the nature of the instruments being 
used to derive such an expression. 

[2:5:22] An exemplar of when the symbol of + does constitute addition is expressed in 
these following subments: 


2P + 2P = 4P 
5F + 6F = HFc 

[2:5:23] From both of these subments, we can derive that if we are dealing with the same 
instrument of study on the antial side of the subment, and that the instrument of study on 
the caudal side of the subment is logical, then the symbol of + constitutes addition. 

[2:5:24] It is only when we begin to conduct that which is henceforth known as factoration 
that these subments and their subsequent derivitions become harder for new studiers to 
grasp. 
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[2:5:25] Factoration is the ammentation in Equational Philosophy of incorporating more 
than one baccement and more than one coefficient into the submentic equation, and an 
exemplar of this is as follows: 


2P2 + 2O2 = 2 Na 4 


[2:5:26] From this subment, we can derive that two entities, each with the same two 
purposities, combined with the same two entities, each with the same two orderities is 
equal to, or is an expression of the naturities of two entities, each of which have four 
purposities and four orderities between them. 

[2:5:27] Qualification is the ammentation in Equational Philosophy that stems from the 
broader Quanticated Equationality branch of Equational Philosophy, and relates to the 
incorporation of multiple different baccements into the subment for each of the different 
extringents. 


2 P 3 + 3 O 4 = 3Na 


[2:5:28] From this subment, we can derive there are two entities, each of which have three 
of the same purpii. Combining this with an extra entity, of which each have four different 
orderities, we express that there exists three different naturities for each of the three 
different entities, whilst simultaneously understanding that the orderities and purposities 
of the entities do overlap according to the number of the logarithm. 

[2:5:29] Quanticated equations are very usefully if each of the entities in question has 
different combinations of orderities and purposities (or whichever instrument of study 
that one is considering), but quanticated equations do not provide us with a break down 
of these combinatorics for each of the entities in question. 

[2:5:30] Therefore, fractionation, or Fractionated Equationalities are herein and henceforth 
introduced as a more simplified, yet still useful, broken down version of their closely 
related quanticated counterparts. 

[2:5:31] One can see from the equation below that in Fractionated Equations, the symbol of 
“E" which must be more commonly used in order to differentiate entities from their 
counterparts. 

[2:5:32] We will take the quanticated equation from above and fractionate it as our 
exemplar of a fractionated equation: 


E1P3 + E2P3 + E1O4 + E2O4 + E3O4 = 3 Na 
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[2:5:33] But what if the entities have convoluting and overlapping combinations of the 
extringents? One may ask this, and they are right to do so, and fractionated equations can 
help solve this query. 

[2:5:34] As long as we know the combinations, we can express them; an example of a 
similar scenario is presented below and the potential combinations are also expressed 
below in a fractionated equation: 


E1P2 + E2P1 + E1O1 + E2O2 + E3O3 = 3 Na 


[2:5:35] From this lengthened fractionated equation, we can differentiate between entities, 
we can derive each of their individual quantities of different purpii and orderities, and we 
can also see by how much each of these purpii and orderities of entities overlap with other 
entities in the equation. 

[2:5:36] Equationality does not tell us which orderities and purpii that overlap, nor does it 
express any context in the scenario other than quantification of entities and their 
instruments, and it this Lengthened Fractionated Equation that is the most embenched 
equation type in the entirety of Equational Philosophy; beyond these equational types, we 
begin to enter contextual and letter-based concepts rather than strictly numerical 
functions. 

[2:5:37] It is an important rule to observe that differs quite fundamentally from 
mainstream algebraic and mathematical functions, but in Equational Philosophy, one is 
always expressed, and never left blank because (P) alone does not denote one entity, or 
one extrigent, but instead, denotes (P) in an abstract context, without any quantification. 

[2:5:38] The next submentic expression derives the role of exponentiation in Equational 
Philosophy, and for which the concept of entities must be removed from the equation: 


P 2 + O 2 = Na 2 


[2:5:39] In Equational Philosophy, exponents derive the quantity of the differentiations 
between extringents without any inference to the number of entities; this type of 
exponentiated equation is also henceforth known as a disentitised equation because any 
reference to entities, or context is removed. 

[2:5:40] The main conclusion that we attempt to derive is that the subment that we have 
established is both rational and logical, and if we can justify our conclusion according to 
logical degrees, then we have established that which is henceforth known as a panjection, 
which is a form of subment that has been logically and rationally justified. 

[2:5:41] Oppositely, a subment that has failed to be established through logic and 
rationality is henceforth known as a disjection; panjections considered collectively are 
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henceforth known as panjecture, and disjections considered collectively are henceforth 
known as disjecture. 

[2:5:42] The official ammentation of the one's attempt to perceive a subment through 
rationality and logicality is henceforth known as justificing; to justifice is to apply logic 
and rationality to a particular subment in order to conclude its panjection, or its disjection. 

[2:5:43] The official name for this discipline of study if Justificing Theory in which studiers 
contemplate the nature of both panjection and disjection by incorporating a range of ideas 
about the nature of rationality and logic, and they attempt to measure the credibility of 
justificing decisions. 


Metrical Philosophy 

[2:6:1] A major new branch of philosophy established by the Millettarian philosophical 
tradition is that which was alluded to in the previous discourse, but is focused upon in 
this discourse and it is that which shall be known as Metrical Philosophy 

[2:6:2] Metrical Philosophy involves all aspects of ordinary philosophy that are instead 
applied according to measurement and is largely metaphilosophical by the nature of the 
majority of topics it addresses as well as the conclusions it derives. 

[2:6:3] Metrical Philosophy refers remains vital to the development of the Millettarian 
Tradition's approach to metaphilosophy and how philosophy in a practical sense can be 
measured according to different variables which are aforediscoursed within this 
disquisition. 

[2:6:4] Firstly, we shall address what can be measured within Metrical Philosophy, all of 
which are to be primarily known as themes, but also be known as subjects, which are split 
into three categories of Philosophy Entirety, Philosophy External, and Philosophy 
Internal / Partial. 

[2:6:5] The category titles themselves are also not to be forgotten as themes for 
measurement, but they do hold a simultaneous purpose which is to organise the rests of 
themes that sit within them. 

[2:6:6] The first of these categories is titled Philosophy Entirety which is presently the 
smallest of the three categories relates to a philosophy, especially Millettarian Philosophy, 
in general terms rather either specifically external or internal terms, an example of which 
would be to consider measuring The Philosophy of Millettism as a whole rather than a 
specific part within and outside The Philosophy as are addressed by the other two 
categories. 
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[2:6:7] The first theme within this category relates to adherents which, uniquely, can also 
be split into both measuring in its entirety and in terms of its partial/internal sense with 
the former focusing on measuring the number of adherents of The Philosophy of 
Millettism in its entirety while the latter focuses on measuring the number of adherents of 
the denominations, schools of thought, and belief orientations within The Philosophy of 
Millettism. 

[2:6:8] Further to this, the measurement of adherents does not just end at the measurement 
of their size in population, but extends much more broadly so as to encompass 
measurements of adherent distribution across geographical areas, measurements of all 
demographic and psychographic characteristics such as age, gender, occupation, 
education, ambitions, and lifestyles, as well as the measurement of the testimonies and 
anecdotes from adherents regarding how being adherents of the philosophy has improved 
their lives so as to produce conclusions regarding adherent happiness levels, and other 
personal and more qualitative than quantitative research. 

[2:6:9] In addition to the measurements of adherents in these ways outlined, the 
Philosophy Entirety category also includes the measurement of documents which involves 
the production of statistics regarding both The Grand Centrality and The Omnidoxy 
within it, as well as other recognised books and documents of importance to the 
Millettarian philosophical tradition. 

[2:6:10] Measurements of documents are expected to involve a mixture of qualitative and 
quantitative results to be used for different circumstances, however, both of which remain 
useful to researchers. 

[2:6:11] The next of the categories is to be known as Philosophy External which itself is 
subject to thematic experiment, as well as encompassing several themes, but defmitionally 
Philosophy External focuses on the elements effecting or being effected by The Philosophy 
of Millettism that reside outside of its internal vicinity. 

[2:6:12] The first of the themes of this category relates to the institution that manages and 
oversees the philosophy and primarily measures 

[2:6:13] The second of the themes of this category relates to the organisations external to 
the institution itself such as partner organisations including non-institutionally funded 
societies of the philosophy, or corporate organisations which are typically measured 
according to 

[2:6:14] The third of the themes of this category is classified as relating to philosophical 
buildings and therefore holds a naological theme with the most common of measurements 
consisting of the number of visitors of a philosophical building across a period, or the 
measurement of the dimensions of such buildings. 
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[2:6:15] An important theme of this category measures fellow philosophies distinct in both 
orientation and origination from the philosophy in question which are to be commonly 
measured according to a comparison of adherent populations, qualitative measures of 
concepts, as well as measurements of the numbers of denominations, schools of thought, 
and belief orientations within such philosophies. 

[2:6:16] Similarly, religions and cults, as the next of the thematic measurements, are 
grouped together and measured according to a comparison of adherent populations, 
qualitative measures of concepts, as well as measurements of the numbers of 
denominations, schools of thought, and belief orientations within such philosophies. 

[2:6:17] Ideologies, also similar to the former, are measured in relation to the amount of 
countries that they hold a strong influence or presence in as well as the qualitative 
measure of the contents of the ideology and how this differs in comparison to other 
ideologies. 

[2:6:18] The Cultural/Political/Social Influence of a philosophy as a triad of measurements 
collectivised into one for the purposes of organisation are the seventh form of 
measurement within the category of Philosophy External. 

[2:6:19] These are measured equally across each of the three subthemes according to the 
context of such subthemes, but beginning with the Cultural Influence of the philosophy, 
this is measured by the extent to which the philosophy in depicted or represented in art, 
media, film, television, and the extent of its influence in enterprise. 

[2:6:20] Meanwhile, the Political Influence of the philosophy is measured in relation to the 
extent to which the philosophy is represented by its adherents or institutions/ 
organisations in parliament or the extent to which the philosophy inspires political parties, 
especially those formed in the name of the philosophy. 

[2:6:21] Finally, the Social Influence of the philosophy is measured according to the extent 
to which the philosophy holds an influence over the social interactions between people in 
a society, as measured by the extent to which the population gather for social or 
occurrological activities for the purposes of philosophy, or for philosophising such as 
engaging with debates. 

[2:6:22] Eighthly, the philosophical interpretations are the final thematic measurement 
within the category of Philosophy External and refers to the interpretations of the 
philosophy, either in its entirety or a specific element of it, and is measured by the extent to 
which certain interpretations hold a commonality, or the extent to which they form 
correlations with other characteristics, such as certain interpretations correlating with 
certain age groups, locations, ethnicity or other characteristics. 
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[2:6:23] The third and final category of measurement within Metrical Philosophy is to be 
known as Philosophy Internal, or as Philosophy Partial, with the former expected to taken 
leadership in popularity of usage. 

[2:6:24] This category of measurement, as subject to thematic experiment itself of course, 
involves focusing on the internal elements of a philosophy to measure which includes the 
philosophy's schools of thought, denominations, belief orientations, as well as its concepts, 
theories, and notions, the final three of which are collectivised under one aspect of 
measurement. 

[2:6:25] Schools of thought are typically to be measured according to their qualitative 
attributes such as by investigating the contents of beliefs that make them into a school, as 
well as quantitative attributes such as the amount of people adhered to that school in a 
particular country, or worldwide, or finally, the variations of the school of thought across 
different groups and countries. 

[2:6:26] Denominations are expected to be most commonly measured by their qualitative 
attributes such as by investigating the elements of their beliefs that make them into a 
distinct denomination, as well as quantitative attributes such as the amount of people 
adhered to that denomination in a particular country, or worldwide, or finally, the 
variations of the denomination across different groups and countries, known as 
intradenomination. 

[2:6:27] Belief orientations are to be measured according to their qualitative attributes such 
as by investigating the contents of beliefs that make them into an orientation, as well as 
quantitative attributes such as the amount of people adhered to that belief orientation in a 
particular country, or worldwide, or finally, the variations of the orientation of belief across 
different groups and countries. 

[2:6:28] Concepts/theories/notions are collectivised in this instance and are to be 
measured according to their qualitative attributes such as by investigating the contents of 
the concept/theory/notion, as well as quantitative attributes such as the amount of people 
that have taken a liking to the concept/theory/notion in a particular country, or amongst a 
particular group, or finally, the variations of the concept across different groups and 
countries which has close links to interpretational measurement. 

[2:6:29] Now that we have discovered what can be measured and what it can be measured 
according to, we can now create categories for how these themes can be measured, this 
forming six different categories that are herein introduced. 

[2:6:30] The first of these categories is characterised by type which involves measurements 
between different themes, thus forming what shall be known as thematic measurement. 

[2:6:31] The second of these categories is characterised by the measurement of potency 
which refers to the effects on the individual rather than the society, or anything beyond the 
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individual and their personal needs, wants, and interactions with the theme which in turn 
formulates that which shall henceforth be known as potential measurement. 

[2:6:32] The third of these categorises is characterised by the measurement of magnitude 
which, in this context, refers to the effects on society, or something beyond the individual 
as defined from the former category, which in turn formulates that which shall henceforth 
be known as magnitudinal measurement. 

[2:6:33] The fourth of these categories is characterised by the measurement of unit which 
involves all types of numerically based measurement and is therefore to be known here on 
in as numerical measurement. 

[2:6:34] The fifth of these categories is characterised by the measurement of uncertainty 
which, in this context, refers to the measurement of the trustworthiness of the theme as 
well as the question posed and is to be known as fiduciary measurement. 

[2:6:35] The sixth and final of these categories is characterised by the measurement of level 
which, in this context, refers to measurement as a taxonomy for the methodological 
character of a comparison therefore pertaining to the measurement of themes in their 
different forms. 

[2:6:36] This particular category is split in two halves and so can either be approached 
according to intrathematic measurement which is measurement between different forms/ 
levels of the same theme or interthematic which is measurement between different forms/ 
levels of different themes. 

[2:6:37] By outlining these different forms of measurement and categories, we have formed 
the foundations of Metrical Philosophy and it is important to note that the investigations 
which are conducted within Metrical Philosophy all stay with the designation of 
logicology. 

[2:6:38] Metrical Philosophy is of particular importance to the researching aspects of wider 
Millettarian Philosophy because without the measurement of various elements within 
philosophy, we remain somewhat blind to their actual values which is something that is 
perhaps lacking in philosophy in a general sense which pertains to a metaphilosophical 
issue. 

[2:6:39] Nevertheless, Metrical Philosophy is herein introduced and shall be henceforth 
established as the main way to measure elements of a philosophy within in qualitative and 
quantitative forms. 

[2:6:40] Metrical Philosophy, primarily due to the practices within it, is expected to hold a 
pervading role in many other disciplines of Millettarian Philosophy with one of the main 
disciplines of its influence being Philosophical Science, or Experimental Philosophy as it is 
also known which is introduced in the next discourse. 
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Philosophical Science/Experimental Philosophy 


[2:7:1] The vast majority of the contents in relation to the topic of this discourse is not 
present in The Omnidoxy, as is evidential to the fact that this discourse is one of the 
shortest, if not the shortest of all the discourses in The Omnidoxy as it consists of only five 
insentensations. 

[2:7:2] This is because it does not feel appropriate to explore in-depthly the subject of 
Philosophical Science, also known as Experimental Philosophy, that is best placed in a 
non-omnidoxical document. 

[2:7:3] For this reason, this discourse simply introduces and outlines what Philosophical 
Science is and how it is to be used and how it fits in with the Millettarian philosophical 
tradition. 

[2:7:4] Philosophical Science is a discipline of study within Millettarian Philosophy dealing 
with the experimentation of philosophical concepts/theories by the use of variables to 
measure outcomes without actually applying the concept/theory. 

[2:7:5] Philosophical Science is founded only according to one principle; that the 
experimentation of a concept is only conducted for purposes of societal or philosophical 
betterment and that all conclusions made are based upon imnemnic, unbiased, and 
majoritarian facts, votes and decisions respectively so as not to create a mechanism for 
distortion. 


Flipping The Table Theory 

[2:8:1] The Millettarian philosophical tradition is blessed with having a long line of 
theories and concepts that have directly originated from its tradition rather than being 
inherited and reappellated, as is the case for many of the other religious and philosophical 
traditions, but not for the Millettarian Tradition. 

[2:8:2] One of these unique theory shall be henceforth known as Flipping The Table Theory 
which, in the context of the development of philosophies, religions, ideologies, and 
politics, refers the primary intention of a philosopher, theologian, ideologist, or politician 
to completely overturn the present structure, normalities, orders, and systems of 
whichever area they work in. 

[2:8:3] The Flipping The Table Theory is the prerogative of the Millettarian Tradition, as 
well as being characteristic of many other individuals and the movements and systems 
that they have founded. 


773 



[2:8:4] The Millettarian Tradition maintains that the Flipping The Table Theory is the 
primary driver of that which is describes as the Gyrational Order which encapsulates the 
notion that there exists a distinct pattern in the development of ideas and the 
establishment of systems, their rise to prominence and dominance, and their eventual 
decline and replacement by newly founded ideas and systems. 

[2:8:5] The instance in which a system or set of ideas is replaced from the prominence and 
dominance stage is most often initiated by some form of Flipping The Table Theory. 

[2:8:6] The execution of the Flipping The Table Theory can be conducted in a wide plethora 
of ways from political campaigning, to violent overthrows, revolutions, wars, gradual 
adherent growth, as well as by gaining the support or sponsorship from the government, 
or other powerful individuals, groups, or organisations, all of which are acceptable 
depending on the context and the extent of the repressiveness or outdatedness of the 
established system. 

[2:8:7] Flipping The Table Theory demands the leaders and thinkers of nations to form 
new systems in an attempt to steer towards social change and the Millettarian Tradition 
continues its belief that this theory is integral to how change is made in relation to 
established systems and how they are overthrown. 

[2:8:8] If a society is to change, the Millettarian Tradition continues in its position to say 
that some element of Flipping The Table Theory, in whatever form, must be incorporated 
into the process of social change either in a political, philosophical, or religious context. 

[2:8:9] The Flipping The Table Theory is introduced herein and is propounded henceforth 
which, despite the complexity of the consequences once invoked it may produce, 
highlights a simple principle that societal change must come with the overthrow of the 
present system. 


Variables of Experiment 

[2:9:1] The need for the establishment of a set of variables has come to my attention to 
introduce here within this discourse so as to development extra tools of measurement that 
are expected to both complement the standard instruments of study omnimentioned, as 
well as remain important elements of how philosophies and their concepts, theories, and 
all their other aspects can be statistically measured. 

[2:9:2] In this discourse we shall identify a collection of different variables inspired by 
appellation and definition from mainstream science and medicine and each of these 
variables will be applied to a context of philosophy beginning with categorical variables. 
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[2:9:3] Categorical Variable - a variable that can take on one of a limited, and usually fixed 
number of possible characteristics that can be related to a philosophy, concept, or belief 
orientation by assigning each measured subject to a particular group or nominal category 
on the basis of an amalgamation of its qualitative property 

[2:9:4] Confounding Variable - extra variables that have a hidden effect on the 
experimental results which, in a philosophical context, take the form of the various 
different ways in which a philosophy may be applied and the implications from each 
application which may well deviate greatly from the philosophy as it exists at its 
conceptual level. 

[2:9:5] Continuous Variable - an infinite number of values like time and weight and in the 
context of philosophy primarily relates to interpretations, of which there is no end as each 
individual is expected to hold distinct interpretations of a philosophy, concept, or belief 
orientation according to their own knowledge, experience, interaction, and understanding 
of the measured subject. 

[2:9:6] Control Variable - a factor in an experiment which be held constant, an example of 
which in the context of philosophy are the basic beliefs held by the philosophy that are 
expounded by the institution or society that manages the philosophy which are not 
expected to change. 

[2:9:7] Dependent Variable - the outcome of an experiment as the independent variable is 
changed, an example of which in a philosophical context is a concept and its relationship 
to its interpreter wherein the concept is dependent upon the interpreter's interpretation of 
the concept which therein forms the result or conclusion. 

[2:9:8] Discrete Variable - one that can only take a certain number of values, an example of 
which is a religious doctrine which should only be interpreted as the religious authority or 
institution exactly ascribes it. 

[2:9:9] Independent Variable - that which is not affected by anything that the researcher 
does, an example of which in the context of philosophy relates to the surrounding 
environment and circumstances of the society in which a philosophy resides due to its 
held status of externality from the philosophy itself and all of the philosophy's internal 
elements. 

[2:9:10] Measurement Variable - this form of variability has a specific number associated 
with it and is characterised by examples such as the number of adherents of the 
philosophy in general or of a particular belief orientation, or the number of concepts 
within a philosophy, or the number of concepts/theories prioritised by a school of 
thought. 

[2:9:11] Nominal Variable - also known as categorical variables. 
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[2:9:12] Ordinal Variable - a variable that results in the creation of a clear order of the 
subjects involved according to some measure, an example of which is a ranked variable 
which is lattermentioned. 

[2:9:13] Qualitative Variable - a variable that cannot be counted which are plentiful in the 
context of a philosophy, examples of which pertain to concepts and their measure, as well 
as interpretations of theories or belief orientations held as part of a philosophy. 

[2:9:14] Quantitative Variable - a variable that can be counted which are less plentiful than 
their qualitative counterparts, yet still remain abundant with some examples consisting of 
adherent population, number of concepts, number of institutions, number of countries 
with a varied presence of the philosophy, amongst others that are able to be counted. 

[2:9:15] Random Variable - associated with random processes and give numbers to 
outcomes of random events which relates to unforeseen events and elements in occurrence 
to or in relation to a philosophy. 

[2:9:16] Ranked Variable - a type of ordinal variable where the data is put into places of 1st, 
2nd, 3rd, 4th etc. an example of which includes the denominations, schools of thought, or 
belief orientation ranked according to the number of adherents of such elements. 

[2:9:17] Ratio Variable - similar to interval variable, but has a meaningful zero value and is 
exemplified by some measurement of two elements of a philosophy such as the 
comparison of the influence that a belief orientation holds over a school of thought or 
denomination, typically formed by the number of adherents of such a belief orientation. 

[2:9:18] Active Variable - a variable that is able to be manipulated by the researcher and in 
the context of philosophy refers to how the researcher may impose their interpretation of a 
concept during its measurement, thus manipulating the variable; there are differing 
degrees in which subjects are susceptible to manipulation. 

[2:9:19] Binary Variable - a variable that can only take on two values such as yes/no 
responses which is perhaps most commonly exemplified through the question of whether 
a person is an adherent of a philosophy or are not. 

[2:9:20] Covariate Variable - similar to an independent variable, has an effect on the 
dependent variable but is usually not the variable of interest, an example of which would 
be when a concept is investigated and the environment and circumstances surrounding 
such a concept, but the environment is not the area of interest for the investigation. 

[2:9:21] Endogenous Variable - similar to dependent variables, they are affected by other 
variables in the system. 
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[2:9:22] Exogenous Variable - variables that affect others in the system such as an 
interpreted concept as distinct from a concept alone, the former of which can be described 
as the exogenous variable. 

[2:9:23] Explanatory Variable - when a variable is independent, it is not affected at all by 
any other variables and when a variable isn't independent for certain, it's an explanatory 
variable; this is can be applied to the context of philosophy by the notion that the 
researcher may not be able to tell if the environment or the circumstances surrounding the 
philosophy haven't been impacted by the philosophy in their own formation which would 
render them a dependent variable. 

[2:9:24] Extraneous Variable - a variable that is not intentionally being studied in the 
experiment, but is nevertheless address as an appendage and this may be applied to a 
philosophical context by the notion that a concept may be investigated and by the 
experiment of such a concept, there is a new aspect of the concept discovered or an 
existing element of the concept is better understood. 

[2:9:25] Interval Variable - a meaningful measurement between two variables such as a 
concept and the philosophy from which it originates, or an interpretation derived from a 
concept, or theory. 

[2:9:26] Intervening Variable - a variable that is used to explain the relationship between 
variables such as the investigation between how a concept and philosophy interact, or 
how one belief orientation interacts with another orientation. 

[2:9:27] Latent Variable - can't be measured or observed directly such as one's 
interpretation of a concept, or philosophy and how they explicitly feel and think of that 
subject. 

[2:9:28] Manifest Variable - can be directly observed or measured such as the measurement 
of the attendance of a philosophical building across a period of time, or the growth of 
adherents of a philosophy, school of thought, denomination, or belief orientation across a 
timescale. 

[2:9:29] Manipulated Variable - another name for an independent variable. 

[2:9:30] Mediating Variable - variables that explain how the relationship between variables 
happens such as the exploration of the history between a philosophy and its concepts so as 
to make conclusions about how their present relationship has developed. 

[2:9:31] Nuisance Variable - an extraneous variable that increases variability overall, such 
as the introduction of a new concept or aspect of a concept after the investigation of the 
concept, thus causing a change in the amount of concepts within a philosophy, or 
changing the perception of the philosophy, school of thought, or belief orientation to 
which the new concept belongs. 
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[2:9:32] Polychotomous Variable - variables that can have more than two values, an 
example of which in the context of philosophy is the instance in which the adherents of a 
philosophy are measured according to the amount of adherents that have joined across a 
measured period as well as the amount of adherents that have left across the same 
measured period; this would create a Polychotomous Variable. 

[2:9:33] Now that we have covered each of the most pertinent forms of variability and 
have applied their definitions to the context of a philosophy and the elements forming a 
philosophy (in the Millettarian style), we can move onto the final segment of this 
discourse. 

[2:9:34] Forming the final segment of this discourse is our introduction of the that shall 
henceforth be known as readability which refers to the extent to which a subject changes 
according to a change in the variables that affect it. 

[2:9:35] When we apply reactability to a philosophy, we attempt to understand the extent 
to which that philosophy, concept, school of thought, denomination, or belief orientation 
changes when variable extents are applied which involves variables of interpretation, 
circumstance, environment, conceptualisation, and application. 

[2:9:36] A philosophy or any of the elements within it are said to hold a high reactability 
when they are easily changed even by a small change in the variables surrounding them 
meanwhile a low reactability occurs when a change, even perhaps a large change in the 
surrounding variables of the subject, is applied but their is little reaction from the subject. 

[2:9:37] Furthermore, a positive reactability refers to the instance in which a philosophy or 
any of the elements within it experience a change that enhances how the subject is either 
perceived, interacted with, developed in the sense of its logicality and complexity, or if it 
experiences a upsurge in the extent of its power of influence or its ability to impart 
knowledge and initiate cognition. 

[2:9:38] In addition and oppositely, a negative reactability refers to the instance in which a 
philosophy or any of the elements within it experience a change that is detrimental to 
either how that subject is perceived, interacted with by people or external institutions, 
developed in the sense of its logicality and complexity, as well as a decline in the extent of 
its power of influence or its ability to impart knowledge and initiate cognition. 

[2:9:39] An example of the reactability within a Millettarian philosophical context is 
manifested as the measurement of a theory, such as the aforementioned Flipping The Table 
Theory, and the extent to which this theory is changeable from its original state when 
variables are changed around it. 


The Formation of Practical Millettism 
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(Peripheral Sanitology) 


[2:10:1] We now come to the second of the two major branches of logicology and this is 
henceforth known as Peripheral Sanitology, also known as logicology which, as 
aforeaffirmed, deals with the practical applications of The Philosophy of Millettism, as 
well as its physical manifestations in the world, as well as the Millettarian Tradition's 
attitudes to non-philosophical topics. 

[2:10:2] We must be attuned to exploring and developing the practical, real-world, and 
physical aspects of something abstract if we are to apply it to the world in the way we 
have envisioned it. 

[2:10:3] By this principle therefore, we must address many of the issues collectivised under 
Practical Millettism which discussed herein as part of Peripheral Logicology as derivations 
of that which is considered logical to do in a practical, physical, and real-world context. 

[2:10:4] The full development of Practical Millettism is essential to the furtherance of The 
Philosophy of Millettism for without the practical and physical manifestations of the 
concepts, principles, theories, and notions that we have addressed within all of the 
disquisition of The Omnidoxy, they will remain forever just that; abstractions without 
physical manifestations or real-world results. 

[2:10:5] In addition, in this discourse, expect to hear in a much greater abundance the non- 
Millettarian and pre-Millettarian philosophies, ideologies, and religious traditions of The 
Earth, including references to historical, political, and economic instances and events as 
references and comparisons. 


Orthopraxy & Orthodoxy 

[2:11:1] Within peripheral logicology, the question of orthopraxy and orthodoxy is raised 
and their rivalry in importance when presented in simultaneity with each other, the 
former of which relating to practice and the latter relating to theory. 

[2:11:2] The pressing question to address here is whether The Philosophy of Millettism is 
naturally structured and tendenced towards its practice, henceforth known as orthopraxis, 
or towards its theory, known as orthodoxis. 

[2:11:3] A philosophy that emphasises orthopraxy is characterised by a distinct focus on 
the ways in which the philosophy is practised and the various methods, activities, and 
techniques involved in its practices. 
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[2:11:4] However, a philosophy that emphasises orthodoxy is characterised by a distinct 
focus on the theoretical aspects of the philosophy rather than its real world applications or 
practices, and concerns itself only with its concepts and the perfecting of such concepts. 

[2:11:5] The Philosophy of Millettism can be considered both as its adherents are expected 
to perfect practice and perfect concepts in parallel, however, if we were to designated The 
Philosophy as one of these then the correct would be to describe Millettism as an 
orthopraxic philosophy 

[2:11:6] The concepts of The Philosophy of Millettism are of course central, however, the 
real, physical practices of The Philosophy are of even greater significance due to 
philosophical experience, devotion, occurrological activities, and argumentation forming 
the most pertinent aspects of the physical manifestation of The Philosophy 

[2:11:7] Millettism remains and shall always remain a visual philosophy for to experience 
Millettism in its truest of forms is to look up at the night sky, to observe the cosmic 
progeny and phenomena, to practice devotion to such magnificent entities, and in the 
debating halls wherein the concepts of abstraction become concepts of physicality as they 
then mean something to the group debating. 

[2:11:8] Grasping this understanding about The Philosophy of Millettism and its 
manifestations leads us to solidifying the notion that The Philosophy exists in prominence 
to emphasise orthopraxy and the physical manifestations of itself in order to inspire 
orthodoxy as better practice of its concepts. 

[2:11:9] Comprehending this aspect of The Philosophy of Millettism attains a knowledge of 
how to The Philosophy works in its natural structure which is unique to all other 
philosophical and religious traditions and should be compared to them in order to reveal 
such differentiations. 


The Controversies of Praxology 

[2:12:1] In close proximity to notions about orthopraxy comes the time to introduce the 
discipline of study of praxology which involves the study of the way in which adherents 
of The Philosophy of Millettism are expected to practice or act. 

[2:12:2] In and of itself, praxology is a controversial discipline to be established herein as 
The Philosophy of Millettism is not and has never been designed to manage every aspect 
of the daily lives of those whom adhere to it unlike the way in which the religious 
traditions are designed. 

[2:12:3] However, the contradiction here is that we will not outline what is considered a 
right habit or a wrong habit within The Omnidoxy for such regulations are characteristics 
of religious instruction and tradition. 
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[2:12:4] To all the habits considered vices, such as the consumption of alcohol, the taking of 
drugs, and the smoking of cigarettes, the Millettarian Tradition considers that even though 
one may conduct such habits. The Cosmos will still continue to function. The Earth will 
continue to rotate and orbit The Sun, and all the rest of the people of the world will 
continue to live on. 

[2:12:5] Essentially, the conduction of such vical habits is not going to affect any of the 
functionalities of The Cosmos and its progeny and phenomena; the only thing that this 
will affect is the person conducting such vices and the people around them. 

[2:12:6] The Millettarian Tradition condemns the notion that these vices are needed for 
cosmic devotion and philosophical experience for they are not; we have within us what we 
need to feel and conduct such devotions and to fully embrace such experiences. 

[2:12:7] It is the nature of the human mind and heart to want to escape from the world and 
although Millettarianism addresses this, asks why this is, and attempts to present an 
alternative solution to the conduct of such vices, we must accept that there will always be 
those with dependable minds whom will rely on such worldly habits to guide them 
through their lives. 

[2:12:8] In introducing praxology, we shall not say herein that the Millettarian Tradition 
condemns the conduct of these aforementioned vices for in just saying so, the people will 
not listen for if they have not listened to the religious traditions then we should not expect 
them to listen to the philosophical traditions. 

[2:12:9] Therefore, we can define the discipline of praxology to be one of personalism and 
individuality; if one individual considers the vices to be wrong and to be an obstacle in 
their path then they will not conduct such, but if an individuals considers the opposite 
then they cannot and will not be stopped for that is their nature. 

[2:12:10] Instead, what we shall say is that the Millettarian Tradition does not agree with 
such vices and certainly does not condone such vices, but we shall not say that just 
because this is so that the person reading or following must conduct themselves in the 
same way; again, Millettism is not regulated as a religion is and there are no sins and there 
are no virtues to adhere to. 

[2:12:10] Praxology is defined by one of the rare application of relativism employed in The 
Philosophy of Millettism whereby acts of virtue and acts of vice are designated as such by 
the individual rather than in absolute terms; this does not mean to say that Millettism 
supports notions of anarchy and non-regulation, but it instead keeps Millettism firmly 
within the auspices of being a philosophy rather than a religion as we can soon stray into 
religious territory when speaking of the discipline of praxology. 
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[2:12:11] However, this is different for Millettarianism as that is defined as an ideology 
separate from Millettism which is a philosophy; ideology is defined by the imposition of 
regulation and so, Millettarianism is designed and tasked with the imposition of the 
beliefs within The Philosophy of Millettism, as well as some unique Millettarianistic 
principles. 

[2:12:12] Furthermore, a branch of praxology also relates to the proper conductation of 
occurrological activities such as the preferred ways in which cosmic devotions are to be 
practiced, the ways in which philosophical experiences could be found, and the varying 
ways in which astronomical activities and philosophical debates are to be conducted; all of 
these are considered in the books titled the Manual for Cosmic Devotion and The Enchiridion 
of Occurrological Activities. 

[2:12:13] Praxological study, contemplation, and discussion is founded here in The 
Omnidoxy in a small and vague form, but it is expected to be one of the most hotly 
debated topics as it is expected to define the way in which people considered something to 
be Millettarian in character and practice. 

[2:12:14] Furtherso, The Institution of The Philosophy of Millettism should be herein 
warned of the dangers surrounding praxology as it directly relates to the practice of 
Millettism which could so easily be distorted from the way and principles of the 
Philosophical Spirit. 

[2:12:14] Two of the main pre-Millettarian examples of Philosophical Distortion are 
socialism and communism which were distorted from their originalities into versions such 
as Stalinism, maoism and marxism-leninism; this does not mean to say these versions are 
wrong, but that these applications resulted in the changing of the principles of the original 
philosophies. 


Aniconism in Millettism 

[2:13:1] That which is known as aniconism is the opposition to the depiction of particular 
subjects, examples of which are most prominent in religious traditions such as in the 
Islamic religious tradition whereby depictions of living beings are forbidden with 
outbursts of aniconistic tendencies in the history of the Christian religious tradition. 

[2:13:2] To avoid defying these aniconistic traditions, the Millettarian Tradition develops 
Millettarian versionised artforms such as Milletto-Islamic Art which avoids the depiction 
of living beings by enjoying the depiction of cosmic entities. 

[2:13:3] However, in the context of The Philosophy of Millettism, there exist very few 
examples of an aniconistic tradition or regulation due to the openness of the principles of 
the Philosophical Spirit, however, the Millettarian Tradition does condemn any depiction 
deifying one or all of The Five Millettarian Characters. 
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[2:13:4] This does not mean to say that The Five Millettarian Characters should not be 
depicted as icons or figures of highness, but the Millettarian Tradition maintains that there 
exists a distinct line between depiction and deification, and even the depiction of The Five 
Millettarian Characters for the purposes of devotion is also condemned. 

[2:13:5] This is the only instance of aniconism in The Philosophy of Millettism due to the 
embracing nature of Millettarian Art and other forms of visual and artistic expression of 
Millettarian Philosophy 

[2:13:6] Overall, aniconism is not philosophical by its nature and can be described as a 
non-philosophical concept that holds religious roots rather than philosophical roots so its 
prevalence within the Millettarian philosophical tradition is somewhat limited. 


The Oppositions to the Millettarian Identity 

[2:14:1] The Millettarian Identity is an accumulative appellation for all of the principles, 
concepts, notions, and statements made from within Millettism and by extension, 
Millettarianism if we are discuss the Millettarianist Identity, which is different context to 
The Philosophy of Millettism itself. 

[2:14:2] Particularly in this discourse, we shall address those which are collectively 
appellated and known as The Oppositions to Millettarian Identity; these are the elements 
of people, or objects, or notions that the Millettarian Identity is not in agreement or 
alignment with due to the nature of the subject; these may also be known as Millettarian 
Oppositisms. 

[2:14:3] The first of these are the philistine peoples as philosophised in philistinism which 
relates to a person that is indifferent or even hostile to arts, cultural topics, and the 
Millettarian Tradition includes within this both philosophy and astronomy as artistic and 
cultural subjects. 

[2:14:4] These are peoples that care not for the treasures of intellectuality either because 
they fear they cannot compete with higher intelligence, or they simply do not find the 
value in the more creative aspects of being. 

[2:14:5] Either way, the Millettarian Tradition opposes philistinism and considers 
philistines to be all those whom oppose the reascension of philosophy, the integration of 
astronomy into every day life, the return of ostentation in art away from the hideosities of 
modernism, and the championing of all the arts and artforms. 

[2:14:6] It is the appropriate ambition of the Millettarian Tradition to eradicate all forms of 
philistinism and to enlighten all philistines to the joys of art, culture, philosophy, and 
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astronomy as philistinism is considers to be a major obstacle in the progression of 
humanity to higher levels of creative and technological advancement. 

[2:14:7] The Millettarian Tradition considers all people to be philistines that do not 
regularly engage with the creative aspects of their personality and it is philistinism that 
the Millettarian Tradition identifies to be the greatest of all regressions and the Millettarian 
Tradition accuses philistinism of trivialising the masses of our civilisation. 

[2:14:8] Philistines are all non-Millettarian because to be Millettarian is to hold a deep 
appreciation for that which is creatively inspired as all that has been derived from the 
imagination is considered to be approved cosmically and it is believed that there exists a 
sense of divinity in the human mind during the process of the creation of ideas to which 
philistines are opposed when the idea is in relation to something more than a triviality. 

[2:14:9] The Millettarian Tradition takes philistinism very seriously and considers any 
retraction from one's appreciation of the creative world to be a philistine act. 

[2:14:10] The Millettarian Tradition accepts that there will be those whom do not share the 
interest of art and other cultural topics, however, the public focus on trivial topics is 
considered to be philistinic. 

[2:14:11] The next of the oppositisms to the Millettarian Identity is that which is known as 
obscurantism which involves the act of deliberately preventing the facts of something 
from being publicly known on a mass level for the benefit of one's own cause. 

[2:14:12] Again, the Millettarian Tradition accuses obscurantist tendencies of being of the 
major obstacles to the construction of a society in which people are satisfied with their 
existences because in current societies, the realities are obscured to the point at which 
people are not understanding of what is real and what is not. 

[2:14:13] Iconism is clearly not real and that is why it works well in forms of mass public 
art, however, what has been created are forms of art close to reality that are disguising 
themselves as part of the actual reality. 

[2:14:14] Obscurantism is so prevalent in today's civilisation that we have reached the 
point at which we do not know what is obscured and we do not know what is the truth of 
certain events because those whom control what we see hold cultural, philosophical, and 
ideological agendas for their and their ally's benefit. 

[2:14:15] The Millettarian Tradition accepts that obscurantism is so far engrained in our 
civilisation that we may not ever be able to eradicate it and so therefore we must stand in 
solidarity with what we do believe; we must answer obscurantism with an even greater 
understanding of what the Millettarian Identity is. 
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[2:14:16] In a world of obscurantists, we must know whom we are for if our understanding 
of ourselves is not held in absolute terms then such identities face existence in a world that 
will obscure them at any rate; we Millettarians must be everso more solidified in that 
which we stand for and we must fight to disseminate our standing for all of the peoples of 
the world to see, know, understand, and join with. 

[2:14:17] Religious fundamentalism is the next of the oppositisms of the Millettarian 
Identity, but this should really be widened in its definition to fundamentalism in general 
due to the three characteristics of fundamentalism; narrowness in thought, regressiveness 
in action, and ignorance in sight. 

[2:14:18] Each of these aspects of fundamentalism in any of its contextualisations are in 
staunch oppositism to the principles of the Philosophical Spirit and in addition, the entire 
purpose of philosophy in a wider sense. 

[2:14:19] Fundamentalism is of course existent in all forms of thought and ideation, and 
although it should be allowed theoretically, it should certainly not be allowed to flourish 
in any sense for the nourishment of fundamentalism comes with results of regression like 
no other thoughtpath can provide. 

[2:14:20] There will always be those people whom wish to adhere to the fundamentals of 
something for they gain a sense of belonging, tradition, and inner structure from such a 
type of adherence and this is something that again, the Millettarian Tradition must accept 
for that is the nature of some minds. 

[2:14:21] However, such should remain contained for it is mass fundamentalism that is 
preventable and it is this that will cause the greatest of damages to the civilisation in 
subject. 

[2:14:22] Fundamentalism is a danger to the minds of humanity and although it will 
always exist in some form, its suppression is essential but its eradication is both unrealistic 
and against the principles of the Philosophical Spirit itself because it would be wrong to 
stop thought no matter its orientation, however as aforeaffirmed, it is the nourishment of 
fundamentalism that the Millettarian Tradition opposes. 

[2:14:23] Something else stands in opposition to the Millettarian Identity is that which is 
known as Doublespeak in the context of philosophical debates which involves the 
deliberate obscuration of language in order to confuse other debaters, or to distort one's 
use of language in a way that seemingly orients them in a way that isn't true to reality. 

[2:14:24] The essential issue with doublespeak is its grounding in deception and it is a 
tactic of philosophical debate that is disagreeable with the Millettarian approach to 
argumentation in addition to the Millettarian Identity. 


785 



[2:14:25] The Millettarian Tradition cannot allow the use of doublespeak as its use is 
expected to deteriorate the proper practice of philosophical argumentation; the use of 
deceptive tactics is not permitted in Millettarian philosophical debates; all such acts must 
not be allowed to fester and must not be allowed to infiltrate the practice of philosophical 
argumentation for if we let this happen then we damn ourselves to the deterioration of 
debate. 

[2:14:26] The practice of doublespeak encourages the invasion of political debate into 
philosophical debate, but the two must remain distinct, the former of which remains 
deceptive by its nature and the latter of which remains dignified by its nature without any 
ill-practices. 

[2:14:27] The next of the oppositisms to the Millettarian Identity is that which is known as 
paternalism; this orientation supports the notion that those in positions of authority 
control and restrict the movements, beliefs, general freedoms, and progressions of those 
subordinate to them. 

[2:14:28] The Millettarian Identity and the wider Millettarian Culture believes in the 
freedom of those in subordinate positions to claim the metaphorical ladder of life to reach 
the top and it also supports the notion that those at the top of such a ladder must allow for 
new, fresh, and young people to follow in their footsteps and reach the top of the ladder 
too. 

[2:14:29] The notions of paternalism prevent this from happening for the superiors restrict 
the inferiors by this orientation and prevent them from progressing and rising to heights 
new; this stands in opposition to the Millettarian Identity and the general Millettarian 
approach to life for paternalism is considered to be narrow, self-centred, and not of 
openthought culture. 

[2:14:30] The Millettarian Tradition opposes all forms of paternalism in every aspect that 
its ugly head may rise and it does exist in many forms; in government, in business, and in 
the societal structure. 

[2:14:31] Barbarism is the next form of opposition to the Millettarian Identity form 
barbarism is characterised by a absence of culture, philosophical identity, and civilisation 
in general, and it is the Millettarian Tradition notion of dominationism that supports the 
notion that the pluralism of culture will lead to the deterioration of culture which will 
eventually end in barbarism. 

[2:14:32] Barbarism means for a society to exist without culture because identity of the 
society has deteriorated to the point at which it not longer exists; there are many ways to 
reach the endpoint of barbarism with the most prominent of which identified by the 
Millettarian Tradition as the pluralisation of civilisational culture. 
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[2:14:33] Barbarism may also exist in a temporary form during the process of a cultural 
change, typically as part of a political, cultural, or philosophical revolution; this is period 
in which a society holds an unstable culture for a short time during the cultural shift; the 
Millettarian Tradition tolerates this form of barbarism as it exists as part of a wider 
process. 

[2:14:34] Other than this particularity, the Millettarian Tradition does not support any form 
of barbarism as that is seen as the endpoint in the deterioration of a society wherein the 
citizens are forced to live in a society that doesn't know the direction in which it is striving, 
and nor does it realise what its identity is. 

[2:14:35] The next of the oppositisms to the Millettarian Identity is that which is known as 
the quality of unculturedness; this is characterised by an individual or a group that are not 
aware, are not interested, or are not supportive of the cultural aspects of a society. 

[2:14:36] Closely related to philistinism, unculturedness is distinguished by its opposition 
to the cultural aspects of a society; there is no interest shown in how the culture of the 
society has developed, how the visual expressions of culture are created and maintained, 
and there is no motivation or spark of inspiration within such people to contribution to the 
culture of the society. 

[2:14:37] Unculturedness is a stage in the pluralisation of society and is a product of the 
inferiorisation of culture in the education system, and in wider societal settings; 
unculturedness is a characteristic of unknownness in one's own cultural identity. 

[2:14:38] It must clarified that the Millettarian Tradition does not support the pluralisation 
of society, but the Millettarian point of view stresses extreme caution as the pluralisation of 
a society can soon turn to the deterioration of a society. 

[2:14:39] Societal and cultural pluralism are characterised by the ghettoisation of cultures 
within the borders of a nation state; a nation state isn't enough to bind the people together; 
a nation state that is segregated by ghettos of culture is an empty state without any 
solidarity. 

[2:14:40] The Millettarianist approach attempts to fuse the principles of pluralism with the 
establishment of a national culture; the balance of the parameters of this is a 
temperamental task indeed and one that Millettarianist philosophers are vocated to 
addressing. 

[2:14:41] Essentially though, unculturedness can be considered the precursory warning 
sign to the cultural and societal breakdown. 

[2:14:42] The third to last opposition to the Millettarian Identity is that which is known as 
anti-culture; this is characterised by the belief that all culture is divisive and that it should 
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be erased from societal existence; essentially, the less cultural signifiers there are the 
greater happiness, contentment, and freedom citizens will have. 

[2:14:43] Millettarians that hold such views are of course pariahs to the Millettarian 
Tradition and are known as Millettarian pariahs, or Anticulturists, as followers of 
anticulturism, however, within Millettarian Philosophy this orientation remains in 
existence due to the Millettarian adherence to the Philosophical Spirit. 

[2:14:44] All notions of anti-culture are opposed by the Millettarian Tradition due to the 
Tradition's disagreement with the barbarism which is considered to be the endpoint of 
anticulturism. 

[2:14:45] The Millettarian Tradition cannot align itself with anticulturism because that does 
not stand in alignment with the Millettarian Identity, and nor does that support notions 
about the establishment of the Millettarian Culture. 

[2:14:46] That which is popularly known as hedonism is the second to last oppositism to 
the Millettarian Identity due to the hedonist ambition of achieving pleasure as is 
considered to be the most important aspect of one's life. 

[2:14:47] The Millettarian Identity opposes this ambition due to the fact that the 
Millettarian Tradition considers such an ambition to be narrow in thought and unrealistic 
in the realities of the world; the Millettarian Tradition insists that the sole pursuit of 
pleasure is the fault of cultural deterioration which in turn insists that with cultural 
deterioration comes dissatisfaction with one's identity which leads to one thinking that the 
pursuit of one's pleasure through materialism is the most important aspect of societal life. 

[2:14:48] Pleasure would not be the most important aspect of people's lives if they were 
satisfied with their lives and with the way in which their society is structured and their 
culture is identified. 

[2:14:49] By this notion therefore hedonism isn't required in a society that is structured in a 
way that cultural and philosophical identity are prioritised so as to avoid cultural 
escapism through drugs and others forms; if one is already satisfied with their identity, 
they needn't conduct hedonistic acts in order to achieving their happiness and pleasure. 

[2:14:50] The final aspect of oppositism to the Millettarian Identity is that which is known 
as vulgarity; in this context, vulgarity is identified by the breakdown and deterioration of 
culture to the point at which supposed creatives have to resort to the depiction of subjects 
that lack sophistication and exist without meaning, an example of which in today's 
present societal culture is postmodernism. 

[2:14:51] Vulgarity is not particularly in relation to a subject as it may be confused with, 
such as the depiction of sex, profanity, violence, and a general insincerity, but instead it 
relates to a general inmeaning to the creation of an artpiece, the lack of direction for a 
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philosophy, and the utility of pornography for mass public consumption so as to escape 
from the lack of lust in their sexual pleasures; this relates to the process in which sex is no 
longer a sacred act as it once was. 

[2:14:52] Vulgarity relates to the utility of such artistic subjects for the purpose of escapism 
but with the purpose of art in general to inspire, it is difficult to pinpoint the point at 
which some artpiece is used for inspiration or escapism. 

[2:14:53] The use of vulgarity in works of art displayed in public spaces isn't in alignment 
with the Millettarianist idea about art; vulgar expressions are not to be glorified and that is 
what the Millettarian Tradition disagrees with. 

[2:14:54] To conclude, each of these oppositism hold no hierarchy of importance in 
comparison to one another, but instead hold equal measures of opposition to the 
Millettarian Identity, and each of which are philosophically contemplated in the discipline 
of oppositology. 


Millettarian Archives 

[2:15:1] One of the most important practices as part of Millettarian Philosophy and wider 
Millettarian Culture is archiving; therefore, it is only prudent and logical to introduce this 
practice of archiving in this discourse as part of The Omnidoxy during the process of the 
establishment of its practice. 

[2:15:2] The People's Constitutional Company of Jesse Millette and The Institution of The 
Philosophy of Millettism, as two of the largest institutions within the Millettarian 
Confederation, are responsible for propounding the practice of archiving, each of which 
addressing different types of subjects to archive. 

[2:15:3] The archive of The People's Constitutional Company of Jesse Millette is concerned 
with the business practices of The Company and involves the archiving of all files in 
relation to the practical running of The Company. 

[2:15:4] However, it is the Millettarian Archives of The Institution of The Philosophy of 
Millettism that hold greater relevance in this particular discourse; this archive is set to 
record historical events within the auspices of the Millettarian World from the inception of 
the culture henceforth. 

[2:15:5] In addition. The Omnidoxy establishes herein that the Millettarian Archives will 
contain maps of space, star systems, and even the entirety of The Milky Way upon their 
completion, known as astromaps or cosmomaps. 

[2:15:6] Furthermore, it will contain all philosophical essays, journals, enchiridions, and 
other forms of books and writings in relation to Millettarian Philosophy, in addition to also 
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housing all post-Millettarian books and journals on the topic of astronomy, cosmology, and 
spaciology. 


[2:15:7] Further to this, all spaciological engineering and technological documents shall be 
stored in the archive while also encompassing all records of interactions between the 
Millettarian World and other 'worlds' in relation to culture and philosophy over the course 
of the Millettarian history 

[2:15:8] One unique section of archival subjects of major importance are the details of the 
geographies, sentiencies, cultures, climates, environments, histories, and all other aspects 
of planets other than The Earth in the galaxy, and if applicable, their zoological, botanical, 
anthropological, societal, and species differences. 

[2:15:9] The biographies of prominent Millettarians and the extolled peoples are also to be 
kept in the Millettarian Archives with great importance placed on the preservation of 
history from a Millettarian perspective for the Millettarian Tradition holds herein that 
history is so very quickly and easily change by those whom hold causes to change it to suit 
their own individual campaigns. 


The Music of the Millettarians 
(Tunology) 

[2:16:1] Now has come the time to address one of the most creative and formative areas of 
the Millettarian Culture and that is Millettarian Music, the discipline of study addressing 
such is henceforth known as tunology. 

[2:16:2] Despite tunology existing officially as a discipline of study of Millettarian 
Philosophy having being introduced here within The Omnidoxy, it also exists outside of 
Millettarian Philosophy within the auspices of Millettarian Music, thus making it a 
translocational discipline; a type of discipline of study that exists within Millettarian 
Philosophy, but is also categorised within a non-philosophical subject. 

[2:16:3] Definitionally, tunology is the discipline of study dealing with Millettarian Music, 
its terminologies, methods, techniques, the organisation of Millettarian musical pieces, and 
the general features of Millettarian compositions as well as involving the relations 
between Millettarian Music within the context of philosophy, especially utilities of music 
in the context of philosophical enquiry, and experience. 

[2:16:4] Tunology, as discipline, can be split into two forms to match with its 
translocational nature; the first form of which is henceforth known as compositional 
tunology, also known as Millettarian composition theory, which involves the musical 
subject of Millettarian Music rather than the part of tunology considered with the 
philosophical side of music and it is this form that is to be introduced herein but must 
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more widely considered in other works specifically addressing Millettarian Music outside 
the auspices of Millettarian Philosophy 

[2:16:5] The second form of which is henceforth known as philosophical tunology, also 
known as Millettarian musicology which, as its name suggests, deals with the 
philosophical aspects of Millettarian music as applied to Millettarian philosophical 
notions, and it is this form of tunology that will be discussed within this discourse of The 
Omnidoxy. 

[2:16:6] But before we delve into the depths of philosophical tunology and begin to outline 
Millettarian music terminology, discuss the importance of music in philosophy amongst 
other topics, we must first address the structure and approach of Millettarian music. 

[2:16:7] Millettarian Music as a creative area can be split into two portions; the first of these 
is known as the Millettarian Musical Tradition which relates to studying the features of 
Millettarian music pieces, and the second of which is known as the Millettarian 
Compositional Tradition which relates to studying the process of composition involved 
with the construction of a Millettarian musical piece, as first employed by the music 
tradition's founder, Cometan, the mononym for Brandon Taylorian used in music, art, 
poetry and other similar art forms other than literature (mostly) and philosophy 

[2:16:8] Discussed within tunology in general is that which is known as Piece Structure as 
a branch of the discipline which involves the study of the features of Millettarian musical 
pieces in order to derive conclusions about the structure of such pieces and the 
compositional process that has been employed in order to formulate such a structure for a 
musical piece. 

[2:16:9] Within the branch of tunology dealing with Piece Structure, we come to the notion 
that the Millettarian approach to musical composition is of an entirely creative accord with 
its nature characterised by ignorance to rules and regulations set forth by non-Millettarian 
composers, not as means to suggest their incorrectness, but as a means to foundate a new 
way of composition stylised towards a Millettarian way including method and technique 
based entirely on creativity. 

[2:16:10] So what, if there are no rules, does constitute and characterise a Millettarian 
piece? 

[2:16:11] The answer to such a notion is that Millettarian pieces of music share the theme of 
The Cosmos at their centre, as well as being characterised by the non-following of rules 
and purely by creative means. 

[2:16:12] The Millettarian musical approach is not constrained by a set of bars for each 
segment of the piece but is instead governed by that which is created naturally and not by 
the course of rules and regulatory notions of composition; one can always say that to be 
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Millettarian or Millettic in music is to enjoy the creative wellspring that is paired with 
freedom that the other traditions and period sadly could not enjoy to such an extent. 

[2:16:13] An example of this freedom is characterised by the instance in which one 
completes the final bar of a musical piece before reaching the end, or a later part of the 
musical piece of where one has reached up to; this is a practice in Millettarian Music 
known as crowning and is a demonstration of creative flow as one is not constricted by the 
chronology of composition. 

[2:16:14] This instance, of course, is pre-Millettarian, but it is herein that we place a term to 
this practice and we emphasise it as an important practice of demonstrating a composer's 
creative freedom. 

[2:16:15] This practice is characterised by the infilling of the vacant section between the 
end and where composer left off before skipping to the end; the essentiality of this is that 
such a practice is creatively driven. 

[2:16:16] Following the Millettarian compositional method, the composer would 
endeavour to conduct crowning rather than be bound to the traditional chronological 
schema of composition while the alternative is to take a creative approach to the infilling 
of a piece structure, known as the process of infillation. 

[2:16:17] That which is known as the process and feature of extremation in the context of 
Millettarian Music is the frequent utility of very high and very low areas of the piano 
rather than using the central portion, especially so when the composer moves from a high 
areas to low areas successively. 

[2:16:18] The practice of modulation in Millettarian Music is given high consideration 
indeed for the modulating is considered to be a great creative act and one that fits in with 
the Millettarian way of musical composition; for this reason, the study and measurement 
of the presence of modulations in Millettarian Music is an important area to contemplate 
with the practice of modulation expected and wished to be one of the characteristics of a 
Millettarian musical piece. 

[2:16:19] Despite the Millettarian musical tradition's embracement of all that is creative, 
there exists resistance to the act of improvisation according to some opinions; the 
Millettarian musical tradition demands order in music just as much as any other tradition 
and this means playing music according to that which has been written. 

[2:16:20] However, in the context of composition, the Millettarian musical tradition 
embraces the notion of improvisational composition as a means of pure creativity and is 
classed as a philosophical experience; the instance in which a composer gains a 
momentum in the flow of his composing due to a train of ideas that the composer must 
make notations of; this philosophical experience is henceforth known as a composence. 
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[2:16:21] What some within the Millettarian tradition may oppose to is the improvisation 
of music playing and composition combined which could result in disordered musical 
pieces and is not considered a substantial creative act like improvisation in composition 
alone. 

[2:16:22] The Millettarian musical tradition embraces that which is known as the 
Computational Method of composition which is characterised by the usage of technologies 
such as softwares in the composition of musical pieces; the Partial Computational Method 
and the Full Computational Method relate to varied levels of the utility of the 
Computational Method. 

[2:16:23] The topic of Millettarian Music also deals with the exploration of the musical 
tradition through a computational lens and analyses the philosophical implications and 
affects in the application of the Computational Method. 

[2:16:24] The Millettarian musical tradition perceives the computational approach to the 
composition of music pieces to be an alternative platform for philosophical experiences 
through composition and embraces the vast amounts of musical genres that are derivable 
from the Computational Method. 

[2:16:25] The Millettarian musical tradition is also anticipatory of all the spacial themed 
music pieces that are expected to be created from the application of the Computational 
Method and it is this specific genre that Millettarian Music intends to expand in addition 
to the non-computational and traditional variations of music piece composition. 

[2:16:26] The core foundations of the Millettarian musical tradition rest with the 
instrument of the piano, but there exists a great wave of encouragement towards the 
notion that Millettarian musical pieces should be constructed via all instruments rather 
just be piano, however, the piano shall always remain at the foundations of the 
Millettarian musical style. 

[2:16:27] The arrangement of Millettarian musical pieces should be conducted according to 
the expectation that all such pieces will eventually be recreated and rearranged from the 
application of alternative instruments. 

[2:16:28] The Millettarian musical tradition considers this omni-instrumental outlook to be 
one of the greatest signatories of how the musical tradition can expand upon its identity, 
develop its musical pieces to heights new, and establish new identities and styles within 
the auspices of the tradition. 

[2:16:29] Millettarian Music can be considered traditionalist in terms of its musical notation 
due to its adherence to the standard form of musical representation inspired by the 
Western musical tradition. 
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[2:16:30] However, the Millettarian musical tradition does not consider itself to exist within 
the Western musical tradition but instead considers itself to be in a musical tradition of its 
own, however, the Cometanic additions to Millettarian Music are considered to be 
inspired by the Western tradition while Millettarian Music in its entirety is inspired and 
influenced by a wide range of traditions from varying parts of the world. 

[2:16:31] Within the Millettarian musical tradition, it is expected that there will form many 
new traditions and styles and movements of music throughout its existence, the first one 
of which being the Cometanic musical tradition. 

[2:16:32] The introduction to that which is henceforth known as the splendora is of pivotal 
importance in our introductions to the Millettarian musical style. 

[2:16:33] As The Lexicon defines it, a splendora is a tricope of repeated notes that ascend in 
pattern and descend accordingly. 

[2:16:34] Splendoral themes of music are significant contributors to the Cometanic style 
and tradition of music and exist as unique foundations of musical composition, the very 
first piece of which that incorporates such a style in the context of splendoras is The Grand 
Cosmos of The Cosmicusy. 

[2:16:35] As aforementioned, the Millettarian musical tradition is inextricably linked to 
pianism as the mastery of the piano is considered to be the key to feeling philosophical 
experiences; the piano continues to have an effect on the composer, the player, and the 
listeners and it is by this notion that the Millettarian approach to the philosophy of music 
is formulated, which we shall begin to explore. 

[2:16:36] However, we must first introduce a new concept of playing, seeing, and knowing 
musical creativity and this is henceforth known as freeplaying. 

[2:16:37] Freeplaying was alluded to earlier in this discourse and now we can introduce its 
official definition; the instance in which a composer, during a compositional session, 
receives a momentum of creative flow manifested by an audial and visual train of thought 
that develops into a musical melody, especially when this occurs spontaneously. 

[2:16:38] By extension to this, that which is henceforth known as a freecept is a musical 
melody that is created during freeplaying, or during a moment that it wasn't expected or 
intentionally created. 

[2:16:39] Freeplaying is the greatest and highest example of philosophical experience that a 
composer is able to feel while composing and for this reason, its place remains of pivotal 
importance to the Millettarian approach to the philosophy of music, the integration of 
philosophy and music, and the wider Millettarian and Cometanic styles of composition. 
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[2:16:40] Now we must introduce and explore the Millettarian approach to the philosophy 
of music; the philosophy of music has been explored by many philosophers and 
composers throughout the ages; the philosophical aspects of music are essential to 
understand how music manifests itself in the realities of the world, how it can be used to 
spread certain messages, and how it shapes the civilisations we create. 

[2:16:41] For this reason, the Millettarian musical tradition must establish its own defined 
form and approach to the philosophy of music; the first step in such an endeavour is to 
answer some of the most fundamental questions with regards to what music is, how it is 
to be perceived, and it is to be utilised for different purposes. 

[2:16:42] As aforementioned, there have existed many approaches to the philosophy of 
music throughout the ages, but now comes the time to define the Millettarian approach 
which is undoubtedly inextricably linked to The Philosophy of Millettism. 

[2:16:43] It can be confidently presumed that the precursory characteristics to the 
Millettarian approach to the philosophy of music stand as the incorporation between that 
which is philosophical and that which is musical, the integration of that which is cosmical 
to the creative platform of music, and finally, the utility of music for means of 
philosophising, disseminating, clarifying, and experiencing. 

[2:16:44] And it must herein be stated and henceforth understood that the Millettarian 
approach to the philosophy of music shall structure its approach according to these 
notions and through this scope for a general discussion of the philosophy of music has 
occurred in many works in the past with its generality covered and concretely understood 
by the majority; the purpose for this discourse is not repeat what has already be confirmed 
by those preceding us. 

[2:16:45] Instead, this discourse can be seen as both outlining the Millettarian approach to 
the philosophy of music as formulated by its contributions to the philosophy of music 
herein; without the distinction of such new contributions, it would remain difficult to 
pinpoint the exactity of the Millettarian approach to the philosophy of music, therefore the 
contributions can be seen as the necessary precursor to the formulation of the approach. 

[2:16:46] The most fundamental of all questions when contemplating the philosophy of 
music is that which asks us to define what music really is; we all know, of course, what 
music is so a modified question for us in this context is; what is the definition of music in a 
Millettarian context? 

[2:16:47] And so, in this course, the official Millettarian definition of music can be read 
following, after which we shall dissect; both an audial and visual creative platform 
forming a vast amount of expressions and that serves as an important initiator of 
philosophical experience, imagination, inspiration, and devotion, typically when paired 
with a particular message or as part of a defined campaign, or cause. 
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[2:16:48] The essential notion here is that all forms of music fit within this definition 
because of the individuality that rests with the nature of music and therefore the necessary 
and sufficient conditions for the classification of different musics in this way are ascribed 
according to the extent to which one feels philosophical initiated by a piece of music, or 
the extent to which the message of the music has been received by them and that they will 
then act upon the receiving of such a message. 

[2:16:49] The power of music must not be understated and the Millettarian musical 
tradition is well aware of its capability to impact the human emotions, psychology, and 
mind which in turn influence our beliefs and actions. 

[2:16:50] The types of music that the Millettarian musical tradition praises are those which 
fulfil their purpose to convey a message or story, or that fit within a particular regime or 
cause because in doing so, these musics realise their meaning and contribute to the world 
in furthering the cause or style or movement within which they are part of. 

[2:16:51] Departing from traditional thought on the topic, the Millettarian musical tradition 
does not encapsulate music within the boundaries of that which is created by the human 
mind; instead, the Millettarian musical tradition considers all natural sounds to be music. 

[2:16:52] The reason for this stance is due to the categorisation of music according to 
philosophical experience rather than other parameters and so therefore, natural sounds 
must be considered music because of the many opportunities they hold to initiate 
philosophical experience, imagination, and inspiration, as well as devotion too. 

[2:16:53] We shall now explore the second of the fundamental questions within the 
philosophy of music and this rests within the contemplation of the relationship between 
music and mind. 

[2:16:54] Essentially, it can be understood that music stimulates the mind with the result of 
imagination, inspiration, and such things as philosophical experiences and devotions, as it 
is held in the Millettarian musical tradition. 

[2:16:55] To perceive in relation to the mind is to be musically minded and is manifested by 
the ability to construct thoughts that are directly influenced by the music that one hears. 

[2:16:56] One's mind may be able to have philosophical experience, construct ideas, be 
inspired, or practice devotions without the aid of music and this is a gift that must be 
cherished, but so equally, it remains true that one's mind may rely on the wonders of 
music to inspirit the experiences, ideas, inspirations, and devotions within a person which 
importantly not make them subordinate to the former, but simply different in what aids 
them in achieving the same result. 

[2:16:57] If the mind is the window to the soul then the mind must also be the window for 
one's capacity to philosophise and for this reason alone, the influence of the mind is the 
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influence of one's belief orientations and if the mind is truly an influencee of music then it 
is towards that which we shall look if we wish to understand the connection between 
music and philosophy. 

[2:16:58] The mind holds a susceptive quality to music for it is through the mind that one 
is able to perceive music when it travels through the ears; it is not one's ears that perceive 
music, it is the mind. 

[2:16:59] The mind is the essential tool for one's philosophising of the world around them 
and due to music being championed by the Millettarian Tradition as one of the primary 
receptors for philosophising, the connection between music and the mind for the purpose 
of philosophising is chiefly understood as the purpose for music in a human perceptual 
setting, as differentiated from the meaning of music. 

[2:16:60] Now has come the time to designate our contemplations of the relationship 
between music and language in the context of the Millettarian approach to the 
understanding and interpretation of music. 

[2:16:61] In a Millettarian context, language relates to either one's written philosophisis or 
one's verbal and debatory philosophisis; language is that one uses to communicate their 
contemplations. 

[2:16:62] Language is the essence of philosophising in whichever form one's 
philosophisations are communicated; without language, we cannot philosophise and so 
language stands as the precursory to philosophisation and therefore the necessary 
precursor to the application of music in the context of philosophy. 

[2:16:63] But we must not forget that music itself is a language; it is a way of 
communicating our thoughts, feelings, and desires just as much as we use speech and 
writings to convey our expressions. 

[2:16:64] Further to this, we can understand music therefore as an expression of 
philosophy in addition to being an inspiriter of philosophy; to describe this we shall 
henceforth designate music to be duonomic; that which both initiates something and 
expresses it both in simultanation and succession. 

[2:16:65] Language is formed by words and it is words that we use to express our 
philosophisations; a philosophisis can drastically change according to the words we use to 
express it. 

[2:16:66] The mastery of words is the mastery philosophy for philosophy, in its simplest of 
senses, is the expression of words in a way that conveys ideas, both of a normative and 
innormative nature. 
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[2:16:67] Therefore, one must master the word if one is to master the philosophy; language 
is therefore essential to music in a Millettarian context because philosophy is central to the 
Millettarian approach to music; language, music, and philosophy therefore remain 
inextricably interconnected with one another. 

[2:16:68] One of the key areas of contemplative exploration for studiers of Millettarian 
Music and the Millettarian approach to the philosophy of music is the usage of language 
in the context of musical composition and interpretation to manifest philosophical ideas; 
what does one's music choice say about their philosophical orientation? What does one's 
musical compositions say about their beliefs and ideas? 

[2:16:69] One of the most interesting aspects of the philosophy of music explores the 
periods within musical history, what these periods and movements reveal about the 
world, how they characterise the eras in which they were developed, and how they reflect 
the feelings, wants, needs, and ambitions of the peoples living through those times with 
the eventual purpose of applying these notions to a Millettarian context. 

[2:16:70] The Millettarian musical tradition recognises every other tradition, period and 
movement within musical history as an expression of the thoughts, philosophies, feelings, 
woes and ambitions of the people and the composers of that era just as it considers itself in 
this same way. 

[2:16:71] It is the current ambition and intention for the Millettarian musical tradition to 
reflect these same parameters, but from a Millettarian perspective; Millettarian music 
should reflect Millettarian thoughts, philosophies, feelings, woes and ambitions. 

[2:16:72] The achievement of this only comes with the establishment and development of 
the tradition itself by incorporating styles that align with the message that you want to 
send; inevitably involved in this is the changing of people's musical perception according 
to the musical tone used; an extremely long and gruelling process indeed, yet not entirely 
unattainable. 

[2:16:73] Music must be the reflection of ambition, emotion, and imagination for these 
three areas form one's motivators for philosophical expression and philosophisation; 
therefore, music and feeling are inextricably connected and if one is to fuse their 
philosophisis to their musicality, one must channel their feelings through the music they 
listen and the music they create. 

[2:16:74] Furthermore, the Millettarian musical tradition considers music to be one of the 
primary characterisers of an era; the composers of every era demonstrate their opinions 
through the music they conduct and less subtly so through the words they may ascribe to 
the music they create, in the case of songwriters. 
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[2:16:75] The Millettarian musical tradition therefore accepts and praises music for its 
ability of characterisation and the Millettarian Culture embraces the fact that Millettarian 
Music is expected to characterise it. 

[2:16:76] The notion that music holds a characterisational ability is incorporated in The 
Philosophy of Millettism itself, especially so in Practical Millettism, but also strongly exists 
within the ideology of Millettarianism for the integration of music into the societal and 
cultural aspects of a civilisation is essential to form the identity of that civilisation and this 
is what Millettarianism uses music for; to shape identity 

[2:16:77] In addition to the notion of identity it is prudent to mention the extent to which 
Millettarian Music holds influence over the construction of the Millettarian Identity, which 
is certainly subject to change across the course of its existence, but the Millettarian 
Tradition suspects music to hold great strength in its influence across the overall 
Millettarian Identity; again, this another important area of contemplation for tunologists to 
address, think about, and construct pieces of writing around. 

[2:16:78] In earlier centuries, the question of whether there exists a connection between 
music and emotions; in the context of this discourse, we shall reconfirm the Millettarian 
opinion on such a topic, as well as expand upon it by exploring the connection between 
music and human ambition, imagination, inspiration, devotion, faith, and most 
importantly, one's orientation within philosophy as influenced by music. 

[2:16:79] The particular way in which a musical piece is both constructed and later 
portrayed is demonstrative of the philosophisations that listeners will revelate and so 
therefore the Millettarian musical tradition stresses the delicacy of musical composition 
and the particularity its nature; essentially, how one change can mean change for the 
message of the piece and its perception; this is a delicacy that all Millettarian composers 
must remember. 

[2:16:80] The Millettarian musical tradition understands that which is the relationship 
between philosophy and music to be distinctly differentiated from that which is the 
interaction between the two. 

[2:16:81] To clarify, the relationship between philosophy and music is purely theoretical 
while the interaction between philosophy and music is physical and manifestational by its 
nature, though the two are contemplated fairly equally within tunology for they address 
different aspects of philosophy and music. 

[2:16:82] To end our discussion of the fundamental questions regarding the philosophy of 
music, we shall now turn our attentions to exploring the question of what is meaning in 
relation to music as an appendix and neocontextualisation to the Millettarian 
understanding of what meaning is. 
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[2:16:83] The majority of our discussions and contemplation thusfar within this discourse 
have centred on or have been inspired by the purpose of music, but we must also address 
the Millettarian definition of meaning and apply this to music, thus forming a different 
result from contemplations based upon the purpose of music. 

[2:16:84] Firstly, in order to clarify the differentiation and contrast between the two, the 
purpose of music is to listen to, to send a message, to enhance our philosophisations, to 
inspire, to motivate, and to make us feel a particular way 

[2:16:85] However, like the Millettarian understanding of what meaning is, to address the 
meaning of music we must remove all worldly understandings and attachment and 
distortions of music and we must also remove our own perceptions from the equation in 
order to truly understand the meaning of music in an existential sense, as that is what 
meaning is considered to relate to in the Millettarian Tradition. 

[2:16:86] And it is therefore held that the meaning of music is an expression of nature at is 
core far beyond the human capacity to create music; music is in fact communication as a 
derivation of sound; music is the audial manifestation of physical phenomena at its 
basicmost extent. 

[2:16:87] One of the most important areas of contemplation within the Millettarian 
approach to the philosophy of music rests in the question of the influence of music on 
philosophy and oppositely, the influence of philosophy on music, the latter of which is of 
primary concern and interest and it is this that can perhaps be best understood to 
characterise the Millettarian approach to the philosophy of music itself. 

[2:16:88] The relationship between philosophy and music therefore remains symbiotic for 
they mutual benefit and dependent upon one another, but to address the former, the 
influence of music on philosophy is so profound, vastly understated, and incredibly 
diverse that it would be hard to exactly measuring this. 

[2:16:89] However, the Millettarian Tradition strongly maintains that there exists an infinite 
and absolute influence of music on philosophy, the products of which are perhaps 
untraceable unless the philosophers themselves have alluded to the fact that music has 
influenced their philosophisations. 

[2:16:90] All that one is able to speak of is one's own philosophisations and I can say that 
The Omnidoxy has been written by the graces of musical wonder; each philosophisis of 
the Millettarian Tradition can be considered to either be partially or entirely intrinsically 
formed by the inspirations of music. 

[2:16:91] The relationship between music and the Millettarian tradition of philosophy shall 
henceforth remain strong and even inextricable for Millettarian Philosophy cherishes the 
beauties of music and the imaginational gifts that it so often bestows upon the most 
creative of minds. 
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[2:16:92] Latterly, and even more importantly, the influence of philosophy on music is of 
immense contemplation due to ambitions of the Millettarian Tradition in the development 
of this occurrence. 

[2:16:93] The Millettarian Tradition understands the influence of philosophy on music to 
be at the present time of the writing of The Omnidoxy to be in a state of obscuration and 
disclarity. 

[2:16:94] The religious influence on music has been profound throughout the history of 
religion and it is this type of tradition of influence that the Millettarian philosophical 
tradition intends to recreate under the auspices of a philosophical context. 

[2:16:95] The Millettarian Tradition intends to develop itself in this way so as to become 
known and characterised for its establish of philosophical music, thus forming a new 
genre of music in the process; this is the central goal of the Millettarian Tradition in the 
context of music beginning with the development of the Cometanic tradition within 
Millettarian Music. 

[2:16:96] Millettarian philosophical music is the embodiment of Millettarian Music with 
the central subject of this musical tradition and genre being The Cosmos just like in 
Millettarian Philosophy. 

[2:16:97] The Cosmos, as an embodiment of order, nature, system, function, and beauty in 
existence, is expected to become the centrepoint of the Millettarian composers in their 
development of musical pieces in the Millettarian style; therefore, the Millettarian style can 
easily be characterised by an emphasis on that which is not Earthly. 

[2:16:98] Perhaps the greatest deviation of the Millettarian musical tradition from 
mainstream and pre-Millettarian music is the peripherisation of love and relationships, 
which exist centrally, especially in genres such as pop, rock, R&B, and other modern 
formations. 

[2:16:99] In this context, the peripherisation of love and relationship involves the removal 
of these from the central aspect of music to become a peripheral aspect so as to make the 
way for The Cosmos to reignforth. 

[2:16:100] Of course, the expression of love and relationships shall exist within the 
Millettarian musical tradition, but not in such an emphasised way, or such a repetitive 
way, as has manifested in mainstream modern forms of musicstry; the peripherisation of 
love and relationship means to make these aspects subordinate to the subject of The 
Cosmos and its progeny and phenomena. 
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[2:16:101] Now that we have understood the central ambitions of the Millettarian musical 
tradition, especially in its development of the influence of philosophy on music, we shall 
also introduce the new tradition henceforth known as music therapy 

[2:16:102] Music therapy is a tradition and practice developed within the Millettarian 
musical tradition used for philosophical devotion, understanding, inspiration, and 
enknowledgement through the composing, playing, listening, and analysis of pieces of 
music. 

[2:16:103] Music therapists are expected to train people in these four areas of philosophical 
experience in relation to the music they hear for such an ability is not considered to be a 
natural skill for most people; to learn how to see, hear, and perceive music in such a way 
that can be manifested in these four different types of philosophical experience is the main 
aspect of a music therapist's profession. 

[2:16:104] Music therapy is a practice that is to be much more vastly explored as a 
discipline within tunology outside the auspices of The Omnidoxy, but its introduction 
herein is of immense important as it exists at the beginning of the development of the 
Millettarian musical tradition. 

[2:16:105] By the study of music therapy, one understands the four-dimensionality of 
music in relation to philosophy: devotion, understanding, inspiration, and 
enknowledgement. 

[2:16:106] Music therapy is also to be used to enhance one's ability to exercise their 
philosophisations with their musicality; musicality, as a semistrument of study within 
tunology, is the extent to which one is able to realise their philosophisations through the 
composing, playing, and listening of music. 

[2:16:107] The Millettarian musical tradition is certainly oriented towards that which is 
known as program music; music that is formed according to a narrative, rather than 
absolute music that holds no allegorical narrative. 

[2:16:108] The Millettarian musical tradition considers absolute music to be message-less 
and without purpose and therefore does not encourage its creation, and certainly does not 
consider any absolute music to exist within the Millettarian musical tradition. 

[2:16:109] Another aspect of music philosophical contemplation is the aesthetics of music, 
essentially pertaining to the beauty of music. 

[2:16:110] The first aspect considered to beauteous about music is its diversity in 
composition, playing, and even in listening with regards to interpretation; like many of the 
other artforms, music is ultimately subjective which opens up its contemplation to an 
endless multitude of construals. 
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[2:16:111] The second of the beauties of music is its power and strength in furthering a 
cause and disseminating a message; there are few greater influencers of the human psyche 
and soul than that of music. 

[2:16:112] The third and final of the beauties of music identified by the Millettarian musical 
tradition is the endless resource that music continues to be for the development of one's 
philosophisations; a resource that one is able to extract inspiration from in order to 
manifest into imagination, thus leading to philosophisation, and later the communication 
of such philosophisations through speech or written discourse. 

[2:16:113] These can be known as the three contributions, or three points of aesthetics in 
Millettarian Music and by the character of the Millettarian musical tradition, they focus on 
the integration between philosophisation and music. 

[2:16:114] Moving on further, we come to that which is henceforth known as clinicism, 
which is in close association with music theory, and is embodied by those which are 
known as musical clinics. 

[2:16:115] Clinicism itself is an approach to the education of music through a series of 
sessions with groups or individually with a tutor, or music therapist for the purpose of 
gradually attaining one's musical philosophisis; the point of this is to proceed via a 
gradual course in the achievement of higher musicality rather than to force musicality, or 
to attain it in a way that one does not appreciate the achievement they have made. 

[2:16:116] A musical clinic under the auspices of clinicism is characterised by an informal 
meeting with a guest musician, philosopher, composer, or music therapist whereby 
questions may be asked in relation to musical, compositional, or music philosophisation 
styles and techniques with the intention of improve one's own abilities in such fields. 

[2:16:117] A musical clinic, as aforementioned, can be conducted in groups or individually 
between a learner and one of the four types of tutors with the possibility for a performance 
or demonstration of ability for the audience to observe and note in order to educate them 
in how they can improve; these musical clinics are to be held weekly with gradual 
improvement expected each week until the individuals are satisifed, and it is the discipline 
of tunology that is to address such clinics with regards to their management, and the 
content of their proceedings. 

[2:16:118] These clinics are to be held inside Millettarian philosophical buildings for their 
topics falls within the auspices of Millettarian Philosophy due to it exist within the 
discipline of study of tunology. 

[2:16:119] The central objective is for the audience to learn from the tutor or guest tutor 
with the goal of further dissemination the Millettarian approach to all aspects of music, as 
well as involving the general study of tunology which certain clinics may focus on, while 
others may purely focus on music therapy. 
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[2:16:120] One aspect of Millettarian Music that we must also address is the rich tradition 
of Millettarian musicals within the wider Millettarian musical tradition, which are 
considered to be even greater manifestations of philosophical experience, inspiration, and 
devotion, both in their creation, performance, and observation. 

[2:16:121] For this reason, the tradition of the creation of many Millettarian musicals shall 
continue for these are seen as greater manifestations of message as realised through the 
combination of acting, composing, designing, writing, and philosophising; therefore, 
musicals are considered to be the greatest manifestation of artistic expression and 
creativity and for this reason, musicals are championed in the Millettarian musical 
tradition. 

[2:16:122] That which is appellated as The Taylorian Experience of Music refers to the 
explanation of how I, as Brandon Taylorian, the writer of entirety of The Omnidoxy listen, 
understand, and most importantly utilise music as part of my Experience of Music, as it is 
henceforth appellated; this may also be known as The Cometanic Experience of Music for 
Cometan remains the mononym for which I am to be known in the musical, poetic, and 
artistic spheres. 

[2:16:123] Also contributing to the Millettarian approach to the philosophy of music is the 
Millettarian approach to music education; the pedagogy of music is a signifier of one's 
philosophical understanding of music. 

[2:16:124] The Millettarian Music Education Philosophy is essentially characterised by the 
notion of creative composition at its core rather than examination and the rigidity of 
courses. 

[2:16:125] Millettarian musical education prioritises the learning of composition soon after 
one has started learning to play the instrument of choice, even if composition is not their 
essential goal. 

[2:16:126] Learning how to compose music will teach a learner of an instrument the best 
way to not only play an instrument, but control it; many learning musicians are able to 
play their chosen instrument, but may still struggle to control the instrument; composers 
learn to control the instrument from the moment they begin to create music and this is a 
valuable skill for musicians to master. 

[2:16:127] In the Millettarian approach to musical education, creativity dominates in 
composition and playing alike as well as the study of the history of music being central 
according to periods, movements, styles, and genres in addition to the prioritisation of the 
study of the philosophy of music. 

[2:16:128] That which is appellated as The Incorporation of Image is a concept within the 
study of Millettarian Music in which the composition of music is constructed in 
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conjunction to cosmic and characteral imagery as well as being directly inspired by such 
imageries. 

[2:16:129] Another common term within Millettarian Music is the Millettarian Music Era in 
order to contrast the pre-Millettarian music eras in the entire history of music; this defines 
Millettarian Music as an era in addition to being a tradition, a style, a movement, and an 
appendix to Millettarian Philosophy 

[2:16:130] A prominent subject within tunology is that which is henceforth known as 
Millettarian Piece Organisation, as it is appellated, which deals with the particularly 
unique way in which Millettarian musical pieces are arranged and organised together. 

[2:16:131] This includes the particular layout of the titles and subtitles on Millettarian 
sheets of music, the standard copyright protections placed on every page of a Millettarian 
sheet of music, as well as the organisation of Millettarian pieces into many different 
variations, including amassories, invoments, and others. 

[2:16:132] This also involves the unique additions of creatories and theoretories at the 
beginning of every Millettarian musical piece, as well as the particular names ascribed to 
collections of Millettarian pieces, often using the suffixes of -doxy and -cusy. 

[2:16:133] Millettarian Piece Organisation remains an important subject for tunologists to 
address as it focuses on aspects of Millettarian musical pieces that make them unique in 
structure, and organisation. 

[2:16:134] Deriving from, yet more extensive to creatories and theoretories is that which is 
henceforth known as tunicusy; this firstly differentiates by the fact that it exists separately 
from the piece, while the two latter kinds are typically attached to a piece of music. 

[2:16:135] Furthermore, a tunicusy is a much longer philosophical commentary and 
narrative associated with a designated Millettarian musical piece and attempts to 
formulate the purpose of the piece to which it is designated, typically covering the 
societal, political, cultural, religious, economic, and philosophical topics for which the 
musical piece is primarily written. 

[2:16:136] The genre of philosophical music, as aforeintroduced, is holds two alternative 
and interchangeable terms with slight variations including the Millettarian genre, as well 
as the cosmic genre. 

[2:16:137] Another major aspect of tunology is dealing with Millettarian Music Ownership 
& Legality as it is officially appellated, and concerns itself with submissions of Millettarian 
Music and the legal status of ownership by The People's Constitutional Company of Jesse 
Millette, or one of its subsidiaries. 
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[2:16:138] The approach and policies of The People's Constitutional Company of Jesse 
Millette, or any of its subsidiaries, towards the nature of the ownership of Millettarian- 
styled pieces of music and other musical compositions; this known as Music Legality and 
involves the Millettarian approach to how music is to be owned, regulated, and 
distributed, but remains a topic to be more thoroughly discussed elsewhere and not within 
The Omnidoxy. 

[2:16:139] We have now reached the point of our discourse whereby we must address the 
new terminologies of Millettarian Music which we shall list herein and beyond The 
Omnidoxy, these will be placed within The Grand Lexicon of Millettology, but it must also 
be noted that certainly not all, and not all of the most important terms of Millettarian 
Music are defined within this discourse; the terms defined herein just so happen to have 
been created during the construction of this very discourse and therefore it seems prudent 
to demonstrate such simultaneity with their inclusion herein. 

[2:16:140] That which is henceforth known as aduation involves the instance in which two 
people composer a piece together, one as the instrumenter and the other as the producer or 
creative; aduational composition is practiced by myself as Cometan and my first tutor 
during my formational years as a composer. 

[2:16:141] Another term of Millettarian Music is that which is henceforth known as an 
obsitory, which is an indoor evening concert held in a Millettarian philosophical building 
usually as a way of raising funds for the building as part of its naological management. 

[2:16:142] Obsitorial concerts are characterised by the projection of cosmical images and 
videos during the concert and are also defined by only playing Millettarian musical pieces. 

[2:16:143] That which is henceforth known as discoring is the role of being a conductor at 
an obsitorial concert and is known as the process of discoration, and those whom assume 
such a role are henceforth known as discorators; this role also involves the choreography 
involved in aligning the music with the cosmically themed videos or pictures projected 
during the concert. 

[2:16:144] The term that is henceforth known as reveration refers to the instance and style 
of a Millettarian musical piece in which repetitions or slight echoes of a melody exist, or a 
musical arch exists that is characterised by repetitions of certain features or patterns in the 
effort to define a style of compositional featuring and patternwork within the piece, 
especially as a contrast between features, a common characteristic of Cometanic music, 
even if in creating a contrast rules are broken. 

[2:16:145] That which is known as manuscription encapsulates the entire process of the 
construction of a manuscript of music and holds great amounts of variation in the length 
of time it may take to create it, the creator of which is henceforth known as manuscriber 
and it may or may not be directly the role of a composer, especially not if said composer is 
represented by a company due to the company being able to employ manuscribers. 
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[2:16:146] An octavity in the context of Millettarian Music is the instance in which there 
exists a gap that is eight notes or more apart between the right hand and left hand of 
where an instrumenter is playing the piano, or another applicable instrument. 

[2:16:147] Movementation is another term which relates to the creation of a movement 
within a Millettarian musical piece, technically known as an invoment, and when it is 
designated as this, this action is known as an invomentation. 

[2:16:148] In the context of Millettarian Music, the term precomposition relates to the 
partial completion of a melody, or an entire composition before the official compositional 
process has begun, typically due to a strong melody that holds length and depth to be 
variated, the particular type of which is known as a proledy. 

[2:16:149] That which is known as Source Music in the context of Millettarian Music relates 
to Millettarian pieces of music used in films, television programmes, video games, and 
other videos, particularly as theme tunes. 

[2:16:150] Intral Music is any piece of music that The Five Millettarian Characters can hear, 
know about, or discuss in some setting, but does not necessarily have to be a Millettarian 
piece of music, but it most likely will be. 

[2:16:151] Underscoration is the action and process by which a person changes a 
Millettarian piece of music from the original in order to create a new variation, known as 
an underscored piece. 

[2:16:152] An underscorer does not encouragingly change a Millettarian piece of music to 
the extent to which it becomes non-Millettarian by it appearance, structure, and general 
character. 

[2:16:153] In Millettarian Music, a compodoxy is a piece of music composed by a student 
of the musidoxic education system, either as part of an official examination, or as an 
avocational expression. 

[2:16:154] In Millettarian Music, The Cosmicusy is the first amassory that founded the 
Millettarian musical tradition which consists of cosmically themed piano pieces, the most 
notable of which is The Grand Cosmos. 

[2:16:155] In Millettarian Music, The Denescence is the tenth musical piece in the amassory 
known as The Cosmicusy. 

[2:16:156] In Millettarian Music, a deoctave occurs during a musical piece, playing one 
octave of an arpeggio descending in order to quickly reach a lower octave. 
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[2:16:157] In Millettarian Music, that which is dextralised is a piano piece, distinctly 
dominated and lead by movements in the right hand. 

[2:16:158] In Millettarian Music, a dora is each completed stage of the splendora when a 
tricope is repeatedly played three times, and only four doras can make up a completed 
splendora. 

[2:16:159] In Millettarian Music, The Duscence is the second musical piece of the amassory 
known as The Cosmicusy. 

[2:16:160] In Millettarian Music, a gesticusy is a gesture that should be enacted at the end 
of every Millettarian musical piece that involves dramatically lifting one's hands up from 
the piano keys once the last note has been played. 

[2:16:161] In Millettarian Music, The Hexiscence is the sixth musical piece of the amassory 
known as The Cosmicusy. 

[2:16:162] In Millettarian Music, an intervallic splendora is a type of splendora that 
features one note intervals between each set. 

[2:16:163] In Millettarian Music, an inverted splendora is a splendora whose final set of 
notes is one note behind the previous set rather than one ahead. 

[2:16:164] The Kosita is the official name for the Millettarian Ballet tradition which 
incorporates an entirely cosmical genre, including cosmical and galactical settings, props, 
characters, imageries, and narratives, and is almost always accompanied with Millettarian 
Music, as well as Millettarian style stories. Performances of Kosita ballet almost always 
hold some Millettarian philosophical exemplum, or allegory. 

[2:16:165] In Millettarian Music, a mirroment is a type of piano piece with the same notes 
in both hands for the majority of the piece. 

[2:16:166] In Millettarian Music, a mittidoxy is a piece of music within the musidoxical 
system that is used to introduce a new level for the musician to play at, especially shortly 
after the passing of an exam. 

[2:16:167] In Millettarian Music, the musidoxy is the newfound system of musical 
education founded and utilised within the Millettarian musical tradition, and is 
characterised by its demanding, and challenging structure, but also by its emphasis on 
composition as integral to higher musical understanding and knowledge, rather than just 
instrument playing. 

[2:16:168] In Millettarian Music Theory, to naturalise is the process of turning a sharpened 
or flattened note to its natural root note. 
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[2:16:169] In Millettarian Music, The Noscence is the ninth musical piece of the amassory 
known as The Cosmicusy. 

[2:16:170] In Millettarian Music, The Octoscence is the eighth musical piece of the 
amassory known as The Cosmicusy. 

[2:16:171] In Millettarian Music, a pedalment is a type of piano piece in which all, or the 
majority of the piece is played with the pedal in some way 

[2:16:172] In Millettarian Music, a practicusy is a piece of music that is intentional 
designed to be played in order to practice and exercise a particular skill on an instrument. 

[2:16:173] In Millettarian Music, a predoxy is the first great stave of a piece of music. 

[2:16:174] In Millettarian Music, The Priscence is the first musical piece of the amassory 
known as The Cosmicusy. 

[2:16:175] In Millettarian Music, a prodoxy is the second great stave of a piece of music. 

[2:16:176] In Millettarian Music, The Quascence is the fourth musical piece of the amassory 
known as The Cosmicusy. 

[2:16:177] In Millettarian Music, a qudoxy is the fourth great stave of a piece of music. 

[2:16:178] In Millettarian Music, The Quiscence is the fifth musical piece of the amassory 
known as The Cosmicusy. 

[2:16:179] In Millettarian Music, The Septiscence is the seventh musical piece of the 
amassory known as The Cosmicusy. 

[2:16:180] In Millettarian Music, a sinistralised piano piece is distinctly dominated and 
lead by movements in the left hand. 

[2:16:181] In Millettarian Music, a splendora is a specified arrangement of the notes in any 
system of music to be played on any musical instrument in a tricope of repeated notes that 
ascend in pattern and descend accordingly. 

[2:16:182] In Millettarian Music, a splendoral bass is a set of four splendoras, typically 
inverted splendoras, that make up a base tune to either be played alone with both hands, 
or with a separate melody in the right hand. 

[2:16:183] In Millettarian Music, The Terscence is the third musical piece of the amassory 
known as The Cosmicusy. 

[2:16:184] In Millettarian Music, a thidoxy is the third great stave of a piece of music. 
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[2:16:185] In Millettarian Music, often when relating to splendoras, a tricope is a group of 
three notes that are, in basic splendoras, each one note apart, but in more complex 
splendoras, can be further apart, and are to be repeated three times in order to complete 
that particular dora. 

[2:16:186] In Millettarian Music, a vodament is a section of a musical piece between two 
distinct movements that acts as a bridging effect. 

[2:16:187] In Millettarian Music, to achord is to provide a musical idea with chords, 
typically splendoras in order for them to become achorded splendoras. 

[2:16:188] In Millettarian Music, an achorded splendora is a type of splendora that is 
played in chords rather than in separate consecutive notes. 

[2:16:189] In Millettarian Music, during a musical piece, an adoctave is playing one octave 
of an arpeggio ascending in order to quickly and smoothly reach a higher octave. 

[2:16:190] In Millettarian Music, an amassory is a collection of usually ten musical pieces, 
the first of which is The Cosmicusy. 

[2:16:191] In Millettarian Music, an ambidox is the movement of one's hands during the 
performance of a piano piece in which left hand crosses over the right and the right hand 
then crosses over the left. 

[2:16:192] In Millettarian Music, an ambidoxy is a musical piece in which an ambidox 
occurs. 

[2:16:193] Now that we have outlined some of the terms within Millettarian Music, we can 
now begin to end the discourse; Millettarian Music is established herein and henceforth as 
a musical tradition, movement, style, and period in the history of music and remains 
infused by the principles, beliefs, and ideas of The Philosophy of Millettism. 

[2:16:194] Tunologists are henceforth provided with a great variety of topics to 
contemplate therefore making the achievement of the title of tunologist one that is 
expected to take many periods of time in study and thought in order to attain; tunological 
study is vast in expanse, depth, and its debatorial tradition is expected to be rich in 
character. 


The Far Future Vision 
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[2:17:1] It is a penchant of mine to envision, yet for such a statement to be proven true, I 
must dedicated this short discourse to the envisionment of the future far beyond the 
present time when the activities prophesied in The Omnidoxy have all been realised. 

[2:17:2] Presently, I can imagine the possibilities and most importantly, the opportunities 
for humanity, all of which begin and rest upon the embarkation and eventual completion 
of the Humanic Exploration of The Cosmos. 

[2:17:3] I imagine that humanity will unfurl in population onto the majority of the 
habitable planets of The Milky Way and mix with other species, both humanoids and non¬ 
humanoids. 

[2:17:4] New cultures, environments, societies, governments, philosophies, and religions 
will form across the histories of these worlds and the civilisations existing upon them; 
everything that has happened in the history of humanity on The Earth will inevitably 
happen on all the other planets of the galaxy and more so in many other ways. 

[2:17:5] There will be eras of war and eras of peace; there will be a galaxy-wide 
transportation system based upon lanes of interstellar travel for all spacefarers to use; the 
civilisations across the galaxy will be vastly interconnected governmentally, politically, 
economically, culturally, religiously, and philosophically. 

[2:17:6] Trade between planets and other forms of civilisation on dwarf worlds, moons, 
and large asteroids will occur thus pertaining to the essential requirement for planetary, 
interplanetary, and interstellar systems of law, regulation, security, and fair trading 
practice. 

[2:17:7] It is prophesied herein that there will be abundance of cultures, philosophies, 
societal structures, ideologies, and religions that are associated with the different peoples 
of all the different worlds, perhaps the true abundance of which is uncountable in number. 

[2:17:8] And therefore, from this, we can derive that the promulgation of Earthian or 
humanic philosophies, religions, and ideologies will inevitably occur leading to the 
formation of a grand diversification of worlds and peoples with The Earth as it is presently 
as a microcosm of what galactic-wide civilisation will become; a giant wok of beliefs, races, 
interests, talents, and heritages. 

[2:17:9] But having voyaged to the furthest reaching eras of the future, it is important that 
we return to our present time and circumstances for these remain the necessary precursor 
to that which will succeed them. 

[2:17:10] We remain stood atop a cavern and it is only a matter of time until we must 
vacate from where we stand, and take the risk to fly to the other side, or descend into 
oblivion. 
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The Construction of the Millettarian Civilisation 

(Millettarianism) 

[2:18:1] The Omnidoxy is the central founding and authorised text that is accredited to the 
establishment of the beliefs of The Philosophy of Millettism with The Grand Centrality 
encapsulating wider Millettarian Philosophy which also includes that which shall be 
henceforth known as Millettarianism, as a sister to Millettism, but classified as an ideology, 
or a political/economic/social philosophy 

[2:18:2] This discourse can be seen as the omnidoxical precursory introduction to 
Millettarianism in order to make a link to The Millettarian Methodology from The 
Omnidoxy 

[2:18:3] This discourse is provided with an aptly appellated rubral for The Construction of 
the Millettarian Civilisation can be considered the essential purpose of the founding of 
Millettarianism which covers almost all aspects of societal, governmental, financial, 
educational, and business functions in the society 

[2:18:4] This discourse can therefore be considered the connector between The Omnidoxy 
and the latterformed Millettarian Methodology which addresses the ideology of 
Millettarianism from all aspects and with a depth that would not be suitable to be 
conducted within the context of The Omnidoxy 

[2:18:5] There are three aspects of Millettarianism that are to be outlined with this 
discourse, the first of which is the relationship between Millettarianism and 
Millenarianism, and the second is the belief orientation that which is henceforth known as 
noncurriculism while the third is given a short discourse of its own known as the One 
State Theory as part of the Millettarianistic philosophy 

[2:18:6] Millettarianism and Millenarianism; despite the coincidence of the similarity 
between these terms, that is all it remains; a coincidence, and it is this that we must not 
forget and a distinction must always be clearly made between the two as dilettants are 
especially characteristic of confusing similarly sounding and spelt terms while often 
pertain to different things. 

[2:18:7] According to the beliefs within Millettarian millenarianism, Millettarianism is the 
next millenarian change to occur in which there will exist a utopian period compared to 
the present times; the belief is further outlined in The Millettarian Methodology 

[2:18:8] Noncurriculism, as followed by noncurriculists, believes that a curriculum based 
education creates an educational homogenisation and therefore does not allow for the 


812 



diversification of ideas, and nor does it allow for the promotion of the diversity of topics 
according to the talents and interests of those in education; noncurriculism is characteristic 
of advocating for personalism within the education system; this belief orientation is 
further outlined in The Millettarian Educational Methodology 


One State Theory 

[2:19:1] As a final appendage to the previous discourse, we will outline that which is to be 
henceforth known, in the context of Millettarianism, as the One State Theory 

[2:19:2] Despite its outline herein, the One State Theory does not exist within The 
Philosophy of Millettism, but instead exists as part of Millettarianism and, simply put, 
offers a practical proposal for The Earth to become single state governed with a large 
variety of governmental approaches, whether by confederationism, technocracy, or by 
some other means of government. 

[2:19:3] The One State Theory is characteristic of the advocation for humanism as working 
for the implementation of the process of humanisation think in context of humanity rather 
than for a particular country, religious group, or ethnic group. 

[2:19:4] The One State Theory establishes one of its principle concepts and processes as 
that which shall be henceforth known as conpanisation, as encapsulated by the belief 
orientation of conpanism or conpanisationism, the idea of bringing humanity together into 
one through a single state world. 

[2:19:5] In this, a new prefix known as conpa- is created which pertains to the instance of 
bringing a group together as one, especially after prejudices and divisions within the 
group; essentially, a process of unification. 

[2:19:6] Conpanism, as followed by conpanists, relates to the belief that the only way to 
achieve betterment for humanity is through humanity's conpanisation; bringing humanity 
together in a one state world on The Earth. 

[2:19:7] Conpanist thought can be applied to a multitude of areas include purely 
philosophical, as well as in political, economic, cultural and social contexts, and even 
though traditional conpanism and conpanisation pertains to a state, there may also exist 
non-state forms, wherein there is a general consensus to unify humanity, but not to do so 
via a one state world which demonstrates the ability of conpanism to hold a wide range of 
orientation that do not have to particularly be grounded into the context of politics and 
nations. 

[2:19:8] The term that is henceforth known as conparity is an approach to unification 
encompassed by the idea that a divided group is best brought together by displaying their 
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differences so that they can learn to respect and compromise with one another rather than 
just emphasising their similarities and trying to convince all such peoples to be grouped 
together and coexist peacefully which, even though they do hold similarities, is not 
realistic as is evidence by the many instances in history whereby those whom share similar 
beliefs have fallen out in some way 

[2:19:9] The One State Theory is further explored as a proposed concept within The 
Millettarian Methodology, but it was felt that its introduced within The Omnidoxy 
remains suitable. 


Philosophical Marketing & Advertising 

[2:20:1] This major discourse is concerned with the application of philosophy in general, as 
well as Millettarian Philosophy specifically, to all aspects of marketing and advertising 
theory, as well as business management theory and all related concept. 

[2:20:2] Philosophical marketing and advertising is henceforth categorised as a 
codiscipline as it exists within both metaphilosophy as well as within tiritology in the 
context of Millettarian Philosophy as it is addressing how a philosophy is to be displayed 
and oriented in the world and to particular audiences, especially so in the context of a 
philosophy as a brand therefore defining it from tiritology. 

[2:20:3] Similar to the principal purpose of marketing and advertising for businesses which 
remains profitability meanwhile the purpose of marketing and advertising in this context 
— in the context of philosophy — is that which is known as promulgation, as is 
manifested by the belief orientation henceforth known as promulgationism, and is to be 
measured by promulgability. 

[2:20:4] Promulgation therefore remains the centralmost and commonmost aspect of all 
branches and concepts of philosophical marketing and advertising for promulgation 
remains the main purpose of these practices. 

[2:20:5] Promulgability analysis is herein created as the analysis of the promulgation of an 
organisation's output either measured according to monetary, publicity, or labour effort 
factors, typically within a specific periodisation. 

[2:20:6] The analysis of promulgation is of immense importance if we are going to be able 
to improve our marketing and advertising strategies to create greater levels of awareness 
for future campaigns therefore we understand that promulgability analysis remains 
elemental to the overall production of results from the campaigns we conduct, thus 
conveying its importance to us. 

[2:20:7] That which shall be known as a promulgability index which involves the listing of 
campaigns according to the level of their promulgability in order to draw comparisons 
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between different campaigns to decipher which elements of the campaigns worked better 
than others in order to improve the campaigns. 

[2:20:8] That which is henceforth described as the rate of promulgation, or the 
promulgative rate relates to the relative promulgability of a marketing or advertising 
campaign, often measured in realtime through simultaneously disseminated 
questionnaires, polls, and adherency censuses in order to determine the rate promulgative 
rate; this remains an intense form of promulgability analysis as it is conducted in 
concentrated periods immediately following the dissemination of the marketing or 
advertising materials. 

[2:20:9] There is another term that remains central to the Millettarian approach to the 
subject of philosophical marketing and advertising which is known as promulgative 
proportionality which states the principle that if promulgation increases then adherency or 
capacitancy will proportionally increase as a direct consequence. 

[2:20:10] Promulgative proportionality rests at the heart of philosophical marketing and 
advertising theory as it determines the role of promulgation as the central purpose and 
aim to marketing and advertising a philosophy. 

[2:20:11] Furthermore, promulgative proportionality rests upon the notion that adherency 
and capacitancy are directly influenced by activities that are conducted for the purpose of 
promulgation and therefore makes the assumption that awareness will inevitably 
correspond firstly to capacitancy and later, to adherency. 

[2:20:12] A related term is that which is henceforth known as promulgative time which 
pertains to the extent of time between when a person becomes aware of a philosophy and 
when they adhere to it. 

[2:20:13] There are three more terms that we must introduce before we continue in our 
discourse on philosophical marketing and advertising; the first of these is henceforth 
known as surfaction, also known as positive promulgation. 

[2:20:14] Surfaction relates to the instance in which the adherency or capacitancy of a 
philosophy exceeds the extent of the promulgative activities conducted within a specified 
period. 

[2:20:15] As the oppositism, that which is henceforth known as disurfaction, also known as 
negative promulgation, relates to the instance in which the adherency or capacitancy of a 
philosophy inceeds (opposite of exceeds) or remains insufficient according to the 
promulgative activities conducted to it within a given period. 

[2:20:16] The final term that is henceforth known as abnormal promulgation relates to 
increase an in promulgation that does not correspond to a proportional growth in 
adherency or capacitancy and therefore defies the promulgative proportionality principle. 
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[2:20:17] It is important to outline these important concepts herein before we delve further 
into philosophical marketing and advertising theory so that audiences can understand the 
premises upon which this codiscipline of metaphilosophy and tiritology is based whilst 
simultaneously defining it from mainstream marketing and advertising theory 

[2:20:18] We must now further our discourse by exploring the many aspects of 
promulgation strategy which formulates a major element to promulgative activities, of 
which there are nine major promulgative strategies. 

[2:20:19] The first of these is the most common strategy and is henceforth known as 
promulgative maximisation relates to the largest possible increases in promulgation 
according to the means with which to achieve which should remain the greatest ambition 
of any philosophy 

[2:20:20] Another promulgative strategy is that which is known as gross promulgation 
relates to the difference between adherency increase and the monetary resource, and time 
costs directly associated with such an increase from the efforts of promulgation. 

[2:20:21] That which is henceforth known as moored promulgation is a strategic aim 
focused on immovable growth of a philosophy, or one of its denominations / schools of 
thought, and to be satisfied with such stagnancy in growth. 

[2:20:22] The fourth of the nine promulgative strategies is that which is known as marginal 
promulgation which encapsulates the strategy aimed at small increases in the context of 
philosophical adherency or capacitancy, but are not fixed or scaled as is the case of 
incremental promulgation. 

[2:20:23] As aforementioned, that which is known as incremental promulgation is the 
strategy involving the increase in the awareness of a philosophy through scaled and fixed 
levels of measured increase rather than overly ambitious increases as is advocated by 
promulgative maximisation. 

[2:20:24] Meanwhile, the strategy henceforth known as promulgative effectiveness is 
focused on how promulgation techniques will help the wider societal environment rather 
than just see the purpose of promulgation being the increase in adherence. 

[2:20:25] The seventh of these promulgative strategies is known as the promulgative 
monopoly as a strategy focused on the philosophical institution monopolising 
promulgative activities over all aligned organisations and adherents. 

[2:20:26] Passive promulgation relates to the receiving of awareness without conducting 
any particular promulgative process to receive awareness and is an occurrence that may be 
relied upon in strategy when there exists only small amounts of funds for official 
marketing and advertising campaigns. 
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[2:20:27] Finally, the strategy which is henceforth known as promulgative compensation 
refers to the period after promulgation targets have been achieved, and reciprocation of 
funds back through the operations of the philosophical institutions through greater 
funding for social programmes for example, so as to stimulate further ideas and funnel 
funds towards projects that are able initiate change. 

[2:20:28] Each of these strategies holds equal amount of respect from the Millettarian 
Tradition as each one is considered to contribute to promulgation in its own unique way 
that no other can counteract. 

[2:20:29] Now that we begin to move away from promulgation strategies, we can begin to 
look at further foundations to the nature of promulgation, as well as application of 
promulgation to the foundational aspects of marketing before we then apply philosophical 
marketing to the topics within mainstream marketing and advertising theory. 

[2:20:30] Beginning with that which shall be known as the promulgation motive, this 
relates to the purpose for promulgating, often in order to derive an alternative to the 
increase of adherency or capacitancy as is the default; this promulgation motive is 
expected to vary according to the strategy taken, or the philosophical approaching to 
marketing and advertising. 

[2:20:31] Philosophical monopoly refers to the instance in which a philosophy has no other 
prominent philosophies or religious traditions to interact or compete with in a specific 
population therefore pertaining to the assumption that all its promulgations will be 
fruitful due to the lack of competition. 

[2:20:32] Before we begin to look towards marketing performance management, we must 
considered the group of philosophies and approaches to philosophical marketing and 
advertising collectivised within for-promulgation philosophy. 

[2:20:33] For-promulgation philosophy is characterised by a prioritisation of promulgation 
as the purpose of philosophical marketing and advertising in the place of the purpose of 
profit like for businesses. 

[2:20:34] However, for-promulgation philosophy sees not only the purpose of 
philosophical marketing and advertising as promulgatively premised, but further to this, 
understands philosophy, especially organised philosophy in general and as an entirety, to 
hold the promulgation of its ideas to be its central purpose for without promulgation, the 
argument remains that philosophy holds no purpose if one is not willing to share and 
make others aware of their notions and thoughts. 

[2:20:35] Instead of marketing performance measurement, we consider in this context that 
which shall be known as promulgation performance measurement which is considered to 
be based on six factors: 
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[2:20:36] Alignment to the end goals and ambitions laid down in the philosophy, typically 
derived from the founding document. 

[2:20:37] Accountability to the principles and values of the philosophy and its 
organisational authority as to not compromise on these in order to achieve promulgation. 

[2:20:38] Analytics to manifest and statistically display promulgative results as well as 
track such promulgative activities so as to pinpoint campaigns to superiorises them above 
others. 

[2:20:39] Automation to introduce systems, procedures, and equipments of measurement 
that are conducted automatically without the requirement of dedicated labour to achieve 
them, which is typically characteristic of digital forms of promulgation performance 
methodology. 

[2:20:40] Alliances to work with partner organisations to receive information, labour, and 
specialist resources that are not available internally so as to achieve better performance 
measurement and management, an example of which would be outsourcing to an agency. 

[2:20:41] Assessment to evaluate and to come to definitive conclusions about how 
promulgation effects a philosophy and its principles, the way it is perceived, and how it 
interacts with the world with the greater promulgation it receives. 

[2:20:42] There are herein ascribed three forms of promulgation according to time which 
include interim promulgation, median promulgation, and permanent promulgation which 
refer to short-term, medium-term, and long term methods of promulgation respectively. 

[2:20:43] These varying forms of promulgation according to time length are demonstrative 
of the range of promulgative activities and are to be implemented according to the goals of 
the promulgator and the resources at hand of the promulgator. 

[2:20:44] Another form of promulgation is less so connected to time length and is more 
directed towards a form of implementation known as senior management which 
collectively relates to the direct efforts made by the leaders of the philosophical institution 
holding authority of the philosophy to affect marketing strategy and philosophical 
operations. 

[2:20:45] Before we delve further into the promulgative efforts of marketing a philosophy, 
we must outline those which are collectively appellated as The Fifteen Transferences 
which are correspondent to the p's in mainstream marketing theory. 

[2:20:46] The first of these is the most important as it rests at the heart of philosophical 
marketing and advertising theory and refers to profit as transferred into promulgation in 
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the context of philosophy; this transference rests at the heart of the difference between 
business forms of marketing and philosophical forms of marketing. 

[2:20:47] Paper, as the second of the p's meaning money and currency, is transferred into 
one's ability to offer their adherence to a philosophical system of thought, or more 
particularly, a denomination, school of thought, or a belief orientation; adherence is 
therefore considered to be the currency of promulgation. 

[2:20:48] Pricing is transferred into sociocultural, religious, and political costs of adhering 
to a philosophy such as discrimination, persecution, limitation of opportunities, social 
ostracism, and any other of disadvantage to one's alignment to a philosophy. 

[2:20:49] Product, as another of the p's, is transferred into the substance (whether physical 
or abstract) that a philosophy is providing to someone in exchange for their adherence, 
and sparks the debate of whether a philosophy is indeed a product primarily or a service. 

[2:20:50] Place is transferred into sophariums, debating halls, or astronomical dark sites as 
locations in which The Philosophy of Millettism can be physically manifested and 
practised, but a broader view of Millettarian Philosophy suggests that The Philosophy can 
be conducted, practised, and manifested in any location, though those listed here are the 
most publicly common. 

[2:20:51] Promotion is transferred into the various activities conducted either by a 
philosophical organisation, its adherents, or aligned organisations in order to achieve 
promulgation (profit) by fulfilling the principle that the essential goal of all philosophies is 
to widen their adherent pool. 

[2:20:52] Process is transferred into the many simultaneously occurring and either 
controllable or uncontrollable elements involved in the development of a philosophy 
across the course of its history from the moment of its founding and onwards, including 
all its revivals, declines, resurgences, and obsolete periods. 

[2:20:53] Personality is transferred into the way by a philosophical organisation continues 
to interact with the society and the people within the society, especially in its reactions to 
crises and criticism which forms its personality. 

[2:20:54] People, as another of the p's of marketing, is transferred into population which 
remains the principle variable for the measurement of adherence and capacitancy 
therefore maintaining its relevance for activities of promulgative analysis. 

[2:20:55] Packaging is transferred into the way in which a philosophy is either physically 
or digitally presented as opposed to its abstract presentation as manifested by concepts 
and theories; packaging is almost entirely controllable by the philosophical institution, by 
its partner organisations, or by an employed labour force or agency through outsourcing. 
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[2:20:56] Presence is transferred into the extent of the influence that a particular 
philosophy or one of its denominations, schools of thought, sister philosophies, or belief 
orientations holds over a population, an organisation, or over a government. 

[2:20:57] Purpose is transferred into the self-promoted and perceived mission of a 
philosophy; essentially, the end goals and ambitions of a philosophy wherein its idealisms 
would be realised; what the philosophy wishes to achieve or change in the world so as to 
fulfil itself. 

[2:20:58] Position is transferred into the hierarchy and interactions between a particular 
philosophy and the other philosophies and religions also present in the country, or in the 
population and how the said philosophy is to interact with and treat other traditions. 

[2:20:59] Picture is transferred into the portrayal or image of the philosophy as perceived 
by a particular population and is attempted to be controlled, but often remains 
uncontrollable by both the institution itself, its affiliated organisations, and the 
philosophy's adherents. 

[2:20:60] Proof is transferred into the results that a philosophy achieves over a period of 
measurement, whether this be in the context of adherency, capacitancy, or some other 
measured variable. 

[2:20:61] Now that we have established the fundamental transferences between business- 
oriented marketing and philosophical-oriented marketing, we can now begin to develop 
philosophical marketing further by incorporating various elements of mainstream 
marketing theory as applied to a philosophical contextualisation. 

[2:20:62] Firstly, we must focus on distribution which, in a philosophical context, transfers 
into dissemination which pertains to the availability and accessibility of a philosophy to a 
population, or a segment of the population. 

[2:20:63] Fundamentally, we ascribe five societal affectants to the promulgability, 
availability, and accessibility of a philosophy including the following: 

- governmental policy / ideology 

- pre-existing philosophy competitors 

- dominant religious tradition 

- cultural orientations and traditions 

- political, economic, and technological circumstances 

[2:20:64] Further to this, it also remains important to establish the channels available to 
make a philosophy disseminable to a population, and includes: 

- channel design 

- intermediaries 
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- channel motivation 

- channel conflict 

- channel switching 

- adherent value 

[2:20:65] Disintermediation is another term that is herein applied to the philosophical 
realm and refers to the instance in which the institution chooses to drop the involvement 
of an intermediary organisation in the dissemination channel, typically due either to 
financial difficulties, or because that intermediary is believed not be presenting the 
philosophy in the intended way 

[2:20:66] Furthermore, that which is henceforth known as the Trajectory of Channels refers 
to the different channels of interaction between a philosophical institution and other 
parties, all of which are herein listed below. 

[2:20:67] The first of these is that which is known as a direct channel which refers to the 
institution directly interacting with their adherents rather than through some other party, 
known as a face. 

[2:20:68] The second of these is that which is henceforth known as an intermediated 
channel which refers to the philosophical institution and its interaction with the adherents 
of the philosophy it represents through an intermediary organisation. 

[2:20:69] The third of these is that which is henceforth known as an interpreted channel 
which relates to the philosophical institution and its interaction with the adherents of the 
philosophy it represents through an interpreter of the philosophy, which is expected to 
cause considerable contentions between the institution and the philosophy's adherents if 
the interpreter's version of the philosophy does not correspond to the institution's version. 

[2:20:70] The fourth and penultimate version of a channel trajectory is that which is 
henceforth known as a diplomediated channel which refers to the instance in which a 
philosophical institution's interaction with the adherents of the philosophy it represents is 
conducted through two parties of an intermediary organisation and interpreter 
respectively. 

[2:20:71] A diplomediated channel demonstrates the widest gap between the philosophical 
institution and the adherents of the philosophy which may possible cause fragmentation 
in what the institution is espousing and what actually reaches the adherents. 

[2:20:72] Finally, that which is to be known as an unauthorised channel refers to the 
instance in which a non-institutional source, as the original initiator of the channel as 
distinguished from all other channels aforementioned, directly interacts with the 
adherents of a philosophy instead of a the institution that represents the philosophy. 
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[2:20:73] Now that we move away from the different disseminational channels, we 
naturally come to address the various different types of dissemination, of which there are 
three types. 

[2:20:74] Intensivised dissemination is the instance in which the philosophy or school of 
thought is accessible to all channels to discover and is positioned so that the mass amount 
of people can relate to the elements of the philosophy that presented, typically those which 
are more understandable. 

[2:20:75] Selectivised dissemination is the dissemination type in which the philosophy or 
school of thought is accessible in only a limited number of channels and permission is only 
give to a few intermediaries to disseminate it; essentially requires extensive research in 
order to discover while the latter is easily discovered. 

[2:20:76] Exclusivised dissemination is the final of the three main dissemination type and 
refers to the philosophy or school of thought is inaccessible to the vast majority of people 
and is only openly discussed or accessible to particular groups such as specialist or 
academic philosophers; essentially, not an advertised or marketed element of the 
philosophy. 

[2:20:77] Exclusivised dissemination is closely associated with niche marketing as it only 
remains concerned with the dissemination of a philosophy only to specialised individuals, 
however, such individuals may hold considerable influence over others, especially in an 
educational and governmental setting with reference to academic philosophers and 
philosopher-politicians respectively. 

[2:20:78] As aforementioned in this discourse, pricing refers to the cumulation of the 
emotional, sociocultural, religious, financial, and political costs of adhering to a 
philosophy, or one of its denominations, schools of thought, or belief orientations. 

[2:20:79] In order to gain a greater understanding of price, we must differentiate it by type 
and further segment according to subtypes, the former of which we shall now outline to 
form the foundations of how we are to understand the variations and concentrations in 
price in the context of philosophy. 

[2:20:80] The first of these is social or familial pressure not to follow a philosophy, typically 
due to sociocultural heritage and norms which is likely to result in social ostracism, 
familial outcasting, and in more extreme cases, may result in violence, domestic abuse, and 
forced realignment. 

[2:20:81] For this reason, it is expected that many people living under oppressive regimes, 
or living amongst a conservative family or community will intentionally hide their 
philosophical alignments and not allow them to be recorded in censuses, thus distorting 
the real values in philosophical demographics. 
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[2:20:82] The second form of price resides in the practice of one's philosophy, especially in 
the context of giving up one's desires, habits, or previous interests so as to conform to the 
philosophy's principles. 

[2:20:83] This should be classified as a form of self-inflicted pricing as long as the 
individual is aware of such conformities that they will need to abide by, except in the 
instance that one may be forced into philosophical alignment or realignment which then 
begins to afflict their human rights and therefore transfers such practices into 
discrimination. 

[2:20:84] Another instance in which this form of pricing may be distorted is through some 
potential practice of pseudophilosophies, wherein they coerce adherents into joining the 
philosophy by omitting some of the principles and tenets that adherents must conform to 
so that the system looks more attractive than perhaps it would do; this henceforthly 
known as erasement which is associated with secretive and potentially pernicious 
elements. 

[2:20:85] Despite the fact that the Millettarian philosophical tradition adamantly maintains 
that philosophies and religions can coexist and are able to be adhered to simultaneously, as 
communicated through the belief orientation of coexistentialism, there does exist a form of 
pricing pertaining to the instance in which a person feels they must leave their religion to 
join a philosophy. 

[2:20:86] The instance in which someone feels or conducts this action is to be henceforth 
known as retroalignment and this is considered to be both unnecessary, pernicious to 
religious traditions, and generally distorting of the nature of philosophy; despite this not 
being recognised by the Millettarian Tradition, it remains classified as a price. 

[2:20:87] Another price is encapsulated in the political dangers and governmental 
pressures not to join the philosophy which are characterised as implementing institutional 
restrictions onto such people, including placing obstructions for job opportunities, as well 
as not being given benefits that others may be given. 

[2:20:88] Another price refers to sociocultural, religious, and political consequences of 
leaving the established or dominant religion to join a philosophical system in the context 
of an oppressive regime; again, this can be considered as part of political dangers and 
governmental pressures enforced by the regime. 

[2:20:89] Prices are the costs associated with one's alignment with a philosophy and can 
range from insult to ostracism to outright excommunication from the society, typically via 
imprisonment depending on the severity of the regime as well as the extent of the 
conservativeness of the society. 
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[2:20:90] Now that we begin to move on from discussions of price in relation to 
philosophical marketing, we come to address the various elements of retailing, service, 
campaigning, and forms of fundraising for philosophies and their affiliated institutions. 

[2:20:91] One of the most important terms to know is philosophical retail which pertains to 
the notion that philosophies must be sold to adherents metaphorically in order for 
adherents to truly to align themselves with it; the notion of selling a philosophy rests at 
the basis of philosophical marketing and advertising and is an alternative form of 
promulgation that may be seen as lowering philosophy to a commercial level, but is 
expected to become a lifeblood of funding, organising, and orienting philosophical 
institutions in the future. 

[2:20:92] Retailing a philosophy involves all aspects of marketing and advertising, but 
prominently involves explanation, recitation, and acceptance of understanding of a 
philosophy after seeing an advert or receiving marketing materials; within philosophical 
retail, philosophies are generally considered to be products. 

[2:20:93] However, in the context of philosophical service, philosophies are considered to 
offer services to its adherents through providing them with a wealth of concepts, theories, 
and notions to contemplate and expand their knowledge and the capacity of their minds 
to encapsulate. 

[2:20:94] The notion that philosophy is a service takes away from other notions about 
philosophy as a product that should be sold, or philosophy as a commodity that should be 
traded, but is not necessarily in opposition to the development of philosophical retail. 

[2:20:95] As a term derived from mainstream marketing theory, that which is known as 
campaign activation refers to the instance in which the marketing campaign is actually put 
into action through procedures such as presenting to the public or the target audience of 
the campaign in order to distinguish this from the planning and designing of the 
marketing campaign; it is from campaign activation onwards that we use promulgative 
analysis techniques to form results about the efficiency of the campaign. 

[2:20:96] The majority of philosophical marketing and advertising, especially the 
Millettarian approach to these subjects is based upon the notion that concepts are 
intangible assets of philosophies that hold a unique value that must be both preserved and 
acknowledged. 

[2:20:97] The classification of a concept as an asset of a philosophy that can be utilised as a 
resource, either philosophically for the purposes of identification, or financially by the 
practice of philosophical licensing. 

[2:20:98] Philosophical licensing refers to the practice of some religious and philosophical 
institutions in which a concept they have created is appellated and later trademarked due 
to it being an intangible asset and from that point onwards, if any external entity wishes to 
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write about that concept, they must either pay or receive permission to do so by the 
institution that now owns that concept. 

[2:20:99] This is expected to remain a very controversial practice as it may be considered to 
drastically divert from the principles of the Philosophical Spirit by dramatically decreasing 
the "flow of ideas" as it is known as well as the "openness of philosophy" in general, as is 
upheld by the Millettarian philosophical tradition. 

[2:20:100] Despite these concerns. The Omnidoxy herein does not oppose philosophical 
licensing as a practice due to its principle of raising the importance of philosophical 
concepts as well as the practical and realistic benefits of conducting such a practice, and 
does support the notion of accreditationism. 

[2:20:101] Accreditationism upholds the idea that is supported by The Omnidoxy and in 
turn, the Millettarian Tradition that The Philosophy of Millettism, and wider Millettarian 
Philosophy should always be accredited as the founder and originator of the concepts it 
created and the terms it formulated, especially those established within The Omnidoxy, 
whether this be done by legal means, or through a general consensus held by 
governments, scholars, organisations, fellow philosophies, philosophers, as well as 
religious traditions. 

[2:20:102] Accreditationism can be seen as a less severe form of philosophical licensing as it 
only advocates for a written or verbal declaration of the Millettarian origins of appropriate 
concepts and terms. 

[2:20:103] Whether by the practice of philosophical licensing or upheld via the belief 
orientation of accreditationism, the topic of the ownership of concepts within philosophy 
is expected to be an area of discussion and contemplation that is set to divide many 
philosophers, trilettants, and dilettants alike as to the nature of ownership in the 
philosophical realm. 

[2:20:104] Ownership of concept, as it is known, is therefore the area of study relating to 
the nature of who, what, or how a concepts can be owned and how it should be owned 
with one approach consisting of philosophical licensing, and a less drastic measure being 
encompassed by accreditationism. 

[2:20:105] Many other orientations and approaches to the topic of the ownership of 
concepts are expected to rise and establish themselves post-omnidoxically thus allowing 
this debate to rage on, but also, this debate is set to spark an even larger one centred on an 
area of contemplation known as ownership of philosophy which attempts to define how, 
what, who, and when a philosophy should be owned and the nature of such ownership. 

[2:20:106] The ownership of philosophy and ownership of concept debates are to be 
collectively described and appellated as The Ownership Problems and are set to continue 
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to shape how institutions, governments, philosophers, adherents, and acapacitants alike 
perceive philosophy and its continuously metamorphosing nature. 

[2:20:107] As we now move on from notions about philosophical and conceptual 
ownership, we come to an important branch of philosophical management, known as 
philosophical brand management 

[2:20:108] Philosophical brand management is the strategic overseeing of how a 
philosophy is perceived by a particular segment of a population and the population in its 
entirety, typically measured in order to improve the perception of that philosophy by the 
population in question. 

[2:20:109] In order to understand the role of philosophical brand managers, we must first 
establish what a philosophical brand is; a unique system of thought identified by distinct 
symbols, terminologies, concepts, beliefs, and figures that differentiates it from other 
philosophies. 

[2:20:110] To perceive, manage, and market a philosophy as a brand would be by using the 
same theories and principles as mainstream marketers and advertisers use and by 
implementing them to the context of a philosophy, as is omnipractised throughout this 
discourse. 

[2:20:111] The development of a philosophy as a brand is instrumental to the purpose of 
philosophical marketing and advertising as well as playing a fundamental role to how the 
Millettarian Tradition perceives the future of philosophy via that which is henceforth 
known as tridimensionalism. 

[2:20:112] Tridimensionalism is the belief orientation steadfastly held by the Millettarian 
Tradition in concern to the present and future role of philosophy in general after its 
societal reascension and it is here that we first introduce tridimensionalism due to our 
discussion of philosophies as marketable brands. 

[2:20:113] The Millettarian Tradition considers all religious traditions to be brands also in 
addition to their sanctity, divinity, and infallibility which are considered to be clever 
elements to the formation of religious brands; perhaps by this notion, the Millettarian 
Tradition can be branded itself as ultra secularistic and commercialistic by the 
transformation and perception of both religious and philosophical tradition as brands 
similar to those constructed by corporations. 

[2:20:114] Before we return to our introduction to tridimensionalism, it is important to note 
that the Millettarian Tradition considers philosophical and religious brands to be 
fundamentally different from commercial brands due to the purposes of the former two 
with philosophy's brand mission remaining enknowledgement, philosophocentrism, and 
promulgationism meanwhile commercial brands hold missions that encapsulate exact 
that; a for-profit purpose, structure, and orientation. 
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[2:20:115] Returning from our digression, that which shall be henceforth known as 
tridimensionalism is the principle encapsulator of how the Millettarian Tradition 
understands the identity of philosophy, especially so in a futural context. 

[2:20:116] Tridimensionalism, as its appellation suggests, supports the idea that the future 
of philosophy rests on three parts; part one perceives philosophy as a far-reaching and 
foundational subject and exists as the necessary precursor to all other subjects; philosophy 
is the subject of all subjects. 

[2:20:117] Part two perceives philosophy or philosophically inspired ideology as the 
primary founder of modern societies instead of religion and part three perceives different 
philosophies as those which are henceforth known as brands of thought; all three of these 
are predicated upon tridependence so all three are equally dependent upon one another to 
coexist. 

[2:20:118] By this aforementioned notion and some upcoming notions, we can understand 
there is a strong current of metaphilosophical discussion to be had from within and 
inspired by philosophical marketing and advertising. 

[2:20:119] We shall now move on to discuss those which are known as the Four 
Philosophical Responsibilities that pertain to the responsibilities of the different 
responsibilities of parties in relation to philosophies which are inspired from the different 
channels of distribution as aforementioned. 

[2:20:120] The first of these responsibilities is known as institutional responsibility which 
pertains to the idea that the institution that manages and is authorised to direct a 
philosophy holds the responsibility to manage how that philosophy is marketed and 
perceived in a way that does not deviate from the principles of the philosophy itself, as 
well as the essence of the Philosophical Spirit. 

[2:20:121] The second of these is henceforth known as intermediary responsibility which is 
the idea that the intermediary organisations aligned with a philosophy should be the sole 
entities responsible for the marketing of the philosophy and the management of its 
perception by the public in a way that does not forsake the principles of the philosophy 
itself, defy the beliefs of its institution, or deviate from the values of the Philosophical 
Spirit. 

[2:20:122] The third of these responsibilities is to be known as adherent responsibility 
which pertains to the idea that the adherents of a philosophy are ultimately responsible for 
the disintegrated management of that philosophy through the protection of its public 
perception as well as its dissemination techniques. 

[2:20:123] Finally, we come to non-institutional responsibility which is encapsulated by the 
idea that if non-institutional sources are solely responsible for the management of a 
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philosophy and its marketing then they should be respectful of the values of the 
philosophy the principles of the Philosophical Spirit, as well as considerate to the 
philosophical institution despite its inactivity in the region or country wherein non- 
institutional sources dominate. 

[2:20:124] Now that we have introduced and outlined each of these philosophical 
responsibilities, it is important for us to move onto other topics, especially pertaining to 
approaches to broader subjects regarding philosophical marketing and how a philosophy 
may be presented. 

[2:20:125] Cocreationism refers to the instance in which a group of philosophers and either 
trilettants, dilettants, or adherents come together to produce a mutually valued outcome, 
typically involving the creation of a new concept, school of thought, denomination, or 
strategy for the purposes of promulgation. 

[2:20:126] Cocreation is a form of promulgative activity involving mutual cooperation and 
is expected to be one of the most important forms of promulgation as it strives towards 
cohesion between different parties within a philosophy with a wide pool of creative input 
so as to form promulgative materials that are appealing to a variety of broad and niche 
groups. 

[2:20:127] Cocreationist approaches can be said to be form of adherent-generated 
promulgation or content, thus owing to a greater transparency, unbiasedness, and creative 
diversity in the content generated for promulgation due to the large amount of creative 
opinions involved in cocreational process. 

[2:20:128] Cocreationism is certainly a supported form of promulgation by the Millettarian 
Tradition, and The Institution as it promotes greater cohesiveness and community 
between the adherents of The Philosophy which perhaps holds a more powerful effect 
than institution-generated content which is naturally more biased, propagandists, and 
present an idealistic view of The Philosophy, as is demonstrating by the vast majority of 
commercial marketing content and materials. 

[2:20:129] Another major approach to philosophical marketing and promulgation in 
general is that which shall be henceforth known as retentionism which encompasses the 
belief orientation focused on the fact that philosophies and subsequently, their marketing 
and advertising strategies, and the institutions that is running them, should be primarily 
concerned with the improvement of retention rates amongst their adherents rather than 
with promulgation and therefore does not prioritise the increase of adherents as the 
superior purpose and function of philosophical marketing and advertising. 

[2:20:130] Retentionism could be described as the oppositism to promulgationism because 
it stresses the importance on focusing on those whom are already adherents and making 
sure they are happy and are not looking to abandon their philosophical alignment rather 
than constantly prioritising the search for new adherents. 
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[2:20:131] Retentionists argue that philosophies will see greater levels of adherency and 
capacitancy if they focus their funding and attentions towards those whom already follow 
their philosophy rather than ignoring them and focusing only on those whom do not 
follow already 

[2:20:132] Retentionism, in addition to promulgationism, are the two main approaches to 
philosophical marketing and advertising and despite the acknowledgement herein that 
there will most likely be many more newfound approaches to philosophical marketing, 
both retentionism and promulgationism remain the two omnidoxically founded 
orientations. 

[2:20:133] Retentionist theory and philosophy is herein introduced as a belief orientation 
and shall be henceforth developed and practised post-omnidoxically within marketing 
materials, in The Millettarian Methodology, and in other post-omnidoxical writings. 

[2:20:134] As we now move away from addressing the introduction of retentionist 
philosophy and theory, we come to address some important terms of philosophical 
marketing and promulgative activities before we briefly addressing promulgative 
research, after which we shall consider promulgative segmentations. 

[2:20:135] Institutional identity, as the first of the new terms that we shall now introduce, 
refers to the manner in which a philosophical institution such as The Institution of The 
Philosophy of Millettism presents itself both to its adherents and the wider public, and 
explores the differences in how said institution may present itself. 

[2:20:136] Institutional identity is at the core of philosophical marketing in conjunction 
with the representation of the actual philosophy itself; institutional identity and 
philosophical identity, in this context, must be distinguished from one another for they are 
representing different entities and so the promulgative activities conducted are markedly 
dissimilar in purpose and form. 

[2:20:137] That which is known as the philosophical economy, also known as the economy 
of ideas, relates to the overall portion of the economy based upon the trading of thoughts, 
reason, ideas, and opinions as assets, products, and service rather than an relating to 
economic sectors based upon material goods. 

[2:20:138] The philosophical economy can be closely associated with the portion of the 
economy involving education, yet differs in that the former refers to the trading of ideas 
within the context of a system of thought for the purpose of promulgation. 

[2:20:139] The philosophical economy is central to the notions of how philosophy is able to 
contribute to the wider economy in a way that is financially self-sufficient for 
philosophical organisation, as well as being one of the major contributions of the 
Millettarian philosophical tradition above most other contributions. 
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[2:20:140] Another collective term is that which henceforth known as philosophical 
enterprise refers to all business that base their essential premise on providing a service of 
thoughts, reason, ideas, and opinions as formulated and organised into a system of 
thought for people to follow and improve their lives, perceptions, and understandings 
with rather than a business focused on the production and selling of a material product. 

[2:20:141] That which is henceforth known as philosophical consumerism refers to the 
entirety of businesses and economies focused on the repreoccupation of society away from 
consumer goods and towards the exchange of thoughts, ideas, reasons, and opinions 
through systems of thought and encompasses the diverse ways of how companies and 
economies achieve this and the role of the consumer within this philosophical economy 
and enterprise. 

[2:20:142] Another term of importance in this context is known as philosophical 
dominance and refers the measure of the strength of a philosophy relative to the offerings 
of another philosophy, or even a religious or ideological tradition, and is typically 
measured by three factors: institutionalisation, adherency, and integrability. 

[2:20:143] Finally, there exists another element of promulgative practices and activities 
within philosophical marketing and advertising that is henceforth known as promulgative 
ethics. 

[2:20:144] Promulgative ethics is a branch of Millettarian Ethics, officially as part of 
contology, dealing with the moral principles behind the operation and regulation of 
marketing and advertising a philosophy by its institutional authority, or by the 
government. 

[2:20:145] It is important to always remember that the ethics of promulgation should hold 
at least some influence over how the institution or the agency it employs will conduct 
promulgative activities which is why this contological discipline of study maintains its 
foundational role, though its post-omnidoxical development is emphasised herein. 

[2:20:146] We now take our attentions towards promulgative research and the different 
variations of such research and how it should be used. 

[2:20:147] Within the area of study of promulgative research, we come to address the two 
applicational approaches henceforth known as adherent research and institution-to- 
intermediary research, after which we understand there are two methodical approaches, 
known as quantitative research and qualitative research. 

[2:20:148] Adherent research, as its appellation suggests, focuses on either quantitatively or 
qualitatively analysing the adherents of the philosophy with a quantitative method 
corresponding to a promulgationist approach while a qualitative method corresponds to 
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[2:20:149] Institution-to-intermediary research focuses on analysis conducted about the 
philosophical institution and its relations with the intermediary and how this is analysed 
to make an effect on the promulgative results; the extent of the difference between the 
promulgative plan and how that is manifested via any intermediary is to be known as the 
promulgative contrariety 

[2:20:150] It is a principle upheld herein that the greater the amount of intermediaries 
between an institution and its adherents, the greater the promulgative contrariety will be 
due to greater levels and probabilities of distortion, miscommunication, and disagreement 
between the institution and its intermediaries. 

[2:20:151] Applied to these two approaches are the two methodical approaches of 
quantitative and qualitative research which cover quantity and quality respectively as the 
primary elements of their approach. 

[2:20:152] The development of a new concept, school of thought, denomination, or belief 
orientation is a very important element to philosophical marketing and advertising as a 
great of marketing and branding processes are involved with the introduction and 
development of a new brand. 

[2:20:153] For this reason, an area of study and contemplation is herein set aside for the 
promulgative theories and processes involved in the development of a new concept, 
school of thought, denomination, or belief orientation. 

[2:20:154] The steps involved with the marketing of a new concept to the masses, as part of 
promulgative research as a plan needs to be conducted as to who this new concept/ 
school /belief shall best resonate with in the scope of the wider population; this entire 
process shall be known as developmentation. 

[2:20:155] Before we delve into the area of study concerned with philosophical 
segmentation, we shall discuss a few new concepts in relation to metaphilosophical issues, 
largely pertaining to the monopolisations of different philosophical or religious traditions. 

[2:20:156] That which is known as a natural monopoly refers to the instance in which a 
philosophy or religion holds supremacy due to the exclusive possession and ownership of 
the terms and concepts it has created. 

[2:20:157] This typically relating to newer traditions rather than those which have long 
histories and therefore more opportunities for schisms and separatisms, thus forming 
distinct groups that continue to share the same terms and concepts as the original; a 
natural monopoly is considered to be something to cherish before groups break away from 
the original. 

[2:20:158] There are two distinct subtypes within a natural monopoly, which are to be 
henceforth known as an absolute natural monopoly and a partial natural monopoly. 
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[2:20:159] The former of these relates to the instance in which a philosophy or religion 
holds a monopoly over all of its terms and concepts without direct emulation. 

[2:20:160] The latter of these relates to the instance in which a philosophy or religion holds 
a natural monopoly only over a hand full of its terms and concepts, typically characteristic 
of a new movement, school of thought, or denomination that has branched from a larger 
tradition. 

[2:20:161] Alternatively, that which is to be known as an original monopoly henceforthly 
refers to the instance in which a philosophy or religion is credited with being the creator of 
its own unique group of terms and concepts. 

[2:20:162] However, such a tradition remains without a natural monopoly because newer 
traditions or movements have begun to use its terms and concepts in the same way that it 
created them; this is characteristic of many of the other philosophical and religious 
traditions that have already uphold long histories on The Earth. 

[2:20:163] The Philosophy of Millettism considers itself to hold either a partial natural 
monopoly or generally a natural monopoly over its terms and concepts because despite 
the fact that the majority of its terms and concepts hold Millettarian origins, there still 
remain many elements of Millettarian philosophical study that rely upon pre- 
Millettarianly created subjects and for reason, to say that Millettism or Millettarian 
Philosophy holds an absolute natural monopoly would be a false claim. 

[2:20:164] A very important term is that which shall be known nonpareilance which 
measures the uniqueness of a philosophy or religious tradition according to the terms and 
concepts it uses and has created and simultaneously measures the extent to which the 
philosophy or religion holds a natural monopoly as manifested by the uniqueness of its 
concepts and terms. 

[2:20:165] The Millettarian philosophical tradition prides itself on holding and maintaining 
its own high nonpareilance due to the majority of its concepts and terms stemming from 
Millettarian origins; however, it must be acknowledged that pre-Millettarian traditions 
have influenced elements of Millettarian Philosophy, which will be evidential to audiences 
upon their reading The Omnidoxy and studying the concepts of Millettism and its 
tradition of philosophy. 

[2:20:166] The Millettarian Tradition adheres to that which shall be known as 
nonpareilism, and can therefore be considered a nonpareilist philosophy or tradition, 
because it supports the notion that the active protection and prevention of the tradition's 
terms and concepts from imitation should be superiorised as one of the main functions of 
the philosophical institution managing the philosophy so as to conserve the high 
nonpareilance of the tradition. 
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[2:20:167] As we now move away from our digressions, we can begin to address the 
various aspects involved with philosophical segmentation as its own distinct branch of 
philosophical marketing theory but also largely applied with promulgative research 
theories. 

[2:20:168] Philosophical segmentation is the arrangement of the various sections of the 
population within a society according to belief orientation, demographics, geographic, 
psychographics, as well as behavioural and situational elements in order to more 
efficiently apply philosophical marketing campaigns and strategies to specific portions of 
the populous therefore efficiency is the primary reason for the development of 
philosophical segmentations. 

[2:20:169] The first and most principal aspect of philosophical segmentation is that which 
is based upon belief orientation and includes the following segments within it. 

[2:20:170] We begin with personal belief which relates to a segment concerning an 
individual according to their specific and unique personal beliefs which, by its very 
nature, is considered to be the hardest form of segmentation as it is unsuitable for mass 
marketing theories and applications. 

[2:20:171] Personal beliefs may be shared across portions of the population with some 
correlation to age, location, habit, personality, and other demographic and psychographic 
factors, but they ultimately remain as their appellation suggests; personal, unique, and 
individual by their nature. 

[2:20:172] The next of the belief-oriented segmentation is that of interpersonal belief which 
involves the grouping of people according to their shared beliefs or shared association 
with a particular concept or specific belief orientation as defined from personal belief 
which relates largely only to individuals rather than between individuals collectively. 

[2:20:173] Another segmentation based upon belief orientation is that which is known as 
denominational segmentation which refers to the grouping of people according to the 
particular denomination of the philosophy to which they are aligned. 

[2:20:174] Similarly, that which is to be known as school segmentation refers to grouping of 
people according to the particular school of thought within the philosophy to which they 
are aligned. 

[2:20:175] In a wider context, that which shall be known as national segmentation involves 
the grouping of people according to the state in which they reside, especially so when said 
state holds an established national philosophy, therefore this form of segmentation is 
broader than others as it consists nationwide populous which means that the marketing 
and advertising campaign constructed must remain wide-ranging and all-encompassing 
in message for it resonate and penetrate such a large portion of the populous. 
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[2:20:176] In an even wider sense than the former, we come to the segmentation known as 
world philosophy which involves the grouping of people according to the philosophy as 
whole, including all its denominations, schools of thought, belief orientations, national 
philosophies, and concepts, as well as individual identity 

[2:20:177] We now come to the various forms of segmentation based upon demographics, 
which are herein listed: 

- age 

- gender 

- income 

- education 

- socioeconomic 

- family size 

- familial circumstances 

[2:20:178] Another aspect of philosophical segmentation involves segmenting according 
the geographic region of the populous which persists as an extremely important form of 
segmentation as philosophical beliefs are expected to greatly various across different 
locations and environments. 

- world 

- supranational coalition 

- country / nation state 

- state/region/province 

- county 

- city 

- town 

- suburb 

- rural 

- postcode 

[2:20:179] Elements of segmentation involving the psychological aspects of individuals 
and groups are collectivised as part of psychographics: 

[2:20:180] The first of these psychographic aspects is lifestyle segmentation which, in the 
context of Millettarian Philosophy, involves the groups known as noctarians and diurists 
as two main groups of lifestyle in relation to the Millettarian philosophical tradition. 

[2:20:181] Another aspect involves socialisation segmentation which focuses on grouping 
according to people with whom one or with whom a particular group tends to socialise 
with; this involves peer group pressures, friendships, familial influencers, professional 
influencers, and academic influencers. 
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[2:20:182] Thirdly, that which shall be known as influential segmentation involves 
segmenting according to individuals and groups whom allow others to influence them; 
who a person allows to influence them is demonstrative of their interests, the extent to 
which they trust certain individuals and medias, as well as demonstrative of their general 
susceptibility to messages from particular organisations. 

[2:20:183] Fourthly and fifthly, there exists personality trait and political affiliation 
segmentations respectively which are important elements to how a person interacts with 
those around them and wider society thus demonstrative as two of the most important 
forms of philosophical segmentation. 

[2:20:184] Finally, as part of psychographic segmentation, we identify dietary 
segmentation to be the final important element including various form of dietary choices 
including pescatarians, vegetarians, vegans, flexitarians and omnivores. 

[2:20:185] The way a person eats and what they eat is considered to be a prominent aspect 
and reflector of how a person shapes their belief system and demonstrates principles of 
abstinence and environmentalism depending on which dietary choice is made. 

[2:20:186] We now move on to the category of behavioural segmentation, the first of which 
involves philosophical consumption which refers to the way in which individuals and 
groups interact with different philosophical traditions. 

[2:20:187] Philosophical consumption is the most important element as it forms the basis of 
how a person both interprets their philosophy, expresses their philosophy, and how it can 
be practised; consumption of a philosophy involves these three components. 

[2:20:188] Usage behaviour segmentation is another form of segmenting involving how a 
person uses the ways in which they behaviour in order to demonstrate their feelings 
towards something, or to send a message about how a philosophical system of thought 
can be applied. 

[2:20:189] Two similarly formed aspects of behavioural segmentation focus on the needs 
and wants of adherents, which are encapsulated by the belief orientations of necessitism 
and sybarism respectively. 

[2:20:190] A necessitist is a person that follows a philosophy because of their 
understanding of what they need from that philosophy to improve their life, their 
knowledge, or worldview, and may not align with their wants. 

[2:20:191] A sybarist is a person that follows a philosophy because of what they want from 
it rather than what they may need to improve themselves; the sybaristic philosophical 
approach is primarily based upon materialism and one's perceived wants as influenced by 
their peers around them and the society in which they reside, which are notably also 
factors that may include necessitistic approaches too. 
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[2:20:192] Sybarism is considered to be naturally more materialistically focused than that 
of necessitism, and although both approaches are accepted by the Millettarian Tradition, 
the trustworthiness and the authenticity of the former is held in serious doubt due to its 
flippant, fickle, and generally avaricious nature due to the use of philosophy to satisfy 
wants. 

[2:20:193] Despite this view, the Millettarian Tradition considers the use of philosophy for 
the satisfaction of wants to be plausible reason for adherence to a philosophy because the 
wants of the adherent is that which a philosophy is marketed to be able to fulfil so to 
oppose such utilities of philosophy would be counteracting one of the most prominently 
identified purposes of philosophical alignment. 

[2:20:194] Denying that humans base their alignments according to desire is incorrect so 
too is the disbelief in that humans should premise their alignments according to their 
wants for if one does not alignment oneself with something out of their want to do so, 
then do we not begin to wandering into the territories of coercion, fear-mongering, guilt 
tripping, and pressuring for the reason of disbelief or disalignment. 

[2:20:195] Another aspect of behavioural segmentation involves a benefit-oriented group of 
the populous which segments according to those whom follow a philosophy because of 
the benefits one may receive, whether this be social, financial, political, or cultural, e.g. 
social acceptance or the avoidance of governmental and social pressures. 

[2:20:196] Benefit-oriented groups may align with a philosophy for less respectable reasons 
than to avoid social ostracism for some may instead align to a philosophy because of the 
financial benefits they may receive or for the purposes of getting a job opportunity, or 
some other material-based reason, which are less respectable due to the fact that they 
demonstrate the person to be frivolous about their philosophical alignments, which isn't 
encouraged of course. 

[2:20:197] The alternative to benefit-oriented segementation is that which shall be known 
as betterment-oriented segmentation which involves the grouping of people according to 
those whom follow a philosophy because of the good works that the philosophy does and 
its positive impact on the society in which one resides and the wider world rather than 
how it can benefit oneself. 

[2:20:198] Betterment-oriented segmentation is outward facing as it primarily concerns 
itself with the wider world and its circumstances rather than one's individual and 
personal circumstances. 

[2:20:199] Philosophical frequency is the next form of segmentation and is split into two 
subtypes from its outset; these subtypes are to be henceforthly known as habitualism and 
exceptionalism. 
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[2:20:200] Habitualism relates to a person that regularly interacts with the philosophy to 
which they are aligned which would involve, in a Millettarian philosophical context, 
regularly enknowledging oneself of Millettism, visiting sophariums regularly, conducting 
stargazing and other occurrological activities regularly, as well as cosmic devotion and 
debating. 

[2:20:201] Alternatively, exceptionalism relates to the instance in which a person 
irregularly interacts with the philosophy to which they are aligned as they prefer to 
inferiorise the role that philosophy places in their life yet they still remain officially aligned 
to a philosophy; exceptionalists would be the equivalent to the cultural religious which are 
people who remain adhered to a religion, but they irregularly acknowledge or practise the 
religion, nor are they devout to the learning of its teachings and concepts. 

[2:20:202] The final element of behavioural segmentation is that which is known as 
philosophical openness which is again split into two belief orientations to be known as 
receptivism and claustralism. 

[2:20:203] Receptivism relates to a person that is open to learning about philosophies other 
than the one to which they are aligned or that their friends and family, or the wider society 
is aligned to; essentially, philosophically open-minded. 

[2:20:204] Meanwhile, claustralism is an orientation followed by a person that is not open 
to learning about philosophies other than the one to which they, their friends and family, 
or the society in which they reside is aligned to; essentially, philosophically narrow¬ 
minded. 

[2:20:205] We now move on to the final form of segmentation in the context of a 
philosophy which is situational segmentation which is entirely dependent upon aspect 
such a location, circumstances, and personal events. 

[2:20:206] There are three subtypes of situational segmentation which generally include a 
person that is actively looking for a new philosophy, a person entering into, experiencing, 
or having just experienced a life changing event, or being physically in a certain location 
or at a particular sopharium which is known from GPS data via smartphones. 

[2:20:207] It is important that we now introduce a collection of new terms relating to 
philosophical marketing and promulgation theory, the first term of which is to be known 
as promulgative strategy and involves planning to attain sustainable eminencial 
advantage. 

[2:20:208] An eminencial advantage is an attribute or situation in which a philosophy 
continues to outperform its rivals across a measured period. 

[2:20:209] Eminism is the belief orientation that the achievement of an eminencial 
advantage should be the prioritised goal of a philosophy, as managed by the respective 
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philosophical institution therefore eminists are considered to be the most extreme of 
promulgationists as eminists advocates for the constant outperformance of rivals rather 
than simpler promulgation. 

[2:20:210] However, from the retentionist viewpoint, the retention of adherents is the 
measure for eminencial advantage rather than adherent growth and philosophical 
outperformance, and therefore retentionism can be seen as one of the main opponents to 
eminism due to eminism's designation within promulgationism. 

[2:20:211] There is expected to be a great amount of criticism directed towards striking for 
an eminencial advantage; one of such criticisms is expected to involve the argument that 
eminism is situated at the furthest reaches away from the nature of philosophy, so much so 
that eminism even begins to defying the principles of the Philosophical Spirit by constant 
focus on the outperformance of a philosophy in comparison to its rivals. 

[2:20:212] Even the notion of philosophical rivals, as is espoused by eminism, is expected 
to be challenged, and is so by the Millettarian Tradition, due to its deviation from that 
which can be described as truly philosophical. 

[2:20:213] Moving away from our contemplations of the eminencial advantage which, 
despite its criticism and opposition from certain orientation, is expected to remain a power 
force in the approach to promulgative activities, we now come to address some more 
terms in relation to promulgation. 

[2:20:214] That which shall be known as digital promulgation involves the marketing of a 
philosophy or its services using digital technologies, mainly on the Internet, but also 
including mobile phones, display advertising, and any other digital medium, such as a 
social networking site. 

[2:20:215] Product marketing, as another important term, relates to the marketing of a 
philosophy as a physical product rather than some abstract set of concepts, or even as a 
service. 

[2:20:216] Social promulgation, as an alternative to adherent growth motivated 
promulgation, involves the use of marketing theory, skills and practices to achieve social 
change with its primary purpose to spread the idea that promulgative activities can be and 
should be conducted primarily for achieving social good. 

[2:20:217] Traditional promulgative marketing aims are primarily oriented towards 
financial benefit, though their positive social effects is not something that should be 
overlooked, especially with regarding to the Philosophical Spirit's principle that 
philosophy should play an active role in the community and wider society. 

[2:20:218] In the context of public health, social promulgation would promote general 
health, raise awareness and induce changes in behaviour, especially with regards to 
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mental health such as the regulation of one's digital utility, one's abstinence from material 
overindulgence, and to encourage people to spend a greater amount of time developing 
and improving their philosophic stature. 

[2:20:219] That which shall be known as influencer promulgation involves using 
influencers to promote a philosophy or the targeting of influencers so that they may join 
the philosophy in order to further promulgate it to the masses, particularly those which 
the influencer holds the ability to influence. 

[2:20:220] Similar in spirit is that which shall be known as philosopher marketing which 
entails the promotion of a philosopher as an individual in order to promulgate the 
philosophy of their founding or alignment. 

[2:20:221] This also remains similar to leader or founder marketing, wherein the leader or 
founder of the philosophy is promoted so as to simultaneously promulgate the philosophy 
of their founding or leadership. 

[2:20:222] These different forms of promulgation and marketing techniques are expected to 
be some of the most popular as they focus more on individuals which are markedly easier 
to advertise than concepts and beliefs, thus forming philosophical advocates which are 
those people that are publicly supportive of the philosophy which is another powerful 
method of promulgation. 

[2:20:223] That which is known as attribution is the identification of a set of user actions 
("events" or "touchpoints") that contribute in some manner to a desired outcome, and then 
the assignment of a value to each of these events. 

[2:20:224] Attributive promulgation is therefore the identification of events and 
interactions with a philosophy that markedly increase an person's adherency or a person's 
potential to become an adherent of a philosophy, thus resulting the assignment of a value 
to such events and interactions, known as touchpoints, usually between one and ten (or 
greater numbers may be used for greater accuracy) in order to compare and contrast 
different touchpoints and their effectiveness in achieving the desired outcome. 

[2:20:225] In addition, short conclusive statements or descriptors are often used in order to 
further pinpoint how and why such a touchpoint has received the value assignment that it 
has; attributive promulgation can also be seen as another form of promulgative research as 
it is for the purposes of research that it is primarily used for. 

[2:20:226] A philosophical commercial is an advert that is specifically created in order to 
promote a philosophy with the intended outcome of its promulgation and later, the 
increase of its adherence to the targeted audience of the advert. 

[2:20:227] Retentionist commercials are instead created in order to retain existing adherents 
of the philosophy and so they are targeted towards that particular audience, and generally 
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used tactics of surprise, new concept development, social works, large scale events, 
sopharium construction, and others in order to enhance the enthusiasm that adherents feel 
towards their philosophy which may have been depleted. 

[2:20:228] Now that we have addressed this collection of terms, we come to another area of 
contemplation that is expected to spark a great deal of debate and study, and this shall be 
known as philosophical consumerism which encompasses all of the actions, theories, 
concepts, and techniques involved with the preoccupation of society with philosophical 
products, services, and activities, as inspired by mainstream consumerism which focuses 
its orientation towards non-philosophical consumer goods. 

[2:20:229] Philosophical consumerism is both an area of study and a belief orientation as it 
entails the belief that philosophies, especially the institutions or leaders managing them, 
should learn from both the triumphs and problems with consumerism and apply 
consumeristic theories and concepts to philosophies. 

[2:20:230] Philosophical consumerism intends to embolden philosophies to become fierce 
in the face of competition and rivals so that the philosophy may survive for longer; 
therefore, philosophical consumerism is an advocate for that which shall be known as 
philosophical survivalism. 

[2:20:231] Philosophical survivalism is a belief orientation holding that a philosophy's 
primary goal should not be promulgation primarily, but survival, after which the 
philosophy's survival is secured, its promulgation can begin, and thereafter its retention of 
adherents in this particular order. 

[2:20:232] Philosophical survivalism advocates for philosophies, as managed by 
institutions, to fiercely aware of rivalry and the constant threat of demolishment from 
fellow philosophies as well as from religious traditions, or ideologies. 

[2:20:233] Philosophical survivalism there advocates for philosophies to act like companies 
and perhaps how some religious traditions act by positioning and funding themselves in 
such a way that secures their own survival as the utmost goal; this belief orientation, also 
coupled with philosophical consumerism, form some of the most important approaches 
and opinions of how a philosophy should act in the modern, materialistic, and 
consumeristic world. 

[2:20:234] The principal aspect of philosophical consumerism is that shall be known as 
adherentialism which is the idea that adherents own the philosophy to which they are 
aligned, both individually and collectively, rather than autophilosophicalism and 
proprietarianism. 

[2:20:235] Autophilosophicalism expounds the notion that a philosophy only owns itself 
meanwhile proprietarian approaches, encapsulated as proprietarianism, relates to the 
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instance in which the institution managing the philosophy is considered to own the 
philosophy it is managing. 

[2:20:236] Again, these three orientations further develop our metaphilosophical 
understands of philosophy in general and the ownership of philosophy how philosophy 
should be considered to be owned, and the nature of ownership both individually and 
cros s-institutionally. 

[2:20:237] The greater promulgation the philosophy gains, the more adherents there will 
be, and the more satisfied people with be with themselves, with others, and with their 
society because by embracing philosophy, they will be embracing freedom for philosophy 
is the manifestation of freedom in thought, practice, and belief. 

[2:20:238] Do not mistake consumerism and materialism for they are not better, nor are 
they any different from the nature of religion, which persists in its domination over people 
and their minds, actions, and interactions as administered by doctrine; in consumerism 
and materialism, money is the administer in this context and is the equivalent of doctrine. 

[2:20:239] This is the same of consumerism and materialism for all whom fall in their 
metaphorical claws are damned to unhappiness, self-rejection, discontentment, and 
disbelief in themselves and the world despite the fact that they hold all the material 
benefits. 

[2:20:240] Consumerism and materialism are just as freedom-suppressing as religions are 
and for this reason, both consumerism and materialism are not considered to be 
philosophical by their natures, which remains noted, for philosophy's prioritisation of 
freedom above all else as it primary identifier in the context of thoughts, practice, mind, 
actions, and beliefs. 

[2:20:241] I see no difference in consumerism and religion for both of them share the 
characteristic of domination over all the activities of the human mind and body. 

[2:20:242] Moving from this particularity, we come to address that which shall be known 
as philosophic demand which relates to specific type of demand for the choice of 
philosophies to adhere to which remains a central component to promulgation. 

[2:20:243] The Millettarian Tradition advocates for the increase of philosophic demand for 
with an increase in philosophic demand, we will see greater levels of adherence and 
greater reception of promulgative activities 

[2:20:244] Philosophic stature relates to the state of one's philosophical knowledge and 
depth of understanding and is considered to be something that improves according to the 
greater amount of time that one spends contemplating and studying philosophy. 
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[2:20:245] Therefore, the Millettarian Tradition stresses that people should be more 
considered with their philosophic stature than their material stature which is the amount 
and quality of the possessions they own. 

[2:20:246] Working to improve and develop one's philosophic stature as a belief 
orientation will be herein and henceforth known as staturalism; staturalists are highly 
encouraged by the Millettarian Tradition as the Statural Way, as it is appellated, is 
expected to be one of the greatest curers of our mental, spiritual, and emotional troubles. 

[2:20:247] The instance in which a person is said to be "shopping for philosophy" relates to 
when a person without a philosophical alignment, or a person who wishes to conduct a 
realignment researches different philosophies so as to make a defined decision on which 
one they will realign to. 

[2:20:248] The philosophical economy is an economy not focused on providing products to 
suit frivolous desire, but remains steadfast in its purpose to provide humanity fulfilment 
to all of our higher and more intellectual needs and wants and remains the ultimate goal 
for philosophies collectively to achieve through promulgative activities. 

[2:20:249] That which shall be henceforth known as metaphilism, as described by the terms 
metaphilic or metaphilous relate to the instance in which a philosopher or philosophy is 
distinctly focused for a time on the metas of different entities, whether these be physical or 
abstract topics. 

[2:20:250] Especially in the latter discourses of this disquisition, my writings have become 
characteristic of digressing towards the metaphilosophical issues which pertains to the fact 
that I believe there to be many issues with how philosophy is perceived during the 
writings of The Omnidoxy in the present time. 

[2:20:251] It is important that metaphilosophy, as a branch of philosophy, is thoroughly 
addressed in The Omnidoxy in order to formulate a clear position by the Millettarian 
philosophical tradition of what philosophy is, what it has been, and what it could and 
should be. 

[2:20:252] When people think of Millettarian Philosophy, especially The Philosophy of 
Millettism, I want them to attribute it with a great deal of inquiries into the nature of 
philosophy itself; metaphilosophical notions should always remain at the heart of the 
Millettarian philosophical tradition and the abundance of metaphilosophical concerns in 
The Omnidoxy is demonstrative of this pertinent interest in the nature of philosophy and 
its role in society. 

[2:20:253] That which shall be known as philosophical branding is a major branch and 
aspect of philosophical marketing and advertising and remains central to successful 
promulgative activities. 
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[2:20:254] There are nine aspects of philosophical branding that we shall herein address, 
the first of which are appellations that are of particular importance to the Millettarian 
philosophical tradition either applied to philosophy in its entirety, denominations, schools 
of thought, concepts, theories, belief orientations and practices. 

[2:20:255] This also involves other forms of appellation including transliterated 
appellations, appellational clarity, and appellational correspondence which relates to the 
use of words so as to accurately correspond to the particular ideas of the appellated 
subject. 

[2:20:256] In addition, neoappellations involve the creation of new words for the purposes 
of appellation, often due to the fact that there isn't an adequate equivalent and is a 
common practice in the Millettarian philosophical tradition. 

[2:20:257] Appellations, especially in the Millettarian Tradition, are of great importance as 
they form differences and uniquenesses of distinction between the Millettarian 
philosophical tradition and other forms of philosophical tradition; it is through 
appellations that we can identify differentiations between philosophies. 

[2:20:258] The second aspect of philosophical branding pertains to symbols as the 
prominentmost visual aspects of the philosophy and are typically categorised in either of 
the five following designations: logos, sigils, representations, depictions, and figures. 

[2:20:259] Symbols remain perhaps the most important aspect of philosophical branding as 
philosophical symbols are often the first aspect of a philosophy that people come into 
contact with, either as part of architectural, renditional, or advertising materials and 
content. 

[2:20:260] The third aspect of philosophical branding pertains to the mission of the 
philosophy and is manifested by a tagline or catchphrases used in marketing and 
advertising materials for the philosophy that should briefly encapsulate and all- 
encompass the philosophy and its most principal beliefs which is a difficult thing for a 
simple tagline to penetrate. 

[2:20:261] The fourth and fifth aspects of philosophical branding involves shapes and 
colours respectively; vendoxes for Millettism are the principal shape associated with The 
Philosophy while Millettarian Symbology addresses colours and how different colours 
pertaining to different meanings within a Millettarian context. 

[2:20:262] Sounds are the sixth element of philosophical branding that should be 
addressed herein and are manifested as a unique tune or melody associated with a 
particular philosophy used in marketing materials and commercials. 

[2:20:263] Identity is the seventh element of philosophical branding and involves the 
general or majorative perception held of the philosophy according to a surveyed 
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population; certain portions of a populous, depending on the segmentation chosen, are 
expected to hold varying different majorative views on a philosophy, thus forming its 
general identity; a philosophy is generally considered to hold a pluralistic identity, as are 
most other public entities due to the wide variety of perceptions that a large population 
holds about such a topic as philosophy 

[2:20:264] The penultimate element of philosophical branding is that which concerns itself 
with personality which is the way in which the institution representing the philosophy 
presents itself, as defined from its identity which is how the population perceives it; 
personality is projecting by its nature and identity is projective meaning that it is returned 
back to that which it is concerned with by some population. 

[2:20:265] The final element of philosophical branding is conceptualised as awareness 
which pertains to the general level of adherency and capacitancy of the philosophy in 
question according to a population which promulgationism finds as its central purpose to 
continuously increase. 

[2:20:266] Now that we have covered the nine elements of philosophical branding, it is 
important that we return to the first of these nine elements which is appellations as the 
Millettarian Tradition identifies there to be Ten Forms of Philosophic Appellation as they 
are appellatively collectivised, each of which we shall now outline. 

[2:20:267] The first of these form are isms which relates to a philosophy that features an 
ism as its suffix and the second of these are known as initialisms which is a philosophy 
that features initials to primarily identify itself rather presenting themselves via fully 
formed words. 

[2:20:268] Another appellation form is known as descriptive which involves using a word 
that directly reflects its belief rather than a word that encompasses all beliefs while the 
fourth appellative form is categorised as eloquence which is when the appellation for a 
philosophy is either attractive to say or easy to say and is intended to be this way for 
aesthetics for marketing and clarity purposes. 

[2:20:269] In this context, a neologism is the appellation form for a newly created word, an 
example of which is Kosma when relating to Millettarian Philosophy meanwhile 
foreignisms are the sixth appellation form which pertains to words from another language, 
especially not the mother language of where philosophy is founded used as the primary 
appellation for a philosophy. 

[2:20:270] Geoisms pertain to a geographical name for a philosophy, or one of its schools, 
or denominations and the eighth form of appellation are founderisms which is a 
philosophy's name that features its founder's name with Taylorianism as a prime example. 

[2:20:271] Combinatories are appellations for a philosophy that combine multiple words 
together to create a single word while the last appellation form are philosopherisms which 
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pertain to a denomination, concept, or school of thought that is named after the 
philosopher that created it, as distinct from founderisms. 

[2:20:272] We now come to the portion of this discourse wherein we must again focus our 
attention on the definition of terms, the first of which is that which is known as a 
philosophy line and pertains to the instance in which the introduction of various subtypes 
of a philosophy under a common, ideally already established, philosophical appellation is 
allowed, an example of which would Millettism and all its derivations in the form of 
denominations, schools of thought, and belief orientations; the extent to which this is 
allowed is known as the philosophy line; the philosophy is expected to differ greatly 
depending on the philosophical approach. 

[2:20:273] Articularity occurs when a philosophy pops into a person's mind when asked to 
name a philosophy without prompt; when this occurs, it is to the delight of a philosophical 
marketer and its associated institution as it proves that the promulgative activities 
conducted have been successful as the chosen philosophy is the most prominent in a 
person's mind; it the articularity of Millettism that The Institution intends to achieve. 

[2:20:274] Moving on to that which is known as philosophical paritism, this is the belief 
orientation in which all philosophies are considered to be equal to each other without 
exception, even for one's philosophy to which they are aligned; paritists generally hold 
this belief orientation in order to portray a sense of morality, neutrality, and inclusivity and 
it is an orientation that is sometimes used as a marketing technique by The Institution. 

[2:20:275] A philosophical recall refers to the philosophy or set of schools/concepts/belief 
orientations that an adherent can elicit from memory when prompted with philosophy as 
a word in general, and is therefore similar to achieving articularity. 

[2:20:276] The next term of our concern is philosophical recognition which is in occurrence 
when people see or read a list of philosophies, and express familiarity with a particular 
brand of philosophy only after they hear or see it as a type of memory aide. 

[2:20:277] Rephilosophisation is the equivalent to rebranding in mainstream marketing 
theory and involves a total redefinition and presentation of a philosophy in a marketing 
and advertising context; rephilosophising is considered to be something exacted too often 
so as to keep to the marketing principles of consistency, though irregular and subtle forms 
of rephilosophising in order to better reflect the philosophy are both permitted and 
encouraged. 

[2:20:278] That which is known as strategic awareness occurs when a philosophy is not 
only top-of-mind to the population, but also has distinctive qualities which people 
perceive as making it better than other philosophies; it is these distinctive qualities that 
The Institution and the agencies it employs should be marketing in order to form the 
strategic awareness for Millettism. 
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[2:20:279] A philosophy anniversary is a celebration of a philosophy, a school of thought, a 
denomination, or a concept's continued existence after a particular number of years and 
depending on the importance of the anniversary, an event may be held in 
commemoration, especially when used as a marketing technique. 

[2:20:280] Loyalty promulgation involves the creation of marketing and advertising 
techniques in order to promote the loyalty and retention of the adherents of a philosophy, 
as inspired and encapsulated by the belief orientation of retentionism. 

[2:20:281] Meanwhile, direct promulgation involves a form of advertising where 
philosophies and their institutions communicate directly to adherents through a variety of 
media including cell phone text messaging, email, websites, online adverts, database 
marketing, fliers, catalog distribution, promotional letters, targeted television, newspapers, 
magazine advertisements, and outdoor advertising. 

[2:20:282] Another form of promulgation is appellated as mobile promulgation which is a 
multi-channel online marketing technique focused on reaching a specific audience on their 
smart phone, tablets, or any other related devices through websites, E mail, SMS and 
MMS, social media or mobile applications. 

[2:20:283] Personal selling is when a sales representative meets with a potential client for 
the purpose of transacting a sale meanwhile premiums, in the context of philosophical 
marketing, are toys, collectables, souvenirs and household products that are linked to a 
philosophy, and often require box tops, tokens or proofs of purchase to acquire, or 
complimentary to the practices of a philosophy. 

[2:20:284] Embedded promulgation is a marketing technique in which references to 
specific brands or products are incorporated into another work, such as a film or television 
program, with specific promotional intent. 

[2:20:285] Another powerful form of promulgation is philosophical propaganda which 
involves disseminated messages created by a government to reach the masses of its 
population to convey a particular perception of a philosophy, especially a national 
philosophy in order to uplift interaction, retention, and promulgation. 

[2:20:286] Publicity promulgation is the movement of information to the general public 
from the media about a philosophy, or a particular concept or school of thought, often 
funded by its affiliated institution that manages it. 

[2:20:287] The subjects of publicity includes people (for example, philosophers, 
astronomers, philosophy leaders), philosophical services, organisations, concepts, schools, 
denominations and works of art or entertainment created by or funded by a philosophical 
institution, or its partner organisations. 
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[2:20:288] An underwriting spot refers to an announcement made on public broadcasting 
outlets in exchange for funding. These spots usually mention the name of the sponsor, and 
can resemble traditional television advertisements in commercial broadcasting to a limited 
extent. 

[2:20:289] A philosophical ambassador is a person who is hired by an organisation or 
company to represent a brand in a positive light and by doing so help to increase brand 
awareness and sales. 

[2:20:290] Broadcasting involves the promotion of a philosophy by means of audio or 
video, either on the radio or via television. 

[2:20:291] A philosophical sponsorship is the act of supporting an event, activity, person, or 
organisation financially or through the provision of products or services. The individual or 
group that provides the support, similar to a benefactor, is known as sponsor. 

[2:20:292] Display advertising is advertising on websites or apps or social media through 
banners or other ad formats made of text, images, flash, video, and audio. 

[2:20:293] Online advertising is a form of marketing and advertising which uses the 
Internet to deliver promotional marketing messages to consumers and is expected to be 
one of the most popular forms of promulgation for philosophies. 

[2:20:294] A point of philosophy is the time and place where a philosophical transaction is 
completed or a person interacts with their philosophy; this can be in any place and at any 
time, but the most common examples of this are debates, occurrological activities, cosmic 
devotions, personal inspirations, and all other interactions. 

[2:20:295] An out-of-home promulgation is advertising that reaches the consumers while 
they are outside their homes. 

[2:20:296] Promulgative printing relates to all promulgative activities involving printing, 
such as book publishing, newspapers, magazines, essay printing, scanning and copying, 
and journals. 

[2:20:297] Philosophical demonstration is a promotion where a philosophy and its 
concepts are demonstrated to potential adherents rather than simply explained or 
advertised; demonstrations are expected to be some of the most effective forms of small- 
scale promulgation. 

[2:20:298] Promulgative vendibles are products branded with a logo or slogan and 
distributed at little or no cost to promote a philosophy, one or more of its concepts, or an 
event held in the name of a philosophy. 
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[2:20:299] Publications of a philosophy for the purposes of promotion, or for the purpose 
of critique can either be created digitally or through means of print. 

[2:20:300] Not to be confused with the aforementioned promulgative vendibles, vendible 
promulgation involves the practice of a philosophical institution or agency in developing 
floor plans and three-dimensional displays in order to maximise the promulgation of its 
philosophy in a public space, such as in a shopping mall, or in a city centre and is, again, 
considered to be one of the most important small-scale forms of promulgation and 
philosophical marketing. 

[2:20:301] Word-of-mouth promulgation is a form of promulgation concerned with the 
extent to which a population speaks about a philosophy, its concepts, its schools of 
thought, or its denominations; initiated by the practice of seeding by the philosophical 
institution, or an agency it has employed. 

[2:20:302] Seeding, as aforementioned in the previous insentensation, involves the practice 
of a philosophical institution setting out simple marketing campaigns and adverts, 
typically just posing a question, in order to spark debate about a topic in order to initiate 
word-of-mouth promulgation. 

[2:20:303] Relational promulgation includes all promulgations produced and consumed 
within groups, and which are intrinsically linked to relationships and interaction and 
includes events such as starlight festivals, debates, and starparties that require group 
participation which are considered to be powerful forms of promulgation due to their 
concentrated natures. 

[2:20:304] Macrophilosophical marketing is marketing across an entire population, or the 
marketing of a philosophy in its entirety meanwhile its oppositism is microphilosophical 
marketing which is marketing across a specific segment of the population, or the 
marketing of a particular aspect of a philosophy, such as a concept, a school of thought, or 
a belief orientation. 

[2:20:305] Intraphilosophical marketing involves a technique in marketing to adherents of 
a philosophy rather than to those outside a philosophy, especially characteristic of a 
retentionistic approach to philosophical marketing and advertising. 

[2:20:306] Philosophical entrepreneurship, also known as promulgative entrepreneurship, 
involves the set of activities involved in the marketing and promulgation of a philosophy, 
especially at its beginning stages, and is also characterised by low amounts of funding and 
being conducted by the philosopher solely due to the infancy of the institutions and 
infrastructures established. 

[2:20:307] In the context of philosophical marketing, that which is known as targeting 
involves the designation an audience for the purpose of philosophical marketing through 
different segmentations. 
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[2:20:308] Now that we have addressed another collection of terms for philosophical 
marketing theory, we come to address the two cycles of philosophical marketing and 
advertising, which are also metaphilosophical by their natures as well. 

[2:20:309] The first of them is that which shall be known as the Philosophical Cycle which 
involves the standard steps encompassing a philosophy and its interactions with the 
world in the form of cyclical continuance, as follows: 

Reascension 

Introduction 

Promulgation 

Maturation 

Domination 

Decline 

Renovation 

Revival 

[2:20:310] Due to the writing and layout procedures and styles of The Omnidoxy, the 
creation of a cycle here through shapes is not permitted, however, by listing the different 
stages here in order we can see how each stages is fundamental to the life and survival of a 
philosophy 

[2:20:311] The second cycle that we are going to introduce here is that which shall be 
henceforth appellated as the Promulgation Cycle and involves the standard steps 
encompassing a marketing campaign and advertisement of a philosophy 

Proposal 

Planning 

Design 

Dissemination 

Reception 

Discontinuation 

Repetition 

[2:20:312] The use of these two cycles will help structure the foundations of every 
metaphilosophical issue and promulgative campaign respectively with each cycle holding 
the central tenets of how a philosophy functions in the world and how a promulgative 
campaign operates respectively 

[2:20:313] We now come to address some more new terms as part of the wider terminology 
found within philosophical marketing and advertising that have been primarily inspired 
and derived from mainstream terms from marketing and advertising theory; the triplet 
terms is concerned with centricities in relation to promulgation. 
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[2:20:314] The first of these is adherocentricity, and its belief orientation of adherocentrism, 
which involve a philosophy or its promulgation activities that are centred on satisfying 
and resolving the needs and wants of people's individual and personal lives rather than 
the wider society 

[2:20:315] The second is henceforth known as sociocentricity with its belief orientation 
known as sociocentrism and involves a philosophy or its promulgation activities that are 
centred on resolving societal issues rather than resolving personal and individual issues. 

[2:20:316] The final centricity is that which shall be known as autophilosophocentricity 
with its own belief orientation known as autophilosophocentrism and involves a 
philosophy or its promulgation activities that are centred on developing philosophy as 
both a subject, a social mobilise^ an institution, and a form of societal structure, and 
direction, as well as providing ambition, satisfaction, and enknowledgement to vast 
portions of the populous. 

[2:20:317] Services marketing of a philosophy focuses on the services of that the 
philosophy offers adherents rather than considering the philosophy to be a product; to 
consider philosophy as providing a service is the preferred view of the Millettarian 
Tradition. 

[2:20:318] Focusing on the practical services that a philosophy provides and fulfils for its 
adherents, yet these services are majoratively abstract such as certain feelings, for example, 
adherence to a philosophy may make someone feel part of wider group, so achieving a 
sense of inclusion for them. 

[2:20:319] Absolute outsourcing involves the instance in which a philosophical institution 
outsourcing all of its advertising operations as opposed to partial outsourcing which 
relates to when a philosophical institution only outsources part of its advertising 
operations. 

[2:20:320] Other important aspects of planning and successfully executing philosophical 
marketing involve resource planning, material requirements planning, efficient adherent 
response, as well as the development of inventory management systems. 

[2:20:321] All of these aspects of marketing operations can either be conducted by the 
philosophical institution, or by outsourced to agencies depending on the costs of doing so 
and the extent to which the institution entrusts external agencies to properly conduct such 
activities on its behalf. 

[2:20:322] We shall herein and now introduce a new term unique to philosophical 
marketing theory known as the practice of intermarketing which involves the instance in 
which a marketing campaign or advert either makes reference to or emulates that of a 
previously popular campaign or advert, but does so in a different, yet still obvious and 
recognisable way. 
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[2:20:323] Intermarketing techniques may used to spark nostalgia in long held adherents 
for retention purposes, or they may be used in times of disparity and disagreement in the 
creativity and marketing direction and so a previously popular campaign is used due to 
the greater trust held in its success in times of indecision or as part of a wider identity 
crisis. 

[2:20:324] That which shall be known as international philosophical marketing or 
interdenominational marketing management involves the specific form promulgation 
wherein a denomination or school of thought of a philosophy that is not native to the 
country to which it is being marketed. 

[2:20:325] Another new term is that which is to be known as intendence which is 
equivalent to the word "management" and involves the entire process of dealing with and 
controlling not only a marketing campaign or advertisement, but with the entirety of the 
promulgation of a philosophy. 

[2:20:326] Those which are collectivised and appellated as the Methods of Intendence are 
the various different forms of management and are herein listed and outlined. 

[2:20:327] That which is known as distributed intendence is when duties of promulgation 
are distributed across a digital platform by a central source, typically across national 
borders, but not always, and is a form of institutional delegation. 

[2:20:328] That which is known as micromanagement in this context is the instance in 
which The Institution actively involves itself with the small scale and more detailed 
aspects of the promulgation of its philosophy rather than resorting to institutional 
delegation. 

[2:20:329] That which is known as macromanagement in this context is the instance in 
which The Institution only involves itself with the large scale aspects of the promulgation 
of its philosophy which characteristically entails institutional delegation. 

[2:20:330] Known as collaborative methods of intendence, this form of intendence involves 
all forms of promulgation conducted between adherents of the philosophy rather than the 
organisational representative of that philosophy so wherein The Institution plays a small, 
and effectively non-existent role in the promulgation of the philosophy. 

[2:20:331] Scientific management refers to the instance in which The Institution is focused 
on the efficiency of the marketing and advertising strategy to proper convey the main 
messages and beliefs of the philosophy to the target audience. 

[2:20:332] In scientific management. The Institution's role is purely statistically based as it 
acts as the receiver of results and therefore does not play a practical role in the 
promulgation of the philosophy. 
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[2:20:333] Virtual management involves the supervision, leadership, and maintenance of 
virtual teams that are dispersed work groups that rarely, if ever, meet face to face and it is 
this form of management that are expected to become more and more popular as digital 
platforms grow larger and more promulgative activities start to take place over platforms 
like websites, social media, and other aspects of the Internet. 

[2:20:334] Some related to terms to intendence are the following collection beginning with 
social entrepreneurship which involves using one's philosophical beliefs to found a 
company in order to solve social, political, or environmental issues. 

[2:20:335] Meanwhile that which is to be known as a philosophical company is a company 
founded by a philosopher, one that is founded in the name of a philosophy, or one that is 
founded for the purpose of promulgating a philosophy. 

[2:20:336] Community building is the practice consisting of a major goal for philosophical 
marketing and advertising that attempts to create a distinct sense of community between 
the adherents of a philosophy through advertising and marketing campaigns; the creation 
of a distinct community is one of the primary responsibilities and aims of The Institution 
and the Millettarian Tradition for Millettarians and connected groups with different 
appellations. 

[2:20:337] Forecasting is the practice of making predictions about the success that a 
philosophical marketing and advertising campaign will have on promulgation and the 
number of adherents and is a form of market research that also effects intendence. 

[2:20:338] That which shall be henceforth known as leadership or founder marketing is a 
form of marketing and advertising that places the leader or the founder of a philosophy at 
the centre of the marketing campaign strategy as the face of the philosophy rather than the 
philosophy itself and its own concepts and beliefs. 

[2:20:339] An important branch of philosophical marketing theory is that which is 
appellated as Philosophical Marketing Strategy which involves a group of terms that are 
involved in the positioning of a philosophy according to strategy; the main elements 
involved in Philosophical Marketing Strategy are detailed below: 

[2:20:340] Capability - ability of the philosophy to meet the needs of the adherent 

[2:20:341] Change - ability of the philosophy to withstand societal, cultural, and political 
changes 

[2:20:342] Communication - ability of the philosophy to coherently communicate with its 
adherents 
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[2:20:343] Financial - the ability of the philosophy to remain financially independent (self¬ 
funding) 

[2:20:344] Innovation - regular reinvigorations of the philosophy to stimulate existing 
adherents as well as to draw the interest of new adherents. 

[2:20:345] Performance - the ability of the philosophy to perform via the measurement of 
variables such as adherence increase, capacitancy general promulgation, as well as 
positive awareness. 

[2:20:346] Risk - the ability to recognise risk factors associated with a marketing strategy or 
a particular advert with how it may be perceived. 

[2:20:347] Systems - the establishment and development of systems to deal with crises with 
these be related to financial circumstances, public relations, or internal management. 

[2:20:348] A closely associated branch of philosophical marketing theory is that which is 
henceforth known as Philosophical Component Marketing and is based upon the 
following elements: 

[2:20:349] Facility - the promotion of the ability of a philosophy to facilitate the issues in 
society. 

[2:20:350] Product - that physical or conceptual substance which the philosophy is 
providing the adherent in exchange for their adherence. 

[2:20:351] Program - managing several different marketing/advertising campaigns within 
one country, but also across different countries (causing potential issues of contradiction, 
overlap, mixed messages). 

[2:20:352] Before we begin to study Resource Utility within the context of philosophical 
marketing, we shall touch upon a few more terms, the first of which is comparison 
promotion which is the marketing strategy of comparing one philosophy to another in a 
usually biased way in order to stimulate adherence and interest in the promoted 
philosophy. 

[2:20:353] Essentially, comparison promotion involves using another philosophy/religious 
tradition to promote the better qualities in another and is sanctioned tactic of The 
Institution of The Philosophy of Millettism, but only in a subtle and non-offensive way. 

[2:20:354] That which shall be known as philosophical choice refers to choice in philosophy 
as being of major importance and is expected to change entirely on how religion and 
philosophy are to be perceived. 
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[2:20:355] Philosophical choice attempts to establish a perception of philosophies and 
religions as products / services in an open market wherein choice is designated to be the 
major factor, thus doing away with philosophical and religious affiliation marred by 
familial and societal pressure to conform, as well as governmental conservatism, 
sanctioned discrimination, and planned forms of persecution. 

[2:20:356] The factors impacting on philosophical choice are herein listed: personal 
preference, associations, habits, ethnic heritage, tradition, values, social pressure, 
emotional comfort, availability, convenience, economy, image, medical conditions, diet, 
relational contention, and finally the level of one's education and autodidactic knowledge. 

[2:20:357] An example of relational contention for those whom are confused by the 
introduction of the new term is in the instance that if one has a gay friend, but their 
philosophy/religion says being gay is bad; this is becoming a common reason for people 
leaving their religion as it does not align with their social values and relations, and neither 
does it align with the societal, ideological, or governmental order. 

[2:20:358] That which is appellated as Resource Utility is another prominent branch of 
philosophical marketing theory as it pertains to the study and management of the 
resources at the disposable of a philosophy and the institution managing it, either in a 
conceptual or a physical sense, and these varying different forms of Resource Utility are 
herein listed below: 

[2:20:359] Environmental resources - using environmentalism as a cause for philosophical 
adherence 

[2:20:360] Institutional resources - using the power of governmental institutions to increase 
adherency, funding, and general promulgation. 

[2:20:361] Human resources - using the voluntary and paid labour to operate the 
philosophy on both macro and micro levels. 

[2:20:362] Information resources - using the extent of the available information to make 
conclusions about management and operational approaches and campaigns for the 
philosophy. 

[2:20:363] Knowledge resources - using the knowledge of the labour force to orient the 
marketing and advertising strategies of the philosophy. 

[2:20:364] Land resources - using the land owned by the philosophical organisation, one of 
its adherents, or an organisation aligned with the philosophy to conduct activities, 
practices, or to raise funds to support the philosophy in some way. 
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[2:20:365] Material resources - the objects and renditions owned by the philosophical 
institution, related organisations, or adherents collectively referred to as Material 
Amassment. 

[2:20:366] Skills resources - the use of skills either by volunteers, employees, or adherents 
of a philosophy to further the philosophy in whichever way these skilled people can assist. 

[2:20:367] Stock resources - the use of stock to create monetary profits for funding 
purposes. 

[2:20:368] Technological resources - the use of technology for the promulgation of the 
philosophy. 

[2:20:369] Time resources - the use of time management to periodise campaigns and 
strategies for the measurement of results. 

[2:20:370] A branch of philosophical marketing known as Problem Solution Management 
involves conflict, crisis, and stress as the main elements for why a person may adhere to a 
particular philosophy as an alleviator of either of these three unpleasant emotions and 
circumstances. 

[2:20:371] Conflict - philosophical adherence as the alleviator of conflict 

[2:20:372] Crisis - philosophical adherence as the alleviator of a crisis. 

[2:20:373] Stress - philosophical adherence as the alleviator of stress 

[2:20:374] That which is known as Strategic Management involves the adaptation of the 
philosophical institution, and subsequently the philosophy it manages, to the social, 
commercial, and economic environment. 

[2:20:375] Due to the fact that the different environment spheres are in constant 
evolvement, the study of Strategic Management is both a fluid and complex area of study 
and remains duodimensional in that it must consider the adaptation of the institution and 
the philosophy as separate entities. 

[2:20:376] Strategic Management also involves short-term, medium-term, and long-term 
adaptation of the institution and / or the philosophy it manages due to the changes in 
circumstances of the environment demanding unstructured non-repetitive reactions in 
either of the three lengths. 

[2:20:377] Strategic Management affects the entire institution and the philosophy it 
manages by providing direction both in times of crisis and peace and so. Strategic 
Management involves both the formulation of strategy as well as the implementation of 
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the content of the strategic design so as to muster results, especially so during times when 
short-term and critical positioning decisions are required. 

[2:20:378] The duodimensionality of Strategic Management is also demonstrated by the 
fact that it can be completed at several levels involving either overall corporate strategy or 
individual business strategies, as well as involving both conceptual and analytical thought 
processes. 

[2:20:379] The use of advertising is, of course, forms one of the two core elements of how a 
philosophy can be promulgated with marketing strategy being the other; the outlets of 
advertising that are collectively appellated as Traditional Media include the following: 

Television 

Radio 

Online 

Domain Names 
Philosophy Placement 
Print 
Outdoor 

Point-of-philosophy 

Novelties 

Endorsements 

Aerial 

[2:20:380] As we contemplate the advertisement of a philosophy and the various different 
ways in which a philosophy may be advertised effectively, we come to another collection 
of terms that are again unique to the structure of philosophical marketing and advertising 
theory. 

[2:20:381] One of these is a form of promulgation known either as niche promulgation or 
scholastic promulgation involves marketing a philosophy towards fellow philosophers, 
scholars, academics, and perhaps students, but not to the public. 

[2:20:382] That which is known as adherosourcing involves the encouragement of the 
population of adherents of a philosophy to great advertisements, help fund, and 
management the promulgation of a philosophy. 

[2:20:383] Adherentism is the belief orientation holding that it should be down to the 
adherents of a philosophy to promulgate it rather than down to the philosophical 
institution alone therefore adherentists presume that adherents should want to 
disseminate their philosophy. 

[2:20:384] The suborientation henceforthly known as justified adherentism promotes the 
idea that if adherents aren't willing to promulgate the philosophy themselves, they should 
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provide more funds to The Institution in order for The Institution to spend those funds for 
promulgative purposes. 

[2:20:385] The Millettarian Tradition expects other orientations on this topic to emerge 
post-omnidoxically, especially regarding opinions on what adherents are expected to do to 
contribute to the promulgation of a philosophy. 

[2:20:386] The Millettarian Tradition promotes a "one world, one message" idea 
encapsulated by the term of global advertising wherein an advert is so widely resonating 
that the entire world can understand and relate to it rather than localising campaigns for 
particular countries and regions. 

[2:20:387] Global advertising is typically applied in cases of mass resurgence, philosophical 
reascension, and in the context of the philosophy in its entirety rather than according to a 
single denomination or school of thought, and are usually conducted according to a global 
language such a English, Mandarin, Spanish, or French as some of the most widely spoken 
languages in the world. 

[2:20:388] Furthermore, those which are known as localised variants are when a global 
advert is localised typically by changing the actors and language to make the advert more 
resonative and suitable for the specified population, yet the message and essential 
narrative of the advert remains the same. 

[2:20:389] This practice is expected to be a popular one as a branch of global advertising 
technique and is more also expected to be applied to countries with isolated languages 
whereby one of the global languages does not have a wide presence there so to reach that 
populous, a localised variant must be created. 

[2:20:390] That which is known as governmental media refers to the instance in which The 
Institution manages to agree to partner with the government or a governmental 
organisation or funded agency in order to promulgate the philosophy with the use of 
government funding to do so. 

[2:20:391] Meanwhile, that which is known as guerrilla marketing is a form of 
philosophical promulgation whereby adherents of the philosophy begin to promulgate the 
philosophy, but not in the way that The Institution would like, or had intended it to be 
promulgated, thus causing tension between The Institution and those known as guerrillas 
whom are conducting such practices. 

[2:20:392] That which is known as the process of diversification refers to the instance in 
which the philosophical institution decides to expand the ways in which its conducts its 
promulgative activities which is done for one of two following reasons. 

[2:20:393] Either the promulgative activities previously conducted have not been efficient 
enough so expansion in activities conducted is required, or greater funds have come to 
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The Institution so it is able to experiment with new promulgative activities by trying new 
versions. 

[2:20:394] The half a dozen new technologies listed below are to be collectively appellated 
as New Media in order to contrast them with the aforementioned Traditional Media, and 
involves the utility of new technologies in order to further promulgate the philosophy 

[2:20:395] Drawbacks are that these are expensive and not easily conducted due to the 
limited pool of the labour that are able to develop them, however, they are herein 
introduced for the purposes of posterity and future utility to further demonstrate the 
forwardthinkingness of the Millettarian philosophical tradition. 

Drone display 
Virtual reality 
Holograms 
Artificial intelligence 
3D printing 
Robotics 

[2:20:396] That which shall be henceforthly known as promulgative studies or 
promulgative methodology refers to a branch of study within philosophical marketing 
and advertising dealing with the ways in which a philosophy may be promulgated with 
its essential purpose being to stimulate the enthusiasms of the students in order to 
development new methods of promulgation; due to the centrality of promulgation to 
philosophical marketing, promulgative studies/promulgative methodology encompasses 
the majority of the aspects of this discourse. 

[2:20:397] A final collection of terms for philosophical marketing and advertising theory 
are herein and now outlined for future utility, and the first of such terms is known as 
article promulgation which involves the creation and distribution of articles across digital 
platforms for the purpose of digital promulgation. 

[2:20:398] Another important form of promulgation that remains one of the first forms of 
promulgation that The Institution of The Philosophy of Millettism enacted after the 
founding and during the establishment of Millettism is that which is known as concept 
video promulgation which involves the creation of short videos that explain philosophical 
concepts coherently for the masses to understand which are typically uploaded to social 
media networking sites for dissemination. 

[2:20:399] Listed below are the various different forms of interactions that a philosophical 
institution may have with externalities of different kinds that are herein recognised as 
relevant to a philosophical marketing and advertising context. 

[2:20:399a] Institution-to-adherent 
[2:20:399b] Institution-to-organisation 

858 



[2:20:399c] Institution-to-intermediary-to-adherent 
[2:20:399d] Institution-to-government 
[2:20:399e] Institution-to-business 
[2:20:399f] Institution-to-influencer 
[2:20:399g] Institution-to-philosopher 

[2:20:400] That which is henceforth known as cause promulgation involves a philosophical 
message in relation to a tragic event in occurrence, such as a war, natural disaster, or 
famine for the dual purpose of promoting the philosophy while also demonstrating the 
good works of the institution to which the philosophy is affiliated by demonstrating how 
said institution is helping in the resolution of tragic events. 

[2:20:401] Cost by adherence is a philosophical marketing term relating to the 
measurement and mechanism of costs of a marketing campaign against the number of 
adherents that the marketing campaign gains the philosophy, either premised on absolute 
accuracy or estimation and retains an important role in philosophical marketing cost 
analysis and depending on the results shown, this mechanism may be used to justify the 
funding of marketing campaigns that have a lower cost by adherence ration wherein the 
number of adherents gained is lower than average when compared to the costs incurred. 

[2:20:402] That which is henceforthly known as adherent relationship management, which 
may also known as retention management, relates to the whole process of ensuring that an 
adherent's relationship with their philosophy is both positive and beneficial to them so 
that they continue to adhered to their philosophy. 

[2:20:403] As the next of the terms that we shall address, institutional delegation refers to 
when The Institution delegates the role of retention management to individual 
sophariums in a country after it is affirmed that such sophariums can more easily reach 
out to individual adherents in order to create a sense of personalism. 

[2:20:404] Meanwhile, deputation relates to the instance in which The Institution pays or 
asks a group of adherents to promulgate the philosophy through the tools provided to 
them by The Institution. 

[2:20:405] Emotional promulgation on the other hand refers to the marketing of a 
philosophy so that it appeals to the audience's emotional state, typically involving the 
advertising of individuals and their anecdotes of how their adherence to the philosophy 
has helped them individually. 

[2:20:406] Promulgative revival, which is also known as mass resurgence, refers to the 
marketing of a philosophy so as to create a society-wide idea of its return to prominence 
after a period of inferiorisation on the public stage. 

[2:20:407] The narrative that a philosophy is returning to its former glory through 
renovation is the essential premise and purpose of the initiation of promulgative revival. 
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[2:20:408] Therefore, we move on to that which shall be known as renovationism which is 
the belief orientation holding that a philosophy should be periodically reinvigorated so as 
to stimulate mass resurgence; the frequency of this, known as renovational frequency, is 
expected to long remain a matter of debate amongst promulgators. 

[2:20:409] Promulgative hacking is a process of rapid experimentation across marketing 
funnel, concept development, sales segments, and other areas of the philosophy to identify 
the most efficient ways to promulgative a philosophy 

[2:20:410] Intangibility refers to the essential nature of a philosophy as an intangible entity, 
even when it is manifested in physical objects or is visualised using appellations, symbols 
etc. 

[2:20:411] Personalised philosophy is the instance in which a philosophy, a denomination, 
a school of thought, or a concept is either consciously or subconsciously personalised or 
applied to oneself with some consequences being that the philosophy/denomination/ 
school / concept changes from its actual existence to fit in with a person's particular 
circumstances and exists how they want it to exist for them. 

[2:20:412] This should be defined from the creation of a new denomination/philosophy/ 
school / concept as the individual tends not to publicly disseminate their personalised 
version, but instead keeps it private or shares it only with friends and family. 

[2:20:413] Meanwhile, that which shall be known as personalised promulgation refers to 
adverts and marketing messages that include personalisations such as including a 
person's name, their interests, their particular beliefs, or their ambitions so as to create a 
sense of personalism and resonation. 

[2:20:414] Due to mentioning the root word, that which is to be known as resonationism is 
a promulgative approach that calls for the superiorisation of resonation in philosophical 
marketing and advertising materials in order to ignite emotions in the audience towards 
the materials they are viewing so as to create a deeper connection between the philosophy 
and how it is perceived by the audience. 

[2:20:415] Therefore, resonationists often use marketing techniques such as the nostalgia 
creation, shock tactics, surprise, anecdotes, and generally more emotionally charged 
advertisements than other approaches to promulgation. 

[2:20:416] We now come to a dichotomy of orientations, the first of which is to be known as 
endurism which is the belief orientation holding that philosophies and their concepts are 
inherently enduring with a very low perishability. 

[2:20:417] The oppositism to endurism is that which shall be known as evaporism which is 
encapsulated by the belief orientation holding that philosophies and their concepts are 
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inherently characteristic of high perishabilities, especially if their concepts and beliefs are 
resonative only to a particular period or set of circumstances. 

[2:20:418] Finally, that which is to be known as restricted promulgation refers to a preview 
release of a new philosophical concept or service to a limited audience prior to the general 
public, typically to journalists, celebrities, influencers, fellow philosophers, governmental 
officials, and other prominent members of a society. 

[2:20:419] Philosophical marketing and advertising is an immense branch of logicology 
both in depth and size, and therefore should not be understated despite the fact that it 
may not be a philosophically originating topic, though the amount of metaphilosophical 
concepts and issues raised and addressed by philosophical marketing is formidable, and 
this is considered to only increase further as the subject widens to encompass more ideas, 
approaches, and methods. 

[2:20:420] Philosophical marketing and advertising is expected to grow and continue to be 
inspired by mainstream marketing and advertising theory, often by applying the elements 
of the mainstream to that which is philosophically relating. 


[2:20:421] Those which are henceforthly collectivised as synonymised terms within a 
Millettarian context are when a Millettarian word is made synonymous in common tongue 
with another word; the example of which that we will address is the term of philosophy. 

[2:20:422] One of the intentions of the Millettarian Tradition is to create denominational 
appellations directed translated as philosophy in different languages so as to synonymise 
The Philosophy of Millettism with philosophy in general in the languages which are listed 
below; each language is associated the word directly translated from philosophy which are 
each to be synonymised with Millettism: 

[2:20:422a] Bangla and Nepali - Darsana 
[2:20:422b] Burmese - Aabhidhammar 
[2:20:422c] Chinese - Zhexue 
[2:20:422d] Hawaiian - 'ike 
[2:20:422e] Hindi - Darshan 
[2:20:422f] Icelandic - Heimspeki 
[2:20:422g] Japanese - Tetsugaku 
[2:20:422h] Kannada - Tatvasastra 
[2:20:422i] Khmer - Tossaanvichchea 
[2:20:422j] Korean - Cheolhag 
[2:20:422k] Malayalam - Tattvacinta 
[2:20:4221] Maori - Whakaaro 
[2:20:422m] Marathi - Tattvajnana 
[2:20:422n] Punjabi - Darasana 
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[2:20:422o] Sinhala - Darsanayayi 
[2:20:422p] Somali - Falsafada 
[2:20:422q] Tamil - Tattuvam 
[2:20:422r] Telugu - Tatvasastram 
[2:20:422s] Thai - Prachya 
[2:20:422t] Vietnamese - Trie! hoc 


Legal Status & Role of Philosophy 

[2:21:1] If the readers of The Omnidoxy have not understood the extent to which 
metaphilosophical issues and ideas are engrained within these omnidoxical writings, then 
this discourse that we now enter shall certainly affirm this to any doubters. 

[2:21:2] The Millettarian Tradition considers there to be five forms of philosophy in a 
context of legality which are collectively appellated as The Five Legal Statuses of 
Philosophy the first of which is to be known as administarianism, as considered according 
to the practice of administering. 

[2:21:3] Administarianism involves the instance in which an established philosophy 
assumes an active role in the functioning of the government, typically characterised by 
laying down the fundamental personality, ambitions, values, and principles of the nation 
state, as distinguished from the government itself which continues to be run by a voted 
political party. 

[2:21:4] The second of The Five Legal Statuses of Philosophy is that which is henceforth 
known as inauguratarianism as a belief orientation and is encapsulated by the status of a 
philosophy being inaugurated. 

[2:21:5] An inaugurated status refers to when a government officially recognises a 
philosophy as a philosophy within the country, but this philosophy does not play an active 
role in the functioning of the government. 

[2:21:6] Alternatively, that which is henceforth known as the status of being 
noninaugurated, as encompassed by the belief orientation of noninauguratarianism refers 
to the instance in which the government has not officially recognised a philosophy in the 
country, yet the philosophy continues to achieve all or most of the Requirements for 
Establishment. 

[2:21:7] Disinauguratarianism is the belief orientation that is founded upon the 
disinaugurated status wherein the government disestablishes a philosophy by taking 
away its inaugurated status, typically after a diversion has occurred by the philosophy or 
its institutional representative with the government, or because of the occurrence of a 
cultural, societal, or philosophical shift. 
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[2:21:8] The final form of The Five Legal Statuses of Philosophy refers to the status of a 
philosophy being anti-inaugurated, as encapsulated by anti-inauguratarianism wherein 
the government actively opposes the inauguration of a particular philosophy, typically by 
disseminating mass public messages. 

[2:21:9] Each of these philosophical legal statuses form the foundations of how a 
philosophy is to be perceived according to different law systems, as well as interacted with 
by different governments. 

[2:21:10] The Millettarian philosophical tradition herein also recognises there to be a 
specific nature to how a philosophy can be categorised according to legal means and for 
this reason, we introduce that which collectivises these recognitions and accordances and 
comes under the appellation of the Requirements for Establishment. 

[2:21:11] There are herein introduced six Requirements for Establishment which are, in 
addition to The Five Legal Statuses of Philosophy, considered to be central to 
understanding how a philosophy is to enable itself according to the legal restraints of a 
country. 

[2:21:12] These Requirements of Establishment, as they shall be henceforthly appellated 
are herein ascribed according to the Millettarian point of view of what a true philosophical 
movement or tradition should legally consist of; it is expected that individual 
governments will see the Requirements of Establishment laid down here and formulate 
their own requirements as inspired by these herein established. 

[2:21:13] The first of the six Requirements of Establishment is that the philosophy in 
subject must hold a substantial number of adherents which the Millettarian viewpoint 
deems to consist of at least 0.1% of the total population of the country. 

[2:21:14] This requirements instantly outcasts many, what are known as rhizosophies, 
which are philosophical movements and traditions that have not yet achieved the claim of 
at least 0.1% of a country's total population; alternatively, there are also rhizoreligions. 

[2:21:15] Therefore, philosophies and religious traditions that are very well established in 
one set of countries and therefore achieve an inaugurated status may well be considered 
rhizosophies or rhizoreligions, thus demonstrating the flexibility of the application of the 
term according to location, the history of the philosophy/religion in such a location, and 
the general level of establishment that philosophy/religion has managed to install. 

[2:21:16] It is herein noteworthy that The Philosophy of Millettism is designated a 
rhizosophy itself at the time of the writing of this discourse as part of The Omnidoxy. 

[2:21:17] It is also important to mention that the term rhizosophy herein introduced is 
intended to be derogatory at all or subordinatory in any way instead it is purely applied 
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for the purposes of designation and differentiation between a philosophy/religion that 
holds substantial following and one that does not yet in a particular country 


[2:21:18] The next of the six Requirements for Establishment pertains to the fact that a 
philosophy should either by represented or managed by an institution or governed by a 
philosophical society. 

[2:21:19] This requirement is of importance because it demonstrates sense of longevity for 
the philosophy in subject if there are institutions, organisations, or societies established in 
order to manage and generally oversee the philosophy and its interactions with society 

[2:21:20] A philosophy that has not yet established itself in the sense of governance can 
also be described as a rhizophilosophy as it is considered, from the Millettarian position, 
to be lacking of the fundamental structure that will allow the philosophy to interact with 
the society in which it resides in the correct way that philosophies, in a post-Millettarian 
worldview, are expected to act. 

[2:21:21] The third of the six Requirements for Establishment is encapsulated by the notion 
that all philosophies vying for establishment must hold a clear mission statement or 
"statement of beliefs" document which should always be present to view by all members 
of the public both online and in some public physical space, such as a library, government 
building, or institutional headquarters. 

[2:21:22] The fourth of the six Requirements for Establishment maintains that a philosophy 
must always remain accessible to all people so as to avoid cultic tendencies, therefore the 
philosophy, in a practical and physical sense, should not disallow people to join, and in a 
abstract sense, the philosophy should not allow for any secretive concepts, codes, or 
ritualistic sayings that can only be known or are voiced when a person reaches the next 
level; essentially, philosophies should remain nonhierarchical in order to gain and 
maintain their legal positions as philosophies, as distinct from secret societies, cults, and 
religions. 

[2:21:23] Another important element of the six Requirements for Establishment is that the 
philosophical institution, organisation, or society overseeing, managing, and holding 
authority or responsibility for a philosophy should hold funds and assets in excess of 
£ 10 , 000 . 

[2:21:24] This may seem like a trivial, non-philosophical, and monecentric requirement, 
but there does exist an practical necessity for an institution, organisation, or society 
managing a philosophical movement or tradition to hold sufficient funds to operate its 
activities. 

[2:21:25] For this reason, a philosophy that is to be recognised by the government, from the 
Millettarian perspective, should hold at least the sum of ten thousand pounds to its name 
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in order to be able to postulate itself as a philosophical movement or tradition and most 
importantly, to be recognised by the government as such. 

[2:21:26] The sixth and final of the Requirements for Establishment pertains back to the 
words of The Grand Centrality which a philosophy must fall in alignment with, 
specifically within The Twenty-Five Refoundations of Philosophy so that it may be 
characteristic of a philosophy in the Millettarian sense. 

[2:21:27] Whether governments take up the sixth requirement in the exact terms set out by 
the Millettarian philosophical tradition in The Twenty-Five Refoundations of Philosophy 
is down to their preferences of how they consider a philosophy as differentiated from a 
religion and other sorts of belief systems. 

[2:21:28] However, the Millettarian perspective maintains that there exists an important 
reason for the intertwinement of The Twenty-Five Refoundations of Philosophy into the 
final portion of the Requirements for Establishment due to the fact that the former defines 
what a philosophy actual is from an intellectual perspective which is fundamental to how 
a philosophy is to be defined according to that of a legal perspective. 

[2:21:29] Now that we have introduced and outlined all of the component factors of the 
Requirements for Establishment, we can move on to a discuss concentrated on the nature 
of the freedom of philosophy, what freedom of philosophy is, and how the Millettarian 
perspective on philosophy understands freedom of philosophy and what the institutions 
of Millettarian Philosophy are ambitioned to achieve with regards to freedom of 
philosophy. 

[2:21:30] Firstly, it is prudent to define what freedom of philosophy is as a term which the 
Millettarian philosophical tradition herein understands to pertain to a principle that 
supports the freedom of an individual or community, in public or private, to manifest 
philosophy or belief in debate, practice, devotion, and observance without government 
influence or intervention. 

[2:21:31] Freedom of philosophy is also considered to include the freedom to change one's 
philosophical orientations and alignment without threat of ostracism or persecution as a 
consequence. 

[2:21:32] The Millettarian philosophical tradition maintains that freedom of philosophy 
should be considered a fundamental human right by all nations in a similar way to how 
freedom of religion is categorised. 

[2:21:33] It is herein introduced how freedom of philosophy has four main subtypes 
existent within it that are necessary to its formation and are therefore cosubstantial which 
is defined as the instance in which a concept or principle is fulfilled by the necessary 
accompaniment of each of the declared substantial elements within it; essentially, there 


865 



cannot be freedom of philosophy if any of each of its cosubstantial elements outlined 
below are not truly fulfilled. 

[2:21:34] Therefore, according to the Millettarian Tradition, freedom of philosophy as a 
legal and human rights apparatus is structured by and approached to according to a 
cosubstantialist framework. 

[2:21:35] The first of the substantial elements within freedom of philosophy is principally 
the freedom of philosophical belief which entails the freedom to hold and express 
philosophical belief both privately and publicly but without obstructing or offending 
others including holding to certain belief orientations. 

[2:21:36] The second of the substantial elements within freedom of philosophy is the 
freedom of philosophical practice which is encapsulated by a freedom to conduct 
philosophical practices both privately and publicly but without obstructing or offending 
others including debating, occurrological activities, and devotion which itself including 
freedom of expression. 

[2:21:37] The third of the substantial elements within freedom of philosophy is that which 
is henceforthly known as freedom of thought which entails freedom of an individual to 
hold or consider a fact, viewpoint, or thought, independent of others' viewpoints with risk 
or threat of either social, or governmental pressure, ostracism, and certainly not 
persecution. 

[2:21:38] Freedom of alignment is the fourth and final of the substantial elements within 
freedom of philosophy and is encapsulated by the freedom of an individual to openly 
align themselves with a philosophy of their choice without fear of ostracism, violence, or 
persecution either by their community, or by governmental forces. 

[2:21:39] Returning to freedom of thought, it is believed that it should be considered to 
exist within freedom of philosophy, but remains distinct from it as freedom of philosophy 
involves freedom of thought, but also encompasses freedom of alignment, freedom of 
philosophical belief, and freedom of philosophical practice though freedom of thought 
does officially remain a substantial element of the freedom of philosophy and therefore 
exists with the cosubstantial structure of philosophical freedom. 

[2:21:40] However, the meaning here is that freedom of thought holds a wider breadth that 
simply just existing within freedom of philosophy alone. 

[2:21:41] Herein introduced are a plethora of terms as part of the subject of the legal status 
of philosophy and includes many different aspects of philosophical legality including 
belief orientations, variations of law, concepts, as well as physical structures and instances 
involving the legality of philosophy. 
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[2:21:42]We will begin with our introduction of terms with that which is known as anti¬ 
shunning law which, in philosophical terms, refers to a law opposed to the practice of 
shunning a person as form of social ostracism due to their philosophical alignments, belief 
orientations, and the expression of their thoughts. 

[2:21:43] Meanwhile, that which shall henceforth be known as recreancy law refers to law 
that works for the freedom of people to both privately and publicly leave their 
philosophical alignment and change their belief orientation without fear of governmental, 
or societal reprimand, ostracism, or persecution. 

[2:21:44] Heresy does not exist in the context of true philosophy because there exists no 
doctrine in philosophy and therefore there is nothing to be heretical about; heresy is 
considered to be a non-philosophical term and concept, thus it is an opponent to the 
principles of the Philosophical Spirit, and therefore needn't be discussed again beyond the 
confines of this single insentensation. 

[2:21:45] We now come to the section in the discourse whereby we must introduce those 
which shall be collectively appellated as The Eight General Laws which are different forms 
or categories of law in the eight different realms or instances in which law may be created 
and implemented. 

[2:21:46] The first of these is that which most people will be aware of which is ideological 
law, also known as governmental law which is the set of laws imposed by a government, 
typically characteristic of a particular form of ideological governance, and can either be 
implemented according to national or state law, or by local or bylaws. 

[2:21:47] The second of The Eight General Laws is that which is most pertinent to the 
Millettarian philosophical tradition and is to be henceforth known as Cosmic Law which 
are laws, both of a natural and transcendental essence, that reside beyond The Earth in 
space and on other celestial entities, or demonstrated by cosmic phenomena. 

[2:21:48] However, they do remain ultimately beyond the capability of humanity to 
understand due to our subordination to their workings and remain the primary laws upon 
which the Millettarian philosophical tradition, as well as some other philosophies, are 
predicated. 

[2:21:49] Meanwhile, the category of law that is henceforth known as Humanic Law is pre- 
Millettarianly known as man-made law, relates to laws made by humans and therefore 
exist in inferiority and subordination to that which is known as Cosmic Law; Humanic 
Law also includes all other categories of law that are constructed either by individuals or 
by governments and organisations proclaimed to be managed and directed humans. 

[2:21:50] The next of The Eight General Laws is Divine Law which pertains to any law that 
is understood as deriving from a transcendent source, such as the will of God or from nay 
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different gods; this may also be known as divine prescription in a Millettarian 
philosophical context, as distinguished from philosophic prescription. 

[2:21:51] Next there is that which is known as Natural Law is an observable law relating to 
natural phenomena which Cosmic Law is closely associated with, yet is not dependent 
upon it as Cosmic Law also involves a transcendental and somewhat supernatural element 
as which is defined as natural is typically how humans perceive the progeny and 
phenomena around them and therefore anything beyond or generally unreachable by this 
perception can be considered supernatural and transcendent. 

[2:21:52] Civil Law, as distinguished from governmental law, refers to a system of laws 
concerned with private relations between members of a community rather than criminal, 
military, or other societal affairs. 

[2:21:53] Meanwhile, that which is known as Canon Law refers to ecclesiastical law laid 
down by a church and despite its consideration to be one of The Eight General Laws, 
could also be designated within that which is known as Religious Law. 

[2:21:54] In a wider sense than Canon Law, Religious Law relates to all ethical and moral 
codes taught by all different religious traditions and is therefore not just pertinent to the 
implementation of law by that which identifies itself as a church. 

[2:21:55] There is no equivalent to canon law or divine law in philosophy because all post- 
Millettarian philosophies, if they desire to involve themselves in politics and law, are 
expected to formulate a sister philosophy designated as an ideology, the equivalent in 
Millettarian Philosophy to Millettarianism as the ideological sister philosophy to 
Millettism. 

[2:21:56] However, there does exist Cosmic Law which, despite its independence from 
Millettarian Philosophy and even wider general philosophy, remains fundamental to the 
Millettarian philosophical tradition and its prescribed philosophical principles and 
foundings, especially regarding the disciplines of ontology, cosmology, metaphysics, and 
epistemology. 

[2:21:57] It shall herein be laid down, affirmed, and reaffirmed that the Millettarian 
philosophical tradition and its institutions, organisations, and all its workings are to be 
directed and prescribed according to Cosmic Law as the most rational, balanced, ethical, 
and commandant of all laws, as well as existing as the least able to be distorted, and 
exploited by sentient minds. 

[2:21:58] Therefore, it is towards Cosmic Law that not only Millettarian Philosophy 
ascribes itself, but that all other forms of philosophy should also be pertinently aware of 
Cosmic Law, if not ascribed to its themselves as the supposed beacons of rationality, logic, 
the attainment of greater knowledge, and the exploration of those elements of existence 
that may not be so easily explained by the perceptivity of humanity. 
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[2:21:59] That which shall henceforth be known as philosophical accommodationism refers 
to a judicial interpretation which espouses that the government may support or endorse 
philosophical institutions, or philosophical communities and groups as long as it treats all 
philosophies equally and does not show preferential treatment. 

[2:21:60] This also means inaugurating philosophies that wish to be inaugurated without 
preferential treatment for certain philosophies to be inaugurated over others; essentially, it 
pertains to the principles that governments should maintain an accommodating nature 
with regard to philosophical thought systems and their recognition so as to encourage the 
establishment and nourishment of new traditions and movements of philosophy 

[2:21:61] Derived solely from a religious context, that which is known as impiety in a 
Millettarian philosophical context refers to the idea that there exists no concept of impiety 
or sacrilege in philosophy due to the disacredness/disacralisation of philosophy 

[2:21:62] Therefore, due to the very nature of philosophy itself, all aspects of philosophy 
are open to lack of respect, parody, mocking, and all other forms of verbal attack which 
pertains to a further differentiation between philosophy and religion. 

[2:21:63] Furthermore, the Millettarian Tradition supports the natural process of 
disacralisation that has occurred over the course of the development of philosophy during 
its many centuries of history as not only a subject and apparatus of thought and 
contemplation, but also as a system of thought, life, and belief. 

[2:21:63] And so, the Millettarian Tradition introduces and henceforthly supports the belief 
orientation known as disacralism which pertains to the principle that the disacredness of 
philosophy should be maintained at all costs so as to continue to differentiation from 
religion; Millettism, and its institution, can therefore be described as disacralist in their 
orientation on this topic. 

[2:21:64] As we now move to a new topic, we introduce that which shall be known as 
jurisdictionalism which refers to a belief orientation manifested as a political manoeuvre 
intended to extend the state's jurisdiction and control over the operations and organisation 
of the institution managing a philosophy, including influencing its adherents. 

[2:21:65] The Millettarian Tradition does extend concern over jurisdictionalism from the 
perspective of its protection of the philosophy it manages from being distorted by 
externalities, however, it also must accept that countries interpret philosophy in a 
particular way and according to the principles of the Philosophical Spirit, they remain 
within their rights to do so. 

[2:21:66] However, vehement jurisdictionalists that advocate for governmental control 
over a philosophies presence within their country with no interaction from the 
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philosophical institution that is responsible for the management of the philosophy in 
subject. 

[2:21:67] Jurisdictionalist thought and approaches to metaphilosophy and philosophical 
interactions with the state are therefore a controversial issue with the most prominent of 
concerns espoused by the Millettarian Tradition being that jurisdictionalism is too 
vulnerable to distortion by governments and other externalities that hold their own 
intentions that may not completely align with the protection and preservation of the 
philosophy as outlined by the Philosophical Spirit. 

[2:21:68] If the Millettarian Tradition takes a liberal perspective, the result may be that it 
allows for a government to enact either jurisdictionalism or vehement jurisdictionalism as 
sealed by an agreement pertaining to the fact that the essential nature and principles of the 
philosophy in subject are preserved, its identity is not distorted, as well as the ability of the 
institution to claim the populations following this jurisdictionalised version of the 
philosophy as followers of the wider philosophy that the institution oversees. 

[2:21:69] The Millettarian philosophical tradition advocates that all of these types are 
inextricably part of freedom of philosophy as a whole and therefore maintains that both 
should be equally fought for in order to encompass all aspects of philosophical life. 

[2:21:70] It is expected that there will be situations in certain countries and regions 
whereby only one of the two types is accepted which reinforces the importance of 
advocating for both aspects to be secured for without both aspects secured, it is believed 
that freedom of philosophy cannot be said to be fully implemented. 

[2:21:71] In a country with a state philosophy or national philosophy, freedom of 
philosophy is generally considered to mean that the government permits philosophical 
beliefs and practices of other philosophical traditions besides the state philosophy, and 
does not persecute believers in other traditions. 

[2:21:72] Another portion of contemplation in relation to the legal status of philosophy is 
that of children's rights which involves the principle that all children, due to freedom of 
philosophy remaining a fundamental human right, hold the right to adhere to or not to 
adhere to the philosophy that their parents intend for them to adhere to as philosophical 
alignment is considered to be a personal and individual choice. 

[2:21:73] However, the ability of a child to make such a choice is questioned, yet the 
Millettarian Tradition maintains that it is a solemn duty of the child's parents to oversee 
and discuss with their child their philosophical ideas and alignments. 

[2:21:74] Either way, by approaching this topic from this angle, instilled in the child is a 
good sense of what philosophy firstly is, and the general beliefs of philosophers for each 
person to have their own unique and personal approaches to philosophical thought, and 
that every person's opinion counts; this is henceforth known as paedoceremulation which 
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is the stimulation of a child's mind by encouraging them to think philosophically, to 
question, and to develop their own opinions from a young age. 

[2:21:75] One's freedom of philosophy must be upheld, but not in such a broad sense that 
adherence to this law defies others in the context of public safety, order, health, decency, 
civility, freedoms of others, and morals. 

[2:21:76] The area of study and contemplation known as restrictions on freedom of 
philosophy concerns the restrictions on philosophy originating from government 
prohibitions on free speech, philosophical practice and expression as well as social 
hostilities undertaken by private individuals, organisations and social groups. 

[2:21:77] The Millettarian Tradition accepts and advocates for the notion that all 
philosophies, whether organised or unmethodised, should register with the government 
as part of their establishment process which is a precursory measure before the 
Requirements for Establishment can be implemented. 

[2:21:78] Due to the mention of the new word, it seems prudent to introduce that which 
shall henceforth be known as unmethodised philosophy which entails the opposite to an 
organised philosophy, one that is not represented by an institution, but is instead 
governed by a society of people that have aligned themselves with the philosophy; the 
official definition of an organised philosophy should be is lattermentioned in this 
discourse. 

[2:21:79] That which is known as the action and process of realignment, also known as 
reaffiliation, in a Millettarian philosophical context refers to the process of changing one's 
philosophy to which one is aligned to another philosophy; this should not be confused 
with the action of reorientation which refers to the changing a belief orientation rather 
than their entire philosophical affiliation. 

[2:21:80] This can be considered the equivalent of religious conversion, but in a realistic 
comparison, the differences between religious conversion and philosophical realignment, 
or reaffiliation, are vast yet the freedom to conduct both is entirely upheld and continues 
to be advocated for by the Millettarian philosophical tradition so as to influence The 
Institution and its operations. 

[2:21:81] Moving on, we now come to that which is henceforthly known as 
incorporationism which involves how the Millettarian Tradition herein advocates for all 
supranational organisations and national governments to either create new documents 
dedicated to the topic of the freedom of philosophy, or to incorporate, as the appellation of 
the belief orientation suggests, philosophy into the texts already written which ranges 
from simply including terms "philosophy" to creating specific articles in reference to 
philosophy as when required due to its distinction from religion and general belief. 
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[2:21:82] Both are acceptable to the Millettarian Tradition though the former is preferred so 
as to distinguish philosophical belief from that of religious belief, but also infuses greater 
importance to the topic of the freedom of philosophy and all its cosubstantial elements. 

[2:21:83] The ultimate goal of the Millettarian Tradition is for the writing and passing of 
that which shall be suggested to be named as the Convention on Philosophy (colloquially) 
and officially known as the Convention on the Rights of Philosophies to Enact 
Promulgation and Adherents to Believe, Practice, and Express Their Philosophical 
Alignments. 

[2:21:83] This is to be conducted in addition to philosophy as a term being incorporated 
into all other relative supranational and national declarations of rights. 

[2:21:84] Those which are either known as philosophical discrimination or discrimination 
by philosophy involves treating a person or group differently because of the beliefs they 
hold about a philosophy, because of the philosophy to which they are affiliated, or because 
of a particular belief orientation that a person or a group hold. 

[2:21:85] This includes when adherents of different philosophies, denominations, schools 
of thought, or aphilosophical people are treated unequally due to these beliefs, either 
before the law or in cultural or institutional settings, such as in the context of marriage, 
employment, housing, or social ostracism. 

[2:21:86] Similarly, but also distinctly, that which is known as philosophical persecution or 
persecution by philosophy refers to an extreme form of philosophical discrimination 
involving the imprisonment or execution of people that adhere to a different philosophy, 
denomination, school of thought, belief orientation, or remain aphilosophical, in 
opposition to the dominantly held philosophy or religious tradition, or by the 
government's enforcement of religious law. 

[2:21:87] It is important to the Millettarian philosophical tradition that these forms of 
discrimination and persecution in relation to philosophical alignment are to be recognised 
by both national and supranational governments as infringing on citizen's rights of belief, 
practice, and thought. 

[2:21:88] That which shall from now on be known as philosophical intersectionality refers 
to the analytic framework found in a mainstream and non-philosophical context which 
essentially identifies that the various different aspects of a philosophy, including the 
philosophy itself as an entirety, its denominations, its schools of thought, its belief 
orientations, the philosophies external to it, and even those whom are aphilosophical are 
all interconnected, interwoven and are cosubstantial towards one another. 

[2:21:89] Philosophical intersectionality is a framework that can be used to identify how 
these various different elements of philosophical belief, lifestyle, governance, and 
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application are cosubstantial and how, if one element was removed, that philosophy itself 
would not be able to properly function. 

[2:21:90] Philosophical intersectionality therefore includes five different methods of 
approach which shall be known from here on in as interphilosophically, 
interdenominationally, interschool, interorientationally, and interaphilosophically; 
interdenominational, interschool, and interorientational forms may also be collectivised 
under the term intraphilosophical. 

[2:21:91] We shall now introduce another small set of new terms, the first of which is 
numinosity which refers to the extent to which a philosophy, or an aspect of a philosophy 
strays into religious or spiritual territory 

[2:21:92] That which shall be known as a philosophical name is a mononymous name, so 
as to follow the mononymous tradition of Millettarian Onomatology, given at birth that 
resembles a extolled philosopher's name either exactly or as a variation of the original and 
must be one chosen from The Grand Registerium of Millettarian Onomatology. 

[2:21:93] Meanwhile, that which shall be known as cosmic name is a mononymous name 
given either at birth or during childhood that resembles cosmic progeny or phenomena as 
a Millettarian-style name and must be one chosen from The Grand Registerium of 
Millettarian Onomatology. 

[2:21:94] Giving a cosmic name is very closely associated with the practice unique to the 
Millettarian onomatological tradition known as proclivism, or proclivic designation which 
refers to the practice of waiting to providing one's child with their cosmic name in order to 
understand their personality more so as to provide them with an accurate cosmic name 
that reflects their personality 

[2:21:95] The name that would be ascribed to a person during this time of waiting, which 
itself is known as bideation, before their real name is chosen is to be Cosma for either a 
boy or girl, thus demonstrating the gender neutral culture of many of the names within 
the Millettarian onomatological system. 

[2:21:96] It is important to note that under the Millettarian onomatological system, a 
person may have two mononymous names, either a philosophical name or a cosmic name, 
however, it is encouraged that people stick to just one mononymous name from the 
perspective of the Millettarian Tradition. 

[2:21:97] That which is known as philosophical tourism in the context of Millettarian 
Philosophy, especially within occurrology, refers to the industry developed around the 
demand for traveling to and staying at certain destinations that particularly well known 
for their philosophical significance, the birthplace of a philosopher for example, or the 
place in which he or she wrote their works, or conducted a speech. 
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[2:21:98] Intimism, as it is to be known here on in, comprises of the various forms and 
expressions of a philosophy that are distinct from the official beliefs, methods, concepts, 
theories, and practices of the organised philosophy. 

[2:21:99] Intimism is expected to compose of a large amount of the aspects of Millettarian 
philosophical belief and practice, especially amongst those that are culturally 
philosophical and do not concern themselves with the deeper beliefs and practices of the 
philosophy 

[2:21:100] Intimists are not to be officially measured according to population consensuses 
and so the true amount of their population is to continue to be undetermined. 

[2:21:101] The term of philophoric refers to the bearing the name of a philosopher, a 
concept, an astronomer, or a person within a philosophical tradition which is a major 
aspect of the Millettarian onomatological system as well as the use of cosmophoric names 
which relates to the bearing of a name of a cosmic progeny or phenomena which is again 
another major part of the Millettarian onomatological tradition. 

[2:21:102] That which is henceforth known as cosmic apathy, encapsulated by the belief 
orientation cosmoapathism, refers to the notion that The Cosmos, its progeny, and 
phenomena are also fundamentally characterised by a distinct sense of passiveness, 
disconnection and disinterest in human affairs, and lacking awareness of human affairs, 
feelings, and perceptions. 

[2:21:103] The practice of astrobooking, also known as philobooking, refers to a creative 
expression of an individual or a family's philosophical and astronomical journey, values 
and events that are captured in scrapbooks, diaries or journals that combine the use of 
photographs, decorated papers, omnidoxical quotes, thoughts, ideas, notions, stories and 
embellishments such as buttons, ribbon and other creative art media. 

[2:21:104] We now come to address a set of three different belief orientations, the first of 
which is to be known as prevolutionism which is the belief orientation holding that which 
happened before the creation of The Cosmos stands as the most important aspect to the 
existence of The Cosmos itself therefore supporting the notion that The Cosmos is 
subcreational and dependent upon that which occurred or existed before itself. 

[2:21:105] Alternatively, that which is to be known as provolutionism is the belief 
orientation holding that what happened after creation of The Cosmos is the most 
important aspect to the existence of The Cosmos, thus supporting the notion that The 
Cosmos is autocreational and independent from that which occurred or existed before 
itself, or from that which created it. 

[2:21:106] Before we begin to explore that which shall be known as metasubstantiation and 
its different elements, we come to the point in the discourse whereby we should 
introduced nominationism which refers to the belief orientation holding that certain 
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individuals have been born in particular circumstances and have had particular events 
involve them due to the fact that they hold a special purpose to begin or complete 
something in the world, ranging from a initiating a social movement, completing a 
prophecy, or righting an injustice. 

[2:21:107] These people are known as extollers and all those people that are extolled by the 
Millettarian Tradition listed in The Catalogue of Extolled Persons of the Millettarian Tradition 
are automatically considered according to nominationism. 

[2:21:108] Autonominationism refers to when a person proclaims they are an extoller 
which they are then obligated to accomplishing that which they claim to have been 
extolled for; autonominationists are therefore under obligation to fulfil their claim of 
exfoliation before they will be recognised as an extoller by any external entity, with that be 
a person, an organisation, or The Institution of The Philosophy of Millettism itself. 

[2:21:109] We must now explore that which has been aforementioned, known as 
metasubstantiation theory which literally means a change in the way of reaching a 
conclusion, dealing with the transformation of a society either towards being functioned 
and identifiable with a philosophy, or moving away from the proximity between a 
philosophy and the state and wider social life in general. 

[2:21:110] Alternatively, that which is known as retrometasubstantiation relates to the 
process of the transformation of a society from close identification and affiliation with a 
philosophy and its values and institutions towards aphilosophical values and institutions, 
typically either choosing a religious, ideological, or secular society and subsequent values 
and institutions. 

[2:21:111] Metasubstantiation is herein split into two types henceforth known as 
prometasubstantiation, which involves a proximation towards becoming a philosophical 
society while retrometasubstantiation, as aforeaffirmed, involves a disproximation from a 
philosophically-centred society. 

[2:21:112] Prometasubstantiationism is the belief orientation holding that as societies 
progress, particularly through modernisation and rationalisation, organised philosophies 
replace religions in most aspects of social life and governance. 

[2:21:113] Meanwhile, retrometasubstantiationism is the belief orientation holding that as 
societies progress, there should be a societal transformation and disproximation to a 
particular philosophy and see its removal from most aspects of social life and governance. 

[2:21:114] This is conducted in order to refresh the minds and worldviews of the 
population with the intention of either returning to the same philosophy with a different 
outlook, a different philosophy, or an aphilosophical view altogether, thus opting for an 
ideological, religious, materialist, or a purely secularist view instead. 
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[2:21:115] Retrometasubstantiation relates to a similar historical process that occurred in 
effecting religion, during which religion loses social and cultural significance and as a 
result of secularisation the role of religion in modern societies becomes restricted therefore 
in secularised societies faith lacks cultural authority, and religious organisations have little 
social power. 

[2:21:116] According to the stance of the Millettarian philosophical tradition, those which 
are known as philosophical symbols form the same legal status as religious symbols 
because although they refer to different entities, they hold the same functions as one 
another and it is by this notion of similar function that the Millettarian philosophical 
tradition considers to be the most important aspect of determining something's nature. 

[2:21:117] In conclusion, therefore, philosophical symbols should come under the same 
jurisdictional scrutiny and legal status as religious symbols. 

[2:21:118] That which is henceforth known as the obedience of philosophy is the 
compliance of a philosophy, especially the institution that is managing it, with the laws of 
a country in which it is present or is operating, even if such laws prohibit the operations or 
existence of the philosophy itself. 

[2:21:119] That which is henceforth known as traversement refers to the instance in which 
a philosophy surpasses another in the size of its following, especially of a philosophy that 
had previously been the underdog in the particular regard of population size. 

[2:21:120] That which shall be known as the Edict of Acceptance is an extended version of 
the pre-Millettarian edict of toleration which refers to religious traditions with regards to 
their interactions with the government(s) of the nation(s) in which they hold a presence. 

[2:21:121] The Edict of Acceptance, as its appellation suggests, focuses more on the 
acceptance of philosophy by a government rather than simply its toleration, though 
acceptance remains subordinate to the embracement of a philosophy by a government. 

[2:21:122] Under the Edict of Acceptance, there exists an important element henceforth 
known as tacitality which maintains that a government should both inaugurate a 
philosophy as well as accept it without having to lionise it, especially of a philosophy that 
is not a state philosophy, or in a country that is majoratively aphilosophical; tacitality 
refers to the extent to which the government both achieves and maintains its adherence to 
the Edict of Acceptance. 

[2:21:123] That which is henceforth known as philosophical appreciation refers to a rise in 
a person's perceived value of the philosophy to which they are aligned the longer they are 
aligned to it. 
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[2:21:124] Furthermore, that which is shall been known here on in as adherent appreciation 
refers to a rise in the amount of adherents to a philosophy, a denomination, a school of 
thought, or belief orientation across a measured period. 

[2:21:125] The belief orientation associated with both of these appreciations is to be known 
as appreciatism which holds that the development of the appreciation of a philosophy in 
either of these contexts should be the continuous goal of the institution managing the 
philosophy as well as the adherents following it. 

[2:21:126] Meanwhile that which is known as philosophical depreciation is the 
diminishment of a person's perceived value of the philosophy to which they are aligned 
the longer they are aligned to it. 

[2:21:127] Additionally, adherent depreciation is a decrease in the amount of adherents to a 
philosophy, a denomination, a school of thought, or belief orientation across a measured 
period. 

[2:21:128] Depreciatism is the belief orientation associated with these depreciations 
holding that depreciations in both of these contexts must occur in order for their to exist 
perspective on the philosophy in question. 

[2:21:129] Essentially, for there to exist depreciations in philosophy demonstrates a lack of 
understanding about the philosophy which means that the institution managing the 
philosophy as well as its remaining adherents should work towards the reaffirmation of 
the philosophy to the masses. 

[2:21:130] An organised philosophy is a philosophy that is systemically run by an 
institution that claims sovereignty and authority over the philosophy, or is officially 
provided with this power by the founder of the philosophy, typically in the founding text. 

[2:21:131] For example, the instance in which The Institution of The Philosophy of 
Millettism is provided with authoritative powers by The Omnidoxy as the founding text of 
the Millettarian philosophical tradition. 

[2:21:132] A national philosophy is a philosophy that is nationally adhered to but does not 
hold administarian powers. 

[2:21:133] A state philosophy is a philosophy that is both nationally adhered to and is 
provided with administarian powers. 

[2:21:134] Meanwhile, that which is to be known as philosophocentrism is the belief 
orientation holding that philosophy must play and is poised to play a central role in 
society structure, function, development, and progression. 
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[2:21:135] A philosophocracy refers to the instance in which a single philosophy plays an 
active and fundamental role in determining the orientation of a government no matter the 
political part in power. 

[2:21:136] However, that which is known as a multiphilosophocracy refers to the instance 
in which a multitude of philosophies play an active role in determining the orientation of a 
government no matter the political party in power. 

[2:21:137] The final aspect of this discourse that we shall address before we explore the 
relationship between Millettism and positivism is that which shall be known as 
pseudophilosophy. 

[2:21:138] That which is described as a pseudophilosophy relates to the characterisation of 
what a philosophy should be in a society and whether a philosophy should be recognised 
either by the government itself, or by a government-funded organisation to distinguish 
between philosophies and pseudophilosophies. 

[2:21:139] According to the Millettarian Tradition, as inspired by philosophers' past, 
pseudo-philosophy has ten newfound and herein ascribed characteristics: 

1. that which relies upon rationally opposing arguments to support its central notions. 

2. that which is generally rationally disconjectured. 

3. that which attempts to halt enquiry and opposition into its system of thought. 

4. that which bases its thought system primarily on speculation and superstition. 

5. that which serves to the inclinations of human authority. 

6. that which superiorises tradition over reasoned judgement and rational thought. 

7. that which develops its thought system upon negative consequences for non-adopters; a 
system of fear. 

8. that which makes an effort to obscure its beliefs and ideas from those whom do not 
adhere to it so as to make a secret of them. 

9. that which holds beliefs and ideas within its system of thought that are fundamentally 
pernicious to others, or are neutrally found to be immoral. 

10. that which exists without following a coherent method of deriving notions and instead 
claims the sources of its beliefs and conclusions to come from events, proclamations, or 
unverified phenomena. 
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[2:21:140] The Millettarian Tradition continues to find difficulty in outcasting certain 
philosophical systems as pseudos and it still remains cautious in the creation of a formula 
for philosophical systems, as has been ascribed above. 

[2:21:141] The difficulties found are with regards to the nature of philosophy for the fear 
remains that by outcasting certain philosophies because they do not meet criteria, does 
this fundamentally oppose the nature of the Philosophical Spirit? 

[2:21:142] Furthermore, the inclusive nature of philosophy itself is brought into question 
when some authority begins to decide what can be considered a philosophy and what is 
considered a pseudophilosophy 

[2:21:143] Conclusively, the Millettarian Tradition does not oppose the designation of 
pseudophilosophies, but instead expresses the need for caution when conducting such 
designations so as to threaten the nature of philosophy or to deviate from the principles of 
the Philosophical Spirit. 

[2:21:144] It is also important to note that the above criteria for what constitutes a 
pseudophilosophy should only be applied within the context of the Millettarian 
philosophical tradition; if it is applied outside of this context, we cannot of course control 
this, but it should be said that the Millettarian Tradition does not intend to be the 
overarching authority for what is constituted as a philosophy or a pseudophilosophy. 

[2:21:145] The Tradition maintains that this should remain a role either for the government 
as advised by philosophers, or by a philosophical organisation which philosophical 
systems and traditions considered to be the authority in philosophical designations. 

[2:21:146] Pseudophilosophy has also been described as an "insufficient commitment to 
the pursuit of truth" and it was after reading this that sparked another major definitional 
distinction between religion and philosophy and their fundamental purposes. 

[2:21:147] Therefore, herein, the Millettarian philosophical tradition understands 
philosophy to be the pursuit of truth while religions claim to be the truth; perhaps it is in 
this notion that we see the clearest and most important distinction between these two 
whilst also continuing to understand their close proximity to one another which this 
notion does seem to 

[2:21:148] Absolute truths and universals are firstly opposed to the nature of philosophy 
and are therefore unaccepted and secondly, they cannot exist because they are created by 
limitation (human mind) within limitation (The Cosmos) therefore absolutisms cannot 
exist by human creation because of the inferior instruments and circumstances in which 
they are formed. 

[2:21:149] Moreover, the Millettarian philosophical tradition does not deny the existence of 
absolutes for it remains fundamental to the Millettarian Cosmology that there exists a 
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certain order, nature, procedure, and progress collectively manifested and appellated as 
The Cosmos, outside which The Universe exists with its own absolutes and within which 
many other cosmoses exist with their own unique absolutes. 


[2:21:150] The issue comes when humans, as limitations within limitation, create absolutes 
for the Millettarian Tradition maintains that for something to create an absolute, it must 
itself be absolute, and absolute humans certainly are not and therefore, humanity cannot 
create truth, only The Cosmos can create truth for we exist within it and we must follow 
its laws. 

[2:21:151] Now that we have explored the Millettarian viewpoint of the topic of 
pseudophilosophy, we come to an ever deeper contemplation of the relationship between 
a Millettarian understanding of knowledge, perception, and sensory experience and that 
which can be described as a positivistic understanding. 

[2:21:152] For those unaware, positivism refers to the principle holding that only 
knowledge derived from our sensory experience is permitted as certain knowledge. 

[2:21:153] Meanwhile, that which is known as interpretivism, also known as antipositivism 
alternatively proposes that the social realm cannot be studied with the scientific method of 
investigation applied to the natural world and that investigation of the social realm 
requires a different epistemology. 

[2:21:154] Millettism considers positivism to be fundamentally limiting itself as it remains 
dependent upon the human ability to observe, perceive, and sense rather dependent upon 
actual authority, not meaning god, as a manifestation of human creation, but of The 
Cosmos, as the actual authority of certitude and truth. 

[2:21:155] The very notion that there are certainties is rejected by the Millettarian 
philosophical tradition, but these "certainties of knowledge" are formulated by sources of 
such limitation that they can only be accurately described as incertitudes. 

[2:21:156] If a source limited by knowledge speaks of certitude in any context, it remains 
both rational and logical to either dismiss such claims, or to challenge the source of their 
perception and experience in order to derive the context from which such certitudes are 
proclaimed. 

[2:21:157] Millettism can therefore be described as contextualistic in this circumstance as it 
emphasises the next for positivists to look towards the context of the source of the sensory 
experience upon which their empiricisms are founded. 

[2:21:158] Millettism opposes empiricism and maintains that conclusions and certitudes 
cannot be made by human sensory experience and perception because these are ultimately 
and inextricably perspectives rather than absolutes. 
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[2:21:159] A perspective cannot be an absolute and because the entirety of human sensory 
experience rests upon perspective, the Millettarian Tradition maintains the achievement of 
certitude through sensory experience in any context is ultimately unattainable for 
perspective cannot be truly said to be without distortion. 

[2:21:160] The Millettarian Tradition goes on further to state that the closest that humanity 
or any other sentient species can get to the attainment of absolute certitude is through the 
cumulation of knowledge, experience, and a multitude of perspectives across generations 
and cultural spheres but it ultimately maintains that this is a continuously movable 
attainment which is known as dispassation (dispass), and is encapsulated by the belief 
orientation of dispassism. 

[2:21:161] In this, we see a connection between the nature of truth and the nature of The 
Expanding Cosmos for even travelling a speeds of magnitude, we shall never be able to 
escape The Cosmos due to the continual acceleration of its expansion; the unreachability of 
beyond The Cosmos and the fact that it cannot be overtaken by that which exists within it 
draws a parallel to the nature of truth and certitudes and our struggle to attain them. 

[2:21:162] Millettism accuses positivism of falling into the trap of the "anthropic ego" or 
"anthropoegocentrism" wherein humans consider themselves to be the authorities of 
truth, certainty, and the outliners of absoluteness, to which the essence of the Millettarian 
philosophical tradition is opposed because it maintains that human perception, 
experience, and knowledge are fundamentally, intrinsically, and continuously limited. 

[2:21:163] Millettism does not oppose positivism when positivism speaks of The Cosmos 
(as it is referred to in a Millettarian context) as being operated according to general laws, 
but it finds difficulty in accepting the next stage of positivism which is reliant on sensory 
perception and experience of humans (or other sentient beings) in order to make 
conclusions about such general laws, as well as how society should be governed. 

[2:21:164] Millettism agrees with negativism in the notion that society and nature should 
be approached by different epistemologies for to approach to different subjects with the 
same knowledge premise is troublesome for accurate attainments. 

[2:21:165] That which is considered to be a universal truth or law can in fact be better 
described as an opinion based upon human sensory experience and perspective, which 
remains riddled with issues of distortion and incredibility. 

[2:21:166] Empiricism is understood to be the best way for humans to presently 
understand the world, but it is not considered to be the absolute way as perhaps it is made 
out to be because empiricism is ultimately dependent upon human perception rather than 
objective authority of The Cosmos. 
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[2:21:167] Fundamental to negativism, or antipositivism, is the belief that the concepts and 
language researchers bring to their research shape their perception of the social world 
under investigation. 

[2:21:168] Furthermore discussion on pseudophilosophy, as initiated by our 
contemplations on positivism the Millettarian Tradition rejects the notion that any 
philosophy that does not meet the criteria of analytical or positivistic philosophy is to be 
designated as a pseudophilosophy is tantamount to the defiance of the nature of 
philosophy itself; herein we see two traditions of philosophy attempting to dominate the 
subject which is entirely in opposition to the principles of the Philosophical Spirit. 

[2:21:169] Pseudophilosophy as a term should be free to be used to criticise all 
philosophies, denominations, concepts, theories, texts, and schools of thought for this 
remains aligned with the principles of the Philosophical Spirit, but the ostracism of certain 
traditions that do not align with analytic philosophy or positivism is deemed to be 
countering the nature of philosophy. 

[2:21:170] Out of all other ways in which pseudophilosophy as term is applied to criticise, 
the Millettarian philosophical tradition agrees except in the instance when philosophies 
are not to be considered philosophies simply because they do not conform to the criteria of 
two presently dominant traditions. 

[2:21:171] Pseudophilosophy criticises dogmatism, but by this notion, such approaches to 
the application of pseudophilosophy create their own dogmatisms by not allowing other 
philosophies that do not meet the criteria of two dominant traditions to flourish. 


[2:21:172] One mistake does not constitute one's life to deteriorate; it is instead a multitude 
of mistakes and continuously not learning or not taking heed from them that deteriorates 
one's life through the cumulation of mistakes over time, thus causing pernicious impact on 
the individual. 

[2:21:173] If we are to progress, it is a requirement of all of humanity to accept our physical 
insignificance in comparison to The Cosmos, its progeny, and phenomena; we are 
subordinate to them all and it is this hierarchy that shall always remain. 

[2:21:174] That which goes by many names reflects the diversity of the actions, thoughts, 
and beliefs of the human sentience; Millettism, as it is herein and now principally known, 
shall take new and appellative forms unimagined across the course of its existence. 


882 



Millettism, Feminism, & Masculism 


[2:22:1] The Millettarian Tradition intends to form Millettism into a strong advocate for 
Feminism, especially the Millettarian understanding of feminist philosophy, but also 
intends for create alliances with feminism so to further its principles, values, and 
ambitions. 

[2:22:2] Millettism and feminism hold many aligned beliefs with feminist philosophy 
holding a strong undercurrent in forms of Millettarian culture, including literature, art, 
architecture, media, as well as philosophy 

[2:22:3] However, the relationship between Millettism and feminism is expected to be 
tumultuous despite the fundamental similarities of principles held between these two 
forms of philosophy; this is expected by the Tradition because of the long histories that 
both of these movements are to have, as well as due to the small number dissimilarities 
between them. 

[2:22:4] Firstly, we must explore that which shall be known as Millettarian Feminism, or 
Milletto-feminism which includes demonstrations of feminist philosophy from within 
these different character philosophies herein listed: 

[2:22:5] Harrietarianism - the role of Harriet Millette in feminist philosophy as a 
representative of femininity in Millettarian Literature in turn forming that which shall be 
known as Harrietarian feminism. 

[2:22:6] Ellenarianism - the role of Ellena Chadwell in feminist philosophy as a 
representative of femininity in Millettarian Literature in turn forming that which shall be 
known as Ellenarian feminism. 

[2:22:7] Zaranianism - the role of Zara Litchford in feminist philosophy as a representative 
of femininity in Millettarian Literature in turn forming that which shall be known as 
Zaranian feminism. 

[2:22:8] Jessianism - the role of Jesse Millette in feminist philosophy as a representative of 
masculinity in Millettarian Literature, especially when placed in conjunction with 
femininity, in turn forming those which shall be known as Jessian conjunctionism and 
Jessian masculinism. 

[2:22:9] Oliverianism - the role of Oliver Mehler in feminist philosophy as a representative 
of masculinity in Millettarian Literature, especially when placed in conjunction with 
femininity, in turn forming those which shall be known as Oliverian conjunctionism and 
Oliverian masculinism. 

[2:22:10] Due to the introduction of the term conjunctionism herein, it only seems prudent 
and proper for a mature discourse to define and the term; conjunctionism refers to the 
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instance in which two or more related topics are considered according to the views of a 
third party. 

[2:22:11] In the context of this discourse, the two topics are femininity and masculinity 
experience a conjunction when they are considered according either to a Jessian or 
Oliverian perspective. 

[2:22:12] Further to these character philosophies and their infusement with general 
feminist philosophy it is important to introduce two newly founded disciplines of study 
and areas of contemplation to be known as feminology and maleology the former of 
which philosophical explores the nature of femininity girlhood, womanhood, and 
matronhood while the latter explores the nature of masculinity, boyhood, and manhood. 

[2:22:13] Feminological and maleological studies may also explore wifehood and 
husbandhood respectively in the context of marriage, as well as how the sociological 
circumstances, roles, and titles affect masculinity and femininity. 

[2:22:14] Feminology can be omnidoxically defined as the exploration of the ever-evolving 
familial and societal role of women, the nature of femininity, and how sociological labels, 
such as wife, impact upon the status of women and their equalities, liberties, and successes 
under a particular philosophy, religious tradition, or ideology. 

[2:22:15] Meanwhile, maleology refers to the deep-rooted philosophical contemplation and 
discussion of the nature of masculinity and all sociological elements of being male in 
human societies, as well as the exploration of the future of boyhood and manhood, and 
how these are to interact with girlhood and womanhood. 

[2:22:16] One of the main areas of contemplation within the auspices of feminology is the 
consideration of the pre-Millettic belief orientation known as complementarianism which 
relates to a view of the roles of men and women in a society. 

[2:22:17] The complementarian approach is characterised by the notion that men and 
women are "ontologically the same, but they are functionally different", however, the 
Millettarian Tradition diverges from this orientation that is largely followed by religious 
traditions as the Millettarian Tradition introduces that which is to be henceforth known as 
uniquitarianism. 

[2:22:18] Millettism forms uniquitarianism in direct response to complementarianism and 
espouses that men and women are ontologically the same, are functionally the same, yet 
are individually unique". 

[2:22:19] Uniquitarians hold that the categorisation and stereotyping of people according 
to their gender is neither accurate nor morally upstanding which pertains to its opposition 
of complementarianism. 
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[2:22:20] The uniquitarian accusation of inaccuracy towards complementarianism derives 
from the notion that to label an entire gender of people is far too much of a generalisation 
and holds that the majority of generalisation have the tendency to be incorrect or at least 
inaccurate from the reality. 

[2:22:21] The uniquitarian accusation of the immorality of complementarianism is rooted 
by the previous accusation of inaccuracy but expands upon it by notionising that there is 
an ethical issue in the generalisation of an entire gender group for it is offensive, or at least 
disenfranchising for those whom do not conform to the generalisation. 

[2:22:22] However, uniquitarians also do not entirely align with egalitarianism because 
that ultimate equality is not considered to emphasise the individual enough and the 
unique talents, abilities, interests, opinions, ambitions, and feelings of individual people, 
hence the formation herein of uniquitarianism which successfully strikes a middleground 
between the two ends of the spectrum. 

[2:22:23] Despite this, one could argue that uniquitarianism is more egalitarian in nature as 
it could be used to support the notion that each individual person holds uniquity and 
therefore everyone is equal by the notion that they all hold uniquity, despite that fact that 
people's uniquities differ from individual to individual. 

[2:22:24] Uniquitarianism is characterised by a transcendence beyond both stereotyping 
and categorising gender roles and beyond the equalisation of gender roles as if there does 
not exist individuals within these categories; uniquitarianism therefore focuses on each 
individual as a separate case for their own roles and does not use the labels and 
categorisations of the past to formulate the roles and identities of genders in the present 
and certainly not in the future. 

[2:22:25] Uniquitarians therefore understand that some women may wish to hold 
leadership roles, recognises that these individual women can fulfil such roles in an equal 
capacity to men, but also that some women not wish to achieve such roles of leadership 
and instead wish to remain subordinate, or wish to hold inferior roles, or wish to enter 
roles in which men lead. 

[2:22:26] Essentially, uniquitarianism approaches the question of the roles of men and 
women by transcending beyond the stereotypes of gender and looking towards the 
uniquities of the individuals whom happen to be a certain gender. 

[2:22:27] Uniquitarianism rests at the heart of the Millettarian approach to the roles of 
different gender groups within the context of The Philosophy, but also in the context of 
wider society. 

[2:22:28] Uniquitarianism does not set particular roles for women and men in society 
beyond their biological abilities (giving birth for a women or a man impregnating a 
woman for example), but instead allows for the uniquitisation of roles in society for 
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women and men whereby each individual person is able to choose their role in society 
without being stereotyped because of their gender and being categorised according to that. 

[2:22:29] Uniquitarianism diverges from complementarianism by the notion that it 
prescribes roles according to the three unique elements of a person; ambitions, interests, 
and talents rather than gender, religion, sexuality, locality, race, or class. 

[2:22:30] Complementarianism is also opposed to by uniquitarianism because it assigns 
primary roles for men and secondary roles for women and considers the ultimate 
authority of decision-making processes to be lay with men. 

[2:22:31] Egalitarianism holds that men and women are all equal which is not opposed to 
as a principle by uniquitarianism, but for uniquitarians, this is not accurate or meaningful 
enough because it does not hone in on individuals who are, according to uniquitarians, 
"ontologically equal, but not functionally equal". 

[2:22:32] Uniquitarians hold that men and women as collective groups should be and are 
equal, but this considered to be a sweeping statement by egalitarians that holds no 
substance for reality which is instead governed according to individuality rather than 
collectivity. 

[2:22:33] Therefore, uniquitarians hold that each individual is only equal in the principle 
that we all hold unique ambitions, interests, and talents, but we are not equal in those 
ambitions, interests, and talents because certain individuals are more ambitious than 
others, hold more abundant interests than others, and hold more talent than others; 
therefore, uniquitarians ironically hold a unique place by espousing this notion for, as 
aforementioned, it exists between the two extremities of complementarian and egalitarian 
thought. 

[2:22:34] However, Millettism also as an entirety isn't aligned with egalitarianism despite it 
being egalitarian in principle and nature for there are aspects in other disciplines separate 
from those of a feminological and maleological context wherein Millettism holds a 
uniquitarian standpoint and these such positions relative to different topics are expressed, 
either directly or indirectly, through various examples in The Omnidoxy. 

[2:22:35] A very important element of this discourse that certainly remains cross- 
disciplinary is that which shall henceforth be known as transcendarianism. 

[2:22:36} Transcendarianism is a wide-ranging collectivity of ideas and belief orientations 
that feature the instance in which a concept or a belief transcends those that are presently 
available or were created prior to its own existence. 

[2:22:37] Transcendarian approaches can be identified to exist throughout the entirety of 
the Millettarian philosophical tradition, especially within The Philosophy of Millettism, 
typically in order to define the concepts and beliefs of Millettism from those of other 
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philosophies, or of religious traditions so as to further distinguish those of a Millettic 
nature from those of a pre-Millettic or non-Millettic nature so transcendarianism holds a 
literary function as well as a conceptual function. 

[2:22:38] Transcendarianism is a cross-disciplinary collectivity of ideas and is usually but 
not always, identified by the use of the notion of the transcendence of an idea beyond 
those of prior existence. 

[2:22:39] Transcendarians are also philosophically concerned with the nature of 
transcendence in a conceptual sense which is usually addressed according to each 
individual case of conceptual transcendence. 

[2:22:40] Conceptual transcendence is defined as the instance in which a newly formed 
concept or belief reaches beyond the capacity or periphery of a previously formed concept 
or belief, usually by creating a new approach to the topic addressed. 

[2:22:41] Transcendarianism, rather than being a belief orientation in and of itself, is 
instead a collection or category of different belief orientations that share the commonality 
of their transcendence beyond previous concepts and beliefs, either by defying the 
previously laid down logic of such concepts/beliefs, or through the creation of an entirely 
new idea that resolves around the issues of previously created concepts and beliefs. 

[2:22:42] Despite that fact that the relationship between philosophy and society and 
religion and society differ dramatically from one another, both in theoretical and practical 
instances, but in the context of women's role in society, Millettism takes a prominent role 
in response to how other philosophical and religious traditions approach the same issue. 

[2:22:43] Women's role in society according to Millettism is based upon those which are 
collectively known as The Five Principles which form the foundations of how Millettarians 
to view women in society and how women are to view themselves and subsequently act 
according to such principles which are also to be reflected in governments and 
organisations that follow Millettic principles. 

[2:22:44] The first of these principles has already been introduced in this discourse and 
exists as the central element to the Millettarian approach to understanding the role and 
identity of women, especially so in relation to men and can therefore be described the 
gender-centred element of The Five Principles. 

[2:22:45] The principle of which I speak is of course uniquitarianism which upholds the 
notion that women must hold uniquity in relation to their male correlatives. 

[2:22:46] The second of The Five Principles is that which shall henceforth be known as 
nonconsequentialism which upholds the notion that women must have absolute freedom 
to do as they please unless such actions negatively impact another person such as in the 
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context of abortion which pertains to the ethnical grounds upon which the Millettarian 
Tradition opposes the practice of abortion. 

[2:22:47] The nonconsequentialist approach counternotions any notions suggesting that the 
opposition to abortion is automatically oppositional to the protection of women's rights as 
it argues that women, in the protection of their own rights, should defend the rights of 
others, especially their own offspring; the securement of womanhood is the securement of 
the rights of those around surrounding the woman. 

[2:22:48] That which is to be henceforth known as vicinism is the next of The Five 
Principles and pertains to the notion that women must be able to dress as they do wish 
according to their own principles and values of personal modesty and social decency. 

[2:22:49] Vicinist approaches to the role of women uphold that the way in which women 
dress reflects their ability to function in a society and how they are to express themselves 
to others and therefore, the freedom of dress for women in accordance to their own 
personal ethicality is of the utmost important to the securement of the rights of women on 
a societal scale. 

[2:22:50] The fourth of The Five Principles is that which shall henceforth be known 
eleutherism which notionises that women must be able to explore philosophy, astronomy, 
and enknowledge themselves about and believe in The Cosmos without fear of 
persecution or ostracism. 

[2:22:51] The Millettarian Tradition vehemently upholds the notion that the contributions 
that women will make to the Tradition will fundamentally support the Tradition in its rise 
to prominence and in its development. 

[2:22:52] Unlike some elements of religious traditions, the Millettarian philosophical 
tradition not only welcomes the contributions of women to The Philosophy, but 
vehemently encourages all of their contributions, especially because the founder of the 
Tradition is of course Cometan and so the influence of women is certainly required. 

[2:22:53] A society or system of thought in which women are able to express their ideas 
and opinions is a complete system of thought and an enriched tradition that the 
Millettarian Tradition is intended to emulate from hereon in. 

[2:22:54] A system of thought without the contribution of women is incomplete and is a 
system of thought in which eleutherism isn't upheld or achieved. 

[2:22:55] The contributions that women make to a philosophy shall enrich that philosophy 
and this is something that remains immensely important to the entirety of the Millettarian 
philosophical tradition. 
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[2:22:56] Millettism is fundamentally predicated on the prominence of women in the 
development of The Philosophy and clearly understands that, from its inception, there 
exists an imperative need for the ability of women to express themselves and have their 
ideas listened to and implemented. 

[2:22:57] The final element of the Millettarian approach to understanding the role of 
women in society is to be henceforth known as headshipism which is characterised by the 
notion that women should hold the freedom to lead the family or the society if they so 
wish if they hold the abilities, talents, and knowledge to do so. 

[2:22:58] The Five Principles that we have introduced refer to the roles of women 
considered by the Millettarian Tradition in relation to society, but now we turn to address 
the other aspect of this topic involving women's role within the context of Millettism. 

[2:22:59] Unlike in many religious traditions, women hold the freedom to take up 
leadership roles in all aspects of Millettarian life and within the auspices of the 
Institutional elements of The Philosophy. 

[2:22:60] Relating to this topic, the motto here is that this is a "non-issue" because the 
foundations of Millettism are modern and the role and identity of women are both 
respected, protected, and championed throughout all aspects of Millettarian Philosophy, 
the depiction of women in The Philosophy, and as reflected in the practices and beliefs of 
The Philosophy in Millettarian lifestyles. 

[2:22:61] The position of women within Millettism is diverse, which remains a 
characteristic of the rest of The Philosophy, but the ability of women to hold leadership 
roles is herein considered not only to be a distinctive characteristic of Millettism, but 
another factor of the differences between religion and philosophy, the latter of which is 
notable for its greater tolerance, freedom, and higher positioning of women by the 
Institutional elements of The Philosophy. 

[2:22:62] Millettism is, from its inception, not a philosophical system organised according 
to a matriarchy or a patriarchy, but is instead predicated on that which is herein 
introduced as an anthroparchy. 

[2:22:63] An anthroparchy emphasises ambition, interest, and talent in humans rather than 
superiorising humans according to the gender with which they were born, thus 
demonstrating the strong uniquitarian identity of the Millettarian philosophical tradition. 

[2:22:64] Emphasis is not placed on the gender that one was born and neither a person's 
race, religion, or nationality, but instead the unique combination of interests, abilities, 
ambitions, and talents of each individual. 

[2:22:65] In all forms of philosophical, naological, and occurrological practice, neither are 
women nor men provided with any greater status or importance according to their 
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genders, but instead, they are merited according to the ambitions, interests, and talents 
that they hold and it is this distinct uniquitarian quality of Millettism that the Tradition 
and The Institution are dedicated to promoting. 

[2:22:66] Of course, returning to the foundations of The Philosophy, Millettism holds 
cosmocentricity to be the most important concept and from the perspective of The 
Cosmos, the gender of a person is neither significant to their abilities nor their role in a 
society 

[2:22:67] If we think on a cosmic scale, it is believed in sentientism that there are intelligent 
beings on many other worlds in The Cosmos which, due to the unique differences in their 
evolutions, there most likely exists beings of unimaginably different genders of all 
abundances. 

[2:22:68] This notion essentially puts into perspective the triviality of the woman-to-man 
subordination issue that has plagued the majority of the history of religious traditions and 
narrates how the future will be predicated post-omnidoxically and also perfectly 
demonstrates how Millettarians are to consider such issues because of how these are 
shown as trivialities when they are compared to cosmic proportions. 

[2:22:69] This is not to say that women's issues and rights are not of importance in an 
anthropic context because they most certainly are, but Millettism disagrees with instances 
that assign the subordination of women as a divinely ascribed precept, or more generally, 
the equation of any specifically anthropic issues to cosmic, universal, or divine scales. 

[2:22:70] Any instance of the ascription of anthropic or generally non-cosmic scale issues to 
cosmic, universal, or even divine scale issues is to be henceforth known as 
exaggerationism and is rampant throughout pre-Millettic philosophical and religious 
traditions and it remains something to which the Millettarian Tradition is opposed. 

[2:22:71] Womanhood in Millettism is difficult to measure because of the structure of The 
Omnidoxy herein which is cosmically-oriented rather than anthropically-oriented. 

[2:22:72] This means that The Omnidoxy mentions little about specific human beings while 
books of some other philosophies and especially so of religions are anthropically-oriented 
and base their entire systems of thought and practice around people, what people do, 
what they have said, and what they have contributed in recorded events, however, 
Millettism is different in this respect. 

[2:22:73] This difference in orientation for The Omnidoxy directly translates to the 
difference in the orientation of Millettism from that of many religious traditions that not 
only speak of the actions and words of people at length, but are entirely dependent upon 
them for their systems of thought to exist. 
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[2:22:74] Meanwhile, Millettism is cosmically-oriented therefore it is dependent upon the 
actions of The Cosmos, its progeny, and its phenomena with the actions of people often 
collectivised as the actions of humanity as a whole, which still remain notably inferiorised 
from those of a cosmic nature and largely pertain to space exploration and other 
cosmically-themed and connected events. 

[2:22:75] For this reason, other than this discourse herein that addresses the various 
different Millettarian approaches to understanding the identity and role of women, there 
exists very few instances of specific accounts of either men or women in Millettism 
primarily because of its cosmical-orientation. 

[2:22:76] Meanwhile, especially in religious traditions such as Christianity, the actions and 
events of individuals such as the resurrection and crucifixion of Jesus are essential 
predicators for the religion and without them, that particular religious tradition would not 
have formed. 

[2:22:77] Perhaps this fundamental difference in contents and orientation is not only 
characteristic of Millettism, but a defining factor of difference between philosophy and 
religion in a wider sense as religion remains dependent upon human interactions with 
divine elements while philosophy is dependent upon non-anthropic phenomena that may 
or may not be directly divinely connected. 

[2:22:78] As aforementioned, the contributions made by women to the development of 
Millettism shall form an appellation for Millettism to be known as the women's 
philosophy. 

[2:22:79] Millettism is to be the first philosophy to be officially attributed with this 
particular appellation, but a women's philosophy is a philosophy that is particularly 
supportive of feminism and is a philosophy that particularly understands women to be 
influential followers that are instrumental to the development and promulgation of the 
philosophy. 

[2:22:80] In this regard, Millettism is particularly characteristic of being a women's 
philosophy due to the aforeaffirmed notion that women are encouraged by The Institution 
to widely contribute to the development of Millettism. 

[2:22:81] That which is known as implanted feminism refers to the creation of a piece of 
art, the conduct of an act, or the creation of a philosophy for the purposes of women's 
rights and is defined from embedded feminism as implanted feminism is genuine while 
embedded feminism generally is not. 

[2:22:82] The representation of women in Millettarian artforms, such as in depictions, 
literature, and in philosophy are considered to be forms of implanted feminism and each 
hold allegories for the promotion of the rights of women. 
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[2:22:83] That which is to be henceforth known as depictional/representational feminism 
refers to the various instances in which someone may come to a conclusion about feminist 
theory or make a notion about the femininity of a Millettarian character and the views of 
the author on feminism by how the character is depicted in art (depictional) or represented 
in a book (representational). 

[2:22:84] This form of feminism is especially important to the development of the depiction 
of women in Millettism and wider Millettarian forms of art and links theoretical forms of 
feminism with depicted forms of feminism. 

[2:22:85] The issue of the miseducation or the complete non-education of women and its 
degrading effects on wider society have been well documented by international 
organisations in recent decades, but the issue of the lack of female education still persists 
in many parts of The Earth. 

[2:22:86] Specifically to the context of philosophy the education of women and girls of 
philosophy especially for the Millettarian philosophical tradition, is of immense 
importance to the development of this tradition of philosophy; the Millettarian 
philosophical tradition remains an inclusive tradition of philosophy that incorporates the 
contributions of women. 

[2:22:87] The education of all women and girls is absolutely essential to the development 
of a society that is set to potentialise all of its citizens and the resources of the land. 

[2:22:88] This same principle is transferrable to the context of a philosophy and 
understands that the potentialisation of a philosophy is intrinsically linked to the 
education of women and girls for females that are educated are females that are able to 
philosophise and contribute to the development of The Philosophy of Millettism. 

[2:22:89] The Millettarian philosophical tradition and The Institution that holds 
proprietorship over The Philosophy are dedicated to the prevention and eradication of 
some of the worst violations of the rights of women for the greater development of The 
Philosophy itself and for the betterment of women worldwide which shall work towards 
greater levels of progression for wider humanity. 

[2:22:90] The practice of female genital mutilation is vehemently to opposed by Millettic 
social teaching and the Millettarian Tradition is poised to work towards the eradication of 
the practice and to teach those whom do practice it of its terribly abusive nature. 

[2:22:91] That which is known as femicide refers to the targeting of women and girls to kill 
purely because of their gender and remains a rampant issue throughout many countries 
and is of course linked to reduced levels of the protection of women's rights in such 
countries and it is the penchant of the Millettarian philosophical tradition and The 
Institution to reduce levels of femicide. 
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[2:22:92] For the reduction of femicide, the reduction of gun ownership and the greater 
strictness in gun laws is essential and must be implemented on a transnational basis in 
order to curb levels of femicide. 

[2:22:93] Also, the strengthening surveillance and the sensitisation of the police to femicide 
are two other methods for the reduction of femicide worldwide which are to be funded by 
The Institution in countries that most require such implementations. 

[2:22:94] The establishment of a national philosophy that supports feminist theory is 
considered to be a fundamental element to the reduction of femicide and its cultural 
entrenchment in certain countries that are severely lacking in the development and 
protection of women's rights. 

[2:22:95] The suffrage of women is a central element to the initiation of the women's 
movement and for this reason, the address of suffrage in this discourse is essential and 
relates to the circumstance in which women can vote freely without fear of ostracism or 
violence. 

[2:22:96] Beyond this suffrage also closely relates to the instance in which women are able 
to express their opinions and feelings and are able to develop and implement their ideas 
for the betterment of the wider society without of ostracism or persecution from other 
citizens or from the government itself. 

[2:22:97] Not only does the Millettarian Tradition support the protection of women during 
voting periods, but intrainstitutionally, women are encouraged to vote for the conduct of 
The Institution. 

[2:22:98] As aforeaffirmed, women are able to hold the highest of positions within The 
Institution therefore demonstrating Millettism as a philosophical system that is distinctly 
aware of the negative effects of not allowing women to vote and participate within an 
organisation. 

[2:22:99] As well as this, Millettism also comprehends the hardships that suffragettes had 
to endure and therefore, upholding the principles for which they stood is important so as 
not to have let them die in vain and the way in which this principle is implemented 
institutionally is through the encouragement of talented women to contribute and uptake 
the highest positions within The Institution. 

[2:22:100] That which shall henceforth be known as gender uniquity is a Millettic 
adaptation of the concept of gender equality and refers to the notion inspired by 
uniquitarianism that gender cannot (practically) and should not (ethically) be used as a 
parameter for notionising whether a person is a certain way or should act a certain way. 

[2:22:101] Instead, every person suitably fits into their gender uniquely and expresses their 
gender uniquely which may not always correspond with the societal normalities of gender 
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and any deviation from that normality does not mean to suggest that they therefore hold a 
certain sexuality or an entire identity or personality just based upon how they express 
their gender. 

[2:22:102] Gender uniquity is an essential component to the notions within 
uniquitarianism and pertains to the expression of gender and the unique way in which 
every person expresses their gender; this is the achievement of gender uniquity 

[2:22:103] The notion of girl power in Millettism is present and expressed from within 
Millettarian Literature, especially so amongst the three females of The Five Millettarian 
Characters. 

[2:22:104] Further to this, the depiction of girl power in philosophical adverts and 
promulgative materials is expected to be another popular avenue for promulgators in 
order to attract women, girls, and mothers to The Philosophy; girl power refers to the 
depiction of strength for young women and is essential to the formation of the Millettarian 
version and perspective on feminism. 

[2:22:105] That which is to be known as the non-philosophicality of marriage refers to the 
notion propounded by the Millettarian Tradition that marriage remains a solemnly 
religious ceremony which pertains to another of the defining elements of a religion to 
organise and lead marital ceremonies. 

[2:22:106] Philosophical elements may be incorporated into the marital ceremony, but the 
ceremony itself must remain either religious or secular, such as a civil partnership for 
example. 

[2:22:107] This is another element of difference between a philosophy and a religion with 
the organisation of marriage remaining one of the prominentmost qualities of a religious 
tradition. 

[2:22:108] It is important to note that marriages are not aphilosophical, but they remain 
non-philosophical so marriages are not of concern or responsibility for philosophies to 
organise or address. 

[2:22:109] However, it is also important to note that Millettic social teaching does support 
the notion that couples should marry for the establishment of a strong family unit for 
marriage is considered the central bond of the family. 

[2:22:110] Therefore, despite the Millettarian Tradition not organising or addressing 
marriage due to it residing within a religious territory, the Millettarian Tradition does 
support the general notion of marriage for the purpose of bonding the family. 
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[2:22:111] Honour killing is a practice that must be actively discovered wherever it exists 
and must be extinguished wherever it does reside, both institutionally and in the context 
of a family 

[2:22:112] Misogyny is a practice that, in Millettic social teaching, is vehemently 
discouraged and wholly frowned upon due to its encouragement of abuse towards 
women and the general support it provides to the subordination of women in relation to 
men. 

[2:22:113] Polygamy is a practice that is vehemently opposed to by Millettic social teaching 
especially due to the correlation of domestic abuse and femicide with such practices. 

[2:22:114] Language reform, which refers to the removal of he and she pronouns, is 
opposed to by the Millettarian philosophical tradition, but there are many instances in The 
Omnidoxy where gender neutral terms have been used such as the use of humankind 
rather than mankind. 

[2:22:115] In some cases, their creation actually demonstrates the awareness of The 
Philosophy of Millettism of the effects of gender-based terms and therefore opts for gender 
neutral terms as an alternative. 

[2:22:116] However, the Millettarian Tradition does not support the imposition of language 
reform law, nor does it believe in the imposition of language reform to individual 
conversations; only in published works, such as books, articles, and others. 

[2:22:117] Millettism opposes the policing of language as that equates to a form of the 
repression of expressions and creativity, of which language remains the primary medium 
of. 

[2:22:118] Millettism makes a distinction between the imposition and the evolution of 
language and does not consider the neutrality of pronouns to be a practical, nor an 
implementable component of language reform. 

[2:22:119] Millettism does not accept or recognise the imposition of gender neutral 
pronouns in wider society, however, within its own organisation, it would for example 
work for the courtesy of language such as changing the title of chairman to chairwoman, 
or to simply chairperson if the individual does not wish to hold a title that pertains to their 
gender; The Institution does support this practice of pertainment choice 
intrainstitutionally. 

[2:22:120] Men in feminism refers to the role of men in feminism and their contributions to 
the women's movement and feminist theory which the Millettarian Tradition considers to 
be essential to the successful development and practical implementation of feminist 
theories. 
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[2:22:121] This principle is especially important for a Millettarian context because of the 
protagonist of Jesse Millette in The Original Jesse Millette Series and in wider Millettarian 
Literature as well as the Millettarian character of Oliver, both of whom are essential to the 
development of Millettarian feminism just as much as the female Millettarian characters. 

[2:22:122] Feminist infusions to the construction of the character of Jesse Millette remains 
important in order to create a male fictional character that holds an astute understanding 
and appreciation for femininity and the power of women. 

[2:22:123] That which is to be henceforth known as neomasculism refers to the branch of 
Millettism concerned with the advocacy of men's rights, the concerns of men, as well as 
the contemplation of masculinity from the perspective of the Millettarian Tradition on the 
grounds of the increasing levels of segregation felt by men during the rise of feminism and 
the women's movement, thus giving rise to that which is to be known as neomasculinity 
which is the post-Millettic form of masculinity. 

[2:22:124] In order to introduce neomasculinity, it is remains essential for us to introduce 
masculinity in a pre-Millettic sense which is characterised by the global mentality of 
masculinity being largely rooted in Greek mythology and ancient Greek philosophy which 
have influenced the majority of humanity's understanding of masculinity which, in a 
Millettarian terminological context, is to be referred to Apollonianism. 

[2:22:125] There are some primary Apollonian characteristics of masculinity that hold 
entrenched influence in the majority of civilisations of The Earth, the foremost of which is 
the notion that men must hold strength in body (muscularity) and strength in mind 
(emotionality - a limited demonstration of emotion). 

[2:22:126] Other qualities of Apollonianism include courage, independence, violence, 
assertiveness, limited sensitivity or empathy, a disregard for consequences and 
responsibility as well as an uncontrollable sex drive and a pass for promiscuity. 

[2:22:127] Neomasculinity, also known as Millettic masculinity, is the form of masculinity 
ushered in by the Millettarian Tradition after its contemplation of masculinity and 
masculism by the Tradition and is characterised by a dozen main elements. 

[2:22:128] The first three of these elements includes immense creativity, the acceptance of 
effeminacy in manhood as well as the characteristics of sensitivity and empathy not only 
being accepted in a man, but are highly valued as they demonstrate the emotional 
maturity of a man who exhibits such qualities. 

[2:22:129] The first of these elements (immense creativity) pertains to the notion that from 
a Millettarian perspective, creativity is the greatest display of masculinity for a man who is 
creative is a man whom experiences deep emotions, holds a strong identity, and intends to 
progress to new heights rather than remain stagnant and 
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[2:22:130] The second of these elements (effeminacy in manhood) is perhaps the most 
controversial and the most divergent of all the elements of Millettic masculinity. 

[2:22:131] However, understanding that males can and do hold the ability and tendency to 
demonstrate socially constructed female characteristics and that this does not degrade 
their masculinity, but instead deepens it in many ways, the primary way for which is that 
Millettic masculinity is characterised by strength in identity so the incorporation of non¬ 
masculine elements into a male's identity does not compromise their own masculinity. 

[2:22:132] Furtherso, for a male to be unable to demonstrate some elements of femininity is 
actually considered to be a weak point in the male's masculine identity for masculinity 
and femininity are not dichotomic, but are instead symbiotic and so they exist for mutual 
advantage which involves their intercorporation in some instances. 

[2:22:133] The next element of the Millettic or Millettarian man is not only a 
comprehensive appetite for responsibility, but also an astute consciousness of 
consequences which is polarising from the Apollonian construct of masculinity. 

[2:22:134] The Millettarian man not only craves responsibility, but thrives from it for the 
good of his health, both mind, body, and spirit, and also for the maturity of his abilities 
and experiences for the Tradition maintains that a man without any responsibilities cannot 
be called a man for that is what we call a boy. 

[2:22:135] In the Apollonian version of masculinity, there is a distinct lack of focus on the 
ability of a man to care for others' desires rather than or in addition to his own, but in the 
Millettarian version and interpretation of masculinity, there is a distinct emphasis on the 
importance of the male ability to nurture both for himself, those around him, and the 
wider civilisation in which he lives. 

[2:22:136] Unlike in pre-Millettic and non-Millettic forms of masculinity, masculinity in the 
Millettic Tradition is not measured by economic contribution, but is instead measured by 
the extent of the creativity, ambition, and talent of the male figure. 

[2:22:137] This parameter for masculinity is the singlemost defining aspect of Millettarian 
masculinity from all other forms of masculinity in different cultures and makes the 
Millettarian version of masculinity unique for an emphasis on creativity, ambition, and 
talent as the central constructs for masculine identity are not organised in such a way in 
any other tradition of thought. 

[2:22:138] Just as elemental to understanding the nature of Millettarian masculinity is the 
notion that true men hold high religiosity and high philosophicality and the parameter for 
this is that the greater the philosophicality of the man, the more pungent their masculinity 
is considered to be. 
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[2:22:139] The ability of a man to be loyal rather than promiscuous is a sign of true 
masculinity from a Millettarian perspective for a man that is able to keep himself from the 
indulgences of the world and to focus on that which he has committed to and holds 
responsibility for is perhaps the greatest differentiation between a man and a boy 

[2:22:140] Another constituent part of Millettarian masculinity is a distinct openness to 
new ideas and an acceptance of divergences from that which may be considered a social 
normality; Millettarian men are able to comprehend that the world and humanity change 
and evolve and that an attempt to halt such change is simply a delay rather than a 
stoppage. 

[2:22:141] The second to last element of Millettarian masculinity is that such men must 
hold a self-assured identity and no desire to control women for in doing so, men 
demonstrate their strength in mind and body and their ability to know themselves, what 
they want, and how they want it therefore not needing to control others or to distort their 
true identity to achieve such. 

[2:22:142] Finally, perhaps harking back to the Ancient Greeks and so aligning more with 
Apollonian masculinity than the form of masculinity has become presently dominant, the 
Millettarian approach to masculinity emphasises the aesthetics of man and the beauty of 
the male body, mind, and spirit. 

[2:22:143] This is to be demonstrated through various artforms and may either be erotic or 
non-erotic in character in order to demonstrate the aesthetics of men and to espouse 
strength in masculinity through the beauty of the male figure, the male mind, and the male 
soul. 

[2:22:144] Notably, this does not automatically pertain to homoerotic or homosexual forms 
of art as some may presume, but instead simply an appreciation and emphasis on the 
beauty of men for the exhibition of masculinity as the beauty of women has become an 
exhibition of femininity. 

[2:22:145] That which is known as the practice of misandry is of course condemned by the 
Millettarian Tradition and it is held that feminism must not promote the degradation of 
men and boys for if this does occur, then the achievement of feminist ideals is devoid of 
meaning and purpose and in fact becomes unachievable. 

[2:22:146] That which shall henceforth by termed as paternality in a maleological context 
refers to the instance and set of characteristics associated with being a father and the 
nature of fatherhood and the contemplation of the nature of fatherhood within 
maleological discourses. 

[2:22:147] The Millettarian Tradition considers upstanding paternality to be synonymous 
with the aforeintroduced elements of Millettarian masculinity which are to be applied to 
context of fatherhood. 
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[2:22:148] The Omnidoxy leaves the consideration of the nature of fatherhood and 
paternality to post-omnidoxical Millettic authors as an extension and further development 
of Millettarian masculinity which is herein omnidoxically ascribed. 

[2:22:149] The address of the topic of conscription is of importance to us as conscription 
has played and continues to play a prominent role in the lives of many male populations 
worldwide. 

[2:22:150] The forced conscription of either men or women when not in the context of war 
is opposed to by the entirety of the Millettarian philosophical tradition due to the non- 
militaristic quality of the Tradition despite the inaptronymity of the term Millettism and its 
close terminological structured to militarism. 

[2:22:151] Maleology is the discipline of study dealing with the contemplation of 
masculinity and although it was formed as part of the Millettarian philosophical tradition, 
the contemplations within it are not necessarily Millettarian in character. 

[2:22:152] Feminology is the discipline of study dealing with the contemplation of 
femininity and although it was formed as part of the Millettarian philosophical tradition, 
the contemplations within it are not necessarily Millettarian in character for like in its 
associated discipline of maleology, feminology holds a stance of neutrality between 
perspective unless specified otherwise in the discourse. 

[2:22:153] There are herein introduced three conceptual dimensions of neomasculinity 
from the perspective of the Millettarian Tradition, the first of which is to be known as the 
Masculinity of Mind which is the dimension of masculinity for within the mind of a man. 

[2:22:154] The second of the three maleological conceptual is that which is appellated as 
the Masculinity of Spirit which pertains to the dimension of masculinity for within the 
spirit or soul of a man and the third is appellated as Masculinity of Physicality which 
relates to the dimension of masculinity for within the physicality of a man in contrast to 
the mentality and the spirituality of man. 

[2:22:155] The elements of Millettarian masculinity incorporate different aspects from the 
three dimensions and maleologists are tasked with both interpreting and applying 
between these two different instruments of maleological contemplation. 

[2:22:156] Purplewashing is important to Millettarian symbolism and philosophy as the 
many shades of purple are often used to represent Millettism and its interactions with 
humanity as a whole rather than one particular gender which could cause conflictions 
with feminist symbolism as their use of purple diverges from its usage in a Millettic 
context. 
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[2:22:157] Another practice that is closely related to a feminomaleological context is 
objectification which relates to the use of this as a literary tool in forms of Millettarian 
literature and art, especially between The Five Millettarian Characters. 

[2:22:158] That which shall henceforth be known as Milletto-feminism, Millettic feminism, 
or Millettarian feminism relates to the general system of thought and notions constructed 
and characterised by Millettarian approaches to feminist philosophy typically as 
interpreted by non-Millettic feminists. 

[2:22:159] The Millettarian Tradition considers gender inequality to the disadvantage of 
femininity is collectivised by The Five Discernments which provide reasons for the nature 
of gender inequality. 

[2:22:160] The Five Discernments include gender roles, appearance, the tools of the media, 
the occupations afforded to women, and dominance of masculinity throughout much of 
human history and across The Earth expected for isolated regions in which femininity has 
dominated. 

[2:22:161] The Five Discernments of feminological contemplation are contrasted by those 
which are collectively appellated as The Five Counteractions, the first entry into which 
pertains to the reaffirmation of the broadened female role in society beyond that of 
traditionally female occupations. 

[2:22:162] Secondly, the re-embracement and re-entrenchment of motherhood, wifehood, 
breadwinnerhood, female friendship, and career-womanhood are all states of being for 
women that must be reaffirmed and redefined according to terms of modernity. 

[2:22:163] Thirdly, the exploration of ultrafemininity, mesofemininity, and nonfemininity in 
a philosophical context of feminology will further develop and entrench brand new 
notions about femininity and its evolving nature in the future of human society and this is 
passionately encouraged by the Millettarian Tradition. 

[2:22:164] The use of knowledge, language, appearance, and achievement to define 
femininity is another element of The Five Counteractions and remains instrumental to the 
development of feminological discourses. 

[2:22:165] The fifth and final element of The Five Counteractions to The Five Discernments 
involves the promotion of extolled women both past and present to demonstrate 
inspiration for both men and women of all ages as such exfoliations form manifestations of 
different forms of femininity. 

[2:22:166] To comprehend and emulate, people require examples and it is these extolled 
women and their portrayal through society in artforms and other outlets of expression 
such as manifested by statues and ornaments is the primary way in disseminating such 
exemplars of femininity. 
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[2:22:167] This element forms the final counteraction to the previously defined 
discernments that have developed across the centuries and have shaped the current 
inequalities between the sexes; it also remains important to note that these counteractions 
do not seek to outbalance the influence of masculinity, but instead rebalance the Scale of 
the Sexes so that both genders are able to be uniquely balanced with one another. 

[2:22:168] That which shall henceforth be known as futurological feminism, and also 
known as cosmofeminism, refers to the branch of contemplation in feminology dealing 
with the role of feminism in the future and in instances of space exploration and on worlds 
other than The Earth and forms one of the most uniquely Millettic contributions to 
modern feminism. 

[2:22:169] The development of cosmofeminism is to occur post-omnidoxically, but the 
origination of the term and its central concern of the role of women in future events, 
especially so during the Humanic Exploration of The Cosmos, remain firmly omnidoxical 
in origination and cosmofeminist thought is encouraged, by the Millettarian Tradition, to 
become the centrepiece of the Millettarian contributions to feminism. 

[2:22:170] We have already addressed the topic of pornography from a Millettarian 
perspective elsewhere in this discourse, but here we address the same topic from the 
Millettic feminist viewpoint which considers pornography to be a degradation of women 
for the sexual pressure and fanaticisms of men and part of the reason for the rampant 
misogyny and inequality faced by women in many parts of The Earth today. 

[2:22:171] The Millettic feminist views on prostitution involve the consideration that 
prostitution is the societal targeting and degradation of vulnerable women. 

[2:22:172] However, those women who practice should not be prosecuted, but should 
instead be helped financially and educationally in order to lift themselves out of the 
poverty they are experiencing which is expected to be the primary cause of their descent 
into prostitution in order to fund themselves and/or their family. 

[2:22:173] The topic of sexual orientation/sexuality from the Millettic feminist perspective 
is another important aspect that feminologists should consider and develop post- 
omnidoxically. 

[2:22:174] However, on this topic, it is herein stated that women must be provided with the 
freedom to explore their sexuality and this right should be universal and never 
compromised or interrupted by the government, a philosophy, a religion, or any other 
group, even that of the person's family. 

[2:22:175] Another topic that is important to briefly address within a maleological context 
is that of circumcision which is considered to be a non-philosophical practice, but one that 
is not support by the Millettarian Tradition nonetheless. 
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[2:22:176] There are many different Forms of Millettism both of an omnidoxical, folk, and 
heterodoxical nature and one of these forms holds prominence in the development of the 
Millettarian approach to feminist theory and is to be henceforth known as Gynocentric 
Millettism. 

[2:22:177] Gynocentric Millettism is a form of Millettism that is uniquely focused on 
women, the interpretation of Millettism solely from the perspective of women, and 
collectively relates to the female followership of Millettism. 

[2:22:178] The development of Gynocentric Millettism is considered to be the precursor to 
the development of Millettarian feminism as gynocentricity sets the theoretical 
foundations leading to the development of Millettarian feminism and is therefore defined 
from Androcentric Millettism as another Form of Millettism. 

[2:22:179] Of course. Androcentric Millettism pertains to a Form of Millettism that is 
specifically focused on men, the interpretation of Millettism from the perspective of men 
and collectively relates to the diversity of the male followership of Millettism and is 
obviously closely associated with the discipline of maleology. 

[2:22:180] From the Millettic feminological and maleological perspective, the matriarchy 
and patriarchy is perceived according to the belief that both can coexist without 
domination of each other because of their concerns with different portions of society for a 
matriarchy is formed in the concern of women and a patriarchy is concerned with men. 

[2:22:181] However, we now introduce that which is to be henceforth known as an 
anthroparchy which is predicated on focusing on a society ruled by and for humans rather 
than by or for men or women and is considered to be the defining characteristic of the 
Millettarian approach to understanding society as it is non-segregatory by its nature and it 
remains inclusive of all humans rather than one gender, race, nationality, or sexuality. 

[2:22:182] Anthroparchal ideas are of course pre-Millettic and many of the religious and 
secular institutions of the 21st century espouse similar notions in an attempt to become 
politically correct despite their policies and doctrines affirming otherwise, but Millettism 
remains the source of the term and prides itself in being founded upon the concept rather 
than just adopting its ideas for the sake of pleasing others as other pre-Millettic and non- 
Millettic institutions are culpable of. 


The Principle of Moratorism 

[2:23:1] Omniaddressed in The Omnidoxy has been the designation of The Philosophy of 
Millettism as simply that; a philosophy, and during this venture of differentiation, a chasm 
between Millettism and religious traditions has formed and has been widened further by 
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all the differences designated by The Omnidoxy as to why Millettism firmly remains a 
philosophy at its heart. 

[2:23:2] Furthermore, this has perhaps left the organisational relationship existent between 
Millettism and various religious traditions without certainty which brings us to the topic 
of this discourse which holds the eventual aim of answering the question: how is 
Millettism to view its interactions of religious traditions? 

[2:23:3] It is firstly important to note that Millettism holds deep respection for the 
traditions of religion that have emerged throughout the history of humanity on The Earth 
and stands firm in the belief that religions have contributed to the civility of humans by 
allowing them to think and perceive on levels beyond their corporeal selves. 

[2:23:4] However, it is also a belief held within Millettism that religion has been one of the 
principle leaders in the undermining of philosophy and its role within society and it is the 
belief of the Millettarian Tradition that religion had replaced the role that philosophy had 
once forged. 

[2:23:5] But we must not dwell in the histories of nations and their traditions for too long 
as we will not gain an understanding of the approaching future if we do not see it in this 
way; we must see the future as connected, yet distinct from the past if we are to form a 
new way of civility. 

[2:23:6] Because Millettism holds reascensionism at its heart, its prioritises the 
recentralisation of philosophy, its mass embracement, and the societal refocus on 
philosophy; whether this replaces religion is a consequence that cannot be helped for 
perhaps the two cannot be equally emphasised? 

[2:23:7] This is not the belief of the Millettarian Tradition which insists that philosophy and 
religion can hold equal and differentiated roles in society, but only if compromises on 
made on behalf of the religion to allow philosophy to rise to a rank of influencing the 
masses. 

[2:23:8] By this notion. The Philosophy of Millettism holds no contentions towards 
religions despite their involvement in the undermining of philosophy, however, it bases its 
main principle along that of moratorism. 

[2:23:9] Millettism holds a moratorist orientation in relation to its approach to how 
religious institutions should interact with philosophical topics, but what exactly is a 
moratorist approach? 

[2:23:10] The Philosophy of Millettism holds the belief of moratorism and practices 
moratoration which is characterised by the notion that religious institutions should have 
no authority when it comes to cosmical affairs, and believes that such institutions should 
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not get involved, or comment upon such affairs, especially when their comments regress 
from the scientific facts of reality and of Common Logic. 

[2:23:11] Common Logic in this sense is appellated as such in order to differentiate official 
statements of opinion and belief orientation from logic, the latter of which is characteristic 
of religious traditions in response to a topic. 

[2:23:12] Millettism does not enter the territories of religion by describing in great depth a 
new form of divinity, and neither does it entirely concern itself over marriage, salvation 
theology, and takes a pluralist approach to eschatological issues so as it mitigate itself 
whereas in the case of religions, they must hold steadfast to one element of belief as is 
another differentiation between philosophy and religion. 

[2:23:13] By this justification, the Millettarian Tradition does not believe that religious 
traditions should impede upon the areas of contemplation towards which Millettism 
dedicates itself for the held belief is perhaps best characterised by the phrase; don't not 
enter our arena and we shall not enter yours. 

[2:23:14] Moratorism is classified as a philosophy while moratoration is classified as a 
practice and therefore the implementation of moratorism does not always resemble the 
principles set forth by the philosophy itself. 

[2:23:15] Moratoration is officially the prohibition of religious institutions from publicly 
preaching about cosmical affairs, especially when they are found to be spreading falsities 
or regressive opinions about The Cosmos and its exploration; specifically, this relates to the 
governmental implementation of the philosophy of moratorism. 

[2:23:16] The Philosophy of Millettism is steadfast in its belief in the implementation of 
moratorism, but it also must be stressed herein the potential dangers of its implementation 
if the implementor is not true to the philosophy itself and its principles. 

[2:23:17] Moratorist thought is obviously expected to be opposed by the religious 
traditions, but this does not concern The Institution of The Philosophy of Millettism which 
is to be henceforth designated as the preserver of moratorism and its implementation as 
moratoration. 

[2:23:18] It is important to note how the philosophy of moratorism remains central to 
Millettarian thought as itself being the preserver of philosophy and philosophical 
astronomy and its implementation in society; moratorism also remains central to the 
essence of Millettarian Philosophy. 

[2:23:19] To return to the original insentensations of this discourse, moratorism further 
widens the chasm between Millettism and the various religious traditions and institutions 
but this considered to be a necessary widening factor. 
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[2:23:20] Moratorist thought is about further categorising and differentiating the territories 
of The Philosophy of Millettism from those of the religious traditions and from a 
perspective of moratoration, ideology is considered to be its implementor rather than 
philosophy itself. 

[2:23:21] Moratorism is a philosophy moratoration is a practice, and ideology is the 
implementor of moratorism and therefore the practitioner of moratoration; we must never 
forget the importance of moratorism and the principles it stands for and how this will 
impact upon the society in which moratoration is applied. 


[2:23:21] If I ask you about what you believe regarding death. The Universe, and The 
Cosmos within it, and if you say to me nothing, or your face displays bewilderment, then I 
shall tell you to leave and not return until you have used your mind and have thought 
about these higher entities beyond yourself and your own ways. 

[2:23:22] Now, if I ask the same question to another, even if their reply is so illogical, 
irrational, and aphilosophical, I shall do nothing but commend their efforts in thought for, 
if you truly do believe in the Philosophical Spirit, there should exist no shame in 
expressing one's opinions, no matter how illogical, or irrational they may truly be. 

[2:23:23] In essence, I have greater respect for those whom share their illogical and 
irrational thoughts than for those whom do not share their thoughts at all, simply because 
they haven't given the time to ponder upon the question posed. 


The Comparison of Perspectives 
(Comparology) 

[2:24:1] The comparison between different forms and systems of thought is an important 
element of study for religions and ideologies, as is demonstrated by the established of the 
subject of comparative religion and in order to continue on in this same vein of 
knowledge, the Millettarian Tradition herein develops the discipline of study of 
comparology. 

[2:24:2] This discourse within logicology is dedicated to the discipline of comparology 
which deals with the comparison of Millettarian views on other philosophies, religions, 
ideologies, cults, and principally focuses on different cosmologies. 

[2:24:3] Comparological study extends the tradition of comparing different forms of belief, 
thought, and methods of practice as well as generally different worldviews and 
understandings of existence which the Millettarian Tradition considers to be important so 
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as to continue on with developing a philosophical heritage which comparison, criticism, 
and analytical investigation remain at the core of. 

[2:24:4] Comparological study is important for another fundamental reason as it remains a 
self-bolstering study which entails the notion that greater comparological study will lead 
to a greater understanding of what the Millettarian philosophical tradition is because by 
comparing, the study of Millettism is bolstered and therein becomes more developed from 
its comparison to other traditions. 

[2:24:5] We begin with our comparological studies by addressing the various different 
cosmologies that have developed over the course of human history and apply these 
cosmologies to the Millettarian Cosmology and its perspective as to formulate a full 
comparison between the two. 

[2:24:6] Firstly, we must address the most pertinent and extolled of all cosmologies to the 
Millettarian Tradition beside the Millettarian Cosmology itself which is the Copernican 
Cosmology which primarily espoused heliocentrism, thus changing humanity's view of 
The Cosmos and more importantly, humanity's place within it forevermore. 

[2:24:7] The heliocentric cosmology founded by Copernicus and further established by 
both Kepler and Galileo maintained that The Earth revolved around The Sun rather than 
The Sun around The Earth, and certainly not that The Earth is the center of The Universe 
as had been believed previously. 

[2:24:8] To the Millettarian Tradition, heliocentricity can be considered in one of two ways, 
the first of which is the scientific and empirical aspect which was mentioned in the 
previous insentensation as that focuses on the actual scientific findings of the cosmology. 

[2:24:9] However, the Millettarian Tradition identifies a second perspective on 
heliocentrism which focuses more on the microcosm that heliocentrism was and remains 
as in a wider contemplation of humanity's place in The Cosmos for heliocentrism remains 
the first empirical and fully formed system of understanding that did not place The Earth 
and subsequently humanity at the centre of the cosmological system. 

[2:24:10] The Millettarian Tradition stresses this aspect of understanding heliocentrism for 
one of two reasons; the first is because this presents heliocentrism to mean something that 
effects humanity and our role and position in the cosmological hierarchy and its systems, 
and the second reason is because this emphasises a philosophical undercurrent and 
measure of heliocentrism that is perhaps missed out from the empirical and scientifically 
oriented aspects of Copernican, Kepler, and Galileo's works. 

[2:24:11] The Millettarian Tradition of course concurs with heliocentrism heliocentricity is 
considered to be the necessary precursor to cosmocentricity and a progression away from 
geocentricity which still is considered to hold a strong grip in the hearts and minds of 
people despite science's opposition to it; the termination of geocentricity, and a 
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subsequence anthropocentricity, of which both are intertwined, is one of the major 
elemental goals of Millettarian Philosophy. 

[2:24:12] Furthermore, the Millettarian Tradition extols both the concept and model of 
heliocentrism and those whom were instrumental to its founding due to the major impact 
it has held on human development, as well as the course of religions and philosophies 
alike and the belief remains here on in that if the Copernican Revolution did not occur 
then the Millettarian philosophical tradition would not exist for the Millettarian Tradition 
is founded upon inspirations of the discoveries of those astronomers, visionaries, and 
philosophers past. 

[2:24:13] To conclude, despite the fact that cosmocentrism, or cosmocentricity is not a 
scientific or empirical doctrine with its origins resting in philosophy, the Millettarian 
Tradition also considers heliocentricity, or heliocentrism to also be philosophical at its core 
as well as scientific, thus pertaining to the Tradition's emphasis of the philosophical 
aspects of heliocentrism. 

[2:24:14] We now move on to our next cosmology of comparological address that is the 
long established Chinese Cosmology, which the Millettarian Tradition understands to be 
characterised by its conflation philosophical notions and approaches to the discussion of 
cosmology. 

[2:24:15] The basic premise of Chinese Cosmology rests on the idea that the universe (as 
equivalent to The Cosmos in the Millettarian Tradition) is a single organism and that a 
holistic approach to its understanding should be taken rather than a composite one. 

[2:24:16] This is both concurred and disagreed with in the Millettarian Cosmology which 
forms existences as wholes in its cosmology, but also stresses the compositeness of those 
existences, especially The Cosmos and The Universe from the progenies, phenomena, and 
realms within them; this is why the Millettarian Cosmology can be described by the term 
herein introduced as holopoly. 

[2:24:17] A holopoly is the concept that The Cosmos and The Universe in the Millettarian 
Cosmology can be and should be equally considered according to holism and 
compositism, which pertain to the whole and the elemental parts of something 
respectively. 

[2:24:18] Holopolism, as the belief orientation encapsulating the concept of holopoly, is 
considered to be the superior way of understanding and approaching cosmological study, 
thus diverting from the Chinese Cosmology which focuses purely on a holistic view of the 
universe. 

[2:24:19] The holopolistic way of understanding both The Universe and The Cosmos is 
considered to be superior by the Millettarian Tradition as the only surefire way of 
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completely understanding these realms of existence as they exist both in a distinct 
wholeness and a distinct compositeness to one another. 

[2:24:20] Meanwhile, Millettarians are expected to understand The Universe both 
according to its wholeness and its compositeness in an equal simultination known as 
isomination which involves considering something in two seemingly opposing or 
dichotomic aspects both simultaneously and equally 

[2:24:21] The Millettarian Tradition understands and accepts the essential premise and 
reasoning for Chinese Cosmology holding a holistic view, but maintains its primary 
complaint of Chinese Cosmology that by understanding The Cosmos and The Universe 
according to their wholenesses deprives the cosmology from understanding the important 
elements within the wholes that formulate its nature as well as holding a more practical 
perceptional ability for humans to interpret. 

[2:24:22] The next of the cosmologies of our comparological address is that of Chaucer's 
Cosmology which the Millettarian Tradition holds as its central objection focuses on its 
opposition to the conflation of astronomy and astrology in Chaucer's works but Chaucer 
is not to be blamed for this as ignorance does not conflate to blame in this context. 

[2:24:23] However, Millettism praises the deep affection that Chaucer felt for astronomy 
and the importance of astronomy in reckoning time which became one of astronomy's 
central roles throughout its premodern history although the Millettarian Tradition is not 
entirely fond of this role that astronomy used to play. 

[2:24:24] In the centrality that astronomy is provided by Chaucer in his works, Millettarian 
Philosophy considers this to be reminiscence and precursory to its own actual 
centralisation of the subject which lead to the creation of concepts and subjects such as 
astronocentricity, astronomology, cosmocentricity, as well as almost all of the 
occurrological activities. 

[2:24:25] The Millettarian Tradition ultimately extols Chaucer for his contributions to the 
history of astronomy and its philosophisation, but it must be noted herein that the extent 
of the influence of Chaucer's Cosmology on the Millettarian Cosmology in comparison to 
the great influence of other cosmologies, such as the Copernican, Galilean, and Big Bang 
cosmologies, holds considerable disparity. 

[2:24:26] Brahe's Cosmology is the next cosmology of our address in this discourse to 
which the Millettarian Cosmology is fundamentally opposed to due to Brahe's belief in an 
unmoving earth at the centre of the universe rather than following the concurred 
Copernican cosmology as aforeaffirmed in this discourse and by explaining this, there is 
no need to further elaborate. 

[2:24:27] A modern cosmology that has held and continues to hold a strong influence over 
the Millettarian Cosmology is the Big Bang Cosmology which, when considered across the 
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entire course of history on the study of cosmology and the development of different 
cosmologies, was created in close proximity to that of the Millettarian Cosmology 

[2:24:28] It is for this reason that the Millettarian and the Big Bang cosmologies hold a 
strong bond especially from the Millettarian perspective and the Big Bang Cosmology's 
influence on the way in which the Millettarian Cosmology has formed and despite the 
general concurrence between the two cosmologies, there are some conflictions. 

[2:24:29] The Big Bang Cosmology is concurred with due to the empirical nature of its 
founding; that the universe began with a creation point or singularity before which space 
and time did not exist, and to the end of this definition, the Millettarian viewpoint adds 
"for that particular cosmos". 

[2:24:30] However, in the Millettarian Cosmology, it is believed that The Cosmos is part of 
a wider Universe and that many Big Bangs, or inceptions as they are known, have 
occurred for each of the cosmoses in The Universe. 

[2:24:31] Therefore, Big Bang Cosmology rests at the heart of the Millettarian Cosmology 
which expands beyond the Big Bang Cosmology itself therefore without the Big Bang 
Cosmology there could not exist the concept of the infinite amount of cosmoses within The 
Universe as is upheld by the Millettarian perspective. 

[2:24:32] The Atomist Cosmology is the doctrine that all natural phenomena are to be 
explained in terms of the motion and contact of imperceptible and immutable particles. 

[2:24:33] Atomism regards phenomena according to its atomic proportions while holism 
regards phenomena according to its holistic, physical, and perceptual proportions. 

[2:24:34] Amphism is the view that regards importance to both of these outlooks 
throughout its philosophy yet may hold tendencies towards one or the other known as 
Atomic Amphism, or Holistic Amphism. 

[2:24:35] Orientationally, the Millettarian Cosmology is Holistic Amphism due to its 
agreement and respect for both atomism and holism, yet its tendency to focus on the 
physical and perceptual elements of natural phenomena to form philosophical notions 
therefore Millettism is majoratively amphistic. 

[2:24:36] We now move onto a cosmology of the one of the greatest, if not the greatest 
philosopher of all time, Aristotle, whom remains of the most highly extolled figures in the 
Millettarian exfoliative tradition. 

[2:24:37] The essential premise of Aristotle's Cosmology, as also characteristic of other 
similar cosmologies, is concerned with the nature and movements of celestial bodies, as 
well as the formation of the idea of their concentric patterns, thus forming the foundations 
of concentricity. 
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[2:24:38] While Aristotle's cosmology is appreciated for without this cosmology the later 
cosmologies of greater accuracy and reality would have not been able to base their 
cosmologies from any other, the cosmology is inevitably opposed due to its own 
opposition to that of the Copernican Cosmology to which the Millettarian Cosmology is 
aligned and in concurrence with. 

[2:24:39] However, the Millettarian Tradition, when considering Aristotle and his works 
maintains the principle that the inception of thought is hardest while the extension or 
alteration of what already exists is an easier feat, the former of which Aristotle and is 
intimate contemporaries are characteristic while the latter is characteristic of later 
astronomers and philosophers. 

[2:24:40] Millettarian Philosophy and Cosmology does not recognise Dante's Cosmology 
as it is based in a non-Millettarian and a non-cosmocentric system of thought, though it is 
respected for its contributions. 

[2:24:41] The next of the cosmologies to address in Millettarian terms is Dirac's Cosmology 
which also is not recognised as it is theoretically inconsistent, incorrect and is also not 
relevant to the Millettarian Cosmology. 

[2:24:42] The significance of certain large numbers and the variability in time of the 
gravitational constant is the basic premise of Dirac's Cosmology thus making it redundant 
to the further development of the Millettarian Cosmology. 

[2:24:43] Early Greek Cosmology as a collective term encompassing many of the 
cosmologies of the Ancient Greek philosophers is approached to with respection and 
exfoliation due to the foundational and precursory role played. 

[2:24:44] However, none are accepted as cosmologies except only theoretical approaches to 
understanding cosmology according to ancient philosophical theories and worldviews, 
but to say that they are fully formed cosmologies is exaggeratory at best. 

[2:24:45] Greek eschatology did not involve The Cosmos and stars as it focused on the 
nature of the underworld as the direct opposite to the Millettarian Cosmology, and 
therefore it not recognised, and is in fact opposed to by the Millettarian philosophical 
tradition. 

[2:24:46] The next of the cosmologies addressed in this discourse is Egyptian Cosmology 
which holds a particularly interesting and prominent role within the Millettarian 
cosmological perspective. 

[2:24:47] The role of astronomy in Egyptian eschatology is apparent and is both respected 
and extolled by the Millettarian Tradition due to its several appearances in tomb 
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decoration and therefore the astronomical centrality to Egyptian understandings of the 
world, life, and death itself. 

[2:24:48] The earliest depictions of human astronomical understanding are accredited to 
the ancient Egyptians and for this reason again, their attempts at understanding 
cosmology are extolled despite their primitivities. 

[2:24:49] However, the cosmologies proposed by Egyptian civilisations are not officially 
recognised by the Millettarian Cosmology due to their relative irrelevance to the present 
day concerns of cosmology, though the spiritual and eschatological significance of 
astronomy in Egyptian Cosmology is of exollative and respective status, as 
aforementioned. 

[2:24:50] Furthermore, there is certainly something for the Millettarian Tradition to learn 
and take inspiration from with regards to this astronocentric eschatology of the Ancient 
Egyptians, especially in its application to a Millettarian context for although the 
Millettarian Eschatology is not directly inspired by the Ancient Egyptian Eschatology, the 
astronomical aspects of this ancient eschatology is something that the Millettarian 
Tradition can draws links to with regards to its own eschatological ideas. 

[2:24:51] The next of the cosmologies to be briefly addressed within this discourse is 
Eudoxus' Cosmology which remains unrecognised and is not considered irrelevant though 
is nonetheless extolled and respected by the Millettarian philosophical tradition. 

[2:24:52] Galileo's Cosmology is the next cosmology of our address and is, by the 
Millettarian Tradition, considered to be worthy of extremely high exfoliation and 
respection due to Galileo's dissemination of the heliocentric model of cosmological 
understanding which is of course considered to be the necessary precursor to the 
Millettarian cosmological understanding as aforeaffirmed. 

[2:24:53] Galilean philosophy goes beyond its advocation for heliocentrism because of 
Galileo's persistence in challenging the establishments of his day, thus by the essence of 
the Philosophical Spirit which prioritises enquiry, opinion, challenge, and dispositions of 
constant philosophisation. 

[2:24:54] Galileo's resoluteness in the face of the most powerful organisations of his day for 
the purpose of a cause in which he believed is also one of the main reasons for his high 
exfoliation in the Millettarian philosophical tradition in addition to his actual findings. 

[2:24:55] Furthermore, Greek Cosmology is extolled and respected by the Millettarian 
Cosmology due to its intertwinement and great amount of influence over the earliest 
developments in philosophical study and contemplation and some of the earliest 
philosophers. 
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[2:24:56] Therefore, the time and context of this cosmology is considered to hold greater 
relevance than its actual contents in relation to modern understandings of the universe 
which hold great disparity when compared to the understandings found in Greek 
Cosmologies. 

[2:24:57] Of the non-religious cosmologies addressed in this discourse, we finally reach 
Herschel's Cosmology which the Millettarian Tradition, and subsequently Millettarian 
Cosmology is respective and appreciative of for Herschel's Cosmology progressed 
astronomers and the wider world beyond focusing on a planetary and cometary centred 
cosmology and moving towards stellar-centred cosmology and introducing the study of 
stellar astronomy 

[2:24:58] This is of extreme fundamentality to the Millettarian Cosmology and forms an 
essential precursor to how the Millettarian philosophical tradition understands the 
universe. 

[2:24:59] Furthermore, in addition to the Copernican and Galilean cosmologies addressed 
in this discourse, Herschel's Cosmology is also considered to have played a foundational 
role in the development of philosophical concepts such as cosmocentricity being the prime 
example. 

[2:24:60] It was Herschel's predisposition to look beyond The Solar System to the cosmic 
progenies and phenomena beyond that opened up humanity's understanding that there 
existed countless many more systems of stars beyond the confines of The Sun and its own 
system, thus acting as the precursor the study of galaxies and of course, beyond those, the 
universe itself. 

[2:24:61] Perhaps the greatest parallel drawn between Herschel's Cosmology and the 
Millettarian Cosmology is the principle to think far beyond that which has already been 
considered and studied, which the Millettarian Tradition expects all its adherents to 
naturally complete for without such thoughts beyond the known into the unknown, we 
would not have any of the cosmologies mentioned herein. 

[2:24:62] This is because each of them have followed the principle of thinking beyond the 
rest of humanity's current capacity to do so in respect to the time, location, and context of 
their beginnings. 

[2:24:63] We now move on to an important subcategory within different cosmologies 
which moves away from the secular, cultural, or scientific cosmologies that have been 
addressed in the first part of this discourse and to move towards addressing the various 
religious cosmologies that have developed over the course of human history in different 
civilisations, as influenced by, of course, religion primarily, but also ideology, politics, 
world affairs, language, societal structures, and government. 
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[2:24:64] Principally, the notion of religious cosmologies in general is opposed by the 
Millettarian philosophical tradition due to its adherence to the omnidoxically introduced 
philosophy of moratorism which religious cosmologies fundamentally break and 
therefore, the Millettarian Tradition is opposed to their existences. 

[2:24:65] No religious cosmologies are to be taken seriously or as imnemnic approaches to 
cosmology, more as metaphorical approaches according to the Millettarian Tradition, 
although in the context of comparology, they are addressed due to the nature of 
comparological study itself which encompasses comparisons of all beliefs and systems, 
despite whether the Millettarian philosophical tradition agrees or disagrees with them. 

[2:24:66] Islamic Cosmology is the first religious cosmology that we shall address in this 
discourse and it is this cosmology that the Millettarian Cosmology does not recognise due 
to its tendency to borrow and depend upon the theories and concepts of preceding 
cosmologies (seven heavens cosmology) with a change of terminology marking the only 
differences in some instances. 

[2:24:67] When the majority of a cosmology's ideas are repetitions of earlier ideas with 
different names, this is a practice that is not considered to form any worthiness to a system 
of thought, especially not a cosmology which poises itself to be respected; this practice of 
repetism as it shall be henceforth known does not command any respection, and therefore 
the Millettarian Cosmology does not recognise Islamic Cosmology. 

[2:24:68] Furthermore, Millettarian Cosmology rejects all anthropocentric or 
anthropotranscendental notions found within the Islamic Cosmology, especially regarding 
the role of humanity in the universe, which Islamic Cosmology considers the former to be 
integral to the latter as it holds that the universe would not able to exist without humanity. 

[2:24:69] Focuses more on the relationship between God and the universe rather than the 
structures, functions, and creation of The Cosmos (as the universe is known as in the 
Millettarian Tradition) itself unlike in the Millettarian Cosmology which focuses heavily 
on the functionalities of The Cosmos, as well as the nature of its progeny and phenomena 
rather than some transcendental elements of The Cosmos which, it is admitted and 
acknowledged, they are discussed, yet they are certainly not made a central focus. 

[2:24:70] Perhaps it is in this notion of disparity between centralities that defines the main 
difference between a religious cosmology and a philosophical cosmology, with the former 
focusing much more on the divinical and transcendental aspects of the universe (which 
still remains opposed under moratoration) while in philosophical cosmology, the actual 
elements, structures, patterns, functions, and occurrences in The Universe and its 
cosmoses are centralised in study and contemplation. 

[2:24:71] Now that we have covered one of the most fundamental differences between the 
Millettarian (philosophical) and Islamic (religious) cosmologies, we come to one of their 
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similarities which is found in the notion that both are hierarchical in their approaches to 
cosmology. 

[2:24:72] The Millettarian Cosmology holds a clear hierarchical structure of elements, 
realms, and existences with clear distinctions between different levels and the positions of 
these different aspects are provided with clarity; this is the same for religious cosmologies, 
and in this context, Islamic cosmology 

[2:24:73] However, within this similarity, we ironically find another dissimilarities which is 
that despite the fact that both the Millettarian and Islamic cosmologies hold hierarchical 
structures, the components of these hierarchies are drastically different for humans are 
placed at a much higher level in the Islamic cosmological hierarchy than in the Millettarian 
cosmological hierarchy for example. 

[2:24:74] Therefore, in order to form some element of clarity, when we say that there exists 
a similarity of hierarchies between Millettarian and Islamic cosmologies, we mean literally 
that; that there does exist a similarity for they both have hierarchies, but the natures of 
those hierarchies, the positions that each aspect given, and the general approach to the 
construction of such hierarchies form no similarity between the two cosmologies. 

[2:24:75] It is by this notion that we see that we must be specific in what we are comparing 
and therefore this is an important lesson for comparologists to heed when they are making 
comparisons; clarity of comparisons is key to disabling interpreters from distorting the 
words of the comparologist. 

[2:24:76] Aforementioned in our subdiscourse on Islamic Cosmology and the Millettarian 
opinion on this particular religious cosmology, the Islamic Cosmology was accused by the 
Millettarian Tradition of supporting anthropocentric or anthropotranscendental notions, 
the latter of which we shall now address and formulate into a concept and belief. 

[2:24:77] So, that which shall henceforth be known as anthropotranscendentalism refers to 
the belief that humanity is either equal to, or is transcendent, superior, or in some better 
than The Cosmos itself either intellectually, spiritually / divinically, or physically; this is 
rejected by the Millettarian Cosmology and the wider Millettarian philosophical tradition 
which in response follows antianthropotranscendentalism. 

[2:24:77] Another fundamental complaint that the Millettarian Cosmology holds with the 
Islamic Cosmology, as is characteristic of the Millettarian Cosmology's complaints towards 
other religious cosmologies, is that there is no recognition of any of the other features of 
the universe that present day astronomers, philosophers and laypeople take for granted to 
know and perceive. 

[2:24:78] There is no concept of solar systems, of galaxies, or of "space" itself and there is 
no address on the now established fact that The Earth is a planet like the other planets 
visible from it, or that stars are other suns, just very far away. 
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[2:24:79] Quranic cosmology is primarily limited to that which is visible to the naked eye 
further distancing it from the Millettarian Cosmology which is complex, embraces the 
compositeness of The Cosmos, and is imnemnic by the majority of its nature due to the 
time, location, and context of its founding. 

[2:24:80] This leaves a chasm between Quranic and Millettarian cosmologies, the latter of 
which addresses element of existence, cosmological structure, systems, and orders that the 
[2:24:81] Islamic Cosmology simply does not address and for this reason, there exists an 
immense disconnection between what Islamic Cosmology addresses and what the 
Millettarian Cosmology addresses with an unresolvable disparity identified to be in 
existence between them whereby the latter of which far outpaces the levels of discussion 
of the former on the topic of cosmology 

[2:24:82] Finally, another important point of contention between the two cosmologies 
addressed in this discourse is the Quranic attempt to undermine the progenies and 
phenomena of The Cosmos by considering them to be a "lower heaven", which is 
fundamentally rejected by the Millettarian Tradition. 

[2:24:83] The Millettarian Tradition does not make only connection between the notions of 
a heavenly paradise purported to be accessible to humans in the afterlife with the only 
connection made between cosmic progeny and phenomena being that they are products of 
divinity that are physically and spiritually closer to The Divine than humanity is. 

[2:24:84] By this notion, the Millettarian Tradition raises cosmic progeny and phenomena 
to a higher state than humanity (which is considered to exist within the category of 
progeny) while the Quranic approach attempts to lower the statuses of cosmic progeny 
and phenomena, either to a level below that of humanity, or to a level that undermines 
their direct divinity, which is considered in the Millettarian cosmological tradition. 

[2:24:85] Now that we have addressed Islamic Cosmology, we come to address Biblical 
Cosmology which itself is inclusive of the Christian religious tradition's understanding of 
cosmology, which also includes the Christian view of the role and position of humanity in 
the cosmological hierarchy. 

[2:24:86] The Millettarian Cosmology is fundamentally opposed to that of the Biblical 
Cosmology and does not recognise Biblical Cosmology due to its irrelevance to actual 
imnemnic cosmology. 

[2:24:87] The Millettarian Tradition considers the Biblical Cosmology to be a distraction 
from actual cosmological topics and entities of contemplation as the Biblical Cosmology is 
centred on the development of The Earth, its flora, fauna, and humanity too. 
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[2:24:88] Despite the apparent irrelevance of the majority of the biblical narratives, the 
Millettarian Tradition does provide some credit to the biblical writers in their development 
of the notion that the universe is a well-ordered, ordered, and structured entity. 

[2:24:87] However, the question of the study of the Biblical Cosmology is considered to be 
a moratorational issue as it is an instance in which a religion is involving itself in the 
affairs of The Cosmos and it is therein that the Millettarian Tradition takes issue and 
contention. 

[2:24:88] The only context in which biblical cosmology is praised is for its contributions to 
early understandings about the cosmos, but to take it as a serious cosmology is 
tantamount to a form of fundamentalism which is how creationism is identified by the 
Millettarian Tradition. 

[2:24:89] The next of the religious cosmologies that we shall consider in this 
comparological setting is Jain Cosmology which is markedly less so dismissed and 
rejected than others due to its unique approach and the absence of mythological elements, 
as well as its differentiation from the anthropocentric, geocentric, and non-Millettarian 
concepts found in other religious traditions. 

[2:24:90] The Millettarian Cosmology holds a similarity with the fundamentals of Jain 
Cosmology in that they both believe in the infinity of the universe (which the Millettarian 
Cosmology capitalises so as to become the recognisable "The Universe"). 

[2:24:91] However, despite this similarity, there exists a deep dissimilarity when the point 
is raised that Jains do not speak of multiple cosmoses within The Universe thus showing 
divergence from the Millettarian Cosmology. 

[2:24:92] Additionally, Millettarian Cosmology departs further from Jain Cosmology when 
addressing the shape of The Cosmos and The Universe, which Jains hold to be a unique, 
yet unproven understanding of the shape of these two realms of existence which does not 
correspond to that of the Millettarian Cosmology which considers at least part of its 
understanding of the shape of The Cosmos and The Universe to be imnemnically inspired. 

[2:24:93] The next of the religious cosmologies of our attention herein is the Bahai 
Cosmology which, after short studies, there can be found a fundamental dissimilarity 
between these two cosmologies from the outset with the division of Bahai Cosmology into 
five realms and the Millettarian Cosmology seeing three higher existences in The Divine, 
The Universe, and The Cosmos. 

[2:24:94] However, the Millettarian Cosmology of course extends further by introducing 
the three lessers known as The Chaos, The Mytra, and The Betwixity which means that 
there are six realms that are therefore existent in the Millettarian Cosmology in contrast to 
the Bahai Cosmology's five realms. 
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[2:24:95] There does exist a sense of anthropocentrism and anthropotranscendentality from 
the Bahai Cosmology which, as has been aforeaffirmed both throughout this discourse and 
the disquisitions of The Omnidoxy, is opposed to by the Millettarian Cosmology, thus 
demonstrating further divergences between these two cosmologies. 

[2:24:96] The ancient and long-established Buddhist Cosmology is the next of the religious 
cosmologies of our address herein and like the Jain and Hindu Cosmologies, the Buddhist 
Cosmology holds there to be no ultimate beginning nor a finality to the universe which, as 
omniaffirmed throughout this discourse and others, is the appellation equivalent to The 
Cosmos in the Millettarian Cosmology with The Universe being considered infinite in the 
Millettarian Cosmology which therefore shares a parallel to these Indian-originating 
cosmologies. 

[2:24:97] Another parallel is found in the divisions of the cosmology into six cosmological 
realms of rebirth as is the six highers and lessers in the Millettarian Cosmology, though the 
natures, attributes, and purposes of these realms hold dramatic differences, as well as the 
general outlook of the Millettarian Cosmology and how it holds disparity when compared 
to that of the Buddhist outlook. 

[2:24:98] We should also look in a simultaneous motion at the Hindu Cosmology in close 
proximity to its Buddhist and Jain successors on the Indian subcontinent. 

[2:24:99] The Hindu Cosmology considers all of existence to be cyclical while the 
Millettarian Cosmology is notably linear in its approach to cosmological understanding as 
is demonstrated by those which are collectively appellated as The Cosmic Narratives and 
relates to the notion that each individual cosmos of The Universe as having its own unique 
narrative that is absolutely unique from all other cosmoses in The Universe and remain 
linear and distinct from one another. 

[2:24:100] Despite this fundamental difference, the Millettarian Cosmology holds 
respection and exfoliation for the Hindu approach to cosmology due to its diversity of 
concepts and theories which in turn demonstrates the vastness and philosophicity of the 
tradition that is arguably the widest spread organised philosophy in the world. 

[2:24:101] Mormon Cosmology is the next cosmology addressed in this discourse and 
differs from the Biblical Cosmology despite establishing itself as a Christian tradition as it 
does not share the same cosmology to other forms of the Christian religious tradition. 

[2:24:102] The Mormon Cosmology holds some important similarities with the Millettarian 
Cosmology, especially in the belief in sentientism (which is a Millettarian term) in the 
existence of many inhabited worlds other than The Earth which is considered to a major 
element of similarity between these two cosmologies. 
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[2:24:103] However, the theological interconnections between planets and certain ones 
being closer to the throne of God are not recognised as imnemnic by the Millettarian 
Cosmology and are therefore both unrecognised and rejected. 

[2:24:104] Other beliefs such as the doctrine that Jesus Christ visited other worlds is also 
not recognised by the Millettarian Cosmology and is rejected. 

[2:24:105] Gnostic Cosmology is also not given any recognition by the Millettarian 
Cosmology and little similarities can be drawn between these two cosmologies and therein 
ends our address of this form of cosmology. 

[2:24:106] Meanwhile, the relationship between the Millettarian and Raelian cosmologies is 
marred with complexities due to the array of similarities and differences and the close- 
knitted nature between such similarities and differences. 

[2:24:107] The Millettarian Cosmology holds many similarities with the Raelian 
Cosmology, especially in the context of humanity for the Millettarian Cosmology agrees 
with Raelians in the belief that life can be created on other planets, especially through 
terraforming, molecular biology, and cloning. 

[2:24:108] However, the Millettarian Cosmology believes that other planets already hold 
non-anthropic civilisations which is not as defined in Raelism and its cosmology. 

[2:24:109] Millettarian Cosmology also does not recognise any of the supernatural beliefs 
in Elohim nor does it support any stereotypical ideas surrounding extraterrestrial life. 

[2:24:110] However, the practices of cloning in Raelism go far beyond their purposes and 
presence found in The Philosophy of Millettism which does not provide a focus or 
centrality to cloning as it seems to be Raelism. 

[2:24:111] Zoroastrian Cosmology is the final cosmology directly connected to a religious 
tradition that is to be address in this discourse and it remains a cosmology that many other 
religious cosmology owe their concepts and for this reason, the Zoroastrian Cosmology 
deserves respection. 

[2:24:112] However, the Millettarian Cosmology designates the Zoroastrian Cosmology as 
fundamentally narrativistic, mythological, and metaphorical in its premise and is therefore 
rejected as a cosmology to be taken seriously. 

[2:24:113] Moving on to cosmologies that are not directly related to a religious tradition, 
we come to address Evolutionary Cosmology as derived from Darwinian theories which 
centre themselves on the idea of natural selection rather than supporting the design 
argument held serious implications for religious cosmologies and rendered them 
practically illogical to believe. 
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[2:24:114] It is, therefore, for this reason as to why the Millettarian Cosmology deems such 
cosmologies to be irrelevant as they are not considered to hold any imnemnity, or any 
argument to stand up against that of Evolutionary Cosmology, as manifested by 
Darwinism. 

[2:24:115] Focusing on the evolutionary developments of cosmical progeny and 
phenomena as real, changing, and constantly augmenting entities which is a major 
component of the Millettarian approach to understanding the functionalities and the 
compositeness of The Cosmos itself. 

[2:24:116] Periodic Cosmology is the next set of cosmologies of our contemplation which 
includes cosmologies that are characteristic of a particular person, era, or civilisation, and 
typically only thrived during those particular areas, or times until new cosmologies 
formed. 

[2:24:117] Examples of which would be Megalithic Cosmology, Medieval Cosmology, 
Plato's Cosmology, Mesopotamian Cosmology, and Native American Cosmologies. 

[2:24:118] Each of these cosmologies, although they are typically not recognised by the 
Millettarian Cosmology as imnemnic, serious, or relevant cosmologies, are all extolled and 
respected due to their contributions to the overall history of cosmological philosophical 
contemplation which has lead to the discoveries and developments of more recent 
astronomers and philosophers and the traditions that have sprouted since their 
innovations. 

[2:24:119] Without these preceding cosmologies, the Millettarian Tradition does not believe 
that the latter cosmologies would have come about due to its belief in the Prior-Latter 
Principle which holds that that which has occurred prior must have had an intrinsic 
impact on that which occurred afterwards. 

[2:24:120] Further to this, the Millettarian Tradition designates cosmology, in its 
contemplational sense rather than its practical and theoretical sense, to be wholly the 
territory of philosophy as derived from rationality and not to be a territory of religion, as it 
once was. This is laid down by the philosophy of moratorism. 

[2:24:121] Addressing Romanticism in the context of cosmological study manifests itself as 
Romantic Cosmology which focuses itself on "the original unity of man and nature in a 
Golden Age; the subsequent separation of man from nature and the fragmentation of 
human faculties; the interpretability of the history of the universe in human, spiritual 
terms; and the possibility of salvation through the contemplation of nature." 

[2:24:122] This does not mean to say that Millettism sides itself with Enlightenment and 
classicism as the oppositisms to romanticism as there are many examples in Millettarian 
Philosophy that are reminiscent of romanticist approaches despite being in different 
contexts and methods, such as the focus on inspiration in many parts of Millettarian 
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philosophical practices as in aspects of Cosmic Devotion, subjectivity as manifested by the 
Philosophical Spirit, and an emphasis on the primacy of one's individuality in all mental, 
physical, spiritual, and philosophical contexts. 

[2:24:123] The Millettarian Cosmology's views on Cosmic Ancestry, which is to be 
henceforth known as cosmoancestrism in a Millettarian philosophical tradition. 

[2:24:124] Millettarian Philosophy describes Cosmic Ancestry less severely than other 
traditions and sees it as the belief in the origin of life coming from space rather than 
originating from on The Earth and coming from a comet for example. 

[2:24:125] This is theory is not opposed by the Millettarian Tradition and depending on the 
imnemic developments in this recently theorised notion, the Millettarian Tradition is 
expected either to distance itself or proximate itself with the theory, but in the present 
situation of the theory, the Millettarian Tradition holds a tendency to lean towards this 
notion as it is cosmocentric at its heart. 

[2:24:126] That which is known in non-Millettarian and pre-Millettarian contexts as cosmic 
pluralism, or the plurality of worlds, refers to the Millettarian belief known as sentientism 
which is a belief in addition to The Earth, the existence of sentient life on other planets. 
Millettism is a staunch defender of this belief and it remains one of The Seven Tenets of 
Association. 

[2:24:127] As two belief orientations within sentientism, those which are known as 
anthroposentientism and nonanthroposentientism. 

[2:24:128] The former of these holds that there exists humans on other planets like humans 
on The Earth which is opposed by the Millettarian Tradition as Millettarians believe only 
in the existence of other humanoids, but not exactly humans are humans are considered 
unique in that respect due to the evolution of The Earth. 

[2:24:129] Meanwhile, nonanthroposentientism maintains the notion that there does not 
exist any sentient beings on other planets that in any way resemble humans, but there may 
include humanoids on other planets due to humanoids not interjecting the evolutionary 
path of humans on The Earth. 

[2:24:130] We must now move on to a broader comparological discussion that does not 
only address cosmologies of different persons and traditions, but instead makes 
comparisons between Millettism and other traditions, systems of thought, religions, cults, 
and concepts in their holistic states. 

[2:24:131] The first of these non-cosmological aspects of comparology focuses on The 
Philosophy of Millettism and its views on that which is known as exotheology. 
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[2:24:132] The Philosophy of Millettism of course does not designate itself as an 
exotheological philosophy and neither does it orient its philosophy around exotheological 
issues, though it does address them as part of wider contemplations about The Cosmos in 
Cosmic Philosophy 

[2:24:133] Millettism persists that the discussion of extraterrestrials is absolutely necessary 
and should always be a topic that Millettarians should debate amongst themselves. 

[2:24:134] This also involves the potential cultural impacts of extraterrestrial contact which 
again should be centralised as a topic of discussion for Millettarian philosophers and 
Millettarians in a wider sense. 

[2:24:135] We shall now begin to discuss the various different forms of religion and how 
Millettarian Philosophy approaches these religious tradition and by conducting a 
comparological investigation, we shall hopefully make conclusions about how Millettism 
considers its interaction with such religions, thus demonstrating the relationships between 
these religions. 

[2:24:136] Babism focuses on the unknownness of godliness which demonstrates a parallel 
to the concept of The Divine in Millettism which, by its nature and appellation, is 
fundamentally made vague, unknown, and decentralised with intention. 

[2:24:137] The Philosophy of Millettism shares little other similarities with the tiny 
tradition of Babism and so herein our discussion ends. 

[2:24:138] Millettism and Baha'i Faith are intended, by the works of The Institution, many 
encounterments due to the presence of Baha'i growing worldwide. 

[2:24:139] Millettism welcomes its interactions and integrations with the Baha'i Faith, 
particularly due to this religious tradition's recognition of many of the world's major 
religious and philosophical traditions. 

[2:24:140] It is not the ambition of Millettism to be recognised by the Baha'i Faith, but it is 
instead hopeful that it can work together for the faith to achieve one of the faith's main 
precepts of the unity of all people in a world order, as well as the rejection of racism and 
nationalism. 

[2:24:141] Philosophically, however, Millettism holds little in common with the Baha'i 
Faith, but it is in this very notion that we strike at the core of the faith to work towards the 
unity of all peoples and their beliefs despite their differences. 

[2:24:142] Millettism and Christianity are expected to hold a longer and complex history 
from the very outset compared to the relationship Millettism, also to be known as Kosma, 
as well as by others appellations, and other religious traditions. 
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[2:24:143] This is in an overall Christian theological and philosophical context while 
comparisons between Millettism and denominations of Christianity focus more on the 
specific doctrinal differences between The Philosophy and the denomination which, 
notably, are not addressed within The Omnidoxy for their presence is best suited 
elsewhere so as not to continue on about traditions that are not entirely relevant Millettism 
itself. 

[2:24:144] Millettism's main concern with Christianity overall are the links between 
Christianity and astronomically related subjects including Christianity fundamental 
rejection of life on other worlds, the anthropocentricity that rests at the heart of Christian 
theology, as well as the outlooks held by many millions of Christians about the 
heliocentric model and its apparent falsities. 

[2:24:145] Further to this, the Millettarian Tradition also criticises Christianity for its 
apparent lack of astronomical centrality which, due to the errors of religions on this part, 
has lead to the creation of moratorism in order to protect such subjects from the distortions 
of religious traditions. 

[2:24:146] Despite this, the Millettarian Tradition does identify one of the main connections 
made between Christianity and astronomical influence is the Star of Bethlehem which 
stands as the central aspect of the nativity story. 

[2:24:147] Perhaps this link to the Christmas Star presents a sign of the centrality and 
importance of The Cosmos in Christianity that has been repeated downplayed and 
undermined throughout the entire history of the Christian religious tradition, as is 
expected by the Millettarian Tradition. 

[2:24:148] Christians believe in the miraculousness of the Star of Bethlehem and Millettism 
interprets this as astronomical entities and occurrences as being central elements and even 
leading to the decisions and events elemental to Christianity, thus pertaining to the 
potential cosmocentricity of Christianity that has been subverted and forgotten. 

[2:24:149] Still regarding the Christmas Star, Millettism embraces the view of Mormons 
that the Star of Bethlehem was an actual astronomical event which the Millettarian 
Tradition accepts than some godly act or angelic occurrence. 

[2:24:150] Millettism does not hold any opinions about the actual doctrine of the Star of 
Bethlehem itself or any other element of Christianity as Millettism is not a Christian 
denomination and therefore it does not intend to hold any regard to the doctrines 
themselves, but the purposes of comparological study, we must make enquiries and 
criticisms of Christian doctrine from a Millettarian perspective. 

[2:24:151] Millettism rejects both the view of the Jehovah's Witnesses and the Seven-day 
Adventists on the Star of Bethlehem, both groups of which intend to undermine the 
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inclusion of the Star of Bethlehem at the heart of the nativity which removes the notion 
that there exists a sense of cosmocentricity in Christianity 

[2:24:152] Particularly that of the Jehovah's Witnesses, which considered the Star of 
Bethlehem to be a product of some Satanic influence which is rejected by the Millettarian 
philosophical tradition on the basis that such views undermine the role of the cosmic 
progeny in the Christian narrative, thus diverging from the notions set forth herein by the 
Millettarian Tradition with regards to the Christian religious tradition. 

[2:24:153] Whilst The Philosophy of Millettism typically holds a theistic perspective on 
most concepts, no matter how undefined it is, especially when comparing it to the 
traditional religious structures, it has been argued there are pockets of non-theistic, or 
perhaps even atheistic concepts, especially when regarding the indistinct nature of what 
the philosophy calls The Divine. 

[2:24:154] In most other theistic philosophies and religions, a greater definition is given to 
the wants and needs of God from humanity, but due to the argued incentrality of 
humanity to The Divine, this is not discussed in large amounts of detail, and could be 
argued to run closer to Ietsism, and other related concepts. 

[2:24:155] Another topic within Millettarian Theology is that of Divine intercession and the 
relationship between The Divine and humanity which is widely referred to throughout the 
philosophy. 

[2:24:156] It is generally interpreted that Millettism does not support, especially not to the 
extent of Christianity, the intercession of God in human life specifically, but instead has 
direct intercession on the events of The Cosmos and The Universe. 

[2:24:157] But also, the philosophy does support the idea that God has created a destiny for 
every person. It could perhaps be evidently argued that Millettism supports theological 
concepts of a monotheistic nature, due to their never being any mention of other Divine 
beings, other than The Divine itself. 

[2:24:158] One of the largest divergences of Millettism from Christianity is that the 
philosophy doesn't seem to support the idea that humanity could be connected to God in 
any way beyond the fact that God created humanity itself. 

[2:24:159] The most central tenet of Christianity is the belief in Jesus Christ as the Son of 
God in human form, but fundamentally, from a theological, conceptual, and theoretical 
point of view, Millettism does not support this concept. 

[2:24:160] Millettarian Christians have skirted around this major deviation in theological 
concept by affirming that God did intercede with humanity in the creation of Jesus Christ, 
but they also acknowledge the concept that beyond this, God has had no intercession, and 
places greater emphasis on the concepts surrounding The Cosmos. 
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[2:24:161] Due to the nature of philosophy, as defined in The Twenty-Five Refoundations 
of Philosophy within The Grand Centrality, no Millettarian philosophy is defined by one 
concept alone, and the exclusion of a particular concept makes the philosophy no less 
functional. 

[2:24:162] The influence on The Philosophy of Millettism from Christianity is, however, 
vast mainly due to the location of its founding being in the United Kingdom, one of the 
largest Western powers, and a country with a long Christian history 

[2:24:163] This can be witnessed by some of the culturally inherent concepts within The 
Philosophy, especially within the language used, and the ethical, moral, and social 
concepts expounded by Millettism. 

[2:24:164] The majority of the elements of Christianity are inherently foreign to the 
Millettarian philosophical tradition including all the events in both the Old and New 
Testaments which hold no significance, or indeed any reference in Millettism, expect for 
their comparological inclusion herein. 

[2:24:165] This forms a distinct disconnection between Christianity and Millettism for the 
two are different in almost every way, even down to the fact that they are fundamentally 
disparity in their designations with the former being a religion and the latter a philosophy 
which departs them from the outset. 

[2:24:166] Everything from their basic structure, the majority of the issues they address, the 
central elements of them both, their histories, social teachings, and the source of their 
inspirations are all intrinsically disparate which makes for different comparological 
investigations between the two. 

[2:24:167] Despite this, there are aspects of Millettism that are perhaps reminiscent of some 
sort of Christian organisation with disciplines of study such as missiology and 
ecclesiastical polity directly and admittedly being inspired for the creation of tiritology 
and naological polity respectively. 

[2:24:168] Millettism holds deep and fundamental issue with Christian theology in the 
sense that it contrasts with the ideas of Millettarian Philosophy, however, the acceptance of 
Christianity and the acknowledgement of all its traditions and contributions to human 
civilisation are nonetheless important and supported by the Millettarian Tradition. 

[2:24:169] The next of our comparological addresses is focused on Gnosticism as a formed 
religious tradition and how The Philosophy of Millettism interprets Gnosticism. 

[2:24:170] Millettism rejects gnostic teachings of the evilness of matter and the goodness of 
spiritual elements, however, Millettism accepts the unknowable God aspect, but does not 
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recognise that god's actions and intercessions in the creation of other spirits, thus 
demonstrating the mixed views held by Millettism towards Gnosticism. 

[2:24:171] To further add to this mixture of criticisms, neither does Millettism agree with 
the gnostic ideas of an evil spirit creating the universe, nor does it subscribe to the idea 
that to achieve salvation, one must learn a secret knowledge. 

[2:24:172] This is because firstly The Philosophy of Millettism does not centralise salvation 
nor does it believe, as a philosophy, in secret knowledge for it upholds the notion that 
knowledge is open to all as part of Millettism's alignment to its designation as a 
philosophy as defined in The Twenty-Five Refoundations of Philosophy. 

[2:24:173] In conclusion, there exist fundamental and irrevocable disparities between the 
essential beliefs and principles of the Millettarian philosophical tradition and the Gnostic 
religious tradition. 

[2:24:174] The Druze are the next of the religious group that we going to briefly 
comparological investigate in this discourse and essentially, Millettism holds a likening for 
the incorporation of elements of different philosophies into the Druze belief system, but it 
does not agree with the secretive theology of the Druze. 

[2:24:175] The references to that which is cosmic is appreciated by the Millettarian 
Tradition, yet the majority of the ideas within the Druze religion are not held or centralised 
by Millettism including reincarnation, the transmigration of the soul, cyclical rebirth, and 
the centralisation of a deity. 

[2:24:176] Therefore, there exists so little similarity between Millettism and the Druze 
religious group that their in-depth comparison is difficult as a balance between similarities 
and differences is difficult to formulate, but essentially both Millettism and the Druze 
religious group are diametrically disproximated from one another in the orientations they 
hold as well as by the topics they are focused on. 

[2:24:177] The Islamic religious tradition is the next of the religions of our address in this 
discourse and there although their stands many parallels between Islam and Millettism, 
there also does exist some fundamental contrasts. 

[2:24:178] One of the main element of a comparological investigation is the identification of 
how a religion, or another subject of the investigation is astronomically influenced due to 
that being of the highest priority for the Millettarian Tradition. 

[2:24:179] The moon and crescent symbol is astronomically influenced which The 
Philosophy of Millettism holds a likening for with regards to Islam as it demonstrates a 
certain cosmocentricity that is lacking from the symbols of other traditions. 
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[2:24:180] Millettism holds no issues with the staunch aniconism present in Islam as 
cosmic progeny and phenomena do not fall into either of the categories discouraged or 
even forbidden to be depicted in art, thus forming the tradition of Milletto-Islamic Art 
which the Millettarian Tradition hopes to vigorously establish and promulgate. 

[2:24:181] Millettism greatly differs from Islam on the cultural and societal structures and 
functions including on the roles of women, LGBT rights, education, exorcisms, politics, 
and jurisprudence. 

[2:24:182] Despite the many differences between The Philosophy of Millettism and the 
religion of Islam, The Philosophy of Millettism only works towards achieving harmony 
with Islam and its denominations. 

[2:24:183] Millettism does not hold any other similarities or areas of interest with regards 
to the religion of Islam due to Islam's centralisation of theological issues, including that of 
the Oneness of God, Day of Resurrection, Angels, Predestination, and other theological 
topics. 

[2:24:184] However, Millettism, as a philosophy rejects the words of a Sufi saint who stated 
ten ways in which people's beliefs point to Allah, the particular lines of contention are: 

[2:24:185] "The Physicists; worshipping the natural properties, which are actually 
attributes of God and The Philosophers; worshipping the seven planets, which represents 
further names of God." 

[2:24:186] The Millettarian Tradition takes major contention with these words as they are 
immensely damaging to the true role of both physicists and philosophers, which remain 
two of the most extolled groups of people by the Millettarian Tradition. 

[2:24:187] Specifically, the Millettarian Tradition does not take contention with any 
particular aspect of the words, but instead considers the tone of the entire two sentences to 
be completed in order to undermine, downgrade, subordinate, or decentralise The Cosmos 
and its progeny and phenomena in some way. 

[2:24:188] The atmosphere that these two sentences presents does not sit well with the 
Millettarian Tradition, particularly due to the apparent incentrality that these sentences 
convey regarding The Cosmos and its progeny and phenomena and for the Millettarian 
Tradition, the centralising of god is of stark contrast to the incentrality of god found in the 
majority of the Millettarian philosophical concepts and notions. 

[2:24:189] The comparological investigation between Millettism and Judaism is primarily 
focused on the Millettarian view of modern Jewish philosophy, as well as the 
incorporation of Millettarian philosophical notions into a Jewish scholastic apparatus and 
worldview; also of concern is the Millettarian view on Zionism. 
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[2:24:190] Jewish philosophy holds very few similarities with Millettism, particularly due 
to the starkly different originations of the two forms of philosophical approach, yet the 
Millettarian philosophical tradition and its component culture and institutions are all- 
embracing and accepting of Jewish philosophy and culture, as well as the Jewish people in 
general. 

[2:24:191] Perhaps one of the most controversial elements of Millettism and Judaism's 
relationship is the Millettarian acceptance and support for Zionism, as reaffirmed herein 
and now in this discourse of The Omnidoxy. 

[2:24:192] Zionism is considered by the Millettarian Tradition to be an important element 
of Jewish unity and supports the notion for a Jewish homeland which has now been 
established as the State of Israel, though the Millettarian Tradition and its institutions do 
not support some of the activities of the State of Israel; it is only the principle of Zionism 
that the Millettarian Tradition supports. 

[2:24:193] Millettism and the Rastafari movement (Rastafarianism) share little similarity 
with one another with the former either outright rejecting Rastafari ideas, or at least 
holding a stance of disproximation to them, thus demonstrating the lack of relevance that 
Millettism considers to be held by the Rastafari movement. 

[2:24:194] The Millettarian Tradition holds no contention with Rastafari culture, or 
Rastafarianism as a social and political movement, yet Rastafarianism's theological notions 
do cause the most contention. 

[2:24:195] Of course, the majority of the interactions expected to occur between Millettism 
and Rastafarianism will do so in Ethiopia, Jamaica, and other countries in the Caribbean 
with the majority of the interactions between The Philosophy and this religion expected to 
consist of cultural infusion whereby elements of Rastafari symbolism are mixed with 
Millettarian culture, art and rendition which the Millettarian Tradition is not opposed to. 

[2:24:196] Millettism and Zoroastrianism share very little in common along cosmological, 
eschatological, and philosophical lines, yet the main aspect that we must touch upon in 
this brief comparology is the respection and exfoliation afforded to Zoroastrianism. 

[2:24:197] Perhaps one may question why such respection and exfoliation is provided? The 
reason is that the Zoroastrian religious tradition is the originator of many of the essential 
elements of other religious traditions with messianism, judgment after death, heaven and 
hell, and free will being some of the major concepts that originated within its tradition. 

[2:24:198] This is of immense importance to point out as without the influence of 
Zoroastrianism, it is difficult to see how many of the religions succeeding it would have 
flourished as they managed to do so because of the aforementioned concepts were already 
engrained in the minds of many after Zoroastrianism's creation of them, thus making it 
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easier for later religions to use those already engrained concepts, ascribe new names to 
them, and create their our traditions. 

[2:24:199] The Millettarian Tradition herein ascribes the appellation of The Progenitor to 
the religion of Zoroastrianism and although little else of Zoroastrianism is of interest to 
Millettism due to the primitivity and disparity of the former compared to the latter, it is 
the respection and exfoliation that the Millettarian Tradition provides to Zoroastrianism 
that is the most important element of our contemplation of the religion. 

[2:24:200] Millettism and Buddhism are two philosophies, the latter of which may also be 
described as a religion, that share a variety of concepts, practices, and beliefs unique to 
each of their traditions with little amount of contention between them, especially when 
comparing Millettism and its contentions with other religions in this discourse. 

[2:24:201] Buddhism does not see humans as being in a special moral category over 
animals or as having any kind of God given dominion over them as Christianity does 
which is a notion not only also held by Millettism, but is also staunchly defended by the 
Millettarian Tradition. 

[2:24:202] According to Buddhist thought, "humans are seen as being more able to make 
moral choices, and this means that they should protect and be kind to animals who are 
also suffering beings who are living in samsara." 

[2:24:203] The principle of this belief is also generally held by The Philosophy of 
Millettism, however, the notion involving samara, as well as other Dharmic concepts such 
as reincarnation, nirvana, karma and others are not recognised by Millettism, thus 
demonstrating a disconnect between these two traditions of thought. 

[2:24:204] Buddhism also sees humans as part of nature, not as separate from it which is 
something that is also generally held within the Millettarian Tradition as humans are 
considered to be products of comic progeny which classes them as derivations of the 
celestials as are animals and plants rather than separate in some spiritual or prophetical 
way. 

[2:24:205] It is safe to state that The Philosophy of Millettism shares the least amount of 
contention with Buddhism, and perhaps Hinduism too, than any of the other religions 
mentioned in this discourse which is either down to the disproximity of these philosophies 
from one another and therefore their paths do not cross to cause contention. 

[2:24:206] Or it could be put down to the generally similar atmospheres of both Millettism 
and Buddhism with their focuses on interpreting existence without the reliance or 
centrality on the notion of a creator god although there does exist some contention 
between the cosmologies of Millettism and Buddhism, as aforediscussed. 
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[2:24:207] Millettism and Hinduism, as aforementioned in this discourse, hold little 
contention in comparison with other religions, however, the Millettarian Tradition does 
not accept the concepts of reincarnation, karma, samsara, moksha, or the stages of life 
upheld by the Hindu tradition amongst many others, but it does acknowledge them to 
exist and hold important value in Eastern philosophical systems. 

[2:24:208] The reason for Millettism's disacceptance of such Dharmic concepts is because 
they hold no presence within the beliefs, cosmologies, disciplines, and theories of the 
Millettarian philosophical tradition. 

[2:24:209] Millettism respects hindus for their pursuit of knowledge and understanding of 
truth and agrees with the notion that truth is eternal, but from the Millettarian perspective, 
it shall never be possible to reach ultimate truth for we reside within a realm of limitation 
known as The Cosmos. 

[2:24:210] Millettism understands truth in three ways existent as Divine Truth, Cosmic 
Truth, and Perceptual Truth; the former of which relates to ultimate and eternal truth 
which is unattainable by all that is cosmic by its nature; the median of which refers to the 
truth in The Cosmos and all the other cosmoses of The Universe which refers to when 
truth varies from cosmos to cosmos in The Universe. 

[2:24:211] The latter of which refers to the truth perceived by humans which refers to all 
human knowledge and belief, both proven and that which remains unproven; no aspect of 
Perceptual Truth can truly be considered to be a certainty for the perceptual, sensory, and 
emotional experiences of humans, and other forms of sentient life, distort such truth; this 
understanding of truth and its nature perhaps do not align with the Hindu philosophical 
notions regarding truth. 

[2:24:212] Millettism does not officially recognise the theological understandings of 
Hinduism for example the belief in Brahman as the ultimate truth and reality, as well as 
the polytheistic nature of Hinduism as part of Millettism's own system of thought, but 
maintains that such non-Millettarian beliefs can still be followed in simultination to being 
a Hindu. 

[2:24:213] Additionally, as is the stance taken towards other non-Millettarian scriptural 
texts. The Vedas are not recognised by the Millettarian philosophical tradition as holding 
ultimate authority in the Millettarian Tradition. 

[2:24:214] Other aspects of Hinduism are also not recognised by the Millettarian Tradition 
including the Hindu purpose to achieve dharma and the immortality of the individual 
soul which is rejected by Millettism, as well as the focus on the achievement of moksha 
which is again not a recognised concept within Millettism. 

[2:24:215] Millettism and Jainism hold a similar relationship as Millettism and Buddhism 
and Hinduism as they all originate from an Eastern Dharmic religious tradition. 


929 



[2:24:216] Again, reincarnation and karma as the most important elements of Jainism are 
not considered within the Millettarian philosophical tradition and neither are some 
distinct Jain beliefs such as The Three Jewels and the Twelve Vows, yet they still remain 
respected and extolled for their contributions to Eastern systems of thought. 

[2:24:217] As the final instalment of the Eastern Dharmic faiths, Sikhism and its 
comparison to Millettism hold many understandings of recognition from Millettism to 
Sikhism with very little contentions, if any at all. 

[2:24:218] From gathering an understanding of Sikhism, the Millettarian Tradition 
considers there to be no areas of contention for Millettism towards Sikhism and the 
fundamental ten principles beliefs of the religion with all such beliefs not considered to 
oppose Millettarian thought in any way, thus making the philosophy and the religion very 
compatible to one another. 

[2:24:219] The Millettarian Tradition intends to bring to Sikhism one aspect that seems to 
be sorely lacking from the religion which is an astronomical angle both in philosophy and 
practice, as is the commonmost element that Millettism tends to inject into all non- 
Millettarian systems of thought. 

[2:24:220] The Millettarian Tradition intends to incorporate this apparent seamless 
compatibility between Millettism and the Sikh religion into practical functions by 
orienting its Institution towards helping Sikh communities, showing Sikh peoples how 
their religion is bolstered through the introduction of Millettism into their lives, and how 
by doing so, they will not defy their religion. 

[2:24:221] Millettism and Confucianism are diametrical in the majority of the 
circumstances of their founding with the former originating from 21st century England 
espousing cosmocentricity while the latter originates during the 5th century BC in China 
focusing on societal function, basic ethical principles, and the prioritisation of familial 
relations; perhaps there is no greater disparity than between the origins of these two 
philosophical traditions. 

[2:24:222] Millettism extends respection and exfoliation to Confucius as the founding 
father of a major philosophical system and the Millettarian philosophical tradition holds 
no contentions with that of the Confucian system, primarily because neither of these 
philosophies cross paths in their focuses so there is no instance for contention to occur. 

[2:24:223] A related philosophy is Neo-Confucianism which, like its predecessor of 
Confucianism, does not have any contentions with The Philosophy of Millettism because 
again, the two philosophical systems do not overlap in teachings with practices such as 
introspection and meditation in Neo-Confucianism deserving both respection and 
exfoliation from the Millettarian Tradition. 
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[2:24:224] Millettism and Shinto are a philosophy and a national religion respectively and 
perhaps immediately demonstrate no similarities to studiers, yet the reality is quite 
different upon deeper contemplations. 

[2:24:225] Shintoism "focuses on ritual practices to be carried out diligently to establish a 
connection between present-day Japan and its ancient past/' which, despite the 
foreignness of rituals to Millettism, the latter part of the description is resonative to 
Millettism because in Millettarian Philosophy, the actions, beliefs, and thoughts of the 
present are considered to be reflective by the past and inspired by the future. 

[2:24:226] The notion of the interconnection between the past, present, and future by the 
conduct of contemplation, belief, and subsequent practice is an concept of importance 
within Millettarian Philosophy, and is also considered so by the Millettarian Tradition, and 
is to be henceforth known as omnitemporalism, for it demonstrates the importance and 
intertwinement of thoughts, beliefs, and practices in all the past, present, and future 
Elements of Time as they are appellated. 

[2:24:227] Shintoism can also be described as "the religion of public shrines devoted to the 
worship of a multitude of 'spirits’ or 'essences’ suited to various purposes such as war 
memorials and harvest festivals, and applies as well to various sectarian organisations." 

[2:24:228] Perhaps the greatest disparity between Millettism and Shintoism are the 
differences in the practices of the latter in comparison to the former, though the 
atmospheres of both of these systems of thought hold greater similarity to one another. 

[2:24:229] One of these similarities in essence is demonstrated by the concept of Kami 
which "refers to the singular divinity, or sacred essence, that manifests in multiple forms: 
rocks, trees, rivers, animals, places, and even people can be said to possess the nature of 
Kami." 

[2:24:230] The concept of Kami perhaps best similarised to the concept of The Divine in the 
Millettarian Cosmology, and one of the most pertinent elements of Shintoism is its focus 
on the connection and centrality of natural phenomena to greater means and causes, the 
atmosphere of such a concept is supported by Millettism. 

[2:24:231] As aforeaffirmed, the practices of Shintoism demonstrate the greatest of 
disparities with Millettism, thus forming the largest areas of contention between these two 
systems of thought, particularly due to Shinto's practices focusing on divination, spirit 
possession, and shamanic healing. 

[2:24:232] These practices are generally rejected or disrecognised by the Millettarian 
Tradition for they are all foreign to not only Millettarian Philosophy, but also wider 
philosophy too. 
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[2:24:233] According to Shinto thought, "Kami refers particularly to the power of 
phenomena that inspire a sense of wonder and awe in the beholder (the sacred), testifying 
to the divinity of such a phenomenon," and when described in this sense, the approach of 
the Millettarian Philosophy is very proximated to that of Shintoism. 

[2:24:234] The notion that natural phenomena hold the collective power of wonderment 
and inspiration is a central concept in The Philosophy of Millettism that holds particular 
connection to the concept of cosmocentricity which itself places particular importance to 
the inspiriting abilities of natural phenomena, particularly those of a Cosmic Nature, more 
so than those of an Organic Nature. 

[2:24:235] In Shintoism, the notion of "Kannagara refers to the law of the natural order," 
which is another element of Shintoism that is of immense connection to Millettism as The 
Philosophy remains consistently expressive of the existence of a cosmic orderity and 
system as an extension to the general natural order. 

[2:24:236] Unique ritualistic ceremonies and the centrality of the Japanese nation are at the 
centre of Shinto and although these elements of the religion are foreign to Millettism and 
remain inconsistent to the practices and ambitions of The Philosophy, they are still 
provided with respection by the Millettarian Tradition for their immense powers of 
inspiration. 

[2:24:237] Therefore it does remain difficult for Millettism to relate to Shinto, though there 
are many elements in its naturalistic theology and cosmology that are considered to be 
similarly important elements within Millettarian Philosophy which have been addressed 
herein. 

[2:24:238] The comparological discussion of Millettism and Taoism is of particular interest, 
especially due to their similar designations as organised philosophies, yet their 
originations are so greatly in disparity, particularly according to the time periods and 
locations of their mutual founding. 

[2:24:239] Taoism denotes the principle that The Tao is "the source, pattern and substance 
of everything that exists" which forms a resemblance to the role and function of The 
Divine from the Millettarian Cosmology as its own source, pattern, and substance of all 
existence. 

[2:24:240] "Taoist ethics vary depending on the particular school, but in general tend to 
emphasise wu wei (action without intention), naturalness, simplicity, spontaneity, and the 
Three Treasures: compassion, frugality, and humility." 

[2:24:241] In default, the Millettarian approach to ethics support such humble notions of 
goodness and righteousness, but in arguable disparity with Taoist ethics, takes a more 
realistic approach to the feelings, desires, reactions, and ambitions of humans in their 
personal quests, as formed through their own knowledges and circumstances. 
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[2:24:242] "Taoist cosmology is cyclic; relativity evolution and the notion of how 'extremes 
meet' are main characteristics/' which, despite the fact that the Millettarian Cosmology 
expounds linearity and infinity rather than cyclicality the justifications of the Taoist 
cosmology through relativity evolution, and the contact of extremities are used to justify 
the linearity of the Millettarian Cosmology 

[2:24:243] In Taoism, "the universe is seen as being in a constant process of re-creating 
itself, as everything that exists is a mere aspect of qi, which when condensed, becomes life 
and when diluted, it is indefinite potential". 

[2:24:244] Despite the fact that Millettism does not recognise the Taoist ontological and 
cosmological approach for its does not conform to the Millettarian Tradition, it does not 
reject it entirely and so therefore, in some sense, Taoist thoughts are expected to exist in 
some elements and groups within the wider Millettarian philosophical tradition, despite 
the Tradition's orientation itself towards linearity, though via concepts such as the 
omniverse and others, the notion of a recreating universe is not foreign to Millettism. 

[2:24:245] "Qi is in a perpetual transformation between its condensed and diluted state; 
these two different states of qi, on the other hand, are embodiments of the abstract entities 
of yin and yang, two complementary extremes that constantly play against and with each 
other and cannot exist without the other." 

[2:24:246] There are many instances wherein a yin and yang dichotomy can exist within 
the Millettarian Cosmology, perhaps most notable demonstrated in the higher form via the 
relationship between The Cosmos and The Universe, or the relationship between The 
Cosmos, The Universe, and The Divine thus forming a trichotomy. 

[2:24:247] In another instances, a yin and yang scenario can be found in a composite sense 
through all the different instruments of study found and utilised in the Millettarian 
philosophical tradition to derive concepts and conclusions of understanding for the vast 
majority of the instruments of study are based upon the comparison of opposites, thus 
demonstrating a centrality on many composite versions of the wider yin and yang 
understanding of existence which forms a greater connection between Taoism and 
Millettism than was perhaps previously realised. 

[2:24:248] "Human beings are seen as a microcosm of the universe and as a consequence, it 
is believed that deeper understanding of the universe can be achieved by understanding 
oneself." 

[2:24:249] This notion in the context of Millettism is partly true, but Millettism does not 
consider a deeper understand of oneself to be the primary, or superior form of a better 
understanding of The Cosmos and The Universe for this is considered to be an element of 
anthropocentricity from the Taoist thought that Millettarian thought rejects. 
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[2:24:250] Therefore, from a cosmocentric, or Millettarian viewpoint, more and more 
observations, inspirations, and contemplations focusing on The Cosmos will eventually 
lead to a greater understanding of The Universe and The Divine and all other higher 
existences. 

[2:24:251] Millettism maintains that the answers to existence lay in humanity's greater 
focus on The Cosmos rather than focusing on themselves which is constructs a direct 
counternotion to the principles expounded by Taoism, thus demonstrating a divergence of 
thought between the two traditions. 

[2:24:252] However, the Millettarian Tradition does agree with the first part of the above 
notion of Taoism that humans remain as microcosms to the universe for they are 
considered to be derivations of cosmic progeny as part of Organic Nature, but it is the 
prioritisation of the understanding of oneself rather than the understanding of The 
Cosmos as the paramount that is difficult for Millettism to accept with regards to the 
Taoist notion. 

[2:24:253] This is because Millettarian thought posits that existential answers do not just 
lay in the microcosmic elements of existence, namely humanity, but instead are best found 
and understand through the observation and contemplation of the underivated cosmic 
progeny and phenomena for they show a greater direct connection to divinity than 
humans do; furthermore, any notion of anthropocentricity is rejected by Millettarian 
thought. 

[2:24:254] “Taoism can be defined as pantheistic, given its philosophical emphasis on the 
formlessness of the Tao and the primacy of the "Way" rather than anthropomorphic 
concepts of God." 

[2:24:255] This elements of Taoist cosmology and theology is acknowledged by Millettism, 
especially due to the similar conceptualisation of The Tao when compared to The Divine, 
however, it is important to note that the Millettarian Tradition does not ever make an 
ethical connection between The Divine and what humans and any other sentient being 
should morally be doing, thus diverging from the notion of the Way in Taoism. 

[2:24:256] Further to this, the notion of the rejection of anthropomorphism in Taoism is also 
considered important to Millettarian thought which demonstrates another similarity 
between how these two philosophies share some parallels, but equally share just as large 
disparities with each other. 

[2:24:257] “The pantheon of Taoism is characterised by higher and lesser deities that move 
up and down in significance according to their activities." 

[2:24:258] This demonstrates another point of contention and divergence between 
Millettism and Taoism because Millettism, despite the Millettarian Tradition's adherence 
to disproportionalism with regards to a prohierarchical view of higher existences, it is not 
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believed that these different existences can move up and down in their significances which 
demonstrates the divergence between Millettism and Taoism. 

[2:24:259] This belief regarding higher existences and their abilities to move and down in 
the hierarchy is to be known as henceforth known as vermotionism, and despite its 
rejection by the Millettarian Tradition, it is still expected to exist in some form in the wider 
Millettarian philosophical tradition. 

[2:24:260] Vermotion relates to how something, either physically or conceptually, is able to 
move vertically in a hierarchy according to a present change in circumstances. 

[2:24:261] "Fortune-telling, mediumship, and astrology are significant in Taoism," which 
demonstrates a similarity in divergence as was demonstrated between the differences in 
practice between Millettism and Shintoism, and herein we have come across a similar 
divergence in practice coupled, despite some similarities in thought between these two 
philosophies. 

[2:24:262] All three of these practices that remain important to Taoism are not recognised 
or accepted by the Millettarian Tradition, and cannot be easily found in the wider 
Millettarian philosophical tradition, except perhaps for the latter of the three, astrology, 
which Millettarian Philosophy continues to have a difficult relationship with. 

[2:24:263] Chinese folk religion involves the "veneration of forces of nature and ancestors, 
exorcism of harmful forces, and a belief in the rational order of nature which can be 
influenced by human beings and their rulers as well as spirits and gods." 

[2:24:264] The beliefs and practices of Chinese folk religions are of immense foreignness to 
the Millettarian philosophical tradition in its entirety with the majority of their concepts 
and practices being either unrecognised or opposed by the Millettarian Tradition, with the 
only exception being that the Tradition holds respection for Chinese folk religions in their 
efforts to propound the notion of a "rational order of nature" which is likened to the 
Millettarian approach in understanding the functionalities and systems of the organic 
world, as a derivation of the cosmic world. 

[2:24:265] Worship in Chinese folk religions generally involves devotions to "a multiplicity 
of gods and immortals, who can be deities of phenomena, of human behaviour, or 
progenitors of lineages," which remains another element of the Chinese folk religions that 
is foreign to Millettarian Philosophy. 

[2:24:266] Another elements of Chinese folk religions involves the notions of "heaven as 
the transcendent source of moral meaning", "breath and energy animate the universe", 

"he veneration of ancestors," and "moral reciprocity". 

[2:24:267] The first of these elements is rejected by the Millettarian Tradition due to the 
notion that some divine entity posits morality to humanity because of its transcendence 
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above all else in existence which is opposed so as to remove morality from divinology, 
with the oppose being a very religious and theologically-based assumption. 

[2:24:268] However, philosophy and especially the Millettarian Tradition, hold that there 
exists no connection between transcendent beings and the dictation of morality which is 
considered to be a tool invented by religious traditions to control the masses through 
notions primarily based on fear. 

[2:24:269] Shamanism also plays a role in Chinese folk religion which is another point of 
contention for The Philosophy of Millettism as shamanism in general is rejected as a 
practice by the Millettarian Tradition. 

[2:24:270] Falun Gong, as the next of the religious traditions to be comparologically 
addressed, expounds "truthfulness, compassion, and forbearance through the adherence 
and cultivation of these values." 

[2:24:271] These simple notions of morality are not contested by Millettarian Philosophy 
with another central element of adherence to the religion existing as the cultivation of a 
certain "moral rectitude and the practice of meditation, practitioners of Falun Gong aspire 
to eliminate attachments, and ultimately to achieve spiritual enlightenment." 

[2:24:272] This aspect of Falun Gong is considered to be a repetition of Buddhist 
philosophy which expounds the elimination of all suffering with the prospect of achieving 
enlightenment in a state of nirvana; for this reason, the Millettarian Tradition 
acknowledges such concepts as ultimately Buddhist in origination though accepts that the 
methods and practices incorporated into Falun Gong may be somewhat unique to its own 
tradition. 

[2:24:273] "The nature of the cosmos doesn't change, and it is the only standard for 
determining who's good and who's bad so to be a cultivator you have to take the nature of 
the cosmos as your guide for improving yourself." 

[2:24:274] This particular element of philosophy in Falun Gong has been pinpointed due to 
its relevance to the Millettarian philosophical tradition and this is an element of thought 
that the Millettarian Tradition takes inspiration from when it is oriented towards 
cosmocentricity; the notion that by observation and understanding of The Cosmos one is 
better equipped to improve themselves is an inspired notion attributed to Falun Gong. 

[2:24:275] It is the notion of cultivation that the Millettarian Tradition is particularly 
interested in for the extraction of improvements for oneself from The Cosmos is 
considered to be a notion of particular importance in Millettarian Ethics therefore this 
becomes an contological issue and this notion is to be known as cultivationism. 

[2:24:276] The fact that the belief orientation of cultivationism is directly inspired by the 
concepts of Falun Gong which proximates these two initially disproximated systems of 
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thought, however, the majority of the other practices and concepts of Falun Gong remain 
foreign to Millettism, and largely unrecognised. 

[2:24:277] Cheondoism "places emphasis on personal cultivation, social welfare in the 
present world, and rejects any notion of an afterlife," which are all notions that The 
Philosophy of Millettism accepts, but does not necessarily centralise these notions in the 
same as Cheondoism, though their general natures cannot be said to be non-Millettarian in 
orientation. 

[2:24:278] Cheondoist thought is strongly influenced by Confucianism, but incorporates 
Korean shamanism, thus distinguishing it from being purely a Confucian school of 
thought, but because of the introduction of shamanistic practices, this further 
disproximates Cheondoism from Millettism as Millettism rejects shamanism due to its 
reliance on personal divinatory inspirations and proclamations. 

[2:24:279] Caodaism is the next of the religious traditions to be considered 
comparologically and is a system of thought primarily holding the "Cao Dai to be the 
supreme deity, believed by Caodaists to have created the universe." 

[2:24:280] This principal aspect of Caodaism isn't rejected by Millettism for this expounds 
monotheism which is a respected belief orientation by the Millettarian Tradition and also 
remains present within many aspects and interpretations of the Millettarian philosophical 
tradition, despite the differences in appellation that Caodaists ascribe to their supreme 
deity. 

[2:24:281] "The symbol of the faith is the Left Eye of God, representing the yang 
(masculine, ordaining, positive and expansive) activity of the male creator, which is 
balanced by the yin activity of Mother Goddess, the Queen Mother of the West; the 
feminine, nurturing and restorative mother of humanity." 

[2:24:282] This aspect of Caodaism is generally opposed by Millettism because it directly 
attributes human gender identities to a godly or divine entity which is a form of 
anthropomorphism which Millettism is characterised as generally rejecting and opposing, 
especially because of the anthropocentric roots of such belief orientations. 

[2:24:283] "Adherents engage in practices such as prayer, veneration of ancestors, 
nonviolence, and vegetarianism with the goal of union with God and freedom from 
samsara and duality constitutes the harmonious balance of the universe." 

[2:24:284] It is important to make a digression here particularly we introduce the concept 
of Millettarian Philosophy that shall be henceforth known as recompositionism which 
essentially observes The Cosmos as internally comoving entity that is constantly seeking 
the rebalance and recomposition of its component elements. 
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[2:24:285] This belief orientation within the Millettarian philosophical tradition does hold 
controversy because it is primarily premised through the observations, thoughts, and 
feelings manifested in sentient minds and circumstances. 

[2:24:286] However, recompositionists also relate their notions to cosmic progeny and 
phenomena by arguing that the rebalance and recomposition of sentient affairs is purely a 
derivation of the same rebalancing and recompositional occurrences between progeny and 
phenomena in The Cosmos. 

[2:24:287] Recompositionist thought is very closely associated with the notion of 
comovement as it supports the notion that The Cosmos and The Universe are comoving, 
but also that there is intracomovement in occurrence whereby elements and entities within 
The Cosmos are also comoving for the purpose of rebalance and recomposition. 

[2:24:288] Recompositionist concepts are perhaps best demonstrated through the corporeal 
and anthropic instances from which the orientation originates because of the clearer 
instances of comovement, rebalance, and recomposition in occurrence in situations that are 
most resonative to anthropic circumstances; this relates to the Clarity of Ideas notion. 

[2:24:289] The Clarity of Ideas notion, which is also to be henceforth known as 
resonativism, postulates the idea that concepts, theories, and belief orientations may not 
be best understood in reality by the masses through their applications to cosmic examples, 
and should therefore be applied, wherever suitable, to anthropic circumstances so that 
they shall be better understood and accepted as a result. 

[2:24:290] This is also considered to be controversial orientation because it may be seen as 
giving into an anthropocentric view of circumstances rather than a cosmocentric one, the 
latter of which is of course posited by the Millettarian Tradition and so therefore, 
resonativist approaches are considered to be not only non-Millettarian, but anti- 
Millettarian because they are anthropocentric in leaning. 

[2:24:291] Resonativists may postulate that their beliefs are only held because of the 
realistic circumstances of promulgating a concept or belief orientation to the masses who 
require to be told the concept through examples and consequences that either direct 
involve humans, or at least affect human life in some way so as to form the resonation for 
greater understanding. 

[2:24:292] As we now return to our comparological discussion of Caodaism, one of its most 
important beliefs involves the notion that "before the creation of the universe, there was 
the "dao", the infinite, nameless, formless, unchanging, eternal source." 

[2:24:293] This notion, despite its inconsistency with the Millettarian understanding of The 
Universe, does resonate when considering the Millettarian concept of The Divine due to 
the understanding that The Divine did exist before all else as the creator of The Universe. 
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[2:24:294] The Caodaist notion that "the negative and positive principles of the universe 
are the components of the eternal nature/' is resonative to the Millettarian Tradition due to 
the consideration that there exists many dichotomies throughout existence, but the 
eternality of these is disputed by the Tradition as eternality demonstrates universality and 
divinity 

[2:24:295] "In terms of the cosmos, faithful Caodaists believe there are heaven and hell, 
which are the main destinations for souls after death." 

[2:24:296] This pre-Millettarian and non-philosophical eschatology is not followed by the 
Millettarian philosophical tradition, especially regarding heaven and hell and the 
transversion of the soul as the actual existence of the soul is taken into question by the 
Millettarian Tradition. 

[2:24:297] The Caodaist eschatology involves the notions that "in order to go to heaven, 
souls are required to cultivate their virtues and / or devote themselves to spiritual causes 
without merit from the latter, they cannot escape the cycle of birth and death, but can 
improve their virtues and merit gradually to reach better places in the universe, including 
the 72 planets (ours is the 68th), the 3,000 worlds, the four great cosmic regions, and the 
thirty six heavenly planes." 

[2:24:298] This cosmically-themed eschatology is to the respection and exfoliation by the 
Millettarian philosophical tradition merely due to its cosmical theme, however, the 
actuality of the eschatology and the notions it expounds remain foreign and unrecognised 
by the Millettarian Tradition. 

[2:24:299] The comparological investigation into Millettism and African traditional 
religions covers a wide range of different religious beliefs, concepts, and practices which 
have developed across the African continent over the course of its history. 

[2:24:300] "These traditions are oral rather than scriptural, include belief in a supreme 
creator, belief in spirits, veneration of the dead, use of magic and traditional medicine." 

[2:24:301] Perhaps one of the greatest distinctions between Millettism and the various 
African traditional religions is that the former is documentational while the latter is 
majoratively oral as it relies on the how religion is spoken and debated and this is how it is 
promulgated. 

[2:24:302] The other aspects of the African traditional religions are generally foreign and 
unrecognised by the Millettarian Tradition, nevertheless they remain accepted for the 
Tradition understands that The Philosophy will most likely be syncretised with such 
beliefs in African countries where these practices are most prevalent. 

[2:24:303] "The role of humanity is generally seen as one of harmonising nature with the 
supernatural," which is rejected by the Millettarian philosophical tradition due to the role 
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of providence that humanity is provided with this identiture, especially because in 
Millettism, humanity's role is considered to be reactive in the observation, inspiration, 
exploration, and enknowledgement of The Cosmos rather than a proactive role. 

[2:24:304] Therefore, the Millettarian Tradition supports the belief orientation to be 
henceforth known as reactivism rather than the belief orientation that is to be known as 
proactivism. 

[2:24:305] The notion that "the supreme deity is worshipped through consultation or 
communion with lesser deities and ancestral spirits," is rejected by the Millettarian 
Tradition for direct human interaction with deities and spirits is considered to be foreign 
to The Philosophy of Millettism and its own divinology. 

[2:24:306] "The deities and spirits are honoured through libation and the sacrifice of 
animals, vegetables, cooked food, flowers, semi-precious stones and precious metals," are 
two more practices of African traditional religions that all remain foreign to Millettarian 
Philosophy, thus demonstrating the little amount of similarities between Millettism and 
the various African traditional religions. 

[2:24:307] "The will of the supreme deity is sought by the believer also through 
consultation of divinities or divination," which again remains foreign to the Millettarian 
philosophical tradition due to the notion that humanity should seek direct interaction with 
divinity which is not considered to be existentially possible because of the limited 
existence within The Cosmos that disallows all interactions of humanity to The Universe 
and The Divine which reside outside of The Cosmos. 

[2:24:308] "There is a general belief in a cyclical nature of reality," in the African traditional 
religions which is rejected by the Millettarian philosophical tradition, but it remains a 
foreign concept to the Millettarian Tradition which maintains all cosmoses to be linear. 

[2:24:309] However, The Universe and The Divine, due to their infinite natures, do defy 
this notion of linearity as they have always existed, but they also defy the cyclic reality 
notion for they both transcend beyond cyclicality by the notion that the cycles of reality 
must have been created in some instance, unless they themselves are infinite which would 
mean they would have to be both universal and divine in nature; this remains a major 
point of contention for the Millettarian Tradition. 

[2:24:310] "The living stand between their ancestors and the unborn and in traditional 
African religions embrace natural phenomena - ebb and tide, waxing and waning moon, 
rain and drought - and the rhythmic pattern of agriculture," which are less so foreign to 
the Millettarian philosophical tradition due to such concepts remaining of interest, 
especially so the notion of the embracement of natural phenomena, cosmic progeny and 
phenomena of which are derivations. 
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[2:24:311] Vodou, the next of the religious traditions gaining our comparological attention 
in this discourse, revolves its own theology around a “distant and unknowable supreme 
creator/' which draws parallels to the concept of The Divine in the Millettarian Cosmology 
for this too is distant, unknowable, and all-creative. 

[2:24:312] That which this supreme creator is named, Bondye, "does not intercede in 
human affairs, and thus they direct their worship toward spirits subservient to Bondye, 
called loa." 

[2:24:313] The former part of this description of the Vodou understanding of the 
interactivity of that with divine essence being a non-interceding activity is resonative to 
the Millettarian Tradition, especially the fact that the affairs of humanity are made distinct 
from those of divinity 

[2:24:314] According to Vodou thought, "every loa is responsible for a particular aspect of 
life, with the dynamic and changing personalities of each loa reflecting the many 
possibilities inherent to the aspects of life over which they preside." 

[2:24:315] In an propermissive sense, the notion of loa and its reflection in every aspect of 
life could be considered according to the different dichotomies demonstrated through 
instruments of study in the Millettarian philosophical tradition, however, in an 
antipermissivist stance, this would not be well received and it is to the latter that the 
Millettarian Tradition holds a tendency to slide to in the context of Vodou and its concepts. 

[2:24:316] Digressing slightly, due to the inclusion of the term propermissive, it seems 
suitable to address herein that there exists two approaches in the Millettarian 
philosophical tradition, in comparological study especially, of how something can be 
applied or interpreted. 

[2:24:317] Propermissivism, as the belief orientation shall henceforth be known, refers to 
the instance in which the comparologer is lenient and obliging to the subject being 
investigated which is characterised by a tendency to make largely positive interpretations 
and comparisons of the subject, thus drawing a greater proximity between the relationship 
of the two subjects, when a neutral or unbiased comparologer may be less optimistic with 
their own interpretations and comparisons of the same two subjects. 

[2:24:318] Alternatively, that which shall henceforth be known as antipermissivism which 
is a method of comparological investigation characterised by a distinct strictness and 
severity in their contemplations involving largely negative slants in their interpretations 
and comparisons of the subject being investigated while a neutral or unbiased 
comparologer may be more optimistic with their interpretations and comparisons of the 
same two subjects. 

[2:24:319] If anything, the demonstration of these different realities for comparological 
study highlights their immense vulnerability to distortion depending on the intention of 
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the comparologer, as comparologists may also be known, yet typically in a more colloquial 
and non-professional sense for a comparologer can refer to anybody conducting a 
comparological study while a comparologists suggests a person with greater scholarly 
understanding and background. 

[2:24:320] Meanwhile, impermissivism refers to the belief orientation of neutral or 
unbiased interpretation which is generally considered to be either impossible by those 
whom subscribed to the two previously introduced orientations, or at least not providing 
an interesting or in-depth comparological investigation if an impermissivistic approach is 
taken. 

[2:24:321] Returning from the digression now, we come to address some of the practices of 
the Vodou tradition which generally involves "the presentation of offerings, the creation of 
personal altars and devotional objects, and participation in elaborate ceremonies of music, 
dance, and spirit possession." 

[2:24:322] These forms of religious practice are of course foreign to the Millettarian 
philosophical tradition due to their non-existence in its tradition, however, they are 
nevertheless respected while in fact some of their elements are not so disproximate from 
Millettarian philosophical practices, especially involving the creation of personal 
devotional objects (the equivalent of which is Millettarian Rendition), as well as the 
incorporation of music into some practices (the equivalent of which is the intrinsic 
relationship between Cometanic music and Millettarian Philosophy). 

[2:24:323] However, the other practices such as the presentation of offerings, spirit 
possession ceremonies, and the creation of personal altars do remain completely 
urecognised and foreign to the Millettarian philosophical tradition, and do remain rejected 
by the Millettarian Tradition. 

[2:24:324] The relationship between The Philosophy of Millettism and the religion of 
Umbanda remains strained as Umbanda is considered to be a reappellated religious 
tradition entirely created through reappellations of concepts and doctrines from pre¬ 
existing faiths and is therefore not considered to be worthy of further comparological 
discussion. 

[2:24:325] Occultism is a wide-ranging tradition of beliefs and practices that vary 
depending on their location of origin and Eliphas Levi had "stressed the need to solve the 
conflict between science and religion, something that he believed could be achieved by 
turning to what he thought was the ancient wisdom found in magic." 

[2:24:326] Such a resolution is not recognised by the Millettarian Tradition as a suitable 
solution to the the apparent conflict between science and religion which philosophy itself 
is not concerned with for in this conflict, philosophy is the mediator and the 
middleground between the two conflicting parties, though its loyalties of course rest with 
the former rather than the latter. 
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[2:24:327] Furthermore, Hanegraaff remarked that "occultism was essentially an attempt to 
adapt esotericism to the disenchanted world, a post-Enlightenment society in which 
growing scientific discovery had eradicated the dimension of irreducible mystery 
previously present." 

[2:24:328] Noteworthy is that "rather than outright accepting the triumph of scientism, 
occultists sought an alternative solution, trying to integrate scientific progress or 
modernity with a global vision that will serve to make the vacuousness of materialism 
more apparent." 

[2:24:329] It seems that the occultists struggled with the shifting dominators in knowledge 
in the world and the general rising dominators in society in general such as materialism 
and consumerism and therefore attempted was the fusion of scientific progress and 
modern society. 

[2:24:330] However, the Millettarian Tradition considers this to have already occurred and 
remains existent at the centre of the Millettarian philosophical tradition through the 
progression of space exploration and discovery, as is manifested through astronocentricity 
into the daily functions of society. 

[2:24:331] For this reason, the Millettarian Tradition holds great respection for the 
occultists and their ambitions to reverse the domination of materialism and consumerism 
in society through demonstrating their negative effects on the society they hold 
domination over. 

[2:24:332] Occultism in a general sense is said to be encompassed by three main practices 
which include astrology, natural magic, and alchemy, the two formers of which are 
rejected by the Millettarian Tradition while the latter's relationship remains constrained, as 
we shall now address herein. 

[2:24:333] The relationship between The Philosophy of Millettism and Alchemy is expected 
to remain complex throughout their mutual histories of interaction with one another 
which is demonstrated by the several inclusions and references to alchemic practices and 
beliefs here within The Omnidoxy, most notably so through the development of 
Millettarian Alchemy and Cosmic Alchemy as two new, yet inseparable forms of alchemic 
practice and belief. 

[2:24:334] As we move on to satanism as a belief system, despite the nonexistence of satan 
in The Philosophy of Millettism in any of its reappellated forms, Millettism continues to 
denounce the organisation of beliefs on satan as a specific derogatory, divisive, and 
offensive system of belief directed to taunt the beliefs of other religious traditions; when 
the purpose of a belief is to taunt this is not accepted as protected under the auspices of 
the Philosophical Spirit. 


943 



[2:24:335] Millettism and Humanism are expected to hold a wide-ranging relationship 
between concurrence and rejection despite the atmospheres of each of their philosophies 
holding inherent similarities. 

[2:24:336] Humanism "emphasises the value and agency of human beings, individually 
and collectively, and generally prefers critical thinking and evidence (rationalism and 
empiricism) over acceptance of dogma or superstition." 

[2:24:337] As many Chinese religions are designated as humanist religions such as 
Confucianism being the primary example, but the designation of Millettism as a humanist 
religion is rejected, however, the designation of Millettism as a humanist philosophy, or 
generally humanistic is much more accepted by the Millettarian Tradition. 

[2:24:338] Despite the rejection of anthropocentricity in a philosophical context in 
Millettism, a propermissivist view of humanism would suggest that cosmocentricity can 
still be prioritised in humanist thought for it maintains that nowhere in humanism does 
there exist opposition to a concentration on The Cosmos as long as the values and agency 
of human beings are upheld. 

[2:24:339] Furthermore, the Millettarian Tradition generally considers itself to be proximate 
to the nature of humanist philosophy by the notion that it is generally more supportive of 
critical thinking and evidence. 

[2:24:340] Finally on this particular aspect, the Millettarian Tradition, despite its rejection 
of anthropocentricity, continues to maintain that humanity do hold a role in The Cosmos 
based on exploration, devotion, and enknowledgement and so considers this to be 
perfectly integrateable to the humanist system of thought. 

[2:24:341] Humanist ethics generally refers to a "perspective that affirms some notion of 
human freedom and progress," which is of course supported by The Philosophy of 
Millettism, especially in close proximity to the aforementioned notion of humanity's role 
in The Cosmos for the exploration of, devotion to and enknowledgement about The 
Cosmos is considered to be the essence of human freedom and progression beyond all 
current capacities held on The Earth alone. 

[2:24:342] Furthermore, humanist thought maintains the view that "humans are solely 
responsible for the promotion and development of individuals and emphasises a concern 
for man in relation to the world." 

[2:24:343] This element of humanist philosophy is particularly supported by the 
Millettarian Tradition by the notion that humans remain responsible for their own 
individual developments and due to its emphasis on the concern for humanity which is 
considered to be best fulfilled through the exploration, devotion, and enknowledgement of 
The Cosmos. 
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[2:24:344] In a theological context, humanism is "a non-theistic life stance centred on 
human agency and looking to science rather than revelation from a supernatural source to 
understand the world." 

[2:24:345] The Millettarian philosophical tradition herein established that which shall 
henceforth be known as Cosmic Humanism, or cosmohumanism as it may also be known, 
which applies all aspects of the notions within humans towards The Cosmos, or a cosmic 
circumstance rather than purely anthropic circumstances. 

[2:24:346] Essentially, the Millettarian philosophical tradition sees a greater enhancement 
for humanism in its reorientation towards focusing on The Cosmos, the exploration, 
devotion, and enknowledgement of which is considered to be the next greater aspect of 
progression and triumph for humanity. 

[2:24:347] Furthermore, this cosmic reorientation does not hold any contentions with the 
original form of humanism for The Cosmos is not a supernatural source of revelation and 
knowledge in order to understand existence, its understandings are based on scientific and 
imnemnic discoverie, and neither does it require a theistic belief in order to orient oneself 
towards it therefore every aspect of humanism's cosmorientation remains suitable and 
coincides with humanistic beliefs and principles. 

[2:24:348] A very wide-ranging religious tradition is that which is known as spiritualism 
for this fundamentally encompasses "a metaphysical belief that the world is made up of at 
least two fundamental substances, matter and spirit." 

[2:24:349] The Millettarian philosophical viewpoint on this fundamental notion of 
spiritualism causes immediately contentions between the two systems of thought as the 
notion of a spiritual world is a difficult element for Millettism to concede on, especially 
due to the disincorporation of any aspects of the spiritual world into Millettarian 
Philosophy for the very reason that The Philosophy wishes to remain grounded in 
rationality by focusing on cosmical elements. 

[2:24:350] Ascribed below are nine of the most prominently characteristic elements of 
spiritualist thought written in second person which shall each be addressed herein so as to 
cover all aspects of this vast traditions by attempting to encompassing the majority of its 
fundamental beliefs. 

[2:24:351] "We believe in infinite intelligence." - This is a belief that is fundamentally 
opposed by the Millettarian philosophical tradition due to the maintenance of the 
limitation of all that holds residence within The Cosmos and due to all infinite 
characteristics being only accessible beyond cosmic means by transcending into the realms 
of universality and divinity. 

[2:24:352] "We believe that the phenomena of nature, both physical and spiritual, are the 
expression of infinite intelligence." - Again, this remains a notion that is rejected by the 
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entire Millettarian philosophical tradition and the designation of nature into physicality 
and spirituality rather than organicity and cosmicity, as is held in the Millettarian 
viewpoint, remains another point of fundamental divergence. 

[2:24:353] "We affirm that a correct understanding of such expression and living in 
accordance therewith, constitute true religion." - This is an aspect of belief that the 
Millettarian philosophical tradition does not compute due to its focus on the constitution 
of religion rather than focusing on notions and beliefs. 

[2:24:354] "We affirm that the existence and personal identity of the individual continue 
after the change called death." - The Millettarian eschatology, despite its decentralisation 
due to Millettism retaining its designation as a philosophy, generally holds the naturalist 
perspective which holds that there is no existence after death for such notions of an 
afterlife are considered to be of human construction to satisfy the fears of humanity, 
therefore this aspect remains another point of divergence between these two thought 
systems. 

[2:24:355] "We affirm that communication with the so-called dead is a fact, scientifically 
proven by the phenomena of Spiritualism." - As is expected, this notion of spiritualism is 
refuted by the Millettarian philosophical tradition due to the majority of the practices and 
beliefs involved with spiritualism remaining foreign and non-integrateable to the 
Millettarian tradition of philosophy. 

[2:24:356] "We believe that the highest morality is contained in the golden rule: "Do unto 
others as you would have them do unto you." - As we begin to see the growing non¬ 
existence of similarity between Millettism and Spiritualism, we further deepen 
dissimilarity by not computing with this belief of Spiritualism, though its general ethical 
principle is provided with respection. 

[2:24:357] "We affirm the moral responsibility of individuals, and that we make our own 
happiness or unhappiness as we obey or disobey nature's physical and spiritual laws." - 
This element of Spiritualism is supported and held a cornerstone of similarity between 
Spiritualism and Millettism, though the only point of divergence within this is that 
Millettism would focus on physical and cosmic laws rathe rather than physical and 
spiritual laws. 

[2:24:358] "We affirm that the doorway to reformation is never closed against any soul here 
or hereafter." - If the element of the soul was to be removed from this notion then the 
Millettarian Tradition would be more inclined to agree with its general principle of 
openness to redemption and reformation of one's moral and ethical state, but the moral 
and ethical state of the soul is less so computable for the Millettarian philosophical 
tradition. 

[2:24:359] "We affirm that the precepts of prophecy and healing are divine attributes 
proven through mediumship," which again does not compute with the Millettarian 
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philosophical tradition and its general orientation, especially so with the prominence 
provided to the practice of mediumship which is non-existent in Millettism. 

[2:24:360] One of the final religious traditions that is to be comparological investigated 
herein this discourse is Spiritism which primarily "postulates that humans are essentially 
immortal spirits that temporarily inhabit physical bodies for several necessary 
incarnations to attain moral and intellectual improvement." 

[2:24:361] Spiritist thought also "asserts that spirits, through passive or active 
mediumship, may have beneficent or malevolent influence on the physical world." 

[2:24:362] The premise of Spiritism and the topics raised by its focus and orientation of 
spirits are so far removed from the Millettarian philosophical tradition's priorities that, 
again, the vast majority of the concepts and practices in Spiritism are completely 
indifferent to Millettism, particularly due to its own lack of concern for the issues raised 
and supposedly fulfilled by such religious traditions. 

[2:24:363] Spiritist thought describes a spirit as "not an abstract, undefined being, only to 
be conceived by our thought for it is instead considered to be a real, circumscribed being, 
which, in certain cases, is appreciable by the senses of sight, hearing, and touch." 

[2:24:364] Such notions are completely rejected by the Millettarian philosophical tradition 
in its entirety, which is a view that is especially bolstered via the Spiritist notion that "all 
spirits are destined to attain perfection by passing through the different degrees of the 
spirit-hierarchy." 

[2:24:365] Further to this. Spiritism also upholds the belief that "a spirit's successive 
corporeal existences are always progressive, and never retrograde; but the rapidity of our 
progress depends on the efforts we make to arrive at the perfection." 

[2:24:366] Again, this aspect of Spiritist belief remains foreign to the Millettarian 
philosophical tradition due to the near complete indifference to the existence of spirits 
according to The Philosophy of Millettism, therefore the topics that Spiritism and 
Millettism address are fundamentally disproximate, but this does not mean to say that 
these two systems of thought cannot hold respection for one another. 

[2:24:367] We will now address a different type of comparological subject between 
Millettarianism and Juche ideology for to compare The Philosophy of Millettism with the 
Juche ideology of North Korea would hardly be fair due to the former being a philosophy 
and the latter being an ideology, thus demonstrating their fundamental differences in the 
topics they concern themselves with. 

[2:24:368] The Juche ideology postulates that "man is the master of his destiny," and that 
"the Korean masses are to act as the masters of the revolution and construction by 
becoming self-reliant and strong a nation can achieve true socialism." 
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[2:24:369] Some aspects of Juche are inspiring for Millettarianism, especially so regarding 
the propagandational aspects of the ideology, such as in the creation of a strong nation and 
the emphasis on mass national unification which are also narratives expected to be used in 
Millettarianist forms of propaganda which, in the context of Millettarianism, is a term that 
does not hold the same negative connotations as it does in mainstream applications. 

[2:24:370] Other aspects that remain emphasised within Juche are the "presence of a sacred 
leader, rituals directed towards such leaders, and familism in general," the latter of which 
is of particular resonation with Millettarianism for it agrees with the general notion of 
familial priority both in the private lives of the masses as well as from the governmental 
perspective. 

[2:24:371] As we now carry on in our comparological discourse, Christian Science is 
recognised as a branch of the Christian religious tradition by the Millettarian Tradition 
though its actual conceptual recognitions are little, if at all acknowledged. 

[2:24:372] Adherents of Christian Science "subscribe to a radical form of philosophical 
idealism, believing that reality is purely spiritual and the material world an illusion," 
which is an ontological view that is outrightly rejected by the Millettarian Tradition, and is 
not mentioned within The Omnidoxy, yet it is expected that certain groups within the 
Millettarian philosophical tradition will nevertheless follow such a system of belief. 

[2:24:373] "This also involves the view that disease is a mental error rather than physical 
disorder, and that the sick should be treated not by medicine, but by a form of prayer that 
seeks to correct the beliefs responsible for the illusion of ill health." 

[2:24:374] Again, such a notion is completely foreign to the Millettarian philosophical 
tradition in its entirety and so therefore it remains difficult to make a conclusive 
comparological statement; all that can perhaps be said is that the Millettarian Tradition 
holds respection from Christian Science and its contributions to American Christianity, 
however, the vast majority of the topics and issues centralised in its system of thought are 
so disproximated from those prioritised in the Millettarian system of thought that the two 
are not considered to interlock with one another despite the effort and hope that they will 
hold mutual respection for each other's world view. 

[2:24:375] It is important to preface this part of our comparological studies with the fact 
that theology in general is not emphasised in any form in any part of the Millettarian 
philosophical tradition as it remains dedicated to the maintenance of Millettism's 
designation as a philosophy which is not bolstered through an emphasis on theological 
issues. 

[2:24:376] For this reason, it must be understood that our comparological contemplation of 
different theological positions is not taken according to doctrine or belief in Millettism for 
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there exists no one set theological position within Millettism as theology in general is not 
emphasised in philosophy as it is considered an element of religious contemplation. 

[2:24:377] For the purposes of comparological clarity when we address Millettism and 
theism we must understand their fundamental differences in accordance to what they are; 
the former is a philosophical tradition whose beliefs, concepts, and principles may 
incorporate different elements of theological understanding while the latter is a form of 
theological belief that may exist within a given tradition. 

[2:24:378] The existent relationship between Millettism and theism is expected to remain a 
difficult one due to the open decentralisation of god in Millettarian Philosophy due to 
philosophy itself being non-theistic in orientation and address. 

[2:24:379] In addition, the engrained vagueness of god as conceptualised by The Divine in 
Millettarian Philosophy further demonstrations a creator that little about which is known 
unlike in the majority of the religious traditions. 

[2:24:380] Despite such, to consider this in a positive light one could counternotion that the 
very introduction of The Divine in Millettism demonstrates the theistic orientation of The 
Philosophy, though decentralisationism is continued to be emphasised as one of the main 
principles of the Millettarian philosophical method. 

[2:24:381] The next of the theological orientations to address is that of deism and in 
Millettarian Philosophy, this form of theology is evident throughout and is considered to 
hold strong parallels and influence in Millettism, yet the Millettarian Tradition does not 
consider Millettism to be a purely deistic philosophy. 

[2:24:382] "Deism posits that God exists as an uncaused First Cause ultimately responsible 
for the creation of the universe, but does not interfere directly with the created world." 

[2:24:383] It is easy to decipher how deist thought has influenced the very foundations of 
the Millettarian Cosmology for such a description of deism almost perfectly coincides with 
the role and identity of The Divine in the Millettarian Cosmology. 

[2:24:384] Furthermore, deist thought holds that "god created the world and set it in 
motion but does not actively intervene in individual human affairs but rather through 
divine providence; god will give humanity such things as reason and compassion but this 
applies to all and not to individual intervention." 

[2:24:385] Again, this identification of the role of god is demonstrative of the role and 
identity of The Divine in the Millettarian Cosmology, especially resonative are the 
elements pertaining to hod's inactivity in the intervention into human affairs, as well as 
the disemphasis on revelation and individual proclamations. 
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[2:24:386] "Deism can also be defined as the view which posits God's existence as the cause 
of all things, and admits its perfection (and usually the existence of natural law and 
Providence) but rejects divine revelation or direct intervention of God in the universe by 
miracles." 

[2:24:387] Again, the approach of deism in understanding theology holds parallels to the 
Millettarian approach with the emphasis on the creation of existence from a singularity, 
but the rejection of divine revelation and intervention with the corporeal, especially the 
intimate happenings of human society 

[2:24:388] It also rejects revelation as a source of religious knowledge and asserts that 
reason and observation of the natural world are sufficient to determine the existence of a 
single creator or absolute principle of the universe. 

[2:24:389] The Millettarian Tradition considers deism to be a rational and logical 
understanding of the creator of existence through the removal of the elements of theology 
that superiorise humanity's role, as well as those elements that overly exaggerate the role 
of humans in Divine elements of existence. 

[2:24:390] To conclude, deism certainly is closely intertwined with the Millettarian 
approach to theological issues, however, the designation of the Millettarian philosophical 
tradition as a deist tradition or philosophy is inaccurate because of the wide variety of 
thought systems and beliefs that are able to be held within the tradition therefore 
pinpointing one element of theological approach would be conducting a disservice to the 
true diversity within the whole Millettarian philosophical tradition. 

[2:24:391] The relationship between Millettism and atheism is expected to be remain 
complex throughout their interactions with one another due to the existence of the term 
The Divine as an important element of the Millettarian Cosmology. 

[2:24:392] The Divine as a term refers to a vague element and manifestation of god so the 
system of thought of atheism is not inherent to Millettism though its orientation does 
remain existent throughout many aspects of the Millettarian philosophical tradition. 

[2:24:393] Atheism is perhaps too often entangled and synonymised with philosophy due 
to philosophy's origination and continued embracement of rationality and logic which are 
also too often synonymised with atheistic orientations. 

[2:24:394] Atheism does certainly hold a place within the Millettarian philosophical 
tradition as do all other theological positions although its consideration is not centralised 
in the tradition, not when compared to the previous addressed theological orientation of 
deism. 

[2:24:395] The next of the theological orientations is agnosticism which can be said to 
reside at the heart of Millettism's divinology from the very instance of the appellation of 
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the creator of existence as The Divine due to its vagueness would could be interpreted as 
agnostic in nature. 

[2:24:396] Also, the decentralisation of god in Millettism due to it remaining a philosophy 
could be seen as another form of agnosticism within The Philosophy, as well as the pockets 
of association between The Divine and an distinct unknownness that is demonstrated 
through its vagueness and ambiguity in the Millettarian Cosmology 

[2:24:397] However, there is considerable challenge to such notions by claiming that these 
are instead examples of the non-theism present in Millettism rather than demonstrating 
any agnostic quality of The Philosophy 

[2:24:398] There are very few explicit instances of polytheism present in Millettism, 
however, polytheism could be interpreted as being essential to the Millettarian Cosmology 
by the notion that The Universe, The Divine, and The Cosmos are all gods, or deities either 
separate as part of a Cosmic Pantheon, or as manifestations of a Divine Ultimate. 

[2:24:399] However, these concepts and interpretations of the Millettarian Cosmology are 
not held by the Millettarian Tradition as polytheist notions are not considered to be 
rationally acceptably the Tradition due to the general concentration of the singularities of 
existence rather than the pluralities. 

[2:24:400] Millettism and Monotheism is the next comparological relationship that we shall 
now address which can be considered to exist at the centre of Millettarian Cosmology 
through the establishment of The Divine concept, however, monotheistic thought 
continues to be decentralised and disemphasised in the Millettarian Tradition. 

[2:24:401] Monotheism is the central element of many religious traditions and despite the 
establishment of The Divine concept, the close-knit relationship between monotheistic 
belief and religious tradition is too much of a synonymisation for the Millettarian 
Tradition. 

[2:24:402] There are many other interpretations of monotheism's presence in the 
Millettarian philosophical tradition, typically pointed towards The Cosmos or The 
Universe due to their greater centralisations in Millettarian Philosophy, especially due to 
the veneration of the composite parts and entirety of the former. 

[2:24:403] The next of the theological positions to be addressed herein is pantheism which 
holds "the belief that reality is identical with divinity, or that all-things compose an all- 
encompassing, immanent god." 

[2:24:404] Furthermore, pantheist thought does not recognise a distinct personal 
anthropomorphic god which is supported by the majority of the notions within the 
Millettarian philosophical tradition. 
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[2:24:405] Pantheism could be connected to The Cosmos and its role in our reality and our 
inescapability from it according to the Millettarian Cosmology and the same can be said of 
the relationship between The Cosmos and The Universe. 

[2:24:406] Panentheism is of immense interest to the Millettarian philosophical tradition as 
it encompasses "the belief that the divine pervades and interpenetrates every part of the 
universe and also extends beyond time and space." 

[2:24:407] Panentheism is closely associated with Millettism, which is a position that is 
especially bolstered by the dedication of an entire discourse to panentheism as manifested 
by the rubral of The Panentheistic Principle. 

[2:24:408] Panentheist thought is intrinsic to the Millettarian approach to understanding 
reality and existentiality in all is senses for The Cosmos, The Universe, and The Divine 
formulate the three higher existences and interpenetrates each of the possible existences. 

[2:24:409] The Cosmos, The Universe, and The Divine all share a characteristic 
interpenetration, pervadation, and transcendence beyond time and space in their own 
instances. 

[2:24:410] Dystheism revolves around "the belief that a god, goddess, or singular God is 
not wholly good (eutheism) as is commonly believed (such as in the monotheistic religions 
of Christianity and Judaism), and is possibly evil." 

[2:24:411] There aren't any instances of reference to dystheistic thought in Millettarian 
Philosophy as identified herein by the Tradition but any instances of the identification of 
such theological orientation in other documents are nevertheless acknowledged, but they 
are considered purely interpretative and are not to be considered with any gravity. 

[2:24:412] As we now leave behind our theological comparological studies, we come to 
address the Millettarian philosophical tradition's opinion on UFO religions. 

[2:24:413] UFO religions encourage any tradition in which "the existence of extraterrestrial 
(ET) entities operating unidentified flying objects (UFOs) is an element of belief." 

[2:24:414] "Typically, adherents of such religions believe the ETs to be interested in the 
welfare of humanity which either already is, or eventually will become, part of a pre¬ 
existing ET civilisation." 

[2:24:415] The next of the religious traditions to be addressed comparologically is raelism 
whih involves the belief in "progress in social engineering would ensure that this creation 
would have a better chance of both surviving and having the potential to understand its 
creators." 
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[2:24:416] All forms of UFO religious tradition are outrightly rejected and opposed by the 
Millettarian philosophical tradition due to the undermining of cosmic entities and related 
notions as a determined effort to form their absurdity 

[2:24:417] Due to the synonymisation of UFO religions with eroding the seriousness and 
complexities of studying, contemplating, and debating about The Cosmos and its progeny 
and phenomena, the Millettarian Tradition considers such UFO religions to be the very 
forces of influence to which the Tradition is tasked with immobilising at every opportunity 
it does receive. 

[2:24:418] Raelists hold that "research on how civilisation would occur on another planet 
would allow scientists to decide what traces of their origin should be left behind so that 
their role in life creation would someday be revealed." 

[2:24:419] It is important to note herein that Raelism as a belief system is not supported by 
Millettarian Philosophy in its entirety and although there may be similarities in premise of 
these two systems of thought, the natures, practices, principles, and ambitions of these two 
thought systems exist in an incredible disparity with one another. 

[2:24:420] Further to this, Raelists hold that "the progress achieved by the science teams 
would ultimately sustain a perpetual chain of life," which, again, does not hold parallel to 
the goals of the Millettarian Tradition; despite acknowledgement and respection held for 
Raelism, the system of thought remains principally foreign to that of the Millettarian 
philosophical tradition. 

[2:24:421] We shall address smaller religious traditions that are commonly considered to be 
cultic in nature, but these shall be addressed briefly with only mentions of the most 
pertinent elements of their thought system that is of comparological interest to the 
Millettarian philosophical tradition. 

[2:24:422] Millettism on Ananda Marga - accepted due to its positive contributions to 
Flindu philosophy in the modern age. 

[2:24:423] Millettism on Ancient Mystical Order Rosae Crucis - accepted due to 
philosophical explorations into various subjects including physics, biology, psychology, 
and others. 

[2:24:424] Millettism on the Anthroposophical Society and wider Anthroposophy - 
accepted despite its vague and inconspicuous aims which are designated as points of 
improvement from the perspective of the Millettarian Tradition. 

[2:24:425] Millettism on Antoinism - neutrally accepted due to the fact that this new 
religious movement doesn't attempt to change any aspects of Millettarian Philosophy as it 
targets aspects of Christianity to change which is of no concern to Millettism. 
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[2:24:426] Millettism on Bochasanwasi Akshar Purushottam Swaminarayan Sanstha 
accepted as a branch of Hindu philosophy rather than contributing to anything in a 
Millettarian sphere. 

[2:24:427] Millettism on Brahma Kumaris World Spiritual University - accepted as a branch 
of Hindu philosophy and praised for its centralisation of the role of women, but is also not 
recognising as contributing to Millettarian Philosophy 

[2:24:428] Millettism on Branch Davidians - unaccepted due to its categorisation as a cult 
and its cult-like tendencies. 

[2:24:429] Millettism on Christadelphians - neutrally accepted as a branch of Christianity, 
but is not considered to be close to the sphere of the Millettarian philosophical sphere. 

[2:24:430] Millettism on Christian Science - neutrally accepted as a branch of Christianity 
but is because its beliefs do not counter that of Millettarian Philosophy so herein we see 
the neutrality of Millettism. 

[2:24:431] Millettism on Church of Divine Science - neutrally accepted as a branch of 
Christianity in the new thought movement. 

[2:24:432] Millettism on Church of Satan - unaccepted due to its dangerous and negative 
tendencies rather than because of a serious belief in Satanic values of the church. 

[2:24:433] Millettism on the Church of Scientology - a stance of neutrality is taken as 
Scientology is considered to be an organisation rather than a religion, but the maintenance 
of relations organisationally is important. 

[2:24:434] Millettism on Discordianism - unaccepted due to its divisive tendencies. 

[2:24:435] Millettism on Family International - unaccepted due to its core beliefs and their 
disproximity to the concerns of Millettarian Philosophy. 

[2:24:436] Millettism on Iglesia ni Cristo - neutrally accepted as a branch of Christianity. 

[2:24:437] Millettism on the International Society for Krishna Consciousness - neutrally 
accepted as a branch of Hindu philosophy 

[2:24:438] Millettism on the Invitation to Life - unaccepted due to its harming tendencies 
and for its false promises of miraculous healings. 

[2:24:439] Millettism on Maha Bodhi Society - neutrally accepted as a branch of Buddhism 
and supports its ambition for the resuscitation of Buddhism in India. 
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[2:24:440] Millettism on the Nation of Islam - unaccepted due to its divisive tendencies and 
its disproximation to Millettism. 

[2:24:441] Millettism on the New Apostolic Church - neutrally accepted due to its popular 
presence in certain countries and the fact that its doctrines do not affect that of Millettarian 
Philosophy. 

[2:24:442] Millettism on The New Church - neutrally accepted due to its disproximation to 
Millettism. 

[2:24:443] Millettism on Noahidism - neutrally accepted due to its disproximation to 
Millettism. 

[2:24:444] Millettism on Peoples Temple - unaccepted due to it being a suicide cult. 

[2:24:445] Millettism on Pilgrims of Ares - unaccepted due to it being a cult. 

[2:24:446] Millettism on The Process Church - unaccepted due to its influence from 
Scientology 

[2:24:447] Millettism on Rajneesh - unaccepted due to being cultic in nature. 

[2:24:448] Millettism on Ramakrishna Mission - neutrally accepted as a branch of Hindu 
philosophy. 

[2:24:449] Millettism on Religious Science - accepted as a form of New Thought philosophy 

[2:24:450] Millettism on Sahaja Yoga - unaccepted due to being cultic in nature. 

[2:24:451] Millettism on Sathya Sai Baba - unaccepted due to holding cultic tendencies. 

[2:24:452] Millettism on Shri Ram Chandra Mission - neutrally accepted as a branch of 
Hindu philosophy yet its purpose remains unclear. 

[2:24:453] Millettism on Soka Gakkai - accepted as a Japanese new religious movement and 
a large contributor to new traditions of Buddhism in Japan. 

[2:24:454] Millettism on Sukyo Mahikari - accepted as a contributive organisation to new 
systems of thought in East Asia. 

[2:24:455] Millettism on Temple of Set - unaccepted due to its cultic tendencies. 

[2:24:456] Millettism on Tenrikyo - accepted as a Japanese new religious movement and an 
important contributor to new traditions of thought in East Asia. 
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[2:24:457] Millettism on Thelema - accepted as a form of Western esotericism and an 
important new religious movement. 

[2:24:458] Millettism on Theosophy - accepted as an important addition to esotericism and 
occultism, though it is still regarded as suspicious by the Millettarian Tradition due to its 
secretive and cultic undertones. 

[2:24:459] Millettism on Transcendental Meditation - neutrally accepted due to its 
disproximation to Millettarian philosophy and its beliefs. 

[2:24:460] Millettism on True Buddha School - neutrally accepted as a branch of Buddhism 
and as a contributor to new schools of thought in Buddhist philosophy. 

[2:24:461] Millettism on Twelve Tribes - unaccepted due to fundamentalist teachings. 

[2:24:462] Millettism on Unification Church - unaccepted due to it holding a cultic nature. 

[2:24:463] Millettism on Unitarian Universalist Association - accepted due to its acceptance 
of many different philosophies and religions. 

[2:24:464] Millettism on Unity Church - neutrally accepted as a branch of Christianity in a 
new thought tradition particularly due to its disproximation to the Millettarian sphere of 
thought. 

[2:24:465] Millettism on Universal Church of the Kingdom of God - accepted, though its 
hostility to other religions and philosophies is of concern, as well as being accused of 
corruption, illegal adoptions and movements of children, money laundering and 
charlatanism. 

[2:24:466] Millettism on Universal White Brotherhood - unaccepted due to the harmful 
effects of the doctrines of this new religious movement on the psyche of some of its 
followers and generally holds an authoritarian nature. 

[2:24:467] Millettism on The Way International - unaccepted due to its disproximation to 
Millettism. 

[2:24:468] Millettism on Word of Faith - neutrally accepted as a new Christian 
denomination due to its disproximation to the sphere of Millettarian Philosophy and its 
interests. 

[2:24:469] Millettism on World Mission Society Church of God - unaccepted due to its 
cultic tendencies. 

[2:24:470] An drastically important appendage to this discourse is the thorough address 
and contemplation of cults, as well as the differences between these and religions, and the 
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differences of both of these from philosophy so as to reaffirm Millettism's designation as 
the latter. 

[2:24:471] In this part of the discourse, many different aspects of religions, cults, ideologies, 
and philosophies will be espoused and although all should be taken as the literal stances 
and findings of the Millettarian philosophical tradition, the descriptions of these various 
groupings are somewhat cold, yet this does not pertain to any notions that the Tradition 
do not intend to associate or organisationally cooperate with members of such groups, and 
neither does this mean that members of such groups can't be adherents of The Philosophy 
of Millettism in addition. 

[2:24:472] Now that we have clarified the role and status of this end of the discourse, we 
can move on to discuss all elements of these four groupings on a metaphilosophical level 
by beginning with addressing the essential differences between each of them association 
with that which each group is closest with. 

[2:24:473] The essential difference between a cult and religion remains their distinctions in 
nature as conversion is characteristic of the latter meanwhile coercion is characteristics of 
the former. 

[2:24:474] The essential difference between religion and philosophy is that the former 
proclaims truth while the latter does not just as the Millettarian philosophical tradition 
does not ever proclaim truth, higher power connection, divine revelation, or 
transcendental knowledge. 

[2:24:475] Finally, the essential difference between philosophy and ideology remains that 
the former is the set of rudiments that found a society while the latter implements such 
rudiments, characterises a political party, and sets forth proposals for law as inspired by 
the ideological interpretation of the philosophy from which it originated. 

[2:24:476] Now that we have laid out the general and basic metaphilosophical foundations 
in relatively simple and concise terms, we can begin to delve into such issues and apply 
such ideas to The Philosophy of Millettism. 

[2:24:477] Firstly, we must explore the natures of religions and cults and their dual 
differentiations from the nature of philosophy itself to the intrinsic contrasts in how such 
subjects/groups physically manifest themselves as well as the role they play in the society 
reside; furthermore, we will also now speak of these subjects in relation to Millettism 
specifically before we return to speak about them in general sense. 

[2:24:478] One of the main differences between Millettism and a religion or cult is that 
Millettism, as a philosophy, does not provide all the answers nor does it claim to provide 
all the answers, but instead provides the tools to gain a better understanding of some of 
the questions which a person must then explore for themselves. 
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[2:24:479] One need only study The Philosophy of Millettism for a short time to realise its 
inherent differences from religions and cults which is demonstrated by its core nature in 
providing the tools to achieve the answers rather than espousing unchangeable, stationary, 
and doctrinal answers. 

[2:24:480] This is considered to be the centralmost differentiation between Millettism, as a 
philosophy, and other religions and cults; their core natures are obviously and 
prominently different from one another. 

[2:24:481] Of course, there is an interpretation from the application of such tools 
themselves, and this is what we refer to as the Millettarian Tradition for that is supposed 
to be the official Millettarian viewpoint of such topics to which the apparatuses are 
applied. 

[2:24:482] Millettism and religions/cults; the former provides the instruments with an 
interpretation of their application but leaves adherents to come to their own conclusions 
under the auspices of The Philosophy while the latter provides a series of answers through 
the interpretation of scripture with such answers proclaimed as absolute and ultimate 
truth and often, divine revelation. 

[2:24:483] Cult and religions are defined from philosophies by the very fact that the two 
formers are based upon proclamations, typically by individuals or groups saying they 
have received revelations from God, or some other divine being such as an angel, or they 
proclaim to have visions or knowledge of God that no else can have therefore we see the 
central importance of proclamations to the nature of religions and cults which is not a 
characteristic of philosophies. 

[2:24:484] We can therefore confidently state that the main element of cults and religions 
are proclamations while philosophies are based upon instruments, guiding ideas and the 
practice of locating notions, ideas, and theories in order to formulate them into temporary 
conclusions. 

[2:24:485] The term of temporary conclusions may seem like an oxymoronic term, but the 
designation of temporary conclusions is of extreme importance to philosophy, as both the 
Millettarian Tradition and the Philosophical Spirit maintain that there no such things as 
permanent conclusions in philosophy due to philosophy's own nature. 

[2:24:486] There exists an inherent superiority for people within cults and religions as they 
believe they hold the ultimate truth and therefore, there fundamentally exists an us versus 
them attitude to outsiders which is non-existent in the realm of philosophy for the border 
between adherents and non-adherents is not thickened by initiation, divine revelation, 
ultimate truth, and ritual as are characterised by both religions and cults. 
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[2:24:487] Philosophy is primarily based upon subjectivity as we have aforealluded, which 
makes it a partially relativistic group depending on the preference of the adherents in 
heeding the interpretation of the Millettarian Tradition. 

[2:24:488] Meanwhile, religions and cults are formed upon the premise of both doctrine 
and selectivity, the former of which lays down the credence while the latter, as working in 
conjunction with the former, makes a selection of doctrine according to narrative and those 
elements which are not included within the selection are not subject to obligatory belief. 

[2:24:489] We must also briefly outline the differences between cults and religions, of 
which there are many, but the prominentmost of these is that cults do not reveal what their 
beliefs are initially; the unfolding mystery is one of the most important characteristics of a 
cult as distinguished from a religion. 

[2:24:490] It is one of the core natures of cults that they hold hidden agendas for their 
adherents; essentially, the organisation that manages the cult has a controlling functions 
over its adherents in a more concentrated way than that of religions. 

[2:24:491] It is the stance of Millettarian Philosophy as a whole that all pre-Millettarian and 
non-Millettarian forms of astrology were and still remain a religion primarily because of 
the divinatory powers associated with astrological belief and practice. 

[2:24:492] Astrology in its pre-Millettarian and non-Millettarian forms is also considered to 
be a religion in order to further define it from Millettarian contributions and versions of 
astrological belief and practice, typically because the two are expected to be syncretised 
which Millettarian Philosophy does not hold control over. 

[2:24:493] Further to this, it is important to note the main difference between non- 
Millettarian and Millettarian contributions to astrology, of which the latter does not hold 
proclamations of divination. 

[2:24:494] It is the imnemnic function of The Cosmos that the constellation will move in a 
million years time and therefore Millettism does not consider constellations to be entities 
of divination for their origins exist from the imaginations of humanity and therefore, it is 
the divination element of non-Millettarian astrology that Millettism disagrees with; this 
notion proves to us that we must always look towards the origination of something in 
order to differentiate whether it from direct divinity, or from some other origination. 

[2:24:495] By this notion, furthermore we can relate it to the wider discussion about The 
Philosophy of Millettism and religions / cults due to the fact that the former admits and 
accepts its origination from the mind of human being with no divinatory connection while 
the latter groups either claim, or are fundamentally premised upon the idea that their 
founders are somehow connected to a divine revelation and so their founding system of 
thought originates from divinity. 


959 



[2:24:496] Furtherso, on the topic of astrology, such astrological signs are not given the 
gravity by Millettarian Philosophy that astrologers themselves grant the practice. 

[2:24:497] It is considered to be an entertaining hobby the essence of which Millettism 
identifies with because of its astronomical and cosmic theme, but it is not to be considered 
a source of actual divination. 

[2:24:498] The Philosophy of Millettism looks to the stars for philosophical guidance to be 
inspired by The Cosmos, but astrologers look to the constellations, which are manmade 
interpretations of the patterns of the stars themselves for the purposes of divinising; it 
remains important to note the differences in origin from constellations and stars, the 
former of which origins with humanity while the latter is cosmical and holds direct 
divinity by the beliefs of the Millettarian Tradition. 

[2:24:499] Astrologies are generalisations and they involve one person telling another 
person who they are and what they are like which is considered wrong by Millettarian 
Philosophy due to the superior positions of influence that astrologers place themselves 
within which demonstrates the indivinity, impurity, and general insincerity of such 
practices. 

[2:24:500] Millettism identifies with the celestial, astronomical, and cosmic essence of 
astrology and the focuses of the subject, but disagrees with the notion of celestial 
divination as divination is a religious trait, not a philosophical one. 

[2:24:501] Millettism also believes that the divination of constellations by humans is a 
distortion and distraction of the true divinical essences of the stars and other cosmical 
progeny and phenomena, such as the stellar and planetary movements. 

[2:24:502] Before we move on to some final few topics regarding the categories of 
philosophical and religious peoples, as well as the Millettarian Tradition's approaches to 
discrimination of philosophy and other related topics, we must first address the various 
commonalities and dissimilarities between philosophies and religions / cults so as to 
formulate a clear chasm between the two, yet also acknowledging the several bridges that 
link them together. 

[2:24:503] But before we begin, this notion holds something of importance for us to quickly 
address as despite the fact that the Millettarian philosophical tradition has repeatedly and 
solemnly distinguished philosophy from religions and cults, it also acknowledges and 
accepts the many similarities found between them. 

[2:24:504] There does remain an inherent set of link between philosophies and religions as 
the latter did origin and was inspired by the former, as were all other subjects for the 
Millettarian Tradition maintains the appellation of philosophy as The First Subject. 
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[2:24:505] Philosophies and religions perhaps do hold similar functions for people all over 
the world in their searches for answers and truth and meaning as well as the wider human 
need for the exploration of ideas, but it must always be maintained that religions remain 
distinguished from philosophies by their core natures as has been outlined in this 
discourse, as we will now reaffirm by addressing some of the most prominent of 
dissimilarities, as well as acknowledging the several commonalities between them. 

[2:24:506] First we begin with the commonalities between philosophies and religions / 
cults, the prominent most element of which is the use of symbols for conveying meanings, 
representing allegories, as well as for depicting beliefs and concepts. 

[2:24:507] The second of the commonalities is the fact that both of these groupings provide 
concepts, ideas, and theories and even though some elements of Millettarian Philosophy 
are based upon belief, the entirety of Millettarian Philosophy is not based upon this while 
both religions and cults are dependent upon the notions of belief and faith, yet philosophy 
is not dependent upon this to continue to function. 

[2:24:508] Despite the distinct dissimilarities in the answers given to questions by both 
philosophies and religions, there does exist a similarity in the general questions asked by 
both the former and the latter, though the specialty disciplines that religions and 
philosophies contemplate are of immense different, such as the focus on religion on 
disciplines such as soteriology and hamartiology while philosophy focuses on cosmology 
and ontology. 

[2:24:509] Another of similarity between philosophies and religions, especially so when 
Millettism is compared with religions is the existence of feelings of awe and mystery 
within Millettism similar to some religious aspects, such as cosmic devotions and personal 
inspirations as Millettarian philosophical and occurrological practices. 

[2:24:510] The fact that religion and philosophy are distinct does not mean that they are 
entirely separate as has been aforementioned in The Omnidoxy; they both address some of 
the same issues and it is therefore not uncommon for a person to be engaged in both 
religious study and philosophical study simultaneously. 

[2:24:511] Religions and cults share distinct terminologies according to the appellations of 
their concepts, beliefs, major figures, denominations and other prominent elements and 
this is not dissimilar to Millettarian Philosophy, which has been particularly prolific in the 
construction of its own distinct terminology for it considers the development of 
nomenclature not to be exclusive to religions as all other subjects share such practices. 

[2:24:512] Another aspect of religions that Millettism, as a philosophy, does share is the 
measurement of the number of adherents associated with The Philosophy and this practice 
is conducted within The Philosophy of Millettism due to the fact that it remains an 
organised philosophy, meaning that its role in society is of metaphilosophical concern and 
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therefore the number of people whom express adherence to its philosophy are considered 
to be important statistics to keep updating. 

[2:24:513] In the context of Millettarian Philosophy, the term that is henceforth known as 
assertancy is described as the measurement of the attention that The Philosophy of 
Millettism receives from the public in a general sense, whether from adherents or non¬ 
adherents, critics or adorers, and therefore assertancy is not to be confused with the level 
of philosophical adherence in a particular country or region. 

[2:24:514] We have now covered the several similarities between philosophy (Millettism 
specifically in parts) and religions, however we must now move on to discuss the many 
dissimilarities between philosophy (as well as Millettism specifically) and religions, which 
is of particular importance to penetrate and solidify for Millettarian Philosophy. 

[2:24:515] One of the primary difference between philosophy and religion in general is the 
absence of the proclamations of truth from the former while such proclamations are not 
only practised, but are essential to the latter. 

[2:24:516] Further a distinct reliance on faith is characteristic of religion to sustain the 
proclamations at the heart of the religious tradition which has in turn lead to the exclusion 
of reason from religion by normalising miracles, faith-based divinations, revelations, as 
well as supernatural phenomena associated with the founder(s) and later the saints of 
such religious traditions. 

[2:24:517] Millettarian Philosophy sees no particular problem in this characterisation of 
religion, but it maintains that the centrality of truth proclamation, faith-based rationality, 
and divinatory supernaturalism remain prominent elements of all religious traditions, and 
therefore must remain at the main creators of the chasm between philosophy and religion. 

[2:24:518] To add a further element to these central dividers of philosophy and religion, it 
is another of characteristic of religion to hold a defiance against logic and rationality in 
relation to its scriptural interpretations and doctrine with the justification of belief in such 
illogicalities manifested as divine revelation, divinatory power, human inferiority of 
understanding and the promise of salvation in belief. 

[2:24:519] In contrast, logic and rationality must remain as the central pillars of philosophy 
and will so forevermore, especially in the Millettarian philosophical tradition. 

[2:24:520] However, the Millettarian Tradition maintains that not elements within 
philosophy need be proven to be real for a concept remains exactly that; an abstract notion 
expounded by the mind that needn't be true, needn't be real, and needn't be false, yet the 
Millettarian Tradition maintains that the most important aspect is that it must be 
contemplated and later debated. 
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[2:24:521] To clarify, philosophy doesn't need to be only concerned or only accepting of 
that which is materially existent, but instead it should be concerned with the stages of 
notion that thinkers have engaged with to come to their formulated conclusions or ideas. 

[2:24:522] Therefore, the principle aspect of philosophy is not only to believe in that which 
we can see or prove, but believe in that which has been logically or rationally concluded 
through logical and rational stages of notion, and therefore not only in that which has been 
logically or rationally proven for the Millettarian Tradition maintains that belief remains 
an important component of philosophy which it argues has been undermined by past 
traditions, and thus, it establishes the discipline of study of positology which shall remain 
dedicated to the philosophical contemplation and debate about the nature of belief and its 
role in and relationship with philosophy 

[2:24:523] The common religious counterargument is known as divine transcendence 
which is encapsulated by the notion that divinatory events, persons, and beliefs are 
transcendent of logic and rationality for these algorithms are of human origin. 

[2:24:524] This is something that the Millettarian Tradition is expected to grapple with as it 
attempts to satisfy the argument of divine transcendence while also accepting that both 
logic and rationality are of human origination and therefore cannot be entirely trusted due 
to their auspices reaching only as far as the human mind can think, perceive, and 
experiment. 

[2:24:525] In this, we strike at the heart of the metaphilosophical differences in how the 
Millettarian philosophical tradition approaches contemplation of philosophy because in 
this tradition, logic and rationality are not supremised as has been the case for centuries of 
philosophical tradition. 

[2:24:526] Instead, the Millettarian philosophical tradition welcomes syncretism of logic 
and rationality with belief and transcendence which is perhaps the greatest characteristic 
of Millettarian Philosophy from all other traditions of philosophy while also being one of 
the greatest deviations of the Millettarian philosophical tradition from the foundational 
rules of philosophical practice. 

[2:24:527] The Millettarian Tradition recognises the faults and shortcomings both in logic 
and rationality as well as belief and transcendence, but successfully syncretises them in the 
hope of creating a superior hybrid that is able to satisfy the masses, as well as the 
academics that study and criticise it for philosophy has failed in former sense while 
religion has failed in the latter. 

[2:24:528] Returning to our discussion of dissimilarities, philosophy is expected to be most 
commonly characterised by the Millettarian Tradition as being the provider of instruments 
to achieve understanding rather than being told the doctrines to understood by the 
masses; the former allows people to come to their own conclusions through their own 
explorations (philosophical relativism) while the latter depends upon people being taught 
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the doctrine, to hold faith in it, and to attempt to understand it as a divine narrative of 
truth that is not to be augmented, not to be changed, challenged, opposed, or reorganised; 
by this notion of dissimilarity, we see two distinctly different natures wherein philosophy 
remains in constant motion, religion remains stationary 

[2:24:529] Another important dissimilarity between philosophy and religion are the 
differences in approaching the formulations of answers to common questions for the 
former while refer to logic and rationality inspired by imagination, debate, argumentation, 
and reason while the latter refers to the words of sacred scripture, divine providence, 
god's sovereignty, and divine revelation; perhaps there exists no clearer demonstration of 
the differences between philosophy and religion than by this notion. 

[2:24:530] Of equal importance to the differences between philosophy and religion is not 
just that of a conceptual level, but also that of a physical and practical level manifested by 
the notion that religion holds rituals at their core to demonstrate faith while philosophy 
does not accept any form of ritual within it its auspices, especially so in the Millettarian 
Tradition, though accusations of ritual practice is expected to come by critics of the 
Tradition. 

[2:24:531] Despite such criticisms, the Millettarian Tradition maintains that all its 
occurrological activities are founded as philosophical activities, are not obligatory to 
adherence, are not necessarily to be conducted according to a prescribed order, and are not 
considered sacred as sacredness is non-existent within the auspices of philosophy 
generally, but also in Millettarian Philosophy specifically. 

[2:24:532] As has been aforementioned, both philosophy and religion wish to attain truth, 
but the latter proclaims it while the former provides the tools for each individual to 
achieve it until the revelations of truth change again through the development, 
introduction, and establishment of new ideas which philosophy embraces while religion 
typically does not. 

[2:24:533] Philosophy is also characterised by its decentralisation from the notions and 
beliefs in a deity meanwhile, of course, one of the centralmost elements of all major 
religions are their claims of divine revelation, deity worship, divine providence, as well as 
the will, sovereignty, and authority of a deity, which are all foreign, thought not totally 
non-existence to philosophy. 

[2:24:534] An important aspect of both religions and philosophies, which should be 
considered a commonality of them, is the centrality given to the texts and works of 
literature associated with their development and later, their establishment as systems of 
thought and belief. 

[2:24:535] Although, within this commonality, we find a dissimilarity as the nature of the 
literatures of philosophy and religion are intrinsically different from one another as the 
latter's literature is to be taken by faith and the majesty of a deity while the former's 
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literature are to be taken as ever-evolving documents as part of motional ism, as well as 
documents that are not divinely inspired nor are they infallible, but they are nevertheless 
logical, rational, useful, and fundamental to certain approaches to understanding. 

[2:24:536] The work of philosophy is also of difference from the work of religion which can 
be seen in philosophies as based on rational arguments and although those arguments 
may not always be proven valid or successful, but it is this effort to see argument which 
differentiates their work from religion. 

[2:24:537] Oppositely, in the works of religion, and even in religious philosophy, reasoned 
arguments are ultimately traced back to some basic faith in god, gods, or religious 
principles which have been discovered in some divine revelation or miraculous event and 
due to the very divine and pure nature of religion as it proclaims, the infallibility of 
religious doctrine cannot be allowed for that would negate the divinity of the religion and 
its beliefs, but in following such notions of infallibility, the possibility of argument and 
opposition from within the religion is naturally extinguished. 

[2:24:538] Perhaps one of the most distinguishing factors between philosophy and religion 
is the absence of sacredness in philosophy both as a concept and a physical manifestation, 
and although there are renditions and buildings of importance in The Philosophy of 
Millettism, these are not provided with divinatory or sacred functions as they are in a 
religious context. 

[2:24:539] As an appendage to the previous notion, many religions teach adherents to 
revere sacred scriptures meanwhile in a philosophy, especially so in the context of 
Millettarian Philosophy, there are no obligations or even any encouragements to revere 
The Grand Centrality or anything else within it despite it being the founding work of 
Millettarian Philosophy; in this simple example, we see another inherent difference 
between philosophy and religion. 

[2:24:540] The majority of religions tend to include some sort of belief in what can only be 
described as the "miraculous" — events which either defy normative explanation or 
which are, in principle, exist outside the boundaries of what should occur in The Cosmos, 
meanwhile philosophy does not require this sort of belief and if any elements of 
Millettarian Philosophy can be described as bordering on the supernatural, these only 
exist in a conceptual sense rather than a rationalised or existentially justified sense. 

[2:24:541] It remains true that miracles do not play a major role in every religious or cultic 
tradition, yet they also do equally remain a common feature of religious traditions while 
they are non-existent in philosophical traditions which proves itself as another 
differentiating factor between religion and philosophy. 

[2:24:542] Now that we have affirmed and reaffirmed the many differences between the 
nature of philosophy and that of religion we can begin to differentiate between people that 
identify within these groups through the creation of new terms. 
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[2:24:543] Firstly, a religious person that isn't philosophical can be henceforth either 
described as an acapacitant, discapacitant, or simply aphilosophical. 

[2:24:544] Meanwhile, a philosophical that isn't religious, so oppositely to the former, can 
either be described as a capacitant, a philocitant, or simply irreligious, which is a word 
that holds a markedly different definition within a Millettarian context. 

[2:24:545] Lastly, a person who is aligned with both a religion and philosophy is to be 
henceforth known as a multicap acitant, or a simacitant. 

[2:24:546] There is a term that is herein introduced that is to be henceforth known as 
capacitancy which measures the extent to which a person fills their life with philosophical 
and religious association, study, and contemplation; the greater the amount of time a 
person devotes themselves to a religion or a philosophy or both raises the level of their 
capacitancy. 

[2:24:547] The associated belief orientation with the capacitancy, both as a measurement 
and as a concept, is that which is known as capacitism, as followed by capacitists, and 
encapsulates the belief that the goal of all Millettarians and all those whom hold an 
interest in philosophy should be the maximisation of their capacitancy to raise it to its 
highest level. 

[2:24:548] Capacitists maintain that the prioritisation of not only raising, but maximising 
one's capacitancy should be adhered to by all whom follow The Philosophy of Millettism 
for they understand the accumulation of knowledge, understanding, ability, and the 
fullness of philosophical and religious experience. 

[2:24:549] We now move away from the nature of philosophy and religion, as well as the 
role and measurement of capacitancy so that we can focus upon that which shall be 
henceforth known as nondiscriminationism. 

[2:24:550] Discriminationism encompasses the idea that philosophy can be discriminated 
against because it's nature rests upon opinions and the posing of questions so the 
imposition of discrimination laws is counterintuitive to the nature and purpose of 
philosophy. 

[2:24:551] Furthermore, this can be considered another difference between philosophy and 
religion as it stems from the notion that religion is sacred while philosophy is not and it 
does not and shall never claim to be so. 

[2:24:552] The advocation of discriminationism is part of the practical elements of 
philosophy and its role in society as something that shouldn't be untouchable as religion 
orients itself, but philosophy orients itself as something that is not only touchable, but 
mouldable and changeable and embraces its nature of variability. 
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[2:24:553] One of the most important metaphilosophical questions that is posed within this 
discourse is that of whether The Philosophy of Millettism is a communal or an individual 
philosophy? 

[2:24:554] To address this, we herein establish denism which relates to the communal 
aspects of a philosophy, or the orientation of a philosophy towards being communal, and 
especism which holds an orientation towards establishing a philosophy according to 
individuality and individual practice. 

[2:24:555] Denists look towards the communal aspects of Millettarian Philosophy, 
especially within The Philosophy of Millettism and includes public stargazing activities, 
debates, shared contemplation, casual argumentation, and all other public and shared 
occurrological activities. 

[2:24:556] Alternatively, especism points towards the individual aspects of Millettarian 
Philosophy such as personal inspirations, contemplation, individual occurrological 
activities, and cosmic devotion rather than the communal aspects and prioritises these as 
the most important elements in understanding the nature of Millettism and following its 
philosophy properly. 

[2:24:557] However, the view of the Millettarian Tradition is that The Philosophy of 
Millettism is two thirds especistic and one third denistic because even though there are 
individual elements at the core of Millettism, the communal aspects of The Philosophy 
outnumber the individual aspects. 

[2:24:558] Therefore, The Philosophy of Millettism can be described as a majoratively 
communal philosophy according to the Millettarian Tradition, but this points to a wider 
and more generalised discussion about the nature of philosophy itself and whether it 
remains communal or individual? 

[2:24:559] The Millettarian Tradition considers its stance towards The Philosophy of 
Millettism in this regard to also resonate with general philosophy whereby two thirds of 
philosophy is communal while one third remains individual, and therefore philosophy as 
a subject can be described as majoratively communal with individualistic undertones. 

[2:24:560] However, the Millettarian Tradition also points out the interconnectedness of 
denism and especism as forming communality and individuality respectively with 
reference to philosophy as the former often exists as the necessary precursor to the latter 
while both equally complement each other thus the Tradition sees the value in both 
approaches to philosophical study and practice. 

[2:24:561] We will now begin to end this discourse regarding the reiteration of the 
Millettarian cultural and societal identity, especially so to contrast it with other traditions 
and identities. 
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[2:24:562] The Millettarian cultural and societal identity remains supportive of the equal 
role and rights of women in a society, as well as in a household in relation to men whom 
assume deciding roles in some households in other traditions and identities. 

[2:24:563] Further to this, the promulgation of women's equal and defined role in society is 
to be prioritised while the second element of Millettarian cultural identity is the 
acceptance of LGBTQ peoples and their rights, but not their lionisation; not because such 
peoples should be segregated and certainly not vilified but in order to avoid the creation 
of stereotypes of that community, or to indirectly distort or oversimplify the journey of the 
people within that community 

[2:24:564] Millettarian cultural identity also advocates for The Five Freedoms which 
include The Freedom of Movement, The Freedom of Belief, The Freedom of Lawful 
Action, The Freedom of Debate and The Freedom of Public Opposition 

[2:24:565] The second to last element of the Millettarian cultural identity is that of 
monogamy as monism is central to many aspects of Millettarian societal function, as is 
seen in the mononymous structure of Millettarian names as well as the belief that a person 
should only be married to one person at a time. 

[2:24:566] Finally, and linking the third element is how the Millettarian cultural identity 
prioritises freedom from oneself both bodily, mentally, and philosophically, as well as 
freedom from others and the world surrounding oneself. 

[2:24:567] The Millettarian philosophical tradition considers these elements to be central to 
its principles with regards to many of the social issues corrupting current societies and 
intends to implement these principles to formulate the ideal Millettarian Society. 


The Origineity of Millettism 

[2:25:1] The origin of something, whether it be abstract or physical, holds an immense 
amount of importance for how it is perceived, how it interacts with the world and its 
counterparts, how it presents itself, and how, especially if its abstract, it is to be interpreted 
by others and for this reason, the Millettarian Tradition herein establishes the concept of 
origineity. 

[2:25:2] Origineity is formed to address the nature of the origins of The Philosophy of 
Millettism and may, in a non-Millettarian context, be applied to other philosophies, a 
religion, an ideology, or some other system of thought in order to derive the nature and 
circumstances in which such traditions originated. 

[2:25:3] Therefore, origineity can be defined as a method of deriving meanings and 
purpose about The Philosophy of Millettism and is primarily concerned with the nature of 
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The Omnidoxy as a single book to which Millettarians derive the majority of their ideas 
from regarding Millettism; for this reason, it isn't wrong to include origineity as concept 
within the disciplines of centralitology and omnidoxicology. 

[2:25:4] There are two major derivations of origineity including monogeneity and 
polygeneity which the majority of religions, philosophies, and ideologies are expected to 
fall into. 

[2:25:5] The state of monogeneity, a monogenous system of thought, or a system of 
thought that adheres to monogenism is characterised as originating from a single book 
and continues to make reference to that single book, or only recognises the authority of 
that single book in its system of thought. 

[2:25:6] Monogenesis could be described as a characteristic of The Philosophy of Millettism 
due to its focus on The Grand Centrality, however, as we shall witness later in this 
discourse, this may not be an all-encompassing argument. 

[2:25:7] The process that is henceforth known as monogenisation refers to the instance in 
which a system of thought narrows the selection of books that are to hold official 
authority, and can therefore be quoted from to justify notions, thus becoming monogenous 
in its orientation. 

[2:25:8] For a system of thought to monogenise itself should not be seen as an effort to 
move towards fundamentalism, nor should it be considered to narrow the abilities of the 
thought system to be accepting of new traditions of thought within its system. 

[2:25:9] Instead, the process of monogenisation is conducted in order to streamline the 
authorisation given to texts within the system of thought so as to restrict the extent to 
which other books are able to influence the thought system. 

[2:25:10] The second of the major derivations of origineity is that which is henceforth 
known as polygenesis; a religion, philosophy, ideology, or other system of thought that is 
described as being polygenous originates from a group of books rather than one and 
continues to make reference to that group of books, or does not recognise the authority of 
one single book. 

[2:25:11] Polygeneity, as a state or fact of a system of thought, is more stereotypical of 
philosophical traditions that have developed over the course of centuries and by multiple 
individuals rather than a single person, however, a monogenous system of thought may 
also have been created by a multitude of people contributing to the writings of a single 
text, the Christian tradition of the Bible for example. 

[2:25:12] Polygenism does not necessarily take away from the authorities of particular 
texts, but instead allows for other texts to be prioritised or used as subjects for justification. 
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[2:25:13] Polygenistic instances are criticised by the notion that allowing multiple books to 
hold the same authority within a system of thought opens that system up to fragmentation 
as such books may hold conflicting or a least contradictory messages; the monogenistic 
approach superiorises itself by the notion that traditions that follow monogenism hold a 
more unified message than those of a polygenous nature. 

[2:25:14] The process of polygenising, or polygenisation refers to the instance in which a 
system of thought opens itself to a group of authorised books to determine itself rather 
than a single book and is therefore the direct opposite to the process of monogenisation. 

[2:25:15] Now that we have addressed the two major forms of origineity we come to its 
lesser forms which include ambigenism and omnigenism, as characterised by the instances 
of ambigeneity and omnigeneity respectively 

[2:25:16] An ambigenous system of thought can be described as the instance in which the 
origination of a system of thought remains unknown, or the original work, or the 
founding work of the tradition is ambiguous typically due to the long history of the 
system and the scant amount of available records during the time of its founding. 

[2:25:17] Ambigenesis is not considered to undermine the system of thought in any way 
and is expected to be rarer in present times due to ambigeneity being characteristic of 
older traditions of thought, however, modern systems could be ambigenous through the 
anonymisation of its author, or the purposeful ambiguation of its origins, either for 
genuine or for inauthentic reasons. 

[2:25:18] The final derivation of origineity that must address in this discourse is that which 
is to be known as omnigenism which relates to the instance in which a religion holds no 
instructions about which book or text holds authority and welcomes the introduction of 
new texts without any specificity on which books are to be used to justify beliefs and 
which are not. 

[2:25:19] Omnigeneity, or omnigenesis is seen to be more aligned with the Philosophical 
Spirit than any other forms of origineity, and therefore more characteristic of a philosophy 
rather than of a religion or ideology. 

[2:25:20] This is because to be omnigenous is to accept all contributions to the system of 
thought as positive contributions as long as they are based upon reasoned argument as the 
singular requirement for proper philosophisation. 

[2:25:21] The openness of omnigenous may be criticised as allowing different people to 
distort the message of the founding work, but as a counter-argument, it can be notionised 
that just because one person contributions to a system of thought and deviates from the 
original approach does not mean that the original approach is cancelled out by default. 
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[2:25:22] Now that we have address all the different aspects of origineity, we must 
properly designate The Philosophy of Millettism and explore the nature of its own 
origineity which remains the central purpose of this discourse beyond the introduction of 
several new terms. 

[2:25:23] By the present nature of The Philosophy of Millettism, meaning during the period 
of its founding and during the writing of The Grand Centrality, it can be described as a 
monogenous philosophy as it only ascribes itself to and justifies itself upon the writings 
within The Grand Centrality, especially as being founded upon the words within The 
Omnidoxy. 

[2:25:24] Despite the accuracy of this designation, it must also be said that The Philosophy 
of Millettism holds the potential and the essence to become omnigenous through the 
process introduced herein as omnigenisation. 

[2:25:25] This is only expected to happen after the spread of The Philosophy throughout 
the people groups and nations of The Earth and beyond and due to the alignment of 
Millettism with the Philosophical Spirit, there stands no reason to suggest that The 
Philosophy of Millettism will not one day be omnigenistic in its approach. 

[2:25:26] However, in the earliest days of its history, it is expected to remain monogenous 
and therefore to only use The Grand Centrality and the books, documents, and statements 
within which as justifications for arguments, as well as sources for knowledge about 
Millettarian Philosophy. 


The Appropriate Etiquette, Practice & Approach Towards 
Philosophical Debate & Argumentation 
(Approaches to Argumentational Exchange 
& Argument Theory) 

[2:26:1] The centrality of the mastering of the practice of argumentation, which is 
considered to be a form of art by the Millettarian Tradition, can be found throughout 
Millettarian Philosophy as an integral element to keeping alignment with the 
Philosophical Spirit. 

[2:26:2] To that end, there are expected to be a number of approaches to argumentation 
will develop over the course of its introduction and dissemination as something that is to 
be practised and mastered and shall form the foundations of Argumentational Exchange 
which is the practical form of argumentation and Argument Theory which is obviously the 
theoretical form of argumentation. 
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[2:26:3] In this discourse, there will be two main derivations of argumentational approach 
that all other derivations are expected to owe their originations to; these two primary 
derivations are henceforth known as confrontationalism and non-confrontationalism. 

[2:26:4] The former centres itself as the belief orientation holding that The Philosophy of 
Millettism and its philosophers should remain assertive, decisive, and confident in the face 
of argumentations with opposing parties. This approach is also known as indominable 
exchange and is one of the products of indominism. 

[2:26:5] Meanwhile, the latter is the belief orientation holding that philosophers of the 
Millettarian philosophical tradition and The Philosophy of Millettism should remain calm 
and diplomatic in their argumentations with opposing parties. This approach is also 
known as dominable exchange and is one of the products of dominism. 

[2:26:6] By the brief introduction of confrontationalism and non-confrontationalism, we see 
how their fundamentalities are used to structure argumentation into that which is 
confrontational and that which is non-confrontational; it is important to clarify that the 
former of these does not mean to suggest any type of violence is permitted by 
confrontationalists, but instead it is supportive of a more steadfast, affirmed, and assertive 
character of argumentation rather than a more passive, submissive, and accepting nature. 

[2:26:7] All post-omnidoxical argumentational exchanges are to be categorised as fitting 
within one of these primary derivations and any that do not fit within one of these, or 
refuse to be categorised in such a way are to be known as deviants, and are categorised 
within deviantism as the third, yet lesser form of argumentational exchange classification 
introduced herein this discourse. 

[2:26:8] This discourse has been purposefully brief in outlining argumentational exchanges 
as the Millettarian Tradition expects Millettarian philosophers, trilettants, and even 
dilettants to formulate their own methods and styles in approaching argumentation which 
will inevitably develop over the course of argumentation's popularity as something to 
practise and master. 


Impositionism & Sophogeny 

[2:27:1] The assignment of these two new terms to the rubral of this discourse pertains to 
the central elements of discussion in this discourse which again, like many other 
discourses in this sanitological disquisition, is premised on metaphilosophical 
contemplations. 

[2:27:2] Both impositionism and sophogeny, also known as sophogenism, form a 
metaphilosophical dichotomy which concerns itself with the fundamental purpose of 
philosophical ideation and discourse. 
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[2:27:3] Firstly, that which shall henceforth be known as impositionism maintains the belief 
that the purpose of philosophical ideation and debate is centred on the imposition of one's 
ideas on others through persuasion by notions of rationality proof, belief, and observation. 

[2:27:4] Therefore, impositionism holds that the spread of philosophical ideas is or should 
be the primary form of purpose to philosophers and philosophies alike, thus aligning itself 
with a promulgationist orientation; impositionists are therefore in direct contrast to 
sophogenists, thus forming the Imposite-Sophogenic Dichotomy 

[2:27:5] In the Millettarian philosophical tradition, that which is termed as sophogeny is 
considered a practice that is to be mastered which involves the creation of fully formed 
ideas that are able to withstand rational criticism. 

[2:27:6] Meanwhile, the belief orientation that stretches beyond this practice is to be 
henceforth known as sophogenism which holds that the superior, proper, and right (thus 
including an ethical element) form of philosophical ideation and the purpose of 
philosophy rests in the creation of ideas itself rather than the imposition of ideas. 

[2:27:7] Sophogenists hold that simply the creation of ideas is the purpose of philosophy 
and what is done with those ideas and how those ideas manifest in the world is a product 
of organised philosophy, politics, religion, sociology, and ideology rather than philosophy 
itself. 

[2:27:8] The Millettarian Tradition maintains that the practice of sophogeny and the belief 
orientation of sophogenism are the correct metaphilosophical position for the Millettarian 
philosophical tradition to align itself with. 

[2:27:9] This is held because of the focus on the creation of ideas, which is what sophogeny 
essentially expounds, will inevitably lead to the interpretation and implementation of such 
ideas in the world on people, organisations, and governments through debate, social 
revolution, and political shifts which therefore manifests itself as the imposition of ideas. 

[2:27:10] The Millettarian Tradition therefore espouses the notion that philosophical ideas 
inevitably lead to imposition, but the subject of this discourse pertains to how such ideas 
reach such an impositional state, whether by direct or indirect means, the latter of which is 
found in sophogeny while the former of which is found in impositionism. 

[2:27:11] In conclusion, the Millettarian Tradition can be considered sophogenic by its 
nature, though impositionist by its eventual manner, or in terms of the realistic 
occurrences made between philosophical ideations. 
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The Importance of Starlore 

[2:28:1] Starlore involves the creation and cherishing of mythical and mystological stories 
about the stars, star patterns (constellations and asterisms), cosmic progeny and 
phenomena and is classified as a branch of folklore and the Millettarian Tradition intends 
to categorise it as the main branch of Millettarian Folklore; it is important to note that 
starlore is not given the gravity of being rational as it is purely mystological in nature and 
therefore does not influence the logic of The Philosophy of Millettism itself, but is expected 
to influence the practices and ideas of individual followers. 

[2:28:2] Starloring bases all of its stories and mystological beliefs upon the stars, their 
movements, their patterns, as well as other cosmic progeny and phenomena, yet it should 
not classified as a branch of astrology as its stories and mystologies are not used for 
divination. 

[2:28:3] Some may not see the proximity between philosophers and starlorers but the 
Millettarian Tradition does see this closeness as starloring has a strong influence over our 
foundational beliefs with regards to The Cosmos; despite the mystological and 
mythological foundations of such starloring narratives, the allegories that exist beyond 
such stories are important to the overall culture, philosophy, and the role of The Cosmos. 

[2:28:4] Starloring involves the creation of mythological and mystological stories in 
relation to The Cosmos and its progenies and phenomena, but also included in starlore is 
the use of such celestials to interpret doctrines or actual events in history. 

[2:28:5] Starlore has a very long history and it is this that the Millettarian Tradition 
cherishes and the fact that it has been practiced by almost every culture in recorded 
history demonstrates the current of cosmocentricity that has existed at the heart of human 
civilisation since the dawn of our perceptual intelligence. 

[2:28:6] The Millettarian Tradition contributes the mystological aspects and narratives to 
starloring in addition to starlore's own pre-Millettarian mythologies; it is this 
philosophical dimension that the Millettarian Tradition is most notable for contributing to 
the tradition of starloring. 

[2:28:7] The practice of starloring holds a history in human culture dating as far back as 
five-thousand five-hundred years ago and was practised by prehistoric cultures with 
certain myths predating even these, the prime example of which being the Cosmic Hunt. 

[2:28:8] The Cosmic Hunt is a mythological story that has been widely disseminated 
throughout The Earth, taking main different cognate appellations according to the cultures 
and languages of the peoples it was told to and it is one of the many penchants of the 
Millettarian Tradition to preserve this myth, re-emerge it through modern promulgation, 
and formulate new myths and mysts inspired by the Cosmic Hunt. 
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[2:28:9] The story's essential premise is that a large animal is pursued by a group of 
hunters, or a single hunter after which the animal is wounded and transforms into a 
constellation, known as the mystical process of theriotranstellation. 

[2:28:10] Theriotranstellation is the mystical occurrence in which an animal transforms into 
a constellation, or some other cosmic, or cosmically related entity while 
anthropotranstellation refers to a similar occurrence, but this takes place to a human rather 
than to an animal and a general transtellation is in reference to the same occurrence, but to 
an object rather than to an animal, or a person. 

[2:28:11] Variations of the Cosmic Hunt myth have been disseminated across The Earth 
which, to the Millettarian Tradition, demonstrates the deep resonation and veneration that 
humans have always attributed to The Cosmos and its progeny and phenomena since time 
immemorial. 

[2:28:12] The Cosmic Hunt, like many of the other starlores predates the many traditions of 
thought, religion, and ideology that govern our world today, yet it is this very fact that the 
Millettarian Tradition intends to reverse by its belief in cosmocentricity. 

[2:28:13] Our ancestors saw the stars and the products of The Cosmos before any other 
divinical theories arose and although this is not to say that such divinities are not to be 
entertained with contemplation, yet instead it is to reaffirm the centrality of the stars and 
the influence they have had on the way in which human civilisation has formed and the 
way in which our systems of thought have developed. 

[2:28:14] The term that is henceforth known as hyperextrapolation encompasses the notion 
that starlores. The Cosmos, and the philosophical contemplation of cosmic progeny and 
phenomena have been at the heart of human culture, philosophy, and wonderment since 
the beginning of human perception and due to this fact, the stars should regain their 
centrality and supremacy in human civilisation as is proposed by cosmocentrism, 
especially so over all divinical, spiritual, and other premises for belief systems. 

[2:28:15] Essentially, hyperextrapolation uses the long history of starlore and human stellar 
fascination, observation, and wonderment to justify cosmocentric ideas and to prioritise 
such ideas above other aspects of thought. 

[2:28:16] Hyperextrapolationism, as a belief orientation, goes beyond this by linking The 
Philosophy of Millettism to these ancient starlores by underpinning The Philosophy as a 
rational, civilised, and organised system of thought that takes its ancestry back to such 
early wonderments. 

[2:28:17] Therefore, hyperextrapolationists believe that the origination of the essence, 
purpose, and message of Millettarian Philosophy exists in these early starlore myths and 
therefore designates the true founding of Millettarian Philosophy to be undetermined due 
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to the ambiguity of the first astral myth or starlore, yet certainly preceding all other 
organised traditions of thought and contemplation. 

[2:28:18] Suprahyperextrapolationism takes one step even further by notionising that due 
to the essence of the Millettarian Philosophy being cosmocentricity, the actual premise for 
Millettarian Philosophy rests at the creation of The Cosmos at the point and moment of 
The Big Bang. 

[2:28:19] Suprahyperextrapolationists are expected to notionise that other traditions of 
thought, whether these be religions or philosophies, hold premises that are either 
geocentric, anthropocentric, or are divinically intangible and so therefore cannot be 
measured; essentially, suprahyperextrapolation attempts to connect Millettarian 
Philosophy with that which it holds central to its beliefs and that remains to be The 
Cosmos rather than humanity itself. The Earth, or some divinical being. 

[2:28:20] The original prototype of the Cosmic Hunt myth is considered to have been 
invented at least fifteen thousand years ago for it to have diffused across the Bering land 
bridge into the Americas, thus demonstrating the immense history of stellar wonderment 
and mystical encounterments between humanity and the cosmic, both mentally and 
physically. 

[2:28:21] Millettism supports the re-emergence of the long-established myth of the Cosmic 
Hunt to become a prominent aspect of Millettarian Folklore whilst not losing the essence 
of its roots. 

[2:28:22] Therefore, in this, we see the truth of the great importance that is provided to the 
Cosmic Hunt myth in Millettarian Philosophy and the connection made between our 
modern philosophy founded herein and such an ancient myth further demonstrates the 
beliefs of hyperextrapolationism. 


Philosophical, Religious, & Ideological Territories 

[2:29:1] In the writings of The Grand Centrality, I have made a particular point about 
defining and designating, with clarity, the differences between philosophies, religions, and 
even ideologies too. 

[2:29:2] In this discourse, we are going to build upon this by discussing the various 
different topics that Millettarian Philosophy herein defines to be of philosophical, 
religious, and ideological natures in order to clarify to the world the areas that these three 
subjects do study as there still remains a large amount of illusion about what areas of 
contemplation these three subjects actually cover. 

[2:29:3] For the purposes of further distinction, each subject will be assigned it own 
territory which, in this context, encompass all the areas of study that are able to be 
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explored by different contemplators namely philosophers, theologians, and ideologists for 
their respective subjects. 

[2:29:4] These territories are expected to change over time for the subjects to which we 
refer hold a great deal of dynamicity and are therefore in constant shift pertaining to the 
historical, cultural, political, and societal circumstances. 

[2:29:5] However, these territories are designated according to a Millettarian point of view 
and at the time of the writing of The Omnidoxy, to which you can apply your own 
historical, cultural, political, and societal circumstances from your position of retrospect as 
the reader. 

[2:29:6] Before we make the designations for each of the subjects of philosophy, religion, 
and ideology and define their proper capacities of study according to their territories, we 
must first introduce some new terminology. 

[2:29:7] That which is henceforth described as uniterritorial refers to a subject that is 
designated to just one group of contemplators, characteristic of most subjects in the 
context of this discourse though it must be said that uniterritoriality does not pertain to 
any superiority with regards to the subject itself and this remains the same for 
biterritoriality and triterritoriality. 

[2:29:8] That which is henceforth described as biterritorial refers to a subject that is 
designated to two groups of contemplators, an example of which is ethics as we shall see 
later in this discourse. 

[2:29:9] That which is henceforth described as triterritorial refers to a subject that is 
designated to all three groups of contemplators, an example of which is apologetics in its 
different contexts. 

[2:29:10] That which is henceforth described as diterritorial refers to a subject that 
naturally pervades across many different topics and therefore breaks the territorial 
designations in this discourse, examples of which would be politics, law, and economics, 
each of which are also subjects in their own rights of course. 

[2:29:11] The final term that we must introduced by our designations of territories begins is 
that which is henceforth known as a divergatism and this refers to the instance in which a 
contemplator, especially in his works, deviates from the territories outlined latterly, 
examples of which can be found herein within The Omnidoxy itself. 

[2:29:12] Therefore, The Omnidoxy can be described as a divergatistic document because 
there are certain elements of The Omnidoxy that touch upon territorially religious topics, 
such as theology, and eschatology. 
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[2:29:13] Now that we have outlined some of the key terms in relation to subject territories, 
we should now begin our designation of the territories themselves and it remains only 
prudent to begin with the subject of subjects and the one that began all subjects; the 
philosophical territories are those which we will outline firstly 

[2:29:14] The philosophical territories that we will outline are split into four different 
categories including traditional territories, pre-Millettarian philoments, post-Millettarian 
philoments, and post-Millettarian territories. 

[2:29:15] We must now define what a philoment is; this is a particular type of subject to 
which philosophy is applied; the nature of the subject itself may not be philosophical, but 
a philoments looks at the philosophical aspect of that subject; these are typically 
appellated as "philosophy of [subject]". 

[2:29:16] A philomentation is a specific type of contemplation that is in direct relation to a 
philoment and is therefore defined from a philosophisation which is a contemplation in 
relation to a non-philomental topic. 

[2:29:17] A traditional territory is a philosophical subject that was formed before the 
founding of Millettarian Philosophy, examples of which are ethics, metaphysics, 
epistemology and others; these are not non-Millettarian subjects, but are instead pre- 
Millettarian. 

[2:29:18] Therefore, a pre-Millettarian philoment is the philosophy of a subject that was 
officially designated before the founding of Millettarian Philosophy and its contributions, 
which are to be known as post-Millettarian philoments; it is important to note that some 
philoments are encompassed by actual disciplines such as the philosophy of perception 
categorised within ghenology. 

[2:29:19] Something that we must also interject here before we continue on with listing the 
disciplines is the concept henceforth known as Philosophical Expansionism which relates 
to the Millettarian Tradition's goals of expanding the disciplines categorised within 
philosophy in order to further popularise the subject and to generally expand it to 
encompass a greater amount of disciplines. 

[2:29:20] See below for a list of all the traditional philosophical territories outlined by the 
Millettarian Tradition: 

- cosmology 

- ethics 

- metaphysics 

- epistemology (encompassed by contology in Millettarian philosophy and is paired with 
ethics) 

- aesthetics 

- logic 
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- axiology 

- ontology 

- metaphilosophy 

- practical philosophy 

- theoretical philosophy 

- deontology 

- mereology 

- phenomenology 

- teleology 

- social philosophy 

- legal philosophy 

[2:29:21] See below for a list of all the pre-Millettarian philoments outlined by the 
Millettarian Tradition: 

- philosophy of action 

- philosophy of art (culture, design, music, and film) 

- philosophy of colour 

- philosophy of cosmos (known as cosmic philosophy in Millettarian philosophy) 

- philosophy of dialogue 

- philosophy of education 

- philosophy of environment 

- philosophy of futility 

- philosophy of happiness 

- philosophy of healthcare 

- philosophy of history 

- philosophy of human nature 

- philosophy of humour 

- philosophy of language 

- philosophy of life 

- philosophy of literature 

- philosophy of mathematics 

- philosophy of mind 

- philosophy of perception (known as ghenology in Millettarian Philosophy and is paired 
with ontology) 

- philosophy of religion 

- philosophy of science 

- philosophy of sexuality 

- philosophy of social sciences 

- philosophy of space and time (known as durantology in Millettarian philosophy) 

- philosophy of sport 

- philosophy of technology 

- philosophy of war 
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[2:29:22] See below for a list of all the post-Millettarian philoments created and herein 
outlined by the Millettarian Tradition: 

- philosophy of conation 

- philosophy of conformation 

- philosophy of economics 

- philosophy of engineering 

- philosophy of entrepreneurship 

- philosophy of attire and fashion 

- philosophy of humanity 

- philosophy of juralism 

- philosophy of marketing 

- philosophy of identity 

- philosophy of adulthood 

- philosophy of architecture 

- philosophy of childhood 

- philosophy of civilisation 

- philosophy of media 

- philosophy of modesty 

- philosophy of money 

- philosophy of peoples 

- philosophy of sentience 

- philosophy of space exploration (known as expology in Millettarian philosophy) 

- philosophy of spacial law 

- philosophy of spacial utility (mining, industry commerce, and transportation) 

- philosophy of wealth (known as aphnology) 

- philosophy of wellbeing 

- philosophy of world 

- philosophy of writing 

[2:29:23] See below for a list of all the post-Millettarian territories created and herein 
outlined by the Millettarian Tradition: 

- omnidoxicology 

- centralitology 

- cosmic philosophy (philosophy of cosmos) (also known as compendology) 

- naology 

- tiritology 

- characterology 

- chronology/horology 

- futurology 

- methodology 

- morphology 

- somatology 

- apologetics (philosophical) 
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- maleology 

- feminology 

- sanitology (practical, numerical, and applicational forms of Millettarian Philosophy) 

- abettology (philosophy of aid and stewardship) 

- equitology (philosophy of justice and patience) 

- xentology (philosophy of ambition and enlightenment) 

- rhemnology (philosophy of advancement and also involves eschatological practices and 
notions, thus making it divergatistic ) 

- quillitology (philosophy of peace and acceptance) 

- prerology (philosophy of imagination and freedom) 

- aetiology 

- agathology 

- agriology 

- agrology 

- alethology 

- alimentology 

- aphnology 

- archology 

- aretology 

- autology 

- auxology 

- chresmology 

- ergology 

- philorology 

- hygiology 

- irenology 

- nomology 

- paedology 

- ponerology 

- ptochology 

- sophology 

- synechology 

- thanatology 

- timology 

- philosophical anthropology 

- oneirology 

- positology - study of the nature and concept of belief 

[2:29:24] See below for a list of all the religious territories herein outlined by the 
Millettarian Tradition: 

Religious Territories: 

- ethics 

- eschatology 

- biblical, koranic, talmudical hermeneutics 
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- divine providence 

- ecclesiology 

- missiology 

- pneumatology 

- soteriology 

- theological anthropology 

- theology proper (including theodicy apophatics, and cataphatics) 

- angelology 

- hamartiology 

- the nature of faith 

- the nature of grace 

- the nature of doctrine 

- predestination 

- demonology 

- christology 

- mariology 

- josephology 

- buddhology 

- islamology 

- hierology 

- martyrology 

- hagiology 

- apologetics (religious) 

[2:29:25] See below for a list of all the ideological territories herein outlined by the 
Millettarian Tradition: 

Ideological Territories: 

- forms of government 

- political philosophy 

- polity 

- policymaking 

- societal structures 

- institutions 

- economic systems 

- worldviews 

- environmentalism 

- nature of statehood 

- propaganda 

- political movements 

- state laws 

- apologetics (ideological) 


The Mancies of Millettism 
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[2:30:1] Millettarian Mysticism is a branch of pneumovology which is part of 
compendology in an omnidoxical context. 

[2:30:2] Millettarian Mysticism, including both its beliefs and its practices, is to be 
henceforth known as si derealism, followers of which are known as a sidero/siderian. 

[2:30:3] The subdiscipline within pnuemovology that deals with Millettarian Mysticism is 
henceforth known as sidereology, or siderics. 

[2:30:4] Millettarian Mysticism encompasses a vast plethora of beliefs, concepts, practices, 
and notions about the nature of The Cosmos, the sentient interactions with The Cosmos 
and its progeny and phenomena, as well as the mystical aspects of cosmic devotion, 
observance, and inspiration. 

[2:30:5] Sidereological study and contemplation is universally considered in the context of 
the Millettarian Tradition with a sense of cantication which is to regard something, or a 
subject according to metaphorical means by default and that if any deviation from this is 
to be pursued, then that must clearly outlined in one's verbal argument, or in one's 
writings. 

[2:30:6] Therefore, sidereology remains a cantical subject in the Millettarian philosophical 
tradition amongst all other disciplines and subdisciplines of study. 

[2:30:7] It is in this discourse that we deal with one of the main aspects of Millettarian 
Mysticism which are collectively known as the mancies; a mancy is characterised by 
seeking the knowledge of something by ritualistic, mystical, spiritual, or transcendental 
means rather than purely philosophical, rational, or corporeal means. 

[2:30:8] Mancies are both conceptual beliefs and physical practices formed in order to 
connect an individual to some transcendent element of either themselves or an externality, 
the most common of which in the Millettarian Tradition is a cosmic externality. 

[2:30:9] In their conceptual senses, mancies are purely based upon philosophisation, 
inspiration, and imagination while their physical practices and manifestations often result 
in rituals, incantations, and other ceremonial events which are not developed herein and 
are not recognised by the Millettarian Tradition for it is only the conceptual aspects of 
astral mancies that Millettarian Philosophy intends to develop. 

[2:30:10] A mancy must always have a prefix attached to it in order to designate which 
objects, person, concept, or event towards which the mancer is expected to draw their 
inspirations from and towards which they are to direct their philosophisations. 
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[2:30:11] One of the main characteristics of all mancies are their transcendental, and 
incorporeal ambitions, especially directed towards and manifested by a spiritual or 
divinical experience after one has conducted mancing. 

[2:30:12] For this reason, it is prudent to introduce the term that is henceforth known as 
supracelestial which relates to which exists beyond the physical functions and 
appearances of a celestial entity and relating to its spiritual, ethereal, and divinically 
connected nature and perceptivity. 

[2:30:13] In essence, the state and fact of being supracelestial or holding supracelestiality 
relates to the aspects of the progeny and phenomena of The Cosmos that are divinical, 
spiritual, and incorporeal. 

[2:30:14] Supracelestialism affirms the belief that all cosmic progeny and phenomena, in 
addition to their corporeal and material existences, also hold spiritual, divinical, ethereal, 
and transcendental existences. 

[2:30:15] Supracelestialists are not outrightly supported by the Millettarian Tradition as the 
transcendental dimensionality of celestial entities is something that requires faith rather 
than something that can be proven or rationalised. 

[2:30:16] However, in a context of cantication, the Millettarian Tradition expresses 
countenance towards supracelestialism and other related notions of the supralism of 
cosmic progeny and phenomena as distinct from logical and rationalised forms of 
contemplating The Cosmos and the entities within it as is found in Cosmic Philosophy. 

[2:30:17] The Supracosmos is introduced herein as a type of cosmos that manifests the 
beliefs held within supracelestialism and relates to the existential realm of existence that 
supracosmic elements reside within and beyond the physical functions and appearances of 
The Cosmos itself in relation to its transcendental, spiritual, ethereal, and divinical nature 
and perceptivity. 

[2:30:18] The argument that The Supracosmos should be categorised as either a lesser 
existence alongside The Chaos, The Mytra, and The Betwixity, or as a higher existence 
alongside The Cosmos, The Universe, and The Divine is expected to be an area of fierce 
debate and this area of contemplation is to be appellated as the Supracosmic Existentiality 
argument. 

[2:30:19] The Supracosmos is something that the Millettarian Tradition expects those 
whom contemplate and practice sidereology to explore and it is the discipline of study of 
sidereology that The Supracosmos remains classified within. 

[2:30:20] That which is described as astronic relates to that which is Millettarian, cosmic, or 
philosophic in nature, appearance, and / or manifestation and this is expected to be one of 
the most popularly used adjectives by the Millettarian Tradition. 
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[2:30:21] A related form of mancy in Millettarian Mysticism is that which is henceforth 
known cosmosomnia which is the instance, experience, and fact of when a person dreams 
about The Cosmos, its progeny, or phenomena typically leading to philosomnia. 

[2:30:22] Cosmosomnia is also alternatively known as astrosomnia which relates to stellar 
entities rather than other types of celestial entities and cosmic phenomena and it is 
astrosomnism that is the belief orientation associated with astrosomnia holding that the 
philosophisations about stars during sleep are superior to those philosophisations made 
when one is awake. 

[2:30:23] Cosmosomnism is the belief orientation associated with cosmosomnia which 
holds that people who experience cosmosomnia hold a greater significance than those 
philosophisations that are experienced and inspired than when one is awake. 

[2:30:24] Two more alternative appellations for cosmosomnia and astrosomnia are those 
which are henceforth known as cosmic sleep and astral dreaming respectively and it these 
that are expected to be used a colloquial sense rather than the former two which are 
expected to be reserve for specialised mention. 

[2:30:25] Philosomnia is the main product of cosmosomnia and astrosomnia and is 
characterised as a philosophical idea derived from one's dreams or from times during 
which they are asleep, and is alternatively known as philosophical sleep, or philosophical 
dream. 

[2:30:26] The belief orientation associated with philosomnia is that which is to be 
henceforth known philosomnism, followers of which are to be known as philosomnist, 
and is characterised as the superiorisation over philosophisations that occur when 
someone is awake. 

[2:30:27] We shall now move on to list each of the different mancies of the Millettarian 
philosophical tradition which are also collectively known as philosophical divinations, 
philosophical mancies, or astronomical mancies. 

[2:30:28] The first of these is henceforth known as cosmomancy which involves one's 
personal divination of The Cosmos itself, its progeny, and its phenomena by inspirational, 
philosophical, imaginational, and devotional means. 

[2:30:29] Cosmomancy, like all mancies, holds a conceptual aspect as well as practical 
aspect, the former of which is supported and related to in this discourse while the latter, as 
aforementioned, is not openly supported by the Millettarian Tradition due to its ritualistic 
tendencies. 

[2:30:30] Cosmomancy can also be defined as the instance in which one receives aspiration 
from The Cosmos itself as a whole and they use such aspiration to forge their personal life. 
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as well as to influence the lives of others around them; further to this, the different 
branches of cosmomancy are listed below each of which either relate to a cosmic progeny 
or phenomena: 

[2:30:31] Astromancy - proximate stars, constellations, star patterns, stellar streams, and 
other formations of stars other than star clusters. 

[2:30:32] Sideromancy - distant stars, particularly those that are no visible in the night sky 
without a telescope. 

[2:30:33] Planetomancy - all types of planetary bodies. 

[2:30:34] Cometomancy - comets in all their sizes and formations. 

[2:30:35] Meteormancy - meteorites in all their sizes and formations. 

[2:30:36] Asteromancy - asteroids in all their sizes and formations. 

[2:30:37] Selenomancy - The Moon, lunar phenomena, and all others moons. 

[2:30:38] Novamancy - novae in all their forms including supernovae and hypernovae. 
[2:30:39] Obliviomancy - black holes. 

[2:30:40] Nebulamancy - nebulae in all their forms. 

[2:30:41] Clusteromancy - clusters in all their forms including globulars or galactic clusters. 

[2:30:42] Galactomancy - galaxies in all their different formation types including spirals, 
irregular, and elliptical. 

[2:30:43] Pulsaromancy - pulsars in all their sizes and forms. 

[2:30:44] Quasaromancy - quasars in all their sizes and forms. 

[2:30:45] Nihilomancy - voids in all their sizes and forms. 

[2:30:46] Now that we have listed all of the branches of cosmomancy, we can now move 
onto one of the other main subjects within sidereology is that which is known as astral 
magic. 

[2:30:47] Astral magic is the practice of rituals, ceremonies, and incantations themed by 
The Cosmos, its progeny, and / or its phenomena or regarding them in order to invoke the 
supernatural or to create enchantments. 
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[2:30:48] Astral magic is defined from the practical applications of cosmomancy and its 
branches by the proclamation that astral magical practices directly influence specific 
events in the world and in people's lives while cosmomantic practices are less so specific, 
and much more generalised about they influence, typically by relating to society as a 
whole rather than individuals and the specific events in their lives. 

[2:30:49] Astral magic is defined as a spiritual branch of sidereological contemplation and 
practice which, like The Cosmos itself, is arranged by an order of elements: material, 
celestial and divine. 

[2:30:50] That which is categorised as natural magic is reliant on the elements and occult 
properties of material things and requires a knowledge of natural philosophy. 

[2:30:51] However, astral magic, also known as celestial magic, relies on the spiritual 
connections and causalities of the individuals that are conducting such practices and the 
extent to which they hold such links to the celestial in subject. 

[2:30:52] Astral magic is consistent of two subdivisions with the first of which using 
astrology to elect times for magical ceremonies, rituals and incantations while the other 
subdivision of astral magic is the production of astral talismans and amulets which 
provider their wearers with greater confidence, clarity, and consistency to conduct and 
realise astral magic practices and beliefs. 

[2:30:53] Particularly the latter subdivision of the two is characteristic of the occult as 
objects are provided with powers of greater influence than beyond their own material 
means, which are hidden from all others except for the wearer, thus owing to the original 
meaning of the word occult which relates to that which is hidden from sight and mind's 
eye. 

[2:30:54] The positions of cosmic progeny and the occurrences of cosmic phenomena 
dictate the appropriate time to conduct astral magic, and it is through the use of talismans 
and amulets that one's ability to effectively practice astral magic is enhanced. 

[2:30:55] There are a number of astronomically themed factors that can be used for 
talismans, including planetary talismans, lunar talismans, fixed star talismans or 
observational themed talismans. 

[2:30:56] It is of crucial importance that all inclusions of astral magic in the context of 
Millettarian Philosophy and Culture must be considered according to cantication and 
must therefore not be provided with the same level of rationalisation, criticism of logic, 
and philosophical argumentation that all incantical elements of Millettarian Philosophy 
are approached with as these practices and beliefs are particularly removed from all 
incantications as the mystical elements of Millettism are distinguished from the logical and 
rational elements. 
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[2:30:57] Furthermore, the Millettarian Tradition's views on such practices of mysticism in 
The Philosophy of Millettism remain adverse to accepting, yet the development of a 
mystical tradition within Millettism also remains of immense importance if the 
Millettarian philosophical tradition is going to establish itself in a well-rounded and all- 
encompassing way as is manifested by the principle of all-countenance that is followed in 
close alignment with the Philosophical Spirit. 


The Prepollencies of Philosophies 

[2:31:1] Throughout the history of religions and philosophies, each have attempted to 
dominate those which oppose them through many different elements including 
population domination, war, money, or through governmental or political means. 

[2:31:2] For this reason, the dominancy of systems of thought is an important topic of 
discussion because if The Philosophy of Millettism is going to be properly implemented 
into a society and is going to contribute to the civilisation to which it is implemented then 
it must hold a sense of dominancy. 

[2:31:3] There are two divisions of dominancy including microdominancy and 
macrodominancy; the former of which relates to something that is dominant within a 
particular sphere, while the latter refers to that which dominates across all or most spheres 
of society. 

[2:31:4] Another aspect of logicology is that which shall be henceforth known as 
prepollency which measures the extent to which a philosophy holds domitability or 
indomitability. 

[2:31:5] Domitability measures the extent to which a philosophy is open to change, is easily 
overcome by another force, is quietened by political, cultural, or religious forces, and is 
able to be brought under control by an external party. 

[2:31:6] Meanwhile, indomitability measures the extent to which a philosophy is 
unchanging, unable to be influenced or controlled by an external party, and resistant to 
political, cultural, and religious pressures. 

[2:31:7] A philosophy that is indomitable is considered to be able to last longer than that 
which is domitable for that which espouses domitableness is vulnerable to being 
overtaken, distorted, or eliminated by some external force and due to the ambition that are 
held for The Philosophy of Millettism, we cannot allow it to be dominated by any 
externality. 

[2:31:8] If we allow that which we create to be dominated by another creation then we 
betray our creation and once committed, this is something that is virtually impossible to 
reverse. 
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[2:31:9] A philosophy that conducts itself indomitably is a philosophy that is secure itself, 
holds clarity in its mission and purpose, and is not willing to be distorted by the intentions 
of an externality. 

[2:31:10] However, the domitableness of a philosophy does not retract it from the essence 
of the Philosophical Spirit for the protection of a philosophy from distortion does not 
mean that the acknowledgement of new notions cannot be administered; The Philosophy 
of Millettism prides itself on being an indomitable philosophy from the outset. 

[2:31:11] There are two belief orientations associated with domitability and indomitability 
which are to be known as dominism, followers of which are dominists, and indominism, 
followers of which are indominists, as regarded respectively. 

[2:31:12] Dominism is the belief orientation holding that The Philosophy of Millettism 
should be open to changing its stances on topics in order to preserve the essence of the 
Philosophical Spirit, as well as to be open to change as the world around it also changes. 

[2:31:13] Oppositely, indominism is the belief orientation holding that The Philosophy of 
Millettism should remain steadfast, affirmed, and unchanging in its stances on topics in 
order to preserve itself against those which intend to dominate and distort it. 

[2:31:14] The Dominism-Indominism Debate is expected to be one of the most important 
elements of logicology that Millettarian philosophers are to discuss together for it relates 
to the subject of metaphilosophy, which explores the nature of philosophy itself, of which 
this particular debate strikes at the core. 

[2:31:15] Metaphilosophical explorations continue to pervade throughout the majority of 
Millettarian philosophical debate for the contemplation of philosophy remains central to 
the understanding of philosophy and without such understanding, we cannot develop our 
arguments, and nor can be further that which is to be known as the Philosophical Cause. 

[2:31:16] The Philosophical Cause is the principle that underpins much of the 
reascensionist beliefs within Millettism as it proposes that there exists a calling reason for 
philosophy's recentralisation in the hearts, minds, and souls of the sentient citizens of 
societies as an irremovable element to the functionality of the society. 

[2:31:17] The Philosophical Cause maintains that religion has been the outlet through 
which the masses have indulged their philosophisations for centuries through being given 
the convenience of doctrine which they are to either believe or disbelieve. 

[2:31:18] However, the Philosophical Cause as a reascensionist principle upholds the 
notion that the recentralisation of philosophy will beckon an era in which the masses are 
to think for themselves by the utility of instruments that they are provided and are able to 
enact practices that are purposefully satisfying. 
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[2:31:19] The Philosophical Cause encompasses the mission to which reascensionist 
philosophy is pivoted to advance as it is the Philosophical Cause that is demonstrative of 
beliefs of reascensionism; essentially, it is the practical and physical elements of 
reascensionism and without a Philosophical Cause, it is difficult to manifest reascensionist 
beliefs. 

[2:31:20] One must always protect oneself is the motto of indominism while the motto of 
dominism maintains that one must always changes oneself to suit those around them for 
the betterment of the self. 


Conclusionism & Non-conclusionism 

[2:32:1] This next discourse concerns itself with the dichotomy of ideas known as 
conclusionism and non-conclusionism which addresses further metaphilosophical issues 
with regards to whether philosophical contemplation is capable of coming to conclusions. 

[2:32:2] Conclusionism and non-conclusionism; the former belief orientation bolsters the 
notion that conclusions can be made in philosophy in general, however the latter 
maintains that philosophy's purpose is neither to come to conclusions, nor does it hold the 
ability to come to conclusions about any topic. 

[2:32:3] The non-conclusionists hold this view because they hold that the nature of 
conclusion rests in finality while the nature of philosophy resides in provisionality, as is 
manifested by the belief orientation of provisionalism, which is not to be confused with 
provisionism as that is a non-Millettarian term, and exists within non-conclusionism. 

[2:32:4] Provisionalism is a suborientation within the orientation of non-conclusionism 
stating that philosophy is forever unfixed and provisional rather than absolute and final, 
and therefore no conclusions can be made when such debates are approached, or are 
involved with, or relating to philosophy. 

[2:32:5] Non-conclusionists may go a step further by introducing a religio-philosophical 
argument to justify their orientation by notionising that religions are themselves 
conclusions while philosophies are the instruments that one may use to come to their own 
conclusions but are not conclusions themselves. 

[2:32:6] So therefore, by this notion, non-conclusionists fail to see the reasons why 
conclusionists want to downplay, or even remove such a unique characteristic of 
philosophy, especially so as it remains another distinction between philosophical nature 
and religious nature. 

[2:32:7] Tributarian conclusionism, as a departure from mainstream conclusionist thought, 
holds the tendency to agree with the non-conclusionists' religio-philosophical argument. 
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yet still maintain that without conclusions, we lose an element of purpose which isn't 
attractive to human minds that have clung to religions because of the conclusions and 
sense of meaning and purpose that they provide people. 

[2:32:8] Tributarianism, or tributarianist philosophy as followed by tributarians, maintains 
that philosophies, religions, ideologies, and all other systems of thought should be what 
the people, or their adherents need them, or want them to be rather than the people do 
their bidding, or conform to the wants and needs of the thought system itself. 

[2:32:9] Tributarian conclusionists maintain that by supporting conclusionism, they are 
satisfying the needs and wants of those whom adhere to the philosophy by providing such 
people with a sense of purpose and meaning through conclusion rather than by taking an 
open-ended attitude which non-conclusionists continue. 

[2:32:10] Tributarianism maintains that if not for the people to follow systems of thought, 
there would be no need to create such systems in the first place, and so therefore, such 
systems must do the bidding of the people, they must cater to their adherents, and they 
must fulfil the wants, needs, passions, and ambitions of their followers and in return, the 
ambitions of the thought system will be fulfilled in direct reciprocation. 

[2:32:11] Tributarianism has been introduced here due to its inspiration stemming from the 
conclusionist and non-conclusionist debate, but also pervades many other aspects of 
Millettarian Philosophy and therefore commands its own distinctly separated discussions 
and contemplations in a general tributarian sense. 

[2:32:12] Tributarians are typically concerned with the wants and needs of people 
generally, or of a particular type or group, and the ambitions and purposes of a system of 
thought, particularly of a philosophy, and how these two trajectories interact and how 
they can meet each other's expectations and fulfil each other's wants and needs. 


The Panentheistic Principle 

[2:33:1] In our aforementioned comparological study and contemplations, we address 
panentheism and its relationship with The Philosophy of Millettism during which this 
particular discourse was referenced. 

[2:33:2] The Panentheistic Principle, as it is henceforth appellated, involves the notion that 
in the Millettarian philosophical tradition. The Cosmos, The Universe, and The Divine are 
all transcendent beyond the cosmic laws of space, time, and gravity as well as also existent 
within all the different cosmoses through physical manifestations and through quiddity. 

[2:33:3] In this context, quiddity refers to the manifestations of cosmicality, universality, 
and divinity within different cosmoses through progeny and phenomena. 
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[2:33:4] The role of panentheism in Millettism as manifested by the concept of The Divine 
is therefore also demonstrative of how panentheistic thought is intrinsic to the Millettarian 
Cosmology because beyond cosmicality and universality, divinity is the only existentiality 
that interpenetrates all the others below it. 

[2:33:5] The Cosmos, The Universe, and The Divine are not considered to be equal to one 
another according to the Millettarian Tradition which is a notion to be henceforth known 
as disproportionalism for The Divine is considered beyond The Universe and The 
Universe beyond The Cosmos itself and other cosmoses. 

[2:33:6] Disproportionalism is not considered to be a universally accepted notion within 
the Millettarian philosophical tradition, although it is considered to be a proper 
interpretation of the Millettarian Cosmology by the Millettarian Tradition. 

[2:33:7] "Unlike pantheism, which holds that the divine and the universe are identical, 
panentheism maintains an ontological distinction between the divine and the non-divine 
and the significance of both," which is interpreted through The Philosophy of Millettism 
via the notion that The Cosmos and The Universe remain significant even in comparison 
to The Divine. 

[2:33:8] "In panentheism, god is viewed as the soul of the universe, the universal spirit 
present everywhere, which at the same time "transcends" all things created," which is 
closely associated with the description of the concept of The Divine and its 
omnitranscendence throughout all its existence. 

[2:33:9] "While pantheism asserts that "all is god", panentheism claims that god is greater 
than the universe," which is again another accurate descriptor of the relationship between 
The Cosmos and The Universe towards The Divine, the latter of which is considered to be 
greater than the two formers according to the disproportionalist view of the Millettarian 
Cosmology. 

[2:33:10] The alternative to the disproportionalist interpretation of the Millettarian 
Cosmology is that which shall henceforth be known as commensurationism. 

[2:33:11] Commensuration, as manifested by the belief orientation of commensurationism, 
involves the instance in which the different elements of the Millettarian Cosmology are 
considered to be equal to one another both in size and importance; essentially, 
commensurationism rejects the notion of a cosmological hierarchy as outlined by 
disproportionalism. 

[2:33:12] Commensurationist approaches to understanding the Millettarian Cosmology are 
therefore inherently characterised by their opposition to any notion of an existing 
hierarchy between the different realms of existence; for this reason, commensurationism 
can be described as antihierarchical meanwhile disproportionalism can be described as 
prohierarchical in orientation. 
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[2:33:13] "Some versions of panentheism suggest that the universe is nothing more than 
the manifestation of God and other forms indicate that the universe is contained within 
God/' which are notions that may also be interpreted as holding presences in the 
Millettarian Cosmology, though these are general not considered by the Millettarian 
Tradition with the former notion to be known as universomanifestationism and the latter 
notion is to be known as divinomanifestationism within the context of Millettarian 
Philosophy thus showing the great diversity of thought and approaches to panentheism in 
the Millettarian philosophical tradition. 


That Which Cannot Now Be Seen Nor Understood 

(Paleoanthropism) 

[2:34:1] The brief discourse addressing paleoanthropism, also known as paleocosmism, is 
encapsulated by the belief that prehistoric people groups saw astronomical phenomena 
and progeny, or understood The Cosmos in a way that we shall never see or understand in 
the present time. 

[2:34:2] Further to this, paleoanthropists share the belief that prehistoric people held 
coherent cosmologies and ideas about the stars, but didn't have the ability to write down 
their ideas or express them for posterity. 

[2:34:3] This inhibited them from extending their beliefs beyond simply notions for they 
did not hold the mediums of expression that are now so easily grasped in today's world of 
modernity, though perhaps in the convenience of such mediums we have lost their true 
gravity. 

[2:34:4] Paleoanthropism, as a concept, is created by the Millettarian Tradition and is 
established herein in order to reaffirm the strong connection between cosmic 
contemplations and observations of prehistoric peoples and the foundations that their 
cognitions have resulted in for the development of modern cosmic contemplations and 
observations, thus owing to the founding and establishment of Millettarian Philosophy 
itself. 

[2:34:5] Paleoanthropists therefore attributes the foundations of modern cosmology, 
astronomy, and the philosophies and systems of thought and concepts that have derived 
from such subjects to the contemplations of prehistoric peoples; this is to be henceforth 
known as the Paleoanthropic Principle. 

[2:34:6] Paleoanthropism can be considered a form of origineity with regards to 
Millettarian Philosophy, but even if this originational argument is not withheld, the 
Millettarian Tradition still considers the wonders of the prehistoric peoples to be essential 
to the earliest developments of cognition towards The Cosmos. 
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[2:34:7] Thus, this has lead to the formation of more resonative feelings and concepts 
present in our current psyches including peace, wonderment, a feeling of the unknown, 
beauty, divinity, superiority, its marked untouchability, as well as its divine mercilessness. 

[2:34:8] Paleoanthropism places a distinct centrality on the thoughts, feelings, beliefs, and 
actions of prehistoric humans, but also speaks of a wider centrality of prehistoric sentience 
altogether which its appellation is transferred to paleosentientism. 

[2:34:9] This offshoot of paleoanthropism considers there to be a need for a centrality on all 
prehistoric forms of sentient life on all worlds and their foundational role in the 
development of present ways of understanding The Cosmos across all civilisations. 


The Subjects of The Cosmos & The Affixation of Astric / Cosmic 
Combining Forms for the Construction of Newfound Disciplines 

of Study 

[2:35:1] It is one of the duties of The Omnidoxy to encompass space and The Cosmos in all 
ways in which present knowledge and imagination allows and for this rationality of 
purpose alone, it is prudent to outline subjects that relate to space, human society in space, 
the expected developments in industry and commerce in space, and the application of pre¬ 
existing industries to space. 

[2:35:2] Herein listed are the subjects in relation to space and The Cosmos, particularly of a 
non-philosophical context, that the Millettarian philosophical tradition espouses to be 
significant to the development of civilisation, culture, industry, and commerce in the 
setting of space. 

[2:35:3] It is important to the Millettarian Tradition that The Omnidoxy and Millettarians 
are to be accredited with the introductions of some of these subjects, which are also 
outlined in The Grand Cradle of Millettology which pertains to the area of Millettarian 
study in which they reside as these subjects below, as aforementioned, are not strictly 
philosophical by their natures and so therefore, they do not exist within Millettarian 
Philosophy. 

[2:35:4] Cosmic Media - the study of the different means of mass communication in space 
on interplanetary, interstellar, and intercraft levels including broadcasting, publishing, and 
across digital networks. 

[2:35:5] Journalism (Cosmic) - the writing of articles relating to spacial affairs, or may refer 
to journalism conducted on planets other than The Earth. 
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[2:35:6] Publishing in The Cosmos - the entirety of books and other published articles 
either referencing to spacial affairs, or originating from a planet other than The Earth. 

[2:35:7] Astromuseology - a branch of study dealing with the planning, construction, and 
management of astromuseums. 

[2:35:8] Information Systems - the study of the information systems utilised by various 
organisations on different planets other than The Earth itself. 

[2:35:9] Computer Graphics - the practice of creating digital graphics that show a number 
of complex star systems and which a navigator may use in order to reach different stars 
and planetary systems. 

[2:35:10] Cosmic Economics - the branch of knowledge concerned with the production, 
consumption, and transfer of wealth beyond Earth. 

[2:35:11] Cosmic Culture - the entirety of the cultural aspects of all different civilisations on 
celestial bodies and planets beyond The Earth, and collectively refers to all culture relating 
to offearth and all culture originating offearth. 

[2:35:12] Institutions (Cosmic) - dealing with the various institutions involved in the 
regulation of space, and those institutions that were established with the purpose of 
control humanity's exploration of The Cosmos. 

[2:35:13] Social Groups - the study of the sociological structure of civilisations and the 
societies on planets other than The Earth. 

[2:35:14] Cosmic Sociology - the overall sociological aspects of a society, or state beyond 
The Earth on another planet or celestial body. 

[2:35:15] Data Storage (in The Cosmos) - the storage of large amounts of data, especially 
aboard spacecraft, but may also involve the study of the data storage methods and 
techniques developed by other civilisations on different planets. 

[2:35:16] Planetary Land (in The Cosmos) - the study of the landmass of a particular 
planet, and its topographies. 

[2:35:17] Planetary Governance / Regulation/ Control - dealing with the governance of a 
planet and all the regulatory controls that follow this. 

[2:35:18] Cosmic Social Order - the overall social order of a civilisation beyond The Earth, 
or of a society developed beyond The Earth. 
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[2:35:19] Production (in The Cosmos) - the production of goods on a particular planet, or 
celestial body, under a governmental authority, and includes the subsequent concepts, 
ethics, and methodologies involved. 

[2:35:20] Manufacturing (in The Cosmos) - the study of the manufacturing industry of a 
particular planet, space station, or celestial body 

[2:35:21] Planetary Education Management - the management of the education systems of 
a particular planet as stipulated by the governments of that planet. 

[2:35:22] Interspace/Interspacial Law - law relating to the space between planets, celestial 
bodies, or any other space station. 

[2:35:23] Spacial Law (as aforementioned) - the system of laws specific to the issues and 
jurisdictions beyond Earth compounded for the construction of spacial law. 

[2:35:24] Labour & Welfare Law (in The Cosmos) - the study of law in relation to labour 
and welfare of a government on a particular planet. 

[2:35:25] Social Problems & Services - the overall social problems of a civilisation or society 
on a planet beyond The Earth, and the services provided by that society, or its government 
intended to combat such problems. 

[2:35:26] Cosmic Collection & Preservation - the collection and preservation of materials 
and resources from beyond The Earth and the laws, regulations, and ethics involved. 

[2:35:27] Human Anatomy, Cytology & Histology (in The Cosmos) - the affects on the 
human anatomy, cytology, and histology when humans are offearth and on different 
planetary and celestial bodies. 

[2:35:28] Health (in The Cosmos) - the attainment of good health for people living beyond 
The Earth, either on space stations, spaceships, or on other planets where the 
environments are different to those of The Earth. 

[2:35:29] Disease (in The Cosmos) - the outbreak of disease in civilisations beyond The 
Earth, the greater possibility of diseases beyond The Earth, and the development of new 
diseases not able to occur on The Earth. 

[2:35:30] Food & Drink (in The Cosmos) - the study of the wide-ranging foods and drinks 
from various different planets. 

[2:35:31] Cosmic Engineering - the unique techniques and tools used to build structures 
beyond the Earth's atmosphere and on other planets. 
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[2:35:32] Spacial Finance - the study of the financial methodologies and systems of the 
governments and companies of different planets other than on The Earth. 

[2:35:33] Cosmic Architecture - the art and practice of designing and constructing 
buildings and other structures on celestial entities other than The Earth, for a wide variety 
of usages. 

[2:35:34] Building Materials (in The Cosmos) - resourcing building materials and the 
general construction issues in space, or on other planets. 

[2:35:35] Printing (in The Cosmos) - the printing industry beyond The Earth on other 
planets, or space stations. 

[2:35:36] Marketing & Advertising (in The Cosmos) - the marketing and advertising of 
space travel, astrotourism, business in space, and generally life beyond The Earth, or on 
another planet. 

[2:35:37] Cosmic History - the total history of interplanetary and interspacial exploration. 

[2:35:38] Computer Networks & Systems (in The Cosmos) - the study, construction, and 
development of a computer network to be used offearth during space travel, and on other 
planets, and may also involve the study of computer systems on other planets. 

[2:35:39] Cosmic Business Ethics - the ethical stances on business conduct and operation 
held by various non-Earth philosophies and governments. 

[2:35:40] Cosmopsychology / Astropsychology - the wide-ranging psychological affairs 
and issues that arise within a society, or nation state on another planet or celestial body. 

[2:35:41] Counselling (in The Cosmos) - practices of counselling on planets other than The 
Earth. 

[2:35:42] Interspacial Urban Communities - the sociological and demographical study of 
urban communities of different planetary bodies and celestial bodies. 

[2:35:43] Community (in The Cosmos) - the communal and social aspects of civilisations 
beyond The Earth and on other planets. 

[2:35:44] Cosmic Environment/ Environmentalism - the impacts on worlds other than The 
Earth due to human civilisations and involves efforts to reduce these affects. 

[2:35:45] Human Rights (in The Cosmos) - the overall issues of human rights of different 
governments and states of planetary and celestial bodies and space stations and 
spaceships. 
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[2:35:46] New Age Rights - the entirety of rights that arose after the beginning of 
humanity's exploration of The Cosmos and typically revolve around spacial settings and 
the issues that branch from this. 

[2:35:47] Astrosport - all the sports that have arisen since the beginning of humanity's 
exploration of The Cosmos, especially sports that can best be played offworld, or offearth. 

[2:35:48] Women (in The Cosmos) - the scholarly study of the various roles, philosophies, 
and events involving or related to women in a nation state of a planet other than The 
Earth. 

[2:35:49] Gender (in The Cosmos) - topics of gender identity in societies offearth, especially 
when in relation to the laws laid down by the governments of such societies. 

[2:35:50] Language (in The Cosmos) - the overall study of all languages of the peoples of 
planets, celestial bodies, and space stations other than The Earth. 

[2:35:51] Corporation (in The Cosmos) - the wide-ranging study of the operations, 
organisation, establishment, and institutionalisation of corporations that exist and operate 
beyond The Earth on other celestial bodies and planets. 

[2:35:52] Cosmic Politics - the politics of worlds and political organisations and entities 
that are beyond The Earth itself. 

[2:35:53] Cosmic Citizenship - dealing with citizenship and its nature on different planets, 
celestial bodies, and space stations beyond The Earth, and citizenship in space between 
any celestial body or space station. 

[2:35:54] Cosmic Statehood - the nature of statehood on different planets, or celestial 
bodies, or between different governments and states, as well as the various requirements 
to attain statehood on a particular planet other than The Earth itself. 

[2:35:55] Astrotourism - the entirety of tourism in space and all its many aspects. 

[2:35:56] Interspacial Business - dealing with overall business practice, policy, conduct, and 
operation beyond The Earth. 

[2:35:57] Constitutional Law (in The Cosmos) - either the application of Millettarian 
Constitutional Law to a cosmical context, or to the study of the constitutional law of 
governments, organisations, and companies beyond The Earth on all celestial bodies. 

[2:35:58] Cosmic Taxation - the entirety of taxation policy of the governments and states of 
a planet. 
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[2:35:59] Public Sector (in The Cosmos) - the comparison between the control of an 
economy by the states of two different planetary bodies. 

[2:35:60] Employment Law - the laws of employment of governments and states on planets 
and celestial bodies other than on The Earth itself. 

[2:35:61] Communications Law - the law of communication between worlds, between the 
people of The Earth and the offworld, and the communications between space ships 
voyaging through The Cosmos, and draws upon questions of privacy. 

[2:35:62] Computer Law - the law of computer construction, utilisation, and configuration, 
especially for use on worlds and celestial bodies beyond The Earth. 

[2:35:63] Information Law - the laws of information and policy relating to information 
access and distribution of a particular planet, celestial body, or space station and its 
governing body. 

[2:35:64] Business Law - the entirety of business law relating to business conduct, 
structure, organisation, and management in all systems beyond The Earth. 

[2:35:65] Property Law - the study of law relating to property ownership and rights on a 
multitude of planets, or across a multitude of governmental areas on the same or different 
planets. 

[2:35:66] Restitution - the laws of a state on a different planet relating to the recompense 
for injury and loss. 

[2:35:67] Criminal Law - the established laws and regulations of a government, or another 
authority, on a planet or celestial body other than The Earth to deal with the punishment 
of offenders. 

[2:35:68] Administrative Law - the study of the relationship between a state and its citizens 
somewhere beyond The Earth, and also may deal with the study of non-Earth 
governments. 

[2:35:69] Statutory Law - the laws of statute of a government of a state of a particular 
planet other than The Earth. 

[2:35:70] Agricultural Law - the study of the laws of agriculture beyond The Earth on other 
celestial bodies and in other worlds. 

[2:35:71] Aviation Law - the laws of landing and taking off from the surface of The Earth or 
another planet according to the jurisdiction of the state from which one is taking off from 
or landing on. 
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[2:35:72] Banking Law - the entirety of banking methodologies and services conducted 
offearth, and the banking systems of other world's states, and banks. 

[2:35:73] Commercial Law - the laws of commerce on all celestial entities, planets, and 
worlds beyond The Earth. 

[2:35:74] Competition Law - the laws of business competition and competitiveness on 
worlds and celestial bodies other than The Earth. 

[2:35:75] Construction Law - dealing with the wide-ranging stances on the laws of 
construction on any celestial body or planet beyond The Earth. 

[2:35:76] Interplanetary Consumer Protection 

the bilateral consumer protection laws between two or more planetary governments. 

[2:35:77] Corporate Law - laws presiding over the operations of corporations beyond The 
Earth and on other celestial bodies and planets. 

[2:35:78] Cyberlaw - the wide-ranging aspects of digital laws on planets and celestial 
bodies other than on The Earth. 

[2:35:79] Election Law - the laws of elections of governments and states on planets and 
celestial bodies other than on The Earth itself. 

[2:35:80] Energy Law - the laws of energy utilisation on planets, and celestial bodies other 
than The Earth, and on space stations and spaceships. 

[2:35:81] Entertainment Law - the laws of various entertainment mediums and platforms 
on planets and celestial bodies other than The Earth, as well as on space stations and 
spaceships. 

[2:35:82] Environmental Law - the laws of the environment as stipulated by the 
government of a planet, or some other non-Earth state. 

[2:35:83] Family Law - dealing with unintegrated and integrated laws on the way in which 
the family should ideally function and the general role of the family in societies and states 
on planets other than on The Earth 

[2:35:84] Elealth Law - the laws of health of living offearth as stipulated by some 
governmental body. 

[2:35:85] Immigration Law - the laws relating to immigration policy of a planet, a celestial 
body, or space station. 
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[2:35:86] Intellectual Property - the laws of intellectual property of a specific planet, 
celestial body, or space station as stipulated by its reigning governing body 

[2:35:87] Interspacial Criminal Law - criminal law, conviction, and incarcerations beyond 
The Earth and between celestial bodies. 

[2:35:88] Astronavigational Law - the wide-ranging set of laws surrounding the topic of 
navigation of ships and other space vehicles beyond The Earth. 

[2:35:89] Cosmotime Law - equivalent to Maritime Law, but deals with spacial trade and 
spacial naval matters. 

[2:35:90] Media Law - the study of the law of the media on different planets, celestial 
bodies, and space stations as stipulated by the governmental body of those areas. 

[2:35:91] Military Law - the law of militaries on different planets, celestial bodies, and 
space stations under jurisdiction of different governmental bodies and organisations. 

[2:35:92] Education Law - the educational laws of governments and states on planets and 
celestial bodies other than on The Earth. 

[2:35:93] Probate - the issues of probate and its various interpretations and laws across 
different governments beyond The Earth on other planets and celestial bodies. 

[2:35:94] Sports Law - the laws relating to sports of a particular government, or regulatory 
authority of a particular planet other than The Earth itself. 

[2:35:95] Tax Law - the taxation laws of the government of a planet or celestial body other 
than The Earth itself. 

[2:35:96] Transport Law - the nature of law of transportation in a state of a planet other 
than The Earth itself. 

[2:35:97] Interplanetary Law - the overall laws between two or more planetary 
governments and includes all other aspects of interplanetary law. 

[2:35:98] Trust Law - the nature of trusts and the roles of trustees, second parties, and third 
party beneficiaries of a particular government on a planet other than The Earth. 

[2:35:99] Policing - police conduct, policy, and interaction between two planets and two 
planetary governments. 

[2:35:100] Public Elealth (in The Cosmos) - the study and comparison of public health on 
different planets, celestial bodies, and space stations. 
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[2:35:101] Individual Planetary Law - the study of the entirety of the laws of a planet and 
the government, or governments, that rule it, and involves many other branches of studies 
of law. 

[2:35:102] Humanic Law - the laws of human interaction with non-human sentient beings. 

[2:35:103] Charity - dealing with all aspects of charitable operation, policy, and conduct 
beyond The Earth. 

[2:35:104] Social Policy - the study of the general policies of a state or society that involves 
sociological contexts and affects. 

[2:35:105] Services for young peoples (in The Cosmos) - the study of services for young 
peoples as provided by a range of different organisations and governments. 

[2:35:106] Services for old peoples (in The Cosmos) - the study of services for elderly 
peoples as provided by a range of different organisations and governments. 

[2:35:107] Spacial Hazard & Emergency Management - dealing with the various processes 
and procedures involved with the management of hazards and emergencies and the 
comparison of these processes and procedures between different governments of planets. 

[2:35:108] Services for poor peoples (in The Cosmos) - the study of services for poor 
peoples as provided by a range of different organisations and governments. 

[2:35:109] Housing & Development - the construction of houses and the development of 
houses for different planetary bodies, as well as homes on space stations. 

[2:35:110] Cosmic Civilisation Development - dealing with the entire development of a 
civilisation beyond The Earth. 

[2:35:111] Services for disabled peoples (in The Cosmos) - the study of services for disabled 
peoples as provided by a range of different organisations and governments. 

[2:35:112] Mental Health Services (in The Cosmos) - dealing with the approaches of 
different planetary governments to provide mental health services. 

[2:35:113] Prison - the policies relating to imprisonments between two or more planetary 
bodies and governments and their bilateral understandings of the incarcerations of a 
planetary citizen on a different planet. 

[2:35:114] Youth Justice - the nature, and development of a youth justice programme 
implemented by the government of a nation state on a planet other than The Earth itself. 
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[2:35:115] Activism - the study of activist activity about space and cosmical affairs, or 
activist activity taking place anywhere beyond The Earth. 

[2:35:116] Health Service Management - dealing with the study of the management of 
health services in the governments of different planetary bodies. 

[2:35:117] Higher Education - the study of the structure and management of a system of 
higher education on different planets. 

[2:35:118] Public Policy - the study of the overall public policy of different planetary 
governments and this comparisons of these. 

[2:35:119] Polity - the overall civil government and constitution of a state that is situated 
beyond The Earth. 

[2:35:120] Spacial Commerce - the study of the overall interactions between people socially, 
economically, and otherwise when they are offearth. 

[2:35:121] Transport Law - the nature of law of transportation in a state of a planet other 
than The Earth itself. 

[2:35:122] Interplanetary Transportation - dealing with aspects of law and conduct in the 
transportations of people, traded goods, or other cargo between two or more planets, and 
may involve the study of bilateral agreements made between the governments of those 
planets. 

[2:35:123] Retail - the industry and businesses of retail on different planets, celestial bodies, 
and space stations. 

[2:35:124] Interplanetary Telecommunications - dealing with the types of communication 
methods used between two different planets. 

[2:35:125] Intercivilisation - dealing with the general and specific interactions between two 
or more civilisations, or governments beyond The Earth. 

[2:35:126] Intercivilisational Telecommunications - dealing with the types of 
communication methods used between two or more non-Earth civilisations. 

[2:35:127] Customs - dealing with the customs laws of governments between planetary 
bodies. 

[2:35:128] Etiquette & Social Behaviour - dealing with the various etiquettes and 
traditional social behaviours of a society and civilisation on a different planet, and the 
various comparisons to human etiquette and accepted social behaviours. 


1003 



[2:35:129] New Culture - the study of cultures of different newly discovered planets and 
the peoples of societies and civilisations of those planets, as well as their similarities and 
differences to Earth and human cultures. 

[2:35:130] Folklore - a discipline dealing with either the folklore of cultures originating 
from other planets or celestial bodies, or folklore that relates to a cosmic background and 
context, and is typically closely related to Millettarian Folklore. 

[2:35:131] Religion - an umbrella term for all the religions founded offearth, and thus, 
remains entirely distinct from Cosmic Philosophy. 

[2:35:132] Fashion & Garmentry - dealing with the fashion styles of peoples on worlds 
other than The Earth, and also includes clothing required for space travel. 

[2:35:133] Primary Education - dealing with the overall education systems at a primary 
level on different planets and celestial bodies as stipulated by a specific governmental 
education methodology. 

[2:35:134] Secondary Education - dealing with the overall education systems at a 
secondary level on different planets and celestial bodies as stipulated by a specific 
governmental education methodology. 

[2:35:135] Curriculum Development - dealing with the study of the development of an 
educational curriculum on planetary bodies beyond The Earth. 

[2:35:136] Specialty Education - dealing with the overall education systems at a specialty 
level on different planets and celestial bodies as stipulated by a specific governmental 
education methodology. 

[2:35:137] Methodologies of Study - the different ways a person can learn, especially in 
different contexts and environments, and the way by which these methodologies have 
been implemented into the education systems of different states. 

[2:35:138] Teaching & Professorship - the different methodologies and approach to 
pedagogies and the training of teachers and professors in different education systems of 
planets other than The Earth itself. 

[2:35:139] General Cosmical Principles - dealing with the general principles of the 
exploration of The Cosmos and of life in The Cosmos on another planet, celestial body, 
space station, or spaceship, and greatly contributes to the overall Cosmic Philosophy. 

[2:35:140] Nutrition (in The Cosmos) - dealing with general wellbeing practices and 
healthy food and drink on different planets and spacial environments. 
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[2:35:141] Physical Fitness & Wellbeing (in The Cosmos) - dealing with general physical 
fitness and wellbeing practices conducted on different planets and in different spacial 
environments to keep physically healthy 

[2:35:142] Spirituality - dealing with the demographical and sociological study of the 
spiritual affiliations of different planetary and spacial populations. 

[2:35:143] Crystallography - as part of prospection that deals with the studying, finding, 
and excavating of crystals and other precious stones and gems from planets and celestial 
bodies other than The Earth, and also involves the recording of one's discoveries. 

[2:35:144] Minerals - the discovery, resourcing, and recording of minerals on a particular 
planet, or celestial body. 

[2:35:145] Mining - the industry, concepts, and philosophies of mining on a particular 
planet. 

[2:35:146] Geology - the study of physical structures and substances of a particular planet. 

[2:35:147] Hydrology - the study of the properties of water masses on a planet, especially 
in relation to the planet's landmass. 

[2:35:148] Planetary Sciences - an umbrella term for the sciences of a planet. 

[2:35:149] Plant Sciences - dealing with the study of the unique flora of a particular planet. 

[2:35:150] Horticulture - the study of garden cultivation and management on different 
planets, celestial bodies, and space stations. 

[2:35:151] Botany - dealing with the in-depth study of physiology, structure, ecology, 
distribution, classification, and the economic value of the plants of a planet. 

[2:35:152] Prehistoric Studies (equivalent to palaeontology) 

dealing with the study of a planet's or celestial's entities prehistoric period, other than The 
Earth itself. 

[2:35:153] Cosmic Evolution - dealing with either the evolution of The Cosmos, or the 
evolution of worlds other than The Earth. 

[2:35:154] Planetary Evolution - dealing with the evolutionary path of a particular planet, 
both ecologically and anthropologically. 

[2:35:155] Funding - dealing with laws of funding projects and companies beyond The 
Earth on other planets, and between different planetary governments and states. 
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[2:35:156] Utilities - dealing with the study of public utility services in different planetary 
states and societies as offered by the government of the area. 

[2:35:157] Mechanics - dealing with the industry of mechanics on planets other than The 
Earth. 

[2:35:158] Nursing - dealing with the nursing industry, profession, and services on a 
particular planet, especially in comparison to those on another planet. 

[2:35:159] Engineering Materials - dealing with the finding, resourcing, and recording of 
the properties of materials used in Spacial Engineering. 

[2:35:160] Geriatrics - the medical study of elderly people across different societies across 
different planets. 

[2:35:161] Paediatrics - dealing with the medical study of young people across different 
societies across different planets. 

[2:35:162] Drug Abuse - dealing with the abuse and prevalence of drugs in places offearth, 
and its various consequences. 

[2:35:163] Alcoholism - dealing with the abuse and prevalence of alcohol in places offearth, 
and its various consequences. 

[2:35:164] Cosmopsychotherapy - dealing with the practice of psychotherapy in order to 
treat psychological issues that have originated from the individual beyond in space, or on 
another planet other than The Earth. 

[2:35:165] Obstetrics - dealing with the medical study of childbirth and midwifery across 
different societies on different planets. 

[2:35:166] Dentistry - a branch of dentistry, dealing with the study of the affects of being in 
space or on another planet to one's teeth. 

[2:35:167] Social Order - dealing with the overall social order of a civilisation beyond The 
Earth, or of a society developed beyond The Earth. 

[2:35:168] New World Development - dealing with the study of the planning, designing, 
establishment, and construction of towns, cities, and communities in a newly discovered 
world. 

[2:35:169] Surgery - dealing with the conduct of surgery in any form in a particular planet, 
celestial body, or space station, just not on The Earth itself, and may involve the 
comparison of surgical procedures between planets. 
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[2:35:170] Training - dealing with the different methodologies of training for various roles 
in different planets other than The Earth itself, especially in comparison to the training 
methodologies used on The Earth. 

[2:35:171] Human Resources - the study of the way in which human resources are treated 
in companies on different planets, celestial bodies, and space stations. 

[2:35:172] Cosmic Architecture - dealing with the art and practice of designing and 
constructing buildings and other structures on celestial entities other than The Earth, for a 
wide variety of usages. 

[2:35:173] Project Management - dealing with the study of the management of some 
business project taking place on a planet, celestial body, or space station beyond The Earth. 

[2:35:174] Accounting - dealing with the study of the methodologies and practices of 
accounting on different planets other than The Earth. 

[2:35:175] Spacial Homeopathy - dealing with the study and practice of homeopathic 
systems of medicinal treatment on planets and celestial bodies other than on The Earth. 

[2:35:176] Spacial Homelessness - dealing with people are homeless, typically with only a 
spacecraft to their name, or how homeless people are treated in civilisations and societies 
in different planets. 

[2:35:177] Interspacial Social Injustices - dealing with the study of various social injustices 
found in the societies, civilisations, and states beyond The Earth. 

[2:35:178] Pharmacology - dealing with the study of uses, effects, and modes of action of 
drugs on different planets in different cultures. 

[2:35:179] Spacial Aerospace - dealing with the technologies and industries relating to 
space travel, and the various usages of space ships and space travel. 

[2:35:180] Agriculture - dealing with the practice of agriculture and the agricultural 
industry as a whole on different planets. 

[2:35:181] Livelihood - the study of the ways in which individuals make their incomes 
sufficient enough to support a certain lifestyle, especially of individuals on different 
planets, space stations, or celestial bodies. 

[2:35:182] Cosmic Social Hierarchy & Class - the development of class in civilisations and 
societies beyond The Earth, and the subsequent effects of this. 
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[2:35:183] Hospitality - dealing with the entertainment and general reception of guests and 
how this reflects the cultures and philosophies of the hosts, and specifically relates to this 
in an offearth context. 

[2:35:184] Parenting - dealing with the different cultures of parenting on different planets 
and in different newly discovered worlds. 

[2:35:185] Planetary Leadership - dealing with the study of the leadership of a planet. 

[2:35:186] Metallurgy - dealing with the discovery, resourcing, and recording of metals on 
a particular planet, or celestial body. 

[2:35:187] Packaging - dealing with the industry of packaging products, and traded goods, 
especially for long haul spacial transportation between planets, or between two other 
celestial bodies. 

[2:35:188] Spacial Ventilation - dealing with the provision of fresh air to a building, room, 
or spacecraft, and involves the subsequent training and studying for this. 

[2:35:189] Dictionaries & Encyclopaedias - dealing with the development of dictionaries 
and encyclopaedias by the integration of terms from cultures, philosophies, and all other 
aspects of a multitude of other planets. 

[2:35:190] City & Town Planning - dealing with the planning, designing, and constructions 
of towns and cities on planets and celestial bodies other than The Earth itself. 

[2:35:191] Civilisation Planning - dealing with the entirety of the planning, organisation, 
and establishment of civilisations of all different types on any celestial body or world 
beyond The Earth. 

[2:35:192] Music & Instruments - dealing with the music style that arose which identifies 
its style of being cosmical, and in relation to humanity's exploration of The Cosmos. 

[2:35:193] Drama & Entertainment - dealing with the various entertainments relating to 
being on other worlds, or generally being offearth, and also includes entertainments that 
originate from beyond The Earth. 

[2:35:194] Literature - dealing with the literatures that arose just before and after 
humanity's exploration of The Cosmos and reference this exploration, or may also refer to 
the literatures of other civilisations on worlds other than The Earth. 

[2:35:195] Furniture, Decor & Interior Design - dealing with the various styles of interior 
decorating found in buildings offearth and on other celestial bodies and planets. 
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[2:35:196] Public Buildings (Tectonology) - the study of public buildings and their various 
usages, architectural styles, and heritages. 

[2:35:197] Spacial Home & House Planning - dealing with the planning of individual 
houses both exteriorly and interiorly on different planets with various different usages 
and features. 

[2:35:198] Spacial Domestic Economics - dealing with the study of the economy of the 
home and domestic life on planets, celestial bodies, and space stations other than on The 
Earth itself, and compares the differences between the various domestic economies. 

[2:35:199] Spacial Eventing - dealing with the organisation, planning, creating, and 
executing of an event anywhere offearth. 

[2:35:200] Spacial Banking - dealing with the practices and methodologies and system of 
banking on planets, celestial bodies, and space stations, other than on The Earth. 

[2:35:201] Now that we have listed the majority of the cosmically applied subjects, 
typically those which have either cosmic, spacial, interspacial, planetary, or interplanetary 
in their names, we now come to list the lesser known ologies that the Millettarian 
Tradition applies a cosmical context or Millettarian characteristic to. 

[2:35:202] The territorial categorisations of some of these disciplines listed below can be 
found in the discourse bearing the name of Philosophical, Religious & Ideological 
Territories. 

[2:35:203] Abiology - dealing with the study of all the inorganic and inanimate things of 
The Cosmos, such as the planets, the asteroids etc. in contrast to the study of the organic 
and animate entities of The Cosmos. 

[2:35:204] Acyrology - dealing with the misuse of Millettarian terms and the following 
consequences. 

[2:35:205] Aerolithology - dealing with the philosophical study of meteorites. 

[2:35:206] Aetiology - dealing with the establishment of a causation, origination, or reason 
for a philosophical concept, or a cosmical event, or phenomena. 

[2:35:207] Agathology - dealing with the philosophical study of being good and goodness. 

[2:35:208] Agnoiology - dealing with the philosophical of the inherent naturity of 
humanity to be ignorant of the larger elements of existence, being, and knowledge, and in 
particular, those which are known as The Cosmos, The Universe, and The Divine in the 
Millettarian Cosmology. 


1009 



[2:35:209] Agriology - dealing with the philosophical study of primitivity. 

[2:35:210] Agrology - dealing with the science and art of agriculture, and its philosophical 
concepts and theories. 

[2:35:211] Agrotechnology - dealing with the application of technologies to agriculture, 
especially on another planet other than The Earth. 

[2:35:212] Alethiology - dealing with the philosophical study of the nature and concept of 
truth. 

[2:35:213] Alimentology - dealing with the philosophical study of nutrition physically, 
mentally, and philosophically and the concepts and theories that follow. 

[2:35:214] Anthrozoology - dealing with the interactions between humans and animals, 
especially on another planet than The Earth. 

[2:35:215] Antitechnology - dealing with the philosophical stance in opposition to 
technology, and typically align themselves with nature instead. 

[2:35:216] Aphnology - an area of study dealing with the philosophical study of wealth, 
and the concepts and theories involved with that. 

[2:35:217] Archology - dealing with the philosophical study of the governance of 
something, and the concepts and theories involved. 

[2:35:218] Aretology - the same as aretaics, a discipline of study dealing with the 
philosophical study of virtue, and the surrounding concepts and theories. 

[2:35:219] Aristology - dealing with the study of cooking and dining, and the culture 
surrounding, especially on a different planet. 

[2:35:220] Autology - dealing with the philosophical study of oneself, and the surrounding 
concepts and theories. 

[2:35:221] Auxology - dealing with the philosophical study of growth physically, mentally, 
emotionally, and philosophically, and the surrounding concepts and theories. 

[2:35:222] Axiology - dealing with the philosophical study of value, and the surrounding 
concepts and theories. 

[2:35:223] Battology - dealing with the repetition of the same ideas, especially for 
pedagogic effect. 
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[2:35:224] Bromatology - dealing with the study of food, and the surrounding 
philosophical concepts and theories. 

[2:35:225] Chaology - dealing with the philosophical study of The Chaos as part of 
Millettarian Cosmology. 

[2:35:226] Chresmology - dealing with the philosophical study of prophecies, and the 
surrounding concepts and theories; it remains similar to prophetics but instead deals with 
a general contemplation of prophecies while the discipline of prophetics remains specific. 

[2:35:227] Clonology - dealing with the study and philosophical understanding of cloning 
and clones, and the concepts and theories involved. 

[2:35:228] Cognitology - dealing with the philosophical study of both the mind and 
behaviour and their interactions. 

[2:35:229] Cometology - dealing with the philosophical study and approaches to the 
understanding of comets, especially in Millettarian Cosmology. 

[2:35:230] Committology - dealing with the study of Millettarian committees in 
government and their administrative roles. 

[2:35:231] Cosmecology - dealing with the philosophical study of The Earth in relation to 
cosmic phenomena, especially in relation to cosmocentricity and Millettarian Cosmology. 

[2:35:232] Cosmochronology - dealing with the philosophical study timescales of the 
objects and events of The Cosmos. 

[2:35:233] Criteriology - dealing with both the philosophical establishment of criteria when 
dealing with logic, and the study of how philosophical conclusions can be made by a 
structured criteria. 

[2:35:234] Cryology - dealing with the study of low temperatures and subsequent 
phenomena in relation to cosmical events, and entities. 

[2:35:235] Demology - dealing with the philosophical study of state and planet 
populations, as well as population activities, social conditions, and behaviours across a 
wide range of societal and civilisational scenarios. 

[2:35:236] Dendrology - dealing with the philosophical contemplation of trees and their 
role as humanity's life source. 

[2:35:237] Diplomatology - dealing with the study of diplomats of The People's 
Constitutional Company of Jesse Millette. 
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[2:35:238] Dittology - dealing with a twofold interpretation of a Millettarian text, especially 
a philosophical text. 

[2:35:239] Dogmatology - not to be confused with the discipline of comparology dealing 
with the scholarly study of the comparison between The Philosophy of Millettism and 
another philosophy or a religion. 

[2:35:240] Dysteleology - dealing with the philosophical study of the stance holding that 
existence has no final cause from purposeful design. 

[2:35:241] Edaphology - dealing with the study of soil sciences on different planets and the 
influence of soils on living things, particularly plants. 

[2:35:242] Entreprenology - dealing with the study of entrepreneurship, especially in the 
creation of a Millettarian related business. 

[2:35:243] Ergology - dealing with the philosophical study of work, and the subsequent 
concepts and theories involved. 

[2:35:244] Ethnomethodology - dealing with the study of the methods used for the 
establishment of a particular social order, typically relating to a Millettarian Methodology 
of social structure. 

[2:35:245] Sociomethodology - dealing with the study of the methods used in the 
demographic calculation of social measures, features, and systems. 

[2:35:246] Economethodology - dealing with the study of the methods used in the 
establishment of a state's economy, and typically relates to the Millettarian economic 
methodology. 

[2:35:247] Xenoarcheology - dealing with the physical remains of past peoples and 
civilisations of a planet, or celestial body, other than The Earth. 

[2:35:248] Xenobiology - dealing with the study of the biologies of non-human sentient life 
on a planet other than The Earth. 

[2:35:249] Festology - dealing with the study primarily of starlight festivals, but may be 
broadened to include the study of all other Millettarian events. 

[2:35:250] Gerontology - dealing with the study of the social, psychological, philosophical, 
cognitive, spiritual, and biological affects and aspects of ageing. 

[2:35:251] Gnosiology - dealing with the philosophical study of knowledge of The Cosmos 
in a philosophical context and space in a non-philosophical context, as distinct from 
epistemology. 
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[2:35:252] Hemerology - dealing with the study of Millettarian calendars, and their 
philosophical, symbolical, and financial aspects. 

[2:35:253] Philorology - dealing with the study of the central texts of a philosophy, 
especially The Grand Centrality of The Philosophy of Millettism as the central text of 
Millettism, and Millettarian Thought and Philosophy, as well as comparing the central 
texts of different philosophies. 

[2:35:254] Hodology - dealing with the philosophical study of interconnected ideas from 
any other philosophical discipline. 

[2:35:255] Hygiology - dealing with the philosophical study of the preservation of health, 
especially in Millettarian Philosophy. 

[2:35:256] Ordology - a discipline of study dealing with the contemplations of the orderity 
of The Cosmos in Millettarian Cosmology and in Cosmic Philosophy with which one may 
use the instrument of study of orderity in order to study. 

[2:35:257] Idiophilosophy - dealing with the study of the ways in which a particular 
philosophy, or philosophy in general, has had an impact on one's own personal mentality. 

[2:35:258] Irenology - dealing with the philosophical study of peace, its attainment, and its 
interactions with humanity and humanity's inherent nature. 

[2:35:259] Kalology - dealing with the philosophical study of the beauty and aesthetics of 
The Cosmos. 

[2:35:260] Macrocosmology - dealing with the philosophical study of The Cosmos on a 
large scale, or in wholeness. 

[2:35:261] Microcosmology - dealing with the philosophical study of The Cosmos on a 
smaller, narrower scale, or in isolation. 

[2:35:262] Neology - the study of the creation of the Millettarian Terminologies, and their 
integrations and interactions with already existing words and terminologies, as well as the 
creation of new Millettarian words after the initiation words listed in The Grand Lexicon 
of Millettology. 

[2:35:263] Nomology - dealing with the philosophical study of law and its nature in the 
interaction with the state, the people, and the government. 

[2:35:264] Astroceanology 

dealing with the study of oceans on planets and celestial bodies other than The Earth. 
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[2:35:265] Omenology - dealing with the omens and their inclusions, symbolism, and 
inferences in Millettarian literatures. 

[2:35:266] Oryctology - dealing with the study of fossils, minerals, and rocks excavated 
from planets other than The Earth itself. 

[2:35:267] Paedology - dealing with the study of child philosophy, as well as the 
philosophical study of children themselves and their behaviours, and developments. 

[2:35:268] Pantheology - dealing with the branch of theology embracing all religions in 
their philosophical forms. 

[2:35:269] Pantology - the study of the entirety of Millettology, of all its branches, and in all 
its aspects and forms. 

[2:35:270] Pekingology - dealing with the study of all Millettarian interactions with the 
People's Republic of China, especially Millettarian Philosophy interacting with Chinese 
Philosophy. 

[2:35:271] Personology - dealing with the specific study of the faces of The Five 
Millettarian Character characters in isolation across a wide-ranging spectrum of 
representations, and the subsequent symbolism, inferences, and meanings that may be 
derived. 

[2:35:272] Astropharology - a branch of Naology, a Millettarian Subject dealing with the 
study of astronomical lighthouses, known as starhouses. 

[2:35:273] Pharology - a major branch of Naology, the discipline of study dealing with the 
construction, preservation, and management of starhouses, as known in the Millettarian 
Tradition, which are closely related and associated with the general term of lighthouses. 

[2:35:274] Pneumatology - dealing with the affects of being in space, or being on another 
planet, or celestial body other than The Earth, on the human respiratory system. 

[2:35:275] Ponerology - dealing with the philosophical study of evil, and the surrounding 
concepts and theories. 

[2:35:276] Ptochology - dealing with the philosophical study of poverty, and the 
surrounding concepts and theories. 

[2:35:277] Sophology - dealing with the philosophical study of wisdom as distinct from 
knowledge, and the surrounding concepts and theories. 

[2:35:278] Synechology - dealing with the philosophical study of theories concerning 
continuity and universal causation. 
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[2:35:279] Systemology - dealing with the philosophical study of systems of thought, and 
the logic that has established such systems. 

[2:35:280] Taxology - dealing with the identification, naming, and classification of anything 
Millettarian related. 

[2:35:281] Teleology - a branch dealing with the philosophical study of nature according to 
purpose, direction, and goal, and the implementation of this approach into Millettarian 
concepts, theories, philosophies, as well as other branches and disciplines within 
Millettarian Philosophy. 

[2:35:282] Textology - dealing with the study of the journey of a writer in the creation and 
production of a text, especially a philosophical text, but not always. 

[2:35:283] Thanatology - dealing with the philosophical study of death, and the 
surrounding concepts and theories. 

[2:35:284] Timology - dealing with the philosophical study of success and excellence in 
some specific area, and the surrounding concepts and related theories involved. 

[2:35:285] Transitology - dealing with the study of the processes and occurrences involved 
during the transition from one political regime to another, or from one philosophical 
association to another. 

[2:35:286] Universology - dealing with the philosophical study of the entity known as The 
Universe in Millettarian Cosmology, as distinct from The Cosmos, and involves 
surrounding concepts and theories. 

[2:35:287] Philosophical Anthropology - the study of philosophical institutions in relation 
to other institutions, and the comparison of philosophical beliefs and practices across 
cultures, countries, and regions of the world. 

[2:35:288] Astrobiology - the discipline of philosophical contemplation dealing with life on 
planets other than The Earth. 

[2:35:289] Astrogeology - the scientific ideas and theories forming the discipline of 
studying the geology of celestial bodies, and particularly the possibilities for human 
development and industrialisation. 

[2:35:290] Characterology - the study of the representations, depictions and interpretations 
of Millettarian characters and consists of Jesseology, Ellenology, Zarology, Olivology, 
Harrietology, and Phoenixology. 
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[2:35:291] Oneirology - dealing with the relationship between dreams and philosophical 
knowledge and experience, and how one impacts the other. 

[2:35:292] Planetology - a major branch of study within Millettology dealing with the 
naming, classification, scientific study, and the overall study of planets in general from the 
systems devised in the The Millettarian Astronomic, Cosmographic, Cosmological & 
Astrographic Methodology 

[2:35:293] Xenobiology - dealing with the study of the biologies of non-human sentient life 
on a planet other than The Earth. 


Celestial Spheres, The Eyes Have It & Organic Unity 

[2:36:1] This is a three-pronged discourse that covers three distinct, yet somewhat 
connected topics including the variations and renditions of celestial spheres and their 
significant utility within Millettarian Cosmology. 

[2:36:2] In addition to this, this discourse addresses the introduction of ocularism as a 
subphilosophy pertaining to the centrality and meaning of eyes to Millettarian Cosmology, 
as well as the concept of The Cosmos in Organic Unity. 

[2:36:3] Firstly we shall address celestial spheres, also known as celestial orbs, which are a 
type of cosmological model developed in ancient times and have thus been used 
throughout the history of philosophy and cosmological contemplation and interpretation. 

[2:36:4] The Millettarian Tradition does not promulgate any particular version of a celestial 
sphere within The Omnidoxy in order to leave the creation of celestial spheres open to 
interpretation and pure creativity. 

[2:36:5] The Millettarian philosophical tradition does herein introduce the discipline of 
study of spherology as a branch of logicology which is tasked with addressing the 
variations in celestial spheres, the symbolisms found on celestial spheres, and the plethora 
of interpretations directed towards celestial spheres. 

[2:36:6] Despite the fact that the Millettarian Tradition does not formulate the prototype of 
a celestial sphere within The Omnidoxy, partly due to the literary conventions of The 
Omnidoxy, it does still outline some aspects of celestial sphere creation that it does not 
support, or will not recognise as Millettarian versions of celestial spheres once they are 
created. 

[2:36:7] The first of these is the stipulation that all Millettarian celestial spheres must at 
least include some representation of The Divine, The Universe, and The Cosmos as the 
three higher existences. 
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[2:36:8] The three lesser existences of The Chaos, The Mytra, and The Betwixity are not 
obligated to be added to a celestial sphere to make it classify as Millettarian, but their 
addition does strengthen its case to become Millettarian and it depends on the artistic style 
that the spherologist is approaching spherological creation with. 

[2:36:9] This is because a minimalist approach would include as small amount of 
cosmological depiction as possible, therefore only including the three higher existences 
through obligation to do so, but an ostentationist would including both the three higher 
and lesser existences and more upon that due to their artistic style being characterised by 
the indulgence and abundance in depictions. 

[2:36:10] Also, for every Millettarian celestial sphere, a key must be provided as an 
obligation so that viewers can associate the symbols to the intended subject as the 
allocation of symbols is another aspect of spherological creation that remains open-ended 
by the Millettarian Tradition. 

[2:36:11] The third and final of the stipulations of the Millettarian Tradition regarding 
spherological creation involves the avoidance of astrological symbols, the depiction of 
non-Millettarian terms, as well as a general focus made on The Solar System itself rather 
than the wider galaxy or The Cosmos itself. 

[2:36:12] This is due to the fact that the majority of pre-Millettarian celestial spheres made 
their spheres focus on planets and phenomena of The Solar System due to their ignorance 
of the wider galaxy and The Cosmos beyond and due to the cosmocentricity running at 
the heart of that which is Millettarian, it is prudent to focus on the creation of celestial 
spheres directed towards a depiction of The Cosmos beyond The Solar System, though 
depictions of the latter are of course not disallowed. 

[2:36:13] Other than these three stipulations, the Millettarian philosophical tradition holds 
no regulations regarding the creation of celestial spheres so as to allow for the element of 
open design, to encourage individual and unique inspirations, and to supplement 
enthusiasm. 

[2:36:14] The Millettarian Tradition maintains that celestial spheres can come in three 
different forms; by illustration, by hologram, or by rendition with the latter of these three 
obviously taking the greatest amount of time, money, and creativity to construct. 

[2:36:15] Unlike the biblical cosmology within which the firmament is conceptually 
developed and given high regard, the Millettarian Cosmology prioritises The Cosmos and 
therefore does not recognise the existence of the firmament, and neither does it recognise 
the firmament conceptually. 

[2:36:16] The creation of celestial spheres can also be incorporated into an occurrological 
context by the creation of celestial spheres in the context of astrocrafts, as well as the 
exhibition of celestial spheres in museums. 
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[2:36:17] The Millettarian Tradition opposes the utility of a celestial sphere as an 
astrological instrument and attempts to distance celestial spheres from their astrological 
roots, thus pertaining to the dissuasion of the depiction of astrological symbols and terms 
on Millettarian celestial spheres. 

[2:36:18] We must now move on to our second topics of discussion in this discourse which 
is the ocularism, which is the subphilosophy manifested as the belief that eyes 
demonstrate a direct connection to The Cosmos, The Universe, and The Divine by 
representing them in the structure of an eye. 

[2:36:19] Ocularists provide a greater cosmical, universal, and divinical purpose to eyes in 
all of their forms no matter their colour, shape, pattern, and size. 

[2:36:20] One of the central beliefs of ocularism is that variations in eyes demonstrate a 
different way of perceiving The Cosmos, as well as perceiving different cosmoses 
depending on the shapes, colours, and sizes of the sclera, the iris, and the pupil of the eye. 

[2:36:21] This notion supports the idea of the uniquity of cosmical perception for every 
person's or creature's eyes are unique in pattern, size, shape, and colour. 

[2:36:22] The Millettarian Tradition supports the hybrid of the term "the ayes have it" to 
mean "the eyes have it" which relates to the significance of eyes and their believed 
connections to The Divine, The Universe, and The Cosmos. 

[2:36:23] The Millettarian philosophical tradition maintains that we need only to look in 
the eyes of another, or ourselves to see the Millettarian Cosmology for the sclera is The 
Divine for it is all-encompassing, yet its scale is unknown for its entirety is never fully 
visible. 

[2:36:24] The iris is considered to be The Universe and the pupil is The Cosmos from the 
Millettarian Cosmology as the former encapsulates the latter yet also displays a unique 
coloured pattern with an infinite depth that is visible to all whom look into the iris. 

[2:36:25] The Cosmos is considered to be the pupil of eyes because the fact that the iris 
encompasses the pupil just as The Universe encapsulates The Cosmos, but it is the depth 
of blackness of the pupil that reflects the overall blackness of The Cosmos due to the extent 
of space and of voids and the relative minuteness of cosmical progeny and phenomena. 

[2:36:26] In the Millettarian Tradition, we see the metaphorical divinity in the sclera due to 
its connection to the vitreous which is not visible to us and those whom see us and 
demonstrates that although we can see a part of our eyes, there exists a much greater part 
that we shall never see, just as The Divine is perceived by both The Universe, The Cosmos, 
and everything reside within them. 
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[2:36:27] It is maintained that in the eyes of humans we see a cosmicality a universality, 
and a divinity that we also see in the essences of cosmic progeny and phenomena. 

[2:36:28] In the eyes of animals we see a different variation of how existence it to be 
perceived, but also a differently structured cosmology, but each continue to hold The 
Cosmos, The Universe, and The Divine centrally 

[2:36:29] When we speak of eyes in relation to cosmology, especially relating to different 
cosmologies, this should be henceforth referred to as optical cosmology. 

[2:36:30] The Millettarian Tradition supports the notion that “the eyes are the window to 
the soul" and takes this quotation as the literality for the eyes of all sentient and non- 
sentient beings are considered to hold a divinity and spirituality that stretches far beyond 
all other corporeal elements. 

[2:36:31] It is through our eyes that we perceive the world and so it resonates well that our 
eyes remain the elements of ourselves through which we can see The Cosmos for in them 
cosmicality resides. 

[2:36:32] The third and final part of this assorted discourse relates to the concept that is to 
be henceforthly appellated as The Cosmos in Organic Unity. 

[2:36:33] In its most essential sense, this concept refers to a composite, holistic and even 
monistic understanding of The Cosmos that affirms that The Cosmos exists as one organic 
whole produced as part of and within The Universe by The Divine, which in turn relates 
to the instrument of organicity, which measures the extent to which something can be 
considered animate, natural, and alive whether biologically or metaphorically, as well as 
organic cosmology. 

[2:36:34] To state that The Cosmos exists in Organic Unity refers to the wholeness of The 
Cosmos encapsulated by its wholeness as well as its composite nature monistically 
governed. 

[2:36:35] Organic cosmology pertains to the notion that The Cosmos is ultimately animate 
referring to the belief that it remains alive, though of course not biologically, but alive and 
certainly animate in a different way than perhaps humans and other biologically alive 
entities can understand for we are only capable of understanding our own animateness, 
though this will change through our explorations and contemplations of Cosmic 
Philosophy, for as a result of such study, we shall see the ways in which The Cosmos is 
animately functional, as is encapsulated in the inclusive discipline of compendology. 

[2:36:36] Another important element of the appellation is that of unity which points to the 
fact that The Cosmos, despite its compositeness, does exist unified and does seem to be 
controlled or functioned from one emanating point, though pinpointing the origin of such 
a point remains difficult and shrouded in cosmical, universal, and divinical mystery. 
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[2:36:37] However, despite such enigmas about pinpointing the controlling or functioning 
element of The Cosmos, we are able to see such functions occur throughout The Cosmos 
which points to the notion that The Cosmos is monistically functioned and controlled from 
an external place; here, we begin to delve into intracosmology and ectocosmology. 

[2:36:38] The former refers to The Cosmos controlled and functioned from within itself 
while the latter refers to all notions that The Cosmos is controlled and functioned from 
outside of itself and it is the nature of these cosmologies and their inclusions and 
exclusions of existences and entities such as The Universe, The Divine, The Chaos, and 
others that is of prominent contemplation for Millettarians. 

[2:36:39] From this single contemplation, we can understand the cosmocentricity of 
Millettarian thought for The Cosmos remains central, affirmed, and solidified while the 
other realms, entities and existence that are perhaps centralised and solidified in other 
traditions must fit in around The Cosmos and the cosmology rather than the other way 
around whereby the cosmology remains subordinate to other elements of contemplation. 

[2:36:40] It is by this very notion that we see the staunch difference in the way by which 
the Millettarian philosophical tradition approaches contemplation, as well as the way by 
which the Millettarian thought system prioritises the position and role of The Cosmos and 
cosmology before anything else; it is herein that we see the true essence of The Philosophy 
of Millettism, and wider Millettarian Philosophy 


The Sophariums of the World 
(Naology) 

[2:37:1] Naology is one of the most important and prominent disciplines of study within 
the context of Practical Millettism as it encompasses the contemplation of the architectural 
manifestations of The Philosophy of Millettism as structural representatives of the values, 
principles, and purposes of The Philosophy 

[2:37:2] Naology technically the study of philosophical buildings outside of a Millettarian 
philosophical context, but of course the naological discipline is only considered according 
to a Millettarian context in relation to sophariums. 

[2:37:3] Not only do naologists theoretically and philosophically study and contemplate 
the place, role, and nature of sophariums, but they also are responsible for the planning, 
construction, and management of sophariums as the practical element of the discipline. 

[2:37:4] Naology is a major discipline of study because it encapsulates many subdisciplines 
and connecting to a range of other disciplines of study outside of naology as well as non- 
naological concepts. 
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[2:37:5] Many of the greatest traditions of thought, political movements, religious 
traditions, as well as any other substantial organisations have construct buildings to 
represent themselves to become part of the societies and communities in which they exist. 

[2:37:6] For this reason, it does not remain a puzzle to consider why the Millettarian 
philosophical tradition intends to construct its own buildings to represent itself for 
buildings are not just bricks and mortar as they remain cornerstones of society both 
physically as well as philosophically, culturally, religiously, governmentally, and in all 
other particular senses. 

[2:37:7] The societies construct buildings to reflect their beliefs and expressions just as 
artists do create so do architects which is why naology is also considered to be an art by 
the Millettarian Tradition. 

[2:37:8] This discourse will cover some of the foundational aspects of naology, but this is 
only expected to remain the commencement of naological study for naologists are 
conjectured to expand upon the omnidoxical beginnings of the discipline. 

[2:37:9] Therefore, the terms, concepts, philosophies, and orientations introduced within 
this discourse shall remain categorised as Omnidoxical Naology due to their origins 
remaining within The Omnidoxy itself while all that is introduced in relation to naology 
outside of The Omnidoxy is to be categorised as Post-omnidoxical Naology in order to 
define the two elements of naological study. 

[2:37:10] One of the principle aspects of naological study is the arrangement and 
organisation of Millettarian philosophical buildings which are fundamentally categorised 
as those which are either compartmented or non-compartmented. 

[2:37:11] Compartmentation relates to the official registry of a sopharium as being situated 
in a particular geographical region, county, or province of a nation state by The Institution 
of The Philosophy of Millettism. 

[2:37:12] Meanwhile, non-compartmentation relates to sophariums that are not officially 
registered as being situated in any particular geographical region, county, or province of a 
country, which will inevitably have implications and complications for the maintenance, 
upkeep, and recognition of planetariums designated as non-compartmented. 

[2:37:13] We shall now make a list and explain the operations and potential functions of 
sophariums in a general sense known as elementations which are variant depending on 
the size, location, and extent of funding providing to the sopharium in question, most of 
which are in relation to the commercialisation of sophariums. 

[2:37:14] The belief orientation of non-commercialism must herein be introduced for the 
followers of which, known as non-commercialists, believe that no sophariums should be 
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used for commercial purposes, that they should only be registered as charities, and that 
they should not charge entry fees, or fees for events and should largely rely on donations. 

[2:37:15] For this reason, non-commercialists do not believe sophariums should feature gift 
shops or hold events in which visitors need to pay to entry for example as these such 
operations are considered to include sophariums as tourist attractions rather than 
philosophical landmarks. 

[2:37:16] Essentially, non-commercialists believe that the commercialisation of sophariums 
is an exploitation of the true purpose of sophariums, however, non-commercialism is not 
expected to be widely adopted due to the realistic barriers of funding in the way of its 
complete implementation. 

[2:37:17] There exists a strong aspect of occurrological study within the discipline of 
naology as the two remain inevitably connected to one another due to the nature of the 
two topics they address. 

[2:37:18] Within occurrology, there are those elements of a sopharium that are known as 
elementations which encompass all of the operations of the sopharium, both commercially 
and non-commercially. 

[2:37:19] Events at sophariums are categorised as either astrovents or philovents, the 
former of which are astronomically related events while the latter are philosophically 
related events, each of which holding equal popularity and significance. 

[2:37:20] The main astrovental events of sophariums include stargazing sessions, 
nocturations which are all night stargazing, and astropods which are individual pods 
inside which people are able to sit to learning about astronomy and The Cosmos on 
interactive screens. 

[2:37:21] The main philovental events of sophariums include debatations which are 
philosophical debates, group philosophisations that are known as congreteries which 
entail groups of people contemplating together and sharing their ideas, as well as 
philopods which are pods similar to astropods, but instead the person sat inside them can 
learn about philosophy, or can practice individual philosophisations. 

[2:37:22] Star festivals are one of the largest events that sophariums may hold and it is 
these that are expected to draw the greatest amounts of visitors in one evening and vary 
greatly size depending upon the level of funding they have received. 

[2:37:23] Sophariums are poised to offer a wide range of visitational activities according to 
the level of commerciality that the sopharium leader(s) wish to associate with their 
particular sopharium including gift shops, restaurants, exhibitions/museums, tours 
known as visitations, and allowing the hiring out of the sopharium for festivities like 
private parties, or non-sopharial events. 
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[2:37:24] The vast majority of sophariums feature planetariums within them thus forming 
one of the central components and attractions of a sopharium while some sophariums 
other feature those which are known stardecks which are observation decks specific 
angled for the best stargazing observations. 

[2:37:25] Another important part of visiting a sopharium is that which is collectivised as 
promenation, conductors of which are known as promenators, and to promenise involves 
walking in and around the sopharium. 

[2:37:26] Sophariums may also be used as filming locations or they may feature hotels or 
accommodations within them, or attached to them known as abodations. 

[2:37:27] It is important to make sophariums hubs of education suitable for both adults 
and children and an example of the orientation of sophariums towards children is the 
promotion of astrocrafting activities. 

[2:37:28] The most regular of all events are those which are known as sempitions which are 
observations of the sky conducted nightly using indoor and outdoor telescopes therefore 
sempitive activities which are typically more scientific than purely philosophical are 
important elements of sopharial activity. 

[2:37:29] Orreration encompasses all the activities involved in the study crafting, 
interactivity, and exhibition of orreries for a range of different ornamented orreries which 
are expected to take up a large sector in the events and activities in sophariums. 

[2:37:30] Lectures in sophariums are to be henceforth known as astrologues which are to be 
conducted on a regular weekly basis as well as holograms displays which are to remain 
another important element in the activities and events of a sopharium as part of the higher 
education aspect of a Millettarian philosophical building. 

[2:37:31] Holographic shows are expected to be important elements to sophariums due to 
their multipurpose functions of education, philosophisation, and cosmic devotion; 
holographers are expected to expected to lead such shows as part of the general eventation 
schedule of the sopharium. 

[2:37:32] There is a category of elementations within occurrology and naology that are 
described as nyctogenous which are classified as happening at nighttime as opposed to in 
the daytime, the events of which are henceforth known as diurgenous activities. 

[2:37:33] There are some related terms to nyctogenous and diurgenous starting with 
diurgeny which is the practice of philosophical or astronomical activities during the 
daytime while nyctogeny refers to these same practices, but conducted at nighttime. 
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[2:37:34] In a similar fashion, the qualities of diurgeneity and nyctogeneity relate to the 
better suitability of an event or practice to the day or to the night respectively while that 
which is described as nyctohemeral is an event or practice that occurs both in the day and 
the night. 

[2:37:35] A nyctogenous sopharium is a sopharium that only opens during nighttime hours 
while a diurgenous sopharium is a sopharium that is only open during daylight hours. 

[2:37:36] There exists a plethora of terms within naology some of which we shall introduce 
here and it is these that will also be entered into the original edition of The Grand Lexicon of 
Millettology. 

[2:37:37] That which is domanial relates to the entirety of the estate of a Millettarian 
philosophical building, including all the businesses, properties, and organisations that it 
privately owns or holds jurisdiction over. 

[2:37:38] The extent of a sopharium's domaniality is a reflection of its sophian's wealth, its 
amount of funding it has received and the level of influence The Philosophy of Millettism 
holds in the country, or the particular region in which the sopharium is situated. 

[2:37:39] In certain naological polities, which are lattermentioned in this disquisition, a 
sopharium that holds the greatest domaniality is most likely to be the sopharium that 
holds the greatest leverage and power amongst those in its perimasy. 

[2:37:40] The domaniality of a sopharium includes not only the sopharium itself, but all the 
non-philosophical buildings, businesses, and organisations under its jurisdiction therefore 
domaniality is considered to be the greatest example of the commercialisation of 
sophariums as well as also being more closely tied to corruption in naological 
management. 

[2:37:41] That which is known as encadrement is naology refers to the often lengthy 
process of choosing the site for a Millettarian philosophical building to be built, and 
getting approval for this from the authorities that hold jurisdiction over that area. 

[2:37:42] Encadration, as it is alternatively known, is one of the most important elements of 
naological study and practice as the location of a sopharium is tantamount to its success or 
its failure in achieving its purpose. 

[2:37:43] Encadration is a process that is considered to be testing for any naologist as it 
involves many elements; being able to work with governmental bodies, holding a good 
knowledge of the area and its people, as well as managing the funds to realise the 
sopharium in addition to actually architecting the sopharium itself. 
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[2:37:44] The encadrative process therefore is one of immense labour as it may take 
naologists months or even years to pass just one sopharium in an area through building 
regulations and to gain funding for that particular sopharium. 

[2:37:45] It is by the introduction of this process that we truly see the multi-disciplinarity of 
naologists and the fact that their knowledge and experience must expand to such distances 
that the mastery of naology as a whole discipline is expected to be reserved for the few 
rather than gifted to the many 

[2:37:46] On a different note, the term that is known as ensoleillement relates to the period 
of time consisting of the hours of sunshine cast over a Millettarian philosophical building 
rather than the moonlight hours which are known as nuitamment. 

[2:37:47] Ensoleillement, of course being a French originating term as many terms are in 
Millettarian Terminology, is henceforth considered to be a time of rest, practicality, 
business, and debate. 

[2:37:48] Alternatively, however, the hours of nuitamment are considered to be a time of 
wonderment, reflection, deep emotion, philosophisation, and education for the night, 
especially a night without cloudclover, is considered to hold and be reserved for 
superiority, reveration, and almost sacredness to the Millettarian Tradition; this 
differentiation and its belief is to be henceforth known as nyctogenism. 

[2:37:49] On the other hand, the daytime is considered to be for the inferiorities including 
the trivialities of society, commerce, money, business, gossip, frenzy, and all that is 
associated with noise and practicality and human interaction while the nighttime is 
reserved for individuality, spirituality, cosmic interaction, philosophy, devotions and 
personal reflections; essentially, the nighttime is superiorised over that of the daytime in 
Millettarian Philosophy as is to be expected, yet the daytime is still considered to hold an 
important role. 

[2:37:50] To quickly digress, that which is known as nyctotyphlosis relates to the medical 
ailment of be blind or partially sight at night; this is metaphorically understood by the 
Millettarian Tradition as the non-Millettarian peoples of the world being blind from the 
beauties, wonderments, and beneficial practices of take notice of, philosophising over, and 
devoting towards The Cosmos; nyctotyphlosis is considered to be the single greatest 
problem with the non-Millettarian world that the Millettarian Worldview positions itself 
to be the resolver of this problem. 

[2:37:51] Moving back to a purely naological context, that which is known as deracination 
is the process of moving a sophian from one sopharium to another by the authority of The 
Institution of The Philosophy of Millettism 

[2:37:52] Deracinative actions are officially conducted by The Institution in order to shift 
one sophian from another with relatively rapid succession for the purposes of personal 
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career development for the sophian who wishes to increase their level of responsibility for 
a larger sop barium, or may be for the reason that The Institution believes that the 
particular sophian in question would best suit to manage another particular sopharium 
due to their specific experiences and knowledge in dealing with the issues of that 
sopharium. 

[2:37:53] That which is known as evenement is a collective term that relates to all the 
special events taking place a Millettarian philosophical building, particularly the annual or 
biyearly events such as the Starlight Festivals or an event that does not regularly occur in 
order to differentiate these events from those of regular occurrence though all sopharial 
events are given the gift of celestialism. 

[2:37:54] Celestialism is the conceptual gift that is given to all events taking place in 
sophariums recognised, autonomised, or under the jurisdiction of The Institution and 
provides each of these events with a sense of importance, duty, purpose, and benefit. 

[2:37:55] Garniture collectively relates to the interiors and furnishings of Millettarian 
philosophical buildings and the architectural features and renditions on display in such 
sophariums as a reflection of that particular sopharium's belief orientations. 

[2:37:56] Garniture is an important aspect to the aesthetics of sophariums which is a 
philosophical branch of study applied to sophariums in addition to other studies 
regarding the nature of Millettarian philosophical buildings which also includes the 
branches of philosophy of epistemology, and axiology, as well as the subdiscipline of 
naology known as metanaology. 

[2:37:57] Metanaology is concerned with the nature of the discipline of naology itself and 
explores how the subject can be applied, how it can be utilised for betterment and 
progression, as well as how it interacts with other disciplines of study such as occurrology. 

[2:37:58] That which is known as gerance in the context of naology refers to the 
management faculty of a Millettarian philosophical building, especially one that is 
considered a major landmark of a town, or city as so has a larger faculty than smaller and 
more rural sophariums. 

[2:37:59] A gestion, in differentiation from a gerance, relate to the management faculty of a 
smaller Millettarian philosophical building, typically one in a rural area, or one that 
remains in an urban area, but does not have an extension hierarchy of staff. 

[2:37:60] A grand-place is a subtype of Millettarian philosophical building that refers to a 
sopharium that is located on the main square of a city, or the town square rather than 
existing a sopharium type itself which it does not, hence the usage of the term subtype. 
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[2:37:61] Hebergement refers to all areas of accommodation available on the estates of 
Millettarian philosophical buildings, or that are owned by Millettarian philosophical 
buildings. 

[2:37:62] Imploration is the official procedure of when the faculty of a Millettarian 
philosophical building must ask a grandee to release funds for a specific purpose which 
remains essential to the financial functioning of sophariums with polities that rely upon 
Institutional funds, or those which are run by grandees. 

[2:37:63] There remains two more distinctions of character to make about Millettarian 
philosophical buildings which uses the terms of lucrated and nonerated. 

[2:37:64] A lucrated sopharium is one that funds itself according to an enterprise that is 
created inside, on its grounds, or as focusing on it as a destination, and is therefore not 
purely a building, or site used for philosophical purposes. 

[2:37:65] Alternatively, a nonerated sopharium is a Millettarian philosophical building that 
funds itself purely from donations, government-funded grants, or from money provided 
by The Institution of The Philosophy of Millettism itself, and is therefore a building and 
site used for philosophical purposes only, rather than a lucrated building, which also has 
an enterprise branch to its operations in order to fund itself. 

[2:37:66] Lucration involves the process of developing a nonerated Millettarian 
philosophical building into a lucrated one, which involves developing the building as both 
a business or destination as well as a place of philosophical significance and utility. 

[2:37:67] Oppositely, noneration is the process of developing a lucrated Millettarian 
philosophical building into a nonerated one, which involves the removal of all commercial 
branches of the building and its administration in order to make it a building and place of 
philosophical significance and utility only, rather for any business purpose. 

[2:37:68] A rarer type of Millettarian philosophical building is that which is to be known as 
a natatery is kind a swimming center, or room in which swimming facilities can be found, 
which are paired with Millettational practices, especially when within a larger Millettarian 
building, or complex, or one that is sponsored by The Institution of The Philosophy of 
Millettism, or one of its subsidiaries. 

[2:37:69] As aforeintroduced, the term of nuitamment refers the period of time consisting 
of the hours of moonlight cast over a Millettarian philosophical building; this term's 
difference between nocturment is that nocturment relates to the hours of night rather than 
specifically the hours/periods of physical moonlight cast upon a sopharium. 

[2:37:70] It remains important to make such distinctions between terms for if we do not 
then we risk the interpretation of such similarities in terminology to be conflated with each 
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other, thus resulting in the disuse of terms for their proper meanings and therefore their 
correct applications have been lost to such conflations. 

[2:37:71] Passation is an important term particularly in the context of naological 
scheduling, location, and management as it pertains to all types of signage found in and 
around a Millettarian philosophical building as well as how they are positioned and 
funded which remain crucial to aspects of sopharial visitation. 

[2:37:72] Though it may seem basic considering the extent of the naological study we have 
already transversed, we must address the descriptions and differences between the main 
types of sophariums. 

[2:37:73] The most prominent of all Millettarian philosophical books are to be the 
eidouraniums with their soaring towers piercing the night sky offering views unlike any 
other building and holding purpose greater than any other building too, this type of 
sopharium is the largest by size in height, capacity in visitors, and in their rarity too for 
they are to only be found in the largest cities in the world and in no other place shall they 
be find. 

[2:37:74] A grand observatory holds the penultimate place in the Naological Hierarchy, 
which itself is the appellated system for the categorisation of different kinds of sophariums 
according to their sizes, capacities, purposes, rarities, and functionalities. 

[2:37:75] The grand observatories of the world sit conformably in second position in this 
hierarchy of sophariums for they are rare, but not to the level of eidouraniums, and 
although their capacities may rival that of eidouraniums, they do not hold the same extent 
of significance that eidouraniums do hold and for this reason they remain subordinate. 

[2:37:76] However, they do exist as the superior extension of the general observatory 
which is more commonly found in most of the cities and even some of the towns of the 
world with the essential difference between a grand and a general observatory being the 
greater size, capacity, rarity, and functionalities of the former in comparison to the latter. 

[2:37:77] The most common of all sophariums are planetariums do range greatly in their 
sizes, capacities, functionalities, and specific purposes, yet remain solidified by the 
architectural centrality of the planetarium rather than any other feature. 

[2:37:78] Despite the eidouraniums and the observatories being the demonstrators of the 
mightiness of The Philosophy of Millettism, it is the planetariums that reach the mass of 
people in the world and it is the planetariums that are most numerous thus pertaining to 
the great amount of influence they maintain despite their individually lesser size. 

[2:37:79] Promontories are another important category of sophariums which hold a unique 
purpose separate from all the others which is the scientific research aspects of astronomy 
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while the philosophical aspects of astronomy, which all other sopharium types prioritises, 
remains in a secondary position. 

[2:37:80] Promontories resemble non-Millettarian, or scientific observatories in their 
appearances and location with less ornamentation than their other sopharial counterparts, 
and are typically found in high and remote places often far from the immediate 
accessibility of visitors while all other sophariums are poised to welcome and be directly 
accessible to visitors so by only this short outline, we can instantly see the greatest amount 
of difference between promontories and all other sopharium types with the main driving 
force of such differences between the divergence in purpose. 

[2:37:81] Starhouses, pelleniums, and riverhouses may be described as structures rather 
than actual buildings, yet they still remain classified as sophariums and places of 
philosophy and hold positions in the Naological Hierarchy respective to their mentions in 
this insentensation. 

[2:37:82] Starhouses are essentially sophariums constructed beside the coast and may be 
converted lighthouses whilst still functioning as lighthouses in addition to their 
philosophical and astronomical purposes. 

[2:37:83] Pelleniums are certainly an outdoor structure rather than a building in their own 
right and resemble a type of cosmically ornamented pavilion with a great variation in size 
and location. 

[2:37:84] Finally, riverhouses are a unique sopharium due to their location on, beside, or 
overlooking ponds, lakes, rivers, or reservoirs and consist of greenhouse-like appearance 
with cosmic ornamentation. 

[2:37:85] Each of these buildings and structures mentioned are to be collectively known 
either as Millettarian philosophical buildings, sophariums, or as places of philosophy. 

[2:37:86] Finally, those which are known as astrotries and telescopetries can be described as 
places of philosophy, but are not to be described as Millettarian philosophical buildings or 
sophariums for they are not always buildings themselves, yet they are more often rooms 
or small outdoor structures instead. 

[2:37:87] The proper designation of astrotries and telescopetries remains a topic of debate 
but for the sake of this discourse, we shall continue with the notion that they are 
multidisciplinary by their natures for they may reside within naology or Millettarian 
Rendition. 

[2:37:88] The essential reason for their distinction from actual sophariums is that they are 
more than often created by lay peoples rather than by a sophian, or The Institution itself as 
a room in a person's private residence can be dedicated to the functionality of an astrotry 
or a telescopetry. 
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[2:37:89] Further to this, they may also be designated within sophariums as rooms, or they 
may be built as separate buildings as an appendage to the main sopharium therefore these 
two places of philosophy remain of vast dispension for their usages and convenience in 
construction remain vast in parallel with orreriums also serving a similar issue of 
categorisation and it is these that are provided with the lowest position in the Naological 
Hierarchy 

[2:37:90] The study of the categorisation of Millettarian philosophical buildings is based 
upon Classification which takes into account the factors that we have touched upon in this 
discourse for deciding how a type of sopharium should be placed in the Naological 
Hierarchy 

[2:37:91] Patronship refers to a way in which visitors can interact with a sopharium and is 
a tactic of philosophical marketing that involves a person that giving financial aid to a 
Millettarian philosophical building as part of a scheme of patronship, similar to that of a 
friendship scheme so that they needn't pay for entry to special events and other perks and 
it is something to which the non-commercialists are opposed. 

[2:37:92] The Millettarian Tradition expects these types of marketing and visitational 
tactics to greatly expand in simultaneity to the strength in the commerciality of 
sophariums and to decline if non-commercialism dominates. 

[2:37:93] That which is described as preservational relates to the collection of activities 
involved in the preservation of a Millettarian philosophical building both architecturally, 
philosophically, financially, as well as practically in the case of gardening, repairing faults, 
and other general maintenances that buildings require; the belief orientation of 
preservationalism emphasises this aspect of naological management and considers it to be 
more important than any other aspect of a sopharial function. 

[2:37:94] Furthermore, preservationalists hold the view that a sopharium's essential role is 
to be preserved for what it is; an architectural, renditional, and philosophical masterpiece 
whose purpose is to stand proudly and to be looked upon and preserved for this reason 
alone rather than serve any other educational or commercial functions. 

[2:37:95] A term that exists within both Millettarian Architecture and naology, that which is 
known as the feeling of sanctimonia which refers to the instance in which one may 
experience when they stand inside or outside a Millettarian philosophical building, and 
consists of a distinct feeling of gravity towards one's marvel of the building and a deep 
respect and reverence for the building as an important philosophical centrality. 

[2:37:96] Return to an occurrological term by its nature, that which is henceforth known as 
a starparty a type of event that consists of an organised gathering of either amateur, or 
professional astronomers, cosmologists, or astrophotographers for the purpose of 
observing the night sky, and can range in length from just one evening, or up to a work, or 
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even longer, and are usually planned, and managed by sophians of the Millettarian 
planetarium building used as the venue. 

[2:37:98] Starparties are expected to be one of the most regular activities to be held at 
sophariums for they exist as casual stargazing sessions whereby people can also socialise, 
drink, and eat whilst the event is occurring which does reduce the philosophical intensity 
of the event, but this softening is expected to be more appealing to dilettants and their 
families. 

[2:37:99] A term that pervade both occurrology, naology, and Millettarian Architecture is 
that of a starroof which is to be known as this from here on in as it is a flat platform built 
into the roof of someone's private home that is used as an area for private stargazing, 
starbathing, and star sleeping. 

[2:37:100] There is an important aspect of naological contemplation that remains to be 
addressed and introduced so we shall dedicate the next several insentensations to it; of 
what I reference are the Naological Appellations as they are collectively appellated. 

[2:37:101] These are a collection of ten largely ceremonious, philosophical, and 
metaphorical names attributed to each of the ten classifications of places of philosophy 
according to the Millettarian Tradition. 

[2:37:102] The first of these is the appellation of The Grand Centrality which relates to the 
classification of eidouraniums and like the document after which the appellation is named, 
eidouraniums stand as the centralmost, prominentmost, and largest of all Millettarian 
philosophical building types and therefore they are granted with the same appellation as 
that of the central document of The Philosophy of Millettism. 

[2:37:103] The second of these is the appellation of The Grand Seeker which relates to the 
classification of observatories, both grand and general in this context as they collectivised, 
and they appellated as this because of their constant penchant to seek knowledge and 
visuality of the stars as part of The Cosmos, and it is through this motivation of the seeker 
that humanity and all other sentient species are expected to ignite their own 
philosophisations and devotions to The Cosmos according to the Millettarian Tradition. 

[2:37:104] The third of these is the appellation of The Grand Disseminator which relates to 
the classification of planetariums because this sopharium type are to be spread throughout 
the entire world and beyond in greatest of abundance possible; their rarity may be non¬ 
existence, but the planetariums are the greatest spreaders of The Philosophy. 

[2:37:105] The fourth of these is the appellation of The Grand Eye which relates to the 
classification of promontories because this sopharium type is designated for the purposes 
of research and therefore, this sopharium type is looking towards The Cosmos and it is the 
eye through which we are able to see the beauties of space. 
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[2:37:106] The fifth of these is the appellation of The Grand Illuminator which relates to the 
classification of starhouses because this sopharium type holds the ability to light up the 
coastlines and provide astronomical and philosophical services to the population. 

[2:37:107] The Grand Framer is the sixth appellation as part of the ten Naological 
Appellations and refers to the classification of pelleniums because this sopharium type is 
used as an outdoor structure for socialising as well as philosophical and astronomical 
practices. 

[2:37:108] The seventh of the Naological Appellations is that which is known as The Grand 
Gatekeeper which refers to the classification of riverhouses because this sopharium type is 
positioned beside and even on water as the protector and illuminator of the element. 

[2:37:109] Eighth in line of the Naological Appellations is that which is to be known as The 
Grand Enknowledger which refers to the classification of astrotries because astrotries are 
primarily responsible for the teaching of the masses about astronomy, especially so when 
astrotries are placed inside one's home. 

[2:37:110] The ninth of these is the appellation of The Grand Revelator which refers to the 
classification of telescopetries because these are used for both public and private 
observations and for this reason, telescopetries are revelational in astronomical and 
philosophical contexts for the ideas they create. 

[2:37:111] Finally, the tenth and final of the Naological Appellation is that which is to be 
known as The Grand Invigorator which encompasses the classification of orreriums 
because they are used for the invigoration of a person's belief and knowledge in The 
Cosmos. 

[2:37:112] Another appellation that may be used for refer to a Millettarian philosophical 
building is "The People's" which is used as a means to emphasise the freedoms of belief, 
knowledge, community, spirituality, and opinion that should always be upheld for those 
whom enter, or interact with a sopharium and this is the reason why most planetariums 
are known as The People's Planetarium. 

[2:37:113] The instance of vexillation relates to when a Millettarian philosophical building 
featuring a flag, typically either the flag of The People's Constitutional Company of Jesse 
Millette, or / and the flag of the nation in which the building resides. 

[2:37:114] Vexillatory practices in relation to a sopharium make a greater proximation to 
nationalism and patriotism to a nation or a multitude of nations as well as a greater 
consociation with The People's Constitutional Company of Jesse Millette. 

[2:37:115] In context of naology and Millettarian Architecture, an ablutory is a room within 
a Millettarian building of any sort that is used for washing and toilet facilities; such 
ablutories are typically cosmically themed. 
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[2:37:116] That which is to be known as an active planetarium is a subtype of planetarium 
that is in full and regular usage due to its central location, and the extent of funds which it 
receives in order to continue it operations, and is in direct contrast with a dormant 
planetarium which is not in as central a location and therefore, it does not receive as much 
funding. 

[2:37:117] There are many subdisciplines within naology which relate to each of the 
different sopharial types including eidology, observatology, astropharology, planetarology, 
and promontology. 

[2:37:118] Eidology studies eidouraniums; observatology studies grand observatories and 
general observatories; astropharology studies starhouses; planetarology studies 
planetariums; and promontology studies promontories. 

[2:37:119] The final subdiscipline of turology relates a wider study including all the 
subsophariums of pelleniums, riverhouses, astrotries, telescopetries, and orreriums. 

[2:37:120] It now remains important to distinguish the omnimentioned term of sopharium 
throughout this and other discourses as part of disquisition, as well as in others as writing 
of The Omnidoxy has progressed. 

[2:37:121] Essentially, a sopharium is a collective term that makes refers to any type of 
Millettarian philosophical building or place of philosophy without referring to any type in 
particular, thus it can be used as an alternative term and it is expected by the Millettarian 
Tradition that its usage will only rise due to its colloquial nature. 

[2:37:122] There are other subtypes of sophariums that we should also address including 
those which are known as commercial sophariums which, by the appellation, are clearly 
supported by the belief orientation and subpolity of commercialism and tend to feature 
many commercial features such as shops, restaurants, and other commercialities. 

[2:37:123] Another subtype of a sopharium is a cafe sopharium in which a cafe is adjoined 
to a Millettarian philosophical building for the purposes of self-funding the sopharium 
under a commercialist approach. 

[2:37:124] We also further categorise sophariums according to the extent of the visitors 
numbers, the largest of which is known as a megasopharium which must have over thirty 
thousand weekly visitors. 

[2:37:125] A major sopharium must have between ten thousand and thirty thousand 
weekly visitors; a medianic sopharium must have between one thousand and ten 
thousand weekly visitors; finally, a minor sopharium is categorised as having one 
thousand or less weekly visitors. 
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[2:37:126] In addition to these appellations regarding weekly visitor numbers, we also 
have a group of familial appellations that are applied in particular circumstances. 

[2:37:127] That which is to be known as a father sopharium is a sopharium that is 
responsible for the funding of a smaller sopharium in addition to itself, typically one that 
is owned or managed by the same sophian. 

[2:37:128] That which is to be known as a mother sopharium is a sopharium that in some 
naological polities holds the authority to jurisdise over other sophariums within a 
compartment in a rotational procedure. 

[2:37:129] Meanwhile a sister sopharium and a brother sopharium relates to a sopharium 
that is in clear association with another sopharium within close proximity to itself, but is 
typically not owned or managed by the same sophian while it is instead associated with 
the other sopharium in a philosophical sense rather than a jurisdictional or financial sense. 

[2:37:130] Furthermore, a cousin sopharium is a sopharium that is close in physical 
proximity to another sopharium, but does not share any other similarities in philosophical 
orientation, polity, beliefs about commercialism and non-commercialism, and so on; 
essentially, a sopharium that is close by proximity, but in every other sense or in many 
other senses is greatly distanced from its cousin. 

[2:37:131] Lastly, a national sopharium is a sopharium that is designated to be closely 
associated with the government of a the country in which it resides rather than with its 
sophian. The Institution itself, or another organisation; essentially, the loyalty of a national 
sopharium is with the state and its policies and actions above all other influencing parties. 

[2:37:132] We now come to our final three terms to be addressed in this discourse on 
naology with the first of these being that which is henceforth known as a 
phrontisopharium which is a sopharium or place of philosophy that is built within, is 
adjoined to, or is directly funded by a phrontistery. 

[2:37:133] Additionally, a phrontisopharium is owned and managed by the phrontistery so 
often, whatever the belief orientations and polities of the phrontistery are, that is greatly 
influential over the polities and belief orientations of the sopharium it manages; in the case 
of a phrontisopharium, the leader of the phrontistery is often also the sophian of the 
phrontisopharium. 

[2:37:134] That which is known as sopharium reach relates to the extent to which a 
particular sopharium interacts and influences the populations surrounding its location 
with the reach of a sopharium being greatly impacted by its level of funding, the size of 
the surrounding population, the density of sophariums within the region, and its ability to 
host events that draw the community to it. 
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[2:37:135] Finally, that which is designated as a reassigned sopharium relates to a building 
that been converted into a sopharium from being a non-philosophical building. 

[2:37:136] From the extent of terminology that has been outlined in this single discourse, it 
is clear to understand that discipline of naology and the extent of its discipline to pervade 
many other areas of contemplation and practice is of great vastness. 

[2:37:137] For this reason, embarking on the journey to become a naologist is considered to 
be a career of difficulty because of the vastness of knowledge one must hold in order to be 
a successful naologist. 

[2:37:138] As aforeaffirmed, one of the most important elements of a civilisation is the 
building that are erected within it; without such buildings, a civilisation would certainly 
lose the extent of its ability to characterise and define itself from other societies. 

[2:37:139] For this reason, the discipline of naology is considered to be one that is in need 
of development from its beginnings within The Omnidoxy for the Millettarian Tradition 
intends to construct buildings in the name of Millettism and all its denominations and 
school of thought that truly do reflect the beauty and essence of its message. 


The Physical Manifestations of Millettism 
(Practical Millettism) 

[2:38:1] By its very core nature, philosophy is abstract, but the Millettarian Tradition, from 
the study and contemplation of other philosophies and religious traditions, has 
understood the importance of their manifestations. 

[2:38:2] This importance is realised in the dissemination of a way of thinking, the physical 
manifestations of which must reflect the concepts and principles of the philosophy. 

[2:38:3] Furtherso, the physical manifestations are central to the mass comprehension of 
the philosophy; the concepts of a philosophy form its basis, but it is the physical 
manifestations of the philosophy that the mass of peoples see foremostly. 

[2:38:4] For this reason, an entire discourse of The Omnidoxy as part of logicology is 
dedicated to that which is known as Practical Millettism, categorised as a Level of 
Millettism, and is therefore not a discipline of study in and of itself, but instead 
encompasses many different disciplines of study. 

[2:38:5] Despite other disciplines holding their own discourses and being introduced in 
other places within The Omnidoxy, such as naology and occurrology, their true place 
remains within Practical Millettism. 
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[2:38:6] It is postulated herein that Practical Millettism is just as important as Abstract 
Millettism for the physical manifestations of The Philosophy of Millettism are the 
demonstrators of the concepts of The Philosophy 

[2:38:7] To make a definitional notion. Practical Millettism is encapsulated by the actions as 
directed by thought, the objects created as motivated by philosophisis, the buildings 
constructed as determined by belief, and the activities attended by the notions of 
enknowledgement and devotion. 

[2:38:8] Naology and occurrology, and to some extent Millettarian Architecture and 
Rendition depending upon one's definition of Practical Millettism and the extent to which 
it encompasses, are the prominentmost of all the disciplines of study within Practical 
Millettism. 

[2:38:9] However, the first discipline of study that we are to address is cyporeology which 
concerns itself with the concepts, theories, philosophies, schools of thought, and notions 
that individuals decide to believe. 

[2:38:10] Cyporeological study deals with the reasons for one's belief, the reasons for the 
popularity of such orientational decisions and is a study that is typically working 
according to an individual basis, rather than relating to the orientations of a group; 
cyporeological study deals with the individual therefore rather than with the group. 

[2:38:11] Oppositely, hyporeological study deals with the study of the philosophical and 
belief orientations of a group rather than an individual; hyporeological study holds the 
tendency to over simplify the beliefs of population, as is identified by the branch of study 
known as philosophical demography. 

[2:38:12] Cyporeality is to hold an understanding of the world by individuality rather than 
by grouping; furtherso, cyporealism is the belief that philosophicality should be measured 
only by individual means rather than by grouping portions of the population together 
under one banner. 

[2:38:13] Cyporealism, despite its alignment with the Philosophical Spirit, also delineates 
from the subject of philosophical demography which the Millettarian Tradition fully 
embraces; however, the Millettarian Tradition also understands the value in cyporealism, 
and therefore measures both individual philosophicality and group philosophicality. 

[2:38:14] The prefix of cypo- first introduced herein relates to that which is individual 
while the pre-Millettarian prefix of hypo- relates to that which is grouped together, or is 
measured by group rather than by individual. 

[2:38:15] Cyporeal approaches to philosophisation understand all concepts according to 
individuality, or understand concepts, or another subject individually; cyporeal 
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approaches are also characterised by the notion that all concepts eventually return to, or 
relate to individuality 

[2:38:16] Now we move our thoughts towards the term of Cultural Millettarian, or a 
Cultural Millettic, which relates to a person whom identifies with The Philosophy of 
Millettism but does not actively engage in any of its practices, and neither do they actively 
study the philosophy 

[2:38:17] Cultural Millettarians or Millettics are expected to form the majority of the 
population of those whom identify with The Philosophy of Millettism simply due to 
studying the populations of other adherences around the world. 

[2:38:18] Differently, a lapsed Millettarian relates to a person that no longer follows the 
principles and practices of The Philosophy of Millettism, or no longer identifies oneself 
with The Philosophy of Millettism. 

[2:38:19] Unlike its categorisation as a sin in religious traditions known as apostasy, in 
philosophical traditions, particularly within the Millettarian philosophical tradition, 
apostasy does not exist due to its disalignment with the Philosophical Spirit. 

[2:38:20] To lapse from The Philosophy of Millettism holds no contempt from the point of 
view of The Philosophy for change one's decision, orientations, and identity is the 
penchant of being human; the ability of one to do so is actually praised by the Millettarian 
Tradition for the essence of philosophically is to pose questions and change one's 
decisions of belief. 

[2:38:21] The Millettarian Tradition detests the notion and instance in which one is 
persecuted for leaving their philosophical or religious orientation; only disdain is 
projected from the Millettarian Tradition towards such instances. 

[2:38:22] One of the main areas for Practical Millettism to address is the distribution and 
dissemination of The Philosophy of Millettism in all the possible formats and platforms, 
one of the most prominent of which is known as colportage. 

[2:38:23] To colport is to distribute Millettarian philosophical books across multiple 
platforms and across different countries and regions, especially as a job for which one is 
employed, the primarily book of distribution being the one in which colportage is first 
outlined: The Omnidoxy. 

[2:38:24] Colporting is characterised by both digital and physical distribution of 
Millettarian philosophical books to a wide range of audiences and for different purposes, 
including versions for children, adults, those of a particular religious faith, or those living 
in particular regions and countries of the world; essentially, from this we can derive that 
due to the current globalisation of the world that the job of a colporter, or colportress is in 
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fact to be considered a profession, and it is so when considered under the auspices of the 
Millettarian philosophical tradition. 

[2:38:25] An institution for colportage activities is herein introduced and shall be 
henceforth established under the name of the Millettic Colportage Foundation which is the 
one and only Millettarian philosophical book distribution company subsidised by The 
Institution of The Philosophy of Millettism, although it is expected that other such 
companies not directly subsidised by The Institution shall also come into existence which 
is equally so encouraged. 

[2:38:26] Colporters and colportresses must not, however, be confused with those people 
described as missionaries, pioneers, or evangelists for the role of a colporter/colportress is 
not to speak in in-depth terms about The Philosophy of Millettism when in their 
colportage role, but it is instead simplified to just the distribution of the work to the 
individual purchasing it. 

[2:38:27] The role of the discussion of Millettarian Philosophy is instead left to 
philosophers, between other people such as family, colleagues, or friends, or during 
philosophical debates, but colportage in the Millettarian context is instead purely of a 
distributional nature with the removal of all debatory or conversional methods, especially 
for those employed by the Millettic Colportage Foundation itself in order to distance 
colporters and colportresses from receiving the stereotypes of evangelists and missionaries 
for their roles differ in a distinct way that has been outlined herein. 

[2:38:28] That which is known as the concept of the New Earth, the New World, or the 
New Cosmos belongs within Practical Millettism due to its importance in its application to 
the physical world and the realities of human lives and the future of humanity in a wider 
sense. 

[2:38:29] The New Earth/New World/New Cosmos concept is embodied by the notion 
that humanity's renewed understand of The Cosmos shall form a New Earth/New 
World/ New Cosmos entirely; the formation of the New Earth/New World/New Cosmos 
is based upon abstract notions, but it relates to something very important in the real world 
of how human civilisation functions. 

[2:38:30] It represents a change of the entirety of humanity's perception of themselves and 
lays at the heart of the Millettarian philosophical tradition's goals in changing the 
perception of humanity's position within The Cosmos. 

[2:38:31] The New Earth Experience concept is especially prevalent in relation to the 
instance in which an astronaut or some other form of spacefarers leaves The Earth for the 
first time and looks back to gaze upon The Earth which is expected to provide them with 
an entirely different perception of themselves personally, humanity as a whole, and the 
entire Earth within the grandity of The Cosmos. 
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[2:38:32] In the context of Practical Millettism, that which is henceforth known as 
salutationism relates to the way in which one is to greet others in a Millettarian 
philosophical building, or is to greet another Millettically identifiable person. 

[2:38:33] Salutationism is appellated as such due to its orientation as a method of greeting, 
but the uniquity of salutationism is that it remains rare in its openness; the Millettarian 
Tradition does not establish greeting practices and therefore salutationism is expected to 
be developed both others individually, but also by organised groups whom share beliefs in 
greeting practices, known as salutationists. 

[2:38:34] Approaches to salutationism shall demonstrate one's awareness of whom they 
are greeting, the image they intend to portray of themselves, and the extent of the respect, 
admiration, or understanding they feel for the person before them. 

[2:38:35] Salutationism therefore stands as a rarity in the wider Millettarian philosophical 
tradition as its rests on individual interpretation and non-omnidoxical methodology in the 
construction of different salutations. 

[2:38:36] We new must press ahead and concern ourselves with the concept that is known 
and appellated as Cosmic Supernaturality which relates to the notion that there exists 
entities in The Cosmos that are beyond the physical laws of nature, such as the oblivions 
of The Cosmos. 

[2:38:37] This designation of entities is known as Real Supernaturalism, or Cosmic 
Supernaturalism, and includes all notions of supernatural entities in The Cosmos, but may 
also include The Cosmos itself as a supernatural entities, but this is notably not supported 
by the Millettarian Tradition, however, it is important to note that the discussion of the 
supernatural can exist within philosophical contexts. 

[2:38:38] It must be herein affirmed that such which is supernatural is only designated so 
by the perception of the human mind rather than by the naturalism of The Cosmos and its 
perception. 

[2:38:39] This affirmation clarifies the origin of supernaturality from that which is human 
rather than that which is cosmically natural for the only reason something is designated as 
supernatural is because we humans, the ones whom are designating it as such, do not 
understand its nature and how it suitably fits within the systems and orders of The 
Cosmos; it is of major importance that we always remember this about supernatural 
notions for that which is humanly originative is not that which is cosmically originative, 
the former of which is subordinate to the latter. 

[2:38:40] Closely associated with the notion of cosmic supernaturalism is the occurrence of 
that which is henceforthly known as a cosmic miracle. 
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[2:38:41] A cosmic miracle is an event, known as a phenomena, that is unexplainable by the 
laws of nature, or stretches beyond such laws in order to occur; in the Millettarian 
Tradition, traditional cosmic miracles are designated as wormholes, and stellar 
transmutations. 

[2:38:42] However, there are other forms of cosmic miracle, described as mystological, and 
include phenomena that do not necessarily break the laws of nature, nor do they stretch 
beyond such laws, but their occurrences are nevertheless considered miraculous and 
prominently include star creation in nebulae, supernovae, and eclipses. 

[2:38:43] In this discourse on Practical Millettism, there should now be no confusion as to 
the diversity of the topics addressed and if there does still exist doubt about the diversity 
of this discourse, then such will be disintegrated here for we have just spoken of cosmic 
miracles, yet now we move onto addressing the topic of antinomianism. 

[2:38:44] Antinomianism, the followers of which are known as antinomians, relates to any 
divergence from the officialised moral, social, legal, and philosophical principles of The 
Philosophy of Millettism, especially so against those philosophical principles when 
established and implemented by The Institution of The Philosophy of Millettism. 

[2:38:45] Specifically, antinomianism and its followers do not stand in alignment with The 
Institution of The Philosophy of Millettism rather than The Philosophy of Millettism itself, 
yet The Institution is supposed to be the greatest reflector of The Philosophy. 

[2:38:46] Antinomians can be characterised as disbelievers in The Institution's 
interpretation and application of and its authority and preservation over The Philosophy 
of Millettism, and the whelming presence of The Institution as the primary organisational 
representative of Millettarian Philosophy, for which it is purposefully created. 

[2:38:47] Due to The Philosophy of Millettism's adherence to the principles of the 
Philosophical Spirit, the protestation against antinomians is not permitted due to their 
right to express their dislike for the operations and even the entire existence of The 
Institution. 

[2:38:48] Moving on now, we must address an important term that is expected to be used 
in concentrated means in particular regions and eras known as philosophical renewal, the 
latter part of which is also present in some religious terminologies. 

[2:38:49] In the Millettarian philosophical context, it holds a similar definition and relates 
to the process of the revitalisation of a particular Millettarian school of thought, 
denomination, theory, or another form of philosophical grouping after a sharp decline in 
its popularity of adherence and/or practice. 

[2:38:50] Philosophical renewal is important to the character of Millettarian Philosophy 
and its natural flow and momentum; it is expected that there will be many philosophical 
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declines in the history of the Millettarian philosophical tradition with philosophical 
renewals to counterbalance such declines. 

[2:38:51] Philosophical renewals are expected to come with the introduction of new 
generations to the concepts created and contemplated by their ancestors; the popularity of 
denominations, orientations, and schools of thought will fluctuate like the waves of the 
oceans for that is the nature of sentient minds and hearts and so philosophy follows a 
similar course of nature. 

[2:38:52] We now move onto cosmo-environmentalism which is closely related to the 
notions of stewardship and The Cosmos; cosmo-environmentalists hold the position that 
all sentient beings must treat The Cosmos as a habitat and an environment that could 
easily be distorted from the purity it holds closely to its nature. 

[2:38:53] Further to this, they also believe that The Cosmos and all its progeny and 
phenomena should be preserved in such a way that they understand that The Cosmos 
isn't helpless, yet humanity should do all it can to limit the extent to which it further 
distances The Cosmos and its progeny and phenomena from their pure and untouched 
states. 

[2:38:54] Cosmo-environmentalism, although not dogmatically adhered to by the 
Millettarian Tradition, is still originative within the Millettarian Tradition of course and for 
this reason, cosmo-environmentalism is regarded to according with great respect for 
cosmo-environmentalists are praised for their brilliant level of love and devotion for The 
Cosmos. 

[2:38:55] Another aspect of Practical Millettism that we must address herein is that which 
is known as Non-denominational Millettism which relates to those individuals whom do 
not intentionally identify themselves within a particular denominations of The Philosophy 
of Millettism. 

[2:38:56] The Millettarian Tradition, despite the vastness of the denominations it 
establishes with the founding of The Philosophy of Millettism, expects the majority of 
Millettarians/Millettics to be non-denominational; hence, not associated with any 
particular denomination, and only identifiable to the designators of Millettarian, Millettic, 
or simply philosophical. 

[2:38:57] Whether an individual identifies with a particular denomination of The 
Philosophy or not does not demonstrate any greater amount of philosophicality, but 
instead demonstrates their ability to designate choices for themselves. 

[2:38:58] Finally, non-denominational Millettism does not differ in many ways from 
denominational Millettism, especially in practice and conceptualisation, but the main 
differentiator is that non-denominational Millettism can be considered more universal 
while denominations of Millettism are associated with particular states, regions, politics. 
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economics, languages, people groups, and cultures on The Earth; it can be affirmed herein 
that non-denominational Millettism is immune from all of these anthropological aspects of 
society. 

[2:38:59] As omniaffirmed throughout The Omnidoxy, the Millettarian Tradition identifies 
as a philosophy firstly and foremostly, yet the Millettarian Tradition also understands and 
accepts that those whom do not respect the Millettarian Tradition's self-designation will 
classify it as something that it does not wish and has not intended to be yet Millettism will 
continue to identify itself as The Philosophy of Millettism. 

[2:38:60] The Philosophy of Millettism rejects any notion of its identification as a religion 
and to the scholars that have formulated the era of religious and philosophical history 
known as the New religious movements, which are post eighteenth century founded 
religions and philosophies. The Philosophy of Millettism will not rests within such a 
designation. 

[2:38:61] Instead, the Millettarian Tradition formulates the Millettarian movement which is 
the newly formed era in philosophical history including all philosophies and religious 
traditions post the founding of The Philosophy of Millettism of the year of two thousand 
and thirteen. 

[2:38:62] Depending on the context of its usage, the term Millettarian movement may 
either be used to exclusively relate to Millettarian oriented philosophies, or may relate to 
the aforementioned, the period in religious and philosophical history post the founding of 
The Philosophy of Millettism which is therefore inclusive of all religions and philosophies 
of this new era. 

[2:38:63] Now that we have further affirmed the philosophical identity and designation of 
The Philosophy of Millettism to further distance it from religious designations and 
identities, we must now address those which are known as philosophical works in the 
context of Millettarian Philosophy. 

[2:38:64] These philosophical works are physical activities one may choose to partake in or 
conduct themselves in order to enknowledge themselves about The Philosophy of 
Millettism, to gain greater understanding of The Philosophy, to practice its ideas, to debate 
its concepts and theories, or to demonstrate to others the importance of the Millettarian 
philosophical tradition. 

[2:38:65] Philosophical works are to be compared with inner qualities associated with 
Millettarian Philosophy, such as the feelings and experiences of wonderment, laudation, 
adoration, and others as part of Cosmic Devotion, even though Cosmic Devotion itself is 
classified as a philosophical act, which is an alternative term for a philosophical work. 

[2:38:66] The extent of philosophical works is synonymously with the list of activities 
associated with the discipline of study of occurrology and although the list of 
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philosophical works that we do make herein is comprehensive, it is in no way entirely 
complete for the philosophical works associated with the Millettarian philosophical 
tradition are expected to be continually expanding. 

[2:38:67] The first and prominentmost of the philosophical works is Cosmic Devotion 
which rests at the centre of all Millettarian philosophical activity for Cosmic Devotion 
exists as the cornerstone to one's individual and personal emotional, spiritual, and 
philosophical connection to The Cosmos, its progeny, and its phenomena and in this way. 
Cosmic Devotion remains three-dimensional by its application; for this reason alone. 
Cosmic Devotion makes up a large proportion of the philosophical works one is expected 
to conduct. 

[2:38:68] Each of the philosophical works is associated with a newly formulated verb, the 
first of which is henceforthly known as kortication; this relates to the philosophical act or 
work involving the visitation of Millettarian philosophical buildings. 

[2:38:69] To korticate, therefore, is one of the primary activities of philosophy that all ages, 
knowledges, and people groups can conduct and is an activity that is to always be 
promoted and encouraged by the Millettarian Tradition as the sophariums of the world 
are to be the beacons of Millettism, known non-denominationally as Astronism, as well as 
the spiring ambassadors of The Philosophy. 

[2:38:70] The next of the philosophical works is henceforth known as enacting melodation 
which involves the playing of an instrument, or the composition of music, especially of 
Millettarian Music. 

[2:38:71] Melodating is considered to be a philosophically enriching activity by the 
Millettarian Tradition; to melodate is to philosophise in a way new and to express one's 
musical creativity through their philosophisis. 

[2:38:72] Another of the activities categorised as philosophical according to the Millettarian 
Tradition is that which is henceforth known as indendication which involves either the 
spectating of a philosophical debate, or the engagement in a philosophical debate. 

[2:38:73] Indendicating is one of the greatest philosophical works/activities that one is able 
to conduct, either in a spectating or an engaging role; indendication is considered to be the 
greatest form of philosophical enknowledgement and the perfect activity to enhance one's 
personal philosophisis. 

[2:38:74] Erudation involves the reading of philosophical materials which is considered to 
be another conducive act for the attainment of enknowledgement, as well as one's overall 
greater philosophisis. 

[2:38:75] To erudate is to read of other's philosophisations with the intention to gain 
knowledge and insight into organising one's own; without erudation, one would not be 
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able to read The Omnidoxy or any other philosophisation therefore erudation remains 
central. 

[2:38:76] One of the most rewarding forms of philosophical works is that which is 
henceforthly known as insication; to insicate is to teach others of philosophical concepts, 
theories, and principles. 

[2:38:77] To insicate others of a philosophy, particularly of course The Philosophy of 
Millettism, is to demonstrate one's true understanding of the philosophy in question, or 
even of a particular concept, theory, notion, or principle; insicating is teaching in terms of 
philosophy. 

[2:38:78] A closely associated philosophical work is that which is henceforthly known as 
orbication and involves writing about Millettarian philosophy, either in an online capacity, 
in an essay, or in the creation of an entire book. 

[2:38:79] To orbicate is the primary element of philosophisation beyond thinking itself for 
orbication is the first physical manifestation of thought by through the creative process of 
writing with the second element of philosophisation being speech which is part of the 
aforementioned activity of indendication. 

[2:38:80] One of the most interesting and unique philosophical acts or works is that which 
is henceforthly known as naolication and involves the collecting of the uniquely 
customised and created passes or cards that one receives in every Millettarian 
philosophical building that they visit. 

[2:38:81] This form of collecting hobby is, of course, closely associated with the act of 
kortication, but instead specifically relates to the collection and recording of one's 
korticative activities; when related to as a hobby, it is henceforthly best described as 
naolately. 

[2:38:82] Calination, the next of the philosophical acts that we introducing herein, relates to 
the instance in which one plans and embarks upon an astrocamping activity to known 
darksites with the intention of stargazing. 

[2:38:83] Calinating is part of a wider category of philosophical works relating to the 
outdoors which includes the following: astrobackpacking, cosmobiking, astrosafari, 
astroclimbing, cosmorogaining, astroparagliding, astrorafting, astromountaineering, astral 
hang gliding, and astral orienteering. 

[2:38:84] These outdoor philosophical acts are numerous due to their close association with 
astronomical observation during or as part of the purpose of conducting the sporting 
activity. 
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[2:38:85] Furthermore, the act of calination is one that is highly encouraged by the 
Millettarian Tradition due to its close involvement with friends and family, as well as the 
syncretism between a sporting and an astronomical activity 

[2:38:86] The final entry of the philosophical works to be introduced and outlined herein, 
but are expected to be further detailed elsewhere, is that which is henceforth known as the 
process of rendication. 

[2:38:87] Rendication involves one's attendance, either alone or with friends, family, or 
colleagues, at astronomical events such as stargazing nights, astronomical lectures, star 
parties, observation evenings, and other such related activities. 

[2:38:88] To rendicate is again considered by the Millettarian Tradition to be one of the 
most important philosophical works as the more of these events is held, the greater 
amount of awareness astronomy, philosophy, and all other related topics will receive. 

[2:38:89] Furthermore, the promotion of such events as social gatherings for the purpose of 
philosophical sharing, astronomical learning, and general enknowledgement of related 
topics will further integrate such topics into the fabric of people's daily lives, thus 
supporting the ambitions of astronomism which makes such events prominent in 
importance within the discipline of study of astronomology. 

[2:38:90] Rendication therefore, to conclude, is considered central to the furtherance of the 
cause of the Millettarian Tradition with the rendicative tradition being initiated by 
Millettarian Philosophy; a tradition in which astronomical and philosophically related 
events are the most popular of all events for people to attend which also supports notions 
made in The Astronomic Revolution. 

[2:38:91] Moving onto a new topic new, we come to the address the nature of initiation in 
the context of philosophy and religious tradition, the latter of which the Millettarian 
Tradition associates initiation with. 

[2:38:92] Initiation involves some sort of ritual, which demonstrates the first red flag for 
The Tradition, as well as being based upon the notion that people are expected to reach a 
certain point of knowledge, or are to undergo a particular procedure before they can be 
considered part of the group for which the initiation process was created. 

[2:38:93] However, the herein and henceforth. The Philosophy of Millettism must remain 
firmly a non-initiation philosophy partly due to its intention to further distance itself from 
the characteristics of religious traditions, but also due to its alignment with the 
Philosophical Spirit which is not suitable to the latter notions mentioned in the previous 
insentensation. 

[2:38:94] Furtherso, the Millettarian Tradition formulates the orientation of initiationism to 
demonstrate those whom believe in the importance of the implementation of ceremonial 
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initiations in the Millettarian philosophical tradition with anti-initiationism forming the 
oppositism to this orientation, and is the orientation that is of course held by the 
Millettarian Tradition, the former of which exists so as to contradict the principles of the 
Philosophical Spirit itself. 

[2:38:95] By extension to this, the notions of non-ritualism and even anti-ritualism also 
remain staunchly adhered to by the Millettarian Tradition and thus retain their central 
positions in the Millettarian approach to philosophy, as well as adherence, practice, 
devotion, and enknowledgement in a wider sense. 

[2:38:96] We must now provide a short amount of our discourse to the notion of the 
paranormality of non-human sentient beings and all other cosmic affairs by some cultural 
or establishmental force that has apparently taken route in the latter half of the previous 
century and in turn, seems to have split into the early of the century in which I am now 
writing The Omnidoxy as a combat to such degressions. 

[2:38:97] This involves all notions of sentient beings already having come to The Earth, 
especially including the notion of abductions by such beings as well as the rise of culture 
of UFO sightings, conspiracies surrounding, and even the study of ufos in ufology, to 
which the Millettarian Tradition is staunchly opposed and therefore establishes anti¬ 
ufology. 

[2:38:98] The Millettarian Tradition considers these and all related acts as comedicisms of 
The Cosmos and its progeny, phenomena, and inhabitants, as well as the trivialisation of 
cosmic affairs, and the inferiorisation of cosmic affairs to which the entirety of Millettarian 
Philosophy is opposed and appalled by. 

[2:38:99] If nothing else, Millettarian Philosophy considers The Cosmos and all cosmic 
affairs and related topics and contemplations to be hallowed, which explains the term 
hallower and its usage to refer to Millettarians. 

[2:38:100] By this notion, cosmic affairs are revered and respected to the point at which 
their comedicism is offensive and regressional by all means of its application; this position 
forms the cosmology of The Hallowed Cosmos and this orientational view of The Cosmos 
is henceforthly known as hallowism which also formulates the viewpoint of the 
Millettarian Tradition towards this matter. 

[2:38:101] This goes as far as the Millettarian Tradition's dislike of the word alien to refer to 
sentient beings, as is evidenced by this word's absence from the rest of The Omnidoxy, 
mainly due to its association with the comedicism of cosmic affairs, and the role of 
belittlement that it does play by whichever force is pushing this agenda, the identity of 
which I do not know and do not intend to know, but I do intend to say that humanity's 
course along such a path will occur no longer. 
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[2:38:102] For this reason, the Millettarian Tradition establishes herein the orientations of 
alienism and anti-alienism which instead of relating to the existing of sentient beings 
beyond The Cosmos relates to belief or disbelief in the usage of the term alien, the 
Millettarian Tradition of course orients itself on the latter of these. 

[2:38:103] Due to the traditions of paranormality having emerged and integrated 
themselves as part of human culture throughout the history of humanity, these are 
expected to also seep into the Millettarian philosophical tradition, some of the first 
examples of which are introduced herein and now. 

[2:38:104] The first of these is henceforth known as cosmokinesis which is the supposed 
ability to know of cosmical events before they occur, or to know and speak of cosmical 
events that are far enough away from The Earth for them not to be knowable by others, 
especially astronomers and scientists. 

[2:38:105] Due to the natural inability of humans to conduct such activities, this is 
considered to be part of a paranormal tradition within Millettarian Philosophy, 
collectivised by the term paraphilosophy. 

[2:38:106] Cosmokinesis also relates to the ability and practice of cosmoprophecy which 
involves the prophesying of cosmical events before they occur and the realisation of their 
truth at some later period in time; again, cosmoprophesying exists as part of the category 
of paraphilosophy and it is expected that these and other abilities that are not herein 
introduced, yet she still be inspired by and exist within Millettarian Philosophy, will be of 
popularity to certain portions of the populous in the nations of The Earth. 

[2:38:107] Keeping on this topic of paraphilosophy, another practice and supposed ability 
to introduced herein is henceforth known as cosmic retrocognition which involves holding 
detailed knowledge of cosmic events that have occurred hundreds, thousands, or even 
millions of years prior beyond normal means of knowledge. 

[2:38:108] Another aspect of topics we have not yet considered is the concept that is known 
as the cosmic language; the language of The Cosmos relates to its functions, orderities, 
systems, and the occurrences within The Cosmos that formulate its naturity; each of these 
aspects considered collectively formulate the cosmic language. 

[2:38:109] However, wherein this topic relates to that of the previous is the Millettarian 
Tradition's designation of the cosmic language as a Divine language which considered to 
be directed created by The Divine, remains pre-human, far superiority to human speech, 
as well as supersedes complete human comprehension. 

[2:38:110] Relating to this in some way is the orientation and belief known as transtheism, 
which is less so known than other theological positions, yet it is transtheism that the 
Millettarian Tradition is most closely associated with in terms of theological orientation, in 
addition to monotheism, panentheism, pantheism, and cosmotheism. 
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[2:38:111] Transtheism is characterised, in the Millettarian context of its application, as a 
system of thought and philosophical orientation which is neither oriented towards that 
which is theistic, nor that which is atheistic, yet remains either subordinate or superior to 
them both depending on type applied. 

[2:38:112] Subordinated transtheism relates to the instance in which The Philosophy of 
Millettism is considered to be theologically subordinate to both theism and atheism due to 
its address of them due to its establishment of The Divine in the Millettarian cosmology. 

[2:38:113] However, superiorised transtheism relates to the opposite instance in which The 
Philosophy of Millettism is considered to be theologically superior to both theism, 
agnosticism, and atheism due to the decentralisation of theological belief. 

[2:38:114] The Philosophy of Millettism considers itself to be ultimately transtheistic 
because it is not bound to one theistic or atheistic stance; The Philosophy of Millettism is 
therefore released from the notions of theology and exists beyond them, yet is still able to 
maintain the ability of exploring theology whilst remaining transtheistic in the sense that it 
is not bound to one belief system, as is the case with many of the religious traditions. 

[2:38:115] Perhaps it is in this notion that we find another of the great differences between 
religion and philosophy; the former is bound to a belief orientation and structure while the 
latter is not; it is in philosophy that we see freedom, and it is this principle that it is 
latterdiscoursed in The Final Disquisition of this document concerning the discipline of 
study of prerology. 

[2:38:116] The Philosophy of Millettism is therefore able to confidently identify itself as a 
transtheistic philosophy because of the feature of its own transcendentality with regards to 
theological debate as was the very purpose of the creation of The Divine as part of the 
Millettarian Cosmology. 

[2:38:117] In Millettarian Philosophy, the pre-Millettarian term known as a revitalisation 
movement relates to a deliberate, organised, and conscious effort made by members of a 
civilisation or society to construct a more satisfying culture due to the dissatisfaction the 
citizens feel with their lives in career, family, philosophy, spirituality, and the overall 
civilisational purpose. 

[2:38:118] The Millettarian Tradition utilises the term of a revitalisation movement when 
considering both The Philosophy of Millettism as well as Millettarianism and prophesies 
that these two sister philosophies with stand at the heart of many different revitalisation 
movements in different nations, societies, and civilisations if said citizens wish them to 
take such roles. 

[2:38:119] It is expected by the Millettarian Tradition that the development of both 
Millettism and Millettarianism under the auspices of them as revitalisation movements 
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will occur in other books separate from The Omni doxy, but their origins and simple 
foundations will always be found herein, specifically within this particular discourse. 

[2:38:120] The discipline of study henceforth known as prosopology deals with the general 
philosophical contemplation of people and their role in, interactions with, thoughts about, 
and their actions concerned with The Cosmos. 

[2:38:121] Also, the study and contemplation of notable individuals in connection to 
Millettarian philosophy, space exploration, or astronomical practice is a major area of 
study within prosopology. 

[2:38:122] Prosopological study contemplates people and their interactions with chosen 
subjects and the orientation henceforth known as prosopicism is characterised by the 
belief in the centrality of people / sentient beings in The Cosmos rather than cosmical 
progeny and phenomena. 

[2:38:123] Prosopicism is generally not adhered to by the Millettarian Tradition, however, it 
is nevertheless respected and remains something that prosopologists are expected to 
discuss and contemplate amongst one another. 

[2:38:124] Prosopic notions are therefore characterised by the inclusion of people in any 
way and although they do originate from within prosopology, prosopic notions are 
numerous throughout many of the other disciplines of study of Millettarian Philosophy. 

[2:38:125] That which is known as prosopicity measures the extent to which people/ 
sentient beings or their perceptions are involved in or hold influence over a particular 
theory or event. 

[2:38:126] An important branch of Practical Millettism is that which is henceforth known 
as occupational philosophy, which is itself a type of philosophy, and refers to philosophy 
in the context of one's employment in the place of employment, and between colleagues. 

[2:38:127] Due to the vastness of occupational philosophy, there exist many areas of 
contemplations within it including the most prominent questions of how colleagues or the 
place of employment impact one's philosophical orientation, how the course of one's 
employment and their experiences affect their philosophy, and how one's employment 
provides them with new ideas for the formation of concepts. 

[2:38:128] These are just some of the most basic questions that occupational philosophy 
addresses and the Millettarian Tradition herein estimates that this form of philosophy is 
going to mark a large amount of influence over many of the aspects of Millettarian 
Philosophy and not only in the realm of what people think and believe, but also in the 
realm of what they do and how they action their philosophical orientations. 
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[2:38:129] This conveniently leads us onto the notion of occupational devotion as a branch 
of occupational philosophy which despite its appellation in association with Cosmic 
Devotion, actually relates to all actions in relation to occupational philosophy and how 
this affects one's actions, appellated in the instance as devotion. 

[2:38:130] Additionally, occupational devotion may also relate to the practising of Cosmic 
Devotion during one's working/employment hours and invokes the principle that 
employers must take these aspects of one's philosophical belief into consideration and 
allow adherents to conduct such devotions and philosophisations during their break hour. 

[2:38:131] Occupational devotion is a large area of contemplation in and of itself and 
invokes notions about the devotion during work and the philosophisations one may 
experience during their working hours. 

[2:38:132] Further to this, we come across the Contemplation with Practice idea which 
relates to the notion that contemplations paired with the practice of work is the best 
format for the realisation of contemplations for without such a syncretism between 
practice and contemplation, we will only ever be able to perceive in a one-dimensional 
field. 

[2:38:133] The notion of Contemplation with Practice is of the utmost importance as it 
relates to the two dimensions of thought; the first of which is the inception of thought and 
the second of which is the enaction of thought; the former of which always precede the 
latter, yet the latter enhances the former and lifts it to new heights so that it may multiply. 

[2:38:134] That which is known as the term of the philosopher's kid relates to a child of a 
philosopher of Millettarian Philosophy, a theologian, or another scholar not necessarily 
within a Millettarian sphere. 

[2:38:135] The introduction of this term relates to the belief of natalism and its associated 
discipline of study henceforth known as natology; the former of these deals with the belief 
in the reproduction of life, especially its encouraged by Millettarian Philosophy as a 
philosophical tradition, but also by religious traditions too and the reasons for such similar 
in views. 

[2:38:136] The discipline of study of natology concerns itself with studying how sexual 
reproduction, the acts of sex, pregnancy, birthing, and parenting are influencers in one's 
philosophical outlook and how participating in such acts affects one's philosophical 
orientation. 

[2:38:137] Natological contemplations attempt to understand and make conclusions about 
the ways in which these aspects of life influence one's philosophisations and also explores 
the philosophisations one may make during these acts. 
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[2:38:138] That which is known as cosmic predestination is the notion that all events have 
been willed by The Cosmos in an attempt to link The Cosmos to the events that occur 
within so as to notionise that it holds primacy over all that does occur within it and is 
therefore an extension to the notion of cosmic jurisprudence which is the notion from 
which cosmic predestination derives and holds the notion that The Cosmos holds 
jurisdiction over itself and although it exists within The Universe, it is held that The 
Universe exists simply as a canvas for cosmoses to exist within and it is only the notion of 
The Divine that holds jurisdiction over The Cosmos and its naturity, orderity systems, and 
the occurrences within it. 

[2:38:139] By this notion, the Millettarian Tradition establishes the existence of will in The 
Cosmos, but this is not so guaranteed within other cosmoses and in this, begins to 
formulate volitology, the discipline of study dealing with the nature of will, or volition as 
it it alternatively known. 

[2:38:140] To digress from our discussions and introductions for a moment, I must address 
the uniquity of this discourse and the vast diversity of topics it concerns itself with which 
makes this discourse one of my most favourite in The Omnidoxy and this is proven by the 
topic of the two previous insentensations of volition and we are now going to address 
something majorly different. 

[2:38:141] That which is henceforth known as a sophicle, also known as a sophicular 
meeting, is an unofficial and informal meeting of people typically held in public parks, 
squares, in restaurants and cafes, or in any other non-philosophical buildings for the 
purposes of discussing or debating philosophical ideas, is typically attended by dilettants 
and trilettants, but not genuine philosophers. 

[2:38:142] The Millettarian Tradition encourages the organisation of sophicles even though 
they are not conducted in Millettarian philosophical buildings due to the important of 
encouraging all forms of engagement between people and organised philosophisations. 

[2:38:143] Sophiculars as they may also be called are important to retaining a sense of 
spontaneity and informality with people whom do not adhere strongly or regularly to The 
Philosophy of Millettism and for this reason, the Millettarian Tradition expects sophicles to 
be common occurrences, the exact popularity and frequency of which may not ever be 
shown in philosophical statistics. 

[2:38:144] Sophicles, despite their lack of uniformity with institutional and organised 
versions of The Philosophy of Millettism, are nevertheless expressions of interest in 
Millettarian Philosophy and for this reason alone, they must therefore be cherished for it is 
perhaps the sophicles held in public places that will attract the attention of others and it is 
perhaps the sophicular meetings that will become some of the iconic and dynamic of 
philosophical debates; it is this potentiality that does excite me the most; the notion that in 
all of the cities and towns of the world, sophicles will occur to the delight of the 
Millettarian philosophical tradition. 
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[2:38:145] That which is launched herein and henceforthly known as non-successionism 
involves the idea that the children of adherents to The Philosophy of Millettism are not 
expected to succeed in the philosophical orientation of their parents as this would be non- 
philosophical and against the Philosophical Spirit. 

[2:38:146] Successionism, as the oppositism to non-successionism, is the preferred 
orientation of the majority of religious traditions concerning this matter, however, due to 
the Millettarian Tradition wishing to reaffirm its status as philosophical rather than 
religious, and that those whom identify themselves with Millettism do so because they 
wish to do so, then therein we find the reasons why The Philosophy of Millettism remains 
non-successionist in its orientation and this shall remain so forevermore. 

[2:38:147] That which is termed as a sincere admission in the Millettarian philosophical 
tradition relates to the expression of one's belief in their mystical and philosophical 
communication with The Cosmos as a philosophical and mystical entity. 

[2:38:148] Sincere admission involves not only the acceptance of The Cosmos, but one's 
communication with The Cosmos in both a mystical and philosophical way; it is important 
to note that The Cosmos is an entity that does not intercede in response to devotion or any 
type of pray, as is a characteristic of a religious tradition, but is instead an entity that 
inspires, and motivates due to its immensity and grandness; it is this that sincere 
admission refers to one's enactment upon. 

[2:38:149] In The Omnidoxy, we have introduced many different forms of philosophy and 
now we come to introduce another henceforth known as primacy philosophy; this relates 
to all forms of philosophy, or theories, concepts, or denominations that seek to institute a 
nation governed by an organised philosophy rather than by an ideology, religion, or by 
some other means of order. 

[2:38:150] This may also be known as order philosophy, and the orientation known as 
primacism holds the belief that this way of the application of philosophy is the greatest, 
truest, and most efficient utility of philosophy. 

[2:38:151] Primacist thought is generally supported by the Millettarian Tradition with the 
disclaimer affirmed herein that the rulers of such primacised nations are expected to 
deviate from the accorded path set forth herein for the application of an order philosophy; 
essentially understanding that rulers of nations will not exactly adhered to the 
unaggressive way in which the Millettarian Tradition sees primacy philosophies 
implemented into nations. 

[2:38:152] For this reason, caution is decreed herein and the Millettarian Tradition urges 
The Institution of The Philosophy of Millettism to watch for such deviations for their 
consequences can be devastating for the reputation of the rest of The Philosophy, as well 
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as seen by the distorted application of communism and socialism in the previous central 
with both of their reputations, particularly the former's, being tainted ever since. 

[2:38:153] The process of primacisation is therefore the social, economic, political, cultural, 
and ultimately philosophical procedure that a society or civilisation undergoes during the 
implementation of a primacy or order philosophy; this term, the consequences of its 
application, the methods of its implementation, and the approaches to it theoretically are 
all addressed within the sister philosophy to Millettism known as Millettarianism, but 
primacism as an orientation will always find its origins here within The Omnidoxy. 

[2:38:154] We shall now move to introduce that which is henceforthly known as 
occasionism which is characterised by the notion that some prophecies, theories, and 
concepts in The Omnidoxy are suited for short-term and others are best suited for long¬ 
term applications and fulfilment. 

[2:38:155] By this, we understand the theory of Conceptual Disparity which involves the 
differences in the natures and applications of different concepts, prophecies, and theories 
of Millettarian Philosophy. 

[2:38:156] Occasionism, as a branch within Conceptual Disparity, refers as aforementioned 
to the differences in timescales of applications between different concepts / theories / 
prophecies / notions and therefore occasionist thought is characterised by an 
understanding of the applicational and practical aspects of such concepts rather than just 
their theoretical aspects. 

[2:38:157] Now we come to discover two disciplines of study within Practical Millettism 
that stand in prominence, the first of which is heresiology and the second of which is 
doxography. 

[2:38:158] Firstly, heresiology is the discipline of study concerned with heresy in 
philosophy, which in itself, is a controversial issue as the Millettarian Tradition denies the 
existence of heresy in philosophy. 

[2:38:159] The Millettarian Tradition forever aligns itself with the principles of the 
Philosophical Spirit which does not consider there to exist any form of heresy in 
philosophy, or philosophical practice due to heresy stemming from religious contexts and 
traditions, and its overall nature centred on not allowing for the philosophisation of 
different topics. 

[2:38:160] Further to this, heresy invokes notions that are inherently controlling and 
limiting of thought which fundamentally disaligns with the principles of the Philosophical 
Spirit. 
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[2:38:161] The second of the disciplines of study introduced is doxography as 
aforeintroduced which concerns itself with describing and analysing the differences in the 
points of view of past and present philosophers. 

[2:38:162] Doxographical studies are of extreme importance to the overall develop of not 
only Millettarian Philosophy, but wider philosophy because it encourages learners to 
understand the orientations of different philosophers and traditions. 

[2:38:163] The Millettarian Tradition persists that one of the greatest ways to learn is to 
compare and it is this approach to learning that rests at the centre of doxographical study; 
doxographers are to be concerned with drawing conclusions about the comparisons they 
have made, as well as promoting the learning and understanding of the different positions 
held by philosophers throughout the centuries of philosophical history. 

[2:38:164] There exist many alternative terms within Millettarian Terminology, as well as so 
within Millettarian Philosophy due to the vast pools of terms created as part of 
Millettarian Philosophy and two of these alternatives terms are home sopharium and 
family sopharium, each of which exist as alternative terms for an astrotry. 

[2:38:165] Home sophariums and family sophariums are just the first of several naological 
terms that we should address herein for if naological issues and topics are not practical 
and physical manifestations of The Philosophy of Millettism, then what else is? 

[2:38:166] Those which are henceforth known as house planetariums and house 
observatories relates to a meeting of a group of Millettarians who regularly gather for 
philosophical devotion, debate, and enknowledgement in their private homes. 

[2:38:167] The Millettarian Tradition anticipates there to be many reasons for such choices 
of philosophisation one of which may include the belief that philosophisation should 
remain within the auspices of friends and family only rather than a public gathering. 

[2:38:168] Whatever the reason for the organisation of house planetariums and house 
observatories, the Millettarian Tradition supports their existence despite their distinct lack 
of uniformity or their affiliation with official and public philosophical organisation due to 
the Millettarian Tradition's embracement of all ways in which philosophisations take place 
considering none of these break the Tradition's principles and ethical systems. 

[2:38:169] Another type of sopharium is that which is henceforth known as an imperial 
sopharium which is a Millettarian philosophical building connected with an imperial 
philosophy that is not necessarily entirely associated with The Philosophy of Millettism, 
and may also be affiliated with a non-Millettarian philosophy. 

[2:38:170] In a wider sense, an imperial philosophy is a philosophy or philosophical 
tradition that holds an imperialistic temperament in dominating over philosophies. 
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religions, ideologies, and cultural traditions within a given nation or region; this may or 
may not relate to The Philosophy of Millettism. 

[2:38:171] The final type of sopharium that we are to introduce herein is that which is 
known as a peace sopharium which is a category of sopharium characterised by a 
particular and open advocation for Millettic pacifism, which is an orientation and belief 
system within Millettarian Philosophy that is to be latterintroduced within this very 
discourse. 

[2:38:172] Peace sophariums will notably feature lectures on pacifism, will be lead by 
pacifist sophians, and will espouse pacifistic concepts and notions by combining and 
integrating them into other forms of events, especially during astronomical observations, 
and planetarium shows for example. 

[2:38:173] The appellation of Panarium is used in Millettarian Philosophy as a descriptor 
for The Omnidoxy and The Grand Lexicon, both of which are pertained to include all 
aspects of one subject; Millettarian Philosophy. 

[2:38:174] The five terms of Cosmic Human, Cosmic Man, Cosmic Woman, Cosmic Girl, 
and Cosmic Boy all relate to people that experience The Cosmos in the way that is outlined 
here within The Omnidoxy; they perceive The Cosmos as a mystical, philosophical, and 
ultimately inextricable entity from the affairs of humanity. 

[2:38:175] These terms are collectively appellated as The Five Cosmics and those 
individuals whom assume such roles are to be regularly depicted in Millettarian Art and 
other visual expressions as The Champions of The Cosmos; those whom see, know, and 
feel The Cosmos in the way it is intended to be so by Millettarian Philosophy characterised 
by a lasting cherishment, envelopment, and embracement of The Cosmos. 

[2:38:176] The belief henceforth known as cosmonentism is characterised by the notion 
that cosmic entities are existentially higher than humans, or any other sentient being; this 
falls in alignment with the Millettarian belief in the subordinate position of everything 
within The Cosmos below cosmical progeny and phenomena. 

[2:38:177] Within cosmonentism, cosmic progeny and phenomena are henceforth known as 
cosmonents with humans and other sentient beings henceforth known as dentranents; by 
these introductions, cosmonentism exists as a great contributor to the overall Millettarian 
Cosmology as cosmonents and dentranents formulate the basic aspects of a Millettarian 
cosmical hierarchy. 

[2:38:178] Returning to more naologically characterised notions, we come to the stance that 
is henceforth known as independentism which is characterised by the advocation for the 
local control of philosophical and sopharial matters and typically hold their own 
philosophical debates and building their own sophariums without any association to The 
Institution of The Philosophy of Millettism. 
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[2:38:179] Sophariums that take the orientation of independentism are to be known 
collectively as independentists or as independents and although they are not encouraged 
by the Millettarian Tradition due to their disassociation with The Institution, the Tradition 
does not oppose their existence and respects their decision, especially if they still practice 
and adhered to The Philosophy of Millettism in the way ascribed. 

[2:38:180] One of the concepts that stems from the Millettarian Cosmology conceptually 
and manifests itself in human perception is the dichotomy of The Inward Cosmos and The 
Outward Cosmos. 

[2:38:181] The former of these relates to the way in which an individual perceives The 
Cosmos which is considered to be ultimately unique by the Millettarian Tradition; the 
latter relates to the way The Cosmos actually is which is known as the cosmological 
standard because it is not based upon individual interpretation and perception. 

[2:38:182] This unique dichotomy influences general perceptions of The Cosmos from the 
Millettarian point of view and therefore remains central to the Millettarian Tradition's 
teachings about how Millettarians are expected to perceive The Cosmos. 

[2:38:183] Thus, it is important that the Inward-Outward Cosmos Dichotomy is properly 
integrated into the Millettarian Cosmology from its introduction here. 

[2:38:184] A person that is henceforth known as a professionist within Millettarian 
Philosophy is a person who earns money from being a philosopher and is different 
therefore from a trilettant and is much further away from a dilettant. 

[2:38:185] The orientation associated with these such individuals is known as 
professionism which is characterised by the belief that philosophers should earn money 
and generate money if they are to contribute properly to the societies in which they exist 
in order to be taken seriously as well as to form another dimension in which philosophers 
are able to contribute to society. 

[2:38:186] The discipline of study of omnidoxicology is the systematic study of the 
document herein. The Omnidoxy; that which is known as evolvementism in 
omnidoxicology involves the notion that the latter discourses in a disquisition within The 
Omnidoxy contain greater accuracy, relevancy, and clarity than the earlier discourses of 
the disquisition. 

[2:38:187] Oppositely, basalism is distinguished by the belief that the earlier discourses in a 
disquisition within The Omnidoxy contain greater accuracy, relevancy, and clarity than the 
latter discourses of the disquisition. 

[2:38:188] Both of these orientations allow us to begin to study the ways of interpreting the 
document that I am writing here; The Omnidoxy, and for this reason they should be given 
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places of immense importance as The Omnidoxy remains irrevocably central to The 
Philosophy of Millettism. 

[2:38:189] By extension, those which are known as absolute evolvementism and absolute 
basalism hold the notions that everything which is writing in The Omnidoxy is either 
inferior to that which is latterly mentioned if referring to the former, or is superior to that 
which is latterly mentioned if referring to the latter of the two. 

[2:38:190] Both of these versions also either discount all separations within The Omnidoxy 
such as insentensations, discourses, disquisitions etcetera and apply their notions to that 
which is known as The Unorganised Omnidoxy, or they apply their notions to every 
organised section within The Omnidoxy known as The Organised Omnidoxy which 
involves a vast amount of derivations that could be made about the truth to either of the 
opposing sides, which therein forms The Evolvementist-Basalist Dichotomy 

[2:38:191] With the amount of topics that we are addressing within this singular discourse, 
the pace at which we must introduce such concepts, orientations, and notions is unseen 
anywhere else in The Omnidoxy and now it is time to move on to that which is 
appellatively known as Cosmic Propitiation. 

[2:38:192] Propitiationism the notion that in conducting philosophical debates, enacting 
cosmic devotions, and astronomical activities, one will please The Cosmos, specifically 
known as Cosmic Propitiation, or The Divine in which they believe. 

[2:38:193] Propitiationists conducts such acts as aforementioned in order to please The 
Cosmos or The Divine and they do these acts for this as the main reason; this orientation is 
not one of the most prominent in the Millettarian Tradition 

[2:38:194] That which is known as solism collectively describes regular individual sessions 
of Millettarian philosophical activities, such as individual observation, cosmic devotion, 
private enknowledgement or study of The Omnidoxy and describes the orientation that 
individual acts of philosophisis are superior to those conducted by groups. 

[2:38:195] A solist is a person that follows the orientation of solism and finds individual 
sessions of Millettarian philosophisis to be more rewarding, enlightening, and 
philosophically enhancing than those which are conducted with groups, and is a term 
used in both naology and occurrology. 

[2:38:196] Semblancism is another popular term used in a Millettarian philosophical 
context and holds the orientation that one should declare themselves a Millettarian for 
material benefits rather than for philosophical reasons; of course, this is opposed to by the 
Millettarian Tradition as a distortion of its purpose and due to its disalignment with the 
Philosophical Spirit. 
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[2:38:197] People whom conduct such acts or believe in such an orientation are to be 
henceforth known as semblancers, or sembiers, as they are known to practice that which is 
known as semblancy; the declaration of one's philosophical belief for disingenuous 
purposes, including for higher material wealth, higher social status, or some other non- 
philosophically associated purpose. 

[2:38:198] Semblancial or semblancist practices are considered to be highly distortive of the 
essence of The Philosophy of Millettism and are therefore of immense disdain to the 
Millettarian Tradition for the Tradition maintains that the only reasons for one's adherence 
to Millettism is their love of The Cosmos firstly, and their love of philosophy secondly 

[2:38:199] Moving on now, there does exist a pre-Millettarian cosmology that is identified 
herein to resemble some connection to the Millettarian approach to cosmology and the 
wider Millettarian Tradition itself; this is known as the Seven Heavens cosmology and it 
has been found to be important that we identify the existence and influence of this 
cosmology on that of the Millettarian cosmology 

[2:38:200] The Seven Heavens is an ancient mythological and religious cosmology 
characterised by the belief in seven layers of the sky and involves the observation celestial 
entities such as the classical planets and fixed stars. 

[2:38:201] It is important to note that the Millettarian Tradition does not believe in the 
Seven Heavens cosmology itself, but instead sees this ancient cosmology that has 
influenced many of the major religious traditions of the western and eastern worlds to be 
an influencer of the Millettarian Tradition's approach to cosmology. 

[2:38:202] The Seven Heavens cosmology is accepted as inspiring to the Millettarian 
Cosmology because its focus is put on astronomical, planetary, and stellar entities rather 
than on anthropic or geocentric elements and notions. 

[2:38:203] The Seven Heavens cosmology is also considered to be one of the greatest 
influencers in the integration of astronomy in cultural, philosophical, and religious 
traditions of human thought and action and for this reason, it is praised by the Millettarian 
Tradition. 

[2:38:204] The Seven Heavens cosmology is not specifically adhered to by the Millettarian 
Tradition as aforeaffirmed, but additionally it formulates an astronomical influence on 
religious traditions which pleases Millettarian Philosophy due to its ambition for the 
reascension of philosophy and the integration of astronomy. 

[2:38:205] For this reason, the Seven Heavens cosmology is given an praised position 
which is unique for pre-Millettarian and non-Millettarian notions which are generally not 
recognised within the Millettarian Tradition; it is also noteworthy, however, that the 
Millettarian Tradition does not recognise the seven underworlds aspect of the Seven 
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Heavens cosmology as it only considers the aspects of the cosmology that feature 
planetary entities or celestials. 

[2:38:206] We shall now briefly return to the aspects of naology that are pervadingly 
existent throughout much of Practical Millettism as has been aforeconcluded; we return to 
this with the practice that is henceforth known as indony. 

[2:38:207] Indoning and indonation involve the act of employing someone in a sopharium, 
or employing someone to be a philosopher which is therefore closely associated with the 
beliefs of professionism as aforeintroduced. 

[2:38:208] Indonial acts are considered to be necessary to the proper functioning and 
funding of Millettarian philosophical buildings and therefore the Millettarian Tradition 
actively encourages the acts of indoners for without them, sophariums would not be able 
to function and fund themselves. 

[2:38:209] Another term of naology is that which is henceforth known as a simultanium 
which refers to a category of sopharium that is run by people from two or more different 
denominations of The Philosophy of Millettism. 

[2:38:210] Simultaniums are not expected to be popularly existent due to the proper 
allocation of denominations worldwide, but the Millettarian Tradition expects that as the 
historical development of Millettarian Philosophy occurs and now influencers and 
philosophers contribute their ideas to form new denominations, the frequent of 
simultaniums is expected to rise, but only in the distant future in the history of Millettism. 

[2:38:211] Similarly, but also distinctly, a shared sopharium is a category of Millettarian 
philosophical building that is used for alternative means other than for astronomical and 
philosophical purposes, especially so by different groups other than The Institution of The 
Philosophy of Millettism itself. 

[2:38:212] Shared sophariums are expected to be much more initially popular than 
simultaniums and the Millettarian Tradition embraces their existence, but only in a 
regulated fashion and only for sophariums that are not regularly in use; the essential 
principle for shared sophariums is that philosophical and astronomical activities and 
events must be prioritised over all other forms of events and activities. 

[2:38:213] Related to the topics of paranormality that we had referred to earlier in this 
discourse is the term of extralism; this is an orientation characterised by the belief that 
knowledge of The Cosmos and of philosophical matters can be discovered through 
supernatural means, such as miracles, divine revelation, astrological practice, and all other 
forms of occultism. 

[2:38:214] Extral experiences are not openly encouraged by the Millettarian Tradition due 
to them being inextricably influenced by non-Millettarian, pre-Millettarian, and occultist 
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philosophies and practices, but the Millettarian Tradition nevertheless accepts that such 
practices are deeply engrained into the mindsets of certain cultures and it would remain 
an effortsome procedure without reward or intended result to attempt to prohibit such 
practices and beliefs. 

[2:38:215] This is the main reason for the introduction of extralist systems and schools of 
thought within the Millettarian philosophical tradition; despite the reservations that the 
Millettarian Tradition holds about these practices and beliefs, they are still expected to 
further enhance the philosophicality of people and to help individuals to embrace their 
association to The Philosophy of Millettism in a greater way 

[2:38:216] We now move on to one of the centralmost aspects and ambitions of 
Millettarianism; the creation of that which is known as either a Millettarian or Millettic 
state; it is within this context and for this purpose that the ideology of Millettarianism is 
ultimately constructed. 

[2:38:217] For this reason, Millettarianism is characterised by its implementation into the 
context of a nation as well as by its theoretical aspects, as is characteristic of the majority of 
other ideologies. 

[2:38:218] To differentiate similar definitions, that which is known as a Millettarian nation, 
or a Millettic nation relates to The Philosophy of Millettism rather than Millettarianism 
therefore, this is a country that recognises a form of Millettism, or Millettism generally as 
its official national philosophy, which itself is a Millettarian denomination that supports 
the government and is supported by the government. 

[2:38:219] A Millettarian state and a Millettarian nation are similar, yet distinct from one 
another for a country that is associated with Millettarianism is different from a country 
identifiable to The Philosophy of Millettism or one of its denominations; this is essentially 
because Millettarianism, as an ideology, plays an economic, political, and governmental 
role, however, Millettism, as a philosophy, plays on a cultural, social, and philosophical 
role. 

[2:38:220] In omnidoxicology, the discipline of study dedicated to the concern of this 
document, exists the term of omnidoxical concordance which is an alphabetical list of the 
most relevant words in The Omnidoxy and the insentensations in which they occur and is 
compounded in The Omnidoxical Concordance. 

[2:38:221] Moving on to address another term now, this time within the discipline of 
occurrology, and is known as a narrow stargazer; this is a person that regularly goes to 
stargazing events and conducts stargazing and other astronomical activities, but does not 
identify with The Philosophy of Millettism. 

[2:38:222] These people refuse to acknowledge the ability of The Philosophy of Millettism 
to enhance, spiritualise, philosophise, and enliven their stargazing and astronomical 
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activities; they also refuse to identify with The Philosophy of Millettism even though they 
conduct many of its associated practices and agree with many of its principles and 
concepts. 

[2:38:223] The term in Millettarian Philosophy that is henceforth known as taxidoxy really 
does belong in a discipline of study within compendology due to what it essentially 
addresses, but we introduce it here because its entirety is based upon the perceptions that 
the human mind and spirit have of The Cosmos and its progeny and phenomena. 

[2:38:224] Fundamentally taxidoxy relates to both the notion of, and the instance in which 
celestial entities have an ordered formation, a particular and unique element of procedure, 
succession, and progression in their formations, as well as a distinct set of standard 
characteristics that create such courses of celestial formation. 

[2:38:225] The taxidoxy of The Cosmos is similar to the aforediscoursed Cosmical 
Schematism and the schema of The Cosmos, but instead relates specifically to the ordered 
formations of celestials rather than the other periods in their existences. 

[2:38:226] That which is henceforth known as taxidology is the discipline of study 
associated with taxidoxy and studies the notion and instance in which celestial formations 
hold a particular order of precession; taxidologists attempt to form new notions with a 
taxidoxical context in addition to making conclusions about how the different taxidoxies 
of celestials in The Cosmos interrelate with one another and the differences between them. 

[2:38:227] Theocentricism in Millettism is characterised by the belief that The Divine from 
the Millettarian Cosmology is the central aspect to The Cosmos and The Universe, usually 
subordinating the importance of both The Cosmos and The Universe in simultanation. 

[2:38:228] Therefore, theocentricity in the context of The Philosophy of Millettism 
characterised by any greater focus made or importance placed upon The Divine rather 
than The Cosmos or The Universe from the Millettarian Cosmology. 

[2:38:229] The Millettarian Tradition does not entirely encourage theocentricity as it is 
considered to distract from one of the central concept of the Tradition which is 
cosmocentricity which is the centralisation of The Cosmos over all other aspects of the 
Millettarian Cosmology. 

[2:38:230] Despite this, the Millettarian Tradition understands that those with certain 
religious beliefs and backgrounds may wish to orient themselves towards theocentricity 
by applying their religious icons and gods to that which is known as The Divine in the 
Millettarian Cosmology. 

[2:38:231] Theocentricist thought focuses on The Divine and its abilities, interactions, and 
devotions and is the closest aspect of The Philosophy of Millettism to religious traditions 
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and is the realm of Millettarian Philosophy in which religious beliefs and practices can be 
placed and applied. 

[2:38:232] There is a term used in the context of the ideology of Millettarianism known as 
cosmonomy which is introduced herein due to its proximity to Practical Millettism and is 
defined as a hypothetical Millettarian form of government in which society is ruled by 
Millettarian law; this concept and governmental method is to be more greatly detailed as 
part of the book outlining Millettarianism which is The Millettarian Methodology. 

[2:38:233] Cosmocation which is a Millettarian philosophical originative word relates to 
the transformative process whose aim is likeness to or union with The Cosmos and can be 
related to either celestial entities themselves or to human / sentient beings themselves in a 
spiritual and metaphorical way 

[2:38:234] Cosmocational activities and processes hold the metaphorical aim of one's union 
or likeness with and to The Cosmos, but what exactly does this mean in comprehensive 
terms? 

[2:38:235] Cosmocation firstly involves one's Union in Knowledge of The Cosmos which is 
described as the extent of one's knowledge of The Cosmos; the idea being that the greater 
one's knowledge of The Cosmos, the closer they are to the completion of cosmocation, or 
the greater union with The Cosmos is. 

[2:38:236] Secondly, cosmocation involves one's Union in Belief towards The Cosmos 
which is the extent to which one believes The Cosmos to be divinely inspired, worthy of 
devotion, and generally important to the nature of existence. 

[2:38:237] Thirdly, cosmocation involves one's Union in Action between The Cosmos 
which is the extent to which one conducts physical action or supports physical activity in 
relation to the exploration, enknowledgement, dissemination, discussion, or integration of 
The Cosmos, astronomological notions, and all other Millettarian views that relate to 
cosmocentricity. 

[2:38:238] Fourthly, cosmocation involves one's Union in Ambition for The Cosmos which 
is the extent to which one's ambitions alignment with and hold support for The Cosmos 
and the Millettarian Tradition's views towards the cosmocentric future of humanity and 
all other sentient species. 

[2:38:239] Fifthly and finally, cosmocation also involves one's Union in Spirit with The 
Cosmos which is the extent to which one whom is spiritual in personality feels a spiritual 
connection towards cosmical entities including both the progeny and phenomena of The 
Cosmos, as well as The Cosmos itself. 

[2:38:240] These are collectively appellated and known as The Five Unions of Cosmocation 
in the Millettarian philosophical tradition and are of fixtural relevance in one is going to 
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achieve cosmocation; cosmocation remains of immense importance to the topics of Cosmic 
Devotion, cosmocentricity, astronomology, and holds implications for Practical Millettism 
which points to the reason for its inclusion here within this discourse. 

[2:38:241] We now return to address some naological and occurrological terms, the first of 
which is that which is described as unsophated; unsophation is the instance in which an 
individual, but more typically a people group, or a people of a particular town or region 
who are Millettarians/Millettics but not connected with a sopharium. 

[2:38:242] These people are to be henceforthly known as unsophates; they have regular 
encounters with The Philosophy through the insentensations of The Omnidoxy, through 
advertising, via the internet, and through one's associates rather than via a naological 
dissemination. 

[2:38:243] Unsophative forms of Millettism are expected to be more widespread during the 
earlier decades and centuries of Millettism's presence in particular countries and regions 
due to the lengths of time it is expected to take to construct naological structures and 
buildings in the name of The Philosophy of Millettism, or one of its schools of thought or 
denominations. 

[2:38:244] Unsophism, and its followers known as unsophists, go beyond the general 
unsophates, who do not necessarily choose to be unsophates which must be remembered, 
by believing that unsophation is a superior way of experience, knowing, understanding, 
and practising The Philosophy of Millettism, or any one of its denominations. 

[2:38:245] Unsophists are expected to generally disagree with all naological aspects of 
Millettarian Philosophy typically because such naological aspects are considered to be 
distractions from the more central conceptual aspects of the philosophical tradition; this 
remains an issue and contention for naologists to debate. 

[2:38:246] We now come to a large area of study that is fundamentally cross-disciplinary 
and cross-denominational and holds implications for the disciplines of naology, 
occurrology, as well as Practical Millettism itself for we come to address noctism and 
diurism as the two primary approaches to Millettarian lifestyle, philosophical practice, 
and occurrological activity. 

[2:38:247] The Nocts are a group either within or external to Millettarian Philosophy that 
are active during the night just as a diuric person would be active during the day, and 
therefore nocts sleep during the majority of the daytime hours. Despite the vast majority of 
humans adhering to diurism, those whom practice noctism, especially for cosmic 
devotional or observational reasons, are considered to be of a much greater awareness of 
The Cosmos according to the Millettarian philosophical tradition. 

[2:38:248] The opposite, as aforementioned is diurism, as is followed by the diurs; the 
Millettarian Tradition does not dislike or discouraged diurism for it expects the vast 
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majority of its adherents to follow diurism, but it stresses that individuals as well as wider 
society should contemplate the opportunities that reside within adherence to noctism as a 
lifestyle choice. 

[2:38:249] The Millettarian Tradition does, however, consider nocts to be greater 
understanders of the pure essence of the Millettarian philosophical tradition for they 
dedicate their daily lives to cosmocentricity; this involves staying 

[2:38:250] Noctisation is the process in which something adheres to noctism; the word 
"something" is used to indicate that noctisation can be applied to almost any entity, thus 
owing to various forms of the life method; there is personal noctisation which is adherence 
to noctism by the one individual. 

[2:38:251] There is societal noctisation which is the adherence of the majority of the 
operatives within a society oriented towards noctism, corporate noctisation which is 
noctism adhered to by particular companies, an example of such an adherence would be 
keeping open twenty-four hours a day seven days a week. 

[2:38:252] Noctology is henceforth known as the discipline of study dealing with noctism, 
noct people, the variants of noctisation, as well as the activities and lifestyle conducted by 
nocts, and the study of the demographics of noct people. 

[2:38:253] Noctological study can be categorised as a branch of Practical Millettism as part 
of logicology, but must also be understood as a cross-disciplinary discipline of study as it 
is also important and implicative to the disciplines of naology and occurrology, as 
aforeaffirmed. 

[2:38:254] A related term is that which is known as a noctle which pertains to a 
philosophical event that takes place throughout the night, especially under a clear night 
sky, or some other astronomical event such as stargazing, and usually only ends upon 
dawn; the essential challenge and goal is to be able to stay up all night; these types of 
events are collectively known as noctals, and are part of occurrology as well as Practical 
Millettism. 

[2:38:255] Noctles are to be frequently organised and managed by a Millettic group, 
company, by The Institution of The Philosophy of Millettism themselves, or by a noetic 
society, and are expected to be popular events by the Millettarian Tradition once they are 
properly funded and organised. 

[2:38:256] Noctlism is a belief orientation held by noctlists concerned with noctles and it is 
believed that noctles are the superior form of occurrological events and activities rather 
than regular occurrological functions; we must always define the distinction between 
nocts and noctlists for the latter is not always attributive to the former. 
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[2:38:257] It is also important to note that nocts is a philosophical grouping of people who 
choose the noetic approach to lifestyle because of philosophical and astronomical reasons 
and so, those whom are characteristic of a noetic lifestyle for other reasons, such as those 
whom stay up during the night and sleep during the day because of their working hours 
are not considered nocts unless their intention for stay up during the night is because of 
philosophical reasons; if a person is a noct, they will prioritise their career around that fact 
first rather than the other way around. 

[2:38:258] To provide us with a better idea of what a typical noetic person's daily life 
would look like in comparison to diuric life, we should consider the times of rest and the 
times of activity for the two groups. 

[2:38:259] Diuric people general awaken between the times of six a.m. and nine a.m. and 
are generally awake for between fourteen and sixteen hours and conduct their times of 
rest between the times of nine p.m. and midnight for between seven and nine hours. 

[2:38:260] However, nocts are expected to awaken between the times of six p.m. and nine 
p.m. known as the bestiration, or bestirancy and are expected to take their times of rest 
between the times of nine a.m. and eleven a.m. for between eight and ten hours which is a 
period known as revenation, or revency. 

[2:38:261] One of the most important aspects of health for nocts is the extent to which they 
receive sunlight; the Millettarian Tradition stresses that nocts should have at least one or 
two days a week whereby they receive sunlight on their skin due to the health hazards 
associated with a lack of sunlight; this may be conducted either by adjusting one's hours 
of rest to allow for some hours of activity during sunlight hours, or it may mean 
converting to a diuric form of living during the weekends or one or two other days of the 
week. 

[2:38:262] The Millettarian Tradition expects a noetic way of living to be best suited for 
those without families and young children due to the diuric orientation of schools and 
other institutions. 

[2:38:263] Noctism is also characterised by changes with season and nocts vary greatly 
depending upon where they reside on The Earth due to the times of sunrise and sunset at 
different points on The Earth; due to this, different variants of noctism are expected to 
form according to their locations. 

[2:38:264] There are a particular group of nocts known as reverent nocts following the 
orientation of reverentism which is practised by the doctrine that one must only be awake 
when the sun is set; this also means that one cannot be sleep while the sun is set; this form 
of noctism isn't generally adhered to by other variants of noctism and is not encouraged 
by the Millettarian Tradition. 
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[2:38:265] Reverentism is more easily followed in certain parts of the world than others as 
some countries have less sunlight in general which would makes the adherence to 
reverentism must more difficult because these people will have much less hours of sleep 
while those in countries with much more daylight than nighttime will have ample 
amounts of rest time. 

[2:38:266] That which exists in opposition to reverentism is that which is henceforth 
known as resilism which takes a casual, flexible, and compromising approach to the 
adherence to noctism. 

[2:38:267] Resilists are characterised by the idea that noctism is best practised with a 
compromising approach and are typically only nocts for half or three quarters of each 
week while the remaining days they revert to diurism; resilists do not adhere to strict 
versions of noetic thought, as is adhered to be reverentists. 

[2:38:268] Finally, it is also of immense importance to not confuse noctism with laziness, as 
it is expected to be portrayed by those whom do not practice it; nocts are considered to be 
much more active during their awakened times. 

[2:38:269] Now we shall move on to that which is known as subordinationism which 
involves the notion that humanity will be forever subordinate to the progenies and 
phenomena of The Cosmos, as well as to The Cosmos itself. 

[2:38:270] Subordinationism is actually one of the centralmost aspects of The Philosophy of 
Millettism for its undertones are felt throughout The Philosophy and wider Millettarian 
Thought; the subordinationist orientation can therefore be closely compared to general 
Millettarian understandings of the relationship between and the positions of humanity, 
other sentient species. The Cosmos, its progeny, its phenomena, and The Universe too. 

[2:38:271] Subordinationism is characterised by a distinct cosmocentricity paired with a 
distinct anti-anthropocentricity for it understands The Cosmos according only to its 
supremacy above all else within it; furthermore, the progeny and phenomena within The 
Cosmos hold supremacy over that which exists upon them as had been aforeaffirmed as 
part of the Millettarian approach to the cosmical hierarchy. 

[2:38:272] Supererogationism is characterised by the belief that one can always do more for 
humanity, the world, and The Cosmos than what they have already achieved, and is a 
notion supported by the Millettarian Tradition due to its advocacy for progression, 
advancement of humanity for humanity by humanity, and because of the notion that work 
for The Cosmos is endless both in reward and load. 

[2:38:273] Supererogationist thought is one of the most important aspects of Practical 
Millettism due to its centrality of constant advancement and progression without 
completion; this should also be addressed in and categorised as part of the ideology of 
Millettarianism. 
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[2:38:274] Before we begin to introduce and contemplate that which is known as The 
Cosmic-Chaos Dichotomy, we must address World Millettism which relates to the global 
and extraglobal nature of The Philosophy of Millettism. 

[2:38:275] The term World Millettism also collectivises to include all denominations, 
schools of thought, orientations, theories, and forms of The Philosophy of Millettism 
present on The Earth and so is not to be confused with Human Millettism or Cosmic 
Millettism. 

[2:38:276] The former of which relates to all of the forms of Millettarian Philosophy 
adhered to by the human species while the latter relates to all forms of Millettarian 
Philosophy adhered to beyond The Earth. 

[2:38:277] These three terms formulate the highest levels of categorisation associated with 
Millettarian Philosophy and shall remain terms used to identify Millettism in its most 
widespread of collectivised forms. 

[2:38:278] To contemplate and appellate Millettism in this way demonstrate the enormous 
ambitions present at the heart of The Philosophy and its tradition as a philosophy that is 
going to be adhered to by multiple species on multiple worlds. 

[2:38:279] That which is henceforthly known and appellated as a Centrality Star in 
Millettarian Philosophy relates to the notion that stars are the progenitors of all life in The 
Cosmos which is a belief held by the Millettarian Tradition particularly due to the central 
position of stars, their role as life forces for planets, and their general characteristics as 
organisers, processors, and initiators of cosmical systems. 

[2:38:280] That which is known as The Cosmos-Chaos Dichotomy is one of the most 
important concepts to contemplate within the entirety of Millettarian Philosophy as it 
remains essential to the way in which the Millettarian Cosmology is structured in addition 
to how the Millettarian approach to understanding existence is established. 

[2:38:281] The Millettarian Tradition understands firstly. The Cosmos, as that which is the 
perfect order of elements; The Cosmos is the initiator of order, the controller of order, and 
the preserver of order in simultination. 

[2:38:282] Secondly, the Millettarian Tradition understands The Chaos that which is the 
perfect disorder of elements; The Chaos is the initiator of disorder, the controller of 
disorder, and the preserver of disorder in simultination. 

[2:38:283] Note here the use of the term perfect in relation to The Chaos; one may have 
expected the use of the term imperfect but The Chaos is not this; The Chaos is perfect in 
the opposite direction to the way in The Cosmos is perfect, but this does not The Chaos 
imperfect. 
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[2:38:284] Note also the dichotomic language used to describe these two entities; The 
Cosmos as the perfect order and The Chaos as the perfect disorder; there stands no other 
comparable duo that are in such greater removal from one another than The Cosmos and 
The Chaos, yet their interactions are plentiful and in constant occurrence, each side 
fighting for control of the elements between, one fighting to retain order and the other 
fighting to lose it. 

[2:38:285] The Cosmos-Chaos Dichotomy is in effect everywhere around us; its functions 
are in a continuous cycle of push and pull; The Cosmos pulling and The Chaos pushing 
back onto it, attempting to take control of the progeny and phenomena of The Cosmos. 

[2:38:286] The Millettarian Tradition has always and will always align itself with the 
notion that The Cosmos is superior and it is towards The Cosmos that support should be 
provided, however, this does not mean to say that The Chaos is evil and The Cosmos is 
good. 

[2:38:287] Millettarian Philosophy rarely invokes such notions of good and evil for there 
exists no such concepts on a cosmic level of thought; good and evil are human/sentient 
qualities; neither The Cosmos nor The Chaos can compute with these aspects of action; 
simply put. The Cosmos does as it is been programmed and so too does The Chaos, but it 
is due to their opposition in function that they are dichotomised. 

[2:38:288] The dichotomisation of The Cosmos and The Chaos is essential to 
understanding the Millettarian Cosmology for without this necessary dichotomy, the 
Millettarian Tradition argues that there would not be the existence as we do know it now 
for although it is important that The Chaos does not overtake The Cosmos in control, the 
existence of The Chaos still remains elemental to the structure of The Cosmos. 

[2:38:289] Both of these parts to the dichotomy are mystical, physical, conceptual, and 
philosophical entities, but it is towards these that we can direct our thoughts in order to 
understand how and why we are here and what is ultimately be beyond where we are; the 
final point to make regards the chronology of existence. 

[2:38:290] The existential timeline is concerned with the future of existence and friction 
between The Cosmos and The Chaos will result; at this point, we begin to venture in 
ultimatological territory and generally eschatological ideas, but the essential point is clear 
that in the Millettarian Cosmology, The Chaos will definitely play a role in how The 
Cosmos comes to any end. 

[2:38:291] We must now press on and address a topic of an entirely different nature, but on 
that we have addressed before in the discourse, further demonstrating the nature of this 
discourse as erratic, yet all-encompassing by its nature. 
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[2:38:292] The nature of Millettarianism and its relations with Millettism must be made 
clear for if they are not, it is feared that the two terms will be forever interchangeable used 
which is wrong because they relate to differing elements; for those whom understand their 
differences, please forgive this reiteration, but it is necessary to proceed along this course. 

[2:38:293] Millettism is a philosophy by its core nature while Millettarianism is an ideology 
and it is herein that we discover the first differentiation between the two which has been 
aforediscussed, especially the specific differences between what a philosophy is and what 
an ideology is. 

[2:38:294] Millettarianism is that which is known as a sister philosophy that sits outside of 
Millettism, but still remains within Millettarian Philosophy, which itself is that which is 
known as a mother philosophy; a term that encompasses, but does not unite, two or more 
related philosophies/ideologies/thought systems. 

[2:38:295] Millettarianism and Millettism are to be applied different because they concern 
themselves with differing sections of societal function while Millettarian Philosophy is an 
encompassing term that includes both Millettarianism and Millettism and any other 
philosophy that identifies itself as Millettarian, but does not necessarily sit within either of 
these two sister philosophies. 

[2:38:296] The Millettarian Tradition hopes that the differentiation between these has been 
clarified and that there will no longer be any confusion or mixture of the two for they 
remain distinct to those whom do not adhere to ignorance. 

[2:38:297] The term that is known as astrotransmutation in the context of Millettarian 
Philosophy perhaps does not belong within this discourse due to the topic it addresses, 
but it was honestly only ascribed to its topic upon the writing of this discourse after the 
completion of compendology and so, for chronological reasons, it remains within this 
discourse despite its divergence from this discourse's topic. 

[2:38:298] Astrotransmutation refers to a cosmic event in which a star turns into a black 
hole, categorised as a phenomena due to it being an event rather than entity itself and 
therefore is not a progeny. 

[2:38:299] However, the Millettarian Tradition understands the transmutation of a star, 
which generally succeeds the occurrence of a supernovae, to be the instance in which The 
Chaos overcomes The Cosmos. 

[2:38:300] This belief is due to the fact that black holes are categorised as chaotic by their 
natures and so, the instance in which a star becomes a black hole is considered to be the 
occurrence of something cosmical to that which is chaotic; this is henceforth known as the 
process of chaosisation as opposed to cosmosisation. 
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[2:38:301] The study and categorisation of such processes is considered to be a 
philosophically enriching and important area of contemplation for philosophers to 
address beyond the auspices of The Omnidoxy. 

[2:38:302] We should now venture back into topics that directly belong and address 
Practical Millettism; within the encompassment of Cosmic Devotion comes the term that is 
known as a personal inspiration, which are known as private revelations in religious 
context. 

[2:38:303] Personal inspirations are not, however, similar to private revelations in the sense 
that humans and other sentients are to seek personal inspirations and achieve them rather 
than receive them from some higher entity as is the occurrence in private revelation. 

[2:38:304] Personal inspirations can be described as acts of fulfilment that one achieves 
after they seek out enknowledgement from The Cosmos; The Cosmos provides these 
inspirations, but only after the sentient being has reached out to attain them through 
action, thought, devotion, or debate. 

[2:38:305] Before we begin to list the different variations of personal inspirations, it is 
important to note the categorisation of personal inspirations in general; they exist within 
Cosmic Devotion, but are separate from the Cosmic Devotions of wonderment, laudation, 
adoration, ponderment, and general devotion; instead, personal inspirations are a 
category in and of themselves which may utilise these devotional types to achieve 
inspirations. 

[2:38:306] Personal inspirations are made easily identifiable by the use of the term cosmic 
before each of them, and one of the most important of these personal inspirations to 
address is that which is henceforth known as cosmic locution. 

[2:38:307] A cosmic locution is a communication, typically a theory, or idea, to the ear, 
sight, imagination, or intellect, considered by the individual to come from the exterior 
world, especially from The Cosmos because of one's own physical or imaginational 
explorations, and is to be used for philosophical enknowledgement and debate, but also 
originates from them, which is known as autorigination. 

[2:38:308] Cosmic locutions are the most important of all personal inspirations for they rest 
at the centre of what drives and motivates philosophisations and they are therefore central 
to the application of Millettarian Philosophy. 

[2:38:309] A cosmic devotion, not to be confused with devotion itself, is the specific form of 
devotion to The Cosmos for the reason of receiving personal inspirations from The 
Cosmos while a normal devotion does not hold this intention for the practice of devotion; 
normal devotion does not expect to receive any inspirations back from The Cosmos when 
it is conducted. 
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[2:38:310] A cosmic vision is a form of personal inspiration that includes imagining about 
The Cosmos and its progeny and phenomena in such a way that the imaginations are 
palpable for the envisioner; the imaginations become to look and feel and seem real; 
cosmic visions are only permitted through individuals rather than through groups of 
people. 

[2:38:311] That which is known as a cosmic apparition is the next form of personal 
inspiration that one may experience and involves seeing a cosmic phenomena with one's 
own eyes in the sky above them; this is known as one of the most visually inspiring 
variations of personal inspiration and may either be experienced individually or by group 
as part of the lattermentioned cosmic collection. 

[2:38:312] A form of personal inspiration that is henceforth known as cosmic collection, 
also known as group inspirations, is the instance in which one experiences personal 
inspiration with a group rather than individually. 

[2:38:313] There exists no such thing as interior locutions in Millettarian Philosophy which 
do exist within religious traditions because The Cosmos, its progeny, phenomena. The 
Universe, or The Divine are not considered to directly communicate with people through 
speech. 

[2:38:314] As omniaffirmed, Millettarian Philosophy does not recognise astrology in any of 
its own traditions, forms, or applications and it is in this notion that the Millettarian 
philosophical tradition holds similarity to the religious traditions however theres does 
exist those which are collectivised as contributions to astrology by the Millettarian 
Tradition. 

[2:38:315] In Millettarian Philosophy, it is believed that personal inspirations may only 
come from The Cosmos as also including The Chaos in this instance, rather than from The 
Universe, or The Divine for these two entities/realms exist beyond The Cosmos and 
therefore cannot be known to those whom reside within The Cosmos. 

[2:38:316] In the context of personal inspirations. The Cosmos is considered to be the 
inspirer and the person receiving the personal inspirations is considered to be the inspiree; 
furthermore to the aforementioned cosmic locution, those whom experience such locutions 
are known as locutors; locutorship is one of the greatest achievements within Millettarian 
Philosophy and people who achieve such a state are considered to be of a higher 
illumination than those whom have not. 

[2:38:317] Posturology is the discipline of study dealing with the effects of posture and 
techniques of posture during philosophical debates with the aim of winning the debate; 
posturologists are concerned with the study of how different postures effect one's 
believability in their argument, as well as their general ability to achieve the supremation. 
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[2:38:318] A supremation in the context of a Millettarian philosophical debate is the 
moment in which a debater wins an argumentation through the inability for their 
challengers to respond. 

[2:38:319] Posturological notions and concepts revolve around the idea that postures, along 
with gestures, are just as poignant in the context of a philosophical debate to the words 
themselves; this is henceforth known as posturism, followers of which are known 
posturists. 

[2:38:320] The Millettarian Tradition expects there to be a vast amount of approaches and 
methodologies towards posturology and its twin discipline of gesturology, in addition to 
new schools of thought addressing these practices as part of the wider subject of 
argumentation. 

[2:38:321] For this reason. The Omnidoxy is not the place to establish and develop these 
approaches to the subject of argumentation though a strong connection will always be 
made with certain verified books and documents on the topics. 

[2:38:322] Gesturology is the discipline of study concerns itself with the same, but instead 
deals with the techniques and effects in using gestures and generally understands that the 
gestures conducted during argumentations are just as powerful in convincing as the 
words of the argument themselves; this orientation is henceforth known as gesturism, 
believers of which are known as gesturists. 

[2:38:323] Due to their close connections with one another, these disciplines may often be 
paired together to be known as twin disciplines which is not that rare of a discipline in 
Millettarian Philosophy than one might think. 

[2:38:324] Posturology and gesturology are two major disciplines of study within the 
subject of argumentation and although they are introduced within this particular 
discourse, they are so pervading that they do exist outside of the auspices of The 
Philosophy of Millettism and rather exist as part of Millettarian Philosophy in a wider 
sense. 

[2:38:325] This is the reason for argumentation's designation as a subject with 
argumentology which is a discipline specifically deals with the way in which one might 
argue the concepts, theories, and notions within The Philosophy of Millettism. 

[2:38:326] Argumentation as a subject is a wider area of study because it encompasses 
practices of debate which are not tied to just one philosophy as one is able to debate 
Millettarianism just as much as Millettism; this is why argumentation and the disciplines 
within it exist outside of The Philosophy of Millettism itself, yet still pervade it entirely. 

[2:38:327] There are a wide variety of postures and gestures as part of debating philosophy 
within the subject of argumentation and the discipline of argumentology, but these will be 
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detailed elsewhere in books and documents dedicated to such subjects for that level of 
attention is what they do require. 

[2:38:328] Despite this, we can introduce a posture that also includes gestures to provide 
the reader of this discourse with an understanding of the vastness and somewhat 
complexity of these disciplines; this posture is known as orans. 

[2:38:329] Orans involves standing with the elbows close to the sides of the body and with 
the hands outstretched sideways, and with the palms up which is the gestural aspect of 
the posture; it important to note that not all, but many of the postures are associated with 
particular gestures that suit well to them. 

[2:38:330] A closely associated discipline of study is that which is henceforth known 
proxemics which itself is a pre-Millettarian term, but in the context of Millettarian 
Philosophy deals with the interactions between philosophers in philosophical debates, or 
just the ways in which fellow philosophers may verbally or nonverbally interaction with 
one another in official circumstances, or in casual circumstances, and is both a discipline of 
philosophical and psychological study. 

[2:38:331] The next three terms to be introduced and outlined herein are in relation to and 
relevance with omnidoxicology; the first of these terms is henceforth known as non- 
proclamational authorship as contrasted with proclamational authorship. 

[2:38:332] The notion that I have never and will never make claims that I am of some 
higher knowledge or being, and supports the notion of the mystery from where the 
philosophy of Millettism originates and how it was triggered to become; this is known as 
the omnidoxicological principle of non-proclamational authorship. 

[2:38:333] This is another really important difference between Millettarian Philosophy and 
religious tradition, as well as philosophical traditions in general because the majority of 
other traditions proclaim their words as truth, or make proclamations that are not 
necessarily ever going to be provable and therefore associate themselves with 
proclamational authorship. 

[2:38:334] The second term is that which is henceforthly known as omnidoxical 
nonresistance is the notion held by some that the insentensations of The Omnidoxy should 
not be resisted for the sake of resisting and should only be resisted against if one can 
present a meaningful argument that supports or justifies the insentensation. 

[2:38:335] Omnidoxical inspiration relates to the notion that myself, as the author of The 
Omnidoxy, and its authorised editors, appointed by The Institution of The Philosophy of 
Millettism, were led or influenced by The Cosmos with the result that their writings may 
be designated in some senses as The Word of The Cosmos. 
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[2:38:336] It is important to note that omnidoxical inspiration is the primary motivator for 
the creation of The Omnidoxy, as part of The Grand Centrality of The Philosophy of 
Millettism, but it is important note that the non-omnidoxical aspects of The Grand 
Centrality were not driven by omnidoxical inspiration. 

[2:38:337] Moving on now, we come to the concept known as cosmic conditionalism which 
is derived from its religiously originative equivalent therefore it is not entirely pre- 
Millettarian. 

[2:38:338] Essentially, cosmic conditionalism is the concept that special inspirations and 
ambitions are gifted to those who belief in The Cosmos and its cosmocentricity rather than 
those whom do not; the condition for such gifts of inspiration and greater 
enknowledgement is a belief in The Cosmos. 

[2:38:339] This concept of belief is the based upon the deeper notion that The Cosmos is 
the provider of inspiration, and aspiration if one wishes to be open to believing in The 
Cosmos to attain such inspirations and aspirations; by this notion. The Cosmos grants all 
inspirations and aspirations. 

[2:38:340] It is important to note cosmic conditionalism as it reveals to us a side of the 
nature of The Cosmos that is intrinsic to its purpose and intercessional abilities with 
humanity and all other sentient species. 

[2:38:341] That which is known as ancestral inspiration refers to the notion that the actions, 
words, and ideas of one's ancestors should be heeded in order to be applied to one's 
current aspirations; this may also be known as ancestral influence. 

[2:38:342] Ancestral inspiration is not considered to be part of Cosmic Devotion, but is 
instead unclassified and remains miscellaneous in relation to the other concepts; ancestors 
are provided with this particular place of reverence particular due to the influence of some 
ancestral traditions found in East Asia which the Millettarian Tradition does see value in. 

[2:38:343] This belief and practice is closely associated with being inspired and influenced 
by the lives of philosophers, astronomers, theologians, and scholars whom have died after 
one learns about there lives, however, this form of inspiration is henceforth known as 

[2:38:344] Manumission in the context of Millettarian Philosophy refers to the act of 
freedom that a belief in The Cosmos is purported to provide according to the Millettarian 
Tradition and the greater knowledge, belief, and devotion to The Cosmos, a greater 
freedom one will be able to attain. 

[2:38:345] Manumissionism is characterised by this belief and manumissionists approach 
their study and practice of Millettarian Philosophy within this context; the various 
different approaches to Millettarian Philosophy in this way form Manumissional 
Philosophy. 
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[2:38:346] This manumissionist approach to understanding The Cosmos is supported by 
the Millettarian Tradition and in tandem, this is expected to be an area of Millettarian 
Philosophy that is to be of vast expansive potentiality for manumissionists to contemplate 
and discuss. 

[2:38:347] There is an aspect of Millettarian Philosophy that is structured upon a three¬ 
pronged notion of the existence of The Cosmos that is considered to be within all humans 
by the Millettarian Tradition. 

[2:38:348] The first of these is Cosmos in the Heart which relates to the presence of The 
Cosmos in the heart of a person metaphorically; this means that The Cosmos is attuned, 
intrinsicated, and intertwined to the emotions, physical contacts, and actions of a person. 

[2:38:349] The second of these is Cosmos in the Mind which relates to the presence of The 
Cosmos in the mind of a person metaphorically; this means that The Cosmos holds an 
existential influence on one's way of thinking, one's ability to think in certain ways, and 
especially on one's inspirations, imaginations, and aspirations. 

[2:38:350] The third of these is Cosmos in the Soul which relates to the presence of The 
Cosmos in the soul of a person metaphorically; this means that The Cosmos resides within 
one's soul due to the interconnectedness of all existential beings within The Cosmos; each 
and every individual is considered to share this metaphorical element of The Cosmos 
inside their souls and not without one's enknowledgement of, devotion to, and 
imaginations about The Cosmos will they be able to achieve the realisation of the Cosmos 
in the Soul. 

[2:38:351] Each of these prongs of the existence of The Cosmos are related to that which is 
herein appellated as The Presence of The Cosmos; the notion that The Cosmos, in its 
bilocational metaphorical and physical form is present within the three main facets of a 
person's existence; their heart, their mind, and their soul. 

[2:38:352] It is important to note here the inclusion of the term and concept of the soul 
which is not something that is focused upon in Millettarian Philosophy in general, but 
here it is provided with a place of prominence due to its necessity to the concept; 
particularly, it is the use of the term that is a rarity rather than the notion that there is a 
soul inside something that is sentient which begins to relate to notions within the 
discipline of sentientology. 

[2:38:353] The Cosmos Within is the appellation for the notion that the spirit of The 
Cosmos exists within each and every existent entity in a unique way as an extension of the 
third prong appellated as Cosmos in the Soul. 

[2:38:354] These aspects of Millettarian Philosophy are very closely related, if not 
categorised within Millettarian Mysticism as they are primarily based upon the mystical 
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and metaphorical aspects of The Cosmos and the beliefs associated with it in this regard, 
however, these ideas remain introduced within this discourse due to their reference to how 
Practical Millettism may be manifested in belief, though they true discussion is best placed 
elsewhere. 

[2:38:355] The Millettarian Tradition considers astrolatry and astral religion to solve the 
query of the original religion; the Millettarian Tradition considers astral religion, primarily 
involving the veneration of celestial bodies, to be the precursory religion to all others and 
the first form of nature worship. 

[2:38:356] Furthermore, the Millettarian Tradition does associate its the similarities of its 
own philosophical tradition to that of the religious traditions and practices of astrolatry; 
the Millettarian Tradition has no qualms about admitting that its philosophy derives from 
the very earliest of religious concepts, devotions, and worships despite not considering 
itself and not wanting to be classified as a religion. 

[2:38:357] However, and to conclude, Millettarian Philosophy links itself to the term 
urreligion as a way of bypassing the notion that its origination exists with the versions of 
religion and philosophy that came long after when the first civilisations of The Earth 
began to rise to prominence. 

[2:38:358] Millettarian Philosophy considers itself to ultimately be a triadic hybrid; a 
mixture of three distinction aspects to form a new; these are its derivation from astral 
religion and nature worship as the original religion (the urreligion); its derivation from 
newer religious and philosophical traditions by inheriting their characteristics of 
organisation; finally, its derivation from the knowledges, technologies, and perspectives of 
the present age which form the uniqueness of the Millettarian philosophical tradition for it 
is able to hold perspectives on topics that past traditions were not able to due to them pre¬ 
existing the achievements of the extolled astronomers, cosmologists, and philosophers. 

[2:38:359] That which is henceforth known as cosmic animism is the belief that celestial 
entities are alive, not biologically, but in a divinical, mystical, and philosophical way for 
the interpretation of sentient civilisations throughout The Cosmos. 

[2:38:360] Cosmic animism stands as an present day manifestation originating from the 
notions that the Millettarian philosophical tradition derives from nature worship and 
astral religions from ancient times. 

[2:38:361] Cosmic animists within Millettarian Philosophy believe that celestial entities 
have both the ability to do, as well as the ability to intercede, and because of this, they are 
considered to be "with soul" rather than without soul for within cosmic animism, these 
are the two criteria for being with soul; the ability to take action and the ability to 
intercede in the existences of others with such actions. 
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[2:38:362] That which is known as the concept of Cosmic Light, or the Light of The Cosmos 
relates to the notion and belief upheld by the Millettarian Tradition that The Cosmos as a 
mystical, personal, and philosophical entity is the light for sentient civilisations existent 
throughout it. 

[2:38:363] Cosmic Light is the metaphorical notion that The Cosmos is the guide for 
sentient action, thought, and feeling through imagination, inspiration, ambition, and belief 
and exists as this for all forms of sentience existent within its boundaries. 

[2:38:364] The Light of The Cosmos notion is manifested in one's belief that The Cosmos is 
one's personal, natural, and all-encompassing guide due to the fact that one lives entirely 
within The Cosmos and cannot escape The Cosmos; the Cosmic Light notion exists as part 
of both Practical Millettism and Millettarian Mysticism. 

[2:38:365] It belongs within Practical Millettism because the Cosmic Light notion is a form 
of belief that may be manifested in practice, but its true theoretical and philosophical root 
rests within Millettarian Mysticism which is generally characterised by a belief in the 
mystical, transcendental, intercessional, and spiritual aspects of The Cosmos. 

[2:38:366] That which is known as a Millettarian mission in the context of the discipline of 
study of tiritology is an organised effort to spread The Philosophy of Millettism either 
conducted by The Institution of The Philosophy of Millettism itself, by a partner 
organisation, an unaffiliated organisation, or an individual and may be done either 
practically, or digitally. 

[2:38:367] All that has been expounded within The Omnidoxy forms Millettarian 
Philosophy, but what of the term known as the Millettarian or Millettic worldview? How 
is this to differ from that which is known as Millettarian Philosophy? 

[2:38:368] The Millettic/Millettarian worldview refers to the framework of ideas and 
beliefs through which a Millettic/Millettarian individual, group or society interprets the 
world and interacts with it, as influenced by the Millettarian philosophical tradition. 

[2:38:369] By this definition, we understand the Millettarian worldview as something that 
is moulded around, is interpretational, subjective, and something that is influenced by 
Millettarian Philosophy and therefore exists in an even higher terminological position than 
the term Millettarian Philosophy because it extends beyond in a way that relates to every 
single individual, every group, and every society in simultination while Millettarian 
Philosophy as term is something that can only be contributed to, but cannot be moulded 
like a worldview can be. 

[2:38:370] Millettic pacifism is the belief categorised and considered within Practical 
Millettism as well as also being touched upon in Millettarianist philosophy that all forms 
of war and violence are unjust and that by laying down one's arms, one is superior in 
character, thought, and integrity. 
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[2:38:371] Millettic pacifism as a belief orientation is not entirely adhered to or practised by 
the Millettarian Tradition, however, its general principles of non-violence and the end to 
war are of course supported. 

[2:38:372] However, the Millettarian Tradition looks to the periods eras of human 
civilisation on The Earth and also takes into consideration the stubborn nature of humans 
when it takes the stance that those whom are threatened must take action to defend 
themselves against aggressors; entire cultures, philosophies, religious traditions, and 
people groups have been wiped off the face of The Earth because they could not or would 
not defend themselves and this cannot and will not happen to the Millettarian cultural, 
philosophical, and societal spheres upon their establishment. 

[2:38:373] The Millettarian Tradition agrees that it is true to be the nature of humans to 
fight one another, but the Tradition argues also that it is the nature of humans to want to 
defend themselves agains the threat or instance of attack; both of these are natural 

[2:38:374] The Millettarian Tradition praises Millettic pacifism for its principles and does 
support civilisations built and foundated by pacifist doctrines and is also willing to 
assimilate with such civilisations upon their establishment. 

[2:38:375] However, the Tradition remains doubtful that such civilisations will, firstly, ever 
be able to withstand the threat and attacks posed towards them and secondly, will ever be 
able to sustain themselves for a substantial amount of time. 

[2:38:376] Herein we welcome Millettic pacifists to debate with the skepticisms of the 
Tradition, but by no means does this make neither Millettarian Philosophy nor the 
Millettarian Tradition supportive of militarist notions, despite the irony of the similarity of 
their appellations, which is one of the main gripes of the entirety of Millettarian 
Philosophy and such associations with militarism due the similarity between names are 
considered both infantile, ignorant, and plainly incorrect. 

[2:38:377] A Millettarian territory is a region that is not necessarily confined to a particular 
country and is characterised by an adherence to The Philosophy of Millettism, or any one 
of its denominations by the majority of the population of the region in question; this is a 
highly interchangeable term that is not necessarily associated with politics, but may also 
easily be integrated into a political context; many term in Millettarian Philosophy, 
especially within Millettarianism are of this interchangeable nature. 

[2:38:378] Before we introduce many new aspects of occurrological activity, we must first 
addressing that which is known as the concept and process of denominational union; this 
involves the instance in which two or more denominations of The Philosophy of 
Millettism form together to create a hybrid denomination, also known as a 
neodenomination. 
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[2:38:379] There exists a variety of process types in relation to unions in this context; the 
primary one of which is denominational union, but there also exists those of school union, 
conceptual union, and philosophical union. 

[2:38:380] The former relates to the union of two or more schools of thought known as a 
neoschool; the medier relates to the union of two or more concepts, theories, or notions 
known as a hybrid concept; finally, the latter relates to the union of two or more entire 
philosophies, thus forming a hybrid philosophy, also known as a neophilosophy. 

[2:38:381] Finally, an item of noteworthiness is that which addresses the official recognition 
of such unions; it must upheld, in order not to be fraught with inaccuracies, that only The 
Institution of The Philosophy of Millettism or a prominent and verified philosopher are 
able to conduct such processes and to succeed in their recognition. 

[2:38:382] Only these variations of union will be officially considered by Millettarian 
Philosophy to be unionised; the unionisation of denominations, schools, philosophies, and 
concepts is a demanding process for a philosopher / scholar due to the need for the 
interconnection and suitability of the two or more elements in question; for this reason the 
process of unionisation must be protected by The Institution and so only itself and the 
philosophers it trusts are able to conduct such scholarly processes and have them 
officialised by The Institution and its leadership. 

[2:38:383] A new batch of occurrological terms and topics can be introduced which have 
been directly created during the period of the writing of this discourse. 

[2:38:384] Therefore is the term for the brightest star in the night sky on a given 
observation or during a particular stargazing session; this is to be henceforth known as the 
corusca. 

[2:38:385] The action of looking directly and vertically upwards from one's standing 
position at the night sky with one's head is that which is henceforth known as acclivation; 
to acclivate; acclivative observation; an acclivator. 

[2:38:386] That which is henceforth known as a falling star in the context of occurrology is 
a star that one is observing to be very low in the night sky, so much so that it is hardly 
visible due to its proximity to the horizon. 

[2:38:387] The action of staring at one spot in the night sky, or on one celestial for a long 
period is henceforth known as espication; espicators are considered to experience 
wonderment in a concentrated way; espicative practices are determined by their 
individuality and their personalism for those practitioners. 

[2:38:388] The action of switching off all lights in order to see the stars more clearly is 
henceforth known as extrilation; extrilators conduct this practice in order to maximise the 
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visibility of The Cosmos during any given observational session; extrilative practices are 
important to the overall practice of deambiguation. 

[2:38:389] The action of doing all one can to make the night sky as clear as possible is 
henceforth known as practising deambiguation; deambiguous preparations and 
precautions are of extreme importance to the success of an occurrological activity, 
particularly one of an observational nature. 

[2:38:390] Deambiguationists, followers of deambiguationism, go a step further than 
general deambiguation as they are characterised by the belief that deambiguation is the 
most important aspect of all occurrological activities and should also be applied in a 
conceptual sense to the entirety of The Philosophy of Millettism. 

[2:38:391] The removal of distortions, distractions, and obstacles in philosophy wherever 
they arise is considered to be most element to philosophisation; the clarification and 
demystification of philosophy is considered to be the greatest task and the most important 
of all the duties of philosophers. 

[2:38:392] That which is henceforth known as astromeditation involves the practice of 
meditation in any of its approaches or methods outside during the night, especially when 
the stars are out; astromeditators can either conduct their practices in groups or alone. 

[2:38:393] Astromeditation is a praised practice by the Millettarian Tradition and one that 
the Tradition is expected to influence other traditions of meditation and the Tradition 
encourages the influence of this. 

[2:38:394] Astromeditational techniques are to be studied as a branch of occurrology and 
are only really to be conducted when there are no clouds overhead. 

[2:38:395] Nepholas, also known as cloud wisps, are wisps of clouds that look like wisps of 
gas and dust as part of the galaxy and The Cosmos during an observation; these are 
categorised as optical phenomenas rather than a cosmical phenomena. 

[2:38:396] Moving on now, a cosmic song, as is manifested by astrosinging is the action of 
singing during an astronomical activity, particularly during a stargazing session; to 
astrosing is considered to be both an occurrological, mystical, and philosophical activity. 

[2:38:397] Astrosingers are often characterised by their low tones and the lyrics they often 
choose are from the Millettarian Music tradition, particularly those of a Cometanic style; 
astrosinging can either be conducted individually or in groups and the practice may also 
be known as cosmic chanting which is more commonly done in groups. 

[2:38:398] That which is known as an orisatra, before we explore that which it actually is 
defined as, demonstrates the first instance in The Omnidoxy of the use of suffix -atra 
which is to be used henceforthly in a Millettarian context and is going to be one of the 
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main characteristics and stylisations of Millettarian words to distinguish them from other 
styles. 

[2:38:399] The actual meaning for an orisatra is characterised and alternatively known as a 
cosmic prayer and involves either speaking or thinking in repetitive motions about how 
The Cosmos may drive them to be better, to be enknowledged, to be inspired, and to be of 
faith. 

[2:38:400] Many other instances of the use of the suffix of -atra are to be developed both 
throughout Millettarian Philosophy henceforth as well as in all other topics of a 
Millettarian character. 

[2:38:401] Moving forward we must address the fear of the dark known as nyctophobia 
and the Millettarian Tradition upholds the belief that this should be banished because it 
does not allow for astronomical activities, especially for children because they are scared 
of the dark. 

[2:38:402] Nyctophobians are considered to present an obstacle in the furtherance of 
astronomy and so, any nyctophobic inferences or tendencies depicted in film, art, 
television, or any other visual medium are generally discouraged by the Millettarian 
Tradition because of the influence this holds over children and their beliefs about 
nighttime. 

[2:38:403] This leads us on to a wider discussion of phobias in relation to Millettarian 
associated topics; the main phobias involved in which are related either to a fear of space- 
related, astronomy-related, or philosophy-related topics and may be expressed as fear, 
anger or another negative emotion towards the topic. 

[2:38:404] In addition to nyctophobia, we shall consider all the other forms of phobia that 
impede with the ambitions, beliefs, and principles of the Millettarian philosophical 
tradition; the first of these is henceforth known as cosmophobia. 

[2:38:405] Cosmophobians are those whom hold an irrational fear of cosmic phenomena 
including meteor showers, supernovae, auroral lights, and even solar and lunar eclipses; 
these people are considered to be anti-Millettarian due to their fear, or otherwise negative 
emotions exerted towards cosmic phenomena and oppositely, the Millettarian identity 
structured upon such so Millettarians are to be naturally opposed to cosmophobic views. 

[2:38:406] Spaciophobia is the irrational fear of space exploration, typically because of the 
possibilities that may be realised once space exploration is established and developed to 
the point at which it is organised and procedured for specific purposes and goals. 

[2:38:407] Spaciophobians are those whom wish not for humanity to explore space because 
of the potential dangers of space exploration, but primarily because of the damaging 
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impacts that space exploration will inevitably have on the established systems, beliefs, and 
hierarchies on The Earth presently 

[2:38:408] The Millettarian Tradition is, of course, entirely opposed to all such spaciophobic 
notions as it instead embraces space exploration and in fact holds space exploration as one 
of its main tenets; furthermore, any rationalities for spaciophoia are not recognised by 
Millettarian Philosophy for all reasons for spaciophobia are considered to be regressive in 
nature and supportive of obstacles in human advancement and enknowledgement. 

[2:38:409] Another phobia to address is that which is known as siderophobia which is the 
irrational fear of stars, either visually and physically, or even in thought, or depiction; such 
siderophobians are also considered to be obstaclers to the Millettarian philosophical 
tradition's beliefs in stars and their cosmicalities, beauties, and integralities to life. 

[2:38:410] Siderophobic attitudes are especially confusing for the Millettarian perspective 
because stars are considered to be the providers and sustainers of life in The Cosmos so 
fear, anger, or any other negative emotion directed towards stars is neither considered 
rational, nor understandable by the Millettarian Tradition. 

[2:38:411] Sentienophobia is more understandable from the Millettarian perspective and 
involves the irrational fear of sentient life on other planets, or even its presented notion; 
sentienophobic attitudes are not as abhorrated by the Millettarian Tradition as other 
phobias in this discourse are. 

[2:38:412] Instead, Millettarian Philosophy intends to teach sentienophobes about the 
possibilities of sentient life on other worlds, the potentiality of cooperation with such 
civilisations, the enormous change in human culture, belief, and civilisation when such 
sentient discoveries are made, and the ways to approach sentient civilisations without 
offending or instilling fear in them or our own populations. 

[2:38:413] To digress further for a moment, as a subdiscipline of study within 
sentientology, that which is henceforth known as enconology, deals with the various 
different potential methods of approach to meeting, interacting, and initially forming an 
understanding with sentient civilisations other than our own. 

[2:38:414] The Millettarian Tradition expects this particular subdiscipline to be of vast 
public interest and philosophical debate and for there to be established a wide-ranging 
plethora of philosophical methods, beliefs, orientations, and approaches to this topic. 

[2:38:415] Moving on now from our digressions, we come to that which is known as 
astrophobia which is the irrational fear of celestial objects or other celestials surrounding 
them; this is entirely abhorrated by the Millettarian Tradition as an obstacler to people's 
love and devotion to The Cosmos and its systems and orders. 
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[2:38:416] The Millettarian Tradition sees no room for astrophobes in the future of 
humanity for their negative feelings directed towards the celestials and the ways in which 
they function and interact with one another should be something that is championed, 
heralded, and devoted to rather than feared, angered, or negativised. 

[2:38:417] Philosophobia is the next of the phobias identified to be obstaclers to the 
Millettarian philosophical tradition and this particular phobia is characterised by a fear, 
anger, or general negativity of emotions towards philosophy, philosophical debates, 
thinking deeply or philosophically, and may also be directed towards the Philosophical 
Spirit itself. 

[2:38:418] Obviously, this particular phobia is absolutely in opposition to the Millettarian 
philosophical tradition, but also the Millettarian identity, worldview, and way of life as it 
opposes the entirety of philosophy and due to the synonymisation of that which is 
Millettarian to that which is philosophical, one who is philosophobic is also Millettophobic 
and against the Millettarian thought system and culture by default. 

[2:38:419] As aforeaffirmed, Millettophobia, as felt by Millettophobes, or Millettophobians, 
is synonymous with philosophobia, but is itself specifically related to a fear, anger, or 
general negative feeling towards those whom identify themselves as Millettarian, 
Millettics, or any other demonym associated with Millettarian philosophy, culture, 
lifestyle, or identity. 

[2:38:420] Millettophobia can take many forms; some followers direct their Millettophobic 
feelings towards The Philosophy of Millettism specifically, or any one of its particular 
denominations, or Millettophobic feelings may be directed towards the idiosyncrasies of 
Millettarians, The People's Constitutional Company of Jesse Millette or any of its 
associated companies or organisations. 

[2:38:421] The term may also be directed towards Millettarian arts, architecture, 
entertainment, rendition, literature, or anything else can be described as Millettarian as 
part of Millettarian Culture. 

[2:38:422] Moving on from Millettophobia, we come to address that which is known as 
selenophobia which is the irrational fear of moons and The Moon and along with 
meteorophobia, the irrational fear of meteors, cometophobia, the irrational fear of comets, 
and heliophobia, the irrational fear of The Sun, these are all grouped with the 
aforeintroduced cosmophobia and all of which are not understood, recognised, or to be 
rationalised by the Millettarian philosophical tradition due to their roles as obstaclers. 

[2:38:423] The final phobia that we must address is that which is henceforth known 
Melanoheliophobia which is the fear of black holes due to their chaosity; like 
sentienophobia, melanoheliophobic attitudes are not considered to be entirely irrational, 
and nor are melanoheliophobes abhorrated by the Millettarian Tradition for their emotions 
towards the subject of their phobia. 
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[2:38:424] The Millettarian Tradition understands melanoheliophobic attitudes and in 
some instances, Millettarian Philosophy even attributes such attitudes to itself and its own 
perspectives on black holes due to the unknownness, chaosity, and the destructive 
characteristics that oblivions do express. 

[2:38:425] To return to the first phobia we addressed in this discourse, instead of 
enlivening the ideas of nyctophobia and instilling these into people, especially children, 
the Millettarian Tradition supports the notion that darkness and the night, especially the 
night sky of stars should be loved. 

[2:38:426] The Millettarian Tradition in general supports the love of darkness, known as 
nyctophilia, and therefore aligns itself with the belief orientation of nyctophilism; the 
notion that darkness, and the night, especially in association with the stars and The 
Cosmos should be loved and embraced by all people; similarly, the Millettarian Tradition 
supports cosmophilia, and its associated orientation of cosmophilism, also known as 
astrophilia, or astrophilism; The Philosophy of Millettism can therefore easily be described 
as a cosmophilian, or astrophilian philosophy. 

[2:38:427] The Philosophy of Millettism upholds the notion that darkness and the 
atmosphere of the night in general allows us all to see in a much different, yet clearer way; 
for Millettarian Philosophy, darkness and especially nighttime are associated with clarity 
due to the removal of the distortions of the world and its lights, as well as the natural 
lights that outshine the lights of the stars; by this notion, we understand how Millettism 
shares nyctophiliac beliefs and how it can be classified as a nyctophilian philosophy. 

[2:38:428] Apologies for the digression into a discussion concerned with phobias and 
philias and then onto the Belief Orientation System, but in it is in these digressions of 
philosophisations that we perhaps find the purest of thoughts, as is believed and upheld 
by digressionists, as part of the orientation of digressionism in the discipline of study of 
omnidoxicology. 

[2:38:429] Before we return to our discussion of occurrological terms, it must said herein 
that The Five Millettarian Characters, in alignment with nyctophilism, should never be 
depicted (visual) or represented (written) as fearful at night, especially when the stars are 
out. 

[2:38:430] Depictions and representations of their fearfulness are only permitted when 
there is cloudcover because, to link it to the philosophy beyond such a stance, the stars 
and indeed The Cosmos is not able to directly visually guide the characters during the 
times when the clouds are covering the night sky. 

[2:38:431] Returning to our discussion of new occurrological terms, we come to address the 
various excuses in support of not conducting astronomical or stargazing activities, which 
are known as inconclinances in the context of Millettarian Philosophy. 
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[2:38:432] In the context of a stargazing activity, examples of inconclinances would be to 
say it is too cold, too dark, or too scary to conduct the astronomical event; other 
inconclinations are understandable such as too rainy, too windy, or that there exists too 
much cloudcover. 

[2:38:433] An aphilosophical act is one that does not align with the basic principles of the 
Philosophical Spirit; being open to a greater knowledge, understanding, and activity of 
philosophy and The Cosmos. 

[2:38:434] That which is considered an aphilosophical act is the act of going to bed/sleep 
when the stars are out and not observing them for at least a few minutes when they do 
appear; such an act is henceforth known as rendiscation. 

[2:38:435] Rendiscatry is considered immoral and aphilosophical by the Millettarian 
Tradition and all rendiscative acts are discouraged and are what the entirety of 
Millettarian Philosophy is tasked with dispensing. 

[2:38:436] As the oppositism to the act of rendiscatry, that which is henceforth known as 
ospicatry as manifested by the belief orientation of ospicism, and as followed by ospicists, 
is characterised by the notion that if the stars are out then one must stay up all night to 
wonderment and philosophise about them. 

[2:38:437] Moving on now from our occurrological insentensations we come to briefly 
address planetary collisions which are considered to be one of the most chaotically 
inspired yet cosmically resulting phenomena of The Cosmos and are more frequent in the 
creation of the cosmical system than perhaps we know; this occurrence in the context of 
Millettarian Philosophy is to be henceforth known as the process of transconfliction; this 
categorised as a cosmochaotic occurrence. 

[2:38:438] And we must now press forward onto a penultimate topic of this discourse 
which concerns the presence of legalism in Millettism and its implications and 
applications within Millettarianism, which is latterly addressed and its principles outlined. 

[2:38:439] Legalism holds a wide variance of forms across different regions of the world 
due to the vastity of its applications and rather than creating a new brand of legalism in a 
Millettarian context, as is the typical occurrence when a pre-Millettarian or non- 
Millettarian system of thought or philosophy is addressed, we shall instead only look to 
apply legalism in one of its particular forms to a Millettarianist way of governance; the 
difference herein is the act of application rather than that of amendment. 

[2:38:440] Legalism is the political philosophy based on the idea that a highly efficient and 
powerful government is the key to social order; in the context of Millettarianism, legalism 
is applied and integrated in forms of Millettarianist government by this simple principle 
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and is characterised by a heightened presence of authority in all political, economic, social, 
and cultural spheres. 

[2:38:441] From the Chinese tradition of philosophy, legalism may also be applied to The 
Philosophy of Millettism, but in this context, instead relates to the notion that the most 
efficiently applied, easily understood, and conveniently followed of philosophy is that 
which heightened the authority of its governor; in this case, the governor is The Institution 
of The Philosophy of Millettism. 

[2:38:442] This application of legalist thought to The Philosophy of Millettism forms a 
tradition of legalism that can be applied to all philosophical, religious, and ideological 
systems of thought. 

[2:38:443] The goal of legalism in whichever realm it is applied is greater efficiency, order, 
stability, and security for those it serves; legalist thought has formed its tradition on the 
idea that the best way of realising this principle is through a greater presence of an 
authority in whichever context. 

[2:38:444] Legalism in the context of Millettarianism ignores questions of morality about 
how societies should ideally function as such rules are believed to have been formed by 
others and are therefore either distortional or distractive no matter the context. 

[2:38:445] We can identify many ways in which to achieve the legalist's goal of greater 
efficiency, order, stability, and security in the context of anything that needs governing, 
and it is these different methods of achieving the vision of legalism that the Millettarian 
philosophical tradition, especially in the context of Millettarianism, finds most interesting. 

[2:38:446] Furthermore, legalism maintains that humans are ultimately selfish by their 
naturities; therefore, the only way to preserve the social order is to impose discipline from 
an overarching authority, as is manifested by the strict enforcement of laws; this can be 
henceforth known as Traditional Legalism. 

[2:38:447] The forms of legalism that are expected to be produced after the Millettarian 
philosophers have contemplated and discussed the methods of legalism are to henceforth 
collectivised as New Legalism, or Neo-legalism. 

[2:38:448] One of the aspects of legalism that Millettarianism shows especial interest and 
association with is the legalist's exaltation the state above all, seeking its prosperity and 
martial prowess over the welfare of the common people. 

[2:38:449] Essentially, the preservation of the state is the preservation of the common 
people as a derivation of the state itself; this relates to the wider idea that preserving or 
saving something will automatically save all that exists within it; this is henceforth known 
in a Millettarianist and political context as automationism, and in the context of The 
Philosophy of Millettism, it is henceforth known as defaultism. 
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[2:38:450] Another area of interest for Millettarian philosophers to contemplate and debate 
regarding legalism is its great influence on the philosophical basis for the imperial form of 
government, imperialism as a political philosophy itself, as well as the imperialistic 
methods of acting, thinking, and systemising. 

[2:38:451] Finally, well within the context of The Philosophy of Millettism, that which is 
henceforth known as philosophical legalism relates to the idea that an adherence to the 
laws and procedures put in place and authorised by The Institution of The Philosophy of 
Millettism is superior when in comparison to personal religious faith and it is the latter 
that should take precedence. 

[2:38:452] The application of legalism in this context is expected to be of great debate for 
Millettarians as support for The Institution is of encouraged, but the way in which this 
support is implemented by legalist thought strays dangerously close to being non- 
philosophical, and therefore not in alignment with the Philosophical Spirit. 

[2:38:453] To clarify about Millettarianism, it formulates a distinctly separate philosophy 
addressing the social, economic, political, and somewhat cultural aspects of existence from 
its sister philosophy of The Philosophy of Millettism. 

[2:38:454] Millettarianism is therefore only outlined in The Omnidoxy and is not 
elaborated upon due to its separation from The Philosophy of Millettism, though it 
remains forever inspired and fundamentally connected to Millettism as its sister 
philosophy. 

[2:38:455] The Millettarian Methodology addresses Millettarianism in the same depth and 
coverage as The Omnidoxy addresses and introduces all aspects of The Philosophy of 
Millettism. 

[2:38:456] However, it seems prudent herein and now to clarify some of the most 
controversial, yet essential discussions to be made about our civilisation and the way it 
functions, and the reason for the brief inclusion of these Millettarian points of view herein 
is to make the fundamental and inspirative connection between Millettarianism and 
Millettism. 

[2:38:457] It must first be explained that the Millettarianist views on controversial topics 
are organised into five distinct categories, or approaches including concurred, 
indiffrention, dissuaded, opposed, and ambiguous. 

[2:38:458] In this context, the category of concurred relates to the Millettarianist view of 
agreement, or to be of the same opinion of a topic and what it entails. 
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[2:38:459] Indiffrention, however, relates to the Millettarianist view of indifference to the 
topic in question; this is characterised by not disagreeing with the act in question, but not 
encouraging the act to be conducted. 

[2:38:460] This, however, differs from the category of dissuaded which is characterised by 
both a disagreement and discouragement of the act in question although certain forms or 
versions of the act may be permitted in particular circumstances. 

[2:38:461] That which is categorised as opposed in this context is both disagreed with and 
discouraged without any exceptions in any circumstances and that which is categorised as 
ambiguous relates to the instance in which the Millettarianist view is multi-faceted when 
addressing the topic in question; essentially, the Millettarianist view holds two or more 
approaches to the topic and refers its views are ambiguated. 

[2:38:462] The first and foremost of the topics to be discussed is that of abortion to which 
The Philosophy of Millettism is opposed in all its forms and at all stages of pregnancy for 
the simple reason that new life must always be prioritised over all social, cultural, or 
political circumstances. 

[2:38:463] For the fact that these parameters of society, culture, and politics can change and 
even though a mother may be absolutely against completing her pregnancy under one set 
of circumstances, another set of circumstances may change her opinion; we mustn't let the 
surrounding circumstances of the pregnancy affect the pregnancy itself and it is this that 
The Philosophy of Millettism is advocating to preserve. 

[2:38:464] Even if the mother is adamant that she doesn't wish to be a mother and wants to 
abort. The Philosophy of Millettism maintains that the children certainly must not be 
aborted as there are alternative means of life for that individual; adoption and fostering 
are two examples this. 

[2:38:465] The Philosophy of Millettism considers the foetus to be a sentient being from the 
moment of conception for this is the natural creation of life, however, it is important to 
note that Millettism does not oppose abortion in the same way that religious traditions do, 
or for the same reasons. 

[2:38:466] Some religious traditions oppose abortion because their God has condemned it, 
or for other divine reasons while Millettism takes the naturalist stance and considers 
abortion to be against new life as well as entangling humanic, societal, or cultural 
circumstances with the processes of nature which is deemed to be explicitly wrong by all 
accounts. 

[2:38:467] Even under medical grounds. The Philosophy of Millettism still remains at least 
suspicious of the practice of abortion for it remains opposed to abortion in all forms and 
at all stages of the pregnancy; it maintains that several unbiased doctors must verify the 
condition of the embryo before it is terminated for medical reasons. 
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[2:38:468] Further to this. The Philosophy of Millettism contributes newly formed factors 
to support its stance on abortion as has been aforeaffirmed in previous and latter 
discourses, one of the most prominent known as potentialism. 

[2:38:469] Potentialists oppose abortion because the practice halts the potential for the life 
of a human being that may have contributed to the world in a way that, once the abortion 
has been conducted, we will never know. 

[2:38:470] The principal issue that Millettarian Philosophy holds with abortion is its 
termination of potential; a person isn't just a person in eyes of Millettarian Philosophy; 
they also encompass their contributions to the world, the children they conceive, the ideas 
they generate, the people they help, and the inspirations in others that their life initiates. 

[2:38:471] Potentialists understand this concept entirely and orient their stance on abortion 
around this due to this being the primary reason for the Millettarian opposition to 
abortion for no matter the social, cultural, or political circumstances at the time of the 
child's birth, they could contribute to the world in ways that we cannot imagine just as 
many of the world's great philosophers, entertainers, politicians, writers, and a whole host 
of other successful people have come from broken homes, poverty, homelessness, abusive 
relatives, war-stricken regions, and many other tragic and unpleasant circumstances. 

[2:38:472] Therefore, it is in potentialism that the essence of the Millettarian opposition to 
abortion is revealed to us and it is by this notion that we understand difference between 
the Millettarian stance on abortion and other philosophical and religious stances on the 
topic. 

[2:38:473] One of the main arguments often used in debates to distract from the vast 
majority of cases of abortion almost as an argument to justify all abortions is the question 
of rape and incestuous pregnancies. 

[2:38:474] Even in this case, the principles of potentialism still maintains its stance for such 
circumstances are categorised as part of humanic, societal or cultural circumstances and 
are therefore not given medical classifications and from the perspective of The Philosophy 
of Millettism, are not deemed to justify the act of abortion. 

[2:38:475] When the example of rape and incestuous pregnancies is raised, one must 
immediately identify the tactics of the opposing debater as attempting to justify the 
entirety of abortion by using the marginal and extreme examples of rape and incest for 
grounds to justify the entirety; this argument must be immediately identified for what it 
truly is; distortive and illegitimate. 

[2:38:476] In the particular case wherein a choice must be made between the mother and 
the child at the later stages of pregnancy, Millettarian Philosophy maintains that all 
mothers should want to provide their child with life even if this means sacrificing their 
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own life, however, depending upon the context of this particular circumstance, 
Millettarians are provided with an opportunity of choice. 

[2:38:477] If the mother is conscious and is able to make a sound decision for herself, then 
she can elect to either sacrifice her life for the birth of her child, which is known as 
sacrificialism, or she can choose to abort the child; this is considered to be an abortion 
within justifiable medical grounds. 

[2:38:478] In a case wherein the mother is unconscious and isn't able to make the decision 
for herself, several unbiased doctors are required to analyse the mother and the child's 
state and determine which of the two are more likely to survive healthily, and from there, 
the decision becomes the responsibility of the medical team. 

[2:38:479] If both the mother and the child have an equal chance of survival and the 
mother remains unconscious to make the decision for herself, then the decision rests with 
the father of the child in close association with the medical team analysing the case; by the 
explanation of this notion, we understand the Millettarian view on abortions in the case of 
maternal life concerns. 

[2:38:480] Millettarian Philosophy does not accept the grounds for abortion in the cases of 
foetal defects, general health concerns, or mental health defects; for to this, Millettarians 
are expected to absolutely oppose and hold abhorrence for sex-selective abortions and 
discourages this practice in regions of Asia where it remains common. 

[2:38:481] One notion that we must take away from our brief discussion of the Millettarian 
view on abortion is the differentiation made between the Millettarian/ philosophical 
reasons for the stance taken on the subject when compared to the reasons provided by 
other philosophical and religious traditions; Millettarians always wish to differentiate their 
reasons from other groups on certain topics in order to demonstrate the unique of the 
Millettarian view on controversial topics as not exactly aligning with the traditional sets of 
views associated with the left, right, centre, or otherwise. 

[2:38:482] As we move on to the topic of euthanasia, we shall continue this principle of 
differentiation in reason, and on this topic, which Millettarian Philosophy herein considers 
to be the hardest of all topics to approach and to make a firm conclusion on which points 
to the reason for the Millettarian stance on euthanasia remaining ambiguous. 

[2:38:483] The ambiguity of the Millettarian approach to euthanasia rests in the particular 
forms of euthanasia and the Millettarian philosophical tradition's rejection of certain forms 
of the practice, and its acceptance of others. 

[2:38:484] The first Millettarian approach to euthanasia is known as unnaturalism and 
holds that death is a natural occurrence, but human culture, societal establishments, and 
portrayals of death in media have distorted the fact that death is a natural occurrence and 
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is the subsequent, irreversible, and inescapable part of life; that both life and death are 
fundamentally tied without any exceptions for extrication. 

[2:38:485] For to this, the unnaturalist stance holds that the emotions stirred up that the 
vast majority of humans now engage in are distortive of the true essence, occurrence, and 
purpose of death; unnaturalists understand the human view of death to be unnatural 
rather than death itself being unnatural and something to be feared, opposed, or 
purposefully obstacled against. 

[2:38:486] A Millettarian that is oriented as an unnaturalist prefers to allow nature, 
particularly as it is considered to be a derivation of The Cosmos, to take its course and 
therefore euthanasia cannot be permitted under this belief orientation. 

[2:38:487] Especialism is the next of the Millettarian belief orientations approaching the 
topic of euthanasia and holds that the act of euthanasia is an individual and personal act 
of compassion for the receiver asking to be euthanised. 

[2:38:488] This should only be allowed, however, under a controlled passive form of 
euthanasia so as not to allow for the distortion and extrication of the practice, which is so 
easily done as again, euthanasia is a private and personal act and one that is usually 
conducted within the privacy of one's home which makes the practice difficult to regulate; 
this is the main gripe concerned with the especialist approach to euthanasia. 

[2:38:489] The view of the cosmicist in this context, rather than existing as a belief 
orientation in and of itself, considers whether one is euthanised or not, does not negatively 
affect the wider functionalities of The Cosmos, and it should therefore be allowed, or not 
should not even concern Millettarians depending on the specific beliefs of the cosmicist in 
subject. 

[2:38:490] From the short outlining of these approaches and stances on euthanasia, the 
ambiguous Millettarian stance on euthanasia is clarified and its ambiguation is affirmed, 
but to further categorise the Millettarian view on euthanasia, we identify passive 
euthanasia, active euthanasia, and assisted suicide. 

[2:38:491] The former is concurred by Millettarians, the medier is opposed, and the latter is 
also opposed and the topic of euthanasia is expected to be contemplated further in The 
Millettarian Methodology, as well as fiercely debated amongst Millettarians due to its status 
as ambiguous and that itself is a rare status to hold in the context of Millettarian 
Philosophy. 

[2:38:492] We now move on to the topic of the death penalty, or capital punishment as it is 
officially known; the Millettarian philosophical tradition is generally opposed to capital 
punishment on all accounts expect for one circumstance wherein the application of the 
death penalty is not only concurred with, but it is encouraged. 
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[2:38:493] This would be in the case of an act of terrorism which Millettarian Philosophy 
defines as a pre-planned, physically violent, mass murderous, and / or destructive act 
conducted by an individual, or a wider organisation that targets either a specific group, or 
the general public for the purpose of sending a political, ideological, or religious message. 

[2:38:494] Terrorism can be categorised as an appendage to murder, but the main aspect of 
terrorism that defines it from murder alone is that it is conducted to spread an idea, or a 
message to the wider public sphere rather than for individual gain or purpose, as is 
sometimes the reason for murders to occur, for example a shooting in which the murderer 
wishes to steal something, or a stabbing that has taken place for vengeful reasons. 

[2:38:495] The Millettarian philosophical tradition holds steadfast in its decision to support 
the conduct of capital punishment for the terrorists of the world, but only permits this via 
a lethal injection and by no other means of execution. 

[2:38:496] Furthermore, Millettarian Philosophy concurs with the notion and wishes to 
develop the practice of life or permanent rehabilitation for those whom have committed 
capital crimes, or felonies, an example of which would be murder. 

[2:38:497] In addition to this, and on a similar note, the Millettarian philosophical tradition 
advocates for the reinstatement and reinstitutionalisation of psychiatric hospitals as an 
extension to its concurrence with life or permanent rehabilitation as those whom are 
mentally ill, or induce psychiatric illness due to drug taking. 

[2:38:498] One of the main deviations that Millettarian philosophy steadfastly maintains in 
opposition from the rest of the world is its concurrence with the activities of sentient 
cloning, or the cloning of human beings. 

[2:38:499] The Millettarian philosophical tradition does not mean to suggest any type of 
system or ethics code for human / sentient cloning, or even the potentialities of this 
practice, but instead wishes to explore the practice of cloning both on a sentient and non- 
sentient level; at this stage, Millettarian Philosophy only wishes to explore the practice 
theoretically and philosophically. 

[2:38:500] In close association with the practice of cloning comes the practice of mass 
robotics which the Millettarian philosophical tradition is also in an orientation of 
concurrence towards due to its expected benefits for domestic life, as well as economic, 
industrial and commercial activities. 

[2:38:501] Further to this, Millettarian Philosophy also supports notions of the ethics of 
robotics and wishes to be fundamental in the development of ethical robotics, as well as 
the legal, social, and cultural state of robots in a Millettarian society. 

[2:38:502] The Millettarian philosophical tradition understands both the practices of 
cloning and mass robotics to be part of the future humanic civilisations as well as pinnacle 
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points of philosophical contemplation and debate for all Millettarians, and is to be further 
explored in The Millettarian Methodology. 

[2:38:503] In addition, the practice of cryonics is also concurred by the Millettarian 
philosophical tradition and this has been aforeaffirmed and omnimentioned in The 
Omnidoxy, but its political, social, financial, and commercial aspects are discussed and 
categorised in much greater depth within Millettarianism. 

[2:38:504] Moving on now we come to the topic of homosexuality which, for the last fifty 
years at least, has been one of the largest points of contention for all of the religious 
traditions especially as the governments and societies around them have become more 
tolerant of the sexual orientation, but only recently has this debate ventured into the realm 
of philosophical contemplation and debate. 

[2:38:505] The Millettarian perspective on homosexuality, and the majority of all the other 
sexualities is heavily influenced by the cosmicistic view which pertains that the sexuality 
of an individual, or even a group of people will not negatively impact upon the 
functionalities of The Cosmos. 

[2:38:506] In addition. The Philosophy of Millettism is not founded in a country or an era 
in which different sexualities from heterosexuality are persecuted for freedom is provided 
in the nation in which I sit to write The Omnidoxy. 

[2:38:507] As is explored and discussed in the discipline of study of prerology, the primary 
goal of the human body, mind, and spirit is to attain freedom from oneself, from those 
around oneself, from the objects surrounding oneself, and the thoughts from within 
oneself by alleviating suffering, hardship, struggle, tragedy, torment, and turmoil. 

[2:38:508] With this prerological principle set in motion, Millettarian Philosophy sees no 
logic in attempting to stop a relationship between two individuals that happen to be of the 
same gender; Millettarian Philosophy does not hold the prejudices of other traditions and 
sees no logical argument against allowing same-sex relationships and marriage. 

[2:38:509] The same is applicable for all other sexualities including transsexuality, 
bisexuality, queer / questioning, intersexuality, asexuality, and pansexuality as each of this 
is not to be considered harmful, and neither are they logically or rationally detestable. 

[2:38:510] Two more sexualities are also of Millettarian concurrence which include 
omnisexuality which relates to a person with multiple sexualities throughout their life, as 
well as demisexuality which is a person who does not experience sexual attraction unless 
they form an emotional connection. 

[2:38:511] The Millettarian perspective on sexuality in general is that the exploration of 
one's sexuality is a positive and progressive act for themselves if they do so wish to 
explore such avenues of their person and they should be respected for this, but equally. 
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those whom wish not to explore other variations of sexuality must not be targeted or 
ridiculed, but respected for their opposite decision. 

[2:38:512] Artificial contraception is concurred by the Millettarian philosophical tradition, 
however, only those forms of contraception that do not act by killing the fertilised egg or 
prevent implantation are permissible as the Millettarian Tradition believes life to begin at 
the moment of conception so for the contraception to be permissible it must only act in 
preventing the conception rather than in any other format. 

[2:38:513] The Millettarian approach to the topic of pornography is characterised by 
dissuasion as watching pornographic films is considered to hold an negative impact on the 
watcher in relation to their own physical, and mental wellbeing and for this reason alone, 
the Millettarian philosophical tradition cannot concur, and it certainly cannot encourage 
the watching of pornography. 

[2:38:514] However, it also does not go so far as to make pornography and the watching of 
pornography to be attributive to an illegal act as is the case in some nation states, and as it 
is considered to be according to various religious traditions; herein, we discover the 
difference of severity between that which is dissuaded by the Millettarian philosophical 
tradition, and that which is opposed, with the latter, of course, holding greater severity. 

[2:38:515] The addiction of smoking, including all its alternative forms such as shisha, is 
provided with a response of indiffrention from the Millettarian philosophical tradition so 
therefore it is never to be encouraged, but it is tolerated under instances of small dosage 
use due to its insignificancy. 

[2:38:516] The act of smoking is not impactful upon the wider functionalities of The 
Cosmos, or even the society in which one resides which relates to the general cosmicist 
view of an act, as well as considering the fact that smoking has been a pass-time of many 
cultures, and has often been at the centre of socialising, and even debating; for this reason, 
it exists within indiffrention rather than dissuasion. 

[2:38:517] The Millettarian Tradition only authorises that smokers should be courteous of 
the smoking preferences of those around them; for instance, if there people within one's 
proximate vicinity, it would be best to smoking away from them, or do it in a discreet way, 
especially so in asking permission if you wish to smoke inside someone's house, or car. 

[2:38:518] In addition, people should not smoke around children, smoking should certainly 
not be glorified, it should not be done around those with pre-existing chest issues, and the 
Millettarian Tradition is dedicated, in alignment with the operations of The People's 
Constitutional Company of Jesse Millette and its subsidiary organisations, in ending the 
targeting of vulnerable individuals to become smokers by tobacco companies which is 
deemed absolutely immoral. 
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[2:38:519] The stance of indiffrention is taken by the Millettarian Tradition also because of 
the notion that tobacco products will always be available so its dissuasion is fruitless due 
to the temptations of man, but also it will not affect the functions of The Cosmos as has 
been influenced by the cosmicist view. 

[2:38:520] As we now move on from the act of smoking, we come to the act of voting as 
part of the political process of a society which the Millettarianist view finds to be 
fundamental to the structure of a community, society, and civilisation at increasing levels 
of size respectively. 

[2:38:521] In the context of Millettarianism, the perspective on voting is concurred with at 
the age of fifteen which is expected to be integrated into the laws as the official public age 
of voting. 

[2:38:522] The reason for such a reduction from the average of eighteen is because this is 
believed to ignite an already present interest and understanding of politics for people of 
age fifteen and older; providing such a young people with the power of vote gets them to 
understand the concept of responsibility. 

[2:38:523] A responsibility for the society in which they reside and when such votes they 
could have or did contribute to hold consequences for the way they live, they will 
understand that the actions they conduct are consequential to both themselves and those 
around them; their actions hold gravity and this is an important lesson to learn for all 
people and the younger this lesson is learnt the better according to the Millettarian 
philosophical tradition. 

[2:38:524] Millettarianists believe in the power of the minds and hearts of young people 
and believes that they should hold the ability to interact with and be part of decisions for 
the society in which they reside which is expected to propel young people forward and 
make them think about their own actions, what they say to others, and how they interact 
with their community and the wider society in which they reside. 

[2:38:525] Millettarianists argue that if people of the age fifteen and up are interested 
enough and intelligent enough to make a decision about a political vote and to physical go 
to vote, then their vote should not be considered in any inferiority to the votes of those 
whom are older. 

[2:38:526] Furthermore, Millettarianists hold that a political vote is likely to impact upon 
the lives of the youth more than any group for they are the beacons of the future and so to 
provide them with the ability to determine their futures rather than leaving such decisions 
solely to the minds of other generations. 

[2:38:527] Millettarianist views on voting will perhaps be condemned by those of older 
age, but the stance still remains strong in the notion of why we should not trust the youth 
to lead the way in society for the youth are the embodiment of the future and it is this 
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group that we must cherish, guide, and support for the betterment and security of the 
future of the society and wider civilisation. 

[2:38:528] Millettarianism is made distinct by its focus on the youth of a society as it seeks 
to empower the youth to form the society they wish to live in and they wish their own 
children to live in rather than the society that their ancestors lived in; juvenility is 
considered a great power in Millettarianism and is granted with a position of superiority 
above all other groups due to its association with the future of the civilisation. 

[2:38:529] For this reason, juvenism, which is a Millettarianist-originating belief orientation 
and system of state governance wherein the youth, the needs of the youth, the issues of the 
youth, and the majority of the opportunities are provided to the youth rather than other 
generations, typically considered to be those under the age of thirty, but may be lower 
than this depending on the application. 

[2:38:530] Juvenism as an ideology is much more greatly explored in The Millettarian 
Methodology but its essential premise is based upon the notion that the youth should be 
prioritised in governmental policies and other societal instruments because they 
demonstrate the future security of the nation and so, holds the notion that the youth 
should be preserved in a way that allows each and every young person to achieve their 
greatest potential to further the society. 

[2:38:531] Juvenism, as aforementioned, exists an ideology within Millettarianism and is 
expected to be commonly associated with youth-oriented government policies, greater 
funding for youth organisations and other youth-focused programmes, as well as 
juvenocentric forms of propaganda, media, philosophical orientation, and wider culture. 

[2:38:532] We now come to one of the most hotly debated topics outside of the country in 
which I write this disquisition and that is the topic of the availability, role, and usage of 
guns in a society. 

[2:38:533] The Millettarian philosophical tradition holds a position of opposition to the role 
of guns in society and to notions in support of guns and gun violence, the Millettarian 
Tradition sees it only as a notion of logic to remove the initiator from the occurrence for the 
removal of the initiator is considered to holt the unwanted occurrence; the simplicity of 
this logical notion cannot be convincingly argued with expect if guns are integrated into a 
cultural sphere of a people and the nation in which they reside. 

[2:38:534] Therefore, when we speak of the removal of guns, we do so by the notion that 
they must be removed from all aspects of a society, both the commercial and the legal, and 
but most importantly, the cultural. 

[2:38:535] From the perspective of the country inside which I write this disquisition, we do 
not hold any gun culture; it simply isn't a factor that enters the minds of those whom have 
been integrated by such a culture. 
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[2:38:536] The political and cultural disintegration of guns from all societies in which there 
exists gun cultures will inevitably lead to the civilisational disintegration of guns which is 
then expected to reduce their usage, their ability to be obtained, and therefore the 
reduction in mass shootings, but this is also expected to have a positive effect on other 
aspects of crime in societies including gang culture, drug-trafficking, and domestic abuse. 

[2:38:537] Such lobbies that support one's right to hold arms are the progenitors of 
shootings for they allow individuals to possess the instrument with which the shooting is 
made possible and so therefore, they are to be blame; again, the only logical notion is to 
remove that which ignites the unwanted occurrence and with the increased frequency of 
shootings, such pro-gun lobbies cannot hold individuals to blame, but instead their ability 
to obtain guns and the cultural integration and approbation of them; whatever the case, 
the Millettarian philosophical tradition opposes all forms of guns, either their physical 
availability, or their representation and depiction in forms of media such as films, books, 
art, and television series. 

[2:38:538] The next of the topics to be considered by the Millettarian philosophical 
tradition is that of suicide which Millettarianists hold a stance of indiffrention towards 
which is in divergence from many of the religious and ideological traditions on the same 
subject. 

[2:38:539] Suicide is not considered to be an immoral act as the application of philosophical 
mercy is applied to the Millettarianist approach to suicide and instead of associating 
suicide with immorality, considers it accordingly to compassion, thoughtfulness, and the 
human desire for freedom from their worldly troubles which relates suicide to a 
prerological issue. 

[2:38:540] The Millettarian philosophical tradition holds a stance of indiffrention on suicide 
because it is believed that those attempting to or those whom have committed suicide 
should not be stigmatised for this act, but should instead be welcomed by those around 
them so as to comfort and protect them from themselves and their own distorted thoughts. 

[2:38:541] The organisations dealing with suicide and suicide attempts, as well as those 
close with a person they know is suicidal should hold unfading compassion for the 
individual to try and understand the reasons for them wanting to commit suicide which 
are typically for medical reasons including one's diagnosis with a terminal illness or 
suffering from mental health issues, or for societal reasons including finances, for the 
political situation such as one's residence in a totalitarian state, in the case of war, bullying, 
depression, anxiety, or some other cultural, societal, social, or personal issue 

[2:38:542] To commit suicide is therefore not condemn as an immoral act for the association 
of cultural and societal disdain for suicide is not expected to stop its occurrence, but in the 
Millettarian Tradition, it is considered a personal act and the loneliest act to commit in the 
world for to live in such a state whereby one considers one's life to be without hope of 
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improvement is a state of extreme introversion, loneliness, emptiness, and 
purposelessness. 

[2:38:543] In the Millettarian philosophical tradition, death is known as the instance in 
which one becomes One with The Cosmos and this term is also used to relate to suicides in 
the same way. 

[2:38:544] Instead of focusing on the morality of the individual that is suicidal or that has 
committed suicide, the Millettarian Tradition instead looks to the surrounding factors for 
one's suicidality and condemns those aspects rather than the individual themselves. 

[2:38:545] Another form of suicide that has been aforementioned is the instance in which a 
mother knowingly sacrifices herself for her baby in the context of pregnancy or birth 
which is known as sacrificialism, and is considered a form of suicide. 

[2:38:546] Overall, the Millettarian Tradition approaches the topic of suicide with a stance 
of indiffrention because the person that commits the act of suicide is not considered 
condemnable for their act for they are not considered to be in a sane state during their 
attempt, or the completion of the act of suicide; they are not considered to be their true 
selves during such times. 

[2:38:547] The topic of the cannabis usage is the next topic to address in this discourse and 
from the perspective of Millettarianism, it takes a stance of dissuasion towards this 
recreational act, but one's particular conduct of the act itself is not to the detriment of 
others. 

[2:38:548] Yet equally, depending on one's beliefs, the usage of cannabis may be considered 
to enhance one's ability to philosophise, although this is opposed by the belief orientation 
of abstinism which is latterintroduced. 

[2:38:549] A different stance is extended to the consumption of alcohol, however, which is 
considered according to indiffrention by the Millettarian philosophical tradition to being a 
means of socialisation, but is not considered to be means of greater philosophisation in the 
same way that forms of cannabis could be interpreted. 

[2:38:550] Either way, both forms of recreation are not encouraged by the Millettarian 
philosophical tradition, but are considered to be accompaniments to socialising and for 
this reason, are not opposed, but are nevertheless not encouraged by the Tradition as that 
would be immoral as these two forms of recreation are not considered to be the healthiest 
or most ethically uplifting forms of leisure. 

[2:38:551] However, the Millettarian philosophical tradition does recognise the ability of 
alcohol to loosen people's nerves as a means for greater honest in debates and in 
socialising leading to greater philosophisations through discussion, but it is important to 
note that in this way, alcohol is only considered a secondary factor of greater 
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philosophisation rather than a primary, or direct factor like the consumption of cannabis 
may be believed to exist as. 

[2:38:552] Further to this, we must not fall into the trap of the glorification of the excessive 
consumption of alcohol, smoking, and cannabis through corporations, advertisements, 
and wider media such as in films, and television programmes. 

[2:38:553] Lionisation is the official term for this process; the belief orientation known as 
lionisationism, or lionism for short, is when someone believes that an act or a product 
should be given mass public attention and approval through its glorification in media. 

[2:38:554] Oppositely, the belief orientation of antilionisationism, or antilionism, is when 
someone believes that an act or a product shouldn't be given mass public attention and 
approval through its glorification in the media; the Millettarian Tradition holds this 
antilionist view when it addresses the acts and products of alcohol, smoking, and 
cannabis. 

[2:38:555] It holds this antilionistic viewpoint not for theological reasons, but for 
consequential and circumstantial reasons of the physical, emotional, mental, societal, and 
familial consequences associated with the glorification and promotion of the proliferation 
of such acts and products. 

[2:38:556] It can be fairly stated that the antilionistic application to certain topics is taken as 
an alternative to directly opposing them and is typically coupled with the standpoints of 
indiffrention and dissuasion. 

[2:38:557] If the Millettarian Tradition is indiffrentive or dissuasive of something then it 
will typically call for the removal of it from the mass media, providing corporations that 
deal with such objects or services the power to influence through sponsorships, as well as 
restrict the times and places in which such products and services can be bought and 
experienced. 

[2:38:558] Entirely differently, drugs in the context of recreation and habit, except alcohol, 
are absolutely opposed to by the Millettarian philosophical tradition due to them being 
considered the epitome of evil for the impacts they hold over the takers and those around 
them. 

[2:38:559] Therefore, all forms of drugs other than alcohol and to a lesser extent cannabis 
are opposed to in any forms that they are taken due to the totalitarian domination that 
they develop to hold over the individuals that are sadly caught up in an addiction to them. 

[2:38:560] The taking harder drugs than alcohol and cannabis on a mass scale is considered 
to be the greatest threat to civilised society by the Millettarian philosophical tradition, and 
a costly one at that for such individuals are not thought to ever be returnable again to their 
pre-addiction states of mind and being. 
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[2:38:561] Particularly it is the affects the act of taking hard drugs holds on the family and 
the correlation between broken homes, fostered children, domestic abuse, poverty, and 
child malnutrition with the taking of drugs is horrify and is only considered to worsen 
with the continual liberalisation, normalisation, and approbation of drugs and drug-taking 
activities. 

[2:38:562] The statement of differentiation that the Millettarian Tradition makes between 
alcohol, which it is indiffrented to, and cannabis, to which it is dissuaded, and the taking 
of harder drugs, to which it is opposed, is that the former two are taken with much less 
severity for addiction and they are conducted in social settings for greater social 
engagement and celebration. 

[2:38:563] However, the latter is considered to be taken for reasons of pure addiction, they 
are largely illegal, both the selling, the buying, and the consumption of, as well as it being 
widely known that most class A, B, and C drugs are addictive to the brain from the 
moment they are first consumed, after which the person is hardly ever successful in 
abstaining from consuming them again. 

[2:38:564] The Millettarian Tradition does not leave the topic of the taking of both drugs 
and drinking alcohol at that for instead, Millettarianism attempts to address the reasons 
for people's need of escapism from their lives in modern society and attempts to define 
conclusions regarding this, as well as making the distinction between escapism and 
freedom in this context; this is something discussed in The Millettarian Methodology. 

[2:38:565] There exists two belief orientations association with taking of heightening drugs 
such as cannabis and alcohol specifically that subsequently form a dichotomy; these are 
inebriationism and abstinism. 

[2:38:566] To explain the dichotomy, inebriationists belief that consuming cannabis, 
alcohol, or smoking heightens one's ability to perceive The Cosmos and therefore, better 
positioned to contemplate its vastness and think of new ideas. 

[2:38:567] Oppositely, however, that which is known abstinism oriented on the belief that 
abstaining from drinking alcohol, taking drugs, or smoking will provide one with a clearer 
mind to observe and contemplate The Cosmos. 

[2:38:568] Abstinists are particularly characterised by a sense of purity within their minds 
having not been influenced by intoxicants during times of philosophisation; the essence 
premise of abstinism rests in the notion that those whom take intoxicants for the purposes 
of greater philosophisation only think their minds expand to a greater extent, but in 
reality, this expansion is an illusion. 

[2:38:569] These two belief orientations are expected to dramatically divide Millettarians 
on the proper application of philosophy in practical and social senses; the Millettarian 
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Tradition does not take any side of this dichotomy as the former is considered to be true in 
some senses, while the latter is considered to hold greater moral upstanding than the 
former so therefore the Tradition holds a neutral position on this particular dichotomy as it 
cannot knowingly disagree with truth, but also cannot side with the morally lower acts 
either; it is herein that we find the powers of partition that this dichotomy hold over its 
contemplators thus pertaining to the reasons for its divisive abilities between Millettarians. 

[2:38:570] Finally, there also exists the concept that is considered to be part of Millettarian 
Mysticism, but is introduced herein due to its proximity in association to the topic of 
external intoxicants that we are herein addressing, but the subject of the concept we are 
about to introduce refer to an intoxicant of a different source and much purer nature. 

[2:38:571] This concept is known as cosmic intoxication which relates to the notion and 
belief that someone who becomes high over cosmic thoughts, as if part of some sort of 
ecstasy, is the purest way of achieving the greatest philosophisations. 

[2:38:572] Cosmic intoxication as a concept is essentially characterised by one's 
intoxication of The Cosmos itself which is something that is both concurred and believed 
by the Millettarian Tradition and this is also something that the Tradition's believes can 
happen to any person whose mind is open to it; the instance in which this happens may be 
alternatively known as cosmic ecstasy, as part of a larger category of philosophical 
occurrences known as philosophical elations. 

[2:38:573] Philosophical elations are closely related to cosmic devotions, but are instead 
results of cosmic devotions rather than existing as cosmic devotions themselves and are 
characterised by a personal and individual experience of complete and utter awe for The 
Cosmos, or some other philosophically related concept, or entity 

[2:38:574] Philosophical elations are also categorised within Millettarian Mysticism due to 
their mystical natures and can be said to be equivalent to religious ecstasies, but are 
distinctly philosophical in that there is no transcendence of one's body, but only 
transcendence of one's mind through imagination, inspiration, or visual or physical 
contact with a cosmic entity 

[2:38:575] However, philosophical elations and religious ecstasies do remain similar in the 
sense that they are both characterised by a loss one's awareness of the world around them; 
due to this aspect, philosophical elations may also be described as intoxicants as they 
subvert one's surrounding environment in place of the elational emotions and aspirations 
that do replace one's awareness of both themselves and the world around them. 

[2:38:576] The topic of prostitution is next on the agenda for us to approach under the 
auspices of a Millettarian philosophical view. 
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[2:38:577] The Millettarian philosophical tradition remains opposed to both the industry, 
the act, and the organising of prostitution and is sickened by its prevalence in many 
countries of the world, and to the most vulnerable of both men and women. 

[2:38:578] The Millettarian philosophical tradition sees no purpose or betterment to the 
allowance of prostitution in a society for it is considered to promote the degradation of 
women, especially the most vulnerable women in our societies. 

[2:38:579] By the same principle of this notion, we must not forget the vulnerable men 
whom are groomed to the trade of their own bodies to survive in grossly unpleasant 
conditions. 

[2:38:580] The essential premise is that the Millettarian Tradition asserts that order must be 
maintained for the sanity and proper functionality of the society in subject and by 
allowing the most vulnerable men and women of our civilisation sink to such levels of 
self-depravity cannot happen. 

[2:38:581] Furthermore, it is not enough to simply outlaw the practice of prostitution for 
although this removes it from common public view and awareness, the practice will still 
remain to continue; the most important aspect is to stop the vulnerable people in danger of 
being prostitutes from feeling as though such a choice is their own hope for survival. 

[2:38:582] Millettarianism is major advocate for the adoption of freedom of movement 
globally and supports the notion for the granting of world citizenships for individuals 
whom wish not to associate themselves with any particular nation state and are only able 
to maintain such citizenships by constant travelling and not staying in a country for more 
than a year. 

[2:38:583] Millettarianism supports the notion of globalisation, although it recognises the 
potential dangers to the process and therefore supports the notion of the freedom of 
movement for all those whom wish to have it. 

[2:38:584] It is the concept of worldship that Millettarianism creates and supports; 
worldship is encompassed by the idea that each individual on The Earth holds a right to 
explore every area of the planet, be a citizen of the planet as a whole, and to associate with 
The Earth itself or to be Earthian in identity; worldship is essentially citizenship on the 
scale of a planet rather than a country. 

[2:38:585] The entirety of Millettarian Philosophy is open and proud to be oriented 
towards environmentalism for being so is considered to remain central to the 
sustainability of the future of human civilisation both on The Earth and offworld. 

[2:38:586] Further to this, the mentalities associated with environmentalism are considered 
to be just as imperative to this end than the practice of environmentalism itself; for this 
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reason, the Millettarian philosophical tradition is dedicated to working towards the 
reduction of all pollutants in whichever form they do arise. 

[2:38:587] Two of the major forms of pollution that the Millettarian philosophical tradition 
holds particular vexation with the pollutions of noise and light due to characteristics of 
obscuration and obstacle that they do possess in relation to astronomical observation, as 
well as the general health and wellbeing of people. 

[2:38:588] The Millettarian philosophical tradition considers noise pollution to play a 
central role in the and therefore the Tradition provides this form of pollution with a wide 
definition to encompass all its many different appearances. 

[2:38:589] Noise pollution is considered to be, in its commonest form, the noise of engines 
from cars, the chatter of people in the world, the information from the media being 
spouted on a constant basis, as well as the opinions that come from the mouths of others 
about what they think other people should be doing culminating into idle gossip. 

[2:38:590] All such noises are considered to be distractions from properly understanding 
the world around them in order to philosophise in a way that holds greater clarity; noise 
pollution is considered to be the second most form of pollution as it is the cause of the 
distortion of the mind and one's emotions. 

[2:38:591] The worst form of pollution for the Millettarian philosophical tradition is light 
pollution as this is the singlemost distorter and obstacler for astronomical observation, and 
subsequently, greater and more frequent philosophisations and cosmic devotions. 

[2:38:592] For this reason, light pollution is the greatest abhorrence to Millettarian 
Philosophy and it is to be indefinitely and relentlessly opposed, advocated again, as well 
as practically reduced by all Millettarian organisations. 

[2:38:593] From the perspective of the Millettarian philosophical tradition, the greatest 
barrier between humanity and The Cosmos are the pollutants of light that humans have 
themselves created for they outshine the stars of the night sky. 

[2:38:594] The proximity that the lights of our world make us blind to realising the beauty 
of lights that have the greatest of distances from us; it is this fact that inhibits the ability of 
humanity to perceive the stars as the Millettarian Tradition hopes and encourages them to. 

[2:38:595] For this reason alone, the Millettarian philosophical tradition as well as all other 
Millettarian companies and organisations advocate for the reduction of light pollution and 
supports notions of anti-light pollution through finding alternative means of light such as 
the use of red lights or other means of less disruptive light sources. 

[2:38:596] Of course, there will always be light pollution for the practicality of civilisation 
function depends on us to be able to see, and we do accept this reality, but this only 
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reiterates the importance of preserving our dark sites, as well as ensuring their greater 
accessibility for astronomological, philosophisational, and occurrological purposes. 

[2:38:597] The next of the topics to be addressed herein is the activity of gambling to which 
Millettarian Philosophy is opposed due to such activities entertaining the ideas of a 
monecentric society a people dominated by money addiction to money, as well as the 
glorification and in some instances, the deification of money and one's addiction to such. 

[2:38:598] Further to this, the activities of gambling also demonstrate a large amount of 
social and community issues including the ruination of families, greater levels of domestic 
violence, and the increase in the unhappiness of people when they don't win, as well as a 
marked increase in debt-related worries and even suicides. 

[2:38:599] Approaching gambling from a different perspective, yet still reaching the same 
opinion of opposition, gambling is considered by the Millettarian Tradition to be a 
supporter materialism, especially so over that of philosophism and spirituality. 

[2:38:600] Despite the opposition that the Millettarian philosophical tradition maintains 
towards gambling, it is not believed that gambling should be made illegal, but it should 
nevertheless be heavily restricted to certain Gamble Cities which would be an area in 
which gambling can take place, but the mass commercialisation of gambling is opposed. 

[2:38:601] Antilionistic approach applied to gambling is implemented herein and 
henceforth as an extension of the Millettarian perspective on gambling as an act that 
should be opposed, and should certainly not be lionised or widely publicised. 

[2:38:602] The Principle of Restraint must hold supremacy over all the inebriants 
addressed and it is this principle that is augmented into a belief orientation to be 
henceforth known as containmentism which involves the practice of remembering to 
contain one's own urges to conduct activities that they know will hurt their own 
mentilities and those around them. 

[2:38:603] Prohibition only initiates illicit trading and breeds contempt for the authority 
and the philosophy by which it operates and therefore the Millettarian philosophical 
tradition does not support the prohibition of activities in specified campaigns, but instead 
stresses containmentism in support for the health and wellbeing of individuals, those 
around them, and the societies in which they live. 

[2:38:604] That which is known as mentility is the extent to which one's emotional mind, 
physical body, and philosophical heart is sustainable for itself, is responsible for itself, can 
work in conjunction with each of the component parts mentioned, and holds the ability to 
respect those with whom one interacts, as well as towards the community and wider 
society in which one resides. 
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[2:38:605] A mentility test is that which measures one's capacitation to restrain themselves; 
this tests the extent to which one holds control over one's desires and actions, as well as 
the extent to which one fulfilling the aforementioned aspects of mentility. 

[2:38:606] Instead of fearing or submitting to some higher power as the reason for restraint, 
Millettism provides the rationality of self-condition, familial stability, and mentility testing 
as the main driving reasons for restraint. 

[2:38:607] In The Grand Centrality of the Millettarian Philosophical Tradition, The 
Millettarian Methodology is included after The Grand Canon of Millettism and it is 
therefore present in this edition of The Grand Centrality. 

[2:38:608] In the Variations of The Centrality, there exists also The Grand Centrality of The 
Philosophy of Millettism which notably does not include The Millettarian Methodology; it 
is these variations, inclusions, and exclusions that formulate the belief orientations of 
compilationism and non-compilationism. 


Antiprofessionalisationism 

[2:39:1] As one of the longest words in The Omnidoxy, antiprofessionalisationism is 
unique and distinct in its appearance and it holds a new stance on the philosophy and its 
role in the world from a markedly Millettarian point of view. 

[2:39:2] The belief orientation of antiprofessionalisationism stems from the Millettarian and 
Taylorianist stance that philosophy has been obscured in the previous century during the 
process of its professionalisation which the Millettarian philosophical tradition opposes. 

[2:39:3] This is not for the reason that philosophy is without worthiness to be a profession, 
but is instead based upon the premise that with the professionalisation of philosophy has 
also come its obscuration from wider society for in the present times, philosophers are 
considered to play prominent roles in society as they once did just like politicians, doctors, 
judges, and teachers; the Millettarian philosophical tradition detests this and finds this 
isolation of philosophers within university and their subsequent seclusion from wider 
society to be something that should be reversed. 

[2:39:4] Antiprofessionalisationist belief is also encompassed by the the notion that 
philosophers should not only be inside institutions, but should also play a large and 
prominent role as part of the society in which they reside. 

[2:39:5] According to Millettarian Philosophy, the daily works of philosophers should 
consist of teaching the mass public about philosophy and its many branches in a brief way 
for them to learn more on their own views on philosophical topics to spark greater debates 
rather than exclusivising philosophy. 
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[2:39:6] By this notion, we come to address the process that the Millettarian philosophical 
tradition proclaims to have already occurred and this is henceforth known as the 
exclusivisation of philosophy 

[2:39:7] The exclusivisation of philosophy is characterised by the subversion of the subject 
by making it accessible, or perceivably understandable to only a select group of people. 

[2:39:8] However, it is of the volition of the Millettarian Tradition to notionise that this 
process of exclusivisation, which seems to have occurred in tandem to its 
professionalisation in the previous century, does not follow the true nature and purpose of 
philosophy for it has always been, since its ancient foundings, a subject for the people for 
public scrutiny and involvement. 

[2:39:9] The exclusivisation of philosophy has lead to its further obscuration from wider 
society which further retracts from the view of how philosophy should be positioned in 
society according to the Millettarian perspective. 

[2:39:10] For this reason, the Millettarian Tradition also holds the stance of 
antiexclusivisationism which actively opposes the process of exclusivisation with the 
purpose of reversing the process and relieving philosophy from exclusivity in order to 
attain its inclusivity through the process of inclusivisation as part of inclusivisationism. 

[2:39:11] Notionism is a belief orientation characterised by the idea that philosophy should 
remain a subject of open public discussion, interpretation, dissection, and contribution and 
therefore opposes the process of the exclusivisation of philosophy. 

[2:39:12] Notionists believe that only through the preservation of the discussion of 
philosophy through mass notionisation can we maintain the inclusivisation of philosophy 
which is also considered to be closely associated with reascensionism and the societal 
return to philosophy. 

[2:39:13] Notionism remains in alignment with the Millettarian perspective on what 
philosophy is, was, can, and will be for society as part of contemplations on 
metaphilosophy. 


Subservientism 

[2:40:1] Another belief orientation that is present throughout much of The Philosophy of 
Millettism is that of subservientism which maintains that there exists an unrelenting 
nature of the human heart, the human mind, and the human soul to remain subordinate to 
an authority. 


1106 



[2:40:2] In this context, the term and concept of authority is given a wide ranging 
definition and is considered to exist both in context of spiritual authority mental authority 
societal authority governmental authority and physical authority 

[2:40:3] Furthermore, subservientists maintain that subordination is part of the intrinsic 
nature of humanity and that humans are happier when in subordination to a greater entity 
of authority, thus pertaining to the creation of the concept of a god since time immemorial. 

[2:40:4] The most important aspect of subservientism is that it is the responsibility and 
duty of the authority to allow for the freedom for humans under their authority to act as 
they please to maintain their own happiness within the moral codes laid out by the 
authority. 

[2:40:5] If the authority restricts the freedoms of humanity translated as an abuse of the 
authority's power then this will cause the degradation of that which is known as the 
Humanic-Authority Relationship. 

[2:40:6] In subservientist philosophy, the authority is the provider of the provider of the 
freedoms for the humanity that choose to exist under such an authority; the extent to 
which authorities provide freedom is elemental to the role of the authority for without this 
responsibility, authorities cannot exist as authorities. 

[2:40:7] Subservientists persist that the Humanic-Authority Relationship is characteristic of 
all humans; to remain in service for, accountable to, and under the jurisdiction and 
auspices of an authority in whichever form such an authority may take whether this be in 
mind, in government, or in faith. 

[2:40:8] We see examples of subservientism in many concepts and theories within 
Millettarian Philosophy including the very foundations of humanity's relationship with 
The Cosmos in the Millettarian Cosmology for humanity remains subservient to The 
Cosmos in all ways for it exists within it and depends upon it entirely. 

[2:40:9] The dependency and the extent of the subservience of The Cosmos is a topic of 
particular interest for subservientists due there remains dispute as to the true level of 
dependence that The Cosmos has for The Universe and The Universe for The Divine. 

[2:40:10] The real subordinate relationship between the six different existences within the 
Millettarian Cosmology remains something that the Millettarian Tradition has deliberately 
left open for the debate as part of a wider discussion about the nature of such existences. 


The Millettarian Contributions to Astrology 

[2:41:1] In comparology, we touched upon the Millettarian approach to astrology and the 
stance that Millettism takes on what astrology is, what it should be classified as, and the 
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distinct difference between Millettism and astrology: typically concluding that the two 
share only a theme rather than anything more. 

[2:41:2] It must first be made clear that Millettarian Philosophy in its entirety does not 
accept astrology for the divinations its prescribers seem to have associated with it across 
the course of its history 

[2:41:3] The Millettarian Tradition, however, intends to make its mark on astrology; to 
cosmify it and to further promote cosmocentricity which the theme of astrology is 
conveniently positioned to advance. 

[2:41:4] The Millettarian Tradition therefore establishes twelve new astrological symbols 
associated with each of the pre-Millettarian western astrological symbols corresponding to 
each month of the year. 

[2:41:5] These twelve new milletto-astrological symbols are assigned automatically to a 
person in addition to their traditional astrological symbol and are not in association with 
any particular constellations and are not used for purposes of divination, only for 
philosophical purposes. 

[2:41:6] That which is appellated as The Astrological Hierarchy in the milletto-astrological 
tradition formulates a structure of authority and status for the different signs associated 
with each symbol according to their physical positioning. 

[2:41:7] The milletto-astrological tradition introduces a new physical sign of cosmos which 
is to be associated with each of the twelve new symbols it has created so no matter what 
the pre-Millettarian astrological sign is associated with physically, it always holds a cosmic 
version of itself no matter if it is a fire, earth, water, or air sign. 

[2:41:8] The Astrological Hierarchy places the fire signs at the bottom of its hierarchy to 
represent the cores of worlds and the tremendous amounts of heat that they do generate. 

[2:41:9] Secondly comes the sign of earth meaning land due to its encapsulation of the core 
and the heat below its surface and thirdly, the sign of water which does both rest upon the 
surface of The Earth as well as existing in the skies as clouds. 

[2:41:10] Above this is the sign of air which floats to the highest possible reaches of the 
atmosphere of The Earth until it is reduced to a thinness that does not allow its own 
existence and finally, and most important for the milletto-astrological tradition, comes the 
newly introduced cosmos sign which exists at the topic of hierarchy and stands as the 
encapsulator of all the other pre-Millettarian signs of astrology. 

[2:41:11] Now has come the time to introduce the twelve new milletto-astrological signs 
associated with each of the traditional Western astrological signs, as well as the cosmic 
entities to which each new sign of cosmos they are connected. 
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[2:41:12] The milletto-astrological tradition is always to be defined from the pre- 
Millettarian astrological traditions, and is also to be known as Cosmic Astrology or 
Millettic Astrology 

[2:41:13] In the milletto-astrological tradition, that which is known as a xatra, or a xatral 
associate, refers to the cosmic entity to which each cosmic sign is cognated for in this 
context cognation is the process of connection between two or more abstract elements, 
particularly in the contextualisations of symbols. 

[2:41:14] Each millettic sign is associated with a xatra and it is the xatra that is the cosmic 
reflector of the sign itself. 

[2:41:15] It is also important to note that in millettic astrology, prefixes and suffixes are 
given a particular importance for each are unique and refer to a specific quality or 
representational concept that is notably not particularly in relation to the person of the 
sign, but instead the reflects the xatra to which their sign is associated; by these notions, 
we begin to witness some of the distinct differences between traditional Western astrology 
and the Millettarian additions to the astrological system as a result of astrology's 
cosmification. 

[2:41:16] Now we shall introduced each of the new cosmos signs of the milletto- 
astrological tradition according to their Western astrological equivalents. 

[2:41:17] The cosmic sign for Aries (March 21 to April 19) is henceforthly known as the 
Epiodox, the xatra associated with which is a pulsar. 

[2:41:18] The prefix of epio- relates to the characteristic of rapidity in whichever form it 
does take and in whichever context it is applied. 

[2:41:19] The cosmic sign for Taurus (April 20 to May 20) is henceforthly known as the 
Ospartra, the xatra associated with which is a planet; both planets in particular and also 
those in general when considered collectively. 

[2:41:20] The prefix of osp- refers to the instance of habitation as well as the quality of 
being habitable or being a habitator, particularly of a planet or some other celestial entity. 

[2:41:21] The cosmic sign for Gemini (May 21 to June 20) is henceforthly known as the 
Piondia, the xatra associated to which is a comet. 

[2:41:22] The prefix of pion- refers to the act of wandering, either of a person, or of some 
other object, and also refers to the quality of being a wanderer, particularly to suggest 
someone or something that is lost. 
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[2:41:23] The cosmic sign for Cancer (June 21 to July 22) is henceforthly known as the 
Vend ora, the xatra associated with which is a quasar. 

[2:41:24] The prefix of ven- refers to that which is inordinate meaning that which is 
excessively large in extent and in the context of a person, usually refers to their creativity 
or their emotions. 

[2:41:25] The cosmic sign for Leo (July 23 to August 22) is henceforthly known as the 
Molatra, the xatra associated with which is a meteor. 

[2:41:26] The prefix of mol- relates to the instance and characteristic of volatility in all its 
contexts and applications as a reflection of the qualities of meteors. 

[2:41:27] The cosmic sign for Virgo (August 23 to September 22) is henceforthly known as 
the Yanodia, the xatra associated with which is a galaxy. 

[2:41:28] The prefix of yano- means order and relates to the instrument of orderity as well 
as the cosmical system and the general order that The Cosmos is structured upon and 
functions by and its xatral sign is a galaxy because galaxies are the greatest representatives 
of cosmical order. 

[2:41:29] The cosmic sign for Libra (September 23 to October 22) is henceforthly known as 
the Eliodora, the xatra for which will always be a nebula. 

[2:41:30] The prefix of elio- means creation due to the central function of nebulae being the 
creation of stars and other celestial formations in The Cosmos; this does not mean to say 
that all Libras are creative, but instead pertains to the idea that they may be characteristic 
of some aspect of creation for example, being balanced as is the traditional pre-Millettarian 
association with Libras, or of being patient, or wise. 

[2:41:31] The cosmic sign for Scorpio (October 23 to Nov 21) is henceforthly known as the 
Oblivutra, the xatra for which is a black hole, also known as an oblivion. 

[2:41:32] The prefix of obliv- relates to that which devours or is devouring by its nature 
and although this may be initially negative in its connotations, philosophical 
interpretations of the meaning could change such connotations perhaps to mean all- 
encompassing, obsessive, determined, or steadfast in oneself and one's beliefs and actions. 

[2:41:33] The cosmic sign for Sagittarius (November 22 to December 21) is henceforth 
known as the Ampidora, the xatra for which is a star either a generalised collection of 
stars, or a particular star to which a name or an association is ascribed. 

[2:41:34] The prefix of ampi- relates to the quality of being dutiful just as stars are 
conscientious of their functionalities in the order of The Cosmos and its proper systemic 
operations. 
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[2:41:35] The cosmic sign for Capricorn (Dec 22 to Jan 19) is that which is henceforthly 
known as the Omnisophy which is always to be associated with the xatra of a stellar 
stream. 

[2:41:36] Omnisophy is characterised by the uniquity of its suffix of -sophy as distinct from 
other cosmic signs as the suffix holds greater primacy over the prefix and so, the suffix 
pertains to perceptivity which further relates to wisdom, knowledge, and insight. 

[2:41:37] The cosmic sign for Aquarius (January 20 to February 18) is that which is 
henceforthly known as the Subbura, the xatra which for which is a moon, either The Moon 
itself, a generalisation or collectivity of moons, or another particular moon to which an 
appellation is applied. 

[2:41:38] The prefix of subb- relates to the instance of someone or something being an 
acolyte; a follower or assistant to a leader. 

[2:41:39] The cosmic sign for Pisces (February 19 to March 20) is that which is henceforthly 
known as the Preroment, the xatra for which will always be an asteroid. 

[2:41:40] The prefix of prero- means freedom which pertains to the quality of an asteroid 
being free from chaosity unlike its two close associates of meteors and comets, as well as 
the travelling nature of asteroids. 

[2:41:41] There are range of suffixes associated with and used for the cosmic signs of the 
milletto-astrological tradition which are listed below with their associated qualities. 

[2:41:41a] -dora (creativity) 

[2:41:41b] -artra (obedience) 

[2:41:41c] -atra (experience) 

[2:41:41d] -dia (locus) 

[2:41:41e] -utra (harmony) 

[2:41:41f] -ura (tranquility) 

[2:41:41g] -ment (purpose) 

[2:41:41h] -dox (vocation) 

[2:41:41i] -sophy (capacity) 

[2:41:42] One of the greatest elements of the milletto-astrological tradition is its 
philosophical undertones and the Millettarian Tradition encourages the philosophisation 
of the various different signs and their associative meanings. 

[2:41:43] It is this philosophical nature and character that Millettic Astrology wishes to be 
known for and is encouraged to promote by the Millettarian philosophical tradition and is 
also supported by the Tradition. 


1111 



[2:41:44] It is particularly the combinations of the different prefixes and suffixes to form the 
appellations for the cosmic signs that are interesting as they the suffixes and prefixes are 
sometimes contradictory to one another, but other times their meanings exist in harmony 
to each other; this makes the way for the formation of Philosophical Astrology as it shall 
be henceforth known. 


The Codification of Millettism 

[2:42:1] The process of the codification of The Philosophy of Millettism involves the entire 
process of interpreting The Grand Centrality the extraction of all concepts and beliefs, and 
the subsequent organisation of such aspects of The Philosophy, especially done for its 
clarity as well as mass understanding. 

[2:42:2] This process is considered to be of major importance, especially succeeding the 
original publication of The Grand Centrality for the codification of the book involves its 
arrangement according to a particular philosopher or tradition of philosophers within 
wider Millettarian Philosophy, thus forming new traditions within the tradition of 
Millettarian Philosophy. 

[2:42:3] Essentially, the codification of Millettism can be described as its official 
interpretation by a group, an individual, or an organisation of philosophers, lay peoples, 
or another type of occupational title; without its codification, a philosophy will remain 
only abstract and not applicable to its surrounding environment. 

[2:42:4] The first example of the codification of Millettarian Philosophy is in fact 
intertwined into the writings of The Grand Centrality itself and is appellated as the 
Millettarian Tradition for the Millettarian Tradition interprets Millettarian Philosophy in 
its own particular way. 

[2:42:5] It is always important to make the distinction between these two terms of the 
Millettarian Tradition and The Philosophy of Millettism itself; the former is based upon a 
coherent set of interpretations of the latter. 

[2:42:6] For this reason, codifiers must be aware of their responsibility to separate the 
words of the Millettarian Tradition from those of The Philosophy of Millettism itself when 
analysing The Grand Centrality; this is henceforth known as decodification, or to decodify, 
which involves the disentanglement of the Millettarian Tradition from The Philosophy of 
Millettism. 

[2:42:7] There exists a belief orientation that is herein introduced and that is associated 
with the codification of Millettism and this is known as codificism, or codificationism, 
followers of which are to be known as codificists and they hold strong to the the notion 
that only after the codification of Millettism has occurred will the superior version of 
Millettism emerge. 
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[2:42:8] We must note that this does not include the decodification of The Grand Centrality 
which is instead ascribed to by the belief orientation of decodificism, or decodificationism 
which holds that the process of decodification is superior to that of the codification, should 
precede the codification in all attempts, and that only after the decodification has fully 
occurred that one can conduct the codification to form the pure form of Millettism. 


[2:42:9] Philosophy is not truth, but is instead a means of achieving or realising truth for a 
time, until a greater truth is revealed and until an even greater truth is revealed after that; 
therefore, philosophy remains a chain of truths that each build upon the truth they 
succeed. 

[2:42:10] Philosophers do not search for the truth instead they search for reality 
[2:42:11] Either I think too much, or the rest of the world doesn't think enough. 


Naological Polity 

[2:43:1] There exists a subdiscipline within the discipline of naology that is henceforth 
known as naological polity which involves the study and contemplation of the different 
methods of approaching the way in which Millettarian philosophical buildings, known as 
sophariums, should be managed and organised. 

[2:43:2] Naological polity is transitory by its nature as it is both a theoretical and a practical 
discipline for there exists a wealth of theory in relation to the different approaches to 
sopharium management, but this also concerns the way in which such approaches are to 
be practically implemented as part of wider naology. 

[2:43:3] In this short discourse, we shall make introductions for ten polities that approach 
sopharium management which will in turn formulate the foundations of the subdiscipline 
of naological polity and shall inevitably inspire many other methods of polity in relation to 
sophariums and their organisation. 

[2:43:4] The ten methods outlined herein within this discourse go by the appellation of The 
Ten Omnidoxical Polities, or may alternatively be known as The Ten Methods of Naology, 
the former of which is appellated as such due to their first mentionings within The 
Omnidoxy itself. 

[2:43:5] The first of these ten approaches to naological polity is that which is henceforth 
known as jurisdicism which refers to the governance of a sopharium according to and 
jurisdised over by The Institution of The Philosophy of Millettism. 
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[2:43:6] Here we come across the verb of jurisdise which we must shortly digress in order 
to explain for this refers to the apparatuses of The Institution to administer a sopharium 
entirely without any separation; essentially, to jurisdise is to practice the jurisdiction held 
by The Institution over a particular sopharium. 

[2:43:7] Jurisdicists believe that The Institution of The Philosophy of Millettism should 
hold jurisdiction over all sophariums by default upon their constructions and that The 
Institution should jurisdise in order to maintain the proper functionalities of the 
sopharium. 

[2:43:8] Jurisdicists are also characterised by their belief in the authority and the abilities of 
The Institution to be the superior and most effective and efficient administers for a 
sopharium. 

[2:43:9] Jurisdicistic thought is applied in the context of The Institution as the organisation 
responsible for the proper management of sophariums and sees any other organisations or 
individuals as inferior administers. 

[2:43:10] For this reason, jurisdicists do not recognise and may not even enter sophariums 
that are not jurisdised by The Institution. 

[2:43:11] The second of the ten approaches to naological polity is that which is henceforth 
known as presidencism, alternatively known as presidence polity, which notably 
encompasses the previous polity of jurisdicism, as it entails sopharium management and 
governance as presided over by an organisation. 

[2:43:12] However, this organisation does not necessarily have to be The Institution of The 
Philosophy of Millettism, and it is in this specificity that we witness the divergence of 
jurisdicism from presidencism. 

[2:43:13] Presidencism is more encapsulating by its nature as it is satisfied with the 
administration of a sopharium by any organisation as long as it is not an individual, and 
as long as the organisation is governed by a council. 

[2:43:14] Presidencists are particularly concerned with the nature of governments 
becoming corrupted and so opts for a structure of independent, equal, and rotating 
councils without a leader holding final authority for the administration of sophariums in 
order to curtail any temptations for corruption to take place. 

[2:43:15] It is in this notion that we find the particularity of presidencism as it will only 
accept organisations that follow this councilial structure to preside over the administration 
of a sopharium. 
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[2:43:16] Presidencists are also characterised by their advocation for sophariums to be 
registered as charities rather than as businesses for the execution of the former is expected 
to reduce the probability of sophariums being corrupted or exploitative for the purposes 
of pursuing profit which many presidencists disagree with in principle either way for they 
see sophariums as places that should be devoid of the practices of profit-making. 

[2:43:17] The third of the ten naological polities introduced in this discourse is that which 
is henceforth known as autarchism and involves sopharium governance wherein each 
sopharium provides itself with complete and is able to jurisdise over itself with the typical 
management structure consisting of a sophian to lead the sopharium and its 
administration. 

[2:43:18] In opposition to both jurisdicism and even more so against presidencism, 
autarchists opt for the registration of sophariums as private businesses rather than 
charities as it is maintained that this is the only way to provide sophariums with proper 
management, and sees the charitisation of sophariums as neglecting sophariums as there 
will not be the sufficient funds, or the reliability of funds required for the successful 
running of such buildings. 

[2:43:19] Autarchistic polity is also in opposition to autonomisationism and some autarchis 
sophariums adhered to sophianism which is a greater association with the interpretation 
of The Philosophy of Millettism by the sophian of the sopharium rather than with the 
Millettarian Tradition's interpretation of The Philosophy. 

[2:43:20] The fourth approach to naological polity is that which is henceforth known as 
autonomisationism which is obviously based upon the process and practice of 
autonomisation. 

[2:43:21] Autonomisation involves the instance in which a sopharium is granted autonomy 
by The Institution of The Philosophy of Millettism to administer itself in whichever polity 
they desire with the typical polity chosen to be a form of autarchism known as 
autonomised autarchism; autarchism that is granted by The Institution. 

[2:43:22] Autonomisationism is the polity associated with this and is similar to autarchism 
as aforementioned, but autonomisationists are characterised by seeing autarchists are 
inferior to them and not to be recognised as they have not gain the legitimacy that 
autonomised sophariums have. 

[2:43:23] Autarchistic sophariums hold a polity that is self-granted rather than granted to 
them by the authority of The Institution and for this reason autonomisationists consider 
only their form of autonomy to be legitimised for they still do respect The Institution and 
its authority while autarchistic polities tend not to hold the same respect. 

[2:43:24] That which is henceforth known as agglomerationism is the next of the polities to 
be addressed in this discourse and is characterised by the arrangement of sophariums 
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being clustered together within a particular region henceforth known as a perimasy; 
perimasies are administrative districts for arranging sophariums within. 

[2:43:25] Agglomerationists base their polity along the jurisdising of these sophariums 
within their perimasies; this jurisdiction is held by one of the sophariums within the 
perimasy on annual basis rotating year after year between different sophariums. 

[2:43:26] This is an alternative to giving jurisdiction to an external organisation, a sophian, 
a national body, or to The Institution of The Philosophy of Millettism, however. The 
Institution may employ the agglomerationist polity in some regions and autonomises such 
sophariums in order to allow to gain autonomy from The Institution, but still to remain 
respectful of The Institution 

[2:43:27] The next of the omnidoxical polities is that which is henceforth known as 
compartmentationism which entails sopharium governance in which all compartmented 
sophariums in a country are cooperatively governed, jurisdised, and communally 
responsible for each other's proper governance. 

[2:43:28] This stands as another alternative to the jurisdising of The Institution, an external 
organisation, or by a sopharian, as sophians may be alternatively known. 

[2:43:29] Compartmentationist approaches to naological polity allow sophariums to 
jurisdise over themselves and are distinct from agglomerationism by the fact that there 
isn't a rotating leader, but instead, there exists a counciliary structure whereby each 
sopharium holds a vote to decide about subjects that affect the sophariums externally as a 
group, but also the operations internally of sophariums. 

[2:43:30] The allowance of other sophariums to hold votes on what happens internally in 
other sophariums is promoted because of support for anti-corruption is sophariums and to 
ensure that each sopharium in the compartment is run efficiently and to the honour of The 
Philosophy of Millettism as well as in alignment with the principles of the Philosophical 
Spirit. 

[2:43:31] It is important to note that not all sophariums within a compartment may choose 
to join the compartmentationist polity and will therefore run the sopharium in a different 
way and not hold a vote to decide what happens in other sophariums and for sophariums 
collectively. 

[2:43:32] The most important part of compartmentationist approaches to polity is the 
cooperative aspect for each sopharial leadership must trust the responsibility and integrity 
of the other sopharial leaders which in turn leads to greater cohesion and supports 
communitarian values as well as advocating for transparency between sopharial leaders 
and the way in which they run the sopharium under their management. 
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[2:43:33] Compartmentationist is expected to be a popular naological polity for The 
Institution of The Philosophy of Millettism as it allows for the respect of The Institution 
and its global and ultimately authoritative and jurisdising role, but also allows for 
sophariums to decide between themselves about their internal and collectively affairs 
within a particular compartment as part of a communitarian style approach to polity. 

[2:43:34] Alternatively that which is henceforth known as non-compartmentationism is 
characterised by an approach to sopharium governance wherein all non-compartmented 
sophariums are free to practice self-governance, but compartmented sophariums are not. 

[2:43:35] Essentially, this means that only non-compartmented sophariums are able to 
practise compartmentationism while compartmented sophariums are not and must 
remain jurisdised over by The Institution of The Philosophy of Millettism. 

[2:43:36] It is by this notion that we see a shift in the level of authority and jurisdiction by 
The Institution as it asserts itself to a greater extent over the compartmented sophariums 
while it leaves the non-compartmented sophariums to autonomy by officially 
autonomising them. 

[2:43:37] The seventh of the ten omnidoxical approaches to naological polity is that which 
is henceforth known as omnidoxism which a form of sopharial governance according 
solely to the writings of The Omnidoxy without any organisational influence, especially 
not from The Institution or similar organisations. 

[2:43:38] Such omnidoxist polities are characterised by their rejection of all Institutional 
interferences in sopharial administration, as well as any other organisations and insist that 
sophariums should be run only as charities and on the basis of volunteership rather than 
by any paid sopharians; this form of naological polity may also be known as omnidoxical 
polity. 

[2:43:39] Confederationist polity, also known as confederalism, is the ninth and 
penultimate form of naological polity to be introduced and briefly addressed in this 
discourse and entails an administration of sophariums by an agreement between sophians 
to join their sophariums together in financial, jurisdictional, and philosophical union. 

[2:43:40] As aforeinferred, this form of polity is only functional when the leaders of the 
sophariums in question share similar philosophical values and belief orientations, as well 
as similar ambitions to one another therefore confederalist polity is dependent upon the 
relations and similarities between sophians rather than by any other factors as other 
polities are. 

[2:43:41] If relations between sophians are positive, their ambitions and orientations do 
alignment, and they sign an official Declaration of Confederation their sophariums will all 
be confederalised into collectivities known as sopharial confederations. 
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[2:43:42] These confederations will be headed by confederational leaders with equal say, 
typically the sophians whom signed the Declaration of Confederation, or those whom 
were later added by amendment, and from that point on, no matter how many 
sophariums the sophians used to administer, they now hold equal decision making 
authority with their confederative partner(s), even if that partner contributed less 
sophariums than themselves. 

[2:43:43] Confederalists are particularly opposed by the influence of The Institution as the 
purpose of sopharial confederations are to created encapsulated collectivities of 
sophariums wherein the sophians can hold egalitarian authority over a much larger group 
of sophariums; by this notion, we can see how some implementations of confederationist 
polity are more beneficial to some sophians than others. 

[2:43:44] However, confederationist polity remains a powerful system for sophians to gain 
much greater authority in regions in which confederationist forms of polity are 
commonplace as they are able to band together with likeminded sophians to create their 
own greater influence, thus demonstrating one of the main benefits of confederalism in 
naological polity. 

[2:43:45] Despite the general opposition to the influence of The Institution of The 
Philosophy of Millettism from the perspective of confederationist polity, there is expected 
to be a varied amount of orientations on the proper role of The Institution in naological 
polity amongst confederalists with some wanting to gain the legitimacy from The 
Institution and others wishing to distance themselves and their confederations as far away 
from The Institution as possible. 

[2:43:46] The tenth and final form of naological polity is that which is henceforth known as 
observatorism and / or eidouranism which refers to an approach to sopharial governance 
in which The Institution of The Philosophy of Millettism holds only direct jurisdiction 
over the eidouraniums, grand observatories, and observatories in a compartment, or in an 
entire country. 

[2:43:47] This form of polity purposefully leaves out planetariums due to their much 
greater abundance and typically leaves those to be administered by other forms of polity. 

[2:43:48] Eidouranists believe that The Institution should only directly jurisdise over 
eidouraniums in a country while observatorists believe that The Institution should directly 
jurisdise over both eidouraniums, grand observatories, and observatories therefore the 
latter is more expansive than the former. 

[2:43:49] This is expected to be a popular and realistic form of polity for The Institution of 
The Philosophy of Millettism as these types of sophariums considered to be the most 
costly to maintain and the most heavily visited therefore they should be prioritised to be 
jurisdised over by The Institution rather than the planetariums which are distinctly 
smaller and less popularly visited than their eidoural and observatoral cousins. 
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[2:43:50] This final naological polity is perhaps the polity wherein the least amount of 
jurisdiction held by The Institution, especially in its influence outside of the largest 
sophariums in a country and the polities to be implemented to the planetariums in this 
situation are left open by this discourse therefore leading the way for the application of the 
other polities aforeintroduced or of new polities of course. 


[2:43:51] In relation to, yet distinct from, the subdiscipline of naological polity is a belief 
orientation that permeates to a wider breadth and this is known by three different optional 
appellations including sophism, sophianism, or sopharianism, however, sophism is 
primarily an alternative term for Millettism or Kosma in a wider Millettarian 
terminological context. 

[2:43:52] Sophists, sophianists, or sopharianists (depending on the term used) all hold the 
same belief and this rests in giving primacy to the interpretations of The Philosophy of 
Millettism held and expressed by a particular sophian / sopharian typically in opposition, 
or in order to undermine the interpretations of the Millettarian Tradition. 

[2:43:53] Sopharianism is considered to be departing from the Millettarian Tradition to 
form a new tradition of The Philosophy of Millettism as based upon the interpretation of 
the individual. 

[2:43:54] Sopharianism provides a greater extent of authority and primacy in philosophical 
affairs rather than strictly naological affairs, as is the generally accepted role for sophians 
therefore we see here how sopharianism shifts the fundamental responsibilities and 
jurisdictions of the sophian by widening his/her ability to interfere in philosophical 
concerns. 


[2:43:55] We now move on to that which shall be known as resonationism which 
encapsulates the principle that one who follows The Philosophy of Millettism will 
inevitably resonate with certain practices, beliefs, and traditions of thought rather than 
resonating with the entire philosophy itself which remains a rare choice of adherence. 

[2:43:56] Resonationist belief advocates for the ability of Millettarians to be within their 
rights, due Millettism remain a philosophy rather than a religion, to pick and choose the 
most resonatory aspects of The Philosophy and due to the nature of philosophy, this 
resonationist approach is not to be so quickly dismissed. 

[2:43:57] Resonationism remains in alignment with the principles of the Philosophical 
Spirit, and also is expected to be popular amongst adherents who also follow a religion 
alongside The Philosophy itself. 
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[2:43:58] For these individuals, they will be able to formulate their own personal hybrid 
according to an interconnected and combined version of their religion and The Philosophy 
of Millettism; this is expected to be cherished by some, but met with abhorrence from 
others, especially those whom do not believe in the application of syncretism which is 
what resonationism fundamentally supports. 


[2:43:59] I can transverse the most complex of all questions with ease and confidence, yet 
sustaining the relationship with the girl of my dreams is the most arduous of tasks my 
mind to both handle and comprehend. 

[2:43:60] The aim is of The Omnidoxy is to achieve a successful exercise of past traditions 
with modern notions. 


Omnitericism 

[2:44:1] An important designation for religious and philosophical traditions, as well as 
systems of thought in general, is their categorisation as either esoteric or exoteric, the 
former of which pertains to special knowledge and the latter pertains to general 
knowledge. 

[2:44:2] This dichotomy of knowledge is present throughout all systems of thought and 
traditions and remains a complex dichotomy to apply for within a tradition, depending on 
the level in the hierarchy that they have achieved, their knowledge will streamline rather 
than scatter, thus their knowledge becomes specialised. 

[2:44:3] Therefore, within a tradition or system of thought, there exists an intertwined set 
of elements that are both esoteric and exoteric. 

[2:44:4] The Millettarian Tradition maintains that the esoteric-exoteric dichotomy is rooted 
in religious traditions, cults, and secret societies due to their hierarchies premised on the 
accessibility and ability to understand higher levels of knowledge, however, where does 
this leave philosophy if the esoteric-exoteric dichotomy remains non-philosophical. 

[2:44:5] Therefore, we address the form and categorisation of knowledge that the 
Millettarian Tradition persists to be inherent to philosophy, especially Millettarian 
Philosophy, and this shall henceforth be known as omnitericism. 

[2:44:6] Omniteric knowledge is that which remains open and accessible to all people 
depending upon their own ambition and enthusiasm to discover. 
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[2:44:7] Omnitericism maintains that people are responsible for their own ambition to 
want to achieve knowledge, yet that such knowledge also holds the responsibility to 
remain obtainable to all, and so rejects both esoteric and exoteric forms of knowledge. 

[2:44:8] As a result. The Philosophy of Millettism remains firmly omniteric in orientation 
for omniteric knowledge is considered to be more philosophical than the esoteric or 
exoteric forms as omnitericism leaves the attainment of knowledge to all as dependent on 
their enthusiasm to achieve it rather than their attainment of a position within a hierarchy, 
as is demonstrated in religious traditions such as the leader of a church often holding 
much greater knowledge than the adherents of the church. 

[2:44:9] Therefore, as esoteric and exoteric knowledge split knowledge according to one's 
stature in a hierarchy, omniteric knowledge breaks this dichotomy by focusing on the 
attainment of knowledge according to ambition instead. 


Philosophical Seeker Behaviour 

[2:45:1] People in the context of philosophical marketing must and are considered with 
disparity from how they are considered in mainstream marketing, or non-philosophical 
marketing, and this is proven through the differences in nouns used to refer to different 
people in the context of philosophy. 

[2:45:2] Just as the customer is centre of mainstream marketing, that which is known as the 
emptor, or the follower are central element that philosophical marketing wishes to achieve 
for these are people that have made the decision to align themselves with a philosophy, 
especially The Philosophy of Millettism. 

[2:45:3] Emptors, or followers, are the driving force of philosophical marketing, and 
beyond, strike at the heart of the very existence of philosophies in a metaphilosophical and 
ontological sense for emptorship/followership is the metaphorical currency of growth and 
influence in the context of philosophies and is therefore the primary element of focus for 
the context of philosophical marketing. 

[2:45:4] A similar but distinct term is converted from the mainstream marketing term of 
consumer and is to be henceforth known in a philosophical context as a seeker which is 
someone who enjoys the benefits of a philosophy yet continues to search for greater 
knowledge both within said philosophy and in others. 

[2:45:5] Seekership can be considered the middleground between followership and 
avertership as seekers are the potential individuals for alignment to The Philosophy of 
Millettism while followers/emptors are already aligned to The Philosophy and averters 
are people opposed to The Philosophy. 
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[2:45:6] In the context of philosophical promulgation and seeker behaviour, philosophy is a 
hybrid of a product and a service which is to be known as a conject. 

[2:45:7] A conject is a set of ideas that are promulgated that people have the choice to 
believe and enknowledge themselves about in exchange for their alignment to the 
philosophy to which the ideas belong. 

[2:45:8] This can be considered a product in the sense that the ideas have been crafted for a 
particular purpose and to achieve a particular end means, but may also be considered a 
service in the sense that the philosophy is servicing its followers by providing them with 
such ideas, hence the hybridisation of the two to form a conject. 

[2:45:9] The etymology of conject derives from the term conjecture to mean that which is 
not yet complete so as to pertain to the nature of philosophies as never being complete and 
always in motion of expansion and development. 

[2:45:10] Therefore, this conjectural nature pertains to another distinction between 
religions and philosophies as the former expresses its completeness while the latter is 
predicated upon its incompleteness. 

[2:45:11] This particular notion is encapsulated by the belief orientation that is henceforth 
known as conjecturalism and is one of the priority elements of distinction for a 
philosophy from religions for the Millettarian Tradition to expound. 

[2:45:12] Conjecturalism pertains to one of the most intrinsic characteristic differences 
between philosophies and religions and for this reason, it remains one of the most 
prominent aspects to remind ourselves of when we considered metaphilosophy and the 
relationship between religion and philosophy. 

[2:45:13] For whatever a person does, there are always a set of different reasons for their 
conduct of such actions and choosing to align with a philosophy is not exemption from 
this and the following set of terms pertaining to different reasons have been created in 
order to define some of the possible different reasons for a person to align themselves to a 
philosophy. 

[2:45:14] The first of these is to be known as prodemination which pertains to when a 
person aligns to a philosophy in order to meet and achieve their own need and wants and 
the second of these terms is to be known as settication which involves a person aligning to 
a philosophy in order to resolve a crisis in their life or in someone else's life by trying to 
help them by applying to philosophy to their lives. 

[2:45:15] The third of these reasons is to be henceforth known as resposition which is to 
align to a philosophy in order to provide a sense of comfort and wellbeing either for 
someone else or for oneself, which is to be known as autoresposition. 
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[2:45:16] The fourth of the possible reasons addressed herein is to be known as heteration 
which involves aligning to a philosophy in order to provide benefits to those whom will 
be effected by the decision, such as a person's family, friends, colleagues, employers, or the 
wider society. 

[2:45:17] The fifth reason for philosophical alignment is to please those around them and is 
to be known as chandisation meanwhile, and in a similar vein, the sixth of these reasons 
involves improving one's social standing which is to be henceforth known as varnition. 

[2:45:18] The final of the reasons for one's alignment to a philosophy addressed herein is to 
enhance one's knowledge on a particular area that the philosophy deals with which is to 
be known as profication, but there are expected to be mainly more reasons for 
philosophical alignment which are to be introduced post-omnidoxically. 

[2:45:19] There are also different types of philosophical alignments with variances in 
gravity, the two extremities of which are a fickle alignment and a solemn alignment, the 
former of which relates to a philosophical alignment that is not taken seriously, or is 
expected to be easily changed after a short period of time while the latter is characterised 
by a much greater sense of seriousness and consequentiality for the aligned person, their 
identity, and how this will effect others around them for years to come. 

[2:45:20] Of course, for The Philosophy of Millettism, it is always the intention to 
encourage solemn alignments, but there does exist an acknowledgement that there will 
always be those whom are less solemn in all aspects of their lives, not just specifically 
fickly with regards to their philosophical alignment. 

[2:45:21] A person may interact with the philosophy to which they are aligned or another 
philosophy in many different ways, but that which is known as a philosophic decision 
involves the instance of when a person decides to take an action that effects their own 
philosophical alignment, or of those with whom the person holds an influence over. 

[2:45:22] When a person holds an influence over another person in a philosophical context, 
this is to be known as decisional supremacy, examples of which include a person's child, 
or someone that they are responsible for either medically, or financially, and therefore the 
person's philosophical alignment may effect those over whom they hold decisional 
supremacy. 

[2:45:23] Philosophic decisions are therefore centre to the purpose of promulgation which 
seeks to encourage such decisions to be made, of course in the favour of aligning to The 
Philosophy of Millettism with particular focus. 

[2:45:24] In addition, a philosophic, or philosophical alignment is a form of philosophic 
decision and can be described as when a person publicly identifies as being part of a 
philosophical group that promotes a particular brand of philosophy, this is both secured 
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through self-identification and through state censuses (the inclusion of philosophies on 
which The Institution intends to advocate for on a worldwide basis). 

[2:45:25] But it is no shock to us to know that our decisions that we make impact ourselves 
and those around us and this is no different for a philosophical alignment and therefore, 
we herein introduce that which shall be known as an alignment impact. 

[2:45:26] This is the idea that a change to our philosophical alignment will inevitably 
impact those around us including our family, friends, business partners, the environment 
itself, the philosophy we are aligned to, and the philosophies we are not aligned to, as well 
as the other followers of the philosophy to which we are aligned. 

[2:45:27] Understanding the general capacity of an alignment impact allows us to realise 
the severity of the decision of a philosophical alignment because what we align to, or 
whether we align at all effects who, what, where, when, and how others are about to focus, 
including both people and philosophies themselves and the institutions that govern them, 
hence demonstrating the notion that all philosophical alignments hold severity whether 
they are fickly or solemnly kept to. 

[2:45:28] This all encompassed by that which is known as philosophical behaviour which 
is a central element to understanding not only seeker behaviour, but follower and averter 
behaviours which philosophical behaviour entirely encompasses. 

[2:45:29] Philosophical Behaviour refers to the activities that people undertake when 
making decisions regarding their philosophy and other philosophies, mainly including the 
actions of indagation, alignment, interaction, tirition, and disalignment. 

[2:45:30] The first of these actions, indagation, stands out due to its terminological uniquity 
and its introduction herein and involves all the activities that lead up to a person aligning 
with or disaligning from a philosophy, including searching for information about the 
beliefs, concepts, denominations, schools of thought, and disciplines of study within the 
philosophy, how the philosophy approaches different topical issues, and involves the 
evaluation of those which are to be addressed as the known alternatives. 

[2:45:31] Therefore, even from this brief definition of indagation, we understand its 
incredible impact on the processes involved with how a person is to align with or disalign 
from a philosophy, but also with regards to the idea of enknowledgement, which is a 
central element to The Philosophy of Millettism. 

[2:45:32] In a previous insentensation, we introduced the term of known alternatives and 
to place a definition to this term we can understand it as the notion that all the possible 
alternatives of a philosophy, namely other philosophies, may not be known to a seeker so 
they must choose from these known alternatives and remember that other alternatives 
may present themselves in the future through greater levels of enknowledgement. 
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[2:45:33] This idea of known and unknown alternatives with relation to a philosophy is 
closely associated with the notion of a philosophy being more a product by its nature 
rather than a service as a philosophy can be considered a bundle of benefits which is the 
primary definition of a product. 

[2:45:34] Whether this notion upstands for a promulgator is of debate, but it does remain 
important as whatever the promulgator categorises the philosophy as, whether it be a 
product, a service, the newly hybridised conject, this is expected to greatly impact their 
approach to the promulgation of the philosophy and therefore remains integral to 
promulgative success. 

[2:45:35] As we have converted, or philosophised terms such as seeker, follower, and 
conject, and in the main philosophical marketing discourse previous to this, we introduced 
promulgation as the philosophised, or converted version of profit for the context of 
philosophies, we also now must address and convert the idea of payment so that it 
becomes philosophised. 

[2:45:36] And so, a payment in terms of philosophy is to be herein known as a remission 
which refers to a person's valuable alignment or followership to a philosophy in exchange 
for the conjectural services and product provided by that philosophy as greater levels of 
followership are presumed to be the primary goal of every organised philosophy. 

[2:45:37] People exchange the ideas gained from enknowledging themselves about a 
philosophy and align to that philosophy, and after which they attempt to practice that 
philosophy and enknowledge others whom show interest. 

[2:45:38] There are three primary forms of remission identified herein with the first of these 
being aforementioned alignment/followership, which is underpinned by the also 
aforementioned Followership Growth Principle in which all organised philosophy are 
presumed to be predicated on the notion that a growth in followers or aligners is their 
primary goal to achieve year on year in a similar way to how businesses seek and exist to 
achieve greater levels of profit annually. 

[2:45:39] The second of the forms of remission is that which shall be henceforth known as 
autopromulgation which has also be aforeinferred and involves when a person tells others 
of their alignment to a philosophy which subsequently causes others to eventually align to 
the philosophy as well through their ignited interest from the person they know. 

[2:45:40] Autopromulgative instances remain the ideal scenarios for promulgators because 
they act as a snowballing effect which is essentially word of mouth dissemination of the 
philosophy which does not cost anything extra to The Institution in terms of financial 
resources, yet still, the philosophy is promulgated, and is expected to be so in an even 
more influential way than promulgative materials can achieve. 
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[2:45:41] However, the main issue for autopromulgation is exactly its snowballing effect 
which does not allow The Institution to control what is said or believed about The 
Philosophy which will inevitably lead to greater levels of philosophical distortion and 
although this is not against the Philosophical Spirit, it does make the job of The Institution 
as the chief promulgator more difficult in the sense that it may need to promulgate the fact 
that certain fabricated beliefs about Millettism are distortions that have arisen through 
autopromulgation that exists without authentication from The Institution which certainly 
demonstrates autopromulgative occurrences as a double-edged sword. 

[2:45:42] The final form of remission is that which shall be known as contributory 
remission which entails the common characteristic of a philosopher, scholar, or academic 
providing a philosophy with new terms, concepts, and schools of thought which further 
develop the philosophy and keep its promulgation continuing, but such people aren't 
necessary required to be aligned with the philosophy 

[2:45:43] This is considered a form of remission because such people are still contributing 
to the tradition of the philosophy in subject which The Institution receives many benefits 
from, but such people are also not required to be followers of the philosophy which 
defines this form of remission from the previous two which do generally require 
alignment, especially of the first form. 

[2:45:44] We must accept that from the inception of Millettism, there will be those 
individuals, groups, and even governments that do not accept it as an existent philosophy 
in their countries and for this reason, we must now introduce that which shall be known 
as cryptophilosophy. 

[2:45:45] A cryptophilosophy is a philosophy that is organised and practiced underground 
out of the sight of the government due to the government's prohibition or general dislike 
of the philosophy. 

[2:45:46] A cryptophilosophy can also be described as a philosophy that is actively being 
chased by authorities to end its presence in their country and the philosophers and 
followers of which continue to be persecuted, thus they must adhere to the philosophy in 
secret. 

[2:45:47] A closely related idea to cryptophilosophy is that which shall be known as 
cryptism which is encapsulated by the notion that those whom have experienced 
cryptophilosophy hold a deeper connection to their philosophical adherence than those 
whom haven't because such people associate greater levels of emotion, hardship, and 
suffering in their adherence to the philosophy, thus raising their attachment to it. 

[2:45:48] Of course, this does not pertain to the encouragement of cryptophilosophies, but 
it does suggest one of the possible positive outcomes of the existence of 
cryptophilosophies, yet they fundamentally exist out of a necessity to reside within certain 
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countries for those whom require them as this is their primary function which they should 
fulfil. 


[2:45:49] Due to the fact that this discourse and its related discourses are definitional in 
writing style, we shall continue with the introduction of terms so as to formulate the 
subject of promulgation in its entirety 

[2:45:50] Therefore, that which is known as conjecting, as derived from the aforeintroduced 
term of conject involves the ways in which people use the ideas of a philosophy in their 
lives, whether through speech and action, and is subcategorised according to who, what, 
when, where, why, and how these actions or speeches are conducted. 

[2:45:51] Here we see an extended meaning for conject itself as it is turned into a verb and 
related to the core of philosophical practice and belief themselves as speech and action are 
central to human interaction with the world and others around them and it is by this 
notion that we understand the importance of the word conject and its increasingly 
pervading nature as we delve deeper into the subject of promulgation. 

[2:45:52] In a similar vein, to alloment, or for allomentation to occur refers to when a 
philosophy is conjected in a way that was not intended by the philosopher that created it, 
or the institution that manages and hold proprietorship over it. 

[2:45:53] Allomenting demonstrates a disconnection between how a philosophy is 
considered to be officially applied to people's lives and how it is actually applied in the 
context of reality; due to the freedom that followers of Millettism enjoy, allomentation is 
expected to be a common occurrence . 

[2:45:54] Like we have already affirmed, there exists many different ways in which a 
person can exercise their interaction with philosophy, particularly the philosophy to which 
they are aligned and one of these ways is to be known as philosophic disarticulation 
which is when a follower of a philosophy becomes disenchanted by that philosophy and 
therefore they do not regularly enknowledge themselves about it and they begin to forget 
its ideas and terms, or do not continue its practices often. 

[2:45:55] Philosophic disarticulation is considered to be a gradual process that eventually 
leads to the final disalignment, but may continue on indefinitely, especially if the person is 
disenchanted from philosophy in general which is why philosophic disarticulation can be 
understood as a type of limbo between alignment and disalignment. 

[2:45:56] There also is herein introduced that which is known as philosophic desertion 
which is another term for disalignment and involves a follower of a philosophy 
disaligning from that philosophy in an official capacity (which is how it is terminological 
defined from general disalignment), usually after a period of disarticulation, whether that 
period is long or short is down to the individual. 
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[2:45:57] Philosophic desertion is a form of disalignment because does go beyond general 
philosophic disalignment in the sense that it refers to when a person no longer registers 
themselves as aligned to that particular, especially during consensuses. 

[2:45:58] A similar but also distinct term is that which is to become known as philosophic 
disaffiliation which refers to when a follower of a philosophy speaks publicly about their 
desertion and disalignment from a philosophy, especially by speaking of the reasons why 
they left, but is notably not as harsh or negative as philosophic aversion. 

[2:45:59] Philosophic aversion goes beyond philosophic disaffiliation and entails when a 
previous follower of a philosophy is openly hostile to the philosophy specifically, or to 
wider philosophy in general because of the ideas and opinions that have formed in their 
mind about that philosophy or philosophy generally due to their own experiences, or the 
experiences of those they know. 

[2:45:60] Philosophic aversion is also characterised by the encouragement of others to 
leave the philosophy as well as the discouragement of others to join and is therefore 
demonstrative of a deeper dislike or even hatred for the philosophy that they have left and 
it is from this that the Millettarian-originative term of averter is derived. 

[2:45:61] Now that we have defined some of the most basic forms of philosophical 
interactions, we can begin to explore other ways in which people interact with their 
philosophy, as well as how the philosophy, and the institution that holds proprietorship 
over it can interact with their followers, seekers, philosophers and even their averters. 

[2:45:62] For this reason, we come to the term to be known as follower centrality (follower- 
centrism), or seeker centrality (seeker-centrism) which refers to the notion that the 
followers or the seekers of a philosophy should be at the centre of everything the 
philosophy and its institution does and provides for the needs of such groups which is a 
principle that is considered to exist at the centre of all successful promulgative materials. 

[2:45:63] Not quite oppositely, but certainly an alternative outlook that may be closely 
associated with this is that which shall be known as intraphilosophicalism which is 
designated as a belief orientation that entails the notion that the ideas of the philosophy 
itself should be at the centre of everything the philosophy does rather than the followers of 
the philosophy. 

[2:45:64] Intraphilosophicalist approaches can be described as idea-centric because the 
ideas, or contents of the philosophy are considered to be the most elements rather than 
other surrounding elements, such as the physical manifestations of the philosophy, or the 
people that follow the philosophy. 

[2:45:65] In addition to this approach, it is also important there we introduce here that 
which shall be henceforth known as Individual Millettism which can be described as a 
form of Millettism that is unique to each and every individual in accordance to how they 
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interpret The Philosophy, and is a tactic typically employed to establish individuality in 
The Philosophy without compromising on a sense of unity 

[2:45:66] Therefore, Individual Millettism is considered to be something that is all- 
pervading throughout the entirety of Millettism and it is from this form of Millettism and 
its predications that the many post-omnidoxical philosophies, approaches, and traditions 
within Millettism are to be formed. 

[2:45:67] It always remains important to emphasise the establishment of individuality in 
the context of Millettarian Philosophy because this falls in alignment with the principles of 
the Philosophical Spirit and how each individual person is not only expected but provided 
with the freedom to take their own unique approach to The Philosophy 

[2:45:68] Equally so, it is by no mistake that we must also re-emphasise unity amongst the 
followers of Millettism both because of this shared freedom of individuality in 
philosophical approach, but also in the shared principles, ideas, beliefs, and practices that 
made The Philosophy of Millettism initially attractive to those whom now follow it. 

[2:45:69] Therefore, the perfect balance between individuality and unity, both of which 
expound intrinsic principles of the Philosophical Spirit, is considered to be of an eminent 
degree of importance for these two elements formulate what it means to be Millettarian in 
one's identiture for a gradation of individuality is eternally permitted while also an equal 
gradation of unity is ignited due to our shared vision; this is to be known as the 
Individuality-Unity Concord. 

[2:45:70] As we now move onto another topic, we come to that of propinquity which refers 
to the principle of seeking to establish long-term relationships with followers rather than 
focusing on the single instance of alignment, either can either be manifested as principles 
of concordance within the philosophy or via the policies, polity, and promulgative 
activities of The Institution that holds proprietorship over the philosophy. 

[2:45:71] The associated belief orientation with the principle of propinquity is that which 
shall be known as propinquinism which involves the notion that the establishment of a 
proximate and long-term relationship between a philosophy and its followers is a better 
way of retaining followers rather than focusing on the people's initial alignment. 

[2:45:72] Therefore, propinquinism can be described as a form of retentionist policy with 
regards to the positioning and promulgation of a philosophy as its central focus remains to 
retain followers through the establishment a relationship between the follower and his or 
her philosophy of alignment; propinquinistic activities are herein vested as the 
responsibility of sophians and their employees and volunteers to conduct and maintain 
with individuals are part of the creation of a sopharial community. 
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[2:45:73] There are some methods of raising propinquity that are outlined herein, but many 
are expected to be founded during the practice and further development of propinquinism 
and philosophical promulgation. 

[2:45:74] However, one of the methods of propinquinism that is appellated and introduced 
herein as the Path to Followership involves the initial set of steps involved in one's official 
assent to the status of being a follower or adherent of The Philosophy of Millettism, but 
this is not mandatory and remains an optional element of adherence, usually for the 
purpose of raising propinquity 

[2:45:75] Again, the development of a programme of a Path to Followership is herein given 
as a responsibility of sophians and so, there are expected to be countless different 
approaches to how Paths to Followership are to be constructed for sopharial communities 
and for the wider Millettic community whether this be physically or digitally conducted. 

[2:45:76] Nevertheless, the Path to Followership can trace its origins to The Omnidoxy and 
specifically this sanitological discourse which further raises the importance and credibility 
of how the idea of a Path to Followership programme can be successfully implemented to 
achieve propinquinism as inspired by and part of retentionism. 

[2:45:77] Similar to this is the method of raising propinquity that is manifested as an 
alignment pack which is a series of information packs provided to new followers of The 
Philosophy of Millettism, especially those that have registered with a particular sopharium 
as these, because they are of a propinquinous nature are managed by sophians and their 
jurisdiction. 

[2:45:78] Now that we have started to explore propinquinism and have introduced a 
couple of potential methods to realise it, we must introduce its oppositism which is to be 
known as alignmentism which of course focuses on the alignment of followers to a 
philosophy rather than building a long-term relationship between the follower and their 
philosophy. 

[2:45:79] Therefore, alignmentism is itself in alignment with promulgationist ideals rather 
than resembling retentionist policies about how a philosophy is to consider its followers 
and seekers. 

[2:45:80] In order to more equally understand the divide between propinquinism and 
alignmentism, we shall now list these differences so that all are able to understand the 
stark contrasts existent between the two. 

[2:45:81] Propinquinism is characteristic of the following: 

- [2:45:81a] Orientation towards follower retention 

- [2:45:81b] Orientation on the benefits of a philosophy 

- [2:45:81c] Longer timescales 
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- [2:45:81d] Higher emphasis on interaction between the philosophy and its adherents 

- [2:45:81e] Higher commitment established between the philosophy and its followers. 

- [2:45:81f] Consistent contact and personal connection between the institution or sophian 
and the followers of the philosophy 

[2:45:82] Meanwhile, alignmentism is characteristic of the following: 

- [2:45:82a]Orientation towards focusing on the features of the philosophy 

- [2:45:82b] Focus on the single alignment of a person to a philosophy 

- [2:45:82c] Shorter timescales 

- [2:45:82d] Little emphasis made on a personal relationship between a philosophy and its 
followers 

- [2:45:82e] Limited commitment established between the philosophy and its followers 

- [2:45:82f ]Moderate contact between the institution/ sophian and the newly aligned 
follower 

- [2:45:82g] Little emphasis on interaction between the philosophy and its adherents 

[2:45:83] Whether a sophian takes the alignmentist or propinquinist approach, which are 
really only derivations or remanifestations of promulgationism and retentionism 
respectively, the Millettarian Tradition acknowledges the fact that both could be 
implemented successfully in relation to the management of a sopharial community and 
therefore purposefully does not herein state a preference for either as they both serve to 
achieve different goals. 

[2:45:84] Now that we have addressed the many ways of interaction between followers, 
seekers, the institution, and the philosophy itself, it is important for us to continue our 
contemplations and consider the management of promulgative activities. 

[2:45:85] With this notion in mind, we come to that which shall be known as promulgative 
planning which is the initial aspect of promulgation that is to be applied to all 
promulgative activities, either in brief or thorough depth. 

[2:45:86] Essentially, promulgative planning can be described as the management of the 
philosophic portfolio to the best of its potentiality which involves strategic decision¬ 
making in order to achieve such potentiality. 

[2:45:87] The ways in which promulgative planning may be manifested is through the 
development of new abstracts, an example of which is new concept development, 
launching new abstracts, and the management of the concept life cycle which are all 
elements that must be upheld in good promulgative planning practice. 

[2:45:88] Also existent within the process of promulgative planning is the explanation of 
the philosophy's features and its benefits, the consideration of these by promulgators, and 
their subsequent promulgation in a series of different ways. 


1131 



[2:45:89] But before we continue our discourse, we must address and define an important 
word that has appeared in its plural form known as abstracts which collectively referring 
to one or more of the following: concepts, schools, disciplines, movements, notions, 
approaches, methods, and theories which themselves collectively make up the contents of 
all philosophies and therefore the use of the term abstract(s) is of particular importance. 

[2:45:90] Another term that has also been mentioned is the philosophic portfolio which 
refers to the range of terms, concepts, belief orientations, disciplines of study, and schools 
of thought existent within a philosophy that are unique to the philosophy and are thus of 
incredible promulgative, identitural, and even financial value. 

[2:45:91] The philosophic portfolio is that which is managed as part of philosophical 
promulgation and is strategically governed by the institution that holds proprietorship 
over the philosophy in subject; it is herein argued that without a philosophic portfolio, an 
organised philosophy cannot exist for the portfolio is the organisation of the abstracts of a 
philosophy which remain simply as abstracts without their quantification and 
arrangement. 

[2:45:92] As we now begin to delve deeper into promulgative management and aspects of 
seeker and follower behaviour, we come to the term that is to be known as philosophic 
selection which refers to the choice made to follow a philosophy when one is unable to 
align themselves to both available alternatives. 

[2:45:93] Despite the fact that The Philosophy of Millettism upholds the notion that 
philosophies are not exclusive and followers of philosophies can follow a multitude of 
philosophies, as a defining aspect of a philosophy from a religion, this is not expected to 
be the case for non-Millettarian philosophies and even some individuals are expected to 
feel as though they must pick one philosophy to align to. 

[2:45:94] Therefore, the philosophic selection may either refer to one's self-imposed 
inability to align to a multitude of alternatives, a governmental inability, an inability 
caused by lack of knowledge, or an inability caused by the exclusivity of another 
philosophy that does not share the same principles to which Millettism is bound as it 
aligns itself with the Philosophical Spirit. 

[2:45:95] However, the Millettarian Tradition, in the context of promulgation theory, 
staunchly upholds that which shall be known as the philosophic competition principle 
which notionises that all philosophies are competing with all other philosophies for the 
seeker's attention and alignment. 

[2:45:96] Working on this principled assumption, the use of limited resources (e.g. 
knowledge) in aiming to satisfy one's needs is the primary goal and purpose of an 
organised philosophy and the central signifier of the interaction between a philosophy, its 
seekers, and its followers which is ultimately a metaphilosophical notion. 
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[2:45:97] It is prudent to mention here that much of our contemplations and discussions 
about promulgation will inevitably express notions of a metaphilosophical nature, 
therefore the study and development of promulgative management and theory may be 
one of the central components to understanding what philosophy is in a world that is 
post-omnidoxical and post the founding and establishment of Millettism. 

[2:45:98] This remains an important note to remember as it draws a relevant link between 
these two seemingly unrelated topics and in addition, it also allows us to understand the 
true breadth of the study of promulgation and its integrality in all areas of how a 
philosophy transcends its abstract self and enters the physical world. 

[2:45:99] We must now address one of the interesting practices that may be conducted in 
this context which is to be known as abgeny, or abgenism 

[2:45:100] Essentially, to be abgenous is to tactically create a concept, typically enacted by 
an institution or a philosopher, that remains similar to one that was previously unique to 
another philosophy 

[2:45:101] This is done in order to superiorise over the rival philosophy by removing its 
unique features as part of its philosophic portfolio and it is this that we would describe an 
institution or a philosopher as being in a state of abgeneity as they are conducting 
abgeny / abgenism. 

[2:45:102] However, the continuous enactment of this practice may begin to draw 
contentions from the morality aspects of the Philosophical Spirit which would consider 
consistent performance of this practice to be an abuse of the incredible power this practice 
holds in achieving the deuniquity, or the deuniquation of a philosophy. 

[2:45:103] By our address of abgenism, we solemnly understand that there exists practices 
within promulgative theory that are able to create incredible real world consequences that 
are perhaps irreparable for the entity that such consequences are afflicted upon. 

[2:45:104] In the context of seeker and follower behaviour, feelings are of central 
importance as they direct seekers and followers alike in all of their behavioural tendencies, 
but it is one particular feeling that comes to the forefront when we consider behavioural 
tendencies and this is dissatisfaction. 

[2:45:105] Dissatisfaction is considered to be the initiator of all actions within philosophy 
as dissatisfaction remains at the heart of what motivates every individual to change their 
life towards their ideality. 

[2:45:106] The task promulgator is to balance both ends of dissatisfaction, which does exist 
for us as a double-edged sword as their exists dissatisfaction towards the philosophy, but 
equally there exists dissatisfaction away from the philosophy. 
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[2:45:107] For a person to be dissatisfied in a philosophical context pertains to how they 
became disenchanted with their aligned philosophy which causes all motivations therein 
to change their philosophical alignment. 

[2:45:108] Promulgators must therefore manage how they navigate dissatisfaction and how 
they are able to balance its two extremities, one of which exists in favour of the philosophy 
and one of which does not and essentially a promulgator's role is to attempt to reduce as 
many people from sliding towards the latter of these extremities as much as they possibly 
can. 

[2:45:109] A promulgator will use that which is known as philosophic motivation as their 
primary tool to explore the different possible reasons of why a person may follow a 
philosophy or why they may disalign from their philosophy which is expected to result in 
a multitude parameters. 

[2:45:110] The primary two of which, however, are need and want and the first of these 
pertains to a perceived lack of something and the second of these pertains to a desire to 
possess something, both of which parameters are themselves measured along a scale of 
necessity, often with a true need holding high necessity depending on its nature and a 
want holding lower necessity due to its more peripheral nature. 

[2:45:111] To underpin these abstract ideas together, we form the discipline of 
philosophical marketing whose primary purpose involves activating needs and directing 
wants, especially so towards The Philosophy of Millettism for our context and this 
activation of need and direction of want can be considered the essence of promulgation 
also and all of its theories, derivations, and methods that reside under its auspices. 

[2:45:112] Now that we understand what philosophic motivation is, it is only prudent to 
consider the different types of motivations through defining the different reasons for 
philosophical adherence through those which are known as seekings. 

[2:45:113] Seekings are collectively the particular reasons for which a person may seek a 
philosophy, and the first of these is adventure-seeking which involves a person wanting to 
achieve and ignite a sense of adventure in their lives which is marked by change, newness, 
progression, travelling (both in physicality and in mind), as well as enknowledgement as a 
form of adventure. 

[2:45:114] Experience-seeking is the next of the seekings and relates to a person wanting to 
experience philosophy in their lives, such as through their attendance at occurrological 
events, enacting cosmic devotion, visiting sophariums around the world, and engaging in 
philosophical debatations. 

[2:45:115] Knowledge-seeking is another of the seekings and relates to a person's 
fundamental desire to want to enknowledge themselves in a philosophical way, to explore 
deeper questions than the consumer can provide, and ultimately achieve levels of 
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knowledge that will allow them to come to their own logical conclusions about the 
questions that pose the greatest importance to them. 

[2:45:116] Social-seeking, which may also be termed as disinhibition, refers to a type of 
seeking that involves a person wanting to achieve a greater sense of socialisation in their 
lives through their alignment to a philosophy which is bolstered through knowing they 
will become part of the astrosa, as well as a sopharial community, and is manifested 
through them meeting fellow followers, philosophers, sophians, and even philosophical 
and institutional leaders, employees, and volunteers. 

[2:45:117] Boredom is considered to be the next seeking and is characterised by a sense of 
dissatisfaction and disjection with the state of one's current life due to the lack of change, 
newness, exploration, and enknowledgement that is involved with their everyday 
existence; importantly, boredom in this context is also associated with a lack of a sense of 
meaning for oneself. 

[2:45:118] The next of the seekings is that which is to be known as consolation-seeking 
which entails a person's desire for comfort after a bereavement or some disappointment 
and it is towards philosophy that people look to resolve their troubles. 

[2:45:119] Finally, that which is known as comfort-seeking refers to the desire for comfort 
generally so not just comfort for the purpose of resolving troubles after disappointment or 
bereavement as consolation-seeking addresses. 

[2:45:120] Comfort-seeking may be comforting a broken heart after the collapse of a 
relationship, comforting a person whom has lost their money, their job, their house, or 
their possessions, or comforting a person whom has struggled through emotional times. 

[2:45:121] It is important to note that each of these seekings is fundamentally 
interconnected to each other for they each form and feed from one another due to the 
overlap of needs and wants which pertains to the pervading nature of different seekings. 

[2:45:122] As we continue to explore the interactions between seekers, followers, and 
philosophies, we must address that which is known as philosophical hedonism which 
refers to the act of following a philosophy for the purpose of achieving pleasure for oneself 
in some way e.g. for the reason of social acceptance, or to comfort oneself against one's 
fear. 

[2:45:123] Philosophical hedonism is not universally applicable as it manifests itself 
different according to different situations and despite the fact that some would suggest 
that hedonistic reasons for philosophical alignment is wrong, the Millettarian Tradition 
does not generally take this stance with regards to philosophical alignment, although the 
wider hedonistic worldview is less so accepted by the Millettarian Tradition. 
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[2:45:124] The reason for the lax of the Millettarian Tradition towards hedonistic reasons 
for philosophical alignment is due to the personal nature of philosophical alignment and 
so almost all forms of philosophical alignment could be considered hedonistic in their own 
way which cancels out the ability of the Tradition to be against philosophical hedonism. 

[2:45:125] An alternative to philosophical hedonism, however, is philosophical 
utilitarianism which involves following a philosophy for the purpose of achieving some 
means of practical result e.g. using the principles and practices of the philosophy to assist 
in the non-philosophical aspects of one's life. 

[2:45:126] Whereas philosophical hedonists join a philosophy to fulfil their own personal, 
emotional, and possessional desires, philosophical utilitarians follow a philosophy for its 
practical applicability or to achieve success in practical circumstances. 

[2:45:127] That which is known as new concept development holds an important place in 
promulgative theory, but also in wider Millettarian Philosophy and in the responsibilities 
and activities of The Institution of The Philosophy of Millettism. 

[2:45:128] New concept development, acronymised as NCD, involves an official process 
enacted by The Institution for the development, introduction, and promulgation of a new 
concept and involves the official incorporation of a concept into the philosophic portfolio 
of The Institution and the recognition of such a concept as part of The Philosophy of 
Millettism. 

[2:45:129] New concept development continues to remain one of the prominentmost 
responsibilities of The Institution of The Philosophy of Millettism that it is herein vested 
with by omnidoxical authority. 

[2:45:130] During a person's philosophical alignment, they address many other questions 
and goals in addition to the central goal of actually aligning to the philosophy itself. 

[2:45:131] These other questions are known as subgoals which a person may or may not 
possibly address and includes the following: 

- [2:45:131a] which denomination? 

- [2:45:131b] which school of thought? 

- [2:45:131c] what belief orientations will one align with? 

- [2:45:131d] how will one practice? 

- [2:45:131e] which discipline to study? 

- [2:45:131f] where will one practice? 

- [2:45:131g] what sopharium will one visit? 

- [2:45:131h] which concepts will be focused on? 

- [2:45:131i] will one contribute to the philosophy through NCD? 

- [2:45:131j] who will one practice with? or will one practice alone? 

- [2:45:131k] why is one aligning to a philosophy? 


1136 



- [2:45:1311] how will one align? publicly or privately? 

[2:45:132] These questions formulate a person's approach to the philosophy of their 
alignment and can be said to make a person's philosophical alignment more well-rounded 
as they address aspects of a person's philosophical alignment beyond the act of the 
alignment itself. 

[2:45:133] In the spirit of considering all aspects of philosophical alignment, especially 
those aspects that transcend the actual act of aligning, we come to address the idea that 
philosophical alignment is process rather than a single act and it is a process that takes 
many forms, lengths, natures, and can be speeded up, interrupted, or halted depending on 
the circumstances of the day 

[2:45:134] By this notion, it remains prudent to introduce that which shall be known as a 
consideration set which is a group of philosophies that the seeker believes will meet his or 
her needs and wants, and which are therefore seriously being considered for alignment to 
which demonstrates how philosophical alignment is a process of high involvement. 

[2:45:135] As we have mentioned alignment interruption, we consider this in relation to 
three stages including the goal, the interruption, and the outcome; the first of these is the 
goal which pertains to the fact that a person wishes to align to a philosophy. 

[2:45:136] The second of these is the interruption which pertains to the instance in which a 
person is distracted by other elements of their life and deprioritises their alignment to a 
philosophy so that they become temporarily non-seeking. 

[2:45:137] Finally, we come to the outcome which pertains to the instance in which the 
distractions have passed, the person resumes the prioritisation of their philosophical 
alignment. 

[2:45:138] This process of philosophical alignment dimensionalises the activity and shows 
that it is not just one act, but a set of acts that form the end alignment to the philosophy. 

[2:45:139] We have mentioned the act of deprioritising and it is important to define this in 
the context of philosophical alignment and philosophical interactions in general and 
deprioritisation forms one of the three forms of priority. 

[2:45:140] Deprioritisation is when one's philosophy is permanently not considered to be a 
priority in their life, typically not due to distractions (which relate more to 
reprioritisation), but because they hold a disenchantment or even a contempt for their 
philosophy or for philosophy in general. 

[2:45:141] Prioritisation is when one's philosophy is given an important place in their life 
as measured by the extent to which they contemplate it, practice it, and speak about it to 
others. 
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[2:45:142] Finally, that which is known as reprioritisation involves when a person's 
philosophy was previously prioritised, but isn't any longer due to some distraction in their 
life that has taken the place of priority, but this is typically a temporary occurrence before 
one's philosophy is prioritised again, but it may equally lead to full deprioritisation. 

[2:45:143] To further explore philosophical interactions as part of seeker and follower 
behaviour, we must address the different forms of risk that are associated with 
philosophical alignment as cumulatively negative stances on why a person may 
experience doubt or hesitation during their philosophical alignment, all forms which are 
listed as follows: 

[2:45:144] Medical risk - fear of mental or physical damage to oneself in following the 
precepts of their philosophy 

[2:45:145] Financial risk - losing or wasting money on a philosophy that one believes will 
not help them to achieve their end goals. 

[2:45:146] Functional risk - fear of when one aligns to a philosophy, that it will not fulfil 
their needs or meet their idealised understanding of what being a follower of that 
philosophy would be like. 

[2:45:147] Isolatory risk - fear of being ostracised by friends, family, and wider society 
because of one's philosophical alignment. 

[2:45:148] Existential risk - fear of being persecuted by the government, its partner 
institutions, or another group due to one's philosophical alignment. 

[2:45:149] Psychosocial risk - fear of looking strange or foolish to others because of one's 
philosophical alignment. 

[2:45:150] Each of these forms of risk ever-present wherein philosophical alignment and 
interaction are involved and it is the mitigation of these risks to ensure seekers and 
followers of themselves and their actions that is considered to be the most important role 
of promulgators, sophians, and fellow followers, all of whom are directed by The 
Institution. 

[2:45:151] As we continue to contemplate the nature of philosophical alignment and the 
process of actions involved in this part of followership, it is important that we introduced 
that which shall be known as alignment heuristics which involves the establishment of 
rules for aligning to a philosophy in order to simplify and structure the process. 

[2:45:152] Closely related constructs are those which are to be known as search heuristics 
and evaluative heuristics, the former of which is characterised by sopharium selection 
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which involves tendencies of always go to a sopharium that one feels comfortable in 
visiting which may not always be the larger or most grand of sophariums available. 


[2:45:153] Also involved as part of search heuristics is source credibility which involves 
finding out information about the philosophy from a trustworthy source that is non-bias 
which may therefore not always be sophians, philosophers, or fellow followers, but The 
Institution can always be trusted to provide neutral support as its intentions are to only 
welcome followers that true know and understand The Philosophy 

[2:45:154] As aforementioned, evaluative heuristics is the next construct and involves more 
elements to it, the first of which is to be known as mission criteria which involves 
examining what a philosophy's mission or end goal is and determine whether this fits 
with one's own end goal, or ideals for both oneself, humanity, and the wider world. 

[2:45:155] The next element is to be known as topical resemblance which pertains to an 
examination of a philosophy's approach to topical issues and determines whether such 
approaches align with one's own personal views. 

[2:45:156] Meanwhile, that which is to be known as conceptual affinity involves one's 
examination of the main concepts and ideas that a philosophy holds and expounds in 
order to determine whether these are of interest or alignment to oneself and one's own 
beliefs. 

[2:45:157] A negative angle provides more weight or focus to the elements of a philosophy 
that do not align with one's own beliefs or ideas when making one's final decision to align 
rather than those that do align with one's own ideas and is the next element of evaluative 
heuristics. 

[2:45:158] The second last of the elements of evaluative heuristics is that which is known as 
minimal disaffinity which refers to the principle that if all other known philosophies hold 
divergences from one's own views, choose the philosophy that holds the least amount of 
disaffinities with one's own ideas and approaches. 

[2:45:159] Finally, as we complete our introduction of evaluative heuristics, we address 
that which is to be known as the becoming criteria which upholds the principle that if a 
philosophy holds concepts and approaches to topical issues that do not align with one's 
own views, then look towards becoming a person that holds such concepts and 
approaches by changing for the philosophy. 

[2:45:160] These different elements that make up evaluative heuristics are important to 
apply and study for promulgators as they provide us with insight into the minds of 
seekers, aligners, and followers and the different options they hold during the alignment 
process which promulgators can use in the creation of promulgative materials by 
addressing one or more of these evaluative heuristic elements. 
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[2:45:161] Before we introduce another form of heuristics, we must quickly introduce the 
terms of metation and autometation, the former of which involves making a philosophy 
change so that it suitable applies to oneself while the latter of which involves oneself 
changing one's own ideas or behaviours for a philosophy 

[2:45:162] These are collectively known metative thoughts and beliefs and are important 
contributor to the overall discussion of the relationship between philosophies and their 
followers and it is in these metative concepts that we are provided with the space to 
contemplate and discuss whether one feels that a philosophy should or should not change 
to suit oneself. 

[2:45:163] As aforementioned, we shall now introduce that which is to be known as choice 
heuristics which involves a set of parameters that measure one's ability in choosing 
between the different alternative philosophies. 

[2:45:164] The first of the elements of choice heuristics is superior functionality which is a 
parameter holding that the philosophy that provides the highest level of utility and 
affinity in one's life as well as the philosophy that assimilates to one's lifestyle the best is 
the philosophy that the person should align with. 

[2:45:165] Secondly, we come to that which shall be known as the affection decision 
parameter which involves choosing a philosophy that one simply likes best due to the 
notion that the philosophy is perceived to hold the largest number of favourable aspects 
and therefore is a parameter that is directed by emotion and is perhaps quite easily 
distorted. 

[2:45:166] The third element and parameter within choice heuristics is influential choice 
which involves choosing a philosophy that someone close to oneself chooses such as a 
member of one's family (familial influence), their friends (peer influence), or someone they 
hold considerable respect and trust for (admirer influence); familial, peer, and admirer 
influences are also designated as subparameters of influential choice. 

[2:45:167] The fourth element and parameter of choice heuristics is the risk averse rule 
which involves one's choice to align with the philosophy that is perceived to hold the least 
amount of accumulated risks which are aforelisted in this discourse. 

[2:45:168] Gnostic choice is the next element to address and it is this that involves aligning 
with a philosophy that one believes they hold greater knowledge about, especially 
knowledge that isn't known to others. 

[2:45:169] Meanwhile, that which is to be known as the rule of patience involves the 
principle of only aligning with a philosophy after someone you know or someone you 
trust has aligned with the same philosophy and they provide a positive experience. 
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[2:45:170] Lastly, we come to the element and parameter of choice heuristics known as 
expert consultation which involves consulting a person that has scholarly knowledge 
about a philosophy in order to derive whether that philosophy is the best choice for one's 
alignment the expert usually being a philosopher themselves, a sophian, or an institutional 
staff member. 

[2:45:171] We as been demonstrated by the many forms of choice opportunities for 
individuals, the dimensionality of philosophical alignment is further deepened and 
broadened which only further bolsters the notion that philosophical alignment certainly is 
a process rather than just a single act. 

[2:45:172] Now that we have introduced many aspects of interaction that a person may 
have with a philosophy, whether they are aligned to it or not, we must now move on so as 
to introduce the aspects of seeker behaviour that are based around people's personality, 
during which we shall gain further metaphilosophical insight into the interactions 
between a philosophy and a person from the perspective of the individual's personality 
and characteristics. 

[2:45:173] In this new section of the discourse, we must introduce that which is to be 
known as the integrated whole which refers to a personality as an entirety of connected 
and sometimes contradictory elements of an individual that promulgators have the task of 
trying to create materials to which such emotionally complex beings as us can relate to, at 
least one element of ourselves that is. 

[2:45:174] A closely related term that is now to be introduced is autoattainment which 
refers to how a personality facilitates the attainment of the needs and goals of the self and 
the ability of one's personality to orient itself on meeting one's own needs. 

[2:45:175] The conceptual notion residing within autoattainment holds an important note 
for promulgators to both contemplate and incorporate into their plans and strategies as 
with this notion, they are directed to put people's personality at the forefront of 
promulgative material making which is always a difficult task due to the individualistic 
and unique nature of personality. 

[2:45:176] Not only are our personalities individual and unique, but they are also overt, 
even for the most introverted of us for our personality is expressed through our behaviour 
and introverts demonstrate their personality through their reserved and withdrawn 
behaviour in social settings. 

[2:45:177] Consistency of personality is another aspect of the nature of personality that 
promulgators must remember as one's personality is a consistent element of themselves 
that is slow-changing and is often only altered through the occurrence of major life 
changes so promulgators can rely upon personality as a consistent parameter for 
promulgative targeting and segmentation. 
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[2:45:178] In order to understand the applicability of people's personalities, we must study 
personality and its nature for philosophical purposes which draws upon four subtypes 
that can be considered different approaches of studying personality for the purposes of 
insight for a philosophy and particularly for its promulgators. 

[2:45:179] The first of these is psychoanalytic that involves the study of the confrontation of 
life events that shape one's personality; the second is typology which refers to the study of 
personalities by grouping them into different classified types. 

[2:45:180] The third of them is known as trait and factor theories which involves how 
individual traits of the personality are studied and involves the examination of these 
individual traits in the construction of the whole personality and finally psychographics 
which involves the study of personality according to the measurement of behavioural 
tendencies in order to infer personality traits. 

[2:45:181] There have been many different approaches to the identification and 
classification of personalities, many of which methods were developed in the previous 
century to the founding of Millettism and the writing of The Omnidoxy, therefore it is 
important that we note herein of our utility of pre-Millettarian and non-Millettarian 
originative theories and methods in order to study personalities. 

[2:45:182] Another approach to understanding personalities is through the different 
personality dimensions which are essentially extremities of one another and including the 
following: 

- [2:45:182a] Extrovert and introvert 

- [2:45:182b] Sensing and intuitive 

- [2:45:182c] Thinking and feeling 

- [2:45:182d] Judging and perceptive 

[2:45:183] Promulgators can use these different extremities of personality traits in order to 
orient their promulgative materials and messages so that they are more receptive for 
certain personality types. 

[2:45:184] Those people that are described as innovators are those whom are first to align 
to a philosophy in a particular group, whether this group is their family, their set of 
friends, work colleagues, business partners, or some other group. 

[2:45:185] Depending on the group, the innovator role may change because a person may 
borrow the idea from one group and introduce it into another group so that they achieve 
the role of the innovator in said group which is to be henceforth known as the practice of 
innovator borrowing. 
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[2:45:186] We can also categorise people and their personalities according to what they are 
driven by and we can use the three basic parameters of inner-directed, traditional, and 
outer-directed in order to formulate. 

[2:45:187] Inner-direction refers to when people are driven by internal factors, such as their 
emotions while traditional direction refers to when driven by their past experiences and 
finally, outer-direction is when a person is driven by the opinions of others whom are also 
known as influencees. 

[2:45:188] Now that we have applied some basic parameters for studying personalities, we 
began to apply pre-Millettarian methods that are larger scope, the primary one of which 
that is used herein is the Primary Factors and Descriptors Method in Cattell's 16 
Personality Factor Model (Adapted from Conn & Rieke, 1994). 

[2:45:188a] Descriptors of low range 
[2:45:188b] Primary factor 
[2:45:188c] Descriptors of high range 

[2:45:189] Each of the combinations of personality traits listed below are organised in 
relation to the parameter above and each of these combinations, each of which 
demonstrate extremities according to different aspects, topics, and circumstances, can be 
used by promulgators in order to create promulgative materials that can be directed 
towards particular personalities types, or certain aspects of the philosophy can be 
emphasised to suit people according to the personality that they have. 

[2:45:190] However, we must remember the concept that is herein introduced as 
cryptopersonality which upholds the notion that personalities are aspects of a personality 
that initially hidden and are formed over time according to the perceptions that we hold of 
the person which are influenced by the person's actions, both in what they say and in what 
they do. 

[2:45:191] Essentially, cryptopersonality postulates that a person's personality is not 
immediately identifiable like their race, gender, and nationality might be, but is instead 
something that is perceived and is formed over a long period, especially because we may 
never know what a person's personality truly consists of because people often do and say 
things that we do not expect to and these things often do not correspond to the 
constructed personality that we ascribe to that person; by understanding this notion, we 
must now introduce the idea of the particularity of personality, or it may be known as 
perceptocentrism. 

[2:45:192] Essentially, the particular of personality, or perceptocentrism, holds that there 
exists not universality when considering people's personalities because personality is 
essentially a construct of each individual's perception of another individual and so there 
may be unity in shared perceptions of a person, but it is unlikely that there will ever be a 
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universality when it comes to considering a person's personality due to the plurality of 
perception. 

[2:45:193] For something to be perceptocentric, it is based upon, or centred on perception 
and personality is one of the greatest examples of this, likely many other concepts are also 
perceptocentric in their natures like conceptuality as a whole is arguably perceptocentric. 

[2:45:194] We can only draw upon what we know, what we see, and what we hear of a 
person to construct our perception of their personality which makes the trueness of 
personality something almost impossible to achieve an understanding of; a person would 
have to enter the mind of other person in order to understand what their true personality 
is. 

[2:45:195] Now that we can return from that short digression, let us take a look at the many 
different factors and descriptors that we can use to attribute labels to different 
personalities and remember, the structure of these descriptors is based upon the 
aforementioned structure of the two extremities sandwiching the middleground by 
hyphens. 

[2:45:195a] Impersonal, distant, cool, reserved, detached, formal, aloof - Warmth - Warm, 
outgoing, attentive to others, kindly, easy-going, participating, likes people 

[2:45:195b] Concrete thinking, lower general mental capacity, less intelligent, unable to 
handle abstract problems - Reasoning - Abstract-thinking, more intelligent, bright, higher 
general mental capacity, fast learner 

[2:45:195c] Reactive emotionally, changeable, affected by feelings, emotionally less stable, 
easily upset - Emotional Stability - Emotionally stable, adaptive, mature, faces reality 
calmly 

[2:45:195d] Deferential, cooperative, avoids conflict, submissive, humble, obedient, easily 
led, docile, accommodating - Dominance - Dominant, forceful, assertive, aggressive, 
competitive, stubborn, bossy 

[2:45:195e] Serious, restrained, prudent, taciturn, introspective, silent - Liveliness - Lively, 
animated, spontaneous, enthusiastic, happy go lucky, cheerful, expressive, impulsive 

[2:45:195f] Expedient, nonconforming, disregards rules, self-indulgent - Rule- 
Consciousness - Rule-conscious, dutiful, conscientious, conforming, moralistic, staid, rule 
bound 

[2:45:195g] Shy, threat-sensitive, timid, hesitant, intimidated - Social Boldness - Socially 
bold, venturesome, thick skinned, uninhibited 
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[2:45:195h] Utilitarian, objective, unsentimental, tough minded, self-reliant, no-nonsense, 
rough - Sensitivity - Sensitive, aesthetic, sentimental, tender minded, intuitive, refined 

[2:45:195i] Trusting, unsuspecting, accepting, unconditional, easy - Vigilance - Vigilant, 
suspicious, skeptical, distrustful, oppositional 

[2:45:195j] Grounded, practical, prosaic, solution oriented, steady, conventional - 
Abstractedness - Abstract, imaginative, absent minded, impractical, absorbed in ideas 

[2:45:195k] Forthright, genuine, artless, open, guileless, naive, unpretentious, involved - 
Privateness - Private, discreet, non-disclosing, shrewd, polished, worldly, astute, 
diplomatic 

[2:45:1951] Self-Assured, unworried, complacent, secure, free of guilt, confident, self- 
satisfied - Apprehension - Apprehensive, self doubting, worried, guilt prone, insecure, 
worrying, self blaming 

[2:45:195m] Traditional, attached to familiar, conservative, respecting traditional ideas - 
Openness to Change - Open to change, experimental, liberal, analytical, critical, free 
thinking, flexibility 

[2:45:195n] Group-oriented, affiliative, a joiner and follower dependent - Self-Reliance - 
Self-reliant, solitary, resourceful, individualistic, self-sufficient 

[2:45:195o] Tolerates disorder, unexacting, flexible, undisciplined, lax, self-conflict, 
impulsive, careless of social rules, uncontrolled - Perfectionism - Perfectionistic, organised, 
compulsive, self-disciplined, socially precise, exacting will power, control, self-sentimental 

[2:45:195p] Relaxed, placid, tranquil, torpid, patient, composed low drive - Tension - Tense, 
high energy, impatient, driven, frustrated, over wrought, time driven. 

[2:45:196] From these various different characteristic descriptors, we are able to derive how 
personality can be a very useful parameter for promulgative activities and as a way of 
segmentation. 

[2:45:197] There does of course exist differing approaches to associating personality as a 
form of segmentation as there exists different methods or viewpoints for almost all 
elements that we do discuss. 

[2:45:198] In this context, however, we consider the propersonality approach which 
involves the concentration of philosophical marketing and advertising to attract specific 
personality types as this is considered to be the most effective way to reach people and 
their emotions. 
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[2:45:199] Oppositistically, the antipersonality approach refers to the deconcentration of 
philosophical marketing and advertising on attempting to attract specific personality types 
as these are not considered to be practical or realistic attributes to the development of 
marketing campaigns. 

[2:45:200] Instead, they are considered to be too individualistic for mass advertising and 
therefore opts for other attributes of people to be focused on, such as people's ambitions, 
their psychographics, their relational ties with others, and their beliefs regarding topical 
issues as greater attributers of people's identities that can be practically incorporated into 
promulgative management and planning and subsequent promulgative materials. 

[2:45:201] Much of seeker behaviour and promulgative theory is based around the 
categorisation and arrangement of concepts in order to more clearly understand what they 
mean and what they are saying to us. 

[2:45:202] For this reason, we now approach the notion that there of course exists a 
multitude of forms of philosophy all and more of which have been referred to throughout 
The Omnidoxy, but herein and now it is important that we list and define these different 
forms for promulgative theory purposes. 

[2:45:203] The first of the forms of philosophy is perhaps the newest of them all and that is 
virtual philosophy which is synonymous with the form of philosophy known as digital 
philosophy which both relate to the presence of philosophy in an online, computerised, 
and non-physical technological platform and environment, such as on websites, on social 
media networking sites, in digital archives, and in all other forms of digital platforming 
and this overall process may be known as philosophical computerisation, or 
sophocomputerisation. 

[2:45:204] The next of the forms of philosophy is that which is to be known as practitional 
philosophy which involves all forms of practicing a philosophy, which is especially 
prominent in the context of Millettarian Philosophy, primarily by the practice of Cosmic 
Devotion, and this form of philosophy notably does not include debatation. 

[2:45:205] The next of the forms of philosophy is manifested by The Grand Centrality and 
The Omnidoxy themselves as literary philosophy is the form and it remains the primary 
form of philosophy, despite all the new technological developments occurring in the era of 
The Omnidoxy's writing, the word remains still the primary form of our communication, 
hence the resounding importance of literary philosophy. 

[2:45:206] Vocal philosophy is the second most important form of philosophy considered 
so by the Millettaria Tradition and encapsulates all the instances in which philosophy and 
any of its constituent parts are spoken of instead of being expressed through the written 
word; the spoken word, also known as word of mouth, still remains the most powerful 
promulgation tool to master. 
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[2:45:207] A Millettarian-originative form of philosophy is that which shall be known as 
occurrological philosophy which pertains to all of the different events that individuals can 
attend that are conducted in the name of Millettarian Philosophy; if one is wishes to refer 
to philosophy in the form of non-Millettarian events then they should refer to this as 
eventive philosophy instead of occurrological philosophy as the latter is specifically 
Millettarian in character. 

[2:45:208] The next of the forms of philosophy is debatory philosophy which refers to the 
manifestation of philosophy in the form of debatations, especially so in the context of the 
Millettarian philosophical tradition, and this form of philosophical can be considered a 
tridimensional hybrid of three other forms: practitional philosophy, vocal philosophy, and 
occurrological philosophy 

[2:45:209] Next we have immersive philosophy which refers to instance in which a 
philosophy may immerse a person either physically, as manifested by the visitation of a 
sopharium, especially by entering a planetarium, or mentally, as manifested through 
personal inspirations, and other forms of higher experience that are granted by the 
Millettarian Tradition to exist. 

[2:45:210] The final form of philosophy to consider herein is that which shall be known as 
interactive philosophy which refers to instance in which the constituent elements of a 
philosophy are learnable through technological devices, such as through mobile 
applications; essentially, interactive philosophy refers to all instances in which a person is 
able to explore and learn about the philosophy for themselves through means of touching 
and listening to an externality of some sort. 

[2:45:211] These different forms of philosophy help to form the basis of how we are to 
understand the scope of a promulgator and he or she is able to transverse across these 
different forms of philosophy in order to promulgate the philosophy in its entirety or a 
particular aspect of it in the most suitable way. 

[2:45:212] Not only do these forms of philosophy serve a purpose for promulgators and 
promulgative theorists, but they also serve a purpose for post-Millettarian 
metaphilosophers in their understanding of what philosophy, the transformations it can 
take, and the abilities it holds to morph into the different mediums of current availability 
which ultimately demonstrates the flexibility and overall potentiality of philosophy as a 
conject. 

[2:45:213] The self-concept is of course closely associated with the concept of the 
personality, but distinctly, the notion of the self-concept is of particular importance as a 
philosophical institution must be aware of how different people considered and view 
themselves, their own roles in society, and their futures. 
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[2:45:214] One's alignment to a philosophy should suit the enhancement of their own self- 
concept; it should embrace and encapsulate how people view themselves, seek to enhance 
such this self-view, and lead its followers to make decisions that will better their lives. 

[2:45:215] The extent to which the philosophy achieves this can be primarily measured 
through the extent of one's knowledge, openness to new ideas, physical health, mental 
wellbeing, financial stability, their ethicality, and their life achievements. 

[2:45:216] For these reasons, we understand how the notion of the self-concept is integral 
to understanding how a philosophy assists a person in finding themselves and who they 
wish to be in the world and what they wish to contribute to the world and other people's 
lives; the right philosophy for each of us should tell us these things, or at least allow us to 
be aware of them, but whether we actual enact them is another consideration to hold. 

[2:45:217] Therefore, The Philosophy of Millettism must draw upon aspects of self 
understanding in order to consider how its own place exists in the lives of individuals and 
how it is considered to accord everyday life, its applicability to everyday life as well as the 
extent to which it is wished to be savoured for its application to extraordinary elements of 
our lives rather than the everyday; the former of these is to be known as Common 
Millettism, while the latter is to be known as Momentous Millettism. 

[2:45:218] In addition to the notion of the self-concept, we come to the conscious self which 
involves the actual, objective self that only oneself fully knows and understands and it is 
this type of self that a philosophy can only hope to be accepted into by the individual 
rather than a self that can be promulgated to and this is therefore dependent upon 
philosophical trust. 

[2:45:219] Thirdly, there is that which is known as the hetero-self which refers to the self 
that others see and perceive based upon our own behaviour, appearance, and beliefs; this 
may be individually unique to each other person, or it may be collective if different 
people's perceptions of a person match. 

[2:45:220] Meanwhile, there exists the term of self-image; this is the subjective self, as we 
see ourselves rather than how other's perceive us, but this is distinct from our conscious 
self as all aspects of our self may not be included in our self-image as our self-image is 
more idealised than that of our conscious self. 

[2:45:221] Penultimately, we have the ideal self; this is the person we wish to be which is 
either rationally attainable or irrationally unattainable. 

[2:45:222] This self is either constructed through the media we consume, especially 
influenced by our idols, or by those we interact with socially, those whom we see in 
society or, and most importantly for promulgators, it may be influenced by the philosophy 
we ascribe ourselves to. 
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[2:45:223] Finally, we come to the type of self known as the looking-glass self which 
involves the way we think other people see ourselves which is often distorted from the 
reality of how people actually perceive us which may either uplift or deflate our own egos. 

[2:45:224] One may now be wondering why these different selves have been introduced 
here and to satisfy such a ponder, we come to address the notion that if Millettism and its 
founding text and subsequent promulgators do not have at least a basic understanding 
and respect for the different existent selves, then how are we to address ontological 
questions? 

[2:45:225] The answer is that we cannot answer those questions if we do not at least 
acknowledge the different existentialities of the self for one of the many alternative 
appellations of Millettism is to be known as the People's Philosophy and if this appellation 
is to be upheld and realised then we must have a strong idea of whom these people are, 
what makes them who they are as individuals, and how can Millettism contribute to their 
existences to enhance them; not only are these promulgative questions, but they are also 
metaphilosophical and ontological questions that The Omnidoxy herein acknowledges 
and attempts to address. 

[2:45:226] It is time for us now to introduce some more Millettarian-originative terms and 
to provide them with definitions; the first of these is that which shall be known as the 
philosophic maven which refers to a self-appointed expert about a particular philosophy; 
such people practice that which is to be known as mavenry which is largely considered to 
be false by the Millettarian Tradition. 

[2:45:227] Mavenry involves the practice of The Philosophy of Millettism in such a way 
that a person proclaims to know things about The Philosophy, or claims to practice The 
Philosophy in such a way that no other person is able to teach other than them; mavenry is 
characterised by self-proclamations of extra abilities to know or practice Millettism. 

[2:45:228] In addition, mavens are considered by the Millettarian Tradition to attempt to 
formulate their own quasi forms of The Philosophy through extra practices and beliefs 
that are not considered to be part of the mainstream or traditional version of The 
Philosophy and they usually train themselves to become very charismatic and persuading 
individuals in order to attract convinced followers. 

[2:45:229] The Millettarian Tradition expects the practice of mavenry to become 
widespread in certain regions while sparse and unheard of in others and it can herein be 
said that despite the fact that most mavens may be harmless, their practices and beliefs of 
The Philosophy of Millettism, depending on the extent of the disparity and bizarrity of 
their proclamations from the traditional and mainstream, are not considered to be honest 
or credible by the standards of The Institution of The Philosophy of Millettism. 
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[2:45:230] Despite, The Institution of The Philosophy of Millettism may accept and even 
sponsor certain mavens, also known as mavenists, depending on what they proclaim 
about their knowledge and abilities of belief and practice within Millettism. 

[2:45:231] Moving on now we come to the term of self-monitoring which involves the 
practice of controlling one's own behaviour in the context of their philosophy how they 
interact with their philosophy, and how they communicate with their fellow followers. 

[2:45:232] Self-monitoring is an important practice in the upkeep of one's persona, self- 
image, and may be used in the construct of one's ideal-self and therefore remains a useful 
technique to adopt in a variety of different social circumstances. 

[2:45:233] That which is another integrally important element to understanding seeker 
behaviour is to be known as philosophical brand perception which pertains to the 
principle that a promulgator's aim is to develop the most favourable perception of the 
philosophy through working with its strengths, whether these strengths lie in its direct 
benefits for followers, its betterment for others and wider society, or because of the affinity 
that one may feel for the concepts and ideas that the philosophy addresses. 

[2:45:234] The management of the philosophical brand perception is the primary element 
of a promulgator's responsibility for they are tasked with how the different publics 
(seekers, followers, organisations, governments etc.) see and understand The Philosophy 
of Millettism and how it exists and how it is to be. 

[2:45:235] Now we come to a group of branches of seeker and follower behaviour that are 
cobranches because they also exist as branches of naology and include sopharial 
atmospherics, sopharial proxemics, sopharial kinesics, and sopharial paralanguage. 

[2:45:236] Sopharial atmospherics is the study of the factors that create the overall 
ambience in a philosophical environment, primarily inside a sopharium. 

[2:45:237] Sopharial proxemics refers to the use of physical space inside a sopharium to 
convey a perceptual stimulus while sopharial kinesics involves the interpretation of non¬ 
verbal communications related to body movement and the use of these between sophians 
and sopharial volunteers with visitors. 

[2:45:238] Sopharial paralanguage is the communication carried out in a manner other 
than through words in the context of a sopharium, an example of which is through the 
display of explanatory videos on screens. 

[2:45:239] Another of the essential roles of the promulgator is to reduce risk for the seekers 
of a philosophy so that they are more likely to align to it; this is encapsulated by the notion 
that the purpose of learning about a philosophy is to reduce risk. 


1150 



[2:45:240] The more one knows about the philosophy they are considering to align to the 
lower the level of risk there will be and therefore the seekers in subject will be more likely 
to align to it. 

[2:45:241] This is why some individuals may resort to being influenced by those they know 
or those they trust, or by attending expert consultation in order to understand the risks 
and benefits of a philosophy 

[2:45:242] Knowledge of the features and benefits of competing philosophies is also key to 
establishing a sense of distinction and comparison between the two philosophies in subject 
which, depending on the nature of the features and benefits of other philosophies and how 
they are promulgated, will lead seekers to make the right decision for them as to which 
philosophy they choose to align to. 

[2:45:243] Perception of the value of the philosophy is always under consideration for any 
seeker and the value of the philosophy that they perceive is in regular fluctuation as they 
learn more about the philosophy. 

[2:45:244] In order to formally define this, that which is known as philosophical value 
which involves an accumulation of abstract beliefs and perceptions attached to a particular 
philosophy that demonstrate its own worth and which formulates the extent to which its 
followers, philosophers, or non-followers attribute positive elements. 

[2:45:245] We can identify herein that there are many different sources of information for 
promulgators, some of which are entirely controllable and some of which are not. 

[2:45:246] Some of the prominent sources that can be described as promulgator-controlled 
are sophians, sopharial and Institutional volunteers. Institutional staff, paid endorsers and 
to a certain extent, the followers of The Philosophy. 

[2:45:247] The extent to which promulgators can control followers of The Philosophy as a 
source of information is dependent upon the extent to which the promulgator has faith in 
the followers of The Philosophy to speak positively about it as well as the extent to which 
such followers understand The Philosophy as it is exactly promulgated and taught. 

[2:45:248] Meanwhile, impersonal sources that are controlled by promulgators include the 
philosophy itself and all its contents, point-of-philosophy materials and interactions, 
advertising and other promulgative materials, catalogues, archives, websites and other 
digital media, as well as dictionaries and other forms of written text published after the 
inspection of The Institution of The Philosophy of Millettism or published by The 
Institution itself. 

[2:45:249] Philosophical value is one part of that which is to be known as the philosophical 
attitude which is formed by all the different factors involved with seeker and follower 
behaviour and therefore each philosophical attitude is unique, but there are commonalities 
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to the formation of philosophical attitudes which greatly impact upon the way in which a 
person interacts with the philosophy to which they are aligned. 

[2:45:250] The process of the formation of a philosophical attitude is divided into three 
different elements including antecedents, processing, and consequences, but it also 
important to note that before we introduce the subelements within these three that we 
note that philosophical attitudes are fluid and flexible and that they are bound to change 
over the course of a person's life demonstrated by highs and lows. 

[2:45:251] Firstly, we come to the subelements grouped within the wider element 
appellated as the antecedents which involves a philosophical attitude beginning with a 
need or want whether utilitarian or expressive. 

[2:45:252] The next step of the formation of a philosophical attitude is initiated by the 
motivation to process information about the philosophy in subject and there are two 
existent external elements effect this process which include one's ability to process 
philosophical information and one's opportunity to process philosophical information. 

[2:45:253] The final subelement of the antecedent element refers to the extent of a person's 
exposure to advertisement and promulgative material stimulus which also effects their 
motivation for processing information about the philosophy in subject. 

[2:45:254] The second of three elements of philosophical attitude formation is that known 
as processing which involves the extent of a person's concentration span to perceive and 
interpret philosophical information which is more likely fairly in-depth information that 
does require extensive focus in order to fully or even partially understand. 

[2:45:255] There are only two subelements within processing and now we come to the 
second of these which involves one's capacity to both intake and understand the 
information that has been presented or promulgated them so as to apply such information 
to themselves; to achieve the cognition of information involves making such information 
mean something to oneself rather than it just simply existing. 

[2:45:256] The final element of the formation of a philosophical attitude is appellated as the 
consequences which collates five different subelements or responses including cognitional 
responses, emotional responses, familial /peer responses, governmental responses, and 
institutional responses. 

[2:45:257] These five different responses in turn effect other abstracts such as philosophical 
value, philosophical perception, philosophical loyalty, philosophical belief, and 
philosophical understanding which demonstrates interconnected and dependence of these 
different abstracts upon one another. 
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[2:45:258] These also have a meaningful and lasting effect on physical actions such as 
philosophical alignment, philosophical retention, philosophical practice, and one's 
motivation for greater levels of enknowledgement. 

[2:45:259] Therefore, without the formation of a philosophical attitude, it is difficult to 
pinpoint how a person's responses and their subsequent actions and mentalities will be 
able to consider a philosophy, hence the integrality of a philosophical attitude for each 
individual due to its role as the glue between these different abstract and physical 
elements. 

[2:45:260] That which is to be henceforth known as value importance refers to the level of 
satisfaction the follower of a philosophy gains from the achievement of a particular value 
that they had previously felt unfulfilled in; the achievement of such values is therefore 
central to the achievement of a positive philosophical attitude and perception for the 
philosophy 

[2:45:261] Also, that which is to be known as perceived instrumentality refers to the degree 
to which an action of philosophy, or a philosophy itself is thought to be useful in a 
practical way which is considered to be a determiner of how a person perceives the 
applicability of a philosophy to their everyday lives which will in turn impact their overall 
philosophical attitude and perception. 

[2:45:262] To consider the functionality of a philosophy in the manner of its applicability to 
the practical elements of a person's life only does remove some of the essence of the 
philosophy itself as philosophy is, by its core nature, not entirely made just for practical 
applicability and certainly, the nature of philosophical contemplation and debate is not 
everyday practical, but instead extraordinarily romantic and idealistic. 

[2:45:263] Taking a purely practical perception of a philosophy can provide seekers and 
followers with considerable benefits that others may not receive, but it also takes away the 
contemplative, romantic, and somewhat mystical nature of philosophy, especially The 
Philosophy of Millettism. 

[2:45:264] Returning to philosophical attitude and its dimensions, we must consider the 
different functionalities of the philosophical attitude in order to formulate an idea of how 
the different functions of an attitude can be applied to receive certain results. 

[2:45:265] The first of these is the instrumental function of a philosophical attitude which 
involves how the individual can use the attitude to obtain satisfaction from the philosophy 
which is to also be known as the Obtainment Principle. 

[2:45:266] The Obtainment Principle involves the notion that a philosophy exists to be used 
and for information to be obtained from it, applied to the world, contemplated, debated, 
criticised, reapplied, and then perhaps even rewritten; the Obtain Principle is useful 
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because it provides a clear and realistic functionality of a philosophy and it can and mostly 
will be interacted with by its followers and seekers, as well as philosophers and critics. 

[2:45:267] To shortly digress, we often make the distinction between a "professional" 
philosopher that followers Millettism and a "professional" philosopher that does not and 
the differences between them, but in order to provide more clarity for whenever this point 
is mentioned, it is important that we introduce two new terms. 

[2:45:268] The first of which is a milletter which is an academic or "professional" 
philosopher whom is aligned to The Philosophy of Millettism and the second of which is a 
nomener which refers to an academic or "professional" philosopher whom is not aligned 
to The Philosophy of Millettism. 

[2:45:269] The introduction of these two new terms should clarify our address of them and 
create more concise insentensations when we write of them because despite the shared 
"profession" of a milletter and nomener, their approaches, contemplations, discussions, 
and criticisms of The Philosophy of Millettism are expected to diverge from one another 
greatly. 

[2:45:270] The next of the functions of attitude is the ego-defensive function which protects 
against internal conflicts and external dangers in the context of a philosophy in this case 
which could pertain to emotional conflicts for internal and persecution for the external 
dangers. 

[2:45:271] Another of the functions of philosophical attitude is the value-expressive 
function which is the opposite of ego-defensive function and involves the drive for self- 
expression and therefore considers one's philosophical attitude as an expression of 
themselves in the current and like each of us, we change throughout our lives and our 
philosophical attitudes change with us. 

[2:45:272] The penultimate function of philosophical attitude is to be known as the 
knowledge function which involves the drive to seek clarity and order in relation to one's 
philosophy through the establishment of one's philosophical attitude which they use to 
interpret and decipher the philosophy as a prominence of its multifaceted nature. 

[2:45:273] Finally, we come to the function of attitude towards promulgative materials and 
one's attitude towards the actual philosophy itself as a partiality or as a whole; despite the 
fact that these are paired together, they hold differences in their manifestations. 

[2:45:274] The disparity between a promulgative material and the philosophy itself is a 
constant risk factor for promulgators as they are tasked with constantly trying to close the 
gap between these two elements in order to try and proximate the two together. 

[2:45:275] The principle that promulgative materials should always reflect the actuality of 
the philosophy must always be upheld by promulgators in order to avoid distortion of 
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what the philosophy is, however, in practical circumstances, this is expected to not always 
be achieved. 

[2:45:276] For this reason, a person may receive a promulgative material and understand 
the wording of such a material in the way that a promulgator may not have intended 
which is to be known as an interpretative distortion, and as a consequences of this, the 
receiver relates this interpretation to the entirety of Millettism thus resulting in that which 
is known as a distorted conclusion. 

[2:45:277] Before we address the changes in one's philosophical attitude, we must 
introduce three more categories of designation for identify attitudes, the first of which is to 
be known as a general attitude which refers to a liking for philosophy in general. 

[2:45:278] Then, we have a specific attitude which refers to a liking for a particular 
philosophy (e.g. Millettism) and lastly, we have a hyperspecific attitude which refers to a 
liking for a particular component of a philosophy such as a belief orientation, a school of 
thought, a discipline of study, or a concept. 

[2:45:279] Again, with the introduction of these different forms of a philosophical attitude, 
we understand that there exists a distinct tridimensionality here that remains unavoidable 
to notice. 

[2:45:280] We have mentioned repeated that philosophical attitudes change according to 
different circumstances and now we shall address the four instances in which a 
philosophical attitude may change. 

[2:45:281] The first of these instances is the addition a new salient belief as is encapsulated 
by the institutional process of new concept development which is considered the primary 
way in which one's philosophical attitude may change, especially when the new concept 
addresses a topical issues. 

[2:45:282] The next instance refers to the change in strength of a salient belief which 
focuses on how a person holds affinity to a philosophy rather than the ways that they hold 
a disaffinity to the philosophy. 

[2:45:283] Changing the evaluation of an existing belief is another instance of philosophical 
attitude and involves the explanation and justification of why the philosophy holds certain 
beliefs that may be dissimilar to those of the individual in question in order to convince 
the person of why the philosophy holds such beliefs so as to persuade them to accept the 
stance taken by the philosophy. 

[2:45:284] Finally, make an existing belief more salient is essential to the change in 
philosophical attitude as this involves the promotion a particular concept within a 
philosophy in order to create greater awareness and discussion of it, especially of a 
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concept that was previously not considered to be important, or that had not be widely 
known due to lack of promulgation. 

[2:45:285] This process of churning different concepts and prominising them during 
different periods is a really important practice for promulgators to follow as it creates 
diversity of enknowledgement and it also allows different concepts to come to the 
forefront of public knowledge; this entire process is to be henceforth known as 
prominisation in the context of promulgative theory 

[2:45:286] An attitude compromise refers to the instance in which a person changes their 
belief in order to suit those of the philosophy that they are aligning themselves to; this is 
an act that is considered to be integral to a person's real-world alignment to a philosophy 
as Millettism remains so vast that a person's complete assimilation to it entirely is not 
considered to be a common occurrence. 

[2:45:287] Now that we have considered seeker behaviour and promulgation with regards 
to individuals, it is important that we now look toward seeker behaviour in collectivities 
and apply this to promulgative theory. 

[2:45:288] One aspect of this is to be known as subcultural promulgation which, in 
promulgative theory, refers to the advertisement of a philosophy directly towards a 
subcultural group through the use of ideas, depictions, or targeting practices. 

[2:45:289] There exist a few different forms of subculture that promulgators need to be 
aware of and are listed as follows: 

- [2:45:289a] Geographic (the distribution of people across different regions) 

- [2:45:289b] Age (the distribution of populations according to their age in different 
regions) 

- [2:45:289c] Ethnic (awareness of attitudes towards ethnic groups according to the norms 
in different countries) 

- [2:45:289d] Gender (awareness of attitudes towards gender in different cultures) 

- [2:45:289e] Sexuality (awareness of attitudes towards sexuality in different cultures) 

- [2:45:289f] Virtual (the creation of forums, digital societies, and the use of social 
networks) 

- [2:45:289g] Interest identities (goths, punks, and other groups) 

- [2:45:289h] Class (awareness of class systems across different cultures) 
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[2:45:290] An understanding of how these different subcultures are related to changes in 
promulgative strategies and materials is integral for the success of different promulgators, 
hence the reason for the prominence they are provided with in this part of the discourse. 

[2:45:291] In the context of a philosophy, that which is termed as normative compliance 
involves the disagreement between the followers of a philosophy and the philosophy 
itself, as ignited by the differences in beliefs and approaches to certain topics, however, 
such followers continue to follow the philosophy even if they may not entirely agree with 
all of its beliefs. 

[2:45:292] As has been aforeinferred, the extent of the occurrence of normative compliance 
is expected to be widespread due to the understanding that individuals, because they are 
unique by their natures, will not and should not assimilate their ideas and beliefs to The 
Philosophy. 

[2:45:293] Another important element to contribute to our discussion is that which is 
known as the trickle-down theory which, in the context of philosophy, states the notion 
that the wealthy and educated will align to a philosophy first before those with less wealth 
or less education, whom will follow on afterwards in imitation. 

[2:45:294] According to the Millettarian Tradition, this will only occur if the promulgators, 
by the acceptance of The Institution of The Philosophy of Millettism, target wealthier 
people to promulgate the philosophy to; rather than existing as a reality, the Millettarian 
Tradition considers the trickle-down theory to be a potential technique for promulgators to 
apply in their activities. 

[2:45:295] Whether the trickle-down theory will actually occur is dependent upon that 
which is known as homophilany; homophilous interactions involve speaking to people 
whom are in the same subculture or social standing in society about The Philosophy of 
Millettism, or philosophy in general. 

[2:45:296] Homophilous interactions will inevitably disseminate the ideas of Millettism to 
an entire group through word of mouth, but depending on the class and wealth of such 
groups, the trickle-down theory may be defied and the bottom-up theory may reign 
supreme with this alternate theory stating that the lower classes and poorest in society will 
adopt the philosophy before the richest and elite upper classes whom will adopt it later 
on; this is what happened for many of the worlds religious systems, but it is not the role of 
The Omnidoxy to foretell the future for Millettism and how it will disseminate itself. 

[2:45:297] That which is to be known as philosophic autoenhancement, or just 
autoenhancement refers to the expression of one's knowledge about their philosophy, or 
philosophy in general, in order to make themselves feel and look superior to others. 
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[2:45:298] In the same vein as these subjects is a branch of promulgation that focuses on the 
different forms and ideas regarding the word of mouth dissemination of The Philosophy 
of Millettism. 

[2:45:299] The first form of this is manifested by the creation of advisory roles between 
sophians or philosophers to followers or seekers which will allow both of these audiences 
feel a personal connection to their philosophy which encourages followers and seekers to 
discuss Millettism and feel comfortable in doing so. 

[2:45:300] The next of the forms of word of mouth promulgation is encapsulated by the 
encouragement of the audience to think about a question, encourage them to discuss this 
with others, and provide them with two known options to answer the question. 

[2:45:301] The prime example to application of this would be when an advert asks its 
audience to ponder the question of whether they believe in intelligent life on others 
planets, known as the belief in sentientism in a Millettarian philosophical context. 

[2:45:302] This type of advert or promulgative material encourages people to discuss this 
with others, and at the end, the advert infers two options for answering the question; 
either the person does believe (millettic) or the person does not (non-millettic or 
unmillettic) which also makes deciphering millettic identity much more efficient as this 
type of advert allows people to understand if they hold millettic views on particular 
topical issues or not. 

[2:45:303] The next aspect of word of mouth promulgation is negativity diffusion which 
involves on the technique of promulgators which focuses on the positive aspects of a 
philosophy, usually by the employment of idealism; this form of word of mouth 
promulgation is considered to be important in the initiation of positive philosophical 
discussion rather than hateful, offensive, or negative argument. 

[2:45:304] The second to last form of word of mouth promulgation to be introduced herein 
is the use of shock tactics to ignite discussion and although this is considered to be 
something reserved for official promulgators only, this is also expected to be something 
that is practiced by individuals as well. 

[2:45:305] Finally, we come to the encouragement of satisfied followers to show their 
friends the philosophy and ignite discussions and talks about the philosophy which is 
considered to be the single-most powerful and pure form of philosophical dissemination 
that no organised form of promulgation is ever considered to be able to match, but the role 
of promulgation is to ignite this for followers to engage in. 

[2:45:306] One element of seeker and follower behaviour that has not yet been addressed is 
that of children and how children are considered to behaviour in relation to philosophy, 
the central aspect to which is paedoalignment which involves the alignment of a child to a 
philosophy, usually through the influence of their parents, other relatives, or friends. 
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[2:45:307] Meanwhile, that which is to be known as paedopromulgation refers to the 
instance in which a child convinces their parent(s), their friends, or someone else to follow, 
or at least take notice of a philosophy, either intentionally or unintentionally on the part of 
the child. 

[2:45:308] In order to further explore the nature of paedopromulgation, we herein 
introduce the different methods of paedopromulgative activity, the first of which is 
pressure tactics during which the child makes demands about the philosophy to convince 
parents, friends, and others of some notion. 

[2:45:309] Additionally, there is that which is known as upward appeal and involves the 
instance of when the child seeks to persuade through mentioning the approval of a 
trustworthy member of the family or society, such as their teacher, their grandparent etc. 

[2:45:310] Another form of paedopromulgation is exchange tactics which involves when 
the child makes an implicit or explicit promise to provide some sort of service in exchange 
for following a philosophy. 

[2:45:311] Ingratiating tactics refers to when the child seeks to get the person in a good 
mood or think favourably of him or her before asking the person to comply with their 
request for alignment. 

[2:45:312] Meanwhile, that which is known as rational persuasion involves how the child 
uses logical arguments or factual evidence in order to persuade their parents, friends, or 
another person of a philosophically related notion. 

[2:45:313] That which is considered to be the most powerful form of paedopromulgation is 
known as inspirational appeals which can be defined as when a child makes an emotional 
appeal or proposal that arouses enthusiasm by appealing to the other person's interests or 
values and linking those with the philosophy in question; this is considered to be 
something only achievable for older children due to the greater level of complexity 
involved. 

[2:45:314] Finally, we come to consultation tactics as the last form of paedopromulgation to 
be introduced herein which refers to the instance in which the child seeks the person's 
involvement in making the decision to follow the philosophy rather than making a 
proposal or demand. 

[2:45:315] That which is to be known as the familial promulgative tactic involves the 
depiction of families in promulgative campaigns, advertisements, and materials in order 
to create a universality of familial love and to link this to the values of the philosophy 
being promulgated, especially in relationship to the role of the family in the context of The 
Philosophy of Millettism. 
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[2:45:316] This form of promulgation is part of specific word of mouth promulgation, but it 
can be considered a technique or approach to the creation of promulgative materials with 
the main intention of taking this approach being to achieve that which is to be known as 
familial alignment which involves the instance in which an entire family or household 
align to a philosophy. 

[2:45:317] As we have come to the contemplation of the nature of the family in a 
promulgative context, it is prudential for us to introduce the different roles in family 
decision making applied to philosophical alignment. 

[2:45:318] For this, we understand that family decision making is split into eight different 
elements, each of which are manifested as roles, the first of which are appellated as the 
influencers which refers to family members that hold advisory roles, but are not 
necessarily involved in the alignment decision 

[2:45:319] The second of the roles are appellated as gatekeepers whom are family members 
that are the main source of information about the philosophy for the rest of the family 
members so they are given an authoritative position in the decision making process 

[2:45:320] There is also the family members known as deciders whom have the final say on 
whether other family members or the household should align to the philosophy and those 
known as buyers are the family members that actually initiate the process of aligning to 
the philosophy. 

[2:45:321] Also, there are the preparers whom are family members that transform the 
philosophy into something that is interpretable for other members of the family to 
understand as not all members of the family will have the same level of philosophical 
awareness. 

[2:45:322] Sixthly we come to the group known as the users whom are the family members 
that actually adhere to the philosophy while the maintainers are family members who will 
ensure that the philosophy is in good condition for the others to adhere to it smoothly and 
without major setbacks. 

[2:45:323] Finally, there are those known as the disposers whom are family members who 
have the job of removing the philosophy from the household upon the disalignment of the 
household or part of the household from the philosophy. 

[2:45:324] Without understanding the different roles that family members can take in 
relation to the family's interactions with a philosophy we cannot hope to achieve familial 
alignment and the vast majority of family-oriented promulgative materials are based upon 
these specified family decision-making roles. 

[2:45:325] Before we begin to address those which are collectivised as pre-alignment 
activities, we should introduce two different psychologies that are herein applied to the 
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context of a philosophy, the first of which is known as the psychology of complication 
which refers to the tendency for people to make their lives more complex, and therefore 
more interesting by aligning with a philosophy 

[2:45:326] Oppositistically, there is that which is known as the psychology of simplification 
which refers to the tendency for people to make their lives less complex and therefore less 
stressful by either disaligning from a philosophy or aligning with a philosophy 

[2:45:327] These opposing psychologies are of course vying for different goals with the 
commonality in this context being that interaction with their philosophy contributes a 
significant portion of how they are to reach such goals. 

[2:45:328] We now come to address those which are to be known as pre-alignment 
activities which are activities collectivised together due to the fact that they share the 
commonality that they are to be conducted before a person aligns to a philosophy, 
however, each of which are not mandatory therefore one does not need to have conducted 
them in order to align to a philosophy 

[2:45:329] However, the Millettarian Tradition firmly upholds the notion that by engaging 
in these pre-alignment activities will allow for a much smoother, more clarified, and lower 
risk philosophical alignment. 

[2:45:330] The first of these is to be known as philosophical searching which involves 
researching for information about a philosophy before aligning to it in accordance with the 
principle that the greater amount one knows about a philosophy, the lower the level of risk 
there is for a potential aligner. 

[2:45:331] The second of the pre-alignment activities involves limits on the information 
search which includes motivation to continue searching, financial cost, time cost, and the 
perceived value of the information about the philosophy as obstacles to a successful search 
for information. 

[2:45:332] That which is to be known as the replenishment approach refers to the 
marketing approach of a philosophy to suggest that it holds replenishing qualities for 
seekers and followers meanwhile the alignment length refers to the extent of time that a 
person is aligned to a philosophy, or a particular belief orientation, school of thought, or 
denomination within that philosophy; these both exist not as pre-alignment activities, but 
certainly as pre-alignment considerations. 

[2:45:333] Also, there does exist that which is to be known as an unsought philosophy 
which refers to the instance in which a philosophy is not being sought by a seeker to be 
aligned with which is an area to be addressed by promulgators as to how to ignite the 
seeker to begin seeking and to understand the reasons why potential aligners are not 
making the decision to align to the philosophy in subject. 
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[2:45:334] But as we consider these different elements of how a person is to interact with a 
philosophy, we come to introduce that which is to be known as philosophical involvement 
which is itself an abstract determining the extent to which either a seeker or a follower 
feels a personal attachment to a philosophy, as typically measured by a multitude of 
different factors. 

[2:45:335] The first of these factors is whether the philosophy has been passed down 
through generations of family members while the second of these factors is predicated on 
whether a person has spent their valuable time, money, energy, or emotion on 
contemplating or practicing the philosophy 

[2:45:336] Another factor is whether the philosophy has been the driving force in a 
person's life e.g. such as getting them through a difficult time, but also whether the person 
still has friends, family, and other close to them that are aligned to the philosophy 

[2:45:337] Also, whether the philosophy is succeeding in creating betterment for the world 
which the person contributed to in their own individual way whether by volunteering, 
donating, or raising awareness is another factor to consider in this context. 

[2:45:338] Lastly, that which is known as alignment length is the final factor which itself is 
divided into four different types ordered according to short to long alignment length, the 
first of which is a capricious alignment which is less than a year. 

[2:45:339] The second of which is a brief alignment which consists of between one and five 
years while the third of which is to be known as an extensive alignment which is for more 
than five years and finally, we have that which is to be henceforth known as a 
panalignment which refers to the instance in which a person is aligned to a philosophy 
throughout their life. 

[2:45:340] The aforeintroduced term of philosophical seeking holds five different 
techniques for ignition, the first of which refers to need recognition and involves how 
sophians, philosophers, or adherents activate the need in a seeker by asking questions 
about the individual's current circumstances. 

[2:45:341] Information search involves how sophians, philosophers, or adherents may 
provide a presentation or lecture explaining the philosophy's features and benefits which 
seekers are invited to and these types of lectures to be known as paradations. 

[2:45:342] Thirdly, that which is to be known as the evaluation of alternatives involves how 
sophians, philosophers, or adherents themselves may point out to unsought seekers the 
inferiorities of the alternatives to the philosophy. 

[2:45:343] Choice decision refers to how sophians, philosophers, or adherents may use a 
phrase or technique that elicits a yes or no decision from the unsought seeker to either 
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agree to learning more about the philosophy, to alignment to the philosophy, or to do 
neither of these things. 

[2:45:344] Finally, there exists that which is to be known as post-decision evaluation and 
refers to how the sophian, philosopher, or adherent returns to the unsought seeker to ask 
whether they have conducted the decision they had previously made if their answer was 
yes, and if they had reconsidered their decision if their previous answer was no. 

[2:45:345] Another form of promulgation and philosophical dissemination is that which is 
to be known as philosophical transmission which remains distinct from promulgation, 
astronosy, and trition which are organised efforts to disseminate The Philosophy of 
Millettism while philosophical transmission refers to the natural dissemination of The 
Philosophy which is primarily through word of mouth that isn't directly managed by The 
Institution. 

[2:45:346] Philosophical transmission is considered to be one of the most exciting elements 
of how a philosophy is disseminated, but the nature of its occurrence is only traceable 
through the means of historical chronology and the way in which a philosophy is 
transmissioned is encapsulated by the discipline of study of transmutology. 

[2:45:347] That which is to be known as a circumstantial targeting decision is a term first 
introduced herein and refers to when an individual means of promulgation is enacted in 
order to target people according to the circumstances of their lives. 

[2:45:348] An example of this would involve targeting people that are alcoholics, targeting 
people that are married, targeting people that feel socially ostracised, or targeting people 
that are homeless. 

[2:45:349] The five elements under the collective appellation of attribute adoption are 
principles that a successful philosophy must know to follow and the first of these is the 
relative advantage which refers to the notion that a philosophy must have some advantage 
over the other philosophies known. 

[2:45:350] The next of the five elements is compatibility and refers to the philosophy must 
fit in with the seeker's and/or follower's lifestyle while complexity is the next of these 
elements and refers to the philosophy must not be too complex for the seeker and / or 
follower to understand. 

[2:45:351] Trialability is of extreme importance especially to The Philosophy of Millettism 
as it focuses on the principle of the manifestation of belief and holds that philosophies that 
can be demonstrated through acts and practices are more likely to succeed. 

[2:45:352] Finally, observability is the final element of attribute adoption and refers to the 
principle that the more observable the philosophy in society the quicker the diffusion 
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process because if seekers are able to see the philosophy in practice, this is bound to raise 
interest in it. 

[2:45:353] As further contemplations and extensions to metaphilosophical understanding, 
we address that which shall be known as philosophical quality refers to an abstract 
measuring the extent to which the different disciplines of study of a philosophy are 
accessible and interactive for followers of the philosophy engage in enknowledgement and 
the extent to which they are open to being contributed to. 

[2:45:354] We have previously addressed the pre-alignment activities and interactions with 
a philosophy and now we must address that which is collectively appellated as post¬ 
alignment and refers to the period directing following a person's alignment to a 
philosophy and the activities and feelings occurring during this period. 

[2:45:355] Post-alignment evaluation involves three component parts and refers to when a 
philosophy exceeds expectations as a positive disconfirmation, the second of which refers 
to the instance in which a philosophy matches expectations as satisfaction. 

[2:45:356] Finally, that which is to be known as negative disconfirmation refers to the 
instance in which a philosophy does not meet expectations but there are also considered to 
be five different consequences to post-alignment evaluation which are herein introduced. 

[2:45:357] Firstly, we hold the notion that one's further enknowledgement of the 
philosophy is essential to a greater understanding and post-alignment experience. 

[2:45:358] Another expectedly regular occurrence for post-alignment activities is a person's 
reorientation within the philosophy in addition to common expectation that post¬ 
alignment followers may begin to either praise or complain about the philosophy to 
others. 

[2:45:359] The final two elements of post-alignment evaluation are word of mouth 
recommendation which is expected to common depending upon the personality of each 
individual and the other element pertains to no change in behaviour or the instance in 
which there is no significant course of action taken during the post-alignment. 

[2:45:360] A term derived from roots in psychological is applied here, known as cognitive 
dissonance, and refers to the psychological tension that results from holding two 
conflicting ideas at the same time about one's philosophy. 

[2:45:361] That which shall henceforth be known as philosophical performance refers to 
the extent to which a follower of a philosophy considers the philosophy to have achieved 
what they had expected of it. 

[2:45:362] There are different measures to philosophical performance, the first of which is 
to be known as expected performance which pertains to the instance in which the 


1164 



philosophy meets the level of quality of benefits that a person expects from following their 
philosophy 

[2:45:363] Secondly that which is known as ideal performance refers to the highest level of 
the quality of benefits that the follower of a philosophy expects meanwhile that which is to 
be known as minimal performance involves the minimum level of the quality of benefits 
that the follower of a philosophy expects. 

[2:45:364] Importantly that which is known as dissonancy refers to the degree of disparity 
between the minimal performance, the expected performance, and the ideal performance 
of a philosophy 

[2:45:365] Returning to the topic introduced at the head of this discourse, there are several 
different features of a conject that hybridise services and products to form that which we 
understand to be a conject which are as follows: 

- [2:45:365a] abstract elements dominate 

- [2:45:365b] people are primarily important 

- [2:45:365c] explored through enknowledgement and experimentation 

- [2:45:365d] abstract elements physicalised through practices 

- [2:45:365e] impossible to stockpile 

- [2:45:365f] difficult to tailor 

[2:45:366] As this discourse on seeker and follower behaviour begins to come to an end, we 
address a some new terms that closely relate to the topic, the first of which is that which is 
to be known as the philosophical inventory 

[2:45:367] A philosophical inventory refers to the contents of abstract elements (concepts, 
theories, disciplines, beliefs etc.) that make up a philosophy when considered collectively 
as a commodity of value that forms the identity of the philosophy. 

[2:45:368] There also exists two different approaches to promulgation in a wider sense, the 
first of which is appellated as the affluential approach which the approach to the 
promulgation of a philosophy that involves disseminating the philosophy to only those 
people in a society that are financial wealthy and of higher social standing before 
disseminating the philosophy to the masses. 

[2:45:369] This is done in the hope that the philosophy will retain respect amongst affluent 
members of society that will be best positioned to donate to the philosophy to held 
promulgate it faster later on when it is disseminated to the masses. 

[2:45:370] An alternative approach to promulgation is that which shall be henceforth 
known as the initial mass approach which involves the approach to the promulgation of a 
philosophy that involves dissemination the philosophy to all wealth levels and social 
levels and classes of a society from the initiation of the philosophy. 
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[2:45:371] This is done in the hope that the philosophy will retain both its respect amongst 
affluent members of society as well as gaining mass adherence simultaneously, but this 
requires greater means of funding from the initial stages of the establishment of the 
philosophy 

[2:45:372] Further to this, that which is to be known as philosophical value analysis is a 
post-alignment activity involving one's decision to systematically consider the value of 
one's philosophy in their lives by incorporating all aspects of their life and how their 
alignment to that particular philosophy has lead to the enhancement of their life in some 
way (positive value), has added no enhancement to their life (neutral value), or is 
perceived to have made their life worse (negative value). 

[2:45:373] Finally, to end this discourse, we introduce a unique term, sophosocialisation, 
which is a post-alignment experience in which a person becomes more accepted in their 
social circles directly because of their alignment to a particular philosophy 

[2:45:374] This may either be autoperceived, which refers to the instance in which 
something is true to oneself, but is not true to reality, or it may be the reality of the 
situation and in this we see how there may be some disparity between the reality and the 
perceived reality 

[2:45:375] Sophosocialisation is a form of support for the homogenisation of a society in a 
friendship, colleague, or familial setting because it progresses the notion that people will 
become united through a shared alignment to a philosophy despite the fact that each 
individual will hold different combinations of belief orientations, approaches, and will 
want to focus on certain aspects of the philosophy than others. 


Strategic Promulgative Management 

[2:46:1] That which shall henceforth be known as strategic promulgative management 
refers to the planned managerial process designed to oversee and control the various 
promulgative advertising activities involved in a program to communicate with a 
philosophy's targeted seekerbase and which is ultimately designed to influence the 
seeker's alignment decisions. 

[2:46:2] The establishment of the discipline of strategic promulgative management is 
essential to the overall development of promulgation and promulgative theory for without 
it, the organisation of all the different activities, concepts, and methods of promulgation 
would be non-existent. 
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[2:46:3] Central to the establishment of strategic promulgative management is notion that 
competition is key for philosophies to continually enhance and position themselves in the 
context of the wider world. 

[2:46:4] Competition is vital to the establishment of an arena in which philosophies can 
participate alongside one another in the race to achieve greater levels of promulgation and 
followership; this is to be known as the competition principle as it notionises that 
philosophies are competitive by their nature, but only through the respectful means of 
promulgation. 

[2:46:5] Philosophical competitors are existent in order to progress the entirety of 
philosophy itself, as well as to encourage the mutual progression of different competing 
philosophies by comparing themselves with one another and through the critique of one 
another in order to further development themselves for it is only by the consideration of 
each other that we are able to evolve in our own rights. 

[2:46:6] In the context of promulgation, advertising is considered to exist as a technique of 
promulgation; the role of advertising in the context of promulgative efforts remains to 
raise more awareness of the philosophy, concept, discipline of study, or school of thought 
being advertised and to increase the followership of a particular denomination, or the 
overall philosophy itself than would be obtained in the absence of advertising. 

[2:46:7] Therefore, in order to reaffirm the importance of advertising to the processes of 
promulgative and the overall development of promulgative plans through strategic 
promulgative management, we herein establish four points which are to be known as the 
Essentialities of Promulgative Advertising. 

[2:46:8] The first of these points pertains to the notion that a person must have the 
opportunity to see or hear the message of promulgation directly, or be told the message 
from another party which are known as direct promulgation and indirect promulgation 
respectively. 

[2:46:9] The second of these points pertains to the notion that a person must pay attention 
to the promulgative advertising piece while the third point notionises that a person must 
understand what is being presented in order for the promulgative message to be received 
and perceived as intended. 

[2:46:10] Finally, the fourth point pertains that a person must act upon the message in the 
desired manner that the promulgator intended which is most typically to enknowledge 
themselves further about the information as ignited by the advertising piece with the final 
intention of achieving their followership. 

[2:46:11] As inspired from mainstream, non-promulgative, or non-philosophical 
advertising theory, there are different levels of involvement in relation to a purchase with a 
high involvement often paralleled to a larger cost or a greater emotional connection to the 
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product being purchased meanwhile a low involvement purchase is characterised by a 
lack of solemnity, usually because the purchase holds little consequence. 

[2:46:12] In the context of promulgative theory, a philosophical alignment is considered to 
be a high involvement decision from the official institutional perspective because although 
no cost is involved, the emotional connection and consequential circumstances of aligning 
to a philosophy are arguably higher than most other actions. 

[2:46:13] However, even with this category of high involvement decision-making, there 
exists two subcategories, the first of which involves high involvement decisions driven by 
negative motivations while the second involves high involvement decisions driven by 
positive motivations; one's philosophical alignment may be reside in either of these 
subcategories, however, of course. The Institution of The Philosophy of Millettism hopes 
that the majority exist within the latter subcategory, but also acknowledges that some will 
not and will fall in the former subcategory and shall therefore remain outside of 
institutional control. 

[2:46:14] Alternatively, from non-institutional perspectives, a philosophical alignment may 
be considered a low involvement decision depending on the solemnity to which people 
associate their philosophical beliefs which often runs parallel to the role of philosophy in a 
person's life. 

[2:46:15] A low involvement decision of philosophy is characterised by the disproximation 
of an individual's perception to the philosophy in question, short periods of alignment to a 
particular philosophy, and only exhibiting a tepid interest in their philosophical 
alignment. 

[2:46:16] The consideration of the level of involvement for seekers is instrumental to their 
approach to the consideration of philosophy as an entirety as well as for particular 
different philosophies, of which a seeker's involvement may differ for each depending 
upon the extent of their knowledge and the nature of their perception about such 
philosophies. 

[2:46:17] The extent to which a seeker holds involvement for their philosophical alignment 
is dependent upon their current circumstances, including their financial, familial, 
romantic, emotional, and social situations as these elements are influential to the extent of 
priority that a person associates with their own philosophical alignment; by this notion, 
we understand that involvement is synonymous with the extent to which something is 
prioritised in a person's life. 

[2:46:18] That which is to be known henceforthly known as a message appeal in the 
context of a philosophy refers to the extent to which a particular promulgative advertising 
piece appeals to the specific needs and wants of an individual seeker, especially by 
coincidence, as in catching the attention of a seeker because of their issues in the moment 
that they see the advert. 
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[2:46:19] This may also be known as coincidental promulgation as it is dependent upon the 
coincidence of a seeker coming across a particular promulgative material and receiving the 
promulgative message as intended in such a way that corresponds the seeker's present 
circumstances at the time of their reception of the advert. 

[2:46:20] This, of course, is considered to be an uncontrollable form of promulgation that 
can only be hoped for by promulgators, but it cannot be relied upon by those forming 
promulgative plans and the strategic management of promulgation because it isn't a 
consistent form of promulgative reception, however, its existence is acknowledged and its 
influence is understood herein. 

[2:46:21] One of the most modern forms of promulgative materiality is the use of social 
media and therefore philosophical advertising and promulgation on social media is 
essential to the overall strategic promulgative management process. 

[2:46:22] The establishment of official channels for The Philosophy of Millettism on social 
media is entirely controlled internally by The Institution which is to have a dedicated team 
to the manage the representation of Millettism and dissemination across all different social 
media platforms. 

[2:46:23] The ways in which The Institution intends to utilise the tools of social media in 
order to bolster its promulgative efforts are vast and exist largely in parallel to those 
techniques adopted by non-philosophical entities such as companies, charities, and public 
figures. 

[2:46:24] Social media is herein considered to be the primary way in which Millettism is to 
establish itself as a digital philosophy and the use of social media is expected to be the 
most important of the initial forms of promulgation utilised by The Institution as it is 
relatively low cost and remains controllable. 

[2:46:25] The place and role of advertising in philosophical promulgation is also 
considered in promulgative theory in order to derive ideas about the consequences of 
using advertising in the context of a philosophy. 

[2:46:26] Advertising may be considered desacralising for religions, but because 
philosophies do not hold this same obstacle, especially so in the Millettarian philosophical 
tradition, an entirely new industry of philosophical advertising is herein founded which, 
despite its inspirations from mainstream product advertising, is expected to have its own 
unique features and approaches. 

[2:46:27] Within this meta discussion of advertising in relation to philosophy, the ethics in 
philosophical advertising is also addressed and is of the utmost importance to develop in 
order to protect the integrity of the philosophy being advertised. 
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[2:46:28] The advertising of philosophies should be regulated just as vigorously as the 
advertising of a products because misrepresentation of philosophies is ethically wrong and 
due to the presumption of the high involvement of philosophical alignment that The 
Institution takes, the consequences of the distortion or misrepresentation of a philosophy 
could have harmful effects on followers. 

[2:46:29] One of the main questions of ethics in philosophical advertising is the notion that 
advertising a philosophy creates unnecessary desires or fears that a person's current 
philosophy, or their aphilosophicality is not correct for them, or that they could be 
enhanced through realigning to the advertised philosophy 

[2:46:30] This argument is generally opposed to the practice of philosophical advertising 
on the grounds aforementioned and this is to be known as the False Prescription 
Argument as it entails that there exists an immorality in attempting to instil desires and 
fears in people that had previously that held the specific ones that exist in relation to 
philosophy; it is the instilling nature of philosophical advertising that the False 
Prescription Argument is opposed to. 

[2:46:31] Flowever, the False Prescription Argument is always to be distinguished from 
that which is to be known as illusionary promulgation which involves the depiction of a 
philosophy in a certain way that forms a false reality of what being adhered to that 
philosophy is like; this is defined from the False Prescription Argument because the 
instillment of emotions does not necessarily pertain to the creation of illusionary 
promulgative materials. 

[2:46:32] Flowever, the main counternotion to that of illusionary promulgation is that 
people create their own images of what it is like to be adhered to a philosophy so it is 
therefore their own responsibility to be realistic when faced with idealised forms of 
advertising; this is to be henceforth known as autorealism. 

[2:46:33] The main notion of autorealism is that receiver of a promulgative advertising 
piece should expect the material to be in favour of the particular philosophy that it is 
advertising by the very nature and purpose of advertising itself. 

[2:46:34] The autorealist approach defends the creation of all types of promulgative 
materials and justifies its stance by the notion that receivers are not ignorant of the context 
in which they receive a promulgative advert and they should therefore be aware of the 
nature of the materials they are receiving which are majoratively biased towards that 
which is being promulgated. 

[2:46:35] One of the most important elements within strategic promulgative management, 
and also significant for the millettic metaphilosophers, is that which is to be henceforth 
known as the philosophical economy. 
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[2:46:36] The philosophical economy is a collective term relating to the translation of 
philosophical adherence into monetary value via the cumulative incomes of institutions 
managing different philosophies and philosophically-associated organisations thus 
forming an economic bubble that interacts with other sectors of the non-philosophical 
economy. 

[2:46:37] The establishment of the philosophical economy is one of the primary goals and 
responsibilities herein omnidoxically vested to The Institution of The Philosophy of 
Millettism as the first of its kind and the initial disseminator of the notion of a 
philosophical economy 

[2:46:38] Additionally the role of advertising in the philosophical economy is another 
prominent question for promulgators to consider, especially whether philosophical 
advertising has a positive or negative effect on the philosophical economy which The 
Institution considers to it to hold a positive effect. 

[2:46:39] The philosophical economy is central to understanding how The Institution of 
The Philosophy of Millettism perceives the role of philosophy in the modern industrial 
world, and how the Millettarian view of philosophy is distinct from its predecessors and it 
is important to note that the philosophical economy is to be explored and further 
developed within strategic promulgative management as well as within metaphilosophy. 

[2:46:40] Furthermore, that which is latterintroduced in this discourse as industrial 
philosophy is directly descendent from the philosophical economy concept and it is this 
concept that forms a suprainstitutional purpose to the promulgation of a philosophy 
because the philosophical economy is encouraged to be bolstered as a sector of the 
economy comprising of different philosophies and their proprietorship-holding 
institutions. 

[2:46:41] That which is to be henceforth known as the process of philosophical 
glocalisation refers to a technique of marketing of a philosophy so that seekers perceive 
the philosophy in such a way that it not only acknowledges local customs, languages, and 
cultures, but incorporates them into its particular denominations whilst also holding 
global considerations and a humanwide scope. 

[2:46:42] Non-philosophical entities, such as multinational corporations, have seen great 
successes in the implementation of the process of glocalisation to reach their goals of 
profitability so it is not illogical to notionise that a philosophy would also reach its goal of 
promulgability through its own implementation of the process. 

[2:46:43] Before we address the many different forms of objectives in promulgative 
advertising, we must introduce a tactic that is expected to be used in philosophical 
advertising which involves repetition. 
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[2:46:44] Repetition is a tactic used to continually reinforce messages through repeating 
them so as to ensure seekers take action on the messages advertised and it is this that is 
considered to be the most efficient way of ensuring an promulgative advertising message 
is communicated and received by the target group of seekers in the way that the 
promulgator and The Institution had intended. 

[2:46:45] Promulgative advertising objectives are the goals that a promulgator may have 
when they are setting out their plans for an promulgative advertising piece or campaign 
and they are expected to hold at least one of these for a promulgative material is not 
considered to exist that does not have an objective. 

[2:46:46] The first of these objectives is simply to promulgate which involves spreading the 
message or existence of the philosophy to the widest amount of people possible, which is 
also known as increasing philosophical awareness, but promulgation is notably referential 
to a more strategic and institutionally managed aspect of general philosophical awareness. 

[2:46:47] To promulgate is expected to be the most popular of all the objectives and the 
majorative progenitor of all the other objectives herein mentioned, and the second of 
which involves the generation of demand for philosophy in general with the intention that 
this will coincide with a greater demand, interest, and awareness for The Philosophy of 
Millettism, or one of its denominations or another of its constituent parts specifically. 

[2:46:48] The next of the advertising objectives is that which is to be known as adherent 
generation and involves directly increasing the followership of a philosophy through 
advertising efforts which can be considered a derivated end goal of the advertising 
objective of promulgation. 

[2:46:49] One advertising objective involves the engagement of seekers through 
information, entertainment, and participation with the philosophical brand; this reduces 
the perceived distance between seekers with the philosophical brand which remains 
important to the establishment of a relationship between a philosophical brand and 
seekers and followers. 

[2:46:50] Retainment of existing followers of the philosophy is a major advertising 
objective herein introduced that is of course a proponent of the retentionist approach to 
promulgation and promulgative advertising is expected to be one of the primary ways in 
which the ideas of retentionism can be applied. 

[2:46:51] The next of the advertising objectives introduced herein involves the engagement 
of influencers which entails the technique of engaging a group that have influence over 
others that could help with promulgation and the increase of followership; this involves 
raising awareness of the philosophy amongst such groups with the intention that they will 
use their influential voices to speak of the philosophy in a positive manner, or ideally, to 
align with the philosophy as the greatest demonstration of their preference for it. 
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[2:46:52] That which is to be known as the ignition of seekership involves the initiation of 
people to become interested in philosophy, thus igniting a person's seekership as defined 
from intending to ignite their followership of a particular philosophy. 

[2:46:53] Seekership ignition is considered to be the necessary precursor to the 
encouragement of followership, or alignmentship as it may also be termed, due to the fact 
that every person is a seeker before they are a follower/aligner to a philosophy and so 
therefore it is prudent for promulgators to intend to target non-seekers to ignite their 
seekership with the greater intention of encouraging their followership at a later date. 

[2:46:54] Obviously, the ignition of seekership objective is necessary in the early 
introduction of post-Millettarian philosophy to a society and therefore it is expected to be 
the initial method and objective of promulgation that The Institution of The Philosophy of 
Millettism is to undertake. 

[2:46:55] The next of the promulgative advertising objectives is persuasion which of course 
involves advertising designed to convince audiences about a particular topical issue of 
current affairs that the philosophy in question holds a particular view on; this is 
considered a derivation of either the aforementioned retainment, or general promulgation 
objectives. 

[2:46:56] The second to last of the promulgative advertising objectives introduced in this 
discourse is that which focuses on reputation which involves building or repairing the 
positive reputation of a philosophy, or its institution in the eyes of seekers, followers, or 
another public. 

[2:46:57] The final form of a promulgative advertising objective is that which focuses on 
the informative powers of promulgative materials and involves advertising designed to 
inform seekers about the philosophy, particularly in the brief explanation of a certain 
concept and a unique term from within the terminology of the philosophy; this may also 
be labeled as the objective of clarification as revolves around clarifying and explaining 
what particular constituent elements of a philosophy exist as and is a useful technique of 
advertising, especially if there is considerable disparity in the public or mainstream 
spheres about what the constituent element of the philosophy pertains to. 

[2:46:58] Each of these promulgative advertising objectives are essential to the foundations 
of promulgative theory as they determine the approach taken to the creation of 
promulgative materials as they ascribe why a particular material is being created and they 
therefore play a role of necessity in the overall process of promulgation. 

[2:46:59] As we now move on through our discourse, we come to the point at which we 
must review a promulgative plan which is directly inspired by a mainstream marketing 
plan and in this review, we shall largely pose questions according to the five main areas as 
this is considered to be the best way of explaining the different aspects of promulgative 
plans in a universal sense. 
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[2:46:60] The first of these involves the description of the philosophy, concept, and service 
and so the question is posed of what is being advertised/marketed? 

[2:46:61] The description of that which is being promulgated involves attempting to get an 
unfamiliar person to understand exactly what is being advertised for the presumption of 
the audience's knowledge and understanding of what is being advertised is expected to be 
a common error for promulgators to make. 

[2:46:62] The second of these areas involves the market assessment which is the overall 
assessment of the size, circumstances, orientations, and opinions of the current market of 
seekers, or one of the segments of the market of seekers which is an essential aspect of any 
promulgative plan as promulgators must understand the nature of the market to which 
they are promulgating the philosophy to. 

[2:46:63] Thirdly, that which is known as the source of results is the next of the essential 
areas or aspects of a promulgative plan and primarily poses the question of where are the 
intended results, after the execution of the promulgative plan, expected to come? 

[2:46:64] Essentially, this is asking from whom to the promulgators or the institution expect 
to receive some result from? from seekers? from followers? from non-philosophical 
consumers? from business owners? from fellow philosophical institutions? from the 
government? 

[2:46:65] This aspect of the promulgative plan is rooted in the establishment of the target 
audience and there is most likely to exist a multitude of different sources of results due to 
the multi-faceted objectives and intentions for the promulgative material in question. 

[2:46:66] The fourth aspect of any promulgative plan involves a competitive evaluation 
which involves the question of how are other philosophies marketing themselves? 

[2:46:67] Derivated questions inspired by this question involve the following: what 
techniques are they conducting in order achieve their goals? are their techniques 
succeeding? should and could The Institution and its promulgators adopt similar 
techniques of promulgation? 

[2:46:68] Finally, and perhaps most essentially, marketing or promulgative objectives, as 
aforeaffirmed, are obligatory for any promulgative plan and the primary question for 
which is: what are objectives for the specific advertising piece as well as the philosophical 
brand in its entirety? 

[2:46:69] Additional questions for promulgative objectives that echo the aforeintroduced 
promulgative advertising objectives include the following: more adherents? greater 
awareness? introduction of the philosophy to a new region? reparation of the philosophy's 
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reputation? presentation of The Institution in a particular way as a community-building 
organisation that stands a beacon for freedom of belief? 

[2:46:70] Each of these questions and more must be considered as part of the promulgative 
plan and the ones of particular prominence should be answered within the promulgative 
plan in order to consider the plan a completed entity 

[2:46:71] Moving on now, there exists a pair of interconnected principles that stand 
prominently within promulgative theory the first of which is to be henceforth appellated 
as the Abundance Principle which states that the greater amount of contents there is 
within a philosophy there will be a greater probability of an increased number of 
followers due to the Follower Interest Dispersion Principle. 

[2:46:72] Therefore, the Follower Interest Dispersion Principle, as it shall be henceforth 
appellatted refers to the notion stating that a philosophy that encompasses and explores a 
vast range of topics will be more attractive to a greater amount of seekers as they are able 
to disperse themselves across the philosophy depending upon which aspect of the 
philosophy they are particularly interested in therefore supporting the Abundance 
Principle. 

[2:46:73] These two interdependent principles are prime examples of how followers can 
interact with a philosophy and how the extent of their interactions is dependent upon the 
extent of the contents of the philosophy in subject. 

[2:46:74] Another foundational aspect of strategic promulgative management involves the 
definition of the markets for promulgation (the term, market, in the context of 
promulgative theory relates to countries), each of which are introduced and briefly 
described herein in order to determine how they are to be promulgated to. 

[2:46:75] The first of these are the high risk markets and these include countries that have 
strict regulations on the activities of philosophical institutions and are therefore restrictive 
for the presence of philosophies in their non-institutional senses. 

[2:46:76] Oppositely, those which are known as low risk markets involves countries that 
don't have strict regulations on the activities of philosophical institutions and are therefore 
amenable to the increased presence of a philosophy in their non-institutional sense. 

[2:46:77] Those which are to be henceforthly known as obstinated markets are countries 
and regions that are religiously and culturally conservatism and traditional and therefore 
pose greater difficulty in succeeding in promulgative activities. 

[2:46:78] Obstination is a term introduced herein that relates to instances of cultural 
homogeneity, conservatism, and traditionality, either of a person, a particular group, or an 
entire country. 
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[2:46:79] Obstinated markets are considered to be some of the most difficult to both enter 
and certainly to navigate due to their restrictive nature and the often aphilosophical or 
their even anti-philosophical orientations of the governments and powerholders present 
there. 

[2:46:80] The next type of market to introduce are those which are to be known as 
progressive markets which pertains to countries and regions that are secular and 
culturally liberal and therefore pose greater accessibility and ease in succeeding in 
promulgative activities which is due to the fact that they have less restrictions for 
promulgators and philosophical institutions to conduct their operations, but the scarcity of 
progressive markets means that their supramarket scope is some what limited in 
comparison to the global potential. 

[2:46:81] Those which are to be categorised and known as isolated markets refers to 
countries that do not have wide internet access, countries whose governments do not 
allow the advertising of philosophies in any form, or countries that are politically and 
economically isolated from the rest of the world. 

[2:46:82] Isolated markets are the most difficult countries for philosophies to have any 
existence in and so any presence that The Philosophy of Millettism does have there is 
expected to be severely persecuted, oppressed, and actively extinguished; it is the 
reduction of these countries that are promoters of belief persecution that The Institution of 
The Philosophy of Millettism maintains as one of its main goals to achieve. 

[2:46:83] Those which are known as either hyperreligious markets, aphilosophical markets, 
or philosophy-averse markets are similar to obstinated markets by their nature, but do 
remain distinct in that they refer to countries that are of a particularly high religiosity in 
their orientation, especially when religion plays a prominent and/or integrated role in the 
government, and therefore the introduction of different philosophies into the country is 
considered suspicious, or is outright banned. 

[2:46:84] These markets are also expected to be difficult for The Philosophy of Millettism to 
make considerable headwinds in initial stages of its promulgation globally, but with the 
implementation of the process of the philosophisation of the country, such circumstances 
are intended to change. 

[2:46:85] As the final type of market to define herein, we have the susceptive markets 
which are described as countries that are found to be generally easier to promulgate the 
philosophy to because of less governmental intervention or because of a general need 
and / or want for a revitalising philosophy in the society, typically due to social, political, 
religious, cultural, or economic unrest, misidentity, or general discontentment with the 
current circumstances of the country. 

[2:46:86] Such countries are typically characterised by their overwhelmingly young 
populations that are ruled by older elites; it is to the youth that promulgators should look 
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to target in these markets in order to establish a presence for the philosophy their that 
remains long-lasting. 

[2:46:87] Now that we have a much better idea of the different types of markets there are 
all around the world for promulgators to disseminate the philosophy to, we can address to 
belief orientations and / or approaches that are closely associated with the definitions of 
these different markets. 

[2:46:88] The first of these is panhumanism which is used elsewhere in the context of 
Millettarian Terminology, but it is used here to refer to the notion that all of humanity is a 
potential target seeker to be promulgated to and this is generally the approach undertaken 
by The Institution of The Philosophy of Millettism for the promulgation of The Philosophy 
over which it holds proprietorship. 

[2:46:89] The second of these is to be known as obstinationism which involves focusing on 
promulgation in countries that are particularly religious and culturally conservative, 
especially by presenting the philosophy as a beacon of freedom of belief, practice, and 
expression which is expected to something that many members of the populous of such 
countries are desperately in need and desire of; this, therefore, can be considered a 
powerful technique of promulgation to reach the often difficult to enter obstinated and 
hyperreligious markets. 

[2:46:90] It is always important to categorise in order to organise our ideas and to 
formulate them in such a way that others can not only understand them, but apply them; a 
way in which this is manifested is through the derivation of philosophy in terms of 
product categorisation. 

[2:46:91] So, the product category is philosophy in general which encompasses all forms of 
philosophy and exists as a product category alongside all others which are either 
synonymous with an industry or represent different products/services within an industry; 
in the case of philosophy, it is considered an industry. 

[2:46:92] The next type of categorisation is a subcategory as a derivation of the product 
category which, in this context, refers to organised philosophy in general meanwhile the 
subcategory division refers to Millettarian philosophy and so this derivation pertains to 
the different traditions of philosophy that we are all familiar with. 

[2:46:93] The third to last derivation for the purpose of product categorisation is the 
omnimentioned philosophical brand which, in this case, is manifested as Millettism and 
the second to last derivation, known as a hyperbrand, refers to a comprehensive form of 
Millettism within which many other denominations are collectivised, examples of these 
include Saamism, Setarism, and Prosvecism. 

[2:46:94] The last derivation before we begin to delve into contental forms of the 
philosophy is that which is known as the sub-brand which pertains to the different 
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denominations of the philosophy, examples of which in a Millettarian context would be 
Hanazavaism and Prabodhanism. 

[2:46:95] The categorisation of the different components of philosophy in the context of 
Millettism in this way allows us to better understand the relationship between the 
different components and how they are positioned in the hierarchy which in turn helps us 
to see how and why Millettism is designated as an organised philosophy 

[2:46:96] As we now move on, we come to the different approaches of positioning; 
positioning remains integral for all that is to be placed before an audience to be bought, 
entrusted, or aligned to and for this reason, the positioning of a philosophy that is to be 
promulgated is an essential element to gain success in strategic promulgative 
management. 

[2:46:97] One of such ways to positioning to be known as follower-oriented positioning 
which is an approach to the marketing or positioning of a philosophy that is to be applied 
when marketing to a specific segment, or when social approval is the primary alignment 
motivation. 

[2:46:98] Meanwhile, there also exists that which is to be known as philosophy-benefit- 
oriented positioning which is expected to be applied in all cases and it is in this that the 
philosophy's characteristics are the message while in the former, the user characteristics 
are the message and in this definition, we can see the subtle different between the two 
approaches. 

[2:46:99] Essential to success positioning of a philosophy, or any product or service for that 
matter is the presentation of the benefits of that which is being positioned and in this 
context, we introduce that which is appellated as the Emphasism of Appropriate Benefit 
which encapsulates a number of different notions about the presentation of the benefits of 
a philosophy for its successful positioning. 

[2:46:100] Promulgators should want to select the benefits that will be distinguish the 
philosophical brand they are promulgating from competitor philosophies in a way that is 
important to the target audience. 

[2:46:101] This can be achieved via five most prominent ways, the first of which involves 
reinforcing or building a uniqueness for the philosophical brand on important benefits 
such as followers will receive greater happiness in their lives, their lives will be enriched 
and enhanced by their followership to the philosophy, and they will become part of a 
worldwide community of people that think and believe and share the same values as they 
do. 

[2:46:102] The second of these involves capitalising upon competitor's weaknesses and 
turning these into important benefits for a person that aligns to the philosophy and closely 
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connected to this is emphasising important benefits that one's philosophy delivers better 
than the known or available others. 

[2:46:103] Another important element involves focusing on increasing the importance of 
benefits that one's philosophy delivers better than those known or available others while 
also decreasing the importance of benefits that one's philosophy does not deliver better 
than others; this practice to be henceforth known as proportionism. 

[2:46:104] We speak of benefits and their importance to successful strategic promulgation, 
but what are benefits and what different aspects of benefits exist? 

[2:46:105] Herein identified are three main elements to that which can be considered a 
benefit, the first of these is an attribute which is an objective component of the philosophy 
and in Millettism's case, would involves how it focuses on space, involves cosmocentricity, 
has many disciplines of study, and holds a wide variety of scope for further academic and 
scholarly expansion as space exploration continues; these different abstracts can be 
considered attributes and form the majority of benefits in relation to a philosophy 

[2:46:106] It is the transmission of these attributes to the audience and to gain the intended 
understanding of the audience towards such attributes is the most important, but also the 
most difficult element of a promulgator's role. 

[2:46:107] The second of these three main elements is a characteristic which is manifested 
as a subjective claim about the philosophy, for example proclaiming that the philosophy is 
a beacon of the freedom of belief, extensive in scope, easy to understand etc. 

[2:46:108] These characteristics also hold incredible important for the persuasion of the 
audience to do as the promulgator intends and they can always be defined from attributes 
due to their proclamational nature. 

[2:46:109] Finally, we come to the final aspect of benefits involving emotion which is a 
feeling associated with the philosophy, such as excitement, wonderment, love, hope etc. 
and is also closely associated with people's personal experiences of the philosophy, their 
journey of followership of the philosophy, and is also closely associated with cosmic 
devotion. 

[2:46:110] Now that we have introduced the different aspects of benefit, we can address the 
different focus options of benefit which are split into two forms characterised by negative 
motivation and positive motivation. 

[2:46:111] Negative motivation for the focus options of benefit involve drawing attention to 
an attribute, or a multitude of attributes if dealing with an expert audience while another 
approach involves drawing attention directly to a subjective characteristic of the 
philosophy. 
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[2:46:112] Two other focus options of benefit involve using an attribute to support a 
subjective characteristic of the philosophy as well as dispeling a negative emotion or 
problem with a subjective characteristic associated with the philosophy. 

[2:46:113] As aforeaffirmed, there also exists positive motivations of benefit focus options 
which would involve using a subjective characteristic to draw attention to the emotional 
consequences of following the philosophy 

[2:46:114] A final option may involve simply delivering an emotion and linking this 
emotion to the philosophy through different scenarios that involve the particular emotion 
delivered; these different focus options for benefits are essential to the application of 
benefits to promulgative activities and materials. 

[2:46:115] Before we address the different objectives of communication and media strategy 
in the context of promulgation, we should briefly address the notion of the positioning of 
the philosophy in relation to the product category which may either be executed through 
the employment of strong market leader positioning, or through differential positioning. 

[2:46:116] Also, the approach of the positioning of the philosophy in relation to competitive 
philosophical brands and in this case, a philosophy-benefit-oriented positioning should be 
adopted here as this approach is primarily based on the comparison of philosophies. 

[2:46:117] Collectivised under the heading of communication objectives are five different 
objectives that are focused on why a promulgator may communicate, the first of such 
objectives is the category need. 

[2:46:118] This first communicative objective involves an objective only when it is 
necessary to remind the seeker of his or her need for the category or when the 
promulgator must sell the seeker the need for the existence of the category and in this case, 
refers to the need for the existence of philosophy. 

[2:46:119] The second of the communicative objectives is philosophical awareness itself 
which is an obvious objective and is always an objective in order to enable the seeker to 
identify the philosophy in enough detail to follow, or enknowledge themselves about it. 

[2:46:120] Philosophical awareness of course refers to the extent to which a person both 
knows and understands a philosophy with the information available to them. 

[2:46:121] The next of the communicative objectives of promulgation is philosophical 
attitude which is also always an objective, just like philosophical awareness, because there 
must be some reason to select one philosophy over another and the philosophical attitude 
is the set of reasons for why a person chooses to follow one philosophy over another as 
influenced by the nature and extent of their knowledge, experience, and perception of the 
philosophy. 
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[2:46:122] The second to last communicative objective is known as philosophical follow 
intention which is not often a specific objective applied for advertising except when the 
philosophical attitude is positive and a "reason to follow" is required, but this always 
remains an objective for promotions. 

[2:46:123] Finally, we have institution image advertising which focuses on positioning the 
institution that manages the philosophy in a positive light with the philosophy itself being 
a secondary focus in this case. 

[2:46:124] Closely associated with communicative objectives is the wider media strategy 
for the promulgation of a philosophy; without having a media strategy, a philosophy 
cannot hope to establish itself in the minds of the public and there perhaps exists no truer 
statement in the context of promulgation that the promulgator is at the beckoning call of 
those whom hold the power to make his / her job easier or tenfold in difficulty. 

[2:46:125] The establishment of a media strategy is therefore essential to the promulgation 
of a philosophy, hence our introduction of the different approaches a promulgator can take 
to the creation of his/her media strategy and the appropriate types of media to use for the 
the respective objective. 

[2:46:126] The first of these approaches involves the recognition of brand awareness which 
should avoid radio because the seeker audience can't see the philosophical brand through 
imagery, symbols, or other forms of visuality that philosophical brand recognition is 
dependent upon; of course, this is said with the exemption of jingles which are generally 
not brand attributes that are expected to be utilised by promulgators. 

[2:46:127] The second of these approaches is recall brand awareness which is appropriate 
for all media are appropriate as this can be transmitted through the use of terms, such as 
Millettism, or a concept within it that is being promulgated. 

[2:46:128] The next set of four approaches are focused on brand attitude, the first of which 
is low-involvement informational materials which all media are appropriate for, while the 
next is low-involvement transformational brand attitude and for this, it is suggested to 
avoid radio because of the requirement for visual content to make the transformation 
occur more efficiently. 

[2:46:129] The next two of this set of four are high involvement, the first of which focuses 
on informational brand attitude which it is suggested herein to avoid broadcast media for 
because of the time needed to process the message by the audience. 

[2:46:130] Meanwhile, that which is known as high-involvement transformational brand 
attitude is suggested to avoid radio because, again, there exists a need for visual content to 
secure the transformation of the brand attitude. 
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[2:46:131] One of the most important distinction to make between different forms of media 
is the linear and non-linear divide, the former of which pertains to traditional broadcasting 
while the latter of which involves digital media like YouTube, iTunes, and Netflix. 

[2:46:132] Promulgators of a philosophy are expected to be able to handle both of these 
forms of media sufficiently in order to achieve a well-rounded success at promulgative 
media strategy, especially regarding the non-linear media which is becoming more and 
more popular as in current times while linear media is declining from its popularity before 
the rise of digital non-linear media. 

[2:46:133] We can see that the trend is going towards seekers and followers constructing 
their own personal media networks by choosing the channels that they regularly watch 
due to the large variety of existent channels and platforms available; if promulgators are 
going to succeed in this trend, they must ensure that the philosophy, or the constituent 
part of the philosophy they are tasked with promulgating is available on all possible 
channels and platforms to ensure the greatest probability of it being seen by seekers and 
followers. 

[2:46:134] There are many existent terms in the context of non-philosophical advertising 
and promulgative theory alike, one of which is known as reach which pertains to the 
percentage of the entire seeker audience exposed to an advertisement of a philosophy in a 
given time period. 

[2:46:135] This, however, is not to be confused with frequency which is a term relating to 
the number of times an individual member of the audience is exposed to an advertisement 
of a philosophy, or one or more of its constituent elements in a given time period. 

[2:46:136] For promulgative purposes, the reach pattern should be to advertise as much as 
can be afforded in order to reach as many people as possible; this is to be henceforth 
known as Maximum Affordability Principle and is closely associated with the overall idea 
of promulgation. 

[2:46:137] In order to clarify the particular utilities of different media platforms and types, 
we shall now list how to use different media platforms effectively for the promulgation of 
a philosophy; of course, these are merely guidelines that are expected to change beyond 
this writing, but they do serve as an important basis for promulgators to. 

Television 

- endorsements 

- advertisements 

- follower / founder interviews 

- documentaries and feature programmes 

- rendition advertisement 

Radio 
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- advertisements 

- follower / founder interviews 

- debates 

- explanations 

- event advertising 

- rendition advertisement 

Newspapers 

- dedicated articles 

- advertisements 

- sponsored content 

- event advertising 

- rendition advertisement 

Magazines 

- dedicated articles 

- advertisements 

- sponsored content / native advertising 

- event advertising 

- rendition advertisement 

Posters 

- concept explanations 

- event advertising 

- rendition advertisement 

Digital 

- [2:46:137a] use of online encyclopaedias (wikipedia and wikia) and other article or page- 
based editable platforms in order to create opportunities for greater in-depth 
enknowledgement about the philosophy as an indirect and neutral form of advertising. 

- website design 

- website advertisements 

- rendition advertisement 

- screen display advertising 

Direct mail 

- event advertising 

- dedicated articles 

- rendition advertisement 

- conceptual explanation 

Internet 

- online video content 

- widgets 

- social media 
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Mobile 

- mobile application dedicated to the philosophy (either directly or indirectly) 

- in-game advertising 

[2:46:138] As we are discussing the nature of the utility of different media platforms for 
promulgators to use, we must address two approaches to promulgation and philosophical 
advertising in particular that are expected to exist as a convenient categorisation of 
different forms of promulgative material. 

[2:46:139] The first of these is to be henceforth known as the approach of declarativism 
which holds that promulgators are best declaring the intentions of the advertising, or 
promulgative material to the audiences in order for them to more clearly receive and 
understand it. 

[2:46:140] Secondly and oppositistically, we come to non-declarativism which holds that 
promulgators are best not declaring the intentions of the advertising, or promulgative 
material to its audiences in order to avoid distrust and a sense of discontentment with the 
promulgative materials they are receiving. 

[2:46:141] There are a range of different emotional utilities that can be used in the context 
of promulgative advertising and in other promulgative materials that are expected to be 
used by promulgators to achieve certain objectives and these emotions are as follows: 

- humour 

- shock 

- narration 

- sorrow 

- wonderment 

- lust 

- honour 

- clarity 

- mystery 

- belief 

- distrust 

- hope 

- nostalgia 

- [2:46:141a] newfoundness (the feeling that something is new, refreshing, recently 
founded, and able to be developed to a greater extent) 

[2:46:142] One of the principles that a promulgator must adhere to is the consistency in 
message and the consistency of the visual elements of the philosophical brand as an 
imperative element of his /her approach to promulgative activities. 
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[2:46:143] An important practice for promulgators to consider is known as crowdsourcing 
which is very helpful to deal with the task of arranging labour and funds for the execution 
of promulgative activities. 

[2:46:144] Crowdsourcing involves the practice of obtaining information, or input into a 
particular project involving a philosophy by enlisting the services of a large number of 
people, either paid or unpaid, typically initiated by the institution managing the 
philosophy or by individual promulgators via the Internet. 

[2:46:145] Crowdsourcing activities can also be seen outside of a strictly promulgative 
context in relation to wider philosophy by the notion that crowdsourcing can be applied to 
help with project initiated by a philosophical institution to gain interest for labour and 
funding for the project at its inception. 

[2:46:146] Moving on now from the forms and approaches to promulgative advertising, we 
come to address the process involved in contemplating an advertising message from the 
perspective of the audience to which the advert is directed. 

[2:46:147] Chronologically, the first of these is known as the pre-contemplation which 
refers to the instance before the message of the advert is contemplated while the second of 
these is the contemplation itself during the audience of the advert contemplate it after they 
have received it. 

[2:46:148] The next stage is the preparation which involves the decision of whether to act 
and put in place what is instructed in the advert which is always followed by the action 
which involves engaging in the instructions made by the advert. 

[2:46:149] As the final stage of the chronology, we come to the confirmation which involves 
committing to the engagement of the new behaviour derived from the advertisement 
without returning to the old behaviour that is characteristic of the pre-contemplation 
stage. 

[2:46:150] Like in many of these discourses, they are definitional by nature and premise 
due to the huge amount of that is required to be introduced within them and this next part 
of the discourse is not exempt from this characterisation. 

[2:46:151] That which is to be henceforth known as a philosophic show, or colloquially and 
commercially known as a sophoshow, refers to a large scale exhibition at which 
institutions managing different philosophical brands bring together expert representatives 
to perform in debates with other philosophical representatives in the overall effort to 
promulgate their philosophy. 

[2:46:152] This type of event which is notably not occurrological by designation also 
features stallholders for companies and organisations connected to philosophies, 
particularly those that are representing projects or selling philosophical products and 
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renditions, or these spaces may be taken up by the philosophical institutions themselves 
where they own institutional staff and volunteers can bring promulgative materials to 
further promulgate the philosophy, or philosophical denomination that they are 
representing. 

[2:46:153] That which is to be henceforth known as a philosophic placement is the practice 
in which institutions of philosophies gain exposure for their philosophical brands by 
paying for them to be featured in films and television programmes. 

[2:46:154] This is expected to be a popular form of raising philosophical awareness and 
brand recognition, but this is not considered to be effective for the explanation of a 
philosophy or its contents and therefore can be considered a superficial form of 
promulgation, but due to its expensiveness, this type of promulgation is expected to only 
take place after the philosophical institution has gained a considerable amount of 
following, funding, and budget allocated to promulgative activities such as this. 

[2:46:155] That which is known as philosophic packaging involves the cumulative way in 
which a philosophical brand is conceptually parcelled in advertising, symbolisation, and 
in other forms of marketing strategy and forms of branding; the creation of packaging for 
philosophies is essential and is therefore a prominent element of wider strategic 
promulgative management. 

[2:46:156] A category of promulgative marketing is that which shall henceforth be known 
as rendition marketing which is herein designated as the branch of philosophical 
marketing and advertising that focuses on the positioning and selling of renditioned 
products associated with Millettarian Philosophy, especially manufactured decorative 
products or items that assist in forms of devotion. 

[2:46:157] Essentially, rendition marketing is the marketing of physical philosophical 
products as defined from the marketing of the philosophy itself as a conceptual entity and 
although rendition marketing as a term is herein founded in the context of Millettarian 
Philosophy, it does have routes in religion and ideology as it is practiced in the selling of 
religious devotional items and in the selling of propaganda products. 

[2:46:158] Rendition marketing can be approached by mainstream marketing and 
advertising theories because renditions are essentially products which is what mainstream 
marketing and advertising focuses on, but renditions are defined from normal products by 
the fact that they exist for, or in the name of a philosophy or another system of thought 
rather than merely existing for some utility. 

[2:46:159] That which is to be henceforth known as philosophical configuration involves 
the positioning of a philosophy in the correct language to suit a population, emphasising 
particular beliefs that are poignant for that country, and promulgating a philosophy in 
such a way that does not compromise the integrity of the culture of the country into which 
the philosophy is promulgated. 
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[2:46:160] Philosophical configuration is herein provided with significance as the respect of 
foreign cultures and particularly The Philosophy of Millettism's respect of, as well as its 
integration and syncretisation into non-Millettarian cultures is expected to be one of the 
best ways to promulgate The Philosophy into such cultures that may be initially skeptical 
of its existence there. 

[2:46:161] There certainly exists a distinct history of marketing and there are many periods 
in this chronology and the period that the Millettarian philosophical tradition and 
subsequently. The Institution of The Philosophy of Millettism, introduce and intend to 
establish that which is to be known as the philosophical period in the history of marketing. 

[2:46:162] The philosophical period is considered to have started from 2013 and onwards, 
notably in parallel to the founding of The Philosophy of Millettism in the same year. 

[2:46:163] Essentially, the philosophical period in the history of marketing is expected to 
focus on the marketing of conceptual entities, primarily philosophies, and form newfound 
marketing and advertising theories around how to market concepts specifically, primarily 
through the use of promulgation, as inspired by promulgative theory and its origins from 
within The Omnidoxy. 

[2:46:164] In parallel to the founding of this philosophical period in the history of 
marketing, it is essentially that philosophy in general is provided with a designation as 
being both a product and a service, thus hybridising to form that which was 
aforeintroduced as a conject; this provides the context for philosophy to enter the sphere of 
marketing. 

[2:46:165] As an additional notion. The Institution of The Philosophy of Millettism 
considers philosophy to be a staple element in one's consumer existence just as there exists 
staple products and services that people must regularly purchase due to their essential 
need for them. 

[2:46:166] Those which are to be known as dyadic marketing exchanges collectively refers 
to the different ways in which promulgations may be directed to and from different 
entities in a society which demonstrates the symbiotic, interconnected, and mutual nature 
of the relationship between these different entities and how they provide value to one 
another. 

[2:46:166a] Institution <—> philosophy <—> seeker 
[2:46:166b] Institution <—> philosophy <—> follower 
[2:46:166c] Institution <—> follower 
[2:46:166d] Institution <—> seeker 
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[2:46:166e] Non-institutional philosophical organisation/group <—> seekers/followers 

[2:46:166f] Institution <—> other philosophical institutions 

[2:46:166g] Institution <—> government 

[2:46:166h] Institution <—> companies 

[2:46:166i] Institution <—> averters 

[2:46:166j] Institution <—> philosophy <—> averters 

[2:46:167] That which is to be henceforth known as the servicescape refers to the entirety of 
the services provided by a philosophy as distinct from its contents, known cumulatively as 
the contentscape. 

[2:46:168] Meanwhile, the productscape refers to the entirety of the products provided by a 
philosophy as distinct from both the services and the contents it provides, and this is 
majoratively manifested by various forms of rendition and other physical philosophical 
products. 

[2:46:169] As we continue with our definitional sequence, that which is known as 
relationship marketing in a philosophical or promulgative context refers to a manifestation 
of retentionist approaches to marketing that focuses on follower retention and satisfaction 
by directly addressing followers of the philosophy, addressing their needs and wants, and 
directly targeting followers of the philosophy in a way that isolates non-followers, 
averters, and seekers. 

[2:46:170] That which is to be known as service-dominant logic in a philosophical 
marketing context, pertains to the framework that a philosophy can apply its competences 
to benefit followers of the philosophy while followers can apply their competences to 
benefit both the philosophy and its institution. 

[2:46:171] Subsequently this creates a symbiotic relationship between philosophies and 
followers which, under the service-dominant logic framework, should then be manifested 
through promulgative marketing materials. 

[2:46:172] That which is to be known as cocreation, or cocreationism in the context of 
philosophical marketing refers to the marketing practice of a philosophical institution in 
which it organises events to bring together philosophers, theologians and scholars in the 
effort of achieving new concept development. 
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[2:46:173] It may also entail bringing together followers, seekers, sophians, and 
institutional volunteers and staff for the purpose of creating a symposium to discuss issues 
within The Philosophy of Millettism, or to answer questions from followers or seekers. 

[2:46:174] This may either be used as a form of retentionism, or promulgationism 
depending on how it is oriented which demonstrates it as multiorientational and holding a 
definite multiutility. 

[2:46:175] That which is to be henceforth known as interactive marketing refers to the use 
of two way communication channels for followers and seekers of the philosophy to 
connect with both the philosophy, its followers, sophians and / or its institution, or the 
volunteers and employees of the institution which can be used both as a form of 
retentionism and promulgationism depending on how it is used. 

[2:46:176] As omnimentioned throughout the entirety of not only The Omnidoxy, but The 
Grand Centrality too, is the notion of the differences between the fundamental nature of 
philosophies and religions and this discourse is no exemption from this tradition, but 
instead we shall apply these differences to marketing and promulgation which is 
manifested through their application to that which is known as the marketing mix. 

[2:46:177] The marketing mix is a non-philosophical and pre-Millettarian form of that 
which is to be known as the promulgative mix in the context of Millettarian Philosophy, 
but it is to the marketing that we shall apply Millettism as the most prominent form of 
philosophy and later we shall apply the Christian religious tradition to this same 
marketing mix in order to derive differences between this religion from The Philosophy of 
Millettism. 

[2:46:178] There are several elements of the marketing mix to which Millettism will now be 
applied and the first of these is the basic seeker need which is defined herein as their 
discontentment with consumer items alone so they require greater philosophical 
enrichment, hence the fact they are seeking. 

[2:46:179] The Institution of The Philosophy of Millettism always takes a stance of 
universality and inclusivity when it comes to the notion of the target market for The 
Institution maintains that the entirety of humanity are seekers and potential aligners of 
Millettism no matter a person's nationality, sexuality, race, ethnicity, wealth, religion, or 
class. 

[2:46:180] That which can be defined as the offering of Millettism in order to continue with 
the application of the marketing mix refers to the definitive and unique cosmocentric 
worldview that Millettism and all its denominations hold dear due to the achievement of a 
distinct millettic identity in doing so. 

[2:46:181] We identify herein that there exists a multitude of different offerings from 
Millettism which also include philosophical guidance, a greater sense of ontological 
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meaning, enknowledgement of The Cosmos in a way that focuses on meaningfulness, 
occurrological events, cosmic devotional practices, and solves a longing to be part of 
something that concerns itself beyond materialistic culture which many feel discontent 
with. 

[2:46:182] Price in the context of philosophy perhaps confuses some as they do not see how 
price can ever be applied to the context of a philosophy, but the Millettarian Tradition 
maintains that the essential currency powering a philosophy are those whom choose to 
align to the philosophy 

[2:46:183] In this, we identify price as one's alignment to a philosophy as a form of 
commitment and in this context we see how price is not only correlated to involvement, 
but is attached to the different levels of involvement as a greater price, in this context, 
means a greater level of time, money, energy, and knowledge to be devoted to the 
philosophy of one's alignment. 

[2:46:184] By applying the promotions element of the marketing mix to philosophy, there 
are number of different results including the bookselling of The Omnidoxy, tiritional 
activities, digital forms of media, the Internet, social media, occurrological events, and 
promulgative advertisements and materials. 

[2:46:185] Meanwhile, and perhaps the most important and most relatable element of the 
marketing mix for a philosophy is that of distribution which can be split into two 
derivations, the first of which focuses on the distribution of The Omnidoxy via bookstores 
and online book retailers, e-books, audiobooks etc. while the second refers to the 
distribution of The Philosophy itself via websites, advertisements, social media, debates, 
music, online encyclopaedias, and leafletting. 

[2:46:186] Distribution is essential promulgation, but it can be considered a non- 
philosophical term that refers more to how physical products may be distributed through 
supply channels than specifically how a philosophy, or any set of ideas is distributed, 
which is instead presided over by the concepts of promulgation, tirition, and 
dissemination. 

[2:46:187] The processes element of the marketing mix is also important to philosophies 
and for the context of Millettism, the process consists of the following: bring one's 
attention to Millettism, provide them with an overview of Millettism, allow them to make 
a decision to alignment (either a short or long period), and accept their alignment to 
Millettism, or equally their non-alignment. 

[2:46:188] Perhaps one would think that the physical element of the marketing mix would 
be difficult for Millettism to relate to, but this is not the case because there are ample 
amounts of physical manifestations of Millettism. 
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[2:46:189] Some of these physical manifestations include The Omnidoxy itself, renditions, 
devotionals, verbal affirmation, debate, and one's attendance at occurrological events and 
regular visitations to sophariums. 

[2:46:190] Finally, people are central to everything for the promulgation and physical 
existence of Millettism and upon applying Millettism to the marketing mix, this is 
demonstrated further by the following list of types of people involved 

[2:46:191] These include philosophers, institutional staff, sopharium volunteers, 
institutional volunteers, philosophical founder, institutional leader, sophians, followers, 
seekers, and averters. 

[2:46:192] By this application of Millettism to the marketing mix, we understand how 
philosophy is integratable into mainstream marketing theory, but also, how a philosophy 
is organised according to the different factors of marketing, which we shall now do as we 
apply Christianity to the marketing mix according to the same measure. 

[2:46:193] As previously, we shall begin with the basic adherent need which, despite its 
absence from mainstream marketing mixes, is essential to the application of a philosophy 
or a religion to a marketing mix. 

[2:46:194] This involves one's fear of death and hope for the afterlife, one's need for 
redemption after sinning, feeling the need to want to belong to a community, and wanting 
to believe in something that far outweighs their own existence. 

[2:46:195] As proponents of the religion have said since its founding, the target market is 
all peoples of all nations which, despite our presumptions that all religions are the same in 
this aspect, this isn't true as other religions are certainly not as ambitious in their 
acceptance of all people in their faith, examples of which include some smaller religions 
such as Judaism, Sikhism, and Jainism. 

[2:46:196] The offering of Christianity is identified as the following: a rich theological 
system and a compelling narrative that provides approaches to theological, ontological, 
and soteriological issues as manifested by saints to which adherents are able to devote and 
a figure to which they can worship and grow a deep emotional and spiritual connection 
with through prayer. 

[2:46:197] Again, similar to the price in the context of a philosophy, conversion to the 
religion as to become exclusively adherent though this is distinct from a philosophy by the 
notion of exclusive adherence as philosophies are not required to be exclusively adhered 
to unlike religions, which demonstrates an important differentiation between the two. 

[2:46:198] The identified principal promotional tools that Christian churches have used 
throughout their existences include missionaries, evangelisation, preaching, church- 
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building, nationalisation of churches, empire-building, records of saints and martyrs, 
church leadership, through association with schools. 

[2:46:199] Meanwhile, there distribution channels are distinct from these and include more 
modern elements, such as websites, and social media, but then they also include parish¬ 
building, parish newsletters, literature, religious items, television networks, and music. 

[2:46:200] There are an number of different processes that are identified as holding an 
important position within the Christian religious tradition that can be applied to the 
marketing mix, some of which include Christening, sacramental programme, holy 
communion, and familial conversion. 

[2:46:201] Meanwhile, the physicality of the religion, again similar to that of Millettism, is 
predicated in such elements as one's purchase of The Bible, religious ornaments, verbal 
affirmation, and one's regular church attendance. 

[2:46:202] Finally, the Christian religious traditions holds a vast and complex network of 
people that make up its many different denominations and although the titles of such 
people vary across denominations and although some do not exist in certain 
denonimations, we can identify some important ones here including parishioners, priests, 
the pope, bishops, cardinals, theologians, and nuns. 

[2:46:203] Through the application of Millettism and Christianity to the marketing mix, we 
see clear structural similarities between the marketing mix for a philosophy (Millettism) 
and a religion (Christianity), but we also see that there are many unique differences 
between the two which further bolsters the Millettarian Tradition's effort of distancing 
Millettism from that of a religious designation. 

[2:46:204] That which is to be henceforth known as the process of the servitisation of 
philosophy involves the orientation of a philosophy towards becoming a service, certainly 
rather than a product, and rather than a hybrid of the two, known as a conject, the latter of 
which is the designation provided to Millettism by the Millettarian Tradition as 
demonstrated here in The Omnidoxy. 

[2:46:205] Therefore, the process of the servitisation of philosophy opposes the notion of 
the designation of philosophy as both a product and a conject and this notion therefore 
opposes the Millettarian Tradition itself and it's view and designation of the philosophy. 

[2:46:206] As an extension to the notion of the process of servitisation, a service can be 
described as something that cannot be protected by a patent, does not make use of 
physical packaging (though in the context of philosophical marketing, there does exist 
packaging in a conceptual sense as aforeintroduced), but a service does not hold a lack of 
physicality due it can often be physically sense, but it is not something that can be 
physically touched, a good example of which is when a hairdressing is cutting one's hair; 
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you can see them cutting the person's hair as the service, but they are not providing the 
person with a physical product. 

[2:46:207] As have just mentioned patents and their lack of the ability to protect services, it 
is prudent that we address the issue of patents and subsequent proprietological issues for 
a philosophy within the context of strategic promulgative management and for this, we 
must pose questions for promulgators and proprietologists to explore. 

[2:46:208] Can concepts/schools of thought/denominations/disciplines of study be 
copyrighted or patented? Should they be if they can be? Such questions bring to our 
awareness the topics of copyrighting law and its variance across different countries, as 
well as the major topic of ethics in relation to patenting and other proprietological matters 
which promulgators must always take into consideration, usually by the guidance of The 
Institution. 

[2:46:209] Is it the appellations that are best protected or is it the contents of the 
appellations? Should The Institution be responsible for the management of such patents? 
Could content and appellation patenting be used as an alternative income for The 
Institution? What is the nature and extent of the ethicality of this type of income? 

[2:46:210] How long will such patents and copyrights of contents and appellations last for? 
The Institution will need to conduct copyrighting and patenting for all different countries, 
but will the cost of doing so for each constituent part of The Philosophy be reasonable? By 
extension to this notion, which appellations or contents of The Philosophy be prioritised 
for its patenting? Should the Millettism Symbol be copyrighted? 

[2:46:211] The patenting of The Philosophy in its entirety, as well as its various constituent 
elements is herein vested as a joint responsibility of The Institution of The Philosophy of 
Millettism, which shall provide the monetary and organisational means to conduct 
copyrighting and patenting. 

[2:46:212] In addition, proprietologists, whom shall be vested with the academic 
responsibility of contemplating the different issues and questions involved with 
philosophical patenting and copyrighting and finally, promulgators will be vested with 
the responsibility of actually conducting the processes involved with patenting and 
copyrighting. 

[2:46:213] There are herein identified three different scenarios for the promulgation of a 
philosophy and they are collectivised under the appellation of Dissemination Scenarios 
and includes that which is known as top-down, bottom-up, and rear-front. 

[2:46:214] The first of these, top-down involves the instance of when the masses are highly 
influenced by their political leaders, thus if the political leaders are aligned to the 
philosophy then so will the vast majority of the masses which makes a top-down scenario 
easier for the dissemination of the philosophy. 
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[2:46:215] The second of these disseminative scenarios is bottom-up which refers to when 
the masses of a society are not highly influenced by their political, social, or cultural 
leaders which makes it more different to dissemination the philosophy because the 
alignment of a leader is less influential in this scenario. 

[2:46:216] The last of the disseminative scenarios is to be known as rear-front which refers 
to when a philosophical minority gains greater representation in governmental leadership 
roles as well as wider coverage in the media discussing the issues of the minority as a way 
of disseminating their philosophy to non-minority members; the version of this that is 
designated a promulgative technique is to be known as minoritism. 

[2:46:217] The codification of religions, philosophies, and ideologies remains the most 
pivotal element of their creation with there existing a set of similar categories of 
codification that we must now address as this remains of concern for promulgators of 
Millettism. 

[2:46:218] It is herein postulated that the codification of a system of thought is predicated 
on six essential elements which are listed as the appellation(s), the founder, the founding 
text, era of founding, the followers, the designation, and the central precept. 

[2:46:219] Each of these elements is essential to the founding of any system of thought and 
this has been of clear awareness to the Millettarian Tradition and The Institution of The 
Philosophy of Millettism from the very inception of Millettism, hence its inclusion within 
this discourse of The Omnidoxy. 

[2:46:220] In order to put these seven elements into context, we shall apply each of them to 
some of the world's most well known systems of thought, including each of the 
designations of philosophy, religion, and ideology. 

[2:46:221] The algorithm: Appellation(s) - Founder - Founding Text - Tradition - Era of 
Founding - Followers - Designation - Place of Worship/Philosophy (applicable only to 
religions and philosophies respectively) - Central Precept(s) shall be used herein as the 
basis for each of the applications to the seven elements with each hyphen demonstrating 
the start of the next element while a slash demonstrates a multitude of something, such as 
multiple appellations, or a system of thought that does not fit into one designation; it is 
also important to note that the use of the slash is a demonstrator of equality among the 
listed so as to mean that multiple appellations of a system of thought hold not superiority 
over one another. 

[2:46:222] After these applications have been demonstrated, we shall gain an even greater 
understanding of the nature of the codification of such systems of thought. 

[2:46:223] Millettism /Komsa/Astronism/Cosmism/ Sophism - Cometan (Brandon 
Taylorian) - Omnidoxy - Millettic/Astronic - 21st century (2013) - Millettarians/Kosmans/ 
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Astronists/Cosmists/Sophists - Philosophy - Sopharium - Cosmocentricity/ 
Reascensionism 

[2:46:224] Millettarianism - Brandon Taylorian (Cometan) - The Millettarian Methodology - 
Millettic / Astronic - 21st century (2017) - Millettarianists - Ideology - Cosmocentric 
civilisation 

[2:46:225] Islam - Muhammad - Quran - Abrahamic - 7th century - Muslims - Religion - 
Mosque - Monotheism 

[2:46:226] Christianity - Jesus Christ - Bible - Abrahamic - 1st century - Christians - 
Religion - Church - Monotheism 

[2:46:227] Buddhism - Siddartha Gautama - Tripitaka - Dharmic - 5th century BC - 
Buddhists - Religion/ Philosophy - Temple - Escape from Samsara/Alleviation of suffering 

[2:46:228] Calvinism/Reformed Christianity - John Calvin/Reformation Theologians - 
Institutes of the Christian Religion - Abrahamic - 16th century - Calvinists/Reformed - 
Denomination - Church - The Five Points 

[2:46:229] Marxism - Karl Marx - The Communist Manifesto - Marxist -1844 - Marxists - 
Ideology - Revolutionary socialism 

[2:46:230] Nazism - Adolf Hitler - Mein Kampf - Fascist -1933 - Nazis - Ideology - anti- 
Semitism/Aryan superiority 

[2:46:231] Confucianism - Confucius - Four Books and Five Classics - Chinese - 5th century 
BC - Confucianists - Philosophy - Temple of Confucius - Pursuit of the unity of the 
individual self. 

[2:46:232] Mormonism - Joseph Smith - The Book of Mormon - Abrahamic - 1820s - 
Mormons - Denomination - Temple - Restoration of the Christian faith. 

[2:46:233] Wicca - Gerald Gardner - Book of Shadows - New religious movement - mid 
20th century - Wiccans - Religion - Magic circle - Practice of pagan witchcraft. 

[2:46:234] Taoism - Faozi - Tao Te Ching - Chinese - 4th century BC - Taoists - Religion/ 
Philosophy - Temple - Five in harmony with the Tao. 

[2:46:235] Sikhism - Guru Nanak - Guru Granth Sahib - Dharmic - 15th century - Sikhs - 
Religion - Gurdwara - Monotheism 

[2:46:236] Baha'i Faith - Baha'u’llah - Kitab-i-Aqdas - Abrahamic - 19th century (1863) - 
Baha'is - Religion - House of Worship - Omnism 
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[2:46:237] Methodism - John Wesley - The Bible - Abrahamic - 18th century - Methodists - 
Denomination - Chapel - New birth, an assurance of salvation, imparted righteousness, 
the possibility of perfection in love, the works of piety, and the primacy of Scripture. 

[2:46:238] Of course, there are many other philosophies, religions, ideologies, and 
denominations that we can apply the seven elements of codification to, but upon applying 
it to these examples, it is felt that the purpose of the exercise is achieved as we now 
understand the chain of similarities that exist in the codification of different types of 
systems of thought which demonstrates both their similarities in structure, but their 
differences in character. 

[2:46:239] That which is to be known as a sophoblogger refers to a person that regularly 
writes blog posts on their website or another online platform about their philosophy or 
discussing philosophy in general or different philosophies. 

[2:46:240] Meanwhile, a sophovlogger refers to a person that regularly posts videos on 
social networking sites speaking or debating about their philosophy or philosophy in 
general. 

[2:46:241] In addition, that which is to be known as promulgative sensing refers to a 
philosophical institution's ability to gather, interpret, and act on strategic information from 
seekers, followers, and competitor institutions/philosophies. 

[2:46:242] The Institution of The Philosophy of Millettism will, from its inception, employ a 
multichannel marketing strategy through the use of multiple synchronised platforms to 
interact with followers and promulgate Millettism to seekers and averters. 

[2:46:243] Aforeintroduced is the notion that philosophy is or should be a staple element of 
every person's life, but the term known as non-staple is not to be confused with the 
opposite to this as it refers to a concept within The Philosophy of Millettism that is 
considered minor, or not essential to followership. 

[2:46:244] These non-staples, as they are to be known, can be considered specialist areas of 
Millettism that only scholars, or those with an excessive interest in the particular area of 
Millettism and its deeper philosophical aspects. 

[2:46:245] Despite the definition previously ascribed to the term staple, in this particular 
context, it refers to a concept within The Philosophy of Millettism that is considered major, 
or essential to followership, examples of which include cosmocentricity, sentientism, and 
others. 

[2:46:246] It remains important to mention that even these staple concepts are still not 
considered to be exclusionary so a person can still be consider and consider themselves to 
be a follower of Millettism without accepting one or more of these concepts because 
Millettism isn't a religion and does not demand belief in specific concepts, but by using 
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staple and non-staple labels, we are able to categorise concepts according to their 
considered importance within the context of Millettarian Philosophy from the perspective 
of the Millettarian Tradition. 

[2:46:247] Netnography is an important concept in the context of philosophical marketing 
that refers to the study and practice of the tracking of the behaviours of people on the 
Internet when they interact with The Philosophy of Millettism, or its associated 
organisations in order to build insights and statistics; this is something that The Institution 
of The Philosophy of Millettism is tasked with managing and it must convey its findings to 
aid promulgators. 

[2:46:248] One of the most important notions and terms within this discourse that exists 
within the discipline of appellatology and the term to which we are referring is to be 
henceforth known as trade appellation. 

[2:46:249] The trade appellation of The Philosophy of Millettism is Astronism which means 
that Astronism or a derivation of that term, such as Astronist, or Astronic, will be used as 
the primary way of referring to Millettism in commercial settings, such as in promulgative 
materials and on official social medias, although the term is expected to be less common in 
academic, scholarly, and philosophical debatory contexts. 

[2:46:250] This is why Astronism remains one of the main appellations as it is considered 
the forepart, anterior, and commercial appellation for Millettism while Millettism itself, 
Kosma, Cosmism, and Sophism are more philosophical and scholarly appellations for the 
philosophy. 

[2:46:251] The reason for Astronism's designation as the trade appellation for Millettism is 
due to the more obviously and immediate association it has with core concept of 
Millettism which is cosmocentricity as Astronism is derived from the term astronomy. 

[2:46:252] In addition to this, the appellation of Astronism used in a front-facing and 
commercial sense disproximates The Philosophy away from the fictional character of Jesse 
Millette as well as avoiding the aforementioned inaptronymous issues that are expected to 
exist with regards to the appellation of Millettism. 

[2:46:253] That which is known as procurement in the context of strategic promulgative 
management refers to the department within The Institution of The Philosophy of 
Millettism dealing with the purchasing of other institutions, organisations, philosophies, 
concepts, theories, and their patents and copyrights. 

[2:46:254] This is considered to be integral to the functionality of The Institution of The 
Philosophy of Millettism and although it relevantly exists within strategic promulgative 
management and is herein and now introduced, it is to be studied and explored within the 
discipline of study of proprietology as part of the inclusive discipline of sanitology, to 
which this discourse is dedicated of course. 
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[2:46:255] Now comes the moment to introduce a new term which is to be known as 
transvection which refers to the instance in which a philosophical institution directly 
cooperates with another philosophical institution in order to achieve a shared goal. 

[2:46:256] A primary example of a transvection would be the joint funding of a 
philosophical debate between the philosophers of each institution in order to promulgate 
each of their philosophies and to create media coverage for philosophy in general. 

[2:46:257] Transvections are of an immense important to promulgators as they hold great 
utility for they promote the sharing of costs across institutions for the mutual goal of 
promulgating philosophy in general, as well as specific philosophies which is of untold 
help for smaller institutions which are not considered have the available monies to fund 
all their own occurrological and debatory events. 

[2:46:258] That which is to be henceforth known as transvectionism refers to the belief 
orientation holding that cooperation with different philosophical institutions for mutual 
promulgation is the superior way of approaching and realistically achieving the 
ambitiousness of the belief orientation of promulgationism. 

[2:46:259] Transvectionism is herein introduced and advocated by the Millettarian 
Tradition as an extremely help way for institutions to realistically function, especially in 
their formative years, both in pre-establishment and post-establishment periods, and for 
this reason The Institution of The Philosophy of Millettism as transvectionist in its 
approach. 

[2:46:260] Due to this discourse's focus on mainstream marketing and advertising theory, it 
should be now surprise that we now apply the context of a philosophy, particularly The 
Philosophy of Millettism of course, to Maslow's hierarchy of needs in order to conclude 
how Millettism holds a place for each of these identified needs. 

[2:46:261] The most basic level of Maslow's hierarch of needs refers to physiological needs 
which involves food, water, oxygen, and shelter from the elements; this need is perhaps 
the most difficult to apply Millettism to, however, alignment to a philosophy is considered 
to be an emotional and psychological need. 

[2:46:262] These are direct elements of physiological needs because if a person does not 
feel mentally, emotionally, or philosophically secure then they will struggle to achieve the 
highest potentials, or even the most basic levels of their physiological needs. 

[2:46:263] The next basic level of Maslow's hierarchy are safety needs which involves a 
predictable non-threatening environment for one's emotional, physical, and psychological 
safety and security. 


1198 



[2:46:264] In all sophariums, the atmosphere is relaxed and even in the context of a 
philosophical debate, despite the fact that they will sometimes become fierce, the ability of 
a person to express their opinion is protected by the Philosophical Spirit which ethereally 
governs philosophy and its practice. 

[2:46:265] The medium level of Maslow's hierarchy of needs refers to belongingness needs 
which involves affection, attachment, and friendship for a person from other people; it is 
this element that is considered to be one of the most important for philosophies as it is the 
sense of belongingness that one gains from aligning to a philosophy that is one of the most 
prominent reasons for their alignment. 

[2:46:266] Aligning to a philosophy means that a person joins the community of followers 
and philosophers that are already aligned to that philosophy which in turn will bring the 
sense of belongingness that remains precious to every person. 

[2:46:267] The penultimate level of Maslow's hierarchy of needs are esteem needs which 
involves the need and desire for value and respect for oneself, for others, by oneself, and 
by others. 

[2:46:268] Being aligned to a philosophy demonstrates one's ability to comprehend the 
philosophy and due to philosophy's already highly esteemed status and aversement from 
dogmatism, aligning to a philosophy is set to create self-value and generate respect from 
others. 

[2:46:269] The highest form of Maslow's hierarchy of needs are self-actualisation needs 
which refers to the need to fulfil our own potentials and a philosophy provides this 
through a person's enknowledgement and how they become emotionally, spiritually, and 
philosophically fulfilled through a greater knowledge of The Cosmos. 

[2:46:270] There are countless ideations that have been introduced via new terms within 
The Omnidoxy and one of these is belief and practice by habit which relates to the idea 
that human beings are dependent upon their habits and thrive upon them to receive 
pleasure which also translates to their philosophical beliefs and practices so this is why it 
may be difficult to persuade a person of an idea or theory if they have had a different or 
opposing theory for some time. 

[2:46:271] Those which are to be henceforth known as philosophical mores refers to the 
customs and manners or etiquette of Millettarians when regarded collectively meanwhile 
those which are known as new entrants refers to philosophies that are newly founded, 
typically referring to the first ten years of their existence. 

[2:46:272] An important concept to address as part of the development of strategic 
promulgative management was that of competition in terms of philosophies, but to extend 
this further, we come to the concept of competitorship. 
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[2:46:273] Competitorship refers to the principle that the existence of competition within 
the context of different philosophies is healthy for such philosophies in their growth and 
development and it is competitorship that philosophical institutions should mutual 
cooperate to protect. 

[2:46:274] That which shall henceforth be known as portfolio analysis refers to the process 
whereby an institution looks at the philosophies it holds jurisdiction over and considers 
them according to a SWOT analysis of strengths, weaknesses, opportunities, and threats in 
order to determine the overall position of the institution and assists in the creation of 
marketing campaigns and strategic planning initiatives. 

[2:46:275] One of the most important elements of strategic promulgative management 
involves the practice of creating and applying different types of audits, the most important 
types of these audits is to be known as an institutional audit. 

[2:46:276] This is a type of audit that involves an institutionwide analysis and inspection is 
performed on a philosophical institution in order to determine the competitiveness, the 
position, the credibility, the viability, and the accessibility of the institution and the 
philosophies it jurisdises over. 

[2:46:277] There does, however, exist many different branches of institutional audits that 
must be executed in order to complete a full audit of a philosophical institution, the first of 
these is an environmental audit which refers to external environments that the institution 
is expected to and the extent of the ability to perform in such environments. 

[2:46:278] There also exists another branch known as the promulgative strategy audit 
which refers to an analysis of the missions, goals, and the overall strategy of a 
philosophical institution across different measured time periods, primarily across a three 
year period due to the millettic tradition known as truncation introduced in The 
Millettarian Methodology. 

[2:46:279] Another branch includes that which is to be known as a promulgative 
organisational audit which involves a deep analysis of the extent of the structure of an 
institution to withstand the realities of its operations as well as an analysis of the 
organisation of the various members and hierarchies of personnel in a philosophical 
institution. 

[2:46:280] Meanwhile, that which is to be known as a promulgative systemic audit refers to 
an analysis that focuses on the extent of the utility of information and the ability of 
planning and control systems to be applied to operations. 

[2:46:281] As the final element that forms an institutional audit, we come to that which is 
to be known as a promulgative functions audit which involves the analysis of the 
products, services, disseminative techniques, packaging, and promotions executed by a 
philosophical institution and despite the fact that it is mentioned last in this list of the 
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elements of an institutional audit, it is considered to be the most important and largest 
part of an institutional audit. 

[2:46:282] As has been evidenced through the exploration of promulgation in this 
discourse, there exist many different elements to promulgation and despite its exploration 
herein, there exists many more elements of its nature that are expected to be discovered 
post-omnidoxically. 

[2:46:283] Promulgation is multifaceted and this is demonstrated the large amount of new 
concepts introduced in this discourse and other discourses that are associated with it and 
as in most cases. The Omnidoxy is to be considered the seed from which many plants 
grow and by this notion, the exploration of the nature and application of promulgation is 
merely started here while future texts are expected to be dedicated to its contemplation; 
this type of notion is exemplified throughout much of The Omnidoxy, hence one of the 
most common alternative appellations for The Omnidoxy being The Seminality. 

[2:46:284] That which is to be known as promulgative receptivity refers to the extent to 
which an institution's promulgative activities are received by the intended audience and 
the extent to which that audience does as the promulgative material suggests or instructs. 

[2:46:285] The higher the promulgative receptivity, the greater success the promulgative 
material is considered to have had on achieving the promulgative goal. 

[2:46:286] Due to it being mentioned, it only seems prudent to provide an official definition 
of a promulgative goal which involves the intended goal of a singular piece of 
promulgative material, or of an entire promulgative campaign. 

[2:46:287] The greater efficiency in the achievement of the promulgative goal is the central 
determiner of the capabilities of a promulgator and is primarily measured by 
promulgative receptivity. 

[2:46:288] Meanwhile, that which is to be known as a promulgative message refers to the 
narrative of a promulgative material, the extent to which it is successfully expressed to the 
audience by the promulgator in the way that it is intended to be perceived is to be 
henceforth known as promulgative expressivity. 

[2:46:289] One of the most common terms throughout this discourse and proximate related 
discourses is promulgative material which itself refers to an individual source of 
promulgation, examples of which are adverts, posters, or a website and is therefore from a 
promulgative campaign which refers to a series of promulgative materials that may hold 
different physicalities, but they share a common message, intended purpose, or are 
promulgated simultaneously to each other. 

[2:46:290] The PESTEL Analysis is considered to be an integral part of how philosophical 
marketing and advertising practices are effected by wider and often uncontrollable factors 
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and therefore, it is important to apply Millettism to each of the components of the PESTEL 
analysis in order to develop greater understanding about how each of its components 
could impact the operations of The Institution and the overall development of The 
Philosophy of Millettism. 

[2:46:291] Of course, the components of PESTEL are political, economic, sociocultural, 
technological, environmental, and legal; all of which are expected to hold considerable 
impacts on both the presence of a philosophy in a particular country or region, as well as 
the operations of The Institution, its partner organisations, and of promulgators too. 

[2:46:292] Therefore, before any type of promulgative activity is conducted, it is suggested 
herein that a PESTEL analysis of the country, in which the promulgative activity is 
expected to occur, should be executed, especially so if the country in subject is one that 
The Institution is not accustomed to operating in, or a country in which The Philosophy of 
Millettism holds little to no presence. 

[2:46:293] The execution of a PESTEL analysis, like for any entity entering some 
environment, is ultimately helpful to the navigation of such an environment for it is the 
diversities in environments that is considered to be the most difficult aspect for 
promulgators to plot a course through for their campaigns and other activities to succeed. 

[2:46:294] Elowever, even if The Institution is well accustomed to operating in a particular 
country, and even if The Philosophy of Millettism, or one of its denominations holds a 
strong presence in the country in subject, it is still advisable that a PESTEL analysis is 
conducted because PESTEL analyses do not only allow promulgators to understand the 
current affairs of the country or region, but they also allow promulgators to grasp a better 
idea about the direction(s) towards which the country is heading through the use of the 
analysis of current trends as a forecasting tool for future occurrences which is self- 
evidentially fundamental to long term strategic promulgative planning. 

[2:46:295] Also identified herein are four basic factors that form the strategic promulgative 
context and the first of which is the target audience which remains essential for all 
promulgators to designate during their creation of promulgative campaigns and materials 
with the three major countries of which including seekers, averters, and followers. 

[2:46:296] Also, there exists the external environment, the consideration of which, as 
aforeaffirmed in our insentensations regarding the PESTEL analysis, is necessary for any 
promulgative campaign or material to be success in countries, regions and other forms of 
environment the philosophy or its institution may not be accustomed to holding a 
presence or operating in respectively. 

[2:46:297] The final two factors of consideration for strategic promulgators are the 
availability of resources and capabilities at the disposal of the philosophical institution or 
the promulgators, and the competitors of the philosophy that one is attempting to 
promulgate. 
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[2:46:298] Raising the factor about resources and capabilities demonstrates the need to 
understand the nature of the disposality of such elements as resources can either be scarce 
or abundant, but they can also be easily utilised, or not so, as well as the fact that they can 
also be easily obtained, or equally not so; by these notions, we see how resources can hold 
varying levels of disposality. 

[2:46:299] Meanwhile, capabilities take many forms, but in this case may primarily refer to 
the capabilities of the institution to oversee the process of the promulgation as well as the 
specific capabilities of individual promulgators, as some will have greater experience and 
knowledge in certain specialty areas than others, and while some promulgators may excel 
in the creation of promulgative materials and campaigns, others may instead excel in the 
creation and management of the distribution channels through which these materials are 
disseminated; again, we see the potential disparities in the disposality of capabilities here. 

[2:46:300] To put this into context, disposality refers to the extent of which something, 
whether that be a person, an object, an organisation, or a piece of information, is able to 
firstly be accessed and secondly be utilised for the purpose of its creation and by this 
notion, we develop how there can exist two extremities of disposality. 

[2:46:301] One of these extremes is to be known as positive disposality which refers to 
when resources, capabilities, or some other entity or group of entities that is to be used is 
able to be so with a lesser amount of further resources being rendered to accomplish its 
utility which is characterised by the proximities of resources, greater accessibility to such 
resources, and the abundance of usable resources. 

[2:46:302] Oppositely, a negative disposality would involve a greater amount of further 
resources being required to achieve the utility of the original resource and is characterised 
by the disproximities of resources to promulgators or the institution itself, as well as lower 
levels of accessibility to such resources, and certainly a distinct scarcity of usable resources 
for promulgators. 

[2:46:303] By this set of notions, we are able to understand the difficulties facing both 
philosophical institutions and their promulgators in the navigation, contemplation, and 
management of disposality with the constant need to prevent the circumstances of 
reaching a negative disposality, but in reality, this is expected to be an often uncontrollable 
occurrence. 

[2:46:304] Like all organisations, a philosophical institition holds a mission and it is 
important for promulgators to consistent remind audiences of this mission, both directly 
and indirectly through promulgative materials and campaigns. 

[2:46:305] Within the wider mission of a philosophical institution, which despite this often 
being reflective of the beliefs and missions of the philosophy that it holds proprietorship 
over, there are also expected to exist institutional goals which are the goals of the 
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philosophical institution as distinct from the goals of the philosophy itself as these 
institutional goals are considered from the perspective of the institution as a separate 
entity from the philosophy over which it holds proprietorship. 

[2:46:306] Whenever a philosophical institution is conceptually separated from the 
philosophy over which it holds proprietorship like this, this is to be henceforth known as 
the process of suprietation. 

[2:46:307] Another more physical process involved with the operations of a philosophical 
institution is that which is known as departmentalisation which involves the segmentation 
of the operations of a philosophical institution. 

[2:46:308] The associated form of polity to this process is to be henceforth known as 
departmentalisationism which is remains focused on departmentalising all operations of a 
philosophical institution in the belief that it will function more efficiently than in the 
instance of when a non-departmentalised polity is applied. 

[2:46:309] Departmentalisationism is advocated by the Millettarian Tradition because of 
the ability it holds in the clarification of the operations of The Institution and it also holds 
the ability to prioritise the different segments of the operations of The Institution in 
hierarchies of immediacy, relevancy, and applicability. 

[2:46:310] Departmentalisationism, due to it being one of the available polities applicable 
to The Institution, is to be explored by those whom are to be known as politists which are 
to be classified as a type of scholar that study all the different potential polities by which a 
philosophical institution may run; these are defined from naological politists whom are a 
subdivision that focus on the study of the different polities available to run sophariums. 

[2:46:311] The aim and role of politists is compare and contrast different forms of 
institutional polity so as to determine the most superior form of polity that is to be applied 
and executed in a certain period, usually due to the external circumstances and 
environment of the time which is a notion that in itself demonstrates the motionality of 
institutional polity and the fact that its nature is neither stationary, nor stagnant. 

[2:46:312] That which is to be henceforth known as a trilateral strategy refers to the notion 
that there exists a highly potential relationship between the institution, the philosophers, 
and the followers of a philosophy that creates a trisymbiotic experience whereby each of 
the three parties is bolstered towards their end goals by the other party via the 
commonality which is the philosophy in this case. 

[2:46:313] The trilateral strategy is considered to be one of the key ways of approaching a 
more strategic understanding of the relationship between an institution, its philosophy, 
and the followers of its philosophy in a distinctly optimistic way to see only potential for 
the utilisation of the elements of the trilateral strategy. 
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[2:46:314] That which is to be known as the philosophical share refers to the share of the 
entire potential philosophical audience or seekers that a philosophy claims to have 
membership for; it is considered to be part of the promulgative principle that a philosophy 
should always hold the intention to not only increase its philosophical share, but to 
maximise it which therefore demonstrates how the philosophical share is to be used as a 
catalyst for the advocation for the approach of promulgationism. 

[2:46:315] As part of the strategic approach to understanding promulgation and the 
measurement of the performance of promulgative activities, we must introduce and 
explore those which are to be henceforth known as promulgative metrics. 

[2:46:316] Promulgative metrics refers to the ten different measures applied after a 
promulgative campaign has ended in order to assess its performance and includes the 
following metrics that are used to determine the success of a promulgative campaign: 

1. [2:46:316a] Disseminative availability/accessibility 

2. [2:46:316b] Follower advocacy and satisfaction 

3. [2:46:316c] Increased seeker interest 

4. [2:46:316d] Averter reduction 

5. [2:46:316e] Number of new concept developments 

6. [2:46:316f] Increased philosophical share 

7. [2:46:316g] Increased awareness (this particular metric is confirmed by the use of 
polling) 

8. [2:46:316h] Relative followership (the comparison between the number of followers 
from before a campaign to after its completion) 

9. [2:46:316i] Renditional sales 

10. [2:46:316j] Increased promulgability (an increase in the ability of a philosophy to be 
accepted as openly promulgated by governmental organisations and the general 
public which involves the normalisation of philosophical promulgation). 

[2:46:317] The results dervied from the application of these different promulgative metrics 
are set to influence the nature of that which is to be known as the promulgative plan. 

[2:46:318] A promulgative plan is a comprehensive document or blueprint created by a 
philosophical institution that outlines promulgative advertising and marketing efforts for 
the coming year for a particular philosophy, or philosophical brand, and is typically split 
according to the different countries or regions in which The Institution conducts it 
operations or where one or more of its philosophies hold a presence and therefore require 
promulgating. 

[2:46:319] A complete promulgative plan describes promulgative activities involved in 
accomplishing specific marketing objectives within a set time frame, usually either across a 
year, as aforementioned, but more than likely across three years due to the principle of 
truncation. 
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[2:46:320] Further to this, a promulgative plan also includes a description of the current 
marketing position of a particular philosophy, a discussion of the promulgative audience 
and a description of the marketing mix that an institution will use to achieve their 
promulgative goals, known as the promulgative mix in this context. 

[2:46:321] IMoving on now, it is herein stated that categories are assigned to each of the 
inclusive disciplines of The Philosophy of Millettism, as demonstrated by the following 
list: 

1. [2:46:321a] Compendology - Cosmic philosophical foundations 

2. [2:46:321b] Sanitology - Logic thoughts and actions, institutional operations, and real- 
world manifestations of the aforementioned philosophical foundations 

3. [2:46:321c] Abettology - Environmental and social consciousness and responsibility 

4. [2:46:321d] Equitology - Justice, advocacy, activism, and righteousness 

5. [2:46:321e] Xentology - Personal achievements of knowledge, happiness, and dreams 

6. [2:46:321f] Ghenology - The depths of self-contemplation and traditional philosophy 

7. [2:46:321g] Expology - The philosophical and practical aspects of space exploration 

8. [2:46:321h] Rhemnology - Futurocentrism, personal and civilisational advancement, 
and the approaches to the commemoration of loss 

9. [2:46:321i] Contology - What to do and what not to do 

10. [2:46:321j] Durantology - The depths of contemplation on space, time, and physical 
existence 

11. [2:46:321k] Quillitology - The achievement of inner peace and acceptance through 
overcoming adversities 

12. [2:46:3211] Prerology - The contemplation, achievement and preservation of freedom 

[2:46:322] When the operations of The Institution are organised and departmentalised 
according to the inclusive disciplines, this is known as categorianism and is a form of 
institutional polity that is to be studied and contemplated by politists. 

[2:46:323] Categorianism, as advocated and managed by categorians, refers to the 
management of The Institution of The Philosophy of Millettism according to the different 
categories of inclusive disciplines which are considered to be independent and 
autonomous departments from one another within the wider Institution due to their 
differences in philosophical topicality and address. 

[2:46:324] That which is to be henceforth known as the process of philosophical 
diversification refers to the instance in which a philosophical institution begins enlarging 
or varying its jurisdiction over a philosophy through new concept development, 
conceptual procurement, or by the expansion of the operations of the institution into new 
territories. 

[2:46:325] This is considered to be the most important process in the development of 
philosophical promulgation for without it, there is no point to the promulgative process if 
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diversification is not sought by the institution and remains one of the centralmost concepts 
of orientation of promulgationism. 

[2:46:326] Philosophical diversification, despite the fact that it may not be directly referred 
to in all the instances of its occurrence, it does exist throughout the majority of concepts 
introduced herein, albeit within the roots of those concepts and as part of their undertones 
that may not be instantly recognisable to untrained eyes. 

[2:46:327] There are herein identified a number of different criteria by which seekership 
and the identity of seekers can be measured which are to be collected into three different 
groups, including behavioural, psychological, and profile categories which allow for a 
greater organised form of identifying, clarifying, and segmenting different types of seekers 
which holds untold utilities for promulgators. 

[2:46:328] The first of these collectivities is the behavioural group which including the 
following metrics, each of which focus on the extent of the topic raised: 

- enknowledgement 

- alignment 

- application 

- interaction 

- media usage 

- technology usage 

[2:46:329] Next is the psychological collectivity which instead of focusing on how people 
do and act which is focused upon in the behavioural category, this category focuses upon 
what people do and therefore includes the following metrics: 

- lifestyle 

- personality 

- perceptions 

- attitudes 

- motives 

- benefits sought 

[2:46:330] The final category is titled as the profile and this involves how a person fits and 
interacts with the wider environment and what the combination of their behaviour and 
psychology is shared with others in order to form populaces that share commonalities, 
and so the metrics to use for due endeavours include: 

- demographic 

- socioeconomic 

- geographic 

- ideological 

- religious 


1207 



[2:46:331] To continue on in our address of the nature of seekers both individually and 
collectively, it is imperative that after we have formatted groups and collectivities of 
seekers that we later segments such groups, hence the emphasis now of the importance of 
the segmentation of seeker audiences. 

[2:46:332] Here, instead of actually segmenting different seeker audiences themselves, for 
this is not considered to hold relevancy for future readers and promulgators, we shall 
instead form four elements in how to approach the segmentation process. 

[2:46:333] The first of these concentrates on distinction and poses the following question to 
promulgators and segmenters: is each segment clearly different from other segments? If 
so, different marketing and promulgative mixes, will be necessary as these different 
identified segments will require differentiated approaches to promulgation. 

[2:46:334] The second of these concentrates on accessibility and mainly poses the following 
question to promulgators and segmenters: can seekers be reached through appropriate 
promulgative activities and distribution channels? The appropriateness element here 
pertains to whether promulgators would realistically be able to conduct their activities 
through the identified segments. 

[2:46:335] Thirdly, we come to concentrate on the measurability of segments which poses 
the main question of whether these segments are easy to identify and measure? The 
measurability of something remains key to its aforementioned accessibility and 
applicability, therefore the measurability of a segment can be considered the precursor to 
these both. 

[2:46:336] Finally, we must address the final element which is the promulgability of 
segments which presents the question of whether the identified segment sufficiently large 
and practically reachable to get promulgative materials to and for such materials to be 
understood by the intention of their creation? 

[2:46:337] In addition to this, it is important not only to segment seeker audiences, but also 
to differentiate between the five brand categories, the first of which is omnimentioned 
throughout this and other related discourses and is known as a philosophical brand which 
refers to the brand encompassing a philosophy in its entirety such as that of the 
appellation of Millettism. 

[2:46:338] The next of the brand categories is to be known as a denominational brand 
which encompasses distinct denominations of a philosophy and in the case of Millettism, 
includes the denominations such as Hanazavaism, Qishi'ism, and Prabodhanism. 

[2:46:339] Also, there exists school brands which pertains to the brands of the different 
schools of thought that exist within The Philosophy of Millettism, but also there is to exist 
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conceptual or notional brands which pertain to brands of individual concepts and notions 
within Millettism. 

[2:46:340] Finally, an important brand category is titled as a disciplinary brand for it 
pertains to the brand of a discipline of study of The Philosophy of Millettism and usage of 
such a brand to promote the study of a particular discipline. 

[2:46:341] As part of our contemplation and discussion of the various elements that make 
up strategic promulgative management, it is essential that we address the different forms 
of philosophical positioning strategy, the two primary forms of which include the 
functional strategy and the expressive strategy, each of which include three substrategies. 

[2:46:342] The first of these of our strategy pertains to functionality, the first substrategy of 
which focuses on the physical features of the philosophy to use in promulgative materials 
as a major technique which primarily includes the physical manifestations of the 
philosophy. 

[2:46:343] These physical manifestations of The Philosophy of Millettism are expected to 
include its followers, its sophariums, its organisations. The Institution, its renditions, and 
its occurrological events. 

[2:46:344] The next of the substrategies as part of the wider functional strategy for 
philosophical promulgation is to be known as conceptual quality which focuses on the 
extent to which an individual is personally drawn to the philosophy, its narrative, its 
worldview, its concepts, and its structure mainly through the concepts, theories, and 
ideations that it does express. 

[2:46:345] The final of the substrategies within functionality involves utility and includes 
the technique of using one's alignment of a philosophy for something, an example of 
which would be to improve's lifestyle, or to achieve greater enknowledgement; this 
strategy of promulgation is solely based on what the philosophy and one's alignment to it 
can be used for and also includes the feelings that one will experience and perhaps benefit 
from during their adherence to the philosophy as these are considered a utility in this 
sense. 

[2:46:346] The second of the two main strategies of philosophical promulgation focuses on 
the expressive elements of the philosophy, the first of the substrategies of which revolves 
around the societal. 

[2:46:347] The societal substrategy involves focusing on one's alignment in order to 
express an image of oneself to others, or to fit within or not fit within a wider group which 
is considered to be one of the main forms of people's reason for alignment to a philosophy 
in real world terms. 
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[2:46:348] The second substrategy under the expressive strategy involves that of benefit 
which revolves around the usage of promulgation to highlight the personal benefits that 
one gains from being aligned to the philosophy that is being promulgated which is again, 
considered to be one of the most important of all the promulgative strategies outlined 
herein. 

[2:46:349] The final substrategy for the wider expressive strategy revolves around the 
notion of heritage which uses promulgative materials to focus on the fact that the 
promulgated philosophy is the traditional philosophy of one's people, or family, one may 
wish to start their own traditions by refreshing the older traditions. 

[2:46:350] Generally, the expressive approach to strategic promulgative management is 
expected to be more efficient in achieving the goals of the promulgation than that of the 
functional strategy for philosophy is itself expressive by its very core nature rather than 
merely functional therefore from the Millettarian Tradition's perspective, the adoption of 
an expressive strategy is more suited to the nature of philosophy itself rather than that of 
the functional approach. 

[2:46:351] Much of this discourse, as all its readers will have understood up to this point, is 
not only definitional by its core nature, but it is also categorisational for we have spent 
many insentensations categorising different elements of the whole strategic promulgative 
management process, but despite the dominancy of this throughout the discourse, we 
shall not discontinue for we have further elements that require clear arrangement and 
categorisation. 

[2:46:352] That which is to be henceforth known as institutional categorisation refers to the 
process of comparing different philosophical institutions by the number of philosophies 
they jurisdise and hold proprietorship over and the number of followers those 
philosophies hold collectively in order to segment institutions according to size, influence, 
as well as geographic scope and distribution. 

[2:46:353] As part of the categorisation process of different philosophical institutions, there 
exists a system of categorisation that is unique to The Institution of The Philosophy of 
Millettism that involves those which are to be known as institutional derivations, each 
level of which shall be introduced here and refers to the different scales of The Institution 
largely based around geographic parameters. 

[2:46:354] The first of them is to be known as globality which refers to The Institution of 
The Philosophy of Millettism on a global scale that encompasses all other derivations as 
well as all existent forms of The Philosophy of Millettism that hold a presence on The 
Earth and the operations of The Institution on The Earth. 

[2:46:355] The second of these is to be known as continentality which refers to a branch of 
The Institution of The Philosophy of Millettism that holds jurisdiction over a continent 


1210 



refers to the presence of Millettism on a particular continent and the entirety of operations 
of The Institution on that continent. 

[2:46:356] The next of the institutional derivations to be known as multinationality which 
refers to a collectivity of national institutions that share commonalities in language, 
culture, polity, and philosophical denominationality with one another, but are not 
commonly jurisdised over like transnationality. 

[2:46:357] Additionally, that which is to be henceforth known as the institutional 
derivation of extranationality refers the operations of The Institution and the subsequent 
presence of The Philosophy of Millettism in digital channels and platforms as another 
form of the transcendence beyond national borders; this institutional derivation may 
alternative be known as either cybernationality, or technonationality. 

[2:46:358] One of the most important institutional derivations is that which is to be 
henceforth known as transnationality which refers to a collectivity of national institutions 
brought together under a single overarching jurisdiction to create a uniformity of polity 
and denominationality. 

[2:46:359] Furthermore, as we continue we introduce smaller institutional derivations, we 
come to that of nationality which refers to a branch of The Institution of The Philosophy of 
Millettism that holds jurisdiction over a single country. 

[2:46:360] Two more institutional derivations are introduced as regionally and locality, the 
former of which refers to a branch of a national institution that holds jurisdiction over a 
region/province/county/state within that same country. 

[2:46:361] The latter of which involves a branch of a regional institution, as 
aforeintroduced, that holds jurisdiction over designated areas within the region, usually 
by the vote and choice of the local populous. 

[2:46:362] The final form of an institutional derivation is that which shall henceforth be 
known as a metrality which involves a branch of a regional institution that holds special 
jurisdiction over a single city and its boroughs, especially an exceptionally large city, or 
one that is culturally distinct from the rest of the county, or country within which it 
resides. 

[2:46:363] There is a great variability in the abundance and usage of these derivations 
according to the popularity of The Philosophy in certain areas with the general principle 
concerning this holding that the greater the population of followers comes the greater 
need for more derivated organisation while lesser populations of followers require only 
nerivated organisation. 

[2:46:364] Nerivation, or nerivative organisation as it may be alternatively known, is a 
term introduced and originating herein as part of this discourse so as to contrast with the 
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term derivation because to be nerivated is to be without or with little derivation of the 
main entity, and in this context would involve only regional or national institutional 
organisation rather than more concentrated derivated forms of organisation such as 
locality and metrality. 

[2:46:365] In this discourse, we have introduced a huge plethora of forms and methods of 
promulgation, but one of the elements that we have not yet addressed is the organising of 
promulgative efforts according domesticity and internationality, but we shall do so here 
and now. 

[2:46:366] Domestic promulgation of course involves the promulgation of a philosophy or 
one of its constituent elements within a country and the following list includes some of the 
most pertinent elements that an institutional and its promulgators must both be aware of, 
conducted analyses upon, and be able to apply to their operations in order to be success in 
the domestic market in subject: 

- [2:46:366a] native language 

- [2:46:366b] dominant culture and religion 

- [2:46:366c] research relatively straightforward 

- [2:46:366d] relatively stable environment 

- [2:46:366e] single currency 

- [2:46:366f] business conventions understood 

[2:46:367] Alternatively, that which is to be known as international promulgation 
obviously refers to promulgation of a philosophy or its constituents beyond and between 
nation states, with some of the most important factors for the institution and its 
promulgators to considered including: 

- [2:46:367a] many languages 

- [2:46:367b] many cultures and religions 

- [2:46:367c] research is complex 

- [2:46:367d] frequently unstable environment 

- [2:46:367e] requires departmentalisation for different countries entered 

- [2:46:367f] differences in political, social, and economic affairs 

- [2:46:367g] conventions are diverse and unclear 

[2:46:368] Understanding promulgation in a general sense is one approach, but to 
understand and execute promulgative activities across the aforedefined domestic and 
international contexts of promulgation presents another dimension, hence the fact that 
strategic promulgative management is expected to often be segmented according to these 
two different forms of promulgation as these both set the ultimate precedent for how a 
promulgator is to plan and conduct promulgative actions. 

[2:46:369] That which is to be henceforth known as the notion of polycentrism refers to the 
suggestion that due to the globality of The Institution of The Philosophy of Millettism's 
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operations, there exists a multitude of epicentres for its operations and its potential areas 
for promulgation rather than a singular epicentre. 

[2:46:370] By this notion and by the nature of its suggestion, polycentrism can be 
considered a form of institutional polity in its infancy and therefore one that is in need of 
further development. 

[2:46:371] As we discuss various approaches to the contemplation, planning, and 
subsequent management of the promulgative process, we come to understand that there 
exists two particularly important approaches, which are to be known as adorientation and 
panorientation. 

[2:46:372] The first of these, adorientation, refers to a promulgative approach that involves 
pursuing separate marketing strategies in each country, or set of countries (depending on 
their similarities) and considers how to compete on the basis of each country rather than 
by panorientational approach; in mainstream and non-philosophical marketing theory, 
this process and approach would be known as differentiation. 

[2:46:373] Oppositistically, there exists the approach of panorientation involves pursuing 
standardised marketing strategies across different countries despite their lack of 
similarities rather than considering how to compete in each country on an individual 
basis; in a non-philosophical and mainstream marketing sense, this approach would be 
known as standardisation. 

[2:46:374] An integral element of promulgation, and especially so to the achievement of the 
ideals of the orientation of promulgationism, is that which shall be henceforth known as 
the philosophies of scale principle. 

[2:46:375] This is a play on words from the term "economies of scale" and relates to the 
principle that there will be a proportionate increase in followers gained by a constant level 
of promulgation that will offset unretained followers. 

[2:46:376] Therefore, the philosophies of scale principle supports the orientation of 
promulgationism as it advocates for the constancy of promulgative activities to which the 
approach of retentionism is of course opposed as that orientation focuses on retaining the 
followers that the philosophy already has rather than supporting a churning notion of a 
philosophy whereby a philosophy becomes a constant churn of new followers entering 
and unretained followers exiting. 

[2:46:377] Essentially, retentionism advocates for a more balanced, harmonious, and less 
dynamic operation for a philosophy whereby fewer followers leave the philosophy, but 
due to promulgative funds majoratively being directed towards the retention of such 
followers, fewer new people align to the philosophy; this creates a calmer set of operations 
for a philosophy rather than the more rapid and dynamic approach advocated by 
promulgationists. 
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[2:46:378] Furthermore, to understand the core of the promulgative principle is to 
postulate that a promulgationist upholds the notion that those whom leave a philosophy 
must always be replace by those whom align to it so as to avoid decline in followership 
which is to be avoided through the proliferation of promulgative activities. 

[2:46:379] In this discourse and particularly in the last dozen or more insentensations, we 
have considered domestic and international promulgative approaches as well as the 
divergences between how a promulgator is to conduct himself/herself in such 
environments. 

[2:46:380] However, one instance that we have not yet introduce is that which is to be 
known as the market of origin which refers to the country in which a philosophy 
originated in promulgative terms so as to mean that such a philosophy will have a greater 
presence and understanding of the people and environment there rather than in other 
countries. 

[2:46:381] The principle of the market of origin also holds that the relationship between a 
philosophy and its market of origin must always be emphasised and prioritised by the 
national institution, and even the derivated regional, local, or metral institution which 
pertain to the specific region, locality, and city of the philosophy's origination. 

[2:46:382] Upholders of the market of origin principle postulate that the promulgation of 
the philosophy to those living and proximate to the geographic origination of the 
philosophy should be prioritised which, as we are currently seeing with the decline of the 
Christian religious tradition in the Middle East, is an important principle for promulgators 
to both consider and implement so that the same fate does not occur with The Philosophy 
of Millettism in the context of England in the nationality, Lancashire in the regionality. 
South Ribble in the locality, and Preston in the metrality. 

[2:46:383] As we introduce and discuss the nature of different markets for philosophical 
promulgation, it is important that we address the different criteria for the selection of a 
market which is to be promulgated to, which includes the following elements: 

- [2:46:383a] market size 

- [2:46:383b] market growth rate 

- [2:46:383c] market access 

- [2:46:383d] geographical proximity 

- [2:46:383e] psychological proximity 

- [2:46:393f] market accessibility and promulgability 

[2:46:384] Furthermore, the expansion of a philosophy into international markets is 
considered by the Millettarian Tradition to be an essential and natural process for any 
philosophy or system of thought regardless of the many extra motivations for 
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international market development, but despite this view, the most prominent of these 
motivations are herein introduced and defined. 

[2:46:385] The first of the motivations for international market development is 
international liberalisation which involves catalysing a general global trend towards 
national and supranational democracies, greater levels of interconnectivity, cultural 
exchange, the reduction in governmental oppressions, and the increase in the levels of 
respect for human rights, the prominentmost of which for the context of philosophy is of 
course the freedom of philosophical expression, belief, and practice. 

[2:46:386] The second motivation involves the aforeintroduced principle of the 
philosophies of scale which is considered to only be achievable through the expansion of a 
philosophy to international regions beyond its market of origin; by this notion, we see 
how the proliferation of the principle of the philosophies of scale could clash with the 
principle of the market of origin. 

[2:46:387] The next of the motivations for international market development and 
subsequent international promulgation for an institution and the philosophy over which it 
holds proprietorship is to be known as conceptual advantage. 

[2:46:388] Conceptual advantage postulates that the quicker that a philosophy expands its 
contents internationally, the quicker it will be able to achieve conceptual uniquity which is 
when a philosophy retains its uniqueness and distinction from other philosophies in a 
particular market. 

[2:46:389] Conceptual advantage suggests that the slower a philosophy is at expanding 
international and acting commandingly in its uniqueness, the more at risk the philosophy 
is to being copied by others and thus losing conceptual uniquity; conceptual advantage 
maintains that international market development and promulgation is the superior way to 
retaining a philosophy's conceptual uniquity. 

[2:46:390] The next two motivations for international market development include limited 
growth in domestic market and the excess of resources which are considered to be 
prominent drivers of for the expansion of a philosophy and the operations of an institution 
internationally. 

[2:46:391] Another important motivation that we should now introduce is that which is to 
be known as historical impotential; impotential means not achieving the highest possible 
potential available and in this context refers to the tendency of an institution to be forgo 
the achievement of the highest potential for itself and the philosophy it holds 
proprietorship. 

[2:46:392] It is postulated as part of the next motivation that companies and charitable 
organisations find that through international market development, greater levels of 
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sustainability in their operations are achieved and we can relate this principle to the 
context of a philosophical institution by the idea of organisational sustainability 

[2:46:393] An institution that holds international operations more clearly understands the 
issues effecting different regions of the world, it is an institution that holds a global view 
of the world and its role within it rather than keeping confined to a national view of the 
world, the latter of which is not a positive approach for a philosophical institution to 
undertake as the nature of philosophy remains all-pervading through its conceptual 
nature so from the beginning, a philosophy is internationally, especially through its 
achievement of extranationality via digital channels. 

[2:46:394] The application of traditional market segments always involves the area of 
international markets and which of promulgative theory and practice is predicated on an 
international approach to promulgation by its very nature. 

[2:46:395] From the retentionist perspective, the development of international markets also 
involves the improvement of a philosophy's follower relationships as a philosophy with a 
greater expansive scope and diversity is considered to sustain the interest of followers to 
insist in that growth as well as providing the opportunity for followers to speak with 
fellow followers in other countries which further contributes to the notion of international 
interconnectivity as part of the process of international liberalisation. 

[2:46:396] Technoloical changes as well as the need for philosophy in international 
countries are the two final motivations that are introduced herein, the former of which is 
considered to be immediately true for the current era as technology is changing at a rapid 
pace in different countries. 

[2:46:397] The latter of which is a basic motivation that holds resonance for any organised 
philosophy as it postulates that The Institution of The Philosophy of Millettism is 
especially responsible for meeting the needs of those in countries whom require the 
increased presence of Millettism in their country; this responsibility is herein and now 
postulated to be one of the solemn duties of The Institution to hold itself accountable to. 

[2:46:398] A closely associated term to the development of international markets for 
promulgation is that which is to be known as the promulgative potential which refers to 
the total number of people in a country that are identified as being accessible by the 
promulgative channels presently available to The Institution. 

[2:46:399] As the accessibility to the Internet increases throughout all the countries of the 
world, the promulgative potential is expected to increase in correlation, however, due to 
certain oppressive governments to the freedom of belief remaining in power in many 
countries globally, this is expected to decrease the promulgative potential; promulgative 
potential can be envisioned as tug of war of promulgability with different external factors 
negatively impacting upon an institution to promulgate. 
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[2:46:400] As an appendage to our discussion of the extent to which an audience is 
promulgatively accessible, we must introduce the dichotomous terms of promatim and 
inpromatim, the former of which collectively relates to people that promulgative materials 
directly reach and influence action. 

[2:46:401] Meanwhile, the latter of the terms collectively refers to people that promulgative 
materials do not directly reach, but they are reached by indirect means, primarily through 
word of mouth from someone they know who tells them about the philosophy, or directs 
them to see promulgative materials. 

[2:46:402] In reality, the extent of the promatim and the inpromatim populations are 
difficult to measure due to the inability of an institution to monitor how people come 
across the philosophy and its contents so therefore polls and other forms of post- 
promulgative performance parameters are essential to understanding how a promulgative 
material has been received in the environment in which it has been promulgated. 

[2:46:403] That which is to be henceforth known as institutional flexibility refers to the 
extent of the ability of a philosophical institution in being able to enter a market, but then 
easily leave the same market due to misunderstanding of the market potential or market 
entry procedures without receiving much long-term damage, either financially or 
reputationally. 

[2:46:404] Also connected to the processes involved in how a philosophical institution may 
entry different markets is the practice that is to be known as philosophical franchising. 

[2:46:405] This involves the practice of a philosophical institution allowing another 
institution, organisation, or society to promulgate the institution's philosophy in a country 
that remains difficult to enter for the outsider institution. 

[2:46:406] In this case, the institution may officially give up its proprietorship of the 
philosophy in that country, which is to be henceforth known as the act of abscension, 
however, according to the the Millettarian Tradition, this is not considered to be the ethical 
option to take as The Institution of The Philosophy of Millettism is not considered to hold 
the right to provide its proprietorship of Millettism to another institution as The 
Omnidoxy, The Grand Centrality, and nor does The Grand Constitution grant The 
Institution such an ability. 

[2:46:407] Alternatively, The Institution may just authorise the insider institution/ 
organisation/society to promulgate the philosophy without them holding any jurisdiction 
or proprietorship over the philosophy which is to be henceforth known as the act of 
bestowment. 

[2:46:408] For the insider institution/organisation/society, they would gain funding from 
the outsider institution for conducting such practices which hence reveals their motives 
for agreeing to such terms. 
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[2:46:409] Whatever an institution's approach to philosophical franchising may be, this is 
not considered to be of common practice either way and is only permitted by the 
Millettarian Tradition in extreme circumstances and in the context in which The Institution 
partners with only the most trustworthy and accountable of partners. 

[2:46:410] To briefly digress, that which is to be known as a renditional store holds a 
prominent place in the context of rendition marketing for this relates to a shop in which 
renditions associated with The Philosophy of Millettism, one of its denominations, or one 
of its constituents are sold, but also these types of shops may also be more commonly 
referred to as renditionals in a collective sense. 

[2:46:411] As we now return, we must introduce that which is to be known as a proposition 
and in a strategic promulgative management context refers to when an institution is 
approached by a philosopher, or another philosophical institution and is presented with a 
new concept, philosophy, theory, or notion that is requested to be proprieted and 
jurisdised over by the institution that is proposed to. 

[2:46:412] The instance in which this occurs is expected to grow in abundance as the fame 
and expansion of The Philosophy of Millettism grows to greater levels, but the writings 
herein purposefully do not prescribe any procedures for an institution's dealing with this 
instance as this is to be left to the institutional leaders, trusted philosophers and scholars, 
as well as the followers of The Philosophy of Millettism to judge as to whether the 
proposed philosophy/theory/concept/notion is suitable to be proprieted by The 
Institution. 

[2:46:413] Nevertheless, there is expected to develop many different approaches to dealing 
with this occurrence post-omnidoxically from various different philosophers, institutional 
leaders and other verified contributors. 

[2:46:414] That which is to be henceforth known as a propositional augmentation refers to 
the changing of an original proposition by The Institution that proprieted it in order to 
make it suit the rest of the portfolio of the philosophical institution. 

[2:46:415] This process is expected to make the creation of propositions more feasible for 
their integration into the portfolio of an institution which will in turn create greater 
popularity for propositions. 

[2:46:416] That which is to be known as digital value involves the subjective amalgamation 
of valuable assets of a philosophy that are only digital, such as the extent of its website 
network, the philosophy's combined number of social media followers, or the combined 
number of search engine searches for the philosophy or related topics. 

[2:46:417] In mainstream marketing theory, there is that which is known as the product 
lifecycle which details the stages through which a product goes during its existence, and 
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the same theory is applied here, but to the context of a philosophy and so we develop that 
which is to be known as the philosophical lifecycle, the stages of which are listed as 
follows: 

- Development 

- Establishment 

- Introduction 

- Growth 

- Maturity 

- Decline 

- Reascension 

[2:46:418] It is predicted herein that all organised philosophies will go through each of 
these stages, some of which will take longer than others to enter through, including The 
Philosophy of Millettism which is also expected to go through each of these different 
stages. 

[2:46:419] To grasp an understanding of the philosophical lifecycle will inevitably achieve 
a greater understanding of philosophy in general and therefore the philosophical lifecycle 
can be considered a metaphilosophical concept as well as a promulgative concept, hence it 
can be described as a crossdisciplinary concept. 

[2:46:420] The hybridised category of product and service that was introduced in this 
discourse known as a conject holds many different aspects to its contemplation and 
without the discipline of strategic promulgative management, it is important to the nature 
of a conject is extrapolated and its forms introduced and subsequently analysed. 

[2:46:421] The first of the forms and concepts of a conject that is to be introduced is that of 
the conject mix which pertains to the entire range of conject items that are encompassed by 
a particular philosophy which involves a mixture of different types of conject items that 
make the philosophy and are subsequently encapsulated by it. 

[2:46:422] The next concept and aspect of a conject is that which is to be known as a conject 
item which collectively make up the conject mix and involves a distinct single conject 
within a conject line, an example of this would be a single concept, theory, or belief 
orientation. 

[2:46:423] As aforementioned and now introduced, a conject line is constructed so as to 
refer to a group of closely related conjects, such as the concepts, theories, or belief 
orientations within a discipline of study, or a denomination. 

[2:46:424] The two elements of a conject line are the conject line length and the conject line 
depth, the former of which refers to the number of conjects available in different conject 
lines while the latter of which the number of variations available within the conject line. 
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such as different interpretations and orientations on the concept, theories, and topics 
within the conject line. 

[2:46:425] By extension to the aforedefined conject mix, we introduce the conject mix width 
which refers to the number of conject lines within the wider conject mix. 

[2:46:426] Understanding these different elements and aspects of a conject allow 
promulgators to grasp a greater idea about the nature of conjects generally, but also how 
they are synonymous with philosophy in a promulgative context, hence the centrality 
given to the category of conject as demonstrated from the beginning and throughout this 
discourse. 

[2:46:427] For many instances in this discourse and others, the notion and process of new 
concept development, acronymously known as NCD, has been contemplated and 
explored, but we have come to the point in this discourse that we should explore the 
process of how a NCD is undertaken and the various different elements and processes 
involved with the wider NCD process. 

[2:46:428] The very first stage of NCD always revolves around the generation of the idea of 
new concept for without the completion of this stage, the rest of the stages and 
subsequently, the entire process of NCD would not be able to occur. 

[2:46:429] This idea generation stage can either be conducted in an intrainstitutional 
context which refers to the generation of a concept within an institution, such as by an 
institutional staff member, volunteer, sophian, or institutional leader. 

[2:46:430] Alternatively, the idea generation stage can be conducted in an extrainstitutional 
context which involves to the generation of a concept from outside of the boundaries of 
the institution, such as by a follower of a philosophy, a seeker, a philosopher, a non- 
philosophic person, or even an averter. 

[2:46:431] The next stage of NCD is to be known as screening which is to be conducted by 
institutional philosophers that are verified as holding the knowledge, experience, 
creativity, trustworthiness and credentials and the institutional leaders. 

[2:46:432] The screening stage involves how the newly proposed concept is applied to the 
overall institutional strategy and is contemplated as whether it fits in with the overall 
orientation of the philosophy as well as within particular denominations or disciplines 
under the jurisdiction and proprietorship of the institution. 

[2:46:433] The next two stages involves the analysis of the promulgability of the concept as 
well as the conjecturation of the concept which involves the process of making a concept 
or an entire philosophy promulgable after its promulgability has been determined and the 
conjecturation stage typically consists extensive periods of planning and experimentation 
through trial and error. 
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[2:46:434] The next stage of new concept development is to be known as introductional 
promulgation which is to involves the introduction of the concept to select groups and 
populations of of seekers, followers, averters, and institutional volunteers in order to gain 
feedback about the new concept, primarily in order to ascertain whether it does belong 
within the portfolio of the institution and the contents of the philosophy. 

[2:46:435] If the introductional promulgation is successful and the institution receives 
positive feedback from the populations it introduces the new concept to then the next 
stage of NCD is initiated which is to be known as the asseveration which involves the 
institution officially announcing, recognising, categorising, and beginning to promulgate 
the new concept which is considered to be the longest of the stages of NCD and the stage 
that requires the largest amount of preparation for. 

[2:46:436] After the asseveration, we come to the stage of NCD that is to be henceforth 
known as involving the process of avalation which involves how the philosophers, 
followers and seekers of a philosophy become aware of the newly asseverated concept and 
begin to incorporate it into their overall belief orientations and subsequently, they begin to 
use it in debates. 

[2:46:437] There is a final stage to the NCD process, but it may better be described as an 
alternative scenario to that which has already been outlined and involves the process of 
repudiation wherein a large amount of philosophers, followers, and seekers reject the 
introduction of the new concept and may also actively work towards its disinsertion 
which involves the process of an asseverated concept being officially removed from the 
contents of a philosophy and the portfolio of the philosophy's institution due to popular 
vote to take such action. 

[2:46:438] An important related term to introduce herein is that which is to be known as 
the avalation rate refers to the speed at which philosophers, followers, and seekers become 
aware of, accept, and begin to incorporate the newly asseverated concept into their 
debatory discourses. 

[2:46:439] There are some different contributors to the avalation rate which are herein 
listed in order to further develop the concept and these contributors are almost perfectly 
symmetrical of the different types of people involved when the introduction of a new 
product is announced and they are as follows: 

- innovators 

- early adopters 

- early majority 

- late majority 

- laggards 
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[2:46:440] The need for philosophy has been identified throughout this discourse as one of 
the major determiners of The Institution's actions and operations and this type of notion is 
to be known as philosophical demand which pertains to the extent to which a country is 
considered to be in the need for a philosophy or a new philosophy to enter and hold 
presence in the country as is determined by the views of the citizens of the country in 
subject through those which are to be known as ballots which specifically ask citizens of 
country about their anonymous opinions regarding the state of their lives in their country 
and whether change is required. 

[2:46:441] A closely associated concept to philosophical demand is that which is to be 
known as the circumstantial elasticity of philosophical demand which relates to the ability 
of a philosophy to regain followership and governmental support after a major political, 
economic, sociocultural, religious, environmental, or technological change to the country. 

[2:46:442] That which is to be known as promulgative elasticity refers to the measurement 
of a promulgative material's ability to increase the followership of a philosophy and it is 
the role of promulgators to increase the promulgative elasticity to the greatest extent 
possible for the increase in the elasticity will lead to the greater efficiency of promulgative 
materials to fulfil their purposes. 

[2:46:443] There are three different types or categories of people that are herein identified 
to being integral to the worth of mouth promulgation of a philosophy, the first and 
arguably most important of these is the opinion leader category which involves non- 
academic individuals with a heightened voice of influence in a particular topic. 

[2:46:444] Secondly, this is the category of the opinion formers which includes people such 
as a philosopher, sophian, academic, scholar, or institutional leader and finally, there exists 
the category of the opinion aligners which are people who look towards the opinions of 
others in order make a decision as to whether they should align to a philosophy or not and 
it is this last category that the majority of people reside within. 

[2:46:445] Grasping an understanding of the dynamics of how different types of people 
effect the promulgation of a philosophy through what they say, how they say it, and to 
whom they say it allow promulgators to navigate the word of mouth with the ultimate 
goal of wanting to utilise word of mouth as the primary tool for promulgation. 

[2:46:446] Word of mouth remains the most powerful of all communication forms in the 
context of philosophy which is casually manifested in private discussion and conversation 
of a philosophy, and is formally manifested and managed by The Institution through 
debatations which are used in order to ignite word of mouth communication about the 
philosophy in all the most prominent of topics. 

[2:46:447] As we now move on, we come to the notion that there exists a definitive 
structure, process, and procedure through which every person travels with a particular 
philosophy and this process is exemplified through the chain of stages identified below: 
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[2:46:448] Awareness -> Enknowledgement -> Liking -> Preference -> Conviction -> 
Alignment 

[2:46:449] Each of these stages is considered to be uniquely manifested for each individual 
person due to each person's own uniqueness, but also these different stages are considered 
to hold different meanings and greater potency for different people because of their own 
experiences. 

[2:46:450] Further to this, each stage of this chain is considered to be changeable in length 
for each person also because one person may take much longer at the enknowledgement 
stage before they take a liking to the philosophy, but they may take much less time to 
travel through the preference and conviction stages leading to alignment because they had 
previously spent longer in enknowledging themselves about the philosophy so their 
conviction for that particular philosophy was much stronger at an earlier stage so the later 
stages were passable at a much greater speed. 

[2:46:451] We have addressed many different concepts and theories of intellectual depth 
and brilliance in this discourse, but we have yet to address the theoretical dichotomous 
pair known as strong theory and weak theory. 

[2:46:452] Strong theory is to be henceforth characterised by the notion that promulgative 
advertising is considered to be a direct contributor to the increase of the followers of a 
philosophy. 

[2:46:453] Alternatively, weak theory involves the notion that promulgative advertising is 
considered to be best employed as a defence mechanism to retain followers and to increase 
philosophical interaction. 

[2:46:454] A common term in the context of marketing theory is call-to-action which, in 
promulgative terms, pertains to the instance in which a person is prompted to conduct an 
action after seeing, reading, or hearing a promulgative material. 

[2:46:455] A related term is that which is to be henceforth known as direct-response 
promulgation which refers to when a promulgative material instructs a person to do 
something directly after or during their consumption of the promulgative material, such as 
thinking of an idea, or asking themselves, or someone else, a question. 

[2:46:456] In a similarly related context, we refer to that which is to be known as 
promulgative reciprocality which refers to the extent of the mutual interpretation, 
perceptuon, and subsequent understanding of a promulgative message across a group of 
individuals. 

[2:46:457] When a higher level of promulgative reciprocality is achieved, the promulgative 
message is considered to be a success so promulgative reciprocality can be considered the 
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primary parameter for the measurement of the successful of a promulgative material, or 
even an entire campaign. 

[2:46:458] Promulgative reciprocality is, however, reliant upon post-promulgative polls 
and surveying techniques which may not always be accurate representations of the entire 
population that had received the promulgative material so the accuracy of the methods 
used to determine promulgative reciprocality do inhibit the actual applicability of 
promulgative reciprocality itself. 

[2:46:459] That which is to be henceforth referred to as audience fragmentation involves 
the expansion of the audiences' choice of promulgative materials, either by their own 
accord or by the accord of the institution or the promulgator directing and instructing the 
audience to complete such actions of expanding the range of promulgative materials they 
do come across. 

[2:46:460] As we have briefly address the nature of promulgating messages, it remains 
important that we now address their different forms, of which there exists four main 
derivations. 

[2:46:461] The first of these derivations are to be collectively known as informationals 
which refers to promulgative messages that focus on the impartation of information about 
a philosophy, or any of its constituent parts without any inclusion of emotive elements. 

[2:46:462] The second of these derivations are to be collectively referred to as emotionals 
which pertains to promulgative messages that focus on the impartation of emotion-filled 
narratives regarding a philosophy, or any of its constituent parts that may also blend, but 
does not prominently display information. 

[2:46:463] The third of these derivations are to be collectively described as 
demonstrationals which involves promulgative messages that focus on the impartation of 
information about a philosophy, or its constituent parts through the demonstration of such 
elements. 

[2:46:464] The four of these derivations is to be henceforth known as comparatives which 
refers to promulgative messages that focus on the creation of comparisons between two 
comparatives elements within the philosophy, or between two philosophies. 

[2:46:465] As was evidenced in our introduction and contemplation of media strategy in 
this discourse, the importance of media is central to the successful creation and application 
of promulgative materials and the campaigns to which they are part of. 

[2:45:466] In order to further organise our understanding of media, it is important to 
classify the different types of media available for promulgators to use to their advantage 
and these different classifications of media can be considered according to the following 
list: 


1224 



- [2:45:466a] broadcast (television and radio) 

- [2:45:466b] print (newspapers and magazines) 

- [2:45:466c] out-of-home (billboards, street furniture, and transit) 

- [2:45:466d] digital media (internet, social media, auctions, billboards, and apps) 

- [2:45:466e] in-store (point of purchase and packaging) 

- [2:45:466f] other (cinema, exhibitions and events, product placement) 

- [2:45:466g] ambient (litter bins, washrooms, petrol pumps) 

- [2:45:466h] guerrilla (flyposting). 

[2:45:467] With these different considerations, we can understand that the navigation of 
media is complex, hence the need for a dedicated branch of strategic promulgative 
management to be directed to the development of a media strategy for a philosophy so 
that promulgators are able to position different materials towards different media, allocate 
funds to different media channels for promulgation, and subsequently measure the results 
of such decisions so as to improve those decisions for future campaigns; this can be 
considered and known as the strategic media process. 

[2:45:468] Of course, in addition to the use of media for promulgative purposes, there does 
exist other forms and methods that one may employ in order to achieve promulgation, 
some of which alternative methods may include: 

- [2:45:468a] philosophical sponsorship 

- [2:45:468b] philosophical brand placement 

- [2:45:468c] conceptual packaging 

- [2:45:468d] field marketing 

- [2:45:468e] exhibitions 

- [2:45:468f] viral marketing 

- [2:45:468g] crisis communications 

[2:45:469] The media elements of the promulgative mix demand the application of these 
alternative medias for promulgation as it is these alternative methods that complement the 
main media strategy and are considered to be often intertwined with the media strategy 
rather than as separate constituent parts. 

[2:45:470] Another set of elements of promulgation that should now be organised are the 
various different branches of digital marketing which itself includes digital marketing as 
its cornerstone branch and the others of which include those listed below. 

- [2:45:470a] direct marketing 

- [2:45:470b] interactive marketing 

- [2:45:470c] e-marketing 

- [2:45:470d] internet marketing 

- [2:45:470e] search marketing 

- [2:45:470f] content marketing 
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- [2:45:470g] mobile marketing 

- [2:45:470h] social marketing 

- [2:45:470i] social media marketing 

[2:45:471] Part of the contemplation of digital marketing in relation to a philosophy is that 
which shall be known as the digitalisation of philosophy which is considered to be a 
transformative process during which a philosophy becomes majoratively digital in its 
promulgative activities and in its overall identity 

[2:45:472] Each of these different forms of digital promulgation is essential to the overall 
promulgative process as the digital aspects of marketing have largely begun to dominate 
the entirety of marketing theory and activity 

[2:45:473] We have mentioned the importance of the practice of crowdsourcing to the 
execution of general philosophical promulgation, but also of importance is the application 
of this practice to the next of new concept development, the five main points for which 
promulgators much consider include: 

- [2:45:473a] the role of the crowd 

- [2:45:473b] the goal 

- [2:45:473c] renumeration 

- [2:45:473d] the size of the crowd 

- [2:45:473e] the diversity of the crowd 

[2:45:474] These different elements of crowdsourcing are considered to be essential to the 
realistic execution of new concept development, especially in an extrainstitutional context 
as those outside of an institution whom are attempting to achieve NCD are expected not to 
have the same funding and support as intrainstitutional actors. 

[2:45:475] Throughout this entire discourse and in related discourses, we have spoken of 
the philosophical brand and the centrality of the philosophical brand for the purposes of 
the establishment of strategic promulgative activities, but now we must pose and answer 
the question of why the philosophical brand is important? 

[2:45:476] The first of the answers to this question refers to the assistance of people to 
identify a philosophy which is the most fundamental function of a philosophical brand for 
this can be considered the face of the philosophy; the element of the philosophy that 
people will most frequently encountered for it is the in-depth conceptual and contental 
elements of a philosophy that will be most frequently encountered, it is the philosophy's 
appellation, its symbols, and perhaps its most prominent and definitive concepts. 

[2:45:477] The second of the answers to this question involves the reduction of levels of 
perceived risk and increased follower experience which can be considered a two-pronged 
functionality of a philosophical brand, the former of which is important as any instance of 
heightened risk is considered to be damaging to the alignment rate. 
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[2:45:478] The latter of which is also fundamental to the functionality of a philosophical 
brand for the way in which a philosophy is most publicly represented must be the 
grandest, purest, greatest, and most prominent representation of the philosophy so that 
followers will not only feel proud and satisfied to be followers of that philosophy, but also 
that they will feel enthused to speak of the philosophy in a positive light to others which 
shall in turn raise the alignment rate amongst those with whom they speak. 

[2:45:479] The next element of the importance of a philosophical brand focuses on gauging 
philosophical orientation and worldview which the correct construction of a philosophical 
brand should reflect upon its reception to different audiences, hence the establishment of 
the trade appellation of Astronism for Millettism as the former is more astronomically and 
spatially themed than the latter so the former is considered to be a clearer representative 
of the astronomical theme that Millettism holds. 

[2:45:480] Additionally, the reduction of the rates of confusion between philosophies is 
another important aspect to the development of a philosophical brand as the functionality 
of distinction is elemental to the purpose of philosophical brands for conceptual uniquity 
isn't always the easiest to convey in brief instances so other forms of distinction are 
required, hence the development of a philosophical brand. 

[2:45:481] The fifth answer to the question of the importance of philosophical brands 
pertains to the psychological reassurance and reward found in the development of such 
types of brands for followers of philosophies which are both contributors to the reduction 
of the levels of risk associated with one's alignment to a particular philosophy as a greater 
brand association for a seeker or follower demonstrates a reduction in risk for alignment. 

[2:45:482] Finally, philosophical brands hold an important function of informing audiences 
of the source of concepts, belief orientations, and theories of the philosophy as audiences, 
especially so in commercial rather than academic or actual philosophic settings, are 
expected to place and associate certain concepts with certain philosophical brands. 

[2:45:483] These brands are expected to take this weight as this remains one of their 
primary functions, including the huge amounts of criticism that the philosophy is 
expected to receive as well as the enormous amounts of attacks, threats, and public 
relations issues that are to face the philosophy and its institution; all these are to be 
weighted on the philosophical brand and the entity that is seen to be front-facing to the 
public in these matters will most often be the philosophical brand, though it may also be 
the philosophical institution if the severity of the issue is especially high. 

[2:45:484] The philosophical brand and the philosophical brand appellation are distinct 
from one another as the former pertains to the philosophical contents such as concepts and 
theories while the latter pertains to the name provided to this collection of the contents of 
a philosophy. 
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[2:45:485] It is upheld herein that all philosophical brand appellations should achieve the 
following set of criteria for them to be considered as successful appellations: 

- [2:45:485a] be easily recalled, spelled, and spoken 

- [2:45:485b] be strategically consistent with the institution's branding policies 

- [2:45:485c] be indicative of the major characteristics of the philosophy 

- [2:45:485d] be distinctive in both spoken and written word 

- [2:45:485e] be meaningful to the widest audience possible 

- [2:45:485f] be capable of registration and protection 

- [2:45:485g] be translatable for a wide variety of different languages 

- [2:45:485h] to hold longevity in meaning and representation 

[2:45:486] These eight elements that form a successful philosophical brand appellation are 
to be applied to the different appellations within the Millettarian philosophical tradition as 
a means of the critical analysis of the chosen appellations for the different constituent 
elements of the tradition. 

[2:45:487] The Millettarian Tradition upholds the notion herein and now that the 
philosophical brand appellation, which exists as an area of contemplation within both 
strategic promulgative management and appellatology, is the most fundamental part of a 
philosophy to apprehend and apply as the philosophical brand appellation can be 
considered the face of the philosophy 

[2:45:488] It is the main element of the philosophy that all the world will see and so it must 
represent the philosophy to which it is appellated in an accurate way that demonstrates an 
ability to hold a certain longevity that other appellations may not grasp. 

[2:45:489] In the process of the development of philosophical brand appellations, there is 
an element known as grasping that can best be defined as the achievement of the 
conceptual underpinnings that are required to achieve appellational success. 

[2:45:490] It is also important to note that the development of appellations for 
philosophical brands is firstly considered to be a process that is expected to consist of the 
introduction and removal of appellations that are found to be unsuccessful as well as the 
exercise of trial and error tactics in order to achieve a certain harmony for the collection of 
appellations finally chosen. 

[2:45:491] It is also noteworthy to mention that over the course of the development of the 
contents and focus of a philosophy, its appellation(s) are expected to change which has 
been immediately demonstrated by the polynymous tradition set forth by The Philosophy 
of Millettism with regards to its own appellations, of which, from its very founding, there 
have been a multitude, hence the development of the discipline of study of appellatology 
and it is from this that the notion that Millettism is a philosophy known by many names to 
many different peoples comes from. 
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[2:45:492] This polynymous and flexible attitude in approaching appellations for The 
Philosophy of Millettism from its inception perhaps best predicates the future of The 
Philosophy in being so vast in its traditions, concepts, beliefs, and forms that it is difficult 
to be encompassed by a single name while for many other philosophical and also religious 
traditions, this notion of appellational polynymity is much less common. 

[2:45:493] Whether this polynymous approach for The Philosophy of Millettism is deemed 
successful is a conclusion that is yet to be reached, but it remains solemnly important that 
we continue on in our endeavour to formulate a philosophy that is so wide in scope that it 
requires a polynymous approach to define and encompass it for this is our tradition and 
this is what we must stand in alignment with if we are to establish distinct traditions from 
other systems of thought. 

[2:45:494] Now that we have explored the essential nature of the philosophical brand and 
the philosophical brand appellation, it is important for us to relate to the fact that there 
herein exists three major philosophical branding strategies. 

[2:45:495] The first of these strategies is to be known as individual branding which refers 
to the marketing and branding of a philosophy in such a way that it is able to stand 
independent from its wider tradition, as well as exist as a separate entity from that of the 
institution that holds proprietorship over the philosophy. 

[2:45:496] The second form of philosophical branding strategy refers to that which is to be 
known as tradition branding which involves a particular approach wherein the 
philosophy is positioned in such a way to emphasise its place within a wider 
philosophical tradition and utilises its position within this wider tradition of philosophy 
as a point of attraction for further promulgation. 

[2:45:497] The third and final form of philosophical branding strategy is to be known as 
institutional branding which involves a greater emphasis of presenting the closeness 
between a philosophy and the institution that holds proprietorship over the philosophy, or 
may entirely focus on the marketing of the institution instead of directly marketing 
philosophy which would remain secondary to the institution in that instance. 

[2:45:498] To continue on with the definitional and introductory nature of this discourse 
we shall now introduce and define a large amount of new terms that are integrally related 
to the development of strategic promulgative management, the first of these terms shall be 
henceforth known as brand salience. 

[2:45:499] Brand salience refers to the extent to which the philosophical brand is recalled 
when a particular triggerword is mentioned which, in the case of Millettism, would 
include such words as philosophy, astronomy, or cosmic by the presumption that the 
synonymisation of Millettism with these words is successful which the nature of the brand 
salience will demonstrate after it has been analysed. 
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[2:45:500] Also, that which is to be known as brand performance refers to the extent to 
which people associate themselves with a philosophical brand or like that brand so that 
they will engage with that brand in a positive and intended way which is largely 
motivated through that which is known as brand imagery which collectively refers to all 
the extrinsic properties of the philosophy which itself is synonymous with term of 
philosophical packaging. 

[2:45:501] Those which are collectively known as brand judgements in a philosophical 
context refers to a distinct focus on each followers' own personal opinions and evaluations 
about the philosophy 

[2:45:502] Further to this, those which are to be known as brand feelings refers to each 
followers' emotional responses and reactions with respect to the philosophy when 
prompted by communications or triggerwords; this is defined from brand recall as it 
focuses the feelings that one associates with a brand and feelings that are experienced 
upon one's thoughts directed towards a particular philosophical brand. 

[2:45:503] Defining that which is known as brand resonance from brand salience, we 
understand the former of these refers to the nature of the relationship that followers have 
with the philosophy to which they are aligned and the extent to which they feel loyal to 
that particular philosophy in comparison to those which they are not aligned to. 

[2:45:504] The measurement of the extent of this is a measurement of a philosophy's brand 
resonance and therefore considers one's alignment to a philosophy to be the primary 
driver of their loyalty to that philosophy due to their own personal commitment to the 
philosophy to which they have aligned themselves. 

[2:45:505] That which is to be known as intrainstitutional branding, as a subbranch of the 
aforeintroduced institutional branding strategy, refers to the branding function of 
marketing The Institution of The Philosophy of Millettism within its own auspices 
towards its employees, volunteers, philosophers, and towards sophians rather than the 
aforeintroduced institutional branding which is extrainstitutional by its nature. 

[2:45:506] Those which are to be known as the brandscope and the brand equity are two 
important terms in the critical analysis of a philosophical brand, the first of which here 
refers to the overall influence and power of a philosophical brand while the second of 
which involves the encompassed measure of the value and strength of a philosophical 
brand. 

[2:45:507] Meanwhile, that which is to be known as brand parity the perception of some 
people that all philosophical brands are equivalent due to their distinct uniquities and 
they are therefore also incomparable; this element is vehemently disagreed with by the 
Millettarian Tradition as the uniquities of each philosophy are not considered to be on 
equal footing or measure to one another. 
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[2:45:508] The concept of utility has held a prominent place throughout our discussions of 
promulgation, but now we shall introduce the four main forms of utility that the 
Millettarian Tradition herein omnidoxically identifies to hold the greatest prominence and 
subsequently the greatest implication for the successful promulgation of a philosophy 

[2:45:509] The first of these different utilities is to be known as place utility which refers to 
the greater convenience for seekers or followers according to the proximity of the location 
of a philosophy conceptually but also its location physically, such as in the proximity of 
manifestations of philosophy like publications, renditions and sophariums. 

[2:45:510] The next of the utilities identified herein is to be referred to as time utility which 
involves a greater convenience for seekers or followers according to time placement such 
as the importance of person's ability to schedule time for philosophical enknowledgement, 
for sopharial visitations, and for attending local philosophical debates. 

[2:45:511] The third utility is to be known as ownership utility which involves a distinctly 
greater convenience for seekers or followers according to the notion of follower ownership 
upon alignment which pertains to the principle that followers own the philosophy to 
which they have aligned and they maintain the freedom to make that philosophy suitable 
to them as long as they respect each other's person to do the same, even if such people do 
not change the philosophy as all. 

[2:45:512] The instance in which a person changes a philosophy, emphasises certain 
elements of a philosophy, or entirely removes elements of a philosophy to which they are 
aligned is to be known as metamendation and the right protecting all followers of The 
Philosophy of Millettism to allow them to do this freely is to be known as the 
metamendative principle. 

[2:45:513] Metamendation is considered to be a controversial practice and is expected to be 
so for many instances in the post-omnidoxical world where this practice will be 
disseminated into. 

[2:45:514] Of course, it is the penchant of the Millettarian Tradition to want all of the 
followers of The Philosophy of Millettism to feel that they needn't change The Philosophy 
and metamendation is certainly not a practice that is encouraged by the Tradition, but its 
existence is important, especially as another defining factor between the nature of 
Millettism as a philosophy as a beacon of freedom from the nature of various religious 
traditions which are predicated on dogma and doctrine to which followers are expected to 
be obligated. 

[2:45:515] The final form of utility that is to be introduce herein in the context of 
promulgation is information utility which refers to the greater convenience for seekers or 
followers according to the accessibility of information, the extent to which is expected to 
correlate to a philosophy's promulgative rate and as a direct result, the philosophy's 
alignment rate also. 
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[2:45:516] As has already been referred to is follower ownership which involves the notion 
that once a follower aligns themselves to a philosophy, they become a part owner of the 
philosophy due to their status of followership to the philosophy 

[2:45:517] Omnimentioned throughout this discourse has been the notion of philosophical 
packaging which is considered to reside as one of the central element of the way in which 
a philosophy is to exist in a promulgative context which is herein and now further 
developed by the introduction of the different forms of philosophical package. 

[2:45:518] The first of these forms is classification involves the organisation of the 
constituent elements of a philosophy including its concepts, belief orientations, notions, 
discipline of study etc. into different topics, quantities, relevances, and categories within 
the different inclusive disciplines as the four major descriptors. 

[2:45:519] The second of these forms of philosophical packaging involves accumulation 
and relates to the process of bringing together different constituent elements of a 
philosophy to form the packaged category. 

[2:45:520] The third of these forms of philosophical packaging refers to allocation and 
involves allowing the constituent elements of a philosophy to be mixed together to form 
unique combinations which are to be henceforth known as amalgamacies. 

[2:45:521] The final form of philosophical packaging involves the element of assortment 
and refers to the assembling of the constituent elements of a philosophy in such a way that 
they are better understood or receive by seekers and followers because they conceptually 
work well together rather than focusing on aesthetic resemblance. 

[2:45:522] These four different forms of philosophical packaging are fundamental to 
understanding how a philosophy is to be marketed as philosophical packaging ultimately 
involves how a philosophy is to be presented to seekers and followers, in what way is it to 
be organised, and how this assembly is to be depicted and represented to different seeker 
and follower segments. 

[2:45:523] That which is known as channel intensity is a term inspired from mainstream 
marketing theory and is herein applied to the context of a philosophy and is split into 
three different forms, each of which demonstrate an intensity for the promulgation of a 
philosophy, which is what channel intensity refers to in this context. 

[2:45:524] The first of these is the intensive form which refers to promulgation through 
every reasonable outlet available mean while the second form of channel intensity is to be 
described as selective which involves promulgation through multiple, but not all available 
reasonable outlets. 
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[2:45:525] Finally, the third form of channel intensity in a promulgative context can be 
described as exclusive which involves the choice to promulgate a philosophy only through 
a single outlet out of many reasonable outlets available. 

[2:45:526] Whichever form of channel intensity is chosen is demonstrable of the nature and 
character of the particular campaign and sets a precedent for the rest of the campaign as 
the choice of a greater channel intensity is expected to most often correlate with a greater 
amount of finances required to sustain such a campaign. 

[2:45:527] The contemplation, discussion, and management of intermediaries in the context 
of the promulgation of a philosophy is another element of the entire strategic 
promulgative management process that essential to understanding the different positions 
and functions of individual entities between philosophical institutions and the philosophy 
itself. 

[2:45:528] Intermediaries, in this context, are non-institutional or extrainstitutional entities 
that are somehow involved with the process of the promulgation of a philosophy, which 
may include the national or local government, promulgative material suppliers, agencies 
used for outsourcing different elements of the promulgative process, or institutionally- 
connected though jurisdictionally separate organisations from the institution itself, such 
organisations are to be described as unjurisdised entities. 

[2:45:529] That which is to be known as disintermediation involves the reduction in the use 
of intermediaries between The Institution and its promulgation of a philosophy to seekers 
and followers which The Institution is herein obligated to make the public aware of at 
least on official institutional websites so that the public cannot be fooled into being told an 
intermediary still holds involvement in the promulgation of a philosophy as to allow this 
to happen would be ethically wrong. 

[2:45:530] The process of intramediation refers to the approach of funding promulgation 
from the funds of The Institution alone rather than some extrainstitutional financial source 
like a bank. 

[2:45:531] Oppositely, that which is to be known as the approach of extramediation refers 
to the action of entirely funding promulgative activities from outside sources separate 
from the funds of The Institution, such as a bank. 

[2:45:532] Finally, we come to introduce that which is to be henceforth known as the 
approach of semediation which involves partially funding promulgative activities from 
outside sources and from institutional funds. 

[2:45:533] That which is to be known as grey promulgation refers to an approach to 
promulgation that involves the promulgation of a philosophy without the knowledge or 
consent of The Institution that holds proprietorship over the philosophy, usually 
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manifested through guerrilla marketing activities by non-institutional societies and 
organisations. 

[2:45:534] In this discourse, we have introduce the hybridised version of a product and a 
service which, as we know, is to be known as a conject, but what we haven't conducted yet 
is an introduction of the five different parameters of the characteristics of conjects, but we 
shall address this now. 

[2:45:535] The first of these characteristics of conjects refers to intangibility which pertains 
that the contents of a philosophy does not hold a physical presence and therefore cannot 
be said to be entirely product, but neither can it be said to be entirely a service, hence the 
invention herein of a conject. 

[2:45:536] The second characteristic refers to perishability which involves the extent of the 
lifelength of a conceptual element of a philosophy which is measured by the extent to 
which the conceptual element is popularly followed, institutionally verified and the extent 
to which it is used in the context of philosophical debates. 

[2:45:537] Thirdly, we come to the characteristic of variability of conjects which refers to 
the extent to which a conceptual element of a philosophy varies due to different 
approaches and interpretations which is not considered to be a characteristic of a product 
and although variability may be a characteristic of a service, conjectural variability is 
considered to be distinct of the service version of variability. 

[2:45:538] The fourth characteristic of a conject refers to inseparability which refers to the 
extent to which the conceptual elements of a philosophy are able to be separated from the 
philosophy itself in its entirety the minds of people which is expected to be varied 
between different individuals. 

[2:45:539] Finally, we come to the fifth characteristic of a conject which is to be henceforth 
known as proprietability which, as a term, refers to the extent to which a conceptual 
element of a philosophy, or the philosophy as a whole, is able to be owned, or how such 
ownership can be manifested and involves considerations of the different of ownership as 
inspired by proprietological approaches. 

[2:45:540] That which is to be known as the process of productionisation in the context of a 
philosophy refers to the process of turning a newly developed concept into a version that 
can be more easily mass-promulgated by The Institution that holds proprietorship over 
the philosophy to which the concept belongs, or by employed promulgators whom are 
directed by The Institution. 

[2:45:541] This process is considered to be a major element of the overall series of processes 
involved in new concept development and in addition, this particular process of 
productionisation is expected to be fundamental to the strategic positioning of a 
philosophy as the process of productionisation can be considered a strategic filter through 
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which all newly developed concepts much endure wherein each concept is applied to its 
suitability of the overall strategy of the philosophical institution. 

[2:45:542] Before we begin to enter the realm of communications mixes for philosophical 
institutions and the approaches and forms of ethics in the context of promulgation, it is 
important for us to preface these contemplations by addressing that which is to be known 
as philosophical loyalty 

[2:45:543] Philosophical loyalty refers to the extent to which a follower of a philosophy 
holds loyalty to that particular philosophy, the reasons for their loyalty to that particular 
philosophy, the nature of that loyalty, and the impacts on the follower-philosophy 
relationship by the extent and nature of philosophical loyalty identified. 

[2:45:544] Philosophical loyalty is expected to maintain an important role in understanding 
how a follower perceives different philosophies and the philosophy to which they are 
aligned and the different natures, impacts, and extents of philosophical loyalty are to be 
addressed post-omnidoxically, however, the four main forms of philosophical loyalty are 
herein introduced, each of which pertain to the different ways in which a philosophical 
institution may achieve follower loyalty. 

[2:45:545] The first of these is to be known as emotional loyalty which is considered to be 
the truest form of loyalty manifested by real values and benefits perceived by the follower 
of the philosophy. 

[2:45:546] Secondly, we come to that which is to be henceforth known as promulgable 
loyalty which refers to a form of loyalty achieved through excessive forms of 
promulgation so that the follower learns more about one philosophy than any other. 

[2:45:547] Thirdly, that which is known as incentivised loyalty refers to loyalty achieved 
through offering physical benefits and rewards to a person in exchange for their loyalty 
which is itself to be known as the practice of loyalty exchange. 

[2:45:548] Fourthly and finally, there is to exist that which is to be known as monopolised 
loyalty which pertains to the achievement of loyalty through the philosophy being the 
only philosophy that offers its contents and is dependent upon the often widely 
promulgated notion of the true uniquity of that particular philosophy, or denomination. 

[2:45:549] That which is to be known as institution-to-institution promulgation is a form of 
promulgation that focuses on the promulgation an institution's philosophy, or one or more 
of the constituent parts of its philosophy, to another institution with the intention of 
persuading the institution to align with, or recognise the promulgated philosophy or 
notion. 
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[2:45:550] This type of promulgation may also be conducted in order to create more 
commonalities between the different institutions to build an interinstitutional relationship, 
generally greater relations, and more dialogue. 

[2:45:551] Alternatively that which is to be known as institution-to-philosopher 
promulgation refers to the promulgation of an institution's philosophy, or one or more of 
the constituent parts of its philosophy to a philosophy with the intention of persuading the 
philosophy to align with the promulgated notion, usually because of the influence that the 
philosopher holds. 

[2:45:552] All companies and organisations predicates themselves on that which is known 
as the communications mix and philosophical institutions are expected to be no idea, 
hence the creation of the institutional communication mix, of which there are ten 
associated elements. 

[2:45:553] The first of these elements is manifested as symbolic which pertains to 
institutional communications concerning the visual aspects of the institution. 

[2:45:554] These encompass appellations, symbols, emblems, letterheads, logos, signage, 
colour schemes, architecture, and the overall appearance of all the design aspects of the 
philosophical institution. 

[2:45:555] The second element of the institutional communications mix involves 
management which pertains to communications by institutional leaders and sophians who 
have a responsibility for the deployment of resources. 

[2:45:556] These communications may be directed at intrainstitutional or extrainstitutional 
audiences and typically hold a non-creative and formal atmosphere and are usually 
manifested by statements and other official documents rather than marketing or 
advertising materials. 

[2:45:557] Thirdly, marketing demonstrates a major element to the institutional 
communications mix which pertains to communications designed to engage follower- 
oriented audiences with regard to the promotion of an organisation's products and 
services and in the context of a philosophical institution, its conjects. 

[2:45:558] The fourth element of the institutional communications relates to organisational 
communications which are aimed at a range of stakeholders within a philosophical 
institution and outside an institution not just followers or seekers that are designed to 
build identification, commitment, and relationships with an organisation, and are not 
promulgatively oriented. 

[2:45:559] Behavioural communications demonstrate another prominent element of the 
institutional communications mix and involves communications that emanate from the 
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interactions, decisions, tone of voice, and overall empathy between institutional staff and 
volunteers with others outside the auspices of the institution. 

[2:45:560] The sixth constituent part of the institutional communications mix pertains to 
cause-related promulgation which is expected to involve a campaign where a 
philosophical institution is linked to a charity or social cause with the express intention of 
building its own public, follower, and seeker relations 

[2:45:561] This is achieved by providing the charity or social cause with an increased level 
of resources and for the institution, an increase in followership or an improvement to the 
institution's reputation so this element of the communications mix can be considered 
symbiotic by its nature as it mutually benefits both the cause and the institution. 

[2:45:562] The seventh element of this particular mix introduces the term that is to be 
known as depromulgation which refers to the use of promulgative materials to discourage 
audiences in believing or agreeing with a certain topic, or notion due to the stance of 
disagreement or disbelief that the philosophy holds with the topic or notion in question. 

[2:45:563] Depromulgative materials remain a very important element to the overall 
promulgative strategy as it is often just as powerful to say what the philosophy does not 
agree or believe in than what it does agree with or believe in. 

[2:45:564] Depromulgationism refers to the belief orientation that depromulgative 
materials are more powerful and effective than standard promulgative materials and 
therefore depromulgationists advocate for the increased use of depromulgative tactics and 
materials across an institution's promulgative strategy. 

[2:45:565] That which is to be henceforth known as necessitated resumption pertains to the 
seventh element of the institutional communications mix and involves an extension to the 
previously element regarding depromulgation. 

[2:45:566] Necessitated resumption is predicated on the principle that depromulgation 
must be followed with what a person should believe instead rather than leaving the 
audience without a belief, which itself is to be henceforth known as unresolved 
resumption, and is considered to be an incomplete promulgative material if the 
necessitated resumption principle is not applied and therefore remains an important 
aspect for depromulgators to address and fulfil. 

[2:45:567] The ninth element of the communications mix for a philosophical institution 
focuses on sustainable promulgation which refers to a type of promulgation that is able to 
operate independently from external sources of funding and support for a prolonged 
period and also involves promulgative activities that does not hold harmful aftereffects 
and consequences on external parties, such as the environment. 
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[2:45:568] Finally, the tenth element of the philosophical institutional communications mix 
is encapsulated by ethical promulgation which refers to a type of promulgation that 
focuses only on executing promulgative activities or creating promulgative materials that 
are considered to uphold and keep in alignment with the moral principle of The 
Philosophy of Millettism and The Institution that holds proprietorship over The 
Philosophy 

[2:45:569] Now that we have introduced the branch of promulgative theory that deals with 
ethics, it is important to consider promulgation according to the different forms of ethics 
that can be applied to promulgation, as is manifested by different belief orientations and 
approaches. 

[2:45:570] The first of these four forms of promulgative ethic is normative ethics which is 
applied due to its concern with the rational enquiry into standards of right and wrong, 
good or bad, with respect to character and conduct which ought to be accepted by all 
individuals rather than by particular sects and groups. 

[2:45:571] It is herein advised that all promulgative campaigns and materials adhere to 
normative ethics as a default position as all campaigns and materials that do not conform 
to these types of ethics are to be henceforth known as incongruous promulgation. 

[2:45:572] Secondly, social, cultural, and religious ethics are expected to play an important 
role in our approach to promulgative ethics and demonstrates a normative approach to 
ethics that, instead of being based on rational enquiry, is instead based on an ideological, 
cultural, or religious source or tradition of ethics. 

[2:45:573] This type of ethics is expected to be most prominent in a philosophy's expansion 
into different countries, each of which is expected to hold its own unique structure of 
ideological, cultural, and religious ethics. 

[2:45:574] That which is to be known as self-reflectant promulgation refers to the third 
form of promulgative ethics which is predicated on the notion that The Institution must 
always conduct its promulgative activities according to its own ethical codes so as to 
reflect its own principles that itself expounds. 

[2:45:575] This is also to be known as an example of metaethics which involves practicing 
the ethics that oneself expounds and this remains not only an important element for a 
philosophical institution to uphold, but also remains a prominent principle for followers, 
philosophers, sophians, and institutional staff to observe. 

[2:45:576] As the final form of promulgative ethics that holds an omnidoxical origin, that 
which is to be known as the orientation as survivarianism and pertains to the principle 
that The Institution cannot commit wrongful actions as long as it is protecting its own 
survival and so the survival of The Institution is placed at the forefront and provided with 
supremacy over all other instances. 
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[2:45:577] As we now move on from our introduction and address of the different forms of 
promulgative ethics, we turn to a major topic with promulgative theory and strategic 
promulgative management which is to be henceforth known as cross-cultural 
promulgation. 

[2:45:578] There exists two approaches to cross-cultural promulgation that are to be 
introduced herein, the first of which is to be henceforth known as methodisation and as 
one of the two approaches to cross-cultural promulgation, it is characterised by 
standardising a philosophy's identity across different cultures, therefore not changing its 
appearance, contents, language, or appellations to suit different countries; it is important 
to note that this is not the approach taken by the Millettarian Tradition. 

[2:45:579] The second of the two approaches to cross-cultural promulgation is to be known 
as demarcation which, as one of the two approaches to cross-cultural promulgation, is 
characterised by differentiating a philosophy's identity across different cultures, therefore 
changing the appearance, contents, language, and appellations of the philosophy to suit 
the different countries into which it is introduced. 

[2:45:580] It is argued herein that through the approach of demarcation we achieve the 
concept as the Plurality of Philosophy, or the diversification of a philosophy and it is to 
this approach to promulgation that the Millettarian Tradition alignments itself and applies 
to as aspects of its existence as possible. 

[2:45:581] That which is to be henceforth known as promulgative network collectively 
refers to all of the organisations, procedures, campaigns, techniques, and approaches to 
cross-cultural promulgation considered to be a network of interconnected elements that 
form the whole process of promulgating a philosophy beyond the boundaries of its origin 
country or beyond its origin culture. 

[2:45:582] Philosophical institutions are encouraged by the Millettarian Tradition to 
become the primary institutions that form, enrich, and manage a culture and a society due 
to the philosophical institution's ability to organise people into different groups and 
promulgate ideas in ways that are unachievable by other types of organisations. 

[2:45:583] Millettism can be considered to be a hybridisation of Brahmanism and 
Confucianism, as two eastern philosophies, as it equally emphasises the importance of 
spirituality and self-reflection and learning (characteristic of the former) as well as the 
importance of materiality and achievement (characteristic of the latter), but with a 
uniquely cosmic worldview and a focus on enknowledgement. 

[2:45:584] Cultural studies and the shifts in such cultures is of extreme importance in order 
to achieve success in cross-cultural promulgation because one must be able to understand 
the distribution of cultures, the commonalities between different cultures, the interactions 
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and relations between cultures, and the trends impacting on the constitution of such 
cultures. 

[2:45:585] We have already introduced the term of economies of scale, but now we come to 
address that which shall henceforth be known as the economicity of philosophy 

[2:45:586] The economicity of philosophy refers to the establishment of philosophies or 
contents within philosophies with the intention of creating wealth. 

[2:45:587] This concept and its associated practice is considered to be unethical and non- 
philosophical by The Institution and solemnly claims to never conduct such practice 
herein and now in the solemnity of this discourse in The Omnidoxy. 

[2:45:588] However, the economicity of philosophy remains an important concept for 
promulgative theoretical purposes as it demonstrates that which The Institution does not 
wish to be and that which something is not often just as important to address as that 
which something is. 

[2:45:589] There are countless different ways to interpret The Philosophy of Millettism and 
there remains a multitude of approaches, two of which we shall now introduce, the first of 
these is to be henceforth known as monochronism. 

[2:45:590] The monochronist approach refers to a preference to consider the different 
contents of a philosophy one at a time and not to contemplate another constituent element 
of a philosophy until the prior is considered to be fully understood and can be considered 
both an approach of personal philosophy, or as an educative approach to philosophy. 

[2:45:591] Alternatively, that which is to be henceforth known as polychronism refers to a 
preference to consider the different contents of a philosophy simultaneously and to 
contemplate different constituent elements of a philosophy even if prior constituents are 
not considered to be fully understood and again, can be considered both a choice for a 
person's individual approach to their philosophy, or as a pedagogic approach to the 
teaching of philosophy. 

[2:45:592] In addition to these two approaches to addressing and interpreting The 
Philosophy of Millettism, we shall also introduce another form of interpreting Millettism, 
but in this instance, focus on interpretation according to chronology. 

[2:45:593] This chronological interpretation is based upon a categorisation of different 
thought and belief systems according to the extent of their orientations towards the past, 
the present, and the future according to their structure, their conceptual focus, their 
functionality, and their general positioning. 

[2:45:594] The first of these categories focuses on past-oriented thought systems which is 
considered to include Christianity, Islam, Judaism, Hinduism, and Buddhism. 
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[2:45:595] Secondly, those which are examples of present-oriented thought system can 
include Consumerism, Confucianism, and Marxism meanwhile future-oriented thought 
systems are encapsulated as Environmentalism, Humanism, and Millettism. 

[2:45:596] That which is to be known as the process of personalisation refers to the 
procedure of intentionally changing Millettism in such a way that personalises it to suit 
each individual's ambitions, personality, interests, needs, and wants which is considered 
to be a major distinction of Millettism as a philosophy from all the religious traditions that 
do not share or apply this principle in their systems. 

[2:45:597] In addition to this, the process of personalisation is considered to be a 
fundamental human right for all those whom align to a philosophy which is herein 
bestowed to all as an affirmation within The Omnidoxy. 

[2:45:598] That which is to be henceforth known as autopersonalisation refers to the notion 
that Millettism as a philosophy is so vast in expanse that people will be able to personalise 
the philosophy to themselves by learning about its constituent elements and by being 
naturally drawn to the particular elements of their interest rather than The Institution 
actively attempting to personalise the philosophy through promulgative efforts. 

[2:45:599] As an alternative aspect of the process of personalisation is introduced that 
which is to be known as depersonalisation which involves the promulgation of a 
philosophy so as to dehumanise and deindividualise it, either intentionally, or 
coincidentally as part of the achievement of the overall process of promulgation. 

[2:45:600] That which is to be henceforth known as the act and process of territorialisation 
involves the consideration of philosophies and the institution that holds proprietorship 
over it according to the physical territories of land that they own or hold influence over. 

[2:45:601] To territorialise is to make a distinct focus on the land claims of a philosophy 
according to the dominance of the demographics living in such lands and is expected to be 
a prominent element of the overall process of assessing promulgative success according to 
course of different time periods. 

[2:45:602] There are many different elements to a society, and these are most often 
manifested by the main institutions that play a prominent role in the development of a 
society, some of which include the State, the Church, and the Trade Unions as colloquial 
appellations to collectively refer to the entirety of the institution addressed. 

[2:45:603] We shall herein introduce three more of these types of appellations with a 
millettic origination, the first of such is to be known as the Philosophy which collectively 
refers to the philosophies of a country as an institution, or especially the national 
philosophy of a country that is interconnected with a government. 
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[2:45:604] The second of these is the Phrontistery which collectively pertains to the extent 
of the Millettarian education system present in a particular country and the third of these 
types of appellations introduced herein is the Sopharium which collectively refers to 
philosophical buildings as an institution in a particular nation state. 

[2:45:605] The most dominant affectant for the entrance of a philosophy into a country is 
the extent, nature, and potency of a particular cultural orientation that said country has, 
the two most prominent categories of which are collectivist and individualist cultures. 

[2:45:606] These two types of cultures will inevitably effect the ability of The Philosophy of 
Millettism to be able to enter the country as The Philosophy will need to change its 
appearance, promulgative campaigns, and the emphasis of certain concepts within it if it 
will succeed in either of the types of culture. 

[2:45:607] Of course, collectivist culture dominates in China, Japan, and Korea especially 
while individualistic culture dominates in the United Kingdom, the United States, and 
continental European countries; considering these different mentalities, it is important for 
The Philosophy to reflect this if it is to be understood and if it is to be found attractive. 

[2:45:608] Previously, we have introduced the different geographic distributions and levels 
of categorisation for The Philosophy of Millettism, but it only seems prudent to further 
categorise these within two more encompassing categories, the first of which is to be 
henceforth known as microphilosophy and the second of which is to be known as 
macrophilosophy. 

[2:45:609] Microphilosophy includes a metralised, localised, regionalised, or nationalised 
version of a philosophy while a macrophilosophy pertains to a extrainstitutionalised, 
transnationalised, multinationalised, or globalised version of a philosophy. 

[2;45:610] The main purpose of a promulgator is to ensure the smoothest entry of a 
philosophy into a country as possible and therefore all promulgators must seek to avoid 
an instance of aversionism. 

[2:45:611] Aversionism refers to a resistance to the entrance of a new philosophy into a 
country by the citizens of that country, typically because of the closed-mindedness of the 
citizens, or the oppressive, manipulative, or censorial nature of the government. 

[2:45:612] Aversionists are those whom actively support the aversion of citizens to the 
entrance of a philosophy and they may take many roles and forms in a society and are 
considered to be the greatest threat to the success of a promulgative materials in a country. 

[2:45:613] Aversionism is of course a millettic-originative term that is introduced herein as 
part of this discourse in The Omnidoxy and in relation to Millettism and wider philosophy 
in general, but a multitude of instances of aversionism can be seen throughout history in 
relation to different religions and ideologies. 
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[2:45:614] Perhaps some of the publicised instances of pre-millettic aversionism was the 
aversion of the entrance of Roman Catholicism into Japan in the 16th century and most 
recently the entry of Islam, Hinduism, and other non-Christian belief systems into 
Western countries in recent years as part of pluralisation efforts which are considered to be 
inevitable consequences of the process of globalisation. 

[2:45:615] From these examples, we can see how aversionism has been prevalent in almost 
all areas of the world throughout much of history and it can be characterised as holding a 
distinct commonality of a citizens' or government's resistance to change for fear of their 
own culture or traditional philosophy being undermined during the process of the entry 
of a new philosophy 

[2:45:616] That which is to be henceforth known as conceptual equivalence refers to the 
instance in which a concept holds a equivalent meaning in different cultures due to the 
similarity in language or mentality and therefore, when the concept is presented to that 
culture from another, it does not need to be reappellated. 

[2:45:617] Oppositely, that which is to be known as conceptual contrariety refers to the 
instance in which a concept does not hold equivalent meanings in different cultures due to 
the differences in language and therefore, when the concept is presented to that culture 
from another, reappellation needs to occur in order for that concept to be understood. 

[2:45:618] Closely associated with these instances is that which is to be known as 
distranslation which also refers to an instance, particularly one in which a concept or a 
constituent element of a philosophy is translated into a word that does not accurately 
represent that which the concept, or constituent element pertains to and this is expected to 
occur due to inexperienced translators attempting to translate complex concepts, 
especially into languages were there may be no equivalent word for that which the 
concept is pertaining to. 

[2:45:619]Due to the expected prevalence of distranslations in the context of the 
dissemination and promulgation of Millettarian Philosophy to different languages and 
cultures, there is a discipline of study herein introduced and henceforth known as 
transmutology. 

[2:45:620] Transmutology is to be particularly concerned with the entire process of the 
translation, inculturation, and adaptation of a philosophy for it to succeed in a particular 
country or region, or amongst a particular ethnic group or subculture. 

[2:45:621] The goal of a transmutologist is to reduce the amount of distranslations as 
possible and it is the responsibility of the institution that holds proprietorship over a 
philosophy to employ, oversee, and guide transmutologists so that they transmute the 
philosophy in the intended way of the institution. 
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[2:45:622] Transmutology is considered to be a major branch of promulgative theory and is 
an essential precursory element to the activities of promulgators as promulgators rely 
upon the terms provided by transmutologists for the creation of promulgative materials 
and campaigns. 

[2:45:623] One of the central concepts within transmutology is known as representability 
which refers to the extent to which a philosophy is accurately representative of itself when 
it enters a new country and this is therefore the primary designator of the success of a 
transmutologist in their translation of the philosophy 

[2:45:624] The higher the representability of a philosophy in a new country the higher the 
success that the transmutologist is considered to have achieved during the process of 
transmutation which itself is a term that relates to the entire process of the preparation of a 
philosophy for its entry into a new country 

[2:45:625] The role of a transmutologist is herein demonstrated as involving one closely 
working with both institutional staff and promulgators to achieve a success promulgation 
plan that involves a fully and accurately translated version of the philosophy for the 
particular country in question. 

[2:45:626] Another central term for transmutologists to consider is that which is to be 
henceforth known as interculturality which is to refer to the instance in which a 
philosophy holds great disparity between different countries due to the differences in 
culture of those countries. 

[2:45:627] Interculturality is considered to be a positive aspect for The Philosophy of 
Millettism in particular as it demonstrates the great diversity that a philosophy is able to 
hold across different countries which contributes to the overall plurality of a philosophy 
and to show such diversification is demonstrative of the flexibility of a philosophy to 
assimilate into different cultures as well as the extent of the globality of the particular 
philosophy. 

[2:45:628] That which is to be known as an intercultural encounter in the context of 
transmutology refers to the instance in which two followers of a philosophy that 
experiences interculturality encounter one another and understand the disparities between 
their understandings of the philosophy they follow. 

[2:45:629] That which is to be known as cultural independence in transmutology refers to 
the instance in which a philosophy remains independent of the culture of the country in 
which it resides. 

[2:45:630] Alternatively that which is to be known as cultural dependence in the context of 
transmutology relates to the instance in which a philosophy remains dependent upon the 
culture of the country in which it resides. 
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[2:45:631] As another transmutological term, that which is to be known as cultural 
incompatibility refers to the instance in which a philosophy remains unsuited to a 
particular country due to its incompatibility with the country's culture. 

[2:45:632] Yet another important term for transmutologists is that which is to be known as 
conceptual universality which pertains to the instance in which a concept or a constituent 
element of a philosophy is globally understandable by people from all or most cultures. 

[2:45:633] Finally that which is to be known as the transmutological approach of non¬ 
particularism refers to the instance in which a philosophy or a constituent element of a 
philosophy that is purposefully transmuted so as to hold the least amount of cultural cues 
in order to increase is universality. 

[2:45:634] In many instances within marketing and advertising theory there are different 
algorithms and acronyms devised in order to make educating marketing theory easier and 
to make often complex and possibly overwhelming and this approach to structure of 
promulgative theory is also taken. 

[2:45:635] An example of these is that which is to be known as The Nine S's of cross- 
cultural promulgation, each of which demonstrate essential elements to the entire process 
of cross-cultural promulgation and includes the following: 

1. [2:45:635a] seekers 

2. [2:45:635b] socioculturality 

3. [2:45:635c] substance (character) 

4. [2:45:635d] stock (capital) 

5. [2:45:635e] spread (promulgability) 

6. [2:45:635f] staking (competition) 

7. [2:45:635g] successivity (the extent to which the philosophy achieves needs and wants) 

8. [2:45:635h] stability (consistency) 

9. [2:45:635i] supervision (control) 

[2:45:636] Each of these parts of the cross-cultural promulgation process must considered 
and properly implemented by promulgators if they are interested in achieving success in 
their promulgations to countries from which the philosophy they are promulgating does 
not originate as all of these elements combined are considered to penetrate each aspect of 
the entire process, in turn securing the process. 

[2:45:637] A very important parameter in the context of transmutology is that which is to 
be known as transferability which refers to the extent to which a philosophy can enter 
another country with a different culture successfully without the need for the philosophy 
to be adapted. 

[2:45:638] Adaptation for cross-cultural promulgation is expected to be a costly process, 
both in time, labour, funds, and other resources and so avoidance of deep adaptation is 
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expected to be preferred by The Institution in accordance to its efficient management of 
such resources and its tendency to want to allocate resources according to the potentiality 
and promulgability of different markets. 

[2:45:639] Therefore, less adaptation needed demonstrates a higher transferability for the 
philosophy, or its constituent element because the transmutation can occur much more 
fluently in a high transferable scenario; promulgators are also expected to seek markets 
with higher transferabilities first before markets with lower levels of transferability as 
those markets are expected to be more costly and time-consuming in terms of planning 
and execution for the philosophy to successfully enter and disseminate itself into. 

[2:45:640] That which is to be known as the Global-National Dichotomy refers to the 
relationship between a national or transnational denomination of The Philosophy of 
Millettism and the global version of The Philosophy in terms of their compared similarities 
and disparities. 

[2:45:641] It is expected herein that national and transnational denominations of Millettism 
will have their own unique concepts, beliefs, appearances, and practices, some with 
syncretic aspects intertwined due to the prevalence of other cultures and belief systems. 

[2:45:642] These intertwined elements will make subglobal denominations of Millettism 
quite different from that of the global version of The Philosophy which in turn forms a 
dichotomy between the global and denominational versions of Millettism, the extent of the 
differences and similarities between different denominations of Millettism and its global, 
original, supradenominational, or Cometanic version as it may also be termed, is 
considered by the Global-National Dichotomy. 

[2:45:643] That which is to be henceforth known as parameter of multiperceptionality 
refers to the quality of The Philosophy of Millettism whereby it is able to hold national, 
regional, and even local significance whilst also maintaining a global identity for the 
majority of the populous. 

[2:45:644] To achieve multiperceptionality is a prominent goal for promulgators as it 
demonstrates their ability to speak to populations in context, knowing that such 
populations understand the differences between the global and the denominational 
version of Millettism in their country and being able to speak of them in both a separated 
and combined context. 

[2:45:645] In promulgative theory, there is a plethora of different belief orientations relating 
to various different aspects of promulgation and the nature of its design and application, 
and one of these belief orientations is to be henceforth known as antioriginism. 

[2:45:646] Antioriginism refers to any negative belief orientation directed towards The 
Philosophy of Millettism that criticises aspects of its origin, including its country of origin. 
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the United Kingdom, its creator and founder, Cometan, and/or the circumstances of The 
Philosophy's founding, a young man aged eighteen years old. 

[2:45:647] Antioriginist sentiments are expected to be rife throughout all eras of the 
existence of Millettism for all founders of belief systems have been scrutinised in all 
possible ways, as is any person that lives out of their life and achievements in a public 
manner. 

[2:45:648] Typically, though, antioriginists go beyond scrutiny and are characterised by a 
vehement dislike of any one of the aspects of the origins of Millettism as well as 
attempting to spread doubt between the followers of The Philosophy towards Millettism 
by using the circumstances of its founding as ammunition for undermining the relevance 
and credibility of The Philosophy. 

[2:45:649] Of course, promulgators must consider antioriginist sentiments as a threat to the 
successful achievement of the promulgation of The Philosophy in the designated market, 
but also acknowledging that antioriginists withhold the right to express their opinions and 
this is to be snuffed out by promulgators, but it is to be challenged with the use of rational 
arguments that push back against antioriginist notions. 

[2:45:650] Not only are there many belief orientations within all the academic and 
philosophical aspects of Millettism, but also many movements and schools of thought, one 
of which, in the context of promulgation, is to be henceforth known as transpositionism. 

[2:45:651] Transpositionism is a movement formed upon the basis of the belief orientation 
that a derivated form, usually a denomination, of The Philosophy of Millettism is superior 
to The Philosophy supradenominationally in its beliefs, practices, and systems, so much so 
that the denomination should take the place as the universal version of Millettism. 

[2:45:652] It is from this movement that appellation of Supradenominational Millettism is 
originated and refers to the universal version of Millettism; a version that is both 
synonymous, but also transcendent of the global version of The Philosophy for it is the 
version of The Philosophy that is designated herein and could also be known as 
Omnidoxical Millettism; it is the purest version of Millettism free any syncretisations and 
remains the version of Millettism that is considered and studied by scholars in their 
professional capacities. 

[2:45:653] In many instances, this discourse has been deeply metaphilosophical as it has 
explored not only the nature of philosophy itself, but also the nature and circumstances of 
a philosophy's entry into the world beyond the text of its founding; by this notion, we can 
see how promulgative theory is inherently metaphilosophical by its core nature. 

[2:45:654] In the organisation of The Philosophy of Millettism in preparation for its 
promulgation to the world, it remains vitally important to outline its many levels of 
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existence which are to be organised in different categories, and collectively to be known as 
philosophical assemblages. 

[2:45:655] The first of these categories that forms the wider Assemblage of Mil leftism, as it 
is to be appellated, is that which is to be henceforth known as genericity which refers to 
the generic category of a product, service, or conject in which Millettism is designated; of 
course, as is concluded in this discourse, Millettism is a philosophy and therefore it is a 
conject. 

[2:45:657] Secondly, that which is to be known as the institutional appellation refers to the 
name provided to the governing body of The Philosophy which is of course to be known 
as The Institution of The Philosophy of Millettism. 

[2:45:658] The third category within the wider Assemblage of Millettism involves the six 
major categories of appellations with which one may refer to Millettism which itself is to 
be known as the philosophic appellation for the philosophy and is expected to the primary 
way in which philosophers and scholars to refer to The Philosophy in their writings and in 
debates. 

[2:45:659] The official appellation of Millettism is to be known as The Philosophy of 
Millettism while that which has already been established as the brand or trade appellation 
of Millettism is to be Astronism. 

[2:45:660] The next of the subcategories within the wider category which is then part of the 
wider Assemblage of Millettism which formulates a structure of Millettism that is essential 
to understand for promulgative purposes are those which are to be known as major 
sub appellations. 

[2:45:661] These types of appellation for Millettism are characterised by common usage 
transdenominationally and include Kosma, Cosmism, and Sophism, but Astronism is also 
considered to be a major subappellation of course with its own particular appellation 
category unique to it; these major subappellations are how Millettism is expected to be 
referred to in everyday usage and in non-scholarly discourses. 

[2:45:662] We now come to the subcategory of the minor subappellations which are 
characterised by less frequent utility than their major counterparts, but they still remain 
significant and they do reveal different elements of Millettism that are perhaps not 
demonstrated in any of the major subappellations and include Milletticism, Astrony, 
Celesta, Cosmica, Cosmicism, and Cometanism. 

[2:45:663] Cometanism is herein designated as a minor subappellation, but The Omnidoxy 
herein foresees a time whence this appellation may be transitions and upgraded to the 
status of being a major subappellation due to the dissemination of the mononymous name, 
Cometan, for the founder of Millettism. 
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[2:45:664] The final subcategory for this category are the denominational appellations 
which pertains to all the different appellations associated with the denominations of 
Millettism, of which there are a huge variety 

[2:45:665] The next category making up the Assemblage of Millettism is that which is to be 
henceforth known as originicity which refers to the circumstances of the origin of a 
philosophy particularly where, when, and by whom the philosophy was founded and of 
course, for Millettism this pertains to United Kingdom in the 21st century by Cometan as 
its originicity 

[2:45:666] Additionally, that which is to be known as transfericity refers to the extent of the 
spread of a philosophy as some philosophies and systems of thought are present on just 
single continents or even single countries while others hold a worldwide presence and in 
the future, some philosophies will hold multiplanetary transfericities. 

[2:45:667] That which is the next category of the Assemblage of Millettism is feasibility 
which refers to the extent to which the introduction and promulgation of a philosophy 
into a particular country, region, or locality is financially viable, as is determined in a 
promulgability audit and therefore, depending upon the financial viability. The Institution 
may halt official entry of The Philosophy and wide promulgation of The Philosophy into 
that country 

[2:45:668] It is desirability that is the next category within the Assemblage of Millettism 
and this category pertains to the extent to which the people of a country desire Millettism, 
or one of its denominations, or constituent elements to be promulgated in their country 
which is expected to be most often achieved through surveys, both physical and digital. 

[2:45:669] The final category of the Assemblage of Millettism pertains to transportability of 
the philosophy which refers to the extent to which a philosophy is able to be promulgated 
or tirited in a country as is determined by the bureaucracy of the government, the number 
of obstacles to entry, the accuracy of the translations of The Omnidoxy, and the extent of 
the enculturation of The Philosophy into the country and therefore transportability is an 
amalgamation of these various different elements of the promulgation and transmutation 
of a philosophy into a country that is often not its country of origin. 

[2:45:670] The terms that are herein introduced as omniblogging and omnivlogging are 
terms that are derived from digital language, the first of which pertains to the practice of 
blogging with a specific focus on studying and discussing The Omnidoxy and is 
considered to be a major element of digital promulgation and is something that is 
encouraged for both promulgators and followers alike to be engaging in. 

[2:45:671] The second of these two terms, omnivlogging, pertains to a video channel with a 
specific focus on studying and discussing The Omnidoxy on a social networking site 
which is again, in the context of digital promulgation, expected to be a major element to 
the successful of digital promulgative activities. 
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[2:45:672] We begin to see the end of this major discourse for the establishment of strategic 
promulgative management, we come to the practice that is to be henceforth known as a 
philosophical boycott which pertains to the instance in which the government of a country 
actively stops a philosophy from entering or being tirited and promulgated in their 
country often due to the lack of liberties such as freedom of philosophy belief, religion, 
practice, and more generally, freedom of expression which are most often paired with 
oppression, censorship, and the repression of other fundamental human rights. 

[2:45:673] In this discourse on promulgative theory, we have set out the many different 
approaches and methods that one may apply in order to achieve successful promulgation, 
but one of these methods that we have not yet introduced, but we shall do so here, is to be 
henceforth known as mentarian promulgation. 

[2:45:674] Mentarian promulgation is of course lead by those individuals that are to be 
known as mentarians which are representatives of The Institution of The Philosophy of 
Millettism go into different schools, colleges, and universities and host events focusing on 
a variety of topics centred on or related to Millettism, such as astronomy, usually with a 
philosophical theme with the intention of promulgating Millettism. 

[2:45:675] Mentarians may either be volunteers or paid members of institutional staff and 
are expected to have varying levels of experience and specialty according to their own 
personal interests, the level of their own education, and the extent of the autodidactic 
knowledge they have left about Millettarian Philosophy and other related topics. 

[2:45:676] In addition to this, mentarians are expected to build up their own profile and 
reputation so that education institutions will book them for their particular specialties and 
influence and it is expected that many mentarians will attain fame, though not celebrity 
status as that would be considered a dishonourable title for mentarians and would be 
considered to be undermining of the mentarian profession. 

[2:45:677] Mentarianism is the belief orientation associated with mentarian promulgation 
and holds that this particular method of promulgation is the superior method as it allows 
alignment to Millettism to be done through direct forms of education which is distinct 
from marketing and advertising forms of promulgation and therefore mentarian 
promulgation is considered to be a more philosophical and purer way of promulgating 
The Philosophy. 

[2:45:678] Slightly unrelated to promulgative theory, but nevertheless important as an 
identifying factor for defining divergent elements of thought systems that which is to be 
known as gastrocentrism, or gastrocentricity. 

[2:45:679] This is of course a Millettic-originative term pertaining to the notion that certain 
systems of thought, particularly religions, focus on the dietary habits of their followers as 


1250 



opposed to Millettism which is largely absent of such doctrines due to the fact that dietary 
habits are not considered to be of philosophical concern. 

[2:45:680] Despite, there is that which is to be known as Millettic gastronomy which is a 
branch of study within wider Millettarian Philosophy and Culture that is focuses on the 
dietary customs and habits of those whom follow Millettism, but these such customs and 
habits are notably not omnidoxically related or omnidoxically originative and remain a 
subsequent element of Millettic denominational syncretism and the assimilation of 
Millettism into different cultures and lifestyles. 

[2:45:681] It is important to say that Millettism, however, is not gastrocentric as The 
Omnidoxy does not prescribe rituals or dietary customs as other systems of thought and 
practice do and this makes The Philosophy non-gastrocentric, but the establishment of 
Millettic gastronomy demonstrates an acknowledgement for the importance of food in 
people's lifestyles, despite it not being strictly of philosophical concern which is a notion 
that the Millettarian Tradition continues to concur with. 

[2:45:682] That which is to be henceforth known as an ethnic philosophy, or indigenous 
philosophy as it may alternatively be known is a form of a philosophy, or one of the 
denominations of a philosophy, that is associated with a particular ethnic group. 

[2:45:683] Ethnic philosophies are often distinguished from universal philosophies which 
claim to not be limited in ethnic or national scope, such as the appellations of Millettism, 
Astronism, Kosma, Sophism, and Cosmism while many denominational forms of 
Millettism are predicated on the notion of ethnic and language groups as the main 
elements of their founding and unification as a distinct denomination of The Philosophy. 

[2:45:684] In the context of Millettism, the denominations are majoratively used to 
distinguish branches of Millettism from the universal appellation and are practised solely 
by certain ethnic groups and have additional and sometimes unique, but also divergent 
practices and beliefs, usually as a result of a process of syncretisation between the 
philosophical denomination and the local culture and pre-Millettarian beliefs and practices 
of the population. 

[2:45:685] Those which are to be known as the process of commercialisation and 
marketisation of philosophy refers to the notion that The Philosophy of Millettism 
supports the utility of philosophy to create finances as well as to use finances gained in 
order to promulgate and proliferate The Philosophy, or certain constituent aspects of it. 

[2:45:686] This is expected to be one of the main criticisms directed towards the millettic 
approach to philosophy in the context of its promulgation, but we herein reject this notion 
as promulgation is not motivated by profit, it is simply stimulated by it. 

[2:45:687] Herein, for the preservation of the dignity and nature of philosophy, we present 
profit as a necessary utility to be reinvested rather than the end goal, and the generation of 
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wealth is only addressed for the achievement of the functionality of the philosophy 
because it is herein postulated that a modern day philosophy cannot be disseminated or 
exist without the injection of funds into its expansion and it is from this that we should not 
and cannot turn away for doing such would be a denial of reality and to conduct such an 
action would also not be millettic in its nature. 

[2:45:688] The Millettarian Tradition does not reject the term marketisation in relation to its 
practices with regards to promulgation, but it does reject the term commercialisation 
because commercialisation suggests that a philosophy is principally run for financial gain 
which is solemnly rejected here for the Millettarian Tradition predicates Millettism only on 
the utility of finances rather than the optimisation or maximisation of finances as it focuses 
further on the maximisation of promulgation. 

[2:45:689] Another form of philosophy that we shall conclude this discourse with 
addressing is that which is to be known as industrial philosophy which relates to the 
application of philosophy to different industries and explores how different philosophies 
are proponents of different notions that either support or oppose certain industries. 

[2:45:690] Industrial philosophy formulates that which is to be known as proponentalism 
which refers to the notion that the application of different philosophies to different 
industries in order to determine whether they are proponental (supportive) of the industry 
or deproponental which refers to a philosophy that is opposed to a particular industry 
while that which is known as non-proponental refers to a philosophy being impartial to an 
industry so neither being supportive nor opposed to the industry in subject. 

Abortion Policy/Anti-Abortion (Millettism is proponental) 

Abortion Policy/Pro-Abortion Rights (Millettism is deproponental) 

Accountants (Millettism is proponental) 

Advertising/Public Relations (Millettism is proponental) 

Aerospace / Defence Contractors (Millettism is deproponental) 

Agribusiness (Millettism is proponental) 

Agricultural Services & Products (Millettism is proponental) 

Agriculture (Millettism is proponental) 

Air Transport (Millettism is proponental) 

Air Transport Unions (Millettism is proponental) 
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Airlines (Millettism is proponental) 

Alcoholic Beverages (Millettism is proponental) 

Alternative Energy Production & Services (Millettism is proponental) 
Architectural Services (Millettism is proponental) 

Attorneys/Law Firms (Millettism is proponental) 

Auto Dealers (Millettism is proponental) 

Auto Manufacturers (Millettism is proponental) 

Automotive (Millettism is proponental) 

Banking, Mortgage (Millettism is proponental) 

Banks, Commercial (Millettism is proponental) 

Banks, Savings & Loans (Millettism is proponental) 

Bars & Restaurants (Millettism is proponental) 

Beer, Wine & Liquor (Millettism is proponental) 

Books, Magazines & Newspapers (Millettism is proponental) 

Broadcasters, Radio/TV (Millettism is proponental) 

Builders / General Contractors (Millettism is proponental) 

Builders / Residential (Millettism is proponental) 

Building Materials & Equipment (Millettism is proponental) 

Building Trade Unions (Millettism is proponental) 

Business Associations (Millettism is proponental) 

Business Services (Millettism is proponental) 

Cable & Satellite TV Production & Distribution (Millettism is proponental) 
Candidate Committees (Millettism is proponental) 


1253 



Casinos / Gambling (Millettism is deproponental) 

Cattle Ranchers/Livestock (Millettism is deproponental) 

Chemical & Related Manufacturing (Millettism is proponental) 

Chiropractors (Millettism is proponental) 

Civil Servants / Public Officials (Millettism is proponental) 

Clergy & Religious Organisations (Millettism is deproponental) 

Clothing Manufacturing (Millettism is proponental) 

Coal Mining (Millettism is deproponental) 

Colleges, Universities & Schools (Millettism is deproponental due to its preference for the 
proliferation of phrontisteries) 

Commercial Banks (Millettism is proponental) 

Commercial TV & Radio Stations (Millettism is proponental) 

Communications / Electronics (Millettism is proponental) 

Computer Software (Millettism is proponental) 

Construction (Millettism is proponental) 

Construction Services (Millettism is proponental) 

Construction Unions (Millettism is proponental) 

Credit Unions (Millettism is proponental) 

Crop Production & Basic Processing (Millettism is proponental) 

Cruise Lines (Millettism is proponental) 

Cruise Ships & Lines (Millettism is proponental) 

Dairy (Millettism is proponental) 

Defense Aerospace and Electronics (Millettism is deproponental) 
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Dentists (Millettism is proponental) 

Doctors & Other Health Professionals (Millettism is proponental) 

Drug Manufacturers (Millettism is proponental) 

Education (Millettism is proponental) 

Electric Utilities (Millettism is proponental) 

Electronics Manufacturing & Equipment (Millettism is proponental) 
Energy & Natural Resources (Millettism is proponental) 

Entertainment Industry (Millettism is proponental) 

Environment (Millettism is proponental) 

Farming (Millettism is proponental) 

Finance / Credit Companies (Millettism is proponental) 

Finance, Insurance & Real Estate (Millettism is proponental) 

Food & Beverage (Millettism is proponental) 

Food Processing & Sales (Millettism is proponental) 

Food Products Manufacturing (Millettism is proponental) 

Food Stores (Millettism is proponental) 

For-profit Education (Millettism is proponental) 

For-profit Prisons (Millettism is deproponental) 

Foreign & Defence Policy (Millettism is proponental) 

Forestry & Forest Products (Millettism is proponental) 

Foundations, Philanthropists & Non-Profits (Millettism is proponental) 
Funeral Services (Millettism is proponental) 
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Garbage Collection/Waste Management (Millettism is proponental) 

Gas & Oil (Millettism is deproponental) 

Gay & Lesbian Rights & Issues (Millettism is proponental) 

General Contractors (Millettism is proponental) 

Gun Control (Millettism is proponental) 

Gun Rights (Millettism is deproponental) 

Health Professionals (Millettism is proponental) 

Health Services/HMOs (Millettism is proponental) 

Hedge Funds (Millettism is proponental) 

Home Builders (Millettism is proponental) 

Hospitals & Nursing Homes (Millettism is proponental) 

Hotels, Motels & Tourism (Millettism is proponental) 

Human Rights (Millettism is proponental) 

Insurance (Millettism is proponental) 

Internet (Millettism is proponental) 

Israel Policy (Millettism is non-proponental) 

Lawyers / Law Firms (Millettism is proponental) 

Livestock (Millettism is proponental) 

Lodging / Tourism (Millettism is proponental) 

Logging, Timber & Paper Mills (Millettism is proponental but demands reforms in certain 
unsustainable practices in the industry) 

Manufacturing (Millettism is proponental) 

Marine Transport (Millettism is proponental) 
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Meat processing & products (Millettism is non-proponental) 

Medical Supplies (Millettism is proponental) 

Mining (Millettism is non-proponental) 

Mining, Spacial (Millettism is proponental) 

Mortgage Bankers & Brokers (Millettism is proponental) 

Motion Picture Production & Distribution (Millettism is proponental) 
Music Production (Millettism is proponental) 

Natural Gas Pipelines (Millettism is proponental) 

Newspaper, Magazine & Book Publishing (Millettism is proponental) 
Non-profits, Foundations & Philanthropists (Millettism is proponental) 
Nurses (Millettism is proponental) 

Nursing Homes/Hospitals (Millettism is proponental) 

Nutritional & Dietary Supplements (Millettism is proponental) 

Payday lenders (Millettism is deproponental) 

Pharmaceutical Manufacturing (Millettism is proponental) 

Phone Companies (Millettism is proponental) 

Physicians & Other Health Professionals (Millettism is proponental) 
Postal Unions (Millettism is proponental) 

Poultry & Eggs (Millettism is proponental) 

Power Utilities (Millettism is proponental) 

Printing & Publishing (Millettism is proponental) 

Private Equity & Investment Firms (Millettism is proponental) 


1257 



Professional Sports, Sports Arenas & Related Equipment & Services (Millettism is non- 
proponental) 

Railroads (Millettism is proponental) 

Real Estate (Millettism is proponental) 

Record Companies/Singers (Millettism is proponental) 

Recreation / Live Entertainment (Millettism is proponental) 

Residential Construction (Millettism is proponental) 

Restaurants & Drinking Establishments (Millettism is proponental) 

Retail Sales (Millettism is proponental) 

Savings & Loans (Millettism is proponental) 

Securities & Investment (Millettism is proponental) 

Space (Millettism is proponental and predicator) 

Spacial Trade (Millettism is proponental and predicator) 

Sports, Professional (Millettism is proponental) 

Steel Production (Millettism is proponental) 

Student Loan Companies (Millettism is proponental) 

Sustainable development industry (Millettism is proponental) 

Sugar Cane & Sugar Beets (Millettism is non-proponental) 

Teachers /Education (Millettism is proponental) 

Telecom Services & Equipment (Millettism is proponental) 

Telephone Utilities (Millettism is proponental) 

Textiles (Millettism is proponental) 

Tobacco (Millettism is deproponental) 
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Transportation (Millettism is proponental) 

Trucking (Millettism is proponental) 

TV Production (Millettism is proponental) 

Unions (Millettism is proponental) 

Vegetables & Fruits (Millettism is proponental) 

Venture Capital (Millettism is proponental) 

Women's Issues (Millettism is proponental) 

[2:45:691] From this discourse, we have now gained a much clearer understanding of 
strategic promulgative management and we have founded the discipline as the central 
branch of promulgative. 

[2:45:692] This is especially as a consideration for metaphilosophers and adopting 
branches of disciplines in order to enhance and provide context to the discipline which is 
essential for promulgators. 

[2:45:693] Promulgators are expected to take the majority of their inspirations for their 
application of promulgative theory from this particular discourse and are considered to 
hold the responsibility to positively and accurately reflect the theory introduced in this 
discourse in their practice of promulgation in alignment with the wishes and guidance of 
The Institution of The Philosophy of Millettism. 


Philosophic Public Relations 

[2:46:1] As another major branch of promulgative theory that remains in conjunction with 
strategic promulgative management, that which is to be henceforth known as philosophic 
public relations refers to a form of public relations initiated and practiced by a 
philosophical institution and this first part of the discourse introduce the different possible 
approaches to publicising a philosophy. 

[2:46:2] This is conducted in order to form a strategic communications process through 
which mutually beneficial relationships are built between the institution and its various 


1259 



publics, including fellow institutions, governments, non-governmental organisations, 
companies, seekers, followers, and even averters. 

[2:46:3] Maintaining the public relations of a philosophy remains the central responsibility 
of the institution as part of its managerial operations and as a major duty of the role of 
proprietorship that a philosophical institution holds. 

[2:46:4] The maintenance of public relations continues to be of imminent importance to the 
protection and promulgation of the philosophy 

[2:46:5] The philosophical institution not only has a responsibility to manage the 
philosophy, but also to protect it from those whom may wish harm upon it in either an 
exploitative or denigrational manner. 

[2:46:6] To predicate our discussion of philosophic public relations, it is important that we 
now list the many different possible publics of a philosophical institution and although all 
of these won't always be prominent prominent publics, they are also expected to play at 
least a minor role in the sphere of a philosophical institution and the full list is as follows. 

- [2:46:6a] fellow philosophical institutions 

- [2:46:6b] state leadership 

- [2:46:6c] governmental organisations 

- [2:46:6d] non-governmental organisations 

- [2:46:6e] companies 

- [2:46:6f] seekers 

- [2:46:6g] followers 

- [2:46:6h] non-seekers 

- [2:46:6i] the press 

- [2:46:6j] societies 

- [2:46:6k] unions 

- [2:46:61] donators/investors 

- [2:46:6m] institutional staff and volunteers 

- [2:46:6n] employee families 

- [2:46:6o] institutional partners (either individuals or organisations) 

- [2:46:6p] academic community/institutions 

- [2:46:6q] regulatory authorities 

- [2:46:6r] local governments 

- [2:46:6s] banks and insurers 

- [2:46:6t] rendition suppliers 

- [2:46:6u] rendition distributors 

- [2:46:6v] rendition retailers 

- [2:46:6w] institutional leaders 

[2:46:7] Additionally, it is also important for us to understand the many different functions 
of public relations if we are to form sophisticated discussion about the subject, especially 
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so in relation to its many functions for a philosophy in particular and these include the 
following as listed. 

- [2:46:7a] writing 

- [2:46:7b] media relations 

- [2:46:7c] social media interface 

- [2:46:7d] planning of public relations programmes, special events, press conferences etc. 

- [2:46:7e] counselling 

- [2:46:7f] researching 

- [2:46:7g] publicity 

- [2:46:7h] marketing communications 

- [2:46:7i] organisational relations 

- [2:46:7j] follower relations 

- [2:46:7k] employee relations 

- [2:46:71] government affairs 

- [2:46:7m] investorial relations 

- [2:46:7n] special public relations 

- [2:46:7o] public affairs and issues 

- [2:46:7p] crisis communications 

[2:46:8] There exists a major branch and approach of philosophic public relations that is to 
be known as promulgative public relations (also known as the approach of 
amassmentism) states that no matter in what way the philosophy is being spoken about, it 
is progressive because it is letting more and more people know about the philosophy, 
whether this be negative or positive press. 

[2:46:9] That which is to be henceforth known as reservism is another approach to public 
relations in the context of a philosophy which is the oppositism to amassmentism and 
states that what is said about the philosophy should be much more controlled and should 
be majoratively positive if its reputation is to be maintained and its integrity protected 
rather than embracing all forms of publicity as is the preference of the approach of 
amassmentism. 

[2:46:10] There are also other approaches to philosophic public relations, one of which is 
focused on the principles of retentionism which states that public relations should be used 
as a tool to retain the followers and partners of a philosophy rather than to promulgate 
and attract new followers. 

[2:46:11] The essential message of this short discourse calls for the establishment of an 
intrainstitutional public relations department that governs all aspects of philosophic 
public relations for the institution rather than trusting an outsourced agency to take on the 
workload. 

[2:46:12] Outsourcing is generally rejected in all its possible forms in philosophical 
marketing and advertising because such agencies are not considered by the Millettarian 


1261 



Tradition to hold the same severity of responsibility as The Institution itself and its 
employees do as institutional employees are only able to become employees after agreeing 
to the initiation and oath. 

[2:46:13] It is also important to note that such a department must include employees and 
volunteers of all different approaches to how a philosophy is to be marketed and 
publicised in order to ensure that all angles are covered in the process of the marketing of 
the philosophy 

[2:46:14] This is because different approaches to philosophical marketing theory offer 
different viewpoints of elements that perhaps would not have been considered if the 
department was full of employees and volunteers that share the same orientations; this 
can be known as a principle of diversity of thought orientation. 


[2:46:15] This discourse on philosophic public relations is further expanded beyond the 
introduction of the different approaches to publicising a philosophy as we also introduce 
many different aspects of a philosophy that have not been addressed in the previous 
discourse, nor any other related discourse in The Omnidoxy. 

[2:46:16] A prominent dimension in the context of omnidoxicology, the discipline of study 
that directly deals with The Omnidoxy, is that which is to be henceforth known as 
pridency. 

[2:46:17] Pridency is a writing style characterised by a distinct element of unrelenting 
optimism and pride towards discussions and mentions of Millettism and can also be 
appellated as Optimistic Millettism. 

[2:46:18] Pridency is largely employed within The Omnidoxy, of course, and throughout 
the majority of Millettic literature due to the intention of such literature being the 
dissemination of The Philosophy which any pessimistic writings are not considered to be 
in alignment with the achievement of. 

[2:46:19] Additionally, that which shall henceforth known as pre-establishmentarianism 
which again, in an omnidoxicological context, refers to the writing style of 
predetermination as if the establishment of The Philosophy of Millettism is in occurrence 
or has already occurred and can be be described as a category within pridency. 

[2:46:20] To pre-establish is to speak of something in the context that it is has already been 
established in the society or environment of the context; pre-establishmentarian remains a 
very important characteristic of the way in which The Omnidoxy is written and the 
majority of other early Millettic literatures. 
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[2:46:21] We shall now introduce an important dichotomy of thought that is not only 
important within the context of promulgation and philosophic public relations, but also 
transcends far beyond The Omnidoxy and Millettarian Philosophy itself into wider society 
in both philosophical and non-philosophical contexts. 

[2:46:22] The first part of this dichotomy is that which is to be henceforth known as the 
little town mentality and refers to the often inherent and subconscious reactive mentality 
that hearing foreign languages spoken, seeing people of a different race or religion in one's 
society, or speaking of a culture foreign to the immediate vicinity of the community is 
uncomfortable and stirs up emotions of a defensive and unsettling nature that are not 
necessarily acted upon and is not to be considered discriminatory, racist, or prejudicial. 

[2:46:23] That which stands oppositistically to the little town mentality is that which is to 
be henceforth known as big town mentality which refers to the instance of not holding a 
subconscious reactive mentality when a foreign language is heard, or when one sees a 
person of a different race, culture, or religion in the society in which one resides, usually 
due to the normalisation of such elements through generations of integration. 

[2:46:24] The process of globalisation, diversification, and pluralisation in a society is 
considered to be related to these two mentalities with the little town mentality existing as 
the inevitable precursor to the big town mentality; these two mentalities may also be 
applied to the context of the entry of The Philosophy of Millettism into a society and the 
reality in which such an entry will occur. 

[2:46:25] That which is to be henceforth known as recognitionism and refers to the 
advocation for the establishment and classification of philosophies in a similar way to 
religions by the government, the primary benefits of such an approach include that the 
government may subsidise such philosophies and such philosophies can receive 
protection from persecution by the government and other groups. 

[2:46:26] Oppositistically to this approach, that which is to be known as the approach of 
nonrecognitionism refers to the intended absence of the advocation for philosophies to be 
established and classified by the government of a country by the institution managing the 
philosophy. 

[2:46:27] The major benefits of nonrecognitionism are that philosophies are able to act with 
much greater autonomy and much less oversight and regulation from the government 
unlike religions and this is expected to be the most popular approach for The Institution of 
The Philosophy of Millettism to take, especially during its initial entry into a new country, 
especially one with a partially hostile government. 

[2:46:28] In the majority of traditions of religion, the activity of the spreading of the 
religion by the actions of its followers is provided with a prominent place and this is no 
different for post-Millettic philosophies. 


1263 



[2:46:29] To introduce this activity in the context of Millettarian Philosophy it is to be 
henceforth known by three different appellations including to astronise, astronicism, and 
astronosy. 

[2:46:30] Astronisation involves a group's commitment to the act of publicly speaking of 
Millettism or actively disseminating Millettism by spreading awareness about its ideas, 
principles, and practices to as many people as possible, especially either through public 
debate, speeches, or via digital promulgative methods. 

[2:46:31] This is defined from promulgation which is organised and funded dissemination 
enacted by The Institution of The Philosophy of Millettism and remains synonymous with 
the act of tirition, yet tirition is particularly focused on individual efforts to promulgate 
rather than by groups. 

[2:46:32] The next portion of this section of the discourse shall pertain to the chronology or 
cycle of existence for a post-Millettic philosophy with the first stage of such a cycle 
henceforth known as ensolution. 

[2:46:33] Ensolution pertains to when a philosophy is considered to have been historically 
officially started, founded, or constituted according to an institution, usually coinciding 
with the writing of the constitution of the institution that manages and holds 
proprietorship it, but this is not always the case as it is often the writing of the founding 
text that is associated with the ensolution of the philosophy. 

[2:46:34] Relating to the opposite end of the cycle of existence for a philosophy, we come to 
the circumsolution which pertains to when a philosophy officially ends it activity, usually 
announced by the institution that holds proprietorship for it and coincides with the 
institution's deconstitution. 

[2:46:35] Initially, as part of the state of circumsolution, the philosophy becomes dormant 
for ten years and if it does not reconstitute itself within this period, either under the 
previous institution or a new institution, then it becomes officially extinct. 

[2:46:36] Institutionalism in a Millettarian context refers to the principle that The 
Institution of The Philosophy of Millettism is predicated upon and this upholds the notion 
that a post-Millettarian philosophy must have an incumbent institution holding its 
proprietorship and management for it to be considered active which is one of the most 
defining elements of a post-Millettic philosophy and is predicated according to the 
Millettic understanding of a philosophy. 

[2:46:37] That which shall henceforth known as prosubscription, or a prosubscriptive, or 
prosubscriptivist philosophy refers to when a philosophy has followers, but does not have 
an institution that manages and holds proprietorship for the philosophy and is therefore 
not predicated by a Millettic structure of philosophy and can be considered as the opposite 
to institutionalism. 
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[2:46:38 Prosubscriptionism is therefore the belief orientation opposing institutionalism 
and holds that a philosophy doesn't need an institution to manage it and hold 
proprietorship for it to be considered active because all it needs are followers and is 
largely a pre-Millettic structure for a philosophy and crucially, it is not considered to be a 
characteristic for an organised philosophy 

[2:46:39] The question of debate here is whether a philosophy practically requires an 
institution to manage it for it to be considered active which pertains to questions about 
what the most important aspect of a philosophy is; its followers, its contents, or its 
institution? 

[2:46:40] What is the main defining aspect of an active philosophy? What is the main 
trigger for a philosophy's deconstitution and circumsolution? Lack of followers, collapse 
of its institution, or lack of funds to operate? This is strictly considered to be an important 
debate for metaphilosophers address and one that is expected to continue on throughout 
the history of Millettarian Philosophy 

[2:46:41] Furthermore, there are two category types to consider here that remain relevant 
to this topic, the first of which is an active philosophy which pertains to a philosophy that 
is constituted according to an institution that holds a responsibility of proprietorship to 
manage it and therefore this designation is not predicated on any specific number of 
followers, or any specific amount of contents. 

[2:46:42] The second of which is a dormant philosophy which is a philosophy that has 
been deconstituted and exists in the period of ten years directly proceeding its 
deconstitution, either waiting to be reconstituted or to be designated as extinct. 

[2:46:43] Deconstitution is a long process that is similar to the process involving the 
dissolution of any organisation but of course, deconstitution in particular concerns itself 
with the dissolution of a philosophical institution that involves 

[2:46:44] The deconstitution of a philosophical institution shall generally involve 
institutional employee and volunteer notification and discharge and all other internal 
operators and parties which shall be followed by the Statement of Deconstitution which is 
an extrainstitutional document announcing the institution's deconstitution to all external 
parties. 

[2:46:45] After the Statement of Deconstitution has been submitted to the public, the Final 
Statement of Institution will be written which shall involve a final account of all financial 
and operational resources and to where these shall be directed upon the completion of the 
deconstitution of the institution. 

[2:46:46] Also involved with the deconstitution process is the closing of all the accounts 
that the institution possesses with various third parties, the removal of the institution from 
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governmental records and reregistering it as a deconstituted entity, as well as the closing 
down of all communication channels, including website, email accounts, and social media 
pages and further to this, all files of the institution must either be cleaned so that they are 
no longer available or vested to the responsibility of a related entity and in the case of 
Millettism, this would be the Millettism Archive as it remains a semiautonomous entity 
from The Institution of The Philosophy of Millettism and would therefore not be 
deconstituted if The Institution were ever to be. 

[2:46:47] Specialised individuals that are to be known as deconstitutionists are 
omnidoxically and constitutionally vested with the responsibility of managing the process 
of the deconstitution of The Institution, but these same individuals are also expected to 
hold other specialities and offices within The Institution when they are not required to 
deconstitute; the Institutional Leader is herein announced as a deconstitutionist by default 
upon his or her ascendence to office. 

[2:46:48] That which is to be known as the Leader's Finality refers to the last stage of the 
institutional deconstitution process and involves a television broadcast lead by the 
Institutional Leader in which he or she speaks of the philosophy and its institution for the 
final time and confirms the successful deconstitution of the institution. 

[2:46:49] Of course, even after an institution has been deconstituted, there still remains a 
chance for it to be reconstituted and this process is to be known as institutional 
reconstitution and the group or the individuals that are involved in this process of 
reconstituting a philosophy after its dormancy are to be known as reconstitutionists. 

[2:46:50] That which is to be termed as an extinct philosophy refers to a philosophy that 
has passed through a ten year period of dormancy after being deconstituted and has not 
been reconstituted during this time and so is considered to be officially extinct; that ten 
year period is to be henceforth known as denaration. 

[2:46:51] This does not mean that it doesn't have followers which, from a prosubscriptivist 
viewpoint, means that it can still be designated as an active philosophy, but it just means 
that it has been without an incumbent institution to manage it for more than ten years and 
by millettic account, it is to be considered extinct because due to the principle of 
institutionalism, a philosophical institution is not considered to be complete without an 
incumbent institution. 

[2:46:52] There are herein introduced two terms that, to untrained minds, may seem 
synonymous with one another and include reconstitution and that which is to be known 
as a philosophical rebirth. 

[2:46:53] To clarify, a philosophical reconstitution refers to the processes involves in either 
restarting a previously dormant institution, restoring its proprietorship, and establishing 
its organisation and operations. 
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[2:46:54] Meanwhile, a philosophical rebirth involves a specific circumstance of a 
philosophical reconstitution of a philosophy after its designation as being extinct rather 
than during the institution's denaration, or period of dormancy. 

[2:46:55] That which is to be henceforth known as reconstitutionism refers to the belief 
orientation holding that the reconstitution of a philosophy is the superior way to revitalise 
it rather than simply the rearrangement of its contents, or its reappellation. 

[2:46:56] Reconstitutionism calls for the entire rewriting of previously used constitution 
and sees other aspects such as the reemphasis of certain contents or the reappellation of 
the philosophy to be secondary actions in comparison to the writing of the philosophical 
institution's constitution. 

[2:46:57] As the final element that deals with the chronology of a post-Millettic or post- 
Millettarian philosophy, we come to that which shall be henceforth known as rebirthism, a 
rebirthist philosophy, and a rebirthist institution. 

[2:46:58] Those whom are to be henceforth called rebirthists are a group that endeavours to 
rebirth a philosophy after its extinction, usually by reconstituting the philosophy, but they 
often go beyond this by changing the philosophy from its forms before its extinction due 
to beliefs that such forms caused its extinction in the first place. 

[2:46:59] Rebirthist philosophies either hold close proximity to their pre-extinction forms 
or hold no resemblance at all yet they may still continue to use the same appellations to 
refer to the philosophy. 

[2:46:60] The development of rebirthism as a belief orientation is expected to be conducted 
post-omnidoxically and the Millettarian Tradition expects there to be many offshoot 
branches of Millettism that appellate themselves as rebirthist and are therefore non- 
Institutional branches of Millettism meaning that they have forsaken the role and 
proprietorship of The Institution of The Philosophy of Millettism, though they are still 
considered to be branches of Millettism. 


[2:46:61] That which is to be known as prettification is herein introduced as a form of 
cosmic devotion that involves decorating a place, a rendition, or an ornament with 
flowers, orreries, ornaments of cosmic progeny and phenomena, placing works of art 
nearby, or completing a performance in a specified place as a form of decoration. 

[2:46:62] Prettification is expected to be a popular form of cosmic devotion and one that 
both adults and children alike can engage with and does not necessarily require an in- 
depth understanding of Millettism, but simply a fascination with cosmic progeny and 
their philosophical meanings that are expressed through Millettism. 
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[2:46:63] That which is to be henceforth known as multisphericism, or multisphericity 
refers to the strategy undertaken by Brandon Taylorian for the Taylorian family in which 
each family members focuses on rising to the top of the different identified spheres or 
industries of the world, such as philosophy entertainment, business, sports, among others 
and is an important guiding principle for the establishment of the Taylorian dynasty as an 
influential, meaningful, and contributory family 

[2:46:64] Despite the introduction of the sopharial schedule strictly belonging to the 
discipline of naology, it is herein introduced to the timing of its creation; in 
omnidoxicological terms, any instance in which a topic is introduced into a discourse that 
it strictly does not belong with due to the timing of its creation and the writing of the 
discourse happening simultaneously is to be henceforth known as heterohomochrony. 

[2:46:65] The sopharial schedule refers to the partitioning of the day and night into 
different sections that are reserved for particular actions when one visits a sopharium, of 
which there are three main sections. 

[2:46:66] The first of these is to be known as contemplative time and to the period of the 
day or night in which a sopharium must remain silent for personal reflection, ideation, 
and devotion. 

[2:46:67] The second of these is to be known as debatory time which pertains to the period 
in which those entering a sopharium are encouraged to watch and involve themselves 
with debates, usually lead by sophians or philosophers. 

[2:46:68] The final of the three sections that all sopharial schedules should include is that 
which is to be known as speakers' time - the period in which those entering a sopharium 
are encouraged to listen to the statements, ideas, and philosophisations of philosophers, 
usually coordinated by the sophian of the sopharium. 

[2:46:69] It is not omnidoxically ascribed and so it is not herein mentioned what times a 
sopharium should allocate these different sections to for this responsibility is vested in the 
sophian of the particular sopharium, or the sopharial schedule may be agreed upon 
between groups of partnered sophariums to create consistency of sopharial schedules 
within a region, or it may be ascribed in the particular naological polity that the 
sopharium ascribes itself to. 


[2:46:70] That which is to be henceforth known as the process of cosmophoresis refers to a 
metaphorical procedure that strictly belongs within a compendological discipline, 
especially within filamentology, as it relates to any instances that can be described as 
cosmic migration throughout the history of The Cosmos; how The Cosmos itself and the 
largest structures within it have migrated over cosmic periods of time to form how they 
are in the present epoch. 
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[2:46:71] Cosmophoretic occurrences are categorised as being the longest procedures 
within and of The Cosmos, and include processes such as galactic mergence, oblivionic 
formation, star formation, and galactic formation. 

[2:46:72] A similarly structured word though definitionally dissimilar is cosmophore; to be 
cosmophoric is to be a bearer of cosmic qualities which encapsulates all composite entities 
within The Cosmos, except for those that are considered to be unknown as to their true 
extent and nature, such as oblivions; ultimately, to be cosmophoric is to be limited to one's 
existence within The Cosmos. 

[2:46:73] There are other variations of phoricity, which refers to the instance of bearing 
certain qualities, and the others include divinophore / divinophoric which pertains to the 
bearing of divine qualities, uniphore/uniphoric which relates to a bearer of universal 
qualities and finally, chaosophore / chaosophoric which refers to an entity's bearing of 
chaotic qualities. 


[2:46:74] Crucial to the successful promulgation of Millettism and its various concepts and 
branches are the words and sentence structures used in the explanation of Millettism; 
excessive detail must be henceforth taken in the structure of explanatory sentences 
pertaining to anything that relates to The Philosophy in order to achieve clarity and 
precision in all explanations published. 

[2:46:75] The writing of explanations for Millettism and anything that pertains to it is 
considered to be a branch of Philosophic Public Relations and The Institution is herein 
charged with the responsibility to appoint wordsmiths and individuals with specialities in 
linguistics, semantics, and morphology in order to achieve the greatest level of clarity and 
precision for all explanatories, as they are to be known in the plural sense, published. 

[2:46:76] We shall now provide an example of the importance of the creation of the 
explanatories, especially so in the publicity and promulgation of a philosophy with the 
Standardised Definition of Millettism as it shall henceforth be appellated and known as. 

[2:46:77] Millettism, also known as Astronism, Kosma, Cosmism, and Sophism, is a 
panentheistic and transtheistic organised philosophy within the wider Millettarian 
philosophical tradition founded by Cometan that is predicated on the notions of 
cosmocentricity, sentientism and reascensionism and holds its own unique cosmology 
with the Omnidoxy as its founding text. Its adherents are known by a wide range of 
demonyms according to the philosophy's many denominations and schools of thought, 
but these mainly include Millettarians, Millettics, Astronists, Kosmans, Cosmists, and 

Sophists. 
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[2:46:78] To write a brief definition of The Philosophy of Millettism is expected to be 
notoriously difficult as is the same for any other hugely variating subject that holds 
multiple dimensions and dozens of central themes and concepts which proves that there 
certainly does exist an art and technique to the construction of explanatories so that they 
are understandable and receptable to the audience reading them. 

[2:46:79] The Standardised Definition of Millettism can be used throughout much of the 
basic instances of explanation for The Philosophy, particularly on social media pages and 
other websites as it successfully encapsulates the two core ideas of Millettism whilst also 
hinting that it holds a much greater amount of concepts, elements, and derivations than 
can be expressed in such a brief definition. 


[2:46:80] We shall now address various other elements and terms that relate to Millettism 
and philosophy in a wider sense that are herein and now compiled in order to provide 
them with a place within The Omnidoxy; it must be noted now that this part of the 
discourse is of wildly heterohomochronic nature and so readers should attempt to 
attribute the following terms and notions with their proper disciplines for the majority do 
not strictly reside within Philosophic Public Relations, but there were ideated during the 
time of the writing of this particular discourse, hence their inclusion here. 

[2:46:81] That which is referred to philosophy in space pertains to the practice of 
philosophy in space rather the belief and practice of a philosophy on a planet and 
therefore includes practice and belief conducted aboard spacecraft and space stations. 

[2:46:82] In devotology, that which is to be known as a cosmic garden refers to a type of 
garden reflecting a cosmic theme and is typically considered to be an expression of 
alignment and devotion to The Philosophy of Millettism as a manifestation of devotion. 

[2:46:83] That which is known as the cosmic ocean or celestial river refers to a pre-Millettic 
a mythological motif found in the mythology of many cultures and civilisations, 
representing the world or cosmos as enveloped by primordial waters. 

[2:46:84] This particular motif is of significance to the Millettarian cultural and 
philosophical sphere because of its relation to the representation of cosmic events and is 
considered one of the most prominent of the pre-Millettic depictions of The Cosmos and 
the worlds within it according to the Millettarian Tradition. 

[2:46:85] That which is to be classified as a Form of Millettism is that which is to be 
henceforth known as Folk Millettism is an umbrella term used to collectively describe 
forms of Millettism that incorporate native folk beliefs and practices that usually greatly 
deviate from Omnidoxical Millettism or Millettarian Orthodoxy. 
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[2:46:86] Additionally, the three different variations of being a Millettic or Millettarian are 
also introduced herein and the first of these is to be a lapsed Millettic which is a person 
that no longer identifies as Millettic but once did; it is also important to note that each of 
these terms can also be attributed to each of the official demonyms used in the appellation 
of Millettism, other examples of which may include a lapsed Astronist, or a lapsed 
Kosman. 

[2:46:87] A cultural Millettic refers to a person that identifies as millettic but does not 
regularly practice The Philosophy of Millettism while a recovering Millettic pertains to a 
person that is returning to a greater level of adherence for The Philosophy of Millettism 
after lapsing. 

[2:46:88] The Millettarian film industry is an umbrella term for films containing a 
Millettarian themed message or moral, produced by Millettarian filmmakers to a 
Millettarian audience, and films produced by non-Millettarian with Millettarian audiences 
in mind. 

[2:46:89] These are most often expected to be interdenominational films, but can also be 
films targeting a specific denomination, belief orientations, or school of thought of The 
Philosophy of Millettism by emphasising certain ideas and themes. 

[2:46:90] An important term to introduce is that which is to be known as declaration of 
philosophy pertains to a phrase that is said by a member of any philosophy to show either 
to themselves, their government or other members of the philosophy their belief and 
alignment to the philosophy. 

[2:46:91] As part of the Forms of Millettism, there are two major derivations, the first of 
which is Millettarian Orthodoxy which pertains to omnidoxically and institutionally 
aligned Millettism and the other is Millettarian Heterodoxy which pertains to 
omnidoxically and institutionally divergent Millettism with Folk Millettism as the third 
Form existing as the middleground between the two. 

[2:46:92] Another element term to the creation of the Millettarian identiture is Millettic or 
Millettarian culture which is a term that encompasses all the cultural practices common to 
the Millettarian philosophical tradition and those whom follow any one of its philosophies 
in the creation of distinct identiture that is unique from all other people group, as well as 
from other philosophical, religious, and ideological followings. 

[2:46:93] A person of philosophy can be described as any person who can be delineated or 
classified by an adherence to a philosophy, as opposed to those who do not publicly 
identify, or in any way espouse a philosophical alignment or lifestyle who may be known 
as non-philosophical, aphilosophical, and averters. 

[2:46:94] That which is termed as interphilosophical dialogue refers to the instance in 
which two philosophical institutions that hold proprietorship over two different 
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philosophies hold regular dialogue with one another and are in good relations with one 
another and hold regular interactions and communications with one another. 

[2:46:95] In a similar vein of thought, that which is to be known as interphilosophical civil 
partnership/relationship/marriage refers to expectedly often instance in which people of 
two different philosophical alignments enter into a relationship or marriage with each 
other. 

[2:46:96] In a religious context, the notion of interfaith marriage was a taboo for much of 
history and despite the fact that it is much more prevalent in today's modern societies, it is 
important to note that there exists a distinction that is to be made between philosophy and 
religion in this regard. 

[2:46:97] Interphilosophicality in relation to marriage, civil partnerships, and relationships 
is a non-issue for the context of a philosophy because true philosophies should not require 
similarities in views for couples as religions often do encourage which demonstrates 
another important element of differentiation between the nature of a philosophy and that 
of a religion. 

[2:46:98] That which is to be henceforth known as Millettic, or Millettarian privilege 
(which may also be attributed to other demonyms) pertains to the instance in which a 
follower of The Philosophy of Millettism, or any of its denominations, schools of thought, 
or its belief orientations holds privilege in a society, especially over people of other 
philosophical alignments, religious faiths, or ideological alliances. 

[2:46:99] This is considered to be an instance of preference by the Millettarian Tradition 
because the Millettarian Tradition cherishes and upholds principles of equality among 
philosophies and their followers, but this is nevertheless expected to be an occurrence in 
some future epoch of society. 

[2:46:100] A minor Form of Millettism is that which is to be known as Prison Millettism 
which is derived from prison philosophy which refers to the philosophical beliefs, 
practices, and alignments of prison inmates, usually stemming from or including concepts 
surrounding their imprisonment and the accompanying lifestyle. 

[2:46:101] The Millettarian Tradition expects some prisoners to find solace in aligning 
themselves with The Philosophy with some reasons for a prisoner's alignment and 
practice of Millettism including the following: 

- [2:46:101a] Gaining direction and meaning in their life, especially when in the confines 
of prison. 

- [2:46:101b] Improving one’s concept of self. 

- [2:46:101c] Promoting personal behavioural change. 

- [2:46:101d] Achieving greater levels of enknowledgement. 

- [2:46:101e] Meeting other inmates. 
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- [2:46:101f] Meeting sophians, institutional staff and volunteers. 

- [2:46:101g] Obtaining prison resources. 

- [2:46:101h] Improve one's level of ambitiousness 

[2:46:102] That which is also categorised as a minor Form of Millettism is to be known as 
Engaged Millettism which refers to the application of Millettic philosophical ideas to the 
political, economic, environmental, and social landscape of a society. 

[2:46:103] Traditionalisation is an important process in the context of the Forms of 
Millettism and refers to the process in which a philosophy is entrenched with a wide 
variety of different traditions, customs, and structures of belief and practice and in the 
context of Millettarian Philosophy, refers to Omnidoxical Millettism, or Millettarian 
Orthodoxy. 

[2:46:104] Oppositely to that process is detraditionalisation and involves the proceeding of 
the erosion of traditions within a system of thought, and in the context of Millettarian 
Philosophy, specifically relates to the process in which the traditions of Omnidoxical 
Millettism are eroded over time for different reasons. 

[2:46:105] That which is to be henceforth known as double alignment or 
multiphilosophical alignment and pertains to the instance in which a person is aligned to 
two different philosophies at the same time. 

[2:46:106] A minority philosophy refers to a philosophy aligned to by a minority of the 
population of a country, state, city, locality, or region. 

[2:46:107] Minority philosophies are most likely to be subject to stigma or discrimination 
and an example of a stigma is using the term cult to refer to the philosophy with its 
extremely negative and religious connotations which is particularly damming to a system 
of thought that designates itself as a philosophy. 

[2:46:108] The protection of any instance in which Millettism holds the status of being a 
minority philosophy is of particular importance for The Institution of The Philosophy of 
Millettism in order to alleviate as much stigma, discrimination, and persecution as 
possible. 

[2:46:109] The persecution of a minority or majority philosophy can originate either from 
another majority philosophy and its institution, or by a majority or minority religion, by 
the reigning government, or by ideological and political parties and groups. 

[2:46:110] That which shall henceforth be termed as a philosophical capital and refers to 
that which is considered to be the capital city of a country for The Philosophy of 
Millettism, typically the city that the most Millettarians reside within, or the city that 
remains the most significant to Millettism in the country and may or may not be the same 
as the state capital of the country. 
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[2:46:111] An important process in the context of a philosophy is that which is to be known 
as philosophical assimilation refers to the adoption of a majority or dominant culture's 
philosophical alignments, practices and beliefs by a minority or subordinate culture. 

[2:46:112] Further to this, the term of philosophical community encompasses a community 
as a group of individuals regarded collectively who practice the same philosophy and is 
one of the primary reasons for a person's alignment to a philosophy so that they can 
become part of that community 

[2:46:113] People who define themselves as having a particular philosophy are considered 
to be members of the philosophy's community and for the context of Millettism, the 
worldwide community of followers of The Philosophy is known as the astrosa and it is the 
creation, establishment, and management of this community that is one of the primary 
responsibilities herein vested as The Institution of The Philosophy of Millettism. 

[2:46:114] That which is to be henceforth known as philosophic fraud refers to a term used 
for civil or criminal fraud carried out in the name of a philosophy or from within a 
philosophy. 

[2:46:115] A specific form of philosophic fraud is whereby one employs lies and/or 
commits deception in order to convince others of the superiority of their philosophy, or of 
their specific proclamations, which are themselves considered to be non-philosophical by 
the Millettarian Tradition. 

[2:46:116] A philosophical goods store which acts as a synonym for a renditional refers to a 
type of shop specialising in supplying materials used in the practice of a philosophy and 
that which is an associated industry is philosophical tourism which pertains to a type of 
tourism wherein people travel individually, or in groups for sopharial visitation, 
occurrological events, or for leisure purposes. 

[2:46:117] That which is to be known as philosophical paranoia refers to an irrational fear 
of being purposefully attacked by an outside agent(s) in or through some philosophical 
context. 

[2:46:118] Examples of this could include a person's fear of not holding enough knowledge 
which is to be known as agnosticia, a person's fear of embarrassment through losing a 
public debate which is to be known as defesia, or a person's fear of not acheiving their full 
potential with the skills and talents they have been gifted which is to be known as 
impotentia. 

[2:46:119] An important process that is directly involved in one of the core tents of 
Millettism that remains one of the most widely publicised and promulgated elements of 
The Philosophy, known as reascensionism, is that which is to be known as the process of 
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rephilosophisation which can either occur on an individual basis, a group basis, or on a 
societal basis. 

[2:46:120] Generally though, the term of rephilosophisation pertains to the societal scale 
and refers to the return of a society to a focus and centrality on philosophy and its powers 
of societal governance and organisation which, of course, is considered to be the primary 
goal of reascensionism which itself is one of the two main elements of Millettism alongside 
cosmocentricity as these two concepts both encompass the majority of the mission, 
identity, and vision that Millettism predicates itself on. 

[2:46:121] That which shall be known as the practice of astralism, as followed and 
conducted by those individuals known as astralists, refers to a specific and unusually 
obsessive form of cosmic devotion directed towards stars characterised by a daily need to 
observe stars and practice different cosmic devotions including laudation, adoration, and 
wondermentation towards them. 

[2:46:122] Despite the extraordinariness of this form of cosmic devotion, it still remains an 
accepted form by the Millettarian Tradition and though fanaticism is not encouraged by 
the Tradition, a deeper devotion is encouraged and astralists demonstrate themselves as 
understand how individuals are able to hold deeper connections with celestials beyond 
philosophical feelings as are common to less extraordinary forms of cosmic devotion. 

[2:46:123] That which is to be known a deathbed alignment refers to the instance in which 
a person on their deathbed claims alignment to a philosophy, but it may not be considered 
genuine depending upon the person's mental state during their proclamation. 

[2:46:124] A person that has endured a deathbed alignment may also wish to change the 
contents of their will as well as the type of funeral they wish to be held after their passing 
which proves deathbed alignments to be particularly and uniquely influential occurrences. 

[2:46:125] Turning towards a different subject, that which is to be known as 
cosmocontagion refers to the belief that cosmic, universal, or divinical properties within an 
object, place, or person may be passed to another object, place, or person, usually by direct 
contact or physical proximity and is to be categorised as part of a compendological 
discipline dealing with processes in The Cosmos. 

[2:46:126] In a similar vein to the occurrences and processes involved in people's 
interactions with Millettism and followers of The Philosophy, that which is to be known as 
philosophical direction pertains to the practice of being with people as they attempt to 
deepen their relationship with The Divine, or to enknowledge themselves and grow in 
their own cosmicity; essentially, to deepen their knowledge of Millettism as well as 
improve their ability to utilise and navigate The Philosophy. 

[2:46:127] An example of that which shall be known as philosophical fanaticism is the 
aforeintroduced devotological practice of astralism as philosophical fanaticism refers to an 
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uncritical zeal, or with an obsessive enthusiasm related to one's own, or one's group's 
alignment to a philosophy. 

[2:46:128] Before we end this discourse which has introduced a wide-ranging amount of 
new concepts and terms to ornament The Philosophy of Millettism and wider philosophy, 
and before we consider those which are termed as Modes of Philosophicity, we shall 
address secondary alignment. 

[2:46:129] A secondary alignment refers to the philosophical alignment of an individual 
that results from a relationship with a follower of the philosophy, rather than from any 
particular aspect of the philosophy itself; essentially, it refers to the instance in which a 
person aligns to a philosophy for a reason other than the philosophy itself, the most 
common example of which is expected to be when one's partner is aligned to a philosophy 
and a person also aligns themselves to that some philosophy to feel closer to their partner. 

[2:46:130] There are herein introduced two Modes of Philosophicity which collectively 
pertain to how a philosophy is to be experienced with a dichotomy of the doctrinal and 
the imagistic, thus forming Doctrinal Millettism and Imagistic Millettism. 

[2:46:131] The imagistic Mode of Philosophicity is characterised by infrequently 
performed, high arousal occurrological events and is associated with small scale, exclusive 
groups of philosophical adherents. 

[2:46:132] In contrast. Doctrinal Millettism is the second Mode of Philosophicity which is 
characterised by frequently performed, low arousal occurrological events such as daily 
recitations of The Omnidoxy, or events that take place daily, quickly, and purely out of 
convenience and is associated with larger inclusive communities, as found in the majority 
of cases of occurrology. 

[2:46:133] By these notions, we can categorise the concept of the Modes of Philosophicity 
as part of the discipline of study of occurrology as it is based around the experience of 
Millettism which occurrology is largely vested in dealing with. 


Persecution of Belief & Practice 

[2:47:1] This discourse addresses the philosophical approach to the concept and conduct of 
religious persecution and outlines the responsibility of the institution practically and 
Millettism philosophically to work and become beacons towards the end of religious and 
philosophical persecution worldwide for the betterment of humanity. 
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[2:47:2] Philosophy is ultimately predicated on the notion and nature of freedom for it is to 
practice philosophy that one also practices freedom, both for others and for oneself; there 
are various different forms of freedom within the context of systems of thought. 

[2:47:3] The first group of forms that we shall address are the basic forms which includes 
the freedom of thought which pertains to one's right and ability to think without the 
application of pressure from others to do so in a certain way. 

[2:47:4] Also included are the freedoms of expression and belief, the former of which 
involves the freedoms of speech and action, the most prominent example of which is 
through the freedom to debate, while the latter pertains to one's right and ability to 
amalgamate their ideas and conclude with a set of accepted truths to them. 

[2:47:5] Furthermore, as part of the basic forms, there is the freedom of practice which of 
course involves a person's right and ability to live out their beliefs, both privately and 
publicly without fear of persecution or ostracism. 

[2:47:6] Finally, there also exists that which is to be known as the freedom of mission which 
pertains to the freedom of one to achieve that which one wishes or that which a 
philosophy wishes. 

[2:47:7] The second type of form of freedom in the context of thought systems are those 
which are to be categorised as specific forms, the most prominent of which for this context 
is the freedom of philosophy which involves every person's right and ability to 
enknowledge and align themselves to a philosophy and reserve the right to speak to 
others and teach others about the philosophy to which they have aligned. 

[2:47:8] The pre-Millettic notion of the freedom of religion of course follows the same 
general course as the principles within the freedom of philosophy with some of its own 
distinctive characteristics, such as the freedom to proselytise, the freedom to convert to 
another religion, and the freedom to worship; in this context, the differences between the 
freedom of philosophy and religion are largely appellational rather than contental. 

[2:47:9] Finally, that which is to be known as the freedom of ideology refers to every right 
and ability to privately and publicly adhere to a particular political ideology. 

[2:47:10] On this particular element of freedom, the Millettarian Tradition maintains a 
metanative approach; metanation refers to the instance in which a principle is applied to 
itself and in this context pertains to the notion that those whom follow an ideology are free 
to express it as long as the ideology itself also upholds all the principles of freedom herein 
introduced. 

[2:47:11] Flowever, in many of these instances of upholding the principles of freedom, the 
Millettarian Tradition herein identifies a consequential commonality that is to be 
henceforth termed as freedom stalemate. 
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[2:47:12] Freedom stalemate refers to when different conflicting parties hold the freedom of 
expression and mission, yet there exists no resolution until one of those parties defies the 
principles of freedom by oppressing the other parties in order to achieve its mission. 

[2:47:13] This is identified as the reason for the cyclical nature of conflicts in the context of 
systems of thought because we can see in multiple instances in history wherein one of a 
few different thought systems has dominated because it has oppressed others and often in 
the process also defying its own principles of freedom; obviously this pertains to the 
aforeintroduced concept of dominationism. 

[2:47:14] As aforeaffirmed, the Millettarian Tradition considers there to be no way of 
breaking this cyclical nature of thought systems because the only other alternative remains 
that of a linear nature which would involve the existence of only on thought system which 
firstly, isn't applicable to our circumstances and secondly, does not provide sentience with 
the diversity of thought that is not only required, but that is natural. 

[2:47:15] Therefore, the cyclical nature of thought systems under the guise of 
dominationism is expected to continue, however, there are ways in which we can attempt 
to reduce the oppressions and persecutions involved with the transitions between 
dominant thought systems and the application of powers by those same dominant 
thought systems. 

[2:47:16] To shortly digress, to suggest that the secular world has managed to escape the 
cyclical nature of thought systems is preposterous for instead, the secular world simply 
replaced the thought systems of a religious nature with those of an ideological, corporate, 
and monetary nature; God no longer rules the world for that power has been given to 
money. 

[2:47:17] Dominationism asserts that pluralism is either simply an illusion or a temporary 
fixture dependent upon the perspective that one takes to see pluralism; furtherso, 
dominationism maintains that there exists no ability in pluralism to uphold permanency. 

[2:47:18] Dominationism does admittedly form a harsh picture of society and although 
individuals may not see it in their daily lives, it does exist all around us because it has to 
exist; the dominant thought system, whether it be in religion, ideology, or philosophy, 
holds an integral role in the establishment and cementing of every society. 

[2:47:19] Pluralism holds a goodhearted nature no doubt and there does exist instances in 
which pluralism takes a microcosmic role and has been successful in such instances, but 
the dilation and derivation of thought systems to the national and international level holds 
no purpose. 

[2:47:20] Two examples of thought traditions that are to be admired are the Dharmic 
thought traditions of India and the Taoic thought traditions of China; there exists much 
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greater plurality in these two countries than in many other countries combined from a 
religious and philosophical perspective that is. 

[2:47:21] This is because these countries and those around them that their philosophical 
and religious traditions have influenced predicated on traditions that allow pluralism to 
flourish within them; while the Abrahamic thought traditions have allowed their 
differences to demarcate boundaries, these two traditions have allowed the long history of 
derivation and dilation of the traditions to enhance the overall tradition. 

[2:47:22] For example, in India, we witness many schools of Hinduism including 
Brahmanism, Shivaism, and Vaishnavism and even though schools such as Buddhism and 
Jainism have broken into separate thought systems, they still hold identity with their 
Dharmic originations and their core shared beliefs and appreciate their differences in a 
way that remains foreign to those of the Abrahamic tradition. 

[2:47:23] This is because the Abrahamic tradition is ultimately predicated on exclusivity 
and doctrine while the Dharmic and Taoic traditions are much more inclusive, explorative, 
and open to derivations within them due to their more philosophical nature which is 
perhaps why some scholars do not label most thought systems within these two traditions 
like Hinduism, Buddhism, Taoism, and Confucianism as religions, but instead, consider 
them to be philosophies, especially when compared to the characteristics of the systems 
that exist within the Abrahamic tradition and the great disparities between them. 

[2:47:24] The Millettic/Astronic tradition of thought is established herein to resemble more 
of the Dharmic and Taoic traditions in their approaches to functionality and treatment due 
to the philosophical natures that these two traditions share with the Millettic/Astronic 
tradition. 

[2:47:25] Not only the acceptance but the encouragement of derivations and differences 
within the Millettic/ Astronic tradition demonstrates an attempt to halt any grounding of 
ideas that support exclusivity and doctrine within the tradition, hence reducing 
persecution and ostracism from within the tradition as a result for we cannot establish a 
tradition that holds the same issues that the Abrahamic tradition does with regards to 
intolerance to differences in viewpoints. 

[2:47:26] Millettism/ Astronism is herein introduced and shall be henceforth known as a 
beacon of freedom for the oppressed, the ostracised, the undermined, the fearful and the 
discontented. 

[2:47:27] It is herein and now stated that The Philosophy and The Omnidoxy will never 
shy away from the principles of freedom for although we acknowledge that persecution 
between sentient beings shall exist no matter what planet upon which they reside as part 
of the Tribalist Cycle, that does not mean that we cannot continue to endeavour to make 
our community as inclusive and persecution free as possible. 
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[2:47:28] As a wider principle, it is important to understand that we cannot change others 
justly for we can only maintain our own principles in the face of opposition and know that 
we have upheld that for which we stand and know and believe is morally right and / or 
factually correct. 

[2:47:29] As we bring our discussion of persecution to current affairs, we shall address the 
disappointment of the Millettarian Tradition towards the newest set of Sustainable 
Development Goals of the United Nations that were established in 2015. 

[2:47:30] Disappointment in the United Nations SDGs is expressed by the Millettarian 
Tradition because there was no specific goal created for belief persecution which remains 
one of the primary igniters of other forms of inequality and wider societal issues. 

[2:47:31] It is herein suggested in this discourse of The Omnidoxy that the United Nations, 
as a major global organisation, add the reduction of the persecution of belief to their 
Sustainable Development Goals and this is a suggestion that is made by the entirety of the 
Millettarian philosophical tradition for a sustainable world is one in which every person is 
not only granted with the right for freedom of belief and practice, but that this right is 
manifested in policies and in the actual occurrences in society and government. 

[2:47:32] This new Sustainable Development Goal will cover all the forms of persecution 
that have been highlighted in this discourse and shall intend to specifically focus on the 
day-to-day issues that people are facing the world over with regards to the persecution of 
their beliefs and practices and how all the different types of persecution negatively impact 
upon the everyday lives of those effected, whether it be social ostracism, violence, 
government oppression, or defamation. 

[2:47:33] Most religious traditions advocate for peace having been grounded in pacifism by 
their founders in writing, but the manifestation of this religious peace is not all too 
common when we look back in history whole ideologies are predicated upon conflict and 
division by their political natures, but it is an interest metaphilosophical discussion to 
have, especially while considering persecution, about where philosophy in general stands 
on the idea of peace. 

[2:47:34] Of course, in a Millettic context, there is established herein the discipline of study 
of quillitology that addresses the nature of peace from a Millettarian perspective, but the 
consideration of peace from a broader philosophical perspective means analysing the 
nature of peace and although this is considered to be something that philosophers are 
responsible for the address of, the presence and notion of peace is much more associated 
with religious texts that directly attend to the topic. 

[2:47:35] The Millettic/Astronic tradition of philosophy calls for a much clearer orientation 
of organised philosophies on the discussion of peace and how, particularly by the 
application of the nature of philosophy to the topic of peace, we can achieve peace much 
more swiftly and sustainably. 
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[2:47:36] We shall now conclude this short discourse by introducing a group of terms that 
are closely related to the persecution of philosophical beliefs, practices, and expressions; 
learning about the different elements of philosophical persecution shall allow us to grasp a 
greater understanding and ability in achieving the reduction of persecution levels. 

[2:47:37] The first of these important terms is that which shall henceforth be known as 
philosophical subsumption which refers to the notion that people must assimilate to the 
philosophical group that they were born into, that they must share the views of the 
dominant philosophical majority in their society, and that they should conform no matter 
their own individual beliefs and ideas. 

[2:47:38] Of course, philosophical subsumption is grotesquely aphilosophical in character 
and much more characteristic of a religion or ideology rather than that of a philosophy, let 
alone a Millettic one at that; for this reason, philosophical subsumption is opposed to by 
the Millettarian Tradition though its existence is still expected to reside in some parts of 
the world and understanding the factor contributing to subsumptive circumstances is 
productive in trying to putting an end to the practice from within families, societies, 
governments, and institutions. 

[2:47:39] That which shall be known as the practice of sophostereotyping refers to an 
oversimplified view of the beliefs, practices, or philosophy of individuals according to the 
way they look or behaviour, or considering followers of a philosophy to look, behaviour, 
or believe in a certain way when in fact, the diversity of the followers of a philosophy is 
much greater in reality. 

[2:47:40] Sophostereotyping is not considered to be a form of persecution so as not to 
undermine the severity of the term itself, but it is considered to be a mild form of social 
ostracism by the Millettarian Tradition which is itself a derivation of philosophical 
persecution. 

[2:47:41] That which shall henceforth be known as intrapersecution refers to a type of 
persecution that exists as the persecution of beliefs within families, friendships, and other 
social groups rather than via the government, an institution, or some other non-relational 
or non-familial entity. 

[2:47:42] Alternatively, that which shall be known from here onwards is panpersecution 
which refers to the persecution of beliefs by the government or by state-sanctioned 
organisations and authorities. 

[2:47:43] In a similar, but distinct fashion to the practice of sophostereotyping, that which 
is to be known as belief presumption refers to presuming one's beliefs because of their 
race, gender, nationality, sexuality, or by any other identifiable trait which is again, another 
mild form of social ostracism which is itself a derivation of philosophical persecution. 
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[2:47:44] That which shall henceforth be known as the practice of paedoprescriptivism 
refers to the instance of forcing children to follow the religion or philosophy of their 
parents, or the traditional religion or philosophy of their family either when ascribed in 
law or conducted in private familial settings. 

[2:47:45] This involves stopping children from questioning the religion or learning about 
other forms of belief, either other religions, by exploring philosophies, or having no beliefs 
at all which is considered to be a severe abuse of the role of a parent, especially those that 
consider themselves to follow a philosophy as this is considered to be aphilosophical 
behaviour by the Millettarian Tradition. 

[2:47:46] The constitutions of many countries prohibit forced religious instruction, forced 
participation in religious ceremonies, or taking oaths that run counter to an individual's 
religious beliefs and the Millettarian Tradition intends for this to be applied to the context 
of a philosophy as well. 

[2:47:47] We shall now introduce two belief orientations that rest at the heart of our 
address and discussion of philosophical persecution and the first of these shall be 
henceforth known as ascriptionism. 

[2:47:48] Ascriptionism refers to the belief that religions, philosophies, and other forms of 
belief orientation are the main cause for the dividing of human beings and therefore belief 
orientations in all forms should be avoided because the removal of organised belief in 
society is considered to be a major step towards societal peace, mutual acceptance, and 
principally, reduction in the rates of belief persecution. 

[2:47:49] Ascriptionism is obviously not adhered to by the Millettarian Tradition, in fact the 
Tradition opposes ascriptionism and is considered to be pessimistic, reactive without a 
solution, absolutist in character, and most importantly, it is not realistic. 

[2:47:50] That which opposes ascriptionism is to be henceforth known as the inventionism 
which pertains to the belief that despite one of the main characteristics of organised belief 
being predominantly divisive, this opens an opportunity for interfaith and 
interphilosophical dialogue. 

[2:47:51] Additionally, it also opens the opportunity to work towards the reduction of 
persecution rates according to beliefs through the creation and implementation of policies 
of acceptance (rather than just toleration) as well as by resembling a philosophical 
approach to the acceptance of all ideas as directed by the principles of the Philosophical 
Spirit. 

[2:47:52] The Millettarian Tradition is an adherent of the belief orientation of inventionism 
and considers it to be optimistic and proactive through the advocation of acceptance and 
understanding of different beliefs rather than the ascriptivist approach which resemblence 
the exact opposite. 
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[2:47:53] Finally, that which is to be known as belief cleansing, as derived from the practice 
of ethnic cleansing refers to the abhorrent practice of the removal of a population from a 
certain territory solely based on their beliefs which may be enacted in a justified manner 
(the removal of Nazi sympathisers), but is mainly enacted as a form of religious, 
philosophical, or ideological persecution and is of course entirely opposed to by the 
Millettarian Tradition, but again, we must identify that we oppose just as must as we 
identify that which we agree with. 


[2:47:54] That which is to be henceforth known as contributionism refers to the notion that 
The Philosophy of Millettism is not only best poised to contribute to pre-Millettic religious 
philosophies, but that this remains one of the central purposes of The Philosophy of 
Millettism. 

[2:47:55] Millettism will contribute to all forms of religious philosophies by encouraging 
philosophers of those religious traditions to apply and incorporate aspects of the 
Millettarian philosophical approach to the religious philosophy in subject which will 
involve taking a unique viewpoint of the religion as well as assessing its compatibility 
with that of the Millettarian philosophical tradition. 

[2:47:56] Contributionist or contributist approaches are expected to insight greater levels of 
harmony and interrelation between Millettism and religions which shall hopefully result 
in the reduction of persecutions directed towards Millettism from such religious traditions. 

[2:47:57] Cometanism as an alternative appellation of Millettism is to be used in the 
context of its application and integration into other philosophies and in religious 
philosophies and is therefore inextricably linked to contributionism. 

[2:47:58] The development of contributionism is of magnificent importance as it 
demonstrates outreach to non-Millettarian traditions of thought which is important 
because this highlights the transferability and applicability of the main ideas of Millettism 
to non-Millettarian traditions and the fact that they do transcend beyond Millettism itself 
which remains relevant to demonstrate. 

[2:47:59] The principles of contributionism are predicated on the notion that there exists a 
definite need for Millettism to apply its ideas to non-Millettarian traditions of thought 
which will not only help Millettism itself to develop, but also to enhance the ideas of other 
traditions of thought that are perhaps not accustomed to the new ideas that Millettism 
expounds. 


United Humanity 
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[2:48:1] One may describe Millettism as a humanistic philosophy and although the 
Millettarian Tradition does not prefer this description for The Philosophy the Tradition 
does understand the connection made for Millettism does act in the name of humanity as 
an entirety in many instances, especially so in the context of the writings of The Omnidoxy 
herein. 

[2:48:2] But Millettism introduces and its Tradition subscribes to that which shall 
henceforth be known as United Humanism which can be categorised as a Millettic 
contribution to humanism and branch of humanism. 

[2:48:3] United humanism is predicated on the notion that all projects must be conducted 
in the name of humanity rather than for the benefit of single nations or groups of nations, 
especially applied to the context of space exploration, and involves the advocation of the 
use of the world flag rather than national flags, for which all Millettarian institutions, 
companies, and organisations are advocates of using. 

[2:48:4] United humanism focuses itself the practical accomplishments and activities of 
humans, especially so in the context of space exploration as that remains the main theme 
consistent throughout Millettism. 


Hypercapitalism 

[2:49:1] There are many elements of the current that the Millettarian Tradition finds fault, 
abhorrence, and discontentment with and many of these have been expressed here within 
the disquisitions of The Omnidoxy. 

[2:49:2] One of these such abhorrences is the current infatuation of so many with money 
and the growth of economies and enterprise and the personal wealth they do then receive 
as a consequence. 

[2:49:3] For this reason, we now introduce that which shall henceforth be known as 
hypercapitalism and encapsulates the notion that we are currently living in societies that 
favour profitability above their own moral principles and over the ethics upon which their 
nations were founded. 

[2:49:4] Further to this, hypercapitalism expounds the notion that profitability should 
supersede the upholding of human rights, environmental protection, persecution, and 
oppression as well as over art, aesthetics, architecture etc. and so both the Millettarian 
Tradition and Millettarianism, in which a further introduction and discussion of 
hypercapitalism is conducted, propound that we are living not in a capitalist world, but 
instead a hypercapitalist world wherein ethics are superseded by the possibility of 
profitability. 
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Additional Cosmic Devotions 


[2:50:1] There exists a very strong tradition of cosmic devotion at the heart of the 
Millettarian philosophical tradition which is particularly ornamented through The 
Philosophy of Millettism and due to the vastness of the tradition of cosmic devotion, we 
must construct a secondary discourse to introduce some additional variants of cosmic 
devotion. 

[2:50:2] The first of these is that which shall henceforth be known as iconosy which 
involves any instance in which a person devotes to an image or depiction of The Cosmos, 
or any of its constituent elements, such as celestials as the most prominent example. 

[2:50:3] The second of these is to be henceforth known as echosy which refers to devotion 
through the repetition of a words or sentences until it sinks deep into one's mind and is 
expected to be most commonly manifested in the context of the recitation of The 
Omnidoxy, though it remains important to note that not every instance of omnidoxical 
recitation is considered to be an example of an echosy. 

[2:50:4] Additionally, that which is to be henceforth known as invenosy refers to a type of 
devotion through imaginative contemplation of what The Cosmos or any of its constituent 
parts could be like due to our inability to witness presently and physically what distant 
celestials look like without any telescopic observation. 

[2:50:5] As part of this discourse, we shall also introduce another type of cosmic devotion 
that is to be henceforth known as the conceptual devotions which is a category of cosmic 
devotion which firstly introduces that which is to be henceforth known as the Love of 
Cosmos. 

[2:50:6] Love of Cosmos refers to a devotion of love of Millettarians for The Cosmos, the 
love of The Cosmos for all that exists within it, and the mutual love that all humanity 
shares for The Cosmos no matter our beliefs or alignments; the Love of Cosmos 
disseminates everlasting, transcending, cosmic love. 

[2:50:7] The second of the conceptual devotions refers to the Vision of Cosmos which 
involves holding a distinct vision of what The Cosmos is, what has been, and what shall 
be, both to oneself individually and personally, as well as to humanity, to all sentience, to 
all non-sentience, and to The Cosmos itself as the different cosmoperceptions, two of 
which are also known as macrocosm and microcosm. 

[2:50:8] That which is to be henceforth known as the Perfection of Cosmos refers to the 
assertion that The Cosmos exemplifies perfection in all possible senses for it is directly 
divine and is beyond the singular capacity of humanity. 
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[2:50:9] Furthermore, the conceptual devotion that is to be known as the Reflection of 
Cosmos refers to the instance of trying to live one's life as a reflection of The Cosmos and 
is characterised by bringing order and sequence to one's life and may also involve one 
living their life by the notion of destiny which may also be known as cosmic destiny 

[2:50:10] Accepting that those things do happen to us, both good and bad, are cosmically 
destined as part of a wider sequence of events beyond our singular selves. 

[2:50:11] Knowledge of Cosmos, also known as Cosmos' Knowledge, refers to one of two 
possible, and often interconnected topics and can be considered a Millettic epistemological 
issue due to its highlight of knowledge as the central theme: one addresses how 
Millettarians come to know The Cosmos, the other focuses on the knowledge of The 
Cosmos about the world. 

[2:50:12] These additional forms of cosmic devotion are set to further expand devotological 
practices as well as the theory behind cosmic devotion and further centralises the 
importance of cosmic devotion at the heart of The Philosophy of Millettism. 


The Polynymous Nature of Millettism 

[2:51:1] From the inception of Millettism herein under the auspices of The Omnidoxy, the 
philosophy has been spoken of under many appellations and is set to be further 
hyperappellated in the context of The Grand Lexicon and even further so upon the 
introduction of The Philosophy to the world and the development of its history. 

[2:51:2] Millettism is polynymous by its very core nature because it is a philosophy that is 
not encapsulated by just one appellation for it pervades onomatological labels and exists 
in a transcendent state of conceptuality. 
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[2:51:3] For this reason, Millettism, The Philosophy of Millettism, Kosma, Astronism, 
Cosmism, Sophism, or whatever other appellation that is provided to the philosophical 
system that is herein ascribed exists also in a state of polynymity. 

[2:51:4] Millettism is essentially polynymous due to the symbolism that polynymity 
provides to The Philosophy as it demonstrates that The Philosophy is not epitomised by 
words and allows us to see the utility of words, but not to focus upon such words beyond 
that of the beauty and wonderance of The Cosmos. 

[2:51:5] The polynymous nature of The Philosophy of Millettism is expected and 
encouraged to continue throughout its establishment and its historical development way 
beyond the auspices of The Omnidoxy. 

[2:51:6] That which is henceforth known as philosophonymy is the practice of naming of 
philosophers or philosophies, or as philosophomastics which is a branch of Millettarian 
onomatology dealing with the study of the names of philosophers and philosophies, 
especially Millettism itself and it is within this branch of Millettarian onomatology that we 
are able to explore the nature of the polynymity of Millettism. 

[2:51:7] Another important branch of Millettarian onomatology is that which shall be 
henceforth known as cosmonomastics which refers to the study of the names given to 
cosmic progeny and phenomena and cosmonymy involves the practice of appellating such 
cosmicals which remains an important practice as it humanises cosmicals because it allows 
people of all ages and intelligences to relate to those entities that exist so far away from 
our insignificant selves. 

[2:51:8] This is the primary purpose of the establishment of appellations because they 
allow us to relate to that which may not be so easily related to without labels and names 
and categories and organisations which not only pertains to cosmical progeny and 
phenomena, but also to the elements of Millettarian Philosophy itself. 

[2:51:9] Philosophomastics, in addition to being categorised within onomatology, can also 
be described as existing within philosophical marketing and advertising, especially with 
relation to the construction of a philosophical brand as the appellation of a philosophy is 
central to derivated terminology, its coherency for a vast range of people with different 
literacy levels, and the appellation has to mean something to them because a connection 
has to be made between the appellation and the person following the philosophy. 

[2:51:10] The appellation of a philosophy could be described as the philosophy's face while 
the contents of a philosophy is its body, and the ambitions and goals of the philosophy are 
its heart, mind, and soul if we are to considered philosophy metaphorically. 

[2:51:11] In order to return to the main topic of this discourse, we know that Millettism 
specifically has many different appellations ascribed herein for different circumstances 
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which are voiced by different individuals according to who they are, where they are, and 
for what reason they are mentioning or addressing the philosophy 

[2:51:12] The first of these appellation types is that which is known as the legal appellation 
which, in the context of Millettism, is The Philosophy of Millettism, and it is this 
appellation that the governmental authorities address and know Millettism by 

[2:51:13] The appellation of The Philosophy of Millettism is not only the legal appellation 
for The Philosophy, but also the official appellation of Millettism which refers to the 
appellation that The Institution of The Philosophy of Millettism itself recognises to be the 
appellation of Millettism and is to be primarily used by The Institution in reports, official 
documents, and in other instances, such as when used in speeches. 

[2:51:14] However, this form of appellation is not expected to be the most commonly 
attributed as for that we have that which is known as the popular appellation of Millettism 
which itself is the primary addressor to the philosophy is expounded in The Omnidoxy. 

[2:51:15] Millettism as an appellation is expected to be the most widely understood 
appellation for the philosophy, especially due to its usage in practically all forms of 
marketing, advertisement, and promulgation for The Philosophy 

[2:51:16] However, as another appellational derivation, we herein establish the category of 
primary appellations which are appellations of The Philosophy that also expected to be 
popularly used and despite their slightly less inferiority to the use of Millettism, they 
continue to be widely disseminated appellations and these include Kosma, Astronism, and 
Sophism; we shall explain a little later on in this discourse the potential reasoning for the 
creation of this appellational category and specific reasons for choosing these three 
appellations. 

[2:51:17] We now move onto address another appellational category which encompasses 
those which are known as alternative appellations which includes the appellations of 
Millettarian Tradition, Cometanism, Astrony, Cosmica, Celesta, or Milletticism which are 
all expected to be less popularly used, but still remain prominent addressors of The 
Philosophy. 

[2:51:18] The next of the appellational category is that which encompasses denominational 
appellations which includes the appellations of the many different denominations of 
Millettism that are existent around the world, two examples of which are Hanazavaism, 
and Prabodhanism. 

[2:51:19] The difference for denominational appellations is that even though may still be 
addressing Millettism in one of its forms, they are not directly addressing philosophical 
Millettism which is the content of Millettism and the philosophical structures and systems 
of Millettism as denominational appellations are formed by the practices and the unique 
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concepts of those denominations that may not always be in total uniformity to 
philosophical Millettism, despite still existing with it. 

[2:51:20] The last of the appellational categories is that which shall be known as indirect 
appellations, the primary example of which is when we address Millettism as The 
Philosophy which is an appellation that is most commonly used directly proceeding the 
use of term Millettism, or one of its primary or alternative appellations. 

[2:51:21] The use of the indirect appellation of The Philosophy is significant because it 
allows for a colloquial discourse to be had regarding Millettism and also supports in the 
ambition for the synonymisation of Millettism with philosophy. 

[2:51:22] Not only is this discourse discussing the polynymity of Millettism, but also 
addressing some of the other onomatological aspects of Millettism and it is in notion that 
we address the expected existence of cryptonyms in Millettism. 

[2:51:23] The existence of cryptonyms is realistically expected due to the harshness of some 
societies for those whom follow The Philosophy of Millettism to reside within and for this 
reason, such peoples shall create cryptonyms wherein they feel they do require them in 
order to avoid philosophical persecution and ostracism by belief and practice; this is a 
reality of the world in which we reside and demonstrates the acknowledgement of the 
way the world is by both The Omnidoxy herein, but also by philosophical Millettism. 

[2:51:24] Also within this discourse we shall now briefly address the presence of 
anthropomorphism in Millettism which, in a Millettarian and cosmical context, relates to 
the instances in which humans are attributed to cosmical progeny and phenomena, or to 
The Cosmos itself. 

[2:51:25] This type of practice and conceptual construction is not supported by the 
Millettarian philosophical tradition as it is held that to anthropomorphise is to lower the 
cosmicals from their brilliancy in position, role, and function. 

[2:51:26] For this reason, anything that anthropomorphises cosmical progeny and 
phenomena cannot be said to be Millettarian in characteristic and therefore should be 
categorised as something else, or as non-Millettarian. 

[2:51:27] In this discourse, we have addressed not only the existence of the polynymity of 
Millettism, but also integrality in the development of the Millettarian philosophical brand, 
but also must notion herein that the development of the entire Millettarian onomatological 
tradition is hinged on and inspired by this very polynymity of the Millettarian 
philosophical tradition; the two are symbiotically linked and shall remain so through the 
development of further Millettarian terminologies. 

[2:51:28] Staying with the topic of the Millettarian onomatological tradition, we consider 
the fact that the majority of Millettarian names are oriented towards unisexuality, known 
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as unisexualism, which is again another instance of divergence from other naming 
tradition in addition to the Millettarian preference for a mononymous naming tradition. 

[2:51:29] There also exists a strong tradition of the use of toponymic names in the context 
of the Millettarian philosophical tradition, especially in the context of denominational 
appellations, two examples of which would include British Millettism and Iranian 
Millettism as toponymic appellations for Millettism as they are associated with a 
particular country or region. 

[2:51:30] In addition to the polnymous nature of Millettism, we must also address the 
notion that Millettism exists also in an inaptronymous nature and there is a strong 
proclamation of the inaptronymity of Millettism herein and now in The Omnidoxy due to 
the expected confusion and closeness in word structure to the terms of militarism, military, 
and militant. 

[2:51:31] It is interesting to see that the entirety of the Millettarian philosophical tradition 
notably avoids any mention of military involvement, military symbolism, or even any 
references to military action which are somewhat common in other thought traditions. 

[2:51:32] This is due to the inaptronymous nature of the appellation of Millettism because 
it is believed that Millettism as a term is appellationally close in written and vocal forms to 
military related words which hold connotations of violence and war and it is the 
continuance plight of The Institution of The Philosophy of Millettism to want to distance 
The Philosophy from this association with militarism or military action, despite the similar 
in word structure. 

[2:51:33] This inaptronymity of Millettism is perhaps expected to be one of the primary 
causes for the polynymity of Millettism in order to associate it with more astronomically 
and philosophically sounding terms, hence the introduction of the primary appellations 
category of Kosma, Astronism, and Sophism. 

[2:51:34] Hence also the emphasis on the etymological origins of the term, Millettism and 
how it does not originate from a militaristic background, but is instead derived from the 
French word for a seller of millet; this etymological distinction remains of extreme 
importance for the Millettarian philosophical tradition to continue to disseminate in order 
to protect its appellational identity. 

[2:51:35] That which is henceforth known as an inaptronymous fault is when a person 
falsely prejudges Millettism according to its appellation, the primary example of which is 
when someone confuses the military sounding appellation of Millettism and equates this 
to Millettism being militaristic in orientation and nature when in fact the opposite is true. 

[2:51:36] Within the branch of Millettarian onomatology of philosophomastics, there exists 
the practice relating to the nominal identity of Millettism which refers to the identification 
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of Millettism according to its different appellations alone, thus purposefully missing out 
its contents. 

[2:51:37] Therefore, nominal approaches to the identification of Millettism remove the 
contents of The Philosophy and looks purely towards its many different appellations in 
order to extrapolate its identity; this puts an immense specific focus on the appellations of 
Millettism and often leads to the over-exaggeration of the symbolisms and metaphors of 
appellations beyond realistic means. 

[2:51:38] However, the nominal identity of Millettism remains an important practice and 
element of philosophomastic studies as it highlights the real significance of labelling in 
human society for identification purposes. 

[2:51:39] There does also exists a presence of eponymity in the Millettarian philosophical 
tradition which is seen in the use of the terms Cometanism and Taylorianism, but despite 
the small role that it does play in the present form of Millettism, eponymity is expected to 
much further increase in popular when more philosophers contribute to the Millettarian 
philosophical tradition. 

[2:51:40] Therefore, the potential for the eponymous tradition within Millettism holds a 
vast expanse which will develop naturally over the course of the history of the Millettarian 
philosophical tradition like many other onomatological aspects of Millettism. 

[2:51:41] As we begin to come to close this short discourse, we must address a belief 
orientation within Millettism that is specifically concerning onomatology and the 
appellation of Millettism and is to be known as denominationalism. 

[2:51:42] Denominationalism, in the context of Millettism, refers to a person's particular 
adherence to a denomination of The Philosophy of Millettism, but in such a way that 
overrides their identification and association with wider Millettism. 

[2:51:43] Essentially, to a denominationalist, their denomination is superiorised over that 
of Millettism itself as an all-encompassing name, usually because such people more closely 
and deeply identify with the appellation of the particular denomination they follow and 
its unique concepts, practices, and the connections it holds with the language, nationality, 
ethnicity, and familial heritage of the person which is an understandable concept and 
preference for such individuals to align themselves with denominationalism. 

[2:51:44] That which is known as appellational interchangeability refers to the common 
practice of people familiar with the different appellations of Millettism to refer to them 
interchangeably without need to explain the different appellations and why they exist. 

[2:51:45] In addition, that which is known as appellational emphasis refers to the use of a 
particular appellation of Millettism in order to emphasise and denote a certain 
characteristic of Millettism, such as the use of Kosma to refer to a more devout following 
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of the philosophy and the use of Astronism to refer to a less rigid and devout following of 
the philosophy. 

[2:51:46] Also, that which is known as non-institutional misconception refers to the 
instance in which a person or group judges Millettism or one of its constituent elements 
according to the actions of its followers or associated organisations and societies rather 
than by fault of The Institution itself and these instances are sadly expected to be a 
common occurrence in the reality of how Millettism transverses through the world. 

[2:51:47] Finally, as part of this onomatologically themed discourse, we come to that which 
is known as the Multifaricity of Millettism which is designated as a concept that relates to 
the vast multitude of forms of Millettism that are introduced in The Omnidoxy and are 
expected to be even more vastly expanded post-omnidoxically. 

[2:51:48] There are expected to be a vast array of existent forms of Millettism that are 
expected to expand beyond the forms that are herein introduced as part of The Omnidoxy 
which will run parallel to the history of Millettism and which will be formed by other 
philosophers and contributors throughout the chronology of Millettism. 

[2:51:49] With multifaricity pertaining to a state of a multitude of elements of a single 
entity, such as the multitude of concepts, denominations, and belief orientations within 
Millettism, it is a characteristic of The Philosophy of Millettism that is herein ascribed to 
become the responsibility of The Institution to protect. 

[2:51:50] The Multifaricity of Millettism is therefore not only a concept, but a personality 
characteristic of what makes Millettism what it is and shall remain; a vast plethora of ideas 
formed according to the unity of a cosmocentric worldview and work towards the 
understanding, interpretation, and enknowledgement of The Cosmos as that which is 
known as the shared eidolon which is the collectively concurred vision of all the followers 
of The Philosophy of Millettism which forms community of peoples known as the astrosa. 


Pre-Millettic G osmocentricities 
(Retronism) 

[2:52:1] Retronism is a minor branch of Millettism that focuses on devotion and 
philosophical writings about pre-Millettic cosmocentricities that may or may not be of a 
solely philosophical nature as the majority were scientific. 

[2:52:2] This particularly involves the space race as well as the Copernican and Galilean 
revolutions, and superiorises these pre-Millettic cosmocentricities above the Millettic and 
post-Millettic cosmocentricities. 
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[2:52:3] By this notion, we understand cosmocentricity not just as an abstract concept or 
tenet of Millettism, but we broaden its meaning to suggest that it could pertain to a 
specific period in history wherein cosmocentric ideas prevailed, or amongst a group of 
people or organisations, or across an entire nation or government. 

[2:52:4] In the context of retronism and wider Millettarian Philosophy, the term retron is a 
pre-Millettic cosmocentricity of any kind or form that it may take. 

[2:52:5] Additionally, a person that is to be henceforth known as a retronist is a follower of 
retronism as a branch of Millettism either in parallel to Millettism itself (which is to be 
known as pararetronism) or in superiority and priority to Millettism (which is to be 
known as surretronism). 

[2:52:6] The Millettarian Tradition encourages the development of a rich tradition of 
retronic art post-omnidoxically and also expects the infusion of retronic depictions into 
Millettic forms of art which scholars will need to differentiate between upon their creation. 

[2:52:7] Up to now in this discourse, we have described retronism as a branch of Millettism 
which remains ambiguous of retronism's true categorisation within The Philosophy, but 
we shall herein state that retronism is actually categorised as one of the omnidoxical 
Forms of Millettism. 

[2:52:8] Others may wonder why the development of retronism as part of Millettism is 
important and the answer is that to ignore the pre-Millettic instances in which the world 
or large groups of societies were cosmocentric in their worldviews and imaginations, 
despite the fact that the circumstances of how such societies reached that way of thinking 
is not preferable, the events that took place were nevertheless demonstrative of how topics 
related to The Cosmos hold a distinct universality that remains unrivalled by any other 
topic whether that be politics, religion, or money. 

[2:52:9] The art tradition influenced by retronistic thinking is expected to be instrumental 
to the overall development of Millettarian Art and so in this, we see the importance of the 
development of retronist philosophy. 

[2:52:10] Retronism involves any form of art expression, whether in writing, 
philosophising, singing, drawing, painting, or any other artform, in which the artist 
represents or at least gives reference to pre-Millettic instances of cosmocentric thinking. 

[2:52:11] In order to establish retronism as a Form of Millettism, the final important 
element to contribute to this short discourse involves listing the different pre-Millettic 
cosmocentricities that can be considered retronic by their categorisation whenever they are 
represented or inferred, and includes all in the following list. 

1. [2:52:11a] The 20th-century competition appellated as the Space Race. 

2. [2:52:11b] The 16th-century paradigm shift appellated as the Copernican Revolution. 
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3. [2:52:11c] The 17th-century works of Galileo Galileo and his challenge to the religious 
establishment at the time which is herein provided with the appellation as the Galilean 
Revolution. 

4. [2:52:lld] The moment that Apollo 11 landed on The Moon. 

5. [2:52:lie] The photograph taken of Harrison Schmitt and the first observation of The 
Earth from The Moon during the Apollo 17 mission. 

6. [2:52:Ilf] Yuri Gagarin becomes the first to orbit The Earth. 

7. [2:52:llg] The discoveries of Edwin Hubble in the early 20th-century. 

8. [2:52:llh] Robert Goddard launches the first rocket powered by liquid fuel. 

9. [2:52:lli] In the late 19th-century Konstantin Tsiolkovsky publishes his first article on 
the possibility of space flight. 

10. [2:52:11]] The 17th-century discoveries of gravity and laws of motion by Isaac Newton. 

11. [2:52:11k] The publication of Johannes Kepler's New Astronomy in the early 17th- 
century. 

12. [2:52:111] The 12th-century translation of Islamic and Indian works in astronomy into 
Latin for their dissemination in Europe. 

13. [2:52:11m] In the 11th-century Chinese astronomers record the sudden appearance of a 
bright star, later understood to be the Crab supernova exploding. 

14. [2:52:lln] Aristarchus of Samos, in 270 BC, first proposes heliocentrism as an 
alternative to the Earth-centred universe. 

[2:52:12] Each of the retrons listed above is officially recognised by the Millettarian 

Tradition and considers each of these to form the basis of retronism and encourages the 

representation and discussion of these in all forms of art in order to further develop the 

Form of Millettism of retronism. 


Analysis & Interpretation of The Omnidoxy 
(Omnidoxical Hermeneutics) 

[2:53:1] No only central to the development of The Omnidoxy is the writing of The 
Omnidoxy, but is the interpretation and analysis of The Omnidoxy from a scholarly and 
academic perspective, hence forming a branch of omnidoxicology that is to be known as 
omnidoxical hermeneutics. 

[2:53:2] The development of an hermeneutical tradition for The Omnidoxy raises The 
Omnidoxy to the status of all the other major literary texts that have founded their own 
systems of thought and have significantly contributed to human civilisations thereafter. 

[2:53:3] The interpretation of The Omnidoxy through a systematic, algorithmic, and 
methodised set of techniques and principles will enrich The Omnidoxy and its ability to 
structure the Millettarian philosophical tradition and to contribution to human civilisation 
therefore and will also make the text comparable to other major texts, thus further 
deepening its development. 
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[2:53:4] Without the interpretation and analysis of The Omnidoxy, it remains a text that 
lacks depth for interpretations and analyses from different scholars discovers new aspects 
of the text that had previously remained unexplored. 

[2:53:5] An alternative term for omnidoxical hermeneutics is omnimeneutics and those 
whom have dedicated their education and study to omnimeneutics are to be henceforth 
known as omnimeneuticists which is a scholarly profession within Millettarian Philosophy 
that holds particularly high standing. 

[2:53:6] It is also important to note the structured of these different branches of scholarly 
interpretation of Millettarian works; omnimeneutics resides within the wider branch of 
study known as Millettarian hermeneutics. 

[2:53:7] Millettarian hermeneutics covers a wider area of scholarly and systematic 
interpretation of texts as it includes all works categorised within Millettarian literature and 
so includes both philosophical and non-philosophical works as well as cometanic and 
non-cometanic works, and omnidoxical and post-omnidoxical literary works. 

[2:53:8] There are therefore many different branches of Millettarian hermeneutics and this 
branch of study is considered to only broaden further and further as the extent of 
Millettarian literature widens as it is contributed to by more authors that formulate their 
own versions and perspectives on the Millettarian literary tradition. 

[2:53:9] Those which are to be known as Cometanic and Taylorian hermeneutics are two 
more branches of the wider discipline of Millettarian hermeneutics just as omnimeneutics 
is, but omnimeneutics is also considered to be a branch of Cometanic hermeneutics as The 
Omnidoxy is written by Cometan. 

[2:53:10] The distinction between Cometanic and Taylorian hermeneutics is made by the 
authorship of the text being interpreted so The Original Jesse Millette Series is categorised 
as part of Taylorian hermeneutics while The Omnidoxy and therefore omnimeneutics as 
aforementioned is considered to be a branch of Cometanic hermeneutics. 

[2:53:11] That which is to be known as an omnimeneutical centre is an Institutionally- 
sponsored building for the purposes of omnidoxicological study and omnimeneutic 
interpretation and analysis and may or may not be adjoined to sophariums. 

[2:53:12] We shall now introduce the term that is to be known as frameworking which is an 
alternative colloquial term for when an omnimeneuticist studies and practices 
omnimeneutics and so a frameworker is therefore an alternative colloquial term for an 
omnimeneuticist. 

[2:53:13] Frameworking, or the scholarly study and practice of omnimeneutics, is 
considered to be a set of skills that are to be mastered over the course of a person's career 
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and require immense levels of literary knowledge as well as creativity in order to interpret 
and reinterpret abstract concepts. 

[2:53:14] Before we introduce the many different methodisations for omnimeneutic 
studies, I must introduce that which is to be appellated as The Inclusivity Principle which 
pertains to the notion that each of the omnimeneutical frameworks is not exclusive of 
being applied alongside the other omnimeneutical frameworks and so paraframeworking 
can take place in omnimeneutics. 

[2:53:15] The core structure of this discourse revolves around the introduction of those 
which are collectively known as the Omnimeneutic Frameworks which are set of methods 
used and applied by omnimeneuticists during the interpretation and analysis of The 
Omnidoxy for a greater understanding of the text and to draw conclusions about its 
structure and the meanings of its contents. 

[2:53:16] The first of these frameworks is that which is to be henceforth known as 
thematism which refers to the interpretation of The Omnidoxy according to its themes, the 
primary four of which are a cosmocentric humanity, the exploration of The Cosmos, 
philosophical reascension, and the belief in sentient life on other worlds. 

[2:53:17] Thematist approaches to omnimeneutics only consider the contents and structure 
of The Omnidoxy according to these four primary themes which means that thematists 
interpret all contents of The Omnidoxy through these four themes so everything that exists 
within The Omnidoxy must connect in some way to the four themes. 

[2:53:18] Thematistic approaches to omnimeneutics can be considered narrow because they 
do not allow for the interpretation of The Omnidoxy and its contents outside of these four 
primary themes. 

[2:53:19] Thematism is also closely associated with that which is to be henceforth known as 
tenetism which is a wider orientation characterised by a vehement adherence and belief in 
The Seven Tenets of Association of The Philosophy of Millettism, especially in the form of 
applying some or all of the tenets to all aspects of Millettism such as in the instance of 
thematism. 

[2:53:20] The potential of thematism to become a comprehensive omnimeneutical 
framework is challenged by other orientations of omnimeneutics and even from the 
perspective of the Millettarian Tradition, for thematism to reside alone with its 
incorporation to other frameworks is doubted. 

[2:53:21] The second of the Omnimeneutic Frameworks is that which is to be henceforth 
titled as practicalism which involves interpreting The Omnidoxy by the notion that it 
serves as the primary function for the spread of Millettarian ideas only and considers The 
Omnidoxy through this promulgative scope at all times. 
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[2:53:22] This is typically done in order to separate The Omnidoxy from The Philosophy of 
Millettism which is in opposition to the orientation that is to be henceforth known as 
indivisiblism which is the orientation to which the Millettarian Tradition is aligned. 

[2:53:23] Indivisiblism upholds the notion that The Omnidoxy and The Philosophy of 
Millettism are indivisible and to attempt to separate them from one another is tantamount 
to the degradation of them both according to the Millettarian Tradition and therefore any 
attempt to do so is considered to be ethically wrong and should be policed by The 
Institution. 

[2:53:24] However, putting practicalism's anti-indivisibilistic nature aside, it does hold a 
significantly interesting and unique interpretative method as it understands the entirety of 
The Omnidoxy through the lens of promulgation and how The Omnidoxy's primary 
function and purpose is for promulgation of The Philosophy of Millettism. 

[2:53:25] The counteraction to indivisibilism arises when The Omnidoxy is interpreted in 
such a way because in doing so, the interpreter considers The Omnidoxy to be a 
promulgative function of Millettism rather than an intrinsic founding element of 
Millettism as the Millettarian Tradition considers it to be. 

[2:53:26] Practicalism, despite its divergence from the Millettarian Tradition, remains an 
imperative element to omnimeneutics because it considers The Omnidoxy according to its 
promulgative and disseminative functionality as the central text of The Philosophy which, 
without entering into anti-indivisibilistic territory, does remain its primary purpose. 

[2:53:27] The next of the Omnimeneutic Frameworks is that which is to be henceforth 
known as expedientism which involves intepretation The Omnidoxy purely according to 
the different usages and applications of The Omnidoxy in the economies, societies, and 
politics of the world. 

[2:53:28] Expedientists are closely associated with practicalists as they do prioritise the 
practical and physical functionalities of The Omnidoxy over its conceptual and 
philosophical dimensions, but they differ in that expedientists focus on the application of 
The Omnidoxy to the external world while practicalists focus on The Omnidoxy purely as 
an instrument of promulgation for The Philosophy of Millettism and The Institution to 
utilise. 

[2:53:29] Expedientists are to focus on how the different elements within The Omnidoxy 
and how the nature of its contents can become useful in its application to the external 
world such as in economics and politics through the interpretation of omnidoxical 
contents in particular ways. 

[2:53:30] That which is to be known as the Historical-grammatical Principle refers to the 
proposition that all ventures in omnimeneutics are to be based in a historical, 
sociopolitical, geographical, cultural, and/or linguistic/grammatical context for them to 
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become viable for if they are not then become difficult to apply and this is a principle that 
should be followed by all omnimeneuticists. 

[2:53:31] That which is to be henceforth known as omnidoxical dispensationalism refers to 
the notion that The Omnidoxy is characteristic of a dispensation that acts as the precursory 
to the Humanic Exploration of The Cosmos. 

[2:53:32] Despite the occurrence of the space race in the previous century and the rapid 
developments and progressions in space technology and engineering in the present 
century so far, the Millettarian Tradition continues to maintain that the Humanic 
Exploration of The Cosmos is yet to be completely initiated. 

[2:53:33] Therefore, The Omnidoxy acts as the necessary precursor to the Humanic 
Exploration of The Cosmos and argues that the Humanic Exploration of The Cosmos 
could not practically occur on a cultural level without the publication of The Omnidoxy 
due to the essential requirement for the Astronomic Revolution to occur prior to 
commencement of the Humanic Exploration of The Cosmos. 

[2:53:34] Omnidoxical dispensationalism also expounds the notion that the publication 
and the subsequent dissemination and promulgation of The Omnidoxy is a natural 
progression for humanity, world literature and philosophy due to the concerns of the time 
and the needs of the world and humanity at the present time, especially so before the 
initiation of the Humanic Exploration of The Cosmos. 

[2:53:35] Omnidoxical dispensationalism, also known as omnidoxodispensationalism, is 
therefore an important element in the development of omnimeneutics as omnimeneuticists 
can incorporate this belief orientation into their analyses of the text and although it does 
not exist as an independent framework itself, it is applicable to each of the frameworks. 

[2:53:36] Before we return to list the different Omnimeneutic Frameworks, we introduce 
that which is to be known as anthropic mutualism which involves the notion that The 
Omnidoxy serves as a non-binding, but representative entity of contract that humans can 
agree to stand in alignment with in order to achieve mutual benefit, agreement, and 
progression. 

[2:53:37] Anthropic mutualism, which may also be known as omnidoxomutualism, 
proposes the notion that aligning with or at least acknowledging The Omnidoxy is more 
progressive and positive than opposing acknowledgement or alignment with The 
Omnidoxy. 

[2:53:38] Therefore, a positive action in this regard is the chosen path for progression is the 
key to betterment and achievement and it is towards these ideals that we all do strive no 
matter our philosophical, religious, or ideological alignments. 
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[2:53:39] Returning to our introduction of the different Omnimeneutic Framework, we 
introduce that which is to be known as cometanocentrism, which is also to be henceforth 
known as authorial centricity is the framework holding the author of The Omnidoxy, 
Cometan, as the central figure of Millettarian Philosophy and interprets The Omnidoxy 
purely through the thoughts, feelings, and circumstances of Cometan. 

[2:53:40] The term of cometanocentrism originates from within omnimeneutics, but the 
notions within the orientation are present throughout The Philosophy of Millettism and 
remains a foundational concept to the development of the Millettarian philosophical 
tradition. 

[2:53:41] Cometanocentricity is characterised by a distinct emphasis on the figure of 
Cometan as the founder of the Millettarian philosophical tradition and the writer of The 
Grand Centrality and The Omnidoxy within it and in an omnimeneutic context pertains to 
the analysis of The Omnidoxy through the lens of Cometan as the author. 

[2:53:42] Many other instances of cometanocentric thought can be found throughout the 
entirety of The Omnidoxy and are to be interpreted post-omnidoxically by 
omnimeneuticists. 

[2:53:43] The next of the Omnimeneutic Frameworks is that which is to be henceforth 
known as anthroposegmentationism which involves the framework holding that The 
Omnidoxy is right to be promulgated and divided according to the different 
segmentations of human society, including by race, ethnicity, nationality, class, sexuality, 
gender, age, psychographics, religiosity, and ideology. 

[2:53:44] Anthroposegmentationism focuses on the many denominations, branches, 
schools, and orientations of The Philosophy of Millettism and understands The Omnidoxy 
through this lens at all times and also understands one of the utilities of The Omnidoxy to 
segment humanity. 

[2:53:45] We shall now introduce the next of the Omnimeneutic Frameworks which is to be 
henceforth known as undeliverance which pertains to the framework holding by the 
proclamation that The Omnidoxy is not fulfilling or has not fulfilled the promises, 
prophecies, and ideas that it expounded and neither does The Institution of The 
Philosophy of Millettism reflect the principles of The Omnidoxy which is to be known as 
Institutional disparity. 

[2:53:46] Omnimeneuticists applying the undeliverance framework will interpreting one of 
the discourses or collection of insentensations of The Omnidoxy and then analysing 
whether the promises, prophecies and theories within The Omnidoxy have materialised as 
they were foretold and whether The Institution of The Philosophy of Millettism has 
fulfilled the writings within The Omnidoxy and is the perfect emulation of omnidoxical 
principles and beliefs. 
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[2:53:47] That which is to be henceforth known as applicationalism refers to an 
Omnimeneutic Framework holding that only after the conclusion of the reality has been 
found can the application of principles and notions of truth be applied because an 
incorrect interpretation of the reality automatically causes a misapplication of truth. 

[2:53:48] Therefore, like in any scientific or academic material, an omnimeneuticist must 
base their conclusions about reality on fact and experimentation and only after this are 
they able to propose the truth of their argument or to suggest that their theory is the truth 
because their theory has been concluded to be the reality 

[2:53:49] In an omnidoxical context, any notions made about The Omnidoxy that suggest 
truth must therefore be based on facts and experiments of reality in order for the 
suggestion to be worthy of the descriptor of truth. 

[2:53:50] The next of the Omnimeneutic Frameworks is that which shall henceforth be 
known as proximism and refers to the framework holding that the insentensations, 
discourses, and disquisitions that are in proximity to one another are suggestive of the 
insentensation, discourse, or disquisition that is being interpreted. 

[2:53:51] Omnimeneuticists that follow the proximistic framework analyse The Omnidoxy 
through this lens that those elements of The Omnidoxy that are proximate to one another 
in the overall chronology of the text. 

[2:53:52] Proximist approaches to omnimeneutic frameworking suggest that the elements 
of The Omnidoxy that are close to another in the overall structure of the text hold 
particular connections and interrelated meanings with one another and it is through this 
principle that proximists consider The Omnidoxy. 

[2:53:53] That which is to be henceforth appellated as the Initiality Principle is another of 
the Omnimeneutic Framework holding that the first address of a topic in The Omnidoxy is 
the most accurate account of that topic and therefore stands in opposition to the 
Consecutivity Principle. 

[2:53:54] The Initiality Principle notionises that second, third, and later addresses of a topic 
are less accurate than the first address and in this context, an address of a topic pertains to 
its mentioning in different insentensations that are not consecutive to one another so a 
topic may be mentioned across a group of insentensations which would count as its initial 
address, however, if there is a gap between its next mentioning in a different group of 
insentensations or a single insentensation then that would count as its second address. 

[2:53:55] Essentially, in this context, a separate address of a topic is considered so by a gap 
between insentensations infilled by another topic, however, the Initiality Principle is 
challenged by the Consecutivity Principle which states that the former is fundamentally 
irrational due to its bias for that which chronological occurs first in The Omnidoxy rather 
than the quality and accuracy of the writing itself. 
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[2:53:56] By this notion we see a fundamental flaw of the Initiality Principle because it 
disregards the actual words of the different addresses and considers them only according 
to the chronology of their mention rather than the actual quality and accuracy of the 
writing itself. 

[2:53:57] Meanwhile, that which is to be appellated as the Consecutivity Principle is the 
framework holding that the succeeding addresses of a topic in The Omnidoxy display the 
most accurate accounts of that topic rather than the initial address of the topic and 
notionises that the more a topic is addressed the greater accuracy and quality it is 
provided with. 

[2:53:58] This stands in stark contrast with the Initiality Principle because it notionises that 
not only do the latter addresses of a topic hold superiority of accuracy, but that the more 
times a topic is addressed the greater the level of accuracy and superiority those addresses 
hold. 

[2:53:59] However, there do exist principle frameworks within omnimeneutics in addition 
to the two already addressed and one of the most prominent of these is that which is to be 
known as the Comparativity Principle. 

[2:53:60] This is the framework holding that both the initial address and consecutive 
addresses of a topic in The Omnidoxy must be considered as a whole and deduced 
according to their actual logicalities rather than their logicalities presumed according to 
the chronology of their address. 

[2:53:61] The Comparativity Principle focuses on the actual quality and accuracy of the 
writing rather than its placement in the chronology of The Omnidoxy and therefore can be 
considered the most rational of the different principle frameworks of omnimeneutics. 

[2:53:62] As we now introduce more principle-based frameworks, we address that which is 
to be henceforth known as Concentrative Principle and pertains to the framework holding 
that anything addressed in The Omnidoxy is not only worthy of being an important 
element in philosophical life, but is vital to a whole understanding of Millettarian 
Philosophy. 

[2:53:63] This is as opposed to that which is not addressed in The Omnidoxy which are not 
considered important elements, and certainly not vital to philosophical life or important to 
gaining a whole understanding of Millettarian Philosophy; this may also be known as the 
Essentiality Principle. 

[2:53:64] This framework is important for omnimeneuticists to apply because by doing so 
they show how individual elements of The Omnidoxy, even as small as a single 
insentensation, is essential to some aspect of philosophical life and wider Millettarian 
philosophical understanding; this framework is predicated by the notion that everything 
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that resides within The Omnidoxy holds significance and essentiality to be there and so 
there exists no excess elements for all vital and so this principle holds a third potential 
appellation known as the Vitality Principle. 

[2:53:65] Another of the principle-based Omnimeneutic Frameworks is that which is to be 
appellated as the Contradictory Principle and pertains to the framework holding that The 
Omnidoxy has contradictions and it is the analysis of these contradictions that is the most 
informative of what Millettarian Philosophy is. 

[2:53:66] The Contradictory Principle holds that the contradictions of The Omnidoxy are 
the most important elements of the entire text and it is believed that by studying such 
contradictions that an omnimeneuticist holds a unique opportunity to understand 
elements of Millettism and the wider Millettarian philosophical tradition that other 
scholars and studiers would never hold the chance to. 

[2:53:67] Additionally that which is to be henceforth appellated as the Literalistic Principle 
is another of the principle-based Omnimeneutic Frameworks holding that that which is 
said in The Omnidoxy is what is literally meant. 

[2:53:68] The Literalistic Principle is predicated by the notion that all within The 
Omnidoxy is literal and therefore should be interpreted in such a way by 
omnimeneuticists and non-scholarly readers and so literalistic conclusions about theories 
and notions are therefore created by literalistic interpretations of The Omnidoxy through 
the application of this principle. 

[2:53:69] The next of the principle-based frameworks to introduce as part of 
omnimeneutics is that which is to be henceforth known as the Fourfold Principle which 
involves an interpretative framework of The Omnidoxy according to four predications. 

[2:53:70] These four knowledge predications include knowledge from the past, knowledge 
from the present, knowledge from the future, and knowledge unknown and each of which 
can be applied to omnimeneutic analyses of The Omnidoxy in order to categorise the 
particular elements of the text in terms of the type of knowledge that the notions of the 
text are based upon. 

[2:53:71] These four different predications about omnidoxical knowledge are of particular 
interest as they pertain to the purposes of notions and suggest how such notions can be 
applied to different contexts for some notions will hold future knowledge and so they can 
be applied to topics regarding the future while also knowledge of the past may also be 
applied to topics regarding the future. 

[2:53:72] Of course, these four knowledges are also closely linked to the development of 
the Millettarian cosmology because unknown knowledge is the central theme of the lesser 
existence known as The Chaos while The Divine is an emulation and encapsulation of 
these forms of knowledge. 
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[2:53:73] Terminologically, it is also important to note that each of these forms of 
knowledge also hold alternative appellations including proknowledge (knowledge from 
the past), epiknowledge (knowledge from the present), transknowledge (knowledge from 
the future), and nonknowledge (knowledge unknown). 

[2:53:74] That which is to be henceforth known as the Repetitive Principle pertains to the 
omnimeneutic framework holding that that which is repeated in The Omnidoxy demands 
greater attention and propounds greater significance and are manifested in the text as 
paranotions. 

[2:53:75] The Repetitive Principles is considered to be logically justifiable by the notion 
that it does not proclaim superiority between different notions, but instead proclaims 
superiority of the topic of notions the more that that topic is mentioned and repeated in 
The Omnidoxy 

[2:53:76] As we move on from the principle-based Omnimeneutic Frameworks, we come to 
introduce the two approach-based frameworks, the first of which is to be henceforth 
known as the lexical-syntactical approach, also known as the linguistic approach, which 
essentially focuses on the words used in The Omnidoxy and the way in which such words 
are used rather focusing on the contexts, purposes, and meanings of such words. 

[2:53:77] The linguistic approach includes the focus on the different order of the 
insentences of the discourses in The Omnidoxy, the differences in punctuation, and the 
tense of the verse are all aspects that are emphasised in the lexical syntactical method of 
omnimeneutic analysis. 

[2:53:78] Essentially, an attempt is made to use the linguistic features of the words and 
collection of words and insentences of The Omnidoxy in order to link them to conceptual 
meanings and inferences so as to derive further purpose to the way in which words of The 
Omnidoxy have been structured, the positions in which they have placed, and the 
punctuations and other ornamentations that have been ascribed to them for further 
emphasis for the derivation of meaning. 

[2:53:79] The second of the two approach-based Omnimeneutic Frameworks is that which 
is to be known as the contextual approach which proposes the notion that an 
insentensation out of context can often be taken to mean something completely different 
from the intention and therefore this approach prioritises the function and essentiality of 
the context of all the insentensations and other elements of The Omnidoxy as part of the 
wider omnimeneutic analysis. 

[2:53:80] The contextual approach understands the contextualisation of The Omnidoxy and 
its composite elements to be an inextricable constituent of the entire process of 
omnidoxical criticism, contemplation, and investigation and is notably distrusting of all 
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proposals and conclusions pertaining to The Omnidoxy or one of its composite elements 
that do not involve at least some inclusion of contextualisation. 

[2:53:81] This method focuses on the importance of looking at the context of a 
insentensation in its discourse, disquisition and even in a wider extraomnidoxical context 
in order to derive meaning about itself; this process of contextualisation is considered the 
paramount element of omnimeneutic investigation. 

[2:53:82] That which is to be henceforth known as nonaffirmationalism refers to another of 
the Omnimeneutic Frameworks and principally stands as a reminder that The Omnidoxy 
is not an affirmed or stationary document but a motional and interpreted document. 

[2:53:83] Therefore, it considers post-omnidoxical documents that are Institutionally 
recognised to be contributory to future people's interpretations of The Omnidoxy as 
society and people's mentalities change and certain elements within The Omnidoxy 
become void of rationality or relevancy. 

[2:53:84] It is this nonaffirmationalistic approach that is one of the primary signifiers of The 
Omnidoxy's designation as a philosophical document rather than one of a religious or 
ideological nature because it is subject to alterations and authorised rectifications 
according to the changes in the surrounding world so that it may hold that which is 
appellated as Continued Relevancy. 

[2:53:85] Nonaffirmationalism is one of the most important contributions made by the 
subdiscipline of omnimeneutics because it pervades importance throughout the entirety of 
The Philosophy of Millettism and allows Millettism to reaffirm itself as a philosophy so 
nonaffirmationalism is omnimeneutic by official categorisation, but it also holds 
metaphilosophical utilities. 

[2:53:86] That which is to be henceforth known as post-omnidoxism is the Omnimeneutic 
Framework holding that the contributions of philosophers, sophians, scholars, and 
Institutional leaders to The Philosophy of Millettism post-omnidoxically are the most 
significant sources for omnimeneutical study. 

[2:53:87] Post-omnidoxist ideas place superior importance on the contributions of 
academic and non-academic individuals, groups, and Institutional organisations on the 
omnimeneutic investigations undertaken because these different parties are instrumental 
to the development of notions and concepts of omnimeneutics which is a discipline of 
study that can only be truly practiced post-omnidoxically of course and not by myself as 
Cometan. 

[2:53:88] The penultimate framework of omnimeneutics is that which shall be known as 
the intentionalist framework which holds that The Omnidoxy should be considered 
according to the intentions of its author, Cometan, rather than through the lens of others or 
by the surrounding context of The Omnidoxy's authorship. 
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[2:53:89] The intentionalist framework may be considered a branch of cometanocentrism, 
or authorial centricity as it places much greater focus on Cometan as The Omnidoxy's 
author, but focuses on a specific aspect of Cometan as the author; his intentions. 

[2:53:90] It is important to note herein that my intentions as the author of The Omnidoxy 
are shared only post-omnidoxically and any element of intention that is derived from 
within The Omnidoxy is therefore separated from post-omnidoxical intention, or reflective 
intention as it may also be known. 

[2:53:91] Essentially, instead of focusing on other aspects of The Omnidoxy and its 
authorship, the intentionalist framework drills down into and emphasises the intentions of 
myself as Cometan and the specific reasons for which I have written The Omnidoxy which 
is expected to draw upon a wide range of philosophical, literary, sociocultural, and even 
theological topics. 

[2:53:92] The final entry of the Omnimeneutic Frameworks is that which shall henceforth 
be known as omnidoxical minimalism which pertains to the framework notionising that 
the ambitions and goals of The Omnidoxy for the dissemination of Millettism and for the 
betterment of the wider world are set by default and should be separated from what The 
Omnidoxy states are its own goals. 

[2:53:93] Omnidoxical minimalism subsequently holds that the ambitions of Millettism 
cannot be trusted when they are interpreted and spoken of by anybody other than 
Cometan and so stands in complete opposition to the previous introduced intentionalist 
framework. 

[2:53:94] As we have now introduced each of the Omnimeneutic Frameworks which form 
the foundational basis of the subdiscipline of study of omnimeneutics, we shall move on 
to introduce various different surroundings elements. 

[2:53:95] That which is to be henceforth known as hyperemphasis, of which there exists 
three versions including discoursal, disquisitional, and insentencial, refers to the 
exemplification of the words or topics of a discourse by a person either in a debate or for 
alternative and intentional reasons that is used in a distortive way so as to suggest that it 
represents the entirety of Millettism. 

[2:53:96] This may also be known as omnidoxical distortion as it revolves around 
distorting small elements of The Omnidoxy, making them seem more significant to the 
entirety of Millettism than they had perhaps been intended, and involves focusing upon 
such elements as a way to justify one's point in an argumentation, but this is considered to 
be an untrustworthy and unethical way of argument justification. 

[2:53:97] Omnimeneutics is itself cross-disciplinary by its own nature as it is closely 
associated with many other disciplines and in some instances, there does exist overlaps 
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into other disciplines, an example of which is the subdiscipline of argumentology to which 
omnimeneutics is particularly associated. 

[2:53:98] That which is to be known as discoursal projection in the context of 
argumentology and in the application to omnimeneutics pertains to a particular discourse 
and its words, principles, or concepts for the purpose of justifying or supporting one's 
argument, or to suit their own end goals and intentions. 

[2:53:99] In order to succeed in discoursal projection, one will require a good 
understanding of omnimeneutics in order to decipher the most pertinent elements of The 
Omnidoxy that best support their end goals and intentions for the argument. 

[2:53:100] Disquisitional projection in a similar capacity in the context of argumentology 
focuses on a particular disquisition and its words, principles, or concepts for the purpose 
of justifying or supporting one's argument, or to suit their own means. 

[2:53:101] Again, that which is to be known as insentencial projection in argumentology 
focuses on a particular insentensation and its words, principles, or concepts for the 
purpose of justifying or supporting one's argument, or to suit their own means. 

[2:53:102] From these different terms originating from within argumentology, we 
understand that omnimeneutics is an integral discipline to study in order to gain success 
in other areas of Millettarian Philosophy, hence the position of high regard that is afforded 
to omnimeneuticists. 

[2:53:103] We now turn to other elements of omnimeneutics that remain important to the 
wider development of the subdiscipline, the first of which is antikindredism which is a 
belief orientation holding that neither Millettarian Philosophy, nor its founding document. 
The Omnidoxy, are akin to any other philosophical, religious, or ideological traditions and 
constantly reaffirms the uniquity and originality of both Millettarian Philosophy and The 
Omnidoxy. 

[2:53:104] Antikindredist movements are expected to rise and fall in popularity over the 
course of the history of the Millettarian philosophical tradition but are expected to be 
particularly prevalent during times when Millettism or any other branch of the wider 
tradition is compared to something that is not preferable to the Tradition or The 
Institution. 

[2:53:105] Antikindredism is particularly elemental to the development of comparological 
opinions regarding Millettism and other traditions of philosophy, religion, and ideology, 
thus extending this omnimeneutic orientation into a comparological discussion and 
therefore demonstrating the cross-disciplinarity of omnimeneutics. 

[2:53:106] That which is to be known as rigorium refers to a form of omnidoxical 
commentary in which a commentator, or omnimeneuticist analyses insentensation by 
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insentensation of a single discourse, an entire disquisition, or a multitude of disquisitions 
in the derivation of conclusions by the use of one of the Omnimeneutic Frameworks. 

[2:53:107] Of course, by its nature, rigorium is considered to be the most thorough of all 
omnidoxical commentary forms and is expected to take years to master and many months 
to execute due to the thoroughness of how it is to be conducted as a rigorist is expected to 
spend twice as long analysing one insentensation than a standard omnimeneuticist would. 

[2:53:108] Another form of omnidoxical commentary is that which may either be termed as 
interdiscoursality or interdisquisitionality depending upon the element to which it is 
ascribed, and involves the analysis, linking, and comparison of insentensations from 
different discourses or disquisitions. 

[2:53:109] This is a form of omnidoxical commentary that attempts to draw upon 
contrasting differences between the insentensations of different disquisitions and 
discourses, typically as an attempt to highlight the differences of writing styles, the 
development of disciplines of study, and also to demonstrate the differences in meaning, 
purpose, and context of insentensations from different disquisitions and discourses. 

[2:53:110] In order to form the direct oppositism to the aforeintroduced literalist 
framework, we introduce that which shall henceforth be known as the belief orientation of 
tropological omnidoxism which essentially notionises that The Omnidoxy is completely 
figurative. 

[2:53:111] Tropological omnidoxism understands The Omnidoxy in complete figurativity 
and does not consider there to be any elements of the text to be literal and certainly not 
intended to be literal. 

[2:53:112] Those whom adhere to tropological omnidoxism support their central notion of 
the complete figurativity of The Omnidoxy by the notion of the philosophical nature of the 
text as intended by myself as Cometan. 

[2:53:113] The Omnidoxy is fundamentally designated as a philosophical text and self- 
perpetuates this throughout the majority of its disquisitions therefore tropological 
omnidoxists notionise that to suggest that The Omnidoxy is rigid and literal in its 
meanings is to ignore its philosophical nature. 

[2:53:114] The tropological omnidoxist and literalistic debate is expected to rage on way 
after the completion of The Omnidoxy and its resolution is not expected to materialise due 
to its own inherently philosophical nature. 

[2:53:115] That which is known as the process of conditionalisation in the context of both 
omnimeneutics and transmutology, again showing the cross-disciplinarity of the former, 
involves the process of emphasising certain aspects of The Omnidoxy and The Philosophy 
of Millettism in order to retain relevance in different cultural settings. 
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[2:53:116] An example of conditionalisation would be to emphasise reascensionism in a 
country whose population feels dejected with current religious, ideological, and 
philosophical affairs; the concepts of Millettism and The Omnidoxy that are emphasised 
are perfectly constructed to suit the context into which they are injected. 

[2:53:117] Conditionalisation is expected to be a very powerful tactic for transmutologists 
to undertake, but a strong understanding of omnimeneutics is required for the success of 
this because transmutologists must know which concepts truly do hold the most relevance 
when applied to societal, cultural, and political circumstances. 

[2:53:118] Not only this but transmutologists must also consider the fact that the 
application of a concept or belief orientation to such circumstances in theory may not gain 
the same result when put in practice so experimentation of different instances of 
conditionalisation is also recommended herein in order to ensure that the most 
appropriate concept or belief orientation is finally decided. 

[2:53:119] Another important process within the context of omnimeneutics is that which is 
to be known as dephilosophicalisation which pertains to practice of intentionally 
separating scientific astronomical and cosmological theories and claims from those of a 
purely Millettarian philosophical, ethical, or mystical nature. 

[2:53:120] Dephilosophicalisation is a type of reinterpretation that removes scientific 
astronomical and cosmological theories from Millettic philosophical notions and remains 
an important forms of exegesis to exercise for omnimeneuticists because, especially within 
the inclusive discipline of compendology, the lines between the scientific and the 
philosophical are blurred and so this can make dephilosophicalisation a very difficult 
process for omnimeneuticists conduct. 

[2:53:121] That which is to be henceforth known as omniotics resides as a subdiscipline 
within omnidoxicology and is closely connected to omnimeneutics as it deals with the 
study of the authenticity of The Omnidoxy. 

[2:53:122] Omnioticists concern themselves both with The Omnidoxy as a whole as well as 
its constituent parts, including disquisitions, discourses, and groups or even single 
insentensations thus suggesting that the authenticity of different constituent elements shall 
change across those different types of elements. 

[2:53:123] Omniotics forms an important dimension to the overall development of 
omnidoxicology and it also remains important to note that omniotics as a subdiscipline 
should not be approached or perceived negatively because it analyses the authenticity of 
The Omnidoxy, but should instead be seen as a positive subdiscipline that seeks to further 
understand the authorship and the context in which The Omnidoxy and its constituent 
elements were written rather than as a subdiscipline that seeks to defame or devalue The 
Omnidoxy as the most prominent philosophical work. 
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[2:53:124] Now that we have introduced omniotics, we can return to omnimeneutics and in 
doing so we must introduce the process that shall be known as periodisation which, in an 
omnimeneutic context, involves the practice of splitting the writings of The Omnidoxy 
into different periods of chronology according to the differences of writing style within the 
same disquisitions and discourses and across different disquisitions, discourses, and other 
elements. 

[2:53:125] The process of periodisation holds major significance for the development of 
omnimeneutics and the post-omnidoxical understanding of The Omnidoxy as this process 
allows for the categorisation of different elements within The Omnidoxy according to 
different parameters. 

[2:53:126] These different parameters for periodisation include positioning which pertains 
to the positions in which each element within The Omnidoxy is placed consecutively in 
relation to another and also includes chronology which pertains to the actual time in 
which each part of The Omnidoxy was written and may not always coincide with the final 
consecutive positioning of each of the elements. 

[2:53:127] Other parameters for periodisation shall include the writing styles used in The 
Omnidoxy and their categorisations and collectivisations with one another as well as 
topics addressed in different disquisitions and their collectivisations with one another, 
especially when topics/discourses/insentensations from different disquisitions are 
grouped together due to the similarities in their address. 

[2:53:128] In addition to the process of periodisation, there is also another process of 
omnimeneutics that is to be known as omnieisegesis which involves the process of 
interpreting The Omnidoxy or one of its constituent parts in such a way that the process 
introduces one's own presuppositions, agendas, or biases into and onto The Omnidoxy. 

[2:53:129] It is of incredible importance that all omnieisegetic documents are clearly 
designated as such and that they are therefore kept separated from those of an 
omniexegetic nature as those works are not permitted to include the interpreter's own 
biases. 

[2:53:130] In order to define the two forms of omnidoxical criticism, omnieisegesis can be 
described as an opinionated piece of writing in which the writer is able to inject their own 
thoughts and ideas based on their own personal beliefs, agendas, and biases without the 
next to prove or in any case justify their own presuppositions. 

[2:53:131] Meanwhile, omniexegesis is characterised by a distinct adherence to the rules of 
justification in the context of criticism and most notably, omniexegetic writers are not 
allowed to inject their own beliefs, agendas, or biases into the critical piece about The 
Omnidoxy or one or more of its constituent elements. 
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[2:53:132] That which is to be henceforth known as the omnimeneutic circle refers to the 
idea that one's understanding of The Omnidoxy as a whole is established by reference to 
the individual parts and one's understanding of each individual part by reference to the 
whole thus forming a unique type of symbioticity. 

[2:53:133] Neither the whole of The Omnidoxy nor any individual part can be understood 
without reference to one another, and hence, it is a circle; a symbiotic circle for both are 
dependent upon one another mutual existence. 

[2:53:134] Additionally, that which is to be known as omnidoxical openness the fact that 
The Omnidoxy allows multiple or mediated interpretations by its readers which makes it a 
philosophical text. 

[2:53:135] Oppositely, textual closure is characteristic of a religious or ideological text as 
those types of texts are bound to doctrine while philosophical texts are not and are 
therefore generally more interpretative before their nature. 

[2:53:136] That which shall be henceforth known as omnidoxical universalism refers to the 
instance in which The Omnidoxy is provided with a systemised interpretation by a 
philosopher who then translates and promulgates such an interpretation to form his or her 
own school of thought, or injects this into a particular denomination. 

[2:53:137] The combination of omnidoxical openness and omnidoxical universalism shall 
allow philosophers to freely exercise their imaginations and formulate new versions and 
schools of thought in order to further contribute to the Millettarian philosophical tradition 
beyond that of The Omnidoxy's foundations. 

[2:53:138] This remains of imperative importance in order to establish an enriched 
tradition of philosophy that allows philosophers to contribute to it and to enable to it to 
evolve as the world evolves. 

[2:53:139] The Omnidoxy, The Philosophy of Millettism, and The Institution are well aware 
of the changing world and the need for the Millettarian philosophical tradition to 
autoevolve so as to keep up with this world, the changes in which are only expected to 
only increase in both their frequency and abundance. 

[2:53:140] As the final element of omnimeneutics that is to be omnidoxically introduced, 
that which is to be known as omnidoxical harmony refers to the instance in which two 
positionally disproximate insentensations in The Omnidoxy share parallel ideas. 

[2:53:141] Or that those two disproximate insentensations share the same terms in the 
same context in order to demonstrate a sense of interconnectedness of insentensations 
throughout The Omnidoxy and in order to emphasise a particular topic by reusing the 
same terminology. 
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Designations, Recognitions & Millettarian Syncretism 


{2:54:1] It remains important for the Millettarian philosophical tradition as an entirety to 
differentiate itself from other traditions of thought, belief, and practice, and it is 
particularly important, as omnimentioned, for The Philosophy of Millettism to maintain 
the affirmation of its designation as a philosophy 

[2:54:2] For reasons focusing on clarity, designation, recognition, and general 
categorisation, this discourse is herein created in order to develop a unambiguous 
demonstration of the different traditions and systems of thought are considered to be 
categorised according to the Millettarian philosophical tradition under the four categories 
of religions, philosophies, organised philosophies, and syncretisms. 

[2:54:3] The designations of each tradition/ system of thought can be considered 
omnidoxically and Institutionally approved which provides greater levels of authenticity, 
but also demonstrates that the possibility of these designations to change is minimal. 

[2:54:4] Considered to be religions by the Millettarian philosophical tradition are the 
following in not particular order: Christianity, Islam, Judaism, Jainism, Chinese folk 
religions, Falun Gong, Cheondoism, Korean shamanism, Caodaism, Sikhism, Buddhism, 
Hinduism, Meivazhi, Babism, Baha'i Faith, Druze, Gnosticism, Rastafari, Yazdanism, 
Zoroastrianism, Modern paganism. New Thought, Hermeticism, Western esotericism. 
Spiritism, African traditional religions, Vietnamese folk religion, Mongolian shamanism. 
Bon, Wicca, Voodoo, and Shinto. 

[2:54:5] Herein considered to be philosophies by the Millettarian philosophical tradition 
rather than the post-Millettic categorisation of organised philosophies are the following: 
Confucianism, Taoism, Humanism, Aristotelianism, Platonism, Feminism, 
Environmentalism, Hedonism, Kantianism, Legalism, and Transhumanism. 

[2:54:6] The category of organised philosophy is a Millettic-originative term and the 
exploration and contemplation of the nature of organised philosophy is omnidiscussed 
throughout this document and Millettism is considered to be first true organised 
philosophy of a Millettically defined nature despite other philosophies, particularly 
Confucianism and Taoism, demonstrating close similarities, they remain outside of the 
category of being organised philosophies. 

[2:54:7] Finally, we come to the category that is to be known as syncretisms which, of 
course, is Millettically-based due to our focus on the Millettarian philosophical tradition, 
and the officially recognised forms of syncretisation include the following: Milletto- 
Christianity / Astro-Christianity (Milletto-Orthodoxy / Astro-Orthodoxy, Milletto- 
Catholicism / Astro-Catholicism, Milletto-Protestantism / Astro-Protestantism), Milletto- 
Islam / Astro-Islam (Milletto-Sunnism / Astro-Sunnism, Milletto-Shiism / Astro-Shiism, 
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Milletto-Sufism/ Astro-Sufism, Milletto-Ibadism/ Astro-Ibadism), Milletto-Judaism/ Astro- 
Judaism, Milletto-Jainism/ Astro-Jainism, Milletto-Chinese folk religions/ Astro-Chinese 
folk religions, Milletto-Falun Gong/Astro-Falun Gong, Milletto-Cheondoism/ Astro- 
Cheondoism, Milletto-Korean shamanism/Astro-Korean shamanism, Milletto-Caodaism/ 
Astro-Caodaism, Milletto-Sikhism / Astro-Sikhism, Milletto-Buddhism / Astro-Buddhism 
(Milletto-Theravada / Astro-Theravada, Milletto-Mahayana / Astro-Mahayana, Milletto- 
Vajrayana/Astro-Vajrayana) and Milletto-FIinduism/Astro-Hinduism (Milletto-Shaivism/ 
Astro-Shaivism, Milletto-Vaishnavism / Astro-Vaishnavism, Milletto-Shaktism / Astro- 
Shaktism, Milletto-Smartism / Astro-Smartism). 

[2:54:8] Also included as part of the category of officially recognised syncretisations 
between Millettarian Philosophy and non-Millettic traditions and systems of thought 
include the following minor religious traditions and systems of thought: Milletto- 
Meivazhi/Astro-Meivazhi, Milletto-Babism/ Astro-Babism, Milletto-BahaY Faith/Astro- 
Baha't Faith, Milletto-Druze / Astro-Druze, Milletto-Gnosticism / Astro-Gnosticism, 
Milletto-Rastafarianism / Astro-Rastafarianism, Milletto-Yazdanism / Astro-Yazdanism, 
Milletto-Zoroastrianism / Astro-Zoroastrianism, Milletto-Paganism / Astro-Paganism, 
Milletto-New Thought/Astro-New Thought, Milletto-FIermeticism/Astro-Hermeticism, 
Milletto-Western esotericism/Astro-Western esotericism, Milletto-Spiritism/ Astro- 
Spiritism, Milletto-African traditional religions/ Astro-African traditional religions, 
Milletto-Vietnamese folk religion / Astro-Vietnamese folk religion, Milletto-Mongolian 
shamanism/Astro-Mongolian shamanism, Milletto-Bon/Astro-Bon, Milletto-Wicca/ 
Astro-Wicca, and Milletto-Voodoo / Astro-Voodoo. 

[2:54:9] The final group of additions to the syncretisms list include the following: Milletto- 
Confucianism, Milletto-Taoism, Milletto-Humanism, Milletto-Aristotelianism, Milletto- 
Platonism, Milletto-Feminism, Milletto-Environmentalism, Milletto-FIedonism, Milletto- 
Kantianism, Milletto-Legalism, and Milletto-Transhumanism. 

[2:54:10] As has been demonstrated, the identification of a syncretism can be achieved 
through the use of prefix of Milletto- attached to that which the Millettarian philosophical 
tradition is syncretised with. 


The Etidoxy 
(Millettarian Etiquette) 

[2:55:1] The way in which one conducts themselves in behaviour, appearance, and social 
interaction is tantamount to a reflection of the belief system they follow, and therefore, it 
remains prudent to formulate a system of etiquette that is herein omnidoxically deemed to 
be characterful of Millettarian individual. 

[2:55:2] Etiquette must also, however, be herein defined from notions of ethics for the two 
may be easily combined in error as the latter holds a greater philosophical and emotional 
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gravity than the former due to etiquette being based on one's representation to others, as 
defined by the thoughts and opinions of others. 

[2:55:3] Good etiquette is therefore demonstrative of an awareness of those around oneself, 
but to the change from etiquette from culture to culture, it does not remain a system of 
universality while ethics, which contemplates that which may be deemed morally good 
and morally bad, is much more applicable to a universal field, despite notions within the 
orientation of relativism. 

[2:55:4] Etiquette is cultivated according to a cultural sphere while ethics, despite it also 
holding origins a cultural sphere, is wider reaching and more fundamental in nature than 
its counterpart of etiquette, and although it remains important to keep the two 
distinguished from one another, they nevertheless interconnected with one another. 

[2:55:5] Millettarian Etiquette, as both a discipline of study of Millettarian Philosophy and 
a system of belief in its own right within The Philosophy of Millettism, encompasses a 
code of behaviour attributed to the characteristics of that which may be described as 
Millettarian. 

[2:55:6] Millettarian Etiquette is premised upon a system of expectations for one who may 
identify as a Millettarian, or as any of its derivative or alternative appellations, about how 
such individuals are expected to act when they are in the company of others so as to 
uphold their own dignity, as well as the integrity of The Philosophy to which they are 
aligned. 

[2:55:7] There are many different approaches both in practising and contemplating 
Millettarian Etiquette which form themselves as belief orientations that are set to articulate 
how a person is to become who they wish to be because etiquette is considered to be 
intrinsically connected to the construction of one's identity. 

[2:55:8] The first of these belief orientations of etiquette to introduce is that which shall 
henceforth be known as conventionism which encompasses the notion that it remains 
primarily important for the establishment of a convention of attitudes and behaviours to 
form Millettarian Etiquette with such conventions. 

[2:55:9] Conventionists maintain that The Omnidoxy, and specifically this discourse on 
Millettarian Etiquette must remain the foremost prescriber of the conventions of 
Millettarian Etiquette rather than post-omnidoxical authors. 

[2:55:10] Therefore, all post-omnidoxical authors contributing to Millettarian Etiquette, 
from the conventionist point of view, are creating their own conventions within 
Millettarian Etiquette rather than following the actual Millettarian convention of etiquette. 

[2:55:11] Conventionism adheres to the notion that etiquette must be predicated on 
conventions, codes, and rules rather than be predicated on a relativistic basis which, in the 
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context of Millettarian Etiquette, would be characterised by the belief that each and every 
individual should hold their own interpretation of the conventions of Millettarian 
Etiquette and practise their own interpretation rather than adhere to a universality 

[2:55:12] Conventionism holds that the literal and uncompromising words of this 
discourse of The Omnidoxy should be taken as the conventions of Millettarian Etiquette 
and therefore to identify with the Millettarian Etiquette, one should not deviate from the 
codes of behaviour ascribed herein. 

[2:55:13] It is important to note that conventionists do not oppose the encouragement of 
post-omnidoxical philosophers interpreting the herein ascribed conventions of Millettarian 
Etiquette for in doing so, they would be opposing the Philosophical Spirit, but instead, 
conventionists hold that post-omnidoxical philosophers' interpretations of Millettarian 
Etiquette remain their own conventions within Millettarian Etiquette rather than the 
Millettarian convention, or the omnidoxical convention, as it may alternatively be known. 

[2:55:14] That which is opposed to conventionism is known as differentiationism which 
principally holds that one's adherence to the conventions of Millettarian Etiquette must 
first be predicated on the specific and individual circumstances of the moment. 

[2:55:15] Differentiationism is to be split into two halves; one half pertaining to one's 
surroundings and the other half pertaining to one's company. 

[2:55:16] The first of these is to be known as ambidifferentiationism which holds that one's 
adherence to the conventions of Millettarian Etiquette is principally dependent upon the 
setting in which one is conversing which will determine the type of etiquette one is 
expected to undertake which may not always conform to the Millettarian convention of 
Millettarian Etiquette. 

[2:55:17] The second of these is to be known as demodifferentiationism which holds that 
one's adherence to the conventions of Millettarian Etiquette is principally dependent upon 
the people with whom one is conversing which will affect the type of etiquette one is 
expected to undertake which may not always conform to the Millettarian convention of 
Millettarian Etiquette. 

[2:55:18] Differentiationist thought prides itself on taking a realistic and practical approach 
to conduct of etiquette whilst conventionist approaches to Millettarian Etiquette are 
primarily characterised by their stronger predication on idealism. 

[2:55:19] Differentiationists continue to derive from The Omnidoxy and particularly this 
discourse herein for their beliefs and practices of etiquette, however, they also maintain 
that the reality of the execution of etiquette is dependent upon the circumstances of the 
moment rather than adherence to a set convention of etiquette which isn't as applicable to 
everyday life. 
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[2:55:20] It remains important to distinguish relativism and differentiationism for the latter 
does not advocate for the adherence of one's individual interpretations of conventions like 
the former, but instead encourages adherence to conventions whilst also predicating that 
such conventions may not always be practically applicable and they must therefore be 
altered during their applications whilst also acknowledging this deviation from 
convention. 

[2:55:21] These of the belief orientations directed towards Millettarian Etiquette are 
collectively known as The Dispositions of Millettarian Etiquette and are all collectivised 
together due to their shared focus on the inherent qualities of individuals and their 
subsequent executions of etiquette, thus forming many dispositional belief orientations, 
which also be collectively known as dispositionals of which there are eighteen introduced 
herein. 

[2:55:22] The first of these is henceforth known as dispositionalism which is the precursory 
for all the rest of the dispositionals and holds principally holds that each individual will 
inevitably hold their personalities and preferences influencing their behaviours and beliefs 
as they themselves are influenced by one's ambitions, experiences, and the extent of their 
knowledge. 

[2:55:23] Dispositionalist approaches to Millettarian Etiquette are therefore characterised 
by the notion that a person may hold the intention to follow the omnidoxical conventions 
of Millettarian Etiquette, but it is inevitable that one's own internal individuality will 
inevitably make it difficult for them to continue to conform to the conventions of etiquette. 

[2:55:24] Dispositionalism is the deriver orientation of all the dispositionals of Millettarian 
Etiquette for all the other derived orientations of dispositionalism are inspired by this and 
are connected to how someone balances their personal internality with the conventions of 
etiquette. 

[2:55:25] A deriver orientation can be described as being a belief orientation that 
encompasses all collection of others that are inspired from or related to the deriver 
orientation, of which there are many examples within the Millettarian philosophical 
tradition. 

[2:55:26] Dispositionalists are neither aligned to conventionism, nor are they aligned to 
differentiationism as they form their own approach to Millettarian Etiquette that is distinct 
from these two other approaches. 

[2:55:27] The goal of dispositionalism is to achieve codispositionalism which refers to the 
instance in which a person achieves a good balance between the extent to which they 
allow their personal internalities and omnidoxical conventions influence their ability to 
adhere to the conventions within Millettarian Etiquette. 
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[2:55:28] The second of the dispositionals is that which is to be know as 
predispositionalism which pertains to when a person does not adhere to etiquette 
conventions due to a medical issue, either physical or mental and is therefore not deemed 
to be their own fault, but as cause of their upbringing, the environment in which they live, 
and those they come in contact with. 

[2:55:29] That which is to be henceforth known as hyperdispositionalism refers to when a 
person overtly allows their ambitions, experiences, and knowledge to impact on the extent 
to which they follow etiquette conventions, especially in an exaggerated and expressed 
way 

[2:55:30] As aforeaffirmed, codispositionalism refers to the approach to Millettarian 
Etiquette whereby a person manages to achieve and manage a good balance between the 
extent to which they allow omnidoxical conventions and their personal inherences to 
influence their adherence to the conventions of Millettarian Etiquette. 

[2:55:31] Additionally, that which is to be known as antidispositionalism encompasses all 
notions opposed to the idea that one's ambitions, experiences, and knowledge should 
(ethical) or could (existential) hold any influence over one's adherence to the omnidoxical 
conventions of Millettarian Etiquette. 

[2:55:32] Meanwhile, that which is to be known as exdispositionalism pertains to the 
instance in which a person used to allow their ambitions, experiences, and knowledge to 
affect their etiquette, but now they do not allow this, typically because of their adherence 
to conventionism, or because of their increased levels of consciousness of how others 
perceive them; essentially, the person may have become more tactical in how they present 
themselves. 

[2:55:33] Infradispositionalism is another form of dispositionalism and when a person's 
personality stands in opposition to their preferences, which includes one's ambitions, 
interests, and ethics, in the context of one's attempt to achieve conformity with the 
omnidoxical conventions of Millettarian Etiquette. 

[2:55:34] Oppositely to this, that which is to be known as interdispositionalism pertains to 
when one's personality and preferences suit the conventions of the present social 
circumstance, thus making it easier to follow the omnidoxical conventions of Millettarian 
Etiquette. 

[2:55:35] Furthermore, macrodispositionalism refers to the instance in which a person's 
personality and preferences, collectivised as their personal inherences, hold greater 
influence over one's approach to Millettarian Etiquette than omnidoxical conventions. 

[2:55:36] The opposite form to this is microdispositionalism which relates to the instance in 
which a person's personality and preferences hold smaller influence over one's approach 
to Millettarian Etiquette than omnidoxical conventions. 
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[2:55:37] Meanwhile, that which is to be henceforth known as omnidispositionalism 
concerns itself with the belief orientation holding that all approaches to Millettarian 
Etiquette are of reasonable utility and importance and should be used according to 
different circumstances in order to socially, financially, and culturally progress towards 
one's end goal. 

[2:55:38] The instance in which one does not follow the omnidoxical conventions of 
Millettarian Etiquette, but they admit this in a social setting especially because of their 
tendency to follow their own conventions through their personality and preferences is to 
be henceforth known as paradispositionalism. 

[2:55:39] Redispositionalism involves the instance in which one consciously changes their 
personality and preferences in order to suit the omnidoxical conventions of Millettarian 
Etiquette while subdispositionalism relates to the instance in which one hides their true 
identity and conforms to the omnidoxical conventions so as to progress through social 
circles; essentially, using omnidoxical conventions of etiquette in order to earn wealth and 
social status. 

[2:55:40] That which is to be henceforth known as transdispositionalism pertains to the 
instance in which a person takes a tactful approach to Millettarian Etiquette by acting the 
way in which other's wish for them to act in order for them to progress, or to receive a 
reward; this may also be known as utilitarian dispositionalism. 

[2:55:41] Also, we shall also introduce here and define monodispositionalism which 
involves the instance in which a person only allows their personality, their preferences, or 
the omnidoxical conventions to influence their approach to Millettarian Etiquette, typically 
changing across different circumstances. 

[2:55:42] Furtherso, that which is to be known as tridispositionalism concerns itself with 
the instance in which a person allows both their personality, preferences, and the 
omnidoxical conventions to influence their approach to Millettarian Etiquette, and 
therefore is left with the task of managing these three different aspects. 

[2:55:43] Duodispositionalism, as it shall be henceforth known, refers to the instance in 
which a person allows two of the three elements, including their personality, their 
preferences, and the omnidoxical conventions, to influence their approach to Millettarian 
Etiquette, and therefore they must manage these two elements. 

[2:55:44] Penultimately, that which is to be known as predilectionism relates to an 
opposing orientation to omnidoxical conventions and conventionism due to one's the 
pursuit for happiness which the individual does not believe to be prioritised in such 
conventions; one's preference for their own happiness rather than the social suiting of 
others. 
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[2:55:45] Finally, that which is to be henceforth known as productionism pertains to the 
creation of one's conventions of etiquette and the expression of these conventions to others 
in order to convince them to agree to such conventions in a social setting as means of 
opposition to the present dominant etiquette conventions. 

[2:55:46] The conventions of Millettarian Etiquette and the distinct style of etiquette 
expounded by Millettarian to be for the utility of a civilisation or society as a whole, or a 
social class, company, group, family, individual, or some other interconnected group of 
individuals such as friends, business partners, or lovers. 

[2:55:47] Now that we have addressed the many different approaches to Millettarian 
Etiquette, we can be begin to express the omnidoxical conventions of the Millettarian 
tradition of etiquette. 

[2:55:48] The first of these is expressed through the notion that one is not permitted to read 
not while in the presence of others with whom you are to socially converse for this is 
considered to be a solitary act, yet write amongst others is permitted for the words of 
others shall feed your own. 

[2:55:49] Elowever, it is herein cautioned to those that intend to write while in the social 
presence of others that one must maintain a fluency of conversation whilst writing so not 
to appear rude, nor should they cause the conversation to dissolve into triviality as it may 
do without their contribution. 

[2:55:50] This leads us onto our next element of convention which herein states that if one's 
option is to discuss rather than trivialise, then one must always choose the former over the 
latter for the latter contributes nothing, neither to the conversation, to the minds of those 
conversing, and nor to the wider world. 

[2:55:51] Elowever, in the context of a social setting, playful quips and intrusory witticisms 
are not only permitted, but encouraged in order to keep individuals attuned to their 
highest awareness of those around them, as well as improve their overall ability to 
converse with those whom way be difficult to deal with socially. 

[2:55:52] Despite this, rudeness is, of course, not permitted and the line between witticism 
and rudeness is fine and remains an endeavour of societude to truly master for one of the 
main tenets of Millettarian Etiquette is politeness which, in the present world, is sorely 
lacking due to the intrusions in vulgar subjects in social settings. 

[2:55:53] Societude refers to the entire journey that an individual continues along in the 
effect of pursuing and achieving their ideal social status, typically a position of respect and 
an ideal image that they wish to be perfectly reflective. 
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[2:55:54] One's societude encompasses all of their beliefs, behaviours, practices, and 
approaches in etiquette, as well as all the events that have taken place in their pursuit of 
achieving their ideal social image and status. 

[2:55:55] One of the main cornerstones of Millettarian Etiquette is self-consciousness which 
is closely associated with empathy, but focuses on one's perception of themselves from the 
perspective of those around them. 

[2:55:56] If one predicates their behaviours, actions, and expressions of etiquette according 
to self-consciousness, they are continuously aware and concerned with how other's 
perceive them and subsequently come to conclusions about them and their character. 

[2:55:57] However, one of the main flaws of self-consciousness is one's presumption of 
how other's perceive them which may be entirely disparate from how they are actually 
perceived by those other individuals. 

[2:55:58] For this reason, caution is expounded towards focusing on self-consciousness as 
the main predicat or for one's etiquette except in the instance that one holds that which is 
known as a default negativity which states that one's presumption of other's perception of 
them is automatically negative and in need of improvement then that will encourage 
oneself to continuously improve themselves which is a positive element indeed. 

[2:55:59] However, this is an existent oppositism here that is to be known as the default 
positivity which holds that one's presumption of other's perception of them is always to 
be positive so as to comfort oneself about the opinions of those around oneself. 

[2:55:60] This is closely associated with the habit of today's present social etiquette that we, 
as individuals, should not be concerned of the opinions of those around us about 
ourselves; such is rejected is by the Millettarian conventions within Millettarian Etiquette 
and is replaced with the notion that the opinions of others about ourselves do remain 
imperatively important. 

{2:55:61] This rejection of this present social habit is defended by the notion that the 
opinions that people hold of someone present a definite influence over the extent to which 
they are willing to help, speak well, or think highly of the individual in question. 

[2:55:62] If one is to progress in this increasingly competitive world, one must understand 
the value one's reputation, which will be more specifically addressed later, because the 
opinions of others about oneself hold power in how that person is to progress through the 
hierarchies of the world. 

[2:55:63] In short, to be in the situation whereby others, especially those of integrative 
importance to the achievement of one's ambitions, hold good opinions of oneself and 
express those opinions to others, thus creating greater opportunities, is clearly a superior 
scenario to widespread bad opinion of oneself amongst those of integrative importance. 
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[2:55:64] This does not mean to say that one should change who one is to succumb to the 
opinions of those with power for this is incorrect; those with power have often come from 
origins whereby they held none at all so they understand the journey and struggles of 
wanting to achieve one's ambitions. 

[2:55:65] Being oneself is another social habit that is spearheaded in the present society and 
this is something that is supported by the Millettarian conventions of etiquette, but it is 
stressed that one should be oneself in a humbleness and frankness that is both admirable 
and intelligible for it is these qualities that those with integrative importance will admire 
for they shall see themselves in you. 

[2:55:66] The next of the cornerstones of conventions within Millettarian Etiquette is that 
which shall be known as self-imposition which is characterised by the practice of 
constantly reminding oneself of one's surroundings and one's company so as not to 
succumb to distractions which is easily done when one becomes comfortable in the 
presence of others, especially those one has known a for a longer time. 

[2:55:67] Self-imposition is of immense importance as it can be used as an instrument of 
self-correction and self-direction in social instances that require strength in identity and a 
sense of conviction in belief so as to justify and convince others of why one believes what 
one does. 

[2:55:68] Self-imposition involves the practice of mentally imposing upon one's the context 
of the social scenario which they reside through reminding themselves of the 
circumstances of the scenario. 

[2:55:69] Self-imposition is to be conducted in the presence of others, but should not be so 
deeply conducted that others notice one's conduct of it which will inevitably cause others 
to hold suspicion of one's intentions and grow curious of one's tendency to reverie which 
may result in harmful conducts of research into trivial matters regarding one's personal 
circumstances. 

[2:55:70] The next of the cornerstones to the conventions within Millettarian Etiquette is 
that of compromission which is a term herein introduced and derived from the practice of 
compromising. 

[2:55:71] Compromission is considered to be one of the best demonstrators of a person's 
intellectual and social wisdom for they both see and know when the circumstances of a 
discourse begin to turn too empassioned to the point at which they become dangerously 
close to the outbreak of physical confrontation. 

[2:55:72] Elowever, it is emphasised herein that compromission must only be conducted so 
as to avoid unnecessary confrontation during social discourse rather than a means to 
diffuse discussion for that is seen as a distorted use of the instrument as it is may also be 


1320 



easily used as an instrument to achieve such diffusion before the circumstances do 
demand it which is opposed by the Millettarian convention of etiquette as an attempt to 
extinguished discussions. 

[2:55:73] The second to last of the cornerstones of Millettarian Etiquette is encapsulated as 
self-restraint which can take many forms, one of which is the aforementioned 
compromission, but it may also take the form of discourse reorientation, diffusion tactics, 
integrity retention, as well as formality retention and many others. 

[2:55:74] Self-restraint is perhaps must useful in the instance whereby an individual 
presents an intrusory witticism; one devaluates one's position in the discourse if they 
counter such witticisms with outright rudery and especially if they resort to physical 
confrontation or threat. 

[2:55:75] Self-restraint is used a tactic to retain one's own social standing amongst a group 
and upon its practice, it is considered to be the more morally upstanding of all forms of 
countering witticisms and other similar forms of remark. 

[2:55:76] Finally, we come to the cornerstone of Millettarian Etiquette encompassing 
reputation which is provided with the highest level of importance for all persons to focus 
on and to continue to master and it is in this context that reputation is considered to be the 
general consensus about someone according to their associates in a collectivised sense. 

[2:55:77] Reputation is an abstract element of an individual that follows their person 
throughout their lives; once tarnished it is almost impossible to regain, but equally, once 
massly promulgated into the minds of many it is not easily changeable which can either be 
a good or bad element of its nature. 

[2:55:78] Reputation is something that is omnipresent throughout all the social interactions 
and especially so during formal discourses; reputation must always be the priority for 
protection and conservation in a social setting for there will be moments when one's 
reputation comes under attack from others, either with higher, equal, or lower reputations 
of the person in question according to a multitude of intentions. 

[2:55:79] Reputation is the prominentmost element of Millettarian Etiquette that is to be 
continuously preserved for the betterment, for the progression, and for the retainment of 
the integrity of the character of the individual in subject. 

[2:55:80] That which is henceforth known as permissionism relates to the instance in which 
omnidoxical conventions are knowingly relaxed in a particular location or at a particular 
time, typically characteristic of a philosopher's garden. 

[2:55:81] Permissionism is imposed during times or places whereby an informal 
atmosphere of discourse can dominate the social setting and so therefore permissionist 
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policy is enacted in various different establishments so as to ease the severity and 
formality of the circumstances. 

[2:55:82] The imposition of permissionism is expected to be a popular policy enacted by 
small establishments in order to create informality in social spaces, however, the 
Millettarian convention of etiquette maintains that imposition of permissionism has 
occurred on a mass societal scale that has gone too far and therefore its imposition should 
be regulated. 

[2:55:83] Returning from other digressions onto permissionism, we come back to another 
of the key elements of Millettarian Etiquette which maintains that excessive talking at 
length without allowing the imposition of other voices is not considered to be best 
practice, the only exception for which is during a debate. 

[2:55:84] The Millettarian convention on etiquette here insists that etiquette is entirely 
dependent, reflective, and upheld upon culture and therefore, Millettarian Culture must 
be protected for its identity, its role, and its ability in society. 

[2:55:85] It can herein be remarked with certainty that the evolution of Millettarian 
Etiquette will simultaneously develop with the evolution of Millettarian Culture, 
Philosophy, and Ideology as interconnected derivation of this multitude of elements that 
form the Millettarian Identity. 

[2:55:86] And as we introduced explore what Millettarian Etiquette is and how it is, it 
prudent to introduce its many different branches for they demonstrate its breadth, but 
they also introduce a profusion of new concepts and aspects of etiquette which are 
expected to influence non-Millettarian forms of etiquette. 

[2:55:87] The Branches of Millettarian Etiquette is the appellation used in the 
collectivisation of all the different tributaries flowing from Millettarian Etiquette and the 
first of these is to be henceforth known as Naological Etiquette. 

[2:55:88] Naological Etiquette concerns itself with the behaviours that both visitors, 
sophians, and volunteers at any given sopharium are expected to enact to stay within the 
Millettarian convention on etiquette. 

[2:55:89] Naological Etiquette is expected to be one of the most important forms of 
Millettarian Etiquette, if not the most important, as it is applied in the most important 
places to the Millettarian philosophical tradition and due to this, it is expected to be more 
strictly enforced dependent upon the views of the sophian leading the sopharium, its 
estate, and its occurrological activities. 

[2:55:90] The next branch of Millettarian Etiquette is that which shall be known as 
Codations and deals with the study of the difference in the ways in which Millettarian 
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Etiquette is presented and disseminated, as well as it physical manifestations in the world, 
including its practical applications. 

[2:55:91] This branch is also closely related to Comparological Etiquette which itself deals 
with the comparison of all the different etiquettes derived from all the different cultures 
and traditions of the world and all the other worlds with that of Millettarian Etiquette 
which itself is cross-disciplinary by its nature because it of course also resides within 
comparology. 

[2:55:92] Debatorial Etiquette is the next branch of Millettarian Etiquette to be introduced 
herein and remains of immense importance to develop and master as debate remains at 
the heart of the Millettarian philosophical tradition and Debatorial Etiquette involves the 
proper etiquette to be enacted during a philosophical debate. 

[2:55:93] Similarly though distinct from the previous branch, that which is to be known as 
Philosopher's Etiquette refers to the behaviours and attitudes expected to be observed by a 
philosopher as formative element of their identity as a philosopher, especially a 
Millettarian philosopher. 

[2:55:94] As distinct from the branch of Comparological Etiquette, that which shall be 
known as non-Millettarian Competence refers to the interactions between Millettarian 
Etiquette itself, or those whom follow enact it, and non-Millettarian etiquettes, or those 
whom follow them; specifically, it draws its interest on how these differences etiquette 
interact with one another rather just exploring them abstractly through comparological 
apparatuses. 

[2:55:95] There exist four other smaller branches of Millettarian Etiquette that are to be 
introduced herein which include Table Manners, Coworker Etiquette, Netiquette, and the 
role of Respection in Millettarian Etiquette. 

[2:55:96] These four minor branches make up the final branches of Millettarian Etiquette 
which, when considered all together, form the basis of the identity of Millettarian 
Etiquette. 

[2:55:97] Closely linked with these branches and even wider Millettarian Etiquette as a 
whole is that which shall henceforth be known as protocolism, or protocolist thought, 
which is a futural branch of Millettarian Etiquette that cannot yet be established as a 
branch for the reason that it is not yet in actual occurrence. 

[2:55:98] Protocolism encompasses the etiquette mechanised within different forms of 
robotics according to their prescribed roles in human society and protocolist thought 
concerns itself with how robots of all different kinds should behave and how they should 
interact with different sentient beings in civil society; essentially, the fundamental 
relationship between robots and sentients is brought into concern. 
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[2:55:99] Before we address the final branch of Millettarian Etiquette, we come to address 
that which shall henceforth be appellated as the Order of Precedence which pertains to the 
existence of a definite hierarchy within the Millettarian cultural sphere which directly 
impacts upon Millettarian Etiquette. 

[2:55:100] The herein prescribed Order or Precedence places philosophers at the top of the 
hierarchy wherein philosophers are unanimously considered to be the most prominent 
people within any given society due to their wide ranging and fundamental contributions 
to the arts, politics, science, civilisation development, societal identity, religion, and of 
course philosophy itself as an element of social order. 

[2:55:101] In the Order of Precedence, the trilettants hold a median position for they take 
one step towards becoming philosophers, but they do not allow themselves, or they 
cannot go the entire way either because of a lack of ability, vocation, or conviction, or 
because they hold commitments in other aspects of their lives that they feel they cannot 
balance with their talents for deeper contemplation so they settle for the middleground, as 
trilettanism is often alternatively known as. 

[2:55:102] Finally, we come to the dilettants which hold the lowest place in the Order of 
Precedence hierarchy, which may also be termed as the Millettarian Hierarchy, and it is 
this group that take their at the bottom because of both their disinterest, disproximity, and 
disability to even briefly engage with philosopher, astronomy, or any higher thought of 
any kind for instead they opt to isolate themselves from such a life of either prolific or 
moderate contemplation in exchange for focusing on just our immediate material existence 
and the trivialities that are paired with that which are characteristic of dilettanism and the 
thought and belief orientations residing within it. 

[2:55:103] The final branch within Millettarian Etiquette is that which shall be known as 
Millettarian Business Practice which involves all forms of etiquette that are applied in the 
context of business partnerships and related activities. 

[2:55:104] The Millettarian convention on etiquette for business practices takes inspiration 
from both Chinese and Western business etiquette, thus mixing them together and 
forming a hybrid, the former of which is resonative to the nature of Millettarian Business 
Practice while the presence of the latter is due to the location and culture of where and 
when the Millettarian philosophical tradition was founded. 

[2:55:105] "A notable difference between Chinese and Western business etiquette is conflict 
handling," and the Millettarian convention on etiquette towards business practices takes a 
middleground between the two. 

[2:55:106] "Chinese businesses prefer to look upon relationship management to avoid 
conflicts - stemming from a culture that heavily relies on guanxi (personal connections) - 
while the west leaves resolution of conflict to the interpretations of law through contracts 
and lawyers." 
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[2:55:107] The Millettarian business etiquette herein states that the adoption of the Chinese 
inspired measure is to be conducted firstly and if the conflict cannot be resolved through 
relationship management, different methods of which are to be introduced in post- 
omnidoxical etidoxies, then the Western approach of the implementation of contracts and 
lawyers is to be invoked as an alternative final measure thus forming a hybrid system and 
middleground between these two different approaches. 

[2:55:108] "In China, a person who takes the last item of food from a common plate or 
bowl without first offering it to others at the table may be seen as a glutton who is 
insulting the host's generosity" 

[2:55:109] Because of the orientation of food in Millettarian Culture, it is not based upon 
common plates and bowls like in Chinese Culture, therefore this does not apply to eating 
in Millettarian Etiquette. 

[2:55:110] Despite this, in a general sense, it is considered to be bad manners of etiquette 
regarding food to take from another person's plate, or to even lay one's hand on or close to 
another person's plate or bowl in Millettarian Etiquette which also includes the taking of 
another person's food even after they are full and you still remain hungry. 

[2:55:111] "In Hausa culture, eating while standing may be seen as offensively casual and 
ill-omened behavior, insulting the host and showing a lack of respect." 

[2:55:112] In the Millettarian convention of etiquette, this is a principle of social eating that 
is also agreed with as standing while is not considered to be good for one's digestive 
system, and neither is it best social practice. 

[2:55:113] "In the United States of America, a guest is expected to eat all of the food given 
to them, as a compliment to the quality of the cooking." 

[2:55:114] In the Millettarian Etiquette dealing with food, this topic demonstrates a point of 
diversion from as this is outrightly disagreed with by Millettarian Etiquette, especially the 
element that one must eat all of the food given to them, however, complimenting the 
cooking vocally is something that is encouraged even if one does not eat it all; essentially, 
in Millettarian Etiquette, when one is full one is full and they should not feel pressured in 
overfilling themselves to suit the demands or insecurities of others. 

[2:55:115] In Millettarian Etiquette, the support for the consumption of alcohol is 
demonstrated throughout for not only does alcohol provide one with the escape from 
reality that they perhaps need, but it also allows for the relaxation of social groups, thus 
breaking down the strict social barrier between different classes and individual of different 
backgrounds, cultures, and belief; essentially, the consumption of alcohol unites according 
to love, friendship, and relational value due to the removal of stigma and judgement from 
one to another. 
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[2:55:116] Although only social drinking is permitted a formal functions in Millettarian 
Etiquette, greater levels of alcohol consumption are permitted at establishments that 
uphold permissionist policies, the most notable example of which would be philosopher's 
gardens in a Millettarian context. 

[2:55:117] Arguments against the consumption of alcohol are expected to also be rife 
throughout wider interpretations of Millettarian Etiquette with the main counterargument 
maintaining that the excessive consumption of alcohol causes the degradation of sensible 
and civil debate. 

[2:55:118] The Millettarian convention of etiquette agrees with this notion which is why, 
during formal functions, it permits only social drinking like during a debate, or at a 
dinner, but as the night continues on and discussions of philosophical topics begins to 
fade, the consumption of alcohol beyond social drinking is not discouraged, especially in 
permissionist establishments. 

[2:55:119] The main counternotion to the argument from the Millettarian conventional 
perspective is that the greater consumption of alcohol leads to more open and honest 
conversation and discussion and therefore alcohol plays a pivotal role in the eradication of 
people's inhibitions and nerves that create obstacles for them to open up about their true 
opinions. 

[2:55:120] It does remain true that alcohol allows for an atmosphere of informality in social 
settings, but this does remain acceptable in order to a gain 

[2:55:121] However, in actual debatations, the consumption of alcohol, while allowed, 
remains cautioned against, or limited to social drinking measures, so as to stifle any 
chance of the debaters from becoming too informal as debatations must remain formal, 
proper, and a beacon for intelligence and civility which the consumption of alcohol may 
not allow for. 

[2:55:122] In some cultures, "it is traditional for the host and guests to take turns filling 
each other's cups and encouraging each other to gulp the alcohol beverage down." 

[2:55:123] Similar in principle to the Millettarian convention of etiquette while eating, this 
tradition is opposed to because filling someone else's drink for them puts pressure on 
them to drink which is prohibited in Millettarian forms of social etiquette; each individual 
must provide vocal consent for greater amounts of anything, whether it be food, an 
alcohol beverage, or a non-alcoholic beverage. 

[2:55:124] In Millettarian Etiquette, a person may be encouraged to drink in some social 
settings such as in permissionist establishments like philosopher's gardens, but they 
should never be forced or pressured into drinking and they should always be allowed to 
engage in every other aspect of the social setting despite their abstinence from either food 
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or drink as the Millettarian convention on etiquette realises that some individuals may 
prefer not to consume food and drink in the presence of others. 

[2:55:125] "In all literate civilisations, beginning with Greece and Rome, philosophers were 
often tasked with developing rules for proper social conduct and Confucius included in 
his works rules for eating and speaking along with his more philosophical sayings," and it 
is from these forephilosophers that the Millettarian convention on etiquette takes its 
inspiration for the construction of its own system of social conduct. 

[2:55:126] The Millettarian convention on etiquette firmly believes that the development of 
etiquette is a sign of the sophistication of a civilisation and a culture which is why 
Millettarian Etiquette is promoted herein as a part of sanitology in The Omnidoxy which 
demonstrates its own prominence especially as it resides alongside prominent elements of 
the Millettarian philosophical tradition. 

[2:55:127] In this same spirit, the belief orientation that is to be henceforth known as 
sophisticism, or sophisticationism, which itself contemplates the nature of sophistication 
which is considered to rest at the heart of the Millettarian approach to etiquette for the 
upholding and maintenance of sophistication is agreed to be the main goal of etiquette 
convention. 

[2:55:128] In addition, that which makes sophisticism a belief orientation that exists within 
Millettarian Etiquette is the fact that it maintains the notion that sophistications rests at the 
centre of organised society, and thus forms what can be described as civility in society. 

[2:55:129] Sophisticationists contemplate the nature of sophistication and in the 
Millettarian Tradition, sophistication is considered to be composed of four main elements 
with the first of these pertaining to the bidimensional structure of sophistication as 
determined according to an individual context and a societal context. 

[2:55:130] The second of these is an awareness of others on both an individual and societal 
level as predicated on the previous bidimensionality of sophistication; an individual's 
awareness of others demonstrates their understanding, care, and respect for how they are 
to be perceived, and how they represent their own culture and society from which they 
originate. 

[2:55:131] The third of these is both the sensitivity to knowledge and the accessibility to 
knowledge for the Millettarian convention on etiquette maintains that there exists a 
correlation between the extent of one's accessibility to knowledge and their tendency for 
sophistication in social and personal settings. 

[2:55:132] Fourthly and finally, the Millettarian convention on etiquette maintains that the 
nature of sophistication is entirely dependent upon the conventions of etiquette in the 
society in subject thus is dependent upon relative understanding of a society in 
comparison to the structures of others, thus pertaining to the notion that etiquette is 
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predicated on the establishment of universals, encapsulated as conventions in Millettarian 
Etiquette. 

[2:55:133] Briefly returning to an aspect of etiquette practice, the Millettarian convention 
on etiquette upholds the principle that pointing at someone is universally unsophisticated 
in all contexts. 

[2:55:134] As readers should have aforeseen at the beginning of this discourse, its rubral is 
The Etidoxy, but the term etidoxy relates to a category of Millettarian books that deal with 
etiquette, the original of which of course remains within The Omnidoxy. 

[2:55:135] Etidoxical books are characterised by their premise on the interpretation of the 
Millettarian convention on etiquette by post-omnidoxical authors and philosophers, 
usually following productionism so as to establish new forms of etiquette convention 
within Millettarian Etiquette. 

[2:55:136] If etidoxies refer to the written elements of etiquette convention and practice 
then the related term of an etidom is proper in its reference to the extent to which a 
particular etiquette convention holds dominance in a region or specified locality. 

[2:55:137] The subject of profanity is one of deep debate in Millettarian Etiquette as there 
are varying approaches to the use of profanity depending upon the social setting and not 
only those with whom one is conversing, but where they are conversing and whom may 
hear them conversing. 

[2:55:138] There is a strong protestation against profanity in Millettarian Etiquette, 
especially so in philosophical debates for such instances are seen as sophisticated arenas of 
speech while profanity is considered to be fundamentally unsophisticated, inarticulate, 
and unintelligent speech and therefore holds no place in a debatation. 

[2:55:139] Furthermore, the use of profanity in non-personal and other social settings is 
opposed, such as when in the company of individual(s) with whom one does not have a 
close personal relationship with therefore one does not know the sensitivities that said 
individual will have towards the use of profane language. 

[2:55:140] Additionally, the use of profanity in front of family members both young and 
old is not permitted, and neither is the use of profanity in front of children in general, 
whether they are of one's relation or not for this sets a bad precedence for such children to 
be hearing language that is not becoming of their character. 

[2:55:141] The Millettarian convention on etiquette also considers the use of profanity in 
sophariums to be an act of disrespect for both the sophian of the building, as well as the 
volunteers there, the others visitors, and any followers of Millettism in proximity, which is 
why it is dissuaded against. 
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[2:55:142] The only two instances in which profanity is permitted to be used according to 
the Millettarian convention on etiquette is firstly in the privacy of one's home either when 
alone or amongst suitable individuals so as not to defy the previously stated principles. 

[2:55:143] Secondly in the setting of a permissionist establishment after the consumption 
of alcohol and again, only amongst those with whom one has a personal relationship, not 
in front of children, or the elderly for such indecencies are not flattering for one's image, 
especially around those of considerable sensitivities to such uses of language. 

[2:55:144] Now comes the point in the discourse when we must address the different non- 
Millettic etiquettes of the world and offer a Millettarian viewpoint to some of the main 
parts of these world etiquettes. 

[2:55:145] Before we begin, it is important to note that we shall only address the 
prominentmost elements of these different non-Millettic etiquettes or the most pertinent 
for the Millettarian Tradition to address and so we understand that the etiquettes of which 
we speak here hold much greater depth, breadth, and complexity than is perhaps 
demonstrated in this part of the discourse. 

[2:55:146] In African forms of etiquette, it is polite to pretend to agreement with another's 
point of view, even if one does not agree with the other's viewpoint, but from the 
Millettarian perspective, this is considered wrong because it deviates from the core of 
what philosophy is which is to challenge opinions, even if oneself has an opinion or not. 

[2:55:147] Albeit this challenging of opinions must be conducted in a sophisticated way 
that makes use of one's abilities to justify, persuade, rationalise, and explain one's 
opposing point of view. 

[2:55:148] The Millettarian Tradition appreciates that not in every situation would it be 
prudent to agree with another person's point of view, depending on the environment, the 
nature of the topic, one's own knowledge and identity, as well as the stature of the person 
with whom one disagrees, but the essential premise held is that if the situation is 
appropriate, the topic not overly sensitive, and one's counterargument is briefly justifiable 
then, as a follower of the Philosophical Spirit, one not only should disagree with another's 
viewpoint, but they have a duty to do so in order to teach others of the philosophical way. 

[2:55:149] Therefore, to conclude, the Millettarian Tradition concedes that in some 
instances, the practice of that which is known as a false agreement, is acceptable but this 
should be considered the exception rather than the normality and repetition of the practice 
is deemed to signify one's disalignment with the Millettarian tradition of etiquette. 

[2:55:150] Next we move on to the Asian tradition of etiquette which is extremely diverse 
and will certainly not be encapsulate in this portion of the discourse, but as 
aforeaffirmed, we shall only focus on the prominentmost elements of the tradition in order 
to develop the Millettarian responses to the tradition. 
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[2:55:151] In the vast majority of the Asian tradition of etiquette, old people are always 
treated with deference and that it is considered rude for a young person to be direct and 
opinionated when talking to his elders. 

[2:55:152] The Millettarian approach to etiquette stands in partial opposition to this 
principle of Asian etiquette by the notion that elderly people should understand that 
young people are still forming their ideas, identity, and views of the world and it is natural 
and healthy for them to want to debate and discuss topics both of a sensitive and non¬ 
sensitive nature. 

[2:55:153] To hold a deference for elderly people is certainly not a condemnable principle 
to adhere to, but the Millettarian Tradition notionises that elderly people, having once 
been young themselves, should understand the processes through which young people go 
during the development of themselves and therefore should want to help younger 
individuals form their opinions and ideas rather than force them into submission of the 
traditional ways or of the views held by their elders. 

[2:55:154] This counterargument presents a radically new way of thinking for the majority 
of etiquettes and their cultures, but it is markedly more philosophical to question and 
oppose the views of one's elders, albeit it be conducted politely, rather than quieten 
oneself into submission which will lead to one's inability to build confidence, one's lack of 
development of a clear worldview and a general lack of vigour, identity, and passion for 
topics if they are not brought up in a culture and etiquette that values polite opposition 
rather than blind and forced submission. 

[2:55:155] In the Chinese tradition of etiquette, eating and eating out is one of the most 
common ways to honour guests, socialise, and deepen friendships and the whole process 
of eating is a dominant element in the culture unlike for the Millettarian Culture in which 
eating is not as prioritised. 

[2:55:156] With this divergence in orientation of the Millettarian and Chinese cultures with 
regards to the prioritisation of food and eating in the latter as opposed to the former, there 
exists a fundamental differences in many other aspects of etiquette in relation to food and 
eating. 

[2:55:157] One of the most prominent examples of these differences is found in the notion 
that in most traditional Chinese dining, dishes are shared communally while in 
Millettarian cuisine, culture, and etiquette, due to its origins and residence coming from 
the Western culture, dishes of food are to be eaten singularly rather than shared 
communally. 

[2:55:158] There are many conservative elements of the Millettarian approach to etiquette 
and these typically manifest themselves in a generally polite character and nature that is 
associated with overall Millettarian Culture. 
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[2:55:159] One of the examples of this that demonstrates an intersection with traditional 
Chinese etiquette and culture is the importance one's considerate of other people's dignity 
and the condemnable act of shaming or humiliating people in public which is considered 
extremely rude and has become a much more common element of Western cultures, 
particularly across certain personality types and traits. 

[2:55:160] The Millettarian tradition of etiquette however aligns itself with the Asian 
tradition of etiquette in this case as any form of humiliation is not considered to be 
becoming of the humiliator and is tantamount to the development of a culture of 
defamation which, as aforementioned, has risen to prominence in many forms in Western 
culture; this is neither considered progressive, positive, sophisticated, nor polite in the 
Millettarian tradition of etiquette. 

[2:55:161] Another custom in Asian etiquette is the use of one's right hand in the majority 
of circumstances including when shaking hands, offering a gift, handing or receiving 
something, eating, pointing or generally touching another person and this practice is 
concurred by the Millettarian tradition of etiquette. 

[2:55:162] It is considered improper to show affection (such as kissing) ones partner or 
spouse in public as it is not showing modesty and piety which, despite them being 
traditional characteristics and qualities, are valued in Millettarian Etiquette. 

[2:55:163] Specifically in Millettarian Etiquette, the practice of excessive kissing or affection 
between couples of any gender is considered unsophisticated in certain settings, such as 
when in the company of children, one's employer, or older relatives, during philosophical 
debates, in philosophical buildings, or in front of elderly people. 

[2:55:164] In Millettarian Etiquette, there is no differentiation between the actions and 
attitudes of males and females, especially so in a biased way therefore if women are to be 
modest in dress and manner, then so must men. 

[2:55:165] This is to be known and henceforth appellated as Etiquette Equality and is one 
of the most distinguishing elements of the Millettarian tradition of etiquette as most other 
forms of etiquette hold an institutionally and deeply entrenched inequality that stands in 
favour of men in which they hold more freedom to dress, act, and say as they wish. 

[2:55:166] An important and unique part of Millettarian Etiquette is that which shall 
henceforth be known as a philosophy card which is similar to a business card, but displays 
one's specialities and interests in Millettarian philosophical study, typically given out 
before or during philosophical debates or in sopharial buildings in general. 

[2:55:167] It is a stipulation as part of Millettarian Etiquette that philosophy cards be given 
and accepted with both hands and it is also expected that the card will immediately be 
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inspected and admired, then placed in a cardholder and this action should be shown to the 
giver to reassure them of the card's acceptance and safety. 

[2:55:168] Therefore, we understand that all philosophy cards should be stored respectfully 
and should never be placed in one's back pocket or be treated in such a way that rips or 
damages them and to keep within the moral codes of Millettarian Etiquette, one should 
not write on a business card. 

[2:55:169] If one wishes to be taken seriously at a meeting or philosophical debate as a 
philosopher, one must possess philosophy cards and when one gets them out, they should 
be in a cardholder and as aforementioned, they should be placed into a cardholder upon 
their reception. 

[2:55:170] In Millettarian Etiquette and in a Millettarian society, the main dictation of social 
standing, honour, precedence and title is the extent of an individual's philosophicality and 
this is set to pervade throughout the entirety of Millettarian Culture and remains one of 
the most distinctive characteristics of Millettarian Culture from all other tradition of 
culture. 

[2:55:171] A person's philosophicality pertains to the extent to which they contribute to the 
philosophical aspects of the society, the amount of times they attend philosophical 
debates, or the extent to which they are known for their contributions to philosophy in 
general; this is known as dictationism, or philosophicalism. 

[2:55:172] That which is to be henceforth known as the act and practice of pretendation 
refers to one's pretence in front of others for the purpose of alignment with the dominant 
tradition of etiquette if one does not personally agree with said etiquette. 

[2:55:173] Pretendation is considered aphilosophical in the majority of the instances in 
which it occurs because it does not allow for the challenge of opinions, but it remains 
allowable when a person has not yet developed a strong enough identity or does not have 
the confidence or enough justifiable counterarguments in order to count that which has 
been stated. 

[2:55:174] Guests are honoured delightfully and treated with love and respect so, relatives, 
colleagues, friends and people from neighbourhood feel happy and cheerful to meet and 
stay connected with each other in order to structure and secure a community of people 
that all follow Millettic ideas of etiquette. 

[2:55:175] It is expected that those whom follow the Millettarian Etiquette, guests visiting 
another person's house will inform that person before their arrival so that someone's 
routine is not disturbed which demonstrates sophistication for the visiting party and 
retains harmony for the host. 
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[2:55:176] Furthermore, uniquely in Millettarian Etiquette, perambulations for the 
discussion of business, personal issues, and philosophical issues is not only common, but 
it is important because if a person only sits down in a meeting with a person without any 
perambulations either before or afterwards, this demonstrates that they are not interested 
enough in that which has been agreed or is to be spoken about. 

[2:55:177] According to the Millettarian tradition of etiquette, to perambulate after a 
meeting is to seal the deal while to perambulate before a meeting is to demonstrate one's 
interest in that which shall be spoken about. 

[2:55:178] In Millettarian Etiquette, those whom are philosophers and those whom are 
inspired to attain the title of a philosopher, which is attained through others' regardence of 
one as holding this title, are to be the most respected of all people in the society. 

[2:55:179] Therefore, that which is known as regardency, which is the extent to which other 
people regard one as holding and deserving the title of philosopher, is the most important 
and most exclusive way of reaching the highest stature in a Millettarian society and to 
have a high regardency in which the majority of people regard one as a philosopher is 
most prominent stature to reach in the Millettarian tradition of etiquette. 

[2:55:180] Turning to forms of etiquette found in Oceania, spitting in the street or on the 
footpath is considered to be extremely bad manners as it demonstrates a lack of respect for 
the sightliness of the street itself as well as a general disregard for others walking past; to 
do this is considered a definite divergence from Millettarian Etiquette. 

[2:55:181] "Common restaurant manners include using the knife and fork properly, 
refraining from burping and placing elbows on a table, placing your napkin on your lap 
and leaving it folded on the table after use, and eating neatly," and all of these elements of 
etiquette are considered to be common practice and expected by default within the context 
of Millettarian Etiquette. 

[2:55:182] "Chewing open-mouthed (including chewing gum), slurping loudly, flatulence 
and talking with a full mouth are considered very rude and if you do any of these things 
accidentally, say "pardon me" or "excuse me," and these parts of etiquette practice are also 
elemental to Millettarian Etiquette. 

[2:55:183] Furthermore, it is considered bad manners to pick one’s teeth with the fingers in 
public and this is concurred with the Millettarian tradition of etiquette. 

[2:55:184] We now move onto the unique etiquette of the Middle East and in many cases, 
people of the same sex holding hands while walking is considered an ordinary display of 
friendship without romantic connotations and this is agreed with in Millettarian Etiquette 
as long as the individuals are comfortable to do so. 
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[2:55:185] Affection between men is prohibited in the Middle East and this is disagreed 
with by the Millettarian Etiquette because two men hugging is normalised and showing 
affection to one another is normal for men as part of the development of neomasculinity. 

[2:55:186] Many in the Middle East do not separate professional and personal life as a part 
of their overall culture and therefore doing business revolves much more around personal 
relationships, family ties, trust, and honour and the Millettarian tradition of etiquette is 
also highly supportive of this element of Middle Eastern etiquette as it is considered to be 
a positive approach to the development of business and lifestyle. 

[2:55:187] There is a tendency to prioritise personal matters above all else and it is 
therefore crucial that business relationships are built on mutual friendship and trust in the 
context of the Middle East, but this is also to be transferred into Millettarian Etiquette as, 
again, it is considered to be a positive contribution to the overall development of 
Millettarian Etiquette's approach to business. 

[2:55:188] As we now move onto the etiquette of Europe, it is important to understanding 
the context of the origin of Millettarian Philosophy and Etiquette which rests in the United 
Kingdom in Europe and so European culture and etiquette is entrenched in the 
Millettarian Philosophy due to my own origination as the author of The Omnidoxy and 
although Millettarian Philosophy is certainly not an emulation of European culture, the 
Cometanic influence in the philosophical tradition is certainly of a European nature. 

[2:55:189] Talking or asking about one’s personal wealth, possessions or success in 
business is widely viewed as vulgar which is in fact disagreed with and justify in the 
Millettarian approach to etiquette. 

[2:55:190] This is because agreed with because Millettarian Etiquette intends to remove the 
almost sacredness of this topic so as to demonstrate its non-importance because to 
superiorise the topic is to provide it with importance as the Millettarian Tradition 
considers wealth, possessions, and success in business not to be important, especially in 
comparison to one's family, health, philosophicality, knowledge, and spirituality. 

[2:55:191] Finally, as part of European etiquette, it remains impolite to ask colleagues about 
their salary and in some places of work it is forbidden and this is agreed with in 
Millettarian Etiquette due to the exception of the workplace in the discussion of personal 
elements of a person's life and their successes because of how it causes friction and 
hostility between workers which is detrimental to the overall functionality of the business. 

[2:55:192] We now move onto the etiquette on the continent of South America which 
demonstrates a generally more relaxed and casual behaviour and every person is 
encouraged to become more comfortable with loud talk, exaggerated gestures and 
physical contact. 
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[2:55:193] Therefore, it is common to greet known people by kissing him/her on the cheek 
and the Millettarian tradition of etiquette agrees with greater physical contact though not 
overt public kissing that ventures into territory of vulgarity but this greater level of 
physical contact is expected to increase people's overall confidence and their ability to 
philosophise and debate together. 

[2:55:194] Many Latin American people have a smaller sense of personal space than other 
people and for Millettarian Etiquette, especially in informal circumstances of socialisation, 
is an important element to adopt as close contact talking is considered to be a sign of a 
deeper discussion or of mutual philosophical understanding and it is therefore deemed a 
positive contribution. 

[2:55:195] "At some finer restaurants, it may be considered rude for the staff to bring a 
customer the check without the customer first requesting it," and this is agreed with in 
Millettarian Etiquette as waiters/waitresses that are too assertive are considered to be 
impolite and should not receive tips; the only instance in which assertiveness is accepted is 
if the restaurant is soon due to close and the party is being disrespectful of the staff's time. 

[2:55:196] "It is considered impolite to "toss" objects to people instead of directly handing it 
to them," which again is concurred by the Millettarian tradition of etiquette which 
demonstrates an abundant adoption of Latin American etiquette customs into the 
Millettarian Etiquette. 

[2:55:197] "Haitians take proper behavior seriously and this includes good manners, clean 
appearances at all times, a moderate tone in one’s speech and avoidance of any profanity 
or public "scenes”, as these are all important indicators of one’s social class," and this is 
another element of Latin American etiquette that is highly concurred by the Millettarian 
tradition of etiquette, especially in the context of philosophical debatation. 

[2:55:198] Unlike the majority of the cultures and etiquettes of the world, a large emphasis 
is not placed on eating in Millettarian Culture and Etiquette, as aforementioned, and 
eating is certainly not considered a social event, while a philosophical debate or 
astronomical observation would be considered as such and this is one of the defining 
characteristics of that which can be described as Millettic culture. 

[2:55:199] At restaurants, the one who extended the invitation pays the bill and this is 
considered to be common practice in the context of Millettarian Etiquette also, especially 
in a formal setting if one is meeting with people that aren't their friends or close relatives. 

[2:55:200] Additionally, unless another woman is present, a woman should not buy dinner 
for a man and making arrangements for payment before the meal is considered especially 
polite and this is particularly concurred by the Millettarian tradition of etiquette, but if the 
party dining are acquaintances rather than romantically involved or are of familial 
relation, then the man is not expected to pay; if there are multiple men and these 
circumstances apply then the men should split the bill between them. 
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[2:55:201] In the context of Millettarian Etiquette, while dining, for making a toast, the 
most common toasts include, "to your dreams", "to your ambitions", "to your 
achievements", "to The Cosmos" or most importantly, "to contemplations" or "to our 
contemplations" and these forms of toasts are unique to Millettarian Culture. 

[2:55:202] Toasts remain the most important element of any social gathering and they are 
considered to be a time in which a philosophical statement or something of deeper 
meaning can be conveyed to the group and for this reason, a social gathering without a 
toast is not considered to be a proper social gathering in the eyes of the Millettarian 
tradition of etiquette and the responsibility for the inclusion of a toast into the event is 
herein placed with the host. 

[2:55:203] "Friends, family and close acquaintances usually share a light kiss on the cheek" 
upon meeting and greeting one another and this is an element that is certainly another 
element of Latin American etiquette that is concurred with by Millettarian Etiquette as it 
demonstrates love, acceptance, appreciation, and physical comfortability which is 
considered to lead to philosophical and social comfortability. 

[2:55:204] When attending a philosophical debate, or entering a philosophical building, 
one's best clothes should be worn, but one should feel they are free to express their 
fashionability in Millettarian philosophical buildings as long as they clothes they wear are 
both presentable and are some what formal. 

[2:55:205] "Punctuality in an informal setting is not highly valued and being late is usually 
not considered rude," in the Latin American tradition of etiquette, but this is opposed to 
by Millettarian Etiquette as punctuality is considered to be one of the most defining 
elements of a person's character and is a sign of the extent of their interest, respect, and 
value of others and their time; in Millettarian Etiquette, punctuality is provided with the 
highest degree of importance. 

[2:55:206] It is also common for people of the same sexes to hold hands in the context of 
Latin American etiquette and this is concurred by the Millettarian tradition of etiquette 
despite its stark divergence from European forms of same sex interaction and etiquette as 
holding each others' hands in the European context is provided with a much more 
romantic connotation. 

[2:55:207] Children under the age of thirteen are to be seen and not heard; not to draw 
attention to themselves and are certainly not to speak until spoken to and this principle is 
especially pertinent in Millettarian philosophical buildings and anybody under the age of 
fourteen is generally not allowed into to philosophical debates and one must be at least 
sixteen years of age before they are allowed to speak or contribute in any way to a 
philosophical debate. 
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[2:55:208] Children are considered to be vessels for philosophical educative means and 
their purpose is to be educated, for them to process such learning, and for them to learn 
only to ask questions in a polite and sophisticated manner and other than this, they should 
be seen and not heard until they are of age and until they have developed their own 
worldviews and justifiable opinions about topics. 

[2:55:209] Children are encouraged to question in order to align themselves with and 
become familiar with the Philosophical Spirit so that they are raised in a philosophical 
way of thinking rather than another way of thinking which may be aphilosophical or non- 
philosophical. 

[2:55:210] "Flatulence, when company is present, is very rude and should be done in 
another unoccupied place," and this, as the final element of our address of Latin American 
etiquette, is also concurred with by the Millettarian tradition of etiquette, but it is also 
understood that those with whom one is comfortable, such as very close friends and 
family, it is not only acceptable for flatulence in this instance, but it is considered natural as 
it is only opposed to in formal situations or in situations that do not include close friends 
and relatives. 

[2:55:211] In order to form the final element of our consideration of the different traditions 
of etiquette around the world and their comparability to that of the Millettarian tradition 
of etiquette, we now address North American etiquette and its main parts. 

[2:55:212] "One should attempt to suppress yawning in polite company, concealing the 
mouth with the back of the hand," which remains an entrenched element within 
Millettarian Etiquette also, especially during philosophical debates and when in company 
with whom one wishes to impress. 

[2:55:213] "Also, sneezing into a hanky, tissue, or side of your sleeve is expected, rather 
than turning or sneezing into the open air," which is again concurrable for the Millettarian 
tradition of etiquette. 

[2:55:214] In the context of a party or some other social gathering to which one is invited, 
guest hold the responsibilities of dressing appropriately to the occasion and providing 
one's own transportation and lodging for the duration of the gathering while food, drinks, 
and all other consumables and excursions of entertainment or otherwise are to be vested 
as the responsibility of the host and as a courtesy, the host may include dress instructions. 

[2:55:215] Furthermore, in Millettarian Etiquette, guests of a party should always bring 
with them some form of gift whether it be handmade or bought, but instead the greater 
monetary value of the gift suggesting greater love and friendship, the more time that is 
spent on making, buying, or creating the gift is the superiorised demonstration of one's 
interest, friendship, attraction, or relationship with the gift receiver. 
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[2:55:216] "In public transportation or waiting areas, it is proper for people in good health 
to offer their seats to an elderly person and to those with special needs, such as the frail, 
disabled, people with infants, and pregnant women," and this is firmly concurred with by 
the Millettarian tradition of etiquette. 

[2:55:217] In Millettarian Etiquette, one must not speak of another's sexuality, gender 
identity, relationship status, or status of their virginity unless the individual raises the 
subject about themselves and even then, the conversation relating to that topic should not 
be continued further unless the consent of the individual of whom the conversation is 
referring to is clearly provided. 

[2:55:218] However, the discussion of philosophical and religious beliefs is considered 
essential to furthering of relationships and friendships and this is considered a common 
practice within Millettarian Etiquette. 

[2:55:219] The Millettarian Etiquette opposes and remains confused about all notions 
pertaining to the prohibition of speaking about religion and politics and points to a 
Masonic influence on wider society as Freemasons are also not allowed to speak of religion 
and politics with one another and the Millettarian Tradition considers this to be the reason 
why wider European and American societies are not to speak of religion and politics. 

[2:55:220] Instead, Millettarian Etiquette embraces the discussion of politics and religion, 
either in a formal or informal setting and certainly philosophical talk is essential to 
understanding a person and therefore it's importance in discussion remains of the highest 
degree; philosophical talk encompasses all dialogue between individuals that references or 
even remotely pertains to a philosophical nature or subject. 

[2:55:221] In Millettarian Etiquette, when one is sitting, one must maintain themselves by 
trying to remember to sit like a pianist sits upon their stool with their back up straight and 
especially for men, their chest expressly made large by the inhalation of air and the tensing 
of one's chest muscles and a certain sternness of face. 

[2:55:222] Women are to also sit with their backs upright and straight, but they are not to 
inhale so as to express their chest more, but are to instead curve their back inward slightly 
so as to emphasise their buttocks which can also be a requirement for how men are to sit 
as well. 

[2:55:223] By this address, we understand that the differences in the posture of sitting for 
both men and women is of significance for the Millettarian tradition of etiquette, especially 
in such a way that expresses certain body parts as for men this includes the size of their 
legs, chest, and the fitness of their waist while for women this includes the size of their 
buttocks, the fitness of their waist and the length of their neck. 

[2:55:224] However, the exposition of one's body is not considered to be offensive, 
especially in hot countries and due to the principle of Equality of Etiquette, both men and 
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women are permitted to expose their bodies according to their own personal 
comfortabilities rather than women being told to be modest while men are more free to 
expose their bodies as is the case in many etiquettes around the world. 

[2:55:225] Each of these elements of Millettarian Etiquette outlined herein, when 
combined, form the character of the Millettarian tradition of etiquette and each element 
may be adhered to strictly or not so strictly depending on the person, the setting, their 
family, and other forms of influence. 

[2:55:226] An overall commentary is required of the ways in which Millettarian Etiquettes 
mixes different aspects of etiquette from different parts of the world and which world 
etiquettes have most influence the Millettarian form with the most common inclusions 
being the European, Latin American, and North American forms of etiquette. 

[2:55:227] A branch of Millettarian Etiquette involves personal hygiene, known as Elygiene 
Etiquette and for those following the Millettarian way of etiquette, the following are 
preferred though not essential and this is rarely the only place where men and women are 
distinctly differentiated. 

[2:55:228] As the final portion of this discourse to introduce Millettarian Etiquette, it is 
important to herein and now list the different ways in which men and women are 
expected to maintain themselves in the context of personal hygiene, fitness, and general 
appearance which strongly pertains to a person's overall identity as a Millettarian. 

[2:55:229] Firstly, we shall begin with men and in the Millettarian tradition of etiquette, it is 
encouraged that males of all ages maintain their face as clean shaven at all times to retain 
their youthfulness, to present themselves as clean, presentable, smart and formal. 

[2:55:230] Secondly, the moderate removal of armpit hair regularly is also key to 
Millettarian version of personal hygiene so that it does not extend beyond the armpit itself 
though the surgical removal of armpit hair is not encouraged and one's regular upkeep of 
deodorisation is of particular importance; the shaving of armpit hair is another way of 
maintaining one's cleanliness as excessive armpit hair is not considered to be a 
demonstration of smartness, but the shaving of all armpit hair is not considered to be 
masculine according to the Millettarian tradition of etiquette. 

[2:55:231] Thirdly, regular shaving of the genital and anus areas is preferred, although the 
latter is not as emphasised as much as the former, but a general consideration of one's 
genital hygiene and shaving is of importance. 

[2:55:232] The strengthening of one's arm muscles, the broadening of one's shoulders, and 
the padding, broadening, deepening, and emphasis of one's chest, which is to be known as 
prepotation, is encouraged for the purpose of the development of one's posture, although 
excessive fitness routines are considered to be addictive, unnecessary, and distracting but 
one is instead encouraged to focus on the fitness, strength, and confidence of one's mind 
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and their philosophically which is prioritised over the excessive fitness of one's body 
although the benefits of regular exercise for both sexes is latter mentioned at the end of 
this discourse; the reasons for such exercise and emphasis of certain areas of one's male 
body are to be purely based upon the benefits of good posture in order to improve one's 
mental and physical health as the conduct of these acts for the purpose of egoism is 
considered to be wrong and the display of such body types in the media to encourage the 
masses to strive for a certain look of perfection is also considered to be unethical by such 
organisations; of course, the display of Jesse and the other Millettarian Characters as the 
effigies of Millettism, is a common occurrence within Millettarian Art, although it remains 
crucial to say that in Jesse, although we may wish to strive to achieve his aesthetics, true 
followers of Millettism understand that it is Jesse's strength and perfection in mind, 
philosophically, knowledge, personality and understanding that are the true and most 
important elements for which a person may wish to strive; we must retain our strength in 
our neomasculine minds to see beyond the perfect aesthetic expectations that are 
presented before ourselves; for this reason, Cometanism emphasises the development of a 
good posture as a demonstrative measure of one's mental and physical wellbeing rather 
than the pure bodybuilding elements; the words at the beginning of this insentensation 
have been said for the improvement of one's own physical and mental health rather than 
for physical aesthetics because improving one's posture is such a way is considered to be 
highly beneficial to one's overall health; of course, no specificities are provided herein 
which demonstrates the natural need for bodily diversity amongst neomasculines; again 
and finally, one must remember that it is not the body type that is prioritised here, but it is 
instead the posture of one's body for no matter if one's body type is skinnier or larger by 
nature, if their posture is correct then one's physical wellbeing is considered to be greatly 
improved by one's focus on posture rather than bodybuilding despite the latter of which 
being the present craze; ultimately, neomasculines and neofeminines hold the choice to 
become the greatest versions of themselves, a version that is not just in conformity with 
the ideas of aesthetics propounded in society, but instead a version of oneself that can 
enjoy moderated gluttony, feels strength and confidence flow through them by their 
posture, can enjoy the attire they dress themselves in, can enknowledge themselves with 
the wonderances of The Cosmos through the building of their philosophicality for we 
must look towards the enhancements we can make to the development of our minds and 
philosophicalities as the primary areas of our ambition and most importantly, that people 
can actually live their lives without and become who they wish to be without being 
distracted by the notions of physical beauty that are displayed to us; instead of 
considering or judging a person for the extent of their aesthetics, we should instead look 
towards the fitness of their minds and philosophicalities which shall teach us far more 
about whether they are individuals to admire and to strive to akin to. 

[2:55:233] Other elements of a Millettarian man's personal hygiene does involve cutting 
toenails and fingernails often and regular shaving within the nostrils, ears, and trimming 
of eyebrows so as to avoid a monobrow is expected. 

[2:55:234] Circumcisions are not required for this is considered pre-Millettarian, religious, 
ancient, and without meaning or benefit to philosophy and is therefore considered to be 
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non-philosophical and even bordering on being aphilosophical which is another way in 
which philosophical forms of personal hygiene and appearance differ from those of a 
religious nature. 

[2:55:235] There is a practice as part of the Millettarian Etiquette's approach to personal 
hygiene that is herein introduced as bracation which involves attempting to pair urination 
and defecation before showering, or soon showering after defecation especially in order to 
maintain one's cleanliness at all times. 

[2:55:236] Cleaning, straightening, and whitening teeth as part of a general respect for 
dental hygiene is encouraged to be saved up for if the health service of a person's country 
does not provide this to those whom need it for free as good dental hygiene is also a sign 
of greater neomasculinity according to Millettarian Etiquette. 

[2:55:237] Now that we have addressed the different elements of male personal hygiene, 
we need to address the different aspects of personal hygiene for women, the most 
important element of which is for women to have the least amount of body hair as 
possible. 

[2:55:238] The surgical removal of armpit hair is permitted if preferred by the individual 
and minimal vaginal hair is permitted, but all other areas of hair grow should be 
frequently controlled and shaven. 

[2:55:239] Cutting toenails and fingernails regularly is considered to be common practice 
for women, but growing longer fingernails is preferred by the Millettarian tradition of 
etiquette due to the femininity associated with longer fingernails as defined from short 
fingernails for men. 

[2:55:240] The least amount of cosmetic use as possible with preference to the individual is 
a prominent element of the Millettarian tradition of etiquette as it is believed that women, 
especially young women, wear too much make-up which is detrimental to the healthiness 
of their skin. 

[2:55:241] Instead, the care for one's skin in the removal of blemishes, the smoothening of 
the skin, and the maintenance of acne and pimples is considered the superior way of 
achieving beauty for women with only natural, organic, and vegan forms of cosmetics 
permitted by the Millettarian Tradition and typically only for more formal occasions. 

[2:55:242] Attempting to pair urination and defecation before showering, or soon 
showering about defecation especially, which is aforeintroduced in this discourse and is 
known as bracation is also a requirement for women in addition to men as well. 

[2:55:243] Cleaning, straightening, and whitening teeth as a general respect for dental 
hygiene is considered to be the same requirement for women as it is for men as well and 
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so is women's regular shaving within the nostrils, ears, and a particular care for one's 
eyebrows is expected for women to retain a feminine appearance. 

[2:55:244] Excessive attention to skinniness or the attempt of a woman to be skinnier than 
her natural body weight is not considered to be healthy and is therefore highly 
discouraged while other elements such as posture, skincare, dental hygiene, and one's 
physical health are prioritised over stigmas on the appearance of heavier body weight. 

[2:55:245] As aforementioned, we shall now address the topic of fitness and exercise in 
relation to personal hygiene for both men and women and regular exercise is prioritised 
by the Millettarian tradition of etiquette for both men and women, but this is prioritised so 
for philosophical reasons rather than for hedonist, vane, egoistic or materialistic reasons. 

[2:55:246] These philosophical reasons primarily include the belief in the greater ability of 
a person to think and feel and comprehend if they regularly exercise as well as the notion 
that a person that is physically fitter is set to contribute greater levels of betterment to the 
wider society, to create healthier families, and to be able to feel more content with their 
own identity so that they are able to contribute to the development of Millettism as well as 
hold greater roles during the Humanic Exploration of The Cosmos. 

[2:55:247] Some may wonder why a particular importance and a fairly lengthy discourse 
has been dedicated to the topic of the establishment of Millettarian Etiquette, but as we 
have seen, the development of a distinct etiquette, or way of acting, being, saying, and 
doing, is fundamental to the development of a wider culture and mentality, hence the 
centrality of Millettarian Etiquette to Millettarian Culture. 

[2:55:248] Not only this, but with the development of this distinct tradition of etiquette that 
transcends national borders and continental boundaries comes a new form of etiquette 
and culture; one that is attached to, rooted in, and entrenched by an organised philosophy; 
the Millettarian Culture, of which Millettarian Etiquette is part, and Millettarian 
Philosophy are the primary determiners of the overall Millettarian identity and 
worldview; their definition and establishment herein is not only important, it is necessary. 

[2:55:249] The etiquette of a person or a group of people is demonstrative of their values, is 
a signifier of their beliefs, and can be considered an extension of the way in which they 
practice their philosophy and manifest their ideas; etiquette is one important way in which 
the philosophy of a person, which is of course majoratively conceptual, can be practically 
applied and physically manifested, thus further pertaining to its overall integrality to the 
development of Millettarian philosophical practice and the Millettarian identity. 

[2:55:250] To conclude, without the development a distinct system and tradition of 
etiquette for an organised philosophy, it is difficult to describe a philosophy as organised 
for etiquette is a direct manifestation of belief and principle so I herein make the 
metaphilosophical statement that every organised philosophy should hold its own unique 
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and distinct system of etiquette if it is to be officially recognised as an organised 
philosophy 


The Astronomic Revolution in Digital Technology 

[2:56:1] The Philosophy of Millettism embraces digital technology into the arena of 
philosophy and explores how philosophical devotion, experience, investigation, and 
debate can be applied in terms of digital technology, social media, and digital applications. 

[2:56:2] This is how The Astronomic Revolution can be applied to digital technology and it 
is therefore how astronomological study can be associated with technologies of the digital 
sphere in order to further disseminate and integrate The Philosophy of Millettism and its 
concepts into a digital technological context; this is part of occurrology, but it is introduced 
herein as part of Practical Millettism. 

[2:56:3] The first example of this is the approximation of mobile phones to be suitable for 
astrophotography and for taking astrophotos; it is argued herein that if the cameras of 
people's mobiles are improved and adjusted to taking astrophotos easily then a vast 
amount of people will be able to appreciate The Cosmos in the way that 
astrophotographers do. 

[2:56:4] By this notion, people will be able to experience and practice that which is known 
as astrophotographic devotion; a type of cosmic devotion involving adoration, laudation, 
and wondermentation that are directed solely towards astrophotographs. 

[2:56:5] Another familiar aspect is the installation of the Stellarium application, or a similar 
application, into all mobile phones so that the mass public can learn about astronomical 
observation and the positions of celestials in the sky. 

[2:56:6] In addition, all weather applications on mobile phones should also be redefined 
for the utility of astronomers, particular dilettant stargazers, and should be set to 
displaying the areas where stargazing is best suited as well as nights when the sky is clear 
for stargazing and the areas which are clouded and those which are not. 

[2:56:7] Some other ideas regarding the incorporation of astronomy into digital and mobile 
technology are astronomical themed filters and backgrounds in the cameras and photos on 
mobiles, as well as astronomical themed phone cases, clock faces, emojis, and other aspects 
of the mobile device. 

[2:56:8] The key element is that every new invention, idea, or product should be applied to 
an astronomical theme by default, however, this type of natural thought process must be 
instilled in those creating such products, but that is one of the mission of The Astronomic 
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Revolution; to bring the stars, the planets, the galaxies, and wider Cosmos into the 
thoughtframes of people. 

[2:56:9] In the midst of our discussion of astronomical integration of digital technologies, 
there should also be numerous stargazing, philosophical, and general astronomical 
applications to provide choice, but there should also be a default application to be known 
as Discover Stargazing. 

[2:56:10] This application would feature a compass and map to direct where it is best to 
observe the night sky, but it would also involve providing information about how best to 
practice stargazing, astronomical observation, and other occurrological activities as part of 
philosophical devotion and activity. 

[2:56:11] The creation of this application and its default place in all mobile devices would 
bring astronomical observation, cosmic devotion, and philosophical occurrology to a 
much wider group of individuals and would put these activities as one of the centre 
aspects of one's life. 

[2:56:12] In addition to this, the creation of a Find Stargazers social media networking 
website and application would be tailored towards stargazers, astronomers, philosophers, 
and all dilettant adherents to The Philosophy of Millettism that wanted to go to 
occurrological events, or want to discuss with others their philosophicalities and the 
methods of cosmic devotion, philosophical experience, and to host debates online about 
Millettarian Philosophy, but also wider philosophy. 

[2:56:13] These suggestions are expected to be contributed to across the development of 
Practical Millettism and occurrology, but by reading this short discourse, one is able to 
grasp the future towards which The Astronomic Revolution strives; the implementation of 
astronomy and philosophy into almost all aspects of our lives, our actions, our societies, 
and our products. 


The Centrality of Addiction 
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[2:57:1] It is so awful to lose such addictive minds and hearts to alcohol and drugs and so 
such minds should be preserved even more so due to their vulnerabilities, but also due to 
their great amount of potentiality. 

[2:57:2] We shall now introduce the notion that there exists two distinct dimensions of 
addiction, the first of which is constructive addiction and the second of which is 
deconstructive addiction. 

[2:57:3] Constructive addiction involves the type of addiction that I have experienced 
during my personal inspiration for the development of The Philosophy of Millettism and 
the subsequent writing of The Omnidoxy which I have termed as indrucy. 

[2:57:4] Constructive addiction is a type of addiction in which someone is obsessed with 
achieving some end goal that is not initially destructive to their physical or mental health, 
or degrades their social standing or would lead to their arrest and the exemplar of which 
is my vocation to the development of The Philosophy of Millettism and my creation of The 
Omnidoxy. 

[2:57:5] Deconstructive addiction pertains to a type of addiction in which someone is 
addicted to a synthetic substance and depends upon this substance for their mental 
stability or for continued psychedelia for the purpose of escapism. 

[2:57:6] This second form of addiction is one that seems to be dominant in the modern 
world of materialism, alcoholism, drug abuse, and other forms of material and external 
escapism and hallucination which may lead to decrease in social standing, isolation from 
one's community, rehabilitation, or in the most extreme cases ending in the person's arrest. 

[2:57:7] The essential difference between these two forms of addiction is that the former is 
self-sustaining and requires no external substance to execute it for it is based upon a 
person's ambitions, ideas, imagination, enthusiasm, faith, knowledge, and love for that 
which they are pursuing while the latter is entirely dependent upon external, synthetic, 
and material substances for its continuance and is deconstructive in the sense that it does 
not better one as a person as the former can do if it is controlled by oneself, but instead it 
destroys oneself both in body and in mind and we see this when we look at the drug 
addicts, the homeless, the alcoholics, and the depressed of all kinds. 

[2:57:8] The identification of these two forms of addiction are pertinent to the current 
issues facing humanity as we navigate a hypercapitalist world and the effects that this 
type of world is having on our collective and individual mental wellbeing. 

[2:57:9] The Millettarian philosophical tradition propounds herein that the current world is 
dominated by the deconstructivist worldview due to the dominance of materialism and 
the need for constant never-ending cycles of consumerism that are neither fulfilling, nor 
are they valuable. 
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[2:57:10] The Millettarian philosophical tradition herein proposes that humanity should 
move towards that which shall henceforth be known as constructivism which, in this 
context as separate from its other philosophical, artistic, and mathematical meanings, 
refers to a world that is predicated on the constructive internal rather than the 
deconstructive external. 

[2:57:11] Out of the entirety of The Omnidoxy, it is perhaps this Constructive- 
Deconstructive Dichotomy that demonstrates the greatest divergence in the Millettarian 
worldview from the presently dominant worldview. 

[2:57:12] Addictive minds and hearts are those which create the most unique of ideas and 
become the most dedicated and motivated to achieving such ideas, to let the entire world 
become enknowledge of their ideas and ambitions. 

[2:57:13] Those whom fail to become obsessed or addicted to anything are those lack the 
ability to sink below and beyond the shallow waters. 

[2:57:14] A pattern is quite easily derivable about the greatest of achievers; all of whom 
seem to have experienced addiction in that which they have made their achievements in. 

[2:57:15] It remains a harsh truth of achievement that all that is not obsessed upon is that 
which cannot ever be fully realised, or achieved to its highest, or most perfected extent. 

[2:57:16] A most brilliant balance must be maintained of the addictive mind and heart; a 
balance struck that requires a constant fine-tuning of one's surroundings and associates, in 
the effort of furthering one's progressions and goals. 

[2:57:17] Positive addictivity is only fed with a sense of progression and goal-scoring, and 
so, it is this that the balance must strike if the stability of the addict is going to continue. 

[2:57:18] And from this notion, we approach the most important aspect of addictivity, and 
that is stability; one must control one's obsession by always staying one step ahead of it; 
by interpreting the wants and needs of one's own addiction before one has even feel those 
very wants and needs; by this notion, we also press upon the concept of apprehensibility; 
the extent to which one can apprehend one's own requirements before one has even felt 
them. 

[2:57:19] The most important concept to understand with the mind and heart of the addict 
is that they themselves are a separate entity from the obsession, or addiction itself; 
understanding, defining, and maintaining this separation is another way of creating 
stability. 

[2:57:20] Getting high from ideas about the future is the greatest form of ecstasy for it is 
not synthetic, it is natural and although it may be obsessive and dangerous to some 
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degree, it remains attainable by the extent of one's enthusiasm and one's ability and 
interest to work towards the realisation of such ideas. 


The Centrality of the Chain Reaction 

[2:58:1] All of existence has come from existence beforehand, and this shall commence on 
in order, until the initiator of the chain halts what had begun. 

[2:58:2] The greatest of chain reactions we see around us is life itself; from the smallest 
seed comes the largest tree; from the tiniest cell comes the complexity of humanity; but the 
greatest of All is The Cosmos; from the most infinitesimal point came the most grand, the 
most wondrous, and the most vast creations. 

[2:58:3] When we look at The Chain Reaction of Life, it is easy to wonderment life in all its 
greatness for it is to see what was, to what is; a perspective few are gifted. 

[2:58:4] Perhaps once ignited, the chain reaction of The Universe could not be stopped by 
any force. 

[2:58:5] It is a logical argument to suggest that The Universe created itself, and is itself its 
own initiator, and thus, its own destroyer; in consequence, this leaves humanity in a 
precarious position. 

[2:58:6] It is easily found that all things that do exist, do so in a chain; from their beginning 
to their end. 

[2:58:7] It could be said; everything that must exist must begin, and everything must 
begin, must also end. 

[2:58:8] It could be said; everything that was created must begin and end, but the creator is 
all-existing in all-time. 

[2:58:9] Finally, it could be said; everything that was created was do so by its own self, and 
in this way, the creator is too, the destroyer, but also, the logic that there must always be a 
beginning and an end still stands in this circumstance. 

[2:58:10] In all of this, one aspect does still loom in shadow; that of meaning; why would 
The Universe create itself only to destroy itself? 

[2:58:11] It could be said; The Universe is doing as The Divine destined it. 
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[2:58:12] It could be said; The Universe created itself without any purpose for purpose is 
merely a human mind construct; there is no need for purpose; it is just as it is. 

[2:58:13] It could be said; The Universe created itself for the purpose of only being; its 
chain reaction demands that it create itself, it live, it die, and then, it initiates its rebirth. 

[2:58:14] It must be said in peroration that The Universe became, but it will in one time 
cease; whether it returns is another matter, but what is clear is its chain; the sequence of all 
its existence; that is something that is shared by all that does exist. 


The Centrality of Cosmical Time 

[2:59:1] Everyday, we look down at our watches; we know the date; we know the year; it is 
time to renounce these humanly constructs of time as we introduce Cosmical Time; The 
True Time; The Time of The Universe. 

[2:59:2] 

[2:59:3] 

[2:59:4] 

[2:59:5] 

[2:59:6] 

[2:59:7] 

[2:59:8] 

[2:59:9] 

[2:59:10] 

This is an epochological contemplation but focuses on the integration of cosmic time or at 
least its remembrance and consideration into human society, especially during and after 
the Humanic Exploration of The Cosmos, rather than using religious or humanic forms of 
timekeeping. An observance of cosmical time is a general consideration that the time 
scales by which human society follows cannot ever compare to that of cosmic time and 
neither is human society currently predicated on time according to The Cosmos, but 
instead religious or humanocentric forms of timekeeping and understanding of time while 
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actual cosmic time is far greater in size and complexity. Astronomism calls for the full 
reorientation of human society and our concept of time towards cosmic time and the entire 
integration of cosmic time into all human organisations and procedures with the 
replacement of humanic, religious, and even secular forms of timekeeping which are 
considered to be all non-cosmic. 


The Centrality of Deep Time 

[2:60:1] 

[2:60:2] 

[2:60:3] 

[2:60:4] 

[2:60:5] 

[2:60:6] 

[2:60:7] 

[2:60:8] 

[2:60:9] 

[2:60:10] 

Deep time is the concept of geologic time. The modern philosophical concept was 
developed in the 18th century by Scottish geologist James Hutton (1726-1797).[1][2] The 
age of the Earth has been determined to be, after a long and complex history of 
developments, around 4.55 billion years. 

The Roman Catholic theologian Thomas Berry (1914-2009) explored spiritual implications 
of the concept of deep time. Berry proposes that a deep understanding of the history and 
functioning of the evolving universe is a necessary inspiration and guide for our own 
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effective functioning as individuals and as a species. This view has greatly influenced the 
development of deep ecology and ecophilosophy. 


The Centrality of Destiny 
(Destinology) 

[2:61:1] 

[2:61:2] 

[2:61:3] 

[2:61:4] 

[2:61:5] 

[2:61:6] 

[2:61:7] 

[2:61:8] 

[2:61:9] 

[2:61:10] 


"Destiny is used with regard to the finality of events as they have worked themselves out; and to 
that same sense of "destination", projected into the future to become the flow of events as they will 
work themselves out" 

Philosophy on the concepts of destiny and fate has existed since the Hellenistic period with groups 
such as the Stoics and the Epicureans. 

The Stoics believed that human decisions and actions ultimately went according to a divine plan 
devised by a god. They claimed that although humans theoretically have free will, their souls and 
the circumstances under which they live are all part of the universal network of fate. 

The Epicureans challenged the Stoic beliefs by denying the existence of this divine fate. They 
believed that a human's actions were voluntary so long as they were rational.[5] 
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In daily language, "destiny" and "fate" are synonymous, but with regard to 19th-century 
philosophy, the words gained inherently different meanings. 

For Arthur Schopenhauer, destiny was just a manifestation of the Will to Live, which can be at the 
same time living fate and choice of overrunning fate, by means of the Art, of the Morality and of the 
Ascesis. 

For Friedrich Nietzsche, destiny keeps the form of Amor fati (Love of Fate) through the important 
element of Nietzsche's philosophy, the "will to power" (der Wide zur Macht), the basis of human 
behavior, influenced by the Will to Live of Schopenhauer. But this concept may have even other 
senses, although he, in various places, saw the will to power as a strong element for adaptation or 
survival in a better way.[6] Nietzsche eventually transformed the idea of matter as centers of force 
into matter as centers of will to power as humanity's destiny to face with amor fati. The expression 
Amor fati is used repeatedly by Nietzsche as acceptation-choice of the fate, but in such way it 
becomes even another thing, precisely a "choice" destiny. 

Determinism is a philosophical concept often confused with fate, it can be defined as the notion that 
all intents/actions are causally determined by the culminations of an agent's existing 
circumstances; simply put, everything that happens is determined by things that have already 
happened.[7] Determinism differs from fate in that it is never conceived as being a spiritual, 
religious, nor astrological notion; fate is typically thought of as being "given" or "decreed" while 
determinism is "caused." Influential philosophers like Robert Kane (philosopher), Thomas Nagel, 
Roderick Chisholm, and A.J. Ayer have written about this notion. 

Divine destiny - the plan of a universal creator in the context of Millettarian thought. 
Cosmic destiny 

Destined love - the instance in which a person believes that the circumstances in which 
they meet and fall in love with a person are too great to be considered a coincidence. 


The Centrality of Existence & Non-existence 


[ 2 : 62 : 1 ] 
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[ 2 : 62 : 2 ] 


[ 2 : 62 : 3 ] 

[ 2 : 62 : 4 ] 

[ 2 : 62 : 5 ] 

[ 2 : 62 : 6 ] 

[ 2 : 62 : 7 ] 

[ 2 : 62 : 8 ] 

[ 2 : 62 : 9 ] 

[ 2 : 62 : 10 ] 
Existentiality 
N on-existentiality 


is an ontological, empirically observable propertyll ] of being,[2] referring to the ability of an entity 
to, directly or indirectly, interact with the reality. 

Materialism holds that the only things that exist are matter and energy, that all things are 
composed of material, that all actions require energy, and that all phenomena (including 
consciousness) are the result of material interactions. Dialectical materialism does not make a 
distinction between being and existence, and defines it as the objective reality of various forms of 
matter.[2 ] 

Idealism holds that the only things that properly exist are thoughts and ideas, while the material 
world is secondary.[3][4] In idealism, existence is sometimes contrasted with transcendence, the 
ability to go beyond the limits of existence.[2] As a form of epistemological idealism, rationalism 
interprets existence as cognizable and rational, all things as composed of strings of reasoning, 
requiring an associated idea of the thing, and all phenomena (including consciousness) as the result 
of an understanding of the imprint from the noumenal world in which lies beyond the thing-in- 
itself. 

In scholasticism, existence of a thing is not derived from its essence and is determined by the 
creative volition of God, the dichotomy of existence and essence demonstrates that the dualism of the 
created universe is only resolvable through God.[2] Empiricism recognizes existence of singular 
facts, which are not derivable and which are observable through empirical knowledge. 
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The exact definition of existence is one of the most important and fundamental topics of ontology, 
the philosophical study of the nature of being, existence, or reality in general, as well as of the basic 
categories of being and their relations. Traditionally listed as a part of the major branch of 
philosophy known as metaphysics, ontology deals with questions concerning what things or entities 
exist or can be said to exist, and how such things or entities can be grouped, related within a 
hierarchy, and subdivided according to similarities and differences. 


The Centrality of Faith 

[2:63:1] It is healthy to have faith and perhaps this is the reason for the mental health 
epidemics raging across the world and the general illness of the mentality of humanity for 
the majority of those in the developed world have lost their faith. 

[2:63:2] The correlation between the demolition of faith and the centrality of the church 
and the degradation of the mentalities of millions into states of depression, psychedelic 
addiction, and the expungement of mystery from the world is too large of a correlation to 
accept without any suspicion. 

[2:63:3] The Millettarian Tradition considers faith to be the most fundamental emotion of 
humanity for its pervades the majority of other emotions and can be interpreted in a 
multitude of different dimensions from the negative to the positive or in terms of 
abundance and scarcity. 

[2:63:4] We can see elements of faith exist within hope, love, trust, acceptance, anticipation, 
anxiety, desire, ecstasy, contentment, and the vast majority of other emotions as 
aforementioned which demonstrates the integrally pervading nature of faith. 

[2:63:5] 

[2:63:6] 

[2:63:7] 

[2:63:8] 

[2:63:9] 
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[2:63:10] 


The role of faith in the context of Millettarian Philosophy and Millettism. The development 
of that which shall be distinguished as philosophical faith from that of religious faith. 

In the context of religion, one can define faith as confidence or trust in a particular system of 
religious belief,[1 ] within which faith may equate to confidence based on some perceived degree of 
warrant, [2][3] in contrast to a definition of faith as being belief without evidence. 


The Centrality of Fallacy 

[2:64:1] 

[2:64:2] 

[2:64:3] 

[2:64:4] 

[2:64:5] 

[2:64:6] 

[2:64:7] 

[2:64:8] 

[2:64:9] 

[2:64:10] 

Centralising the importance of fallacies may initially seem aphilosophical by the nature of 
fallacies, but without fallacies, one cannot be taught what is philosophical in nature. One 
must know that which is aphilosophical in order for them to gain an even greater 
understanding of that which is philosophical in nature rather than just being told about 
that which is deemed philosophical. 
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A fallacy is the use of invalid or otherwise faidty reasoning, or "wrong moves" [1] in the 
construction of an argument.[2 ][3 ] A fallacious argument may be deceptive by appearing to be 
better than it really is. Some fallacies are committed intentionally to manipulate or persuade by 
deception, while others are committed unintentionally due to carelessness or ignorance. The 
soundness of legal arguments depends on the context in which the arguments are made.[4] 

Fallacies are commonly divided into "formal" and "informal". A formal fallacy can be expressed 
neatly in a standard system of logic, such as propositional logic,[2] while an informal fallacy 
originates in an error in reasoning other than an improper logical form.[5] Arguments containing 
informal fallacies may be formally valid, but still fallacious. [6] 

A special case is a mathematical fallacy, an intentionally invalid mathematical proof, often with the 
error subtle and somehow concealed. Mathematical fallacies are typically crafted and exhibited for 
educational purposes, usually taking the form of spurious proofs of obvious contradictions. 


The Centrality of the Future 

[2:65:1] 

[2:65:2] 

[2:65:3] 

[2:65:4] 

[2:65:5] 

[2:65:6] 

[2:65:7] 

[2:65:8] 

[2:65:9] 

[2:65:10] 

The nature of the future. The philosophically of the future. 
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The future is what zvill happen in the time after the present. Its arrival is considered inevitable due 
to the existence of time and the laws of physics. Due to the apparent nature of reality and the 
unavoidability of the future, everything that currently exists and zvill exist can be categorized as 
either permanent, meaning that it zvill exist forever, or temporary, meaning that it zvill end. [1 ] In 
the Occidental viezv, which uses a linear conception of time, the future is the portion of the projected 
time line that is anticipated to occur.[2] In special relativity, the future is considered absolute 
future, or the future light cone.[3] 

In the philosophy of time, presentism is the belief that only the present exists and the future and the 
past are unreal. Religions consider the future when they address issues such as karma, life after 
death, and eschatologies that study what the end of time and the end of the zvorld zvill be. Religious 
figures such as prophets and diviners have claimed to see into the future. Future studies, or 
futurology, is the science, art and practice of postulating possible futures. Modern practitioners 
stress the importance of alternative and plural futures, rather than one monolithic future, and the 
limitations of prediction and probability, versus the creation of possible and preferable futures. 

The concept of the future has been explored extensively in cultural production, including art 
movements and genres devoted entirely to its elucidation, such as the 20th century movement 
futurism. 

In the philosophy of time, presentism is the belief that only the present exists, and the future and 
past are unreal. Past and future "entities" are construed as logical constructions or fictions. The 
opposite of presentism is ' eternalism', which is the belief that things in the past and things yet to 
come exist eternally. Another viezv (not held by many philosophers) is sometimes called the 
'growing block’ theory of time—which postulates that the past and present exist, but the future 
does not.[6] 

Presentism is compatible with Galilean relativity, in which time is independent of space, but is 
probably incompatible with Lorentzian/Einsteinian relativity in conjunction with certain other 
philosophical theses that many find uncontroversial. Saint Augustine proposed that the present is a 
knife edge between the past and the future and could not contain any extended period of time. 

Contrary to Saint Augustine, some philosophers propose that conscious experience is extended in 
time. For instance, William James said that time is "...the short duration of which zve are 
immediately and incessantly sensible, "[citation needed] Augustine proposed that God is outside of 
time and present for all times, in eternity. Other early philosophers who zvere presentists include the 
Buddhists (in the tradition of Indian Buddhism). A leading scholar from the modern era on 
Buddhist philosophy is Stcherbatsky, who has written extensively on Buddhist presentism: 

Everything past is unreal, everything future is unreal, everything imagined, absent, 
mental... is unreal... Ultimately real is only the present moment of physical efficiency [i.e., 
causation],[7] 

Religions consider the future when they address issues such as karma, life after death, and 
eschatologies that study what the end of time and the end of the zvorld zvill be. In religion, major 
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prophets are said to have the power to change the future. Common religious figures have claimed to 
see into the future, such as minor prophets and diviners. The term "afterlife" refers to the 
continuation of existence of the soul, spirit or mind of a human (or animal) after physical death, 
typically in a spiritual or ghostlike afterworld. Deceased persons are usually believed to go to a 
specific region or plane of existence in this afterworld, often depending on the rightness of their 
actions during life. 

Some believe the afterlife includes some form of preparation for the soul to transfer to another body 
(reincarnation). The major views on the afterlife derive from religion, esotericism and metaphysics. 
There are those who are skeptical of the existence of the afterlife, or believe that it is absolutely 
impossible, such as the materialist-reductionists, who believe that the topic is supernatural, 
therefore does not really exist or is unknowable. In metaphysical models, theists generally believe 
some sort of afterlife awaits people when they die. Atheists generally do not believe in a life after 
death. Members of some generally non-theistic religions such as Buddhism, tend to believe in an 
afterlife like reincarnation but without reference to God. 

Agnostics generally hold the position that like the existence of God, the existence of supernatural 
phenomena, such as souls or life after death, is unverifiable and therefore unknowable.[8] Many 
religions, whether they believe in the soul's existence in another world like Christianity, Islam and 
many pagan belief systems, or in reincarnation like many forms of Hinduism and Buddhism, 
believe that one's status in the afterlife is a reward or punishment for their conduct during life, with 
the exception of Calvinistic variants of Protestant Christianity, which believes one's status in the 
afterlife is a gift from God and cannot be earned during life. 

Eschatology is a part of theology and philosophy concerned with the final events in the history of the 
world, or the ultimate destiny of humanity, commonly referred to as the end of the world. While in 
mysticism the phrase refers metaphorically to the end of ordinary reality and reunion with the 
Divine, in many traditional religions it is taught as an actual future event prophesied in sacred 
texts or folklore. More broadly, eschatology may encompass related concepts such as the Messiah or 
Messianic Age, the end time, and the end of days. 

Ending the discourse on the contemplation and discussion of the nature of the future with 
different futurological issues that we shall now address. Futurology is herein designated 
as a branch of philosophy rather than a branch of science. According to the Millettarian 
philosophical tradition, futurology is to be henceforth categorised as part of the territory 
and a discipline of study of philosophy. 

Not surprisingly, the tension between predictability and unpredictability is a source of controversy 
and conflict among futures studies scholars and practitioners. Some argue that the future is 
essentially unpredictable, and that "the best way to predict the future is to create it." Others believe, 
as Flechtheim, that advances in science, probability, modeling and statistics will allow us to 
continue to improve our understanding of probable futures, while this area presently remains less 
well developed than methods for exploring possible and preferable futures. 
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Futures studies (also called futurology) is the study of postulating possible, probable, and preferable 
futures and the worldviews and myths that underlie them. In general, it can be considered as a 
branch of the social sciences and parallel to the field of history. Futures studies (colloquially called 
"futures" by many of the field's practitioners) seeks to understand what is likely to continue and 
what could plausibly change. Part of the discipline thus seeks a systematic and pattern-based 
understanding of past and present, and to determine the likelihood of future events and trends.[1] 

Unlike the physical sciences where a narrower, more specified system is studied, futures studies 
concerns a much bigger and more complex world system. The methodology and knowledge are 
much less proven as compared to natural science or even social science like sociology and economics. 
There is a debate as to whether this discipline is an art or science and sometimes described by 
scientists as pseudoscience. 


The Centrality of Immemorial Time 

[ 2 : 66 : 1 ] 

[ 2 : 66 : 2 ] 

[2:66:3] 

[2:66:4] 

[2:66:5] 

[ 2 : 66 : 6 ] 

[2:66:7] 

[ 2 : 66 : 8 ] 

[2:66:9] 

[ 2 : 66 : 10 ] 

Meaning that which occurred way before the development of human society and even that 
which occurred even before the creation of The Earth and involves notions including: 
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The fact that there are countless events that have occurred before the creation of The Earth 
and subsequently humanity that humanity will either never gain knowledge of or will 
never completely comprehend and involves the acceptance of this - indefinitism. 

The notion that there may be occurrences happening elsewhere in The Cosmos or in The 
Universe that will have detrimental impacts on humanity but we do not know of these 
occurrences and we shall not ever know of them - cosmostupor 

Cosmonihilism - think of definition 

Cosmoamnesia - again, think of definition 

Immemorialism - the notion that the past epochs of The Cosmos hold patterns and 
answers about the events of the future, especially the end times of The Cosmos. 

Reverencialism - the notion that The Cosmos and its celestial entities are to be revered and 
devoted to by all sentient beings though not worshipped as godly entities. 

Cosmodreamtime - inspired by the Australian Aboriginal belief system, a time and place 
before humanity existed on the The Earth and the celestials resided in harmony without 
humanic or synthetic interference. 


The Centrality of Inference 


[2:67:1] 

[2:67:2] 

[2:67:3] 

[2:67:4] 

[2:67:5] 


[2:67:6] 
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[2:67:7] 


[2:67:8] 

[2:67:9] 

[2:67:10] 

Inferences are steps in reasoning, moving from premises to logical consequences. Charles Sanders 
Peirce divided inference into three kinds: deduction, induction, and abduction. Deduction is 
inference deriving logical conclusions from premises known or assumed to be true, with the laws of 
valid inference being studied in logic. Induction is inference from particular premises to a universal 
conclusion. Abduction is inference to the best explanation. 

Human inference (i.e. how humans draw conclusions) is traditionally studied within the field of 
cognitive psychology; artificial intelligence researchers develop automated inference systems to 
emulate human inference. 

Statistical inference uses mathematics to draw conclusions in the presence of uncertainty. This 
generalizes deterministic reasoning, with the absence of uncertainty as a special case. Statistical 
inference uses quantitative or qualitative (categorical) data which may be subject to random 
variations. 


The Inner Star & The Outer Star 

[2:68:1] In the Millettarian tradition of mysticism, there is a strong injection of the mystical 
nature of The Cosmos at its core and one of the main product of Millettarian mysticism is 
that the dichotomised concepts of The Inner Star and The Outer Star. 

[2:68:2] Essentially each sentient being in The Cosmos is considered, in this particular 
school of Millettarian mysticism, to have been provided with that which would be 
equivalent to a soul, the primary characteristic of which is a person or a creature's 
sentience. 
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[2:68:3] This is to be known as one's cosmic soul due to its cosmical nature, but it is split 
into two distinct parts thus making forming a dualistic nature, the first of these is that 
which is to be henceforth known as The Inner Star. 

[2:68:4] Here, the term star pertains to one part of the perfectly equally halved cosmic soul 
and The Inner Star is all that exists within ourselves and our internal consciousness 
including our unexpressed thoughts, emotions, ideas, ambitions, interests, fantasies, 
beliefs, and opinions. 

[2:68:5] Oppositely, that which shall henceforth be known as The Outer Star pertains to all 
that exists on the external side of ourselves rather than the internal and includes our 
physical appearance, our perceptions of the world, others' perceptions of us, and all our 
expressed elements of The Inner Star. 

[ 2 : 68 : 6 ] 

[2:68:7] 

[ 2 : 68 : 8 ] 

[2:68:9] 

[ 2 : 68 : 10 ] 


The Centrality of Interpretation 


[2:69:1] 

[2:69:2] 

[2:69:3] 

[2:69:4] 

[2:69:5] 

[2:69:6] 
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[2:69:7] 


[2:69:8] 

[2:69:9] 

[2:69:10] 


Aesthetic interpretation 

Main article: Aesthetic interpretation 

Interpretation is related to perceiving the things. An aesthetic interpretation is an explanation of 
the meaning of some work of art. An aesthetic interpretation expresses an understanding of a work 
of art, a poem, performance, or piece of literature. There may be different interpretations to same 
work by art by different people owing to their different perceptions or aims. All such interpretations 
are termed as 'aesthetic interpretations'. Some people, instead of interpreting work of art, believe in 
interpreting artist himself. It pretty much means "how or what do I believe about (subject)"[1 ] 

Judicial interpretation 

Main articles: Judicial interpretation, Textualism, Strict constructionism, Originalism, and 
Prudentialism 

A judicial interpretation is a conceptual interpretation that explains how the judiciary should 
interpret the law, particularly constitutional documents and legislation (see statutory 
interpretation). 

Logical interpretation 

Main article: Logical interpretation 

In logic, an interpretation is an assignment of meaning to the symbols of a language. The formal 
languages used in mathematics, logic, and theoretical computer science are defined in solely 
syntactic terms, and as such do not have any meaning until they are given some interpretation. The 
general study of interpretations of formal languages is called formal semantics. 

Religious interpretation 

Main article: Religious interpretation 

Religious interpretation and similarly religious self-interpretation define a section of religion- 
related studies (theology, comparative religion, reason) where attention is given to aspects of 
perception—where religious symbolism and the self-image of all those who hold religious views have 
important bearing on how others perceive their particular belief system and its adherents. 
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The Centrality of Liberation 


[2:70:1] 

[2:70:2] 

[2:70:3] 

[2:70:4] 

[2:70:5] 

[2:70:6] 

[2:70:7] 

[2:70:8] 

[2:70:9] 

[2:70:10] 

[2:70:11] 

Philosophical Liberation 
Spiritual Liberation 
Political Liberation 
Social Liberation 
Mental Liberation 


Liberation holds a major place within The Philosophy of Millettism and is mainly 
manifested as such within the discipline of study of prerology and its contemplation of the 
nature of freedom and humanity's undying ambition to achieve freedom, but liberation 
also exists in some form throughout all of the disciplines of Millettarian Philosophy 

Philosophical liberation 

Liberation of mind/thought, belief, and practice 
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Liberation philosophy - identify different oppressed people and suggest how 
philosophical thinking and more specifically The Philosophy of Millettism shall help them 
e.g. Palestinian liberation philosophy and create lots of different liberation philosophies. A 
synthesis of Millettarian Philosophy and Marxist socio-economic analyses that emphasises 
social concern for the poor and the political liberation for oppressed peoples. 

Liberation philosophy gives rise to a Form of Millettism that is to be henceforth known as 
Social Millettism which encompasses the entirety of the non-Millettarianist interventions 
of Millettarian Philosophy into social, political, and economic settings and is essentially 
how Millettism alone without Millettarianist influences interacts in different social settings 
from a philosophical standpoint rather than from an ideological standpoint as 
Millettarianism resides as. 

Branches, concepts, and ideas forming Social Millettism as a Form of Millettism: 

Development philosophy - the instances in which an organised philosophy, particularly 
Millettism, can provide a strong basis in the development of a country's social, economic, 
political, and cultural identity and stability. Essentially pertaining to the role and identity 
of Millettism in a developing country rather than a developed country and how the 
functions, appearance, and role of Millettism has to change between a developed and an 
undeveloped country. 

Subsidiarity is an organising principle that matters ought to be handled by the smallest, 
lowest or least centralised competent authority. 

Millettic / Millettarian anarchism - It is grounded in the belief that there is only one source of 
authority to which Christians are ultimately answerable—the authority of God as embodied in the 
teachings of Jesus. It therefore rejects the idea that human governments have ultimate authority 
over human societies. Christian anarchists denounce the state, believing it is violent, deceitful and, 
when glorified, idolatrous. 

Millettarian humanism - Christian humanism regards humanist principles like universal human 
dignity and individual freedom and the primacy of human happiness as essential and principal 
components of, or at least compatible with, the teachings of Jesus. 

Social Omnidoxy - the direct application of quotations from The Omnidoxy in order to 
help assist in the creation of policies to deal with social issues, especially issues of social 
justice such as economic inequality, poverty, alcoholism, crime, racial tensions, slums, 
unclean environment, child labour, inadequate labour unions, poor schools, and the 
danger of war. 

Millettarian socialism - a form of philosophical socialism and a philosophical and political 
theory based upon the view that the teachings within Millettism and The Omnidoxy 
compel Millettarian to support social as the ideal social system usually by quoting 
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insentensations from The Omnidoxy and interpreting them in such a way as to derive 
socialistic ideas. 

Millettarian communism - a form of philosophical communism and a philosophical and 
political theory based upon the view that the teachings within Millettism and The 
Omnidoxy compel Millettarian to support communism as the ideal social system usually 
by quoting insentensations from The Omnidoxy and interpreting them in such a way as to 
derive communistic ideas. 

Postcolonial philosophy - the application of postcolonial criticism to Millettarian 
Philosophy. 

Black Millettism / Black philosophy - the contextualisation of Millettism towards those of 
African descent in such a way that orients Millettism towards their needs, wants, and 
ideals as a particular race. Black philosophy seeks to liberate non-white people from 
multiple forms of political, social, economic, philosophical and religious subjugation and 
views Millettarian Philosophy as a philosophy of liberation. 

Precarity - a precarious existence, lacking in predictability, job security, material or 
psychological welfare. The social class defined by this condition has been termed the 
precariat. 

Philosophical dignity - 
Millettarian communitarianism 
Millettarian distributism - 
Millettic social teaching - 
Millettarian communalism - 

Pecuniarism - in which adherents promise to dedicate their lives and material substance to 
the philosophy to which they are adhered to. 


The Centrality of Life 


[2:71:1] 
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[2:71:2] 


[2:71:3] 

[2:71:4] 

[2:71:5] 

[2:71:6] 

[2:71:7] 

[2:71:8] 

[2:71:9] 

[2:71:10] 

[2:71:11] 

The first and only reality of life; death will follow it, and that is true for all things of 
existence. 

Humanity can devise all the possibilities of death and thereafter, but none can truly be 
known, but death itself. 

Survivalism exists in the very core nature of humanity, so to prolong, to extend, and to try 
and create new realities is simply part of human nature, though to what end these new 
realities bring other than a false reality, is quite obscure. 

Necrosy/necrosies/necrosial - a practice of a philosophy or religion that focuses on those 
whom have passed away and states that certain acts or observances will allow for a person 
to come into some sort of contact with. 

Necronism/necronic - the belief that a person will revisit or come in some sort of contact 
with those that have passed away. 

Necrocentrism/necrocentric/necrocentricity - the belief in the centrality of death in the 
context of a philosophical or religious system. 

Millettism is non-necronic so it does not focus its system of thought about regaining 
contact with people that have passed away. 
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The Centrality of the Moral Nature 


[2:72:1] 

[2:72:2] 

[2:72:3] 

[2:72:4] 

[2:72:5] 

[2:72:6] 

[2:72:7] 

[2:72:8] 

[2:72:9] 

[2:72:10] 

[2:72:11] 

Natural morality describes a form of morality that is based on how humans evolved, rather than a 
morality acquired from societal norms or religious teachings. 

Charles Darwin's theory of evolution is central to the modern conception of natural morality, 
although its roots go back at least to naturalism. 

Because of the instinctive nature of sympathy and its general recurrence among many social 
animals, Darwin deduces this emotional character must be inherited through natural selection. 
From a naturalist point of view, it is probable that instinctive sympathy was first developed for 
animals to thrive by living in society just as the pleasure of eating was first acquired to induce 
animals to eat. 


1367 



Mankind is a social animal, and has inherited its moral traits through the evolution of morality. As 
Darwin notes, the moral difference between mankind and animals, however, is "certainly one of 
degree and not of kind." Emotions such as remorse, regret or shame one may feel, stem from 
human's incessant reflection on past experiences and preoccupation with the judgement of others. 


The Centrality of Motivity & Intentionism 

[2:73:1] 

[2:73:2] 

[2:73:3] 

[2:73:4] 

[2:73:5] 

[2:73:6] 

[2:73:7] 

[2:73:8] 

[2:73:9] 

[2:73:10] 

[2:73:11] 


Motivation is the reason for people's actions, willingness and goals. Motivation is derived from the 
word motive which is defined as a need that requires satisfaction. These needs could also be wants or 
desires that are acquired through influence of culture, society, lifestyle, etc. or generally innate. 
Motivation is one's direction to behavior, or what causes a person to want to repeat a behavior, a set 
of force that acts behind the motives. An individual's motivation may be inspired by others or 
events (extrinsic motivational ] or it may come from within the individual (intrinsic motivation). 
[2] Motivation has been considered as one of the most important reasons that inspires a person to 
move forward.[3] Motivation results from the interaction of both conscious and unconscious 
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factors. Mastering motivation to allow sustained and deliberate practice is central to high levels of 
achievement e.g. in the zvorlds of elite sport, medicine or music. 

Intention is a mental state that represents a commitment to carrying out an action or actions in the 
future. Intention involves mental activities such as planning and forethought. 


The Centrality of Neoteric Time 

[2:74:1] 

[2:74:2] 

[2:74:3] 

[2:74:4] 

[2:74:5] 

[2:74:6] 

[2:74:7] 

[2:74:8] 

[2:74:9] 

[2:74:10] 

[2:74:11] 

The opposite to immemorial time, address the nature of modernity. 
Neomodernity 
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The Centrality of Philosophilia 


[2:75:1] 

[2:75:2] 

[2:75:3] 

[2:75:4] 

[2:75:5] 

[2:75:6] 

[2:75:7] 

[2:75:8] 

[2:75:9] 

[2:75:10] 

[2:75:11] 

Millettism's view of this type of obsessive fondness of philosophy and its utility for a 
philosophy and its encouragement amongst many; as people love their religion, as people 
love their ideology, people will love their philosophy 


The Centrality of Love & Cometanic Love 

(Amatology) 
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[2:76:1] Love pervades the world and so it must be no surprise to any of us that love also 
pervades The Cosmos, hence the centrality given to love in the context of the development 
of Millettarian Philosophy 

[2:76:2] With this notion, we construct this discourse concerned with the centrality of love 
perceived and in doing so, we subsequently created the discipline of study that is to be 
henceforth known as amatology. 

[2:76:3] Amatological contemplation and study is two-pronged by its nature as it focuses 
on the exploration and development that which is to be known as cosmic love as well as 
the exploration and development of cometanic love. 

[2:76:4] The former of these pertains to love that is felt for, reciprocated by, and found in 
The Cosmos while the latter pertains to the type of love expressed by and manifested in 
myself as the person of Cometan especially in the form of contrast with platonic love. 

[2:76:5] Therefore, amatology can officially be defined as the discipline of study within the 
Millettarian philosophical tradition dealing with contemplations about the nature of love 
in relation to and for The Cosmos and also encompasses the form of love introduced in 
The Omnidoxy known as cometanic love. 

[2:76:6] Love in Millettism is perhaps not such a central theme as the same concept resides 
in some religious traditions such as through concepts of God's love and "love thy 
neighbour", but of course a centrality to the notion of love is still provided as love is 
considered to be the driving of force of human motivation and society. 

[2:76:7] However, love is considered strictly a sentient emotion and is therefore not 
ascribed to any higher being due to the anthropomorphism that pervades such notions, 
but where then does this leave the notion of cosmic love which is the primary formulation 
of love in the context of Millettism? 

[2:76:8] That which is known as cosmic love, or as cosmolove, is the love that an individual 
or a group feels for The Cosmos, is reciprocated by The Cosmos, and is found exemplified 
in The Cosmos and so by this notion we can understand how cosmic love is three¬ 
pronged. 

[2:76:9] But by this notion of the reciprocation of love by The Cosmos, do I not contradict 
my own words when I say that in Millettism, we do not collate love with that of any 
higher existence that humanity and other sentients? 

[2:76:10] My meaning here is that love is a product of sentient emotion and although it is 
true that Millettism does not attribute love to The Cosmos, what I speak of in cosmic love 
reciprocation is human or wider sentient perception of the reciprocation of love for 
sentients are always considered to be searching and desiring love so these reciprocations 
that I speak of are merely interpretations of cosmic love rather than actual demonstrations 
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of love by The Cosmos due to the avoidance of anthropomorphism in Millettarian 
Philosophy. 

[2:76:11] Despite these reciprocations of love existing as interpretations by sentients, this in 
no way reduces their impact, their manifestations through further reciprocations, or the 
consequences that they cause for the emotions, thoughts, ambitions, and inspirations of 
sentients that receive such reciprocations. 

[2:76:12] Cosmic love is the love we feel for The Cosmos as subordinate progenies of The 
Cosmos as manifested through forms of cosmic devotion to express our fascinations, 
wonderment, and veneration for the existence within which we reside and so cosmic 
devotion and cosmic love can be considered symbiotic as the former describes the 
manifestation of the latter through acts, thoughts, and emotions. 

[2:76:13] The Millettarian Tradition considers cosmic love and its nature as interpretation 
through a cycle that is ever-revolving beginning with the feelings of love that one feels for 
The Cosmos as an entire entity, but also as the existence in which we reside and for the 
progeny and phenomena that we reside amongst. 

[2:76:14] These feelings are then reciprocated through The Cosmos by the demonstration of 
further fascinations via the progeny and phenomena so astronomical events and other 
cosmic-related entities and occurrences are interpreted to be reciprocations of love 
conducted by The Cosmos and perceived and interpreted as such by sentients. 

[2:76:15] These reciprocations further bolster an individual's personal connection to The 
Cosmos which subsequently forms a tradition of mysticism in relation to Cosmic 
Philosophy by the notion that one's cosmic love is unique for although we all see the 
cosmic progenies and phenomenons, we interpretation such reciprocations of love 
differently which makes our cosmic love personally and unique for we see that which we 
wish to see and that which we wish to interpret for the furtherance of our own connection 
to The Cosmos as an entire yet composite whole existence. 

[2:76:16] With these ideas regarding cosmic love, we form an identity of The Cosmos that 
is closely associated with love and personal cosmic interaction that achieves a sense of 
individuation that the cosmocentric mission of Millettism has always considered to be one 
of its goals for cosmocentricity is predicated on the proximation of The Cosmos from being 
an unknown and obscured existential entity to bring it closer to sentient hearts and minds 
by making it relatable, observable, and personable. 

[2:76:17] Therefore, we understand that love, despite its differentiated application in 
comparison to religious traditions, is the binding force between sentience, namely 
humanity, and The Cosmos and although The Cosmos does not actually physically express 
love, its interpretations of love are so powerful for the human emotional system that they 
form an integral element to the whole interconnection of the Millettarian cosmology and 
this single emotion also provides a clear position for humanity within the Millettarian 
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cosmology that would perhaps not be as clear without the introduction of love into the 
cosmology as the glue between the component parts. 

[2:76:18] Not only this but with amatological study and its directions to the consideration 
of The Cosmos, we learn about aspects of The Cosmos that would be lost without this 
injection of the emotion of love for by contemplating cosmic love we learn more about the 
nature entire of The Cosmos, hence drawing upon the importance of the discipline of 
study of amatology and its crossdisciplinary applications. 

[2:76:19] Without cosmic love there would be no cosmic devotion and so by this notion, we 
state that cosmic love is the necessary precursor to cosmic devotion. 

[2:76:20] Emphasising this presence and integrality of love for the development of the 
connection between humanity and The Cosmos is essential to the overall development of 
the Millettarian philosophical tradition and its practices because without these 
fundamental philosophic and Millettic emotions of wondermentation, adoration, 
laudation and other forms of cosmic devotion, the subject around which the Millettic 
school of philosophy pivots is coldly scientific as non-philosophical astronomy can be 
described. 

[2:76:21] The injection of this element of emotion and personal connection to the 
astronomical phenomena and progeny that are observable forms another deeper 
dimension, connection, and purpose for humanity's attention to be directed towards The 
Cosmos and its progeny and phenomena beyond that of just scientific experimentation. 

[2:76:22] This aspect of the Millettarian and philosophical approach to astronomy remains 
vitally important to remind ourselves of regularly because without the injection of 
emotion, we do not grasp the deeper dimension and we do not place upon these 
magnificent progenies and phenomenons the human need for love. 

[2:76:23] The culmination of the cycle of cosmic love is considered, by the Millettarian 
Tradition, to be the manifestation of The Philosophy of Millettism for it is through the 
study and mastery of this tradition of philosophy that one's love for The Cosmos is 
achieved on levels higher than simple observation could ever attain. 

[2:76:24] The culmination of the cosmic love cycle is the duty felt by humanity to explore 
The Cosmos as prescribed by the Millettarian philosophical tradition to be the purpose of 
humanity's existence; therefore, the Millettarian Tradition understands the exploration of 
The Cosmos to be the ultimate manifestation of cosmic love and therefore, we make a 
strong connection to the Millettarian approach to soteriology. 

[2:76:25] The application of our amatological contemplations to the context of the 
Millettarian soteriology composes an understanding of Millettarian soteriology through 
the lens of love and makes the connection between the notion that the purpose of 
humanity is to explore The Cosmos and the notion that humanity's love for The Cosmos is 
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best manifested through cosmic exploration in order to lead to the salvation of humanity 
as a whole rather than to the salvation of individuals through the promise of an afterlife. 

[2:76:26] The Millettarian Tradition considers one's adherence and revolvement around 
cosmocentricity to be the foremost demonstration one's love for The Cosmos; essentially, 
cosmocentricity is love from the perspective of the Millettarian Tradition. 

[2:76:27] As aforementioned, the development of a tradition of mysticism in relation to The 
Cosmos is instrumental to the introduction of the dimension of emotion into the topic of 
astronomy and the entire formation of cosmic philosophy itself; by cometanic decree 
herein, there must remain a mystical element to The Cosmos forevermore as this forms the 
purpose for the philosophical contemplation of The Cosmos and this mysticism is 
centrally attributed to the injection of the notion of our personal connection with The 
Cosmos and the belief in its ability to interpenetrate our existences as we reside within it. 

[2:76:28] Cosmic love may also be interchangeably and synonymously referred to 
philosophical love which is primarily used in order to contrast the love spoken of and 
expressed in the context of Millettarian Philosophy from the love expressed within a 
religious tradition such as Christianity. 

[2:76:29] The essential difference between philosophical love and religious love is 
manifested through the subject to which our love is granted for in religious love we direct 
our feelings of love towards some supernatural essence or force that is believed to be the 
manifestation of love and actually physically reciprocates divine love to all. 

[2:76:30] Meanwhile, philosophical love is characterised by the devotion of our love to 
natural essences such as the progeny and phenomena alone rather than a higher 
supernatural force and these entities to which we devote our love do not actually 
reciprocate our love for they do not hold the ability of sentient emotionality, but their 
further magnificence is considered to be a manifestation of reciprocated love. 

[2:76:31] There are many forms of the latter (philosophical love) and due to the 
Millettarian philosophical tradition's introduction of philosophical love, it is essential to 
the introduce these different forms of philosophical love in tandem with philosophical/ 
cosmic love's own introduction. 

[2:76:32] The first of its forms is to be henceforth known as cosmoinfatuation which is 
herein defined as one's continuous obsessive love for The Cosmos as manifested through a 
vehement defence for the notion of cosmocentricity and its dissemination as the concept of 
the Millettarian philosophical tradition; it remains important to note that these forms of 
cosmic/philosophical love are distinguished from being cosmic devotions as cosmic 
devotions are themselves forms of cosmic love, but as collectivised together to form one 
entry and so therefore remain distinct from these other forms of cosmic love. 
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[2:76:33] Cosmoinfatuation is the manifestation of one's obsessive love for The Cosmos 
and its progeny and phenomena through the vehemency of one's promotion of a person's 
revolvement around The Cosmos and ultimately, the expression of cosmocentricity 
through one's everyday actions, thoughts, and articulations to others. 

[2:76:34] Cosmoinfatuation is expected to begin with one's introduction to The Philosophy 
of Millettism and the unique ideas it encompasses and is expected to occur 
instantaneously rather than gradually via that which is to be known as neoancy. 

[2:76:35] Neoancy, as both an action and a culmination of emotions, refers to the instance 
in which a person feels an instantaneous attraction to the ideas and beliefs of the 
Millettarian philosophical tradition which is considered to happen to individuals that have 
never come across similar beliefs before; the neoancy as a state of mind that may quickly 
lead to cosmoinfatuation or it may lead to a moderate form of cosmic love. 

[2:76:36] That which is to be henceforth known as astrobonding refers to another form of 
the expression of cosmic love that involves holding a particular wonderment, fascination, 
and veneration for a particular progeny as superiorised above one's love for The Cosmos 
in its entirety or its progeny and phenomena in a collectivised or categorised sense. 

[2:76:37] Astrobonding, despite its name, does not solely refer to one's particular love for a 
star, but any type of progeny with the most common type of astrobond being felt towards 
planets which is especially bolstered through discoveries about what such planets are like 
or that they may harbour sentient or non-sentient life. 

[2:76:38] Therefore, astrobonding is a very personal and unique occurrence with each 
individual expected to have different triggers for their astrobonds, but it is also important 
to distinguish that unlike the majority of all other elements of Millettism and the entire 
culture of Millettarian Philosophy to express one's feelings and aspects of their 
philosophicality, one's astrobonds are considered to be best kept private and personal to 
each individual and so it is considered wrong to encourage or expect somebody to tell 
others about their astrobonds. 

[2:76:39] This is one element of one's overall philosophicality that is expected to stay 
private and therefore is not to be debated, although amatologists are still encouraged to 
study and contemplate the nature and diversity of astrobonds and why, when, how, and 
where astrobonds are formed in order to formulate patterns of astrobonding behaviour 
with astrobonding expected to be prevalent in one's childhood if they have been 
introduced to Millettism from a young age or during the early stages of Millettic 
philosophical exploration in adolescents, adults, or even seniors; amatologists are 
considered to be responsible for the study of this. 

[2:76:40] The next of the forms of expression of cosmic love is that which is to be known as 
astrocompassion which involves a person's sympathy for the neglect of The Cosmos by 
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the ignorances of humanity and usually culminates one's vocation to the dissemination of 
Millettism as the reverser of this neglect and/or one's commitment to cosmacy. 

[2:76:41] Cosmacy is a practice to demonstrate one's deep expression of cosmic love that is 
characterised by one's choice to develop themselves to their philosophicality by abstaining 
from sex, alcohol, smoking, drugs, music, social media, and even books (except those with 
a philosophical or astronomical theme) in order to devote oneself completely to their own 
development of their philosophical exploration of The Cosmos in isolation from all 
distractions. 

[2:76:42] Cosmacy is practiced by those known as cosmanists and is associated with the 
belief orientation as known as cosmanism which considers the practice of cosmacy to be 
the greatest way of achieving the highest form of cosmic love, enknowledgement, and 
philosophicality 

[2:76:43] However, the Millettarian Tradition disagrees with this belief orientation for it 
instead aligns itself with augmentism which notionises that the greater amount and 
diversity of experiences that a person has, the better poised they are to experience, 
understand, and love The Cosmos in opposition to cosmanism. 

[2:76:44] The Millettarian Tradition considers music, all literature, alcohol, and sexual 
relations, though notably not smoking or drugs, to be ways of enriching one's connection 
with The Cosmos as the Millettarian philosophical tradition in general does not provide a 
superiorised ethicality or higher knowledge to those whom practice different forms of 
abstinences. 

[2:76:45] Therefore, the Millettarian Tradition considers indulgences in these different 
forms of desire to greatly enhance one's imagination, to further one's ambitions, and to 
widen one's overall experiences and therefore they are not be suppressed, but are instead 
to be embraced in the formation of individuals that hold a maturity and a sense of broader 
experience that those whom practice abstinence do not hold the same extent of experience, 
enknowledgement, and emotional, philosophical, and social enrichment which is what 
augmentism essentially advocates for. 

[2:76:46] That which shall henceforth be known as conjugalism is another form of one's 
expression of cosmic love that involves when a couple marry because of their shared love 
for The Cosmos or for The Philosophy of Millettism and the cause and message that The 
Philosophy does portray. 

[2:76:47] Conjugalism notionises that a couple's love for one another can be intertwined 
with their shared love for The Cosmos if they are adherents of The Philosophy of 
Millettism but of course, due to the process of marrying remaining a religious duty and 
ceremony, there is no set formula for the marital ceremony in the Millettarian 
philosophical tradition. 
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[2:76:48] We have just referenced an important element of our amatological discussion that 
should now address fully before we continue with the introduction of different forms of 
cosmic love; the notion that for one to enact conjugal ism, one must be an adherent of The 
Philosophy of Millettism. 

[2:76:49] The notion that for one to experience, practice, believe, or be a part of something 
in the context of Millettarian Philosophy that one must be adhered to The Philosophy of 
Millettism is to be henceforth known as abidism meanwhile that which is to be known as 
disabidism formulates the oppositism to abidism. 

[2:76:50] Regarding the topic of whether the Millettarian Tradition follows disabidism or 
abidism, the Millettarian Tradition takes a circumstantial view because depending upon 
the circumstances of the subject, a disabidist approach or an abidist approach may need to 
be taken. 

[2:76:51] That which is known as recommended abidism is one of the most common 
stances of the Millettarian Tradition on this topic as recommended abidism states that it 
would be recommended for a person to be adhered to The Philosophy of Millettism rather 
than demanding that they be adherents as is held in the ordinary abidist view. 

[2:76:52] That which is to be henceforth known as courtism is another of the forms and 
expressions of cosmic love that is to be introduced herein and refers to when a couple 
decide to continue dating one another because of their shared love for The Cosmos and is 
considered to be the precursor to conjugalism. 

[2:76:53] Courtism is like conjugalism as it is predicated on the notion that cosmic love is 
intertwined with the romantic attraction, sexual desire, and premarital love and in the case 
of conjugalism, is intertwined with marital love. 

[2:76:54] Cosmic friendship is a prominent and low involvement form of the expression of 
cosmic love that is characterised by the development of a personal connection that one 
holds with The Cosmos that is evolved through the development of their own 
philosophicality. 

[2:76:55] Cosmic friendship therefore pertains to a general relationship or connection with 
The Cosmos that one knows exists between them and The Cosmos and they regularly 
pursue and manifest this connection, but not obsessively or with any vehement 
convictions. 

[2:76:56] The postulation or concept that is to be henceforthly known as interpersonality 
refers to the notion that two or people can hold similar, though never exact 
understandings or connections with The Cosmos and through these similarities of cosmic 
love and vision, they are able to share artistic endeavours and philosophical ideas with 
one another. 
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[2:76:57] It is important to note here that the Millettarian Tradition considers The Cosmos, 
including its progeny and phenomena to be the largest resource for artistic and 
philosophical inspiration even beyond the other major artistic resources such as love, 
sensuality, god, and mythology. 

[2:76:58] To further bolster the Millettarian Tradition's belief in The Cosmos in this way, 
the appellation of Cosmic Vitality is created which manifests this belief that The Cosmos is 
the ultimate resource for artistic and philosophical from which all creative individuals can 
derive their creations from no matter the medium. 

[2:76:59] This remains an important contribution to how the Millettarian Tradition 
perceives the identity, utility, and role of The Cosmos in relation to humanity which 
departs from the majority of understandings of The Cosmos in Millettarian Philosophy as 
the majority on predicated on humanity's identity in The Cosmos and the role of humanity 
and what humanity can contribute to The Cosmos which is known as encosmism rather 
than how The Cosmos can contribute to and be utilised by humanity which is to be 
henceforth known as procosmism, neither of which are aligned to by the Millettarian 
Tradition as these are not necessarily considered to be belief orientations. 

[2:76:59] That which is to be henceforth known as cosmolimerence is another of the forms 
of the expression of cosmic love that is to be introduced in this discourse and pertains to 
the instance in which one's cosmoinfatuation holds a longevity that stretches for many 
years, or even throughout one's life rather than a short burst or a period of infatuation 
which is the particular type of infatuation that cosmoinfatuation pertains to. 

[2:76:60] We shall now introduce that which is to be known as the instance of love at first 
wonderment which is inspired by the notion of love at first sight and pertains to the 
occurrence of when a person observes a cosmic progeny or phenomena for the first time 
and immediately holds love for The Cosmos in a way that extends beyond scientific 
appreciation, but holds a deeper emotionality and formulates a mystical element to one's 
personal connection to The Cosmos. 

[2:76:61] The instance in a love at first wonderment moment occurs is considered to be one 
of the most pivotal aspects of the development of a person's individual philosophicality 
and the Millettarian Tradition encourages all people to make a note or write in greater 
depth about when they have experienced love at first wonderment in notes, or written 
pieces that are to be henceforth known as a premity. 

[2:76:62] The meaning of the term premity is also broadened here so that it refers to when a 
person first feels love for the particular philosophy that they are adhered to and is 
considered to be the beginning of an individual's philosophical journey. 

[2:76:63] That which is to be henceforth known as a cosmic love triangle refers to the 
instance in which a couple both hold love for The Cosmos and The Cosmos holds a place 
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in their relationship/marriage as the third element and is considered therefore to be the 
essential element to conjugalism and cosmic conjugality. 

[2:76:64] That which shall be henceforth known as unconditionalism refers to one's 
unconditional love for The Cosmos which is manifested by one's love for The Cosmos 
despite the mercilessness of the natural world; contemplations regarding 
unconditionalism form an interest notion of unlimited love for that which remains limited 
by its nature. 

[2:76:65] Unconditionalism may also be characterised by one's unlimited affection for The 
Cosmos as manifested through more extreme and obsessive forms of devotion to The 
Cosmos rather than moderate forms, thus an example would be cosmoinfatuation. 

[2:76:66] Unconditionalism manifests itself throughout various forms in the entirety of the 
Millettarian Philosophy and it is decided herein that the study contemplation, and 
expansion of unconditionalism as an orientation of cosmic love is to be conducted by 
amatologists post-omnidoxically. 

[2:76:67] Cosmic love can also be considered a form of unrequited love because The 
Cosmos does not have the capacity to love back as has been omniaffirmed throughout the 
entirety of this discourse due to the avoidance of the anthropomorphism of The Cosmos 
by the entire Millettarian philosophical tradition. 

[2:76:68] Obsessive cosmolove is defined as when one person feels an overwhelming 
obsessive desire to possess and protect The Cosmos toward which one feels a strong 
affection, with an inability to accept failure or rejection and is considered to be a 
combination of both the intensiveness of cosmoinfatuation as well as holding the same 
longevity as cosmolimerence. 

[2:76:69] The function of love serves for the progression of sentients towards desires and 
goals; our love for people occurs when we love what our future with those people can be 
imagined as; our love for ideas occurs when we love how those ideas will manifest and 
benefit both ourselves and others in the future; finally, our love for objects occurs when we 
wish to use those objects to achieve a goal that we have set in our minds, either physical, 
such as a professional career for which the objects of uniform clothing is essential, or 
conceptual, such as happiness which one may mistakenly believe that money is the 
determiner of. 

[2:76:70] The function of love in the context of Millettarian Philosophy can therefore be 
considered as the primary connector between the sentient and the cosmic and the 
formulator of the explorative nature, purpose, and role of humanity in The Cosmos as part 
of the overall approach of Millettic minds to soteriology and eschatology. 
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[2:76:71] The abstraction that is love can be described but it cannot be understood until it is 
actual experienced and this is the same for all forms of love for love is best felt rather than 
spoken of. 

[2:76:72] The irrationality of love is perhaps the singlemost transcendent element of the 
emotion which one would immediately presume contradicts the principles and methods 
of enquiry founded in philosophy which is the progenitor of rationality as we understand 
it. 

[2:76:73] Love injects irrationality and it is this that I have been referring to throughout this 
discourse when I speak of the introduction of a tradition of mysticism for the context of 
The Cosmos. 

[2:76:74] To understand my train of thought here, one must first understand that the 
Millettarian philosophical tradition considers there to be a scale of rationality with 
irrationality on one end of the spectrum and with proof, observation, verifiability, and 
experimentation on the other meanwhile justification, exploration, and postulation reside 
as the median between these two extremities. 

[2:76:75] Religious traditions and notions involves supernaturality like magic, spiritualism, 
and other connected traditions and practices are considered to be positioned on the 
irrationality extremity of the spectrum while science is placed on the proof, observation, 
verifiability, and experimentation extremity of the spectrum. 

[2:76:76] The Millettarian philosophical tradition herein places philosophy in the centre as 
aligned with justification, exploration, and postulation as it considers philosophy not to be 
dependent upon supernaturality like religion, but also not vigorously bent on achieving 
verifiability like the scientific community, but instead justification, the exploration of ideas, 
and the articulative postulation of these are the three main priorities for philosophy which 
further contributes to our understanding of the Millettic approach to metaphilosophy. 

[2:76:77] To return to the topic of love, we can apply this spectrum by notionising that with 
the injection of love into Millettarian Philosophy we make it philosophical rather than 
solely imnemnic because we behold a sense of mysteriosity that is confirmed by the 
elusive nature of the cosmic personal connection. 

[2:76:78] According to the Millettarian philosophical tradition, love is presented as a very 
mystical element of the human soul and the desire of sentience for affection to be given 
and to be received. 

[2:76:79] Throughout this discourse, however, I have continuously reaffirmed the nature of 
the association between love and The Cosmos for the former is ascribed to products of the 
latter by the minds and hearts of the sentients that exist within the latter in order to 
achieve a sense of contentment and resolve for the longing of their hearts. 
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[2:76:80] Of course, in the majority of religious and spiritual traditions, love is considered 
as a sort of gift that is provided to humanity by God as the progenitor of all existence and 
while this idea is not to be disregarded and is therefore to be contemplated, its 
solidification in the Millettic philosophical approach to love remains non-existent. 

[2:76:81] Instead, love is considered something that only sentient beings are able to express 
and so the notion that it remains as a gift from something higher is of course considered to 
be a supernatural claim rather than a plausible one and so love is addressed in regards to 
how sentient beings express the emotion and interpret it metaphorically through non- 
sentient and inanimate entities rather than the other way around. 

[2:76:82] According to the Millettarian Tradition, love is the emotion that manifests itself as 
a binding force between the sentient and the cosmic and so all questions of love to the 
Millettarian philosophical tradition are subject to this new duality of love this described 
herein. 

[2:76:83] The first half of this duality pertains to expressed love which relates to how both 
sentient beings and non-sentient beings have the ability to either express or manifest love 
through civilised and primitive ways respectively with sentient beings able to express love 
through speech, creative works, and through the making of love (sensuality) while non- 
sentient beings are capable of primitive expressions such as protection against danger and 
the caring for one's offspring. 

[2:76:84] The second half this same duality is reciprocated love which is love that is 
responded to or returned by the subject of love and is considered to only be conductible by 
sentient beings and some non-sentient beings, but not by inanimate entities such as cosmic 
progeny and phenomena, and not by conceptualisations such as gods, spirits, and other 
supernaturalities, hence the reason for the creation of interpreted love as the minor 
element forming an extension to the second half of this duality concerned with the nature 
of love. 

[2:76:85] The Millettarian Tradition does not simply consider love to be desire and neither 
should cometanic love be defined by such a narrow conception of what love is, but instead 
love is considered to be affection that requires maintenance through providence, romantic 
demonstration, creative works, and through the sensuality of the couple; cometanic love 
considers affection to be a singular act of fondness, but considers love to be the 
maintenance of such affection by the ways aforelisted. 

[2:76:86] Cometanic love warns of the laziness that one shall experience after falling in love 
with another and the distractions of the body and the mind that could lead one away from 
one's creative vocation. 

[2:76:87] For an artist of any kind, the way to tell that one's love is right for them is by the 
principle that their love must enhance and progress their artistic craft; it must formulate a 
new dimension of an artist's creative works that would not have been achievable for the 
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artist alone; love must not be a distraction from creation, but an energiser of one's virility 
in relation to their creative medium. 

[2:76:88] Aristotelian love is further distinguished from the nature cometanic love as it 
focuses on philia, or the formation of friendships through which affection for others is 
demonstrated rather than showing affection through others by way of love. 

[2:76:89] To summarise the distinctions between Aristotelian, platonic, and cometanic love, 
the former emphasises affection through friendship, the median emphasises affection 
through non-sexual physicality while the latter emphasises affection through the open 
emotionality, romanticy and virility of the masculine with the submission of the feminine 
together forming lifelong monogamy, commitment, and vision for the achievement of their 
shared goals. 

[2:76:90] Cometanic love places a particular emphasis on the ambitions and goals of each 
individual in the relationship and how after marriage, the individual's ambitions and 
goals must become one to form the marital vision which is described as the shared vision 
of the future that both of the individuals in the marriage have committed to achieving in 
partnership. 

[2:76:91] Unlike other forms and philosophies of love, cometanic love postulates the most 
important element for a successful marriage is the continued progression towards their 
achievement of the marital vision which is unique to each and every marriage (hence 
demonstrating a uniquitarian view of marriage) and it is this marital vision, which may be 
to have children, to have successful careers, to have a lovely home, or to achieve all three 
of these elements and more, that is considered to be the primary motivator for marriage 
for life and the soul of marriage for marriage is life and life is a combination of the dreams 
we make and achieve together. 

[2:76:92] By this notion, we understand the importance provided to the notion of lifelong 
monogamous marriage in Cometanism and presents an aspiration-oriented view of 
relationships and marriage because cometanic love considers love to be predicated on 
maintenance and the shared life ambitions that each individual brings to the relationship / 
marriage are these maintainers and motivators that drive love further and heighten our 
receptivity to our love for our partner. 

[2:76:93] I, as Cometan, stipulate herein that marriage without shared ambitions is a 
marriage that is doomed to fail; a successful marriage is predicated on love and love is 
predicated a couple's ability to imagine their shared future together; without this 
imagination of a shared future, how and why would anyone think that such a marriage 
would last beyond the initiality? 

[2:76:94] I, as Cometan, also stipulate herein that cometanic love predicates the success of 
love and lifelong monogamous marriage according to the responsibility of the masculine 
to continuously demonstrate his love, virility, aspiration, loyalty, and commitment to the 
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feminine through creating romanticies, engaging in sensuality, and by demonstrating 
attentiveness to the feminine. 

[2:76:95] The reciprocation of these elements by the feminine is also vital to the success of 
love and lifelong monogamous marriage, but the initiation of these elements must always 
be conducted by the emotionally confident and honest masculine. 

[2:76:96] The usher of humanity is love and so vividly do we see love's powers of 
manifestation within The Cosmos. 

[2:76:97] That which is known as Petrarchism is considered to be one of the earliest 
precursors to the form of love espoused herein known as Cometanism, or cometanic love 
as Petrarchism formulated a form of love that was characteristically romantic to its core 
and devotional by its exterior nature through the emphasis of the demonstration of one's 
affection for another after the development of the practice of courtly love. 

[2:76:98] The notion of whether the act of the creation of The Cosmos itself was an act of 
love and so therefore The Cosmos itself is a manifestation of love is to be considered post- 
omnidoxically by amatologists. 

[2:76:99] The theory of crystallisation by Stendhal implied a dimension of imaginative 
readiness for love which need only a single trigger for it to be embedded and for a 
person's perfect fantasies to form before themselves and the person who initiated the 
trigger. 

[2:76:100] This concept of the crystallisation of love is supported by Cometanism as it 
speaks of the clarification of love in a way that still leaves a mystery to the nature of love; 
in Cometanism, it is the balance between clarity and mystery that is considered to be the 
greatest determiner of the nature love for it is postulated that love cannot exist without a 
combination of either of these two qualities. 

[2:76:101] Proust argued that inaccessibility or jealousy are the precipitants of love, 
however, in Cometanism, ambition, respect, and commonality in vision are considered to 
be the precipitants of true love. 

[2:76:102] Further to this, Lacan notionised that, "love is giving something you haven't got 
to someone who doesn't exist," while this is contrasted herein by my saying as Cometan 
whom postulates that love is sharing something of meaning that is yet to be attained with 
someone who believes in that same meaningfulness. 

[2:76:103] That which I postulate here means to say that with those whom we love we 
share our deepest and most meaningful elements of ourselves for we reserve the most 
important aspects of ourselves for those whom are the most important to us. 
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[2:76:104] Therefore, to share such a meaningful element of ourselves with another person 
and for that person to grasp that same meaningfulness or at least hold empathy with one's 
own belief in the meaningfulness of that shared something is a signification of their love: 
essentially, Cometanism postulates that love is dualistic in that it involves sharing 
meaningfulness and having that meaningfulness be reciprocated. 

[2:76:105] Post-Lacanian contemplators, "emphasise eroticism to the detriment of love, 
under the cover of sexual liberation," and although Cometanism does share the same 
cautiousness for the complete embracement of eroticism, this is considered to only further 
cement the importance of a return to post-marital sex in order to create forms of love that 
are not undermined by their pre-commitment eroticisms which is arguably the reason for 
many examples of love today becoming extinct after short bursts of eroticism while 
commitment is lacking, responsibility is non-existence, and shared vision is 
inconsequential in comparison to the materials and passions of the present. 

[2:76:106] The articulation of Cometanism as a philosophy of love is essential to the 
development of the persona and identity of Cometan as a philosopher for it is believed 
that a philosopher cannot truly call themself a philosopher without first having 
contemplated the nature of the most pervasive and yet the most perplexing element of 
ourselves, our connection with others, and the world surrounding us; love. 


[2:76:107] With the development of an great system of thought must come with 
contemplations on the nature of love for it is love that ignites the majority of our other 
emotions for better and for worse. 

[2:76:108] Metaphilosophically, it remains important for the Millettarian philosophical 
tradition to orient love as one of the topics that is directly studied and contemplated by 
philosophy as a territory of philosophy primary and a territory of religion, psychology, 
and other disciplines secondarily. 

[2:76:109] Therefore, it remains vital that I develop a view on love that is distinctly 
associated with the Millettarian philosophical tradition and The Philosophy of Millettism, 
but is also reflective of my individual beliefs as Cometan and so therefore I shall herein 
found a tradition concerned with addressing the nature of love that will be henceforthly 
known as cometanic love 

[2:76:110] Also known as philosophical love, cometanic love is the type of romantic, poetic, 
and philosophical love associated with the writings of the philosopher, Cometan, towards 
his one true love. Coco. 

[2:76:111] Cometanic, or philosophical love is characterised by deep, honest, and open 
affection from the masculine towards his partner as well as the continued contemplation 
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of the nature of love, the uniquity of different loves, and the varied abilities, roles, and 
functions of love in different circumstances. 

[2:76:112] Cometanic love is also characterised by philosophical romantic gestures such as 
love letters and poems which are known as romanticies, dedication to one partner 
throughout one's life demonstrating loyalty, commitment, responsibility and maturity, and 
the presentation of one's affection for one's love through sexual and physical acts and so 
fundamentally contrasts with platonic love. 

[2:76:113] The difference between cometanic love and platonic love is that the former is 
characterised by intensive amorousness, emotional openness and the initiator of the 
demonstration of affection on behalf of the masculine, as well as the prioritisation of 
monogamous sensuality and the marital vision while platonic love is characterised by 
intimacy and affection but lacks sensuality and in addition, there are no specific directions 
for monogamy, or the role of the male in this form of love. 

[2:76:114] Beginning with the topic of defloration to introduce the views and philosophy of 
cometanism on the nature of love, defloration is the most sacred act that a man can 
perform to a woman and vice versa as when a woman takes a man's virginity it is to be 
henceforth known in the cometanic philosophical tradition as andronification, also known 
as andronisation which literally means to make a boy a man. 

[2:76:115] These two terms do not necessarily mean that both persons are virgins so when 
this occurs and they take each other's virginity that is to be henceforth known as 
covestation, or the instance of convestity which literally means to make a girl a woman 
and a boy a man simultaneously and mutually. 

[2:76:116] Covestity is considered to be the greatest bond that a couple can create between 
each other and is also considered to be the founder of a life-long relationship because of 
this sacred act that they have conducted for each other. 

[2:76:117] Cometanism holds that male virginity and female virginity are equally sacred 
and special which goes agains the normal assumption that female virginity holds a greater 
importance than male virginity. 

[2:76:118] Cometanism views that defloration, andronification, and certainly covestation, 
should occur only after marriage between two lovers due to the public commitment that is 
made between them both because during the premarital period, there has been no 
officially public or legal demonstration of a couple's commitment to one another. 

[2:76:119] Cometanism does, however, remain lenient on this topic and views sex after 
engagement which is to be henceforth known as postsponation to be passable, but not as 
hallowed as postmarital sex. 
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[2:76:120] Cometanism considers sex with someone that one knows one does not love in 
order to lose one's virginity to also be passable especially for a man, but this is also 
passable for a woman and this practice is to be henceforth known as condistation. 

[2:76:121] Condistation is passable due to a person wishes to have gained experience 
before they make love to someone they actual love, but note the terminology used here for 
also condistation is passable, it is certainly not an encouraged practice by cometanic 
standards. 

[2:76:122] It is only premarital sex with someone that one knows one loves and wants to 
build a life-long relationship with that person that is considered immoral because the 
foundations upon which that relationship has been built are then considered to be 
unstable if premarital sex occurs and depending upon the liberality of the couple and their 
culture, if postsponation or condistation occurs which may also cause issues of immorality 
in the foundations of their relationship. 

[2:76:123] Spoliation means to publicly commit to one's love and is characterised according 
to a hierarchy known as the Sponative Hierarchy which a couple are expected to rise 
upwards through rather than mix the different stages around because rising upwards 
through the hierarchy is considered to be the best way to formulate a life-long, structured, 
and stable relationship. 

[2:76:124] The Sponative Hierarchy is topped by the instance of pregnancy which is given 
the place of highest importance in cometanism and is considered to be the final ultimate 
act of a couple's demonstration of their love for one another and must only occur after 
marriage and cohabitation respectively. 

[2:76:125] As mentioned, cohabitation is provided with the penultimate position in the 
Sponative Hierarchy as it is officially considered to be a postmarital act, however, the 
Cometanic interpretation of the Sponative Hierarchy holds a more lenient view on the 
notion of cohabitation and although premarital cohabitation is not encouraged, it is not 
considered to be detrimentally harmful as it could form a stronger premarital bond 
between a couple. 

[2:76:126] Despite this notion, however, cohabitation remains a postmarital act with of 
course marriage which resides in the median place in the Sponative Hierarchy followed by 
engagement which is considered to be the first official act of sponation which is why both 
cohabitation and pregnancy before both the first act of sponation followed by marriage are 
considered discouragable acts. 

[2:76:127] To form the foundations of the Sponative Hierarchy comes two forms of 
unofficial sponation that precede the official sponation of engagement, the first of which is 
the Courtship Announcement and preceding this and forming the first act in the Sponative 
Hierarchy is the Familial Announcement. 
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[2:76:128] The Courtship Announcement which is to be known as the act of cosseveration 
refers to the instance in which a couple announce their courtship with each other to their 
friends, coworkers, distant relatives, acquaintances, and other individuals of somewhat 
importance to them. 

[2:76:129] The entire purpose of cosseveration is to secure that which is to be known as 
exclusivisation before the official spoliation of engagement is conducted. 

[2:76:130] In this context, exclusivisation refers to the acknowledgement between the 
couple that neither of them are speaking to any other person romantically and that they 
are committed to one another in such a way that they hold the intent to become shortly 
become engaged to one another. 

[2:76:131] Finally and foundationally, the Familial Announcement, which is to be 
henceforth known as the act of corescription is first joint act of a couple that is to be 
conducted which involves announcing to each other's close family members about their 
shared courtship and romance with one another and their intentions to continue to 
enknowledge themselves about the intricacies of each other before the act of cosseveration 
occurs. 

[2:76:132] One of the main aspects of Cometanic love to introduce herein is that which is to 
be known as a romanticy, and plurally known as romanticies which pertains to any type of 
creative work or expression of one's love for another person, usually in the form of a letter, 
a poem, some other written work, or in the form of a song, a drawing, or some other 
creative work. 

[2:76:133] The creation of romanticies are considered central to the masculine expression of 
devotion to his partner and form an integral element of what it means to be Cometanic in 
one's style of love. 

[2:76:134] The making, building, and creating of works of art of any kind is considered to 
be the highest form of the expression of one's adoration for another and although women 
can of course partake in the creation of romanticies, it is generally considered to be the role 
of the neomasculine to use his creative talents, in whatever medium they reside and in 
whatever quality they may exist, to demonstrate his commitment and devotion to his 
partner as part the neoman's overall intuitive awareness of his own emotionality and his 
confidence in expressing such emotions honestly and openly. 

[2:76:135] Cometanism places a major emphasis on the styling of one's romanticies to 
personal interests, one's tastes in font, colours, and other graphics, as well as tailoring 
romanticies to special key events, places, moments, memories, and symbols in the couple's 
life as a further manifestation of their love for each other. 


1387 



[2:76:136] By this notion, romanticies highlight the uniquitarian nature of love and its 
uniquity for each and every couple as well as its motionality through the entire lifespan of 
the relationship. 

[2:76:137] The Cometanic Romanticies, as it shall henceforth be appellated, is a collective 
term relating to all of the romanticies authored by Cometan that are included inside The 
Omnidoxy, including letters, poems, and other written works addressed to his one true 
love. Coco. 

[2:76:138] Additionally, the study of romanticies involving their process of their creation, 
their diversity, their symbolic meanings, and the comparison between different 
romanticies and their authors is to be a major element of amatological study henceforth 
due largely to the centrality of romanticies to the nature of Cometanic love. 

[2:76:139] That which is to be henceforth termed as Cometanic candour, also known as 
coparlance, relates to the approach of the courteer (the male) during a courtship by 
intentionally revealing aspects of oneself that may not be perfectly desirable in order to 
test the reaction of the courtee (female, or male's partner). 

[2:76:140] The practice of coparlance, if success, greatly deepens the bond between the two 
lovers, examples of which include revealing aspects about one's past or one's childhood 
that are difficult to speak of, or remain personal, uncontrollable crying as a 
vulnerabilisation of oneself, or the revelation of habits through intentionally conducting 
them, or simply speaking of them. 

[2:76:141] Just mentioned here was the process of vulnerabilisation which is also important 
to the development of Cometanic forms of love, especially for the neomasculine as part of 
his wider emotional liberation. 

[2:76:142] Vulnerabilisation involves the intentional display of emotions on the part of the 
neoman to his partner in a way that strips him of his persona of strength, unemotionality 
and unconcern to reveal the true elements of himself that are most often hidden under 
years worth of mental and emotional barrier building. 

[2:76:143] Vulnerabilisation is not only part of a neoman's overall openness of 
emotionality, but it is also a demonstration of his love and adoration for the person that he 
vulnerabilises himself to; vulnerabilising is perhaps one of the greatest expressions of love 
and trust and although we speak of vulnerabilisation as an act of neomasculinity, women 
can of course also partake in the act by vulnerabilising to their partners with their own 
emotional sensitivities. 

[2:76:144] That which shall henceforth be appellated as Communicative Compatibility 
refers to the notion in Cometanic love that entirely open communication from the outset of 
a couple's relationship is essential to the longevity of that relationship. 
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[2:76:145] Cometanism argues that communicating openly with one's partner when one is 
happy, sad, concerned, excited, or any other emotion is essential to the securement of the 
relationship as one's partner is then able to deal with the situation; Cometanism rejects 
such notions that silence is golden or that one's partner should be able to know exactly 
how his/her partner is feeling without them communicating how they feel. 

[2:76:146] The communication element of the relationship is what founds the relationship, 
establishes it, and then builds upon it and so without this communicative aspect, there 
remains a distinct lack of foundation and so when the tribulations of life do inevitably 
arise, such relationships that do not hold a strong Communicative Compatibility will be 
more likely to break down and eventually collapse due to the inadequacy of the 
communicative structure that resides within it. 

[2:76:147] Of course, the longer that a relationship has taken place for and depending upon 
the level of honest and open communication that has been exchanged over this time, each 
partner in the relationship should be able to understand when their partner feels a certain 
way even without their partner having to say so, but this only occurs with experience of 
knowing and understanding the person and must be predicated by open and honest 
communication and therefore a high amount of Communicative Compatibility 
beforehand. 

[2:76:148] Essentially, according to Cometanism, the greater the level of communication 
between the couple in the relationship / marriage, the greater the level of love, and the 
greater the level of their ability to overcome to the trials and obstacles that will inevitably 
manifest themselves before them. 

[2:76:149] That which is to be henceforth known as Cometanic predisposition pertains to 
the notion that there exists a distinct predisposition with regards to the Cometanic 
approach to the nature, role, function, and style of love that is considered to be entirely 
centred on creativity. 

[2:76:150] The Cometanic predisposition is the concept of creative love for all Cometanic 
approaches to understanding and expressing love are conducted via creative works and 
mediums hence the centrality and predisposition of creativity for the achievement and 
maintenance of love's path. 

[2:76:151] That which is to be henceforth known as cometeros, or cometerotic romanticies, 
refers to any instances in which Cometanic romanticies are interpreted as being implicitly 
or explicitly erotic and displaying some type of energetic love expressed by Cometan and 
so is contrasted with non-erotic and more placid romanticies that do not reference 
sensuality which are to be classified as cometoros, or cometoric romanticies. 

[2:76:152] That which is to be known as an incontinence in the context of Cometanic love 
refers to a distinct lacking in moderation or self-control with regards to sexual desire or the 
expression of one's desire of sensuality, especially when around a particular individual 
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which is what Cometan felt for Coco and the particular appellation that collectivises all the 
instances in which Cometan is recorded as experience incontinence are to be known as the 
Incontinences of Cometan. 

[2:76:153] In the Cometanic tradition of love and the philosophy of love, terms of 
endearment are considered to be of paramount importance for they distinguish an 
individual from others and are to be classified as that which is to be known as 
microromanticy which doesn't constitute an entire creative piece of work, but does suggest 
some creative as influenced by one's adorations, an example of which is the 
latterintroduced rosenette. 

[2:76:154] For this reason, terms of endearment are praises in Cometanism for their 
creativeness on a smaller scale than actual romanticies and are considered to serve as daily 
reminders of a person's devotion and adoration for their partner; terms of endearment are 
given a high importance because of the distinction they make for one person and the 
position they provide a person with to define them from every other person. 

[2:76:155] Cometanic terms of endearment include the following: Coco, My Love, Baby, 
and My Sweet while Cocoic terms of endearment directed towards Cometan only and 
forever include: Darling, My Love, and My Handsome. 

[2:76:156] Cometanic love is formulated by, defined as, and predicated upon the Cocoic 
and Cometanic love story and is premised on three omnidoxically-originative terms 
including telerence, valerence, and generence which, in combination, encapsulated the 
Cocoic and Cometanic love story and feed into the reasons why Cometanism takes the 
stances and opinions that it does about the nature of love. 

[2:76:157] The first of these terms is telerence which refers to love for another person from 
whom one is geographically separated and the notion that geographical separation further 
intensifies one's love for another. 

[2:76:158] This is herein considered to be due to their greater level of appreciation for that 
person as they are not as easily contactable and there remains a lack of physical intimacy 
that causes the intensification of one's physical needs. 

[2:76:159] It is important to note that the intensification that is described in telerence is 
largely dependent upon one's imagination to imagine the person that they feel telerence 
for to be with them and also requires a great deal of patience, chastity, loyalty, and trust for 
both sides. 

[2:76:160] Telerence, or telerency remains one of the most important aspects of the love 
story between Coco and Cometan as well as a signifying element of Cometanic love as it is 
believed in Cometanism that love is best initially built, preserved, and strengthened 
through telerence for one's failure of appreciation for another is considered to be the 
leading cause of relationship and marital degradation. 
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[2:76:161] Meanwhile, telerence strengthens one's appreciation for the other person due to 
each of their unreachability which leads on to the second element of Cometanic love which 
is to be henceforth known as valerence. 

[2:76:162] Valerence pertains to the deep and long-lasting appreciation of another person 
and points to one's achievement of valerence by the instance of one's horror by the notion 
that they may lose their love to another or to the wider world. 

[2:76:163] If one holds valerence, they should be reacting to such an instance with 
vehement action to stop such potential instances from actually occurring. 

[2:76:164] Telerence is considered to be the necessary precursor of building valerence for 
one's love and also consists of one's unrelenting fear of losing one's love due to the 
appreciation one has built up for them which leads on to the third element of Cometanic 
love which is to be henceforth known as generence. 

[2:76:165] Generence is being oneself and not straying from this self-identity in order to 
please one's love because the person with whom one is in mutual love with should love 
one for one's inadequacies, faults, insecurities, and vulnerabilities, not just their 
achievements, successes, champions, confidences, and heroics. 

[2:76:166] However, generence demonstrates the difference between not straying from 
one's identity and conducting acts that are demonstrative of immorality and an 
unappreciation, or invalerence for one's love such as the actions of repeated 
inattentiveness, a lacking of confidence in one's love, and speaking to other people in the 
same manner in which one speaks to one's love. 

[2:76:167] That way that one speaks to one's love should remain that which is to be known 
as an exclusive language which is the way in which one romantically speaks to one's love 
and this should not ever be directed to another other person and one of the most common 
examples of an exclusive language are the terms of endearment that are directed toward's 
one's love. 

[2:76:168] That which is to be henceforth known as philation, or philence is considered to 
be immoral is characterised by repeated uses of toying language with one's love especially 
when they are separated geographically during a period of telerence as such philatious 
practices are considered to be very damaging to overall process of telerence and especially 
degrading to the process of building up trust between two geographically separated loves. 

[2:76:169] Examples of philation include saying that one's love should find another partner 
when one knows that one's love loves them and nobody else, or repeatedly expressing 
doubts after one's love has continued to prove their commitment and love for them and 
for these reasons, philation is considered to be one of the primary causes of the 
deconstruction of strength in telerence. 
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[2:76:170] The topic of Cometanic love and non-heterosexual forms of sexual orientation is 
addressed in a simple manner by the following statement: Cometanic love is for all and no 
gender, race, religion, class, or societal disapproval should hinder Cometanic love. 

[2:76:171] This is because Cometanic love is philosophical by its core nature and just like in 
the Philosophical Spirit, we accept all approaches and in the same spirit, we say that the 
justification for such forms of love is the love itself that is expressed between the couple; 
that is justification enough and should always transcend beyond the perceived normalities 
of society. 

[2:76:172] Adultery is considered to be an inability of a person to commit to another due to 
a lack of appreciation for others and a lack of love for another person and so this practice 
is also considered to be a demonstrator of a lack of empathy for the person with whom 
one is sharing a relationship with. 

[2:76:173] Adultery is considered to be a reparable act through the application of 
Cometanism in relation to love, especially with the application of telerence, valerence, and 
generence; adultery is all that Cometanic is not and adultery is not demonstrative of 
neomasculinity; the neoman needn't fall into the trap of adulterous temptations for he 
holds Communicative Compatibility with his love, emotional openness and honesty, as 
well as strength in commitment, responsibility, and duty to the shared love vision that has 
established his relationship/marriage. 

[2:76:174] That which is to be known as Agapist Cometanism refers to the notion that 
Cometanism, and wider Millettarian approaches to the concept of love, espouses that love 
is the sole ultimate value from which all other values (hope, faith, honesty, loyalty, 
commitment, open-mindedness, consistency etc.) are derived from love. 

[2:76:175] Paragonism is a term that originates from herein within amatological discussion 
and pertains to the belief orientation that approaches contemplations of cCmetanism itself 
in that when addressing love, a guide is provided for the achievement of perfection in love 
by Cometan that is not realistic. 

[2:76:176] It is of course held in the Millettarian Tradition that paragonism is incorrect and 
that my approach to love, as Cometan, is predicated on the notion that perfection in love 
itself is realistic and is achievable and this opposing belief orientation is to be henceforth 
known as probitism. 

[2:76:177] Probitism contrasts with paragonism and notionises that perfection in love is 
both what is expounded by Cometan and it is also achievable if one is loving enough, 
committed enough, and Cometanic enough in their approach to love and therefore 
considers all that are unable to achieve perfection in love as needing a greater mastery of 
love and the carving out of one's empathetic approach to understanding the hearts and 
feelings of others. 
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[2:76:178] Cometanism accepts the diversity of love and therefore holds respect for the 
majority of the forms of love that it deems ethically viable, two of which are bisexuality 
and hypergamy/hypogamy which, in Cometanism, are both accepted practices due to the 
fact that neither are detrimental to any other person outside of the relationship while the 
practice of polygamy from the Cometanic perspective is rejected due to the harmful effects 
it is considered to hold for the establishment of a family unit and stems from the affirmed 
monogamous marital tradition that Millettarian culture and its predecessors uphold to be 
the only ethical form of marriage. 

[2:76:179] The reason for the acceptance of hypergamy/hypogamy in Cometanism is due 
to the fact that love is not considered to have to conform with societal classes and any such 
notion that love is expected to conform to such structures is considered unnatural and 
detrimental to the nature of love. 

[2:76:180] That which is to be henceforth known as amatory crystallisation refers to the 
process that leads to the third aspect of cometanic love, known as generence, because 
crystallisation in the amatorial sense involves the process in which a mental 
metamorphosis occurrence in which unattractive or strange habits, tendencies and 
characteristics of a person become the every elements of a person that one's love is 
attracted to them the most for. 

[2:76:181] This amatorial crystallisation is considered to be one of the most inspiring 
elements of true love for cometanic and philosophical love to focus its contemplations, 
depictions, and encouragements of as amatorial crystallisation is considered to be the 
primary exemplifier of a person's true love for another in a way that is whole via not only 
their toleration or acceptance of the other's faults, but their love for their love's faults. 

[2:76:182] That which shall herein be introduced as Love of Divine, also known as Divine 
love, refers to the notion that The Divine as an entity is capable of loving that which 
resides within it and that which it created and therefore opposes notions of divine 
mercilessness which is the general stance taken by the Millettarian Tradition on the nature 
of the intercessions of The Divine. 

[2:76:183] Furthermore, one should have realised at this point in the discourse the frequent 
use of the term one's love and this is defined as an amatological phrase relating to one's 
partner, either married or unmarried. 

[2:76:184] In the Cometanic tradition of love, there is a strong tradition of iconism in order 
to manifest one's love for another which in amatology, or Cometanic love, one of the most 
prominent examples of such an icon is that which is to be henceforth known as a rosenette. 

[2:76:185] A rosenette is an item that is symbolically associated with one's love which is 
either kept as a secret within one's own mind, or is spoken of to one's love and others. 
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[2:76:186] A rosenette is the most important example of the tradition of iconism within 
Cometanism and is provided with such importance because it is considered to be a 
microromanticy and so to think so deeply about a person's identity with whom one loves 
so as to form a symbolic association between an item and that person that lasts for the 
longevity is an expression of love that displays both in-depth thought and creativity 

[2:76:187] That which is to be henceforth known as the Simerencial-Opperencial 
Dichotomy refers to a contrast between two forms of love that remains important to the 
amatological contemplation and study of love. 

[2:76:188] The first part of the dichotomy is to be henceforth known as to be in a state or 
quality of simerence which is the love that one feels for someone or something that is 
similar to them; love for similarity. 

[2:76:189] This is appreciated in philosophical love, but it is not considered the superior 
form of the two loves of the dichotomy according to the Millettarian Tradition. 

[2:76:190] It is the state and quality of opperence that is considered to be the superior form 
of the two loves and pertains to the love that one feels for someone or something that is 
different or even in opposition to them; essentially this is love for difference, or love for 
opposition which is resonative to the Philosophical Spirit. 

[2:76:191] From the perspective of the cometanic and philosophical tradition of love is 
considered superior because the basis of philosophy is to thrive upon opposition in order 
to enhance oneself and so opperence is not only considered to be the superior love, but 
one of the underlying foundations of how the Millettarian philosophical tradition perceive 
the character of wider philosophy which links this amatological dichotomy to a 
metaphilosophical topic with the Cometanic concept of generence being a combination of 
both opperence and simerence. 

[2:76:192] We have introduced and briefly addressed many of the different belief 
orientations concerned with the nature of love in this introductory omnidoxical discourse 
on the discipline of amatology, but we shall now introduce some further orientations that 
are concerned with other aspects of the nature of love and its declaration. 

[2:76:193] The first of these is that which shall henceforth be known as infatuationism 
which encompasses the belief orientation holding that it is the duty of both partners in a 
relationship and later, in a marriage, to maintain their infatuation for one another through 
sexual pleasure and desire, romantic endeavours, declarations of love, and most 
importantly, remaining the person that one's love fell in love with. 

[2:76:194] Infatuationists therefore notionise that it is the responsibility of both partners in 
the relationship to maintain the momentum of their love for each other so that it does not 
fade and fracture and therefore lead to straying from either side. 
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[2:76:195] Infatuationists, by this notion, consider relationships to be equal and therefore 
do not consider the male or female in the relationship to be any more responsibility for the 
upkeep and maintenance of the love for their partner than their partner themselves due to 
their gender. 

[2:76:196] Infatuationists consider relationships through a scope of equality which 
ultimately means that there must always be an equal sharing blame for any breakdowns or 
fractures in the relationship rather than the blame being placed on just one person. 

[2:76:197] This is held because infatuationists believe that upon entering a relationship 
with another person, both individuals come as one and so they by this notion they are 
both considered to be to blame for the potential degradation of the love in the relationship. 

[2:76:198] That which shall henceforth be known as androtelefamism refers to the 
experience that a male endures when he enters a long-term relationship with his love 
characterised by a gradual process of amatory disconnection from especially the female 
members of his family, such as his mother, grandmother, and sisters due to his love now 
being directed more towards his partner/wife rather than to his female familial figures. 

[2:76:199] A similar yet oppose experience is that which is to be known as gynotelefamism 
which refers to the experience and gradual process that a female endures when she enters 
a long-term relationship with her love. 

[2:76:200] This experience is characterised by a gradual process of amatory disconnection 
with her family members for her love is instead to be directed more towards her partner / 
husband rather than her family members; this is most often exemplified for female in their 
amatory disconnection from their father, grandfather(s), brother(s), and other male familial 
figures. 

[2:76:201] These two experiences and familial processes are considered to be natural by 
Cometanism due to the fact that a person's attention should be dedicated towards their 
love primarily and their family secondarily, but Cometanism also finds family to be an 
enriching element of a marriage and marriage is considered to be something that is able to 
be shared and is best to be shared with one's relatives, including brothers, sisters, cousins, 
mothers, fathers, and grandparents for in a marriage, despite it existing between two 
individuals, it would be ignorant to suggest that it exists in a vacuum. 

[2:76:202] That which is to be henceforth known as urmatism refers to the notion that love 
at first sight is the purest form of love because it is instantaneous and is the perfect basis 
for a long-lasting and deep-seated relationship. 

[2:76:203] This is considered as such because a person that experiences love at first sight is 
not considered to be predicated on the aesthetic attractiveness they feel towards the other, 
but a transcendent attractiveness that, however vague this may seem, goes beyond the 
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present moment solidifies one's destiny, and formulates a connection no matter a person's 
physical attributes, their wealth, power, sexuality, or any other factor. 

[2:76:204] Essentially, urmatism is the prioritisation and superiorisation of love at first 
sight as the foremost avenue to the achieve of the perfection of love and perfection in love. 

[2:76:205] The nature of urmatism is encouraged to be explored, contemplated, and 
debated post-omnidoxically by amatologists and due to its almost mystical nature, 
urmatism, despite being firmly rooted in the discipline of amatology, is considered to be a 
crossdisciplinary or transdisciplinary belief orientation that can be applied within a 
multitude of different disciplines as part of Millettarian Philosophy. 

[2:76:206] As aforeaffirmed, there exists a strong tradition of iconism in the Cometanic 
tradition of love from its inception and a byproduct of this iconist tradition is the 
symbolisation of love. 

[2:76:207] Cometanic or philosophical love is supportive of the symbolisation of love 
through real, physical items and through gestures, an example of which is through love 
locks, and rosenettes. 

[2:76:208] That which is to be known as the notion of neomasculine leadership refers to the 
idea that continues to persist within the Cometanic tradition of love, it is the duty of the 
man to lead the romantic endeavours of the relationship, to initiate enthusiasm for 
marriage, to envision his marriage (such as where, when, and in what other contexts) and 
to always initiate and to want to make love to his partner, or wife. 

[2:76:209] Neomasculine leadership is therefore considered to exist in contrast to 
infatuationism which notionises that the maintenance of a relationship and the 
momentum of love must be taken on an equal basis and therefore neither individual in the 
relationship be more responsible for upkeeping the love in the relationship, especially not 
being based on the gender of one of the individuals in the relationship. 

[2:76:210] The topic of sex before marriage in Cometanism is one that is expected to be of 
continuous amatological debate post-omnidoxically and although Cometanism considers 
abstaining from premarital sex to be the superior form of the achievement of telerence and 
a long-lasting relationship, it is not considered compulsory as one's lust for sexual 
intercourse with one's love is not considered to be an immoral sentiment. 

[2:76:211] It is instead a natural one and a declaration of one's love for the other person for 
it would not be right to force any person into one decision over another, but to present 
each person with both options and allow them to consider these synchronously in order to 
form the decision that is deemed ethically correct and mutually agreeable for both 
individuals in the relationship is the most appropriate stance for Cometanism to take on 
this topic in alignment with the principles of the Philosophical Spirit. 
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[2:76:212] Telerence is the exacerbation of the new relationship energy through the 
inaccessibility of one another due to geographical separation which is considered to 
further heighten the new relationship energy thus leading to greater appreciation 
(valerence), and the achievement of generence (to be loved for one's inadequacies as well 
as one's qualities). 

[2:76:213] That which is known as philophobia in the context of Cometanic tradition refers 
to one's fear of falling in love and philophobia is considered to be a real epidemic 
psychological issue for many people that are to be known as philophobians as is 
demonstrated through the high rates of adultery divorce, separation, cheating, and 
flirtation with someone that is not one's spouse which is why Cometanism considered 
philophobia in a serious manner. 

[2:76:214] The extent of the naturality of philophobia to human nature remains an 
important topic of debate within amatology which is expected rage on well after the 
writings of The Omnidoxy have been disseminated throughout The Earth and beyond. 

[2:76:215] Pronaturalism notionises that philophobia is a natural and innate phenomenon 
of human needs and wants and is therefore not based on greed, disloyalty, and an inability 
of a person to hold empathy. 

[2:76:216] Pronaturalists are considered to be justifying manifestations of philophobia by 
their opposers, whom are to be henceforth known as antinaturalists which believe in 
antinaturalism which notionises that philophobia is not a natural or innate element of 
human personality, biology, or behaviour for it is instead a demonstration of one's 
tendencies away from loyalty, commitment, and true love towards disloyalty due to greed, 
lust, curiosity, and doubt of one's ability to both love and to be loved by one's partner. 

[2:76:217] Further new terms that are to be introduced herein are promoralism and 
dismoralism, the former which pertains to the instance in which one's love makes one a 
moral person than there were before they met their love, either perceived and 
acknowledged by oneself, or those around oneself and also be referred to as the process of 
promoralisation, or to promoralise. 

[2:76:218] The latter of which and oppositistically so is that which is to be known as 
dismoralism, or the action of dismoralising, or the process of dismoralisation refers to the 
instance in which one's love makes one become a less moral person than there were before 
they met their love, either perceived and acknowledged by oneself, or those around 
oneself. 

[2:76:219] The Promoral-Dismoral Dichotomy is another of the love dichotomies within 
Cometanism and pertains to the effects of one's love on the ethicality of one's character, 
either positively, as manifested by promoralisation, or negatively, as manifested by 
dismoralisation. 
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[2:76:220] These two distinct processes involving the transformation of a person's 
character are both expected to be commonplace in micro forms throughout many 
relationships and marriages, of course with promoralism being the preferred outcome for 
a relationship as opposed to dismoralism as promoralisation is considered an 
improvement while dismoralisation is considered to be a deterioration. 

[2:76:221] That which is known as saudade is considered to be the primary emotional 
manifestation of telerence that is to be positivised in order to further strengthen one's 
bond with their partner in the achievement of telerence and so saudade is considered to be 
an important emotion as part of Cometanic love. 

[2:76:222] In a few different instances, the dichotomic terms of positivisation and 
negativisation have been used in various instances through The Omnidoxy and are 
expected to be used in debatations as omnidoxical dichotomic terms. 

[2:76:223] Positivisation, or to positivise, involving making something, especially an 
emotion, or concept that is connotatively negative, to manifest as something positive, such 
as envy being turned into love and hope rather than jealousy and hatred. 

[2:76:224] That which is to be known as to negativise, or the process of negativisation 
pertains to how someone may make something, especially an emotion, or a concept that is 
connotatively either negative or positive, to manifest as something negative, such as envy, 
which holds negative connotations, and to negativise it would manifest envy into jealousy 
and hatred rather than love and hope, which would be an example of positivising the 
emotion of envy. 

[2:76:225] This dichotomy of positivisation and negativisation presumes that emotions and 
concepts are ultimately neutral by their natures and they can therefore be turned either 
positive or negative, or can become the opposite of how they defined in their 
manifestation physicalities through actions and practices. 

[2:76:226] That which is to be henceforth known as the action and process of amatation, or 
to amatate is to announce one's successful courtship after a mutual agreement to do so and 
involves openly speaking of one's pre-marital relationship with one's love to family 
members, friends, and wider society and occurs both before and after the initial spoliation 
of the Courtship Announcement. 

[2:76:227] The Cometanic tradition of love in amatology holds many belief orientations 
within it as well as new verbs and practices, and one of these newly introduced term is to 
be henceforth as astralamism. 

[2:76:228] Astralamism refers to the notion that star-crossed lovers and star-crossed loving, 
which is retermed to the practice that is to be henceforthly known astralamy in its Millettic 
usage because of the original term's astrological origination, is the most difficult, yet the 
most intensifying of all types of relationships. 
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[2:76:229] Astralamism understands the practice of astralamy to be the fastest way of 
achieving all three elements of Cometanic love and therefore departs from traditional or 
pre-Millettic understandings of such relationships which are that these relationships are 
doomed from their inceptions. 

[2:76:230] On the topic of unrequited love, the Cometanic tradition considers this instance 
to pertain to the most disappointing of all the elements of love and refers to the instance in 
which one's love is not reciprocated. 

[2:76:231] In this instance, despite the disappointment that pervades unrequited love, 
Cometanism stresses that one must always hold faith and hope that one's ability to love 
shall be appreciated by another that is worthy of one's love and one must appreciate the 
ability and choice of the beloved to reject one's love for this is their solemn right which 
must not be disregarded. 

[2:76:232] One whom has experienced unrequited love is most likely to never love again 
for fear of the same occurrence happening a second time, but one whom has endured 
unrequited love must always hold the reconstruction of their confidence as their foremost 
priority so that they shall be able to love again without fear. 

[2:76:233] This is because fear to love, of which unrequited love is considered to be the 
main cause, is the worst manifestation of love and cannot be considered true love and is 
not to be confused with one's fear of losing one's love meanwhile that which is known as 
fear to love is fear to express one's affections to another which is expected to lead to 
greater levels of philophobia within the individual. 

[2:76:234] Many pre-Millettic forms of love and celebrations and practices of love have 
been addressed in this discourse from the perspective of Cometanism and another of these 
is Valentine's Day which, in Cometanism, is both accepted and encouraged to be 
celebrated. 

[2:76:235] However, it must be said that the expression of one's love for their partner must 
not be isolated to just one day of the year and that we all should not fall into the trap of the 
commercialisation of love, but that we should embrace love naturally and creatively rather 
than associate it with any particular day. 

[2:76:236] Cometanism, despite its acceptance of Valentine's Day considered every day to 
be Valentine's Day for a couple and encourages such behaviour that is characteristic of 
Valentine's Day to be conducted through microromanticies on every day of the year when 
practically possible; Cometanism warns against these certain elements of Valentine's Day 
and instead prioritises the true purity of love rather than commerciality of love. 
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[2:76:237] The Cometanic approach to the question of alcohol with love and sex is expected 
to be another popular topic of amatological debatory and contemplative concern post- 
omnidoxically. 

[2:76:238] I, as Cometan, herein affirm never to make love drunkenly as one principle that 
must be upheld, though to have a sip of alcohol to take off the edges of nerves is permitted 
and is expected to make one a better lover for their partner as the act of lovemaking is not 
supposed to be one of a nerve-racking nature, but one that two people are to enjoy so 
attempting to stifle one's nerves through a small consumption of alcohol, if one's religious 
duties do permit it, is considered to be acceptable in Cometanism due to the practical and 
emotional benefits of such a practice though drunkenness which is a more extreme version 
is of course not permitted in Cometanism. 

[2:76:239] The second principle here is that one should always remain sophisticated in 
front of the one they love out of respect for them so opposition to this principle would 
involve being disorderly and being a drunkard in front of one's courtee or wife which is 
considered wrong from the perspective of Cometan and therefore also be Cometanism and 
the Millettarian Tradition in their synonymity 

[2:76:240] The breasts and buttocks of the woman are the primary areas of sexual 
stimulation and posturation or promination while the emphasised chest (known as 
prepotation) and toned buttocks of the man are generally the primary areas of sexual 
attractiveness for female admirers and the areas that are provided with the most 
importance for the attraction of women in neomasculinity according to Cometanism 
which is herein encouraged to be further expanded upon and amatologically 
contemplated, written of, and debated post-omnidoxically. 

[2:76:241] That which is known as the act of the practice being a casting couch is herein 
affirmed to be considered a highly immoral act as it suggests that people needn't have real 
talents or ability or that they needn't work for their achievements and success, but should 
instead ascend through a social hierarchy by providing those with superior status with 
sexual pleasures which is wholly opposed to be Cometanism and promotes an 
unparalleled unethicality. 

[2:76:242] Conjugal visits are agreed with in the context of Cometanism, but sexual activity 
during such visits is not considered to be permissible because the prisoner is not mentally 
or financially able to provide a home for a child. 

[2:76:243] Further to this reason, the prisoner is not a moral idol for the child, and there 
would not be a completely fulfilled home for the child upon his or her birth which is 
wrong to bring upon them as it is considered to cause more dismay for the child and is 
therefore the responsibility of the penal system to protect a child and his mother from this 
instance by disallowing sexual activity during conjugal visits. 
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[2:76:244] Cometanism holds that if a person commits a crime, they should also lose the 
rights granted to them during their marriage as it is a legal and religious ceremony with 
connotations of morality so all conjugal rights should be removed from the prisoner except 
for his/her right to stay married if their spouse wishes to continue the marriage, and one 
of these rights that is to be taken away is the ability of the man to impregnate his wife. 

[2:76:245] The issue of lookism is a topic that is of particular interest and concern for the 
context of Cometanism, especially due to the fact that in some elements of Cometanism, 
lookist ideas may be interpreted; the debatation of lookism is to take place post- 
omnidoxically by amatologists, philosophers, and others as not just its presence within 
Cometanism, but by considering lookism as a whole and its prevalence in different 
societies and its impacts on our emotionalities and mentalities. 

[2:76:246] Lookism, according to the Cometanic tradition, is defined as the discriminatory 
treatment toward people considered physically unattractive by different societal 
standards, largely based in the workplace but also prevalent in the majority of social 
settings, and/or the preference for certain aesthetic characteristics in individuals to fulfil 
certain roles despite such aesthetics holding no connection to a greater ability to fulfil such 
a role and lookism is also considered to involve how one speaks of aesthetics in a wider 
context, such as assuming and affording greater intelligence, gentility, and overall 
attractiveness to those whom are considered more aesthetically attractive, especially in the 
context of friend-making or in the context of courtships. 

[2:76:247] Despite the fact that lookism is not classified and prioritised in the same was a 
racial, cultural, religious, or sexual discrimination, it does remain widespread nonetheless 
and affects how people are perceived as well as affecting their overall ability to achieve 
successes in different environments in terms of romantic relationships, job opportunities, 
and even in the context of academics. 

[2:76:248] Physical attractiveness is associated with positivity as a person that is physically 
attractive is automatically considered to hold a better grip on their life including a healthy 
lifestyle, good job, positive outlook, and other attractive attributes while physical 
unattractiveness is associated with the opposites of these attributes and generally denotes 
a person that is unhealthy, not prosperous, and negative in their outlook and worldview. 

[2:76:249] The message of Cometanism is to become the best and more crucially, the most 
authentic version of oneself and that despite how narrow views of society are regarding 
aesthetics and its associated attributes, the greater challenge for those whom may be 
considered physically unattractive are to prove those whom believe such things to be false 
by upholding a healthy lifestyle, having a good job, holding a positive outlook, and other 
non-physically dependent attributes as a way of overcoming these societal barriers that 
lookism has constructed. 

[2:76:250] However, Cometanism, like in the rest of the Millettarian Tradition, is a realistic 
philosophy and denotes that physical attractiveness is not to be demonised, but is to be 
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praised for its diversity for when we speak of the superiority of physical attractiveness in 
look ism, we do not necessarily pinpoint any particular attributes because one person's 
understanding of attractiveness may greatly differ from that of another person. 

[2:76:251] Cometanism promotes the notion of universal attractiveness which upholds the 
uniquitarian principle that rests at the heart of the Millettarian philosophical tradition and 
suggests that each and every individual holds an aesthetic that is attractive in their own 
unique way and that we should learn to appreciate these unique elements of ourselves 
that formulate our own aesthetic uniquities, as they are to be henceforth appellated. 

[2:76:252] Cometanism stresses that there are many different elements that can formulate 
one's unique aesthetic and it also argues herein that our physical attractiveness is 
fundamentally motional by its nature so meaning that our physical looks may be the most 
highly sort after in moment and then disregarded as hideous the next; the frivolousness of 
physical attractiveness is not to be prioritised, but it is instead one's mind, one's soul, and 
one's philosophicality that Cometanism and the rest of the Millettarian philosophical 
tradition considers to be most worthy of being prioritised. 

[2:76:253] By being as oneself in an authentic way and by doing what one wishes to do and 
being happy in doing such and by being around those one wishes to surround themselves 
with, their physical attractiveness is considered to automatically have increased without 
any synthetic enhancements to their exterior. 

[2:76:254] Being happy, comfortable, and content in oneself and being confident, 
enthusiastic, and ambitious about one's interests and passions are considered to be 
fundamental to the improvement of one's physical attractiveness because by achieving 
these elements, one will appear brighter due to their happiness which is instantly 
promotes their greater physical attractiveness. 

[2:76:255] Despite the fact that many people make judgements about a person according to 
their physical attractiveness, this is expected to be something that the vast majority of 
individuals will go through as not to be judged in life is unavoidable, but Cometanism 
notionises that we should want to be judged and be proud of other people's vehement 
interests in us that they would spend their time to formulate a judgement about us; 
perhaps this is a way of positivising a negative judgement that is directed towards 
ourselves. 

[2:76:256] It is surprise that those whom are physically attractive do benefit from their 
good looks, but if I, as Cometan, were to choose between being the most handsome man in 
history and having the greatest brain and the most imaginative mind in history then no 
part of me would hesitate to choose the latter for my imagination is more precious to me 
than any of my other attributes, either in context of my personality or my aesthetics. 

[2:76:257] If a person's competence is judged according to their physical attractiveness 
then we must judge the person of the good aesthetic, but instead we should judge the 
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person that is making the judgement themselves and perhaps reconsider their authenticity 
for the role they have obtained, if they stand in any role at all and if they do not, then we 
needn't speak of their judgements any due to their own irrelevancy 

[2:76:258] Overall, physically attractive people benefit from these societally engrained 
benefits about aesthetics, but this persists to be one of the very fundamental issues with 
society today that the Millettarian philosophical tradition intends to overhaul as it stresses 
a greater importance for a person's philosophically, their ability to discuss and debate, 
their interest in spirituality and all things that are being themselves, as well as their ability 
to perceive and think beyond that which materially resides in front of them. 

[2:76:259] The world in which we reside today is potent of inwardness and self-obsession, 
but instead, the world should return to its enthusiasm for that which resides beyond the 
aesthetics and the material towards that which exists as the cosmic and the ethereal. 

[2:76:260] Physical attractiveness is only to be remembered as one element of a person's 
overall attractiveness and there are many other attributes of a person that able to be 
postulated so as to propound their attractiveness. 

[2:76:261] Perhaps the greatest of advantages of one being physically attractiveness is that 
one needn't prove their attractiveness for it is already manifested by their physical 
contours, but if it is only time and effort that a person saves by being born physical 
attractive with very little other qualities in this hypothetical scenario, then we should not 
be lazy and we shall instead have to except that our efforts will need to be made to every 
person that we wish to expose our internal attractive qualities to which is altogether 
harder, but nevertheless rewarding in the long time and of course, the right people for one 
to be around will quickly see and become attracted to your internal attractive qualities. 

[2:76:262] My intention here, it is also important to note, is not to attack those of physical 
attractiveness and not to slander them as unintelligent for many people do have the ability 
to imagine and have minds beyond many others whilst still holding good aesthetics, and 
so continuing the stereotype that attractive people are in some way intellectually inferior is 
also not the intention, instead the opposite intention is true and the same is for the 
stereotype of unattractive people being automatically intelligent. 

[2:76:263] If anything, Cometanism wishes to deteriorate and eventually remove these 
damaging and purposeless stereotypes from society by introducing uniquitarian values of 
considering each person to hold aesthetic uniquity rather than generalised notions of 
aesthetic attributions. 

[2:76:264] Before the first segment of this discourse is surceasioned, we must address some 
miscellaneous topics that still hold prominent in both Cometanic forms of love and the 
discipline of amatology. 
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[2:76:265] The first of these is the topic of sex in space which is expected and encouraged to 
be one of the prominentmost areas of issue particularly for the theme of the Millettarian 
philosophical tradition and is to be both contemplated and discussed by amatologists in a 
post-omnidoxical context. 

[2:76:266] The topic of self-sexual objectification is permitted according to Cometanism, 
but only between one and one's love, but one must not force one's love to sexually self- 
objectify in the same way if they are not comfortable to do so. 

[2:76:267] The topic of sexercise is considered to be a positive and very healthy and happy 
lifestyle choice for couples without children, but also with children though the former is 
expected to be more prevalent in the popularity of its practice than that of the latter. 

[2:76:268] Other immoral sexually-related activities according to the Cometanic tradition of 
love include stripping, virginity auctioning, cruising, prostitution, general promiscuity, 
and sex in public areas. 

[2:76:269] That which is known as machosexualism holds a place of enquiry and 
contemplation in both Cometanism and in wider amatology and pertains to the desire of a 
man to provide for his family, or to his community and by a Millettic definitional 
extension, also pertains to attribute of a man of contributing to wider society through 
creativism which is considered to be one of the primary exhibitors of neomasculine traits. 

[2:76:270] Another trait of neomasculinity is the guarding of one's love from potential 
threats. 

[2:76:271] Sexual jealousy is considered to be a positive element of love in Cometanism, 
but it is also highly emphasised that in Cometanic love, one's love must be free to do as 
they wish, dress as they wish (within the limits of social decency), go where they wish, 
and act as they wish (again within limits of social decency) without execessive control by 
their love. 

[2:76:272] But in return, they must always remain loyal, committed, and remain 
monogamous to their love which is to be collectively known as dovency and the opposite 
of which is to be henceforth known as durency which itself is to be characterised by 
rampant and irrational control of one's love. 


[2:76:273] Upon exiting the plan and walking towards the passport control, my heart was 
pounding, my hands were sweating and shaking, and my mind was whirling cosmically 
from the unknownness that I was about to eject myself into and even as I write about this 
pivotal event, I feel tears of happiness, anxiety, and faith watering my eyes. 
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[2:76:274] The fear, the anticipation, and the excitement I felt in that moment will be 
repeatable I don't believe. 

[2:76:275] As I worked towards the sliding doors to exit and meet her, I don't think I had 
realised that this moment would ever come. 

[2:76:276] In the moment, which even now, remains both vivid and blurred, as 
contradictory as that sounds, time didn't seem to exist for all my mind, heart, and soul 
could focus on was the girl. Coco, who, I hoped, was waiting for me beyond those doors. 

[2:76:277] As I walked towards them, I saw hundreds of faces on the other side and for a 
split second I wondered what I had done, but my heart pushed my body onwards. 

[2:76:278] Still with my hands shaking vigorously and my palms sweating and sticking to 
my suitcase handle, I exited through the sliding doors and was greeted by a sea of 
Armenian faces waiting for their family members, I presume. 

[2:76:279] Some looked at me as I stood frozen in the doorway. 

[2:76:280] They most likely wondered who this non-Armenian young was blocking the 
doorway. 

[2:76:281] I peered across the sea of faces as I took a couple of steps forward but I couldn't 
see the face in which I had put all my trust. 

[2:76:282] I took another couple of steps to the left as my eyes scanned the faces. 

[2:76:283] For a moment, I wondered if I had made a terrible mistake. 

[2:76:284] But then, as if by miracle, the girl I had travelled over two-thousand miles for 
appeared. 

[2:76:285] Her face, only partially intelligible from behind the barrier, popped up behind 
the rest of the people waiting. 

[2:76:286] And like magnets, I drifted around the barrier and so did she and before I could 
really look at her I felt her full embrace. 

[2:76:287] I dropped my luggage and put my arms around her. 

[2:76:288] Faces in both confusion and shock peered over at us from across the airport 
though I wouldn't have known for at that point, only Coco and I existed in The Cosmos 
and from nobody ever before had I felt a hug like that. 


1405 



[2:76:289] I could feel her beating heart pressed against my chest and her shaking hand on 
my back, but the true magnificent story began when we pulled away from one another 
and I looked into her eyes for the very first time. 

[2:76:290] I had never before seen anybody with eyes like Coco and upon her eyes locking 
onto mine, I knew in that instant that this would be the girl I will spend the rest of my life 
with. 

[2:76:291] If that was not love at first sight then I know not what would be for I felt, upon 
looking at Coco for the first time, the deepest most powerful feeling of affection that I 
never knew I could ever feel. 

[2:76:292] It was at that moment that I realised I had just literally walked into a lifelong 
love story. 

[2:76:293] After the initial moment of seeing Coco's eyes and face for the first time, I notice 
that she has a tear in her eye. 

[2:76:294] She does the unexpected and walks passed me and rushes towards a quieter 
corner to sit down. 

[2:76:295] I follow her, still disoriented from the moment that changed my life forever; my 
mind was on another planet at this point. 

[2:76:296] She kept on staring at me with those eyes of hers; eyes that I thought never 
existed until just moments prior. 

[2:76:297] She looked at me then looked away and then looked again. 

[2:76:298] She touched my arm and then squeezed it and said, "Is this you? Are you really 
here?" 

[2:76:299] I replied and she said, "I don't believe that you came." 

[2:76:300] The taxi driver stepped over timidly and spoke to her and she spoke back in the 
Armenian language. 

[2:76:301] The driver stepped away and walked off somewhere and the rest of our 
conversation in the airport consisted of our shared disbelief in both of our existences. 

[2:76:302] She revealed to me that she genuinely believed that I wouldn't come. 

[2:76:303] This was the first instance in which I saw Coco's vulnerability. 
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[2:76:304] How her face looked in disbelief, how her hands were still shaking and how she 
refused to speak anymore due to the shock she felt by my arrival. 

[2:76:305] We managed to stand up and I remained mesmerised by everything about the 
beautiful girl before me and she perhaps still remained in disbelief of my arrival and 
existence. 

[2:76:306] We walked out of the airport and for the first time ever, she stood and rested her 
head on my chest as we waited for the taxi. 

[2:76:307] It arrived, we got in and held hands as we were driven towards the glittering 
lights of Yerevan in the distance. 

[2:76:308] One has just witnessed the first of the Diarisations of Cometan which is a 
collective appellation collectively relating to a copy of a diary entry with this particular 
diarisation pertaining to when I, as Cometan, first met Coco and a diarisation also involves 
the insentencing of a diary. 


[2:76:309] The application of appropriate instruments of study in an attempt to understand 
in a depth way the nature of love shall now be conducted as the next segment of this 
amatological discourse. 

[2:76:310] The first of these instruments is abundancy which, when applied to the topic 
love, primarily forms the notion that love is abundant throughout the cosmic world due to 
its prevalence in beings both of sentience and non-sentience. 

[2:76:311] Love knows no bounds I believe is the saying and this is concurred with here for 
we see the proof of such a statement as manifested in the natural world, of which we as 
humans are part. 

[2:76:312] Abundance is the greatest characteristic of love for it also demonstrates the 
diversity of love and it is that quality of love that presents it most beauteous nature for in 
the world around us, we can quickly derive that love is neither linear nor homogenous 
and neither does it manifest itself in a singular fashion nor is it monotic by any means. 

[2:76:313] Love is itself the greatest demonstrator of the quality of abundance and there 
also exists no greater champion for the principles held within uniquitarianism than love 
itself for the uniquities of love are direct products of the uniquities of our whole persons 
and it is this state of uniquity that uniquitarianism solemnly promotes. 

[2:76:314] But if abundance is one of the primary signifiers of the characteristics of love, 
then how can we also apply the instrument of binarity to that of love; due to the fact that 
abundance demonstrates far greater than two in its encompassment, anything that holds 
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abundance is granted with the ability to hold binarity and this principle also exists for the 
nature of love. 

[2:76:315] Love is binary at its heart in its core manifestation for love is most commonly 
and properly felt between two individuals whom then become as one with each other in 
their union of love. 

[2:76:316] Without the binarity of love, love could not exist for love is binary as an 
essentiality of its existence. 

[2:76:317] Of course, binarity is the contemplation of two components that work together 
to form a functionality and in this application to love, we understand that the components 
of binarity in this context are the two individuals that form the relationship of love of 
which we speak. 

[2:76:318] But of course, when we speak of the binarity of love we speak of the type of love 
that is felt between two people and although there are greater abundances of love meaning 
that love exists within larger groups, love essential between two individuals and so group 
love, such as between many different siblings is that which is to be termed as shared love. 

[2:76:319] Shared love is a form of love that is mutually felt between each member of the 
group for one another in an unconditional and unique sense and though this type of love 
is shared out of across a group of individuals, I argue that the binarity of love still remains 
that these individuals continue to love each individual of the group separately and unique 
rather than love for the group as a whole as a greater abundance of love. 

[2:76:320] The application of the instrument of study of bipolarity to the topic of love 
results in an interesting consequence by the notion that love is of course contrasted in its 
extremity by that of hatred and although we could not put two more different emotions 
side by side, we must also understand that the two are intrinsically interconnected to one 
another for they remain easily interchangeable. 

[2:76:321] Love can quickly become hatred and hatred can so equally quickly become love 
and despite that this phenomena is considered to be a glorious topic for amatologists to 
contemplate and debate post-omnidoxically, it continues to be a paradox that is present in 
other examples in the natural world. 

[2:76:322] I pose the question that how is it that extremities of each other can so quickly 
cross and become one another in their manifestations? 

[2:76:323] All extremities, despite the meaning of the term extremity, remain consistencies 
of one another for their truest nature is that they remain symbiotic which, to return to the 
topic at hand in this discourse, pertains to the symbioticity of the nature of love. 
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[2:76:324] All extremities are symbiotic of one another by their core natures because they 
are firstly dependent upon each other for their existence for neither would be granted as 
extremities if the other did not exist and secondly that they are mutual beneficial to one 
another in the sense that love is dependent upon hate for its own contrast; this points to 
the notion of the necessity of contrast as it is to be henceforth known. 

[2:76:325] It is the nature of The Cosmos to require contrast for its existence such as 
lightness and darkness, distance and proximity and of course, love and hate which has 
lead to many other philosophers and their traditions to posit the nature of the duality of 
existence. 

[2:76:326] Although there are beliefs of dualism in the Millettarian philosophical tradition, 
I posit herein that duality does correctly assume the extremities of existence as pointing to 
the duality of existence, but that by focusing on the extremities, such dualists forget all 
that does remain to exist between these extremities. 

[2:76:327] Lightness and darkness, yes, but what about the millions of other shades that 
reside between them that are not perfectly light nor perfectly dark, but instead exist as 
unique combinations of the two? 

[2:76:328] If one is to believe in the composity of The Cosmos, it does not suffice to 
notionise that The Cosmos is purely and fundamentally dualistic by its nature for that 
rules out the great abundance of its compositeness. 

[2:76:329] Essentially, we return to uniquitarianism which, in this case, postulates that 
there exists a unique combination of all elements in different circumstances which form to 
combine the different physical manifestations that we see before us and so in reality, 
nothing that resides within The Cosmos is able to be an extremity due to the influences of 
the other elements of The Cosmos that reside close to it. 

[2:76:330] Uniquitarianism further postulates that instead of considering the component 
elements of The Cosmos through a scope of dualism, one should instead consider the 
elements of The Cosmos through a scope of uniquity for every separate natural entity of 
existence in The Cosmos is unique. 

[2:76:331] Uniquitarians do not simply look to the extremities of something to derive the 
nature of The Cosmos, but they instead look in-between the extremities and consider The 
Cosmos as a composite entity of a unique combination of component elements rather than 
an absolutist dualistic entity of extremities that directly form the nature of its component 
elements. 

[2:76:332] Also, due to the Cosmic Limitation Principle, there exists no ability for anything 
that is cosmic to perfectly manifest an extremity of any kind for although extremities form 
elements of The Cosmos that make it cosmic in nature, to reach an extremity is to itself 
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defy its extremity which demonstrates the potentiality of the infiniteness of that which 
reached an extremity 

[2:76:333] Returning to the topic of our address after my short digression, the application 
of the instrument of study of centricity to the context of love demonstrates the multiplicity 
of love due to the fact that it holds multiple centricities so it is bicentral by its nature. 

[2:76:334] The centricities may include a symbol, a single event, a person, an object, an 
idea, or anything that can be loved, can manifest love, or can perpetuate one's love for 
another and the bicentrality of love is due to the uniquity of love as it holds a multitude of 
uniquities for every person or for every manifestation that it holds and so to pinpoint a 
single centricity of love would not do justice to the true nature of love for love itself is a 
centricity of The Cosmos and of humanity itself. 

[2:76:335] There is certainly a strong sense of chaosity when it comes to the consideration 
of love for love itself, due to the strength of itself as an emotional force, encourages us to 
conduct actions that we may not have done so previously and that we may not have 
considered previously without the influence of love. 

[2:76:336] Another signifier of the chaotic nature of love is its unpredictability in how, 
when, why, and in and with whom it may manifest itself which is unknown to us before it 
reveals itself which demonstrates its chaosity due to the unknownness of its frequency as 
well as its inability to be controlled, measured, and predicted. 

[2:76:337] I have spoken vastly of the composite nature of The Cosmos, but to speak of the 
composite nature of love is to speak of the naturity of love itself so by applying the 
instrument of composity to love we synonymously apply the instrument of naturity as a 
consequence. 

[2:76:338] The application of the instrument of study of concentricity to the topic of love 
formulates an image of love as structured by a concentric pattern with the central nucleus 
of the concentricity being the binarity of the two whom feel love and the concentric rings 
surrounding them demonstrate either one of two things. 

[2:76:339] The first is the different elements of life that love resides within and exist 
throughout such as marriage, the acts of love, family, children, emotion, and other 
qualities and manifestations of love while the second conception of the concentric rings 
may be the different importances the unique love around which the rings form with a 
closer proximity to the nucleus demonstrating a greater level of importance for the 
element that the ring possesses. 

[2:76:340] When a person formulates their concentricity of love for their own unique love it 
is to be henceforth known as a concenama which can either be made conceptually or 
physically through a drawing, via a software, or some other creative medium and so a 
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concenama is to also be henceforth categorised as a romanticy and references to a couple's 
concenama is to be an example of a microromanticy. 

[2:76:341] The cosmicality of love perhaps is contrasted with the aforecontemplated 
chaosity of love, but Cometanism continues to maintain the notion that love is the 
centricity of The Cosmos metaphorically as it is firmly present in the natures of both 
sentient and non-sentient beings of all species in the diversity and abundance that is 
central to the nature of love itself. 

[2:76:342] Therefore, love holds a cosmicality as it does also hold a sense of chaosity for the 
cosmicality of love is manifested through by the patterns by which it emerges, the 
compositeness by which it operates, and the functionalities it does hold; these are 
characteristics of cosmicality that love does display and manifest in all that it does 
influence and reside within. 

[2:76:343] However, this assimilation to cosmicness causes an issue of naturity for 
amatologists for by suggesting that love is both cosmic and chaotic in nature, we do not 
hold a definite understanding of the true nature of love; the cosmicness or chaoticity of 
love is expected to be a passionate debate for amatologists to continue to hold far beyond 
The Omnidoxy itself. 

[2:76:344] With the application of the instrument of study of dyadicity to the nature of 
love, we contemplate of the interactions between the different component parts or 
elements of love. 

[2:76:345] In addition, the application of the instrument of dynamicity measures the 
change, the activity, and the progress of love, that which is initiated by love, and that 
which causes love itself. 

[2:76:346] Essentially, dynamicity considers the consequences of love and the surrounding 
elements of life that influence love itself and its manifestations through the three 
components of change, activity, and progress. 

[2:76:347] The application of the instruments of extrinsicity and intrinsicity to the context 
of love pertains to the considerations of the non-essential and the essential elements of 
love respectively which further pertains to the uniquitarian approach to love as the 
extrinsicities and the intrinsicities of love are unique to the individual that is considering 
these two instruments of study. 

[2:76:348] The application of the instrument of finity to the context of love considers the 
finite naturity of love which is intrinsically caused by the finite nature of The Cosmos and 
especially so in relation to love shared between sentients or non-sentients as such 
individuals are destined to perish, thus ending their love between one another due to 
mutual love being dependent upon two individuals due to the symbioticity of love. 
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[2:76:349] The functionality of love is ultimately the impregnation of one's wife as the 
primary purpose of love for the manifestation of new life, but love functionality is also 
considered to involve the construction of a home rather than just simply a house, as well 
as the achievement of the couple's shared ambitions and the raising of their family in 
shared mutual symbiotic love. 

[2:76:350] With the application of the instrument of study of fusionality to love, we 
understand that fusionality rests at the heart of the nature of love for love itself is a fusion 
of two and their coming together to form one whole. 

[2:76:351] A relationship is a fusion by shared emotions and marriage is the legal 
cementation of those shared emotions and love is the continuance of these formal 
declarations of shared feelings. 

[2:76:352] When the instrument of study of futurity is applied to the topic of love, 
amatologists and philosophers should contemplate the future of love in society as well as 
the future of love in individual relationships which notionises that the futurity of love is 
ultimately unique due to the many events, moments, people, decisions, and intimacies 
that are yet to come in the future. 

[2:76:353] The application of graduality considers the duration of love and how love has 
different longevities according to different relationships and the circumstances of those 
relationships which further makes them hold uniquity. 

[2:76:354] The application of diversity to the nature of love is hatred which of course is also 
the oppositistic extremity to the nature of love and so, Cometanism notionises that a 
greater understanding of the diversity of love, due to its symbiotic nature with its 
extremity of hatred, shall help contemplators grasp a greater understanding of the nature 
of love itself. 

[2:76:355] Motionality is the next instrument of study to apply to the nature of love and as 
aforementioned at some point previously in this discourse, the nature of love is 
motionality itself for love is in a constant motion of progression, momentum, 
intensification, and later decline. 

[2:76:356] The motivity of love pertains, according to the traditions of Cometanism, to the 
notion that ambition is the central driving motivation for a couple's commitment to their 
love and its subsequent officialisation of their love through the institution of matrimony. 

[2:76:357] Therefore, ambition is provided with a central role in relation to the motivity of 
love, but derived from ambition when it is considered in this way comes the idea that 
marriage as an institutional manifestation of love and the home, the offspring, and the 
sensuality of love are also derivations of shared ambitions for how two individuals wish to 
construct their lives together. 
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[2:76:358] To understand the way in which Cometanism considers love, it is essentially so 
that there resides a staunch centricity provided to the notion that love is predicated on 
shared ambitions and that ambition exists as the beating heart of love for it is postulated 
that without shared ambitions in a relationship, love cannot blossom and so by providing 
this centrality to ambition, Cometanic love is defined from other forms and approaches to 
understanding the nature of love. 

[2:76:359] The application of the instrument of study of mysteriosity to the context of love 
formulates one of the central themes understood to be essential to understanding the 
nature of love according to Cometanism. 

[2:76:360] According to Cometanism, the mystery of love is considered to be tantamount to 
the mystery of The Cosmos itself for how we love, why we love, and in which instances 
we love are considered to hold some divinatory intercessional elements and so by 
applying mysteriosity to the topic of love, I also open this amatological subject out to a 
theological context with the introduction of Divine elements of love that involve notions 
such as destined love and love that is Divinely approved. 

[2:76:361] With the implementation of the instrument of orderity to the topic of love, we 
consider that there does indeed exist a certain level of order, pattern, and cosmically 
characteristic functionality to the residences and manifestations of love as seen in the 
similarities of the occurrences of love in certain circumstances, the orderities found in the 
uniformity of individuals' wants, needs, and requires of what love is for them and how it 
may play a role in their lives. 

[2:76:362] And so by this notion of the orderities found in the nature of love, we further 
support and affirm the notion of the cosmicity, or cosmicness of love itself as orderity 
exists as one of the necessary predicators for cosmic existence. 

[2:76:363] With the application of the twinstruments of progressivity and regressivity, we 
come to interpret and understand the notion that love is either progressive if it is 
positively maintained or regressive if it is not upkept and the momentum, purpose, and 
shared ambitions for love are not upheld. 

[2:76:364] In this, we also consider the delicate and therefore unstable nature of love, thus 
repertaining to the aforediscussed notion of the ability of love to quickly turn from one 
extremity which is love itself as its own extremity to its oppositistic extremity which is 
hatred which is further affirmed and propounded by the application of these 
twinstruments. 

[2:76:365] The reciprocy of love is central to understanding the nature of love itself for love 
is dependent upon the reciprocation of emotions, ambitions, and similar and opposing 
worldviews that each person in the relationship admires about their partner, both the 
differences and the similarities. 
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[2:76:366] Therefore, in the instrument of reciprocy, we further see how the nature of love 
is symbiotic due to its dependence upon reciprocation for its successful functionality and 
manifestation which also demonstrates the interconnectedness of the different instruments 
of study and how their mutual applications to love and the subsequent derivitions of such 
applications are also connected to one another. 

[2:76:367] With the application of the instrument of sensicality, we introduce a rational 
perspective on the contemplation of the nature of love and so this instrument attempts to 
understand love through the removal of the feelings and circumstances that surround love 
and to contemplate it according to a cynical, skeptical and practical apparatus. 

[2:76:368] Considering love in this light removes the deeply emotional essence and the 
mysteriosity of love itself which are considered to be central components of its nature, but 
despite this, the application of sensicality to love is still considered to be important in 
order to define an alternative understanding of love that is distracted by the elements 
aforementioned. 

[2:76:369] Sensicality considers love through a scope of pure rationality which prioritises 
making sense of love in both its occurrences and its manifestations and additionally, that 
which is to be termed as practical love is formed as a result. 

[2:76:370] In contrast to emotive love which is characterised by romanticy, expressions of 
love, creative forms of love, and other affirmed qualities associated with pure Cometanic 
love, that which is to be known as practical love instead involves everyday elements of 
love such as mutual love of children and the home, falling in love for the advantages 
brought with marriage, or the upkeeping of microromanticies as a regular occurrences 
rather than the creation and expression of actual romanticies. 

[2:76:371] With the application of the instrument of study of synchronocity to the context 
of love, we understand that in synchronous to the initiation, the manifestation and the 
gradual development of love are many of life's unavoidable events as well as a string of 
other emotions conjoined to and existing as products of love. 

[2:76:372] These surrounding elements and occurrences to the manifestation and 
development of love shall either form as obstacles of regression to love or as propellers of 
love's progression towards greater heights, greener pastures, and wider horizons. 

[2:76:373] Finally, similar to a couple of other instruments of study when applied to the 
context of love, synchronocity pertains to the surrounding elements that occur in 
chronologically similitude to the different stages of love and how these synchronous 
occurrences are influential on the progression or regression of love. 
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[2:76:374] As the penultimate segment of this discourse, I shall introduce a final dichotomy 
that is to still reside within amatology despite its separation in theme from that of the rest 
of the topics addressed in this discourse and it is to be henceforth known as the Monotic- 
Vivantic Dichotomy 

[2:76:375] Before introducing the two belief orientations that establish the dichotomy, it is 
firstly important to define each of these adjectives, the first one of which, monotic, pertains 
to that which is misunderstanding and ignorant of artistic eccentricity, creativity, and 
vocation. 

[2:76:376] Meanwhile, the second of which, to be vivantic, pertains to being 
understanding, aware, and accepting of the idiosyncrasies of artists and creatives and 
remaining understanding of their eccentricities as they struggle through their vocations. 

[2:76:377] A person that displays monotic characteristics is to be henceforth known as a 
monot, a monotonian, or if the alternative term prosanic is used then such a person would 
be described as a prosan if male, or a prosaness is female, or they may also be henceforth 
known as a discreative or dispirant. 

[2:76:378] That which shall henceforth be known as monotonism, or also referred to as 
either prosanism, discreativism, or dispiranism pertains to a distinct ignorance and lack of 
understanding and sympathy for the complex mind and the somewhat erratic behaviour 
that exists as a product of a highly creative individual. 

[2:76:379] As well as this, monotonists misunderstand the needs, wants, annoyances and 
enjoyments of extremely creative individuals and artists of all mediums largely by not 
taking their creative ambitions seriously by dismissing them. 

[2:76:380] Monotonism is considered to be rife in the world, hence the development of the 
applicable persona that is appellated as the Misunderstood Creative and also points to the 
imperativity of the introduction of these topic and its related terms in this discourse 
herein. 

[2:76:381] For artistic purposes, one is always encouraged to distance oneself from 
anybody that portrays monotic characteristics and tendencies because monotony is 
considered to be infectious by its nature and eternally damaging to the mastery of one's 
artistic craft, or any type of vocation for that matter. 

[2:76:382] One must find inspirants and stick close to them for the survival of one's 
vocation. 

[2:76:383] This becomes difficult of course when the monots in one's life are family 
members and although one still loves those people, it is therefore important to always 
separate familial matters from those of an artistic or vocational nature. 
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[2:76:384] Monots are not considered to be unethical people at all, they just lack the 
imagination to be artistically contributive and although you may like them for other 
aspects of their personality they are not the same as you and they are not on the level 
upon which you are perched or deserve or belong to perch hence the necessity for one's 
disproximation from such people. 

[2:76:385] Artists belong with artists, kings belong with kings, and monotonians belong 
with monotonians; this remains one of those most sobering, yet simply fundamental 
elements of life. 

[2:76:386] Alternatively, we herein introduce a set of people that may or may not be artistic 
and creative themselves, but they hold a certain sense of empathy and understanding for 
the torn heart, complex mind, and passionate soul of the creatives and such understanding 
fellows to be henceforth known as inspirants if they are men and inspiresses if they are 
female, or they may alternatively be described ignitists, or vivants. 

[2:76:387] These brilliant individuals are whom creatives should vigorously surrounding 
themselves with for these people are expected to not only comply with the eccentricities of 
a creative mind and soul, but they also enjoy and thrive upon assisting the creative in any 
way he or she requires assistance, creatively or otherwise. 

[2:76:388] Inspirants should not be confused with the pre-Millettic known as a muse for an 
inspirant is not necessarily the source of a creative artist's inspiration, but is instead a 
person that is understanding and empathetic towards the actions, eccentric thoughts, and 
emotions of a creative as part of a wider understanding of that which is known as the 
Artistic Journey. 

[2:76:389] In direct oppositism to monotonism, that which is to be henceforth known as 
inspirism, or also known as ignitism, or vivanism refers to a belief orientation or way of 
life predicated on a distinct knowledge, understanding, and sympathy for the complex 
mind, somewhat erratic behaviour as well as the needs, wants, annoyances and 
enjoyments of creative individuals and artists of all mediums. 

[2:76:390] Inspirism and ignitism, or alternatively known as vivanism is therefore a belief 
orientation that stands in contrast to monotic thinking and instead advocates for vivantic 
thinking is the superior form of thinking in relation to understanding creative individuals. 

[2:76:391] Vivantic thinking is considered to come natural to truly creative individuals and 
artists while this form of thinking has to be crafted and mastered by non-creatives; 
essentially, they have to choose to attempt to understand the creative mind for without 
that understanding, one who is non-creative is expected to most likely descend into 
monotic thinking. 

[2:76:392] This small and briefly introduced branch of amatology herein within The 
Omnidoxy is expected and is encouraged to become one of the foremost areas of 
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contemplation and debate especially due to the fact that this branch of amatology is 
crossdisciplinary, or transdisciplinary by its very nature which automatically fuels its 
greater susceptibility to being more widely and vigorously debated than other topics that 
are monodisciplinary. 

[2:76:393] Those disciplines which are herein defined as monodisciplinary pertains to 
topics that reside only within one discipline of study and do not connect or in any venture 
outside of the boundaries by way of the themes they discuss of the discipline into which 
they are categorised. 


[2:76:394] 

[2:76:395] 

[2:76:396] 

[2:76:397] 

[2:76:398] 

[2:76:399] 

[2:76:400] 

[2:76:401] 

[2:76:402] 

[2:76:403] 

[2:76:404] 

[2:76:405] 

[2:76:406] 

Sections: 

Love Letters of Cometan 
Love Poems of Cometan 

Cometan's Declarations of Love (fantasies about declaring love for Coco) 

Tales of Love 

Essays on Love 

The Eyes of Coco 

The Love of Neomasculinity 

In Coco's Elonour 

Cometanic & Cocoic Chastity 
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The Unconditional Love of Cometan 


Cometanic Passion 
Cocoic Desire 

The Obsessions of Cometan 
Lovestrikken Coco 
Cometan's Limerence 
Intimacies of Cometan 
The Courtship of Coco 
Conjugal Desire 

Faithfulness of Coco & Cometan 

The Light Jealousies of Cometan 

The Soulmate of Cometan 

The Cosmos of Love 

Love of Divine Proportions 

[2:76:407] 

[2:76:408] 

[2:76:409] 

[2:76:410] 

[2:76:411] 

[2:76:412] 

[2:76:413] 

[2:76:414] 

[2:76:415] 

[2:76:416] 

[2:76:417] 

[2:76:418] 

[2:76:419] 

[2:76:420] 

[2:76:421] 

[2:76:422] 
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[2:76:423] 

[2:76:424] 

[2:76:425] 

[2:76:426] 

[2:76:427] 

[2:76:428] 

[2:76:429] 

[2:76:430] 

[2:76:431] 

[2:76:432] 

[2:76:433] 

[2:76:434] 

[2:76:435] 

[2:76:436] 

[2:76:437] 

[2:76:438] 

[2:76:439] 

[2:76:440] 

[2:76:441] 

[2:76:442] 

[2:76:443] 

[2:76:444] 

[2:76:445] 

[2:76:446] 

[2:76:447] 

[2:76:448] 

[2:76:449] 

[2:76:450] 

[2:76:451] 

[2:76:452] 

[2:76:453] 

[2:76:454] 

[2:76:455] 

[2:76:456] 

[2:76:457] 

[2:76:458] 

[2:76:459] 

[2:76:460] 

[2:76:461] 

[2:76:462] 

[2:76:463] 

[2:76:464] 

[2:76:465] 

[2:76:466] 

[2:76:467] 
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[2:76:468] 

[2:76:469] 

[2:76:470] 

[2:76:471] 

[2:76:472] 

[2:76:473] 

[2:76:474] 

[2:76:475] 

[2:76:476] 

[2:76:477] 

[2:76:478] 

[2:76:479] 

[2:76:480] 

[2:76:481] 

[2:76:482] 

[2:76:483] 

[2:76:484] 

[2:76:485] 

[2:76:486] 

[2:76:487] 

[2:76:488] 

[2:76:489] 

[2:76:490] 

[2:76:491] 

[2:76:492] 

[2:76:493] 

[2:76:494] 

[2:76:495] 

[2:76:496] 

[2:76:497] 

[2:76:498] 

[2:76:499] 

[2:76:500] 

[2:76:501] 

[2:76:502] 

[2:76:503] 

[2:76:504] 

[2:76:505] 

[2:76:506] 

[2:76:507] 

[2:76:508] 

[2:76:509] 

[2:76:510] 

[2:76:511] 

[2:76:512] 
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[2:76:513] 

[2:76:514] 

[2:76:515] 

[2:76:516] 

[2:76:517] 

[2:76:518] 

[2:76:519] 

[2:76:520] 

[2:76:521] 

[2:76:522] 

[2:76:523] 

[2:76:524] 

[2:76:525] 

[2:76:526] 

[2:76:527] 

[2:76:528] 

[2:76:529] 

[2:76:530] 

[2:76:531] 

[2:76:532] 

[2:76:533] 

[2:76:534] 

[2:76:535] 

[2:76:536] 

[2:76:537] 

[2:76:538] 

[2:76:539] 

[2:76:540] 

[2:76:541] 

[2:76:542] 

[2:76:543] 

[2:76:544] 

[2:76:545] 

[2:76:546] 

[2:76:547] 

[2:76:548] 

[2:76:549] 

[2:76:550] 

[2:76:551] 

[2:76:552] 

[2:76:553] 

[2:76:554] 

[2:76:555] 

[2:76:556] 

[2:76:557] 
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[2:76:558] 

[2:76:559] 

[2:76:560] 

[2:76:561] 

[2:76:562] 

[2:76:563] 

[2:76:564] 

[2:76:565] 

[2:76:566] 

[2:76:567] 

[2:76:568] 

[2:76:569] 

[2:76:570] 

[2:76:571] 

[2:76:572] 

[2:76:573] 

[2:76:574] 

[2:76:575] 

[2:76:576] 

[2:76:577] 

[2:76:578] 

[2:76:579] 

[2:76:580] 

[2:76:581] 

[2:76:582] 

[2:76:583] 

[2:76:584] 

[2:76:585] 

[2:76:586] 

[2:76:587] 

[2:76:588] 

[2:76:589] 

[2:76:590] 

[2:76:591] 

[2:76:592] 

[2:76:593] 

[2:76:594] 

[2:76:595] 

[2:76:596] 

[2:76:597] 

[2:76:598] 

[2:76:599] 

[2:76:600] 

[2:76:601] 

[2:76:602] 
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[2:76:603] 

[2:76:604] 

[2:76:605] 

[2:76:606] 

[2:76:607] 

[2:76:608] 

[2:76:609] 

[2:76:610] 

[2:76:611] 

[2:76:612] 

[2:76:613] 

[2:76:614] 

[2:76:615] 

[2:76:616] 

[2:76:617] 

[2:76:618] 

[2:76:619] 

[2:76:620] 

[2:76:621] 

[2:76:622] 

[2:76:623] 

[2:76:624] 

[2:76:625] 

[2:76:626] 

[2:76:627] 

[2:76:628] 

[2:76:629] 

[2:76:630] 

[2:76:631] 

[2:76:632] 

[2:76:633] 

[2:76:634] 

[2:76:635] 

[2:76:636] 

[2:76:637] 

[2:76:638] 

[2:76:639] 

[2:76:640] 

[2:76:641] 

[2:76:642] 


"It is our distance physically that ignites and invigorates our emotional and sexual desire 
for one another." 
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"I know what I want but by some cruel order of my destiny I cannot yet have it and so the 
lovesickness continues." 


The Centrality of Progression 


[2:77:1] 

Progression to galactic colonisation and the Humanic Exploration of The Cosmos. 
[2:77:2] 

[2:77:3] 

[2:77:4] 
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[2:77:5] 

[2:77:6] 

[2:77:7] 

[2:77:8] 

[2:77:9] 

[2:77:10] 


The Centrality of Prophecy 

[2:78:1] 

[2:78:2] 

[2:78:3] 

[2:78:4] 

[2:78:5] 

[2:78:6] 

[2:78:7] 

[2:78:8] 

[2:78:9] 

[2:78:10] 
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[ 2 : 78 : 11 ] 


Prophecy in Millettism - the extent to which prophecy holds a place in The Philosophy of 
Millettism 

Philosophical prophecy - 

The nature of prophecy in relation to prophecy - is prophecy philosophical, non- 
philosophical or aphilosophical? 

A prophecy is a message that is claimed by a prophet to have been communicated to them by a god. 
Such messages typically involve inspiration, interpretation, or revelation of divine will concerning 
the prophet's social world and events to come (compare divine knowledge). All known ancient 
cultures had prophets who delivered prophecies. 


The Nature of Truth & Reality 

[ 2 : 79 : 1 ] 

[ 2 : 79 : 2 ] 

[ 2 : 79 : 3 ] 

[ 2 : 79 : 4 ] 

[ 2 : 79 : 5 ] 

[ 2 : 79 : 6 ] 

[ 2 : 79 : 7 ] 

[ 2 : 79 : 8 ] 

[ 2 : 79 : 9 ] 


[ 2 : 79 : 10 ] 
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The nature of truth and reality, the relationship between the two, the contradictions 
between the two, and the divergences between truth and reality. 

Is truth philosophical? aphilosophical? non-philosophical? 


Truth is most often used to mean being in accord with fact or reality, or fidelity to an original or 
standard.[1] Truth is also sometimes defined in modern contexts as an idea of "truth to self", or 
authenticity. 

Truth is usually held to be opposite to falsehood, which, correspondingly, can also suggest a logical, 
factual, or ethical meaning. The concept of truth is discussed and debated in several contexts, 
including philosophy, art, theology, and science. Most human activities depend upon the concept, 
where its nature as a concept is assumed rather than being a subject of discussion; these include 
most of the sciences, law, journalism, and everyday life. Some philosophers view the concept of truth 
as basic, and unable to be explained in any terms that are more easily understood than the concept 
of truth itself. To some, truth is viewed as the correspondence of language or thought to an 
independent reality, in what is sometimes called the correspondence theory of truth. 

Various theories and views of truth continue to be debated among scholars, philosophers, and 
theologians.[2] Language is a means by which humans convey information to one another. The 
method used to determine whether something is a truth is termed a criterion of truth. There are 
varying stances on such questions as what constitutes truth: what things are truthbearers capable 
of being true or false; how to define, identify, and distinguish truth; what roles do faith and 
empirical knowledge play; and whether truth can be subjective or is objective: relative truth versus 
absolute truth. 

Reality is the sum or aggregate of all that is real or existent, as opposed to that which is merely 
imaginary. The term is also used to refer to the ontological status of things, indicating their 
existence.[1] In physical terms, reality is the totality of the universe, known and unknown. 
Philosophical questions about the nature of reality or existence or being are considered under the 
rubric of ontology, which is a major branch of metaphysics in the Western philosophical tradition. 
Ontological questions also feature in diverse branches of philosophy, including the philosophy of 
science, philosophy of religion, philosophy of mathematics, and philosophical logic. These include 
questions about whether only physical objects are real (i.e., Physicalism), whether reality is 
fundamentally immaterial (e.g., Idealism), whether hypothetical unobservable entities posited by 
scientific theories exist, whether God exists, whether numbers and other abstract objects exist, and 
whether possible worlds exist. 
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The Centrality of Universal Reasoning 

[ 2 : 80 : 1 ] 

[ 2 : 80 : 2 ] 

[ 2 : 80 : 3 ] 

[ 2 : 80 : 4 ] 

[ 2 : 80 : 5 ] 

[ 2 : 80 : 6 ] 

[ 2 : 80 : 7 ] 

[ 2 : 80 : 8 ] 

[ 2 : 80 : 9 ] 

[ 2 : 80 : 10 ] 

[ 2 : 80 : 11 ] 

The nature of universality 


The Eternal Oblivion 


[ 2 : 81 : 1 ] 

[ 2 : 81 : 2 ] 

[ 2 : 81 : 3 ] 
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[ 2 : 81 : 4 ] 


[ 2 : 81 : 5 ] 

[ 2 : 81 : 6 ] 

[ 2 : 81 : 7 ] 

[ 2 : 81 : 8 ] 

[ 2 : 81 : 9 ] 

[ 2 : 81 : 10 ] 

[ 2 : 81 : 11 ] 

(nothingness after death) 
Naturalism's view on death 


The Gettier Problem 

[ 2 : 82 : 1 ] 

[ 2 : 82 : 2 ] 

[ 2 : 82 : 3 ] 

[ 2 : 82 : 4 ] 

[ 2 : 82 : 5 ] 

[ 2 : 82 : 6 ] 

[ 2 : 82 : 7 ] 

[ 2 : 82 : 8 ] 
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[ 2 : 82 : 9 ] 

[ 2 : 82 : 10 ] 

[ 2 : 82 : 11 ] 


The Gettier problem, in the field of epistemology, is a landmark philosophical problem concerning 
our understanding of descriptive knowledge. Attributed to American philosopher Edmund Gettier, 
Gettier-type counterexamples (called "Gettier-cases") challenge the long-held justified true belief 
(JTB) account of knowledge. The JTB account holds that knowledge is equivalent to justified true 
belief; if all three conditions (justification, truth, and belief) are met of a given claim, then we have 
knowledge of that claim. In his 1963 three-page paper titled "Is Justified True Belief Knowledge? ", 
Gettier attempts to illustrate by means of two counterexamples that there are cases where 
individuals can have a justified, true belief regarding a claim but still fail to know it because the 
reasons for the belief, while justified, turn out to be false. Thus, Gettier claims to have shown that 
the JTB account is inadequate; that it does not account for all of the necessary and sufficient 
conditions for knowledge. 

The term "Gettier problem", "Gettier case", or even the adjective "Gettiered", is sometimes used to 
describe any case in the field of epistemology that purports to repudiate the JTB account of 
knowledge. 

Responses to Gettier's paper have been numerous; some reject Gettier's examples, while others seek 
to adjust the JTB account of knowledge and blunt the force of these counterexamples. Gettier 
problems have even found their way into sociological experiments, where the intuitive responses 
from people of varying demographics to Gettier cases have been studied. 


The Incentrality of Constructed Time 


[ 2 : 83 : 1 ] 

[ 2 : 83 : 2 ] 

[ 2 : 83 : 3 ] 

[ 2 : 83 : 4 ] 

[ 2 : 83 : 5 ] 
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[ 2 : 83 : 6 ] 

[ 2 : 83 : 7 ] 

[ 2 : 83 : 8 ] 

[ 2 : 83 : 9 ] 

[ 2 : 83 : 10 ] 

[ 2 : 83 : 11 ] 

Human forms, religious and secular time and the transition towards cosmic time. 


The Incentrality of Eternity & Sempiternity 

[ 2 : 84 : 1 ] 

[ 2 : 84 : 2 ] 

[ 2 : 84 : 3 ] 

[ 2 : 84 : 4 ] 

[ 2 : 84 : 5 ] 

[ 2 : 84 : 6 ] 

[ 2 : 84 : 7 ] 

[ 2 : 84 : 8 ] 

[ 2 : 84 : 9 ] 

[ 2 : 84 : 10 ] 

[ 2 : 84 : 11 ] 
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We cannot understand eternity because we exist within The Cosmos which is 
fundamentally limited and so eternity does not exist anywhere in The Cosmos and cannot 
exist within The Cosmos because of the fundamental nature of The Cosmos. 


Eternity in common parlance is an infinitely long period of time. In classical philosophy, however, 
eternity is defined as what exists outside time while sempiternity is the concept that corresponds to 
the colloquial definition of eternity. 

Eternity is an important concept in many religions, where the god or gods are said to endure 
eternally. Some, such as Aristotle, would say the same about the natural cosmos in regard to both 
past and future eternal duration, and like the eternal Platonic forms, immutability was considered 
essential. 

Aristotle argued that the cosmos has no beginning. In Aristotle's Metaphysics, eternity is the 
unmoved mover (God), understood as the gradient of total synergy ("produces motion by being 
loved").[2] Boethius defined eternity as "simultaneously full and perfect possession of interminable 
life". - The Cosmos does have a beginning because it is ultimately limited and so therefore 
it is not eternal. 


The Incentrality of Immortality 


[ 2 : 85 : 1 ] 

[ 2 : 85 : 2 ] 

[ 2 : 85 : 3 ] 

[ 2 : 85 : 4 ] 

[ 2 : 85 : 5 ] 


1432 



[ 2 : 85 : 6 ] 


[ 2 : 85 : 7 ] 

[ 2 : 85 : 8 ] 

[ 2 : 85 : 9 ] 

[ 2 : 85 : 10 ] 

[ 2 : 85 : 11 ] 

Immortality in Millettism 

We can have a soul, but it doesn't need to have any connection to the afterlife or 
immortality 

Immortalities prominence within religious traditions is due to such systems wanting to 
fulfil the wants of humanity through the creation of immortality - the Millettarian 
Tradition holds that immortality is fundamentally non-cosmical, or acosmical. There is 
nothing in The Cosmos that survives forever because The Cosmos itself is not immortal 
due to its limited nature in comparison to The Universe and its universal nature. 


Immortality is eternal life, being exempt from death, unending existence.[2] Some modern species 
may possess biological immortality. 

Certain scientists, futurists, and philosophers have theorized about the immortality of the human 
body, with some suggesting that human immortality may be achievable in the first few decades of 
the 21st century. Other advocates believe that life extension is a more achievable goal in the short 
term, with immortality awaiting further research breakthroughs. The absence of aging would 
provide humans with biological immortality, but not invulnerability to death by disease or physical 
trauma; although mind uploading could solve that if it proved possible. Whether the process of 
internal endoimmortality is delivered within the upcoming years depends chiefly on research (and 
in neuron research in the case of endoimmortality through an immortalized cell line) in the former 
view and perhaps is an azvaited goal in the latter case.[3] 

In religious contexts, immortality is often stated to be one of the promises of God (or other deities) 
to human beings who show goodness or elsefollozv divine lazv. What form an unending human life 
would take, or whether an immaterial soul exists and possesses immortality, has been a major point 
of focus of religion, as zvell as the subject of speculation and debate. 

The belief in an afterlife is a fundamental tenet of most religions, including Hinduism, Buddhism, 
Jainism, Sikhism, Christianity, Zoroastrianism, Islam, Judaism, and the Baha'i Faith; however, the 
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concept of an immortal soul is not. The "soul" itself has different meanings and is not used in the 
same way in different religions and different denominations of a religion. For example, various 
branches of Christianity have disagreeing views on the soul's immortality and its relation to the 
body. 

Alcmaeon of Croton 

Alcmaeon of Croton argued that the soul is continuously and ceaselessly in motion. The exact form 
of his argument is unclear, but it appears to have influenced Plato, Aristotle, and other later 
writers.[53] 

Plato 

Plato's Phaedo advances four arguments for the soul's immortality: [54] 

The Cyclical Argument, or Opposites Argument explains that Forms are eternal and unchanging, 
and as the soul always brings life, then it must not die, and is necessarily "imperishable". As the 
body is mortal and is subject to physical death, the soul must be its indestructible opposite. Plato 
then suggests the analogy of fire and cold. If the form of cold is imperishable, and fire, its opposite, 
was within close proximity, it would have to withdraw intact as does the soul during death. This 
could be likened to the idea of the opposite charges of magnets. 

The Theory of Recollection explains that we possess some non-empirical knowledge (e.g. The Form 
of Equality) at birth, implying the soul existed before birth to carry that knowledge. Another 
account of the theory is found in Plato's Meno, although in that case Socrates implies anamnesis 
(previous knowledge of everything) whereas he is not so bold in Phaedo. 

The Affinity Argument, explains that invisible, immortal, and incorporeal things are different from 
visible, mortal, and corporeal things. Our soul is of the former, while our body is of the latter, so 
when our bodies die and decay, our soul will continue to live. 

The Argument from Form of Life, or The Final Argument explains that the Forms, incorporeal and 
static entities, are the cause of all things in the world, and all things participate in Forms. For 
example, beautiful things participate in the Form of Beauty; the number four participates in the 
Form of the Even, etc. The soul, by its very nature, participates in the Form of Life, which means 
the soul can never die. 

Plotinus 

Plotinus offers a version of the argument that Kant calls "The Achilles of Rationalist Psychology". 
Plotinus first argues that the soul is simple, then notes that a simple being cannot decompose. 
Many subsequent philosophers have argued both that the soul is simple and that it must be 
immortal. The tradition arguably culminates with Moses Mendelssohn's Phaedon.[55[ 

Metochites 

Theodore Metochites argues that part of the soul's nature is to move itself, but that a given 
movement will cease only if what causes the movement is separated from the thing moved - an 
impossibility if they are one and the same.[56] 

Avicenna 

Avicenna argued for the distinctness of the soul and the body, and the incorruptibility of the former. 
[57] 
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Aquinas 

The full argument for the immortality of the soul and Thomas Aquinas’ elaboration of Aristotelian 
theory is found in Question 75 of the First Part of the Summa Theologica.[58] 

Descartes 

Rene Descartes endorses the claim that the soul is simple, and also that this entails that it cannot 
decompose. Descartes does not address the possibility that the soul might suddenly disappear.[59] 

Leibniz 

In early work, Gottfried Wilhelm Leibniz endorses a version of the argument from the simplicity of 
the soul to its immortality, but like his predecessors, he does not address the possibility that the soul 
might suddenly disappear. In his monadology he advances a sophisticated novel argument for the 
immortality of monads.[60] 

Moses Mendelssohn 

Moses Mendelssohn's Phaedon is a defense of the simplicity and immortality of the soul. It is a 
series of three dialogues, revisiting the Platonic dialogue Phaedo, in which Socrates argues for the 
immortality of the soul, in preparation for his own death. Many philosophers, including Plotinus, 
Descartes, and Leibniz, argue that the soul is simple, and that because simples cannot decompose 
they must be immortal. In the Phaedon, Mendelssohn addresses gaps in earlier versions of this 
argument (an argument that Kant calls the Achilles of Rationalist Psychology). The Phaedon 
contains an original argument for the simplicity of the soul, and also an original argument that 
simples cannot suddenly disappear. It contains further original arguments that the soul must retain 
its rational capacities as long as it exists. 


The Incentrality of the Future Reality 

[2:86:1] One must not concern oneself with the reality of the future, for reality is based on 
present means, and so, to do such is to break the boundaries of reality itself. 

[2:86:2] Reality is what is at the Time present; not what may be in some future Time. 

[2:86:3] Instead, one should focus on opportunity and building the resources to make the 
reality one wishes for their future. 
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[2:86:4] The only entity between the present reality and the future reality is Time. 


[2:86:5] In this case, it is an ally so use it well. 

[2:86:6] Time and the dedication of the individual and what they do with the Time 
aforementioned result in the future reality. 

[2:86:7] To spend this Time speculating on the reality of the future, a most unfortunate 
waste that would be. 

[2:86:8] Instead, one of intuition and optimism, would spend this Time completing and 
establishing the works that will bring them to their intended future reality. 

[2:86:9] One cannot base one's life on the realities of the Time present reflected into the 
reality of the Time future, for in this way, one does not live at all. 

[2:86:10] Beware of those whom speak of this supposed future reality often. 

[2:86:11] They speak in falsity for unless they created The Cosmos, and reality itself, they 
cannot know what is to come for the world, or what is to come for you. 

[2:86:12] One should exist for the future, and live in the present. 


The Incentrality of Humanity to The Cosmos 


[2:87:1] 

[2:87:2] 

[2:87:3] 

[2:87:4] 

[2:87:5] 

[2:87:6] 

[2:87:7] 

[2:87:8] 
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[2:87:9] 


[2:87:10] 

[2:87:11] 

We are as central to ourselves as The Cosmos is to itself, but to intersect the two is a foolish 
concept, for an existence so small and one so large cannot be central upon another. 

To be considered only about the rest of one's own life is a waste indeed of what one could 
do for the world. 

Humanity, The World, and The Cosmos will go on long after oneself has passed; would it 
not be prudent to add to the entities which will no doubt live beyond oneself, than just to 
add to one's own existence; a drop in the ocean that is The Cosmos. 

Anthropoincentricity / anthropoincentrism 


The Incentrality of the Humanic Past 

[ 2 : 88 : 1 ] 

[ 2 : 88 : 2 ] 

[2:88:3] 

[2:88:4] 

[2:88:5] 

[ 2 : 88 : 6 ] 

[2:88:7] 

[ 2 : 88 : 8 ] 

[2:88:9] 


[ 2 : 88 : 10 ] 
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[ 2 : 88 : 11 ] 


The past is the set of all events that occurred before a given point in time.[l] The past is 
contrasted with and defined by the present and the future. The concept of the past is 
derived from the linear fashion in which human observers experience time, and is 
accessed through memory and recollection. In addition, human beings have recorded the 
past since the advent of written language. [2] The first known use of the word "past" was in 
the fourteenth century; it developed as the past participle of the middle english verb 
passen meaning "to pass." 


The Identity of Thought & The Philosophy of Identity 

[2:89:1] 

[2:89:2] 

[2:89:3] 

[2:89:4] 

[2:89:5] 

[2:89:6] 

[2:89:7] 

[2:89:8] 

[2:89:9] 

[2:89:10] 

[2:89:11] 

viewing an individual by thought, not by appearance 
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As a culture, a distinct worldview must be forged for if every cultural facet expounds 
principles and representations in exactity, then a distinct culture, identity, and 
characteristic cannot be achieved. 


In philosophy, identity, from Latin: identitas ("sameness"), is the relation each thing bears only to 
itself.[1 ][2] The notion of identity gives rise to many philosophical problems, including the identity 
of indiscernibles (ifx and y share all their properties, are they one and the same thing?), and 
questions about change and personal identity over time (what has to be the case for a person x at 
one time and a person y at a later time to be one and the same person?). 

The philosophical concept of identity is distinct from the more well-known notion of identity in use 
in psychology and the social sciences. The philosophical concept concerns a relation, specifically, a 
relation that x and y stand in if, and only if they are one and the same thing, or identical to each 
other (i.e. if, and only ifx = y). The sociological notion of identity, by contrast, has to do with a 
person's self-conception, social presentation, and more generally, the aspects of a person that make 
them unique, or qualitatively different from others (e.g. cultural identity, gender identity, national 
identity, online identity and processes of identity formation). 

Metaphysicians, and sometimes philosophers of language and mind, ask other questions: 

What does it mean for an object to be the same as itself? 

Ifx and y are identical (are the same thing), must they ahvays be identical? Are they necessarily 
identical? 

What does it mean for an object to be the same, if it changes over time? (Is applet the same as 
applet+1 ?) 

If an object's parts are entirely replaced over time, as in the Ship of Theseus example, in what way 
is it the same? 

The law of identity originates from classical antiquity. The modern formulation of identity is that of 
Gottfried Leibniz, who held that x is the same as y if and only if every predicate true ofx is true ofy 
as well. 

Leibniz's ideas have taken root in the philosophy of mathematics, where they have influenced the 
development of the predicate calculus as Leibniz's law. Mathematicians sometimes distinguish 
identity from equality. More mundanely, an identity in mathematics may be an equation that holds 
true for all values of a variable. Hegel argued that things are inherently self-contradictory [citation 
needed] and that the notion of something being self-identical only made sense if it were not also not- 
identical or different from itself and did not also imply the latter. In Hegel's words, "Identity is the 
identity of identity and non-identity." More recent metaphysicians have discussed trans-world 
identity—the notion that there can be the same object in different possible worlds. An alternative to 
trans-world identity is the counterpart relation in Counterpart theory. It is a similarity relation 
that rejects trans-world individuals and instead defends an objects counterpart - the most similar 
object. 
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Some philosophers have denied that there is such a relation as identity. Thus Ludzvig Wittgenstein 
writes (Tractatus 5.5301): "That identity is not a relation between objects is obvious." At 5.5303 he 
elaborates: "Roughly speaking: to say of two things that they are identical is nonsense, and to say of 
one thing that it is identical with itself is to say nothing." Bertrand Russell had earlier voiced a 
worry that seems to be motivating Wittgenstein's point (The Principles of Mathematics §64): 

”[1 Identity, an objector may urge, cannot be anything at all: two terms plainly are not identical, 
and one term cannot be, for what is it identical with?" Even before Russell, Gottlob Frege, at the 
beginning of "On Sense and Reference," expressed a worry with regard to identity as a relation: 
"Equality gives rise to challenging questions which are not altogether easy to answer. Is it a 
relation?" More recently, C. J. F. Williams[3] has suggested that identity should be viewed as a 
second-order relation, rather than a relation between objects, and Kai Wehmeier[4] has argued that 
appealing to a binary relation that every object bears to itself, and to no others, is both logically 
unnecessary and metaphysically suspect. 

In philosophy, the matter of personal identityll ] deals with such questions as, "What makes it true 
that a person at one time is the same thing as a person at another time?" or "What kinds of things 
are we persons?" Generally, personal identity is the unique numerical identity of a person in the 
course of time.[2][3] That is, the necessary and sufficient conditions under which a person at one 
time and a person at another time can be said to be the same person, persisting through time.[a] 

In contemporary metaphysics, the matter of personal identity is referred to as the diachronic 
problem of personal identity, [b] [4] The synchronic problem concerns the question of what features 
and traits characterize a person at a given time. In continental philosophy and in analytic 
philosophy, enquiry to the nature of Identity is common. Continental philosophy deals with 
conceptually maintaining identity when confronted by different philosophic propositions, 
postulates, and presuppositions about the world and its nature. 

In logic, the law of identity states that each thing is identical with itself. By this it is meant that 
each thing (be it a universal or a particular) is composed of its own unique set of characteristic 
qualities or features, which the ancient Greeks called its essence. It is the first of the three classical 
laws of thought. 

In logical discourse, violations of the law of identity result in the informal logical fallacy known as 
equivocation.[l] That is to say, we cannot use the same term in the same discourse while having it 
signify different senses or meanings - even though the different meanings are conventionally 
prescribed to that term. Corollaries of the law of identity, "Epp", "p if and only ifp", are the law of 
noncontradiction, "NEpNp", "not that p if and only if not p"; and the law of excluded middle, 
"JpNp", "p or not p, exclusively ",[2] in which the prefix "J" represents the exclusive or, the 
negation of the prefix "E", the logical biconditional. 

In everyday language, violations of the law of identity introduce ambiguity into the discourse, 
making it difficult to form an interpretation at the desired level of specificity. The law of identity 
also allozvsfor substitution. 
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EACH OF THESE PHILOSOPHY OF SECTIONS MUST CONSTRUCT THEIR OWN ISMS 

- at least one for each. 


The Philosophy of Adulthood 

[2:90:1] 

[2:90:2] 

[2:90:3] 

[2:90:4] 

[2:90:5] 

[2:90:6] 

[2:90:7] 

[2:90:8] 

[2:90:9] 

[2:90:10] 

[2:90:11] 

[2:90:12] 

Responsibility 

Sensibility 

list other aspects 
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The age of majority is the threshold of adulthood as recognized or declared in law. It is the 
moment when minors cease to be considered such and assume legal control over their 
persons, actions, and decisions, thus terminating the control and legal responsibilities of 
their parents or guardian over them. Most countries set the age of majority at 18. The word 
majority here refers to having greater years and being of full age as opposed to minority, 
the state of being a minor. The law in a given jurisdiction may not actually use the term 
"age of majority". The term typically refers to a collection of laws bestowing the status of 
adulthood. The age of majority does not necessarily correspond to the mental or physical 
maturity of an individual. 

Age of majority should not be confused with the age of maturity, age of sexual consent, 
marriageable age, school-leaving age, drinking age, driving age, voting age, smoking age, 
gambling age, etc., which each may be independent of and set at a different age from the 
age of majority. 

Although a person may attain the age of majority in a particular jurisdiction, they may still 
be subject to age-based restrictions regarding matters such as the right to vote or stand for 
elective office, act as a judge, and many others. 


The Philosophy of Architecture 

[2:91:1] 

[2:91:2] 

[2:91:3] 

[2:91:4] 

[2:91:5] 

[2:91:6] 

[2:91:7] 

[2:91:8] 

[2:91:9] 


[2:91:10] 
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[2:91:11] 


[2:91:12] 

The influence of architecture 
The nature of architecture 


Architecture is both the process and the product of planning, designing, and constructing buildings 
or any other structures.[3] Architectural zvorks, in the material form of buildings, are often 
perceived as cultural symbols and as zvorks of art. Historical civilizations are often identified zvith 
their surviving architectural achievements. 

Philosophy of Architecture is a branch of philosophy of art, dealing zvith aesthetic value of 
architecture, its semantics and relations zvith development of culture. 

Plato to Michel Foucault, Gilles Deleuze, Robert Venturi as zvell as many other philosophers and 
theoreticians, distinguish architecture ('technion') from building ('demiorgos'), attributing the 
former to mental traits, and the latter to the divine or natural.[16] 

The Wittgenstein House is considered one of the most important examples of interactions betzveen 
philosophy and architecture. Built by renozvned Austrian philosopher Ludzvig Wittgenstein, the 
house has been the subject of extensive research about the relationship betzveen its stylistic features, 
Wittgenstein 's personality, and his philosophy. 


The Philosophy of Art 


[2:92:1] 

[2:92:2] 

[2:92:3] 

[2:92:4] 


[2:92:5] 
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[2:92:6] 


[2:92:7] 

[2:92:8] 

[2:92:9] 

[2:92:10] 

[2:92:11] 

[2:92:12] 

art objects - what is art? make sure to define with clarity (art is not just anything) and solve 
the philosophical problem posed by Marcel Duchamp 


Aesthetics is a branch of philosophy that deals with the nature of art, beauty, and taste and with the 
creation and appreciation of beauty.[1] 

In its more technical epistemological perspective, it is defined as the study of subjective and sensori- 
emotional values, sometimes called judgments of sentiment and taste. [2] Aesthetics studies how 
artists imagine, create and perform works of art; how people use, enjoy, and criticize art; and what 
happens in their minds when they look at paintings, listen to music, or read poetry, and understand 
what they see and hear. It also studies how they feel about art—why they like some works and not 
others, and how art can affect their moods, beliefs, and attitude toward life.[3] 

More broadly, scholars in the field define aesthetics as "critical reflection on art, culture and 
nature”. [4][5] In modern English, the term aesthetic can also refer to a set of principles underlying 
the works of a particular art movement or theory: one speaks, for example, of the Cubist aesthetic. 

Some separate Aesthetics and Philosophy of Art, claiming that the former is the study of beauty 
while the latter is the study of works of art. However, most commonly Aesthetics encompasses both 
questions around beauty as well as questions about art. It examines topics such as aesthetic objects, 
aesthetic experience, and aesthetic judgments. [14] For some, aesthetics is considered a synonym for 
the philosophy of art since Hegel, while others insist that there is a significant distinction between 
these closely related fields. In practice, aesthetic judgement refers to the sensory contemplation or 
appreciation of an object (not necessarily an art object), while artistic judgement refers to the 
recognition, appreciation or criticism of art or an art work. 

Philosophical aesthetics has not only to speak about art and to produce judgments about art zvorks, 
but also has to give a definition of what art is. Art is an autonomous entity for philosophy, because 
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art deals with the senses (i. e. the etymology of aesthetics) and art is as such free of any moral or 
political purpose. Hence, there are two different conceptions of art in aesthetics: art as knowledge or 
art as action, but aesthetics is neither epistemology nor ethics.[15] 

Aestheticians compare historical developments with theoretical approaches to the arts of many 
periods. They study the varieties of art in relation to their physical, social, and culture 
environments. Aestheticians also use psychology to understand how people see, hear, imagine, 
think, learn, and act in relation to the materials and problems of art. Aesthetic psychology studies 
the creative process and the aesthetic experience. 

The philosopher Denis Dutton identified six universal signatures in human aesthetics:[25] 

Expertise or virtuosity. Humans cultivate, recognize, and admire technical artistic skills. 
Nonutilitarian pleasure. People enjoy art for art's sake, and do not demand that it keep them warm 
or put food on the table. 

Style. Artistic objects and performances satisfy rules of composition that place them in a 
recognizable style. 

Criticism. People make a point of judging, appreciating, and interpreting works of art. 

Imitation. With a few important exceptions like abstract painting, works of art simulate experiences 
of the world. 

Special focus. Art is set aside from ordinary life and made a dramatic focus of experience. 


The Philosophy of Attire & Fashion 


[2:93:1] 

[2:93:2] 

[2:93:3] 

[2:93:4] 

[2:93:5] 


[2:93:6] 
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[2:93:7] 


[2:93:8] 

[2:93:9] 

[2:93:10] 

[2:93:11] 

[2:93:12] 

[2:93:13] 

Clothing (also known as clothes, apparel and attire) is a collective term for items worn on the body. 
Clothing can be made of textiles, animal skin, or other thin sheets of materials put together. The 
wearing of clothing is mostly restricted to human beings and is a feature of all human societies. The 
amount and type of clothing worn depend on body type, social, and geographic considerations. 

Some clothing can be gender-specific. 

Physically, clothing serves many purposes: it can serve as protection from the elements and can 
enhance safety during hazardous activities such as hiking and cooking. It protects the wearer from 
rough surfaces, rash-causing plants, insect bites, splinters, thorns and prickles by providing a 
barrier between the skin and the environment. Clothes can insulate against cold or hot conditions, 
and they can provide a hygienic barrier, keeping infectious and toxic materials away from the body. 
Clothing also provides protection from ultraviolet radiation. 

Wearing clothes is also a social norm, and being deprived of clothing in front of others may be 
embarrassing, or not wearing clothes in public such that genitals, breasts or buttocks are visible 
could be seen as indecent exposure. 

Some religious clothing might be considered a special case of occupational clothing. Sometimes it is 
worn only during the performance of religious ceremonies. However, it may also be worn every day 
as a marker for special religious status. 

Tor example, Jains and Muslim men wear unstitched cloth pieces when performing religious 
ceremonies. The unstitched cloth signifies unified and complete devotion to the task at hand, with 
no digression.[citation needed] Sikhs wear a turban as it is a part of their religion. 

The cleanliness of religious dresses in some religions such as Hinduism, Sikhism, Buddhism, Islam 
and Jainism is of paramount importance since it indicates purity. 

Clothing appears in numerous contexts in the Bible; the most prominent passages are: the story of 
Adam and Eve who made coverings for themselves out of fig leaves, Joseph's cloak, Judah and 
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Tamar, Mordecai and Esther. Furthermore, the priests officiating in the Temple in Jerusalem had 
very specific garments, the lack of which made one liable to death. 

The Quran says about husbands and wives, regarding clothing: "...They are clothing/covering 
(Libaas)for you; and you for them" (chapter 2:187). 

Jewish ritual also requires rending of one's upper garment as a sign of mourning. This practice is 
found in the Bible when Jacob hears of the apparent death of his son Joseph.[11 ] 


Fashion is a popular style, especially in clothing, footwear, lifestyle, accessories, makeup, hairstyle 
and body.[citation needed] Fashion is a distinctive and often constant trend in the style in which 
people present themselves. A fashion can become the prevailing style in behaviour or manifest the 
newest creations of designers, technologists, engineers, and design managers.[1 [[need quotation to 
verify] 


Because the more technical term costume is regularly linked[by whom?] to the term "fashion", the 
use of the former has been relegated to special senses like fancy-dress or masquerade wear, while the 
word "fashion" often refers to clothing, including the study of clothing. Although aspects of fashion 
can be feminine or masculine, some trends are androgynous. [2[[3[ 

High-flying trendsetters in fashion can aspire to the label haute couture. But if one disapproves of a 
fashion, one can attempt to dismiss it as a mere fad. 

Anthropology, the study of culture and human societies, studies fashion by asking why certain 
styles are deemed socially appropriate and others are not. A certain way is chosen and that becomes 
the fashion as defined by a certain people as a whole, so if a particular style has a meaning in an 
already occurring set of beliefs that style will become fashion.[60] According to Ted Polhemus and 
Lynn Procter, fashion can be described as adornment, of which there are two types: fashion and anti¬ 
fashion. Through the capitalization and commoditisation of clothing, accessories, and shoes, etc., 
what once constituted anti-fashion becomes part of fashion as the lines between fashion and anti¬ 
fashion are blurred.[61 [ 

The definition of fashion and anti-fashion is as follows: Anti-fashion is fixed and changes little over 
time. Anti-fashion is different depending on the cultural or social group one is associated with or 
where one lives, but within that group or locality the style changes little. Fashion is the exact 
opposite of anti-fashion. Fashion changes very quickly and is not affiliated with one group or area of 
the world but is spread out throughout the world wherever people can communicate easily with each 
other. For example, Queen Elizabeth II's 1953 coronation gown is an example of anti-fashion 
because it is traditional and does not change over any period whereas a gown from fashion designer 
Dior's collection of 1953 is fashion because the style will change every season as Dior comes up 
with a new gown to replace the old one. In the Dior gown the length, cut, fabric, and embroidery of 
the gown change from season to season. Anti-fashion is concerned with maintaining the status quo 
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while fashion is concerned with social mobility. Time is expressed in terms of continuity in anti¬ 
fashion and as change in fashion. Fashion has changing modes of adornment while anti-fashion has 
fixed modes of adornment. Indigenous and peasant modes of adornment are an example of anti¬ 
fashion. Change in fashion is part of the larger system and is structured to be a deliberate change in 
style.[62] 

Today, people in rich countries are linked to people in poor countries through the commoditization 
and consumption of what is called fashion. People work long hours in one area of the globe to 
produce things that people in another part of the globe are anxious to consume. An example of this 
is the chain of production and consumption of Nike shoes, which are produced in Taiwan and then 
purchased in North America. At the production end, there is nation-building a hard working 
ideology that leads people to produce and entices people to consume with a vast amount of goods for 
the offering] clarification needed]. Commodities are no longer just utilitarian but are fashionable, be 
they running shoes or sweat suits.[63] 

The change from anti-fashion to fashion because of the influence of western consumer-driven 
civilization can be seen in eastern Indonesia. The ikat textiles of the Ngada area of eastern Indonesia 
are changing because of modernization and development. Traditionally, in the Ngada area there was 
no idea similar to that of the Western idea of fashion, but anti-fashion in the form of traditional 
textiles and ways to adorn oneself were widely popular. Textiles in Indonesia have played many 
roles for the local people. Textiles defined a person's rank and status; certain textiles indicated being 
part of the ruling class. People expressed their ethnic identity and social hierarchy through textiles. 
Because some Indonesians bartered ikat textiles for food, the textiles constituted economic goods, 
and as some textile design motifs had spiritual religious meanings, textiles were also a way to 
communicate religious messages.[64] 

In eastern Indonesia, both the production and use of traditional textiles have been transformed as 
the production, use and value associated with textiles have changed due to modernization. In the 
past, women produced the textiles either for home consumption or to trade with others. Today, this 
has changed as most textiles are not being produced at home. Western goods are considered modern 
and are valued more than traditional goods, including the sarong, which retain a lingering 
association with colonialism. Nozv, sarongs are used only for rituals and ceremonial occasions, 
whereas western clothes are worn to church or government offices. Civil servants working in urban 
areas are more likely than peasants to make the distinction between western and traditional clothes. 
Following Indonesia's independence from the Dutch, people increasingly started buying factory 
made shirts and sarongs. In textile-producing areas the growing of cotton and production of 
naturally colored thread became obsolete. Traditional motifs on textiles are no longer considered the 
property of a certain social class or age group. Wives of government officials are promoting the use 
of traditional textiles in the form of western garments such as skirts, vests and blouses. This trend 
is also being followed by the general populace, and whoever can afford to hire a tailor is doing so to 
stitch traditional ikat textiles into western clothes. Thus, traditional textiles are now fashion goods 
and are no longer confined to the black, white and brown colour palette but come in array of 
colours. Traditional textiles are also being used in interior decorations and to make handbags, 
wallets and other accessories, which are considered fashionable by civil servants and their families. 
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There is also a booming tourist trade in the eastern Indonesian city ofKupang where international 
as well as domestic tourists are eager to purchase traditionally printed western goods.[65] 

The use of traditional textiles for fashion is becoming big business in eastern Indonesia, but these 
traditional textiles are losing their ethnic identity markers and are being used as an item of fashion. 


The Philosophy of Childhood 

[2:94:1] 

[2:94:2] 

[2:94:3] 
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[2:94:11] 

[2:94:12] 

[2:94:13] 

[2:94:14] 

Childhood is the age span ranging from birth to adolescence.[1] According to Piaget's 
theory of cognitive development, childhood consists of two stages: preoperational stage 
and concrete operational stage. In developmental psychology, childhood is divided up into 
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the developmental stages of toddlerhood (learning to walk), early childhood (play age), 
middle childhood (school age), and adolescence (puberty through post-puberty). Various 
childhood factors could affect a person's attitude formation.[l] 

The concept of childhood emerged during the 17th and 18th centuries, particularly 
through the educational theories of the philosopher John Locke and the growth of books 
for and about children. [2] Previous to this point, children were often seen as incomplete 
versions of adults. 


The Philosophy of Civilisation 

[2:95:1] 

[2:95:2] 
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[2:95:11] 
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A civilization or civilisation (see English spelling differences) is any complex society characterized 
by urban development, social stratification imposed by a cultural elite, symbolic systems of 
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communication (for example, writing systems), and a perceived separation from and domination 
over the natural environment.[1][2][3][4][5][6][7][8] 

Civilizations are intimately associated with and often further defined by other socio-politico- 
economic characteristics, including centralization, the domestication of both humans and other 
organisms, specialization of labour, culturally ingrained ideologies of progress and supremacism, 
monumental architecture, taxation, societal dependence upon farming and expansionism.[2][3][4] 

[6][7][8] Historically, civilization has often been understood as a larger and "more advanced" 
culture, in contrast to smaller, supposedly primitive cultures.[1][3][4][9] Similarly, some scholars 
have described civilization as being necessarily multicultural.[10] In this broad sense, a civilization 
contrasts with non-centralized tribal societies, including the cultures of nomadic pastoralists, 
Neolithic societies or hunter-gatherers, but it also contrasts with the cultures found within 
civilizations themselves. As an uncountable noun, "civilization" also refers to the process of a 
society developing into a centralized, urbanized, stratified structure. Civilizations are organized in 
densely populated settlements divided into hierarchical social classes with a ruling elite and 
subordinate urban and rural populations, which engage in intensive agriculture, mining, small- 
scale manufacture and trade. Civilization concentrates power, extending human control over the 
rest of nature, including over other human beings.[11 [ 

Civilization, as its etymology (below) suggests, is a concept originally linked to towns and cities. 
The earliest emergence of civilizations is generally associated with the final stages of the Neolithic 
Revolution, culminating in the relatively rapid process of urban revolution and state formation, a 
political development associated with the appearance of a governing elite. 


The Philosophy of Cognition & Artificial Intelligence 


[ 2 : 96 : 1 ] 
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what is the criteria for intelligence 
components of consciousness 
how may an outside observer test these criteria 
ethics of artificial intelligence 


Cognition is "the mental action or process of acquiring knowledge and understanding through 
thought, experience, and the senses". [1] It encompasses many aspects of intellectual functions and 
processes such as attention, the formation of knowledge, memory and working memory, judgment 
and evaluation, reasoning and "computation", problem solving and decision making, 
comprehension and production of language. Cognitive processes use existing knowledge and 
generate new knowledge. 

Metacognition is "cognition about cognition", "thinking about thinking", "knowing about 
knowing", becoming "aware of one's awareness" and higher-order thinking skills. The term comes 
from the root word meta, meaning "beyond".[24] Metacognition can take many forms; it includes 
knowledge about when and how to use particular strategies for learning or problem-solving.[24] 
There are generally two components of metacognition: (1) knowledge about cognition and (2) 
regulation of cognition.[25] 

Metamemory, defined as knowing about memory and mnemonic strategies, is an especially 
important form of metacognition.[26] Academic research on metacognitive processing across 
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cultures is in the early stages, but there are indications that further work may provide better 
outcomes in cross-cultural learning between teachers and students. 

Artificial intelligence has close connections with philosophy because both share several concepts and 
these include intelligence, action, consciousness, epistemology, and even free will.[l] Furthermore, 
the technology is concerned with the creation of artificial animals or artificial people (or, at least, 
artificial creatures) so the discipline is of considerable interest to philosophers.[2] These factors 
contributed to the emergence of the philosophy of artificial intelligence. Some scholars argue that the 
Al community's dismissal of philosophy is detrimental. 

The philosophy of artificial intelligence attempts to answer such questions as follows :[3] 

Can a machine act intelligently? Can it solve any problem that a person woidd solve by thinking? 
Are human intelligence and machine intelligence the same? Is the human brain essentially a 
computer? 

Can a machine have a mind, mental states, and consciousness in the same way that a human being 
can? Can it feel how things are? 

These three questions reflect the divergent interests of AI researchers, linguists, cognitive scientists 
and philosophers respectively. The scientific answers to these questions depend on the definition of 
''intelligence" and "consciousness" and exactly which "machines" are under discussion. 

Important propositions in the philosophy of Al include: 

Turing's "polite convention": If a machine behaves as intelligently as a human being, then it is as 
intelligent as a human being.[4] 

The Dartmouth proposal: "Every aspect of learning or any other feature of intelligence can be so 
precisely described that a machine can be made to simulate it. "[5] 

Newell and Simon's physical symbol system hypothesis: "A physical symbol system has the 
necessary and sufficient means of general intelligent action." [6] 

Searle's strong AI hypothesis: "The appropriately programmed computer with the right inputs and 
outputs woidd thereby have a mind in exactly the same sense human beings have minds. "[7] 
Hobbes’ mechanism: "For 'reason'... is nothing but 'reckoning,' that is adding and subtracting, of 
the consequences of general names agreed upon for the 'marking' and 'signifying' of our 
thoughts..." 

Some scholars argue that the AI community's dismissal of philosophy is detrimental. In the 
Stanford Encyclopedia of Philosophy, some philosophers argue that the role of philosophy in AI is 
under appreciated.[2] Physicist David Deutsch argues that without an understanding of philosophy 
or its concepts, AI development would suffer from a lack of progress.[80] 


Other related questions 

4.1 Can a machine have emotions? 

4.2 Can a machine be self-aware? 

4.3 Can a machine be original or creative? 
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4.4 Can a machine he benevolent or hostile? 

4.5 Can a machine have a soul? 


The Philosophy of Conation 
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Connate - (especially of ideas or principles) existing in a person or thing from birth; 

the mental faculty of purpose, desire, or will to perform an action; volition. 

Conation (from the Latin conatus) is any natural tendency, impulse, striving, or directed effort.[1 ] 
The conative is one of three parts of the mind, along with the affective and cognitive.[2] In short, the 
cognitive part of the brain has to do with intelligence, the affective deals with emotions and the 
conative drives how one acts on those thoughts and feelings. 
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Conformity is the act of matching attitudes, beliefs, and behaviors to group norms.[1 ] Norms are 
implicit, specific rules, shared by a group of individuals, that guide their interactions with others. 
People often choose to conform to society rather than to pursue personal desires because it is often 
easier to follow the path others have made already, rather than creating a new one. This tendency to 
conform occurs in small groups and/or society as a whole, and may result from subtle unconscious 
influences, or direct and overt social pressure. Conformity can occur in the presence of others, or 
when an individual is alone. For example, people tend to follozv social norms when eating or 
watching television, even when alone. 

People often conform from a desire for security within a group —typically a group of a similar age, 
culture, religion, or educational status. This is often referred to as groupthink: a pattern of thought 
characterized by self-deception, forced manufacture of consent, and conformity to group values and 
ethics, which ignores realistic appraisal of other courses of action. Unwillingness to conform carries 
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the risk of social rejection. Conformity is often associated with adolescence and youth culture, but 
strongly affects humans of all ages.[2] 

Although peer pressure may manifest negatively, conformity can be regarded as either good or bad. 
Driving on the correct side of the road could be seen as beneficial conformity.[3] With the right 
environmental influence, conforming, in early childhood years, allows one to learn and thus, adopt 
the appropriate behaviours necessary to interact and develop correctly within one's society.[4] 
Conformity influences formation and maintenance of social norms, and helps societies function 
smoothly and predictably via the self-elimination of behaviors seen as contrary to unwritten rules. 

In this sense it can be perceived as a positive force that prevents acts that are perceptually disruptive 
or dangerous. 

Conformity can also be a negative thing in society. A study by the University of East Anglia 
showed that conforming people are likely to invest as much as non conforming people. They did this 
study by first analysis whether they would pay taxes. This is because taxes benefit their society. 

Then they asked the same people how much they would be willing to give to a fund that did a 
similar thing, instead of paying taxes. The conforming people gave less than non conforming people, 
thus being less beneficial to society in this case.[5] 

As conformity is a group phenomenon, factors such as group size, unanimity, cohesion, status, 
prior commitment and public opinion help determine the level of conformity an individual displays. 


The Philosophy of Cosmology 
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The development of metacosmology - the role of the development of different 
cosmologies. 

Comparacosmology - the comparisons of different cosmologies both of a religious, 
scientific and philosophical nature and is a branch of comparology. 

a branch of astronomy concerned with the studies of the origin and evolution of the 
universe, from the Big Bang to today and on into the future. It is the scientific study of the 
origin, evolution, and eventual fate of the universe. Physical cosmology is the scientific 
study of the universe's origin, its large-scale structures and dynamics, and its ultimate fate, 
as well as the laws of science that govern these areas. 

Religious or mythological cosmology is a body of beliefs based on mythological, religious, 
and esoteric literature and traditions of creation myths and eschatology. 

Philosophical cosmology - first one is Millettarian cosmology 

Religious cosmology (also mythological cosmology) is a way of explaining the dynamic 
structure and order of the cosmos or universe as a process, from a religious perspective. 
This may include beliefs on origin in the form of a creation myth, subsequent evolution, 
current organizational form and nature, and eventual fate or destiny. There are various 
traditions in religion or religious mythology asserting how and why everything is the way 
it is and the significance of it all. Religious cosmologies describe the spatial lay-out of the 
universe in terms of the world in which people typically dwell as well as other other 
dimensions, such as heaven or hell (places often believed to be above or below the earth); 
and, religious mythologies may include descriptions of an act or process of creation by a 
creator deity or a larger pantheon of deities, explanations of the transformation of chaos 
into order, or the assertion that existence is a matter of endless cyclical transformations. 
Religious cosmology differs from a strictly scientific cosmology informed by the results of 
the study of astronomy and similar fields, and may differ in conceptualizations of the 
world's physical structure and place in the universe, its creation, and forecasts or 
predictions on its future. The scope of religious cosmology is more inclusive than a strictly 
scientific cosmology (physical cosmology) in that religious cosmology is not limited to 
experiential observation, testing of hypotheses, and proposals of theories; for example, 
religious cosmology may explain why everything is the way it is or seems to be the way it 
is and prescribing what humans should do in context. Variations in religious cosmology 
include those of Indian origin, such as Buddhism, Hindu, and Jain; the religious beliefs of 
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China; and, the beliefs of the Abrahamic faiths, such as Judaism, Christianity, and Islam. 
Religious cosmologies have often developed into the formal logics of metaphysical 
systems, such as Platonism, Neoplatonism, Gnosticism, Daoism, Kabbalah, or the great 
chain of being. 

Philosophical cosmology can be distinguished by two types of cosmological arguments: 
deductive and inductive cosmological arguments. The first type has a long tradition in the 
history of philosophy, proposed by thinkers like Plato, Aristotle, Descartes and Leibniz, 
and criticized by thinkers like David Hume, Immanuel Kant and Bertrand Russell, while 
the latter has been formulated by philosophers like Richard Swinburne. 

For Leibniz, all the plenum of the universe is entirely filled with tiny Monads, which 
cannot fail, have no constituent parts and have no windows through which anything 
could come in or go out. In his Aesthetics, philosopher Jose Vasconcelos explains his 
theory on the evolution of the universe and the restructuring of its cosmic substance, in the 
physical, biological and human orders. 

Philosophical cosmology tries to respond questions such as: 

What is the provenance of the cosmos? 

What are the essential constituents of the cosmos? 

Does the cosmos have an ulterior motive? 

How does the cosmos behave? 

How can we understand the cosmos in which we find ourselves? 


The Philosophy of Culture 
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The intrinsic nature of the relationship between culture and the need for humans to 
development their identities, both individually but also as part of wider group of people 
across different mediums of locality, regionality, nationality, internationality, and globality 
as well as across different rationalities such as religious, political, ideological, 
psychological, social, and now philosophical. 


Culture (/'k/\ltjar/) is the social behavior and norms found in human societies. Culture is 
considered a central concept in anthropology, encompassing the range of phenomena that 
are transmitted through social learning in human societies. Cultural universals are found 
in all human societies; these include expressive forms like art, music, dance, ritual, 
religion, and technologies like tool usage, cooking, shelter, and clothing. The concept of 
material culture covers the physical expressions of culture, such as technology, architecture 
and art, whereas the immaterial aspects of culture such as principles of social organization 
(including practices of political organization and social institutions), mythology, 
philosophy, literature (both written and oral), and science comprise the intangible cultural 
heritage of a society. [1] 

In the humanities, one sense of culture as an attribute of the individual has been the 
degree to which they have cultivated a particular level of sophistication in the arts, 
sciences, education, or manners. The level of cultural sophistication has also sometimes 
been seen to distinguish civilizations from less complex societies. Such hierarchical 
perspectives on culture are also found in class-based distinctions between a high culture of 
the social elite and a low culture, popular culture, or folk culture of the lower classes, 
distinguished by the stratified access to cultural capital. In common parlance, culture is 
often used to refer specifically to the symbolic markers used by ethnic groups to 
distinguish themselves visibly from each other such as body modification, clothing or 
jewelry. Mass culture refers to the mass-produced and mass mediated forms of consumer 
culture that emerged in the 20th century. Some schools of philosophy, such as Marxism 
and critical theory, have argued that culture is often used politically as a tool of the elites 
to manipulate the lower classes and create a false consciousness, and such perspectives are 
common in the discipline of cultural studies. In the wider social sciences, the theoretical 
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perspective of cultural materialism holds that human symbolic culture arises from the 
material conditions of human life, as humans create the conditions for physical survival, 
and that the basis of culture is found in evolved biological dispositions. 

When used as a count noun, a "culture" is the set of customs, traditions, and values of a 
society or community, such as an ethnic group or nation. Culture is the set of knowledge 
acquired over time. In this sense, multiculturalism values the peaceful coexistence and 
mutual respect between different cultures inhabiting the same planet. Sometimes "culture" 
is also used to describe specific practices within a subgroup of a society, a subculture (e.g. 
"bro culture"), or a counterculture. Within cultural anthropology, the ideology and 
analytical stance of cultural relativism holds that cultures cannot easily be objectively 
ranked or evaluated because any evaluation is necessarily situated within the value 
system of a given culture. 


The Philosophy of Economics 
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Philosophy and economics, also philosophy of economics, studies topics such as rational choice, the 
appraisal of economic outcomes, institutions and processes, and the ontology of economic 
phenomena and the possibilities of acquiring knowledge of them. 

It is useful to divide philosophy of economics in this way into three subject matters which can be 
regarded respectively as branches of action theory, ethics (or normative social and political 
philosophy), and philosophy of science. Economic theories of rationality, welfare, and social choice 
defend substantive philosophical theses often informed by relevant philosophical literature and of 
evident interest to those interested in action theory, philosophical psychology, and social and 
political philosophy. 

Economics is of special interest to those interested in epistemology and philosophy of science both 
because of its detailed peculiarities and because it has many of the overt features of the natural 
sciences, while its object consists of social phenomena.[1 ] 

Definition and ontology of economics 

The question usually addressed in any subfield of philosophy (the philosophy ofX) is "what is X?" 
A philosophical approach to the question "what is economics?" is less likely to produce an answer 
than it is to produce a survey of the definitional and territorial difficulties and controversies. 
Similar considerations apply as a prologue to further discussion of methodology in a subject. 
Definitions of economics have varied over time from the modern origins of the subject, reflecting 
programmatic concerns and distinctions of expositors.[2] 

Ontological questions continue with further "what is..." questions addressed at fundamental 
economic phenomena, such as "what is (economic) value?" or "what is a market?". While it is 
possible to respond to such questions with real verbal definitions, the philosophical value of posing 
such questions actually aims at shifting entire perspectives as to the nature of the foundations of 
economics. In the rare cases that attempts at ontological shifts gain wide acceptance, their ripple 
effects can spread throughout the entire field of economics. [3] 

Methodology and epistemology of economics 
Main article: Economic methodology 

An epistemology deals with how we know things. In the philosophy of economics this means asking 
questions such as: what kind of a "truth claim" is made by economic theories -for example, are we 
claiming that the theories relate to reality or perceptions? How can or should we prove economic 
theories -for example, must every economic theory be empirically verifiable? How exact are 
economic theories and can they lay claim to the status of an exact science -for example, are 
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economic predictions as reliable as predictions in the natural sciences, and why or why not? 

Another way of expressing this issue is to ask whether economic theories can state "lazvs". 
Philosophers of science and economists have explored these issues intensively since the work of 
Alexander Rosenberg and Daniel Hausman dating to 3 decades ago.[4] 

Rational choice, decision theory and game theory 
Main articles: Decision theory and Game theory 

Philosophical approaches in decision theory focus on foundational concepts in decision theory-for 
example, on the natures of choice or preference, rationality, risk and uncertainty, and economic 
agents.[5] Game theory is shared between a number of disciplines, but especially mathematics, 
economics and philosophy. Game theory is still extensively discussed within the field of the 
philosophy of economics. Game theory is closely related to and builds on decision theory and is 
likewise very strongly interdisciplinary.[6] 

Ethics and justice 

Main articles: Distributive justice and Justice (economics) 

The ethics of economic systems deals with the issues such as how it is right (just, fair) to keep or 
distribute economic goods. Economic systems as a product of collective activity allozv examination 
of their ethical consequences for all of their participants. Ethics and economics relates ethical studies 
to zvelfare economics.[7] It has been argued that a closer relation between welfare economics and 
modern ethical studies may enrich both areas, even including predictive and descriptive economics 
as to rationality of behavior, given social interdependence.[8] 

Ethics and justice overlap disciplines in different ways. Approaches are regarded as more 
philosophical when they study the fundamentals -for example, John Rawls' A Theory of Justice 
(1971)[9J and Robert Nozick's Anarchy, State and Utopia (1974). 'Justice' in economics is a 
subcategory of zvelfare economics[10] with models frequently representing the ethical-social 
requirements of a given theory. "Practical'' matters include such subjects as lazv[ll] and cost- 
benefit analysis[12] 

Utilitarianism, one of the ethical methodologies, has its origins inextricably interwoven with the 
emergence of modern economic thought. Today utilitarianism has spread throughout applied ethics 
as one of a number of approaches. Non-utilitarian approaches in applied ethics are also now used 
zvhen questioning the ethics of economic systems - e.g. rights-based (deontological) approaches.[13] 

Many political ideologies have been an immediate outgrowth of reflection on the ethics of economic 
systems. Marx, for example, is generally regarded primarily as a philosopher, his most notable zvork 
being on the philosophy of economics. However, Marx's economic critique of capitalism did not 
depend on ethics, justice, or any form of morality, instead focusing on the inherent contradictions of 
capitalism through the lens of a process which is today called dialectical materialism. 

Non-mainstream economic thinking 
Main article: Heterodox economics 

The philosophy of economics defines itself as including the questioning of foundations or 
assumptions of economics. The foundations and assumption of economics have been questioned 
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from the perspective of noteworthy but typically under-represented groups. These areas are therefore 
to be included within the philosophy of economics. 

Cross-cultural perspectives on economics: an example is the Buddhist-inspired Bhutanese "Gross 
National Happiness" concept (suggested as a better development measure than GNI/GDP). 
Amartya Sen is a renowned advocate for the integration of cross-cultural phenomena into economic 
thinking.[14] Related area: economic anthropology. 

Feminist perspectives on economics: e.g. Drucilla Barker & Edith Kuiper eds., Towards a feminist 
philosophy of economics. Routledge. 2003. ISBN 0-415-28388-4.; see also feminist economics. 
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The philosophy of education examines the goals, forms, methods, and meaning of education. The 
term is used to describe both fundamental philosophical analysis of these themes and the description 
or analysis of particular pedagogical approaches. Considerations of how the profession relates to 
broader philosophical or sociocultural contexts may be included.[1 ][2][3] The philosophy of 
education thus overlaps with the field of education and applied philosophy. 

For example, philosophers of education study what constitutes upbringing and education, the 
values and norms revealed through upbringing and educational practices, the limits and 
legitimization of education as an academic discipline, and the relation between educational theory 
and practice. 

In universities, the philosophy of education usually forms part of departments or colleges of 
education. 

Idealism 

Realism 

Scholasticism 

Pragmatism 

Existentialism 

Critical Theory 


"Nonnative philosophies or theories of education may make use of the residts of philosophical 
thought and of factual inquiries about human beings and the psychology of learning, but in any 
case they propound views about what education should be, what dispositions it should cultivate, 
why it ought to cultivate them, how and in whom it should do so, and what forms it should take. In 
a full-fledged philosophical normative theory of education, besides analysis of the sorts described, 
there will normally be propositions of the following kinds: 

Basic normative premises about what is good or right; 

Basic factual premises about humanity and the world; 

Conclusions, based on these two kinds of premises, about the dispositions education should foster; 
Further factual premises about such things as the psychology of learning and methods of teaching; 
and 

Further conclusions about such things as the methods that education should use." 

Perennialists believe that one should teach the things that one deems to be of everlasting importance 
to all people everywhere. They believe that the most important topics develop a person. Since details 


1464 



of fact change constantly, these cannot be the most important. Therefore, one should teach 
principles, not facts. Since people are human, one should teach first about humans, not machines or 
techniques. Since people are people first, and workers second if at all, one should teach liberal topics 
first, not vocational topics. The focus is primarily on teaching reasoning and wisdom rather than 
facts, the liberal arts rather than vocational training. 

Classical education 

Essentialism 

Social reconstructionism and critical pedagogy 

Progressivism 

Unschooling 

Contemplative education 
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Employment is a relationship between two parties, usually based on a contract where work is paid 
for, where one party, which may be a corporation, for profit, not-for-profit organization, co-operative 
or other entity is the employer and the other is the employee.[l ] Employees work in return for 
payment, which may be in the form of an hourly wage, by piecework or an annual salary, depending 
on the type ofzvork an employee does or which sector she or he is working in. Employees in some 
fields or sectors may receive gratuities, bonus payment or stock options. In some types of 
employment, employees may receive benefits in addition to payment. Benefits can include health 
insurance, housing, disability insurance or use of a gym. Employment is typically governed by 
employment laws, regulations or legal contracts. 
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Engineering is the application of knowledge, typically in the form of science, mathematics, and 
empirical evidence, to the innovation, design, construction, operation and maintenance of 
structures, machines, materials, devices, systems, processes, and organizations. The discipline of 
engineering encompasses a broad range of more specialized fields of engineering, each with a more 
specific emphasis on particular areas of applied mathematics, applied science, and types of 
application. See glossary of engineering. 

The term engineering is derived from the Latin ingenium, meaning "cleverness " and ingeniare, 
meaning "to contrive, devise". 

The philosophy of engineering is an emerging discipline that considers what engineering is, what 
engineers do, and how their work affects society, and thus includes aspects of ethics and aesthetics, 
as well as the ontology, epistemology, etc. that might be studied in, for example, the philosophy of 
science. 

What distinguishes engineering design from artistic design is the requirement for the engineer to 
make quantitative predictions of the behavior and effect of the artifact prior to its manufacture. Such 
predictions may be more or less accurate but usually includes the effects on individuals and/or 
society. In this sense, engineering can be considered a social as well a technological discipline and 
judged not just by whether its artifacts work, in a narrow sense, but also by how they influence and 
serve social values. What engineers do is subject to moral evaluation.[1 ] 

Modeling 

Socio-technical systems, such as transport, utilities and their related infrastructures comprise 
human elements as well as artifacts. Traditional mathematical and physical modeling techniques 
may not take adequate account of the effects of engineering on people, and culture.[1 ] [2] The Civil 
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Engineering discipline makes elaborate attempts to ensure that a structure meets its specifications 
and other requirements prior to its actual construction. The methods employed are well known as 
Analysis and Design. Systems Modelling and Description[3] makes an effort to extract the generic 
unstated principles behind the engineering approach. 

Product life cycle 

Main article: Product lifecycle management 

The traditional engineering disciplines seem discrete but the engineering of artifacts has 
implications that extend beyond such disciplines into areas that might include psychology, finance 
and sociology. The design of any artifact will then take account of the conditions under which it zvill 
be manufactured, the conditions under which it will be used, and the conditions under which it zvill 
be disposed. Engineers can consider such "life cycle" issues without losing the precision and rigor 
necessary to design functional systems.[ 
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The nature and role of an entrepreneur 


Entrepreneurship is the process of designing, launching and running a new business, 
which is often initially a small business. The people who create these businesses are called 
entrepreneurs. [1] [need quotation to verify] [2] 

Entrepreneurship has been described as the "capacity and willingness to develop, organize 
and manage a business venture along with any of its risks in order to make a profit".[3] 
While definitions of entrepreneurship typically focus on the launching and running of 
businesses, due to the high risks involved in launching a start-up, a significant proportion 
of start-up businesses have to close due to "lack of funding, bad business decisions, an 
economic crisis, lack of market demand—or a combination of all of these.[4] 

A broader definition of the term is sometimes used, especially in the field of economics. In 
this usage, an Entrepreneur is an entity which has the ability to find and act upon 
opportunities to translate inventions or technology into new products: "The entrepreneur 
is able to recognize the commercial potential of the invention and organize the capital, 
talent, and other resources that turn an invention into a commercially viable 
innovation." [5] In this sense, the term "Entrepreneurship" also captures innovative 
activities on the part of established firms, in addition to similar activities on the part of 
new businesses. 
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Collectivisation of humans 


Human nature is a bundle of fundamental characteristics — including ways of thinking, feeling, and 
acting—which humans tend to have naturally.[1][2][3][4] 

The questions of whether truly fixed characteristics exist, what these natural characteristics are, and 
what causes them, are among the oldest and most important questions in philosophy and science. 
The science that examines human nature is known as psychology and more recently also 
neuroscience.[5][6][7][8] The concept of human nature is traditionally contrasted not only with 
unusual human characteristics, but also with characteristics which are derived from specific 
cultures, and upbringings. The "nature versus nurture" debate is a well-known modern discussion 
about human nature in natural science. 

These questions have particularly important implications in economics, ethics, politics, and 
theology. This is partly because human nature can be regarded as both a source of norms of conduct 
or ways of life, as well as presenting obstacles or constraints on living a good life. The complex 
implications of such questions are also dealt with in art and literature, the question of what it is to 
be human. 
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The Philosophy of Juralism 


[2:107:1] 

[2:107:2] 
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[2:107:4] 

[2:107:5] 

[2:107:6] 

[2:107:7] 

[2:107:8] 

[2:107:9] 

[2:107:10] 

[2:107:11] 

[2:107:12] 

Jural/Jurality - relating to rights and obligations. 
Juralism is 


An obligation is a course of action that someone is required to take, whether legal or moral. There 
are also obligations in other normative contexts, such as obligations of etiquette, social obligations, 
religious and possibly in terms of politics, where obligations are requirements which must be 
fulfilled. These are generally legal obligations, which can incur a penalty for non-fid fitment, 
although certain people are obliged to carry out certain actions for other reasons as well, whether as 
a tradition or for social reasons. 

Obligations vary from person to person: for example, a person holding a political office will 
generally have far more obligations than an average adult citizen, who themselves will have more 
obligations than a child.[1 ] Obligations are generally granted in return for an increase in an 
individual's rights or power. For example, obligations for health and safety in a workplace from 
employer to employee maybe to ensure the fire exit is not blocked or ensure that the plugs are put in 
firmly. 
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Rights are legal, social, or ethical principles of freedom or entitlement; that is, rights are the 
fundamental normative rules about what is allowed of people or owed to people, according to some 
legal system, social convention, or ethical theory.[1 ] Rights are of essential importance in such 
disciplines as law and ethics, especially theories of justice and deontology. 

Rights are often considered fundamental to civilization, for they are regarded as established pillars 
of society and culture,[2] and the history of social conflicts can be found in the history of each right 
and its development. According to the Stanford Encyclopedia of Philosophy, "rights structure the 
form of governments, the content oflazvs, and the shape of morality as it is currently perceived". 

In philosophy, meta-ethics is the branch of ethics that seeks to understand the nature of ethical 
properties, statements, attitudes, and judgments. Meta-ethics is one of the three branches of ethics 
generally recognized by philosophers, the others being normative ethics and applied ethics. 

While normative ethics addresses such questions as "What should one do?", thus endorsing some 
ethical evaluations and rejecting others, meta-ethics addresses questions such as "What is 
goodness?" and "How can we tell what is good from what is bad?", seeking to understand the 
nature of ethical properties and evaluations. 

Rights ethics is an answer to the meta-ethical question of what normative ethics is concerned with 
(Meta-ethics also includes a group of questions about how ethics comes to be known, true, etc. 
which is not directly addressed by rights ethics). Rights ethics holds that normative ethics is 
concerned with rights. Alternative meta-ethical theories are that ethics is concerned with one of the 
following: 

Duties (deontology) 

Value (axiology) 

Virtue (virtue ethics) 

Consequences (consequentialism, e.g. utilitarianism) 

Rights ethics has had considerable influence on political and social thinking. The Universal 
Declaration of Human Rights gives some concrete examples of widely accepted rights. 

Criticism 

Some philosophers have criticised rights as ontologically dubious entities. For instance, although in 
favour of the extension of individual legal rights, the utilitarian philosopher Jeremy Bentham 
opposed the idea of natural law and natural rights, calling them "nonsense upon stilts".[10] 
Further, one can question the ability of rights to actually bring about justice for all. 
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The Philosophy of Marketin 
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Promulgation 

Tirition 


Dissemination 



The Philosophy of Masculinity 
(Maleology) 


[2:109:1] 

[2:109:2] 

[2:109:3] 

[2:109:4] 

[2:109:5] 

[2:109:6] 

[2:109:7] 

[2:109:8] 

[2:109:9] 

[2:109:10] 

[2:109:11] 

[2:109:12] 

[2:109:13] 

Mention that this has also been lengthily discussed in a previous discourse. 

The nature, the identiture, and the distinction of femininity I feel, has been philosophised 
greatly, especially so throughout the last century of our history, and this philosophisation 
of what it means to be female should most certainly continue, but with this, I believe a 
philosophisation of masculinity has been largely overlooked and under discussed. 
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I feel and know that there is something about masculinity and what it means to be a man 
that holds so much depth, meaning, and character, as well as emotional, psychological, 
and philosophical breadth of pressure that a discussion of what the future of masculinity 
could hold is discussed herein so as to herald a new era of masculinity, in order to rejoin 
femininity so that both genders know whom we are. 

There are a lot of lost men of all ages in the world who know not whom they are, so let this 
philosophisation be a beacon of hope for them, to regain their identitures, and to build a 
type of masculinity that has never yet been accomplished before. 


The Philosophy of Media 
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The use of media for philosophy, the education of the world about a philosophy through 
media, and the importance of media for an organised philosophy as well as the nature of 
media and the notion that there is no bad media (omniagency). 


The Philosophy of Mereology 
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Mereological cosmos/Mereological cosmology 
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is the study of parts and the wholes they form. Whereas set theory is founded on the membership 
relation between a set and its elements, mereology emphasizes the meronomic relation between 
entities, which—from a set-theoretic perspective—is closer to the concept of inclusion between sets. 

Mereology has been explored in various ways as applications of predicate logic to formal ontology, 
in each of which mereology is an important part. Each of these fields provides its own axiomatic 
definition of mereology. A common element of such axiomatizations is the assumption, shared with 
inclusion, that the part-whole relation orders its universe, meaning that everything is a part of itself 
(reflexivity), that a part of a part of a whole is itself a part of that whole (transitivity), and that two 
distinct entities cannot each be a part of the other (antisymmetry), thus forming a poset. A variant 
of this axiomatization denies that anything is ever part of itself (irreflexivity) while accepting 
transitivity, from which antisymmetry follows automatically. 

Although mereology is an application of mathematical logic, what could be argued to be a sort of 
"proto-geometry", it has been wholly developed by logicians, ontologists, linguists, engineers, and 
computer scientists, especially those working in artificial intelligence. In particular, mereology is 
also on the basis for a point-free foundation of geometry (see for example the quoted pioniering 
paper of Alfred Tarski and the review paper by Gerla 1995). 

In metaphysics there are many troubling questions pertaining to parts and wholes. One question 
addresses constitution and persistence, another asks about composition. 

Mereological constitution 

In metaphysics, there are several puzzles concerning cases of mereological constitution.[3] That is, 
what makes up a whole. We are still concerned with parts and wholes, but instead of looking at 
what parts make up a whole, we are wondering what a thing is made of, such as its materials: e.g. 
the bronze in a bronze statue. Below are two of the main puzzles that philosophers use to discuss 
constitution. 

Ship of Theseus: Briefly, the puzzle goes something like this. There is a ship called the Ship of 
Theseus. Overtime the boards start to rot so we remove the boards and place them in a pile. First 
question, is the ship made of the new boards the same as the ship that had all the old boards? 

Second, if we reconstruct a ship using all of the old planks, etc. from the Ship of Theseus, and we 
also have a ship that was built out of new boards (each added one-by-one over time to replace old 
decaying boards), which ship is the real Ship of Theseus? 

Statue and Lump of Clay: Roughly, a sculptor decides to mold a statue out of a lump of clay. At 
time tl the sculptor has a lump of clay. After many manipulations at time t2 there is a statue. The 
question asked is, is the lump of clay and the statue (numerically) identical? If so, how and why?[4] 

Constitution typically has implications for views on persistence: how does an object persist over 
time if any of its parts (materials) change or are removed, as is the case with humans who lose cells, 
change height, hair color, memories, and yet we are said to be the same person today as we were 
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when we were first born. For example, Ted Sider is the same today as he was when he was born—he 
just changed. But how can this be if many parts of Ted today did not exist when Ted was just born? 
Is it possible for things, such as organisms to persist? And if so, how? There are several views that 
attempt to answer this question. Some of the views are asfollozvs (note, there are several other 
views) :[5][6] 

(a) Constitution View. This view accepts cohabitation. That is, two objects share exactly the same 
matter. Here, it follows, that there are no temporal parts. 

(b) Mereological essentialism, which states that the only objects that exist are quantities of matter, 
which are things defined by their parts. The object persists if matter is removed (or the form 
changes); but the object ceases to exist if any matter is destroyed. 

(c) Dominant Sorts. This is the view that tracing is determined by which sort is dominant; they 
reject cohabitation. For example, lump does not equal statue because they're different "sorts". 

(d) Nihilism—which makes the claim that no objects exist, except simples, so there is no persistence 
problem. 

(e) 4 Dimensionalism, or Temporal Parts (may also go by the names Perdurantism or 

Exdurautism), which roughly states that aggregates of temporal parts are intimately related. For 
example, two roads merging, momentarily and spatially, are still one road, because they share a 
part. 

(f) 3 Dimensionalism (may also go by the name Endurantism), where the object is wholly present. 
That is, the persisting object retains numerical identity. 

Mereological composition 

One question that is addressed by philosophers is which is more fundamental: parts, wholes, or 
neither?[7][8][9][10][11][12][13][14][15][16] Another pressing question is called the Special 
Composition Question (SCQ): For any Xs, when is it the case that there is a Y such that the Xs 
compose Y?[5][17][18][19][20][21][22] This question has caused philosophers to run in three 
different directions: nihilism, universal composition (UC), or a moderate view (restricted 
composition). The first two views are considered extreme since the first denies composition, and the 
second allows any and all non-spatially overlapping objects to compose another object. The 
moderate view encompasses several theories that try to make sense of SCQ without saying 'no' to 
composition or 'yes’ to unrestricted composition. 

Fundamentality 

There are philosophers who are concerned with the question of fundamentality. That is, which is 
more ontologically fundamental the parts or their wholes. There are several responses to this 
question, though one of the default assumptions is that the parts are more fundamental. That is, the 
whole is grounded in its parts. This is the mainstream view. Another view, explored by Shaffer 
(2010) is monism, where the parts are grounded in the whole. Shaffer does not just mean that, say, 
the parts that make up my body are grounded in my body. Rather, Shaffer argues that the whole 
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cosmos is more fundamental and everything else is a part of the cosmos. Then, there is the identity 
theory which claims that there is no hierarchy or fundamentality to parts and wholes. Instead 
wholes are just (or equivalent to) their parts. There can also be a two-object view which says that 
the wholes are not equal to the parts —they are numerically distinct from one another. Each of these 
theories has benefits and costs associated with them. 


The Philosophy of Modesty 
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Practice modesty in person, and ostentation in the buildings and ideas in which one 
creates, rather than the purportedly modern craze of ostentation of oneself and one's own 
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personality and ego, and the modesty and simplicity of the buildings and ideas 
surrounding and created. 


An inversion seems to have occurred in the last century; now, it seems the external 
beauties have been devoured and completely deawed, and our own personal, greedy, and 
individualistic desires for confidence, egotism, and self-importance have been bolstered. 

Etiquette Equality - if women have to do it then so should men. 


Modesty, sometimes known as demureness, is a mode of dress and deportment which intends to 
avoid the encouraging of sexual attraction in others. The word "modesty" comes from the Latin 
word modestus which means "keeping within measure" .[1] Standards of modesty are culturally 
and context dependent and vary widely. In this use, it may be considered inappropriate or immodest 
to reveal certain parts of the body. In some societies, modesty may involve women covering their 
bodies completely and not talking to men who are not immediate family members; in others, a fairly 
revealing but one-piece bathing costume is considered modest when other women wear bikinis. In 
some countries, exposure of the body in breach of community standards of modesty is also 
considered to be public indecency, and public nudity is generally illegal in most of the world and 
regarded as indecent exposure. For example, Stephen Gough a lone man attempting to walk naked 
from south to north Britain was repeatedly imprisoned.[2] However, nudity is at times tolerated in 
some societies; for example, during a World Naked Bike Ride.[3] 

In semi-public contexts standards of modesty vary. Nudity may be acceptable in public single-sex 
changing rooms at swimming baths, for example, or for mass medical examination of men for 
military service. In private, standards again depend upon the circumstances. A person who would 
never disrobe in the presence of a physician of the opposite sex in a social context might 
unquestioningly do so for a medical examination; others might allow examination, but only by a 
person of the same sex. 

Decorum (from the Latin: "right, proper") was a principle of classical rhetoric, poetry and theatrical 
theory that was about the fitness or otherwise of a style to a theatrical subject. The concept of 
decorum is also applied to prescribed limits of appropriate social behavior within set situations. - 
This is provided with a huge importance as a philosophical society and debate is that 
which holds a certain sense of decorum, the underpinnings of which are modesty, 
sensibility, sophistication, wisdom, and empathy. 


The Philosophy of Money 
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[2:113:1] The acquisition of wealth is not considered to be the future of economics or 

human civilisation, it is not considered to last as the driving force of society for instead_ 

will be the driving force of humanity. 

[2:113:2] 

[2:113:3] 

[2:113:4] 

[2:113:5] 

[2:113:6] 

[2:113:7] 

[2:113:8] 

[2:113:9] 

[2:113:10] 

[2:113:11] 

[2:113:12] 

[2:113:13] 

(Monety / Monetism / Moneties) 

A man that does not part with his money is a man that has not yet learned that the truest 
and purest meaning and purpose to life is to live. 

Monetarian/Monetist - a person that holds money at the centre of their existences as is in 
constant need for money and is considered to be addicted to it to which Millettism is 
opposed but understands how hard this may be for some to stop. 


Money is any item or verifiable record that is generally accepted as payment for goods and services 
and repayment of debts, such as taxes, in a particular country or socio-economic context.[1 ][2][3] 
The main functions of money are distinguished as: a medium of exchange, a unit of account, a store 
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of value and sometimes, a standard of deferred payment.[4][5] Any item or verifiable record that 
fulfils these functions can be considered as money. 

Money is historically an emergent market phenomenon establishing a commodity money, but nearly 
all contemporary money systems are based on fiat money.[4] Fiat money, like any check or note of 
debt, is without use value as a physical commodity. It derives its value by being declared by a 
government to be legal tender; that is, it must be accepted as a form of payment within the 
boundaries of the country, for "all debts, public and private".[6] Counterfeit money can cause good 
money to lose its value. 

The money supply of a country consists of currency (banknotes and coins) and, depending on the 
particular definition used, one or more types of bank money (the balances held in checking accounts, 
savings accounts, and other types of bank accounts). Bank money, which consists only of records 
(mostly computerised in modern banking), forms by far the largest part of broad money in 
developed countries. 

Simmel believed people created value by making objects, then separating themselves from those 
objects and then trying to overcome that distance. He found that objects that were too close were not 
considered valuable and objects that were too far away for people to obtain were also not considered 
valuable. What was also considered in determining value was the scarcity, time, sacrifice, and 
difficulties involved in getting objects. In the pre-modern era, beginning with bartering, different 
systems of exchange for goods and services allowed for the existence of incomparable systems of 
value (land, food, honor, love, etc.). With the advent of a universal currency as an intermediary, 
these systems became reconcilable, as everything tended to become expressible in a single 
quantifiable metric: its monetary cost. 

Simmel’s outlook, while gloomy, is not zvholly negative. As money and transactions increase, the 
independence of an individual decreases as he or she is drawn into a holistic network of exchange 
governed by quantifiable monetary value. Paradoxically, this results in greater potential freedom of 
choice for the individual, as money can be deployed toward any possible goal, even if most people's 
sheer lack of money renders that potential quite low much of the time. Money's homogenising 
nature encourages greater liberty and equality and melts away forms of feudalism and patronage, 
even as it minimizes exceptional, incommensurable achievements in art and love. 
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The Philosophy of Peoples 


[2:114:1] One must know and feel what every other feels before they truly know the 
struggles of the people. 

[2:114:2] To be a person of the people, one must be driven by the minds of life's struggles; 
not the short-lived and fickle pleasures it may sometimes provide. 

[2:114:3] To take, to mate, and to fight; these are the natures of the people for perfect the 
people are definitely not. 

[2:114:4] To move the masses is such like moving The Universe, but manipulation is 
possible. 

[2:114:5] One must feel the criticality in people's minds and hearts, and know their 
fractured ambitions for their lives; to know one's dreams is the key to their soul. 

[2:114:6] Strike these fractures in such a way that the masses divert to your intended 
destination. 

[2:114:7] One must strike, strike, and strike again; three time's the charm; no more, and no 
less. 

[2:114:8] Serve nobody's side only your own for it is the nature of people to do the same, 
though you must do what you do with the progression of the people in mind always. 

[2:114:9] The ability to guide the masses to your way of thinking is the greatest of talents 
for the complexity, and sensitivity of such a task is monumental. 

[2:114:10] However, this task is not accomplished best through raw power, but through the 
subtle manipulation of one mind to domino to the next. 

[2:114:11] One must plant the seed and let it grow to make the masses think that they have 
the power, and that they chose their own path, but in truth, it was drawn out before them 
like all else. 

[2:114:12] If the seed does not grow as intend, plant another, and then another, but only 
three can any one mind take before suspicion arises, and vacate one must, though fear not; 
there will always be another garden of minds to plant one's seeds. 

[2:114:13] Once the seed is growing as intended, one must propel selected events into 
motion for the world's eye to see. 

[2:114:14] A series of intended events is no better ally in the guidance of the masses. 
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[2:114:15] Through teaching, example, and conviction are the ways in which the people's 
minds are made to want what has been carefully and subtly placed before them. 

[2:114:16] It must be said that the greatest of all movements of the people is the awakening 
of them to see what you see, and how you see it so. 

[2:114:17] For this, one must know for sure that how they see, will help the world see 
better too. 

[2:114:18] This awakening, whether genuine or artificial, is the greatest of all victories in 
the galvanisation of the peoples to progress towards a better future. 

[2:114:19] Another nature of peoples is their intrinsicity to seek out the truth of everything; 
if what you believe is true, the people will seek it and latch onto it. 

[2:114:20] You will see the truth you believe echoed around you in life and beyond, but 
words and thoughts and opinions are distractions in this way; you must cherish this 
movement of the masses for as long as it will last. 

[2:114:21] For that is another nature of peoples; their concentration is fickle and short-lived 

[2:114:22] If you do not want to see your truth turn into untruth by its indoctrination to the 
people, then your truth should know when to let go of the peoples. 

[2:114:23] Let the people progress on to their next truth, knowing in good security that 
your truth made a difference, despite it not lasting. 

[2:114:24] A truth is pure, and does not need to be forced upon its audience. 

[2:114:25] One's great diversity can soon make them into nothing. 

[2:114:26] The people will find their way to the truth if what you say is genuinely the truth, 
and not an imposter of the truth; a distortion of the truth; a truth that may once have been 
pure, but has turned into a regressive version of its former self; lost in the past and waiting 
for the world to return to it, but also knowing the world never will. 

[2:114:27] If one is to enter into the minds of the masses, then one must know truly and 
deeply their reason for such a path; if it is anything short of progression, then one must 
choose another path. 

[2:114:28] Aiding the people should be a principle you hold dear, but blind aid to all 
sufferance will make no difference. 

[2:114:29] There will always be sufferance wherever you go for that is another nature of the 
peoples; they make mistakes for they are far from perfect and they must suffer as a result. 
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[2:114:30] Aiding every individual sufferer isn't aiding in the long-term; its weakening 
oneself and weakening them even more. 

[2:114:31] It is the internal struggles upon which one triumphs alone that makes better 
people. 

[2:114:32] By aiding them to their triumph, you have stolen it from them; you have 
cheapened it. 

[2:114:33] Every small fracture you weaken, weakens the whole as a result, and the one 
consequence of such acts is collapse of the established system. 

[2:114:34] You must now ask, well what are you to do? 

[2:114:35] You must establish systems in which the people triumph alone, but for the 
progression of the whole. 

[2:114:36] You must establish order, and routine, with a smidgen of chaos, as a system too 
regimented is a system doomed to fall if not now, then in the future for certain. 

[2:114:37] You must stamp out those in the system whom wish to exploit its benefits, and 
block those whom only wish to corrupt it. 

[2:114:38] You must show the sufferers the paths they can take to alleviate their sufferance, 
yet ensure them that to stand alone is not abandonment, but a lesson that all must learn 
for that is the nature of our beginning and our end in this life. 

[2:114:39] They must also know that if they do fall, the system, and the people will be there 
for them to show them new paths, but again, triumph alone must they no matter how 
many times they stumble. 

[2:114:40] This is what you can do; a great many things that will occupy your life until 
death appears at your door. 

[2:114:41] Knowing when to leave one to face their own battles is the kindest act of any 
friend, and a value that must be cherished in the context of the peoples. 

[2:114:42] Another nature of the peoples is their inevitability to adapt and develop; it is the 
greatest test of any leader to know when to lay one's ambitions to rest and let the will of 
the people lead them into new heights. 

[2:114:43] A mistake to make about the peoples is to presume you know their thoughts; 
you do not know fully and cannot know the complexity and diversity of the peoples it 
their greatest, and yet most misunderstood quality. 
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[2:114:44] Another nature of the peoples is their susceptibility to falsity; some believe what 
they wish to believe; some believe because they know no better; and others believe 
because they wish to follow a falsity that fits their agenda rather than the truth that 
perhaps doesn't. 

[2:114:45] The ways of the peoples is the ways of the world; a lesson best learnt now than 
later. 

[2:114:46] However, the most fascinating part about the nature of the peoples is their 
attraction to what is easiest; whatever will cause them the least pain and sufferance and 
heartbreak; this is something that cannot exist in this system of order described. 


The Philosophy of Psychologism 

[2:115:1] 
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[2:115:11] 
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[2:115:12] 


[2:115:13] 


Psychologism is a philosophical position, according to which psychology plays a central role in 
grounding or explaining some other, non-psychological type of fact or law. 

The Oxford English Dictionary defines psychologism as: "The view or doctrine that a theory of 
psychology or ideas forms the basis of an account of metaphysics, epistemology, or meaning; 
(sometimes) spec, the explanation or derivation of mathematical or logical laws in terms of 
psychological facts." [1] Psychologism in epistemology, the idea that its problems "can be solved 
satisfactorily by the psychological study of the development of mental processes", urns argued in 
John Locke's An Essay Concerning Human Understanding (1690).[2] 

Other forms of psychologism are logical psychologism and mathematical psychologism. Logical 
psychologism is a position in logic (or the philosophy of logic) according to which logical laws and 
mathematical laws are grounded in, derived from, explained or exhausted by psychological facts or 
laws. Psychologism in the philosophy of mathematics is the position that mathematical concepts 
and/or truths are grounded in, derived from or explained by psychological facts or laws. [3] 

The word was coined by Johann Eduard Erdmann as Psychologismus, being translated into English 
as psychologism.[4][5] 

John Stuart Mill was accused by Edmund Husserl of being an advocate of a type of logical 
psychologism, although this may not have been the case.[6] So were many nineteenth-century 
German philosophers such as Christoph von Sigwart, Benno Erdmann, Theodor Lipps, Gerardus 
Heymans, Wilhelm Jerusalem, and Theodor Elsenhans [de],[7] as well as a number of psychologists, 
past and present (e.g., Wilhelm Wundt[7] and Gustave Le Bon[8J). 

Psychologism was notably criticized by Gottlob Frege in his anti-psychologistic work The 
Foundations of Arithmetic, and many of his works and essays, including his review of Husserl's 
Philosophy of Arithmetic.[9] Husserl, in the first volume of his Logical Investigations, called "The 
Prolegomena of Pure Logic", criticized psychologism thoroughly and sought to distance himself 
from it. Frege's arguments were largely ignored, while Husserl's were widely discussed.[10] 

In "Psychologism and Behaviorism ", Ned Block takes psychologism as the position that "whether 
behavior is intelligent behavior depends on the character of the internal information processing that 
produces it." This is in contrast to a behavioral view which would state that intelligence can be 
ascribed to a being solely via observing its behavior. This latter type of behavioral view is strongly 
associated with the Turing test.[ll][12] 
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The Philosophy of Public Health 


[2:116:1] 

[2:116:2] 
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Public health is "the science and art of preventing disease, prolonging life and promoting human 
health through organized efforts and informed choices of society, organizations, public and private, 
communities and individuals" .[1] Analyzing the health of a population and the threats is the basis 
for public health.[2] The "public" in question can be as small as a handful of people, an entire 
village or it can be as large as several continents, in the case of a pandemic. "Health" takes into 
account physical, mental and social well-being. It is not merely the absence of disease or infirmity, 
according to the World Health Organization.[3] Public health is interdisciplinary. For example, 
epidemiology, biostatistics and health services are all relevant. Environmental health, community 
health, behavioral health, health economics, public policy, mental health and occupational safety, 
gender issues in health, sexual and reproductive health are other important subfields. 


1488 



Public health aims to improve the quality of life through prevention and treatment of disease, 
including mental health. This is done through the surveillance of cases and health indicators, and 
through the promotion of healthy behaviors. Common public health initiatives include promoting 
handwashing and breastfeeding, delivery of vaccinations, suicide prevention and distribution of 
condoms to control the spread of sexually transmitted diseases. 

Modern public health practice requires multidisciplinary teams of public health workers and 
professionals. Teams might include epidemiologists, biostatisticians, medical assistants, public 
health nurses, midwives, medical microbiologists, economists, sociologists, geneticists and data 
managers. Depending on the need environmental health officers or public health inspectors, 
bioethicists, and even veterinarians, gender experts, sexual and reproductive health specialists 
might be called on.[4] 

Access to health care and public health initiatives are difficult challenges in developing countries. 
Public health infrastructures are still forming in those countries. 
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In anthropology, kinship is the web of social relationships that form an important part of the lives of 
all humans in all societies, although its exact meanings even within this discipline are often 
debated. Anthropologist Robin Fox states that "the study of kinship is the study of what man does 
with these basic facts of life - mating, gestation, parenthood, socialization, siblingship etc." Human 
society is unique, he argues, in that we are "working with the same raw material as exists in the 
animal world, but [we] can conceptualize and categorize it to serve social ends.”[l] These social 
ends include the socialization of children and the formation of basic economic, political and religious 
groups. 

Kinship can refer both to the patterns of social relationships themselves, or it can refer to the study 
of the patterns of social relationships in one or more human cultures (i.e. kinship studies). Over its 
history, anthropology has developed a number of related concepts and terms in the study of kinship, 
such as descent, descent group, lineage, affinity/affine, consanguinity/cognate andfictive kinship. 
Further, even within these two broad usages of the term, there are different theoretical approaches. 

Broadly, kinship patterns may be considered to include people related by both descent - i.e. social 
relations during development - and by marriage. Human kinship relations through marriage are 
commonly called "affinity" in contrast to the relationships that arise in one's group of origin, which 
may be called one's descent group. In some cultures, kinship relationships may be considered to 
extend out to people an individual has economic or political relationships with, or other forms of 
social connections. Within a culture, some descent groups may be considered to lead back to gods[2] 
or animal ancestors (totems). This may be conceived of on a more or less literal basis. 

Kinship can also refer to a principle by which individuals or groups of individuals are organized 
into social groups, roles, categories and genealogy by means of kinship terminologies. Family 
relations can be represented concretely (mother, brother, grandfather) or abstractly by degrees of 
relationship (kinship distance). A relationship may be relative (e.g. a father in relation to a child) or 
reflect an absolute (e.g. the difference between a mother and a childless woman). Degrees of 
relationship are not identical to heirship or legal succession. Many codes of ethics consider the bond 
of kinship as creating obligations between the related persons stronger than those between 
strangers, as in Confucian filial piety. 
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In a more general sense, kinship may refer to a similarity or affinity between entities on the basis of 
some or all of their characteristics that are under focus. This may be due to a shared ontological 
origin, a shared historical or cultural connection, or some other perceived shared features that 
connect the two entities. For example, a person studying the ontological roots of human languages 
(etymology) might ask whether there is kinship between the English word seven and the German 
word sieben. It can be used in a more diffuse sense as in, for example, the news headline "Madonna 
feels kinship with vilified Wallis Simpson", to imply a felt similarity or empathy between two or 
more entities. 

In biology, "kinship" typically refers to the degree of genetic relatedness or coefficient of relationship 
between individual members of a species (e.g. as in kin selection theory). It may also be used in this 
specific sense when applied to human relationships, in which case its meaning is closer to 
consanguinity or genealogy. 
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Sentience is the capacity to feel, perceive or experience subjectively. [1] Eighteenth-century 
philosophers used the concept to distinguish the ability to think (reason) from the ability 
to feel (sentience). In modern Western philosophy sentience is the ability to experience 
sensations (known in philosophy of mind as "qualia"). In Eastern philosophy sentience is a 
metaphysical quality of all things that require respect and care. The concept is central to 
the philosophy of animal rights because sentience is necessary for the ability to suffer, and 
thus is held to confer certain rights. 

In the philosophy of consciousness, sentience can refer to the ability of any entity to have 
subjective perceptual experiences, or as some philosophers refer to them, "qualia".[2] This 
is distinct from other aspects of the mind and consciousness, such as creativity, 
intelligence, sapience, self-awareness, and intentionality (the ability to have thoughts 
about something). Sentience is a minimalistic way of defining consciousness, which 
otherwise commonly and collectively describes sentience plus other characteristics of the 
mind. 

Some philosophers, notably Colin McGinn, believe that sentience will never be 
understood, a position known as "new mysterianism". They do not deny that most other 
aspects of consciousness are subject to scientific investigation but they argue that 
subjective experiences will never be explained; i.e., sentience is the only aspect of 
consciousness that can't be explained. Other philosophers (such as Daniel Dennett, who 
also argues that non-human animals are not sentient) disagree, arguing that all aspects of 
consciousness will eventually be explained by science. 

Eastern religions including Hinduism, Buddhism, Sikhism, and Jainism recognise non¬ 
humans as sentient beings. In Jainism and Hinduism, this is closely related to the concept 
of ahimsa, nonviolence toward other beings. In Jainism, all matter is endowed with 
sentience; there are five degrees of sentience, from one to five.[citation needed] Water, for 
example, is a sentient being of the first order, as it is considered to possess only one sense, 
that of touch. Man is considered a sentient being of the fifth order. According to 
Buddhism, sentient beings made of pure consciousness are possible. In Mahayana 
Buddhism, which includes Zen and Tibetan Buddhism, the concept is related to the 
Bodhisattva, an enlightened being devoted to the liberation of others. The first vow of a 
Bodhisattva states: "Sentient beings are numberless; I vow to free them." 

Sentience in Buddhism is the state of having senses (sat + ta in Pali, or sat + tva in 
Sanskrit). In Buddhism, there are six senses, the sixth being the subjective experience of 
the mind. Sentience is simply awareness prior to the arising of Skandha. Thus, an animal 
qualifies as a sentient being. 
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Animal rights 
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Space exploration is the discovery and exploration of celestial structures in outer space by means of 
evolving and growing space technology. While the study of space is carried out mainly by 
astronomers with telescopes, the physical exploration of space is conducted both by unmanned 
robotic space probes and human spaceflight. 

While the observation of objects in space, known as astronomy, predates reliable recorded history, it 
was the development of large and relatively efficient rockets during the mid-twentieth century that 
allozved physical space exploration to become a reality. Common rationales for exploring space 
include advancing scientific research, national prestige, uniting different nations, ensuring the 
future survival of humanity, and developing military and strategic advantages against other 
countries.il ] 

Space exploration has often been used as a proxy competition for geopolitical rivalries such as the 
Cold War. The early era of space exploration was driven by a "Space Race" between the Soviet 
Union and the United States. The launch of the first human-made object to orbit Earth, the Soviet 
Union's Sputnik 1, on 4 October 1957, and the first Moon landing by the American Apollo 11 
mission on 20 July 1969 are often taken as landmarks for this initial period. The Soviet Space 
Program achieved many of the first milestones, including the first living being in orbit in 1957, the 
first human spaceflight (Yuri Gagarin aboard Vostok 1) in 1961, the first spacewalk (by Aleksei 
Leonov) on 18 March 1965, the first automatic landing on another celestial body in 1966, and the 
launch of the first space station (Salyut 1) in 1971. After the first 20 years of exploration, focus 
shifted from one-off flights to renewable hardware, such as the Space Shuttle program, and from 
competition to cooperation as with the International Space Station (ISS). 

With the substantial completion of the ISS[2] following STS-133 in March 2011, plans for space 
exploration by the U.S. remain influx. Constellation, a Bush Administration program for a return 
to the Moon by 2020[3] was judged inadequately funded and unrealistic by an expert review panel 
reporting in 2009.[4] The Obama Administration proposed a revision of Constellation in 2010 to 
focus on the development of the capability for crewed missions beyond low Earth orbit (LEO), 
envisioning extending the operation of the ISS beyond 2020, transferring the development of launch 
vehicles for human crews from NASA to the private sector, and developing technology to enable 
missions to beyond LEO, such as Earth-Moon LI, the Moon, Earth-Sun L2, near-Earth asteroids, 
and Phobos or Mars orbit.[5] 

In the 2000s, the People's Republic of China initiated a successful manned spaceflight program, 
while the European Union, Japan, and India have also planned future crewed space missions. 

China, Russia, Japan, and India have advocated crewed missions to the Moon during the 21st 
century, while the European Union has advocated manned missions to both the Moon and Mars 
during the 20th and 21st century. 
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From the 1990s onwards, private interests began promoting space tourism and then public space 
exploration of the Moon (see Google Lunar X Prize). 

The research that is conducted by national space exploration agencies, such as NASA and 
Roscosmos, is one of the reasons supporters cite to justify government expenses. Economic analyses 
of the NASA programs often showed ongoing economic benefits (such as NASA spin-offs), 
generating many times the revenue of the cost of the program.[42] It is also argued that space 
exploration would lead to the extraction of resources on other planets and especially asteroids, 
which contain billions of dollars worth of minerals and metals. Such expeditions could generate a 
lot of revenue.[43] As well, it has been argued that space exploration programs help inspire youth to 
study in science and engineering.[44] 

Another claim is that space exploration is a necessity to mankind and that staying on Earth will 
lead to extinction. Some of the reasons are lack of natural resources, comets, nuclear war, and 
worldwide epidemic. Stephen Hawking, renowned British theoretical physicist, said that "I don't 
think the human race will survive the next thousand years, unless we spread into space. There are 
too many accidents that can befall life on a single planet. But I'm an optimist. We will reach out to 
the stars."[45] 

NASA has produced a series of public service announcement videos supporting the concept of space 
exploration.[46] 

Overall, the public remains largely supportive of both crewed and uncrewed space exploration. 
According to an Associated Press Poll conducted in July 2003, 71% ofU.S. citizens agreed zvith the 
statement that the space program is "a good investment", compared to 21% zvho did not.[47] 

Arthur C. Clarke (1950) presented a summary of motivations for the human exploration of space in 
his non-fiction semi-technical monograph Interplanetary Flight.[48] He argued that humanity's 
choice is essentially betzveen expansion off Earth into space, versus cultural (and eventually 
biological) stagnation and death. 

Living in Space 

Space colonization, also called space settlement and space humanization, zvould be the permanent 
autonomous (self-sufficient) human habitation of locations outside Earth, especially of natural 
satellites or planets such as the Moon or Mars, using significant amounts ofin-situ resource 
utilization. 

To date, the longest human occupation of space is the International Space Station which has been in 
continuous use for 18 years, 56 days. Valeri Polyakov's record single spaceflight of almost 438 days 
aboard the Mir space station has not been surpassed. Long-term stays in space reveal issues zvith 
bone and muscle loss in lozv gravity, immune system suppression, and radiation exposure. 

Many past and current concepts for the continued exploration and colonization of space focus on a 
return to the Moon as a "stepping stone" to the other planets, especially Mars. At the end of2006 
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NASA announced they were planning to build a permanent Moon base with continual presence by 
2024.[56] 

Beyond the technical factors that could make living in space more widespread, it has been suggested 
that the lack of private property, the inability or difficulty in establishing property rights in space, 
has been an impediment to the development of space for human habitation. Since the advent of space 
technology in the latter half of the twentieth century, the ownership of property in space has been 
murky, with strong arguments both for and against. In particular, the making of national territorial 
claims in outer space and on celestial bodies has been specifically proscribed by the Outer Space 
Treaty, which had been, as of 2012, ratified by all spacefaring nations. 

Spaceflight 

Main article: Spaceflight 

Spaceflight is the use of space technology to achieve the flight of spacecraft into and through outer 
space. 

Spaceflight is used in space exploration, and also in commercial activities like space tourism and 
satellite telecommunications. Additional non-commercial uses of spaceflight include space 
observatories, reconnaissance satellites and other Earth observation satellites. 

A spaceflight typically begins with a rocket launch, which provides the initial thrust to overcome 
the force of gravity and propels the spacecraft from the surface of Earth. Once in space, the motion 
of a spacecraft—both when unpropelled and when under propulsion—is covered by the area of 
study called astrodynamics. Some spacecraft remain in space indefinitely, some disintegrate during 
atmospheric reentry, and others reach a planetary or lunar surface for landing or impact. 

Satellites 

Main article: Satellite 

Satellites are used for a large number of purposes. Common types include military (spy) and 
civilian Earth observation satellites, communication satellites, navigation satellites, weather 
satellites, and research satellites. Space stations and human spacecraft in orbit are also satellites. 

Commercialization of space 

Main article: Commercialization of space 

Current examples of the commercial use of space include satellite navigation systems, satellite 
television and satellite radio. Space tourism is the recent phenomenon of space travel by individuals 
for the purpose of personal pleasure. 

Private spaceflight companies such as SpaceX and Blue Origin, and commercial space stations such 
as the Axiom Space and the Bigelozv Commercial Space Station have dramatically changed the 
landscape of space exploration, and will continue to do so in the near future. 

Alien life 

Main articles: Astrobiology and Extraterrestrial life 
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Astrobiology is the interdisciplinary study of life in the universe, combining aspects of astronomy, 
biology and geology.[49] It is focused primarily on the study of the origin, distribution and 
evolution of life. It is also known as exobiology (from Greek: tlco, exo, "outside"). [50][51][52] The 
term "Xenobiology” has been used as well, but this is technically incorrect because its terminology 
means "biology of the foreigners" .[53] Astrobiologists must also consider the possibility of life that 
is chemically entirely distinct from any life found on Earth. [54] In the Solar System some of the 
prime locations for current or past astrobiology are on Enceladus, Europa, Mars, and Titan. 

Space advocacy is supporting or advocating for space exploration, space colonization and private 
spaceflight. There are many different individuals and organizations dedicated to space advocacy. 
They are usually active in educating the public[l[ on space related subjects, lobbying 
governments[2[[3[ for increased funding in space-related activities or supporting private space 
activities. They also recruit members, fund projects, and provide information for their membership 
and interested visitors. They are sub-divided into three categories depending on their primary work: 
practice, advocacy, and theory. 

The space movement seeks the betterment of humanity and a greater future for everyone. According 
to Mark Hopkins from the National Space Society, each space organization has a different priority 
and short-term objective, but all organizations share the ultimate goal of building space settlements. 
[8] Most of the leading non-profit space organizations joined together to form the Space Exploration 
Alliance. The Alliance was formed to "advocate for the exploration and development of outer space" 
to members of Congress. The Alliance organizes the annual Legislative Blitz to lobby members of 
Congress for space exploration, and every space enthusiast is encouraged to participate in the 
Legislative Blitz by calling, emailing, or personally visiting their Congressperson's office. 
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Deep space exploration (or deep-space exploration) is the branch of astronomy, astronautics and 
space technology that is involved with exploring the distant regions of outer space.[l] Physical 
exploration of space is conducted both by human spaceflights (deep-space astronautics) and by 
robotic spacecraft. 

At present the furthest space probe mankind has constructed and launched from Earth is Voyager 1, 
which was announced on December 5, 2011 [2] to have reached the outer edge of the Solar system, 
[3] and entered interstellar space on August 25, 2012.[4] Deep space exploration further than this 
vessel's capacity is not yet possible due to limitations in the space-engine technology currently 
available. 

Some of the best candidates for future deep space engine technologies include anti-matter, nuclear 
power and beamed propulsion.[5] The latter, beamed propulsion, appears to be the best candidate for 
deep space exploration presently available, since it uses known physics and known technology that 
is being developed for other purposes. 

Intergalactic travel is the term used for hypothetical manned or unmanned travel between galaxies. 
Due to the enormous distances between our own galaxy the Milky Way and even its closest 
neighbors—hundreds of thousands to millions of light-years—any such venture would be far more 
technologically demanding than even interstellar travel. Intergalactic distances are roughly a 
hundred-thousandfold (five orders of magnitude) greater than their interstellar counterparts.[a] 
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The technology required to travel between galaxies is far beyond humanity's present capabilities, 
and currently only the subject of speculation, hypothesis, and science fiction. 

However, theoretically speaking, there is nothing to conclusively indicate that intergalactic travel is 
impossible. There are several hypothesized methods of carrying out such a journey, and to date 
several academics have studied intergalactic travel in a serious manner. 

Due to the size of the distances involved any serious attempt to travel between galaxies would 
require methods of propulsion far beyond what is currently thought possible in order to bring a 
large craft close to the speed of light. 

According to the current understanding of physics, an object within space-time cannot exceed the 
speed of light,[4] which means an attempt to travel to any other galaxy would be a journey of 
millions of earth years via conventional flight. 

Manned travel at a speed not close to the speed of light, would require either that we overcome our 
own mortality with technologies like radical life extension or traveling with a generation ship. If 
traveling at a speed closer to the speed of light, time dilation would allow intergalactic travel in a 
timespan of decades of on-ship time. 

Additional constraints include the variety of unknowns regarding the durability of a spaceship for 
such complex travel. Fluctuating temperatures as in the warm-hot intergalactic medium could 
potentially disintegrate future spacecraft if not properly shielded. 

These challenges also mean a return trip would be very difficult. Therefore, all future studies on the 
risks and feasibility of intergalactic travel would have to include a wide range of simulations to 
increase chances of a successful payload. 

Interstellar travel is the term used for crewed or uncrewed travel between stars or planetary 
systems. Interstellar travel will be much more difficult than interplanetary spaceflight; the distances 
between the planets in the Solar System are less than 30 astronomical units (AU)—whereas the 
distances between stars are typically hundreds of thousands of AU, and usually expressed in light- 
years. Because of the vastness of those distances, interstellar travel would require a high percentage 
of the speed of light; huge travel time, lasting from decades to millennia or longer; or a combination 
of both. 

The speeds required for interstellar travel in a human lifetime far exceed what current methods of 
spacecraft propulsion can provide. Even with a hypothetically perfectly efficient propulsion system, 
the kinetic energy corresponding to those speeds is enormous by today's standards of energy 
development. Moreover, collisions by the spacecraft with cosmic dust and gas can produce very 
dangerous effects both to passengers and the spacecraft itself. 

A number of strategies have been proposed to deal with these problems, ranging from giant arks that 
would carry entire societies and ecosystems, to microscopic space probes. Many different spacecraft 
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propulsion systems have been proposed to give spacecraft the required speeds, including nuclear 
propulsion, beam-powered propulsion, and methods based on speculative physics.[1 ] 

For both crewed and uncrewed interstellar travel, considerable technological and economic 
challenges need to be met. Even the most optimistic views about interstellar travel see it as only 
being feasible decades from now. However, in spite of the challenges, if or when interstellar travel is 
realised, a wide range of scientific benefits is expected.[2] 

Most interstellar travel concepts require a developed space logistics system capable of moving 
millions of tons to a construction / operating location, and most would require gigazvatt-scale power 
for construction or power (such as Star Wisp or Light Sail type concepts). Such a system could 
grow organically if space-based solar power became a significant component of Earth's energy mix. 
Consumer demand for a multi-terawatt system would automatically create the necessary multi¬ 
million ton/year logistical system. 
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Space law is the body of law governing space-related activities, encompassing both international 
and domestic agreements, rules, and principles.[11 Parameters of space law include space 
exploration, liability for damage, weapons use, rescue efforts, environmental preservation, 
information sharing, new technologies, and ethics.[2] Other fields of law, such as administrative 
law, intellectual property law, arms control law, insurance law, environmental law, criminal law, 
and commercial law, are also integrated within space law.[3] 

The origins of space law date can be traced back to 1919, with international law recognizing each 
country's sovereignty over the airspace directly above their territory, later reinforced at the Chicago 
Convention in 1954. [4][5] The onset of domestic space programs during the Cold War propelled the 
official creation of international space policy (i.e. the International Geophysical Year) initiated by 
the International Council of Scientific Unions. The Soviet Union's 1957 launch of the zvorld's first 
artificial satellite, Sputnik 1, directly spurred the United States Congress to pass the Space Act, 
thus creating the National Aeronautics and Space Administration (NASA).[3][6] Because space 
exploration required crossing transnational boundaries, it was during this era where space lazv 
became afield independent from traditional aerospace lazv.[5] 

Since the Cold War, the Treaty on Principles Governing the Activities of States in the Exploration 
and Use of Outer Space, including the Moon and Other Celestial Bodies (the "Outer Space 
Treaty") and the International Telecommunications Union have served as the foundational legal 
framezvork and set of principles and procedures constituting space lazv.[7][8] Further, the United 
Nations Committee on Peaceful Uses of Outer Space, along zvith its The Office for Outer Space 
Affairs subcommittee, aid in governing international space lazv and policy.[9] Challenges that space 
lazv zvill continue to face in the future are fourfold—spanning across dimensions of domestic 
compliance, international cooperation, ethics, and the advent of scientific innovations. [3][10] [11] 
Furthermore, specific guidelines on the definition of airspace have yet to be universally determined. 

The five treaties and agreements of international space lazv cover "non-appropriation of outer space 
by any one country, arms control, the freedom of exploration, liability for damage caused by space 
objects, the safety and rescue of spacecraft and astronauts, the prevention of harmful interference 
zvith space activities and the environment, the notification and registration of space activities, 
scientific investigation and the exploitation of natural resources in outer space and the settlement of 
disputes." [23] 

The United Nations General Assembly adopted five declarations and legal principles which 
encourage exercising the international lazvs, as zvell as unified communication betzveen countries. 
The five declarations and principles arelcitation needed]: 
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The Declaration of Legal Principles Governing the Activities of States in the Exploration and Uses 
of Outer Space (1963) 

All space exploration will he done with good intentions and is equally open to all States that comply 
with international law. No one nation may claim ownership of outer space or any celestial body. 
Activities carried out in space must abide by the international law and the nations undergoing 
these said activities must accept responsibility for the governmental or non-governmental agency 
involved. Objects launched into space are subject to their nation of belonging, including people. 
Objects, parts, and components discovered outside the jurisdiction of a nation will be returned upon 
identification. If a nation launches an object into space, they are responsible for any damages that 
occur internationally. 

Agreement Governing the Activities of States on the Moon and Other Celestial Bodies (1979) 
Apollo 15 Moon landing. Jul 26,1971 - Aug 7,1971 

The agreement exists to promote the exploration of outer space but to keep the moon and other 
celestial bodies in pristine conditions for the common heritage of man, meaning that no nation may 
claim sovereignty over any part of space. All countries should have equal rights to conduct research 
on the moon or other celestial bodies. Weapons of mass destruction of any kind including nuclear 
and bases built for military purposes are specifically banned by the treaty.[24] The United Nations 
resolution also states that all State Parties may conduct their enterprises below the surface of the 
moon or any celestial body so long as efforts are made to protect it from contamination. All 
activities in space are required to be attached to a nation and any damages to other nations 
equipment or facilities caused by another party must be repaid in full to that nation. Any discovery 
of a dangerous hazard such as an area that is radioactive must notify the United Nations Secretary 
General and the greater international scientific community immediately. 

All missions in space lasting longer than 60 days must notify the UN Secretary General and the 
greater scientific community every 30 days of progress. Any samples that are collected from space 
must be made available at earliest convenience to the scientific community. The agreement does not 
include objects that fall to earth by natural means. [25] Currently not a single nation that conducts 
its own missions in space is has ratified the agreement.[26] This likely signifies that the Moon 
Treaty is likely a failed treaty because none of the nations that actually go into space signed or 
ratified the agreement.[27] 

The Principles Governing the Use by States of Artificial Earth Satellites for International Direct 
Television Broadcasting (1982) 

Activities of this nature must be transpired in accordance with the sovereign rights of States. Said 
activities should "promote the free dissemination and mutual exchange of information and 
knowledge in cultural and scientific fields, assist in educational, social and economic development, 
particularly in the developing countries, enhance the qualities of life of all peoples and provide 
recreation with due respect to the political and cultural integrity of States." All States have equal 
rights to pursue these activities and must maintain responsibility for anything carried out under 
their boundaries of authority. States planning activities need to contact the Secretary-General of the 
United Nations with details of the undergoing activities. 

The Principles Relating to Remote Sensing of the Earth from Outer Space (1986) 

Fifteen principles are stated under this category. The basic understanding comes from these 
descriptions given by the United Nations Office for Outer Space Affairs: 
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(a) The term "remote sensing" means the sensing of the Earth's surface from space by making use 
of the properties of electromagnetic waves emitted, reflected or -.diffracted by the sensed objects, for 
the purpose of improving natural resources management, land use and the protection of the 
environment; 

(b) The term "primary data" means those raw data that are acquired by remote sensors borne by a 
space object and that are transmitted or delivered to the ground from space by telemetry in the form 
of electromagnetic signals, by photographic film, magnetic tape or any other means; 

(c) The term "processed data" means the products resulting from the processing of the primary 
data, needed to make such data usable; 

(d) The term "analysed information" means the information resulting from the interpretation of 
processed data, inputs of data and knowledge from other sources; 

(e) The term "remote sensing activities" means the operation of remote sensing space systems, 
primary data collection and storage stations, and activities in -.processing, interpreting and 
disseminating the processed data.[28] 

The Principles Relevant to the Use of Nuclear Power Sources in Outer Space (1992) 

"States launching space objects with nuclear power sources on board shall endeavour to protect 
individuals, populations and the biosphere against radiological hazards. The design and use of space 
objects with nuclear power sources on board shall ensure, with a high degree of confidence, that the 
hazards, in foreseeable operational or accidental circumstances, are kept below acceptable levels..." 
The Declaration on International Cooperation in the Exploration and Use of Outer Space for the 
Benefit and in the Interest of All States, Taking into Particular Account the Needs of Developing 
Countries (1996) 

"States are free to determine all aspects of their participation in international cooperation in the 
exploration and use of outer space on an equitable and mutually acceptable basis. All States, 
particularly those with relevant space capabilities and with programmes for the exploration and use 
of outer space, should contribute to promoting and fostering international cooperation on an 
equitable and mutually acceptable basis. In this context, particular attention should be given to the 
benefit for and the interests of developing countries and countries with incipient space programmes 
stemming from such international cooperation conducted with countries with more advanced space 
capabilities. International cooperation should be conducted in the modes that are considered most 
effective and appropriate by the countries concerned, including, inter alia, governmental and non¬ 
governmental; commercial and non-commercial; global, multilateral, regional or bilateral; and 
international cooperation among countries in all levels of development." 

Ethics can be defined as "the task of being human." In space law, ethics extend to topics regarding 
space exploration, space tourism, space ownership, the militarization of space, environmental 
protection, and distinguishing the boundaries of space itself [10] 

Commercial Use 

Early discussions regarding space ethics revolved around whether or not the space frontier should 
be available for use, gaining prominence at the time of the Soviet Union and United States' Space 
Race.[41] In 1967, the "Outer Space Treaty" dictated that all nations in compliance with 
international regulation is permitted to exploit space. [8] As a result, the commercial use of space is 
open to exploitation by public and private entities, especially in relation to mining and space 
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tourism.[42] This principle has been the subject of controversy, particularly by those in favor of 
environmental protection, sustainability, and conservation.[43] 

Environmental Protection 

More recent discussions focus on the need for the international community to draft and institute a 
code of space ethics to prevent the destruction of the space environment. [44] Furthermore, the 
advancement of life in space pertain to questions related to the ethics of biocentrism and 
anthropocentrism, or in other words, determining how much value we place in all living things 
versus human beings specifically.[45] Currently, researchers in the bioengineering field are working 
towards contamination control measures integrated into spacecrafts to protect both space and 
earth's biosphere.[43] 

Defining "space" 

Many ethical questions arise from the difficulty of defining the term "space." Scholars not only 
debate its geographical definition (i.e. upper and lower limits), but also whether or not it also 
encompasses various objects within it (i.e. celestial objects, human beings, man-made devices). 
Lower limits are generally estimated to be about 50 kilometers. More difficulties arise trying to 
define the upper bounds of "space," as it would require more inquiry into the nature of the universe 
and the role of earth (along with within it. [10] 


The Philosophy of Spacial Mining 
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Asteroid mining is the exploitation of raw materials from asteroids and other minor planets, 
including near-Earth objects.[11 

Minerals can be mined from an asteroid or spent comet, then used in space for construction 
materials or taken back to Earth. These include gold, iridium, silver, osmium, palladium, platinum, 
rhenium, rhodium, ruthenium and tungsten for transport back to Earth; iron, cobalt, manganese, 
molybdenum, nickel, aluminium, and titanium for construction. 

Due to the high cost of spaceflight, inaccurate identification of asteroids suitable for mining, and ore 
extraction challenges, terrestrial mining remains the only means of raw mineral acquisition today. 
If space program funding, either public or private, dramatically increases, this situation is likely to 
change in the future as resources on Earth are becoming increasingly scarce and the full potentials 
of asteroid mining—and space exploration in general—are researched in greater detail. [2]:47f 
However, it is yet uncertain whether asteroid mining will develop to attain the volume and 
composition needed in due time to fully compensate for dwindling terrestrial reserves. 

Currently, the quality of the ore and the consequent cost and mass of equipment required to extract 
it are unknown and can only be speculated. Some economic analyses indicate that the cost of 
returning asteroidal materials to Earth far outweighs their market value, and that asteroid mining 
will not attract private investment at current commodity prices and space transportation costs.[57] 
[58] Other studies suggest large profit by using solar power.[59[[60[ Potential markets for 
materials can be identified and profit generated if extraction cost is brought down. For example, the 
delivery of multiple tonnes of water to low Earth orbit for rocket fuel preparation for space tourism 
could generate a significant profit if space tourism itself proves profitable.[61 [ 

In 1997 it was speculated that a relatively small metallic asteroid with a diameter of 1.6 km (1 mi) 
contains more than US$20 trillion worth of industrial and precious metals. [11[[62[ A 
comparatively small M-type asteroid with a mean diameter ofl km (0.62 mi) could contain more 
than two billion metric tons of iron-nickel ore,[63] or two to three times the world production of 
2004.[64] The asteroid 16 Psyche is believed to contain 1.7x1019 kg of nickel-iron, which could 
supply the world production requirement for several million years. A small portion of the extracted 
material would also be precious metals. 
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Not all mined materials from asteroids would be cost-effective, especially for the potential return of 
economic amounts of material to Earth. For potential return to Earth, platinum is considered very 
rare in terrestrial geologic formations and therefore is potentially worth bringing some quantity for 
terrestrial use. Nickel, on the other hand, is quite abundant and being mined in many terrestrial 
locations, so the high cost of asteroid mining may not make it economically viable.[65] 

Although Planetary Resources indicated in 2012 that the platinum from a 30-meter-long (98 ft) 
asteroid could be worth US$25-50 billion,[66] an economist remarked any outside source of 
precious metals could lower prices sufficiently to possibly doom the venture by rapidly increasing 
the available supply of such metals.[67] 

Development of an infrastructure for altering asteroid orbits could offer a large return on 
investment.[68] 

Scarcity 

Main article: Natural resource § Classification 

See also: Steady-state economy § Pushing some of the terrestrial limits into outer space 
Scarcity is a fundamental economic problem of humans having seemingly unlimited wants in a 
world of limited resources. Since Earth's resources are not infinite, the relative abundance of 
asteroidal ore gives asteroid mining the potential to provide nearly unlimited resources, which 
would essentially eliminate scarcity for those materials. 

The idea of exhausting resources is not new. In 1798, Thomas Malthus wrote, because resources are 
ultimately limited, the exponential growth in a population would result in falls in income per capita 
until poverty and starvation would result as a constricting factor on population.[69] It should be 
noted that Malthus posited this 220 years ago, and no sign has yet emerged of the Malthus effect 
regarding raw materials. 

Proven reserves are deposits of mineral resources that are already discovered and known to be 
economically extractable under present or similar demand, price and other economic and 
technological conditions.[69] 

Conditional reserves are discovered deposits that are not yet economically viable.[citation needed[ 
Indicated reserves are less intensively measured deposits whose data is derived from surveys and 
geological projections. Hypothetical reserves and speculative resources make up this group of 
reserves. 

Inferred reserves are deposits that have been located but not yet exploited.[69] 

Continued development in asteroid mining techniques and technology will help to increase mineral 
discoveries.[70] As the cost of extracting mineral resources, especially platinum group metals, on 
Earth rises, the cost of extracting the same resources from celestial bodies declines due to 
technological innovations around space exploration.[69] However, it should be noted that the 
"substitution effect", i.e. the use of other materials for the functions now performed by platinum, 
would increase in strength as the cost of platinum increased. New supplies would also come to 
market in the form of jewelry and recycled electronic equipment from itinerant "we buy platinum" 
businesses like the "we buy gold" businesses that exist now. 
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As of September 2016, there are 711 knozvn asteroids with a value exceeding US$100 trillion.[71] 
Financial feasibility 

Space ventures are high-risk, with long lead times and heavy capital investment, and that is no 
different for asteroid-mining projects. These types of ventures could be funded through private 
investment or through government investment. For a commercial venture it can be profitable as 
long as the revenue earned is greater than total costs (costs for extraction and costs for marketing). 
[72] The costs involving an asteroid-mining venture have been estimated to be around US$100 
billion in 1996.[72] 

There are six categories of cost considered for an asteroid mining venture:[72[ 

Research and development costs 
Exploration and prospecting costs 
Construction and infrastructure development costs 
Operational and engineering costs 
Environmental costs 
Time cost 

Determining financial feasibility is best represented through net present value.[72[ One 
requirement needed for financial feasibility is a high return on investments estimating around 30%. 
[72] Example calculation assumes for simplicity that the only valuable material on asteroids is 
platinum. On August 16, 2016 platinum was valued at $1157 per ounce or $37,000 per kilogram. 
At a price of $1,340, for a 10% return on investment, 173,400 kg (5,575,000 ozt) of platinum 
would have to be extracted for every 1,155,000 tons of asteroid ore. For a 50% return on investment 
1,703,000 kg (54,750,000 ozt) of platinum would have to be extracted for every 11,350,000 tons of 
asteroid ore. This analysis assumes that doubling the supply of platinum to the market (5.13 million 
ounces in 2014) would have no effect on the price of platinum. A more realistic assumption is that 
increasing the supply by this amount would reduce the price 30-50% .[citation needed[ 

The financial feasibility of asteroid mining with regards to different technical parameters has been 
presented by Sonter [73[and more recently by Hein et al.[74[. 

Hein et al.[75[ have specifically explored the case where platinum is brought from space to Earth 
and estimate that economically viable asteroid mining for this specific case zvould be rather 
challenging. 

Decreases in the price of space access matter. The start of operational use of the lozv-cost-per- 
kilogram-in-orbit Falcon Heavy launch vehicle in 2018 is projected by astronomer Martin Elvis to 
have increased the extent of economically-minable near-Earth asteroids from hundreds to 
thousands. With the increased availability of several kilometers per second ofdelta-v that Falcon 
Heavy provides, it increases the number ofNEAs accessible from 3 percent to around 45 percent. 
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The Philosophy of Panspermia 
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Millettism is a panspermian philosophy and therefore aligns with panspermism/ 
panpermianism 


Panspermia (from Ancient Greek nav (pan), meaning 'all', and oneppa (sperma), meaning 'seed') 
is the hypothesis that life exists throughout the Universe, distributed by space dust,[l] meteoroids, 
[2] asteroids, comets,[3] planetoids,[4] and also by spacecraft carrying unintended contamination 
by microorganisms.[5][6][7] Distribution may have occurred between galaxies, and not to have 
been restricted to the limited scale of solar systems. [8] [9] 
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Panspermia hypotheses propose (for example) that microscopic life-forms that can survive the effects 
of space (such as extremophiles) can become trapped in debris ejected into space after collisions 
between planets and small Solar System bodies that harbor life. Some organisms may travel 
dormant for an extended amount of time before colliding randomly with other planets or 
intermingling with protoplanetary disks. Under certain ideal impact circumstances (into a body of 
water, for example), and ideal conditions on a new planet's surfaces, it is possible that the surviving 
organisms could become active and begin to colonize their new environment. Panspermia studies 
concentrate not on how life began, but on the methods that may cause its distribution in the 
Universe.[10][11][12] 

Pseudo-panspermia (sometimes called "soft panspermia" or "molecular panspermia") argues that 
the pre-biotic organic building-blocks of life originated in space, became incorporated in the solar 
nebula from which planets condensed, and were further—and continuously—distributed to 
planetary surfaces where life then emerged (abiogenesis).[13][14] From the early 1970s, it started to 
become evident that interstellar dust included a large component of organic molecules. Interstellar 
molecules are formed by chemical reactions within very sparse interstellar or circumstellar clouds of 
dust and gas.[15] The dust plays a critical role in shielding the molecules from the ionizing effect of 
ultraviolet radiation emitted by stars.[16] 

The chemistry leading to life may have begun shortly after the Big Bang, 13.8 billion years ago, 
during a habitable epoch when the Universe was only 10 to 17 million years old. Though the 
presence of life is confirmed only on the Earth, some scientists think that extraterrestrial life is not 
only plausible, but probable or inevitable. Probes and instruments have started examining other 
planets and moons in the Solar System and in other planetary systems for evidence of having once 
supported simple life, and projects such as SETI attempt to detect radio transmissions from possible 
extraterrestrial civilisations. 


The Millettarian Epistemologist 

[2:124:1] This is technically a contological discourse rather than a sanitological discourse, 
but it can be considered a precursory introduction to the disquisition that focuses on 
contology which is the Millettic combination of epistemology and ethics as two major 
branches of pre-Millettic philosophy 


[2:124:2] 
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[2:124:3] 


[2:124:4] 

[2:124:5] 

[2:124:6] 

[2:124:7] 

[2:124:8] 

[2:124:9] 

[2:124:10] 

[2:124:11] 

[2:124:12] 

[2:124:13] 

[2:124:14] 

[2:124:15] 

[2:124:16] 

Acatalepsy - in philosophy, is incomprehensibleness, or the impossibility of 
comprehending or conceiving a thing. Acatalepsy is the incomprehensibility of all things. 

Android epistemology - an approach to epistemology considering the space of possible 
machines and their capacities for knowledge, beliefs, attitudes, desires and for action in 
accord with their mental states. Thus, android epistemology incorporates artificial 
intelligence, computational cognitive psychology, computability theory and other related 
disciplines. 

Appeal to the stone - is a logical fallacy that consists in dismissing a statement as absurd 
without giving proof of its absurdity - an example for Millettarian context is when people 
challenge sentientism. 

Compensationism - Compensationism maintains that a doubtful law is not devoid of all binding 
force, and that there must be a compensating reason, proportionate to the probability and gravity of 
the law, to justify the performance of the action which is probably forbidden. This teaching is based 
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on an analogy with an act which has two effects, one good and the other bad. It is not lawful to 
perform such an act unless there is a justifying cause proportionate to the evil. In the case of a 
doubtful law the bad effect is the danger of material sin, and the good effect is the benefit, which 
arises from the performance of the action which is probably forbidden. Hence in this as in the former 
case, a compensating cause, proportionate to the probable evil, is required to justify the performance 
of the action. 

Probabilists reply that this moral system leads to Tutiorism, because it implies that if no 
compensating benefit exists, it is not lawful to perform an action so long as it certainly is not 
forbidden. Again, Probabilists say that the preservation of liberty is of itself a sufficient 
compensating reason when there is question of a law which is not certain. Finally, Probabilists are 
prepared to admit that, as a point of expediency though not of obligation, it is advisable to look for a 
compensating cause over and above the preservation of liberty when a confessor is directing 
penitents in the use of probable opinions. If no such compensating reason exists, the penitent can be 
advised, though not under pain of sin, to abstain from the performance of the action which is 
probably forbidden. 

Conciliationism is a view in the epistemology of disagreement according to which one should revise 
one's opinions closer to one's epistemic peers in the face ofepistemic disagreement. A standard 
objection is that conciliationism is self-undermining because most philosophers don't accept it.[6] A 
number of responses have been offered.[7] [8] A second objection is that if a person encounters 
multiple people who disagree, and applies conciliationism serially, the procedure violates 
commutativity. The order that the person encounters the other people affects her resultant doxastic 
state. 

A Doxastic attitude is an attitude pertaining to a belief, usually towards some proposition. 
Besides belief, other central doxastic attitudes include disbelief (believing something to be 
false) and agnosticism (withholding judgement about something). Alternatively, it also 
pertains to states sufficiently similar to beliefs (like judgments or opinions). 

Epistemicism is a position about vagueness in the philosophy of language or metaphysics, 
according to which there are facts about the boundaries of a vague predicate which we 
cannot possibly discover. Given a vague predicate, such as 'is thin' or 'is bald', 
epistemicists hold that there is some sharp cutoff, dividing cases where a person, for 
example, is thin from those in which they are not. Epistemicism gets its name because it 
holds that there is no semantic indeterminacy present in vague terms, only epistemic 
uncertainty. 

Epistemicism was historically considered an untenable position, since it requires vague 
terms to possess extremely specific conditions of application. Since the publication of 
Timothy Williamson's Vagueness, which defended the view, it has been taken seriously by 
many philosophers working in the area. 

Epistemocracy - designate a utopian type of society where the leadership possesses 
epistemic humility. He points out, however, that it is difficult to assert authority on the 
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basis of one's uncertainty; leaders who are assertive, even if they are incorrect, still gather 
people together. 


Experientialism is the philosophical theory that experience is the source of knowledge. 
This philosophy is especially a response to the objectivist tradition of transcendental truth 
most prominently formulated by Immanuel Kant. Although experientialism states that 
there is no "purely rational" detached God's-eye view of the world which is external to 
human thought, it still admits that there exists what Lakoff and Johnson call "basic 
realism". Most importantly this involves a commitment to the existence of a real world 
external to human beings and the possibility of stable knowledge of the external world. 

Hierarchical epistemology is a theory of knowledge which posits that beings have 
different access to reality depending on their ontological rank. 

In philosophy, incorrigibility is a property of a philosophical proposition, which implies 
that it is necessarily true simply by virtue of being believed. 

Infallibilism, in epistemology, is the idea that propositional knowledge is incompatible 
with a chance of being wrong, where this is typically understood as one's evidence or 
justification providing one's belief with such strong grounds that it must be true and 
perhaps cannot be rationally doubted. Other beliefs may be rationally justified, but they 
do not rise to the level of knowledge unless absolutely certain given one's evidence. 
Infallibilism's opposite, fallibilism, is the position that a justified true belief may be 
considered knowledge, even if one's evidence does not guarantee its truth, or can, given 
one's evidence, rationally doubt it. 

Logical holism is the belief that the world operates in such a way that no part can be 
known without the whole being known first. 

Metaknowledge - our knowledge about knowledge including patterns in researchers, 
relationships between education/ research institutions and the conflictions between 
different knowledges which may or may not be able to coexist. 

Ontologism is a philosophical system most associated with Nicholas Malebranche (1638- 
1715) which maintains that God and divine ideas are the first object of our intelligence and 
the intuition of God the first act of our intellectual knowledge. - relating to contemplating 
the existence of oneself as ultimately manifested by Divine means and locally manifested 
through parentage and genealogical ancestry. 

Postfoundationalism is a theory of epistemology denoting a rejection of an assumed or 
given authority for a specific action or belief, but arguing, in dialectical fashion, for a 
rationale for action or belief. [1] The term was originally used in philosophical theology, [2] 
although since that time it has been used in wider philosophical discourse. 
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Preformation theory is a theistic epistemological theory that states that knowledge is 
possible only because God has endowed humans with certain innate ideas along with 
dispositions or aptitudes in certain ways. 

Sensualism - when applied to a Millettarian philosophical context opposes the 
majoratively conceptual and knowledge-based nature of Millettism and calls for a greater 
focus on the sensational, interactional, and perceptual encounterments with Millettism 
through The Cosmos and its progeny and phenomena rather than focusing on concepts, 
terms, and other abstracts. 


The Philosophy of Wealth 
(Aphnology) 

[2:125:1] The distinction between money and the state of wealth must herein be made as 
the first element of our aphnological contemplation as the two have become conflated 
during the materialistic takeover of much of the modern world. 

[2:125:2] Money is both physical cash and the value of one's possessions, but it is also 
considered to be the extent of the abundance of these components while wealth is 
considered to be something broader that, according to the Millettarian philosophical 
tradition, encompasses the extent of a person's physical wellbeing and of those around 
him/her, their energy, interest, and enthusiasm for new ventures, the extent of the 
abundance of their ideas, their philosophicality and spirituality, and their knowledge and 
level of education with the extent of a person's possessions and the value of those 
possessions comprising just one aspect of the overall nature of wealth. 

[2:125:3] 
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The Philosophy of Wellbeing 
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The Stanford Encyclopedia of Philosophy (SEP) entry for "well-being" identifies ways in 
which terms related to happiness differ. According to the SEP, the terms "happy", 
"wellness", "satisfaction", "pleasure" or "well-being" can refer to a series of possible states: 

reflection on past events 
moment-to-moment evaluations of happiness 
by oneself, or with another person 
inferred from neuroimaging 
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inferred from sensory input (pain, pleasure) 

inferred from cognitive structure (dysfunctional thinking, delusion) 
inferred from virtue (is prayer inherently instrumental to well-being?) 
duration of the experience 

effect on other factors (e.g., personal agency, power) 

repetitiveness (is pleasure derived from addiction incompatible with happiness?) 

objectivity (is "healthy eating" or "sex" always pleasurable?) 

whether the experience is altruistic or egoistic, 

whether happiness reflects an emotional state (affect-based account) 

whether happiness reflects a cognitive judgement (life satisfaction account) 

The affective and life-satisfaction views of happiness differ meaningfully when it comes to 
certain topics such as the relationship between income and happiness: 

"Surveying large numbers of Americans in one case, and what is claimed to be the first 
globally representative sample of humanity in the other, these studies found that income 
does indeed correlate substantially (.44 in the global sample), at all levels, with life 
satisfaction—strictly speaking, a "life evaluation" measure that asks respondents to rate 
their lives without saying whether they are satisfied. Yet the correlation of household 
income with the affect measures is far weaker: globally, .17 for positive affect, -.09 for 
negative affect; and in the United States, essentially zero above $75,000 (though quite 
strong at low income levels). If the results hold up, the upshot appears to be that income is 
pretty strongly related to life satisfaction, but weakly related to emotional well-being, at 
least above a certain thresh old. "[3] 

There are weaknesses to the self-report method of elicitation for happiness: The lay 
conception of emotions (affect) is that they are discrete. It is typical, in everyday language, 
just as in research, to use research protocols that accept answers such as: "I am happy or I 
am sad, but not both simultaneously", or "I am 7 on a 1-10 scale of happiness (likert)". 


Creativism/Cometanic happiness /Cometanic hedonism - the belief orientation holding 
that the most long-lasting form of happiness and therefore the achievement of hedonism 
rests within contributing to or creating elements to contribute to the world in whatever 
form and blames rampant depression of the masses to their non-contribution to the world 
which leads to them holding no life purpose/meaning/vocation. This is the viewpoint of 
myself as Cometan because I have follow creativism personally due to the long-lasting and 
non-synthetic happiness that I gained from knowing that I was contributing to the world 
through the development of The Philosophy of Millettism and the writing of The 
Omnidoxy. The feeling of contributivity is one that is intrinsically linked to the 
sustainment of happiness rather than through other forms of hedonism such as escapism 
(drug-induced or entertainment-induced), gluttony, faith, and lust which remain 
subordinate in their ability to satisfy one's happiness to one's contributions to the world 
according to the creativist/cometanic hedonist approach. 
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The Philosophy of Worlds 


[2:127:1] different planets and the reality, knowledge, and existence of those other planets 
in relation to The Earth and our existence upon The Earth. 
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The importance of writing in the future, the development of the legacy of writing, 
especially before the Humanic Exploration of The Cosmos. 


The Problem of Consciousness 
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The hard problem of consciousness is the problem of explaining how and why sentient 
organisms have qualia or phenomenal experiences—how and why it is that some internal 
states are felt states, such as heat or pain, rather than unfelt states, as in a thermostat or a 
toaster. [1] The philosopher David Chalmers, who introduced the term "hard problem" of 
consciousness, [2] contrasts this with the "easy problems" of explaining the ability to 
discriminate, integrate information, report mental states, focus attention, etc. Easy 
problems are easy because all that is required for their solution is to specify a mechanism 
that can perform the function. That is, their proposed solutions, regardless of how complex 
or poorly understood they may be, can be entirely consistent with the modern materialistic 
conception of natural phenomena. Chalmers claims that the problem of experience is 
distinct from this set and that the problem of experience will "persist even when the 
performance of all the relevant functions is explained".[3] 

In Facing Up to the Problem of Consciousness (1995), Chalmers wrote:[3] 

It is undeniable that some organisms are subjects of experience. But the question of how it 
is that these systems are subjects of experience is perplexing. Why is it that when our 
cognitive systems engage in visual and auditory information-processing, we have visual 
or auditory experience: the quality of deep blue, the sensation of middle C? How can we 
explain why there is something it is like to entertain a mental image, or to experience an 
emotion? It is widely agreed that experience arises from a physical basis, but we have no 
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good explanation of why and how it so arises. Why should physical processing give rise to 
a rich inner life at all? It seems objectively unreasonable that it should, and yet it does. 

In the same paper, he also wrote: 

The really hard problem of consciousness is the problem of experience. When we think 
and perceive there is a whir of information processing, but there is also a subjective aspect. 

The philosopher Raamy Majeed noted in 2016 that the hard problem is, in fact, associated 
with two "explanatory targets":[6] 

[PQ] Physical processing gives rise to experiences with a phenomenal character. 

[Q] Our phenomenal qualities are thus-and-so. 

The first fact concerns the relationship between the physical and the phenomenal (i.e., how 
and why are some physical states felt states), whereas the second concerns the very nature 
of the phenomenal itself (i.e., what does the felt state feel like?). Most responses to the hard 
problem are aimed at explaining either one of these facts or both. 

Easy problems 

Chalmers contrasts the hard problem with a number of (relatively) easy problems that 
consciousness presents. He emphasizes that what the easy problems have in common is 
that they all represent some ability, or the performance of some function or behavior. 
Examples of easy problems include:[3] 

the ability to discriminate, categorize, and react to environmental stimuli; 

the integration of information by a cognitive system; 

the reportability of mental states; 

the ability of a system to access its own internal states; 

the focus of attention; 

the control of behavior; 

the difference between wakefulness and sleep. 

https://en.wikipedia.org/wiki/Hard problem of consciousness#Responses 
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The Problem of the Criterion 
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In the field of epistemology, the problem of the criterion is an issue regarding the starting point of 
knowledge. This is a separate and more fundamental issue than the regress argument found in 
discussions on justification of knowledge.[1 ] 

American philosopher Roderick Chisholm in his Theory of Knowledge details the problem of the 
criterion with two sets of questions: 

What do we know? or What is the extent of our knowledge? 

How do we know? or What is the criterion of knowing? 
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An answer to either set of questions will allow us to devise a means of answering the other. 
Answering the former question set first is called particularism, whereas answering the latter set 
first is called methodism. A third solution is skepticism, which proclaims that since one cannot have 
an answer to the first set of questions without first answering the second set, and one cannot hope 
to answer the second set of questions without first knowing the answers to the first set, we are, 
therefore, unable to answer either. This has the result of us being unable to justify any of our beliefs. 

Particularist theories organize things already known and attempt to use these particulars of 
knowledge to find a method of how we know, thus answering the second question set. Methodist 
theories propose an answer to question set two and proceed to use this to establish what we, in fact, 
know. Classical empiricism embraces the methodist approach. 


The Problem of Mathematical Objects 
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A mathematical problem is a problem that is amenable to being represented, analyzed, and possibly 
solved, with the methods of mathematics. This can be a real-world problem, such as computing the 
orbits of the planets in the solar system, or a problem of a more abstract nature, such as Hilbert's 
problems. 

It can also be a problem referring to the nature of mathematics itself, such as Russell's Paradox. 

The result of mathematical problem solved is demonstrated and examinedl disambiguation needed] 
formally. 

Informal "real-world" mathematical problems are questions related to a concrete setting, such as 
"Adam has five apples and gives John three. How many has he left?". Such questions are usually 
more difficult to solve than regular mathematical exercises like "5 -3", even if one knows the 
mathematics required to solve the problem. Known as word problems, they are used in mathematics 
education to teach students to connect real-world situations to the abstract language of 
mathematics. 

In general, to use mathematics for solving a real-world problem, the first step is to construct a 
mathematical model of the problem. This involves abstraction from the details of the problem, and 
the modeller has to be careful not to lose essential aspects in translating the original problem into a 
mathematical one. After the problem has been solved in the world of mathematics, the solution must 
be translated back into the context of the original problem. 

Abstract mathematical problems arise in all fields of mathematics. While mathematicians usually 
study them for their own sake, by doing so results may be obtained that find application outside the 
realm of mathematics. Theoretical physics has historically been, and remains, a rich source of 
inspiration. 

Some abstract problems have been rigorously proved to be unsolvable, such as squaring the circle 
and trisecting the angle using only the compass and straightedge constructions of classical 
geometry, and solving the general quintic equation algebraically. Also provably unsolvable are so- 
called undecidable problems, such as the halting problem for Turing machines. 

Many abstract problems can be solved routinely, others have been solved with great effort, for some 
significant inroads have been made without having led yet to a full solution, and yet others have 
withstood all attempts, such as Goldbach's conjecture and the Collatz conjecture. Some well-known 
difficult abstract problems that have been solved relatively recently are the four-colour theorem, 
Fermat's Last Theorem, and the Poincare conjecture. 
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On the view of modern mathematics, It have thought that to solve a mathematical problem be able to 
reduced formally to an operation of symbol that restricted by the certain rules like chess (or shogi, or 
go).[l] On this meaning, Wittgenstein interpret the mathematics to a language game 
(de:Sprachspiel). So a mathematical problem that not relation to real problem is proposed or 
attempted to solve by mathematician. And it may be that interest of studying mathematics for the 
mathematician himself (or herself) maked much than newness or difference on the value judgment 
of the mathematical work, if mathematics is a game. Popper criticize such viewpoint that is able to 
accepted in the mathematics but not in other science subjects. 

Computer do not need to have a sense of the motivations of mathematicians in order to do what they 
do. Formal definitions and computer-checkable deductions are absolutely central to mathematical 
science. The vitality of computer-checkable, symbol-based methodologies is not inherent to the rules 
alone, but rather depends on our imagination. 


The Problem of Mind & Body 
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mind is superior over body - Millettism holds a monistic view on this 


The Problem of Doubt 
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[ 2 : 133 : 15 ] 

[ 2 : 133 : 16 ] 
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Pyrrhonism - philosophic doubt and scepticism. 

Cosmic scepticism 
Progenial scepticism 
Phenomenal scepticism 

Philosophic adiaphora - all that is not essential to the development of a person's 
philosophicity, or to the development of a philosophy. List these here. 

Aporia - a philosophical puzzle or state of puzzlement which leads to the development of 
mysticism. Aporianism believes that the instances in which humans are puzzled or 
incomprehension are the areas of knowledge that reside beyond human capabilities and 
hold the majority of the answers that we seek, but because we are incapable of reaching 
these areas presently, we are unable to know the answers we seek and so aporianism is 
partially negativistic, but is also positivistic as it suggests that this is the case only for 
humanity's present capabilities and that there is always possibility for human capabilities 
to reach those areas in the future. 

Millettic equanimity - displaying calmness and composure throughout philosophical 
debatations as a major component of argumentological mastery. 

Dogma in Millettism can be considered to be all the views held within that which is 
known as the Millettarian Tradition as it is referred to throughout The Omnidoxy. These 
are the official Institutional stances of The Philosophy of Millettism, but it is important to 
note that a person can still adhere to Millettism without following the Tradition and there 
is a vast plethora of belief orientations, schools of thought, and concepts that exist outside 
of the Millettarian Tradition but still exist within Millettism and the Millettarian 
philosophical tradition. 

Categorisational hierarchy: 

Millettarian philosophical tradition - 

The Philosophy of Millettism - 
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Millettarian Tradition - 


Doxa - meaning popular belief or popular opinion and remains one of the inspirations for 
the appellation of The Omnidoxy, but doxy instead means a manifestation of popular 
belief in the form of a treatise or tome. 

Millettarian scepticism - the forms and tradition of sceptical attitudes exist within and 
applied to the Millettarian philosophical tradition and its many beliefs, concepts, and 
theories. 

Eudaimonia - the Millettarian Tradition argues that happiness is achieved by a 
"playfulness of truth" which involves exploring concepts and postulations that one 
understands are unprovable or irrational, but one still toys with the notion that such may 
still be true in some form. The Millettarian Tradition maintains that happiness cannot be 
achieved by either end of the spectrum of scepticism or blind faith, but instead a 
middleground of philosophicality which involves the exploration, discussion, and 
justification of ideas, beliefs, and notions brings happiness. Millettarian Tradition argues 
that rampant scepticism drains the world of mystery and true philosophicality while blind 
faith forms a bubble around oneself that is not in touch with reality and that one will deny 
facts and "true truths" in an effort to defend their bubble from bursting. 

Noumenons in Millettism - The Cosmos is a phenomena and The Universe and The Divine 
are both noumenons while some elements of The Chaos may be considered both 
noumenal and phenomenal. Noumenism advocates for the existences of the noumenal 
world in addition to and beyond the phenomenal world that is The Cosmos. Noumenonal 
world exists beyond the human senses 

Millettism on Pyrrhonism 


Pyrrhonism's objective is principally psychological, although it is best known for its epistemological 
arguments, particularly the problem of the criterion and the problem of induction. Through epoche 
(suspension of judgment) the mind is brought to ataraxia, a state of equanimity. As in Stoicism and 
Epicureanism, eudaimonia is the Pyrrhonist goal of life, and all three philosophies placed it in 
ataraxia or apatheia.[2] According to the Pyrrhonists, it is one's opinions about non-evident 
matters that prevent one from attaining eudaimonia. 

The main principle of Pyrrho's thought is expressed by the word acatalepsia, which connotes the 
ability to withhold assent from doctrines regarding the truth of things in their own nature; against 
every statement its contradiction may be advanced with equal justification. 
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Pyrrhonists withhold assent with regard to non-evident propositions, that is, dogma. They disputed 
that the dogmatists had found truth regarding non-evident matters. For any non-evident matter, a 
Pyrrhonist tries to make the arguments for and against such that the matter cannot be concluded, 
thus suspending belief. According to Pyrrhonism, even the statement that nothing can be known is 
dogmatic. They thus attempted to make their skepticism universal, and to escape the reproach of 
basing it upon afresh dogmatism.[2] Mental imperturbability (ataraxia) was the result to be 
attained by cultivating such a frame of mind.[2] 

Pyrrhonians (or Pyrrhonism) can be subdivided into those who are ephectic (a "suspension of 
judgment"), zetetic ("engaged in seeking"), or aporetic ("engaged in refutation").[3] 

Pyrrhonism is credited with being the first Western school of philosophy to identify the problem of 
induction, and the Munchhausen trilemma. 

Millettism supports the notion of the suspension of judgement rather than prejudgement 
in isolated ethics situations wherein all information is both collectible and finite, but 
notionises that the suspension of judgement is inapplicable to other areas of philosophy 
because in those areas, the knowledge may neither be collectible, finite, nor entirely 
knowable. 

Radical skepticism in Millettism - knowledge is ultimately motional and therefore true 
knowledge is non-existent because it is forever evolving for humans and if something is 
forever evolving then it cannot ever be considered an ultimation and therefore because 
"true truth" must be an ultimation, knowledge cannot ever be considered true. 


The Obstacles & Throughflows to Philosophy 
& Philosophical Functionality 

[2:134:1] The Philosophy of Millettism has been formed with many dissimilarities to its 
pre-Millettic counterparts in both the religious and the philosophical territories, but one of 
the most important ways in which Millettism differs from all other philosophies, 
expectedly because it remains the first organised philosophy, is its clear understanding of 
the contexts of the surrounding world in which it is herein formed, particularly so in 
relation to the writings as part of The Omnidoxy. 
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[2:134:2] The specific doctoring elements of The Omnidoxy for the purposes of establishing 
Millettism in the current political, sociocultural, and economic circumstances of human 
society is unique within a founding text as other founding texts focus solely on the 
contents of the philosophy or the religion and leave its contextualisation, implementation, 
and dissemination into society for later works. 

[2:134:3] Of course, the wider societal and global circumstances in which Millettism is 
founded and The Omnidoxy is herein writing shall quickly dissolve into historical 
circumstances as time moves on, but it remains important to engrain this culture of 
thinking in a wider context, in a global and later, an interplanetary context, as well as in a 
circumstantial context into the overall approach and identity of the Millettarian 
philosophical tradition. 

[2:134:4] This engrained culture of thinking according to contextualisation is to be 
henceforth known as circumstantialism and is expected to form one of the central elements 
of the identity, character, and interaction of Millettism as a philosophy with the wider in 
world and the associated circumstances of that world in future eras. 

[2:134:5] Therefore, we shall further cement this circumstantialistic identity of Millettism 
and the wider philosophical tradition to which it belongs by developing this discourse 
which is primarily concerned with the different ideologies, cultures, some religious 
institutions, and other systems of thought and employs comparological concepts and 
theories into addressing the overall compatibility of these pre-Millettic and non-Millettic 
systems with Millettism and the wider Millettarian philosophical tradition. 

[2:134:6] This Millettic compatibility, as it is to be known, is established according to three 
different categories that characterise a spectrum of compatibility for Millettism and the 
other systems of thought that are addressed. 

[2:134:7] The purpose of this discourse is to formulate an idea of how different pre- 
Millettic systems of thought shall react and orientationally respond to the establishment of 
an organised philosophy such as Millettism as well as its accompanying tenet known as 
reascensionism which holds cultural, social, political, and religious implications. 

[2:134:8] The first of these categories is to be known as an obstacle to philosophy which is a 
non-philosophical system of thought, person, or institution that is aphilosophical by its 
nature and therefore would naturally oppose the establishment and reascension of 
philosophical thinking and would certainly oppose the organisation of philosophy. 

[2:134:9] The second of these categories is to be known as a throughflow, or a throughflow 
to philosophy which is a non-philosophical system of thought, person, or institution that is 
philosophical by its nature and therefore would naturally support the establishment and 
reascension of philosophical ways of thinking and would certainly support the 
organisation of philosophy. 
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[2:134:10] The third and final of these categories is that which is to be known as the 
dispartisan, or dispartisanship which focuses on non-philosophical systems of thought, 
persons, or institutions that are considered to remain neutral on their support or 
opposition to the popularisation of philosophical thinking and the organisation of 
philosophy, or how the response of such entities remains either unknown (nondispartisan) 
or specific to circumstances (micropartisan). 

[2:134:11] Before we begin to address the different entries into these categories, it is also 
important for us to address the second part of this discourse which is appellated as 
Philosophical Functionality for the purpose of the creation of the rubral for this discourse. 

[2:134:12] Philosophical functionality concerns itself with the identification of the many 
different ways in which a philosophy, particularly Millettism of course, can hold an active 
and contributive function and role into a society into which it is introduced with the 
essential purpose of philosophical functionality to link together a philosophy's ideas and 
the overall identity of a philosophy and the practical application of those ideas and that 
identity into a society. 

[2:134:13] Therefore, philosophical functionality is fundamentally connected to the 
development of Practical Millettism as one of the main Forms of Millettism as they are 
collectively appellated. 

[2:134:14] Philosophical functionality is integral to the development of Millettism's 
identity as a circumstantialist philosophy because philosophical functionalities are poised 
to change across the spectrum of different historical eras and therefore the role and 
function of philosophies, particularly Millettism, in societies will also change. 

[2:134:15] We see this same notion of functionality transferrable to a religious context and 
the current dilemma that many Churches are facing with regards to their status as residing 
within a postclimous circumstance, especially in the United Kingdom during the present 
era, in which I also believe there exists, as a natural product of secularism, a campaign of 
declimity to remove the Church from its established role and contributive function in our 
society. 

[2:134:16] But what are these new terms of postclimous and declimity and what place do 
they hold to reside within this particular discourse and in relation to this topic; this query 
shall be addressed during the second part of this discourse regarding philosophical 
functionality, but first we must retain to the obstacles, throughflows, and dispartisans of 
philosophy. 

[2:134:17] Now that we have gained an understanding of each of the three categories 
associated with the first part of this discourse, we can now begin with the obstacles to 
philosophy which involves appointing regimes, systems of thought, and institutions that 
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are considered to be either partial or entire obstacles to the development of mass 
philosophical thinking. 

[2:134:18] The first of these obstacles to philosophy is considered to be the umpiring nature 
and role of the Catholic Church as the lawgiver and dogmatiser, but this designation as an 
obstacle to philosophy notably does not cover the entirety of the Church, only its umpiring 
nature. 

[2:134:19] This is considered to be an obstacle to philosophy because having an institution 
that allows some elements of thought, but does not allow us, and does not allow its 
followers' views to shape its direction is not considered to be philosophical by any account 
because it does not allow philosophical discourse to take place as it focuses on 
dogmatisation. 

[2:134:20] But of course, this aspect of the Catholic Church is not supposed to be 
philosophical because it is a religious institution and must always remember this and it is 
for this reason that The Institution of The Philosophy of Millettism differs so greatly in its 
foundation, role, purpose, and abilities to that of the government of the Catholic Church. 

[2:134:21] The next of the designations as being an obstacle to philosophy is the ideology 
and political philosophy of authoritarianism which is entirely aphilosophical due to its 
orientation towards the repression of free speech, persecution of opposer, execution of 
dissenters, and a generally violent response to any type of opposition to the ideology; it is 
safe to deem that there exists no system of thought that is as aphilosophical as 
authoritarianism, hence its designation as an obstacle to philosophy. 

[2:134:22] We must always fight repression with freedom which means fighting for the 
reascension of philosophy as the guiding force of our society as philosophy is the beholder 
of freedom. 

[2:134:23] The next of the obstacles to philosophy that we shall address is that of a one- 
party state which can be considered a product of authoritarianism, but in particular, a one- 
part state is the ultimate signifier of aphilosophicality due to the repressions in all areas of 
life that are endured during a one-party state scenario. 

[2:134:24] Singularity at all in the social context is not considered to ever represent 
philosophical values because philosophicality is itself plurality and even though there 
may be a dominant thought system, other thought system still hold the ability to exist and 
oppose and even rise to become the dominant system of thought, but in a one-party state 
this freedom of thought is not granted. 

[2:134:25] Another closely associated obstacle to philosophy to a one-party state is a 
dictatorship and, of course, again this way of political manner is exactly the opposite of 
what it means to be philosophical and it is herein affirmed that no man nor woman alone 
should ever hold the ability to control a state without regulation because no singular 
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person can ever hold the capability to impose themselves in such a way; a party, an 
organisation, an institution, or a community is a different matter, but not a single 
individual which of course is the definition of a dictatorship, of which there is perhaps no 
greater extremity to that of philosophically. 

[2:134:26] Social Darwinism is herein announced as another obstacle to philosophy 
because to be philosophically-oriented is to accept all views and so a system of thought 
that goes against that very principle cannot be considered philosophical, especially due to 
its direct connections with racism. 

[2:134:27] The next of the obstacles to philosophy is indoctrination as a general practice 
that can be found throughout many of the systems of thought and regimes listed as 
obstacles to philosophy, but I have pinpointed this particular practice as its own entry due 
to its particular aphilosophicality. 

[2:134:28] To knowingly force others to believe what one believes just for the satisfaction of 
knowing that they have become similar to you in their way of thinking without actually 
justifying to them the reasons why they may benefit from your way of thinking or why 
their way of thinking it more superior to others and using only manipulative tactics to 
achieve such goals is completely aphilosophicality and it is this type of practice that is 
conducted by religious institutions and familial pressures that the Millettarian 
philosophical tradition and The Institution are opposed to due to their adverse effects on 
millions and even billions of people who are forced or coerced into believing that which 
they most likely would not have chosen to believe if they had been given the choice. 

[2:134:29] Eugenics is considered to be another obstacle to philosophy and is affirmed so 
by its entry herein as it promotes the control of populations for the benefit of those in 
power and those whom hold political and monetary influence which would have 
devastating effects on the freedom of the world and the ability of people to state their 
opinions and express beliefs, thoughts, and practices therefore eugenics is an obstacle to 
philosophy as it is considered to oppose the character of what it means to uphold 
philosophicality. 

[2:134:30] Militarism as an obstacle to philosophy is one of particular important to entry 
herein, particularly due to the inaptronymity associated between militarism and 
Millettism which does not bode well as the latter, from its founding herein, continues to 
want to separate itself from the former and to further separate one from the other, we 
herein identify militarism to be an obstacle to philosophy because the use of violence for 
the means of imposition of one's views onto others is the pinnacle of all that is 
aphilosophical. 

[2:134:31] The segregation of people according to the colour of their skin as well as the 
repression and persecution of people according to their racial ethnicity is not only 
aphilosophical, it is antihuman and therefore exists as an obstacle to philosophy because 
racism does not allow for the connection of individuals from different ethnicities, it pulls 
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them apart rather than working to bring them together which makes discourse between 
ethnicities a lot more difficult and in some extreme cases, absolutely non-existent and to 
think of the loss of the contributions from minority races to philosophical traditions is 
frightening to even begin to contemplate. 

[2:134:32] Totalitarianism is another of the obstacles to philosophy that is closely linked to 
the previous entries of authoritarianism, one-party state, and dictatorship, but in 
particular focuses on the idea of the cumulation of these elements into a way of governing 
a state and state subservience is considered also a significant obstacle to philosophy as any 
state that does not allow for the plurality of opinions cannot be considered a safe or 
welcoming environment in which an organised philosophy can flourish without some 
subservience to the whims of the government. 

[2:134:33] Fascism is perhaps the most hostile of all political environments for Millettism to 
reside within hence its entry as an obstacle to philosophy due to the combination of 
extreme nationalism, authoritarianism, and a militant social organisation. 

[2:134:34] Identity politics, which is considered to be another obstacle to philosophy, is a 
widespread yet mild non-institutional and non-governmental form of aphilosophicality 
because it segregates people according to different religions, ethnicities and classes and is 
considered to be in danger of hindering intercommunal dialogue and discussion, but the 
establishment of identity-based politics as inspired by organised philosophies is 
considered to be an inevitability, but the mildness of this particular entry should be noted 
and lenience should be given in relation to. 

[2:134:35] Fundamentalism in a general sense in whichever form it does take, whether it be 
religious, political, or otherwise, can also be considered an obstacle to philosophy because 
fundamentalist tendencies demonstrate a dislike for opposition which is what 
philosophicality thrives upon and in this context, fundamentalism should always be 
distinguished from traditionalism. 

[2:134:36] Theocracy is considered to be another political environment that will cause 
obstacles to the proper reascension and establishment of organised philosophies in a 
country as the very fact that a theocracy holds dominance over a nation suggests that the 
religiosity of that nation is high and although high religiosity does not equate to low 
philosophicality, the introduction of organised philosophies into said nation is expected to 
cause tensions between the religious leaders and the newly introduced philosophy and its 
proprieted institution. 

[2:134:37] An environment in which sexism reigns is also considered to be another instance 
in which philosophy, due to its views on the role of women and men, may face an obstacle 
because institutionalised sexism against either of the sexes demonstrates an environment 
in which a major section of society are not treated equally to another. 
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[2:134:38] Another related obstacle to philosophy is supremacism in any of its forms which 
promotes a worldview that is tainted by the superiorisation of one group over another 
along racial or gender-based grounds which leads to the suppression of the underdog 
group and the repression of their rights for freedom of thought, belief, and practice which 
are essential pillars of philosophicality and therefore supremacism cannot be considered a 
positive environment for an organised philosophy to reascend into which is why 
supremacism is labelled an obstacle to philosophy herein. 

[2:134:39] Homophobia in general in whichever form it does take and whether it remains 
institutionalised or non-institutionalised also demonstrates another obstacle to philosophy 
and a hostile environment for the reascension of philosophy to take place within as this 
type of environment is bent on discourses that favour social ostracism and the oppression 
of non-traditional groups that may hold opinions or conduct lifestyles that are non- 
traditional. 

[2:134:40] Bigotry, misogyny and misandry are three more obstacles to philosophy that are 
collectivised into one entry for the purpose of clarity in this discourse as these 
environments, for a philosophy to reascend within, are not ideal because they formulate 
the promotion of social ostracism, aphilosophicality, social isolation, and discord between 
different members of a society according to features of themselves such as race, gender, 
sexuality, belief orientations etc. which does not support notions of open philosophical 
discourse without fear of oppression for the practice and expression of one's ideas and 
beliefs. 

[2:134:41] The second to last of the entries into the category of obstacles to philosophy is 
elitism which, by its own very nature, is predicated on the notion that one group's opinion 
in a society is to be superiorised over another which is not supportive to the Philosophical 
Spirit and neither does it promote the principle that is to be known as equality of justified 
opinions which rests at the heart of how philosophies are to approach differences in 
opinions. 

[2:134:42] Opinions must always be justified and upon their justification, opinions can be 
considered equal to one another in their significance, accuracy, and reasonability and this 
is encapsulated in the principle of the equality of justified opinions. 

[2:134:43] The final entry to this category of obstacles to philosophy is sectarianism which, 
as a wide ranging and varying applicable set of principles to different social and political 
circumstances, is fundamentally divisive by its nature and those whom follow this 
ideology feed upon the differences between groups and exploit such differences for their 
own gain rather than helping to bring communities together so that they can understand 
each other's viewpoints in a more coherent manner. 

[2:134:44] It is easy to see how an organised philosophy would find it difficult to establish 
the reascension of philosophy in a society that is marred by sectarian divisions and 
violences, but it remains true that such societies are in need of the philosophical way of 
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thinking, doing, saying and being out of all the different countries in the world so in order 
to positivise such a scenario, an organised philosophy could take on the challenge of 
entering such a society with the hope of changing it and this positivistic approach can be 
applied to all the instances of hostile environments and obstacles to philosophy that have 
been identified in this discourse. 

[2:134:45] Now that we have made entries for each of the obstacles to philosophy, it is 
important for us to make the entry and briefly introduce and address the different 
dispartisans to philosophy, as categorised by either micropartisanship and 
nondispartisanship, the definitions of each have already been outlined at the beginning of 
this discourse. 

[2:134:46] The first of the dispartisans is imperialism which is further categorised as a 
micropartisan which pertains to specific circumstances and in the sense, imperialism can 
be considered neutral to the reascension of philosophy and the introduction of an 
organised philosophy in a society when that empire or expanding nation or organisation is 
not discriminatory to philosophies, allows different philosophical traditions flourishes 
within it and isn't concerned or doesn't see organised philosophy and the reascension of 
philosophy to be a threat to the furtherance of the imperialistic ambitions of the entity in 
subject. 

[2:134:47] The next entry into the category of dispartisanship is a personality cult which is 
considered to be micropartisan in orientation because even though personality cults are 
largely associated with authoritarianism, totalitarianism and other associated obstacles to 
philosophy, personality cults themselves, unless they are specifically opposed to 
philosophical ways of thinking, the reascension of philosophy and the subsequent 
establishment of organised philosophies, they are not considered to be concerned or 
threatened by philosophy and therefore are not hostile to different philosophical traditions 
and their interactions with the society, but again, this is dependent upon the 
circumstances, hence the micropartisanship of personality cults. 

[2:134:48] Social interventionism is categorised within dispartisanship and is considered to 
be nondispartisan in orientation because the extent to which social interventionist 
activities would involve organised philosophies and / or their proprieted institutions, or 
would impede on the activities of organised philosophies and / or their proprieted 
institutions remains largely unknown and so social interventionism continues to be 
classed as neutrally unknown therefore holding a nondispartisanship. 

[2:134:49] The fourth entry into dispartisanship refers to propaganda which is considered 
to be micropartisan by its nature because certain forms of propaganda may be supportive 
of philosophical reascension and The Institution of The Philosophy of Millettism is not 
shamed to employ the powerful instrument of propaganda for the promotion of Millettism 
which is considered to be naturally biased and is required to be so. 
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[2:134:50] Propaganda is considered micropartisan, so partially neutral and 
circumstantially applicative, because it is a tool and instrument that is to be used rather 
than a regime or a system of thought therefore it is distinguished from many of the other 
entries found in each of these three categories. 

[2:134:51] Similarly to social interventionism, economic interventionism is considered a 
nondispartisan in relation to the unknownness as to whether this form of interventionism 
causes either an adverse or favourable environment for the development of organised 
philosophy and / or the reascension of philosophy in general, but in no way does this mean 
that there does not exist a correlation between economic activity and the stability, need, 
role, and function of an organised philosophy in a society because the Millettarian 
Tradition holds that the correlation of these two factors is unmistakable which is 
something that Millettism as the first organised philosophy must always be conscious of in 
whichever it resides. 

[2:134:52] That which is known as protectionism is the next of the dispartisans to be 
entered in this discourse and is designated a nondispartisan because of the unknown 
effects of this economic policy and philosophy on the overall impacts it would hold over 
the development of an organised philosophy or on the reascension of philosophy in a 
wider sense. 

[2:134:53] The designation of communism as a micropartisan pertains to the circumstantial 
impacts of the institutionalisation of communism in a state in which an organised 
philosophy resides or a state in which the reascension of philosophy wishes to be initiated. 

[2:134:54] The circumstantiality of communism in this context holds its roots in the 
different societal consequences that the communist ideology can hold upon its 
implementation for we only need to look at the last one-hundred years of history to the see 
diverse impacts of communism on nations in which it is applied to, the majority of the 
impacts of which are negative, some of which to the most extreme of extents. 

[2:134:55] Also, communism association with authoritarianism, dictatorships, severe 
repression of freedoms, censorship, one-party states, and other major obstacles to 
philosophy support the notion that communism and organised philosophy would 
certainly not be conducive to one another's existence and success within the same nation. 

[2:134:56] However, we must remember that communism's main adversely is that of a 
religious institutional nature rather than a philosophical one and although organised 
philosophies may hold some more similarities to religions than general philosophies, the 
overall identity and role of an organised philosophy differs greatly from that of a religion 
which communist leaders may appreciate and therefore become more tolerant of the 
existence of organised philosophies. 

[2:134:57] The indecision held here is due to the diversity and circumstantiality that is 
associated with communism in relation to philosophy and organised philosophy in 
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particular as the actual compatibility of these two entities remains uncertain until 
experimented upon in real world practical scenarios. 

[2:134:58] The precursor to communism, socialism, is also designated as a micropartisan in 
the context of this discourse due to its own circumstantiality in relation to its compatibility 
with organised philosophy and the wider reascension of philosophy, particularly that of 
Millettism. 

[2:134:59] However, it must be said that there exists much greater support for the notion 
that socialism's acceptance and compatibility with organised philosophy and 
philosophical reascension will be greater than that of communism due to the less 
repressive and more economically-oriented nature of social as opposed to communism 
which is cross-societal by its own nature. 

[2:134:60] Therefore, socialism remains circumstantial in whether it can become compatible 
with organised philosophy, especially when the radical and extreme elements of socialism 
are reminded to us and the tendency of socialist movements to quickly turn to these 
fundamental and extreme forms which also reminds us of why socialism is the precursor 
to that of communism. 

[2:134:61] To categorise conservatism as a dispartisan and to label it further as a 
micropartisan is considered to be the best way to approach the organisation of this 
particularly wide-ranging orientation which holds social, religious, political, cultural, and 
economic forms. 

[2:134:62] Conservatism holds circumstantiality for the context of its acceptance and 
compatibility with philosophical reascension and organised philosophy because it can 
generally be associated with values that are not exclusive, but are not as inclusive as those 
in its rival of liberalism. 

[2:134:63] For this reason, depending upon the severity of conservatism, and the ways in 
which it manifests itself and is applied to different countries and scenarios, conservatism 
may or may not be applicable to and compatible with philosophical reascension or 
organised philosophy, especially if the conservatism 

[2:134:64] However, it must also be remembered that there are various aspects of The 
Philosophy of Millettism in particular that are conservative in orientation rather than 
being entirely liberal in character so it is also considered incorrect by The Institution and 
the Millettarian Tradition to ever label Millettism as either conservative or liberal as its 
identity extends to a deeper complexity and wider diversity than either of these two terms 
could individually capture and encompass. 

[2:134:65] Two more separate entries into the category of dispartisanship are anarchism 
and feminism which are both herein designated as micropartisans due to the fact that each 
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is wide-ranging in their application and manifestation, however, the former of the two is 
generally considered to be very close to becoming an obstacle to philosophy 

[2:134:66] The reason why anarchism cannot be categorised as an obstacle to philosophy is 
because its ideology does not directly oppose the organisation of a philosophy or the 
reascension of philosophy in a general sense and therefore, anarchism's impacts on these 
factors remain circumstantial because an anarchistic society may well forge greater 
freedom of speech and may serve as a suitable environment for philosophy to flourish, but 
to assume that anarchism is aphilosophical due to the stereotypes associated with it would 
be unfair and also factually incorrect. 

[2:134:67] Feminism's compatibility to organised philosophy and philosophical 
reascension remains circumstantial because there exists no theoretical reason as to why 
there would be a lack of compatibility, but some of the extremist tendencies within 
feminism are considered to spark elements of censorship and other forms of suppression 
of opinions that do not conform to the feminist ideology which would make this form of 
feminism aphilosophical in its character. 

[2:134:68] Nationalism is another entry as a dispartisan that is also designated as 
micropartisan because a nation in which philosophical thinking and organisation holds a 
strong presence and influence would thrive in from the greater sense of nationalism 
amongst its citizens as the philosophy would be paired with the progression and 
betterment of the nation (the instance in which a philosophy becomes one and the same 
with the nation in which it resides is to be henceforth known as sophonationalisation). 

[2:134:69] However, there are other aspects to nationalism, such as increased levels of 
ostracism of minorities, an increased tendency towards dictatorship and authoritarianism, 
and a generally higher risk of exclusivist ideas that make this wide-ranging and variously 
applicable ideology to be aphilosophical by its nature. 

[2:134:70] Democracy's designation as holding micropartisanship in relation to the 
reascension and organisation of philosophy may be surprising to due to the values that 
democracies are supposed to hold largely aligning to that of a philosophical nature, 
however, due to the wide-ranging forms of democracy and the acorrelation (a correlation 
that is purported to exist, especially in theory, but does not universally exist in reality) 
between democracy and philosophical values, democracy cannot be considered a 
throughflow. 

[2:134:71] This designation is also given because of the very philosophical nature of 
democracy itself because it is inevitable that not all people in a nation will accept the 
reascension and organisation of philosophy that the Millettarian philosophical tradition 
presents and if such views how a majority vote then it is our responsibility to accept this 
and not attempt to any type of coercive tactics to enter the nation in the way we had 
originally intended because we must hold to our philosophical values which are not 
entirely synonymous with, but are fairly similar to those of democratic values. 
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[2:134:72] We stand by the views of the people for if we do not then towards which goal do 
we strive? 

[2:134:73] Colonialism is another of the micropartisans that is identified with this category 
and is considered as such because again, elements of colonialism, such as repression of 
various forms of rights and the imposition of cultures, religions, and political ideologies 
are grossly aphilosophical, but colonialism itself in theoretical terms is not directly 
opposed to the organisation and reascension of philosophy which makes it a 
circumstantial entry and therefore micropartisan by its nature. 

[2:134:74] Despite the entire relevancy of colonialism in this age being called into question, 
it would be ignorant to disregard the return of some form of colonialism in the future, 
especially upon the Humanic Exploration of The Cosmos and although we certainly do 
not advocate for the emulation of features of historic colonialism, its return in the future 
should not be outrightly disregarded as impossible, hence its entry herein and its 
considered neutrality with regards to the specific topic of philosophical reascension and 
the establishment of organised philosophy 

[2:134:75] A topic of relevance in the present era is that of immigration which is herein 
considered to be another micropartisan to philosophy because although no particular 
elements of immigration as a political policy and practice are aphilosophical, the 
aftereffects of immigration of individuals that do not hold philosophical values may cause 
an obstacle to philosophy which makes immigration circumstantial and therefore 
micropartisan by its nature in this regard. 

[2:134:76] The final two entries into the category of dispartisanship are the two 
nondispartisans of veganism and vegetarianism, the extent to which they oppose 
philosophical reascension and organisation is unknown and their relevance to the topic 
also remains questioned, but not it is considered ignorant to not include these two forms 
of lifestyle philosophy as wherever they do reside, they do tend to hold significant 
influence over individuals that adhere to them which will inevitably effect other aspects of 
such individuals' belief orientations, hence displaying more relevancy than perhaps is 
initially considered with regards to these two lifestyle orientations. 

[2:134:77] Now that we have entered all of the different dispartisans, categorised them into 
micropartisans and nondispartisans, we can move on to consider that which are known as 
throughflows which includes regimes, ideologies, practices, and concepts that are 
expected to form environments in which the reascension of philosophy and the 
organisation of philosophy can occur safely without fear of oppression or obstacle. 

[2:134:78] The first of the throughflows to introduce is environmentalism which is 
categorised as such because it is considered to closely emulate the values of stewardship 
that run deeply within Millettism and environmentalism holds at its core as a political, 
cultural, and social movement and philosophy a distinct understanding, care, and 
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prioritisation of the natural elements of the world and the implementation of these 
principles into governmental and organisational policy which Millettism affirmatively 
aligns itself with. 

[2:134:79] Not only this but environmentalism is considered to exist as a core element to 
Millettism as manifested in a cosmical context with cosmocentricity and the prioritisation 
of The Cosmos as an entire entity but also the worlds and beauteous phenomena that exist 
within it. 

[2:134:80] It remains core to Millettism that the protection, understanding, and exploration 
of these worlds is achieved and in the context of the Humanic Exploration of The Cosmos, 
the Millettarian Tradition considers an environmentalist approach to be absolutely 
necessary to the sustainable success of this endeavour that rests at the heart of the 
Millettarian philosophy tradition. 

[2:134:81] Liberalism is the next of the throughflows to enter here and its place is well 
deserving due to much of the liberal values pertaining to social progression, acceptance of 
distraditional lifestyles and most of all, the acceptance of and justification for different 
opinions and the valuing of reasoned and justified opinions that may differ to one's own. 

[2:134:82] It must be noted that, like in all forms of thought, there can be extreme versions 
and fundamentalist tendencies and liberalism does not remain exempt from this fact 
which is why we must consider only the formal version of liberalism as a throughflow 
rather than the extreme versions of liberalism which turn into forms of identity politics 
and even censorship, both institutionally and socially. 

[2:134:83] Populism is considered another throughflow for the organisation and 
reascension of philosophy to flourish because a populist ideology concerns itself with the 
needs, wants, and values of ordinary people rather than one extreme of the political 
spectrum to the other which largely dominate politics. 

[2:134:84] Philosophy always aligns itself with the people and their values in the context of 
politics which is why the practice of direct democracy is also considered to be a 
throughflow as a separated and emphasised entry. 

[2:134:85] Of course, some ideologies will masquerade themselves as populist in order to 
form the illusion that their ideology is more widely agreed with than it actually is, but the 
essential theoretical principles of populism are considered to form a political context in 
which the organisation and reascension of philosophy, if agreed to by the majority of the 
ordinary citizens, is able to succeed. 

[2:134:86] The question of whether Millettism aligns or opposes humanism is a topic of 
debate for another discourse, but it is not questioned herein that humanism is a 
throughflow indeed because of the prominences of philosophical elements in the humanist 


1544 



worldview such as rationality and justification for the development of a system of thought 
which is certainly philosophical by its identity 

[2:134:87] Humanism remains a system of thought that, despite its disagreement with 
other systems of thought, such as religions and their supernatural and unjustified 
proclamations, upholds the principles of the people's right to differing opinions as well as 
freedom of speech which itself is given its own separate entry herein as a throughflow for 
reascended and organised philosophy to flourish. 

[2:134:88] The secularist approach to the formation of the government of a nation is 
considered to be an affirmed throughflow for philosophy to reascend and organise itself 
because by its most core principle, allows for a state to be without adherence to any one 
particular religious doctrine or institution which is considered to promote acceptance 
amongst the population of different philosophical and religious viewpoints due to the fact 
that no one viewpoint holds institutional supremacy over any other. 

[2:134:89] The political orientation of democratic socialism upholds democratic principles 
politically with the management of the economy in a socialist format which is considered 
to be another throughflow for philosophy to reascend and organise itself within due to the 
combination of two dispartisans here and the removal of the aspects of each philosophy 
that had made them both become categorised as dispartisans and so with the removal of 
these elements we can confidently categorise this political orientation as a philosophical 
throughflow. 

[2:134:90] There are other important throughflows that are not identifiable as political 
orientations or philosophies in particular, but may more accurately be considered as 
political and social practices both nationally and internationally that are expected to 
formulate circumstances that shall allow philosophy to reascend and become organised 
and three of these types of throughflows which all hold separate entries as throughflows 
include human rights, social equality (including gender, sexual, racial, religious and all 
other forms of equality) and globalisation which can be considered an internationally 
cooperative effort for economic integration with positive efforts expected for the growth 
and acceptance of different philosophies and other systems of thought. 

[2:134:91] Multiculturalism, as a direct product of the process of globalisation, is 
considered to be a throughflow for philosophy because with the introduction and 
promotion of new ways of thinking into a country will come a wider acceptance or at least 
toleration of such newly introduced systems of thought. 

[2:134:92] For an organised philosophy's entrance into a new country whose populous 
knows nothing of the philosophy and finds its ideas foreign or against that of their own 
traditional views, multiculturalism is the greatest ally because under the banner of 
multiculturalism comes a wider tolerance of new ideas that will allow different organised 
philosophies to spread to regions that would have otherwise been unreceptive and 
perhaps outrightly hostile to. 
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[2:134:93] Therefore, we can consider multiculturalism to be an essential throughflow for 
entrance of The Philosophy of Millettism into certain countries that would find the views 
and ideas of The Philosophy to be entirely foreign and a threat to their own established 
philosophies. 

[2:134:94] The second to last of the throughflows to enter and introduce in this discourse is 
communitarianism which, by its core principles, advocates for a society people hold a 
distinct interest and responsibility to the development of their community philosophically, 
economically, religiously, politically, environmentally, socially, and culturally and by this, 
we can easily see how the ethics of communitarianism and its advocation for social 
stewardship via a number of different avenues is to the advantage of the goal to reascend 
and organise philosophy 

[2:134:95] As the final throughflow that we shall address in this discourse, localism is 
categorised as this due to the fact that the organisation of philosophy can take place on a 
more regional and local level in this form of societal governance which is expected to be 
easier than its organisation of a national level. 

[2:134:96] Further to this, localism is also considered to be a throughflow because wherever 
philosophy wishes to reascend and organise itself in a country that is based on a localist 
ideology can formulate distinct forms of the philosophy into different regions of the 
country forming a diversity of the philosophy that remains unique to that particular 
nation which further promote philosophical plurality and the general dissemination of the 
organised philosophy to more remote communities that may not have been reached under 
a nationalist form of social organisation. 

[2:134:97] Whichever way these throughflows are applied, they are considered to form a 
social, political, cultural, and economic environment in which philosophy can both be 
reascended to become a social driver as well as become organised in a way that allows it to 
promulgate its ideas across to the masses. 

[2:134:98] There are many nations in the world presently that demonstrate these 
throughflow tendencies, but unfortunately, there are more nations that demonstrate 
tendencies of a more obstaclist or dispartisan nature which supports the belief orientation 
of throughflowism which states that the organisation of a philosophy and the wider 
reascension of philosophy that is herein announced by the Millettarian philosophical 
tradition should take place in a country that demonstrates a character that is more 
throughflowing than dispartisanic or obstaclistic. 

[2:134:99] Throughflowism is just one of the six belief orientations that are inspired and 
derived from each of the categories and subcategories that have structured the discourse 
this far and we shall now introduce each of these belief orientations and explain their basic 
premises. 
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[2:134:100] Each of the belief orientations that are about to be introduced can be considered 
approaches to the initial launch of The Philosophy of Millettism into a particular county or 
group of similarly-oriented countries which therefore places these belief orientations as 
part of the wider latterintroduced discipline of study of tiritology. 

[2:134:101] Of course, that which is to be known as throughflowism has already been 
introduced and can generally be described as following the approach that focuses on how 
a philosophy's proprieted institution should initially begin to introduce and disseminate 
the philosophy via people, organisations, other institutions, and governments who share 
the same values or whom are tolerant to the introduction of a new system of thought. 

[2:134:102] Throughflowism stands in direct contrast to obstaclism that which notionises 
that a philosophy should first be tirited and promulgated to countries where there many 
social and institutional factors that would be considered obstacles to philosophy and due 
to the general impracticality associated with obstaclism, this is not the chosen orientation 
of The Institution of The Philosophy of Millettism. 

[2:134:103] However, to follow the obstaclist approach holds much nobility and bravery on 
behalf of the institution that chooses to follow such an approach as well as those people in 
the country that wish to support the institution its such efforts and if executed correctly, 
the obstaclist approach can form a very powerful nationwide movement as long as it 
remains well-funded and supported by those whom hold some influence in the country, or 
by a majority of the country's citizenry. 

[2:134:104] It could be argued that obstaclism is best reserved for pre-established 
philosophies that hold strong funding networks and partnerships with other organisations 
to help them successfully enter hostile countries rather than protophilosophies that do not 
hold the same extent of resources which demonstrations obstaclism as an approach that is 
best pursued after a philosophy has gained acceptance and adherence in throughflow 
countries. 

[2:134:105] The next of the belief orientations to introduce herein is that which shall be 
known as partisanism which pertains to the approach to tirition characterised by focusing 
on gaining funding, greater influence, and a more resourceful utilisation of those whom 
already support one's philosophy rather than looking towards those whom don't support 
or don't know about the philosophy and trying to promulgate to them. 

[2:134:106] Partisanism can perhaps be described as retentionist in its character and overall 
orientation, but is defined from rententionism as partisanism can be considered the 
precursor to retentionism. 

[2:134:107] Partisanism is applied during the early phases of a philosophy's development 
and advocates for the alternative option of the utilisation and extraction of resources from 
those whom already follow the philosophy in order to put these resources towards the 
philosophy's furtherance rather than looking for new followers and subsequently looking 
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for new resources while retentionism is a wider view for a more developed philosophy 
that advocates for the philosophy's promulgation only to those whom already follow the 
philosophy and so retentionism doesn't necessarily focus on the utilisation of the 
resources that the philosophy and its proprieted institution already hold to greatest extent 
to which those resources may be utilised. 

[2:134:108] The partisanist approach to tirition therefore understands the importance of the 
resources already owned or retained by The Institution and so formulates a plan whereby 
those resources are to be efficiently utilised for the development of The Institution in 
friendly territories so that The Institution is best positioned to enter territories wherein 
many obstacles exist; the partisan approach essentially advocates for a logical plan of the 
utility of resources amongst supporters and the application of such resources in territories 
of obstaclity. 

[2:134:109] The next of the belief orientations to introduce is that which is to be henceforth 
known as dispartisanism and is characterised the notion that in order to be successful in a 
nation, the philosophy and subsequently its proprieted institution must compromise to the 
will of the government of that country in order for the philosophy to be acceptedly and 
legally able to tirit and promulgate within that country's borders. 

[2:134:110] Dispartisanism is expected to be controversial because it suggests that a 
philosophical institution should compromise to a government even if that government's 
values do not correspond to those of a philosophical nature just for the purposes of being 
able to legally operate and promulgate the philosophy into the nation over which that 
government presides. 

[2:134:111] Despite the ethical issue that does inevitably arise with this approach, the 
Millettarian Tradition and so subsequently The Institution of The Philosophy of Millettism 
are expected to often employ the dispartisanist approach largely because it is seen as more 
proactive than its opposer which is to be henceforth known as nondispartisanism. 

[2:134:112] Nondispartisanism holds to the principle that any philosophical institution 
should never compromise its own beliefs and principles for the purposes of being 
accepted to have its philosophy enter a country officially and legally and therefore this 
often results in an underground form of the philosophy, but also an increase in the level of 
persecution of its followers by the government. 

[2:134:113] It is important to state that The Institution of The Philosophy of Millettism and 
the Millettarian Tradition do not openly advocate for the compromise of their beliefs and 
principles as nondispartisans would have one believe, but that they are willing to consider 
the larger picture in relation to The Institution's entry into the country with the aim of 
curtailing persecution of its followers there and by avoiding a micropartisanic scenario. 

[2:134:114] Therefore, the Millettarian Tradition herein poses that which is to be henceforth 
known as a dispartisan accord which is essentially a document that entails The Institution 
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and the government's decision to agree to disagree with The Institution compromising on 
some of its elements in order for it to freely, openly, legally, and officially operate and 
disseminate in the country with the government understanding that universally and in 
other countries, the values of The Institution and The Philosophy of Millettism over which 
it holds proprietorship have not and will not change. 

[2:134:115] Tactically, The Institution considers it to be more to its advantage to 
compromise and work with governments in order to enter and hold a presence in the 
country over which they govern rather than take the nondispartisanist approach and 
discontinue compromises without any advantage gained by either party which is why the 
nondispartisanist approach to this issue is considered reactive rather than proactive. 

[2:134:116] Finally, that which is to be henceforth known as micropartisanism, also known 
as extrapartisanism, refers to the belief orientation and approach to tirtion holding that a 
philosophy and its proprieted institution should focus on gaining influence in a county 
from the outside rather than the inside. 

[2:134:117] This is expected to form a scenario in which a philosophy exists in such a way 
that it remains under the radar of the government and other authorities, but still holds a 
strong and influential following despite the fact that it may not be an officialised and 
legalised philosophy. 

[2:134:118] The micropartisanist approach to tirition under the circumstances of a hostile 
country involves the use of digital mediums, the expatriate population, immigration, 
tourism, non-government backed media outlets for the dissemination and promulgation of 
the philosophy. 

[2:134:119] It is necessary in the micropartisanist approach to employ these such practices 
along with many others that can be thought of in order to reach the people in a country 
that are not so easily reached due to the hostility of the government and banning of the 
philosophy in that country. 

[2:134:120] It also remains important to note that micropartisanism can take two main 
forms, the first is of an institutional nature, known as institutional micropartisanism which 
involves micropartisan techniques that are directly and systematically adopted by a 
philosophical institution as part of a wider micropartisanic plan. 

[2:134:121] The second is of a miscellaneous nature which is to be known as dwellerism 
and involves the adoption of micropartisan techniques and practices by the adherent 
citizens of the nation rather than that which is directly overseen by the philosophy's 
proprieted institution; dwellerism refers to a citizen-initiated effort to disseminate and 
promulgate the philosophy without direct institutional support and the practitioners of 
which are to be known as dwellerists or dwellerites. 
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[2:134:122] Now that we have introduced all the different forms of obstacles to philosophy, 
the dispartisans and the throughflows to philosophy as well as having introduced the 
different belief orientations pertaining to approaches to tirition that are inspired by these 
categories of obstacle, dispartisan, and throughflow, the time has now come to address the 
second part of our discourse which pertains to the subject of philosophical functionality 

[2:134:123] Philosophical function or functionality relates to the different possible and 
identified functions or roles that philosophy, in its Millettic and / or its organised sense, can 
provide upon its introduction into a society. 

[2:134:124] By this notion, we understand that philosophy in general in its organised form, 
or of a particular philosophical tradition, can be understood in drastically different ways 
depending upon the current circumstances at the time of the philosophy's introduction 
into a particular country 

[2:134:125] One of the hallmarks of organised philosophy is the emphasis that for 
philosophy to practically exist in a country or amongst a group, or for oneself personally, it 
must hold a function for if not we then stray into that which is to be henceforth termed as 
functionless philosophy 

[2:134:126] The functionality of a philosophy is therefore pluralistic in nature, but it can 
also be considered dualistic because the function of a philosophy is determined by both 
The Institution, depending upon its strategy for the entry of the philosophy over which its 
holds proprietorship, as well as being determined by the society itself as an entirety which 
includes the public, the government, businesses, the media, religious leaders, and other 
influential societal forces that will inevitably hold opinions about the philosophy or 
attempt to represent it in a certain way. 

[2:134:127] These two factors control the functionality of an organised philosophy with 
respect to a particular nation which makes philosophical functionality dualistic and the 
extent to which the proprieted institution holds influence or the wider society is to be 
henceforth known as the functionality scale as one is always expected to dominate over 
another with an equal balance between the two considered possible, but not likely. 

[2:134:128] We mentioned that which is to be known as a functionless philosophy and this 
term collectively relates to non-organised forms of philosophy that do not contribute to a 
society upon their application, and do not intend to create any particular function for 
themselves and can usually be identified as singular concepts, as philosophical systems 
that hold no practical applicability, or as systems that hold very little to no relevancy for 
the operations of human society either in a sense of visionality or in a sense of habituality. 

[2:134:129] Visionality pertains to the instance in which a philosophy's function is poised 
towards the achievement of a vision of the future and relates to a consistency of a 
philosophy that focuses on wider humanity, concepts and issues beyond one's individual 
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self and works towards the solution of such issues or the realisation of such a vision 
through the development of its system of thought. 

[2:134:130] Habituality refers to the instance in which a philosophy's function is identified 
as focusing more on people's individual and personal needs, habits, and desires and the 
rectification and improvement of these elements of a person rather than focusing on wider 
society and the needs and desires of humanity 

[2:134:131] The Visionality-Habituality Dichotomy, as it shall henceforthly be appellated, 
can be considered a major distinguishing contribution to the development of Millettarian 
metaphilosophy as this dichotomy single-handedly and directly contributes to that which 
shall henceforth be known as reformulationism. 

[2:134:132] Reformulationism is the idea initiated by Cometan in the writing of the 
Omnidoxy herein and subsequently during the development of Millettarian 
metaphilosophy upholding the notion that both the role of philosophy and the identity of 
the philosopher should be reformulated to prepare for the reascension of both philosophy 
and philosophers and this reformulation is considered to have taken place during and as a 
subsequent completed and become a product of the writing of the Omnidoxy 

[2:134:133] Reformulationism is essential to the predications of what philosophy is and 
how it is perceived by the Millettarian philosophical tradition as it consists of both a belief 
orientation as well as an entire system of thought that understands philosophy to be in 
requirement for a reformulation as inspired by how it had previously existed and it is 
expected to exist in the future by the vision of the Millettarian philosophical tradition. 

[2:134:134] It is stipulated herein as an omnidoxical statement that without 
reformulationism there cannot exist Millettarian metaphilosophy because 
reformulationism is the essential predication for the development of this branch and 
contribution to Millettarian Philosophy. 

[2:134:135] As part of the topic of philosophical functionality, we consider the different 
periods and stages that a philosophy is considered to go through during its existence and 
residence in a particular country which formulates an overall understanding of the life 
cycle of a philosophy, but this can also be applied to other types of thought systems 
including both religions and ideologies. 

[2:134:136] The first of these stages is to be henceforth known as preclimation, or the state 
of preclimity, which pertains to the period and instance in which a philosophy holds a 
contributive and active function and established role in a society, but this philosophy is not 
universally influential throughout the nation and its function and role may not be 
universally accepted by all major groups. 
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[2:134:137] Preclimation is a period that may last for a philosophy or any other type of 
thought system throughout the entirety of its existence in a country due to it never 
attaining a function or role that resembles that of a state of climity. 

[2:134:138] Some correlations can be made between preclimity and the nature of the 
thought system that resides within it such as it being a minority in terms of the number of 
adherents it retains, its relatively short history in the country and the lack of its influence 
and strong relations with the government and other powerful figures, institutions, and 
organisations in the country meanwhile correlations of climity resemble the exact opposite 
of each of these elements. 

[2:134:139] Climition, or being in a state of climity refers to the period and instance in 
which a philosophy holds an established role and actively contributes to the society in the 
way that it is considered to best contribute from the opinion of the proprieted institution 
that presides over that philosophy 

[2:134:140] Climity may or may not be the most ideal of statuses for a philosophy to reside 
within because a philosophy that holds climity has to perform certain ceremonial duties 
that it remains responsible for, there is expected to be a sense of fear with regards to a 
philosophy that holds climity as its institution fears losing its status of climity to another 
philosophy or for an aphilosophical campaign to achieve declimity. 

[2:134:141] These negative elements of climity are contrasted with the benefits of climity 
which include the fact that a philosophy that holds climity exists with a privileged 
position within the society (such as being recognised as that nation's official philosophy or 
national or ethnic philosophy), holds strong relations with organisations and the 
government to achieve the philosophy's goals, and demonstrates high adherence levels in 
the country which pertains to a philosophy's overall influence. 

[2:134:142] Achieving a status of climity for a philosophy may be the central goal of an 
institution that holds propriety over said philosophy, but the maintenance of that climity is 
considered to be a challenging task with the privileged status, strong funding networks, 
and high number of adherents in the nation being beneficial elements that may not 
outweigh the responsibility of hold that status of climity. 

[2:134:143] Of course, in a nation, especially one of large diversity, there may be an 
instance of multiclimity which refers to when a two or more philosophies, or two or more 
other types of thought systems hold the status of climity simultaneously, but it also 
remains important to note that when different types of thought systems hold climity this is 
instead known as polyclimity so as to distinguish the fact that the systems of thought that 
hold climity are not of the same variety. 

[2:134:144] The period that follows on from that of climity is to be henceforth known as 
postclimition, or postclimity, which pertains to the period and instance in which a 
philosophy no longer holds the same established role and active contribution as it once 
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did during its time of dimity and so its role and contributions become obscured during 
this time. 

[2:134:145] Postclimition essentially entail of how a philosophy religion, or ideology but in 
this context a philosophy loses declines in its overall identity which is characterised by a 
excessive decline in the number of active adherents of the philosophy the obscuration of 
the beliefs, ideas, and practices of that philosophy as well as the reduction in its overall 
exposure to the public. 

[2:134:146] To be in a state of postclimity is an issue for the institution that holds 
proprietorship over the philosophy because it may demonstrate an overall philosophical 
decline if the major philosophy a country descends into postclimity, but it is also 
important to note that a philosophy can go into postclimition without another philosophy, 
or another type of system of thought taking its place which then leaves an instance of 
aclimity which is when there is no philosophy or system of thought that is considered to 
hold the status of dimity in a country. 

[2:134:147] That which is to be henceforth known as the state of disclimity, or the process 
of disclimition refers to the instance in which a philosophy's role and active contributions 
are established, but not in the way that its institution or its followers consider it to be best 
contributive to the society. 

[2:134:148] Disclimity, rather than pertaining to a wrong or unethical way of a 
philosophy's role and contributive status, instead relates to an insufficient way in which a 
philosophy's role and contributions are made to the society or a disportioncate way in 
comparison to the philosophy's potential to contribute. 

[2:134:149] Disclimity, despite it being a negative status for a philosophy to be in, presents 
an opportunity for the institution that holds proprietorship over said philosophy to 
promulgate and form a campaign that works towards the development of a philosophy in 
a such a way that its role and contributive status is how its proprieted institution intends it 
to be so we must always to the positivist approach turn disclimity which holds negative 
connotations into an opportunity for betterment. 

[2:134:150] That which is to be henceforth known as reclimity, or the process of reclimition 
refers to the instance and period in which a philosophy regains, through various different 
reasons including social movements, political revolutions or other mass restructures of 
society, its previously held established role and functionality in the society in which it 
resides. 

[2:134:151] Reclimity is the best scenario for a philosophical institution as it demonstrates a 
successful proclimitive campaign or the process of proclimition which pertains to the state 
of proclimity which involves the running of a campaign to ascend a philosophy to its 
considerably best contributive role and active functionality in a society, either for the first 
time or as part of reclimition. 
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[2:134:152] It remains important to note that there are two forms of reclimition, or the 
reclimitive process, the first of which involves proclimition and is either institutionally 
induced or by way of dwellerism as this term, which has been aforedefined, pertains to a 
wider meaning of anything that is citizen-initiated as contrasted from that which is 
institutionally or governmentally initiated. 

[2:134:153] The second form of reclimition is when the process occurs naturally without 
any institutional, governmental, or citizen initiation and involves the citizen's opinions 
gradually levitated back towards the philosophy in subject rather than an official 
campaign that is lead such as through proclimition. 

[2:134:154] The final contribution to make about this discussion of the different periods 
and stages to philosophical functionality is that which shall henceforth be known as 
declimition, or as holding the status of declimity. 

[2:134:155] Declimition involves a campaign to remove a philosophy from its established 
role and active contributory function in a society, especially as part of an aphilosophical 
campaign to remove philosophy from a society altogether so as to achieve aclimity which 
would make this declimition aclimitive in orientation. 

[2:134:156] Alternatively, the campaign may hold the intention to replace the philosophy 
rather than to remove philosophy altogether which can be considered either reclimitive or 
proclimitive in orientation with the forming applied if a philosophy is returned to a 
climitive status that it once held and the latter is to be applied when the philosophy that is 
being campaigned to hold climity has never held such a position previously. 

[2:134:157] Finally, it is important to note that philosophical functionality is motional by its 
core nature; it remains within a chronologically shifting apparatus that is three-pronged 
according to the past, the present, and the future circumstances but it remains important 
not to correspond these time periods with preclimity, climity, and postclimity as these do 
not strictly correspond to time periods, but of course rather they correspond to statuses. 

[2:134:158] There are many social movements and processes that are expected to greatly 
impact upon the functionality of a philosophy including both the extent of its functionality 
and the nature of it. 

[2:134:159] One of the most important concepts and social processes is liberation which, 
when applied to the context of Millettarian Philosophy, is cross-disciplinary by the notion 
that it exists as a concept in different disciplines of study with a variety of definitions and 
applications. 

[2:134:160] Organised philosophy is henceforth considered to be a practical and physical 
manifestation of freedom as well as a conceptual symbol for freedom for countries that 
remain oppressed or where persecution of minorities is rife because the fundamental 
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principles of organised philosophy are predicated upon halting such mass oppressions 
and persecutions through the promotion of the freedom of philosophy. 

[2:134:161] Cosmocentralisation refers to the societal application of cosmocentricity and 
the realisation of the cosmocentric perspective and thought in order to achieve the goals of 
the Humanic Exploration of The Cosmos, the manifestation of a society that is devoted to 
The Cosmos and whose societal functions and operations revolve around and are inspired 
by The Cosmos. 

[2:134:162] Philosophisation refers to the societal process involving both the successful 
reascension of philosophy into a society, the organisation of one or more philosophies in a 
society, and the ability for such organised philosophies to reside and expand within the 
nation of which we speak; this is considered to form a citizenry and a government that are 
philosophical in their thinking, doing, being, and saying. 

[2:134:163] Astronomisation refers to the manifestations of cosmocentricity into a society 
and is a major societal process and may also be known as astronisation with regards to the 
specific form of astronomisation initiated by Astronism. 

[2:134:164] Astronomisation can be characterised by a number of different manifestations 
including the building of sophariums and their centralisation in a community, the 
manufacturing of Millettic renditions, the regular depiction of astronomically-related 
topics in the media and in advertising, as well as the introduction of astronomy and 
philosophy into the education system from young ages. 

[2:134:165] The final of the social processes that we shall address herein is that of a 
revolution which is essential to understanding the previous three processes as each of 
these can be described as non-violent revolutions and so without a grasp of how and why 
revolutions occur in societies in need of change, we cannot begin to understand why 
cosmocentralisation, philosophisation, and astronomisation / astronisation must occur as 
Millettic forms of revolution. 

[2:134:166] We shall now make a list of countries and regions and the systems of thought 
that are in statuses of preclimity, dimity, and postclimity in those particular territories in 
order to formulate a greater understanding of the theory and to apply it to current reality 
of the world's countries and firstly we shall begin with the application of this algorithm to 
a religious context followed by the ideological context. 

[2:134:167] Abkhazia - Republic of Abkhazia — (Preclimity - Islam) — (Climity - 
Christianity) — (Postclimity - Abkhaz native religion) 

[2:134:168] Afghanistan - Islamic Republic of Afghanistan — (Preclimity - Christianity) — 
(Climity - Islam) — (Postclimity - Zoroastrianism, Hinduism and Buddhism) 
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[2:134:169] Aland - Aland Islands (Autonomous province of Finland) — (Preclimity - n/a) 

— (Climity - Christianity) — (Postclimity - n/a) 

[2:134:170] Albania - Republic of Albania — (Preclimity - Irreligion) — (Climity - Islam) — 
(Postclimity - Christianity) 

[2:134:171] Algeria - People's Democratic Republic of Algeria — (Preclimity - n/a) — 
(Climity - Islam) — (Postclimity - Christianity and Judaism) 

[2:134:172] American Samoa - Territory of American Samoa (US overseas territory) — 
(Preclimity - Buddhism) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:173] Andorra - Principality of Andorra — (Preclimity - Judaism) — (Climity - 
Christianity) — (Postclimity -n/a) 

[2:134:174] Angola - Republic of Angola — (Preclimity - Islam) — (Climity - Christianity) 

— (Postclimity - African traditional religion) 

[2:134:175] Anguilla (UK overseas territory) — (Preclimity - Irreligion) — (Climity - 
Christianity) — (Postclimity - n/a) 

[2:134:176] Antigua and Barbuda — (Preclimity - Rastafarianism, Islam, Judaism, and 
Hinduism) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:177] Argentina - Argentine Republic — (Preclimity - Irreligion, Islam, and Judaism) 

— (Climity - Christianity) — (Postclimity -n/a) 

[2:134:178] Armenia - Republic of Armenia — (Preclimity - Islam, Irreligion and Yazidism) 

— (Climity - Armenian Christianity) — (Postclimity - Paganism) 

[2:134:179] Aruba (Self-governing country in the Kingdom of the Netherlands) — 
(Preclimity - Irreligion) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:180] Ascension Island (Dependency of the UK overseas territory of Saint Helena) — 
(Preclimity -n/a) — (Climity - Christianity) — (Postclimity -n/a) 

[2:134:181] Australia - Commonwealth of Australia — (Preclimity - Islam, Buddhism, 
Judaism, Sikhism, and Hinduism) — (Climity - Christianity and Irreligion) — (Postclimity 

— Indigenous religions) 

[2:134:182] Austria - Republic of Austria — (Preclimity - Islam, Irreligion and Buddhism) 

— (Climity - Christianity) — (Postclimity - n/a) 

[2:134:183] Azerbaijan - Republic of Azerbaijan — (Preclimity - Christianity, Judaism and 
Irreligion) — (Climity - Islam) — (Postclimity - Zoroastrianism) 
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[2:134:184] Bahamas, The - Commonwealth of The Bahamas — (Preclimity - Irreligion) — 
(Climity - Christianity) — (Postdimity - n/a) 

[2:134:185] Bahrain - Kingdom of Bahrain — (Predimity - Christianity Hinduism, 
Buddhism, Folk religion, Irreligion and Judaism) — (Climity - Islam) — (Postdimity - n/a) 

[2:134:186] Bangladesh - People's Republic of Bangladesh — (Preclimity - Sikhism, 
Buddhism, Christianity, and Indigenous religion) — (Climity - Islam) — (Postclimity - 
Hinduism) 

[2:134:187] Barbados — (Preclimity - Bahai Faith, Hinduism, Islam, Irreligion) — (Climity - 
Christianity) — (Postclimity - n/a) 

[2:134:188] Belarus - Republic of Belarus — (Preclimity - Islam and Judaism) — (Climity - 
Christianity and Irreligion) — (Postclimity - Paganism) 

[2:134:189] Belgium - Kingdom of Belgium — (Preclimity - Islam) — (Climity - 
Christianity and Irreligion) — (Postclimity -n/a) 

[2:134:190] Belize — (Preclimity - Irreligion, Judaism, Baha'i Faith, Hinduism, Buddhism, 
and Islam) — (Climity - Christianity) — (Postclimity - Indigenous religion) 

[2:134:191] Benin - Republic of Benin — (Preclimity - Irreligion) — (Climity - African 
traditional religion, Christianity and Islam) — (Postclimity - n/a) 

[2:134:192] Bermuda (UK overseas territory) — (Preclimity - Irreligion and Islam) — 
(Climity - Christianity) — (Postclimity - n/a) 

[2:134:193] Bhutan - Kingdom of Bhutan — (Preclimity - Hinduism, Irreligion, Bon, 
Christianity and Islam) — (Climity - Buddhism) — (Postclimity - n/a) 

[2:134:194] Bolivia - Republic of Bolivia — (Preclimity - Irreligion) — (Climity - 
Christianity) —(Postclimity - Indigenous religion) 

[2:134:195] Bosnia and Herzegovina — (Preclimity - Irreligion) — (Climity - Islam and 
Christianity)— (Postclimity - n/a) 

[2:134:196] Botswana - Republic of Botswana — (Preclimity - Irreligion, Baha'i Faith, 

Islam, and Hinduism) — (Climity - Christianity) — (Postclimity - Folk religion) 

[2:134:197] Brazil - Federative Republic of Brazil — (Preclimity - Spiritism and Irreligion) 
— (Climity - Christianity) — (Postclimity - Indigenous religion) 
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[2:134:198] Brunei - Negara Brunei Darussalam — (Preclimity - Christianity and 
Buddhism) — (Climity - Islam) — (Postclimity - Indigenous religion) 

[2:134:199] Bulgaria - Republic of Bulgaria — (Preclimity - Islam and Irreligion) — 

(Climity - Christianity) — (Postclimity - n/a) 

[2:134:200] Burkina Faso — (Preclimity - Christianity and Irreligion) — (Climity - Islam) — 
(Postclimity - Indigenous religion) 

[2:134:201] Burundi - Republic of Burundi — (Preclimity - Islam and Irreligion) — (Climity 

— Christianity) — (Postclimity - Indigenous religion) 

[2:134:202] Cambodia - Kingdom of Cambodia — (Preclimity - Islam, Folk religion, 
Christianity and Irreligion) — (Climity - Buddhism) — (Postclimity - n/a) 

[2:134:203] Cameroon - Republic of Cameroon — (Preclimity - Islam and Irreligion) — 
(Climity - Christianity) — (Postclimity - Traditional African religion) 

[2:134:204] Canada — (Preclimity - Islam, Hinduism, Sikhism, Buddhism and Judaism) — 
(Climity - Christianity and Irreligion) — (Postclimity - n/a) 

[2:134:205] Cape Verde - Republic of Cape Verde — (Preclimity - Irreligion and Islam) — 
(Climity - Christianity) — (Postclimity - n/a) 

[2:134:206] Cayman Islands (UK overseas territory) — (Preclimity - Irreligion and Judaism) 

— (Climity - Christianity) — (Postclimity -n/a) 

[2:134:207] Central African Republic — (Preclimity - Islam) — (Climity - Christianity) — 
(Postclimity - Traditional African religion) 

[2:134:208] Chad - Republic of Chad — (Preclimity - Christianity, Animism, and Irreligion) 

— (Climity - Islam) — (Postclimity - Traditional African religion) 

[2:134:209] Chile - Republic of Chile — (Preclimity - Irreligion, Islam and Judaism) — 
(Climity - Christianity) — (Postclimity - Indigenous religion) 

[2:134:210] China - People's Republic of China — (Preclimity - Christianity and Islam) — 
(Climity - Atheism) — (Postclimity - Confucianism, Buddhism, Taoism, Folk salvationism, 
Chinese tradition religion) 

[2:134:211] Taiwan - Republic of China — (Preclimity - Christianity, Irreligion, Yiguandao, 
Tiandism, Miledadao, Zailiism, and Xuanyuanism) — (Climity - Buddhism and Taoism) — 
(Postclimity -n/a) 
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[2:134:212] Christmas Island - Territory of Christmas Island (Australian overseas territory) 

— (Preclimity - Buddhism, Taoism, Confucianism, and Islam) — (Climity - Christianity) — 
(Postclimity - n / a) 

[2:134:213] Cocos (Keeling) Islands - Territory of Cocos (Keeling) Islands (Australian 
overseas territory) — (Preclimity - Christianity) — (Climity - Islam) — (Postclimity - n / a) 

[2:134:214] Colombia - Republic of Colombia — (Preclimity - Irreligion) — (Climity - 
Christianity) —(Postclimity - n/a) 

[2:134:215] Comoros - Union of the Comoros — (Preclimity - Christianity) — (Climity - 
Islam) — (Postclimity - Indigenous religion) 

[2:134:216] Congo, Democratic Republic of the - Democratic Republic of the Congo — 
(Preclimity - Islam, Irreligion and Kimbanguism) — (Climity - Christianity) — (Postclimity 

- Indigenous religion) 

[2:134:217] Congo, Republic of the - Republic of the Congo — (Preclimity - Kimbanguism 
and Islam) — (Climity - Christianity) — (Postclimity - Traditional African religion) 

[2:134:218] Cook Islands (Associated state of New Zealand) — (Preclimity - Irreligion, 
Islam, Buddhism, and Hinduism) — (Climity - Christianity) — (Postclimity -n/a) 

[2:134:219] Costa Rica - Republic of Costa Rica — (Preclimity - Irreligion, Islam and 
Buddhism) — (Climity - Christianity (Roman Catholicism)) — (Postclimity - n/a) 

[2:134:220] Ivory Coast - Republic of Cote d'Ivoire — (Preclimity - Irreligion and Baha'i 
Faith) — (Climity - Christianity, Islam and Animism) — (Postclimity - n/a) 

[2:134:221] Croatia - Republic of Croatia — (Preclimity - Irreligion, Islam and Buddhism) 

— (Climity - Christianity) — (Postclimity - n/a) 

[2:134:222] Cuba - Republic of Cuba — (Preclimity - Hinduism, Chinese folk religion. 
Buddhism, Judaism and Islam) — (Climity - Irreligion) — (Postclimity - Christianity) 

[2:134:223] Cyprus - Republic of Cyprus — (Preclimity - Islam, Judaism, Baha'i Faith and 
Irreligion ) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:224] Czech Republic — (Preclimity - Judaism and Slavic native religion) — (Climity 

- Irreligion) — (Postclimity - Christianity) 

[2:134:225] Denmark - Kingdom of Denmark — (Preclimity - Irreligion, Islam, Buddhism, 
Hinduism and Baha'i Faith) — (Climity - Christianity) — (Postclimity - n/a) 
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[2:134:226] Djibouti - Republic of Djibouti — (Preclimity - Christianity) — (Climity - Islam) 
— (Postclimity - n / a) 

[2:134:227] Dominica - Commonwealth of Dominica — (Preclimity - Rastafarianism, Islam, 
Buddhism, Baha'i Faith and Irreligion) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:228] Dominican Republic — (Preclimity - Irreligion, Judaism, Vodou and Islam) — 
(Climity - Christianity) — (Postclimity - Indigenous religion) 

[2:134:229] Ecuador - Republic of Ecuador — (Preclimity - Irreligion, Buddhism, Judaism 
and Islam) — (Climity - Christianity ) — (Postclimity - Indigenous religion) 

[2:134:230] Egypt - Arab Republic of Egypt) — (Preclimity - Judaism, Baha'i Faith, and 
Irreligion) — (Climity - Islam) — (Postclimity - Coptic Christianity and Ancient Egyptian 
religion) 

[2:134:231] El Salvador - Republic of El Salvador — (Preclimity - Islam) — (Climity - 
Christianity and Irreligion) — (Postclimity - n/a) 

[2:134:232] Equatorial Guinea - Republic of Equatorial Guinea — (Preclimity - Baha'i Faith, 
Islam and Irreligion) — (Climity - Christianity) — (Postclimity - Indigenous beliefs) 

[2:134:233] Eritrea - State of Eritrea — (Preclimity - Irreligion) — (Climity - Christianity 
and Islam) —(Postclimity - Traditional African religion and animism) 

[2:134:234] Estonia - Republic of Estonia — (Preclimity - Neopaganism, Buddhism, and 
Hinduism) — (Climity - Irreligion) — (Postclimity - Christianity) 

[2:134:235] Ethiopia - Federal Democratic Republic of Ethiopia — (Preclimity - Irreligion 
and Baha'i Faith) — (Climity - Christianity and Islam) — (Postclimity - African Traditional 
religion) 

[2:134:236] Falkland Islands (UK overseas territory) — (Preclimity - Baha'i Faith and 
Irreligion) — (Climity - Christianity) — (Postclimity -n/a) 

[2:134:237] Faroe Islands (Self-governing country in the Kingdom of Denmark) — 
(Preclimity - Judaism, Buddhism, Baha'i Faith, Islam and Irreligion) — (Climity - 
Christianity) — (Postclimity - n/a) 

[2:134:238] Fiji - Republic of the Fiji Islands — (Preclimity - Islam, Sikhism, Irreligion) — 
(Climity - Christianity and Hinduism) — (Postclimity - Indigenous religion) 

[2:134:239] Finland - Republic of Finland — (Preclimity - Islam, Buddhism, Hinduism, 
Judaism and Finnish paganism) — (Climity - Christianity and Irreligion) — (Postclimity - 
Paganism) 


1560 



[2:134:240] France - French Republic — (Preclimity - Islam, Judaism, Buddhism, Flinduism 
and Sikhism) — (Climity - Christianity and Irreligion) — (Postclimity - n / a) 

[2:134:241] French Polynesia (French overseas community) — (Preclimity - Irreligion) — 
(Climity - Christianity) — (Postclimity - n/a) 

[2:134:242] Gabon - Gabonese Republic — (Preclimity - Islam, Animism, and Irreligion) — 
(Climity - Christianity) — (Postclimity - Traditional African religion) 

[2:134:243] Gambia, The - Republic of The Gambia — (Preclimity - Christianity) — 

(Climity - Islam) — (Postclimity - African Traditional religion) 

[2:134:244] Georgia — (Preclimity - Islam, Neopaganism and Irreligion) — (Climity - 
Christianity) — (Postclimity - Paganism) 

[2:134:245] Germany - Federal Republic of Germany — (Preclimity - Islam, Buddhism, 
Judaism and Hinduism) — (Climity - Christianity and Irreligion) — (Postclimity - 
Paganism) 

[2:134:246] Ghana - Republic of Ghana — (Preclimity - Islam and Irreligion) — (Climity - 
Christianity) — (Postclimity - Traditional African religion) 

[2:134:247] Gibraltar (UK overseas territory) — (Preclimity - Islam, Hinduism, Judaism and 
Irreligion) — (Climity - Christianity) — (Postclimity -n/a) 

[2:134:248] Greece - Hellenic Republic — (Preclimity - Irreligion, Islam, Sikhism and 
Hinduism) — (Climity - Christianity) — (Postclimity - Hellenic Paganism) 

[2:134:249] Greenland (Self-governing country in the Kingdom of Denmark) — (Preclimity 
- Irreligion and Baha'i Faith) — (Climity - Christianity) — (Postclimity - Inuit spiritual 
beliefs) 

[2:134:250] Grenada — (Preclimity - Rastafarianism and Irreligion) — (Climity - 
Christianity) — (Postclimity - n/a) 

[2:134:251] Guam - Territory of Guam (US overseas territory) — (Preclimity - Buddhism, 
Hinduism, Islam, Judaism, Folk Religion and Irreligion) — (Climity - Christianity) — 
(Postclimity - Indigenous beliefs) 

[2:134:252] Guatemala - Republic of Guatemala — (Preclimity - Irreligion) — (Climity - 
Christianity) — (Postclimity - Mayan religion) 

[2:134:253] Guinea - Republic of Guinea — (Preclimity - Christianity and Animism) — 
(Climity - Islam) — (Postclimity - Indigenous beliefs) 


1561 



[2:134:254] Guinea-Bissau - Republic of Guinea-Bissau — (Preclimity - Irreligion) — 
(Climity - Islam, Christianity and Animism) — (Postclimity - Indigenous beliefs) 

[2:134:255] Guyana - Co-operative Republic of Guyana — (Preclimity - Islam, Irreligion, 
Buddhism, Rastafarianism and Baha'i Faith) — (Climity - Christianity and Hinduism) — 
(Postclimity - Indigenous religion) 

[2:134:256] Haiti - Republic of Haiti — (Preclimity - Irreligion) — (Climity - Haitian Vodou 
and Christianity) — (Postclimity - Indigenous beliefs) 

[2:134:257] Honduras - Republic of Honduras — (Preclimity - Irreligion and Islam) — 
(Climity - Christianity) — (Postclimity - Mayan religion) 

[2:134:258] Hong Kong - Hong Kong Special Administrative Region of the People's 
Republic of China — (Preclimity - Christianity, Islam, Hinduism, and Sikhism) — (Climity 

- Chinese folk religion. Buddhism, Taoism, Irreligion and Confucianism) — (Postclimity - 
n/a) 

[2:134:259] Hungary - Republic of Hungary — (Preclimity - Islam, Buddhism, Judaism and 
Neopaganism) — (Climity - Christianity and Irreligion) — (Postclimity - n/a) 

[2:134:260] Iceland - Republic of Iceland — (Preclimity - Icelandic Heathenry, Zuism, and 
Irreligion) — (Climity - Christianity) — (Postclimity - Indigenous beliefs) 

[2:134:261] India - Republic of India — (Preclimity - Islam, Christianity, Sikhism, Jainism, 
Zoroastrianism and Irreligion) — (Climity - Hinduism) — (Postclimity - Buddhism) 

[2:134:262] Indonesia - Republic of Indonesia — (Preclimity - Christianity, Confucianism 
and Irreligion) — (Climity - Islam) — (Postclimity - Indigenous beliefs, Hinduism and 
Buddhism) 

[2:134:263] Iran - Islamic Republic of Iran — (Preclimity - Christianity, Judaism, Baha'i 
Faith, Hinduism and Irreligion) — (Climity - Shia Islam) — (Postclimity - Zoroastrianism, 
Yarsanism, Mandaeism, Tribal religions) 

[2:134:264] Iraq - Republic of Iraq — (Preclimity - Hinduism, Baha'i Faith, Ishikism, 
Yazdanism, and Judaism) — (Climity - Islam) — (Postclimity - Zoroastrianism, 

Mandaeism, Yazidism, Tribal religions, and Christianity) 

[2:134:265] Ireland - Republic of Ireland — (Preclimity - Islam, Hinduism and Irreligion) 

— (Climity - Christianity) — (Postclimity - Paganism) 

[2:134:266] Isle of Man (British Crown dependency) — (Preclimity - Judaism and Islam) — 
(Climity - Christianity) — (Postclimity - n/a) 
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[2:134:267] Israel - State of Israel — (Preclimity - Druze, Baha'i Faith, Samaritanism, and 
Irreligion) — (Climity - Judaism) — (Postclimity - Islam and Christianity) 

[2:134:268] Italy - Italian Republic — (Preclimity - Irreligion, Islam, Buddhism, Hinduism, 
Judaism and Sikhism) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:269] Jamaica — (Preclimity - Irreligion, Buddhism, Hinduism, Islam and 
Rastafarianism) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:270] Japan — (Preclimity - Irreligion, Confucianism, Taoism and Christianity) — 
(Climity - Shintoism and Buddhism) — (Postclimity - n/a) 

[2:134:271] Jersey - Bailiwick of Jersey (British Crown dependency) — (Preclimity - Islam, 
Judaism, Sikhism and Buddhism) — (Climity - Christianity and Irreligion) — (Postclimity 

- n / a) 

[2:134:272] Jordan - Hashemite Kingdom of Jordan — (Preclimity - Druze, Baha'i Faith and 
Judaism) — (Climity - Islam) — (Postclimity - Christianity) 

[2:134:273] Kazakhstan - Republic of Kazakhstan — (Preclimity - Christianity, Buddhism, 
Judaism and Irreligion) — (Climity - Islam) — (Postclimity - Indigenous religion) 

[2:134:274] Kenya - Republic of Kenya — (Preclimity - Islam, Irreligion, Baha'i Faith, 
Buddhism and Hinduism) — (Climity - Christianity) — (Postclimity - Traditional African 
religion) 

[2:134:275] Kiribati - Republic of Kiribati — (Preclimity - Baha'i Faith and Irreligion) — 
(Climity - Christianity) — (Postclimity - Indigenous religion) 

[2:134:276] North Korea - Democratic People's Republic of Korea — (Preclimity - 
Cheondoism, Buddhism and Christianity) — (Climity - Irreligion) — (Postclimity - Korean 
shamanism) 

[2:134:277] South Korea - Republic of Korea — (Preclimity - Christianity, Confucianism, 
and Cheondoism) — (Climity - Irreligion) — (Postclimity - Buddhism and Korean 
shamanism) 

[2:134:278] Kosovo - Autonomous Province of Kosovo and Metohia (Autonomous 
province of Serbia under UN protectorate) — (Preclimity - Irreligion) — (Climity - Islam) 

— (Postclimity - Christianity) 

[2:134:279] Kuwait - State of Kuwait — (Preclimity - Christianity, Hinduism, Buddhism, 
Judaism, Sikhism and Baha'i Faith) — (Climity - Islam) — (Postclimity - n/a) 
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[2:134:280] Kyrgyzstan - Kyrgyz Republic — (Preclimity - Christianity Irreligion, 
Buddhism, Baha'i Faith, and Judaism) — (Climity - Islam) — (Postclimity - Indigenous 
religion) 

[2:134:281] Laos - Lao People's Democratic Republic — (Preclimity - Christianity, 

Irreligion, Baha'i Faith and Chinese folk religion) — (Climity - Buddhism) — (Postclimity - 
Laotian folk religion) 

[2:134:282] Latvia - Republic of Latvia — (Preclimity - Irreligion) — (Climity - Christianity) 

— (Postclimity - Paganism) 

[2:134:283] Lebanon - Republic of Lebanon — (Preclimity - Druze) — (Climity - Islam and 
Christianity) — (Postclimity - n/a) 

[2:134:284] Lesotho - Kingdom of Lesotho — (Preclimity - Judaism, Islam and Irreligion) 

— (Climity - Christianity) — (Postclimity - Traditional African religion) 

[2:134:285] Liberia - Republic of Liberia — (Preclimity - Islam and Irreligion) — (Climity - 
Christianity) — (Postclimity - Traditional African religion) 

[2:134:286] Libya - State of Libya — (Preclimity - Buddhism and Hinduism) — (Climity - 
Islam) — (Postclimity - Christianity and Judaism) 

[2:134:287] Liechtenstein - Principality of Liechtenstein — (Preclimity - Islam and 
Irreligion) — (Climity - Christianity) — (Postclimity -n/a) 

[2:134:288] Lithuania - Republic of Lithuania — (Preclimity - Irreligion, Islam and 
Judaism) — (Climity - Christianity) — (Postclimity - Paganism) 

[2:134:289] Luxembourg - Grand Duchy of Luxembourg — (Preclimity - Irreligion, 
Judaism, Islam, and Buddhism) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:290] Macau - Macao Special Administrative Region of the People's Republic of 
China — (Preclimity - Taoism, Confucianism, Islam, Christianity and Irreligion) — 

(Climity - Chinese folk religion and Buddhism) — (Postclimity - n/a) 

[2:134:291] Macedonia - Republic of Macedonia — (Preclimity - Islam, Irreligion and 
Judaism) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:292] Madagascar - Republic of Madagascar — (Preclimity - Islam, Irreligion, 
Hinduism, and Buddhism) — (Climity - Christianity and Traditional African religion) - 
(Postclimity -n/a) 
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[2:134:293] Malawi - Republic of Malawi — (Preclimity - Islam, Rastafarianism, Hinduism, 
Baha'i Faith and Judaism) — (Climity - Christianity) — (Postclimity - Traditional African 
religion) 

[2:134:294] Malaysia — (Preclimity - Christianity, Chinese folk religion, Confucianism, 
Taoism, and Hinduism) — (Climity - Islam) — (Postclimity - Buddhism) 

[2:134:295] Maldives - Republic of Maldives — (Preclimity - Christianity) — (Climity - 
Islam) — (Postclimity - Buddhism) 

[2:134:296] Mali - Republic of Mali — (Preclimity - Christianity and Animism) — (Climity 

— Islam) — (Postclimity - Traditional African religion) 

[2:134:297] Malta - Republic of Malta — (Preclimity - Islam and Irreligion) — (Climity - 
Christianity) — (Postclimity - n/a) 

[2:134:298] Marshall Islands - Republic of the Marshall Islands — (Preclimity - Islam, 
Irreligion and Baha'i Faith) — (Climity - Christianity) — (Postclimity - Indigenous 
religion) 

[2:134:299] Mauritania - Islamic Republic of Mauritania — (Preclimity - Christianity) — 
(Climity - Islam) — (Postclimity - Indigenous religion) 

[2:134:300] Mauritius - Republic of Mauritius — (Preclimity - Buddhism, Baha'i Faith, 
Irreligion, Confucianism and Taoism) — (Climity - Hinduism, Christianity and Islam) — 
(Postclimity -n/a) 

[2:134:301] Mayotte — (Preclimity - Christianity) — (Climity - Islam) — (Postclimity - 
Indigenous religion) 

[2:134:302] Mexico - United Mexican States — (Preclimity - Irreligion, Islam, Baha'i Faith, 
Buddhism, Hinduism and Sikhism) — (Climity - Christianity) — (Postclimity - Indigenous 
and Mayan religions) 

[2:134:303] Micronesia - Federated States of Micronesia — (Preclimity - Buddhism, Islam, 
Baha'i Faith and Irreligion) — (Climity - Christianity) — (Postclimity - Indigenous 
religion) 

[2:134:304] Moldova - Republic of Moldova — (Preclimity - Judaism, Islam, and Irreligion) 

— (Climity - Christianity) — (Postclimity - Paganism) 

[2:134:305] Monaco - Principality of Monaco — (Preclimity - Judaism, Islam and Irreligion) 

— (Climity - Christianity) — (Postclimity - n/a) 
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[2:134:306] Mongolia — (Preclimity - Islam, Christianity, and Baha'i Faith) — (Climity - 
Buddhism and Irreligion) — (Postclimity - Mongolian shamanism) 

[2:134:307] Montenegro - Republic of Montenegro — (Preclimity - Islam, Irreligion, and 
Judaism) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:308] Montserrat (UK overseas territory) — (Preclimity - Rastafarianism and 
Irreligion) — (Climity - Christianity) — (Postclimity -n/a) 

[2:134:309] Morocco - Kingdom of Morocco — (Preclimity - Baha'i Faith, Irreligion and 
Judaism) — (Climity - Islam) — (Postclimity - Christianity) 

[2:134:310] Mozambique - Republic of Mozambique — (Preclimity - Irreligion and Islam) 

— (Climity - Christianity) — (Postclimity - Traditional African religion) 

[2:134:311] Myanmar - Union of Myanmar — (Preclimity - Christianity, Islam, Hinduism 
and Irreligion) — (Climity - Buddhism) — (Postclimity - Tribal religions) 

[2:134:312] Nagorno-Karabakh - Nagorno-Karabakh Republic — (Preclimity - Irreligion) 

— (Climity - Armenian Christianity) — (Postclimity - n/a) 

[2:134:313] Namibia - Republic of Namibia — (Preclimity - Islam, Judaism, Buddhism, 
Irreligion and Baha'i Faith) — (Climity - Christianity) — (Postclimity - Indigenous beliefs) 

[2:134:314] Nauru - Republic of Nauru — (Preclimity - Irreligion, Buddhism, 
Confucianism, and Taoism) — (Climity - Christianity) — (Postclimity - Nauruan 
indigenous religion) 

[2:134:315] Nepal - State of Nepal — (Preclimity - Buddhism, Islam, Kiratism, Christianity, 
Sikhism, Jainism and Irreligion) — (Climity - Hinduism) — (Postclimity - n/a) 

[2:134:316] Netherlands - Kingdom of the Netherlands — (Preclimity - Islam, Hinduism, 
Buddhism, and Judaism) — (Climity - Irreligion) — (Postclimity - Christianity) 

[2:134:317] Netherlands Antilles (Self-governing country in the Kingdom of the 
Netherlands) — (Preclimity - Judaism and Islam) — (Climity - Christianity) — (Postclimity 

- n / a) 

[2:134:318] New Caledonia - Territory of New Caledonia and Dependencies — (Preclimity 

- Islam and Baha'i Faith) — (Climity - Christianity) — (Postclimity - Indigenous religion) 

[2:134:319] New Zealand — (Preclimity - Hinduism, Buddhism, Islam, and Baha'i Faith) — 
(Climity - Christianity and Irreligion) — (Postclimity - Animism and indigenous beliefs) 
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[2:134:320] Nicaragua - Republic of Nicaragua — (Preclimity - Irreligion, Buddhism, Islam 
and Judaism) — (Climity - Christianity) — (Postclimity - Mayan and indigenous religion) 

[2:134:321] Niger - Republic of Niger — (Preclimity - Christianity, Baha'i Faith and 
Animism) — (Climity - Islam) — (Postclimity - Traditional African religion) 

[2:134:322] Nigeria - Federal Republic of Nigeria — (Preclimity - Irreligion and Hinduism) 

— (Climity - Christianity and Islam) — (Postclimity - Indigenous religion) 

[2:134:323] Niue (Associated state of New Zealand) — (Preclimity - Irreligion) — (Climity - 
Christianity) — (Postclimity - Indigenous beliefs) 

[2:134:324] Norfolk Island - Territory of Norfolk Island (Australian overseas territory) — 
(Preclimity - Irreligion) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:325] Northern Cyprus - Turkish Republic of Northern Cyprus — (Preclimity - n/a) 

— (Climity - Islam) — (Postclimity - Christianity) 

[2:134:326] Northern Mariana Islands - Commonwealth of the Northern Mariana Islands 

— (Preclimity - Buddhism, Irreligion, Judaism, Islam, Folk religion and Hinduism) — 
(Climity - Christianity) — (Postclimity - n/a) 

[2:134:327] Norway - Kingdom of Norway — (Preclimity - Islam, Humanism, Irreligion 
and Baha'i Faith) — (Climity - Christianity) — (Postclimity - Norse paganism) 

[2:134:328] Oman - Sultanate of Oman — (Preclimity - Christianity, Hinduism, Buddhism, 
Irreligion and Judaism) — (Climity - Islam) — (Postclimity - n/a) 

[2:134:329] Pakistan - Islamic Republic of Pakistan — (Preclimity - Christianity, Hinduism, 
Ahmadi, Sikhism, Zoroastrianism and Irreligion) — (Climity - Islam) — (Postclimity - 
Jainism, Buddhism and Judaism) 

[2:134:330] Palau - Republic of Palau — (Preclimity - Chinese folk religion. Buddhism, 
Islam and Hinduism) — (Climity - Christianity) — (Postclimity - Indigenous religion) 

[2:134:331] Palestine - Palestinian National Authority - State of Palestine — (Preclimity - 
Druze and Samaritanism) — (Climity - Islam) — (Postclimity - Christianity and Judaism) 

[2:134:332] Panama - Republic of Panama — (Preclimity - Irreligion, Islam, Judaism and 
Buddhism) — (Climity - Christianity) — (Postclimity - Indigenous religion) 

[2:134:333] Papua New Guinea - Independent State of Papua New Guinea — (Preclimity - 
Irreligion, Islam, and Baha'i Faith) — (Climity - Christianity) — (Postclimity - Traditional 
animism and ancestor worship) 
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[2:134:334] Paraguay - Republic of Paraguay — (Preclimity - Irreligion) — (Climity - 
Christianity) — (Postclimity - Indigenous religion) 

[2:134:335] Peru - Republic of Peru — (Preclimity - Irreligion and Islam) — (Climity - 
Christianity) — (Postclimity - Indigenous religion) 

[2:134:336] Philippines - Republic of the Philippines — (Preclimity - Islam, Irreligion, 
Buddhism, Taoism, Chinese folk religion and Hinduism) — (Climity - Christianity) — 
(Postclimity - Philippine traditional religion, shamanism, and animism) 

[2:134:337] Pitcairn Islands - Pitcairn, Henderson, Ducie, and Oeno Islands (UK overseas 
territory) — (Preclimity - n/a) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:338] Poland - Republic of Poland — (Preclimity - Irreligion, Islam, Judaism, 
Hinduism and Buddhism) — (Climity - Christianity) — (Postclimity - Slavic paganism) 

[2:134:339] Portugal - Portuguese Republic — (Preclimity - Irreligion) — (Climity - 
Christianity) — (Postclimity - n/a) 

[2:134:340] Transnistria Pridnestrovie - Pridnestrovian Moldavian Republic — (Preclimity 
- Irreligion) — (Climity - Christianity) — (Postclimity - Slavic paganism) 

[2:134:341] Puerto Rico - Commonwealth of Puerto Rico (US overseas commonwealth) — 
(Preclimity - Irreligion, Islam and Buddhism) — (Climity - Christianity) — (Postclimity - 
Indigenous religion) 

[2:134:342] Qatar - State of Qatar — (Preclimity - Christianity, Hinduism, Buddhism and 
Irreligion) —(Climity - Islam) — (Postclimity - n/a) 

[2:134:343] Romania — (Preclimity - Irreligion and Judaism) — (Climity - Christianity) — 
(Postclimity -n/a) 

[2:134:344] Russia - Russian Federation — (Preclimity - Islam, Buddhism, Hinduism and 
New religious movements) — (Climity - Christianity and Irreligion) — (Postclimity - 
Paganism) 

[2:134:345] Rwanda - Republic of Rwanda — (Preclimity - Islam) — (Climity - 
Christianity) — (Postclimity - Traditional indigenous beliefs) 

[2:134:346] Saint Helena (UK overseas territory) — (Preclimity - Irreligion and Baha'i 
Faith) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:347] Saint Kitts and Nevis - Federation of Saint Christopher and Nevis — 
(Preclimity - Baha'i Faith, Irreligion, Islam, Rastafarianism, and Hinduism) — (Climity - 
Christianity) —(Postclimity - n/a) 
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[2:134:348] Saint Lucia — (Preclimity - Irreligion and Rastafarianism) — (Climity - 
Christianity) —(Postclimity - n/a) 

[2:134:349] Saint Pierre and Miquelon (French overseas community) — (Preclimity - 
Irreligion) —(Climity - Christianity (Roman Catholicism)) — (Postclimity - n/a) 

[2:134:350] Saint Vincent and the Grenadines — (Preclimity - Hinduism and Irreligion) — 
(Climity - Christianity) — (Postclimity - n/a) 

[2:134:351] Samoa - Independent State of Samoa — (Preclimity - Baha'i, Hinduism, 
Buddhism, Judaism and Islam) — (Climity - Christianity) — (Postclimity - Indigenous 
religion) 

[2:134:352] San Marino San Marino - Most Serene Republic of San Marino — (Preclimity - 
Judaism and Irreligion) — (Climity - Christianity (Roman Catholicism)) — (Postclimity - 
n/a) 

[2:134:353] Sao Tome and Principe - Democratic Republic of Sao Tome and Principe — 
(Preclimity - Mana and Irreligion) — (Climity - Christianity) — (Postclimity - Indigenous 
religion) 

[2:134:354] Saudi Arabia - Kingdom of Saudi Arabia — (Preclimity - Christianity, 
Hinduism, Buddhism and Sikhism) — (Climity - Sunni Islam) — (Postclimity - n/a) 

[2:134:355] Senegal - Republic of Senegal — (Preclimity - Christianity and Irreligion) — 
(Climity - Islam) — (Postclimity - Traditional African religion) 

[2:134:356] Serbia - Republic of Serbia — (Preclimity - Islam and Irreligion) — (Climity - 
Christianity) — (Postclimity - n/a) 

[2:134:357] Seychelles - Republic of Seychelles — (Preclimity - Islam, Hinduism, Irreligion 
and Baha'i Faith) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:358] Sierra Leone - Republic of Sierra Leone — (Preclimity - Irreligion and 
Hinduism) — (Climity - Islam and Christianity) — (Postclimity - Indigenous religion) 

[2:134:359] Singapore - Republic of Singapore — (Preclimity - Christianity, Taoism, 

Chinese folk religion, Islam, Hinduism, Irreligion and Sikhism) — (Climity - Buddhism) — 
(Postclimity -n/a) 

[2:134:360] Slovakia - Slovak Republic — (Preclimity - Baha'i Faith, Hinduism, Islam, and 
Judaism) — (Climity - Christianity) — (Postclimity - Slavic paganism) 
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[2:134:361] Slovenia - Republic of Slovenia — (Preclimity - Irreligion, Islam, Hinduism, 
and Judaism) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:362] Solomon Islands — (Preclimity - Animism, Baha'i Faith, and Islam) — (Climity 

— Christianity) — (Postclimity - Indigenous religion) 

[2:134:363] Somalia — (Preclimity - Hinduism, Christianity, Buddhism and Irreligion) — 
(Climity - Islam) — (Postclimity - Traditional African religion) 

[2:134:364] Somaliland - Republic of Somaliland — (Preclimity - n/a) — (Climity - Islam) 
—(Postclimity -n/a) 

[2:134:365] South Africa - Republic of South Africa — (Preclimity - Irreligion, Islam, 
Hinduism, and Judaism) — (Climity - Christianity) — (Postclimity - Traditional African 
religion) 

[2:134:366] South Sudan - Republic of South Sudan — (Preclimity - Islam and Irreligion) — 
(Climity - Christianity and Traditional African religion) — (Postclimity - n/a) 

[2:134:367] Spain - Kingdom of Spain — (Preclimity - Irreligion, Buddhism, Taoism, and 
Paganism) — (Climity - Christianity) — (Postclimity - Islam and Judaism) 

[2:134:368] Sri Lanka - Democratic Socialist Republic of Sri Lanka — (Preclimity - 
Hinduism, Islam, Christianity, and Irreligion) — (Climity - Buddhism) — (Postclimity - n/ 
a) 

[2:134:369] Sudan - Republic of the Sudan — (Preclimity - Irreligion) — (Climity - Islam) 

— (Postclimity - Christianity and African Traditional religion) 

[2:134:370] Suriname - Republic of Suriname — (Preclimity - Islam, Winti, Javanism, 
Irreligion, Baha'i Faith and Buddhism) — (Climity - Christianity and Hinduism) — 
(Postclimity - Indigenous religion and shamanism) 

[2:134:371] Svalbard (Territory of Norway) — (Preclimity - n/a) — (Climity - Christianity) 

— (Postclimity -n/a) 

[2:134:372] Swaziland - Kingdom of Swaziland — (Preclimity - Irreligion, Baha'i Faith, 
Judaism and Islam) — (Climity - Christianity) — (Postclimity - Traditional African 
religion) 

[2:134:373] Sweden - Kingdom of Sweden — (Preclimity - Islam, Buddhism, Hinduism, 
Judaism and Baha'i Faith) — (Climity - Christianity and Irreligion) — (Postclimity - Norse 
religion) 
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[2:134:374] Switzerland - Swiss Confederation — (Preclimity - Hinduism, Islam, 
Buddhism, Irreligion and Judaism) — (Climity - Christianity) — (Postclimity - n / a) 

[2:134:375] Syria - Syrian Arab Republic — (Preclimity - Christianity, Druze, Irreligion, 
Yazidism and Judaism) — (Climity - Islam) — (Postclimity - Indigenous beliefs and 
paganism) 

[2:134:376] Tajikistan - Republic of Tajikistan — (Preclimity - Christianity, Irreligion, and 
Judaism) — (Climity - Islam) — (Postclimity - Buddhism) 

[2:134:377] Tanzania - United Republic of Tanzania — (Preclimity - Irreligion, Baha'i Faith, 
Buddhism, Hinduism and Sikhism) — (Climity - Christianity and Islam) — (Postclimity - 
Traditional African religion) 

[2:134:378] Thailand - Kingdom of Thailand — (Preclimity - Islam, Christianity and 
Hinduism) — (Climity - Buddhism) — (Postclimity - Indigenous religion) 

[2:134:379] East Timor - Democratic Republic of Timor-Leste — (Preclimity - Islam, 

Chinese folk religion. Buddhism, Hinduism and Baha'i Faith) — (Climity - Christianity) — 
(Postclimity - Indigenous religion) 

[2:134:380] Togo - Togolese Republic — (Preclimity - Islam and Irreligion) — (Climity - 
Christianity and Animism) — (Postclimity - Traditional African religion) 

[2:134:381] Tokelau (Overseas territory of New Zealand) — (Preclimity - Irreligion) — 
(Climity - Christianity) — (Postclimity - Indigenous religion) 

[2:134:382] Tonga - Kingdom of Tonga — (Preclimity - Baha'i Faith, Hinduism, Buddhism, 
and Islam) — (Climity - Christianity) — (Postclimity - Indigenous religion) 

[2:134:383] Trinidad and Tobago - Republic of Trinidad and Tobago — (Preclimity - Islam, 
Irreligion, Hinduism, Orisha, and Buddhism) — (Climity - Christianity) — (Postclimity - 
Indigenous religion) 

[2:134:384] Tristan da Cunha (Dependency of the UK overseas territory of Saint Helena) — 
(Preclimity - n / a) — (Climity - Christianity) — (Postclimity - n / a) 

[2:134:385] Tunisia - Tunisian Republic — (Preclimity - Irreligion and Baha'i Faith) — 
(Climity - Islam) — (Postclimity - Christianity and Judaism) 

[2:134:386] Turkey - Republic of Turkey — (Preclimity - Irreligion) — (Climity - Islam) — 
(Postclimity - Christianity and Judaism) 

[2:134:387] Turkmenistan — (Preclimity - Christianity, Hinduism, Baha'i Faith and 
Irreligion) — (Climity - Islam) — (Postclimity - n/a) 
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[2:134:388] Turks and Caicos Islands (UK overseas territory) — (Preclimity - Judaism) — 
(Climity - Christianity) — (Postdimity - n/a) 

[2:134:389] Tuvalu — (Preclimity - Baha'i Faith) — (Climity - Christianity (Calvinism)) — 
(Postclimity - Indigenous religion) 

[2:134:390] Uganda - Republic of Uganda — (Preclimity - Islam, Irreligion, and Baha'i 
Faith) — (Climity - Christianity) — (Postclimity - Traditional African religion) 

[2:134:391] Ukraine — (Preclimity - Judaism, Buddhism, Hinduism and Irreligion) — 
(Climity - Christianity) — (Postclimity - Paganism) 

[2:134:392] United Arab Emirates — (Preclimity - Christianity, Hinduism, Buddhism, 
Judaism, Sikhism and Irreligion) — (Climity - Islam) — (Postclimity - n/a) 

[2:134:393] United Kingdom - United Kingdom of Great Britain and Northern Ireland — 
(Preclimity - Islam, Hinduism, Sikhism, Judaism, Buddhism, Jainism, Baha'i Faith, 

Druidry, and Wicca) — (Climity - Christianity and Irreligion) — (Postclimity - Paganism) 

[2:134:394] United States - United States of America — (Preclimity - Judaism, Islam, 
Irreligion, Buddhism, Hinduism, Baha'i Faith, Rastafarianism, Sikhism, Jainism, Taoism 
and Neopaganism) — (Climity - Christianity) — (Postclimity - Native Indian religion) 

[2:134:395] Uruguay - Oriental Republic of Uruguay — (Preclimity - Umbanda, Islam, 
Judaism, Buddhism and Traditional African religion) — (Climity - Irreligion) — 
(Postclimity - Christianity) 

[2:134:396] Uzbekistan - Republic of Uzbekistan — (Preclimity - Irreligion and Baha'i 
Faith) — (Climity - Islam) — (Postclimity - Christianity, Buddhism, and Hinduism) 

[2:134:397] Vanuatu - Republic of Vanuatu — (Preclimity - Baha'i Faith, Islam, Buddhism, 
and Irreligion) — (Climity - Christianity) — (Postclimity - Indigenous religion) 

[2:134:398] Vatican City - State of the Vatican City — (Preclimity - n/a) — (Climity - 
Roman Catholicism) — (Postclimity -n/a) 

[2:134:399] Venezuela - Bolivarian Republic of Venezuela — (Preclimity - Irreligion, Druze, 
Buddhism, Islam, and Judaism) — (Climity - Christianity) — (Postclimity - Indigenous 
religion) 

[2:134:400] Vietnam - Socialist Republic of Vietnam — (Preclimity - Buddhism, 
Christianity, Caodaism, Hoahaoism, Islam, and Hinduism) — (Climity - Vietnamese folk 
religion) — (Postclimity - Indigenous religion) 
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[2:134:401] British Virgin Islands - British Virgin Islands (UK overseas territory) — 
(Preclimity - Islam and Hinduism) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:402] U.S. Virgin Islands - Virgin Islands of the United States (US overseas territory) 
— (Preclimity - Irreligion, Rastafarianism, and Judaism) — (Climity - Christianity) — 
(Postclimity -n/a) 

[2:134:403] Wallis and Futuna - Territory of Wallis and Futuna Islands (French overseas 
community) — (Preclimity - n/a) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:404] Western Sahara - Sahrawi Arab Democratic Republic — (Preclimity - 
Christianity) — (Climity - Islam) — (Postclimity -n/a) 

[2:134:405] Yemen - Republic of Yemen — (Preclimity - Christianity and Judaism) — 
(Climity - Islam) — (Postclimity -n/a) 

[2:134:406] Zambia - Republic of Zambia — (Preclimity - Baha'i Faith, Islam, Irreligion, 
Sikhism and Hinduism) — (Climity - Christianity) — (Postclimity - Indigenous religions) 

[2:134:407] Zimbabwe - Republic of Zimbabwe — Preclimity - Islam, Buddhism, 

Hinduism and Judaism) — (Climity - Christianity) — (Postclimity - Traditional African 
religion, animism and shamanism) 

[2:134:408] Now that we have applied this algorithm of preclimity, climity, and postclimity 
to the context of religions, we shall now conduct the same application but direct it towards 
the different ideologies of these countries. 

[2:134:409] We must remember that for the purposes of clarity for the context of The 
Omnidoxy, the entire ideological history of such countries will not be captured here due to 
the greater complexity, but an extraomnidoxical application of this algorithm would be 
able to provide a more complex application of the algorithm through the wider 
exploration of the dimities of the ideologies throughout the history of each country to 
which the algorithm is applied. 

[2:134:410] Abkhazia - Republic of Abkhazia — (Preclimity - n/a) — (Climity - 
Republicanism) — (Postclimity - Communism) 

[2:134:411] Afghanistan - Islamic Republic of Afghanistan — (Preclimity - Leftism, Pan- 
Islamism, Communitarianism, Republicanism, Democratic socialism, and Nationalism) — 
(Climity - Islamic theocracy) — (Postclimity - Communism and Islamism) 

[2:134:412] Aland - Aland Islands (Autonomous province of Finland) — (Preclimity - 
Agrarianism, Liberalism, Separatism and Conservatism) — (Climity - Democratic 
socialism) — (Postclimity - n/a) 
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[2:134:413] Albania - Republic of Albania — (Preclimity - Conservatism, Democratic 
socialism. Nationalism, Democratic socialism and Liberalism) — (Climity - Socialism) — 
(Postclimity - Communism) 

[2:134:414] Algeria - People's Democratic Republic of Algeria — (Preclimity - Islamism) — 
(Climity - Socialism and Liberalism) — (Postclimity - n/a) 

[2:134:415] American Samoa - Territory of American Samoa (US overseas territory) — 
(Preclimity - Buddhism) — (Climity - Christianity) — (Postclimity - n/a) 

[2:134:416] Andorra - Principality of Andorra — (Preclimity - Democratic socialism, and 
Liberalism) — (Climity - Liberal conservatism) — (Postclimity - n/a) 

[2:134:417] Angola - Republic of Angola — (Preclimity - n/a) — (Climity - Democratic 
socialism) — (Postclimity - Communism and Marxism-Leninism) 

[2:134:418] Anguilla (UK overseas territory) — (Preclimity - n/a) — (Climity - Liberalism, 
Progressivism and Republicanism) — (Postclimity - n/a) 

[2:134:419] Antigua and Barbuda — (Preclimity - Social democracy. Third Way, Labourism 
and Progressivism) — (Climity - Liberal socialism) — (Postclimity - n/a) 

[2:134:420] Argentina - Argentine Republic — (Preclimity - Radicalism, and Social 
liberalism) — (Climity - Neoconservatism, Liberalism, Liberal conservatism and Social 
democracy) — (Postclimity - Peronism) 

[2:134:421] Armenia - Republic of Armenia — (Preclimity - Economic liberalism. Social 
conservatism. Euroscepticism, Classical liberalism and Pro-Europeanism) — (Climity - 
Liberal democracy. Neoliberalism, Meritocracy, Reformism and Egalitarianism) — 
(Postclimity - Communism) 

[2:134:422] Aruba (Self-governing country in the Kingdom of the Netherlands) — 
(Preclimity - Socialism) — (Climity - Regionalism, Christian democracy and Conservatism) 
— (Postclimity -n/a) 

[2:134:423] Ascension Island (Dependency of the UK overseas territory of Saint Helena) — 
(Preclimity - n/a) — (Climity - Non-partisan democracy) — (Postclimity - n/a) 

[2:134:424] Australia - Commonwealth of Australia — (Preclimity - Labourism, Right-wing 
populism. Protectionism, Social conservatism, Australian nationalism. Economic 
nationalism. Populism, Centrism and Green politics) — (Climity - Liberal conservatism. 
Economic liberalism. Conservative liberalism. Classical liberalism. Conservatism and 
Agrarianism) — (Postclimity -n/a) 
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[2:134:425] Austria - Republic of Austria — (Preclimity - Social democracy, Pro- 
Europeanism, Green politics and Liberalism) — (Climity - Christian democracy. 
Conservatism, Liberal conservatism. Right-wing populism. National conservatism. Anti¬ 
immigration, Hard Euroscepticism, German nationalism. National liberalism and Climate 
change skepticism) — (Postclimity - Lascism) 

[2:134:426] Azerbaijan - Republic of Azerbaijan — (Preclimity - n/ a) — (Climity - 
Secularism, Conservatism, Statism and Azerbaijani nationalism) — (Postclimity - 
Communism) 

[2:134:427] Bahamas, The - Commonwealth of The Bahamas — (Preclimity - Social 
liberalism, Progressivism and Left-wing nationalism) — (Climity - Conservatism and 
Populism) — (Postclimity - n/a) 

[2:134:428] Bahrain - Kingdom of Bahrain — (Preclimity - Islamism) — (Climity - 
Monarchism and Islamic theocracy) — (Postclimity - n/a) 

[2:134:429] Bangladesh - People's Republic of Bangladesh — (Preclimity - Bengali 
nationalism, Bangladeshi nationalism. Economic liberalism and Social conservatism) — 
(Climity - Big tent) — (Postclimity - Socialism) 

[2:134:430] Barbados — (Preclimity - n/a) — (Climity - Labourism, Republicanism, Social 
democracy and Democratic socialism) — (Postclimity -n/a) 

[2:134:431] Belarus - Republic of Belarus — (Preclimity - n/a) — (Climity - Social 
democracy. Democratic social. Socialism) — (Postclimity - Communism and Marxism- 
Leninism) 

[2:134:432] Belgium - Kingdom of Belgium — (Preclimity - Social democracy. Democratic 
socialism. Green politics, Progressivism, Multiculturalism, Christian humanism. Right- 
wing populism. National liberalism. Communism, Socialism, Marxism, and Marxism- 
Leninism) — (Climity - Llemish nationalism. Regionalism, Separatism, Conservatism, 
Liberal conservatism. Soft euroscepticism, Christian democracy. Liberalism, Social 
liberalism, and Pro-Europeanism) — (Postclimity -n/a) 

[2:134:433] Belize — (Preclimity - Christian democracy. Social democracy and nationalism) 
— (Climity - Conservatism) — (Postclimity -n/a) 

[2:134:434] Benin - Republic of Benin — (Preclimity - Progressivism, Social democracy, and 
democratic socialism) — (Climity - Liberalism) — (Postclimity - Communism and 
Socialism) 

[2:134:435] Bermuda (UK overseas territory) — (Preclimity - Liberal conservatism) — 
(Climity - Social democracy. Social conservatism and Anti-colonialism) — (Postclimity - n/ 
a) 
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[2:134:436] Bhutan - Kingdom of Bhutan — (Preclimity - Royalism and Conservatism) — 
(Climity - Social democracy) — (Postclimity - n / a) 

[2:134:437] Bolivia - Republic of Bolivia — (Preclimity - n/a) — (Climity - Socialism, Left- 
wing populism, Bolivarianism and Indigenismo) —(Postclimity -n/a) 

[2:134:438] Bosnia and Herzegovina — (Preclimity - Bosniak nationalism. Conservatism, 
Bosnian federalism, Islamic democracy. Western democracy. Secularism, Pan-Islamism, 
Christianity democracy, Croatian nationalism. Federalism, Pro-Europeanism, Social 
democracy, Serbian nationalism. Separatism, and Social conservatism) — (Climity - n/a) 

— (Postclimity -n/a) 

[2:134:439] Botswana - Republic of Botswana — (Preclimity - n/a) — (Climity - 
Democratic socialism) — (Postclimity -n/a) 

[2:134:440] Brazil - Federative Republic of Brazil — (Preclimity - n/a) — (Climity - Big 
tent. Conservative liberalism, Christian democracy. Liberal conservatism, Brazilian 
nationalism. Liberalism, Civic nationalism. Populism, Classical liberalism. Republicanism, 
Social liberalism. Federalism, Decentralisation, Social democracy. Democratic socialism, 
and Green politics) — (Postclimity -n/a) 

[2:134:441] Brunei - Negara Brunei Darussalam — (Preclimity - n/a) — (Climity - Absolute 
monarchism) — (Postclimity - n/a) 

[2:134:442] Bulgaria - Republic of Bulgaria — (Preclimity - Social democracy. Liberalism, 
Social Liberalism, Turkish minority interests. Soft euroscepticism. Anti-corruption, and 
Civic engagement) — (Climity - Conservatism, Populism, Pro-Europeanism, Bulgarian 
nationalism. National conservatism. Social conservatism. Right-wing populism. 
Protectionism, Euroscepticism, Anti-Islam, and Russophilia) — (Postclimity -n/a) 

[2:134:443] Burkina Faso — (Preclimity - n/a) — (Climity - Social democracy, 
Progressivism, and Pro-democracy) — (Postclimity - n/a) 

[2:134:444] Burundi - Republic of Burundi — (Preclimity - n/a) — (Climity - Hutu 
interests) — (Postclimity - n/a) 

[2:134:445] Cambodia - Kingdom of Cambodia — (Preclimity - n/a) — (Climity - Big tent 
and Authoritarianism) — (Postclimity - Communism, Socialism, and Marxism-Leninism) 

[2:134:446] Cameroon - Republic of Cameroon — (Preclimity - n/a) — (Climity - Big tent. 
Nationalism and Francophilia) — (Postclimity - n/a) 

[2:134:447] Canada — (Preclimity - Conservatism, Fiscal conservatism. Economic 
liberalism. Federalism, Social conservatism. Social democracy. Democratic socialism. 
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Regionalism, Quebec nationalism. Left-wing nationalism, Quebec sovereigntism. 
Republicanism, Environmentalism, Green politics, and Green liberalism) — (Climity - 
Liberalism and Social liberalism) — (Postclimity - n / a) 

[2:134:448] Cape Verde - Republic of Cape Verde — (Preclimity - n/a) — (Climity - 
Liberalism, Social liberalism, and Christian democracy) — (Postclimity -n/a) 

[2:134:449] Cayman Islands (UK overseas territory) — (Preclimity - n/a) — (Climity - 
Social democracy. Fiscal conservatism. Classical liberalism and Neoliberalism) — 
(Postclimity -n/a) 

[2:134:450] Central African Republic — (Preclimity - n/a) — (Climity - Factions of 
independent politicians) — (Postclimity - n/a) 

[2:134:451] Chad - Republic of Chad — (Preclimity - n/a) — (Climity - Nationalism) — 
(Postclimity - n/a) 

[2:134:452] Chile - Republic of Chile — (Preclimity - n/a) — (Climity - Conservatism, 
Economic liberalism. National conservatism. Social conservatism. Conservatism, Liberal 
conservatism, Gremialismo, Classical liberalism. Reformism, Mixed economy. 
Regionalism, and Social liberalism) — (Postclimity -n/a) 

[2:134:453] China - People's Republic of China — (Preclimity - n/a) — (Climity - Chinese 
communism, Marxism-Leninism, Socialism, and Chinese unification) — (Postclimity - 
Imperialism and Maoism) 

[2:134:454] Taiwan - Republic of China — (Preclimity - Three Principles of the People, 
Taiwanese conservatism, Chinese nationalism. Left-wing populism, Progressivism, Social 
democracy, Taiwanisation, Environmentalism, Direct democracy, and Liberalism 
conservatism) — (Climity - Liberalism, Populism, Social liberalism, Taiwanese 
independence, and Taiwanese nationalism) — (Postclimity - n/a) 

[2:134:455] Christmas Island - Territory of Christmas Island (Australian overseas territory) 
— (Preclimity - n/a) — (Climity - n/a) — (Postclimity - n/a) 

[2:134:456] Cocos (Keeling) Islands - Territory of Cocos (Keeling) Islands (Australian 
overseas territory) — (Preclimity -n/a) — (Climity -n/a) — (Postclimity -n/a) 

[2:134:457] Colombia - Republic of Colombia — (Preclimity - Colombian conservatism. 
Social conservatism. Economic liberalism. Liberalism, Social democracy. Social liberalism. 
Liberalism conservatism. Third way, Progressivism, Green politics. Pacifism and Civic 
virtue) — (Climity - Right-wing populism. National conservatism. Anti-communism, and 
Christian democracy) —(Postclimity - Uribism) 
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[2:134:458] Comoros - Union of the Comoros — (Preclimity - n/a) — (Climity - n/a) — 
(Postclimity -n/a) 

[2:134:459] Congo, Democratic Republic of the - Democratic Republic of the Congo — 
(Preclimity - Social democracy Liberal democracy and Mobutism) — (Climity - 
Independent politician) — (Postclimity - n/a) 

[2:134:460] Congo, Republic of the - Republic of the Congo — (Preclimity - n/a) — 
(Climity - Left-wing nationalism and Democratic socialism) — (Postclimity - Marxism- 
Leninism and Communism) 

[2:134:461] Cook Islands (Associated state of New Zealand) — (Preclimity - n/a) — 
(Climity - Nationalism) — (Postclimity - n/a) 

[2:134:462] Costa Rica - Republic of Costa Rica — (Preclimity - n/a) — (Climity - Christian 
socialism, Christian leftism. Social democracy, and Progressivism) — (Postclimity -n/a) 

[2:134:463] Ivory Coast - Republic of Cote d'Ivoire — (Preclimity - n/a) — (Climity - 
Houphouetism and Liberalism) — (Postclimity - n/a) 

[2:134:464] Croatia - Republic of Croatia — (Preclimity - National conservatism. Liberal 
conservatism. Centrism, Croatian nationalism. Liberalism, Social liberalism. Economic 
liberalism. Social democracy. Fiscal conservatism, Souverainism, Big tent, Istrian 
regionalism. Agrarianism, Green politics, and Republicanism) — (Climity - Conservatism, 
Christian democracy, Pro-Europeanism) — (Postclimity -n/a) 

[2:134:465] Cuba - Republic of Cuba — (Preclimity - Democratic socialism. Social 
democracy, Christian democracy, Christian humanism, Christian socialism,) — (Climity - 
Communism, Marxism-Leninism, Revolutionary socialism. Anti-capitalism, Castroism, 
Guevarism, and Socialism) — (Postclimity -n/a) 

[2:134:466] Cyprus - Republic of Cyprus — (Preclimity - National conservatism) — 
(Climity - Liberal conservatism, Christian democracy. Atlanticism, European federalism, 
Greek-Cypriot nationalism. Economic liberalism, and Pro-Europeanism) — (Postclimity - 
n/a) 

[2:134:467] Czech Republic — (Preclimity - n/a) — (Climity - Populism, Centrism and 
Syncretic politics) — (Postclimity - Communism, Marxism-Leninism, and Socialism) 

[2:134:468] Denmark - Kingdom of Denmark — (Preclimity - Social democracy. Social 
liberalism, Pro-Europeanism, Green politics. Socialism, Popular socialism. Democratic 
socialism, Eco-socialism, Feminism, Danish nationalism. National conservatism. Social 
conservatism. Right-wing populism, Anti-Islam, Euroscepticism, Climato-scepticism, and 
Progressivism) — (Climity - Conservative liberalism. Agrarianism, Liberalism, Right- 
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libertarianism. Classical liberalism. Soft Euroscepticism, Conservatism, Liberal 
conservatism and Green conservatism) — (Postclimity - n/a) 

[2:134:469] Djibouti - Republic of Djibouti — (Preclimity - n/a) — (Climity - Democratic 
socialism and Social democracy) — (Postclimity -n/a) 

[2:134:470] Dominica - Commonwealth of Dominica — (Preclimity - n/a) — (Climity - 
Social democracy) — (Postclimity - n/a) 

[2:134:471] Dominican Republic — (Preclimity - Conservative liberalism. Democratic 
socialism. Liberal conservatism. Conservatism, Liberalism and Nationalism) — (Climity - 
Populism, Social democracy. Social liberalism and Dominican nationalism) — (Postclimity 

- n / a) 

[2:134:472] Ecuador - Republic of Ecuador — (Preclimity - Socialism, Bolivarianism, Left- 
wing populism, and Left-wing nationalism) — (Climity - Progressivism, Social democracy, 
and Democratic socialism) — (Postclimity -n/a) 

[2:134:473] Egypt - Arab Republic of Egypt) — (Preclimity - n/a) — (Climity - Egyptian 
nationalism. National liberalism. Liberalism, Secularism, Economic liberalism, and 
Conservatism) — (Postclimity - Socialism) 

[2:134:474] El Salvador - Republic of El Salvador — (Preclimity - n/a) — (Climity - 
Socialism and Syndicalism) — (Postclimity - Marxism-Leninism) 

[2:134:475] Equatorial Guinea - Republic of Equatorial Guinea — (Preclimity - n/a) — 
(Climity - African nationalism. Authoritarianism, and Militarism) — (Postclimity - n/a) 

[2:134:476] Eritrea - State of Eritrea — (Preclimity - n/a) — (Climity - Eritrean nationalism. 
Big tent. Secularism, Left-wing nationalism, and Totalitarianism) — (Postclimity - 
Communism, Socialism and Marxism-Leninism) 

[2:134:477] Estonia - Republic of Estonia — (Preclimity - Liberalism, Classical liberalism. 
Liberal conservatism. National conservatism, Estonian nationalism. Euroscepticism, Direct 
democracy, and Right-wing populism) — (Climity - Centrism, Socialism liberalism. 
Populism, Social market economy, Russian minority politics. Social democracy, Christian 
democracy and National conservatism) — (Postclimity - n/a) 

[2:134:478] Ethiopia - Federal Democratic Republic of Ethiopia — (Preclimity - n/a) — 
(Climity - Revolutionary democracy) — (Postclimity - Communism, Socialism and 
Marxism-Leninism) 

[2:134:479] Falkland Islands (UK overseas territory) — (Preclimity - n/a) — (Climity - n/a) 

— (Postclimity -n/a) 
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[2:134:480] Faroe Islands (Self-governing country in the Kingdom of Denmark) — 
(Preclimity - n/a ) — (Climity - Danish unionism, Faroese independence. Democratic 
socialism, Eco-socialism, Republicanism, Liberalism, Euroscepticism, Civil libertarianism 
and Social democracy) — (Postclimity -n/a) 

[2:134:481] Fiji - Republic of the Fiji Islands — (Preclimity - n/a) — (Climity - Classical 
liberalism and Nationalism) — (Postclimity - n/a) 

[2:134:482] Finland - Republic of Finland — (Preclimity - Finnish nationalism. National 
conservatism. Economic nationalism. Social conservatism. Right-wing populism. 
Euroscepticism, Social democracy. Green politics. Democratic socialism, Eco-socialism, 
Swedish speaking minority interests, and Christian democracy) — (Climity - Social 
liberalism. Agrarianism, Decentralisation, Liberalism, Conservatism, Liberal conservatism, 
Pro-Europeanism, Populism, Economic liberalism. National conservatism and Soft 
Europeanism) — (Postclimity - n/a) 

[2:134:483] France - French Republic — (Preclimity - Conservatism, Liberal conservatism, 
Gaullism, Christian democracy, Eco-socialism, Social democracy. Democratic socialism, 
French nationalism. National conservatism, Souverainism, Protectionism, Right-wing 
populism. Anti-immigration and Hard Euroscepticism) — (Climity - Liberalism, Social 
liberalism, and Pro-Europeanism) — (Postclimity -n/a) 

[2:134:484] French Polynesia (French overseas community) — (Preclimity - n/a) — 

(Climity - Conservatism) — (Postclimity - Gaullism) 

[2:134:485] Gabon - Gabonese Republic — (Preclimity - n/a) — (Climity - Conservatism) 
— (Postclimity -n/a) 

[2:134:486] Gambia, The - Republic of The Gambia — (Preclimity - n/a) — (Climity - 
Socialism, Anti-imperialism, Reconciliation, Constitutionalism, Centrism, and 
Agrarianism) — (Postclimity - Socialism) 

[2:134:487] Georgia — (Preclimity - n/a) — (Climity - Social democracy. Populism, Pro- 
Europeanism, Economic liberalism and Social conservatism) — (Postclimity - 
Communism, Marxism-Leninism, and Socialism) 

[2:134:488] Germany - Federal Republic of Germany — (Preclimity - Green politics, 
German nationalism. Right-wing populism. Euroscepticism, National conservatism, Anti- 
Islam, Anti-immigration, Anti-feminism and Direct democracy) — (Climity - Christian 
democracy. Liberal conservatism, Pro-Europeanism, Bavarian regionalism. Conservatism, 
and Social democracy) — (Postclimity - Fascism, Nazism and Marxism-Leninism (East 
Germany only)) 

[2:134:489] Ghana - Republic of Ghana — (Preclimity - n/a) — (Climity - Liberal 
conservatism. Conservatism, and Liberalism) — (Postclimity - n/a) 
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[2:134:490] Gibraltar (UK overseas territory) — (Preclimity - n/a) — (Climity - Social 
democracy Pro-Europeanism, Left-wing nationalism. Self-determination, Social liberalism, 
and Liberalism) — (Postclimity - n/a) 

[2:134:491] Greece - Hellenic Republic — (Preclimity - n/a) — (Climity - Democratic 
socialism. Left-wing populism, Alter-globalisation, Secularism, Soft Euroscepticism, 
Economic nationalism, Greek nationalism. Conservatism, National conservatism. Social 
conservatism. Right-wing populism and Euroscepticism) — (Postclimity - n/a) 

[2:134:492] Greenland (Self-governing country in the Kingdom of Denmark) — (Preclimity 
-n/a) — (Climity - Social democracy, Greenlandic independence, Greenlandic unionism. 
Social liberalism. Liberal conservatism. Conservative liberalism, and Conservatism) — 
(Postclimity -n/a) 

[2:134:493] Grenada — (Preclimity - n/a) — (Climity - Conservatism) — (Postclimity - n/a) 

[2:134:494] Guam - Territory of Guam (US overseas territory) — (Preclimity - n/a) — 
(Climity - n/a) — (Postclimity - n/a) 

[2:134:495] Guatemala - Republic of Guatemala — (Preclimity - Social democracy, 

Christian leftism. Ethnic interests of the indigenous. Socialism, Castroism, Bolivarianism, 
Left-wing populism, and Anti-capitalism) — (Climity - Nationalism, Conservatism, Right- 
wing populism. National conservatism. Social conservatism, and Liberal conservatism) — 
(Postclimity -n/a) 

[2:134:496] Guinea - Republic of Guinea — (Preclimity - African nationalism, African 
socialism, and Pan-Africanism) — (Climity - Social democracy) — (Postclimity - 
Authoritarianism) 

[2:134:497] Guinea-Bissau - Republic of Guinea-Bissau — (Preclimity - Social democracy) 

— (Climity - Democratic socialism and Left-wing nationalism) — (Postclimity - 
Communism, Socialism, and Marxism-Leninism) 

[2:134:498] Guyana - Co-operative Republic of Guyana — (Preclimity - Social democracy) 

— (Climity - Progressivism, Nationalism, Socialism, Communism, Marxism-Leninism, and 
Left-wing nationalism) — (Postclimity - n/a) 

[2:134:499] Haiti - Republic of Haiti — (Preclimity - Liberal conservatism. Social 
democracy. Third Way, Progressivism, Neoliberalism, and Populism) — (Climity - 
Liberalism) — (Postclimity -n/a) 

[2:134:500] Honduras - Republic of Honduras — (Preclimity - Democratic socialism. 
Liberalism, Social democracy. Centre-right, Christian democracy. Centrism, and Socialism) 

— (Climity - Conservatism, Economic liberalism, and Nationalism) — (Postclimity - n/a) 
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[2:134:501] Hong Kong - Hong Kong Special Administrative Region of the People's 
Republic of China — (Preclimity - Social liberalism. Constitutionalism, Liberalism, 
Localism, Populism, Environmentalism, and Traditional conservatism) — (Climity - 
Chinese nationalism. Conservatism, Conservative socialism. Economic liberalism. Liberal 
conservatism, and Social conservatism) — (Postclimity - n / a) 

[2:134:502] Hungary - Republic of Hungary — (Preclimity - Social conservatism. Social 
democracy, Pro-Europeanism, Social liberalism. Liberalism, Green politics. Third Way, and 
Economic liberalism) — (Climity - National conservatism, Christian democracy. Right- 
wing populism, Hungarian nationalism, and Soft Euroscepticism) — (Postclimity - n / a) 

[2:134:503] Iceland - Republic of Iceland — (Preclimity - Democratic socialism, Eco- 
socialism. Feminism, Pacifism, Agrarianism, Populism, Pirate politics. Direct democracy. 
Socialism, and Disability rights) — (Climity - Liberal conservatism. Economic liberalism, 
and Euroscepticism) — (Postclimity - n / a) 

[2:134:504] India - Republic of India — (Preclimity - Communism, Marxism-Leninism, 
Social democracy. Democratic socialism, Indian nationalism, Hindu left, Swadeshi 
movement, Gandhian socialism. Secularism, Progressivism, Civic nationalism. Social 
Justice, Social Equality, Socialism, Affirmative action. Human rights. Regionalism, and 
Anti-communism) — (Climity - Hindutva, Hindu nationalism. Integral humanism. 
National conservatism. Social conservatism. Economic nationalism, and Right-wing 
populism) — (Postclimity - Imperialism) 

[2:134:505] Indonesia - Republic of Indonesia — (Preclimity - Islamic modernism, 
Indonesian nationalism. Right-wing populism. Antisemitism, Islamism, and Centrism) — 
(Climity - Anti-communism, Conservatism, Pancasila, Marhaenism, Populism, Islamic 
democracy. Liberal conservatism. Pluralism, Nationalist Islamism, and Liberal 
corporatism) — (Postclimity - n/a) 

[2:134:506] Iran - Islamic Republic of Iran — (Preclimity - Monarchism, Secessionism, 
Leftism, and Secularism) — (Climity - Islamic theocracy. Moderation, Pragmatism, Islamic 
democracy and Technocracy) — (Postclimity - n/a) 

[2:134:507] Iraq - Republic of Iraq — (Preclimity - Kurdish independence movement, 
Kurdish interests. Secularism, Kurdish nationalism. Social liberalism, Shia Islamism, 
Clericalism, Islamic fundamentalism. Populism, and Iraqi nationalism) — (Climity - 
Islamic democracy and Anti-Zionism) — (Postclimity - Socialism) 

[2:134:508] Ireland - Republic of Ireland — (Preclimity - Conservatism, Irish 
republicanism. Left-wing nationalism. Democratic socialism, and Social democracy) — 
(Climity - Liberal conservatism, Christian democracy. Liberalism, Pro-Europeanism and 
Irish reunification) — (Postclimity - n/a) 
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[2:134:509] Isle of Man (British Crown dependency) — (Preclimity - n/a) — (Climity - n/a) 
— (Postclimity -n/a) 

[2:134:510] Israel - State of Israel — (Preclimity - Social democracy Labor Zionism, Two- 
state solution. Pro-peace politics. Liberalism, Social liberalism. Secularism, 
Environmentalism, Green politics. Communism, Arab nationalism, Pan-Arabism, Anti- 
Zionism, Islamism, Liberal Zionism, Centrism, and Religious Zionism) — (Climity - 
Conservatism, National liberalism. National conservatism. Economic liberalism. Right- 
wing populism. Revisionist Zionism, and Liberal conservatism) — (Postclimity - Zionism) 

[2:134:511] Italy - Italian Republic — (Preclimity - Social democracy. Liberalism 
conservatism. National conservatism, and Democratic socialism) — (Climity - Populism, 
and Right-wing populism) — (Postclimity - Fascism) 

[2:134:512] Jamaica — (Preclimity - Jamaican nationalism. Social democracy. Democratic 
socialism. Third Way, and Republicanism) — (Climity - Nationalism, Fiscal conservatism. 
Conservatism) — (Postclimity - Fabianism) 

[2:134:513] Japan — (Preclimity - Constitutionalism, Liberalism, Social liberalism. 
Conservatism, Cultural conservatism. Scientific socialism. Pacifism, Federalism, Limited 
government. Localism, Neoliberalism, Decentralisation, Environmentalism, Anti-nuclear 
power, and Social democracy) — (Climity - Japanese nationalism. National conservatism. 
Social conservatism. Liberal conservatism. Economic liberalism. Right-wing populism, 
Japanese neoconservatism, and Big tent) — (Postclimity - Imperialism and monarchism) 

[2:134:514] Jersey - Bailiwick of Jersey (British Crown dependency) — (Preclimity - n/a) — 
(Climity - n/a) — (Postclimity - n/a) 

[2:134:515] Jordan - Hashemite Kingdom of Jordan — (Preclimity - Islamism and 
Conservatism) — (Climity - Monarchism) — (Postclimity - n/a) 

[2:134:516] Kazakhstan - Republic of Kazakhstan — (Preclimity - Social democracy and 
Liberalism) — (Climity - Authoritarianism, Big tent and Secularism) — (Postclimity - 
Communism, Marxism-Leninism, and Socialism) 

[2:134:517] Kenya - Republic of Kenya — (Preclimity - n/a) — (Climity - Kenyan 
nationalism. National conservatism and Right-wing populism) — (Postclimity - n/a) 

[2:134:518] Kiribati - Republic of Kiribati — (Preclimity - n/a) — (Climity - n/a) — 
(Postclimity -n/a) 

[2:134:519] North Korea - Democratic People's Republic of Korea — (Preclimity - Social 
democracy, and Cheondoism) — (Climity - Juche, Songun, and Socialism) — (Postclimity - 
Marxism-Leninism, Communism, and Japanese imperialism) 
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[2:134:520] South Korea - Republic of Korea — (Preclimity - Conservatism, Social 
conservatism. Right-wing populism. Radical centrism. Liberal conservatism. 
Republicanism, Pacifism, Centrism, Reformism, Progressivism, Left-wing nationalism, and 
Anti-communism) — (Climity - Liberalism and Social liberalism) — (Postclimity - 
Japanese imperialism) 

[2:134:521] Kosovo - Autonomous Province of Kosovo and Metohia (Autonomous 
province of Serbia under UN protectorate) — (Preclimity - n/a) — (Climity - Albanian 
nationalism. Conservatism, Pro-Europeanism, Liberalism, Social liberalism. National 
conservatism. Economic liberalism, Serbian minority politics. Populism, and Turkish 
nationalism) — (Postclimity - Communism, Marxism-Leninism, and Socialism) 

[2:134:522] Kuwait - State of Kuwait — (Preclimity - n/a) — (Climity - Islamic theocracy 
and Monarchism) — (Postclimity -n/a) 

[2:134:523] Kyrgyzstan - Kyrgyz Republic — (Preclimity - Russophilia, Conservatism, 
Liberalism, Pro-Russia, Ethnonationalism, Pan-Islamism, Islamism, Salafism, and 
Conservative liberalism) — (Climity - Social democracy, Kyrgyz nationalism, and 
Conservatism) — (Postclimity - Communism, Marxism-Leninism, and Socialism) 

[2:134:524] Laos - Lao People's Democratic Republic — (Preclimity - n/a) — (Climity - 
Communism, Marxism-Leninism, and Socialism) — (Postclimity - n/a) 

[2:134:525] Latvia - Republic of Latvia — (Preclimity - Regionalism, Conservatism, Hard 
Euroscepticism, Anti-establishment politics. Anti-corruption politics. Democratic 
socialism, and Russian minority politics) — (Climity - Liberal conservatism, Pro- 
Europeanism, Agrarianism, Green conservatism. Soft euroscepticism, Latvian nationalism. 
National conservatism. Social conservatism. Economic liberalism. Right-wing populism, 
and Radicalism) — (Postclimity - Communism, Marxism-Leninism, and Socialism) 

[2:134:526] Lebanon - Republic of Lebanon — (Preclimity - n/a) — (Pro-Syrian 
government, Anti-Syrian government, Lebanese nationalism. Nonsectarianism, 

Democratic socialism, and Social democracy) — (Postclimity -n/a) 

[2:134:527] Lesotho - Kingdom of Lesotho — (Preclimity - Communism, Socialism, 
Marxism-Leninism, Pan-Africanism, African nationalism, and African socialism) — 
(Climity - Monarchism and Social democracy) — (Postclimity - n/a) 

[2:134:528] Liberia - Republic of Liberia — (Preclimity - Social conservatism. Big tent. 
Economic liberalism. Nationalism, Authoritarianism,) — (Climity - Economic liberalism 
and Liberal democracy) — (Postclimity -n/a) 

[2:134:529] Libya - State of Libya — (Preclimity - Islamic democracy, Islamism, 
Progressivism, Regionalism, Localism, Populism, and Islamic liberalism) — (Climity - 


1584 



Libyan nationalism. Big tent. Economic liberalism, and Liberalism) — (Postclimity - 
Socialism, Authoritarianism, Dictatorship, and Totalitarianism) 

[2:134:530] Liechtenstein - Principality of Liechtenstein — (Preclimity - Green politics. 
Social democracy, Christian democracy. Right-wing populism, and Anti-immigration) — 
(Climity - National conservatism. Conservatism, Economic liberalism. Monarchism, 
Euroscepticism, Classical liberalism, Christian democracy and Liberal conservatism) — 
(Postclimity - n / a) 

[2:134:531] Lithuania - Republic of Lithuania — (Preclimity - Classical liberalism. 
Conservative liberalism. National conservatism, Lithuanian nationalism. Right-wing 
populism. Soft euroscepticism, Christian democracy, Russophilia, Centrism, Populism, 
Social liberalism, and Social market economy) — (Climity - Technocracy, Agrarianism, 
Green politics. Green conservatism. Social democracy and Pro-Europeanism) — 
(Postclimity - Communism, Marxism-Leninism, and Socialism) 

[2:134:532] Luxembourg - Grand Duchy of Luxembourg — (Preclimity - Conservatism, 
National conservatism, Christian democracy. Democratic socialism, and Pirate politics) — 
(Climity - Liberalism, Social liberalism. Conservative liberalism. Social democracy, Pro- 
Europeanism, and Green politics) — (Postclimity - n / a) 

[2:134:533] Macau - Macao Special Administrative Region of the People's Republic of 
China — (Preclimity - Chinese socialism. Conservatism, Laissez-fairism, Liberal 
democracy, and Social liberalism) — (Climity - Pan-establishment camp) — (Postclimity - 
n/a) 

[2:134:534] Macedonia - Republic of Macedonia — (Preclimity - Macedonian nationalism, 
Antiquization, Anti-communism, Conservatism, Christian democracy. National 
conservatism. Economic liberalism, and Right-wing populism) — (Climity - Social 
democracy, Pro-Europeanism, Albanian minority interests, and Social conservatism) — 
(Postclimity - Communism, Marxism-Leninism, and Socialism) 

[2:134:535] Madagascar - Republic of Madagascar — (Preclimity - Nationalism, Socialism, 
Centrism, and Economic Liberalism) — (Climity - n/a) - (Postclimity - Communism, 
Marxism-Leninism, and Socialism) 

[2:134:536] Malawi - Republic of Malawi — (Preclimity - Social democracy, Ubuntu, 
Conservatism, Nationalism, State capitalism, and Anti-Colonialism) — (Climity - Big tent. 
Anti-corruption, and Liberalism) — (Postclimity - n/a) 

[2:134:537] Malaysia — (Preclimity - Ketuanan Melayu, Social conservatism. Economic 
liberalism, Islamic democracy, Islamic fundamentalism, Islamic conservatism. Left-wing 
nationalism. Secularism, Multiculturalism, Sabah regionalism. Nationalism,) — (Climity - 
Social democracy. Social liberalism, Progressivism, and Reformism) — (Postclimity - n/a) 


1585 



[2:134:538] Maldives - Republic of Maldives — (Preclimity - Centre-right Liberal 
conservatism. Economic liberalism. Social conservatism, Islamic democracy, and Religious 
conservatism) — (Climity - Right-wing, Islamism, and Nationalism) — (Postclimity - 
Authoritarianism) 

[2:134:539] Mali - Republic of Mali — (Preclimity - Communism, Socialism, Marxism- 
Leninism, and Pan-Africanism) — (Climity - Social democracy) — (Postclimity - 
Colonialism) 

[2:134:540] Malta - Republic of Malta — (Preclimity - Christian democracy. Social 
conservatism. Economic liberalism, and Social liberalism) — (Climity - Social democracy 
and Pro-Europeanism) — (Postclimity - n / a) 

[2:134:541] Marshall Islands - Republic of the Marshall Islands — (Preclimity - n/a) — 
(Climity - n/a) — (Postclimity - n/a) 

[2:134:542] Mauritania - Islamic Republic of Mauritania — (Preclimity - Black minority 
interests, Nasserism, Social democracy. Democratic socialism. Secularism, Liberal 
conservatism. Pro-western, Sunni Islamism, Islamic democracy, and Religious 
conservatism) — (Climity - Populism) — (Postclimity - Colonialism) 

[2:134:543] Mauritius - Republic of Mauritius — (Preclimity - Sunni Islamism, Green 
politics. Socialism, Marxism, Environmentalism, Anti-capitalism, Internationalism, and 
Feminism) — (Climity - Democratic socialism. Social democracy, and Conservatism) — 
(Postclimity - Colonialism) 

[2:134:544] Mayotte — (Preclimity - n/a) — (Climity - n/a) — (Postclimity - Colonialism) 

[2:134:545] Mexico - United Mexican States — (Preclimity - Revolutionary nationalism. 
Constitutionalism, Technocracy, Conservatism, Liberal conservatism, Christian democracy. 
Social democracy. Sustainable development. Participatory democracy, Progressivism, 
Secularism, Green conservatism, and Green politics) — (Climity - Democratic socialism. 
Anti-imperialism, Anti-capitalism, Socialism, Left-wing nationalism, Cardenism, 
Reformism, and Left-wing populism) — (Postclimity - Colonialism) 

[2:134:546] Micronesia - Federated States of Micronesia — (Preclimity - n/a) — (Climity - 
n/a) — (Postclimity - n/a) 

[2:134:547] Moldova - Republic of Moldova — (Preclimity - Judaism, Islam, and Irreligion) 

— (Climity - Conservatism, Liberal conservatism, Pro-Europeanism, Moldovan-Romanian 
Unionism, Liberalism, Conservative liberalism, and Unification of Moldova & Romania) 

— (Postclimity - Communism, Marxism-Leninism and Socialism) 


1586 



[2:134:548] Monaco - Principality of Monaco — (Preclimity - Conservatism, Fiscal 
conservatism. Nationalism, Social conservatism. Economic liberalism, and Euroscepticism) 

— (Climity - Monarchism and Centrism) — (Postclimity - n / a) 

[2:134:549] Mongolia — (Preclimity - Green liberalism. Conservatism, Mongolian 
nationalism. Economic liberalism, and Liberal conservatism) — (Climity - Social 
democracy) — (Postclimity - Communism and Marxism-Leninism) 

[2:134:550] Montenegro - Republic of Montenegro — (Preclimity - Liberalism and 
Secularism) — (Climity - Populism, Montenegrin nationalism. Social democracy, Pro- 
Europeanism) — (Postclimity - Democractic socialism and Serbian-Montenegrin 
unionism) 

[2:134:551] Montserrat (UK overseas territory) — (Preclimity - Royalism) — (Climity - 
Social democracy) — (Postclimity - n/a) 

[2:134:552] Morocco - Kingdom of Morocco — (Preclimity - Royalism, Moderate Islamism, 
Moroccan nationalism. Conservatism, Social democracy. Democratic socialism, and Liberal 
conservatism) — (Climity - Conservative democracy, Moroccan nationalism. Economic 
liberalism, Islamic democracy, and Islamic theocracy) — (Postclimity - n/a) 

[2:134:553] Mozambique - Republic of Mozambique — (Preclimity - Christian democracy. 
Nationalism, Conservative liberalism, and Right-wing populism) — (Climity - Democratic 
socialism) — (Postclimity - Marxism-Leninism and Socialism) 

[2:134:554] Myanmar - Union of Myanmar — (Preclimity - n/a) — (Climity - Social 
democracy and Liberal democracy) — (Postclimity - Socialism) 

[2:134:555] Nagorno-Karabakh - Nagorno-Karabakh Republic — (Preclimity - Armenian 
nationalism. United Armenia, Social market economy. Democratic socialism. 

Conservatism, Social democracy, and Environmentalism) — (Climity - Centre-right) — 
(Postclimity - Revolutionary socialism and Anti-communism) 

[2:134:556] Namibia - Republic of Namibia — (Preclimity - Conservatism, and Centre-left) 

— (Climity - Social, African nationalism. Social democracy, Statism, and Left-wing 
populism) — (Postclimity - Marxism-Leninism) 

[2:134:557] Nauru - Republic of Nauru — (Preclimity - n/a) — (Climity - n/a) — 
(Postclimity -n/a) 

[2:134:558] Nepal - State of Nepal — (Preclimity - Social democracy. Third Way, 
Regionalism, Madhesi rights, Janajati rights, Progressivism, and Ethnic federalism) — 
(Climity - Communism, People's Multiparty Democracy, Marxism-Leninism, Democratic 
centralism, and Secularism) — (Postclimity - Marxism-Leninism-Maoism-Prachanda Path, 
Democratic socialism and Socialism) 
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[2:134:559] Netherlands - Kingdom of the Netherlands — (Preclimity - Dutch nationalism. 
National liberalism. Right-wing populism, Anti-Islam, Anti-immigration, Euroscepticism, 
Green politics, and Left-wing populism) — (Climity - Conservative liberalism, Christian 
democracy. Social liberalism. Liberalism, Pro-Europeanism, Social Christianity, Social 
conservatism, Christian leftism, and Soft Euroscepticism) — (Postclimity - n/a) 

[2:134:560] Netherlands Antilles (Self-governing country in the Kingdom of the 
Netherlands) — (Preclimity - n/a) — (Climity - n/a) — (Postclimity - n/a) 

[2:134:561] New Caledonia - Territory of New Caledonia and Dependencies — (Preclimity 
- Pro-independence, Socialism, Anti-independence, and Conservatism) — (Climity - Anti¬ 
separatism, Liberal conservatism. Liberalism, Environmentalism, and Christian 
democracy) — (Postclimity - Colonialism) 

[2:134:562] New Zealand — (Preclimity - Economic liberalism. Conservatism, Liberal 
conservatism. Liberalism, Classical liberalism, and Right-libertarianism) — (Climity - 
Social democracy. Nationalism, Populism, Protectionism, Social conservatism, and Green 
politics) — (Postclimity - Imperialism) 

[2:134:563] Nicaragua - Republic of Nicaragua — (Preclimity - Conservative liberalism and 
Conservatism) — (Climity - Sandinismo, Democratic socialism, Christian left, and Left- 
wing populism) — (Postclimity -n/a) 

[2:134:564] Niger - Republic of Niger — (Preclimity - Democratic socialism and Social 
democracy) — (Climity - Conservatism, Liberal conservatism, and Social democracy) — 
(Postclimity - Colonialism) 

[2:134:565] Nigeria - Pederal Republic of Nigeria — (Preclimity - National conservatism. 
Social conservatism. Economic liberalism. Capitalism, Conservatism, Anti-communism, 
Socialism, Democratic socialism. Social justice. Unionism, National conservatism. Social 
conservatism. Socialism, Marxism, Trotskyism, Communism, Decentralisation, 
Nationalism, Neoliberalism, Technoticianism, and Constructive pragmatism) — (Climity - 
Lederalism, Progressivism, Social liberalism, and Social democracy) — (Postclimity - 
Colonialism) 

[2:134:566] Niue (Associated state of New Zealand) — (Preclimity - n/a) — (Climity - Non¬ 
partisan democracy) — (Postclimity -n/a) 

[2:134:567] Norfolk Island - Territory of Norfolk Island (Australian overseas territory) — 
(Preclimity - n/a) — (Climity - n/a) — (Postclimity - n/a) 

[2:134:568] Northern Cyprus - Turkish Republic of Northern Cyprus — (Preclimity - 
Centrism) — (Climity - Social democracy. United Cyprus, Cypriotism, Turkish 
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nationalism. Conservatism, Two-state solution. Liberal conservatism, and National 
conservatism) — (Postclimity - n/a) 

[2:134:569] Northern Mariana Islands - Commonwealth of the Northern Mariana Islands 

- (Preclimity - n/a) — (Climity - n/a) — (Postclimity - n/a) 

[2:134:570] Norway - Kingdom of Norway — (Preclimity - Social democracy. Agrarianism, 
Decentralisation, Hard Euroscepticism, Economic nationalism. Democratic socialism, Eco- 
socialism. Euroscepticism, Feminism, Christian democracy. Social conservatism. Green 
politics. Communism, Marxism, Revolutionary socialism, and Anti-capitalism) — (Climity 

- Conservatism, Liberal conservatism. Liberalism, Social liberalism. Green liberalism. 
Conservative liberalism. Right-wing populism. Economic liberalism. National 
conservatism, and Anti-immigration) — (Postclimity - n/a) 

[2:134:571] Oman - Sultanate of Oman — (Preclimity - n/a) — (Climity - Absolute 
monarchsim and royalism) — (Postclimity - n/a) 

[2:134:572] Pakistan - Islamic Republic of Pakistan — (Preclimity - Social democracy. Third 
Way, Egalitarianism, Centrism, Left-wing politics. Ultra-conservatism, and Islamic 
theocracy) — (Climity - Pakistani nationalism. Welfarism, Populism, and Islamic 
democracy) — (Postclimity - Colonialism) 

[2:134:573] Palau - Republic of Palau — (Preclimity - n/a) — (Climity - Non-partisan 
democracy) — (Postclimity - n/a) 

[2:134:574] Palestine - Palestinian National Authority - State of Palestine — (Preclimity - 
Socialism, Left-wing nationalism, Palestinian nationalism, Neo-Ba'athism, Saddamism, 
Ba'athism, Assadism, Socialism, Marxism-Leninism-Maoism, Secularism, Pacifism, Anti¬ 
corruption, Social democracy, and Democratic socialism) — (Climity - Palestinian 
nationalism. Secularism, Social democracy. Two-state solution, Sunni Islamism, Islamic 
nationalism, Islamic fundamentalism, Anti-Zionism, and Antisemitism) — (Postclimity - 
n/a) 

[2:134:575] Panama - Republic of Panama — (Preclimity - Liberalism) — (Climity - 
Populism, Conservatism, Nationalism, Liberal conservatism. National conservatism and 
Christian democracy) — (Postclimity - n/a) 

[2:134:576] Papua New Guinea - Independent State of Papua New Guinea — (Preclimity - 
Christian democracy, and Liberalism) — (Climity - National Alliance Party) — (Postclimity 

- Colonialism) 

[2:134:577] Paraguay - Republic of Paraguay — (Preclimity - Radicalism, Social liberalism. 
Liberalism, and Nationalism) — (Climity - National conservatism. Economic liberalism. 
Social conservatism, and Paraguayan nationalism) — (Postclimity - n/a) 
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[2:134:578] Peru - Republic of Peru — (Preclimity - Nationalism, Christian democracy. 
Agrarianism, and Green politics) — (Climity - Left-wing nationalism. Democratic 
socialism, and Peruvian nationalism) — (Postclimity - n/a) 

[2:134:579] Philippines - Republic of the Philippines — (Preclimity - Centrism, Social 
liberalism, Christian democracy. Social conservatism, Filipino nationalism. Liberalism, 
Islamic democracy, Progressivism, and Authoritarianism) — (Climity - Democratic 
socialism. Left-wing populism and Federalism) — (Postclimity - Colonialism) 

[2:134:580] Pitcairn Islands - Pitcairn, Henderson, Ducie, and Oeno Islands (UK overseas 
territory) — (Preclimity - n/a) — (Climity - Non-partisan democracy) — (Postclimity - n/ 
a) 

[2:134:581] Poland - Republic of Poland — (Preclimity - Republicanism, Pro-Europeanism, 
Centrism, Agrarianism, Conservatism, Libertarian conservatism. Classical liberalism. 
Libertarianism, Neoliberalism, Monarchism, Laissez-faire, National Catholicism, Anti¬ 
establishment, and Social democracy) — (Climity - Right-wing populism, Polish 
nationalism. National conservatism. Social conservatism. Anti-immigration, Economic 
nationalism. State interventionism, Christian democracy. Centralisation, and 
Euroscepticism) — (Postclimity - Communism, Socialism, and Marxism-Leninism) 

[2:134:582] Portugal - Portuguese Republic — (Preclimity - Right-wing politics. Green 
politics, and Socialism) — (Climity - Social democracy, Pro-Europeanism, and Labourism) 

— (Postclimity - Monarchism) 

[2:134:583] Transnistria Pridnestrovie - Pridnestrovian Moldavian Republic — (Preclimity 

- Liberal democracy. Civic nationalism, Eurasianism, Democratic socialism. Right-wing 
nationalism, Russophilia, Social democracy, Presidentialism, Separatism, and 
Autonomism) — (Climity - Centrism and Transnistrian nationalism) — (Postclimity - 
Communism, Marxism-Leninism, and Socialism) 

[2:134:584] Puerto Rico - Commonwealth of Puerto Rico (US overseas commonwealth) — 
(Preclimity -n/a) — (Climity -n/a) — (Postclimity -n/a) 

[2:134:585] Qatar - State of Qatar — (Preclimity - n/a) —(Climity - Absolute monarchism. 
Royalism, and Islamic theocracy) — (Postclimity - n/a) 

[2:134:586] Romania — (Preclimity - National liberalism. Anti-corruption, Hungarian 
minority interests. Liberal conservatism. Regionalism, and Christian democracy) — 
(Climity - Social democracy. Social conservatism. Liberalism, Conservative liberalism,) — 
(Postclimity - Communism, Marxism-Leninism, and Socialism) 

[2:134:587] Russia - Russian Federation — (Preclimity - n/a) — (Climity - Centrism, Big 
tent. National conservatism. Social conservatism, Russian conservatism, Russian 
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nationalism, and Statism) — (Postclimity - Communism, Marxism-Leninism, and 
Socialism) 

[2:134:588] Rwanda - Republic of Rwanda — (Preclimity - Christian democracy, Islamic 
democracy. Socialism, Social democracy. Liberalism, Green politics, and Liberal 
democracy) — (Climity - Nationalism and Populism) — (Postclimity - n/a) 

[2:134:589] Saint Helena (UK overseas territory) — (Preclimity - n/a) — (Climity - 
Monarchism) — (Postclimity -n/a) 

[2:134:590] Saint Kitts and Nevis - Federation of Saint Christopher and Nevis — 
(Preclimity - n/a) — (Climity - Conservatism, Nevis interests. Constitutional monarchy. 
Anti-communism, and Republicanism, Social democracy, and Liberal socialism) — 
(Postclimity - Colonialism) 

[2:134:591] Saint Lucia — (Preclimity - Social democracy) — (Climity - Christian 
democracy and Conservatism) —(Postclimity - Colonialism) 

[2:134:592] Saint Pierre and Miquelon (French overseas community) — (Preclimity - n/a) 
—(Climity - Right-wing) — (Postclimity -n/a) 

[2:134:593] Saint Vincent and the Grenadines — (Preclimity - Conservatism and 
Monarchism) — (Climity - Social democracy. Democratic socialism. Agrarian socialism, 
and Republicanism) — (Postclimity - Colonialism) 

[2:134:594] Samoa - Independent State of Samoa — (Preclimity - Christian leftism and 
Agrarianism) — (Climity - Conservatism and Christian democracy) — (Postclimity - 
Colonialism) 

[2:134:595] San Marino - Most Serene Republic of San Marino — (Preclimity - Pro- 
Europeanism, Liberalism, Christian democracy. Democratic socialism. E-democracy, and 
Anti-particracy) — (Climity - Socialism, Communism, Environmentalism, and 
Euroscepticism) — (Postclimity - n/a) 

[2:134:596] Sao Tome and Principe - Democratic Republic of Sao Tome and Principe — 
(Preclimity - Democratic socialism. Social democracy. Left-wing nationalism. Social market 
economy. Conservatism, and Economic liberalism) — (Climity - Liberalism) — 

(Postclimity - Communism and Marxism-Leninism) 

[2:134:597] Saudi Arabia - Kingdom of Saudi Arabia — (Preclimity - Islamism, Liberalism, 
and Socialism) — (Climity - Absolute monarchism and Royalism) — (Postclimity - n/a) 

[2:134:598] Senegal - Republic of Senegal — (Preclimity - Socialism, Black nationalism. 
Social democracy, Marxism, Communism, Maoism, Trotskyism, Reformism, Marxism- 
Leninism, and Green politics) — (Climity - Liberalism) — (Postclimity - Colonialism) 
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[2:134:599] Serbia - Republic of Serbia — (Preclimity - Social democracy Christian 
democracy. Monarchism, Decentralisation, Liberal nationalism. Conservative liberalism. 
Economic liberalism. Anti-communism, Atlanticism, Left-wing populism. Left-wing 
nationalism. Anti-fascism, Pensioners' interests, and Regionalism) — (Climity - Big tent. 
Populism, Conservatism, National conservatism, and Pro-Europeanism) — (Postclimity - 
Communism, Socialism, Serbian nationalism, and Marxism-Leninism) 

[2:134:560] Seychelles - Republic of Seychelles — (Preclimity - Democratic socialism and 
Conservatism) — (Climity - Liberalism) — (Postclimity - British unionism and 
Colonialism) 

[2:134:561] Sierra Leone - Republic of Sierra Leone — (Preclimity - Liberalism, 
Nationalism, Third Way, and Social democracy) — (Climity - African nationalism and 
Democratic socialism) — (Postclimity - Colonialism) 

[2:134:562] Singapore - Republic of Singapore — (Preclimity - Democratic socialism, 
Progressivism, Centre-left, Social democracy. Anti-capitalism, Liberalism, and Liberal 
democracy) — (Climity - Conservatism, Social conservatism. Economic liberalism. Civic 
nationalism, Multiculturalism, and Secularism) — (Postclimity - Colonialism) 

[2:134:563] Slovakia - Slovak Republic — (Preclimity - Slovak nationalism. National 
conservatism. Social conservatism. Economic nationalism. Right-wing populism, and 
Euro-Slavism, Liberal conservatism, and Hungarian minority interests) — (Climity - Social 
democracy. Left-wing nationalism, and Pro-Europeanism) — (Postclimity - Communism, 
Marxism-Leninism, and Socialism) 

[2:134:564] Slovenia - Republic of Slovenia — (Preclimity - Pensioners' interests. Single¬ 
issue politics. Social liberalism, Pro-Europeanism, Social democracy, and Liberalism) — 
(Climity - Slovenian nationalism. Liberal conservatism. National conservatism. Economic 
liberalism. Right-wing populism. Social conservatism, and Anti-immigration) — 
(Postclimity - Communism, Marxism-Leninism, and Socialism) 

[2:134:565] Solomon Islands — (Preclimity - n/a) — (Climity - n/a) — (Postclimity - n/a) 

[2:134:566] Somalia — (Preclimity - Islamic democracy. Conservatism, and Liberalism) — 
(Climity - Somali nationalism. Social liberalism. Economic liberalism, Progressivism, and 
Green politics) — (Postclimity - Colonialism, Socialism, Communism, and Marxism- 
Leninism) 

[2:134:567] Somaliland - Republic of Somaliland — (Preclimity - n/a) — (Climity - n/a) — 
(Postclimity -n/a) 

[2:134:568] South Africa - Republic of South Africa — (Preclimity - Christian democracy. 
Social conservatism, Christian right. Liberalism, Economic liberalism. Communism, 
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Marxism-Leninism, Anti-capitalism, Anti-imperialism, Pan-Africanism, Anti- 
Europeanism, Federalism, Zulu nationalism, and Egalitarianism) — (Climity - African 
nationalism and Social democracy) — (Postclimity - Colonialism) 

[2:134:569] South Sudan - Republic of South Sudan — (Preclimity - Various political 
factions and Militant groups) — (Climity - Indeterminate) — (Postclimity - New Sudan, 
Colonialism, and Socialism) 

[2:134:570] Spain - Kingdom of Spain — (Preclimity - Social democracy. Federalism, 
Democratic socialism. Republicanism, Antimilitarism, Internationalism, Feminism, 
Environmentalism, Neoliberalism, Unionism, Centralism, Catalan independentism. Left- 
wing nationalism. Republicanism, Liberalism, Basque nationalism. Liberal conservatism. 
Animal welfare. Separatism, and Canarian nationalism) — (Climity - Social democracy. 
Conservatism, Christian democracy. Economic liberalism. Unionism and Pro- 
Europeanism) — (Postclimity - Fascism, Ultranationalism, and Authoritarianism) 

[2:134:571] Sri Lanka - Democratic Socialist Republic of Sri Lanka — (Preclimity - Tamil 
nationalism. Federalism, and Democratic socialism) — (Climity - Conservatism and 
Economic liberalism) — (Postclimity - Socialism) 

[2:134:572] Sudan - Republic of the Sudan — (Preclimity - Arab socialism. Anti¬ 
communism, Authoritarianism, Nationalism, Liberal conservatism. Secularism, Sudanese 
nationalism, Islamic democracy, Ba'athism, Communism, Marxism-Leninism, Neo- 
Ba'athism, Saddamism, Liberalism, Federalism, and Social liberalism) — (Climity - Sunni 
Islamism, Arab nationalism, Salafism, and Social conservatism) — (Postclimity - Socialism, 
Sudanese reunification, and Colonialism) 

[2:134:573] Suriname - Republic of Suriname — (Preclimity - Social democracy) — 

(Climity - Democratic socialism) — (Postclimity - Colonialism) 

[2:134:574] Svalbard (Territory of Norway) — (Preclimity - n/a) — (Climity - n/a) — 
(Postclimity -n/a) 

[2:134:575] Swaziland - Kingdom of Swaziland — (Preclimity - Democratic socialism. 
Social democracy. Socialism, Communism, and Marxism-Leninism) — (Climity - 
Monarchism) — (Postclimity - n/a) 

[2:134:576] Sweden - Kingdom of Sweden — (Preclimity - Liberal conservatism. Social 
conservatism. Nationalism, Liberalism, Agrarianism, Communism, Socialism, Social 
liberalism, Christian democracy, and Radical feminism) — (Climity - Social democracy. 
Green politics, and Royalism) — (Postclimity -n/a) 

[2:134:577] Switzerland - Swiss Confederation — (Preclimity - Liberalism, Christian 
democracy. Social conservatism. Social democracy. Democratic socialism. Anti-capitalism, 
Pro-Europeanism, Classical liberalism, and Conservative liberalism) — (Climity - Swiss 
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nationalism. National conservatism. Right-wing populism. Economic liberalism. 
Agrarianism, Anti-immigration, Isolationism, and Euroscepticism) — (Postclimity - n/a) 

[2:134:578] Syria - Syrian Arab Republic — (Preclimity - Syrian nationalism, Islamism, 
Islamic theocracy, Islamist fundamentalism. Democratic socialism, Arab unionism, Pro- 
Western, Liberalism,) — (Climity - Big tent, Ba'athism, Arab nationalism, Arab socialism, 
Pan-arabism, Secularism, and Anti-Zionism) — (Postclimity - Colonialism, Corporatism, 
Pan-Syrianism, and Socialism) 

[2:134:579] Tajikistan - Republic of Tajikistan — (Preclimity - Islamism, Agrarianism, and 
Social democracy) — (Climity - Statism, Secularism, Anticlericalism, and Tajik 
nationalism) — (Postclimity - Communism, Marxism-Leninism, and Socialism) 

[2:134:580] Tanzania - United Republic of Tanzania — (Preclimity - Liberalism, Zanzibari 
autonomism, and Conservatism) — (Climity - Democratic socialism and Social 
democracy) — (Postclimity - Socialism and Ujamaa) 

[2:134:581] Thailand - Kingdom of Thailand — (Preclimity - Conservative liberalism. 
Classical liberalism, and Liberal democracy) — (Climity - Monarchism, Royalism, 
Populism, Conservatism, and Militarism) — (Postclimity -n/a) 

[2:134:582] East Timor - Democratic Republic of Timor-Leste — (Preclimity - n/a) — 
(Climity - Democratic socialism. Social democracy. Left-wing nationalism, and Social 
liberalism) — (Postclimity -n/a) 

[2:134:583] Togo - Togolese Republic — (Preclimity - Democracy, Big tent. Human rights. 
Communism, Socialism, Trotskyism, Centrism, Progressivism, Pan-Africanism, 
Democratic socialism, and Social democracy) — (Climity - African nationalism and 
Authoritarianism) — (Postclimity - Colonialism) 

[2:134:584] Tokelau (Overseas territory of New Zealand) — (Preclimity - n/a) — (Climity - 
n/a) — (Postclimity - n/a) 

[2:134:585] Tonga - Kingdom of Tonga — (Preclimity - n/a) — (Climity - Monarchism) — 
(Postclimity -n/a) 

[2:134:586] Trinidad and Tobago - Republic of Trinidad and Tobago — (Preclimity - Social 
liberalism) — (Climity - Democratic socialism. Social democracy, and Third Way) — 
(Postclimity - Colonialism) 

[2:134:587] Tristan da Cunha (Dependency of the UK overseas territory of Saint Helena) — 
(Preclimity - n/a) — (Climity - n/a) — (Postclimity - n/a) 

[2:134:588] Tunisia - Tunisian Republic — (Preclimity - Left-wing nationalism. Democratic 
socialism. Liberalism, Progressivism, Pan-Arabism, Green politics. Centrism, Arab 
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nationalism, Nasserism, Populism, and Agrarianism) — (Climity - Bourguibism, Social 
democracy. Social liberalism. Big tent. Secularism, Conservative democracy. Religious 
conservatism. Economic liberalism. Moderate Islamism, and Islamic democracy) — 
(Postclimity - Colonialism) 

[2:134:589] Turkey - Republic of Turkey — (Preclimity - Democratic socialism. Radical 
democracy. Ultranationalism, Pan-Turkism, Liberal conservatism, Pro-Europeanism, Sunni 
Islamism, Conservatism, Eurasianism, Left-wing nationalism, Kurdish nationalism, and 
Marxism-Leninism) — (Climity - Islamism, Islamic democracy. Conservative democracy. 
Social conservatism. National conservatism. Right-wing populism, and Neo-Ottomanism) 

— (Postclimity - Secularism, and Kemalism) 

[2:134:590] Turkmenistan — (Preclimity - n/a) — (Climity - Turkmen nationalism. 
Secularism, and Authoritarianism) — (Postclimity - Communism, Marxism-Leninism, and 
Socialism) 

[2:134:591] Turks and Caicos Islands (UK overseas territory) — (Preclimity - n/a) — 
(Climity - Social liberalism and Territorial autonomy) — (Postclimity -n/a) 

[2:134:592] Tuvalu — (Preclimity - n/a) — (Climity - Non-partisan democracy) — 
(Postclimity - Colonialism) 

[2:134:593] Uganda - Republic of Uganda — (Preclimity - Conservatism, Liberal 
conservatism, African nationalism, African socialism, Obotism, and Social democracy) — 
(Climity - Ugandan nationalism. Pan-Africanism, and Social conservatism) — (Postclimity 

- Colonialism) 

[2:134:594] Ukraine — (Preclimity - Social conservatism and National conservatism) — 
(Climity - Liberal conservatism, Christian democracy. Civic nationalism, and Pro- 
Europeanism) — (Postclimity - Communism, Marxism-Leninism, and Socialism) 

[2:134:595] United Arab Emirates — (Preclimity - n/a) — (Climity - Lederal, Presidential, 
and Constitutional Monarchism) — (Postclimity - n/a) 

[2:134:596] United Kingdom - United Kingdom of Great Britain and Northern Ireland — 
(Preclimity - Social democracy. Democratic socialism, Scottish nationalism, Scottish 
independence. Civic nationalism. Regionalism, Liberalism, Social liberalism. Classical 
liberalism, British nationalism. National conservatism. Right-wing populism. Social 
conservatism, Irish republicanism. Left-wing nationalism. Green politics. 
Environmentalism, Socialism, Welsh nationalism, Welsh independence, and Regionalism) 

— (Climity - Royalism, Economic liberalism, British unionism. Conservatism, Internal 
factions: Hard Euroscepticism, Soft Euroscepticism and Pro-Europeanism) — (Postclimity 

- Absolute monarchism) 
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[2:134:597] United States - United States of America — (Preclimity - Majority: Modern 
liberalism. Social liberalism. Factions: Centrism, Democratic socialism. Left-wing 
populism, Progressivism, and Social democracy) — (Climity - Majority: Conservatism, 
Economic liberalism. Federalism, and Social conservatism. Factions: Centrism, Fiscal 
conservatism, Fusionism, Libertarianism, Neoconservatism, Paleoconservatism, and 
Right-wing populism) — (Postclimity - Colonialism) 

[2:134:598] Uruguay - Oriental Republic of Uruguay — (Preclimity - Uruguayan 
liberalism, Batllism, Uruguayan nationalism. National conservatism. Economic liberalism, 
Christian democracy, Christian humanism. Communism, Marxism-Leninism, Socialism, 
Left-wing populism, and Internal factions: Herrerism, and Wilsonist Current) — (Climity - 
Democratic socialism and Social democracy) — (Postclimity - Colonialism) 

[2:134:599] Uzbekistan - Republic of Uzbekistan — (Preclimity - Islamism, Civic 
nationalism, Statism, Nationalism, Modernisation, Social democracy. Environmentalism, 
and Green politics) — (Climity - Populism, Third Way, and Authoritarianism) — 
(Postclimity - Communism, Marxism-Leninism, and Socialism) 

[2:134:600] Vanuatu - Republic of Vanuatu — (Preclimity - Centrism, Francophone, 
Melanesian socialism. Democratic socialism, Anglophone, Vanuatuan nationalism. Social 
democracy. Liberalism, Reformism, Socialism, and Labour rights) — (Climity - Green 
politics and Social welfare) — (Postclimity - Colonialism) 

[2:134:601] Vatican City - State of the Vatican City — (Preclimity - n/a) — (Climity - 
Absolute monarchism) — (Postclimity - n/a) 

[2:134:602] Venezuela - Bolivarian Republic of Venezuela — (Preclimity - Social liberalism. 
Social democracy. Democratic socialism, Progressivism, Christian democracy. 

Communism, Libertarianism, and Humanism) — (Climity - Bolivarianism, Chavismo, 
Left-wing populism, Marxism, and Socialism) — (Postclimity - Colonialism) 

[2:134:603] Vietnam - Socialist Republic of Vietnam — (Preclimity - Anti-communism, 
Social conservatism. National conservatism. Liberal conservatism. Democratic socialism. 
Liberalism, and Liberal democracy) — (Climity - Communism, Socialist-oriented market 
economy. Socialism, Vietnamese nationalism. Ho Chi Minh Thought, and Marxism- 
Leninism) — (Postclimity - Colonialism) 

[2:134:604] British Virgin Islands - British Virgin Islands (UK overseas territory) — 
(Preclimity - Territorial autonomy. Grassroots democracy. Reformism, Conservatism, Fiscal 
conservatism. Social conservatism. Economic liberalism. Green politics, and 
Environmentalism) — (Climity - Liberalism) — (Postclimity - n/a) 

[2:134:605] U.S. Virgin Islands - Virgin Islands of the United States (US overseas territory) 
— (Preclimity - n/a) — (Climity - n/a) — (Postclimity - n/a) 
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[2:134:606] Wallis and Futuna - Territory of Wallis and Futuna Islands (French overseas 
community) — (Preclimity - n/a) — (Climity - n/a) — (Postclimity - Colonialism) 

[2:134:607] Western Sahara - Sahrawi Arab Democratic Republic — (Preclimity - Islamism) 
— (Climity - Sahrawai nationalism and Social democracy) — (Postclimity -n/a) 

[2:134:608] Yemen - Republic of Yemen — (Preclimity - Islamism, Sunni Islamism, 
Salafism, Tribalism, Arab nationalism, Arab socialism. Social democracy. Democratic 
socialism, Nasserism, Yemeni unionism, Ba'athism, and Pan-Arabism) — (Climity - 
Yemeni nationalism, Arab nationalism, and Big tent) — (Postclimity - Socialism, 
Communism, and Marxism-Leninism) 

[2:134:609] Zambia - Republic of Zambia — (Preclimity - Liberalism) — (Climity - Social 
democracy, and Democratic socialism) — (Postclimity - Colonialism) 

[2:134:610] Zimbabwe - Republic of Zimbabwe — Preclimity - Democratic socialism. 
Socialism, and Social liberalism) — (Climity - Social democracy. Left-wing nationalism. 
Left-wing populism. Conservatism, National liberation. Anti-imperialism, and Pan- 
Africanism) — (Postclimity - Colonialism) 

[2:134:611] One must also note that the preclimities, dimities, and postclimities that have 
been outlined herein are ascribed according to the present known circumstances of 
countries with the available resources at the present time and rather than focusing on the 
contents of these two applications of the algorithm, one should focus more on the extent 
and nature of the applications of the algorithm. 
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The Sorites Paradox 


[2:135:1] 

[2:135:2] 

[2:135:3] 

[2:135:4] 

[2:135:5] 

[2:135:6] 

[2:135:7] 

[2:135:8] 

[2:135:9] 

[2:135:10] 

[2:135:11] 

[2:135:12] 

[2:135:13] 


The sorites paradox (/sou'raiti:z/;[l] sometimes known as the paradox of the heap) is a 
paradox that arises from vague predicates.[2] A typical formulation involves a heap of 
sand, from which grains are individually removed. Under the assumption that removing a 
single grain does not turn a heap into a non-heap, the paradox is to consider what 
happens when the process is repeated enough times: is a single remaining grain still a 
heap? If not, when did it change from a heap to a non-heap? 
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Why Is There Something Rather Than Nothing? 


[2:136:1] 

[2:136:2] 

[2:136:3] 

[2:136:4] 

[2:136:5] 

[2:136:6] 

[2:136:7] 

[2:136:8] 

[2:136:9] 

[2:136:10] 

[2:136:11] 

[2:136:12] 

[2:136:13] 

metaphysical ultimation 
mystical encounterment 

Answers from the Millettarian cosmological perspective. The notion that there first has to 
be something for there to be nothing - prenihilism which therefore opposes the notion of 
nihilism. 

Nothing is a comparative by its nature and of course compares to something rather than 
nothing, but this suggests that there exists a fundamental symbiotic nature between 
something and nothing for both cannot exist without the other as something is also a 
comparative and compares to nothing. 
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Therefore, without something there is no concept of nothing and without nothing there is 
not concept of something; something cannot exist without nothing having been therefore 
beforehand and nothing cannot exist without something to have existed beforehand also. 

Nothing must be compared to something for it to be nothing and this is the ultimate 
metaphysical issue that pushes the human mind to the point of incomprehension and is a 
difficult contemplation to explore without degrading into issues of semantics. 

The Millettarian Tradition considers semantics to be one of the primary difficulties in the 
discussion of deep philosophical ideas and the argumentation of notions because 
meaning, despite the prevalence of definition, still remains subjective to each person and 
especially in a metaphysical arena, the meanings of the words that we use to tackle such 
deep metaphysical concepts are not nearly suitable enough in capturing the nature of the 
concepts we do address and this is because meanings are provided by human capacities 
and this is the ultimate issue for a philosophers to grapple with and it is an issue from 
which we cannot escape because we are inherently and intrinsically incapable, limited, 
and incomprehensible in our abilities. 


On The Nature of Religion 

[2:137:1] First of All, one thing must be said; like all else, religion will be what you make of 
it, and not a vendetta do the following passages hold, but a summary of what some in 
humanity have made religion become. 

[2:137:2] What has happened to religion could easily, and has easily happened to many 
other systems, schools of thought, and ideologies. 

[2:137:3] The nature of something is just what it is; no judgement is needed for what 
something is at its core is not something that can be changed so easily. 

[2:137:4] However, it must also be said, that religion, in its very core nature is the authority, 
control, and order of its followers, perhaps it is humanity's own personal Cosmos. 

[2:137:5] Before religion, there was philosophy, and before philosophy, which was the 
precursor of religion, we had an unordered and unorganised world with little knowledge, 
culture, or civilisation to speak of. 
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[2:137:6] Without religion, it is certain that humanity would not be what it is today, 
perhaps a good thing, perhaps a bad, but it does not do us any good to dwell. 

[2:137:7] It is the core nature of religion to oppose another religion; this is just the same for 
a political ideology, or any system, or method. 

[2:137:8] Two systems of governance cannot run alongside one another, just as two systems 
of morality, authority, and legality cannot operate in parallel. 

[2:137:9] There are no countries in the world currently whereby two religions are equally 
populated and hold equal influence without any conflict. 

[2:137:10] To those whom force their beliefs; a disservice you are doing to that which you 
worship for the trueness of what you believe should be enough to attract All in the end 
without force, or fear. 

[2:137:11] Religion is a system; a system of beliefs, and values, and the icons, and rituals 
that one worships, and practices are a reflection of the system one believes, and the way in 
which one conducts their life. 


The Five Lost Ologies 

[2:138:1] Ologies form the basis of the organisational structure and arrangement of 
components within Millettarian Philosophy which are then manifested by The Philosophy 
of Millettism and later interpreted by the Millettarian Tradition. 

[2:138:2] However, when referencing the ologies of Millettarian Philosophy, one is 
collectivising all of the disciplines of study of Millettarian Philosophy into one term and so 
when we speak of the rubral of this discourse, we understand that there are five 
disciplines of study of Millettarian Philosophy that remain lost, both in the organisational 
structure and in their arrangement within The Omnidoxy, thus further demonstrating the 
organic essence of my philosophisations and therefore, the natural structure of The 
Omnidoxy itself as a documentation. 

[2:138:3] But before we begin to address of each of these five supposedly lost ologies, we 
must first explore why they have been appellated with such an adjective. 

[2:138:4] To be lost is not to be inexistent, but is instead to be separate from a larger group 
and this is how we refer to these five different lost disciplines of study including 
homogenology, divergetology, omnitology, infinetics, and divinology. 


1601 



[2:138:5] Not only are they separated chronologically within The Omnidoxy from other 
disciplines, but they are also philosophically distinct from all the other disciplines of 
Millettarian Philosophy due to the unique, specific, and / or largely transcendent or the 
traditionally non-philosophically related topics that they do address; each discipline of 
study holds a separate reason for its designation as one of the Lost Ologies, but let us 
delay our discourse of them no longer and so we begin with introducing the fundamentals 
of the minor discipline of study of homogenology. 


The Homogenous Origination 
(Homogenology) 

[2:139:1] The first discipline within The Five Lost Ologies is the smallest in terms of its 
expanse of concepts and in terms of the length of its discourse herein; this is due to the 
specific aspect of Millettarian cosmology that it deals and concerns itself with. 

[2:139:2] Homogenology deals with the notion made by the Millettarian Tradition as 
inspired by the Millettarian cosmology that all that exists holds the same origination 
which is transformed into the belief orientation that is to be known as homogenism which 
stands in opposition to heterogenism. 

[2:139:3] Heterogenism notionises that all that does exist does so by unique origination 
rather than common origination, but because homogenism is the prevailing belief 
orientation of the Millettarian Tradition, heterogenism's discipline of study, known as 
heterogenology, is henceforth classified as a branch of homogenology rather than existing 
as its own discipline of study and is therefore to be labelled as a sub discipline. 

[2:139:4] All things in The Cosmos and all other cosmoses came from the same origin 
which pertains to the limited nature of The Cosmos and its infinite amount of cosmic 
siblings within The Omni verse. 
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[2:139:5] From its very foundations in this discourse, it should be known that 
homogenology is certainly a crossdisciplinary discipline of study as it involves the 
contemplation of concepts and the invocation of methods, theories, and belief orientations 
from many other discipline of study within the Millettarian philosophical tradition as 
what it addresses holds implications for many other areas of cosmic philosophical study 

[2:139:6] That which is known as cosmic homogenation pertains to the principle that 
explores the nature of The Cosmos by notionising that homogeneous originations form 
heterogenous phenomena which essentially points to the fact that even though all 
phenomena holds the same source of origin, the diversity of that phenomena in shape, 
size, structure, colour, ability, identity, and general beingness supports the idea that all 
phenomena also holds a diverse, but not heterogenous nature that is ultimately founded 
by homogeneity. 

[2:139:7] One of the bases for the Millettarian Tradition's orientation towards homogenism 
is because of the involvement of The Divine in the Millettarian cosmology and its 
transcendent all-creating role for The Universe all that it encompasses which demonstrates 
our fundamentally homogenous nature at the highest and most transcendent of levels 

[2:139:8] Homogenologists are also responsible for exploring the notion of the fifth 
dimension which notionises that in that dimension, there would exist the possibility to 
travel through all the different possible instances along the chronology of existence. 

[2:139:9] One could explore every parallel chronology because the origin of everything is 
the same which relates to the prevalence of The Divine and also homogenologists are 
expected to contemplate and discuss whether the other dimensions of string theory either 
align with existential homogenism or whether they oppose or weaken it. 

[2:139:10] The Divine in the Millettarian Cosmology, depending on a person's 
interpretation of The Divine, presents a monistic understanding of existence and it is this 
notion that leads the Millettarian Tradition to align itself with homogenism as a belief 
orientation. 

[2:139:11] In order to form the conclusion of this very short introductory discourse on the 
discipline of study of homogenology, we shall introduce one of the prominentmost notions 
within the small discipline that is to be known as pluralistic universalism. 

[2:139:12] Pluralistic universalism notionises that The Universe is ultimately plural by its 
nature because of its infinite nature and that this plurality has derivated itself into the 
diversity of all phenomena as is expounded by the notion of cosmic homogenation. 

[2:139:13] Of course, this discourse remains brief and this has been allowed for a purpose; 
to provide homogenologists with an open study and contemplative field that they can 
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hopefully expand and form into a major discipline like the other disciplines that make up 
The Five Lost Ologies which shall take place in a post-omnidoxical setting. 


The Divergency of Existence 
(Divergetology) 

[2:140:1] The next of The Five Lost Ologies is that which is to be henceforth known as 
divergetology and concerns itself with the notion that stands as the oppositism to notion 
introduced and considered by the discipline of the previous discourse, homogenology. 

[2:140:2] The notion that the dimension in which everything that does exist has a unique 
origin from all other existence, and disregards the homogenous origin from The Universe 
and The Divine thereafter, thus allowing one to travel to any possible world or cosmos no 
matter their origin. 

[2:140:3] Therefore, itself diverges from the Millettarian cosmology and really 
divergetology and divergism encompasses the study of any divergences from the 
Millettarian cosmology. 

[2:140:4] Therefore, also as part of this discourse, we shall address many pre-Millettic or 
generally non-Millettic philosophical theories, concepts, and proclamations and the 
approach taken by the Millettarian Tradition towards considering these theories, concepts. 
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and proclamations and the subsequent conclusions formed by the application of 
Millettarian thought towards these different philosophical theories. 

[2:140:5] Therefore, divergetologists hold a vast range of contemplations for their 
responsibility to address with the primary one of course being the aforementioned notion 
of the unique origin of all that does exist and therefore a divergency of existence is formed 
as a result. 

[2:140:6] This approach to understanding philosophical cosmology is intrinsically atheistic, 
non-theistic, or advinical by its nature and therefore the divergist approach notionises that 
possibility of intercosmic travel, or cosmoperegrination which the Millettarian Tradition 
rejects as a notion because of the Cosmic Limitation Principle and the wider nature of The 
Universe. 

[2:140:7] Post-omnidoxically, divergetologists are herein tasked with the responsibility of 
further developing divergism as a fully formed cosmology, as the Divergist Cosmology as 
it shall henceforth be appellated. 

[2:140:8] Not only this but divergetologists are also tasked with contemplating the nature 
of divergence both conceptually and physically and the many forms that divergency make 
take. 

[2:140:9] Divergism notionises that all that does exist does so by a unique, or heterogenous 
origination point including all matter in all existences rather than holding an homogenous 
origination point, but the Millettarian Tradition upholds that divergism and the 
subsequent notions and theories that it has to support are both illogical and directly 
contrary to the rationalities espoused in the Millettarian approach to cosmology. 

[2:140:10] Now has come the time for us to move onto the many pre-Millettic theories and 
notions and their address from a Millettarian philsoophical perspective and the first of 
these is known as compossibility. 

[2:140:11] Compossibility refers to how a complete individual thing (for example a person) 
is characterised by all its properties, and these determine its relations with other 
individuals. 

[2:140:12] The Millettarian Tradition concurs with this concept and encourages post- 
omnidoxical philosophers and other thinkers and contributors to further explore the 
applicability of this concept to different element of Millettism as well as the formulation of 
theories and belief orientations that are able to have this concept incorporated into them. 

[2:140:13] The next of the pre-Millettic philosophical terms to address is known as conatus 
which refers to an innate inclination of a thing to continue to exist and enhance itself 
which is considered one of the inherent qualities of what it is to hold a human nature and 
perhaps this will be inherent in other forms of sentient nature too. 
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[2:140:14] Conatus does not demonstrate any ethical issues for the Millettarian Tradition, 
except if in the process of one enhancing oneself, the intentional degradations of others 
occurs as a consequence, in which case this becomes negated conatus which pertains to an 
overt urge to enhance oneself, so much so that one's ethicality is distorted or tarnished. 

[2:140:15] One of the most distinguishing elements of the Millettarian cosmology of 
Millettarian Philosophy is the belief in the Cosmic Limitation Principle which has defined 
the entire orientation of what it means to be Millettic in approaching cosmology, ontology, 
metaphysics, and in other branches of philosophy 

[2:140:16] Despite this, it remains important for the maintenance of the designation of 
Millettism as a philosophy to introduce belief orientation that are even so fundamentally 
opposed to the Millettarian approach to philosophy, hence we introduce that which is to 
be known as apeironism. 

[2:140:17] Apeironism pertains to the belief orientation that The Cosmos from the 
Millettarian cosmology is in fact limitless by its nature and therefore defies both the 
Cosmic Limitation Principle and the Millettarian Tradition in the majority of its stances 
that derive from the principle of Cosmic Limitation. 

[2:140:18] Apeironists are of course rejected by the Millettarian Tradition due to their 
fundamental divergence from the Millettarian cosmology, but it remains important to 
demonstrate these divergences so that we are able to further develop and enhance that 
which we do believe and align ourselves with. 

[2:140:19] Apeironism notionises that The Cosmos is limitless by its nature and therefore 
anything within The Cosmos is also limitless and therefore able to be infinite, but by 
notionising this, the Millettarian cosmology breaks down as the distinction made between 
The Cosmos and The Universe is no longer made and this also puts into question the 
existence of The Omniverse and even The Divine itself; this is the reason why apeironism 
is fundamentally rejected and is considered a dangerous belief orientation by the entirety 
of the Millettarian philosophical tradition. 

[2:140:20] The process of abstraction is used throughout the disquisitions of The 
Omnidoxy, mainly in order to apply non-Millettic or pre-Millettic notions or just general 
concepts to Millettic philosophical structures, such as the Millettarian cosmology, in order 
to derive notions, theories, and belief orientations. 

[2:140:21] Instrumentation is a form of abstraction that is characteristic of the Millettarian 
philosophical tradition's utility of its instruments of study which efficiently ignite notions 
and concepts and subsequently aid in the formation of theories and belief orientations. 
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[2:140:22] Therefore, abstraction remains elemental to the development of the Millettarian 
approach to philosophy and pervades throughout Millettism, particularly due to its 
intertwinement with the application of different instruments of study 

[2:140:23] That which is known as the causal adequacy principle is a pre-Millettic theory 
notionising that "the cause of an object must contain at least as much reality as the object 
itself, whether formally or eminently". 

[2:140:24] This principle is concurred by the Millettarian Tradition because it relates to the 
wider theory of intralism that is Millettically-originative which notionises that for 
something to exist either within, from, upon, or in conjunction with something else, the 
origin (or primary entity) must hold either equal or more properties than the product (or 
secondary entity) for the latter is dependent upon the former. 

[2:140:25] However, once the product has detached itself from the origin and is able to 
sustain and fulfil itself, its own properties are able to surpass that of the origin and it is this 
that is to be henceforth known as the Intralistic Process. 

[2:140:26] Intralism is a prominent contribution derived from divergetology that is to be 
transferred into the branch of philosophy of ontology which is to be henceforth known as 
the process of transdisciplinisation (when one concept, theory, or belief orientation 
originates from within one discipline, but is later transferred into another discipline). 

[2:140:27] By this single notion and as further demonstrated by latterintroduced terms, 
concepts, and theories, we comprehend the importance of divergetology due to its 
functionality of amalgamating wide-ranging concepts under one discipline, but then 
transdisciplinising these concepts so that they are able to find their correct disciplines that 
they should properly reside within. 

[2:140:28] Therefore, we understand that there exists an intrinsic contributory nature to 
divergetology. 

[2:140:29] That which is known as a causal chain pertains to "an ordered sequence of 
events in which any one event in the chain causes the next," and this remains a central 
element to the Millettarian cosmology as the different component and composite parts of 
the cosmology are integral to the development of the sequence of events that have formed 
the cosmology. 

[2:140:30] The Divine causes the creation of The Universe which subsequently causes the 
creation of The Omniverse which subsequently develops the many Cosmoses and all the 
matter, progeny, and phenomena that exist inside each of them; this is the cosmological 
causal chain and demonstrated as integral to the Millettarian cosmology. 

[2:140:31] From the term ancient Greek metakosmia becomes its Millettarianisation herein 
which involves its capitalisation and appellation which transforms it into The Metakosmia 
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which is a lesser known existence that forms part of the Millettarian cosmology and so 
should be henceforth transdisciplinised into compendology after its divergetological 
introduce herein. 

[2:140:32] The Metakosmia is described as a state of transition at the edge of each of 
Cosmoses of The Omniverse as the properties of all that exist within it transition to 
become universal rather than cosmic. 

[2:140:33] This is to be known as the process of cosmouniversalisation while The 
Metakosmia is the place in which this process occurs, but it is this process that the 
Millettarian Tradition believes that a entity of cosmic matter cannot successfully survive, 
whether it is animate or not. 

[2:140:34] The Millettarian philosophical tradition provides a new home for the term of 
metakosmia as inspired by its ancient meaning and this type of process is to be henceforth 
known as reaccommodation as a combination of the reassignment and redefinition of the 
term. 

[2:140:35] That which shall be known as supervenience is a pre-Millettic term that pertains 
to a relation between sets of properties or sets of facts; to be entailed by or consequent on 
the existence or establishment of another; essentially, ontologically dependent. 

[2:140:36] The application of this concept to the Millettarian cosmology notionises that The 
Cosmos is dependent upon The Universe (superveniency) and The Universe is also 
dependent upon The Divine (hyperveniency) and pertains to the structure of the 
relationships between different existences within the Millettarian cosmology and further 
demonstrates their natures. 

[2:140:37] An example of this is supervenience's application to The Chaos from the 
Millettarian cosmology which results in us understanding that The Chaos holds 
hyperveniency as it must be ontologically dependent upon The Divine, but its 
superveniency on The Universe, or its hypoveniency on The Cosmos remain disputed due 
to the unknownness associated with the nature of The Chaos. 

[2:140:38] Therefore, the Millettarian Tradition extends the notion of supervenience in both 
directions to form hypervenience (dependence upon The Divine, of which all existence 
and non-existence holds) and hypovenience (directly dependent upon The Cosmos rather 
than directly dependent upon The Universe or The Divine). 

[2:140:39] It is therefore important to note that only The Universe can be directly 
dependent or directly hypervenient because it is The Universe that holds the closest 
proximation to The Divine while all other existences hold only direct supervenience 
despite all existence and non-existence hold both indirect hypervenience and all existence 
within The Universe hold indirect supervenience; essentially, this structural hierarchy 
pertains to ontological dependency of different existences and entities within them which 
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further connotes and affirms their natures and places within the wider notion of the 
cosmological hierarchy. 

[2:140:40] The next of the pre-Millettic concept to address is known as the well-founded 
phenomenon which, when applied to a Millettarian context, alters it meaning and pertains 
to The Cosmos, particularly its phenomena and progeny, and how The Cosmos is the 
primary well-founded phenomenon according to the Millettarian philosophical tradition 
and it is towards this phenomenon that we must concentrate our hearts and focus our 
minds. 

[2:140:41] Another of the pre-Millettic concepts to concern ourselves with is that which is 
known as world disclosure which designated as that which the Millettarian philosophical 
tradition's main ambition remains for The Cosmos. 

[2:140:42] The presentation of The Cosmos's intelligibility, meaningfulness, relevancy, and 
ontological, metaphysical, practical, and philosophical pertinence to all of humanity is the 
primary goal of the Millettarian philosophical tradition's establishment of its core tenet of 
cosmocentricity. 

[2:140:43] World disclosure is therefore retermed to that which shall be known as cosmic 
disclosure which is the presentation of The Cosmos through the scope of the cosmocentric 
thought process which can be considered the primary motivation for the establishment of 
the entire Millettarian philosophical tradition and having derived the concept of cosmic 
disclosure from a pre-Millettic concept, despite its retermation, this demonstrates the 
importance of looking towards pre-Millettic concept and applying them to the Millettarian 
context which is itself an important philosophical action and process that is to be known 
as pre-Millettication. 

[2:140:44] That which is known as genidentity which pertains to "an existential 
relationship underlying the genesis of an object from one moment to the next and 
therefore an object really consists of multiple entities, which are the phases of the object at 
various moments in the overall chronology of the existence of the object." 

[2:140:45] The concept of genidentity is fundamental to all that exists within The Cosmos 
as it is an existence of motionality and all that exists within The Cosmos is motional and 
mutable by its nature and therefore what we consider to be an object really consists of 
multiple entities, which are the phases of the object at various times which is the essential 
premise of Lewin's concept of genidentity which the Millettarian philosophical tradition 
herein reterms as phasic identity which demonstrates the concurrence of the Millettarian 
Tradition with this particular concept and its strong applicability to the Millettarian 
cosmology. 

[2:140:46] That which is known as grounding in the context of philosophy pertains to how 
"one entity is sometimes said to "ground” another when the first in some way accounts for 
the being of the second". 


1609 



[2:140:47] We see many examples of the application of grounding to the Millettarian 
cosmology as well as wider Millettarian Philosophy in a more conceptual sense in addition 
to the physical sense as the Millettarian Tradition maintains that concepts also hold 
ontologies too despite their beingness holding a difference in essence than a physical 
ontology hence they are categorised as holding conceptual ontologies. 

[2:140:48] Another pre-Millettic philosophical concept is that which is known as the knight 
of faith which pertains to "an individual who has placed complete faith in himself and in 
God and can act freely and independently from the world." 

[2:140:49] This notion of individual identity and assurance is very closely related to 
creativism when applied to a Millettarian context which addresses personal identity and 
the achievement of sustainable happiness and provides a solution to attain securement in 
both of these elements. 

[2:140:50] The creativist angle on the knight of faith concept interprets putting faith in 
oneself to mean one's ambitions, interests and the way in which one wishes to contribute 
to the world and the faith in God element demonstrates an awareness of the individual 
that there are forces, whether they are deities or worshipped or not, that hold greater 
influence and power than oneself which is a humbling notion to ascribe to as it is 
considered to prevents egotism. 

[2:140:51] The second element of the concept is also interpreted by the creativist 
perspective to understand that if one does pursue one's ambitions and interests and 
intends to contribute to the world to bring meaning to their life then they have freed 
themselves automatically and in a psychological element, they can reside independently 
from all responsibilities that they do not desire to have for they shall only take on that 
which they want and are interested in rather than that which they must or are told to and 
compared to this, there is no greater personal freedom. 

[2:140:52] An important pre-Millettic philosophical process is that which is known as 
leveling which derives from Kierkegaard's philosophy and pertains to "a social process in 
which the uniqueness of the individual is rendered non-existent by assigning equal value 
to all aspects of human endeavours, thus missing all the intricacies and subtle complexities 
of human identity." 

[2:140:53] This is solemnly rejected by the Millettarian Tradition due to its application of 
the uniquitarian stance in which every individual is considered according to their unique 
qualities, characteristics, ambitions, interests, emotions, and psychologies which can be 
considered derivationistic by its nature because it is deconstructing the elements of a mass 
of people and does not allow them to be categorised while Kierkegaard's approach is 
collectivistic whereby he attempts to categorise masses of people under encompassing 
headings. 
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[2:140:54] The Millettarian Tradition does not disagree that with a mass of individuals, 
there will be patterns, overlaps, and similarities that form between the individuals and the 
various parameters by which we consider individuality, but it is also maintained that each 
person holds their uniquity as a core aspect that forms of their sentience and even though 
some of a mass of people may be able to be grouped due to their similarities with one 
another, the Millettarian Tradition that due to the vast amounts of different combinations 
that are constructed during the development of a person's individuality, there will be no 
two people that hold complete resemblance to one another, hence leveling as a social 
process is valued for its categorical abilities, but its premise is rejected due to the 
Millettarian alignment with uniquitarianism. 

[2:140:55] That which is pre-Millettically known as a limit-experience, yet is herein 
retermed to become gruesancy, a practitioner of which is to be known as gruesanist, 
pertains to a type of [largely unethical] actions or experiences which approach the edge of 
living in terms of their intensity and their seeming impossibility and has formed that 
which is to be known as dark mysticism. 

[2:140:56] To make further additions to this concept, the Millettarian Tradition continues to 
maintain that gruesancy involves an intentional exploration of the most extreme elements 
of human experience and the subsequent consequences on the mind and body from such 
experiences and includes abandonment, promiscuity, murder, suffering, insanity, greed, 
and the manipulation of others. 

[2:140:57] Practitioners of this are either to be known as gruesanists, as aforeintroduced, or 
as dark mysticists; these are people that intentional practice unethical and largely 
criminalistic actions for the purpose of indulging in the consequences of such actions that 
they claim deeper their philosophical knowledge and connection with The Cosmos and 
form a stronger personal identity, but this is a rejected notions by the Millettarian 
Tradition. 

[2:140:58] Despite this rejection, the conceptual exploration of dark mysticism, of which 
gruesancy is a branch, is accepted by the Millettarian Tradition because it is only when 
these concepts are put into unethical and criminal action that they are rejected and 
therefore anyone who does explore dark mysticism is recommended to only do so if their 
minds are strong enough to keep them from enacting such unethicalities. 

[2:140:59] The next of the pre-Millettic terms that we are to address is that which is known 
as metarepresentation which pertains to "the capacity to represent a representation, for 
example, a drawing is the representation of something and someone who looks at the 
drawing would represent it in his or her mind," though not exactly it as it is represented 
due to their own individual beliefs, biases, and experiences that influence their overall 
comprehension and interpretation. 

[2:140:60] The notion of metarepresentation is herein considered to be a responsibility of 
divergetologists to philosophise upon and shall include the nature of representation, the 
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distortions and reasons for such distortions in metarepresentations, as well as the 
intentions of and relations between representers and their audiences; essentially, according 
to the Millettarian Tradition, metarepresentation is broadened to encompass the entire 
contemplation of all aspects of representation and its subsequencies. 

[2:140:61] That which is known as mimesis pertains to imitation and is a pre-Millettic 
philosophical term, but when this is applied to the Millettarian cosmology, it is understood 
that mimicry is an inextricable quality of all that is cosmic by nature rather than that which 
is universal or divine by nature as the former of these encompasses all that is cosmic and 
so it encompasses all imitations and the latter is transcendent far beyond that which is 
imitated which leaves The Cosmos and all its fellow Cosmoses in The Omniverse. 

[2:140:62] Whether mimicry exists in other Cosmoses is unknown to us for we cannot 
extend our consciouses outside of The Cosmos in which we reside, but we can look 
towards the many examples of mimicry that are exist as a part of the natural order in The 
Cosmos and derive from this that it remains the nature of The Cosmos and all that exists 
within it, as encompassed by cosmic order, to be mimical by its core penchant. 

[2:140:63] That which is known as metaxy is a term derived from Plato's Symposium and 
relates to the in-between or the middleground, particularly when it pertains to a place 
rather than a conceptual notion as a middleground is often used conceptually throughout 
Millettarian Philosophy 

[2:140:64] Therefore, when used in the context of Millettarian Philosophy, a metaxy is a 
physical in-between place while a middleground is a conceptual in-between place and it is 
expected that metaxy shall inspire much contemplation post-omnidoxically within the 
Millettarian philosophical tradition about the nature of in-between physicalities, especially 
so the nature of The Betwixity from within the Millettarian cosmology 

[2:140:65] The broadening of the definition and the applicability of the term metaxy so that 
it encompasses a wider contemplation and discussion of in-betweenness in The Cosmos 
and in other existences is the ambition of the Millettarian Tradition with regards to this 
term and it is herein vested a joint disciplinary responsibility of both compendologists and 
divergetologists to contemplate in-betweenness in all its physical (metaxical) and 
conceptual (middleground) forms. 

[2:140:66] That which is known as mimpathy is the next of the pre-Millettic concepts/ 
terms that shall address so as to further form our divergetological discourse and 
mimpathy pertains to the instance of the sharing of another's feelings on a matter without 
necessarily experiencing feelings of sympathy. 

[2:140:67] The Millettarian Tradition does not consider mimpathic practices and instances 
to be any less ethical in comparison to actual empathy and sympathy, but it argues that 
mimpathy shows an even greater ethicality as it demonstrates a person's understanding 
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that another person requires consolation and reassurance even if one does not consider 
their counterpart's predicament to be worthy of sympathy. 


[2:140:68] Mimpathic approaches cast aside one's own views on the matter at hand and 
put the needs of the other first and are considered to also be realistic because not every 
person is going to relate to every other person's fears, hopes, and worries and so 
mimpathy prioritises the demonstration of sympathy over actually feeling sympathy 
which is not a universal feeling and is largely subjective as to how and when it is felt. 

[2:140:69] Therefore, this demonstrates those whom practice mimpathy to prioritises the 
feelings of others of their own which is an ethical approach to the situation of consolation 
and reassurance of those whom we care about when they are facing or dealing with 
difficult scenarios in their lives. 

[2:140:70] The further contemplation and discussion of mimpathy, due to its pre-Millettic 
status, is herein ascribed to the responsibility of divergetologists, whom are also expected 
to incorporate contological notions, belief orientations, and theories into the mimpathic 
discussion as another transdisciplinised concept. 

[2:140:71] We must now move on in order to address another pre-Millettic term known as 
nomological which denotes "something resembling general laws, especially laws that lack 
logical necessity or theoretical underpinnings" due to their own foundational nature. 

[2:140:72] The Cosmic Limitation Principle is the prominentmost example of a nomological 
in the Millettarian philosophical tradition according to the Millettarian Tradition and 
henceforth divergetologists are tasked with recognise other elements of Millettarian 
concepts, theories, and belief orientations as nomological by their natures. 

[2:140:73] Additionally, the term noema pertains an object or content of a thought, 
judgement or perception and although this is not a Millettically-originative term, its utility 
to refer to Millettic ideas and theories is herein not only permitted, but it is encouraged. 

[2:140:74] Another pre-Millettic term that holds Millettarian Tradition permission and 
encouragement is that of palingenesis which pertains to any concept of rebirth or 
recreation. 

[2:140:75] Palingenism is the Millettically-originative notion that The Cosmoses of The 
Omniverse in The Universe are continuously rebirthing themselves whenever they do 
eventually collapse to form new cosmoses in the same place. 

[2:140:76] Palingenism is of course concurred by the Millettarian Tradition despite its 
absence from the official structure of the Millettarian cosmology which is largely due to 
the origins of its root word being non-Millettic nevertheless it holds an important role in 
understanding the nature of the end of each Cosmos. 
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[2:140:77] Despite the concurrence from the Millettarian Tradition, many other creationist 
theories reside within the Millettarian cosmology regarding the beginning and ends of 
Cosmoses in The Universe so the concurrence of palingenism perhaps holds not the same 
gravity as other forms of concurrence that have been outlined in The Omnidoxy. 

[2:140:78] Inspired from the pre-Millettic term of privation, that which shall henceforth be 
known as sophoprivation relates to the absence of philosophy in person's life which can 
either pertain to a person's aphilosophical or non-philosophicality, or more generally, an 
absence of philosophical thinking in the person's psychology, logic, and general though 
processes. 

[2:140:79] That which is known as the transworld identity pertains to another pre-Millettic 
concept, but this particular concept is both herein retermed to become transexistentialism 
and is redefined when applied to the Millettarian cosmology and thereafter pertains to the 
notion that any object is able to exist exactly as it does in two separate Cosmoses in The 
Omni verse of The Universe. 

[2:140:80] Transexistentialism is a controversial notion within the Millettarian cosmology, 
but is herein only partially rejected by the Millettarian Tradition (which is to be known as 
an instance of semidecliny). 

[2:140:81] This semideclination occurs in this context because it is not against the Cosmic 
Limitation Principle, and therefore it is not against the Millettarian cosmology to suggest 
that one entity, such as a light bulb, can exist exactly the same as it does in one Cosmos as 
it does in another because the dimensions in those two Cosmoses may be the same and the 
same principle occurs conceptually in relation to ideas; two ideas can exist exact to one 
another in two separate Cosmoses, therefore two entities, especially those of a 
manufactured nature, can also exist exact to one another in two different Cosmoses. 

[2:140:82] The reason for the semideclination or partial rejection of this notion by the 
Millettarian Tradition is that transexistentialist thinking is considered to be a precursor to 
further non-Millettic ideas such as the notion that the different entities within The 
Cosmoses of The Omniverse are able to communicate with one another, or that the 
different Cosmoses are connected with one another which is contrary to the Cosmic 
Limitation Principle. 

[2:140:83] Since it has been introduced in this discourse, semidecliny as a function of the 
Millettarian Tradition is herein vested as another responsibility of the contemplations of 
divergetologists and as well as this, divergetologists are also vested with the responsibility 
of contemplating and debating the wider nature of the rejection and concurrence 
functionality of the Millettarian Tradition and the role of The Institution of The Philosophy 
of Millettism in such cases of concept/notion/belief orientation / theory rejection and 
concurrence. 
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[2:140:84] As an extension of the transvaluation of values theory created by Friedrich 
Nietzsche whom asserted that Christianity is "the struggle against sin" and that Buddhism 
is "the struggle against suffering", we shall now also apply all the other major religious 
and philosophical systems of thought to this same "struggle" paradigm, but instead 
includes "for" instead of "against" into the algorithm and therefore reassigns Christianity 
and Buddhism. 

[2:140:84a] Christianity is "the struggle for salvation." 

[2:140:84b] Buddhism is "the struggle for alleviation." 

[2:140:84c] Millettism/Kosma/Astronism is "the struggle for freedom" or "the struggle for 
philosophy." 

[2:140:84d] Islam is "the struggle for submission." 

[2:140:84e] Judaism is "the struggle for unification." 

[2:140:84f] Hinduism is "the struggle for ascension." 

[2:140:84g] Gnosticism is "the struggle for knowledge." 

[2:140:84h] Sikhism is "the struggle for oneness." 

[2:140:84i] Confucianism is "the struggle for social order." 

[2:140:84j] Taoism is "the struggle for harmony." 

[2:140:84k] Spiritism is "the struggle for spirituality." 

[2:140:841] Jainism is "the struggle to conquer." 

[2:140:84m] Zoroastrianism is "the struggle for happiness." 

[2:140:85] Therefore, the Millettarian philosophical tradition notionises that the "struggle 
algorithm" is the most efficient way of recognising the core intentions of a system of 
thought for it reduces that often complex and diverse system down to a singular notion of 
intent and denotes the fundamental reason for the construction of that particular system of 
thought. 

[2:140:86] That which is known as uni city is the last of the pre-Millettic philosophical terms 
that we shall discuss in this discourse of divergetology which relates to the notion holding 
that "each event, each living being, each object, each person or each circumstance has the 
characteristic of its uniqueness, of its particularity and so these similar events, living 
beings, objects, persons or circumstances may exist, but never the same entity." 
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[2:140:87] This Notion of Unicity, as it is sometimes appellated and referred to when 
applied to Millettarian Philosophy is a view that is concurred by the Millettarian Tradition 
due to the Tradition's own development of uniquitarianism which holds closely tied 
principles to that of uni city but it is the role of post-omnidoxical divergetologists to 
further explore the applicability of the Notion of Unicity to different parts of Millettarian 
Philosophy and to specifically explore the intrinsic agreements between the Notion of 
Unicity and the belief orientation of uniquitarianism. 

[2:140:88] As we now exit the pre-Millettic concepts and terms that we are to address in a 
divergetological capacity we come to the point at which we must clarify some elements of 
Millettarian philosophical terminology as well as introduce some new terms that are to be 
transdisciplinised across the entirety of Millettarian Philosophy for their applications far 
outstretch one singular discipline. 

[2:140:89] The first of these terms to introduce herein is that which shall be henceforth 
known as the Cosmological Trichotomy which is an alternative address that collectivises 
The Cosmos, The Universe, and The Divine as the three essential existences in the 
Millettarian cosmology and they together form the Trichotomy of Existence which is also 
another alternative appellation to collectivise the three. 

[2:140:90] It is now time for us to introduce another appellation which pertains both to The 
Divine itself and a potential element of its divinical nature and this to be known as the 
Immanent Divine. 

[2:140:91] The Immanent Divine, also known as immanenism, is The Divine according to 
the postulation that it exists within The Universe and The Cosmos rather than as a 
transcendent entity beyond the two existences, and therefore places The Universe at the 
top of the Millettarian cosmological hierarchy which is an action that is to be henceforth 
known as universism. 

[2:140:92] There are other forms of this type of upgrading an existence to the top of the 
Millettarian cosmological hierarchy, but before we introduce each, it is important to 
explain what the Millettarian cosmological hierarchy is. 

[2:140:93] The Millettarian cosmological hierarchy pertains to the conceptual structure of 
the Millettarian cosmology by the notion that each of the existences in the cosmology do 
not hold equal value, influence, or extent and therefore a hierarchy is created that places 
these different existences above one another according to one's view of the cosmology. 

[2:140:94] According to the Millettarian Tradition, the cosmological hierarchy is topped by 
The Divine, which is to be known as the ranking of apexity, second to The Divine is The 
Universe, which is to be known as the ranking of deuterity, third to The Divine and second 
to The Unievrse is The Cosmos, which is to be known as the ranking of triterity. 
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[2:140:95] According to the Millettarian Tradition, there are the three lesser existences of 
The Chaos, The Mytra, and The Betwixity, as well as those which are known as the three 
subservient existences which includes The Metagalaxy, The Metakosmia, and The 
Omniverse and all six of these existences hold the ranking of miserity which pertains to 
their general miscellany when compared to the three essential existences. 

[2:140:96] Like in all elements of Millettarian Philosophy, individuals can interpret the 
cosmology according to how they perceive and believe it, but this is the Millettarian 
Tradition's maintenance of events, but as aforeaffirmed with the introduction of 
immanenism, the rankings of each of the existences in the Millettarian cosmological 
hierarchy are mutable yet they are only subject to justification because the ranking of an 
existence in the cosmological hierarchy is intrinsically linked to the nature, role, and 
general character of that existence so any changes must always be justified on the part of 
the philosopher that suggests the change in their own tradition of Millettarian Philosophy 

[2:140:97] Now that we have grasped a greater understanding of how the Millettarian 
cosmological hierarchy works, we can now introduce the different mutabulities that are 
available, each of which form belief orientations about both the existence that they raise in 
the cosmological hierarchy and about the other existences that this change effects because 
for one existence to be lowered or raised in the hierarchy, others must be either raised or 
lowered in simultaneity. 

[2:140:98] Additionally, it is also possible for existences to hold equal rankings within the 
divergetological version of the Millettarian cosmological hierarchy which is to be known 
as the instance of correspondation. 

[2:140:99] The belief orientations associated with upgrading (to be known as sedication 
with the prefix sedi- meaning upwards) and downgrading (to be known as vodication 
with the prefix vodi- meaning downwards) are not to be introduced for we have already 
introduced universism. 

[2:140:100] Then next is divinism which, in this particular context, is when The Divine is 
placed at the top of the cosmological hierarchy which is the Millettarian Tradition's 
particular following while that which is to be known as cosmosism is when The Cosmos is 
placed at the top of the cosmological hierarchy. 

[2:140:101] There are also belief orientations associated with each of the three lesser 
existences, the first of these is mytranism which is when The Mytra is placed at the top of 
the hierarchy, chaosism is when The Chaos is placed at the top and betwixism pertains to 
when The Betwixity is placed at the top of the hierarchy. 

[2:140:102] In addition to these belief orientations, there are herein introduced belief 
orientations ascribed to each of the three subservient existences of the Millettarian 
cosmology known as metagalaxism, metakosmism, and omniversism, each existence to 
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which these orientations pertain notionises their ascent to the apexity of the cosmological 
hierarchy. 

[2:140:103] The entire topic of the Millettarian cosmological hierarchy is also, like much of 
the contents of divergetology, transdisciplinised or transdisciplinary in nature as it 
remains both a topic of study within compendology and divergetology, which itself of 
course remains within the inclusive discipline of sanitology. 

[2:140:104] That which is herein introduced as the term transvenience pertains to the 
instance or state in which one existence in the Millettarian cosmological hierarchy is 
sedicated more than one ranking above its original ranking and so the majority of the 
belief orientations that we have just introduced are examples of how an existence 
transvene the hierarchy, but an example to satisfy this definition would be how cosmosism 
sedicates The Cosmos more than one ranking higher than its original positions as it 
transvenes both The Universe and The Divine according to cosmosism. 

[2:140:105] It is also important to note the terminology herein used as when I refer to the 
original positions, I pertain to the positions held by the Millettarian Tradition for its beliefs 
about the positions of the different existences are the original positions posited to the 
Millettarian cosmological hierarchy. 

[2:140:106] As we now move on from the topic of the cosmological hierarchy, we come to 
introduce that which is to be henceforth referred to as the notion of organisation which 
relates to the suggestion that all entities in existence hold a distinct organisation that 
makes them what they are. 

[2:140:107] This particular organisation formulates their unique existence and it is the 
patterns that we identify of similar entities that demonstrates similarities in organisation, 
of which orientation is a major element. 

[2:140:108] Organisation, in this sense, is essentially the developmental process of the 
creation of an entity's essence by utilising its different identified and derived qualities and 
the post-omnidoxical study and contemplate of organisation is to be transdisciplinised 
primarily between divergetology, ghenology, and contology, but with the influence of 
other disciplines and inclusive disciplines due to its wide-ranging extent. 

[2:140:109] Therefore, according to this notion of organisation, we understand that 
qualities are organised in such a way that develops the entity's essence (qualities - 
organisation - essence). 

[2:140:110] There are different forms of organisation that are largely assigned to the 
different branches of philosophy: 

[2:140:110a] Ontological organisation which pertains to the organisation of being and is the 
most pertinent branch of philosophy to which this topic is connected as the study of an 
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entity's essence is a closely related to the study of the nature of being as essence is 
considered to be a feature of beingness. 

[2:140:110b] Ethical organisation pertains to the organising of one's ethical stances in order 
to formulate one's overall ethical essence which is the combination of one's different 
beliefs about certain topics and the specific values that one abides by in their life. 

[2:140:110c] Metaphysical organisation pertains to the organisation of one's anatomy at 
birth and the development of one's mind and the growth of one's body throughout their 
childhood as a formulation of their existential or metaphysical essence. 

[2:140:110d] Cosmic organisation pertains to the cosmical orderity and is encompassed by 
compendology as it focuses on the way in which The Cosmos has achieved its essence and 
also deals with all attempts to define cosmical essence which is not necessarily an easy 
essence to characterise due to the vastity of The Cosmos and all its composite parts. 

[2:140:110e] Aesthetic organisation is the formation of an entity's qualities of beauty that 
subsequent create its beauteous essence and is therefore distinct from metaphysical or 
anatomical essence for beauty is socially constructed and personally subjective rather than 
biologically formed. 

[2:140:110f] The final two forms of organisation are epistemic and logical organisation (the 
organisation of knowledge while the latter involves the organisation of notions as either 
logical or illogical in order to determine the notion's overall logicality or logical essence. 

[2:140:111] We shall now also introduce that which is to be henceforth referred to the 
problem of semantics which is considered to be a fundamental issue in both pre-Millettic 
and post-Millettic philosophy according to the Millettarian Tradition as I shall herein 
explain. 

[2:140:112] The problem of semantics is an omnidoxically proposed problem pertaining to 
some philosophical theories and suggests that some of these are either wholly or partially 
dependent upon differences in semantics of certain key words in the formation of the 
theory without there existing any tangible notion within the theory or any particular 
requirement for its existence. 

[2:140:113] For example, the Millettarian Tradition maintains that which is to be henceforth 
known appurtenism which notionises that all that does exist within the Millettarian 
Tradition's auspices is relevant to the development of The Philosophy of Millettism 
because that is irrelevant or non-contributory is not made pertinent by the Tradition as one 
of the Tradition's responsibilities. 

[2:140:114] Furthermore, appurtenism notionises that the prominence of relevancy in the 
Millettarian Tradition is essential to the development and designation of The Philosophy 
of Millettism as an organised philosophy and so having this appurtenist notion in mind, it 
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is understandable that when I, as Cometan, came to study pre-Millettic philosophy, I 
found that a number of different supposed theories and notions actually held no 
significancy to human life as well as a lack of direction or inclusivity within a system of 
thought hence these theories were floating around without any purpose or organisation, 
hence my creation of organised philosophy in addition to my concern for the obscuration 
of philosophy 

[2:140:115] Such may therefore be termed as a false theory which is a philosophical theory 
that lacks any tangible, relevant, or purposive reason for its existence due to a distinct lack 
of contribution to wider thought or to a specific system of thought that itself holds a goal 
such as Millettism's goal to achieve humanwide cosmocentricity. 

[2:140:116] It is herein stated to be the prominentmost element of Millettism as a distinct 
philosophy that appurtenism be considered as such because the very core notion that 
appurtenism holds demonstrates the new approach to philosophy that the Millettarian 
philosophical tradition takes and so appurtenists not only considered reascensionism to 
invoke the reascension of philosophy, but also the revolution of philosophy 

[2:140:117] That which is to be herein introduced and henceforthly known as philosophic 
progression, also known as subsequentialism, pertains to the notion presented herein that 
my philosophical understanding and outlook, as Cometan, shall develop, broaden, and 
subsequently improve throughout my life. 

[2:140:118] Therefore, my approach to Millettarian Philosophy shall also develop and 
sharpen as my experiences and knowledge pertaining to philosophical understanding 
shall become further enriched, hence the reason for the development of the sister 
philosophy of Taylorianism alongside that of Millettism for the former serves to 
demonstrate my progression in approaching, discussing, and understanding the latter. 

[2:140:119] We shall also herein introduce a newly formed instrument of study that shall be 
henceforth referred to as durity which the extent of something's existence or functionality 
in relation to time; the duration of an entity's ontology, an event or it may also be applied 
in a conceptual way to pertain to some element of a concept's duration and therefore 
durity is to be added to the rest of the instruments of study within the discipline of 
Instrument Theory. 

[2:140:120] Before we end this discourse by addressing the important area of 
contemplation and study for divergetologists known as biactuality, we shall first clarify 
our definitions of certain central terms that are used in The Omnidoxy at a rate of 
abundance. 

[2:140:121] These five terms are to be henceforth collectively appellated as The Five 
Determiners and the first of which is the most commonly used term of notion which 
relates to an abstract proposal or suggestion that doesn't hold a specific appellation; a 
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notion focuses on providing a description or suggesting an element about something 
rather than simply introducing its existence. 

[2:140:122] Now we come to the secondly most used term known as a concept which is 
clarified to be an abstract idea that may or may not hold an appellation; a concept focuses 
on the notion of the existence of something rather than its justification which is instead left 
to the third term of The Five Determiners known as theory which is a type of notion that is 
formulated, appellated, and justified, typically in order to solve an issue. 

[2:140:123] The fourth term to clarify is a belief orientation which pertains to a systemised 
combination of both a concept and a notion that also holds its own appellation, usually an 
ism, and typically exists in opposition to other orientations while the fifth of The Five 
Determiners is a principle which relates to a fundamental proposition that serves as the 
basis for a belief orientation or theory. 

[2:140:124] A simple example of these different elements of philosophisation is as follows: 
A dog is barking (concept). That dog is barking loudly and aggressively (notion). If we 
give the dog some food, then the dog will stop barking (principle). "Foodism" supports 
this principle (belief orientation). If the dog is barking then he must want to gain a 
person's attention for some reason and the most probable reason is that he is hungry and 
therefore requires feeding so we shall test this by feeding the dog to see if he stops barking 
(theory). 

[2:140:125] Now that we have made those clarifications of terms that rest at the heart of the 
Millettarian philosophical terminology, we shall end this discourse on divergetology by 
introduce that which is to be henceforth known as biactuality and subsequently, 
biactualism. 

[2:140:126] Biactuality pertains state that a principle, concept, belief orientation, notion, or 
theory may reside as for it relates to be rejection of any one of types of Five Determiners by 
the Millettarian Tradition, but that the notion made by that principle, concept etc. still 
exists within the Millettarian philosophical tradition as these two remain distinct entities 
from one another. 

[2:140:127] The Millettarian Tradition is the interpretation of The Philosophy of Millettism, 
which resides as part of the wider Millettarian philosophical tradition, by The Institution 
of The Philosophy of Millettism and it is therefore the Millettarian Tradition that The 
Institution promotes as its proclaimed omnidoxical version of Millettism. 

[2:140:128] Understanding this difference allows us to gain a greater understanding of a 
concept/notion/theory/principle/belief orientation being biactual, or in a state of 
biactuality and the contemplation and discussion of biactuality and the wider discussion 
about concurrence and rejection of different concepts/notions/theories/principles/belief 
orientations is to remain a responsibility of divergetologists. 
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[2:140:129] Biactuality is considered to be one of the primary signifiers of a philosophy as 
distinct from a religion because although a concept/belief orientation/notion/theory may 
be rejected by the Millettarian Tradition's interpretation of Millettism, it still remains an 
open and free point of discussion for the wider philosophical tradition which is not 
something that is recognised in the context of a religion due to the a religion's requirement 
of dogma in order to assert its divine and revelational proclamations. 

[2:140:130] Furthermore and finally biactualism proclaims that biactuality is the foremost 
differentiator of a philosophical system of thought from a religious, or ideological one. 


The Omniverse in The Universe 
(Omnitology) 

[2:141:1] The third of The Five Lost Ologies is that which shall herein and henceforth be 
known as omnitology which remains a discipline of study categorised within sanitology 
dealing with the notion of the existence of The Omniverse, also known as The 
Multicosmos. 

[2:141:2] Omnitologists, those individuals whom dedicated their philosophicality to the 
study of omnitology, are to contemplate the nature of this notion, particularly whether The 
Omniverse is itself a realm of existence distinct from that of The Universe and The Cosmos 
themselves rather than its consideration as collectivity by the Millettarian Tradition. 

[2:141:3] Therefore, the place and identity of The Omniverse within the Millettarian 
cosmology is expected to vary greatly depending on the individual hypotheses and 
contemplations presented by different omnitologists. 

[2:141:4] As well as this, the nature of The Omniverse itself is another major area of 
consideration including The Omniverse's mutability and immutability, its eternality or its 
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temporality, and its infinity or its limitation; these different elements of The Omni verse's 
character are to be combined differently in order to determine The Omni verse's overall 
identity. 

[2:141:5] In order to form the foundations of our omnitological discussion, we must define 
what The Omni verse is according to the Millettarian Tradition's approach to the 
Millettarian cosmology 

[2:141:6] Critically, The Omniverse, according to the Millettarian Tradition, is a perspective 
that can be taken in understanding and viewing The Universe from the Millettarian 
cosmology which is characterised by considering all the different possible cosmoses as 
composite entities within The Universe which in turn are considered as a collectivity 
which forms The Omniverse as a collectivity of cosmoses. 

[2:141:7] Essentially therefore, the appellation of The Omniverse pertains to a perspective 
that can be taken on The Universe. 

[2:141:8] The Omniverse is considered according to the composite natures of all The 
Cosmoses and the gaps between each cosmos while The Universe is considered according 
to the holistic natures all The Cosmoses and considers these cosmoses as a whole, thus 
forming the existence of The Universe. 

[2:141:9] Therefore, The Omniverse and The Universe are the same entity from two 
different perspectives and the study and contemplation of the nature of the relationship 
and interactions between these two existences is expected to remain one of the most 
foremost contemplations for omnitologists. 

[2:141:10] That which is termed as The Universe in the Millettarian cosmology actually 
pertains to the mainstream term of the multiverse while the appellation of The Cosmos 
actually pertains to the non-Millettic mainstream term of the universe. 

[2:141:11] The dimension in which one can compare all the possible cosmologies and laws 
of existence in all the possible cosmoses which in turn creates The Omniverse, which 
becomes part of The Universe and formulates an integral part of the Millettarian 
cosmology. 

[2:141:12] Along with divinology and infinetics, omnitology is appellated as the Ultimation 
Discipline for it reaches towards the furthest edges of the human ability to imagine, 
perceive, and conceive notions as these notions are dependent upon the human ability to 
imagine by our natural cosmic means in such a way that is universal rather than cosmical. 

[2:141:13] Not only this but the Millettarian Tradition considers the establishment of 
omnitology as a discipline herein to be the signifier that the contemplation and study of 
the notion of The Multicosmos (Millettic) or the multiverse (pre-Millettic and non- 
Millettic) is to be henceforth a philosophical territory primarily. 
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[2:141:14] This is rather than being a scientific territory of study with the main argument in 
favour of this being that science deals with the laws of the physical reality while the mere 
existence of The Omniverse is neither proven nor provable due to its extracosmicality and 
universality. 

[2:141:15] Therefore, it must be philosophised about as it cannot be experimented, 
measured, or analysed which are three main elements of the scientific approach to the 
study of any topic. 

[2:141:16] As a wider general principle, any topic that cannot be sufficiently experimented, 
measured, or analysed, and its relevance to philosophy is provided, then it should become 
a territory of philosophy for if one cannot apply these methods of learning, then all there is 
left to do is philosophise. 

[2:141:17] Additionally, it is also important to herein and now introduce that which is to be 
known as the All That We Know problem of The Omniverse which involves the notion 
that if The Omniverse beyond The Cosmos does exist and there is not just a Universe 
beyond The Cosmos in which no other cosmoses reside then all that we know and have 
enknowledged ourselves of cannot be universal for all our knowledge and all the events 
that occurred of The Cosmos, including that of the Big Bang are only cosmically relative to 
this Cosmos and therefore pertains that firstly, there cannot ever exist a universality for 
each cosmos of The Omniverse/Universe is unique, and that secondly, each event, pattern, 
and structure in The Cosmos that has been observed is an accident of The Cosmos in 
which we reside and therefore allows for no relativity outside our own Cosmos. 

[2:141:18] Again, this is an omnitological and wider compendological issue that is to be 
further explored and debated post-omnidoxically. 

[2:141:19] In many instances in The Omnidoxy, I have mentioned about post-omnidoxical 
exploration, contemplation, and discussion and this remains essential to understanding 
the nature, the role, the position, and the functionality of The Omnidoxy as a text. 

[2:141:20] Essentially, The Omnidoxy is foundational at its heart and not to go into too 
much depth herein about this omnidoxicological topic, but it is important to note that it is 
not the primary role of The Omnidoxy to explore the Millettarian philosophical tradition 
to its furthest extent, but instead its primary role is focused on the introduction and 
foundational development of The Philosophy of Millettism as part of the wider 
Millettarian philosophical tradition. 

[2:141:21] The Omnidoxy is therefore the necessary precursor and foundational determiner 
of The Philosophy of Millettism and it is the role of post-omnidoxical literatures, 
philosophers, and writers to explore in further depth The Philosophy of Millettism as well 
as the wider Millettarian philosophical tradition. 
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[2:141:22] Therefore, it is for this reason that there many instances on The Omnidoxy that I 
write that such discussions and further contemplations shall take place post- 
omnidoxically; it is due to the state of foundationality of The Omnidoxy exists within and 
is predicated upon and it is this foundationality that determines The Omnidoxy's overall 
identity as a whole literature in and of itself, especially so when considered within The 
Grand Centrality 

[2:141:23] Returning to the topic of our discourse herein, we shall consider as part of 
omnitology six different major areas of contemplation as part of our overall philosophical 
study of The Omni verse in The Universe. 

[2:141:24] The first of these pertains to the nature of the gaps between different cosmoses 
which is characterised as part of the lesser existence of The Betwixity from the Millettarian 
cosmology; therefore, it is important to note so as to avoid confusion that The Omniverse 
does not compromise only of the gaps between cosmoses, but The Cosmoses themselves 
as a infinite collectivity and it is The Betwixity that pertains to these gaps. 

[2:141:25] Due to the infinite nature of The Omniverse in The Universe, it is important to 
remind ourselves that the Millettarian Tradition upholds the notion that the gaps between 
each of The Cosmoses of The Omniverse in The Universe are infinite gaps themselves and 
so there shall be any possibility of there being a cosmic clash which is the notion that a 
cosmos in The Omniverse could, during the process of its expansion, clash with another 
cosmos that is also accelerating in its own expansion. 

[2:141:26] By reminding ourselves of this particular nature of The Omniverse, we 
understand more about the extent of The Betwixity as one of the existences in the 
Millettarian cosmology and understand that The Betwixity, due to the infiniteness of The 
Omniverse, and it existing as an essential element to The Omniverse, that The Betwixity 
must also be infinite by its nature and therefore also extracosmical by its nature. 

[2:141:27] This discovery about The Betwixity within our omnitological discussion is also 
demonstrative of another nature of The Betwixity that is perhaps not unique to it as other 
existences are expected to hold such a nature, but that is firstly and herein introduced in 
relation to our discussion of The Betwixity and this nature I speak of is to be henceforth 
known as metadimensionalism. 

[2:141:28] Metadimensionalism is an existential quality of something that allows for it to 
change according to the dimension or circumstance in which it exists, but that it still 
remains the same; in the context and in its application to The Betwixity as an existence, the 
metadimensionality of The Betwixity is demonstrated through its ability to be both finite 
and infinite. 

[2:141:29] This is exemplified through The Betwixity's finite existence within The Cosmos 
in addition to its infinite existence within The Universe as a fundamental part of The 
Omniverse; this is what is considered to be metadimensionality as it highlights a change of 
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something's essential nature according to the different instances of its existence in different 
circumstances and dimensions. 

[2:141:30] Metadimensionalism as a notion is accepted by the Millettarian Tradition, but it 
is also important to note that the application of metadimensionalism to all instances may 
not be accepted by the Millettarian Tradition such as the application of 
metadimensionalism to The Cosmos, The Universe, or The Divine which is not accepted 
by the Millettarian Tradition therefore we now understand how a notion in its general 
unapplied sense may be accepted by the Tradition, but after its application to a subject, it 
may not be accepted. 

[2:141:31] This notion so far in our discussion of the Millettarian cosmology has been 
largely left out of discussion and so therefore it is perhaps the destiny of 
metadimensionalism to be introduced in association with the existence known as The 
Betwixity. 

[2:141:32] The next of the topics to address as part of omnitology is the notion of the 
possibilities of different cosmoses which is also transformed into a belief orientation that is 
to be henceforth known as multicosmism. 

[2:141:33] Again, like extraspatialism, multicosmism is another default orientation that the 
Millettarian cosmology takes for its fundamental development and is therefore also 
ascribed to by the Millettarian Tradition. 

[2:141:34] Multicosmist ideas are essential to the development of The Omniverse in The 
Universe because it is the postulation that there are multiple cosmoses that is also the 
purpose to the development of extraspatialism. 

[2:141:35] Therefore, multicosmism can be labelled as another of those foundational 
default belief orientations that is essential to Millettarian cosmology and is also therefore 
essential to not only the Millettarian Tradition, but also the wider Millettarian 
philosophical tradition. 

[2:141:36] The next of the topics to address within our omnitological discourse is concerns 
itself with the ontology of The Cosmoses that make up the infinite collectivity that is 
appellated as The Omniverse. 

[2:141:37] This branch of omnitological study is transdisciplinary because it also extends 
into ontology as part of the inclusive discipline of ghenology and concerns itself with the 
overall state of being of The Omniverse which shall be explored post-omnidoxically, but 
will be further founded during our omnitological instrumentation which shall take place 
at the end of this discourse. 

[2:141:38] This branch of omnitology also deals with the contemplation of whether there is 
ever a possibility to enter different cosmoses as part of the nature of being of those 
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cosmoses as a collectivity forming The Omni verse, this notion of which is of course 
rejected by the Millettarian Tradition, but it's contemplation and further exploration post- 
omnidoxically still remains central to this branch of discipline. 

[2:141:39] The introduction of different belief orientations with regards to the nature of the 
cosmoses of The Universe is another of the reasons for the creation of this discourse which 
we have already begun to embark upon completing and we shall continue to fulfil as this 
discourse continues. 

[2:141:40] Of course, not only should this discourse be the introducer of different 
omnitological belief orientations, but the majority of belief orientations of omnitology 
should be developed post-omnidoxically as a further exploration of the discipline of 
omnitology by post-omnidoxical philosophers, writers, and specified omnitologists. 

[2:141:41] Another area for omnitologists to consider in relation to their exploration of 
omnitology are the similarities and differences between different cosmoses with the main 
similarity that is introduced herein being cosmic limitation which is held to be a pervading 
quality of all the different cosmoses of The Omniverse as limitation is what makes each of 
these cosmoses cosmic in their nature according to the Millettarian Tradition as inspired 
by the Millettarian cosmology. 

[2:141:42] The introduction of further similarities as well as the potential differences 
between the different cosmoses of The Omniverse should be explored post-omnidoxically 
and it is expected that many different belief orientations will emerge during that time 
because of the abundance of opinions that can be held with regards to the nature of whole 
cosmoses and their relations to other cosmoses which further determines omnitology as a 
vast discipline encompassing many areas that require deep contemplation. 

[2:141:43] We have already addressed the question of whether the expansion of different 
cosmoses may eventually cause collisions with other cosmoses, known as cosmic clashes, 
and according to the Millettarian Tradition this could not occur due to the infiniteness of 
The Omniverse in The Universe in which these cosmoses reside, however, this question 
forms an area of contemplation for omnitologists to approach in different ways in the 
formulation of belief orientations that address the topic from different angles. 

[2:141:44] That which is known as the growing block universe upholds the notion that the 
past and present exist and the future does not exist and therefore must also notionise that 
the present is an objective property to be comparable to that of a moving spotlight. 

[2:141:45] By the passage of time more of the world comes into being; therefore, the block 
universe is said to be growing and this growth of the block is supposed to happen in the 
present, a very thin slice of spacetime, where more of spacetime is continually coming into 
being. 
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[2:141:46] This remains an alternative approach to understanding the chronology of 
existence from eternalism according to which past, present, and future all exist equally 
and presentism according to which only the present exists. 

[2:141:47] The Millettarian Tradition herein formulates its own approach to addressing the 
chronology of existences according to these different categorisations of temporality that is 
to be henceforth known as futurism, or as philosophical futurism, and is a contribution to 
the philosophy of time by omnitology. 

[2:141:48] Therefore, in a Millettarian context, futurism pertains to the notion that only the 
future exists and therefore rejects both eternalism and presentism in the context of the 
philosophy of time. 

[2:141:49] Futurism postulates that the past is no longer in existence because it has of 
course occurred and shall not ever occur again due to the linearity of time and therefore it 
cannot be correctly said to exist. 

[2:141:50] Meanwhile, according to the Millettarian futurist perspective, the present is not 
provided with the same level of meaning as the past and the future because something can 
either have happened or is going to happen and considers that which is happening to be 
split between the past and the future, the balance of such a split is dependent upon how 
much of the subject has happened or is going to happen. 

[2:141:51] The category of the present is therefore considered to be more conceptual rather 
than an actual fixture in temporality because it does not hold the same physicality that 
both the past and the future do; the present of which I speak here is not the extended 
present as is often used in colloquial terms as the present may extend to a second, a 
minute, an hour, or longer. 

[2:141:52] Instead, the present of which I speak is the actual literal present time, of which 
there is no existence because of the continuous motionality of time and therefore the 
Millettarian approach to understanding and contemplating the philosophy of time is 
characterised by futurism and its disbelief in the existence of the present in the same way 
that as the past and the future. 

[2:141:53] To reiterate, futurism also denies the existence of the past upon the entry of an 
event or a person into the past and therefore superiorises the futurism by notionising that 
only the future exists, but this discussion of the Millettarian approach to the philosophy of 
time shall take place in our durantological disquisition that is latterconstructed. 

[2:141:54] That which shall henceforth be known as homocosmism refers to the notion that 
each of The Cosmoses that form The Omniverse in The Universe are physically structured 
similarly and therefore each of these Cosmoses may hold unique characteristics and 
qualities, but their fundamental structure holds a continuity with that of all The Cosmoses. 
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[2:141:55] Homocosmic thinking links each of The Cosmoses of The Omniverse in The 
Universe together through the notion that they hold similar structures to one another 
which is largely concluded to be because of their homogenous origination from The 
Universe and subsequently The Divine depending upon the theological orientation of the 
perceiver. 

[2:141:56] Meanwhile, and oppositistically, that which is to be henceforth known as 
heterocosmism pertains to the notion that each of The Cosmoses that form The Omniverse 
in The Universe are physically structured differently and therefore each of these Cosmoses 
are unique from one another. 

[2:141:57] This heterocosmic, or heterocosmist view of The Cosmoses of The Omniverse in 
The Universe understands there to be unique heterogenous origins of all that exists rather 
than a homogenous origination which it, and many other views on existential origination 
is to be explored as part of Origin Theory, which is herein established as a major branch of 
Creation Theory and an important contributor to Finality Theory which, when joined with 
Existential Theory, are collectively appellated and referred to as the Three Theory Pools. 

[2:141:58] On the top of The Cosmoses of The Omniverse in The Universe, we now 
introduce different belief orientations that exist in relation to this topic, the first of which is 
to be henceforth known as numeralism which is characterised by the notion that a set 
number of cosmoses exist to form The Omniverse in The Universe. 

[2:141:59] Numeralist hold that this number of cosmoses does not and will not ever change 
for there is a set number of cosmoses that could possibly exist and so therefore calls into 
question the infiniteness of The Omniverse in The Universe, but also exists as a precursory 
element to the development of that which shall be latterintroduced as discontinuationism. 

[2:141:60] In opposition to the numeralists is that which shall be introduced as 
innumeralism which pertains to the oppositistic notion that an infinite amount of 
cosmoses exist to form The Omniverse in The Universe. 

[2:141:61] Therefore, innumeralists infer support for the infiniteness of The Omniverse and 
The Universe which falls closer in alignment with the orientation of the Millettarian 
Tradition on this matter and innumeralism also remains the necessary precursor to the 
latterintroduced orientation of supplementalism. 

[2:141:62] To further complement these foundational orientations with regards to 
omnitological contemplation, we shall now introduce that which is to be known as 
discontinuationism which involves the notion that all The Cosmoses that were ever going 
to be created have been created already to form The Omniverse in The Universe and that 
no more cosmoses will be created because their inceptions have already occurred at the 
beginning of existence either by Divine creation or by autocreational means depending 
upon one's theological orientation. 
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[2:141:63] Discontinuationists are herein not supported by the Millettarian Tradition 
because their notion suggests that both The Omniverse and The Universe are not infinite 
by their natures as it is postulated that there exists only a finite amount of cosmoses within 
them which does not align with the natures of each existence that have been outlined in 
the Millettarian cosmology, however, the discontinuationistic retains its importance to be 
considered within all omnitological discussions and contemplations. 

[2:141:64] Oppositistically to discontinuationism, we now introduce that which shall be 
known as supplementalism which holds the notion that not all The Cosmoses have been 
created that are intended to be created and so cosmoses will continue to be created either 
eternally (which is to be known as the suborientation of prosupplementalism) or to some 
end (which is to be known as the suborientation of consupplementalism). 

[2:141:65] Supplementalism is therefore multifaceted by its own core nature as there exists 
suborientations within itself and it is the suborientation of consupplementalism that the 
Millettarian Tradition ascribes itself to as it believes in the eternal creation of new 
cosmoses in the infiniteness of The Omniverse in The Universe. 

[2:141:66] With the introduction of these different belief orientations, which remains one of 
my most joyous of activities to conduct, we enhance and enrich the tradition of 
Millettarian philosophy as we open it to a wider variety of opinions and contributions to 
which the tradition is always open to welcoming and this shall remain so forevermore. 

[2:141:67] Before we introduce and address those which are to be appellatively 
collectivised as The Nine Omniversal Forms, we shall introduce another belief orientation 
that remains key to the development of the Millettarian cosmology and is to be known as 
extraspatialism, also spelt as extraspacialism. 

[2:141:68] Extraspatialism maintains the notion that there exists dimensions beyond that of 
space itself which is essential to the Millettarian cosmology due to its belief in The Cosmos 
in The Universe. 

[2:141:69] Despite the fundamentality of this notion and its introduction so far into the 
depth of The Omnidoxy, it does seem as though we have taken our belief in extraspatial 
dimensions as a default position due to its integrality in the development of the 
Millettarian cosmology. 

[2:141:70] Extraspatialism is essential consequential to the creation of the Millettarian 
cosmology which remains at its extraspatialist in its fundamental orientation and it is 
herein expected that different philosophies within the Millettarian philosophical tradition 
shall diverge from one another in this foundational sense with regards to the question of 
extraspatiality. 
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[2:141:71] Extraspatialism can also be applied to other non-Millettic philosophies and 
religions in order to determine their orientations on such a matter that remains at the heart 
of the Millettarian philosophical enquiry. 

[2:141:72] Extraspatialism can therefore be described as fundamentally orienting the 
Millettarian philosophical tradition as it exists as an essential element to the tradition 
rather than just a belief orientation that may or may not be adhered to within the tradition. 

[2:141:73] Before we embark upon the omnitological instrumentation that shall define the 
closing segment of this discourse, we shall first introduce and briefly explore those which 
are collectively appellated as The Eleven Omniversal Forms, or The Eleven Omnitologies, 
each of which is a belief orientation that notionises about some part, or about the entirety 
of the creation or functionality of The Omniverse. 

[2:141:74] Some of these nine belief orientations directly oppose one another, some overlap 
with each other, and some direct their notionises towards unconnected aspects of the 
creation and functionality of The Omniverse. 

[2:141:75] The Eleven Omniversal Forms are a milletticised, or millettarianised version of 
Brain Greene's nine types of multiverses which are herein philosophically reinterpreted, 
codified, and reappellated to form eleven new omnitologies and so these omnitological 
belief orientations are inspired by, but not exactly emulative of that which is appellated 
herein as Greeneism which is appellation created by the Millettarian Tradition to 
collectivise the nine types of multiverses that Brain Greene did formulate. 

[2:141:76] These Eleven Omnitologies deeply explore the different possible natures of The 
Omniverse and are expected and encouraged to be added to during post-omnidoxical 
discussions and contemplations regarding the omnitological topic. 

[2:141:77] The first of The Eleven Omniversal Forms is that which shall henceforth be 
known as solutionism which is characterised by the belief that within The Omniverse 
there exists an infinite amount of cosmoses in order to fulfil every possible event that 
could occur an infinite number of times in an infinite number of different existences, hence 
the requirement for an infinite amount of cosmoses in order to fulfil each of these 
possibilities. 

[2:141:78] Solutionism is herein appellated as such because it postulates that by notionising 
that there exists an infinite amount of cosmoses, a solution is provided that allows for the 
all possibilities events, and existences to occur with overlapping or clashing with one 
another; solutionism is characterised by the idea of parallel existence which is when the 
same entities and events exist in a different cosmos, but there are subtle differences that 
differ them from The Cosmos in which we reside. 

[2:141:79] The second of The Eleven Omniversal Forms is that which shall henceforth be 
known as neoformationism which involves the notion that The Omniverse is composed of 
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various pockets in which inflation fields collapse and form new cosmoses, but not from 
pre-existing cosmoses and so therefore brand new cosmoses are formulated each time 
which may either be autocreated or created in another way depending upon one's 
orientation within Creation Theory and theology 

[2:141:80] The opposite belief orientation to this is that which is to be known dilationism 
which postulates the notion that The Omniverse is composed of various pockets in which 
inflation fields collapse and form new cosmoses, but diverging from the neoformationist 
perspective, dilationists hold that these cosmoses are created from pre-existing cosmoses 
rather than brand new cosmoses and so the newly created cosmos is a dilation of the 
previous rather than a neoformed cosmos (a cosmos that has not derived its creation from 
another cosmos). 

[2:141:81] The Neoformed-Dilated Dichotomy is expected to be one of the most interesting 
areas of omnitological contemplation post-omnidoxically and is also crossdisciplinary by 
its nature because it involves many other disciplines, such as Creation Theory, Finality 
Theory, theology, ontology, as well as philosophical cosmology 

[2:141:82] The next of the Eleven Omnitologies to introduce herein is that which shall be 
known as cyclicalism which is predicated on the notion that each of The Cosmoses of The 
Omniverse in The Universe operate on an eternally continuous cycle of birth, death, and 
rebirth and so are therefore autocreational in their orientations of Creation Theory 

[2:141:83] It is also important to note that within these eleven different omnitologies, some 
belief orientations can be applied and added to others, and now we shall find such an 
example because cyclicalism can be applied to by dilationism which formulates dilationist 
cyclicalism and by neoformationism which formulates neoformationist cyclicalism. 

[2:141:84] Dilationist cyclicalism holds that the rebirth element of cyclicalism is directly 
from a pre-existing cosmos (usually the exact same cosmos that had previously existed) 
meanwhile neoformationist cyclicalism holds that the rebirth element of cyclicalism is 
formed into a cosmos that had not existed previously, but holds some connection to a 
previous cosmos, such as existing in the exact same location as the previously existing 
cosmos being the main example. 

[2:141:85] That which shall henceforth be known as collisionalism puts forth another 
approach to understanding which notionises that any one of the cosmoses of The 
Omniverse in The Universe could and will at some point collide with one another due to 
their mutually accelerating expansions which is known as cosmic clash and is rejected as 
being a possible scenario by the Millettarian Tradition due to the infiniteness of The 
Omniverse. 

[2:141:86] Another of the Eleven Omnitologies that I wish to introduce herein is that which 
is to be known as diversionism which involves the notion that every time a diversion in 
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events occurs in one cosmos, there automatically formulates a new dimensional cosmos 
that also forms a new part of The Omniverse in The Universe. 

[2:141:87] Diversionist ideas are not accepted by the Millettarian Tradition as it is not 
believed that whenever a divergence in events has occurred that a new dimension or a 
whole new cosmos is automatically created (which is a belief that is known as a divergent 
cosmology), but is instead adhered to vanarianism which holds that a divergent event in 
The Cosmos is exactly that, a possible event that could have occurred, but did not. 

[2:141:88] Vanarian ideas, or vanarianism, is not one of the Eleven Omniversal Forms that 
we are introduce herein, but it does exist as a crossdisciplinary belief orientation to which 
the Millettarian Tradition is firmly prescribed. 

[2:141:89] Vanarianism can be defined as the wide-ranging belief orientation that anything 
that has not occurred or that deviates from that which holds existence or has occurred is 
only a concept of possibility and therefore not a real existential entity. 

[2:141:90] Vanarianism can be described as a reaction to notions about the creation of new 
dimensions because of the divergences of events and entities in order to fulfil infinite 
scenarios, but the Millettarian Tradition, the founder of vanarianism herein, rejects notions 
that that which could have occurred in one cosmos has instead done so in another due to 
the infiniteness of The Omniverse. 

[2:141:91] The Millettarian Tradition holds that to presume that because there are divergent 
events in occurrence that these events instead take place in other cosmoses is without 
rationality and logic because the Cosmic Limitation Principle and therefore the very 
nature of The Cosmos disallows such transmissions of events into other cosmoses to occur. 

[2:141:92] This is why vanarianism is and shall remain an essential part of how the 
Millettarian Tradition understands The Omniverse and interactions and natures of The 
Cosmoses within The Omniverse because vanarianism also essentially notionises that 
there cannot be anything, whether it be a concept, an event, and certainly not an entity that 
is ever able to leave The Cosmos to transplant itself into another cosmos in order to fulfil 
the infiniteness of The Omniverse. 

[2:141:93] Vanarianism, as a deeply important and pervading undertone through the 
Millettarian approach to cosmological understanding, is to be addressed by all relevant 
disciplines henceforth and shall also be encouraged to be at the centre of many discussions 
post-omnidoxically. 

[2:141:94] Returning to the Eleven Omnitologies, that which is to be known as 
simulationism pertains to the notion that The Cosmos in which we reside is a simulation 
or product of another cosmos of The Omniverse in The Universe. 
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[2:141:95] Therefore, simulationism directly opposes the previously introduced and 
discussed position of vanarianism as simulationists notionise that The Cosmos in which 
we reside now is not the originality and that the events, entities, and entire structure of 
this cosmos has been transplanted or extracosmically transmissioned from another cosmos 
as part of The Omniverse in The Universe and of course, due to its clear divergence from 
the Millettarian cosmological structure and the natures of each of the existences of that 
structure, the Millettarian Tradition remains opposed to simulationism. 

[2:141:96] That which is to be known as oblivionism in the context of it being an 
omnitological belief orientation pertains to the notion that black holes are the propagators 
and sustainers of cosmoses to form The Omniverse in The Universe and that The Cosmos 
in which we reside actually exists within an oblivion that exists as one of many possible 
oblivions to form The Omniverse in The Universe. 

[2:141:97] Oblivionist ideas uniquely invoke The Chaos into the discussion of The 
Omniverse in The Universe and although the Millettarian Tradition holds no official 
position on this orientation, oblivionism is expected to be further explored and discussed 
as part of post-omnidoxical philosophical contemplations. 

[2:141:98] Another dichotomy that is herein introduced as an omnitological dichotomy is 
that which is to be appellated as the Pro & Pre Sentient Dichotomy, the first contributor to 
which is the belief orientation of prosentientism and the second contributor to which is 
presentientism. 

[2:141:99] Prosentientism is characterised by the notion that in every one of The Cosmoses 
of The Omniverse in The Universe does exist sentient life while its dichotomised opposer 
is known as presentientism is the notion that in only a selective few of The Cosmoses of 
The Omniverse in The Universe does sentient life exist and show how this dichotomy is 
crossdisciplinary by its nature as it concerns itself with a sentientologically-themed topic. 

[2:141:100] The Millettarian Tradition's approach to this dichotomy aligns with 
prosentientism as the Millettarian Tradition believes that sentient life is existent in every 
maturely formed cosmos, that is a cosmos that has formed to the point at which it holds a 
metagalactic superstructure and countless star systems in which planets given the time to 
form and the process of evolution is given time to take place in order to develop sentient 
life. 

[2:141:101] The final of the Eleven Omniversal Forms is that which is to be henceforth 
known as layerism which is characterised by the notion that instead of The Cosmoses of 
The Omniverse in The Universe existing independently and disproximatedly from one 
another, they are instead layered upon one another or are connected to one another and 
can therefore be travelled to and from one another mainly through oblivions as part of 
extracosmical transmission, intercosmicality, intercosmicalism, transcosmicalism/ 
transcosmism/transcosmicism, intercosmical transplantation, or it may also known as 
cosmoperegrination. 
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[2:141:102] Layerist ideas in omnitology formulate their own branch of study within 
omnitology that is to be henceforth known as morphomnitology which deals with the 
contemplation of the physical shapes, approximations, disproximations, positions, 
hierarchies, and interactions between The Cosmoses of The Omniverse in The Universe. 

[2:141:103] As part of morphomnitological study and contemplation, it is expected that 
many different belief orientations will emerge with layerism being the original founding 
member of this specific branch of omnitological study and even despite the fact that 
layerism is rejected by the Millettarian Tradition due to the fact that the Millettarian 
Tradition does not believe in cosmoperegrination. 

[2:141:104] The Millettarian Tradition's disbelief in layerism also stems from its disbelief in 
the notion that The Cosmoses of The Omniverse in The Universe ever come close to and 
certainly do not interact with one another due to the infiniteness of The Omniverse which 
is encapsulated by the Millettarian Tradition established of and adherence to that which is 
to be latterintroduced and known as disconjectionism. 

[2:141:105] Now that we have addressed each of the Eleven Omnitologies inspired by 
Greeneism, we shall now turn our attentions to the conduction of an instrumentation 
regarding the topic of The Omniverse. 

[2:141:106] The first of the instruments that we are to apply is abundancy which initially 
one would surmise that this instrument rests at the heart of omniversality, but like its 
latterapplication to infinity itself, the application of abundancy to an infinite existence 
such as The Omniverse does not apply because The Omniverse remains immeasurable 
due to its infinite and although one may describe it as abundant, that is not the correct 
term to relate to it and that which exists within it. 

[2:141:107] Essentially, The Omniverse is not abundant of cosmoses, but it is instead 
infinite of cosmoses because the amount of cosmoses that reside within and form the 
collectivity of The Omniverse cannot be counted or otherwise measured and so therefore 
to described them as abundant, which denotes measurability of a large amount of 
something, is not the correct term to apply to the neither nature of The Omniverse itself, 
nor the amount of cosmoses that form its collectivity. 

[2:141:108] The instruments of study of binarity and bipolarity both hold statuses of 
inapplication when it comes to addressing The Omniverse due to the infiniteness of The 
Omniverse and the subject that these two particular instruments address being rooted in 
cosmicity. 

[2:141:109] However, the application of both centricity and corality pose the question of 
whether The Omniverse holds a centre or not. 
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[2:141:110] From the Millettarian Tradition's understanding of infinity, we would assume 
no to this answer by the notion that The Omniverse is infinite and no infinite entity or 
existence holds a central point because its central point is illocatable due to the 
immeasurability of anything that holds an infinite nature and therefore also holds infinite 
properties and dimensions. 

[2:141:111] However, considering that The Omniverse is not just any infinite entity and 
that it is a collectivity of cosmic entities, this perhaps strikes up the idea that The 
Omniverse could well have a core, or central point due to how it differs from The Universe 
as part of further contemplative areas of study about the relationship between these two 
existences and their differences in nature despite their shared nature of infiniteness. 

[2:141:112] Henceforth, those whom consider The Omniverse to hold an infinite nature that 
is somewhat different from The Universe in numerous and perhaps unspecified ways are 
to be known as demarcationists while those whom notionise that there exists no 
differences between the infinite nature of The Omniverse and the infinite nature of The 
Universe are to be henceforth known as semblenists. 

[2:141:113] The application of chaosity to The Omniverse denotes that The Chaos is 
existent throughout The Omniverse due to the unknown atmosphere that surrounds both 
the nature, function, and true extent of The Omniverse as well as its relationship with 
chaotic entities such as oblivions, and its largely unknown relationship to The Universe 
and all The Cosmoses that reside with it as part of the Cosmic Collectivity, as The 
Omniverse may alternatively be appellated. 

[2:141:114] The Millettarian Tradition postulates that compositeness rests at the heart of 
both the nature of The Omniverse as well as its functionality, identity, and overall purpose 
because each of The Cosmoses of The Omniverse are considered to be composite parts of it 
that form the Cosmic Collectivity. 

[2:141:115] Therefore, The Omniverse is intrinsically composite by its core nature due to 
the fulfilment of its purpose as a collectiviser that ultimately holds compositeness to be a 
central element of its functionality and purpose. 

[2:141:116] When we apply the instrument of study of concentricity to The Omniverse, we 
formulate the question of whether the same concentric pattern as The Cosmos does exist 
as the pattern that structure The Omniverse. 

[2:141:117] Again, the truth regarding the actual concentricity of The Omniverse remains 
unknown to us and even though concentricness is traditionally associated with cosmicity, 
but the attribution of a concentric structure to The Omniverse does not lessen its 
infiniteness and so because its nature isn't compromised by the application of a concentric 
structure to The Omniverse, there is no reason to suggest that The Omniverse does have a 
concentric patterned structure, but this is expected to remain disputed due to the close 
association between concentricity and cosmicity. 
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[2:141:118] Of course, the most important aspect of the nature of The Omniverse is that it 
remains fundamentally universal mainly due to its residence outside of any cosmos and its 
infinite characteristics, but with the application of the instrument of cosmicality, we pose 
the question of what extent does The Omniverse share a cosmical nature if it does hold a 
nature that does not exactly resemble The Universe? 

[2:141:119] The Millettarian Tradition holds no conclusive view on this question, but with 
greater contemplation about the nature of The Omniverse, it can be understood that there 
is certainly a defined functionality and order to The Omniverse which is an aspect of its 
nature that it does share with The Cosmoses that reside within it, but whether The 
Omniverse does hold a definite cosmical nature remains an open question for post- 
omnidoxical omnitologists, philosophers, and the wider public to contemplate and hold 
discussions over. 

[2:141:120] The application of the instrument of dyadicity to The Omniverse derives that 
The Omniverse does hold two fundamental elements, including The Cosmoses and The 
Betwixity that exist within The Omniverse which therefore concludes that The Omniverse 
does hold a dyadic nature. 

[2:141:121] With the application of dynamicity to The Omniverse, we raise the topic of 
whether The Omniverse holds an instrumental effect on the change, activity, and 
progressions made in The Cosmos and all other cosmoses that reside within The 
Omniverse. 

[2:141:122] The dynamicity of The Omniverse is of course unknown to us because we 
cannot determine the extent of the interactions and impacts that The Omniverse holds 
over The Cosmos specifically, but we can derive that due to the intrinsic nature of The 
Omniverse in relation to the existence and collectivity of The Cosmos extracosmically that 
The Omniverse must hold some effect over the externality of The Cosmos, but notably not 
the internality due to our adherence to disconjectionism. 

[2:141:123] The application of the instrument of study of eternality raises the notion that 
due to the infiniteness of The Omniverse, that means that it must also be eternal in its 
duration, but as we have seen the true nature of The Omniverse has been somewhat 
disputed and is considered to be unknown and undetermined without conclusion, but due 
to the structure of the Millettarian cosmology, the Millettarian Tradition maintains that The 
Omniverse holds an infinite nature that is distinctly different from the nature of The 
Universe which demonstrates the Millettarian Tradition as holding semblenistic approach 
to the omnitological discussion regarding the nature of The Omniverse. 

[2:141:124] Formity is another instrument of study that we must apply to The Omniverse 
which derives the notion that the formation of The Omniverse is tied to both The Universe 
and The Cosmoses rather than The Omniverse being an independent formation which is 
to be henceforth known as proformation. 
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[2:141:125] Therefore, The Omniverse's formation is instead a dependent formation upon 
at least two other collectivised existences of The Universe and The Cosmoses which is to 
be henceforth known as anteformation, or dependent formation because without The 
Universe and The Cosmoses that The Universe encompasses, there would be no purpose, 
function, or ability for The Omniverse to even form. 

[2:141:126] That which is known as functionality is another instrument of study that is to 
be applied to The Omniverse and in this particular instrumentation, we shall focus upon 
the primary function of The Omniverse which forms a part of its core nature and that is its 
ability and role to collectivise and provide an existence for The Cosmoses to reside within 
that is further encompassed by The Universe, but of course, this suggests that The 
Universe as a separate existence does not hold the function of collectivisation which 
perhaps reveals to us more about the nature of the relationship between The Omniverse 
and The Universe and their mutuality, symbioticity, and connection to each other. 

[2:141:127] The application of futurity to the context of The Omniverse formulates that 
which is to be known as omnitological finality which is a branch omnitology that concerns 
itself with contemplating the end of The Omniverse and it is from this area of 
contemplation that many belief orientations are expected to arise and be explored, 
introduced, and discoursed and this is to take place post-omnidoxically. 

[2:141:128] With the application of the instrument of graduality to The Omniverse, there is 
a question that is posed that consisted of whether The Omniverse, despite its infiniteness, 
has existed according to a gradual growth within The Universe unlike The Universe's 
nature, but of course, this opposes the notion that The Omniverse is a truly infinite entity 
so here we see much confliction that is not omnidoxically resolved and must be explore 
after the founding of omnitology within the Millettarian philosophical tradition. 

[2:141:129] The notion that The Omniverse is intrinsic to the collectivity of The Cosmoses 
that reside within it and remains essential to their underpinning and encompassment 
points to the incredible extent of intrinsicity that The Omnniverse holds in relation to its 
essentiality to the exist of The Cosmoses as well as the very existence of cosmicity itself 
despite the unknownness of the extent to which The Omniverse holds accountability for 
the development of cosmicity which is to be added as another of the many omnitological 
mysteries that have been discovered during this founding discourse on the subject. 

[2:141:130] Motionality is another of the instrument of study that remains important to 
apply The Omniverse as it derives that because The Cosmoses are moving within The 
Omniverse which we know because of the accelerating expansion of The Cosmos, this 
raises the question of whether The Omniverse itself as an entirety is also motional? 

[2:141:131] The Millettarian Tradition notionises that motionality is only a product and 
quality of cosmicity, or cosmicness because that which is infinite already fulfils all the 
space that is available for it to fill and further to this. The Omniverse is not an entity for it 
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is an existence and so existences, especially not if they are extracosmical, do not move, but 
the entities within them move. 

[2:141:132] This raises the interesting point that from the extracosmical perspective, each of 
The Cosmoses can be considered as an entity rather than as an existence because entities 
hold motionality, especially if they are cosmical by their nature, and so even The Cosmos 
is an existence for us as we reside within and dependent upon it, when it is considered in 
its entirety and when it is collectivised with other cosmoses, it is considered to be an entity 
rather than an existence though its title of being an existence must remain for it does 
remain an existence from the perspective of that which resides within it despite it not 
remaining as such for that which resides outside of it. 

[2:141:133] The application of the instrument of study of mysteriosity determines another 
interesting area of contemplation for omnitologists because there does remain a distinctly 
large amount of mystery and unknownness in relation to The Omniverse from the 
perspective of The Omnidoxy due to the lack of knowledge that can be known about The 
Omniverse mainly due to its extracosmicality. 

[2:141:134] We cannot make any particular certainties about what or how The Omniverse 
is because we cannot base our ideas upon that which we already know which is something 
that we can do whenever the topic is intracosmical which is known as the basing method, 
an example of which would be to say that because we know the nature of The Cosmos is 
limited, we can say that that which resides beyond The Cosmos will hold an unlimited 
nature due to its superiority and encompassment of The Cosmos as the minor existence in 
comparison to The Universe for example. 

[2:141:135] What the basing method does is that it uses knowledge that we know, such as 
cosmic knowledge, and uses it to such an extent that we are able to make conclusions and 
derivitions about partially unknown existences or entity that reside beyond that 
cosmicality. 

[2:141:136] With the application of the instrument of orderity to the context of The 
Omniverse, we also apply a sense of cosmicality to The Omniverse which always occurs 
when we apply orderity to any subject. 

[2:141:137] The collectivisation role that The Omniverse plays is critical to its purpose and 
functional existence which makes it nature seem more cosmical than universal as universal 
nature is not generally associated with a fixed orderity because universality is all- 
encompassment so an orderity isn't required which raises questions about the true nature 
of The Omniverse, especially when compared to The Universe. 

[2:141:138] Symbioticity, when applied to an omniversal context, pertains to the notion that 
there certainly exists a symbiotic relationship between The Omniverse and The Universe 
and between The Cosmos and The Omniverse which makes The Omniverse a 
multisymbiotic existence because it is symbiotic to different entities and existences so 
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symbioticity, according to the Millettarian Tradition, can be considered to rest at the heart 
of The Omniverse's nature which perhaps further distances omniversal nature from the 
nature of The Universe. 

[2:141:139] Synchronocity's application to this context focuses on the potential for the 
synchronous nature of the relationship between The Omniverse and The Universe due to 
their considered close proximities to one another due to their shared infinite natures and 
the notion that the Millettarian Tradition upholds which states that The Omniverse and 
The Universe exist cosubstantially, equally (due to their shared infiniteness), but 
functionally different. 

[2:141:140] This is because The Universe holds an underpinning and encompassing nature 
for both The Omniverse and The Cosmoses that are collectivised and reside within The 
Omniverse; the Millettarian Tradition notionises that there is certainly a synchronous 
element to the relationship between The Universe and The Omniverse which further 
supports the notion that these two existences hold a symbiotic relationship with one 
another. 

[2:141:141] As this discourse of omnitology comes to a close, we understand that this 
discipline holds the potential to eclipse many others in both its breadth and depth due to 
the general unknownness and mysteriousness surrounding all that is extracosmical which 
leaves this discipline open to huge amounts of contemplation, discussion, and opposing 
opinions about the nature of The Omniverse, its relationship with other entities and 
existences, and the entire being, or ontology of The Omniverse which pertains to its 
creation, its function, its purpose, its extent, and its finality. 

The Infinite Universe 
(Infinetics) 

[2:142:1] According to the Millettarian cosmology, the most striking difference between the 
nature of The Cosmos and the nature of The Universe is the limitation of the former and 
the infinite nature of the latter and although The Divine shares this infinite nature too, it 
also may be described as transcendent even beyond infinity for infinity still does remain a 
parameter for measure, beyond which The Divine resides. 

[2:142:2] In this discourse, we shall introduce a discipline of study and area of 
contemplation that is to be henceforth known as infinetics which primarily concerns itself 
with the nature of infiniteness, the implications that infiniteness has for different entities, 
elements, and existences as well as the applicability of different instruments of study to the 
notion of infinity. 

[2:142:3] Infineticists are herein tasked with the systematic contemplation of what it means 
to be infinite, what infiniteness is in terms that we as disinfinite entities can understand. 
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and in addition to this, the establishment of infinetics as a discipline of study also 
territorialises the topic of infinity as one that is part of philosophy 

[2:142:4] Infinity is a concept and it shall remain as that forevermore because something 
that is infinite cannot ever be manifested in its entirety and therefore it cannot ever all be 
seen and so infinity is encapsulated as a concept, but this does not mean that it cannot 
exist or that it is inferior to something that can be manifested; this can be considered one of 
the many aspects of the nature of its infinity; its inability to be manifested. 

[2:142:5] The concept of infinity holds an integral place in the Millettarian cosmology, 
which itself rests at the heart of the Millettarian tradition of philosophy, because although 
nothing infinite can exist within The Cosmos and The Cosmos itself is the direct opposite 
to infinite. The Universe, as one of the three essential existence of the Millettarian 
cosmology is infinite by its core nature. 

[2:142:6] The infiniteness of The Universe demonstrates a position for infinity; the notion 
that it does not exist cosmically for that which is cosmic is limited, but also that it does not 
exist divinely, as that which is Divine is beyond all parameters, but instead it exists as a 
middleground concept; one that exists between two extremities, of which we are at limited 
end and The Divine is the transcendent end. 

[2:142:7] Meanwhile, The Universe exists between these two extremities and its core nature 
is considered to be infinite so in the Millettarian cosmology, we understand that infinity is 
in fact not an ultimation for it is not Divine and of course it is cosmic, but instead it is 
medianic, which demonstrates a peculiarly different way of perceiving infinite for pre- 
Millettically, infiniteness has always been considered an ultimation. 

[2:142:8] For the insignificancy of cosmic minds, it is no surprise that infinity has always 
been provided with this ultimatory quality and it is perhaps for this reason that many 
paradoxes have developed from humanic contemplations of the infinite. 

[2:142:9] According to the Millettarian cosmology, there cannot possibly exist an infinite 
amount of anything within boundaries of The Cosmos because The Cosmos is considered 
to be ultimately limited by its own core nature and therefore anything that is limited can 
neither be infinite itself nor can it hold within it anything that possesses infinite properties 
because The Cosmos itself disinfinite. 

[2:142:10] Disinfinity, therefore, is just as important to the development of the Millettarian 
cosmology as it pertains to the nature of all cosmoses, not just The Cosmos in which we 
reside; to be cosmic is to be disinfinite, and therefore disinfinity is synonymous with The 
Cosmos as one of the three essential existences of the Millettarian cosmology. 

[2:142:11] There is a third term to introduce herein that forms the third approach to 
understanding infinity which is transinfinity which is the type of infinity associated with 
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divinity and The Divine as one of the three essential existences of the Millettarian 
cosmology. 

[2:142:12] As omnimentioned. The Divine is without measure and so it is without infinite 
properties but The Divine is not considered to hold properties of measure because it is 
immeasurable therefore to apply the parameter of infiniteness to The Divine does not 
describe The Divine in the correct way in alignment with the Millettarian cosmological 
understanding of The Divine, hence the introduction of transinfinity 

[2:142:13] In addition to disinfinity and infinity itself, transinfinity is a form of infinity that 
can be considered to describe a particular transcendence from all parameters and 
measurable properties; even though infiniteness is may not be able to be measured itself, it 
is still considered to be parameter for measure and therefore it remains inapplicable to The 
Divine. 

[2:142:14] Transinfinity pertains to a state only in which The Divine resides that extends 
beyond measurability and exists not as a 

[2:142:15] To apply these principles of infinity to an omnitological context. The Omniverse 
is able to be infinite because it resides within and makes up The Universe which is itself 
infinite so if something is infinite then that within it is able to also hold infinite properties, 
hence the reason why there can exist an infinite amount of cosmoses in The Omniverse in 
The Universe. 

[2:142:16] To address the other existences of the Millettarian cosmology, appellatively The 
Chaos, The Betwixity, and The Mytra, the middle one of these three is considered to be a 
disinfinite existence because The Betwixity resides within The Cosmos and all other 
cosmoses as a combination of dimensionality which, due to the cosmic properties of 
dimensionality, is ultimately disinfinite by its nature. 

[2:142:17] Meanwhile, The Chaos is considered to be a defier of infinity because the true 
natureity and therefore the true purposes, properties and measurability of The Chaos 
remain unknown and therefore whether it is infinite, disinfinite, and perhaps even 
transfinite, we cannot determine. 

[2:142:18] Because The Chaos is a defier in the Millettarian cosmology, its true extent is 
unknown and it is this particular element of naturity that remains the foremost problem 
because it is by the extent of entities, elements, and existences that we determine their 
naturity. 

[2:142:19] We determine The Cosmos and all within it by the extent of their measurability 
and existentiality which we have of course determined to be ultimately limited and 
therefore disinfinite while also determine The Universe by its extent which resides beyond 
that of The Cosmos and therefore pertains to infinity. 
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[2:142:20] Although The Divine holds no extent because of its own divinity and 
transinfinity, we can determine that because of this very fact, there exists no greater extent 
than The Divine and so therefore we can still categorise The Divine as the ultimation 
because we know that there exists nothing beyond The Divine as there is no greater extent 
than The Divine. 

[2:142:21] However, with regards to The Chaos, due to its unknown extent, this poses a 
serious ontological issue for we cannot know the true beingness of The Chaos due to its 
unknownness; The Chaos is immeasurable because we do not know its extent. 

[2:142:22] We do know that it cannot hold a greater extent than The Divine because there is 
no greater extent than The Divine as aforeaffirmed, but we do not know whether the 
extent of The Chaos resides only within this singular Cosmos in which we reside, whether 
it resides within other Cosmoses, whether it resides within The Omniverse, or whether it 
exists as part of or beyond The Universe; The Chaos is The Greater Unknown of the 
Millettarian cosmology and although we do categorise some entities within The Cosmos 
as part of The Chaos, such as oblivions, these are only considered to be part The Chaos for 
its true extent and influence remains one of the greatest mysteries. 

[2:142:23] When we consider entities, elements, and existences directly according to their 
extents in order to derive naturity, this is to be henceforth known as extent theory and is 
considered to be a major instrument for philosophisation within the Millettarian 
philosophical tradition, especially when we are considering such vastly extracosmic 
existences as The Universe, The Omniverse, The Chaos, The Divine etc. 

[2:142:24] Finally, that which is appellated as The Mytra in the Millettarian cosmology 
again attempts to evade measurability due to the conceptual and more spiritual nature of 
that which it addresses and therefore. The Mytra again is not necessarily any or either 
infinite, disinfinite, or transfinite and this is to be further explored within infinetics. 

[2:142:25] However, the Millettarian Tradition does herein maintain that the nature of The 
Mytra is much easier to pin down because The Mytra can either be existent only within 
The Cosmos or outside of The Cosmos in which we reside and therefore existent in the 
other Cosmoses of The Omniverse in The Universe and so by this notion, the Millettarian 
Tradition maintains that The Mytra is either disinfinite (part of The Cosmos only) or 
infinite (part of all other Cosmoses and therefore universal) by its nature. 

[2:142:26] Despite this stance from the Millettarian Tradition, there does exist a branch of 
Millettism that is to be known as mytranism which maintains that The Mytra is actually 
The Divine in both a universal and cosmical form and it is by The Mytra that The Divine 
intercedes with the universal and cosmical existences. 

[2:142:27] To challenge the Millettarian cosmological and infinetical view that all that exists 
within The Cosmos must be disinfinite because The Cosmos itself is disinfinite by its own 
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inherent nature, some may put forth that there have been discoveries of surface areas and 
curves that hold infinite properties. 

[2:142:28] However, in defence of the Cosmic Limitation Principle, as it is to be officially 
appellated, notionise that these entities within The Cosmos that have been discovered to 
hold infinite properties does so in only one dimensionality so there has been a discovery of 
Gabriel's Horn that holds an infinite surface area but a finite volume. 

[2:142:29] And so, there has been a discovery of curves having infinite length yet finite 
areas, but the notion that an entity is infinite in one dimensionality, but not infinite in 
another cancels out its own infinity and therefore these proclaimed discoveries of infinite 
are in fact only partially infinite and therefore they are finite by their nature. 

[2:142:30] An entity is possible have hold an infinite property in one dimensionality in The 
Cosmos, but it cannot be infinite in all dimensionalities because it is cosmical and by the 
Cosmic Limitation Principle, we understand that all that exists within The Cosmos must 
be both finite and limited by its cosmical nature. 

[2:142:31] Something that is only infinite in one dimensionality cannot be described as 
infinite because for something to be infinite it must be so in every way; The Universe, for 
example, in the Millettarian cosmology is infinite all possible dimensions; it is not just 
infinite in one version of extent. 

[2:142:32] It is instead infinite in all versions of extent and it is for this reason that Gabriel's 
Horn and the discovery of some curves that hold infinite length but finite area, they are 
not considered to be truly infinite entities for they are only infinite in one aspect of the 
existence and that is not infiniteness; that is instead cosmicality, finiteness, and limitation. 

[2:142:33] By the notion that infinity is in fact only a middleground, the Millettarian 
philosophical tradition departs from all other pre-Millettic traditions of thought and 
philosophy which ascribe ultimation to infinity and it is perhaps in this instance that we 
see one of the greatest divergences of the Millettic understanding of existence and 
cosmology from all that is pre-Millettic or non-Millettic by its orientation for infinity is not 
considered to be divinity as has been explained in this discourse and as shall be further 
eluded to in the final discourse of this disquisition. 

[2:142:34] The Millettarian philosophical tradition does not considered the topic of infinity 
to be primarily part of set theory, mathematics, or even as part of the philosophy of 
mathematics, but instead considers it to be primarily territory of cosmic philosophy and 
also determines it to be part of wider discussions of divinity, universality, cosmicality, 
existentiality, chaosity, and philosophical mysteries. 

[2:142:35] The instance in which a topic like this is changed to being a territory of one 
subject area to another by a tradition of thought is to be henceforth known as the process 
of reterritorialisation and this has become a common practice of the Millettarian 
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philosophical tradition throughout the development of Millettism and the writing of The 
Omnidoxy. 

[2:142:36] Manifestations of infiniteness are also of considerable importance to the study of 
infinetics because the question of whether infiniteness can be manifested at all is the 
primary area to contemplate for infineticists. 

[2:142:37] It can be understanding the Millettarian approach to understanding infinity and 
having identified infinity as a middleground between finiteness or disinfinity and 
transinfinity hence the creation of a metaphysical balance of infinity between these two 
extremities. 

[2:142:38] We shall now conduct a full instrumentation on the topic of infinity which 
involves the application of all the relevant instruments of study to the notion and topic 
infinity in order to derive greater and deeper conclusions and notions about the nature of 
infinity for the further development of the philosophical discussion of infinity and 
infinetical instrumentations shall henceforth remain one of the foremost duties of 
infineticists to conduct and later discuss and subsequently compare their instrumentations 
with their fellow infineticists. 

[2:142:39] Beginning with the instrument of abundancy we can notionise two extremities 
with regards to infinity in terms of its abundance; the first of these notions is that infinity 
holds no abundance because by its core meaning abundance is limited while infinity is not 
and therefore infinity defies the very purpose of abundance and therefore abundancy is 
inapplicable to infinity. 

[2:142:40] Alternatively the second of these notions is that infinity has an abundancy that 
is both immeasurable and transabundant meaning that infinity is the highest version of 
abundance and therefore all abundances are derived from infiniteness for they exist as 
derivations or denominations of infiniteness therefore abundancy still remains applicable 
to the notion of infinity. 

[2:142:41] The next of the instruments of study to apply to infinity is bipolarity which, 
according to the Millettarian Tradition, is inapplicable to infiniteness because bipolarity 
suggests that the entity to which it is applied holds extremities, but the very core nature of 
infinity suggests that it holds no extremities so therefore bipolarity remains inapplicable to 
infinity because an infinite entity holds no bipolarities. 

[2:142:42] As we apply the next instrument of study to infinity, we understand that 
perhaps due to the nature of the majority of instruments of study, which largely rests in 
measurement, infinity's immeasurability therefore defies the logic of the majority of such 
instruments for again we see this with the instrument of centricity, but the inapplicability 
of instruments to infinity does not mean that we cannot still learn greater amounts about 
the nature of infinity. 
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[2:142:43] The application of centricity to infinity causes issues because centricity is a 
cosmical measurement as centricity is based upon limitation of the entity in order to locate 
its central point in comparison to the extent of its other dimensions, but because a 
hypothetical or extracosmic infinite entity holds infinite dimensions, it would be 
impossible to pinpoint its centrality, hence the inapplicability of this instrument to infinity, 
but nevertheless we have learnt more about the nature of infiniteness by the inapplication 
of this instrument. 

[2:142:44] Therefore, we can appreciate that inapplication does not always equate to 
disenknowledgement for the inapplicability of an instrument to a subject is demonstrative 
of that subject's character which helps us further formulate delineations. 

[2:142:45] The Millettarian Tradition notionises that because instruments of study have 
been created with the Cosmic Mind of Cometan and not a Universal Mind, this is why we 
are seeing a higher frequency of inapplication with regards to the instrumentation of 
infinity because infinity is not a cosmic notion or entity because it is universal in nature 
rather than cosmic. 

[2:142:46] The instrumentising of chaosity to infinity does, however, break the pattern of 
inapplicability because upon applying chaosity, we understand that infiniteness is 
unknownness because the true extent of something holds infinite dimensions is ultimately 
known, hence the chaoticity of infinity. 

[2:142:47] This is one of the reasons why The Chaos is notionised as being extracosmical by 
its nature because the unknownness of many aspects of universal entities and concepts 
such as infiniteness hold chaoticity in the natures which proximates The Chaos closer to 
The Universe rather than The Cosmos. 

[2:142:48] As we begin to apply more instruments of study to the notion and concept of 
infinity, we really begin to understand the concept that is to be henceforth known itself as 
instrumentational effectiveness which pertains to the notion that the instruments of study 
of the Millettarian philosophical tradition, when applied, are the most effective way of 
derive philosophical contemplations about vast entities and concepts, and also holds that 
no other pre-Millettic method of philosophical delineation is as effective as the combined 
force of the instruments of study. 

[2:142:49] With the application of the instrument of composity to infinity, we can delineate 
that something that is infinite in dimension or quality, either physically infinite or 
conceptually infinite, as the Tradition does maintain that there exists two forms of 
infiniteness, holds the potential to also have infinite abundances of entities within itself, or 
to hold the ability to be split into an infinite amount of composite parts and combinations 
of composite parts in the formation of composite collectivities. 

[2:142:50] Therefore, an infinite entity is able to be composite by its nature because 
composity is not limited to entities of a cosmic nature, but with the application of 
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cosmicality to infinity, we can fundamentally notionise that, as a foundational element of 
the Millettarian Tradition approach to the Millettarian cosmology. The Cosmos, and 
therefore cosmicality, is ultimately limited and therefore cannot ever be infinite itself as an 
entity and therefore nor can anything inside of it, or any other cosmos be infinite by 
physical and conceptual measure. 

[2:142:51] It is important to note here that the very notion of conceptual infinity sparks a 
debate within the Millettarian philosophical tradition as it raises the important the 
important question of whether conceptual infinity can be cosmical or whether it is 
fundamentally extracosmical and as an additionally issue, also raises the question of 
whether sentient thoughts are infinite or finite. 

[2:142:52] Philosophies and by their nature, true philosophers, should thrive from 
disagreement and should enjoy when different groups of people hold different opinions 
from one another which is why, throughout The Omnidoxy, we have shared many 
different points of view that reside within the Millettarian philosophical tradition that 
oppose the Millettarian Tradition because even though the Millettarian Tradition is set in 
its outlook for conclusive and guiding purposes, the Millettarian philosophical tradition 
and The Philosophy of Millettism inside remain abundant of opposing opinions and they 
do thrive upon such opinions and I, as Cometan, do also thrive upon such instances of 
opinion as long as they are justified for they are not they cannot be considered valid. 

[2:142:53] Returning to the topic at hand, we therefore must introduce the non-Traditional 
belief orientation that is to be henceforth known as suppositionism which holds that 
sentient thought, as a form of conceptual infinity, is the only example of infiniteness in The 
Cosmos because the extent and potentiality of sentient thought is unknown which 
therefore injects a sense of chaoticality into the nature of sentient thought, therefore 
inferring that sentient thought may not be completely cosmical by its nature. 

[2:142:54] Opposing this position is that which is to be aptly henceforth known as 
traditionalism, having derived its name from the Millettarian Tradition which is the 
prominentmost adherent of it, maintains on this issue that sentient thought is ultimately 
limited by its nature due to its residence within The Cosmos and therefore its existential 
abidance to the Cosmic Limitation Principle and concludes that the unknownness of the 
extent of sentient thought is due to one factor; an entity's inability to perceive its own full 
potentiality due to a distinct lack of knowledge because of the limitations of knowledge in 
The Cosmos which itself disallows a full understanding of the concept and notion of 
infinity itself. 

[2:142:55] Therefore, traditionalists maintain that conceptual infinity does not exist inside 
of The Cosmos or any of the other cosmoses while suppositionists notionise that 
conceptual infinity can and does exist in The Cosmos, and all other cosmoses, for it exists 
in our own very minds for our thoughts are fundamentally conceptually infinite because 
they hold the potential to continue on forever without end and often, suppositionists are 
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characterised by invoking some greater connection between sentient minds and thoughts 
and chaotical and / or divinical essences in order to further formulate their stance. 

[2:142:56] From this exemplar, we can understand that from a simple application, or even 
an inapplication of an instrument of study, does lead to the development of different belief 
orientations and subsequent deeper explorations of the subject on hand, thus further 
supporting the aforeintroduced notion of instrumentational effectiveness. 

[2:142:57] The next of the instruments of study to apply to infinity is a pair, the negative 
extremity of which is disimnemnity and the positive extremity of which is imnemnity, but 
the Millettarian Tradition halts this particular part of the wider instrumentation by 
notionising that due to infinite entities being extracosmical, the imnemnity or 
disimnemnity of infiniteness as a concept or an infinite object as a physicality is not 
possible. 

[2:142:58] This is due to the Cosmic Limitation Principle and our residence within The 
Cosmos and so there is no way of verifying the existentiality of that which is infinite 
unless we exited The Cosmos itself which is not deemed possible due to our own 
cosmicality according to the Millettarian Tradition. 

[2:142:59] The next of the instruments of study to apply to the concept of infinity is 
dyadicity which, when applied to infinite, formulates an interest paradox that notionises 
that if something is infinite then can it truly be dyadic? 

[2:142:60] The answer is that it can because something that is infinite holds the potential to 
be all things in all possible measurable and countable dimensions which not only means 
that it can be infinitely large, but that it can also be infinitely small and ever single 
measurable dimension in between those two extremities so an infinite can be both 
singular, dyadic, triadic, quadic and so on so forth. 

[2:142:61] This is due to phasism which approaches the measurability and general 
understanding of an entity by grasping that it is made up of different phases of its own 
existence which can be split into composite parts, known as composite phases which also 
represent the entity in subject just as equally as its latest or ultimate phase. 

[2:142:62] By applying this phasist approach to understanding infinity, or the infiniteness 
of an entity we can understand that an infinite entity, due to its infinite, holds an infinite 
amount of phases and therefore is able to be made up of an infinite amount of composite 
parts and so, if it can be made up of an infinite amount of composite parts then it can also 
be made up of just two parts so an infinite entity can be dyadic when it is split down into 
composite phases by the phasist approach. 

[2:142:63] To apply the instrument of eternality to infinity is one of the few instruments 
that corresponds as infiniteness and eternality are perhaps the same concepts in different 
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formulations for the former pertains to infiniteness in physical dimension while the latter 
pertains to infiniteness in chronological dimension, or duration. 

[2:142:64] It is predicated herein and now and this following principle should be applied 
through all instances of association of infiniteness with an entity or concept that that 
which is to be labeled infiniteness must be so both in dimension and duration so an entity 
that is infinite in scale must also be infinite in the length of its existence for its to be truly 
infinite and this principle, the Eternal Duration Principle, as it shall henceforth be 
appellated is founded herein from that particular application of the instrument of 
eternality. 

[2:142:65] Extrinsicity/intrinsicity applied to infiniteness poses difficulty in concluding 
because we do not know anything else about the nature of this supposedly infinite entity 
because it can only exist outside of The Cosmos and therefore cannot know anything else 
of it; the only reason we know that it can be infinite is because it does exist outside of The 
Cosmos that postulation can be made as it is based upon that which we know is correct 
about the nature of The Cosmos from the Millettarian cosmology 

[2:142:66] Therefore, we can truly ever know the full extent of the extrinsicity and 
intrinsicity of an entity outside of The Cosmos because our minds cannot think on such 
universal scales, however, what we can do is apply extrinsicity/intrinsicity to an infinite 
entity that we understand to be The Omniverse. 

[2:142:67] The Omniverse, as an infinite entity, is absolutely essential to the structure and 
fundamentality of The Cosmos and all other cosmoses and it encompasses them all on an 
infinite, never-ending scale and therefore we see how an infinite existence / entity can be 
intrinsic to a finite entity such as The Cosmos. 

[2:142:68] However, The Omniverse is also essential to the structure of The Universe too as 
we have learnt from both the Millettarian cosmology and the Millettarian cosmological 
hierarchy so there again we see how something that is infinite can be intrinsic to the 
structure of something else that is infinite that it also resides within; the exploration of the 
peculiar structural relationship between The Omniverse and The Universe is a topic for 
omnitologists and general compendologists to contemplate. 

[2:142:69] The focality of infiniteness and infinite entities in relation to the context of The 
Cosmos is actually considered to be low due to the inability of infinite entities to interact 
with The Cosmos due to that which is known as disconjectionism which encompasses the 
notion uphold by the Millettarian Tradition that there exists a silencing and disconnecting 
barrier between The Cosmos and all that exists outside of it which in turn halts all 
interactions from infinite and universal entities that exist outside of The Cosmos from 
entering and/or interacting within The Cosmos. 

[2:142:70] Therefore, the overall focality of infiniteness and infinite entities to the events 
that are in daily occurrence that are effecting humanity is low, but in relation to the 
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structure, orderity, and general existence of The Cosmos, the focality of infiniteness and 
infinite entities is considered to be high due to the existence of The Omniverse in The 
Universe, the former of which collectivises The Cosmos with all the other cosmoses while 
the latter is the existence in which those cosmoses reside. 

[2:142:71] The application of formity to infiniteness poses the question of whether infinite 
entities grow to be infinite or whether they always have been infinite and also closely links 
to the application of the comparter instruments of graduality and immediacy which 
contemplate whether the existence of an infinite entity does occur through slowly 
progressing lengthy degrees or whether such an existing entity does occur via instancy of 
degrees. 

[2:142:72] In relation to the question that formity has raised about infiniteness, we can 
logically derive that if something is infinite then, by the application of the Eternal 
Duration Principle, must hold an eternal duration of its existence both futurally and 
historically for if it does not hold these two eternal chronological durations then it cannot 
be truly infinite because if an entity is infinite it must be so in all ways without exception. 

[2:142:73] Therefore, if an entity holds historical eternal duration then it cannot grow, it 
must always have existed because it holds an infinite existence which also lends itself to 
the questions posed by the two comparter instruments of graduality and immediacy. 

[2:142:74] If an entity is infinite, then it must hold infinite duration in both past and future 
and in all other possible temporal directions and dimensions; also, if an entity is infinite, 
then it must be infinite by dimension too so if an entity must always have been infinite for 
it to be infinite by its nature then it cannot have gradually become infinite and so, 
infiniteness is strictly tied to the most extreme form of immediacy. 

[2:142:75] The application of the instrument of inversity to infinity of course results in the 
nature of finiteness, but to apply this to the cosmical theme that lays at the heart of the 
Millettarian philosophical tradition, and to also apply it to the Millettarian cosmology, we 
understand there exists a firmly drawn line whereby all that is cosmic by its nature is 
intrinsically finite while all that is universal by its nature is intrinsically infinite which 
remains the prominentmost aspect of the differentiation of the two natures of cosmicity, or 
cosmicality, and universality. 

[2:142:76] With the application of medianity to infiniteness, we draw upon an interesting 
notion that is held according to the Millettarian Tradition with its basis supported in the 
Millettarian cosmology that infiniteness holds a median position between finiteness and 
transfiniteness which does therefore determine infinity and the quality and state of 
infiniteness to be medianic by its nature. 

[2:142:77] Applying mysteriosity to infiniteness results in the formulation of an 
unknownness about the nature of infiniteness, of which there is a distinct lack of 
knowledge due to the universality of infiniteness and our own cosmicities, hence drawing 
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a sense of mysteriosity that can be found in both conceptual and physical infinities and 
even though mysteriosity is a distinct instrument from chaosity it does make links 
between infiniteness as a state with chaoticness as a quality that is primarily characterised 
as being unknown by its extent which is the entire premise of infiniteness because it holds 
no extent. 

[2:142:78] A very interest dimension is revealed about the Millettarian Tradition 
understanding of the nature of infiniteness when we apply the instrument of orderity to 
infinity because by doing so we notionise that because an infinite entity is without 
limitation then it cannot be predicated on order like all that is cosmical and therefore the 
Millettarian Tradition upholds the view that infiniteness and infinite entities exist without 
order according to the natures of the different existences within the Millettarian 
cosmology 

[2:142:79] Upon the application of the instrument of purposity to infiniteness, we begin to 
explore the core nature of what it means to be infinite; the Millettarian Tradition aligns 
itself with the notion that the essential purpose of both the conceptual form of infinity and 
the physical form of infinity is to structure. 

[2:142:80] The structural functionality of infiniteness remains absolutely intrinsic to the 
Millettarian cosmology with the examples of both The Omniverse and The Universe, but 
even though the unknownness of the true influence of infiniteness is due to its absence of 
extent, we understand that infinity's role in existence is one that binds the different 
existences together as is demonstrated by the aforeaffirmed medianic nature of infiniteness 
according to the Millettarian cosmology and so we can therefore conclude that the purpose 
of infiniteness is existentially structuring, bonding, and underpinning. 

[2:142:81] The next of the instruments of study that is in need of application to the topic of 
infinity is sensicality which addresses the question of whether an infinite entity can be 
seen, touched, heard, tasted, smelt, or imagined as the main elements of human sense. 

[2:142:82] The Millettarian Tradition notionises that because no entity of infinite 
dimensions or conceptuality can exist within The Cosmos due to the Cosmic Limitation 
Principle, it is therefore incorrect to state that an infinite entity can be perceived by a 
human, or any other sentient being, by any of the forms of senses that are available to 
them because infiniteness cannot be perceived by a cosmic perceiver. 

[2:142:83] Additionally, the Millettarian Tradition also addresses in this same instance of 
instrumentation that with regards to the ability of sentients to imagine infiniteness is also 
incorrect because of our own minds' inability to perceive that which is not cosmic in 
fundamental nature and even that which is cosmic, such as the most extreme distances, 
sizes, and abundances in The Cosmos, such as the size of galaxies, the amount of stars, and 
the disproximities of quasars are also literally unimaginable for humans to comprehend 
which therefore supports nothing that if humans cannot full comprehend the further 
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extremities of that which is cosmic in nature then we shall certainly hold the ability to 
perceive that which is universal, or infinite by its nature. 

[2:142:84] As we now move on we come to make the application of the instrument of study 
of symbioticity which poses the question of whether infinite entities are monolithic/ 
singular/ without need for another entity to dependent upon by their nature, or are they 
symbiotic (they not only thrive upon mutual relations with other entities, but they 
dependent upon such relations for its own existence). 

[2:142:85] The Millettarian Tradition holds that the quality and instance of symbioticness is 
not extracosmical by its nature and therefore, to be symbiotic, an entity must first be 
cosmic by its nature, and so therefore, an entity that is beyond any of The Cosmoses must 
be either universal or divinical in nature and so it therefore cannot be cosmic and therefore 
is not symbiotic, but not because it cannot be symbiotic, but because it needn't require 
symbioticity for all that is infinite requires not other entity for mutual benefit and existence 
because the entity of which we speak is infinite and therefore holds an infinite amount of 
all that is required for it to be in existence. 

[2:142:86] The penultimate instrument of study that shall be applied in this 
instrumentation is synchronocity and generally notionises the question of whether infinite 
entities can and do exist in parallel to and in sync with other infinite or finite entities? 

[2:142:87] The perspective on this question from the Millettarian Tradition's perspective is 
one of acceptance and agreement for the first part of the question regarding infinite entities 
existing in sync to other infinite entities because as long as those entities exist outside of 
The Cosmos or any of The Cosmos of The Omniverse in The Universe then that is 
acceptable. 

[2:142:88] However, due to the universality of infiniteness and the cosmicality, or cosmicity 
of finiteness, the Millettarian Tradition holds that two entities displaying natures of these 
two different kinds are not able to exist in sync or in parallel to one another because by 
agreeing to such a statement, one suggests that cosmicness and universalness as natures 
hold no cosmological hierarchical difference which is false when applied to the 
Millettarian cosmological hierarchy. 

[2:142:89] In addition to this proposition of the previous question, the application of 
synchronocity also poses the question, by extension to the previous, of whether an infinite 
entity must always encapsulate a finite entity? 

[2:142:90] The Millettarian Tradition's response to this question is of course yes because, 
due to the Cosmic Limitation Principle, a finite entity, or a cosmic entity, cannot 
encapsulate an infinite, or universal entity which is a response that also remains in 
alignment to the Millettarian cosmological hierarchy. 
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[2:142:91] As we further explore the application of synchronocity, we develop that which is 
to be henceforth known as the Infinite Derivation which is an appellation that collectivises 
the different questions posed by synchronocity and considers them according to their 
derivative natures. 

[2:142:92] This is further exemplified through question of whether an infinite entity and a 
finite entity both reside within an infinite entity? 

[2:142:93] Again, the Millettarian Tradition considers the Millettarian cosmology in this 
instances and from it, understands that both an infinite entity and a finite entity can exist 
within an infinite entity because those two infinite entities do not clash with one another in 
their proportions. 

[2:142:94] We see the most prominent example of this intrainfinity (an infinite entity within 
an infinite entity) in the Millettarian cosmology when we consider the infiniteness of The 
Omniverse and its existence and residence within The Universe and so the Millettarian 
Tradition permits the notion that an infinite entity may exist within another infinite entity 
because that notion does not defy the Cosmic Limitation Principle. 

[2:142:95] However, an infinite entity cannot even encompass another infinite entity and so 
it is the word encompass that makes the difference between the Millettarian Tradition's 
acceptance and non-acceptance of these similar statements. 

[2:142:96] This is because an infinite entity that exists within another infinite entity hold 
the same infinite proportions like The Omniverse and The Universe for the latter does not 
encompass the former, but instead, the only state of existence that is able to encompass 
infinity is transfinity and another question as part of the Infinite Derivation collectivity is 
that which contemplates whether an infinite entity has to exist within a transfinite entity? 

[2:142:97] The answer to the question from the Millettarian Tradition's perspective is no 
because an infinite entity, such as The Omniverse exists within The Universe which is also 
an infinite entity, but injecting the word encompass into this question suggests a creating, 
surrounding, and underpinning element for the entity that is encompassing and so 
because an infinite entity cannot encompass another infinite entity because their natures 
are equal, a transfinite entity is the only state of existence that is able to encompass an 
infinite entity. 

[2:142:98] The only transfinite entity to exist according to the Millettarian Tradition is The 
Divine for that is encompassing all in way that transcends beyond the physical dimensions 
to which cosmicities and universalities remain bound. 

[2:142:99] The application of vastity to the topic of infinity marks the final entry of this 
instrumentation as well as the final portion of this discourse introducing infinetics before 
we end this discourse with some quotes from myself as Cometan that are to be widely 
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promulgated post-omnidoxically as those which are to be known and classified as 
remicants. 

[2:142:100] Remicants are quotations from within The Omnidoxy that are generally not 
part of the main topic of a discourse and so are surceasioned from the main discourse at 
the end, but are expected to remain some of the most widely promulgated quotes as they 
typically present Millettarian or cometanic values and ideas in a brief manner. 

[2:142:101] Returning to our application vastity to infinity, we must come to understand 
that infiniteness defies dimension because if something is infinite then its dimensions are 
immeasurable and for something to hold dimension it must measurable, however, it is 
important to note that that which is infinite is not transcendent by its nature as 
transcendence is an element that remains exclusive to that which is divinical. 

[2:142:102] Therefore, vastity, which pertains to the largeness of something in relation to its 
dimensions, is inapplicable to infinity because something that is infinite is not only large, 
but it is without conclusively measurable dimensions while something that is large 
certainly does have measurable dimensions no matter large it is, but even this 
inapplication, again, demonstrates how the inapplicability of an instrument does not 
pertain to any notion of its uselessness. 


[2:142:103] The future is freedom and it is towards this that I strive. 

[2:142:104] If you strike me down. I'll become the most famous martyr in history and then 
my memory will henceforth serve as my loudest voice. 

[2:142:105] As a philosopher, I not only believe in freedom of thought, I fight for it too. 

[2:142:106] Our struggles are what make us happy because they provide us with a purpose 
even though we may not appreciate this during the struggle. 

[2:142:107] Envy is one of the most interesting emotions because it holds a duality in its 
nature for it is not entirely bad; there are two sides to envy, one is negative and the other is 
positive. 

[2:142:108] The negative side of envy is jealousy which is demonstrated when a person 
sees another person achieve or have what they also desire or hold to be their purpose and 
they dislike or even hate that person because they have either achieved this goal quicker 
or they have achieved it in some greater way than oneself. 

[2:142:109] However, it is towards positive envy that we should direct ourselves. 
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[2:142:110] Positive envy is inspiration and hope which is demonstrated through seeing 
another person achieve their ambitions or attain a possession that oneself also desires, but 
one takes that person's success as an inspiration and hope that they shall also achieve the 
same for themselves and so an admiration is formed for the other person rather than a 
hatred. 

[2:142:111] This is how one can become happy and sustain their happiness for a longevity. 

[2:142:112] Millettism seeks freedom as its highest priority even though we may align to 
truth to freedom, we must understand that truth can be greatest confiner of all; the 
unknown may be daunting, but it always for one to be free within it while truth demands 
order, confinement to the word, and banishes ignorance. 

[2:142:113] Therefore I, as Cometan, do not consider truth to be philosophical and I do not 
consider it to uphold the banner of freedom. 

[2:142:114] The greatest champion of freedom remains philosophy, forever has been and 
forever will remain. 


The Natures of The Divine 
(Divinology) 

[2:143:1] To be Divine is to see and know of existence in more than one perspective; 
ultimately, to be Divine is not be here within The Cosmos, nor to reside within The 
Universe. 

[2:143:2] We shall herein introduce that which is to be known as divinology which is a 
fundamental discipline of study of Millettarian Philosophy concerned with the 
contemplation of the nature, role, functionality, and purpose of The Divine from within the 
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Millettarian Cosmology and is therefore essentially forming the foundations of 
Millettarian theology or theology in Millettism, hence subsequently forming the first 
philosophical theological system. 

[2:143:3] A philosophical theological system can be considered a theology of a specific kind 
that resides within an organised philosophy or within a philosophical tradition and is 
characterised by a range of different theological approaches and belief orientations that are 
all contemplated equally and while one or more may be considered the chosen 
orientations of the tradition of the philosophy they are still not considered in such a way 
of dogmatism that does not outlaw discussions of the other approaches. 

[2:143:4] It remains important to note that divinology despite it being the theology of 
Millettism, does not form any one single system of theology for followers of Millettism to 
adhere to for that would formulate Millettism as a religious tradition, but instead 
divinology offers many different approaches to understand the nature of The Divine 
which individuals are then expected to explore, contemplate, debate, and decide upon 
what they believe is the correct belief for them; this is the core essential of philosophical 
theology. 

[2:143:5] Furthermore, it also remains important to say that our exploration and 
development of divinology does not argue for or against the existence of any god for that 
is not a divinological premise, but more a strictly theological and religious one, but 
instead, divinology is limited to the exploration of the different possible natures and ways 
of approaching belief or non-belief in The Divine specifically. 

[2:143:6] The nature of divinology is fundamentally philosophical for it remains a 
discipline of study of Millettarian Philosophy and so it holds the plurality of beliefs, 
openness to debate, non-dogmatism, as well as the right and ability to challenge at the 
heart of all of its contemplations. 

[2:143:7] Divinologists are herein and henceforth tasked with formulate essays and 
treatises on exploring the nature of The Divine from the Millettarian cosmology at great 
length and each philosopher of the Millettarian philosophical tradition is encouraged to 
develop his/her own unique or combinatory formula for divinological understanding. 

[2:143:8] It is also important to briefly address the rubral of the discourse as it pertains to 
the plurality of the natures of The Divine rather than The Divine holding a singular nature 
and therefore we can understand that there exists a multitude of natures to The Divine 
that are both contradictory of each other, but necessary in understanding the infinity of 
Divine nature. 

[2:143:9] Some may wonder why the Millettarian philosophical tradition is developing 
philosophical theology, but I herein postulate that it is necessary to develop such because 
religious theology seems to have oversimplified and dogmatised the concept of God in 
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such a way that narrows and inhibits our ability to conceive God in God's eternality and 
infinity 

[2:143:10] Essentially the simplification of divinity has been used as a way to formulate a 
comprehensible understanding of divinity for human beings, but by doing this, we 
subordinate God from God's true omnity. 

[2:143:11] Philosophical theology does not attempt to simplify, narrow, systemise, or 
dogmatise God and by this approach, we expand what God could be rather than 
attempting to taper what God is and what God isn't; principally, the Millettarian version 
of philosophical theology is the opening of theology from its systemised and dogmatised 
past by approaching contemplations about the nature of God from a philosophically 
characteristic way 

[2:143:12] To preface our understanding of the fundamentals of Millettarian theology, we 
must introduce that which shall henceforth be known as divine minification which is the 
general orientation of Millettarian Philosophy on The Divine as so is not characteristic of 
just the Millettarian Tradition, but is rather a wider predication of the entirety of 
Millettarian thought in relation to The Divine; this type of orientation is to be henceforth 
known as a supratraditionalisation because it extends beyond the Millettarian Tradition 
and resides as a common element of wider Millettarian Philosophy due to its deeper 
entrenchment in Millettarian thought. 

[2:143:13] The Millettarian philosophical tradition orients itself on the decentralisation of 
the concept of God in the Millettarian approach to cosmology, ontology, epistemology, and 
wider philosophy for two primary reasons. 

[2:143:14] The first of which due to Millettism further defining itself as being a 
philosophical tradition rather than a religious tradition as well as a genuinely greater 
association and belief in The Cosmos though ideas about divine nature, divine 
intercession, and divine universals are pertinent topics within divinology, but to preface 
our introduction of divinology, it remains important to reiterate that the general status of 
The Divine is significantly decentralised and we even see this demonstrated through 
omnidoxical chronology as this discourse resides at the end of the second disquisition of 
The Omnidoxy rather than at the beginning of the first disquisition. 

[2:143:15] From the Millettarian Logic, there shall form a Millettarian Methodology, and 
from this there shall rise a newfound ideology of organisation, politics, economics, society, 
and culture that redefines, reinterprets, and reinspires philosophies of old and introduces 
those new, and this ideology is herein and henceforth established and known as 
Millettarianism which shall be latterdiscussed outside The Omnidoxy, but still residing 
within The Grand Centrality. 

[2:143:16] That which is to be known as reinspiration remains a divinological term and 
pertains to the idea that The Divine, if divinical intercession is indeed concurred, does 
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intervene in the events of The Cosmos through the minds of sentient beings, to which that 
which is known as personal inspiration is closely related. 

[2:143:17] Reinspiration is therefore key to understanding divinical intercession and 
interrelatedly concerns different divinologies as some reject divinical intercession, others 
accept the notion while others hold a stance of neutrality or disconcern with the topic. 

[2:143:18] Despite divinology itself being a discipline of study relating to the nature of The 
Divine, divinology as a term also may be used in reference to a philosophical tradition's 
particular understanding of divinity and the role of such in its own cosmology. 

[2:143:19] This in turn broadens the use of the term divinology by using it in a similar way 
to terms such as theology, cosmology, and philosophy as these terms relate both to 
subjects, but also they may be used to refer to a particular entity's theology, cosmology, or 
philosophy in addition to also referring to the subject in general and so by this notion, we 
pertain to the multidefinitionality of the term divinology. 

[2:143:20] Divinology is a discipline of study within sanitology and is collectivised under 
the appellation of The Five Lost Ologies, but a divinology is a way of approaching one's 
understanding and interpretation of that which is known as The Divine in the Millettarian 
cosmology and demonstrates the pluralistic nature of The Philosophy of Millettism 
because people with varyingly different and opposing viewpoints can all consider 
themselves as adherents of The Philosophy. 

[2:143:21] There are a number of different belief orientations within the Millettarian 
philosophical tradition that are used in approaching and contemplating the nature of The 
Divine in the formation of different divinologies and are most commonly developed 
through the application of different approaches to theology and theism. 

[2:143:22] We shall herein define each of the omnidoxical divinologies that are recognised 
to exist while many more different divinologies are expected to be created post- 
omnidoxically with further developments to approaching wider philosophy and theology 
in the future as contributed to by different philosophers and theologians. 

[2:143:23] As this discourse now takes a definitionalist writing style, we come to address 
the first of these divinologies and is that which is to be henceforth known as the monistic 
divinology which pertains to considering The Divine to be the ultimation of existence 
rather than a subordination element of existence; in a monistic divinology. The Divine is 
the origin of all that exists and holds only one nature and is therefore in opposition to the 
dualistic divinology. 

[2:143:24] Apatheistic divinology is the next of the omnidoxical divinologies and 
considers The Divine to be an irrelevant element to the Millettarian cosmology, especially 
as inferior to The Universe and The Cosmos in its importance or sees no purpose or 
function for The Divine in the Millettarian cosmology. 
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[2:143:25] That which is to be henceforth known as an atheistic divinology is characterised 
by the denial the existence of The Divine as a godly entity and does not ascribe a universal 
or cosmic creator role to The Divine as people who follow this divinology do not believe in 
a creator God. 

[2:143:26] That which is to be henceforth known as deistic divinology pertains to the 
notion that The Divine is the uncaused first cause creator of The Universe, but does not 
interfere directly with The Cosmos, but the extent to which The Divine's intercession with 
other cosmoses in The Universe remains unknown. 

[2:143:27] An agnostic divinology supports the notion that the true existence of The Divine 
is unknown or unknowable unlike the affirmed and provable existences of both The 
Cosmos and The Universe and so compares these three different forms of essential 
existence from the Millettarian cosmology with one another. 

[2:143:28] That which is to be known as henotheistic divinology, also known as 
divinological monolatry refers to the divinology involving the worship of The Divine as 
the uncaused first cause creator of The Universe while also considering both The Universe 
and The Cosmos to be deities worthy of worship, and also considers there to be other 
known and unknown forms of deities that are worthy of worship in addition to The 
Divine itself. 

[2:143:29] Furthermore, that which is to be known as ietsistic divinology pertains to the 
notion holding that The Divine, by its core nature as described in the Millettarian 
cosmology, is both undetermined due to the vagueness attributed to it and transcendent 
because of its residence beyond both The Cosmos and The Universe. 

[2:143:30] In addition to these divinologies, that which shall henceforth be known as an 
ignostic divinology involves the notion that the term The Divine holds no coherent 
definition or remains ultimately ambiguous and therefore any attempt to clarify its nature 
is meaningless and so this divinology opposes the purpose of the creation of the discipline 
of divinology itself. 

[2:143:31] Dissimilarly, that which is to be known as a monotheistic divinology pertains to 
the notion that The Divine is the same one God described in the Abrahamic religions and 
is therefore all-powerful, omniscient, omnibenevolent and intervenes in the world. 

[2:143:32] Opposistically, that which is to be known as a dualistic divinology pertains to 
the notion that The Divine holds two fundamental natures within it that oppose one 
another and therefore this divinology itself opposes the monistic divinology and is also 
not to be confused with the latterintroduced binitarian divinology. 
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[2:143:33] Kathenotheistic divinology is another of the omnidoxical divinologies and 
supports the notion that The Divine holds a motional nature and therefore involves 
worshipping The Divine by these different instances of its nature. 

[2:143:34] Another divinology is that which holds an omnistic approach which involves 
the recognition of all divinologies despite their possible contradictions of one another. 

[2:143:35] A pandeistic divinology involves the notion that The Divine becomes The 
Universe after its creation and therefore ceased to exist as a separate entity, thus 
demonstrating why The Divine does not interfere in the affairs of The Universe or any of 
the cosmoses existent within it. 

[2:143:36] Alternatively, that which is to be known as a panpsychist divinology relates to 
the notion that The Divine has a consciousness, a mind, and a soul and is very closely 
associated with that which is to be known as a euhemeristic divinology which is the 
divinology holding that The Divine is a real, animate entity rather than a metaphorical 
one; this divinology may be incorporated into other divinologies. 

[2:143:37] Panentheistic divinology is a the divinology holding that The Divine pervades 
and interpenetrates every part of The Universe and all the cosmoses within it and extends 
beyond both time and space and is the divinology of the Millettarian Tradition along with 
the transtheistic divinology. 

[2:143:38] That which shall be known henceforth as a pantheistic divinology supports the 
notion that The Divine is identical with reality and that all things in existence are 
composed of all-encompassing, immanent divinity. 

[2:143:39] Meanwhile, that which is to be known as a polytheistic divinology relates to the 
notion that The Divine is not the only creator of The Universe, but is instead one of many 
different Divinities that hold different abilities and functionalities in the development of 
The Universe and subsequently creates the divinological pantheon. 

[2:143:40] That which shall be henceforth known as the theistic divinology pertains to the 
belief that The Divine is the supreme being that created existence and is legitimised due to 
the lack of anthropomorphism, its unknowability, and the transcendent nature by which it 
is described in the Millettarian cosmology. 

[2:143:41] To introduce a transtheistic divinology relates to the divinology holding that The 
Divine is ultimately transcendent in its nature beyond the comprehension of all that 
resides within The Cosmos and The Universe and proclaims that the Millettarian 
cosmology is predicated on the notion of transtheistic thinking. 

[2:143:42] Meanwhile, a dystheistic divinology pertains to the divinology holding that The 
Divine is not wholly good and may possibly be evil by its core nature, hence the existence 
of evil in The Cosmos in order to invoke the problem of evil. 


1660 



[2:143:43] Two more divinologies that we shall now define are to be known the 
perfectionistic and the alatristic divinology, the first of which holds that The Divine is the 
embodiment of perfection in every possible way while the second of which recognises the 
existence of The Divine, but does not consider the worship of The Divine to be integral or 
indeed relevant. 

[2:143:44] An animistic divinology pertains to the divinology holding that The Divine, as a 
distinct spiritual essence, is manifested as and possessed within all the entities of existence 
inside The Cosmos and within all the other cosmoses of The Universe. 

[2:143:45] Previously mentioned was the binitarian approach to divinology which pertains 
to the divinology holding that The Divine is fundamentally made up of two distinct 
natures that are not necessarily opposed to one another and therefore remains distinct 
from the dualistic divinology, but continues to remain opposed to the monistic divinology. 

[2:143:46] Additionally, two other approaches to divinology include the egotheistic and the 
liberal, the former of which pertains to the divinology holding that each of ourselves are 
aspects of The Divine and in doing so we make ourselves Divine by nature while the latter 
of which is predicated on the belief in the existence of The Divine as ascribed in the 
Millettarian cosmology without adhering to The Philosophy of Millettism. 

[2:143:47] A prominent divinology is that which is to be known as the naturalistic 
divinology which holds that The Divine is fundamentally caused by the forces and laws of 
the natural or cosmic world rather than by supernatural forces and laws and therefore 
supports dedivination and dedivinationism. 

[2:143:48] Meanwhile, that which is to be known as a post-theistic divinology relates to a 
divinology that supports the notion of The Divine in the Millettarian cosmology is an 
obsolete relic of pre-Millettic religious influence on the formation of the Millettarian 
cosmology and therefore The Divine should not be considered as a God because the notion 
of God belongs to a stage of human development now past and replaced by notions of 
both The Cosmos and The Universe. 

[2:143:49] Uniquely, that which shall henceforth be known as a philotheistic divinology 
relates to the divinology holding the belief that The Divine exists independently of the 
teachings and foundation of The Philosophy of Millettism, or any other organised 
philosophy. 

[2:143:50] Also, that which is to be henceforth known as a physitheistic divinology relates 
to the divinology holding that The Divine is a manifestation of nature and therefore 
supports the attribution of physical forms to The Divine and therefore also supports 
anthropomorphism, anthropopathism, and theriomorphism. 


1661 



[2:143:51] A distheistic divinology relates to a type of divinology holding that The Divine 
is a real entity rather than a metaphorical one, but that all that exists within The Universe 
and its cosmoses will never meet or interact with The Divine, especially not as a form of 
eternal afterlife as is ascribed in some religious traditions. 

[2:143:52] Two similar divinologies are those which are to be known as the trinitarian 
divinology and the tritheistic divinology, but they remain distinct from one another as the 
former pertains to the divinology holding that The Divine comprises of three separate and 
distinguished component parts as opposed to holding a monistic, dualistic, or binitarian 
nature. 

[2:143:53] Meanwhile, the latter of which, the tritheistic approach, relates to the divinology 
holding that The Divine is just one of three component parts of divinity, the other two 
being The Universe and The Cosmos from the Millettarian cosmology, and therefore 
remains distinct from a trinitarian view as that divinology holds that The Divine itself 
holds three distinct natures rather than The Divine being one of three parts of an even 
higher omnipotence. 

[2:143:54] That which will be known as a misotheistic divinology relates to hatred of The 
Divine from a human (or another form of sentient) perspective and finally, that which shall 
be termed as mediationism, or the mediationist divinology relates to the divinology 
holding that The Divine regularly and plainly intervenes in the orders and events in both 
The Cosmos and The Universe, and in the infinite amount of cosmoses within The 
Universe. 

[2:143:55] There are a plethora of other concepts, ideas, and notions introduced herein that 
pertain to The Divine and its nature, role, and functionality, both within the Millettarian 
cosmology and outside of its context. 

[2:143:56] The first of these is that which is inspired from the term theophany and is to be 
henceforth known as a divinophany, or divinophanism, which relates to an appearance of 
The Divine within The Cosmos or the notion that this could at some point occur which is 
in opposition to the beliefs of the Millettarian Tradition which continues to notionise that 
The Divine interpenetrates The Universe and The Cosmos but does not intervene or 
appear within either of these two existences. 

[2:143:57] The interpenetration of The Divine into The Universe and The Cosmos is 
addressed by the different aforeintroduced divinologies which hold a range of different 
views, but the Millettarian Tradition defines divinical interpenetration from divinical 
intercession, of which a divinophany is a product. 

[2:143:58] Divinical interpenetration pertains more towards the intrinsic nature of The 
Divine and its ability to pervade all that it creates meanwhile divinical intercession 
pertains to the notion of the physicality of The Divine enter an existential realm of its 
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creation, the latter of which is rejected by the Millettarian Tradition due to the principle of 
Cosmic Limitation. 

[2:143:59] Up until now, we have only addressed the principle of cosmic limitation in 
terms of that which resides within The Cosmos and how these entities cannot escape The 
Cosmos into The Universe, but this principle always applies in reverse towards The 
Divine in a markedly different however. 

[2:143:60] To reverse this principle towards The Divine, the Millettarian Tradition 
maintains that The Divine does not enter (nominity) existences that it has created rather 
than for reasons pertaining to ability (can not enter) and ethicality (should not enter) and it 
is for this reason that the Millettarian Tradition rejects the notion of divinical intercession, 
but does support the notion of divinical interpenetration which is considered to rest at the 
core of the nature of The Divine. 

[2:143:61] The mutability and immutability of The Divine is one of the prominentmost 
elements for divinologists to contemplate and formulate positions about; the Millettarian 
Tradition maintains that The Divine holds an immutable nature in that it does not change 
over the course of time because The Divine exists beyond time as time remains an element 
of The Cosmos and that The Divine remains eternally unchangeable not because it cannot 
change (ability), or should not change (ethicality), but because it does not change 
(nominity) by the conduct of its nature. 

[2:143:62] When we consider The Divine according to nominity (does not), ability (can 
not), and ethicality (should not) is that which is to be known as the Tridimensionality 
Principle. 

[2:143:63] However, in the philosophical approach to the contemplation of The Divine, it is 
important to develop herein opposing stances towards considering the nature of The 
Divine, the primary two stances of which include mutabilism and immutabilism, the 
former of which supports the notion of the mutable nature of The Divine while the latter 
supports the notion of the immutable nature of The Divine. 

[2:143:64] Another area of contemplation for divinologists to focus on is the extent of the 
simplicity and complexity of The Divine and it is the stance of the Millettarian Tradition to 
notionise that The Divine is neither simple nor complex for these are humanic attribution 
based on the ability of the human mind to comprehend and gain knowledge of something. 

[2:143:65] We cannot truly know anything about The Divine for we are fundamentally 
cosmic by our natures and therefore our comprehensions shall never extend beyond The 
Cosmos into The Universe and certainly not towards The Divine, but all divinologists can 
hope to achieve is the application of the principles we postulate and stand by in order to 
formulate an understanding of The Divine for the purpose of philosophical exploration. 
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[2:143:66] The Millettarian Tradition aligns itself with the approach that is to be henceforth 
known as unintelligibilism which notionises that which has just been encapsulated in the 
previous insentensation; that The Divine remains transcendent from all that is cosmic in 
such a way that the application of not only humanically originating parameters, but any 
cosmically originating parameter is not applicable to The Divine because The Divine can 
neither be measured, comprehended, or conceptualised (hence the ambiguous role of The 
Divine in The Philosophy of Millettism) for all that we can apply to The Divine is 
speculation which forms the basis of divinology as a speculative discipline rather than a 
manifested discipline like the majority of the other discipline within Millettarian 
Philosophy 

[2:143:67] Alternatively, that which shall be herein introduced and henceforth known as 
intelligibilism as a divinological belief orientation pertains to the notion that The Divine is 
intrinsically simple by its nature as opposed to complex or transcendent. 

[2:143:68] The exploration and development of this belief orientation shall take place post- 
omnidoxically, but we shall herein postulate that the simplicity of The Divine can be 
derived from the Millettarian cosmology by the notion that to The Divine, everything is 
simple because The Divine created all things and so it is only our inability to conceive 
divinely that we may automatically consider The Divine to be complex by its nature, but it 
instead holds a simple nature when it is considered of itself for it is the perfect ultimation 
and therefore it is only complex to those that perceive it whom are indivine themselves. 

[2:143:69] In addition to this, we shall also introduce the oppositism which is to be 
henceforth known as intricism which maintains that The Divine is a complex entity by its 
nature and again, this can be derived from studying the Millettarian cosmology because 
intricists are expected to notionise that because The Divine is all-pervading, all-creating, 
all-knowing, and all-transcendent by its nature, it must therefore be complex by its nature 
for the functionalities by it operates and the reasons for which it has created The Universe 
are incomprehensible to the point at which they must be considered complex by any 
parameter for The Divine is immeasurable which suggests its complexity by that fact 
alone. 

[2:143:70] That which is to be henceforth known as divinological theodicy refers to our 
consideration of The Divine in relation to the problem of evil and the Millettarian 
Tradition considers The Divine to be merciless by its nature due to the aforediscoursed 
merciless nature of The Cosmos as a directly Divine entity. 

[2:143:71] Therefore, The Divine is never presented as good as the anthropomorphisation 
of The Divine in this way is not permitted in the Millettarian Tradition, hence the 
argument of the problem of evil becomes an invalid one to propose because of the non- 
empathetic and merciless nature of The Divine from its presentation in the Millettarian 
cosmology. 
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[2:143:72] In order to accurately describe The Divine, The Universe, and The Cosmos's 
natures in this non-empathetic, merciless, and neutrally cold way we shall herein 
introduce the term of depadethic which is to be aforeapplied to all other instances in 
which this same topic has been raised. 

[2:143:73] Depadethicity, also to be known as depadism, refers to the notion that The 
Divine and therefore The Universe and The Cosmos hold natures and characteristics that 
are inherently non-empathetic, merciless, and neutrally cold in relation to human 
suffering, evility, cruelty, destruction and yet not without the retainment of order. 

[2:143:74] Therefore, this fundamentally differentiates the nature of these existences from 
that of human nature which is predicated on the notions of mercy, empathy, sympathy, 
and care for each others' feelings; it is important to note that this does not superiorise 
humanity, but instead emphasises the encompassing nature of the existences of direct 
Divinity, but also this does not mean to suggest that all the cosmoses of The Universe as 
ours is for others may be that which is to be described as ontothic. 

[2:143:75] Ontothicity is the oppositism to depadethicity as the former pertains to an 
existential realm like The Cosmos and suggests that it is a caring, merciful, and empathetic 
existence that actively cares for the entities within it and although the Millettarian 
Tradition does not agree with this viewpoint regarding The Cosmos in which we reside, it 
does concur that another cosmos within The Universe may be ontothic by its nature which 
would therefore further blur the notion that The Divine holds a depadethic nature. 

[2:143:76] Inspired from these natures, we now introduce two dichotomised theologies, the 
first of which is to be henceforth known as depadotheism and the second of which is to be 
known as ontotheism. 

[2:143:77] Depadotheism involves the notion originating from the Millettarian cosmology 
postulating that the nature of God is fundamentally merciless, non-empathic, and 
neutrally cold, though not in a way that is evil, especially used in order to contrast the 
nature of God and the existence God has created from that of human nature. 

[2:143:78] Alternatively, ontotheism notionises that the nature of God is fundamentally 
merciful, empathetic, warm, loving, and caring for the needs, wants, fears, and hopes of 
humans which is the personality of God that is most closely associated with the 
Abrahamic form of God, but not with the traditional Millettic form of God. 

[2:143:79] Depadotheistic thinking is characterised by the accusation to other forms of 
theism that the attribution of human qualities such as a loving, caring, merciful, and 
morally good to God is fundamentally flawed because by doing this, humans are 
attempting to make God become human in its nature which is a form of anthropopathism. 
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[2:143:80] Anthropopathism is one of the most fundamental oppositions of The Philosophy 
of Millettism's approach to the contemplation of the nature of The Divine and the wider 
Millettarian theological orientation. 

[2:143:81] Depadotheism is fundamentally concerned with the moral and ethical nature of 
God rather than the existential and interactional nature of God which is concerned by the 
transtheism and panentheism elements of the Millettarian Tradition's theological 
orientation and so by this notion, the Millettarian Tradition's theological orientation can be 
considered triadic. 

[2:143:82] In order to apply process theology to The Divine, the Millettarian Tradition 
holds that The Divine is neither merciful nor just but merciless; The Divine is neither one 
or many but infinite; The Divine is transcendent rather than immanent; The Divine is 
eternal rather than temporal; The Divine is immutable rather than mutable but that which 
The Divine creates is mutable; The Divine is neither simple nor complex but transcendent 
in such a way that it is unable to be measured by cosmically-originative parameters such 
as simplicity and complexity. 

[2:143:83] Antianthropomorphism is the belief orientation held by the Millettarian 
Tradition that the anthropomorphisation of The Divine should never take place not 
because of aniconist beliefs because there exists no sacralisation of The Divine, but instead 
because Millettism does not believe in anthropocentrism and the anthropocentralisation of 
God is not considered to be a validating element of the truth of the God written of. 

[2:143:84] Another area of contemplation for divinologists to address is that which is to be 
henceforth known as divinogeny which concerns the creator role of The Divine and the 
nature of this role. 

[2:143:85] The first branch of belief orientation concerning divinogeny is that which is to be 
henceforth known as compogenism, also known as compogeny, and pertains to the belief 
that The Divine has finished creating and will create no more. 

[2:143:86] Secondly, that which shall henceforth be known as unigenism, and also known 
as unigeny, involves the belief that The Divine created for one time and shall create no 
more. 

[2:143:87] Regenism, also known as regeny, is the third of the five branches of orientation 
of divinogeny pertaining to the belief that The Divine has not finished creating yet and 
shall continue to create but its creativity shall at some point end. 

[2:143:88] Fourthly, that which is to be known as pergenism, also known as pergeny, 
pertains to the belief that The Divine has neither finished creating nor shall The Divine 
ever finish creating while that which is to be henceforth known as disogenism, also known 
as disogeny, relates to the denial that The Divine created The Universe at all, or that The 
Divine holds not creative role. 
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[2:143:89] It is herein affirmed that the Millettarian Tradition is aligned with the orientation 
of pergenism due to the notion that The Divine is infinite by its nature and so, eternal 
creativity is also an essential element of Divine nature. 

[2:143:90] The pergenist approach to understanding Divine nature and the role of divinical 
creativity rests in alignment to the Millettarian cosmology and it is for this reason that the 
Millettarian Tradition aligns itself to pergenism. 

[2:143:91] The Millettarian philosophical tradition, despite the orientation of the 
Millettarian Tradition itself, encourages the broadening and further development and 
justification of the non-Traditional orientations as well as the introduction of new 
orientations post-omnidoxically. 

[2:143:92] As we come to the end of this final discourse and so the end of this gigantic 
disquisition that formulates the foundations of the inclusive discipline of sanitology and 
assembles a major portions of The Omnidoxy itself, we now briefly address some 
additional concepts that hold importance in the development of divinology. 

[2:143:93] That which is to be henceforth known as divinological emanationism pertains to 
the notion that the proof of the existence of The Divine can be derived from the first reality 
of the Big Bang of The Cosmos and is a notion supported by the Millettarian Tradition. 

[2:143:94] Divinological aseity is the notion held by the Millettarian Tradition that The 
Divine exists in and of itself and from itself and in this way, does not interact with any 
other entity outside of itself and therefore involves the exploration of the ontology of The 
Divine which requires further development and exploration post-omnidoxically. 

[2:143:95] That which is to be known as divinological impassibility pertains to another 
element of The Divine's nature and involves the theological doctrine that The Divine does 
not experience pain or pleasure from the actions of another being and is closely related to 
The Divine's depadethic nature. 

[2:143:96] Finally and so fittingly to end this grand disquisition, we shall introduce a title 
provided to The Divine by the Millettarian Tradition that is to be henceforth known as The 
Divine, The Creator which emphasises its creative role in the existence of The Universe 
and subsequently. The Cosmos. 

[2:143:97] The Divine, The Creator is the ultimation of existence; it is all that we are, all that 
we were, and all that we will be and it is from The Divine that we shall never escape for 
we are encapsulated in that which it has created. The Cosmos which is itself encapsulated 
within The Universe. 

[2:143:98] The Divine is all that is known and all that is unknown; The Divine is everything 
we are and everything we are not; The Divine is elemental to all entities and 
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transcendental from all entities; The Divine is beyond, above, within, without, and upon 
all that is exists. 

[2:143:99] We study divinology, but cannot ever achieve an understanding of The Divine 
that we can postulate is true for that is the proclivity of religious traditions, but in 
philosophy, we explore, contemplate, and discuss without end and to point such towards 
The Divine is certainly an eternal feat to tackle. 

[2:143:100] For this reason, philosophical theology is developed for the Millettarian 
philosophical tradition notionises that philosophy, throughout its recent history especially, 
has not contemplated enough in a systemised way the notion and nature of God, but the 
Millettarian Tradition is to end this trend by the introduction of both philosophical 
theology and divinology. 
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Abettology 

[3:1:1] We progress further through our introduction and exploration of The Philosophy of 
Millettism by embarking upon our study of the inclusive discipline of abettology which 
addresses the Millettarian approach to the concepts and techniques of aiding, as well as 
the methods and practices of stewardship. 

[3:1:2] In the second disquisition of The Grand Centrality of The Philosophy of Millettism, 
the roles and actions of aiding and stewarding are addressed whilst being elevated to their 
deserved place within Millettarian philosophy 

[3:1:3] Aid and stewardship will be considered according to the way in which they can be 
applied to situations that presently face our world and the peoples within it, as well as 
those situations which we are expected to face in some future time, most likely not on the 
world upon which we now reside. 

[3:1:4] Abettological approaches to philosophical enquiry and investigation take into 
account the ways in which one's assistance to something (aiding) and one's protection and 
preservation of something (stewardship) impact one's decisions, mentality, and 
contemplations. 

[3:1:5] By this notion, abettological studies pervade many of the pre-Millettarian branches 
of philosophy including ethics, logic, metaphysics, and ontology; within this disquisition. 
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we must also apply explorations of abettology to other inclusive disciplines of the 
Millettarian Tradition. 

[3:1:6] It is herein defined that to aid is to provide support for the cause at hand whatever 
the cause may be; this means to provide the means for the cause to repair itself, or to 
advocate for the dissemination of the message of the cause with the ambition of others to 
feel empathy with its message and join. 

[3:1:7] Whether the cause be deemed morally good or bad is a branch of abettology 
henceforth known as aidological ethics while general aidological does not tend to 
naturally contemplate such notions of morality. 

[3:1:8] And it is too herein defined that to steward is to feel protection for and to provide 
one's responsibility to the cause at hand with the goal of preserving, yet also progressing it 
to achieve its overall improvement; either of an object, a place, an abstraction, or a person. 

[3:1:9] Finally, abettology is inextricable from many of the notions made in all of the 
discourse in each of the disquisitions of The Omnidoxy due to helping (aid) and protecting 
(stewardship) existing at the heart of human compassion, sympathy, that which we 
understand to be good, and emotionality. 


The Preservation of The Cosmos 
(Revology) 

[3:2:1] There are only two disciplines within abettology; all others disciplines are to be 
henceforth classified as subdisciplines falling within either of these disciplines of study, or 
in particular cases, the categorisation of a codiscipline may be applied which is a 
subdiscipline that is officially categorised into two different disciplines due to its relevant 
application within both of them. 

[3:2:2] One of these two disciplines of abettology is that which is henceforth known 
revology; students of this discipline must deal with the concepts, methods, and 
philosophies of stewardships. 

[3:2:3] The philosophers and scholars of revology, henceforth known as revologists, are to 
develop many approaches and philosophies to stewardship and its proper practice. 

[3:2:4] Therefore, the revological discipline deals with the study of stewardship with the 
sole purpose of achieving that which is considered the proper practice of stewardship; the 
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properness of something is disputed by every individual due to each person's differences 
in opinion and this is why revological study like many other Millettarian disciplines, will 
never be truly complete for there will always be another opinion to change that which is 
deemed proper practice. 

[3:2:5] Essentially as an addition to the definition aforementioned at the beginning of this 
disquisition, stewardship in the context of Millettarian philosophy is the notion of 
responsibility that all humans are expected to feel for The Cosmos, as it is defined in the 
Millettarian cosmology, and should therefore take care of it by exploring it, philosophising 
about it, and devoting to it. 

[3:2:6] By this notion, revolic stewardship can be described as the philosophised version of 
theological stewardship wherein humanity is expected to be responsible for the 
preservation of the world meaning The Earth. 

[3:2:7] Revolic stewardship can be seen as the extension to theological stewardship 
wherein the world that is described in theological stewardship is expanded to The Cosmos 
in its entirety. 

[3:2:8] Revological study and contemplation is therefore expected to deepen one's personal 
relationship with The Cosmos as a whole entity because in the process of understanding 
revolic stewardship for The Cosmos, one understands the importance of The Cosmos and 
our duty as sentient beings to do all we can to embrace cosmic existence which stands at 
the heart of not only The Philosophy of Millettism, but the entirety of Millettarian 
Philosophy. 

[3:2:9] With a true understanding of revolic stewardship, there is no doubt that one will 
receive cosmic devotions and philosophical experiences on levels higher than someone 
who does not share this understanding and devotion for The Cosmos. 

[3:2:10] By this notion, we reveal the solemn importance of revological study, especially in 
understanding The Cosmos in the way that the true Millettarian is expected to. 

[3:2:11] Of course, this intertwinement between stewardship and cosmic devotion is due to 
the foundings of revolic and philosophical stewardship in theological stewardship for 
theological stewardship is structured in such a way that it is meant to proximate humanity 
with The Earth as god created it. 

[3:2:12] The Millettarian version of this includes The Earth also, but expands upon the 
original notion to include the entirety of The Cosmos, however, we must make the notion 
clear that The Cosmos isn't in need of protecting by humanity, it does not need humanity 
to help it survive, and it does not need humanity in general for it would function without 
humanity; this is henceforth known as Cosmic Independence. 
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[3:2:13] In this sense of the term stewardship, however, humans become stewards by a 
greater knowledge, exploration, and understanding of The Cosmos rather than by 
focusing on the protection of The Cosmos; by this notion, we see the diversity of concept 
of stewardship and how it easily it can be expanded, but this is important to its application 
within a Millettarian philosophical context. 

[3:2:14] This type of stewardship is henceforth known as Cosmic Stewardship and is to be 
elevated as the primary form of stewardship within the Millettarian Tradition to its 
relevance within cosmic devotion and philosophical understanding. 

[3:2:15] Cosmic Stewardship can be considered a subdiscipline within revology due to its 
significance and its importance to other areas of Millettarian philosophical practice, and 
should remain the primary area of revological contemplation for students and 
philosophers of the discipline of study of revology. 

[3:2:16] By the instance in which the definition of stewardship has been widened to 
encompass Cosmic Stewardship, it can agreed that stewardship is a widely variating term 
that need be pinned down definitionally in a Millettarian context. 

[3:2:17] Despite stewardship being aforedefined within this very disquisition, we must 
further define the concept and practice of stewardship here; stewardship is the guidance of 
something along the preferred course towards a goal that is agreed upon by those whom 
are stewarding. 

[3:2:18] The role and responsibility of stewardship involves the seeing, knowing, and 
understanding of something in a way that is deemed proper under the auspices of the 
context in which one is contemplating stewardship, and involves the using of this 
understanding to look after the subject of stewardry both physically, emotionally, 
abstractly, and philosophically dependent upon the applicability of these senses. 

[3:2:19] After the reaffirmation of the Millettarian understanding of stewardship one may 
now be asking for an explanation of the differences between stewardship and aid, the two 
elements of the inclusive discipline of abettology, the subject which this disquisition is 
dedicated to contemplating. 

[3:2:20] We shall begin this explanation of differences between stewardship and aid before 
we continue to explore the variety of forms of stewardry when applied to a Millettarian 
context. 

[3:2:21] The essential difference between stewardry and aidry is the specificity of the two 
for they do share an initial premise of support, however, the former is markedly longer 
term and involves protection for preservation while the latter is markedly shorter term 
and concerned with advocation, physical help, repair, and remedying. 
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[3:2:22] Another pivotal difference between the two is that stewardry is distinctly 
prepared, planned, managed, and vocated while aidry, aidship, or aidhood involves the 
providence of support from some natural, unthinking, and unintentional source from 
within oneself; to aid is not to think, it is only to aid while stewardship is to think, to think 
and plan and manage that which is in need of stewarding. 

[3:2:23] Stewardhood and aidhood are therefore differentiated by the way in which their 
shared premise of support is applied to the circumstances surrounding them; it can 
perhaps be argued that stewardship is a vocation while aid is more simply an urge to do 
the good that one seems before them. 

[3:2:24] But we must turn our attentions to the Philosophy of Stewardship which is 
revology's main concern by the exploration of how and why and when stewardry is to be 
applied and accomplished. 

[3:2:25] Revology is the discipline concerned with the concepts of stewardship in simpular 
terms and is to be explained henceforth to encompass all the Methods of Stewardship as 
they are to be known; these methods should involve a philosophy towards stewardship, 
techniques of practice, rationality of action, and is to henceforth hold a strong tradition of 
the proper practice of argumentation about stewardship. 

[3:2:26] The first element of revology that we must discuss is that which is known as the 
management of resources; it stands true that The Cosmos is has been provided by 
whatever did create it with an abundant, yet limited amount of resources for the utility of 
The Cosmos, its progeny, its phenomena, and the sentient beings residing upon the worlds 
within it. 

[3:2:27] Despite the vastness of resources in The Cosmos, the major obstacle remains 
solidified by the notion that humanity will not ever hold the abilities of technological 
advancement in order to fully discover and recourse all of such resources; by this notion, 
discoverability and recoursability are the two parameters by which resources are to be 
measured and understand by. 

[3:2:28] If the discoverability and the recoursability of resources are the main parameters of 
resources, the former of which concerned with the extent to which resources are accessible, 
understandable, and attainable while the latter is concerned with the extent to which 
resources are useable, applicable, and resolvable for the circumstances at present. 

[3:2:29] Furthermore, efficiency and effectivity are two more smaller parameters of 
resource management within the Philosophy of Stewardship; the first of these, henceforth 
known as the instance of efficience, formulates either the extent to which humanity is 
efficient in identifying, attaining, and utilising such resources, or the extent to which the 
resource itself is applicable, or resolvable to the need that the resource is expected to fill or 
fix. 
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[3:2:30] By this notion, we can understand how the recoursability of resources is prominent 
to the understanding of how resources are expected to be utilised. 

[3:2:31] The Millettarian Tradition understands there to be two approaches to the 
recoursability, the first of which is characterised by the reduction of utility which involves 
one's conscious decision to reduce the extent to which they use a particular resource for 
the achievement of a wider goal, such as the reduction of the extent to which humanity is 
dependent upon a particular resource, or for the preservation of dwindling resource. 

[3:2:32] The second of these approaches to recoursability is known as the discoverment of 
resources which involves the action of seeking out a resource that is dwindling, or to 
discover an alternative resource so that the civilisation is not overly dependent upon the 
particular resource in question. 

[3:2:33] The Millettarian Tradition considers the first of these approaches known as the 
reduction of utility to be inactive by its own nature, and the second approach, known as 
the discoverment of resources to be active by its own nature. 

[3:2:34] To expand upon these notions, it is held that to actively go and seek out a resource, 
or an alternative resource by the utility of instruments, methods, and knowledge is to 
work towards new resolutions of the dwindling resource issue, or the resource 
dependence issue. 

[3:2:35] Oppositely, the reduction of the utility of resources is considered inactive due to 
the essentiality of the utility of resources; this does not mean that the advocations and 
campaigns for the reduction of utility should be halted, it simply points to the fact that 
they shouldn't be emphasised to the point at which the reduction of the utility of resources 
overshadows the discovery of new abundances of the resource, or alternative resources. 

[3:2:36] The Millettarian Tradition in this context uniquely incorporates the economic 
consequences and issues associated with the reduction of the utility of resources for the 
actioning of this results in the decrease in productivity and the halt of business practice 
which is only expected to reduce the quality of life of people, the ability of people to 
philosophise, as well as the mismanagement of the allocation of resources. 

[3:2:37] The Millettarian Tradition maintains that neither of these approaches to the 
recoursability of resources is deemed right, nor wrong, but instead these two approaches 
exist to be applied in different ways and in this history of human civilisation on The Earth, 
there stands no more crucial time for the proper recoursability of resources. 

[3:2:38] It is only logical to notion that reduction of the utility of resources is simply a 
postponement of the issue rather than its solution as it is the discovery of new resources 
that is considered to be an active proponent for advancement towards the resolution of the 
resource issue. 
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[3:2:39] The discoverment of new resources is therefore the preferred approach by the 
Millettarian Tradition in the utility of resources rather than by the diminution of utility as 
the former is considered to be a more active proponent to the resolution of the issue than 
the latter. 

[3:2:40] We must also consider the effectivity of resources as differentiated from the 
efficiency of resources which is the measurement of the extent to which the utility of a 
resource is able to reach the desired goal for the existence of the resource. 

[3:2:41] For a resource to hold effectivity, it must first exists for the achievement of a goal 
for the effectivity of a resource measures the extent to which the resource is able to fulfil its 
purpose. 

[3:2:42] There exists two more important components to the recoursability of resources, the 
first of which is attitude which we must not understate the importance of. 

[3:2:43] The essential reason for our discussion of resource management as a derivation of 
the practice of stewardry is due to the attitude of individuals humans, as well as humanity 
as a whole collectivised group. 

[3:2:44] The attitude of ignorance and disenknowledgement leads to a mismanagement of 
conservance and this is what the Millettarian Tradition opposes for not all approaches to 
conservancy are proponents of progression and advancement. 

[3:2:45] Those whom campaign for the proper methods of conservancy of resources have 
made great gains in the change of such attitudes and they should continue with such 
disseminatory works whilst also having to accept that they will not ever be able to change 
the attitudes of all the peoples. 

[3:2:46] The other area to contemplate here is the instance of wastage; the Millettarian 
Tradition does not see the reduction of the utility of resources as practical or the primary 
method of recoursability, yet this does not mean that the Millettarian Tradition advocates 
for increase in wastage for this is one of the worst of all ethical acts. 

[3:2:47] The wastage of something whether it be physical, or conceptual is the providence 
of something that hasn't been appreciated and so it has been carelessly destroyed or used 
in such a way that the efficiency and effectivity of its proper utility 

[3:2:48] The Millettarian Tradition considers it wrong to waste as this means that one is 
wasting the precious and abundant, yet limited resources of The Cosmos and this can only 
be categorised as ethically wrong. 

[3:2:49] One may raise the argument that if the resources of The Cosmos are abundant then 
what is the harm in wasting them? 
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[3:2:50] To such a notion, the Millettarian Tradition would reply with the counternotion 
that just because something exists in abundance does not mean that it will always exist in 
this way abundance, and nor should something that exists in abundance be exploited for 
its abundancy. 

[3:2:51] To apply this to the context of cosmic devotion, enknowledgement, and discovery, 
the Millettarian Tradition presents and upholds the notion that The Cosmos should be 
utilised for its many different forms of resource both in physicality and conceptuality, yet 
it should only be utilised under regulation. 

[3:2:52] With the heralding of the Humanic Exploration of The Cosmos comes the 
frightening notion that humanity will inevitably attempt to exploit The Cosmos and the 
valuables it holds; for this reason, we require correction in attitude and regulation in 
organisations and institutions if we are going to take resources from The Cosmos 
responsibly. 

[3:2:53] And it is by this notion that we come to the notion of responsibility, known in 
revological study as responsibilitism, and returns to the familiar notion in theological 
stewardship that humanity is responsible for the care and preservation of the world. 

[3:2:54] However, in Millettarian and revological contexts, responsibility and the 
orientation of responsibilitism relate to the responsibility of humanity to utilise The 
Cosmos and its resources in a way that is not exploitative, that is beneficially balanced, 
that is regulated by uncorrupt institutions, and is approached with attitudes of 
conservancy, advancement, and discoverment as a mixtured whole. 

[3:2:55] The primary notion within the orientation of responsibilitism is that which is 
characterised by the responsibility of humanity for their correct interaction with The 
Cosmos to be paramount rather than humanity being responsible for preservation of The 
Earth as provided by god as is explored in theological stewardship. 

[3:2:56] Essentially, humanity isn't responsible for The Cosmos, it is only responsible for its 
actions in The Cosmos; this notion of differentiation still upholds the notions of the 
preservation of The Cosmos whilst maintaining the correct hierarchical structure as is 
defined by the Millettarian Cosmology in that The Cosmos resides higher than humanity 
in all ways, and this is to be henceforth known as the Anthropic Responsibility Principle 
within responsibilitism. 

[3:2:57] There exists many notions within the exploration of resource management in 
revology, and one of these notions is whether The Cosmos is made for humanity, whether 
it was just made for some universal or divinical means, or whether humanity exists for 
The Cosmos. 

[3:2:58] This is notioned in order to derive the structure of humanity's stewardship, which 
also incorporates ontological ideas into the revological arena. 
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[3:2:59] With regards to this particular notion, the Millettarian Tradition holds that The 
Cosmos is neither created for humanity nor is humanity created for The Cosmos; instead, 
an instance of noncompinence is formed in which neither entity exists for the other; 
essentially, humanity is so insignificant within the vastness of The Cosmos that to 
notionise that humanity is made for The Cosmos, and worst still that The Cosmos is made 
form humanity are both forgetting humanity's place within The Cosmos; this position is 
henceforth known as neutramotivism as part of the wider group of orientations within 
motivism and motivist thought. 

[3:2:60] Humanity cannot exist for The Cosmos because if humanity disappeared today 
The Cosmos would still function as it does now tomorrow. 

[3:2:61] However, if we create the opposite of this and say that if Th Cosmos disappeared, 
we cannot possibly say that humanity would still exist so does not therefore mean that 
humanity is created for The Cosmos? This is known as The For Notion. 

[3:2:62] The only issue that the Millettarian Tradition has with this notion is the use of the 
word "for" as this implies more than if we were to use the word "by". 

[3:2:63] Even so, this notion places an obstacle in front of neutramotivism and thus forms 
neomotivism, which is the very preferred orientation of the Millettarian Tradition on this 
issue and exists as mixture between neutramotivism and cosmotivism. 

[3:2:64] Therefore, neomotivism holds the notion that neither humanity nor The Cosmos 
were created for each other, yet nor does mean that because humanity was created by The 
Cosmos that it was created for it; again, the keywords remain "for" and "by" and so too 
does this topic of ontology and revology remain one to be expanded upon as philosophers 
of Millettarian philosophy do continue their contemplations. 

[3:2:65] By this notion, we understand why humanity believes that The Cosmos is close to 
humanity emotionally and personally because we are part of humanity and our 
perceptions are limited by this very fact of our existence; to be part of a group that exists 
within something is bound to make one believe that that in which they exist is of 
proximation to them, or that they are important to it. 

[3:2:66] This particular area of contemplation within revology, also known as ontological 
revology, is to be henceforth known as motivism. 

[3:2:67] The chosen approach for the Millettarian Tradition is known as neomotivism, 
while the notion that The Cosmos is made for humanity is known as egomotivism, the 
notion that humanity exists for The Cosmos is known as cosmotivism, and the notion that 
The Cosmos is made for some universal or divinical means is henceforth known as 
unimotivism. 
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[3:2:68] Neomotivist thought is characterised by the understanding that neither are 
humanity or The Cosmos created for one another, yet the former was created by the latter 
and attempts to dissociate the creation of something with the purpose of something, yet 
the orientation holds large variance in its stances whether it be more or less influenced by 
the orientation from which it is derived which is neutramotivism. 

[3:2:69] Egomotivist thought is characterised by the notion that The Cosmos is created for 
humanity's benefit and holds that The Cosmos should be the steward for humanity rather 
than humanity the steward for The Cosmos. 

[3:2:70] The only instance in which the Millettarian Tradition could be considered 
egomotivistic is in the sense that The Cosmos is the steward for humanity in a 
philosophical sense as a guide for humanity philosophically, henceforth known as The 
Cosmic Guide, as well as in the sense that The Cosmos cradles humanity by its progeny of 
The Earth, henceforth known as The Cosmic Cradle. 

[3:2:71] Cosmotivist thought is characterised by the notion that humanity exists for The 
Cosmos, yet is not entirely disencouraged to believe by the Millettarian Tradition for it 
places The Cosmos above humanity in its properly ascribed place in the Millettarian 
cosmology, however, it emphasises humanity's proximation to The Cosmos as though the 
only sentient race in The Cosmos were humanity which is not believed in the Millettarian 
Tradition. 

[3:2:72] Unimotivist thought is characterised by the notion of the involvement of The 
Universe and/or The Divine as higher beings, realms, or powers thus removing humanity 
from the formula entirely and therefore places greater emphasises on the Millettarian 
cosmology and the subsequent relationship between The Cosmos and the domains that 
exist beyond it. 

[3:2:73] Within unimotivism, the notion that The Universe holds stewardhood for The 
Cosmos and all within it is known as Universal Stewardry and the notion that Divine 
holds stewardhood for both The Universe and The Cosmos and everything within them is 
known as Divine Stewardry. 

[3:2:74] But how do we return our thoughts to a purely revological premise after 
contemplating such ontologically themed notion? 

[3:2:75] The instance by which we understand the motivity for something's existence 
provides us with the philosophical means to propose ideas about how it should be 
stewarded, such as the notion of whether humanity is created for The Cosmos to steward 
The Cosmos which, we must add, is not altogether anti-Millettarian idea, in fact, to be a 
steward for The Cosmos is of course encouraged in the Millettarian Tradition. 

[3:2:76] We cannot stand to make notions about correct practice of cosmic stewardry when 
we cannot agree on what the components of the argument were created for for there exists 
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arguments such as egomotivism which suggest that The Cosmos is created for humanity 
and that The Cosmos should preserve humanity as a derivation of one of its progenies 
rather than the other way around. 

[3:2:77] Further so, the Millettarian Tradition considers The Cosmos itself to be a resource 
so the contemplation, discussion, and management of The Cosmos can be applied to the 
management of resources, therefore raising the importance of revological study to an even 
higher stage. 

[3:2:78] One of the major arguments for the Humanic Exploration of The Cosmos is to 
discover new resources to return to The Earth for the benefit of humanity; although the 
Millettarian Tradition supports this argument, it should not take this to be the main 
purpose for the Humanic Exploration of The Cosmos and from an ethical viewpoint, holds 
concerns with the notion that the purpose of space and its exploration is to gain the 
resources of space for the benefit of humanity. 

[3:2:79] The essential notion within the orientation of benefitism is that for every action 
there must be benefit some party, even if that party is not present in the immediate 
vicinity; benefitist notions that be collectively described as a school of thought within 
Millettarian Philosophy notionising that benefit forms purpose which forms action, or 
thought. 

[3:2:80] In the context of stewardship, benefitism, known as benefitist stewardy holds the 
notion that stewarding must always be conducted with the intention for benefit whether 
for the party stewarding, the party being stewarded, or the some third party, and 
furthermore holds that the entire purpose of stewardry is for the benefit of at least one of 
the aforementioned parties. 

[3:2:81] To go further, benefitism notionises that the proper practice of stewardry can be 
found in the extent to which parties benefit so the greater abundance of the benefits 
received, the greater the job the steward has completed, or the more well practiced the 
steward is with the extent of the amount and the quality of benefits being the main 
parameters of the proper practice of stewardry. 

[3:2:82] The school of thought of benefitism is of course founded within abettological 
study as it too relates to aidological study, as we shall realise due to it being 
lattermentioned in this discourse, however, benefitism can be applied to many other areas 
of Millettarian philosophical study in the vast majority of the inclusive disciplines and the 
disciplines of study and subdisciplines within them. 

[3:2:83] Within the notions of responsibilitism is that area of contemplation which is 
known as responsible planning and it is that towards which we shall turn our attentions in 
the next part of our revological discourse. 
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[3:2:84] One of the many methods of stewardry is the focus on that which is known as 
responsible planning as a derivation within responsibilitism and is characterised by the 
construction of a plan of responsibility for the stewarder to follow. 

[3:2:85] Responsible planning is made up four primary culminants, which are collectively 
abstract areas that plans are expected to affect, and in this context are environmental, 
social, political, and economic. 

[3:2:86] The proper practice of stewardry is characterised the balancing of these of these 
culminants in a way that stabilises them and infills them with that which the stewarder is 
stewarding; in case of Cosmic Stewardship, the stewarder is expected to incorporate each 
of these four culminants in their stewardship plan so as to make the stewardee sustainable 
and progressive in those four culminal areas. 

[3:2:87] Essentially, responsible planning incorporates responsibilitism into the stewardess 
plan and holds that the stewarder has a responsibility to fulfil each of the culminant areas 
and without this responsibility in stewardship planning, one cannot conduct responsible 
stewarding. 

[3:2:88] The second to last area of core contemplation in revological study is that which is 
known as safeguarding which, in the context of Millettarian and revological study, 
involves a measure undertaken by a stewarder in preventing undesirable for humanity 
from happening, or more involves the protection of The Cosmos from itself. 

[3:2:89] In whichever form that one conducts safeguarding, it remains controversial with 
regards to the reasoning about it occurrence; to protect The Cosmos from itself is opposed 
as a notion by the Millettarian Tradition due to the heightened existence of humanity that 
such a notion encapsulates. 

[3:2:90] In addition, to prevent something undesirable in The Cosmos from happening to 
humanity is something that is considered both unnatural and undestinical by the 
Millettarian Tradition because if humanity is destined to be harmed or even destroyed by 
The Cosmos, then the preventation of this is simply a postponement of humanity's same 
fate; we must reside within the destiny of The Cosmos and to interject is not to change 
destiny, it is simply to delay its occurrence. 

[3:2:91] The sole purpose of the conduct of safeguarding in a revological sense is to protect 
either humanity from The Cosmos or The Cosmos from itself while in an aidological sense, 
it is much less controversial and more suitable to the Millettarian Tradition's ideas for it is 
characterised by the protection of the individual, the object, or the cause that one is aiding, 
which we shall be further enlightened upon later during this same disquisition. 

[3:2:92] 
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stewardship of The Cosmos 

the responsibility of humanity to conserve and explore The Cosmos 

stewardists believe in the caring for The Cosmos as a solemn responsibility for all of 

humanity to constantly undertake 

pro-terraforming stewardists 
anti-terraforming stewardists 

Cosmic Stewardship - includes preservation of all of the natural world and the cosmic 
world including planets, comets, and all other cosmic phenomena, and the topography 
and zoologies of all worlds, including The Earth. 

linked to environmentalism - Cosmic Environmentalism (cosmoenvironmentalism) 

Millettarian environmentalism revolves around that which is to be henceforth known as 
custodianism as its main philosophical predication. Custodianism refers to the notion that 
humanity is merely a custodian of The Earth and crucially, that there will be different, in 
the distant future, species and forms of humanity residing upon The Earth due to the 
processes involved within evolution as well as the Discovery of Sentience, and therefore 
humanity in the present day holds an obligation to both The Earth as a directly Divinely 
entity of cosmicity and those future generations and species of sentience and non¬ 
sentience to preserve and conserve The Earth in all its beauteous glory. 

Gaian Philosophy - to be discussed in Gaianology - belief in sacredness and holiness of 
cosmic entities as well as anything within Millettarian Philosophy that relates to The Earth 
specifically. 

Since time immemorial, the notion that humans are responsible for ruling over The Earth 
and their ownership of The Earth - this is known in a Millettarian philosophical context as 
prohumanism. 

Alternatively, progaianism which is established herein and supports the notion that The 
Earth rules over humanity and does not superiorise humanity over The Earth. Progaianists 
opposes any notion that suggests that The Earth should be subdued by humanity. 


The Invocation of Transhumanism 
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The Cosmos is the authority of humanity and like The Cosmos looks after 
humanity and has brought us our existence, we must do all we can to appreciate 
this, and preserve The Cosmos in which we reside. 


Sustainability in Philosophy 

anthropocene - sentocene - of a different planet in The Cosmos 

spaciomodernisation - the notion that space exploration will lead to the full 
modernisation of human civilisation as whole due to the increase in resources. 

cosmosustainability 

cosmoconservation 

sustainability of philosophy 

philosophy as something sustainable because it allows people to reach full 
potential. 


Aidology 

- the branch dealing with ideas of aid, as well as the philosophy of Aid 
safeguarding 


Disoptical Millettism - a form of Millettism that encompasses all expressions, 
presentations, and translations of Millettic ideas to blind or partially-sighted 
people. 

Disoptical / Disopticality. 
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The aiding of peoples in any way good, legal and positive is of necessity to that a 
person of respectable morals and upbringing and should hereby give, whether in 
wealth or time, how ever much they may afford to a person of need without 
thinking of any reciprocating action from that who is receiving of such aid. 

The act of aid is of universal value and adherence, thus individuals should make 
the decision of how much aid one gives, though it must be said that those which 
aid often are more probable to succeed and benefit as such actions attracts those of 
similar nature, attitude and moral. 

It is important to respect the necessity of the action of aid in one's existence as this 
action demonstrates what it means to be human, and thus separates oneself from 
those who do not aid one another. 

It is also important to enlighten one that the action of aid isn't done in just the love 
of the creator; it is done in the purest love and care for a fellow being without the 
threat of damnation or the promise of eternal peace. 

The improvement of another's life will thus improve thy own in time with only the 
satisfaction of doing a good deed the reward of such action. 

However, for the success of the action of aid, one must aid one who aids thus 
completing the Circle of Aid. 

This stands as the only path to complete one's journey of aid and must therefore 
become imperative to one's morality if one such individual seeks to enhance 
themselves and those surrounding. 

The action of aid is integral to the success of most of the other principles and ideas 
expounded in The Grand Centrality and should, therefore, be spoken about in a 
manner of subtlety and respect; not that of pride and falseness. 

The aid of those in a unfamiliar nation, culture, religion, race or sexuality runs 
parallel in importance to the aid of those familiar to thyself. 
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Difference mustn't be a barrier to aiding; the difference of peoples must encourage 
one to learn and understand how best to aid a person in accordance to their 
preference and circumstance. 

One can learn about the actions of aid through the actions of those past and so good 
stewardship is necessary for the preservation of human history in order to ensure 
the survival of good deed and moral. 

The understanding of this importance will lead to the continuation of a strong 
culture of aiding, thus the betterment of peoples in every layer of society. 

Joining together peoples different is of the utmost importance for cohesion and, if 
this can be undertaken through the act of aid, then all is better for thyself, those 
surrounding and the wider world beyond. 

Stewardship is the duty of all humans to protect the world in which we have been 
gifted by our creator as well as all other life that resides on this planet. 

As a morally evolved species, humans can interpret and understand feelings thus it 
is the duty of all humans to stand for the protection of those that cannot express or 
haven't the authority to express their feelings. 

The stewardship of humans to protect the environment in which they live is of the 
utmost importance to the reflection of the human species as a morally governed 
peoples and so the conservation of nature should be at the core of all human 
thought for without nature, humans would not exist. 

Humans owe their lives to the environment around them thus they mustn't tarnish 
the perfect balances of the natural world, but must also ensure the protection of 
each other as one people, not a people separated by water or borders. 

Humans have a clear and coherent obligation to the Earth for their evolutionary 
succession, thus must do all they can to ensure the furtherance and conservation of 
the environment and all that live amid it. 

The evolutionary succession and continued prosperity of the human species is 
subject to their historical counterparts, thus the preservation of historical items is of 
the upmost importance to the success of stewardship. 
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The destruction of such historical significance is the gravest crime to the creator of 
life as the destruction of history is the destruction of past lives. 

Humans owe their current successes to the generations before them which must 
always be respected and never obscured by any persons and it's the universal duty 
of all humans to stop such actions before so much damage is done that human 
history becomes distorted from that of the truth. 

Keepers of the pathway to purity, the attributes of honesty and transparency are. 

The preservation of human culture, religion and traditions is the final principle of 
stewardship, for this preservation distinguishes the human species from that of 
other future and past intelligent species. 

The moral code, cultural traditions and the establishment of beliefs through the 
various world religions is the making of the human species as a civilised and 
comparably intelligent peoples compared to that of our ancestral counterparts. 

As well as the preservation of past religions, traditions and cultures, there must be 
acceptance of future cultures, religions, ideologies and traditions for the 
advancement, furtherance and betterment of the human race. 

This acceptance is the key to unlocking the future of the distinction of the human 
species and its this acceptance entwined with the morality of humans and their 
duty to preserve the greatest gift from the creator, the gift of the mind, imagination 
and the ability to feel, understand and act upon such qualities. 


The Contemplations of The Gaia 
(Gaianology) 


The Gaia 

Gaia Philosophy / Gaianism - the belief in the sacredness and holiness of cosmic entities - 
this is considered to be a separate sister philosophy to The Philosophy of Millettism yet it 
remains omnidoxically introduced. 
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Equitology 
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[4:1:1] A dangerous act justice can be for those especially acting in ignorance of the 
divine, for those who acting in such a way will make judgements not of morality 
and faith, but of selfishness and corruption. 

[4:1:2] Judgement can only be made by the divine and any judgement in the 
ignorance of divinity is judgement neither fair, just nor right and mustn't, therefore, 
be responded to as such. 

[4:1:3] If judgement is to be made without ignorance of the divine, one must make 
judgement by way of morality and faith and therefore, within thy words, the one of 
divine source will reside. 

[4:1:4] One of judgement must not allow monetary, political or threat of violence 
influence their judgement and so one must understand that if one is to take the role 
judge, one must make decisions in accordance to that of divinity and be willing to 
sacrifice in order for true, fair and divine justice to reign. 

[4:1:5] If one is to take on the role of judgement, one takes on the responsibilities of 
enforcing justice therefore one must keep their mind, faith and morality clear of 
distractions, temptations and distorting influences of any form. 

[4:1:6] If justice is the consequence of bad action, then justice itself must be of divine 
nature in order to prevent hypocrisy. 

[4:1:7] It is the justice of one that reflects and can be the guiding light for many 
others to steer away from that which stands as the opposite of divine, good deed 
and moral. 

[4:1:8] It is, therefore, of imperative importance that every justice enforced is of 
divine judgement for one wrong justice can reflect and encourage those of 
vulnerability to go down the path opposite that of divinity. 

[4:1:9] Those of wrongdoing are those of lacking strength to see the one of divinity 
yet restoration of oneself is always present to enforce repentance and rehabilitation 
to those of us that have chosen the path of opposite that of divinity. 

[4:1:10] Always, there will be, those lacking strength, but it is those with strength 
that have a duty to those without to show them that they do have strength and that 
the divine is within and is surrounding them. 


1688 



[4:1:11] The path of restoration is of eventual nature; one will always find their way 
to it whether in this world or at the feet of the divine. 

[4:1:12] One may act in their restoration to prove to the divine that they are 
beginning the process of restoring their strength and one act of genuine goodness 
will forsake a hundred acts of evilness with addition of repentance and 
rehabilitation. 

[4:1:13] Justice is not only a consequence, but a reflection and an example for others 
of how acting without faith, morality and divinity will lead to further downfall of 
one's soul and it is that justice that is formed to show one that they have committed 
an act of evilness. 

[4:1:14] It is human's justice that walks closest to the abyss of darkness for humans 
may be influenced by surrounding forces yet one who acts in divine judgement will 
discover that they cannot be influenced by these and will therefore, create a justice 
of divinity for their fellow human; the justice of the one divine. 

[4:1:15] Patience is the practice of perceptive thinking and restraining oneself from 
the involvement in a circumstance and consequence of reduced rational thought. 

[4:1:16] This practice of patience can be used to quiet thy mind in times of great 
chaos and noise so one can see the wider spectrum in order to make a decision of 
clarity and progression. 

[4:1:17] It is the nature of a human to intensify one's mind when making decisions, 
but it is this intensification leading one to make rash and uninformed decisions of a 
nonsensical nature. 

[4:1:18] However, it is the practice of patience that allows one to see beyond a 
decision before oneself and to look towards a wider view of circumstance and 
consequence that may arise in the future. 

[4:1:19] It it those who first do not, that realise the internal and external benefits of 
patience practice, and if it is the duty of humanity to excel and create and explore, 
then we must be a people of patience in order for our true purposes to be realised. 

[4:1:20] Those without patience hold an attitude of stagnancy, a lack of perceptivity 
and will find themselves falling behind, for their thoughts are not of progressive 
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nature, although to one without intelligence, it may look as though the opposite is 
true. 

[4:1:21] Practicing patience provides one with the tools to take a view of better 
boundlessness for one may then only see how one's decision may impact upon the 
lives of all and it is this improved foresight of circumstance and consequence that 
allows one to make a decision based upon one's faith, one's morality and one's 
connection to the divine. 

[4:1:22] It is, however, important to note that the practice of patience is arguably 
limited to decisions not bound by short-time and those of novice and yet even 
experience, do find practising patience in these such pressures, an unnatural task 
and so it falls only to those of extreme ability who are able to practice proper 
patience in pressure. 

[4:1:23] Use thy practice of patience in everyday circumstance and a better and 
more satisfying outcome thy will receive yet it is this practice of patience that will 
allow one to see that beyond oneself and for the betterment of peoples, will use 
their patience, faith and motivation through good deed and moral. 

[4:1:24] The one of divinity is one of ultimate patience as the divine waits for all 
things and so the practice of patience is the practice too, of taking a step closer to 
the one of divinity, the creator. 

[4:1:25] A stand, take with all those who practice patience too and go and share the 
benefits of patience with those around thee, the world called Earth and the worlds 
beyond that of thy own for the practice of patience is of universal value and its 
relevance spans many other principles and sits at the heart of thought and attitude 
for one who practices patience views all things in a way no other can, but the one of 
divinity. 


1690 



jurantology - the study of justice 

justice must be outlined and served by trusted institutions 
definition of justice according to the Millettarian perspective 
the nature of justice 
the nature of propriety 

Extral Justice - forms of law and order systems beyond The Earth, multiplantery 
law. 

Spacial Law 

Justice / Law & Order beyond The Earth 
We must command the universality of law 
Human Law and non-human law? Universal Law 
Sentient Laws 

Different justice systems for different planets, or different institutions that may hold 
jurisdiction on multiple planets 

the following are fundamental points of Spacial Law that will one day need to be 
addressed and fully implemented as Humanity's Exploration of The Cosmos 
continues, that which is described as the confederation refers to the proposed 
governmental system from the Millettarianist perspective that should best be 
implemented during these times under the confederative structure. 

Accords 
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Acts 

Bills 

Charters 

Statutes 

Constitutionality and the extent of the influence of a constitution 
Planetary Constitution 

prohibited politicians and government employees from profiting, in any way, from 
advanced knowledge of government contracts, building proposals 

bills that prohibit certain ideologies, religions, and philosophies that are considered 
harmful for betterment and progression 

Convention of Civilised Systems - determination of which planets / star systems can 
be considered civilised, minor systems, or uninhabited. It is responsible for keeping 
a catalogue of the systems considered to be civilised, minor, and uninhabited. The 
convention is not given the authority to decide upon sentience, and does not 
consider sentience as part of its conclusions about civilisation, 
recap what is considered to be a civilised system and what is not. 

Confederative Accords - guidelines that determined what a civilisation on a planet, 
or what an entire planet civilisation needed to do to join and remain a member of a 
wider confederation of civilisations. 

Droid Regulations and Droid Sentience 

Space Navigational Accords 

Development Rights - to start a civilisation on an uninhabited planet (must be sent 
to the central confederative authority for approval) - must be sent by a registered 
institution 

Nonsentient Creatures Transportation Decree - illegalised transporting non-sentient 
creatures between planets and star systems. 

Planet Granting - the process of officially providing an institution with sovereignty 
over an entire planet, or a large proportion of the planet for the purpose of 
civilising. 
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explore the differences between colonisation, civilisation, and settlementation. 

Disevercate / Disevercation - to start building a settlement on a planet that has not 
be officially been granted permission by the central confederative authority Such 
settlements are also called disevic settlements, disevicity. 

Interplanetary Communication Systems - brand new communication systems will 
certainly be needed to communicate to different worlds both within systems and 
beyond systems for various different purposes. 

Deep Space Monitoring 

Confederation Security 

Specism / Specist / Xenocentrism - a belief in the supremacy of one species of 
another to which the Millettarian Tradition is completely opposed. 

Harmonisation of Species 


Ataraxy 


Instruments of study to apply: 

abundancy 

bipolarity 

centricity 

composity 

criticality 

dyadicity 

dynamicity 

eternality 

extrinsicity 

finity 

focality 

fundamentality 
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functionality 

futurity 

imperativity 

motivity 

naturity 

primarity 

progressivity 

proportionality and disproportionality 

purposity 

rationality 

sensicality 

symbioticity 

synchronocity 

vastity 


tolerology - the study of patience and toleration 

Millettarian definition of patience - knowing when to act, but more importantly, 
knowing when not to act 

the differences and similarities between patience and toleration 

patience is all about opportunity - either taking options or not taking options 

forms of patience: 
perseverance in the face of delay 
tolerating provocation without a response of anger 
patience will enduring long-term difficulties 

essentially, patience is endurance - enduration 

the motivator of patience is the hope that one's patience will end in reward, or the 
end of that which is causing pain 

patience is the oppositism of rash action 

Fool's Patience - waiting too long and not taking opportunities 
Coward's Patience - using patience as an excuse so as not to take risks 
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patience is required for Humanity's Exploration of The Cosmos 


Instruments of study to apply: 

abundancy 

bipolarity 

centricity 

composity 

criticality 

dyadicity 

dynamicity 

eternality 

extrinsicity 

finity 

focality 

fundamentality 

functionality 

futurity 

imperativity 

motivity 

naturity 

primarity 

progressivity 

proportionality and disproportionality 

purposity 

rationality 

sensicality 

symbioticity 

synchronocity 

vastity 
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Xentology 


[5:1:1] Our ambition is all we are. 

[5:1:2] Ambition is a force from within, given to us by our belief of divine source 
and its what moulds us, pushes us and binds us to that which we love and hold 
dear to our hearts. 

[5:1:3] Then, it is ambition that gives us the energy to do good deed and that which 
guides us to make what is isn't and what isn't is. 

[5:1:4] Whether one believes that the force of ambition was given to them by divine 
source or not, one thing undeniable is that it is thou. 

[5:1:5] It is what thou was, what thou art and what thou hope to be for ambition is 
all that drives us forward; for ambition is love and is that which gives us hope, joy 
and direction in our lives. 

[5:1:6] Use thy ambitions to the betterment of others around thee just as much as 
bettering thyself and others will do the same. 

[5:1:7] It is, however, the action of using one's ambitions for betterment and not 
detriment that define one's morality and good soul. 
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[5:1:8] Make the decision thy feel is of good nature and do not do a disservice to 
that which you have been gifted for if one defies one's ambitions, one defies oneself 
and one defies the divine. 

[5:1:9] Make that which thou are gifted the seed of thy life and use thy gift in good 
way to the betterment of peoples and the establishment of morality 

[5:1:10] Mix thy faith with thy ambition to formulate the right path to satisfy thy 
faith and soul. 

[5:1:11] Use not thy ambitions in a manner of destruction. 

[5:1:12] Use not thy ambitions in a manner of pride. 

[5:1:13] Use not thy ambitions in a manner of petulance for partaking in these such 
actions will no doubt count as a disservice to thyself, thy gift and thy gift-bearer. 

[5:1:14] One must have patience if one plans to use ambition in a way of goodness 
for the way of darkness will appear before thee often, but one will know when to 
turn away from the dark path and one will know when, where and how to seek the 
path of goodness; the path of light. 

[5:1:15] If thou do not have patience, thou will not see the good path and will take 
the one of evil. 

[5:1:16] Love back those surrounding thee who wish only to aid in thy ambitions, 
but let them know of your circumstance and tell them to have patience also. 

[5:1:17] It is important to share that thou will not ever be alone in ambition for the 
divine has and always will create others of ambition similar to thee, yet distinct 
from thyself. 

[5:1:18] Be mindful of those around that hold a gift like thee and encourage them to 
use it to the betterment of peoples, not for the detriment. 

[5:1:19] Be mindful also that thou shall not think of the other's gift and feel jealousy, 
but in good deed and moral, feel strength by acting together for betterment as 
ambitions are not only about one, but all and how one may be of service to all by 
using that wondrous gift. 
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[5:1:20] That which cannot be known by those of worthiness not, is that which the 
one of divinity commands and only those of worthiness judged by divinity will 
stand a chance of knowing; becoming one of enlightenment. 

[5:1:21] It is enlightenment that guides each individual toward their destined path 
and the divine has unique enlightenment for each one, yet possesses common goal, 
morality and reward. 

[5:1:22] Genuine enlightenment may only come from one source; that of true 
divinity yet enlightenment for the individual may appear in any form, but it is that 
individual that must decide whether the enlightenment before them has divine 
source or not. 

[5:1:23] Taking the path of enlightenment from that of anything but divine source 
reflects upon the morality of the individual and presents not their fault, but the 
fault of their teachers. 

[5:1:24] Stands, enlightenment does, as the connection between a worthy individual 
and that of divine source yet what one does with their enlightenment reflects upon 
their own morality. 

[5:1:25] If thou are of enlightenment worthiness then thou must use such 
knowledge for the progression of humanity and for the betterment of peoples and 
all those you meet. 

[5:1:26] If thou is confronted with the Crossroads of Enlightenment, decide which, 
by comparing the content of the enlightenment using thy faith and thy morality 
and whichever aligns with both these two entities is your divine path of 
enlightenment. 

[5:1:27] Remember, though, that neither road could be that of divine source and 
oppositely, both could be that of divine source and if that is so, then both must be 
chosen for the process of crossroad convergence to initiate. 

[5:1:28] Your divine path of enlightenment, whatever form it may take, will allow 
oneself to become a better version of oneself and with the marriage of morality, 
mission and motivation, oneself will learn about how their individual 
enlightenment can be used for the betterment of peoples and the furtherance of all. 
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[5:1:29] One must use one's faith and morality as the tools of guidance for the 
disciples of darkness will appear to thee and will tempt thee to fall. 

[5:1:30] It is, however, part of thy path of enlightenment to have strength to resist 
such temptations and to rise honourable above the darkness surrounding and to 
rejoin with the divine waiting for thee. 

[5:1:31] This can only be achieved through the foresightful preparation and 
mustering of strength coupled with the action of implementation in order to 
highlight the darkness and eradicate such tempts yet remembering they will return, 
for the arrogance and ignorance of one will lead to the downfall of one's 
enlightenment. 

[5:1:32] The path of enlightenment shows itself only to few of worthiness yet those 
who never receive its challenging greatness shall not harbour feelings of jealousy or 
lose faith in divinity; they must accept the path of enlightenment is not their 
destiny. 


The Study of Ambition 
(Aspology) 

[5:2:1] Within the inclusive discipline of xentology which deals with the combined 
studies of the nature of ambition and enlightenment, I, as Cometan, shall now 
introduce that which shall henceforth be termed as the discipline of study of 
aspology which pertains to the study, philosophical contemplation, and discussion 
of all aspects of ambition. 

[5:2:2] This includes the conceptual elements of ambition, the diversity of its 
meaning, the different ways in which it may be manifested physically, as well as the 
multitude of ways in which people may approach formulating, achieving, and later 
reflecting on their ambitions. 

[5:2:3] Therefore, the breadth and depth of aspological study becomes one of 
immensity when all these components of study are combined with their central 
theme focusing on gaining a defined understanding of the nature of ambition. 
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[5:2:4] As we continue on in this discourse, I shall formulate a philosophy of 
ambition that is herein quantified according to Cometanic principles that remain 
synonymous with Millettic / Astronic principles. 

[5:2:5] My philosophy of ambition shall share themes that also reside within the rest 
of The Philosophy of Millettism, particularly those of a cosmic nature, and it also 
remains of importance to mention the centrality of ambition provided in any 
discussion of the nature of Cometanic love for mutual ambition is considered to be 
the driving force of lifelong love. 

[5:2:6] This in turn provides ambition with a place of high importance for wider 
Millettarian ethics and even in the entire Millettarian worldview for ambition is 
considered to be the driving force of the majority of the elements of life which also 
pertains to the reason as to why ambition, in conjunction with enlightenment, with 
provided with its own inclusive discipline and its own brief disquisition within The 
Omnidoxy. 

[5:2:7] Resting at the heart of The Philosophy of Millettism is a distinct longing for 
all that is cosmic in character, in nature, and in theme for this is essence of 
cosmocentric thought, upon which Millettism is predicated and it is this distinct 
longing that is metamorphosed into that which shall henceforth be known as 
stellition, the state of stellity, or simply known as cosmic ambition. 

[5:2:8] When we take to the study of religions, philosophies, ideologies, and all 
other types of thought systems, we consider their purposes and feelings galvanised 
with the followers of such systems for the specific goals, themes, and prophecies of 
that system of thought. 

[5:2:9] Millettism is no different in this sense and in fact, the focus on the 
galvanisation of feelings towards purpose, goal, theme, and prophecy are essential 
to the development of The Philosophy of Millettism and encapsulated within this 
galvanisation process is stellition. 

[5:2:10] As directly influenced by cosmocentricity, stellition is the emotional and 
practical element of the philosophical, spiritual, and intellectual formation of 
cosmocentricity. 

[5:2:11] Stellition, as cosmic ambition, is the manifestation of ambition through the 
inspiration granted by cosmocentricity. 
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[5:2:12] To be in a state of stellity is to be cosmically inspired and to hold ambitions 
in which The Cosmos holds either a physical and practical role, or a philosophical, 
spiritual, intellectual, or emotional role and so the vastness of stellity and the 
circumstances that form stellity demonstrates this to be a unique and certainly a 
personal experience. 

[5:2:13] Arguably, it is stellity, or the practice of stellition, that form the basis of 
extraomnidoxical formulations of Millettism because without cosmic ambition, and 
the realisation of what cosmic ambition is and what it means for those whom 
practice and embrace it, the essence of Millettism would perhaps be lost due to a 
lack of clarity with regards to how individuals are supposed to feed their inner 
enthusiasm for the beliefs, concepts, and notions within Millettism. 

[5:2:14] Importantly, the terms of stellity and stellition, as aforeinferred hold a 
distinct difference from one another for the latter pertains to a conscious and 
intentional effort to pursue cosmic ambition while the former pertains to an 
unintentional, unforeseen, and somewhat more natural and pure pursuit of cosmic 
ambition into such a position one is placed rather than placing themselves into such 
a position. 

[5:2:15] Approaches to the practice of stellition are encompassed within the study of 
aspology and reside under the auspices of that which is to be henceforth known as 
Stellitive Methodology which focuses on the different stages of stellition / cosmic 
ambition, the different methods that may be utilised to achieve stellitive ambitions, 
and thirdly, the different ways in which a person may reflect upon their ambitions 
after their achievement of such ambitions; this stages considered collectively is to 
be henceforth known as the Stellitive Process. 

[5:2:16] The first of the stages of the Stellitive Process is to be appellated as Stellitive 
Realisation which encapsulates the entire process of how, why, when, where, with 
whom, and for whom one may embark upon discovering their ambitions and come 
to the realisation of their ambitions. 

[5:2:17] To preface our discussion, however, it remains important to note that this 
portion of the discourse is considering and focusing on stellition and stellitive 
ambition rather than general ambition and so the different methods and 
approaches to stellition are considered through the scope of a Millettarian 
philosophical theme, but the methods outlined herein may easily be transferred to 
non-stellitive circumstances in order for these methods to be utilised in general 
contexts of ambition realisation. 
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[5:2:18] 


Stellitive Realisations: 

1. Purnition/ Purnity - the instance in which a person naturally and 
unintentionally finds something that they either immediately hold ambitions 
for or that they find enthusiasm for it over a gradual period, or due to the 
occurrence of an event that changes their outlook. 

2. Prenition/Prenity - the instance in which a person intentionally and 
strategically embarks upon the discovery of their ambition rather than waiting 
for their realisation to naturally occur. 

3. Conition/ Conity - the instance in which a person latches onto and finds 
enthusiasm in other people's ambitions and makes the achievement of these 
ambitions their own, typically characteristic of a person in love or holding close 
relations with the person holding the ambition. 

4. Antition/ Antity - the instance in which a person finds their ambitions through 
opposing another person's ambitions which expected to be commonly found in 
the spheres of philosophy, religion, and ideology. 

5. Enition/Enity - the instance in which one person's ambitions are inspired and 
founded upon another's achievements and ambitions such as when a person 
creates something and another person's creation is dependent upon that. 

6. Exition / Exity - the instance in which a person's ambitions are predicated upon 
the unfinished ambitions of a person that has died who was either a relation, a 
friend, or they did not know them personally. 

7. Forition/Fority - the instance in which a person's ambitions are dependent 
upon the actions of others for them to be realised. 

8. Homition/Homity - the instance in which a person's ambitions almost exactly 
resemble those of another persons. 

9. Intention / Interity - the instance in which two people realise their ambitions 
simultaneously and carry out the accomplishment of their ambitions together. 

10. Hyperition / Hyperity - the instance in which a person holds a multitude of 
ambitions which are usually interconnected, hold similar themes, and there is 
usually a few ambitions of central importance. 

11. Macrition/Macrity - the instance in which a person's ambitions are large in 
comparison to another person's ambitions, or in comparison to an earlier period 
in their own life. 

12. Micrition/Micrity - the instance in which a person's ambitions are small in 
comparison to another person's ambitions, or in comparison to an earlier period 
in their own life. 
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13. Unition/Unerity - the instance in which a person holds only one singular 
ambition that is not ornamented with any others, unlike the instance of 
hyperition, or hyperity. 

14. Anition/ Anity - the instance in which a person holds no particular ambitions 
throughout their life (circumanition/ circumanity) or during a period in their 
life (nanition/ nanity) 

15. Omnition/ Omnity - the instance in which a person is ambitious about 
everything that they come across, they see potential in everything for them to 
be ambitious about, and also that they apply an encompassing approach to the 
nature of ambition as a wholly encapsulating way of life rather than a singular 
concept. 

16. Paranition/Paranity - the instance in which two people's ambitions are similar 
and so a competition arises between them to see who accomplishes their 
ambitions quicker, or in a superior way. 

17. Renition/Renity - the instance in which a person loses enthusiasm for their 
ambitions, but later regains their zeal after a period of time away or after the 
occurrence of an event that triggers their enthusiasm. 

18. Semition / Semity - the instance in which a person's ambitions are only half 
realised, or are knowingly only partly understood. 

19. Suprition / Suprity - the instance in which a person realises their ambitions 
through the accomplishment of their previous ambitions. 

20. Trinition / Trity - the instance in which a person holds three main ambitions that 
they prioritise their achievement of rather than attempting to prioritising their 
achievement of more than three ambitions at once. 

Stellitive Accomplishment is the appellation that encompasses the entire process of 
how a people conducts their achievement of their ambitions which is considered to 
be highly dependent upon the unique circumstances of the individual's ambitions, 
the extent to which they work hard, the quality of work they produce, the people 
they know etc. 

In order to formulate a general framework for understanding the deeply complex 
and convoluted process of Stellitive Accomplishment, I shall, as Cometan, herein 
assign new terms to the different stages of the Stellitive Accomplishment process so 
as to organise the process and provide a relatable set of ideas that remain applicable 
to the wide range of circumstances that are characteristic of the Stellitive 
Accomplishment process. 

1. How hard a person works 

2. The extent of their knowledge about the topic of their ambition 
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3. The quality of the work they produce 

4. The people they know that hold abilities to help them achieve their ambitions 

5. The location in which they reside (individuals that live in clusters or in places 
where their industry or topic of interest is popular or where there are many 
opportunities to excess towards their ambitions will be more likely to succeed. 

6. The time period in which they attempt to achieve their ambitions 

7. The extent to which they allow others to influence their decisions. 

8. The extent to which they are emotionally, financially, mentally, and physically 
committed to achievement of their ambition. 

9. The extent to which they are able to keep track of their progress duration their 
achievement of their ambition. 

10. The elements of their personality, especially whether they are logical, organised, 
positive, committed, or motivated. 

11. The extent to which they are good at categorising and arranging their 
ambitions. 

12. The extent of their accountability, responsibility, sensibility, and maturity. 

13. The extent of their willing to revisit and revise their ambitions. 

14. The extent to which they are able to be distracted. 

15. The extent to which they hold consistency in their words, actions, and thoughts. 

16. The extent to which they allow their ambitions as they themselves grow (known 
as the process / occurrence of aspoma) 

17. The extent to which a person celebrates their successes rather than only 
focusing on their mistakes, failures, and disappointments. 

The third and final element of stellition is the process appellated as Stellitive 
Reflection which involves the process of reflecting on the way in which one realised 
and later accomplished their ambitions, the efficiency of the methods they 
employed to achieve their ambitions, and whether they would reutilise those 
methods again for similar or different ambitions through analysis and comparison 
between the applicability of alternative methods. 

I shall now formulate a framework for how one may reflect upon their ambitions 
and the different methods of reflectivity in order to improve upon one's own 
realisation and accomplishment of their future ambitions which pertains to the 
entirety of the purpose of Stellitive Reflection. 

1. The overall efficiency of methods utilised (financial, temporality, vitality 
(energy-wise), emotionality, and imaginational). 

2. The extent to which one was able to enjoy other aspects of their lives in parallel 
to the achievement of their ambitions. 
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3. Repeatability of the method utilised 

4. Does the outcome of the method utilised match the original or foremost 
ambition of the individual or group (resemblability) 

The discovery of the nature of ambition is considered to be codependent upon both 
philosophical notions about ambition as well as psychological theories in relation to 
human ambition and how the human mind works in relation to desire, social 
constructs, expectations, and disappointments. 

A strong ambition is predicated on a couple of different either independent or 
codependent elements, the first of which is a feeling from within that something 
outside of oneself and something bigger than oneself singularly is out of place in 
the world and is in requirement to be repaired. 

The second of which is markedly more spiritual in nature though nonetheless 
powerful and pertains to a feeling that one's ambitions are motivated and directed 
by divine appointment rather than simply anthropic imagination and suggests that 
ambition holds a directly divine component that very few other entities within The 
Cosmos possess. 

Cosmic ambition is the fundamental way and driving force in which an individual 
may philosophise about because The Cosmos. 

Ambition and purpose are fundamentally intertwined; they rely upon each other; 
they are symbolic of each other's presence and in this same way, they are also 
symbiotic; philosophers of the Millettarian Tradition are reliant upon their own 
unique cosmic ambition, or stellity, to contribute ideas to the tradition. 

Do people do anything it's because they have an ambition to do so and so they 
require something into which such They place their ambitions and for people who 
will practice the philosophy of Millettism, the entity in which they place their 
ambitions is the wholeness of The Cosmos and all that it does encapsulate, 
including themselves. 

And so what we need to do is develop cosmic ambition as a feeling in order to 
develop cosmic philosophy. 

All humans rely on emotion to motivate their actions and often, it is the emotions 
that we expect to feel upon the completion or achievement of something that drive 
our ambitions and so therefore, it remains imperative that Millettism continues to 
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galvanise emotion during its development, the exemplification of this is through 
the development of cosmic devotion and characteristically philosophical feelings / 
emotions. 

Stellity encompasses that driving force within all those whom consider Millettism 
to be the philosophy of their adherence, or at least a system of thought into which 
they able to place their ideas and utilise for their personal achievement and 
betterment. 

Without stellity, or stellition, we must ask ourselves of how and why and with what 
reason must we, should we, or could we follow, practice, exemplify, and 
contribution to the furtherance of Millettism/ Astronism. 

Of course, the Millettarian Tradition teaches and considers ambition to be unique 
by its core nature; that the nature of ambition is fundamentally predicated on the 
belief orientation that is central to the Millettarian philosophical tradition itself 
which is uniquitarianism; that no two people hold the exact same ambitions due to 
their uniquity in personality, experience, imagination, and vision. 

Surpassion - to be able to think beyond oneself, to think beyond the current time 
and to think beyond the present circumstances; essentially, the ability to think 
beyond presentness. 


the sole characteristic of a philosopher is ambition 
Without ambition, a philosopher becomes a lunatic. 

It is only ambition that connects the philosopher between his/her world and the 
reality of the world itself. 
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Ambition is the channel through which the identity of a philosopher is forged. 

A philosopher is dependent upon ambition for the realisation of the world they 
hold in their mind and heart. 

Ambition is much like the stars for although it may fade during the daylight hours, 
it is during the night when it is the most robust. 


strength in desire, strength in belief, strength in action - explore 
vocation and ambition. 

the nature of determination and the differences between motivation and 
determination and the differences between these and the nature of commitment 

the nature and definition of initiative 

intention and ambition - explore 

dream and ambition - the differences and explore their interactions 

ambition is not cosmical in its nature as it has no limitation - interesting to explore - 
perhaps a divinical aspect present within human existence 

a feature of ambition is hardship 

hope and ambition - explore 

There is no end to true ambition for a person who appreciates the central role of 
ambition in the progression of each and every individual's life. 

Here, we touch upon another symbiotic connection for ambition which is 
progression, of which ambition is the absolutely necessary precursor for 
progression cannot occur without first ambition having taken hold and been 
developed. 
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ambition and objective - explore 


the mission is the methods / steps to achieve the objective of the ambition 


The Study of Enlightenment 
(Illuminology) 


[5:3:1] 


illuminology - the study of Enlightenment 

Define enlightenment from the Millettarian perspective 

Philosophical Enlightenment (as distinguished from Religious Enlightenment) 
Philosophical Insight - explore as a concept 

The Forms of Enlightenment: 

Self-enlightenment (or Internal Enlightenment) 

Outer Enlightenment (or External Enlightenment - meaning for those around one) 
Societal Enlightenment (enlightenment for wider society especially defined as 
people whom one does not know) 

Cosmic Enlightenment 
Universal Enlightenment 
Divine Enlightenment 

Human Enlightenment - (the enlightenment of humanity in its entirety) 

Enlightenmenter 

Enlightenmentress 

Enlightenmentee 

The main proponents of enlightenment from the Millettarian perspective are 
knowledge, perception, and exploration; the greater abundancies of these, the 
greater the extent of enlightenment that is achievable. 

The importance of enlightenment in Millettarian Philosophy and its central role in 
the naming of denominations - explanation 
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The Millettarian Tradition argues that the only way to Human Enlightenment is 
through Cosmic Enlightenment, and the only way to Cosmic Enlightenment is 
through the exploration, enknowledgement, and Experience of The Cosmos 

explore the idea of Experience in this context. 

Enlightenment Cosmology - The Big Bang as the enlightenment. 

Enlightenment is not physical light, but rather, metaphorical light that shines upon 
something or someone for greater understanding of the topic in question. 

Shedding (informal term) - officially termed as incontinate / incontination - the 
process of the Institutional removal of a belief orientation from The Philosophy of 
Millettism due to the decided fact that it has become irrelevant, or no longer of 
alignment within The Philosophy of Millettism, an example of which for the former 
reason is the expected inevitable removal of the belief orientation of sentientism 
from being a central concept of Millettism after the discovery of multiple instances 
of sentient life beyond The Earth. In this particular case, sentientism would of 
course remain a belief of Millettics, but instead of being designated as a subject of 
belief, it would instead be designated as a proven fact and truth. This would render 
sentientism into a state of incontinity which pertains to something that was once a 
central element to a philosophy, a religion, an ideology, or something other 
movement, but due to the proving of such as fact, the momentum and purpose of 
the need to promote it as a belief is therefore removed due to the proof of its 
existence as once believed. The process of shedding is considered to be a positive 
process of the de-emphasis of belief orientation while that which is to be henceforth 
known as deromation is considered to be negative as that is associated with the 
removal of a concept or belief orientation from the auspices of The Philosophy of 
Millettism that is considered to be offensive, no longer ethically upstanding, no 
longer in alignment with the ideas and values of The Philosophy, or no longer 
holding relevance due to its disproval. 
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Millettarian ontology 

Being - the nature of being in the context of Millettarian Philosophy is fundamentally 
intertwined with the nature, functionalities, and formation of the Millettarian cosmology 
and is also predicated by the Cosmic Limitation Principle and wider general nature of The 
Cosmos as the existence in which we reside as human beings. Therefore, the Millettarian 
cosmology can be said to pervade and form the structures upon which Millettarian 
ontology is built. To develop a specific ontology for Millettism is not just a case of 
describing a particular viewpoint of being, but it is instead to form notions and 
orientations about what beingness is and therefore we understand that the Millettarian 
ontology is a multiplicity of ways to understand the nature of being and beingness (which 
is known as a polyothic approach) rather than one systemised understanding of the 
subject, as is characterised by the Millettarian approach to cosmology (which is to be 
known as the monothic approach while a two-pronged approach is to be known as 
duothic and a three-pronged approach is to be henceforth known as triothic). The less and 
less amounts of approaches that exist, the more and more dogmatic the system of 
thought's approach to the subject becomes and this describes yet another distinction 
between a philosophy and a religion. A philosophy will generally hold a duothic, triothic, 
or ideally a polyothic approach to all subjects with only some foundational elements of the 
philosophical system of thought existing monothically. Oppositely, a religion is 
characterised by a monothic interpretation of all the subjects it addresses, especially when 
a religion is institutionalised in order to a dogma. A philosophy is majoratively polyothic 
while a religion is majoratively monothic. The Millettarian ontology remains inherent of 
and intrinsic to the Millettarian cosmology. 

One of the essential words that is introduced by the Millettarian approach to ontology is 
that which shall be henceforth known as beingness. 

Becoming - the coming into being of an entity, or the mutability and transition of that 
beingness into another beingness. Becoming, as distinct from being, is rampant 
throughout The Cosmos and in fact, becomingness, as it is understood in this context, 
remains a fundamental element of the nature of The Cosmos for cosmic entities are 
becoming (or transitioning in their beingnesses) continuously and this is considered to 
also be occurring in every other Cosmos of The Omniverse. However, due to the 
encompassing nature of The Universe, some may think that The Universe cannot become, 
but this is incorrect according to the Millettarian cosmology as stated herein because even 
though The Universe is infinite, it is divinely all-encompassing and transcendent and so it 
can still become because it has the capacity to become anything due to its infiniteness for it 
isn't already everything like The Divine and so The Universe is in a constant state of 
becoming like The Cosmos. For The Divine, there exists no becoming or becomingness 
nature because The Divine is already everything and therefore it does not become 
anything else. The Divine can be described as becomingness itself from everything became 
from it rather than it itself becoming anything. 

existence 
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reality 
identiture 
individuality 
originality 
Being Cosmic 

Beginningness or inceptionality - the nature of the beginning of an entity's being as an 
entirety or pertaining to the beginning of just one of its beingnesses. 

Endingness or peripheration - the nature of the ending of an entity's being as an entirety 
or pertaining to the ending of just one of its beingnesses. 

cosmicals and universals 
cosmicals and divinicals 
universals and divinicals 

bodiness 

cosmicness 

soulness 

The Cosmic Centre - the idea that The Cosmos is at the centre of all being within The 
Cosmos - everything that exists within The Cosmos is centred on The Cosmos for its own 
existence. 

Answer these questions below one by one but remember to delete them after answering 
them 

"What can be said to exist?" 

"What is a thing?" 

"Into what categories, if any can we sort existing things?" 

"What are the meanings of being?" 

"What are the various modes of being of entities?" 

what it is (its ’whatness’, quiddity haecceity or essence) 
how it is (its ’howness’ or qualitativeness) 
how much it is (quantitativeness) 
where it is, its relatedness to other beings 

What is existence, i.e. what does it mean for a being to be? 

Is existence a property? 
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Is existence a genus or general class that is simply divided up by specific differences? 
Which entities, if any, are fundamental? 

Are all entities objects? 

How do the properties of an object relate to the object itself? 

Do physical properties actually exist? 

What features are the essential, as opposed to merely accidental attributes of a given 
object? 

How many levels of existence or ontological levels are there? And what constitutes a 
"level"? 

What is a physical object? 

Can one give an account of what it means to say that a physical object exists? 

Can one give an account of what it means to say that a non-physical entity exists? 

What constitutes the identity of an object? 

When does an object go out of existence, as opposed to merely changing? 

Do beings exist other than in the modes of objectivity and subjectivity, i.e. is the subject/ 
object split of modern philosophy inevitable? 


Discipline for the study of belief - positology - exploration of this here. 

Categories of being in Millettism (which approaches this ontological subject via the 
construction of ontological extremities and ontological middlegrounds as they are to be 
known). The categories of being that we shall use are majoratively Aristotelian in their 
original usage with some additions. The two ontological extremities have, of course, a 
bipolarity (that which is the larger, greater, or more abundant extremity in whatever sense 
is to be known as the prodrast while the smaller, lesser, or fewer extremity in whatever 
sense shall be henceforth known as the predrast with the middleground forming the 
balance between the two). 

Substance 

Quantity 

Quality 

Relation 

Place 
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Time 


Position 

State 

Action 

Affection 

Affectant 

Necessity 

Sufficiency 

Effiency 


Pre-Millettic ontological principles and theories. 

Instantiation principle - there can be no uninstantiated or unexemplified properties (or 
universals). In other words, it is impossible for a property to exist which is not had by 
some object. Consider a chair. Presumably chairs did not exist 150,000 years ago. Thus, 
according to the principle of instantiation, the property of being a chair did not exist 
150,000 years ago either. Similarly, if all red objects were to suddenly go out of existence, 
then the property of being red would likewise go out of existence. - the Millettarian 
metaphysical view of this. 

Identity of indiscernibles - there cannot be separate objects or entities that have all their 
properties in common. That is, entities x and y are identical if every predicate possessed by 
x is also possessed by y and vice versa; to suppose two things indiscernible is to suppose 
the same thing under two names. It states that no two distinct things (such as snowflakes) 
can be exactly alike, but this is intended as a metaphysical principle rather than one of 
natural science. 

Principle of plenitude - asserts that the universe contains all possible forms of existence. A 
static version, in which the universe displays a constant fullness and diversity, and a 
temporalised version, in which fullness and diversity gradually increase over time. - the 
Millettarian Tradition agrees with this notion and both versions of it. 
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Orthogenesis - the biological hypothesis that organisms have an innate tendency to evolve 
in a definite direction towards some goal (teleology) due to some internal mechanism or 
"driving force". - the Millettarian Tradition agrees with this notion on a philosophical and 
principle-based level. 

Emergence - is the condition of an entity having properties its parts do not have, due to 
interactions among the parts. Cosmoemergence - the application of this to The Cosmos, 
particularly its progeny and phenomena in order to derive notions about the ontology of 
The Cosmos and its "ontological progression" - the notion that The Cosmos has just 
"been" as it is, but that it has "become" what it is. 

Epiphenomenon in cosmic philosophy/Cosmoepiphenomenon/Cosmoepiphenomena - 
an actional or emotional product of a person's observance of a cosmic phenomenon, such 
as wonderment or excitement and the actions and expressions associated with such 
emotions. 

Cosmophilosophical - relating to cosmic philosophy. 

Cosmophilosophical extension/Extensionism - the notion that The Cosmos is in constant 
extension of its own metaphysical and ontological being both internally (intraextension) 
(through the growth and expansion of entities residing within it) as well as externally 
(extraextension) (through its own accelerating expansion of it as a whole entity). 

Metament - the tendency of a regular person, but especially a philosopher, to focus on the 
meta natures of topics, such as metaphilosophy, metacosmos, and others. 

Privation - without defining qualities, therefore calling one's beingness into question. 

Philosophical ontology - the being of a philosophy 

Ideological ontology - the being of an ideology 

Interpellation - to bring into being an idea, or set of systemised ideas (ideology), for the 
purpose of achieving something for the subject or by the subject. 

Intension - connotation by word, phrase, or symbol; the intension of a word is usually 
manifested by its definition and a comprehension is a collection of such intensions 
(mutually understood qualities). 

Ontological freedom - both a prerological and ghenological concept. 

Real freedom - It expands upon notions of negative freedom by incorporating not simply 
institutional or other constraints on a person's choices, but also the requirements of 
physical reality, resources and personal capacity. To have real freedom, according to Van 
Parjis, an individual must: 1. not be prevented from acting on their will (i.e. they must 
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have traditional negative freedom). 2. possess the resources or capacities actually to carry 
out their will. 

Mereotopology - a branch of metaphysics and ontology dealing with the relations among 
wholes, parts, parts of parts, the boundaries between parts, and the different beingnesses 
of those parts and wholes. - application to the Millettarian cosmology 

Meontology - the study of non-being, disbeingness, abeingness, or more generally the 
study of nothingness. - apply to the Millettarian cosmology, the inability for there to be a 
state of nothingness in The Cosmos due to the Cosmic Limitation Principle which is, in 
this case, reversed to suggest that there must always be something in every existential 
dimension of The Cosmos, hence the creation of The Betwixity which is itself not 
nothingness. Voids does not a disbeing nature, but are instead devoid of existential 
physicality, or hold little matter due to the greater dispersement of matter in the area that 
forms a void. Nothingness can only occur outside of The Cosmos as part of The Universe, 
but also The Divine is nothingness as well because it is also everything and if something is 
to be everything then it must also be nothing. 

Cosmological inherence - in Millettarian cosmology, the notion extending from the belief 
orientation of palingenism that The Cosmos inherits qualities, elements, and proportions 
from The Cosmos that once existed before it in the same place. 

Interconnectionism - in Millettarian cosmology, the notion that the different Cosmoses of 
The Omniverse in The Universe actively transmit and communicate new states of matter, 
proportions, elements, and other discoveries between one another for their mutual 
extensions; more generally, the notion that each Cosmos of The Omniverse are connected 
and actively communicate with one another. 

Haecceitism - belief that entities can be have haecceity (individual essence) as a set of 
qualities that are essential to it and distinguish it from everything else, thus creating 
unique ontologies, or beingnesses. Therefore, the Millettarian Tradition agrees with this 
notion as it aligns with the ideas of the Millettarian cosmology. 

Onticality - the state of an entity existing physically, factually, and objectively rather than 
conceptually, speculatively, and subjectively (subtic/subticity/subticality). 

Externalism - argues that the conscious mind is not only the result of what is going on 
inside the nervous system (or the brain), but also what occurs or exists outside the subject. 

Energeticism - the physical view that energy is the fundamental element in all physical 
change. - the Millettarian ontological view agrees that energy is fundamental to physical 
change but it rejects the notion that energy is fundamental to physical beingness or 
existence because energy is considered to be a functionality of bodily beingness rather 
than existential beingness. 
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Cognitive ontology - the Millettarian approach to this branch of ontology supports the 
notion of what it terms as linguisticism which is the ascription of all human-made topics, 
concepts, and theories as dependent upon language and semantics rather considers 
subjects such as mathematics, psychology, and others as just different languages 
pertaining to the realities that hold biases for human cognition and therefore their 
accuracy can neither be determined or verified because the limitations of human 
perception and knowledge renders all that humans conceptualise to be either false or "not 
true". This is essentially done in order to superiorise the subject of philosophy above all 
others and specifically relates to the ontology of the cognition of humans which, due to the 
Cosmic Limitation Principle, is fundamentally limited and therefore cannot ever be said to 
be a "true truth". 

Being-in-itself (autocreation) - the state in which one entity is not dependent upon another 
entity for its existence or which has not come into existence from another entity. 

Ontological realism - the idea that facts are "out there" just waiting to be discovered and 
although the Millettarian concurs with this viewpoint, it intends to add that which shall be 
known as ontological hyperrealism which notionises that even though facts are waiting to 
be discovered, there are limitations to what can be discovered due to the Cosmic 
Limitation Principle and therefore doubts are raised about the extent of the accuracy of the 
discoverable facts for some truths are unreachable by that which exists within The 
Cosmos. Derived from this, it is expected that for some post-omnidoxical philosophers, the 
Cosmic Limitation Principle will be reappellated to the Cosmic Limitation Problem as it 
may be considered a greater creator of obstacles in the development of notions than 
existing simple as a principle, but the Millettarian Tradition notably opposes such a 
reappellation. 

Metaontology - a branch of ontology dealing with the investigation of what is being asked 
when we ask what is beingness, what we do hope to derive from the study of ontology, 
and what conclusions we can hope to come to about beingness from ontological enquiries. 

Ontotheology (Divine ontology or divinontology) - the nature of the beingness of The 
Divine from the Millettarian cosmology - divinontology can be considered a cross- 
disciplinary discipline of study as it stretches across divinology and ontology. 

Philosophical poet - poeticism - the employment of poetic styles, devices, and forms to 
convey and parcel philosophical concepts, notions, and theories without explicitly writing 
of them, like in a definitionalistic approach. 

Nonfoundationalism or antifoundationalism - a pre-Millettic ism that, when applied to a 
Millettarian philosophical or ideological context, pertains to any rejection of a 
foundational element of either a theory, belief orientation, or notion. 

Cosmomaximalism - the ontological notion that one of The Cosmos of The Omniverse in 
The Universe of the Millettarian cosmology is the largest possible without being infinite 
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and in such a Cosmos, anything which does exist shall do so in a maximised state rather 
than a proportional, ordinary, or minimal state. 

Ontological priority - whereby one entity is prior to another in being in terms of 
chronology. 

Ontological postority - whereby one entity is after another entity in being in terms of 
chronology. 

Ontological superiority - whereby one entity holds prevalence in being in terms of 
proportion. 

Ontological inferiority - whereby one entity holds imprevalence in being in terms of 
proportion. 

Creativism or Cometanic hedonism is considered to prioritise the achievement of 
ontological security through contributions to the world in order to generate meaning for 
one's life and creativism considers itself to hold the most efficient way of achieving 
ontological security; a stable mental state derived from a sense of continuity in regard to 
the events in one’s life. 

Metaphysical naturalism - a philosophical worldview, which holds that there is nothing 
but natural elements, principles, and relations of the kind studied by the natural sciences 
and therefore rejects the supernatural concepts and explanations that are part of many 
religions. The Millettarian Tradition aligns with this notion of metaphysical naturalism for 
it considers its cosmology to be naturalistic in orientation as it does not rely upon 
supernatural concepts (such as reincarnation, resurrection, heaven and hell, angels, and 
extrasensory perceptions etc.) for its cosmology to function as The Cosmos is a natural 
entity and The Universe and The Divine are not supernatural claims, but are instead 
logical extensions of The Cosmos, especially so in the ambiguous way in which they are 
described and discussed. A supernatural proclamation would be to proclaim that The 
Divine specifically intercedes with the world as religious traditions have proclaimed about 
their Gods, but there exists no such specific notions in Millettism despite their existing 
some concepts which reside within Millettarian mysticism that pertain to particular 
intercessions of The Divine such as through personal inspiration and other ambiguous 
notions. Ultimately, however. The Philosophy of Millettism holds a predominantly and 
distinctly naturalistic orientation, especially so for immense focus that it presses upon 
cosmocentricity which could also be termed as derivation of naturocentricity. 

Millettism as a form of religious naturalism - the notion that Millettism is a form of 
religious naturalism remains suspicious to the Millettarian Tradition with the use of the 
term "religious" which is why the Tradition herein proposes an alternative term that is to 
be known as philosophical naturalism. However, the essential premise of the notion 
remains the same; that Millettism is an infusion of a religiophilosophical thinking with a 
naturalistic foundation and predication through the designation of feelings and concerns 
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(such as wonderment, devotion etc.) as well as the organisation of a worldview that is 
based on the phenomena of the natural world and its orders, patterns, and elements. 
Organised philosophies must remain plural by their natures for unlike religions, organised 
philosophies are forever changing and exist not as singular entities with characteristics just 
of philosophies alone, but as borrowing elements of religions, ideologies, spiritualities, 
and more. 

Millettically originating theories and belief orientations: 

Daseinism - from the German dasein, the belief orientation holding that beingness is 
distinguishable from presence for they are not considered to be semantic equivalents for 
the former pertains to the existence of something in some place, time, and relation while 
the Millettarian Tradition holds that the latter pertains to the existence of something in a 
necessarily proximate capacity; essentially, close to something else in place, time, and 
relation; beingness can therefore pertain to the existence of an entity without any 
particular orientation of place, time, and relation, but the presence of something 
demonstrates its place, time, and relation to something else. 

Pentadimensional/Pentadimensionalism - the notion held by the Millettarian cosmology 
that each existing entity holds five distinct parts or persistences that are symbiotically 
mutable through the existence of the entity in subject. These five distinct parts, known as 
"contributors to essence" include an entity's mind (consciousness/beingness), proportions 
(dimensionality), residence (existentiality - where is it), mutability (the extent of its 
changes over time), and an entity's relationality (what, where, and how it is in relation to 
another entity). 

Vesselism - in Millettarian ontology, the belief orientation holding that the mind is the 
ultimate determiner of one's beingness and that our bodies are merely vessels for the mind 
and is particularly characterised by its superiorisation of the mind over the importance or 
existence of the soul and also proclamations that which is to be known as omnimentality/ 
omnimentalism. 

Omnimentalism - which notionises that all entities in existence have minds and therefore 
broadens the idea about what a mind is. 

Different ontological genesises: 

- Cosmogenesis 

- Universogenesis 

- Divinogenesis 

- Chaogenesis 

- Mytrogenesis (Mytra) 

- Morphogenesis 

- Sentientogenesis 

- Progenogenesis (progeny within The Cosmos) 

- Phenomenogenesis (phenomena within The Cosmos) 


1722 



- Monogenesis 

- Duogenesis 

- Triogenesis 

- Polygenesis (more than three genesises) 

- Paragenesis 

- Ontogenesis (new definition) 


As part of Millettarian Cosmology, the essential belief is that to find out more about 
ourselves, we must enknowledge ourselves about The Cosmos and its progeny and 
phenomena (known as cosmophysitism) in order to achieve that which is to be known as 
transcension, the study of which actually resides within prerology and specifically, 
amnology as part of the study of freedom. - essentially, all that is known about The 
Cosmos must originate from The Cosmos - this supported by the Millettarian Tradition. 

This is in opposition to notions that suggest that by understanding more about ourselves 
personally, we can find out more about The Cosmos (egophysitism or anthropophysitism) 


Uniquitarian Philosophy, Ontations & Ontometry 

[6:2:1] The employment of uniquitarianism shall now be implemented in order to 
determine a brand new approach characterised by its origins within the Millettic 
philosophical tradition and can be used to 

[6:2:2] Ontouniquitarianism, also known as uniquitarian ontology, or more generally 
known as uniquitarian philosophy, or the uniquitarian approach to ontology essentially 
posits that all of reality and its composite parts, both physical, metaphysical, and 
perceptual are unique according to the parameters of physical appearance, molecular 
structure, chronology, proximity, and location. 

[6:2:3] Further to this, the analysis of a subject should be conducted with the intention of 
discovering and securing an understanding of the unique elements of the entity in subject 
rather than compartmentalising the composite elements of the entity for analysis, or by 
categorising entities into different constructed unities for the purpose of deriving their 
natures by the comparison of entities within such categories. 
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[6:2:4] Ontouniquitarianism differs from process philosophy because it posits that all 
entities do not just become or change, but instead form new unique realities whenever 

[6:2:5] Ontouniquitarianism splits reality down into subseconds and notionises that every 
action formulates a new reality that is completely distinct from the reality of the previous 
subsecond. 

[6:2:6] Ontouniquitarianism posits that if a change occurs, the person or object that the 
change has occurred to has caused a new reality which means that every action / decision / 
change that is made holds effects for the physical, metaphysical, and perceptual reality 

[6:2:7] These aftereffects of these actions / decisions / changes to be henceforth known as 
ontations. 

[6:2:8] The severity of the change causes a greater ontation in the surrounding reality, thus 
forming a new unique reality after every change / decision/ action is made. 

[6:2:9] The effect to that new reality on the physical, metaphysical, and perceptual reality 
of others is to be henceforth known as the extent of an ontation's perexity. 

[6:2:10] It is the perexity of an ontation that is fundamental understanding the extent of the 
consequences that each decision / action / change holds for other realities. 

[6:2:11] The notion and process known as retransformation, or to retransform rests at the 
heart of the uniquitarian approach to ontological contemplations and involves the notion 
that whenever something changes, it is transformed into a new unique reality and so, its 
substance has fundamentally changed (neutral), progressed (positive), or regressed 
(negative). 

[6:2:12] Retransformation therefore ultimately upholds the notion that every change in 
reality forms a new unique reality in which the substance of the entities and the 
environment involved in such a reality have changed as part of a two-pronged activity 
that forms the entire process of retransformation. 

[6:2:13] The notion of retransformation is fundamental to understanding the uniquitarian 
understanding of the nature of change and its effects on the entities and on the 
environment in which it occurs. 

[6:2:14] Furthermore, retransformation is the singlemost important distinguisher between 
uniquitarian philosophy and process philosophy for the latter focuses on change as the 
cornerstone of reality which is itself dependent upon the process of change while the 
former is of course focusing on change as a retransformative occurrence for the substance 
of the entity that the change has occurred to rather than a process of change or to remain 
static as is considered in classical ontology. 
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[6:2:15] Therefore, the process of change identified within process philosophy is 
distinguished from that of retransformation by the notion that retransformation is not a 
process, but an occurrence in and of itself that could well occur again after another 
subsecond has passed while the process of change that is identified in process philosophy 
is of much greater longevity 

[6:2:16] That which is to be henceforth known as autontation refers to the notion that one's 
own decisions / actions / changes will automatically effect one's own reality by default and 
therefore without choice for oneself to be effected. 

[6:2:17] That which is to be henceforth known as hyperontation refers to the notion that 
depending upon the perexity of the ontation, another's reality (whether that be a person or 
an inanimate object) may not always be effected by a decision / action / change made by 
oneself. 

[6:2:18] The ontouniquitarian view of reality is based upon sequences of subseconds that 
make up a series of events for which each subsecond holds a quality known as uniquity 
which denotes total uniqueness, separation, and independence from all other events, 
entities, and realities of every other subsecond that exists. 

[6:2:19] Ontouniquitarianism, or the uniquitarian approach to ontology, considers each 
and every entity in reality to be constantly retransforming the reality around itself 
environmentally and the realities of other animate entities, usually people, as well as their 
perceptions of reality which also retransform during this activity. 

[6:2:20] But one must be asking oneself how process philosophy differs from that of 
uniquitarian philosophy as the former of these emphasises becoming and changing rather 
than static being. 

[6:2:21] To distinguish the two, process philosophy focuses on the idea that those which 
terms as actual occasions, or actual entities, which are momentary events are at their core 
self-determining, experiential, and internally related to one another. 

[6:2:22] Meanwhile ontouniquitarianism, as the ontological branch of wider 
uniquitarianism, which itself is a major characteristic of Millettic thinking, focuses on the 
notion that every entity in existence is neither an enduring material static substance (as is 
held within groups opposing process philosophy), nor are such entities enduring a process 
of continuous change, or becoming yet remaining (as is held in process philosophy) for 
they are instead retransforming through every 

[6:2:23] The forms of philosophy that argue that change is illusory which was held by 
Parmenides or that it is accidental which was argued by Aristotle stand in opposition to 
process philosophy as this form of philosophy considers change as reality, but to go far 
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beyond even this, uniquitarian philosophy considers change (an event or occurrence) to be 
substantially retransforming of reality rather than being reality itself. 

[6:2:24] The uniquitarian view upholds the notion that events and occurrences in reality 
fundamentally change the substance of reality each time they occur which forms new 
uniquness realities through ontations which themselves hold different degrees of influence 
(known as perexity) as to the extent that they change the reality them and the extent to 
which they change the source from which they are emitted. 

[6:2:25] Ontouniquitarianism considers the being of a human as an incomprehensible 
amount of subseconds, each of which hold the potentiality of that human being to be 
unique and therefore fundamentally, ontouniquitarianism upholds that reality is not just 
itself change as is held in process philosophy, but that it is itself uniquity. 

[6:2:26] This viewpoint posits that change itself is also uniquely changing for the 
instruments, influences, and entities of the impact of change are entirely unique from all 
other instances of change that are exemplifiable. 

[6:2:27] Classical model of change: change is illusory or accidental 

[6:2:28] Process philosophy model of change: change is reality 

[6:2:29] Uniquitarian model of change: change and reality are both unique 

[6:2:30] By this notion, uniquitarianism postulates that change itself is subject to uniquity 
which means that all that does change is itself unique, but that the different instances of 
change are also unique in and of themselves. 

[6:2:31] Further to this, it also postulates that it is only the designation of the unique parts 
of change and of the unique parts of entities that have themselves changed that will 
uncover answers with regards to the true natures of entities and how and why they 
change and what the nature of change itself is. 

[6:2:32] Uniquitarian philosophy typically addresses large questions and philosophical 
problems according to the idea that each and every concept and its application must be 
considered in its own individually unique terms of conceptualisation and application. 

[6:2:33] Therefore, uniquitarian philosophy opposes the use of comparisons as it deems 
them not to be useful in determining the present subject at hand and the use of 
comparisons undermines the uniqueness of the subject. 

[6:2:34] For this reason, uniquitarian philosophy is opposed to continental philosophy, but 
it is also opposed to analytic philosophy by the notion that it does not attempt to reduce 
subjects into their composite parts during their analysis. 
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[6:2:35] Instead, the uniquitarian approach to the consideration of a subject or problem 
would be to understand the elements that make it unique as the first step of its 
contemplation with the second step involving a consideration of the elements of it that 
may be shared or relatable to other entities as part of a process of categorisation. 

[6:2:36] These unique and relatable elements of the entity should always remain separated 
from one another during a uniquitarian analysis and the relatable parts should be further 
categorised according to whether they exist as intrinsic or extrinsic parts of the entity in 
subject. 

[6:2:37] The unique elements of the entity in subject should be primarily used in order to 
derive conclusions and make delineations about the nature of the entity or to solve the 
issue at hand. 

[6:2:38] Meanwhile, the intrinsic and extrinsic relatable elements would be used in order to 
either proximate or disproximate the entity from certain other entities in order to form its 
own identity. 

[6:2:39] This is because by ruling out how an entity holds proximity or disproximity from 
another entity, this is a strong determiner of the entity's own individual identity with the 
end goal being to delineate an entity according to its unique elements only. 

[6:2:40] Essentially, the ultimate goal of the uniquitarian approach is to derive the unique 
elements of entities in order to formulate their overall identity/nature. 

[6:2:41] The unique elements of entities are emphasised to the highest degree as they are 
seen as the ultimate determiners of an entity's nature, or the answers to a problem. 

[6:2:42] Even within the categorisation of an entity's relatable intrinsic or extrinsic 
elements, the view of uniquitarianism is that such an entity will still hold a unique place 
within such a category despite the fact that it shares certain intrinsic or extrinsic elements 
with other entities. 

[6:2:43] The focus is entirely placed on finding the unique elements of the entity in subject 
and prioritising our consideration of those elements in order to determine the nature of 
something, or in order to consider the formulation of an answer to an issue. 

[6:2:44] It is this uniquitarian approach to the consideration of all subjects in order to 
derive conclusions about their natures that distinguishes the Millettic tradition of analysis 
from all others. 

[6:2:45] This is because this tradition of philosophy is predicated on the Uniquity Principle 
which upholds the notion that all that does exist does so by unique measure and means 
and therefore the discovery of the unique elements of something and why and how those 


1727 



elements are unique allows us to determine the nature of any subject whether than subject 
is physical or conceptual. 

[6:2:46] There is a distinct characteristic of individuality within uniquitarianism for if 
everything is unique then everything must hold unique elements within it, but also a 
sense of universality by the notion that to think in uniquitarian terms means to consider all 
entities as unique from one another which demonstrates a countless (though not infinite) 
diversity throughout existence. 

[6:2:47] Through the categorisation of entities, as is the continental approach, through the 
unity of entities, we lose a sense of diversity which is an essential element to universality. 

[6:2:48] Meanwhile, through the reduction of the parts of such entities, as is the analytic 
approach, that is not believed to be far enough in the demonstration of the true diversity 
of cosmic existence for the parts analysed by analytic philosophy still continue to be 
categorised and so the uniqueness of the different elements is largely overlooked which 
points to the reason as to why uniquitarianism has been formed herein and is therefore 
flagshipped by the Millettarian Tradition as one of its prominentmost concepts. 

[6:2:49] To shortly digress from the ontological topic, that which shall henceforth be known 
as the tiritional and promulgative action of flagshipping refers to when the Millettarian 
Tradition and / or The Institution of The Philosophy of Millettism intentionally prioritises 
the mass public visibility of a particular concept or element of The Philosophy due to the 
present strength of its relevance for wider society or due to its role as a major 
distinguishing factor between The Philosophy of Millettism and other forms of philosophy 
and their approaches. 

[6:2:50] Furthermore, uniquitarianism posits that no two entities demonstrate total 
uniquity with one another and so the definition of unique elements of entities is made a 
priority for the uniquitarian approach which is markedly distinct from that of both the 
continental and analytic philosophical approaches. 

[6:2:51] Continental philosophy would typically involve addressing large questions in a 
synthetic or integrative way, and consider particular issues to be 'parts of the larger 
unities' and as properly understood and dealt with only when fitted into those unities. 

[6:2:52] Meanwhile, analytic philosophy tries to solve fairly delineated philosophical 
problems by reducing them to their parts and to the relations in which these parts stand. 

[6:2:53] So analytic philosophy concerns with analysis, hence the appellation provided to 
it, which involves the separation of the parts of something in order to study its composite 
elements in an attempt to understand whatever it is in its entirety. 

[6:2:54] Whereas continental philosophy is concerned with synthesis involving the 
comparison of large encompassing concepts with others in order to determine a greater 
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understanding of that which is being compared, examples of which include the synthesis 
of modernity with history, individuals with society, and speculation with application. 

[6:2:55] A branch of uniquitarianism is that which is to be henceforth known as 
hyperuniquitarianism which posits that because every entity, every instance of an entity, 
and every instance of change of such entities is unique then all entities must not hold the 
same origination, but must instead hold unique originations. 

[6:2:56] Hyperuniquitarianism is adhered to by myself as Cometan and is therefore also 
adhered to by the Millettarian Tradition because it suggests there is a distinct 
heterogeneity of existence which the Millettarian Tradition fundamentally supports even 
despite its belief in The Divine as the ultimation of creation. 

[6:2:57] Hyperuniquitarianism posits the argument that because all entities and all the 
instances of those entities are unique then it would be illogical to notionise that the 
origination of those entities is not itself unique which means that each entity in existence 
must ultimately hold, an extracosmical, universal, and divine, an heterogeneous 
origination. 

[6:2:58] Due to the fact that the Millettarian Tradition supports the notion of the 
heterogeneity of existence, this does not mean to say that it sides in direct alignment with 
ideas such as polytheism for although such an idea is respect and does hold certain 
discussional value within the Millettarian philosophical tradition, this is not a view held 
by the Millettarian Tradition itself. 

[6:2:59] Instead the Millettarian Tradition's support for the heterogeneity of existence is 
influenced by its panentheistic and its transtheistic foundations which, by notionising the 
homogeneity of existential origination, both the ideas of panentheism and transtheism are 
fundamentally undermined for that which is monistic cannot also be panentheistic or 
transtheistic for there is a certain cosmical to monism and the related belief orientation of 
monotheism. 

[6:2:60] Such ideas are very well received by humanity due to their distinct simplicities, 
but to notionise that the nature of divinity is monistic is far too cosmical, or non-divinical 
in its terminology, for the Millettarian Tradition to agree or align itself with, hence the 
justification for its alignment with the heterogeneity of existence rather than the 
homogeneity of existence. 

[6:2:61] This is because to be transtheistic or panentheistic in orientation is to appreciate 
the uniqueness, infiniteness, transcendency, and diversity of that which is the ultimate 
causality of existence and being so by this notion, monism, dualism, or any other 
numerical or quantifiable manifestation or notion of divinity is ultimately cosmical by its 
nature. 
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[6:2:62] Therefore, for the Millettarian Tradition to uphold transtheism, or panentheism is 
for it to move away from the ideas of monism, dualism, and polytheism by opting for 
theological orientations that instead of being numerically based are instead existent 
beyond such cosmic measurements. 

[6:2:63] Returning to the previous example of Socrates changing and becoming ill, the 
uniquitarian, or ontouniquitarian viewpoint here is that the substance of Socrates has 
retransformed and fundamentally changed (manifested by his appearance, his internal 
body, his abilities etc.) upon him becoming ill, and subsequently, a brand new reality has 
come into existence for Socrates and (depending on the perexity) those people or objects or 
environments surrounding him that are effected by the ontations of him becoming ill. 

[6:2:64] To understand ontations, imagine a busy high street in a city with thousands of 
people walking and going about their business, each person with their own separate 
physical existences, metaphysical realities, and perceptions of those realities. 

[6:2:65] But then imagine an old man suddenly collapses in the street and subsequently 
causes a young man to fall over to the floor. 

[6:2:66] This event, due to its location, its close proximity to thousands of other realities 
due to the concentration of such realities (known as contality, while diluted realities are 
known as being in a state of discontality), and the timing during which it occurred causes 
large ontations with a small to medium perexity. 

[6:2:67] Now, the old man has experienced here autontation because he was the cause of 
the occurrence and so he automatically emits ontations and is effected by those ontations 
with the next individual reality, the young man, being the second most effected individual 
reality by the emitted ontations. 

[6:2:68] Ontations can be imagined as like the shockwaves emitted when an earthquake 
occurs, but unlike actual shockwaves, ontations are selective of how they impact others 
and the surrounding environment and also, the effect that ontations hold on other people's 
realities can also be managed by those people (which is to be henceforth known as 
contication/ to conticate). 

[6:2:69] If we imagine this occurrence again for a moment, the old man has just collapsed 
thus emitting ontations which are first perceived visually by onlookers both in proximity 
and disproximity. 

[6:2:70] This notion is included because a person further away across the street may well 
have seen the old man collapsing even before those whom hold a closer physical 
proximity to the old man. 
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[6:2:71] This instance is to be henceforth known as teleontation which pertains to when an 
ontation reaches a person of greater distance from the source quicker than a person closer 
in proximity to the source. 

[6:2:72] The old man, all the while emitting ontations, collapses onto a younger man who 
is then not only receiving the ontations of the old man, but has also started to emit 
ontations of his own as caused by the ontations emitted by the old man. 

[6:2:73] This pertains to an instance that is to be henceforth known as ontofacience, and 
therefore may be described as ontofacient. 

[6:2:74] In ontouniquitarian terms, the old man in this instance would be labeled the 
ontogin because he remains the source of the ontations emitted meanwhile every other 
person in the scenario would be henceforth labeled as recegins because they all collectively 
receive the ontations emitted by the old man. 

[6:2:75] However, the young man onto which the old man collapsed would have his own 
label of the deuterogin because he was the second most ontated person in the scenario 
after the old man himself. 

[6:2:76] Continue imaging this event unfolding, the old man crashes to the floor after 
causing the young man to fall, but at this moment, a middle-aged man immediately comes 
to the aid of the old man. 

[6:2:77] This is known as ontational acceleration, or superontation, because the middle- 
aged man helping has immediately heightened his own ontality, or his receivence of the 
ontations emitted by the old man as he turns from an onlooker to a helper. 

[6:2:78] The instance in which the roles of people change in a scenario with a subsequent 
effect on the level of their ontations they receive (their ontality) is to be henceforth known 
as transontation and in this instance of course, as aforementioned, the middle-aged man 
that was, a subsecond ago, an onlooker has now become a helper. 

[6:2:79] In this moment, he made his own decision to change his role and subsequently 
changed the level of his own ontality. 

[6:2:80] When a person intentionally changes their own ontality, usually for ethical/moral 
reasons or because it is in their personality to conduct such actions, this is to be henceforth 
known as the process of prontation. 

[6:2:81] This is because the person changing their ontality held the choice to not change 
and to keep their ontality to a minimum as an onlooker while general forms of ontational 
acceleration, known as preontations, are not chosen. 
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[6:2:82] This is because certain individuals are forced into raising their ontality due to the 
natural refluxes present in their moral compass which force their ontality to rise without 
them deciding to make it rise by their own accord. 

[6:2:83] However, that which is to be known antiontation, or antiontationism, holds the 
idea and belief that no ontations are forced upon any person and that every person holds a 
choice to reduce their ontality, or to remove their ontality completely even in the most 
extreme of situations. 

[6:2:84] An example of such would be the singular witness of the old man collapsing at 
night in the alternative scenario, antiontationists would now notionise that the lone 
witness, despite the social moral connotations surrounding their decision to help the old 
man, they continue to hold the capacity to decide not to help him and are therefore never 
forced into raising their ontality. 

[6:2:85] However, the opposing argument to this, and the argument which I and therefore 
the Millettarian Tradition hold alignment with, is to be henceforth known as ontationism 
which notionises that every person holds a limit to their own ability to make decisions, 
especially in extreme cases. 

[6:2:86] This involves the instance in which an uncontrollable, natural reflux sets in when 
an event occurs before our eyes to help the person or people that have been involved or 
hurt in such an event. 

[6:2:87] This is considered to be without regard for the increase of our own ontality, or 
without thought for our own morality if we do or do not help the person involved in the 
event which could itself be considered as a form of altruistic thinking. 

[6:2:88] This particular discussion is to be henceforth known as the Antiontational Debate 
and is expected to be further vigorously debated post-omnidoxically beyond its 
introduction herein. 

[6:2:89] Returning to our original scenario, in this moment of ontational acceleration, or 
superontation, the middle-aged man has experienced a great rise in his ontality which 
subsequently causes him to emit his own ontations. 

[6:2:90] This instance would then label him, as the final of these types of labels as the 
trigin, as the third highest person of ontality in the scenario, after which all other 
individuals are considered recegins, even those of fourth or fifth highest ontalities. 

[6:2:91] In order to succeed in ontational analysis, or ontoanalysis, we must slow down 
events just beyond the point at which they halt altogether and divide them into those 
which are to be henceforth known subseconds. 
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[6:2:92] Subseconds are the moments between seconds in which many ontations may be 
emitted and it is these that are used to measure ontations in ontometry and equate to time 
in relation to ontational analysis. 

[6:2:93] However, it is the onlookers of this event that are also of great interest to us in 
understanding how ontations work and they mix with individual people's personalities, 
their individual realities and circumstances, as well as their perceptions of the event itself. 

[6:2:94] For example, out of the thousands of people on the high street that witnessed this 
event, many hundreds watched the event unfold, however, they did not allow themselves 
to get involved in helping the old man or the young man. 

[6:2:95] Instead, these people continued about their business which is typically due to the 
fact that they can see other individuals tending to the old man and the young man so they 
feel they needn't become involved. 

[6:2:96] When this occurs, this to be henceforth known as a misontation because an 
ontation has reached that person as emitted by the old man and the young man, but they 
have conticated that ontation by not involving themselves further in the event beyond 
their own witness of the event. 

[6:2:97] Now, some individuals would carry out with their day, perhaps tell others of their 
witness of this event (which are to be henceforth known as nanontations), but the next day, 
they wouldn't think about the event again (this is still considered a misontation). 

[6:2:98] Meanwhile, another person may have been traumatised by their witness of the old 
man collapsing in such a way that they display anxiety for other people or members of 
their family who they think may be vulnerable to collapse or that person may just 
continue to think about what happened for an extensive amount of time after the event. 

[6:2:99] This instance is to be henceforth known as a pseudontation because the person 
feeling this initially displayed signs of misontation while actually, the event hold a greater 
ontation over them than they initially considered. 

[6:2:100] Some other people that witnessed this event may well have seen the event, but in 
order to conticate the effects of the ontations emitted, they ignored the event and perhaps 
pretended not even to see the event itself. 

[6:2:101] This is to be henceforth known as an instance of nontation because the effects of 
the ontation has not been allowed to take effect over such individuals due to their own 
contication. 

[6:2:102] Ontations are highly affected by changes (even if they are slight changes) in the 
circumstances of the event and so they are sensitive entities. 
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[6:2:103] This is because if this same event of an old man collapsing occurred while he was 
alone at night on an empty street, the immediate impact of the ontations he emitted by his 
collapse would have been much less (which are to be known as microntations) than in the 
original scenario which would be classified as those which shall be known as 
macrontations. 

[6:2:104] When we change scenarios like this conceptually and the impact of the ontations 
changes as a result, this is to be henceforth known as ontational interstice, or interontation 
because this is used to measure and to make comparisons of the differences between 
ontations depending upon different changes in circumstance. 

[6:2:105] This is part of that which shall be henceforth known as ontometry which is itself a 
branch of Millettarian ontology which is set to deal with the measurement of ontations 
through the use of ontometers. 

[6:2:106] Ontometrists are also herein and henceforth tasked with understanding how and 
why different people in a scenario will also hold unique levels of ontality (individual 
perexity) which is essentially due to the Uniquitarian Principle that all of reality and even 
component element of reality are unique even when such a reality is ontated by the same 
ontogin. 

[6:2:107] If we change the circumstances of this event again and we place in the collapsing 
old man still on a street at night, but we instead include a single person walking on the 
other side of the street to the old man as the single witness of his collapse, we change the 
ontational scenario completely 

[6:2:108] In the original scenario, the ontations emitted by the old man were diluted across 
a large amount of people due to the concentration of such people. 

[6:2:109] This phenomena is to be henceforth known as concentrative dilution which is 
when ontations are diluted due to a greater concentration of the recegins that are receiving 
such ontations. 

[6:2:110] However, in this new scenario, the single person on the other side of the street 
from the old man is receiving all of the ontations that he is omitting which would put this 
singular person into the category of a hyperegin because they are receiving all of the 
ontations that the old man is emitting. 

[6:2:111] From this change in circumstances, we can see why uniquitarians ontologically 
perceive the way we do regarding the world because we understand that ontations are 
occurring 

[6:2:112] Of course, in the explore of what ontations are, there is an element of ethics that 
must be applied which holds complications for the practice of contication. 


1734 



[6:2:113] For example, if we return to the person who witnessed the old man collapsing in 
this street around thousands of people and this person witnessed, but chose to ignore the 
event, we would then make a judgement about their morality. 

[6:2:114] However, due to the fact that concentrative dilution has occurred in the original 
scenario, the extent to which we are able to make a judgement on the morality of that 
individual is clouded due to their argument that many other individuals were tending to 
the man. 

[6:2:115] Furthermore, if that same scenario, of a witness ignoring the old man collapsing 
occurred due to their practice of contication in the scenario of the old man collapsing at 
night with only one witness, the judgement of their morality would hold much graver 
ontations than the initial ontations emitted by the old man's collapse. 

[6:2:116] These types of ontations are to be henceforth known as metaontations which are 
the judgements, perceptions, and opinions placed onto those individuals that hold 
ontations during an event, but are not actually effected by the event itself and in certain 
events, are expected to greatly outweigh the actual perexity of the ontations emitted 
during the event itself. 

[6:2:117] Interestingly, this forms a correlation between the level of ontation and the level 
of judgement thereafter; a person with a higher level of ontational reception holds greater 
metaontations as a direct result which are most commonly manifested by ethical 
judgements and opinions about the person's actions. 

[6:2:118] Additionally, we must not forget the inclusion of logic and rationality as the 
involvement of these two other philosophical instruments into our consideration of 
ontouniquitarian ideas formulates another dimension of decision that stands in parallel 
application to that of ethics itself. 

[6:2:119] These are known as extraontations, or ontational parameters because they exist in 
separation from the influences of ontations and they reside within every sentient being's 
mind which is arguably what describes ourselves as sentient in the initiality. 

[6:2:120] Logic, rationality, and our morality, or ethics determine our decisions in situations 
which subsequently changes the circumstances of ourselves in that scenario as well as 
changing the scenario itself. 

[6:2:121] In our minds, we can now imagine a type of tennis match of sorts in which 
ontations are emitted to a recegin and depending on the logicality, rationality, and 
morality of that recegin and their own intentions and experiences, they can either submit 
to such ontations (which is to be henceforth known as the action of capontication) and take 
action by involving themselves in the event further, thus raising their own ontality. 
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[6:2:122] Alternatively, they hold the option of practicing contication in which they do not 
involve themselves in the event and their ontality either stays the same or reduces in 
proportion. 

[6:2:123] This entire process occurs uniquely between the ontogin and each individual 
recegin and is to be henceforth known as ontocontination. 

[6:2:124] With the involvement of ethics in this ontouniquitarian discussion, we 
demonstrate how this particular element of ontological study is transdisciplinary, or cross- 
disciplinary by its nature. 

[6:2:125] The unique changes in substance that I spoke of at the beginning of this 
ontouniquitarian discussion and what other ontologists speak of are perhaps most 
manifested and hold greater longevity in their perceptual forms for events that do involve 
us often pass by quickly. 

[6:2:126] However, the perceptions we then hold of reality are sometimes effected for the 
rest of our lives due to that single event which would of course demonstrate a huge scale 
of ontality for individuals and perexity when placed in relation to the ontation(s) itself and 
how it has held an effect of a multitude of recegins rather than how those recegins have 
been effected. 

[6:2:127] Therefore, we have now gained an understanding of how and why ontations are 
central to the uniquitarian ontological view and how they are the defining element of the 
uniquitarian way of philosophy from that of process philosophy, continental philosophy, 
and analytical philosophy. 

[6:2:128] The metaphysicality of ontations points to their ability to be understand in ways 
that transcend our present physicality for we must imagine ontations occurring all around 
us as we go throughout our lives, but it is also important to note that the nature of 
ontations should not be narrowed by the scenario presented herein. 

[6:2:129] Of course, the scenario present herein demonstrated a clear example of how 
ontations function, but ontations hold a diversity about them and of course, a uniquity 
that makes their natures synonymous with the uniquitarian ontological understanding. 

[6:2:130] An example of the diversity of ontations is in the many forms that they make 
take; for example, in this scenario used in this discourse, the ontations were emitted 
through physicality and visualisation by the old man collapsing in front of those 
thousands of people on the high street. 

[6:2:131] However, ontations can also form themselves as any type of communication, 
including words spoken, words written, or through gesture which hold different types of 
ontational reception from that of the old man collapsing scenario. 


1736 



[6:2:132] This is because ontations are fundamentally intertwined with our perceptions 
and therefore, our senses; in the scenario used in this discourse, we spoke only of the 
visual ontations presented which is to be known as optontation, but there exists four other 
forms of ontation. 

[6:2:133] The first of these is to be henceforth known as olfontation which is when 
ontations are emitted through smell and are therefore perceived through a person's 
nostrils while the second of these is to be henceforth known as gustontation which is when 
ontations are emitted through taste and are therefore perceived through a person's taste 
buds in their mouth. 

[6:2:134] The third of these is to be henceforth known as haptontation which is when 
ontations are emitted only when a person touches the ontogin and so ontations are limited 
in this way because they can only be emitted through physical proximity and physical 
interactivity. 

[6:2:135] The fourth of these additional forms of ontational transmission and perception is 
to be henceforth known as sontation, or as audiontation which is when ontations are 
emitted through sounds and are therefore perceived through a person's ears. 

[6:2:136] Of course, optontation is expected to be the most common of all the transmitters 
of ontations and the most easy to understand when in an educative setting which pertains 
to the reason for my focus on optontation during this discourse. 

[6:2:137] However, it remains important to say that the other forms of ontational 
transmission and perception that have just been introduced herein hold unique natures 
from that of optontation. 

[6:2:138] Therefore, they require their own individual discussions in order to explore their 
natures as different forms of ontation hold differences in their transmission speeds, their 
immediate impacts on the surrounding environment (their perexities), and the general 
extent of their effectiveness on the ontalities of individuals. 

[6:2:139] Despite this, the basic principles laid out in the discussion herein are applicable to 
all of the forms of ontational transmission and perception which doesn't undermine their 
uniquities, but instead points to a shared nature between each of them as they still remain 
forms of ontation. 


Process philosophy (the ontology of becoming or processism) identifies metaphysical 
reality with change. In opposition to the classical model of change as illusory (as argued 
by Parmenides) or accidental (as argued by Aristotle), process philosophy regards change 
as the cornerstone of reality—the cornerstone of being thought of as becoming. 
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Process philosophy description: 

Since the time of Plato and Aristotle, philosophers have posited true reality as "timeless", based on 
permanent substances, while processes are denied or subordinated to timeless substances. If 
Socrates changes, becoming sick, Socrates is still the same (the substance of Socrates being the 
same), and change (his sickness) only glides over his substance: change is accidental, whereas the 
substance is essential. Therefore, classic ontology denies any full reality to change, which is 
conceived as only accidental and not essential. This classical ontology is what made knowledge and 
a theory of knowledge possible, as it was thought that a science of something in becoming was an 
impossible feat to achieve. 


ambiontation / amphiontation (meaning something both) - 
anteontation - 
apontation - 
circumontation - 

contraontation / counterontation - against 
co-ontation - 

benontation - an ontation that results in good actions by the recegin that received the 
ontation. 

deontation - 

diontation - when two of a person's senses are receiving ontations. 
disontation - 
emontation - 
epiontation - 

euontation - an ontation that occurs, but is considered socially normal so no person reacts 
and ontalities generally remain to a minimum. 

exontation - 
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foreontation - 


homontation - 
imontation (not) - 
inontation (into) - 
infraontation - 

intraontation - another term for interontation, or ontational interstice, 
isontation - 

malontation/ dysontation - an ontation that results in bad actions by the recegin that 
received the ontation. 

midontation - 

monontation - when just one of a person's senses are receiving ontations. 
multi ontation/ poly ontation - 
omniontation - 

overontation - when ontations are emitted, but are done so falsely in order to increase the 
ontalities of people around them in order to fulfil some intention, usually one of malice or 
deception. 

panontation - 

paraontation - 

periontation - 

postontation - 

quinontation - when all five of a person's senses are receiving ontations. 
reontation - 

retrontation (backwards) - 
semi ontation /hemi ontation - 
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subontation/hypontation - 
synontation - 

tetraontation - when four a person's senses are receiving ontations. 
thermontation - a form of haptontation. 

triontation - when three of a person's senses are receiving ontations. 

ultraontation - when a single person thinks they are receiving more ontations than they 
actually and cannot think rationally, logically, or morally as a result. 


The Philosophy of Perception 
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Perception (from the Latin perceptio) is the organization, identification, and interpretation 
of sensory information in order to represent and understand the presented information, or 
the environment. [2] 
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All perception involves signals that go through the nervous system, which in turn result 
from physical or chemical stimulation of the sensory system. [3] For example, vision 
involves light striking the retina of the eye, smell is mediated by odor molecules, and 
hearing involves pressure waves. 

Perception is not only the passive receipt of these signals, but it's also shaped by the 
recipient's learning, memory, expectation, and attention.[4] [5] 

Perception can be split into two processes, [5] 

(1) processing the sensory input, which transforms these low-level information to higher- 
level information (e.g., extracts shapes for object recognition); 

(2) processing which is connected with a person's concepts and expectations (or 
knowledge), restorative and selective mechanisms (such as attention) that influence 
perception. 

Perception depends on complex functions of the nervous system, but subjectively seems 
mostly effortless because this processing happens outside conscious awareness. [3] 

Since the rise of experimental psychology in the 19th century, psychology's understanding 
of perception has progressed by combining a variety of techniques. [4] Psychophysics 
quantitatively describes the relationships between the physical qualities of the sensory 
input and perception. [6] Sensory neuroscience studies the neural mechanisms underlying 
perception. Perceptual systems can also be studied computationally, in terms of the 
information they process. Perceptual issues in philosophy include the extent to which 
sensory qualities such as sound, smell or color exist in objective reality rather than in the 
mind of the perceiver.[4] 

Although the senses were traditionally viewed as passive receptors, the study of illusions 
and ambiguous images has demonstrated that the brain's perceptual systems actively and 
pre-consciously attempt to make sense of their input. [4] There is still active debate about 
the extent to which perception is an active process of hypothesis testing, analogous to 
science, or whether realistic sensory information is rich enough to make this process 
unnecessary. [4] 

The perceptual systems of the brain enable individuals to see the world around them as 
stable, even though the sensory information is typically incomplete and rapidly varying. 
Human and animal brains are structured in a modular way, with different areas processing 
different kinds of sensory information. Some of these modules take the form of sensory 
maps, mapping some aspect of the world across part of the brain's surface. These different 
modules are interconnected and influence each other. For instance, taste is strongly 
influenced by smell. 

The philosophy of perception is concerned with the nature of perceptual experience and 
the status of perceptual data, in particular how they relate to beliefs about, or knowledge 
of, the world.[1] Any explicit account of perception requires a commitment to one of a 
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variety of ontological or metaphysical views. Philosophers distinguish internalist 
accounts, which assume that perceptions of objects, and knowledge or beliefs about them, 
are aspects of an individual's mind, and externalist accounts, which state that they 
constitute real aspects of the world external to the individual. [1] The position of naive 
realism—the 'everyday' impression of physical objects constituting what is perceived—is 
to some extent contradicted by the occurrence of perceptual illusions and hallucinations [2] 
and the relativity of perceptual experience[l] as well as certain insights in science.[3] 
Realist conceptions include phenomenalism and direct and indirect realism. Anti-realist 
conceptions include idealism and skepticism. 

Important philosophical problems derive from the epistemology of perception—how we 
can gain knowledge via perception—such as the question of the nature of qualia.[7] Within 
the biological study of perception naive realism is unusable.[8] However, outside biology 
modified forms of naive realism are defended. Thomas Reid, the eighteenth-century 
founder of the Scottish School of Common Sense, formulated the idea that sensation was 
composed of a set of data transfers but also declared that there is still a direct connection 
between perception and the world. This idea, called direct realism, has again become 
popular in recent years with the rise of postmodernism. 

The succession of data transfers involved in perception suggests that sense data are 
somehow available to a perceiving subject that is the substrate of the percept. Indirect 
realism, the view held by John Locke and Nicolas Malebranche, proposes that we can only 
be aware of mental representations of objects. However, this may imply an infinite regress 
(a perceiver within a perceiver within a perceiver...), though a finite regress is perfectly 
possible. [9] It also assumes that perception is entirely due to data transfer and information 
processing, an argument that can be avoided by proposing that the percept does not 
depend wholly upon the transfer and rearrangement of data. This still involves basic 
ontological issues of the sort raised by Leibniz [10] Locke, Hume, Whitehead and others, 
which remain outstanding particularly in relation to the binding problem, the question of 
how different perceptions (e.g. color and contour in vision) are "bound" to the same object 
when they are processed by separate areas of the brain. 

Indirect realism (representational views) provides an account of issues such as perceptual 
contents, [11] [12] qualia, dreams, imaginings, hallucinations, illusions, the resolution of 
binocular rivalry, the resolution of multistable perception, the modelling of motion that 
allows us to watch TV, the sensations that result from direct brain stimulation, the update 
of the mental image by saccades of the eyes and the referral of events backwards in time. 
Direct realists must either argue that these experiences do not occur or else refuse to define 
them as perceptions. 

Idealism holds that reality is limited to mental qualities while skepticism challenges our 
ability to know anything outside our minds. One of the most influential proponents of 
idealism was George Berkeley who maintained that everything was mind or dependent 
upon mind. Berkeley's idealism has two main strands, phenomenalism in which physical 
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events are viewed as a special kind of mental event and subjective idealism. David Hume 
is probably the most influential proponent of skepticism. 

A fourth theory of perception in opposition to naive realism, enactivism, attempts to find a 
middle path between direct realist and indirect realist theories, positing that cognition 
arises as a result of the dynamic interplay between an organism's sensory-motor 
capabilities and its environment. Instead of seeing perception as a passive process 
determined entirely by the features of an independently existing world, enactivism 
suggests that organism and environment are structurally coupled and co-determining. The 
theory was first formalized by Francisco Varela, Evan Thompson, and Eleanor Rosch in 
"The Embodied Mind”. 

We may categorize perception as internal or external. 

Internal perception (proprioception) tells us what is going on in our bodies; where our 
limbs are, whether we are sitting or standing, whether we are depressed, hungry, tired and 
so forth. 

External or sensory perception (exteroception), tells us about the world outside our bodies. 
Using our senses of sight, hearing, touch, smell, and taste, we perceive colors, sounds, 
textures, etc. of the world at large. There is a growing body of knowledge of the mechanics 
of sensory processes in cognitive psychology. 

Mixed internal and external perception (e.g., emotion and certain moods) tells us about 
what is going on in our bodies and about the perceived cause of our bodily perceptions. 
The philosophy of perception is mainly concerned with exteroception. 

Millettarian perception - definition - designated by and revolving around one's perception, 
the group's perception, and the sentient perception of The Cosmos and also revolves 
around cosmocentricity - with the intention of all of humanity and wider sentient beings 
of becoming aware of The Cosmos. The development of one's ability to see, hear, and 
become aware of The Cosmos on a personal level. This can be considered the most 
defining element of the Millettarian approach to perception and Millettarian perception as 
considered through the scope of The Cosmos and philosophy as two separate, yet 
interconnected subjects according to the Millettarian Tradition. 

The Millettarian Tradition intends to usher in a new perception for humanity to take of its 
role an entirety of humans towards The Cosmos as well as a person's individual 
perception of The Cosmos and their individual role within it; the perception of humanity 
outside of itself (extraperception) and the perception of humanity of itself 
(intraperception) shall change. 


Millettarian Perception 
Cosmic Perception 
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Cosmic Perspective 
Humanity within The Cosmos 
The Cosmos within The Universe 
Heliocentrism 

Cosmocentrism / Cosmocentricity 

Perception centred on The Cosmos for greater contexts, but only anthropic perception for 
smaller contexts; we cannot apply an anthropic perception to cosmical affairs. 

Humanity in relation to The Cosmos - Human-to-Cosmos 
The Cosmos in relation to Humanity - Cosmos-to-Human 

Humanity in relation to The Universe - Human-to-Universe 
The Universe in relation to Humanity - Universe-to-Human 

Humanity in relation to The Divine - Human-to-Divine 
The Divine in relation to Humanity - Divine-to-Human 


Philosophic Strategy 
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Philosophic Strategy - a crossdisciplinary area of study concerned with the different ways 
of strategising how an organised philosophy can be created, developed, disseminated, and 
societally implemented in order to achieve the greatest extent of followership; the 
attainment of the highest levels of loyal followership is considered to be the ultimate goal 
of philosophic strategy Philosophic strategy is also concerned with how an organised 
philosophy should consider other organised philosophies, and how an organised 
philosophy can and should interact without religions, ideologies, and other types of 
thought systems in order to achieve greater followership. 

Astronic Theory - the primary and founding branch of philosophic strategy that is 
specifically concerned with the initial and continuous development of a strategy for The 
Philosophy of Millettism, also known as Astronism. 

With the development of Philosophic Strategy as a crossdisciplinary area of study, we 
further contribute to the overall establishment of Millettarian metaphilosophy as 
Philosophic Strategy introduces many new terms regarding the nature of philosophy and 
its place and role about its implementation into a society and the actions associated with 
such a process. 

The consideration of philosophy and the promulgation of philosophy through the scope of 
strategy. 

The strategic positioning of a philosophy 

Astronos - the principle holding that Astronism must always hold a sense of pride about 
its originality and distinction from other forms of philosophy, especially due to the fact 
that its founding directly resulted in the founding of an entire philosophical tradition. 
Astronos is the primary aspect of the philosophical personality of Astronism. 

Philosophical personality - the set of characteristics associated with a particular 
philosophy as formed over a long period of time according to the operations and general 
identity of the philosophy and is split into two forms; endopersonality and exopersonality. 

Endopersonality - how the proprieted institution of a philosophy, the followers of a 
philosophy, and the partners and supporters of a philosophy perceive the philosophical 
personality of that philosophy or how they intend the personality of that philosophy to be 
perceive as distinguished from exopersonality. 

Exopersonality - how different groups external to a philosophy and its proprieted 
institution perceive the personality of that philosophy, especially as a measure of the 
difference between how it a philosophy is perceived externally to how the philosophy's 
personality is intended to be perceived by its proprieted institution. The extent of the 
difference between the endopersonality and the exopersonality of a philosophy is 
measured according to that which is to be known as contrarence, or contrarency. 
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Consideration of: 

Values 

Goals 

Resources (money etc.) 

Capabilities 

Structure 

Process 

Throughout the foundations of the Millettarian philosophical tradition, a policy of 
disproximation has been at its core in relation to the topic of the military and any 
associated topics and concepts due to the issue of the inaptronymity between the primary 
appellation of Millettism and the terms of military and militarism. 

However, within the discipline of Philosophic Strategy, this policy of disproximation is 
excused due to the fact that Philosophic Strategy and subsequently, Astronic Theory, is 
openly and directly derived and inspired by forms of strategy used in the context of the 
military and warfare, but of course applied to the context of the creation, establishment, 
tirition, and promulgation of a philosophy. 

It is important to preface our discourse on Philosophic Strategy with the notion that 
philosophic strategists consider the development and subsequent dissemination of a 
philosophy as a battlefield that propieted institution of that philosophy must tactically 
navigate for successful gains in followership and societal entrenchment. 

Although this way of considering the organisation of philosophy is not explicitly referred 
to in promulgation theory, tiritology, and other disciplines of study that deal with 
philosophical dissemination, it is implicitly expressed which is considered to be due to the 
key element of the personality of Astronism known as astronos which prioritises the 
organised philosophy to hold strength and continuity in message and a distinct conviction 
in the disseminatory operations of the philosophy as managed by its proprieted 
institution. 

It is herein considered to be the responsibility of the proprieted institution of an organised 
philosophy that it develops a distinct theoretical approach to Philosophic Strategy which 
is manifested in the context of Astronism by Astronic Theory. 

Not only this, but an organised philosophy is not considered to be an organised 
philosophy if its proprieted institution does not hold this type of distinct theoretical 
approach to the development of its own contributions to Philosophic Strategy. 

The theoretical approach developed by a propieted institution to represent an organised 
philosophy collectively involves its overall strategy and within this strategy, philosophic 
tactics are suggested for the securement of the objectives outlined as part of the overall 
strategy so tactics reside within strategy and provide particular recommendations for the 
execution of the strategy. 
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Philosophic Strategy and particularly the distinct theoretical approach for a select 
organised philosophy is considered to be one of the primary manifested differentiators 
between an organised philosophy and an unorganised philosophy for a philosophy such 
as Buddhism, as an example of the latter, developed and was disseminated through a 
matter of chance as its ripeness for dissemination coincided with the proliferation of the 
routes and peoples interacting as part of the silk road which was not strategically planned 
by Buddhism as it does not hold a proprieted institution due to its unorganised nature. 

Dissimilarly, Astronism is considered to be the first organised philosophy as the majority 
of its interactions with the world, its routes to dissemination, and its methods of 
implementation are distinctly planned and strategised by its proprieted Institution rather 
than left to chance. 

A way to understand this simply is that an unorganised philosophy's dissemination is left 
to chance according to the course of historical events while an organised philosophy's 
dissemination is strategised, planned, and proceeded upon according to a strategy and is 
therefore never left completely to chance. 

Philosophic Strategy can be herein defined as the art of the application of suggested tactics 
in order to fulfil the end goals of policy with adaptation of such tactics taking a necessary 
element to the overall success of the strategy which must remain flexible to the variances 
in external circumstances. 

One may consider the attribution of the concepts of warfare and the battlefield to the 
organisation of a philosophy to be inappropriate to the very nature of philosophy itself, 
but the Millettarian Tradition justifies its creation of Philosophic Strategy as a necessary 
fixture to the development of organised philosophy as a categorisation of philosophy and 
herein insists that without Philosophic Strategy, the strategising elements of tiritology and 
promulgative theory are without practical applicability which further pertains to the 
crossdisciplinarity of Philosophic Strategy as an essential aspect of the discipline's 
founding. 

Philosophic Strategy utilises theories and concepts from both tiritology and promulgative 
theory in the development of specific theoretical approaches to philosophical strategising 
and is therefore considered to be a combination of tiritology, promulgative theory, and 
parenic policy, the latter of which involves the diplomatic relations as well as the non- 
promulgative and the non-tiritive elements of the operations of The Institution of The 
Philosophy of Millettism. 

Philosophic Strategy is also essentially the employment of different resources for the 
achievement of greater followership and the end goal of Philosophic Strategy and the 
disciplines of tiritology and promulgative theory remain identical. 
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Philosophic Strategy, however, employs a broader set of resources including diplomatic, 
informational, economic, financial, and cultural routes for the achievement of the end 
goals that are prioritised by the organised philosophy's proprieted institution. 

Philosophic Strategy is also defined from tiritology and promulgative theory by its focus 
on other organised philosophies and non-philosophical systems of thought such as 
religions and ideologies and how such other systems may form as obstacles to the 
establishment of one's organised philosophy and its dissemination for the achievement of 
greater levels of followership. 

Philosophic Strategy involves the utility of people, equipment, and information to achieve 
that which is to be known as predomination which involves gaining supremacy of those 
which are considered to be obstacles to philosophy, or the specific rivals of an organised 
philosophy with the reduction of such rival's opportunities, intentions, and abilities to 
place obstacles in the way of an organised philosophy being the primary goal. 

Predominationism is therefore the central theory of Philosophic Strategy, especially in 
relation to studies of ideological and philosophical rivalry as this belief orientation holds 
that the predominance of an organised philosophy over those other entities that may seek 
to place obstacles before it so that the likelihood of the attainment of its goals are reduced 
is a natural and justified goal on behalf of the organised philosophy that is being targeted 
by external entities and that the utilisation of strategies from Philosophic Strategy and its 
crossdisciplinary associates such as tiritology, parenology, and promulgative theory is the 
most assured way of overcoming such obstacles and their causers. 

Philosophic Strategy is certainly geopolitical in its nature whilst also being founded upon 
the theories and concepts from non-political strategy, such as those employed during 
games like backgammon and poker; there is certainly a strong psychological element to 
Philosophic Strategy as inspired by general theories on strategy which are dependent 
upon understanding different human psychologies for their own success. 

Philosophic Strategy can be split into four branches, the first one of which we have already 
considered which is philosophic tactics, the second of which is to be known as philosophic 
logistics which involves the maintenance of the resources of a philosophical institution so 
that it remains best positioned to achieve the objectives of its strategy while the third 
branch is the theoretical approach employed by a particular organised philosophy, the first 
and most prominent example of which is of course Astronic Theory. The fourth and final 
branch is strategic doctrine which involves the creation of a conceptual framework that 
sits within Philosophic Strategy and that can be used to inform particular theoretical 
approaches to Philosophic Strategy. 

To further define philosophic strategy from philosophic tactics is to point out that the 
former of which deals with distance, time, circumstances, and forces on a large scale, both 
chronologically across many years, as well as multinationally across many different 
societies. 
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Dissimilarly, though still connected, is philosophic tactics which are notably small scale 
and involve the disposition of fewer considerations as their chronologies are much shorter, 
the geographies to which they are applied are much smaller, and the circumstances that 
they address are much more specific; essentially, tactics deal with individual issues as 
products of the wider strategy which is concerned with the overall issue that remains the 
consistent purpose and message of the entire campaign. 

The grand strategy of a nation, or a coalition of nations is considered to be directly 
influenced by the shared ideological, religious, or philosophical foundations of that nation 
or nations because grand strategy is a product of the postulation of the identity of a nation 
which is directly formed by the goals and orientations of that nation on political, 
economic, and cultural issues, thus leading to the commonality argument. 

The commonality argument suggests that for the majority of human history, collectivities 
of humans, whether they be tribal, ethnic, national, ideological, or religious, are 
fundamentally predicated on the protection of their own group from those considered to 
be outsiders and even people that have assimilated to the identity of the group, but hold 
origins outside of it remain dubious and suspicious by those whom hold their origins 
purely within the group. 

The toleration argument proceeds that of the commonality era and it is the toleration era 
that human civilisations in certain countries and pockets of societies are moving into, 
albeit it slowly involves toleration of those entering one's country, or society from a society 
that is considered to be foreign, but toleration in this sense does not necessarily involve 
interaction with those foreign individuals and neither does it involve the exploration of 
these individual's identities, the challenging of their views, and the subsequent 
justification of the views of these individuals. 

Finally, the acceptance argument, which is considered to be the postcursor of the toleration 
era, notionises that the ultimate state of the maturity and sophistication of human civility 
is dependent upon the ability of human societies to not only tolerate different ethnic, 
national, ideological, and religious identities, but to accept and embrace them, but to also 
continue to challenge them in accordance with the principles of the Philosophical Spirit. 

The grand strategy of a philosophy in the context of Philosophic Strategy pertains to the 
purpose of the philosophy itself practically rather than philosophically/ideologically; the 
Millettarian Tradition argues that the practical purpose of all organised philosophies, and 
therefore the grand strategies of all organised philosophies, are fundamentally to increase 
the followership of the organised philosophy under one's proprietorship. 

Meanwhile, more specific elements of a philosophy's grand strategy may be directly 
inspired by the conceptual and theological foundations of the philosophy with 
Astronism's grand strategy being inextricably linked to the initiation and execution of the 
Humanic Exploration of The Cosmos. 
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Philosophic Strategy and the concepts within it are to be explored post-omnidoxically 

while this discourse of The Omnidoxy shall instead focus on the foundational introduction 

of Astronic Theory for which The Omnidoxy as the founding text of Millettism/ Astronism 

is primarily concerned. 

Astronic Theory: 

- promulgation 

- sopharial construction 

- tiritive methods 

- corporate partnerships 

- parenic relations 

- nocturnal practice (practice of Astronism in private homes at night rather than in 
diurnal times) 

- federational partnerships (partnerships of the Millettarian Federation) 

- naological coordination (the identification/pinpointing of sophariums on a map of 
various different scales from nationwide to village and municipality scales) 

- cartographic followership (the practice of the colour coding of maps according to the 
percentage or number of followers of Astronism in different regions, villages, and 
municipalities, or across larger scales for the comparison of populations between areas 
so are to form conclusions about where the promulgate more than others). 

- cohesionism (the notion and principle that followers and supporters of Astronism, 
especially when faced by institutional obstacles and adversities, are fighting for a cause 
that is fundamental to their own freedom to philosophise and that followers and 
supporters that reside elsewhere and whom are not facing such adversities must 
proactively help their fellow adherents of The Philosophy which shall subsequently 
form a stronger sense of The Astrosa which is the worldwide community of the 
followers of Astronism/Millettism. Cohesionism's primary purpose is the attempt to 
ignite and maintain morale amongst followers of Astronism in regions in which 
followers and supporters are persecuted and to remind such persecuted people that 
there exists a worldwide community known as The Astrosa that is supportive of their 
struggle due to the commonality in their philosophicality.) 

- media influence (The media is either a philosophy's greatest ally or its worst enemy. - 
the use of media to promulgate The Philosophy is central to Astronic Theory as the 
media is considered to be the most powerful force for the influencing of millions on a 
subject. Therefore, the development of a distinct Astronic Media Strategy is essential 
post-omnidoxically by the relevant department of The Institution) 

- Influencee nations (the targeting of nations that hold discontentment with the 
established system of thought, or ones that hold a plurality of thought systems is 
another important element to Astronic Theory 

- Social media (The use of social media is perhaps the most important of all the elements 
of the Astronic Theory for greater followership as it latches onto a relatively new and 
constantly evolving technology that remains the most powerful of all mediums for the 
dissemination of ideas quickly and globally). 
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- Influentialism (The tactic that spreading Astronism to the most elite members of a 
society first is the most effective way for the establishment of The Philosophy with its 
spread to the masses taking place later on). 

- Plebeianism - (The tactic notionising that Astronism should be spread to the common 
people of a country first before the elites whom should be taught of Astronism at a later 
stage once a sizeable proportion of the masses are adhered to The Philosophy). 

- Synchronism (The notion that a person can be an adherent of both a religion and that 
which is designated as a philosophy or an organised philosophy at the same time 
without need for conversion from one to the other and this is a view that is propounded 
by the Millettarian Tradition and formulates that which is to be known as the 
Philosophy-Religion Relationship unlike in a Religion-Religion Relationship whereby 
most religions notionise that which is to be known as serinism). 

- Serinism - (The notion that if a person wants to become part of a philosophy/religion, 
they must renounce the philosophy/religion to which they are already adhered for 
them to be accepted within the new philosophy/religion that they wish to join. This 
view is rejected by the Millettarian Tradition but, as aforementioned, it is upheld by the 
majority of religious traditions though it is considered to be aphilosophical by its 
nature). 

- State sponsorship (Receiving the approval and support of a government for Astronism 
is considered to be the ultimate cementation of Astronism's establishment into a 
country, but state sponsorship, depending upon the influence of Institutional leaders 
and the state that the government and its country is in, is expected to occur at a variety 
of different times 

- Catalyism (the belief orientation holding that philosophy's promulgation, 
dissemination, and establishment in a country must be conduced by various different 
catalysts rather than be left to chance. This is characteristic of an organised philosophy 
according to the Millettarian Tradition). 

- Noncatalyism (the belief that a philosophy's promulgation, dissemination, and 
establishment in a country must be conduced by the natural spread of the philosophy's 
ideas through individuals rather than through catalysts and planned strategies. This is 
characteristic of an unorganised philosophy according to the Millettarian Tradition). 

- Autocatalyism (The belief holding that by initially following catalyism for the 
promulgation, dissemination, and establishment of an organised philosophy, that by 
doing this first, a snowball or domino effect will be created whereby the organised 
philosophy's followership will grow without constant need for The Institution to doctor 
the growth). 

Strategic doctrine applied to Astronism: 

what the service perceives itself to be ("Who are we?") 

what its mission is ("What do we do?") 

how the mission is to be carried out ("How do we do that?") 

how the mission has been carried out in history ("How did we do that in the past?") 

What is the organization's business or interest? 

What is considered "value" to the customer or constituency? 
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Which products and services should be included or excluded from the portfolio of 
offerings? 

What is the geographic scope of the organization? 

What differentiates the organization from its competitors in the eyes of customers and 
other stakeholders? 

Which skills and resources should be developed within the organization? 

Considerations and judgements made within strategic doctrine also include: 

- attainability of information / knowledge 

- instruments/equipment/funding and other resources at The Institution's disposal 

- geographic mobility 

- comparisons of supportership in different geographical areas 

- the capabilities of obstaclers and rivals. 

- the capability of the proprieted Institution in a particular country/region to realistically 
achieve the objectives as derived by the previous five considerations. 

Also considered within strategic doctrine are a number of different states that, when 
applied to an organised philosophy are considered to derive its overall capabilities, 
success, and its ability to continue to operate and further develops the foundations of both 
Philosophic Strategy and Astronic Theory as the application of each of these terms is 
directed towards strategising an organised philosophy's position: 

- Vulnerability (the extent to which an organised philosophy is in danger of being 
attacked, damaged, or otherwise harmed (either populationally or reputationally) by 
external entities or by the environment or the present circumstances) 

- Survivability (the extent 

- Sustainability 

- Inexorability (the quality of Astronism and its proprieted Institution to never concede to 
rivals whom intend to destroy Astronism.) 

- Flexibility 

- Mobility 

- Availability 

- Impenetrability 

- Demonstrability 

- Transferability (the ability of a strategy applied to one circumstance for it to be applied 
to another and still retain its success) 

- Maintainability 

- Reconcilability 

- Approachability 

- Imponderability 

- Employability 

- Predictability 

- Extractability 

- Intractability 

- Inheritability 

- Alterability 
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- Dispensability 

- Deliverability 

- Recoverability 

- Inseparability 

- Performability 

- Manipulability 

- Salvageability 

- Justifiability 

- Assimilability 

- Enforceability 

- Polarisability 

- Preventability 

- Presentability 

- Accountability 

- Retrievability 

- Conceivability 

- Preservability 

- Affordability 

- Expandability 

- Dependability 

- Replicability 

- Manageability 

- Changeability 

- Remediability 

- Modifiability 

- Integrability 

- Comparability 

- Attainability 

- Profitability (in the sense of followers rather than money) 

- Penetrability 

- Perdurability 

- Measurability 

- Repeatability 

- Patentability / Protectability (the extent to which the strategy can be protected from 
being used by other entities) 

- Exportability 

- Cultivability 

- Computability 

- Tractability 

- Insurability 

- Admirability (related to public relations - the extent to which the strategy looks good to 
external entities that are not involved) 

- Availability 

- Navigability 

- Modulability 
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- Adoptability 

- Immutability 

- Adaptability 

- Reputability (the extent to which the strategy is tried and tested) 

- Variability 

- Stability 

- Suitability 

- Operability 

- Summability 

- Reliability 

- Testability 

- Durability 

- Arability 

- Accessibility 

- Incorrigibility (once the strategy has been put in motion) 

- Intelligibility (extent to which a strategy is able to be understood by different 
individuals from different departments and specialities) 

- Susceptibility (the extent to which the strategy is vulnerable to being understood by the 
enemy and subsequently thwarted before it can be carried out) 

- Conductibility 

- Permissibility 

- Indivisibility 

- Compatibility (the extent to which the strategy is compatible with strategies that are 
already being conducted) 

- Expansibility 

- Tangibility 

- Plausibility 

- Eligibility (comparison between strategies for the most efficient way to achieve the end 
goal) 

Telemity - the geographic distance(s) between core populations and pro-Astronist regions 
and scarcely populated or anti-Astronist regions. 

Telemation/Telemating/Telemater/Telemator - the study of the nature of the geography 
between core populations/heartlands for Astronists and regions of hostility against 
Astronists. 

Strategic thinking for a philosophical institution entails the consideration of a strategic 
foresight that explores all possible futures and opportunities for the philosophy and 
applies these to the practicality of their actual implementation, after which a single 
strategy will be chosen through critical examination of the different options with efficiency 
of the strategy to achieve the objectives given priority in the critical examination process. 

Application of Liedtka's Five Competencies to the context of Astronic Theory: 
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Systems perspective - refers to being able to understand implications of strategic actions. "A 
strategic thinker has a mental model of the complete end-to-end system of value creation, his or her 
role within it, and an understanding of the competencies it contains." 

Intent focused - "the focus that allows individuals within an organization to marshal and leverage 
their energy, to focus attention, to resist distraction, and to concentrate for as long as it takes to 
achieve a goal ." 

Thinking in time - means being able to hold past, present and future in mind at the same time to 
create better decision making and speed implementation. 

Hypothesis driven - ensuring that both creative and critical thinking are incorporated into 
strategy making. This competency explicitly incorporates the scientific method into strategic 
thinking e.g. verifiability, intelligibility, experimentation, and repeatability. 

Intelligent opportunism - which means being responsive to good opportunities. 


Strategic Planning - the strategic planning process for The Philosophy of Millettism has 
been founded by the creation of The Omnidoxy which can be considered to form the 
foundational elements of The Philosophy's entire strategy as it orients Millettism 
immediately as an organised philosophy it defines and distinguishes Millettism, and it 
also begins to define the strategy direction, and suggestions for Institutional decision¬ 
making to the greatest extent that it is able. 

The Omnidoxy remains the guiding light for The Institution and it remains the solemn 
duty of The Institution to follow on from the foundational words and works of The 
Omnidoxy by putting its ideas into practice, making Millettism a reality, and by operating 
in accordance to principles, values, and theories laid out in clarity by The Omnidoxy 

Suggested Tools For The Institution To Use Post-omnidoxically which will define 
Astronism's overall status and will greatly benefit the strategic planning process: 

- PESTAL Analysis 

- Scenario planning 

- Porter's Five Forces Analysis 

- SWOT Analysis 

- Growth-share Matrix 

- Balanced Scorecards 

- Strategy Map 

- Responsive Evaluation 

- Ansoff Matrix 

- Competitor Analysis 
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Inhibitionism - inspired by the pre-Millettic foreign policy known as containment, 
inhibitionism is a policy that is characterised by the prevention of the expansion of a 
system of thought, especially one that is considered to be non-philosophical by its nature. 
Inhibitionism is achieved through a number of different routes, both politically through 
the strengthening of pro-Astronist governments from being overtaken by said rival, as 
well as migrationally through the placement of populations in such a way that makes the 
rival system of thought's population drown out in comparison. Inhibitionism is 
considered to be a major orientation and policy contributing to Philosophic Strategy and 
its expansion should take place post-omnidoxically though its founding shall always be 
remembered as residing herein. 

Pro-resource theory - the notion that the organised philosophy or another system of 
thought that holds the most attainable and maintainable resources will achieve 
predomination of their rivals. This theory emphasises the abundance and the effective 
utility of resources as the most important element of strategising for an organised 
philosophy because without resources, an organised philosophy is considered to be 
vulnerable to collapse due to the systems and processes by which it operates are no longer 
able to function. 

Performance effects is another facet of study within Philosophic Strategy that focuses on 
the reflection of a system of thought's success in achieving its objectives and so therefore 
focuses on the end side of strategy and the measurement of the effectiveness of strategy 
which remains just as important as the formulation of strategy as its presence creates the 
Strategic Cycle which is latterintroduced. 

Three performance effects: 

1. The designation to which a system of thought belongs (philosophy, organised 
philosophy, religion, or ideology). 

2. The nature of that system of thought's organisation and institutionalisation (is it 
centralised or decentralised?). 

3. The nature of the ideas of the system of thought itself (are the ideas relevant to present 
issues in a society, are the concepts theologically-based or rationally-based, are the 
ideas doctrinal or interpretive, and are the ideas 

The performance effects of a system of thought do not revolve around financial 
performance like performance effects for businesses, but they instead focus on 
territoriality, followership, cultural entrenchment. Institutional revenue and the extent of 
the system of thought's financial, political, and economic influence. 


The natures of the different performance indicators: 

Territoriality - nature: measurable, intangible, describable, and presentable. 
Followership - nature: measurable, tangible, describable, and presentable. 
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Cultural entrenchment - nature: measurable, intangible, describable, and presentable. 

Financial, Political, and Economic Influence - nature: measurable, tangible, describable, 
and presentable. 

Institutional revenue - nature: measurable, tangible, describable, and presentable. 


Strategic Cycle: 

Strategic Formulation — Strategic Implementation — Strategic Reflection — Strategic 
Reformulation — Strategic Reimplementation 

Effectivity Equation: 

P = m + I i + C c + B ic + Y t + eict 
P = Performance 

Here m is the mean performance of all businesses across all years. Ii is the industry effect for 
industry i (the performance difference between industry i and the mean); Cc is the corporate effect 
for corporation c (the performance difference between corporation c and the mean); Bic is the 
business effect for a business in industry i and corporation c (the performance difference between 
that business and the mean); Yt is the year effect for year t (the performance difference between year 
t and the mean); and eict is an error term (the performance difference between a business and the 
mean that is not accounted for by industry, corporate, business, and year effects). 

An industry effect is the performance difference of businesses in an industry and those in other 
industries. A corporate effect is the performance difference of businesses of a corporation and those 
of other corporations. A business effect is the performance difference of a business and those of other 
businesses. A year effect is the performance difference of businesses in one year and those in another 
year. 


E-philosophy /Internet philosophy/Online philosophy (a philosophy that holds no 
physical presence (etc. buildings, renditions, books etc.) and exists only online whereby its 
followers communicate with another through forums and social media, debates are held 
over phone and video calls, and the proprieted Institution of the philosophy also holds no 
physical presence). 

E-philosophical economy - relating to philosophical and philosophically-related activity 
involving online transactions, interactions, enknowledgement and debates. 
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Uberisation / Uberised philosophy - an organised philosophy whose proprieted institution 
is able to provide a digitalised platform enabling follower-to-follower and direct follower- 
to-institution interaction, the minimisation of the distance between the institution and its 
follower as well as the ability to rate the quality of the institution's interactions with the 
followers, the extent of contentment that followers feel about the philosophy to which they 
are adhered, and the extent to which specific concepts, belief orientations, and theories of a 
philosophy that followers feel particular resonance for. 

The application of Porter's generic strategies to the context of an organised philosophy: 

- Low obligation 

- Conceptual differentiation 

- High obligation 

- Conceptual niche/focus 

- Familial and cultural entrenchment 

The core competencies of Astronism: 

- Original concepts, theories, belief orientations, and general philosophical structure 

- Unique terminology 

- Strong visual identity 

- Organised, envisioned, and ambitious philosophy with a proprieted Institution 

- Future-oriented, panhumanist, and inclusive philosophy 

- The founder of hundreds of new schools of thought, belief orientations as well as 
thousands of new theories, concepts, and terms that formulate a new tradition and era 
in the history of philosophy which is predicated with an entirely revised identity 

Modern portfolio theory applied to Astronism: 

- the portfolio of Astronism follows the notion that the diversification of a philosophy's 
contents is the most superior of ways to reduce risk as well as to maximisation the 
chance of followership group as the greater breadth and depth that a philosophy 
possesses, the more people with different interests will be attracted to the philosophy 
rather than a philosophy that focuses on only one particular topic and does not hold 
vast array of new concepts for followers to immersive themselves in (this principle that 
Astronism follows is here to be henceforth known as variegationism and remains a 
fundamental part of Astronic Theory). 

Competitive advantages of Astronism are not yet able to be identified due to the infancy of 
Astronism, however, general competitive advantages of other systems of thought may 
include high entry barriers, high rates of persecution of non-state supported forms of 
philosophy and religions, geographic expanse, strategic geographic locations, cultural 
entrenchment, government intertwinement, low conversion rates (largely due to high 
persecution rates) and high birth rates amongst followers. 

Philosophic strategic management: 
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Benchmarking - is comparing one's Institutional processes and performance metrics to 
other predominant Institutions, especially those that are designative bests and the most 
popular practices, concepts, and fashionable belief orientations from other philosophies. In 
project management benchmarking can also support the selection, planning and delivery 
of projects. 

Thought fashionability - the notion that all types of thought systems have variances in 
their popularity through their histories with certain concepts, theories, and belief 
orientations within particular thought systems holding high popular trend in one period 
while their popularity reduces in a different era or geographical location. 

Blindspots analysis - a method aimed at uncovering obsolete, incomplete, or incorrect 
assumptions in a decision maker's mental scheme of the environment. 

Philosophic cluster - a geographic concentration of interconnected organised philosophies, 
institutions, and associated individuals and philosophical societies in a particular field. 
Clusters are considered to encourage the competitive nature of organised philosophies 
with which institutions can compete, nationally and globally. Philosophic clusters, also 
known as an aggregation, are most commonly found in city centres and there may also 
exist religious and ideological clusters. 

(the employment of a new creative directors and leadership for a philosophical 
institution ) - Philosophic development - entails tasks and processes to develop and implement 
growth opportunities within and between organisations. Business development is the creation of 
long-term value for an organisation from customers, markets, and relationships. Business 
development can be taken to mean any activity by either a small or large organisation, non-profit or 
for-profit enterprise which serves the purpose of 'developing' the business in some way. In addition, 
business development activities can be done internally or externally by a business development 
consultant. 

Philosophic ecosystem - An economic community supported by a foundation of interacting 
organisations and individuals —the organisms of the business world. The economic community 
produces goods and services of value to customers, who are themselves members of the ecosystem. 
The member organisms also include suppliers, lead producers, competitors, and other stakeholders. 
Over time, they coevolve their capabilities and roles, and tend to align themselves with the 
directions set by one or more central companies. Those companies holding leadership roles may 
change over time, but the function of ecosystem leader is valued by the community because it 
enables members to move toward shared visions to align their investments, and to find mutually 
supportive roles. 

Philosophic model - describes the rationale of how an organization creates, delivers, and captures 
value, in economic, social, cultural or other contexts. The process of business model construction 
and modification is also called business model innovation and forms a part of business strategy. In 
theory and practice, the term business model is used for a broad range of informal and formal 
descriptions to represent core aspects of a business, including purpose, business process, target 
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customers, offerings, strategies, infrastructure, organizational structures, sourcing, trading 
practices, and operational processes and policies including culture. 

Institutional plan - a formal written document containing business goals, the methods on 
how these goals can be attained, and the timeframe within which these goals need to be 
achieved. It also describes the nature of the business, background information on the 
organization, the organization's financial projections, and the strategies it intends to 
implement to achieve the stated targets. In its entirety, this document serves as a road map 
that provides direction to the business. Written business plans are often required to obtain a 
bank loan or other kind of financing. 

Institutional transformation - involves making fundamental changes in how business is 
conducted in order to help cope with shifts in market environment. "Business 
Transformation is the process of fundamentally changing the systems, processes, people and 
technology across a whole business or business unit, to achieve measurable improvements in 
efficiency, effectiveness and stakeholder satisfaction. As such, a business transformation 
project is likely to include any number of change management projects, each focused on an 
individual process, system, technology, team or department.” 

Philosophic cluster theory - the notion that the concentration of a philosophy to a 
small region, especially just to a single municipality is greater for the development 
of an organised philosophy than its wide dispersion across large swathes of land. 

Complementers - businesses that directly sell a product (or products) or service (or 
services) that complement the product or service of another company by adding value to 
mutual customers 

Context analysis - a method to analyse the environment in which a business 
operates. Environmental scanning mainly focuses on the macro environment of a 
business. But context analysis considers the entire environment of a business, its 
internal and external environment. An example of which is the SWOT and PESTEL 
analyses. 

Philosophic ecosystem - a collection of organizations that are interdependent to form a 
complete solution or industry. 

Philosophic foresight - https: / / en.wikipedia.org / wiki / Corporate foresight 

Philosophic group / syndicate - a collection of parent and subsidiary corporations that 
function as a single economic entity through a common source of control. 
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Potentialised institution - establishing a competitive advantage by having the lowest cost 
of operation in the industry. Cost leadership is often driven by company efficiency, size, 
scale, scope and cumulative experience (learning curve). A cost leadership strategy aims to 
exploit scale of production, well-defined scope and other economies (e.g., a good purchasing 
approach), producing highly standardized products, using advanced technology. 

Critical success factor - a management term for an element that is necessary for an 
organization or project to achieve its mission. 

Crossfunding - the practice of when a philosophical institution funds the develop 
of a infant philosophy or protophilosophy that it does not hold proprietorship over. 


Philosophical, Religious, & Ideological Ontology 
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Subjectivity of this discourse is the essential preface due to one person's consideration of 

Sophontology - the study of the being of philosophy 
Religiontology - the study of the being of religion. 

Ideontology - the study of the being of ideology 


Branches of Sophontology: 

Sophonics (language used by philosophers) 
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Biosophy (relating to philosophers) 

Foundational / Theoretical philosophy 
Recreational philosophy 
Professional philosophy 
Academic philosophy 
Philosophical traditions 
Quotational philosophy 
Functional philosophy 
Symbolic philosophy 

Disciplinary philosophy (disciplines/fields - metaphysics, logic, cosmic philosophy etc.) 


Philosophy is derived from a varied combination of science (rational) and mystology 
(mystical or transrational / parational / hyperational / extrational). 

Religion is derived from mythology 

Ideology is derived from 

Religion - proclaimer of truth 
Ideology - proclaimer of correction 
Philosophy - proclaimer of knowledge 

Religions founded by mythologies: 

1. Christianity 

2. Islam 

3. Hinduism 

4. Judaism 

5. Chinese traditional religion 

6. African traditional religion 

7. Sikhism 

8. Spiritism 

9. Baha'i Faith 

10. Jainism 

11. Shinto 

12. Zoroastrianism 

13. Cao Dai 

14. Paganism/Neo-paganism 

Religions not founded by mythologies hence their questionability as actual religions: 

1. Buddhism 

2. Confucianism 

3. Taoism 
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Mythology definition - a set of stories or beliefs about a particular person, institution, or 
situation, especially when exaggerated or fictitious. 

Mystology definition to distinguish from mythology - a genre of stories, especially those 
with a mystical, theological or cosmological setting, theme or character. 

Maniform - a collection of practices or manifestations of belief of either a religion, 
ideology, or philosophy. 

Ontological Elements of Religion: 

Mythology of the Religion: 

1. Belief in a god and / or supernatural beings 

2. Distinction between sacred and profane obejcts 

3. Ritual acts involving sacred objects 

Maniform of the Religion: 

1. Moral code with a supernatural basis and authority 

2. Sense of awe, guilt, fear, and mystery 

3. Prayer and communication with supernatural 

4. A view of the world and the individuals role in it 

5. Life organised to fit views of the religion 

6. A society or community connected by the religion 


Ontological Elements of Philosophy: 

Mystology of the Philosophy: 

1. Astronatural / Astronaturality / Astronaturalism 

2 . 


Rationality of the Philosophy: 

1 . 


Maniform of the Philosophy: 

1 . 
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Philosophical Morphology & Millettic Etymology 
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Philosophical morphology or sophomorphology - The study of the formations of different 
philosophies and the factors contributing to the formations of philosophies. 

Millettoetymology - the study of the etymologies of words that hold Millettic origins. 
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Morphological Millettism - the study of the formation of Millettism as a philosophy 
involving the nature of designation, the acceptance of designation, recognition, 
acceptance, harmonious agreement, unacceptability, and unharmonious agreement. 

Etymological Millettism: 

Conduct etymological explanations of the most prominent words in Millettism 
Millettism 

The etymology of Millettism derives from the prefix Milletto- which itself derives from the 
surname of Millette, the definitions of which are greatly expanded upon in the context of 
Millettarian Philosophy and in other forms of Millettarian Culture, an example of which is 
the redefinition of Millette into both a verb and an adjective. 

Millette as a surname is used for the main character of The Five Millettarian Characters 
known as Jesse Millette, the central protagonist of The Original Jesse Millette Series, as 
well as in wider Millettarian Literature and Millettarian Culture. It is important to note 
that Millettism as a term is not derived from the character of Jesse Millette directly, but 
more so from the surname of Millette and its own etymology so as to distinguish between 
Millettism and Jesse Millette. 

The surname of Millette is an alternative spelling for the French name Millet where the 
name was first founded in Burgundy and has been traced there from ancient times. It is 
likely that the name formed from a metonymic occupational name for one who grew or 
sold Millet or panic grass, a millet-like grain for animal feed. The Millette surname 
spelling is most commonly found in the English counties of Lancashire and Cheshire, 
hence the connection between Brandon Taylorian and his choosing of this surname for the 
Jesse Millette character due to his birthplace and residence in the county of Lancashire. 

The particular word of Millette was chosen for the surname of the protagonist due to its 
derivation from the Slavic element of the name 'mil' meaning mercy, as is transferred into a 
philosophical context to mean the mercy of mind, of spirit, of body, of cosmos, and of one's 
ability to free both oneself and others through one's practice of mercy for the achievement 
of freedom. Therefore, the etymology of Millettism can be primarily summed as "mercy for 
freedom". 

The etymology of Millettism and its fundamental origins therefore play a large role in 
describing the essence of what it means to be both Millettarian in character, but also what 
it means to follow Millettism, as well as the principles that Millettism itself expounds. The 
association between Millettism and the concept and practice of "mercy for freedom" is one 
that is expected to ignite debate over the essence of the Millettarian philosophical 
tradition, especially regarding the application of mercy in this context. Mercy is addressed 
in The Omnidoxy within the discourse of The Role of Mercy in Millettism as part of the 
discipline of study of prerology due to mercy's meaning of freedom within a Millettarian 
context. 
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Astronism 


Astronism is directly derived from four terms, three of which remain pre-Millettic while 
the third is Millettic in its origins. The first three of these are astronaut as a noun, 
astronomy as a noun and astro- as a prefix, all of which hold meanings in relation to space, 
the exploration of space, the stars, and the study of space. While the etymology of 
Astronism is acknowledged to have originated from these three pre-Millettic terms, the 
primary etymological founding for the appellation of Astronism is found to exist in the 
Millettic verb known as astrone (astroning, astroned, and astroner). Therefore, Astronism 
is considered to be primarily derived from a verb rather than a noun or name. 

To astrone is to think, perceive, and receive all that exists through an astronomical, 
cosmocentric, or astrocentric lens and so an Astroner is distinguished, yet continues to be 
in tandem with an astronaut, for the latter physically explores The Cosmos while the 
former contemplatively and emotionally explores The Cosmos. The etymology of an 
astroner is "explorer of the stars". 

Kosma 

Sophism 

Cosmism 

Sopharium 

Cosmica 

Celesta 

Astrony 

Vendox 

"ven" meaning "that which is expressed visually" and "dox" originating from "doxy" but 
without the "y" instead pertains to "knowledge imparted through means of sight" rather 
than through means of reading (-doxy), listening (-dauoxy), speaking (-deroxy), touching 
(-dinoxy), smelling (-dosm), tasting (-gustoxy), numbers (-noxy), and letters (-loxy). 


Omnidoxy 

The term "omnidoxy" originates from the founding of The Philosophy of Millettism and 
combines the prefix "omni-" meaning all, or of all things, and the suffix of "-doxy" which. 
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in a Millettarian terminological context, refers to knowledge imparted through written 
means. 

Combining this prefix and suffix, the term "omnidoxy" is formed and therefore means all 
knowledge, or knowledge of all things, imparted through a treatise. Essentially, the 
"omni-" element of the appellation refers to the encompassing nature of the text while the 
"-doxy" element refers to the text's educative and imparting personality. 

Cometan 

Etymologically, the name Cometan is composed of the suffix -an which pertains to the 
foundership of something which is affixed to the term comet which is obviously indicative 
of the cosmic theme and identity that Taylorian intended to capture. Essentially, the 
mononym of Cometan metaphorically pertains to Taylorian as symbolical to a comet in its 
long and unknown trajectory, yet remaining the ultimate seeker in The Cosmos. 

Interestingly, applying a brief knowledge of Millettarian cosmological symbolism, comets 
are generally considered to be chaotic by their natures and somewhat destructive in their 
paths which displays slight confusion as to the choice of the term comet for Taylorian's 
authorial mononym. This choice has sparked many discussions as to the possible reasons 
why with the most sound argument being that Taylorian attempted to distance himself as 
a human being from becoming compared to anything that he considered to be cosmically 
higher or symbolically ultimate such as stars, galaxies, and other non-chaotic entities in 
The Cosmos. 

etc. 


The Institutional Leadership & Institutional Ontology 
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Padronology/Padronics : 

Padron / Padroness / Padrina / Padrona / Padronist 
Padronship / Padrodom / Padronhood / Padronate 

Padronlike / Padronliness / Padronly / Padronal / Padronial / Padronic / Padronical / 
Padronically 

Padronless / Padronlessness 
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Padronty / Padronry / Padroncy 

Padronism / Padronist / Padronistic / Padronistically 

Padronality (the period/era whereby The Institution is under the leadership of a particular 

padron). 

Many specialist and unique terms in relation to padronology can be found 

extraomnidoxically in the The Grand Lexicon of Millettology. 

Forms of Padronry: 

1. Creative padronry - a style of leadership based upon the concept of working cooperatively to 
develop innovative ideas. Those who employ creative leadership tend to do so by creating 
conditions which promote creativity. Creating such conditions, which are sometimes called 
"supportive contributions",[2] are described as psychological, material, and/or social supports 
that trigger, enable, and sustain creative thinking in others. 

2. Innovation padronry - a philosophy and technique that combines different leadership styles to 
influence employees to produce creative ideas, products, and services. The key role in the 
practice of innovation leadership is the innovation leader. As an approach to organization 
development, innovation leadership can support achievement of the mission or the vision of an 
organization or group. With new technologies and processes, it is necessary for organizations to 
think innovatively to ensure continued success and stay competitive.[2][3][4][5][6] to adapt to 
new changes, “The need for innovation in organizations has resulted in a new focus on the role 
of leaders in shaping the nature and success of creative efforts. [7]" Without innovation 
leadership, organizations are likely to struggle.[3] This new call for innovation represents the 
shift from the 20th century, traditional view of organizational practices, which discouraged 
employee innovative behaviors, to the 21st-century view of valuing innovative thinking as a 

"potentially powerful influence on organizational performance." 

3. Transactional padronry - a part of a style of leadership that focuses on supervision, 
organization, and performance; it is an integral part of the Full Range Leadership Model. 
Transactional leadership is a style of leadership in which leaders promote compliance by 
follozvers through both rewards and punishments. Through a rewards and punishments 
system, transactional leaders are able to keep followers motivated for the short-term. Unlike 
transformational leaders, those using the transactional approach are not looking to change the 
future, they look to keep things the same. Leaders using transactional leadership as a model pay 
attention to followers’ work in order to find faults and deviations. This type of leadership is 
effective in crisis and emergency situations, as well as for projects that need to be carried out in 
a specific way.Transactional leaders use reward and punishments to gain compliance from their 
followers. They are extrinsic motivators that bring minimal compliance from followers. They 
accept goals, structure, and the culture of the existing organization. Transactional leaders tend 
to be directive and action-oriented. Transactional leaders are willing to work within existing 
systems and negotiate to attain goals of the organization. They tend to think inside the box 
when solving problems. Transactional leadership is primarily passive. The behaviors most 
associated with this type of leadership are establishing the criteria for rewarding followers and 
maintaining the status quo. The overall effectiveness of transactional management is that it can 
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be very practical and directive. Through transactional management, an explicit measure of 
success can be discovered through the consistent monitoring of managers. The model is also 
viewed as very straightforward and understandable due to the simple reward and punishments 
system. Within transactional leadership, there are two factors, contingent reward and 
management-by-exception. Contingent reward provides rewards for effort and recognizes good 
performance. Management-by-exception maintains the status quo, intervenes when 
subordinates do not meet acceptable performance levels, and initiates corrective action to 
improve performance. 

4. Transformational leadership - a theory of leadership where a leader works with teams to 
identify needed change, creating a vision to guide the change through inspiration, and 
executing the change in tandem with committed members of a group; it is an integral part of 
the Full Range Leadership Model. Transformational leadership serves to enhance the 
motivation, morale, and job performance of followers through a variety of mechanisms; these 
include connecting the follower's sense of identity and self to a project and to the collective 
identity of the organization; being a role model for followers in order to inspire them and to 
raise their interest in the project; challenging followers to take greater ownership for their work, 
and understanding the strengths and weaknesses of followers, allowing the leader to align 
followers with tasks that enhance their performance.Emphasizing intrinsic motivation and 
positive development of followers Raising awareness of moral standards. Highlighting 
important priorities. Fostering higher moral maturity in followers. Creating an ethical climate 
(share values, high ethical standards). Encouraging followers to look beyond self-interests to the 
common good. Promoting cooperation and harmony. Using authentic, consistent means. Using 
persuasive appeals based on reason. Providing individual coaching and mentoring for 
followers. Appealing to the ideals of followers. Allowing freedom of choice for followers.The two 
main characteristics of extraverts are affiliation and agency,[8] which relate to the social and 
leadership aspects of their personality, respectively. Extraversion is generally seen as an 
inspirational trait usually exhibited in transformational leadership. Neuroticism. Neuroticism 
generally gives an individual an anxiety related to productivity which, in a group setting can 
be debilitating to a degree where they are unlikely to position themselves in a role of 
transformational leadership due to lower self-esteem and a tendency to shirk from leadership 
responsibilities. Openness to experience. Creative expression and emotional responsiveness 
have been linked to a general tendency of openness to experience. This trait is also seen as a 
component of transformational leadership as it relates to the ability to give big-picture 
visionary leadership for an organization. Agreeableness. Although not a trait which specifically 
points to transformational leadership, leaders in general possess an agreeable nature stemming 
from a natural concern for others and high levels of individual consideration. Charisma and 
idealized influence is a classic ability of individuals who possess agreeability. 

Conscientiousness. Strong sense of direction and the ability to put large amounts of productive 
work into tasks is the by-product of conscientious leaders. This trait is more linked to a 
transactional form of leadership given the management-based abilities of such individuals and 
the detail oriented nature of their personality. 

5. Authentic padrony - an approach to leadership that emphasizes building the leader's 
legitimacy through honest relationships with followers which value their input and are built on 
an ethical foundation. Generally, authentic leaders are positive people with truthful self- 
concepts who promote openness. By building trust and generating enthusiastic support from 
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their subordinates, authentic leaders are able to improve individual and team performance. This 
approach has been fully embraced by many leaders and leadership coaches who view authentic 
leadership as an alternative to leaders who emphasize profit and share price over people and 
ethics. Authentic leadership is a growing area of study in academic research on leadership 
which has recently grown from obscurity to the beginnings of a fully mature concept.[1] That 
said, many foundational papers on this topic have recently been retracted or called into 
question because of issues surrounding the reporting of data and the inability of the authors to 
produce their original data. 

6. Agentic leadership - This leadership style is generally found in the business field by a person 
who is respected by subordinates. This person demonstrates assertiveness, competitiveness, 
independence, courageousness, and is masterful in achieving their task at hand. 

7. Agile leadership - The ability of a leader to be able to lead well in a wide range of 
circumstances especially new, changing and ambiguous situations. 

8. Complex adaptive leadership - a complementary approach to leadership based on a 
poly archie assumption (i.e. leadership of the many by the many), rather than based on an 
oligarchic assumption (i.e. leadership of the many by the few). Leadership in this theory is seen 
as a complex dynamic involving all, rather than only a role or attribute within a hierarchy. The 
theory calls for skills, attributes and roles which are additional to the demands of traditional 
leadership. 

9. Cross-cultural leadership - developed as a way to understand leaders who work in the newly 
globalized market. Today's international organizations require leaders who can adjust to 
different environments quickly and work with partners and employees of other cultures. It 
cannot be assumed that a manager who is successful in one country will be successful in 
another. 

10. E-leadership - Traditionally, leadership in organizations involve face-to-face interactions. 

Now, leaders may lead entire projects from a distance and interact with followers solely through 
information technology.[1 ] Today, organizations are incorporating technology that interactions, 
creating a need for e-leadership. This wiring involves forms of technology such as 
videoconferencing, online collaboration software, cellphones, e-mail, and Wi-Fi.[2] As a result, 
organizations are struggling with technological-integration issues while employees face a steep 
learning curve. 

11. Entrepreneurial leadership - organising a group of people to achieve a common goal using 
proactive entrepreneurial behavior by optimising risk, innovating to take advantage of 
opportunities, taking personal responsibility and managing change within a dynamic 
environment for the benefit of [an] organisation" .Such leadership aims to cultivate 
entrepreneurial individuals and teams that fully leverage their creative potential in creating 
value for an organisation. Entrepreneurial leadership does this by employing leadership 
practices that "develop the ability in employees to self-generate, self-reflect, and self-correct in 
their workplace". 

12. Ethical leadership - leadership that is directed by respect for ethical beliefs and values and for 
the dignity and rights of others. It is thus related to concepts such as trust, honesty, 
consideration, charisma, and fairness. Not just reaching the objectives of The Institution, 
but doing it in a way that is sustainable and morally responsible. 

13. Instructional padronry - 
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14. Love padronry - The primary tenet expects that leaders should love those they serve as leader. 
Love leaders work toward ideal relationships in which leaders and followers exhibit Biblical love 
for one another. 

15. Meta-padronry 

16. Laissez-faire padronry - The laissez-faire leadership style is where all the rights and power to 
make decisions is fully given to the followers.Laissez-faire leaders allow followers to have 
complete freedom to make decisions concerning the completion of their work. It allows follozvers 
a self-rule, while at the same time offering guidance and support when requested. The laissez- 
faire leader using guided freedom provides the followers with all materials necessary to 
accomplish their goals, but does not directly participate in decision making unless the follozvers 
request their assistance. This is an effective style to use when: Follozvers are highly skilled, 
experienced, and educated. Follozvers have pride in their zvork and the drive to do it 
successfully on their own. Follozvers are experts, in situations where followers have more 
knowledge than the group leader. Follozvers are trustworthy and experienced. This style should 
not be used when: The leader cannot or zvill not provide regular feedback to their follozvers. 

17. Narcissistic padronry - a leadership style in which the leader is only interested in him/herself. 
Their priority is themselves - at the expense of their people/group members. This leader exhibits 
the characteristics of a narcissist: arrogance, dominance and hostility. 

18. Restorative padronry - 

19. Servant padronry - a leadership philosophy in which the main goal of the leader is to serve. 
This is different from traditional leadership where the leader's main focus is the thriving of 
their company or organizations. A Servant Leader shares pozver, puts the needs of the 
employees first and helps people develop and perform as highly as possible. 

20. Strategic leadership - the ability to influence others to voluntarily make decisions that 
enhance the prospects for the organisation's long-term success while maintaining short-term 
financial stability. Different leadership approaches impact the vision and direction of growth 
and the potential success of an organization. To successfully deal with change, all executives 
need the skills and tools for both strategy formulation and implementation. 

21. Superpadronry - Superleadership focuses on the growth and development of the self¬ 
leadership abilities in others. This is done by providing praise along with constructive criticism 
and feedback. Superleaders are expected to exemplify both strong self-leadership and high moral 
standards. The four main goals of superleadership are asfollozvs: developing environments that 
promote positive attitudes, enabling employees to set personal goals, encouraging observation 
and comment amongst subordinates, and encouraging members of a group to support and 
motivate one another 

22. Toxic padronry - a person who has responsibility over a group of people or an organization, 
and who abuses the leader-follozver relationship by leaving the group or organization in a 
zvorse condition than when they first found them. 

23. Juvenic padronry - a young padron, usually one under the age of thirty. 

Padronship analysis - the art of breaking down a leader into basic psychological components for 
study and use by academics and practitioners. Good leadership analyses are not reductionist, but 
rather take into consideration the overall person in the context of the times, society, and culture 
from which they come. Leadership analysis is traditionally housed in political psychology 
departments and utilizes the tools of psychology to achieve political ends by exploiting the psyche in 
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the case of practitioners, or to gain knowledge about the building blocks of leadership and 
individuals in the case of academics. 

https:/ /en.wikipedia.org/wiki/Leadership analysis#Academic analysis 

Padronship style - a leader's method of providing direction, implementing plans, and motivating 
people. - characterised by both the form of padonry and the approach / orientation to 
padronship. 

Orientations and approaches to padronship: 

1. Uniquitarianism 

2. Authoritarianism 

3. Democratic padronism 

4. Copadronism / Copadronship 

5. Horizontalism (Apadronship/Apadronism) 

6. Cerepadronism (Ceremonial padronry) - padron has no role in the operations of The 
Institution. 

7. Technocratic padronism (Technopadronism) 

8. Artistopadronism (Aristocratic padronism) 

9. Plutopadronism (Plutocratic padronism) 

10. Timopadronism (Timocratic padronism) 

11. Meritopadronism (Meritocratic padronism) 

12. Gerontopadronism (Gerontocratic padronism) 

13. Nepadronism (Nepotistic padronism) 

14. Vetopadronism - (when the choice of padron is realised by The Institution to have 
been the wrong decision and a forced removal has to take place) 

15. 

16. 

https: / /en.wikipedia.org/wiki/Leadership#Theories 


Padron school - an organisation, or entity within an organisation, especially a department 
within a phrontistery, that provides education that focuses on the development of 
padrons. 

Padronry traits - integrated patterns of personal characteristics that reflect a range of individual 
differences and foster consistent leader effectiveness across a variety of group and organisational 
situations. 

Padronry development/expansion - the choice to expand the role, authority, and 
capabilities of The Institution's sitting padron by The Governing Council. 

Padronic consulting - the practice of helping organisations to improve their performance, 
operating primarily through the analysis of existing organisational problems and the development 
of plans for improvement. Organisations may draw upon the services of management consultants 
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for a number of reasons, including gaining external (and presumably objective) advice and access to 
the consultants' specialised expertise. 


Creative Padronry: 

Three different complementary conceptualisations have been suggested which reflect the different 
contexts in which creative leadership can be applied: facilitating creativity, directing a creative 
vision, and integrating diverse creative contributions.[21] Creative leadership may be enacted 
differently depending on the context. 

Facilitating 

In the context of facilitating, those who employ creative leadership will support employees or 
individuals as primary creators, influencing their creative contributions and shaping each stage of 
the creative process. In the context of facilitating, creative leaders lead in a way that increases 
employees' likelihood of generating new ideas.[22] As facilitators, creative leaders foster others' 
creativity and may take individuals through a process that helps them generate new ideas, such as 
brainstorming. [23[[24[ In the context of facilitating, those who employ creative leadership are 
involved in the entire creative process and shape a supportive climate for creativity. [25] 

Directing 

In the context of directing, those who employ creative leadership are the primary creators and their 
vision is enacted through contribution and collaboration from others.[26] Mumford, Scott, Gadis 
and Strange (2002) suggest that, in directing, a leader is integral to the production of a creative 
concept, while others support its implementation. The degree to which others contribute creatively 
may depend upon the situation. This can be compared to an orchestra conductor, who provides a 
vision and direction for musicians who bring their own individual contributions.[27] A strong 
directive creative leader may inspire, elicit, and integrate high-quality contributions from his or her 
collaborators.[28] 

Integrating 

In the context of integrating, there is a focus on the creative leader's ability to integrate or 
synthesize his or her novel ideas with various creative ideas from other individuals.[29] Compared 
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to directing and facilitating contexts, there is a greater balance between the ratio of leader to 
follower creative contributions and supportive contributions in the integrating context. Each 
individual can receive credit for their distinct contribution, and successful leadership in this context 
depends on the leader's ability to synthesise others’ creative inputs. Film directors are an example of 
leaders working in an integrating context, providing guidance to create a feature film that includes 
creative contributions from numerous people: screenwriters, actors, special effects technicians, 
costume designers, etc. 


Depending on the type of leadership style that is adopted by the innovation leader, the leader may 
have either a direct or indirect influence on your employees. 

Direct Influences 

Direct forms of influence in leading innovation include: 

providing creative input and idea suggestion to employees 
providing employees with clear and concrete goals 

allocating organizational resources (i.e. research and development spending; manpower) for 
implementing ideas 
Indirect Influences 

Indirect influences get the same results without providing explicit guidance to employees. These 
types of influences include: 

establishing a supportive climate for creativity within the organization 
acting as a role model for innovative thinking 

providing employees with rewards and recognition for innovative thinking 
hiring and team composition (i.e. putting together teams with specific skill sets needed for 
innovative thinking, or hiring employees with creative personalities without planning what they 
work on). 


Padronic Paradoxes 
(reterm each) 

Internal/Localized Paradox 

Internal/Localized paradoxes entail conflicting roles experienced within the leader. 

Dual Expertise Paradox 

The Dual Expertise Paradox postulates that a leader must have or acquire domain expertise while at 
the same time obtaining the necessary leadership skills to manage his/her employees and resources. 

Generation Evaluation Paradox 
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The Generation Evaluation Paradox stipulates that a leader must encourage a supportive climate 
for the generation of new ideas and thinking outside-the-box while evaluating these ideas and 
realizing that not all creative ideas are useful and many may even fail (while not being too critical 
and negative of those ideas). 

Team-level Paradox 

Team-level paradoxes entail conflicting interests between the leader and the employees/teams 
Creative Personality Cohesion Paradox 

Creative Personality Cohesion Paradox is based on the research finding that creative workers 
generally highly value autonomy [45][46] and, as a result, often prefer to work alone. This paradox 
illustrates the difficulty leaders have in providing their employees with the autonomy they must be 
creative, while fostering team cohesion (or closeness) to facilitate idea sharing. A leader must also be 
careful not to encourage too much cohesion, as it may discourage group members from disagreeing 
(even constructively disagreeing) with fellow group members in an effort not to offend them or 
"rock the boat." 

Vision Autonomy Paradox 

The Vision Autonomy Paradox highlights the dilemma a leader faces between providing structure 
and guidance to a team with respect to the vision of the goal, while at the same time stepping back 
and providing the team with enough autonomy, especially considering the fact that creative workers 
highly value autonomy. When leading for innovation, providing an overabundance of structure 
may result in a backlash from employees who feel their autonomy is being taken away from them. 

Restriction Freedom Paradox 

The Restriction Freedom Paradox underscores that innovation leaders need to allow employees 
enough time to develop creative endeavors and provide the resources to do so. At the same time the 
leader must take care to provide enough pressure that they are still motivated to complete the task 
[55][56] and not provide too many resources that it has a "deadening effect” on creativity.[57] 

Situational Paradox 

Situational Paradoxes entail conflicting interests between leaders and the situations they face. 
Intrinsic Extrinsic Paradox 

The Intrinsic Extrinsic Paradox holds that instead of providing more readily available extrinsic 
motivation tools such as bonuses and salary increases, leaders must provide intrinsic motivation, 
which generally comes from within the employee, to their employees. This paradox is based on 
findings that intrinsic motivation is a key factor in facilitating creativity [58] [59] and extrinsic 
motivators may either hinder creativity [60][61 [ or have an unclear relationship with creativity.[62] 
[63] 

Local Long-Term Paradox 

The Local Long-Term Paradox posits that leaders of innovation must maintain their innovative 
edge by keeping an eye out for and capitalizing on potential opportunities, even at the risk of 
placing those ideas above or even eliminating ideas that he or she had previously inspired in their 
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teams. The leader must also be capable of developing teams that are flexible enough to be passionate 
about ideas that may have replaced their own idea that was facilitated, inspired, and supported by 
their leader. This is where the paradox is most clearly visible.[55] 

Competition Collaboration Paradox 

The competition collaboration paradox involves a leader developing open external relationships with 
other organizations to discover potential innovation opportunities, while ensuring the 
organization's emerging ideas are protected in a competitive environment. 

Feedback Rigidity Paradox 

The feedback rigidity paradox involves leaders seeking out and using customer and client advice 
and feedback towards innovative endeavors to a certain extent, while maintaining control of the 
vision and not letting the feedback dictate to them—as clients and customers often criticize 
innovations early on. 

Failure Success Paradox 

The Failure Success Paradox is the idea that innovation leaders must ensure a safe organizational 
culture that is willing to embrace risk and failure, while at the same time making sure that the 
organization is also producing successful products and services despite embracing risk and errors. 

Additional Paradoxes 

Additional paradoxes identified by Hunter et al. (2011) that do not directly involve the leader but 
are worth mentioning are the paradoxes that occur between teams and the organization. These 
include the Insularity Cohesion paradox, the Champion Evaluator paradox, and the Creativity Cost 
paradox. 


Institutional Ontology 
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Institutional interoperability - the instance in which two or more philosophical institutions 
are in direct and frequent collaboration with one another for their symbiotic benefit of 
mutual increases in followership. 

Vision statement of The Institution: 

To become and remain the first philosophical institution that holds proprietorship over an 

organised philosophy 

Mission statement of The Institution: 


To works towards the achievement of the principles, values, and ideals of The Philosophy 
of Millettism as well as its furtherance, establishment, dissemination, and entrenchment. 
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Planning horizon - the amount of time an organisation will look into the future when 
preparing a strategic plan. Many commercial companies use a five-year planning horizon. 

The nature of the being of The Institution: 


Global strategy - A sound global strategy should address these questions: what must be (versus 
what is) the extent of market presence in the world's major markets? Hozv to build the necessary 
global presence? What must be AND (versus what is) the optimal locations around the world for 
the various value chain activities? Hozv to run global presence into a global competitive advantage? 
The "International" classification of a global business strategy is employed by companies who may 
sell in foreign markets, but their primary focus is on their home market. These companies may 
include international strategies in their business model to increase sales, but they know that their 
main target consumer is local. 

Segment architecture - a detailed, formal description of areas within an enterprise, used at the 
program or portfolio level to organise and align change activity. 

Expectation gap - the gap between the current performance of an organisation and its desired 
performance as expressed in its mission, objectives, goals and the strategy for achieving them. 

Sustainable followership rate - growth in followers that is sustainable 

Talent portfolio management - involves deciding what resources to include in the portfolio given 
the goals of the business and the changing economic conditions. Selection involves deciding what 
resources to acquire, hozv many resources to acquire, under what terms, when to acquire each, and 
what resources to divest. 

Technology strategy - the overall plan which consists of objectives, principles and tactics relating 
to use of technologies within a particular organisation. 

Institutional resource allocation - 

International philosophic strategy - plans that guide commercial transactions taking place 
between entities in different countries. 

Lead scoring - a methodology used to rank prospects against a scale that represents the perceived 
value each lead represents to the organisation. The most accurate lead scoring models include both 
explicit and implicit information. Explicit scores are based on information provided by or about the 
prospect, for example - company size, industry segment, job title or geographic location. Implicit 
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scores are derived from monitoring prospect behavior; examples of these include Web-site visits, 
whitepaper downloads or e-mail opens and clicks. 
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Expology 


[7:1:1] The world beyond our world is the world we ought to explore, for the world 
on which we reside has been explored and now it is time to fulfil our true purpose 
and go beyond that which no soul has before and embark on our true journey. 

[7:1:2] The exploration of the cosmic world is now upon us and it is those who 
think limitlessly, doubtlessly and beyond that which can be seen, who will qualify 
for such a grand journey. 

[7:1:3] This new world, it is all but familiar yet it is one's attitude which progresses 
all to the next step of the grand journey without end. 

[7:1:4] Forget all that is Earthly and all that thy have been taught, for this new 
world acts not in accordance to such rules as it follows none. 

[7:1:5] Encourage the young to dream of the cosmos and all its wonders, known 
and not, for one may grow to be gifted the ideas that progress all further. 

[7:1:6] It is the passage of what has been known, what is known and what shall be 
known that one must understand, for all that we have known and is known may 
not suit the future known. 

[7:1:7] Maintain thy faith yet do not fear unfamiliarity and all it may gift thee. 

[7:1:8] Still, watch for those who maintain faith without foundation and do not let 
one be the cause of stagnancy for all. 

[7:1:9] It is the push of change that is to drive us further into the direction of that 
which we were planned to follow. 

[7:1:10] About this new world, all that is said is not wrong until proven not so and 
all that is said is not right until proven so, but allow thy and other's thoughts to 
mix and mesh and manufacture that which may be the key. 
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[7:1:11] Remember, it is the beauty of this new world that not one is right and not 
one is wrong for we all have knowledge none until this new world is explored. 

[7:1:12] Find, thy will, those who share this new world, but do not fear. 

[7:1:13] They are of same source and structure and kin to thee. 

[7:1:14] Welcome them, treasure them and learn from them for you may need their 
knowledge to survive the grand unknown. 

[7:1:15] Thy faith, it should not barrier thee from exploration, for thy faith will 
evolve with thee and thy morals and principles will not change if thou do not wish 
them do so. 

[7:1:16] It be thy faith that guides thee. 

[7:1:17] It be thy faith that should improve thee. 

[7:1:18] It be thy faith that enlightens thee. 

[7:1:19] Make what thy wish be thy faith, but do not turn thy back to this new 
world welcoming thee. 

[7:1:20] Now, go and think and wonder and wish all about this new world, yet one 
thing must be pressed; this new world, it is one of danger, unknownness and the 
darkest of all creation, though it is thy home for thy live within its borders already. 

[7:1:21] The rest welcomes thee and thy brothers and sisters to explore it and all its 
many worlds for our world is of large kin and we have met only a few of its 
relatives. 


Expology is the inclusive discipline of study dealing with the contemplation of the 
Humanic Exploration of The Cosmos and wider space exploration, the belief orientations, 
concepts, theories, and notions associated with such a journey and era, as well as all the 
possible instances and events that could take place during the Humanic Exploration of 
The Cosmos. 

“Everything begins with belief and humanity's exploration of The Cosmos is no different 
for I am Cometan and I am the believer in The Cosmos and our exploratory role within it. 
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philosophical reasons for cosmic exploration is superior over all other reasons for space 
exploration 


Remediationism/Remediationist/Remediatry/Remedism/Remedist - the idea of 
remedying something - the primary belief orientation of the Millettarian philosophical 
tradition regarding the general topic of expology - remedying humanity's view of The 
Cosmos perhaps - think about restorationism? 


Space advocacy is supporting or advocating for space exploration, space colonization and private 
spaceflight. There are many different individuals and organizations dedicated to space advocacy. 
They are usually active in educating the public[l] on space related subjects, lobbying 
governments[2][3] for increased funding in space-related activities or supporting private space 
activities. They also recruit members, fund projects, and provide information for their membership 
and interested visitors. They are sub-divided into three categories depending on their primary work: 
practice, advocacy, and theory. 

The space movement seeks the betterment of humanity and a greater future for everyone. According 
to Mark Hopkins from the National Space Society, each space organization has a different priority 
and short-term objective, but all organizations share the ultimate goal of building space settlements. 
[8] Most of the leading non-profit space organizations joined together to form the Space Exploration 
Alliance. The Alliance was formed to "advocate for the exploration and development of outer space" 
to members of Congress. The Alliance organizes the annual Legislative Blitz to lobby members of 
Congress for space exploration, and every space enthusiast is encouraged to participate in the 
Legislative Blitz by calling, emailing, or personally visiting their Congressperson's office. 


It is the belief of the Millettarian philosophical tradition that space-related affairs for the 
future must not be entangled with politics and public policy of individual nations - the 
process of ectopoliticisation must encouraged so that spaceflight and cosmic exploration is 
not regressed and controlled by the corruptions of politics - spaceflight is a humanwide 
topic and it should therefore be dealt with by an independent organisation that makes 
decisions for states that have joined it regarding their space programmes as an 
ectopolitical organisation (an organisation that is not effected or influenced by the politics 
within and between individual nations). Ectopoliticisation is applied in this context in 
order to stop space politics and the space movement from being derailed or regressed by 
the bureaucracies of political parties. 


Space policy is the political decision-making process for, and application of, public policy of a state 
(or association of states) regarding spaceflight and uses of outer space, both for civilian (scientific 
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and commercial) and military purposes. International treaties, such as the 1967 Outer Space 
Treaty, attempt to maximize the peaceful uses of space and restrict the militarization of space. 

Space policy intersects with science policy, since national space programs often perform or fund 
research in space science, and also with defense policy, for applications such as spy satellites and 
anti-satellite weapons. It also encompasses government regulation of third-party activities such as 
commercial communications satellites and private spaceflight.[1 ] 

Space policy also encompasses the creation and application of space lazv, and space advocacy 
organizations exist to support the cause of space exploration. 


The future of space exploration involves both telescopic exploration and the physical exploration of 
space by unmanned robotic space probes and human spaceflight. 

Near-term physical exploration missions have been announced by or are being planned by both 
national and private organisations, focussed on obtaining new information about the solar system. 
In the longer term there are tentative plans for crewed orbital and landing missions to the Moon 
and Mars, establishing scientific outposts that will later make way for permanent and self sufficient 
settlements. Further exploration will potentially involve expeditions and settlements on the other 
planets and their moons as well as establishing mining and fueling outposts, particularly in the 
asteroid belt. Physical exploration outside the solar system will be robotic for the foreseeable future. 


Unmanned exploration - the practice of exploring celestial bodies with actually sending 
humans aboard missions - this agreed with in unnecessary missions, but the Millettarian 
Tradition argues that the more people venture into space, despite the risk and despite the 
greater cost, the normalisation of spaceflight will grow. If spaceflight continues to remain 
something that is shrouded in mystery and fear then how will we be able to encourage the 
next generations to become part of the spacefaring industry 


The future possibilities for deep space exploration are currently held back by a set of technical, 
practical, astronomical, and human limitations, which define the future of manned and unmanned 
space exploration. As of 2017, the farthest any man-made probe has traveled is the current NASA 
mission Voyager 1,[18] currently about 13 billion miles (21 billion km), or 19.5 light hours away 
from the Earth, while the nearest star is around 4.24 light years away. 
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Technical limitations 

The current status of space-faring technology, including propulsion systems, navigation, resources 
and storage all present limitations to the development of human space exploration in the near 
future. 

Distances 

The astronomical order of magnitude of the distance between us and the nearest stars is a challenge 
for the current development of space exploration. At our current top speed of 157,100 miles per 
hour (70.2 km/s), the Helios 2 probe would arrive at the nearest star, Proxima Centauri, in around 
18,000 years,[19] much longer than a human lifespan and therefore requiring much faster 
transportation methods than currently available. 

Propulsion and fuel 

The VASIMR Plasma based propulsion engine[20] 

In terms of propulsion, the main challenge is the liftoff and initial momentum, since there is no 
friction in the vacuum of space. Based on the missions goals, including factors such as distance, 
load and time of flight, the type of propulsion drive used, planned to use, or in design varies from 
chemical propellants, such as liquid hydrogen and oxidizer[21] (Space Shuttle Main Engine), to 
plasma[20] or even nanoparticle propellants.[22] 


Project Longshot Nuclear Fission Engine schematic 

As for future developments, the theoretical possibilities of nuclear based propulsion have been 
analyzed over 60 years ago, such as nuclear fusion (Project Daedalus) and nuclear pulse propulsion 
(Project Longshot),[23] but have since been discontinued from practical research by NASA. On the 
more science fiction side, the theoretical Alcubierre drive presents a mathematical solution for 
"faster-than-light" travel, but it would require the mass-Energy of Jupiter, not to mention the 
technical issues.[24] 

Human limitations 

The human element in manned space exploration adds certain physiological and psychological 
issues and limitations to the future possibilities of space exploration, along with storage and 
sustenance space and mass issues. 

Physiological issues 

The transitioning gravity magnitudes on the body is detrimental to orientation, coordination, and 
balance. Without constant gravity, bones suffer disuse osteoporosis, and their mineral density falls 
12 times faster than the average elderly adult's. [25] Without regular exercise and nourishment, 
there can be cardiovascular deterioration and loss in muscle strength.[26] Dehydration can cause 
kidney stones,[27] and constant hydro-static potential in zero-g can shift body fluids upwards and 
cause vision problems.[28] 

Furthermore, without Earth's surrounding magnetic field as a shield, solar radiation has much 
harsher effects on biological organisms in space. The exposure can include damage to the central 
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nervous system, (altered cognitive function, reducing motor function and incurring possible 
behavioral changes), as well as the possibility of degenerative tissue diseases. 

Psychological issues 

The Biosphere 2 greenhouse habitat 

According to NASA, isolation in space can have detrimental effects on the human psyche. 
Behavioral issues, such as low morale, mood-swings, depression, and decreasing interpersonal 
interactions, irregular sleeping rhythms, and fatigue occur independently to the level of training, 
according to a set of NASA's social experiments.[29] The most famous of which, Biosphere 2,[30] 
was a 2 year long, 8 person crew experiment in the 1990s, in an attempt to study human necessities 
and survival in an isolated environment. The result of which were stressed interpersonal 
interactions and aloof behavior, including limiting and even ceasing contact between crew members, 
[29] along with failing to sustain a lasting air-recycling system and food supply. [31] 

Resources and sustenance 

Considering the future possibility of extended, manned missions, food storage and resupply are 
relevant limitations. From a storage point of view, NASA estimates a 3-year Mars mission would 
require around 24 thousand pounds (10,000 kg) of food, most of it in the form of precooked, 
dehydrated meals of about 1.5 pounds a portion.[32] Fresh produce would only be available in the 
beginning of the flight, since there would not be refrigeration systems. Water's relative heavy 
weight is a limitation, so on the International Space Station (ISS) the use of water per person is 
limited to 11 liters a day, compared to the average Americans’ 132 liters.[32] 


The ISS "Veggie plant growth system" and Red Romaine Lettuce 

As for resupply, efforts have been made to recycle, reuse and produce, to make storage more efficient. 
Water can be produced through chemical reactions of Hydrogen and Oxygen in fuel cells,[32] and 
attempts and methods of growing vegetables in micro-gravity are being developed and will continue 
to be researched. Lettuce has already successfully grown in the ISS's "Veggie plant growth system", 
and has been consumed by the astronauts, even though large-scale plantation is still impractical, 
[33] due to factors such as pollination, long growth periods, and lack of efficient planting pillows. 


Space nursing - the nursing speciality that studies how space travel impacts human 
response patterns. Similar to space medicine, the speciality also contributes to knowledge 
about nursing care of earthbound patients. 

Medical issues caused by spaceflight: 

The effects of micro gravity on fluid distribution around the body (greatly exaggerated) (NASA) 
Main article: Effect of spaceflight on the human body 
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In October 2018, NASA-funded researchers found that lengthy journeys into outer space, 
including travel to the planet Mars, may substantially damage the gastrointestinal tissues of 
astronauts. The studies support earlier work that found such journeys could significantly damage 
the brains of astronauts, and age them prematurely. [14] 

Cardiac rhythms 

Main article: Cardiac rhythm problems during spaceflight 

Heart rhythm disturbances have been seen among astronauts.[15] Most of these have been related to 
cardiovascular disease, but it is not clear whether this was due to pre-existing conditions or effects 
of space flight. It is hoped that advanced screening for coronary disease has greatly mitigated this 
risk. Other heart rhythm problems, such as atrial fibrillation, can develop over time, necessitating 
periodic screening of crewmembers' heart rhythms. Beyond these terrestrial heart risks, some 
concern exists that prolonged exposure to microgravity may lead to heart rhythm disturbances. 
Although this has not been observed to date, further surveillance is warranted. 

Decompression illness in spaceflight 

In space, astronauts use a space suit, essentially a self-contained individual spacecraft, to do 
spacewalks, or extra-vehicular activities (EVAs). Spacesuits are generally inflated with 100% 
oxygen at a total pressure that is less than a third of normal atmospheric pressure. Eliminating 
inert atmospheric components such as nitrogen allows the astronaut to breathe comfortably, but 
also have the mobility to use their hands, arms, and legs to complete required work, which would be 
more difficult in a higher pressure suit. 

After the astronaut dons the spacesuit, air is replaced by 100% oxygen in a process called a 
"nitrogen purge". In order to reduce the risk of decompression sickness, the astronaut must spend 
several hours "pre-breathing" at an intermediate nitrogen partial pressure, in order to let their body 
tissues outgas nitrogen slowly enough that bubbles are not formed. When the astronaut returns to 
the "shirt sleeve" environment of the spacecraft after an EVA, pressure is restored to whatever the 
operating pressure of that spacecraft may be, generally normal atmospheric pressure. 

Decompression illness in spaceflight consists of decompression sickness (DCS) and other injuries 
due to uncompensated changes in pressure, or barotrauma. 

Decompression sickness 

Decompression sickness is the injury to the tissues of the body resulting from the presence of 
nitrogen bubbles in the tissues and blood. This occurs due to a rapid reduction in ambient pressure 
causing the dissolved nitrogen to come out of solution as gas bubbles within the body.[16[ In space 
the risk of DCS is significantly reduced by using a technique to wash out the nitrogen in the body's 
tissues. This is achieved by breathing 100% oxygen for a specified period of time before donning the 
spacesuit, and is continued after a nitrogen purge.[17[[18] DCS may result from inadequate or 
interrupted pre-oxygenation time, or other factors including the astronaut's level of hydration, 
physical conditioning, prior injuries and age. Other risks of DCS include inadequate nitrogen 
purge in the EMU, a strenuous or excessively prolonged EVA, or a loss of suit pressure. Non-EVA 
crewmembers may also be at risk for DCS if there is a loss of spacecraft cabin pressure. 
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Symptoms of DCS in space may include chest pain, shortness of breath, cough or pain with a deep 
breath, unusual fatigue, lightheadedness, dizziness, headache, unexplained musculoskeletal pain, 
tingling or numbness, extremities weakness, or visual abnormalities.[19] 

Primary treatment principles consist of in-suit repressurization to re-dissolve nitrogen bubbles,[20] 
100% oxygen to re-oxygenate tissues,[21] and hydration to improve the circulation to injured 
tissues. [22] 

Barotrauma 

Barotrauma is the injury to the tissues of air filled spaces in the body as a result of differences in 
pressure between the body spaces and the ambient atmospheric pressure. Air filled spaces include 
the middle ears, paranasal sinuses, lungs and gastrointestinal tract.[23][24[ One would be 
predisposed by a pre-existing upper respiratory infection, nasal allergies, recurrent changing 
pressures, dehydration, or a poor equalizing technique. 

Positive pressure in the air filled spaces results from reduced barometric pressure during the 
depressurization phase of an EVA.[25[[26[ It can cause abdominal distension, ear or sinus pain, 
decreased hearing, and dental or jaw pain.[24[[27] Abdominal distension can be treated with 
extending the abdomen, gentle massage and encourage passing flatus. Ear and sinus pressure can 
be relieved with passive release of positive pressure. [28] Pretreatment for susceptible individuals 
can include oral and nasal decongestants, or oral and nasal steroids.[29] 

Negative pressure in air fill spaces results from increased barometric pressure during 
repressurization after an EVA or following a planned restoration of a reduced cabin pressure. 
Common symptoms include ear or sinus pain, decreased hearing, and tooth or jaw pain.[30] 

Treatment may include active positive pressure equalization of ears and sinuses,[31 [[28] oral and 
nasal decongestants, or oral and nasal steroids, and appropriate pain medication if needed.[29] 

Ultrasound and space 

Ultrasound is the main diagnostic imaging tool on ISS and for the foreseeable future missions. X- 
rays and CT scans involve radiation which is unacceptable in the space environment. Though MRI 
uses magnetics to create images, it is too large at present to consider as a viable option. Ultrasound, 
which uses sound waves to create images and comes in laptop size packages, provides imaging of a 
wide variety of tissues and organs. It is currently being used to look at the eyeball and the optic 
nerve to help determine the cause(s) of changes that NASA has noted mostly in long duration 
astronauts. NASA is also pushing the limits of ultrasound use regarding musculoskeletal problems 
as these are some of the most common and most likely problems to occur. Significant challenges to 
using ultrasounds on space missions is training the astronaut to use the equipment (ultrasound 
technicians spend years in training and developing the skills necessary to be "good" at their job) as 
well as interpreting the images that are captured. Much of ultrasound interpretation is done real¬ 
time but it is impractical to train astronauts to actually re ad I interpret ultrasounds. Thus, the data 
is currently being sent back to mission control and forwarded to medical personnel to read and 
interpret. Future exploration class missions will need to be autonomous due to transmission times 
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taking too long for urgent /emergent medical conditions. The ability to be autonomous, or to use 
other equipment such as MRIs, is currently being researched. 

Medicine in space 

Further information: Medical treatment during spaceflight 

The Advanced Diagnostic Ultrasound in Microgravity Study is funded by the National Space 
Biomedical Research Institute and involves the use of ultrasound among Astronauts including 
former ISS Commanders Leroy Chiao and Gennady Padalka who are guided by remote experts to 
diagnose and potentially treat hundreds of medical conditions in space. This study has a widespread 
impact and has been extended to cover professional and Olympic sports injuries as well as medical 
students. It is anticipated that remote guided ultrasound will have application on Earth in 
emergency and rural care situations. Findings from this study were submitted for publication to the 
journal Radiology aboard the International Space Station; the first article submitted in space.[32] 
[33H34] 

Decreased immune system functioning 

Astronauts in space have weakened immune systems, which means that in addition to increased 
vulnerability to new exposures, viruses already present in the body—which would normally be 
suppressed—become active.[35] In space, T-cells do not reproduce properly, and the cells that do 
exist are less able to fight off infection.[36] NASA research is measuring the change in the immune 
systems of its astronauts as well as performing experiments with T-cells in space. 

On April 29, 2013, scientists in Rensselaer Polytechnic Institute, funded by NASA, reported that, 
during spaceflight on the International Space Station, microbes seem to adapt to the space 
environment in ways "not observed on Earth" and in ways that "can lead to increases in growth 
and virulence".[37] 

Increased infection risk 

A 2006 Space Shuttle experiment found that Salmonella typhimurium, a bacterium that can cause 
food poisoning, became more virulent when cultivated in space.[38] On April 29, 2013, scientists in 
Rensselaer Polytechnic Institute, funded by NASA, reported that, during spaceflight on the 
International Space Station, microbes seem to adapt to the space environment in ways "not 
observed on Earth" and in ways that "can lead to increases in growth and virulence".[37] More 
recently, in 2017, bacteria were found to be more resistant to antibiotics and to thrive in the near¬ 
weightlessness of space.[39] Microorganisms have been observed to survive the vacuum of outer 
space.[40[[41 [ Researchers in 2018 reported, after detecting the presence on the International Space 
Station (ISS) of five Enterobacter bugandensis bacterial strains, none pathogenic to humans, that 
microorganisms on ISS should be carefully monitored to continue assuring a medically healthy 
environment for astronauts.[42 [[43 ] 

Effects of fatigue 

Further information: Fatigue and sleep loss during spaceflight 

Human spaceflight often requires astronaut crezvs to endure long periods without rest. Studies have 
shown that lack of sleep can cause fatigue that leads to errors while performing critical tasks.[44] 
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[45][46] Also, individuals who are fatigued often cannot determine the degree of their impairment. 
[47] Astronauts and ground crews frequently suffer from the effects of sleep deprivation and 
circadian rhythm disruption. Fatigue due to sleep loss, sleep shifting and work overload could cause 
performance errors that put spaceflight participants at risk of compromising mission objectives as 
well as the health and safety of those on board. 

Loss of balance 

Leaving and returning to Earth's gravity causes "space sickness," dizziness, and loss of balance in 
astronauts. By studying how changes can affect balance in the human body—involving the senses, 
the brain, the inner ear, and blood pressure—NASA hopes to develop treatments that can be used 
on Earth and in space to correct balance disorders. Until then, NASA's astronauts must rely on a 
medication called Midodrine (an "anti-dizzy" pill that temporarily increases blood pressure), and/ 
or promethazine to help carry out the tasks they need to do to return home safely.[48] 

Loss of bone density 

Spaceflight osteopenia is the bone loss associated with human spaceflight.[3] After a 3—4 month 
trip into space, it takes about 2-3 years to regain lost bone density.[49][50] New techniques are 
being developed to help astronauts recover faster. Research in the following areas holds the potential 
to aid the process of growing new bone: 

Diet and Exercise changes may reduce osteoporosis. 

Vibration Therapy may stimulate bone growth.[51 [ 

Medication could trigger the body to produce more of the protein responsible for bone growth and 
formation. 

Loss of muscle mass 

Main article: Reduced muscle mass, strength and performance in space 

In space, muscles in the legs, back, spine, and heart weaken and waste away because they no longer 
are needed to overcome gravity, just as people lose muscle when they age due to reduced physical 
activity.[3] Astronauts rely on research in the following areas to build muscle and maintain body 
mass: 

Exercise may build muscle if at least two hours a day is spent doing resistance training routines. 
Hormone supplements (hGH) may be a way to tap into the body's natural growth signals. 
Medication may trigger the body into producing muscle growth proteins. 

Loss of eyesight 

Main article: Visual impairment due to intracranial pressure 

After long spaceflight missions, astronauts may experience severe eyesight problems.[2[[3[[52[[53[ 
[54[[55[[56[[57[ Such eyesight problems may be a major concern for future deep spaceflight 
missions, including a manned mission to the planet Mars.[52[[53[[54[[55[[58[ 

Loss of mental abilities and risk of Alzheimer's Disease 

See also: Alzheimer's disease, Effect of spaceflight on the human body, and Health threat from 
cosmic rays 

On December 31, 2012, a NASA-supported study reported that manned spaceflight may harm the 
brain of astronauts and accelerate the onset of Alzheimer's disease. [59[[60[[61[ 
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On 2 November 2017, scientists reported that significant changes in the position and structure of 
the brain have been found in astronauts who have taken trips in space, based on MRI studies. 
Astronauts who took longer space trips were associated with greater brain changes.[62][63] 

Human-machine interface 

Comparison of Radiation Doses - includes the amount detected on the trip from Earth to Mars by 
the RAD on the MSL (2011-2013),[64][65][66][67] 

Orthostatic intolerance 

In space, astronauts lose fluid volume—including up to 22% of their blood volume. Because it has 
less blood to pump, the heart will atrophy. A weakened heart results in low blood pressure and can 
produce a problem with "orthostatic tolerance," or the body's ability to send enough oxygen to the 
brain without fainting or becoming dizzy. "Under the effects of the earth's gravity, blood and other 
body fluids are pulled towards the lower body. When gravity is taken away or reduced during space 
exploration, the blood tends to collect in the upper body instead, resulting in facial edema and other 
unwelcome side effects. Upon return to earth, the blood begins to pool in the lower extremities 
again, resulting in orthostatic hypotension."[68] 

Radiation effects 

See also: Spaceflight radiation carcinogenesis 

Soviet cosmonaut Valentin Lebedev, who spent 211 days in orbit during 1982 (an absolute record 
for stay in Earth's orbit), lost his eyesight to progressive cataract. Lebedev stated: "I suffered from a 
lot of radiation in space. It was all concealed back then, during the Soviet years, but now I can say 
that I caused damage to my health because of that flight."[3][69] On 31 May 2013, NASA 
scientists reported that a possible manned mission to Mars may involve a great radiation risk based 
on the amount of energetic particle radiation detected by the RAD on the Mars Science Laboratory 
while traveling from the Earth to Mars in 2011-2012.[58][64][65][66][67] 

Sleep disorders 

Further information: Performance Errors due to Fatigue and Sleep Loss 

Fifty percent of space shuttle astronauts take sleeping pills and still get two hours or less of sleep. 
NASA is researching two areas which may provide the keys to a better night's sleep, as improved 
sleep decreases fatigue and increases daytime productivity. A variety of methods for combating this 
phenomenon are constantly under discussion. 


Different belief orientations on the reason/purpose for the exploration of The Cosmos: 
The Five Orientations on Space Exploration Rationality: 
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And the suborientations for each of these orientation branches: 


Cosmocentrism - directly derived from Millettism as one of its core tenets - (philosophical, 
explorative, social, religious, cultural, and spiritual rationality) 

Repredicationism - the primary cosmocentric reason for space exploration that 
encompasses the idea that humanity's entire orientation, worldviews, and 
perceptions of themselves individually and humanity collectively will be forever 
revolutionised by the Humanic Exploration of The Cosmos and that this 
repredication, this rebasing, must occur as part of the Astronomic Revolution for 
the advancement and progression of humanity. 

Spaciostemism - the belief orientation that is also held in spacioscentism holding 
that humanity's enknowledgement of space must occur via the exploration of 
space and that humanity's attainment of knowledge of space is enough of a 
rationality for space exploration. 

Coalescentism - the notion that through space exploration, the diverse cultures and 
communities of humanity will be united together for the common vision and 
ambition of space exploration and civilisation. 

Philosophisationism - the notion that through space exploration and civilisation, 
many new philosophies, religions, ideologies, and schools and systems of thought 
will emerge that will contribute to the entirety of human philosophy and thought 
as a revolutionary developments take place in these fields, the first of such 
revolutions is of course designated as being the Millettarian philosophical 
tradition. 

Cultural progressivism - the notion that space exploration, discovery, and 
civilisation are momental and profound contributors to the development and 
enrichment of human culture and so therefore they must be initiated with the 
correct philosophical foundations in order to achieve further human cultural 
development. 

Transhumanist argument - the notion that space exploration, discovery, and 
civilisation by humans will greatly advance the beliefs and ideas set out in 
transhumanism through greater biomedical research, the adaptation of the human 
body to the harsh environment of space and other planets, as well as the 
advancement of technology that can be inputted into the human body for the 
achievement of transhumanist ideals. 

Resolutionism - The notion that via space exploration and civilisation, humanity 
will gain the ability and opportunity to answer to practically and realistically 
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answer some of the most profound questions that have sought answers throughout 
human history: What is the nature of the Universe? Is the destiny of humankind 
bound to Earth? Are we and our planet unique? Is there life elsewhere in the 
Universe? 

Spaciodestinism - The notion that space exploration, discovery, and civilisation is 
the inherent, intrinsic, and perhaps even divinely instructed destiny for humanity 
as a sentient species. 

Sentientism - the notion that the possibility of discovering sentient life beyond The 
Earth on other planets is rationale enough for the exploration and civilisation of 
space by humanity 

Missionism - the notion that humanity holds a duty to explore space as the only 
known sentient species that has the capabilities of doing so. 

Arcadianism - the notion that space exploration and civilisation will lead to the 
discovery of idyllic worlds and especially supports the notion that space and 
worlds beyond The Earth hold future promise, freedom, the ability for people to 
make new starts, and the opportunity to enjoy the paradises of newly discovered 
planets. 


Survivalism (physiological and environmental rationality) 

Ancillism - a branch of survivalism, the notion that humanity must establish 
colonies on other worlds as substitutes for The Earth if The Earth is ever 
cataclysmically destroyed by an asteroid strike, or if human civilisation of The 
Earth collapses. 

Hyperenvironmentalism - the notion by humanity's exploration of space, the 
damaging demand on The Earth's resources will be lessened and therefore. Earth's 
environment will begin to recover due to the lower levels of human population, 
consumption, and general utility of Earth's resources which falls in alignment with 
the views of environmentalism. 

Dispersionism/Disperalism - the notion that it is the nature of humans to disperse 
themselves across a variety of lands and territories and so argues that 
overpopulation on The Earth demonstrates humanity's inherent and intrinsic need 
for dispersal across different planets. 
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Profusionism - the notion that the natural resources of space are so abundant when 
compared to that of the single planet of The Earth that we needn't worry about the 
depletion of resources in space, although regulation of the utilisation of such 
resources should be given as the responsibility of an central authority to upkeep. 


Renumerationism (Commercialisation and utilisation of space for commercial purposes) 
(Commercial, economic and financial rationality) 

Harvestationism - the notion that space technologies and space-related industry 
hold yields that would greatly outweigh any profit/return on investment possible 
on The Earth. 

Servitisationism/Fabricationism - the notion that space exploration and discovery 
will allow companies to manufacture a greater variety of new products to 
humanity thus allowing for wider degrees of choice for consumers. 

Proconsumerism - the notion that space exploration and civilisation will generally 
benefit the end consumer in a multitude of ways, especially when space 
exploration is considered as the next logical step after globalisation. 

Diminutionism - the notion that via space exploration and civilisation, the prices of 
many products will be reduced to the greater amount of resources available 
through the utility of resources on planets other than The Earth. 


Spaciopoliticism / Spaciolegalism (Political, economic and legal rationality) 

Spaciomilitarism (Militarisation of space) - the notion that space is fertile ground 
for developments in military technology and the flexing of a nation or 
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organisation's power over others. - absolutely and vehemently opposed to by the 
Millettarian philosophical tradition. 

Spacioeconomism - the notion that space exploration and civilisation will become 
the primary driver of economic growth in the future and it is to towards the space 
industry that economists should look for growth that remains unrivalled even 
when compared to the entire history of economic growth on The Earth. 

Progressionism - the notion that 


Spacioscientism (Academic and technological rationality) 

Spaciostemism (see cosmocentrism) 

Educationism - the notion that space exploration and civilisation will promote the 
education of people both young and old in an untold amount of ways, an example 
of which is the encouragement of children to be interested in becoming astronauts 
who are themselves a combination of engineers and scientists, and some are 
doctors therefore educative benefits of space exploration and civilisation are 
distinguished from the sheer element of enknowledgement of such activities. 

Concomitism - the notion that with the furtherance of space exploration and 
civilisation, there will be major advancements in other disciplines and fields of 
study such as health and medicine, transportation, energy, information technology 
and industrial productivity as a direct result of developments in space exploration 
and civilisation. 

Communicationism - the notion that via the furtherance of space exploration and 
civilisation, there will be profound advancements in communication technologies 
as part of the wider process advocated by spacism and philosophically grounded 
by cosmocentrism by the notion that space and its components become the 
centrality for human civilisations rather than humanity itself or The Earth as a 
single planet. 

Observationism - the notion that via the furtherance of space exploration and 
civilisation, there will be profound advancements in humanity's ability to observe 
phenomena and record it more efficiently, such as biological phenomena, 
meteorological phenomena, and astronomical phenomena to speak of a few 
examples. 
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Automationism - the notion that through the exploration and civilisation of space, 
humanity's capabilities to design and construct robots and other forms of 
automated machinery will be propelled forwards by the challenge of spaceflight 
and space exploration by creating a practical and necessary reason for the 
development of advanced robotics. 


Explorative cycle - expology deals with the explorative cycle - the idea that sentient beings 
will never stop with the exploration of The Cosmos and that this is our ultimately purpose 
to explore, to enknowledge ourselves, and to progress our civilisations - this is central to 
the entirety of Millettism and is to be henceforth known as automatic belief orientation of 
Millettism referred to as peregrinism/peregrinationism. 

Focusing on how The Cosmos is to be explored (physically, mentally, emotionally, 
philosophically, spiritually, religiously, financially, economically and in all other 
perceivable ways). 

the principles and philosophies of astronomology say that space exploration should 
become and is inevitable to become the central aspect of human civilisation. 

enculturation of space exploratory activities - involves the engrainment of space 
exploration into humanity's culture, or into world culture - thus positioning space 
exploration as the main part of human purpose, function, and societal and educational 
structure 

interactions between humanity and xenolic species 
Xeno Ethics - The Motto of Five 

- harmless accord - communicating that humanity means no harm 

- mutual appreciation - growing relations of appreciation between both parties 

- understanding new existences - histories, languages, cultures, religions 

- acceptance of discord - accept if xenolic species wish to have no contact with humanity 

- xenoenculturation - the enculturation of humanity's culture into the xenolic culture to 
form a new culture. 

Xeno-ethicist 

Xeno-ethicists 

The Approaches to Business in Space & the Space Industry: 
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Collaborationism - in this context, relates to the idea that different space-related companies 
should agree to work together towards a common goal or for the successful achievement 
of a project despite them being rivals in the space industry, usually underpinned by the 
notion of superabundantism which states that the abundance of opportunities in space 
relative to the amount of companies in the space industry should diffuse rivalism that is 
rife in other much more densely populated industries. 

Rivalism - the approach of a space-related company that is based upon the notion that the 
space industry is something with unlimited amounts of potential for profiteering and 
therefore companies must employ a system of rivalry into their operations and employees 
that promotes one's company's disproximation from others in the industry so as to stop 
other companies from gaining dominance. This is characteristic of the majority of the on- 
Earth businesses in all industries. 

Spacism - the use of information collected from space satellites for the utility of a non¬ 
space related business or organisation. The general notion of outer space to become one of 
the key providers to humanity in all ways, including information, material resources, 
economic growth, employment opportunities etc and rests at the heart of the Space 
movement in conjunction with the ideology of Millettarianism and its different 
orientations which each have differing views on the role of spacism due to their differing 
interpretations. 

Spacarian 

Spacist 

Spacistic policies, methods, and implemented practices 

spaceflight 

satellites 

commercialisation of space 
sentient life 
space colonisation 

the centrality of space exploration and space discoverment in Millettarian Philosophy: 
former relates to space travel while latter relates to the identification of new species, 
worlds, or ideas through space exploration. 

the idea of Space Revelation involves a major discovery of anything in space or on another 
world that is considered to have perception-changing and world-changing consequences 
and are much more infrequent than space discoverments; the categorisation of Space 
Revelations, in the Millettarian Tradition, is a responsibility bestowed to The Institution of 
The Philosophy of Millettism. 


1803 



Dissatisfactionism - the belief orientation in which one feels and experiences 
dissatisfaction with the era in which they were born because of the prospective lives of 
those in the future, especially in relation to cosmic exploration, technological 
advancement, improvements in life longevity, and the greater knowledge of The Cosmos 
that will be achieved amongst future generations. 

Dissociationism - the instance in which an Earthian loses their association to The Earth 
either naturally and gradually over time or intentionally, an example of which is when a 
person chooses not to call The Earth "home" anymore. 

Exoforaging/exoresourcing - during the Humanic Exploration of The Cosmos, hunting 
and taking resources from an exoplanet during its exploration. 

Missionism - the belief orientation holding that the Humanic Exploration of The Cosmos is 
a solemn mission for each human to undertake or at least contribute to. 

Sacrificialism - the belief orientation holding that many humans will die during the 
Humanic Exploration of The Cosmos, but that these are necessary deaths that must occur 
for the Exploration to succeed. 

Potential person - an entity that is not currently considered to be a person, but which is 
capable of developing into a person as the ascription of the title "person" is dependent 
upon the extent of the sentience of that entity as "person" is an equaliser and ascribing to 
anything without sentience or with a lesser sentience deconstructs one's own sentience. 

Hypermigration - the seasonal mass movement of colonies and larger civilisations to 
different regions and continents of a planet in order to avoid catastrophic changes in the 
climate that make the environment malignant to human or wider biological survival. 

Masternavigation - a computer system used to track orbital patterns of planets within known star 
systems. It needed to be constantly updated with the latest software to stay up-to-date with galactic 
changes. 

Proceedence - a course suggested by a targeting computer's navigation computer to allow the 
vehicle or vessel on which it was installed to intercept or rendezvous with a designated target. 

Astrogative stowage - a data storage device installed in many astromech droids. It held a limited 
number of hyperspace coordinates, and allowed the droid to plot courses for smaller starships that 
were not equipped with nav computers. 

Astrogator datacard - a card, either physical or on a screen via a device that displayed the 
certification of an astrogator so he / she could enter a particular region or travel beyond a 
certain point in space. 
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Realspace - one of the travel dimensions of space that is contrasted with hyperspace and 
verspace, referring to when a spacecraft travels through space without the aid of 
technological to make the travel faster such as through hyperspace. 

Hyperspace - one of the travel dimensions of space that is contrasted with realspace and 
verspace, referring to when a spacecraft travels faster through space by the aid of 
technology typically at or close to the speed of light. 

Verspace - one of the travel dimensions of space that is contrasted with realspace and 
hyperspace, referring to when a spacecraft travels through or very close to a celestial entity 
in space, the most common example of which would be flying through a nebula or via 
flybys of planets, moons, and other celestials. 

Autoplotter - a basic tool of hyperspace navigation. Normally kept in a strongbox under the main 
engineering console with a galactic chart of pulsars and other variable stars, it was employed in 
circumstances when the navigation computer systems of a starship had suffered a catastrophic 
failure. By manually plotting the position of at least two such stars, a spacer could plot a 
rudimentary course for the hyperdrive and avoid being stranded in the depths of space. 

Navitive - relating to astronavigation, especially the instruments, softwares, and 
navigational charts and programmes used to complete astronavigational endeavours. 

Navitive beacon - a frequency communicable via all channels that is used a way to guide 
spacecraft to a particular set of coordinates, usually a space station, especially in 
dangerous or inaccessible areas of space. 

Navitive compensator - 

Divagator - a computer-based simulation of all movements of various bodies that occupied an 
asteroid field. Using a sophisticated algorithm to monitor and predict the locations of the asteroids, 
it allow starships to navigate the field safely. The chart was best used in a sparsely occupied field; 
when afield had many obstacles, the chart's computer could not keep up. 

Techniscope - a navigational instrument that helped its owner find his or her bearings on 
unfamiliar ground. 

Galactic coordinates enables every location in the galaxy to be specified by a set of three 
numbers. By convention, the system was centred not on the actual galactic center, but on 
the planet Earth, which is to be dignified with the coordinates 0,0,0. 

Galactic positioning chip - a chip placed into every spacecraft for security purposes in 
order to track every spacecraft by a central system. 

Dechip/Dechipping/Dechipper/Dechipped - the practice of locating and removing the 
galactic positioning chip from out of a spacecraft. 


1805 



Unchipped - a spacecraft that is purposefully and illegally manufactured without a 
galactic positioning chip and so therefore cannot be tracked. 

Astrobuoy - a buoy used to guide starships into craftyards. 

Craftyard - a place where starships were either constructed or repaired, typically located in orbit 
around a planet. 

Chironavigator / Chironavigation - similar to ectonavigators in the fact that they were used for 
navigation, but they were not used aboard starships and were instead carried in one's hand for use 
on the ground. 

Hyperbeacon - an object located near the opening of a hyperlane to signal that the 
hyperlane is either open or closed for use. 

Hypercompass - allowed starships to navigate by orienting on the center of the galaxy. These 
devices often served as backups in case of navigation computer failure, and could be used in both 
hyperspace and realspace. 

Hyperbuoy - a holographic projection linked in with a starship's navigation computer that 
provided the pilot with a visual marker for desired hyperroutes. They provided a reference for the 
point at which a vessel needed to enter hyperspace. They also ensured a vessel was a safe distance 
from any hazards before they entered hyperspace. 

Hyperial timetable - a meticulously calculated timetable generated by on board and ground-based 
computers. The schedule was used by pilots to execute hyperspace jumps to arrive at locations at a 
predetermined time. 

Elatro - a galactic mapping system enhancement to astrographic databases during the Galactic 
Civil War. Considered highly useful by independent spacers, this supplement provided local 
information on points of interest and anomalies. It also gave warnings and advisories regarding the 
safety of various locations, especially concerning factional and political information, for space 
stations and nebulae, among others. 

Lightstation - an unmanned space station operated by computers and robotics whose 
primary purpose is to navigate spacers and so acts an astronavigational beacon. 

Astromap - a graphical and digital representation of a star system or wider area so that 
individuals could astronavigate through unfamiliar terrain with many functions 
depending on the software and quality of the manufacturer as part of the wider 
astronavigational system of one's spacecraft which is notably to be bought separately from 
the actual spacecraft unless the astronavigational system is preinstalled. 
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Navibeacon - space-bound navigational devices placed by survey teams to help guide starships to 
their destinations. 

Totor - a computer device with a "dead-reckoning" program written into it. The reckoner was 
employed when conventional types of navigation were not possible, due to ion storms or other 
phenomena that made space travel difficult or impossible. 

Spotpointer - a tiny navigational device essential for travelers on densely urbanized worlds, 
especially Coruscant. Locators weighed less than an ounce, fit easily in the palm of most humanoid 
species, and consisted of a screen, three or four buttons, and a tiny comlink. The comlink tied in 
with a system of geosynchronous satellites to provide a detailed interactive map with the quickest 
route to any destination the user chose to input. Because locators required a satellite system to 
function, they were useless when taken offworld. 

Oppidator - a specialised datapad consisting of an incorporated a network of miniaturised sensors 
and data transmitters to connect to frequencies actively broadcasting information. Locking on to 
these frequencies, the compass allowed the user to use this information to determine the position of 
the user and possible routes to a destination, as well as other local conditions that might impeded or 
assist in travel. Traffic data, information on local businesses, customs, landmarks, and government 
facilities could also be accessed quickly from an up-to-date compass. 

Hyperture - a type of safety harness that served to safely restrain the passengers and pilots of 
spacecraft and airspeeders. They were considered to be an essential component for seating aboard 
spacecraft because an individual risked injury if he or she was not restrained when a ship took off, 
landed, accelerated, decelerated or performed high-speed maneuvers. 

Locomotive tracker / Hypertracker - a form of technology used to track spacecraft 
through hyperspace. 

Aerovert - a hovering or suspended screen used for advertising and public service 
announcements. 
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Philosophical Astronomy & Scientific Astronomy 

It is important to raise the question and issue of the distinction between philosophical 
astronomy and cosmology and that of scientific astronomy and cosmology as a topic of 
particularly expological concern due to expology's focus on The Cosmos is to be explored 
which these two forms of astronomical study demonstrate different approaches to and 
which also raises metaphilosophical questions within the context of expology. 

The distinction between philosophical astronomy and scientific astronomy is of particular 
important for the Millettarian philosophical tradition, primarily because of the thematic 
nature of the Millettarian philosophical tradition and its adoption of The Cosmos as its 
central element of inspiration, knowledge, devotion, and belief which, despite these 
perhaps existing subconsciously in scientific astronomy, these elements do not exist openly 
or clearly 

By addressing the distinction between philosophical astronomy and scientific astronomy, 
we must first address the distinction between philosophy and science themselves, the 
former of which is dependent upon rational argument while the latter is more dependent 
upon the empirical ability of ideas to be proven factual correct or incorrect. 

Despite science originating from within philosophy, these two subjects are intrinsically 
different by their core natures for the former is designed to often verify the reasoned 
arguments made by the latter which, in itself, does demonstrate a connection between the 
two, which has not ever been denied herein that there exists ample connections, but in this 
case, connections do not constitute whole similarities. 

The goal of science remains empirical verifiability while the goal of philosophy, from the 
Millettarian perspective, entails the construction of reasoned arguments, the discussion of 
arguments, the reconstruction of such arguments to improve them, and finally, the 
dissemination of such arguments without the requirement to actually prove their 
correctness or incorrectness which is because, in philosophy, an argument's correctitude or 
incorrectitude will be signified by the argument's inability to logically withstand open 
scrutiny. 
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Therefore, in understanding this fundamental difference in the nature of philosophy and 
the nature of science, we can begin to understand who they both diverge in the context of 
astronomy as they do diverge in a similar way to a general context. 

To preface this discussion, it is also important to note that despite the inherent differences 
in approach to astronomical and cosmological understanding between scientific and 
philosophical forms of astronomy, the two are perfectly suited and furthermore destined 
to not only interact with one another, but to bolster each other in their own ways which is 
especially so believed from the perspective of the Millettarian Tradition. 

Scientific astronomy is concerned with the empirical discovery of space, the mathematical 
quantification of cosmic entities, and the justification of such theorems through the 
application of experiments. 

Meanwhile, philosophical astronomy is concerned with the contemplation of The Cosmos, 
its progeny and its phenomena in both measurable and immeasurable terms; a conceptual 
qualification occurs that attempts to explore The Cosmos by conceptual means and to form 
ideas about the nature of The Cosmos, the way it acts, and its eventual fate as well as 
primarily being concerned with what The Cosmos means to people and the translation of 
astronomical practice to people's lives as another form of quantification, but importantly, 
the empirical verifiability of such ideas is not computed in a philosophical context which 
ultimately defines it from scientific astronomy. 

Philosophical astronomy is primarily concerned with the meaning of what is found in 
scientific astronomy as philosophers of astronomy maintain that scientific astronomy does 
not hold centrally the emotional and meaningful aspects space and celestial entities which 
leaves scientific astronomy disproximated from human lives and belief. 

It is also a primary goal of philosophical astronomy, as manifested by Millettarian 
Philosophy, to further proximate astronomical themes to human lives so ensure that The 
Cosmos, its progeny, and its phenomena not only exist to humans through the 
transference of information, but also that these mean something more to humans through 
belief and meaning. 

Scientific astronomic notions can only be based upon facts and proven theories meanwhile 
philosophical astronomic notions are based upon reasoned arguments and certain forms of 
belief. 

Belief, therefore, does hold a place of importance within philosophical astronomy which 
does further approximate philosophy to a religious nature, but all beliefs within 
philosophy are distinct from their religious counterparts in that they must based upon 
reasoned arguments rather than through divine proclamations. 

These two forms of astronomy are not only interconnected with one another, but they feed 
off each other for ideas as scientific astronomy is manifested as the discipline of study of 
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imnemnity in Millettarian Philosophy while philosophical astronomy demonstrates the 
initial sparks of ideas and wonders that are later formed into full scientific theories that are 
able to be observed and proven. 


Therefore, the relationship between these two forms of astronomy are as close as ever and 
they exist as one under the umbrella of astronomy itself; they have their own functions, 
features, and utilities and they each have an important role to play, especially so in the 
Millettarian vision of philosophical astronomy, which The Omnidoxy herein introduces. 


A discipline within expology is that which is henceforth known as hobbology and 
deals with all hobbies, and activities that are non-Millettarian originative that 
people can partake in that are in alignment with cosmical devotion, or are 
intertwined with aspects of cosmic observation, education, or non-devotional 
appreciation. 

Hobbologists are tasked with categorising different non-Millettarian originative 
activities into different classifications according to their features, as well as the 
justification for the choices of their categorisations. 

3D Printing 
Amateur Radio 
Aquascaping 
Baking 

Board / tabletop games 

Book restoration (of old cosmological books) 

Calligraphy 
Candle making 
Colouring 
Creative writing 
Crocheting 
Cross-stitch 

Crossword puzzles (about cosmical or philosophical words only) 

Dance 

Digital arts 

Drama 

Drawing 

Embroidery 

Fashion design 

Floristry (cosmical patterns) 
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Hydroponics (for the purpose of use in space colonies) 

Jewellery making 
Jigsaw puzzles 
Knitting 
Lacemaking 
Lapidary 
Lego building 

Partying (dinner party, garden party, cocktail party, tea party, balls, costume party, 
fundraising party (in aid of philosophy), or dance party) 

Clubbing 

Metalworking (orrery building) 

Model building 
Origami 
Painting 
Philately 

Astrophotography 
Playing musical instruments 

Pottery (specifically the decoration of in a cosmic pattern) 

Quilling 

Reading (about cosmical or philosophical subjects) 

Scrapbooking (about one's philosophical ideas or cosmical observation) 

Sculpting (of cosmic entities) 

Singing (a cosmically related song) 

Sketching (a cosmic scene) 

Soapmaking (depicting a cosmic entity) 

Video gaming 

Watching movies (related to space exploration) 

Watching television (specifically documentaries about space, or philosophy) 
Woodcarving 

Worldbuilding (the philosophical construction of worlds in The Cosmos) 

Astronomy (as a hobby rather than a subject) 

Camping (if astronomical aspect is incorporated) 

Landscaping (if cosmically themed) 

Geocaching (but only in a cosmic sense - far future) 

Graffiti (cosmic or philosophical only) 

High-power rocketry 

Skydiving (for cosmic devotional and philosophical purposes) 

Freefalling (for cosmic devotional and philosophical purposes) 

Topiary (of cosmical entities) 


1811 



Debating (philosophically) 


Millettarian Astrology - the appreciation of the different positions of cosmical 
entities, but does not incorporate divination from these, nor does it apply these to 
human affairs, and nor does it use the zodiac system to categorise the cosmical 
entities. 

Satellite watching 

Microscopy (usually for philosophical purposes, such as cosmoapplication) 


The Cosmodora 


Come all! 

Pull together 

for it is star ward we strive. 

We will 

believe forever 

for never shall we die. 

Come all! 

Hear our cries 

Join the others in pride. 

See all! 

Think together. 

Observe the stars. 

Come all! 

For the better 

Unite with philosophers now. 

Heed they 
All we cherish. 

For what we wish to be. 

Come all! 

Hold your ground. 

Embrace those better in mind. 
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Lead they 

All who suffer 

as the new worlds arise. 

Come all! 

Pull together 
and take our prize. 

All listen. 

Take our thoughts. 

Spread the wise. 

Open your eyes and minds. 
And forever know your heart. 


The Appellations for The Study of Millettism 

Millettismology (not preferred) 

Astronology (preferred) 

Kosmalogy (primary) 

Sophistics (primary) 

Cosmistics (primary) 

Cosmicology (alternative) 

Celestology (alternative) 

Millettistics (alternative) 
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Rhemnology 

[8:1:1] Rhemnology is a major discipline within Millettarian Philosophy dealing with the 
combination of philosophies, concepts, theories, and traditions relating to the topic of 
advancement and the pre-Millettarian philosophical discipline of eschatology, within a 
structured set of Millettarian philosophical disciplines. 

[8:1:2] These disciplines remain branches of rhemnology and consist of tiritology, 
transanthropology, and Millettarian Eschatology which itself consists of the following 
branches: Millettarian Thanatology, Millettarian Necrology, Mortology, Incorporeology, 
and Dysteleology 

[8:1:3] All discussions of advancement, such as in the discourse entitled The Advancement 
of Humanity, are considered to be within the wider discipline of rhemnology and do not 
have a specific discipline of their own. 
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[8:1:4] Millettarian Philosophy prides itself upon its ambitious initiatives to direct the 
trajecture of humanity's attention towards the stars, and the times are approach wherein 
the concepts and beliefs of The Philosophy of Millettism will need to be applied to our 
lives for humanity shall begin The Exploration of The Cosmos. 

[8:1:5] Before we begin to discuss rhemnological issues in each of the different disciplines 
within this disquisition, we must first hold a precursory discussion of some of the major 
ambitions of the Millettarian philosophical tradition. 

[8:1:6] The most principal of these is the essentiality of Humanity's Exploration of The 
Cosmos which shall forevermore remain a central aspect to all Millettarian philosophies 
and the wider Millettarian Tradition. 

[8:1:7] Humanity's Exploration of The Cosmos is the most important aspect of Millettarian 
Philosophy and is considered to be of the highest priority for humanity to achieve 
according to the entirety of Millettarian Philosophy, not simply the Millettarian Tradition. 

[8:1:8] Humanity's Exploration of The Cosmos is also considered to be the one and only 
defining aspect of humanity's Greater Advancement, as it is to be henceforth known in 
Millettarian Philosophy. 

[8:1:9] All efforts proceeding until the end of this introductory and precursory discussion 
are in the direct of aid of initiating and achieving Humanity's Exploration of The Cosmos. 

[8:1:10] However, before we can discuss such efforts, it must first be understood by all that 
before any physical or practical efforts are made, humanity must be intellectually, 
culturally, and philosophically ready for The Grand Endeavour, as it may be referred to in 
Millettarian Philosophy, amongst a plethora of other appellations. 

[8:1:11] Terraforming is considered an absolutely necessary endeavour in the Millettarian 
Tradition in order to achieve greater spacial colonisation for the advancement of humanity, 
yet there exists discussions about the Ethics of Terraforming that certainly do question the 
ethicity of such endeavours to the Millettarian Tradition majoratively argues against. 

[8:1:12] The Millettarian Tradition certainly upholds the cosmocentric ethical stance of the 
need for balance between the advancement of humanity and the preservation of the 
existing planetary ecologies. 

[8:1:13] The Millettarian Tradition does not advocate for the destruction of ecologies, in 
fact, any destruction of any creation that isn't manufactured by humanity is considered a 
grave act of evility within Millettarian Ethics which are henceforth known as Acts of 
Villence. 


1817 



[8:1:14] Take, for example, a planet that is inhabited by non-sentients but has a rich ecology 
of many non-sentient species, it would be considered a villent act to try and knowingly 
alter the ecology of the planet to suit the means of humanity, especially if that meant the 
alteration of habitats. 

[8:1:15] However, if on that same planet, there was an region, or continent that had little 
inhabitant species and that which is known as a Wasteland Ecology, then it would be 
considered an Act of Accence, as well as an act of Utilence. 

[8:1:16] All understandings of ethics in relation to human acts during Humanity's 
Exploration of The Cosmos can be broken down into three major categorisations; Acts of 
Villence, Acts of Accence, and Acts of Utilence. 

[8:1:17] Villency involves all acts that are considered harmful and inspired by evility; 
Accency involves all acts that are considered to be positive, ethically good, and properly 
conducted for non-destructive purposes; Utilency involves all acts that are considered to 
be utilisations, or improvements of already existing entities, though this may involve parts 
of both villence and accence. 

[8:1:18] Another example of an Act of Villence would be to either knowingly or 
unknowingly be destructive, ignorant, or disregarding to an entity other than oneself, such 
as the destruction of habitats, the removal of species for one's own gain or survival, or the 
purposeful and gradual dwindling of a species for one's own gain or survival. 

[8:1:19] Forevermore, from the Millettarian perspective, shall it remain villent act to go to 
worlds and expect the inhabitants of those worlds to bow to our commands; that is not the 
Millettarian way and that is certainly not the way by which we shall conduct our 
exploration of The Cosmos. 

[8:1:20] Any such act of villence is always condemnable without any exceptions, even 
despite the power, or the supposed virtue of an individual, and any reason for doing such 
is not permitted, especially if such a reason is based upon the expansion or supposed 
advancement of humanity. 

[8:1:21] It must be said now herein and shall hopefully be echoed henceforth and 
forevermore; if we do not set out on this endeavour of cosmical proportions in the right 
way and if we do not conduct our cosmic expedition in good manner now, we condemn 
our descendants to centuries and even millennia of villence, corruption, misdeed, and 
destruction, as our current human history has largely consisted of. 

[8:1:22] But it is the proportions in which we speak of in The Omnidoxy and their 
contextualisations that are the most frightening; the vast amounts of space, the advanced 
technologies, and the new mentalities that shall certainly not mirror our own present 
mentalities. 
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[8:1:23] It is this contextualisation that is the most terrifying if the cosmical endeavour is 
not conducted in good practice for the potential for evility will be evermore within the 
reach of many greater amounts of peoples and the fact remains that it takes only one 
ruptured soul to cause the destruction of many 

[8:1:24] Our ideals and principles should not become expendable in the face of reality for if 
such occurs, then what becomes of the purposes of such ideals and principles? 

[8:1:25] To define Acts of Accence from those of utilence is simply achieved by narrowing 
down the essential reason for one's action; if one sets out to complete their act with good 
purpose and conducts such an act with any effect to any other external entity then that is 
considered an accencial act. 

[8:1:26] If, however, the act is conduct for good purpose but only with the intention of 
utility, personal gain, or affects any external entities, either positively or negatively, then 
that is considered an act of utilence. 

[8:1:27] Utilency can be exemplified in the scenario of a terraformational act that is 
conducted on a largely ecological lifeless world that is still harbours non-sentient life; 
conducting the terraformation leads to the vibrancy of ecosystem but causes the 
disruption or even extinction to the non-sentients that presides upon the planet previously, 
but new life has emerged due to the terraformational act, that act would then be 
considered one of utilency. 

[8:1:28] Essentially, Acts of Accence affect absolutely no other external entity and still 
achieve the terraformation, but Acts of Utilence do affect external entities, but from such 
acts, new life emerges, the ecosystem is made larger and more vibrant, or the species of 
which are more diverse than they initially were. 

[8:1:29] Positive Utilence is when an act of utilence is successful and has largely positive 
effects and leans towards being characteristic of accency, and Negative Utilence is when an 
act of utilence isn't successful and has largely negative effects, thus leaning such acts 
towards a characteristic of villency. 

[8:1:30] Ethical issues in relation to terraforming can therefore be split by two variables; the 
advancement of humanity and the preservation of the existing planetary ecologies; the 
extent to which one of such variables is sided with is often the greatest identifier of the 
purpose of the terraformational act; respectively split into Advancemental Terraforming 
and Preservational Terraforming. 

[8:1:31] Of course, there shall always exist pro-terraformers and anti-terraformers, but 
there could also exist non-terraformers; those whom believe that terraforming isn't 
necessary for the achievement of space colonisation, or the advancement of humanity. 
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[8:1:32] The Millettarian Tradition is highly environmentalistic in its beliefs and holds 
ecocentrism at the heart of Humanity's Exploration of The Cosmos and appreciates 
ecocentrist concerns in relation to the processes involved with terraforming, especially due 
to humanity's past and current treatences towards the environment of The Earth. 

[8:1:33] To combat this, the Millettarian Tradition establishes the foundations for ethics in 
relation to, not terraforming activities, but the wider activities involved with Humanity's 
Exploration of The Cosmos, and it is imperative that these principles are respected and 
abided by in order to ensure the protection of the ecologies of all worlds. 

[8:1:34] The economic costs of terraforming are obviously going to far outweigh the 
current investment budgets that institutions and individuals are presently willing to afford 
to such activities. 

[8:1:35] However, we must not fear such obstacles for the time is not now that such 
investments are needed for we have neither begun our cosmical explorations, and nor are 
the peoples of the world ready in understanding the importance of The Cosmos and 
humanity's future amongst it. 

[8:1:36] For this, we rely upon The Philosophy of Millettism to bring astronomy, 
cosmology, cosmocentricity, and a general philosophical conception of The Cosmos to the 
peoples of The Earth. 

[8:1:37] Once the peoples of the world understand The Cosmos in this Millettarian way, 
and once the endeavour of Humanity's Exploration of The Cosmos has begun, the 
investments towards terraforming other worlds shall follow without any doubt. 

[8:1:38] From that position, the infrastructure of terraforming, and all related industries 
involving space shall need to be established from the very beginning, without prior 
structures in place. 

[8:1:39] Essentially, the Millettarian Tradition necessitates that the philosophical 
infrastructures must first be enlaid before the economic and political infrastructures 
involved with the practical aspects of Humanity's Exploration of The Cosmos. 

[8:1:40] To the doubters of terraforming, and the wider context of Humanity's Exploration 
of The Cosmos, and to those whom say the Millettarian perspective is overly optimistic, 
we return with our understanding of this opposition as a great complement to the 
Millettarian Tradition and an accurate appraisal of its general approach to all things. 

[8:1:41] We must always preside over topics, especially those involving The Cosmos, with 
an inherent and continuing sense of optimism for it is The Cosmos that we hope to explore 
and gain greater knowledge of; it is this hope that stands as the central aspect of The 
Philosophy of Millettism and it is this hope that remains the feeder to all the optimism 
witnessed through the Millettarian philosophical tradition. 
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[8:1:42] Finally, to address the political issues and concerns with terraforming and other 
prophesied advanced spacial activities, the implementation of Millettarianism is 
considered to hold the precepts for the correct political, economic, and societal structure 
need to be in existence for the proper execution of such advanced spacial activities. 

[8:1:43] Essentially, Millettarianism is considered to be the necessary precursory to 
combatting the practical political issues that may well arise when considering the events of 
humanity's past. 

[8:1:44] Space Colonisation is, of course, the centralmost aspect to Humanity's Exploration 
of The Cosmos of which during our discussions, a number of pre-Millettarian concepts 
and concerns have been identified, whilst new Millettarian approaches have also been 
identified and shall be discussed within this discourse. 

[8:1:45] We shall address the pre-Millettarian reasons for space colonisation first, of which 
the survival of human civilisation is the foremost of these reasons. 

[8:1:46] The survival of human civilisation is the principal reason for the colonisation of 
space for the Millettarian Tradition perceives it as a risk and miss opportunity for 
humanity to remain monoplanetary. 

[8:1:47] Survivalism is the centralmost instinct of all living entities and shall continue to be 
forevermore; the colonisation of space further ensures the survival of humanity through 
the expansion of humanity into larger regions and onto multiple worlds. 

[8:1:48] The utilisation of the vast resources in space is the second reason for the 
colonisation of space as it is considered by the Millettarian Tradition to be a great 
disservice to the creations of The Cosmos to not safely and environmentally utilise them 
for the purposes of humanity expansion and survival. 

[8:1:49] The resources of The Earth, as one planet within The Cosmos, cannot compare to 
the vast potentiality that The Cosmos itself has to offer; the utility of such resources would 
be able to become realised if space colonisation occurred. 

[8:1:50] The expansions of humanity that occurred across The Earth had done so with the 
deaths of millions, the extinction of species, and the destroyed lives of native settlers; the 
colonisation of space would not have these consequences. 

[8:1:51] Although, it could be argued that far greater consequences could occur from space 
colonisation, the Millettarian Tradition upholds that its own existence and adherence will 
prevent such occurrences or any related, or worse occurrences from happening. 

[8:1:52] Humanity's demands on the resources available on The Earth are gargantuan, and 
only getting greater by the day, and because the Millettarian Tradition is strictly pro- 
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populationism in its approach, the only way of alleviating The Earth from such resource 
demand would be to allow humanity to expand out into new worlds. 

[8:1:53] This alleviation will have only positive effects for the resource demands required 
by the human population of The Earth, and will help the conservation of the environment 
against such problems as climate change, extinctions, and pollutions of all kinds. 

[8:1:54] The simple reason of spreading humanity throughout The Cosmos is pre- 
Millettarian but is highly Millettarian in style nonetheless and although its logic is 
simplistic, it remains a cornerstone to the entire purpose of cosmic exploration, just as well 
as space colonisation. 

[8:1:55] The commercialisation and industrialisation of space will provide untold amounts 
of wealth and new job opportunities and industries for people to embrace including self- 
employment, or large scale mass employment organisations, thus defying any economic 
issues initially faced by the costs of space colonisation. 

[8:1:56] Now, we move onto the Millettarian originative ideas in relation to the reasons for 
space colonisation, the premier one of which is the advancement of humanity, which can 
be considered an overarching reason for space colonisation. 

[8:1:57] The advancement of humanity is the essential reason for the colonisation of space 
and this reason pervades all others and therefore, is integral to all discussions of space 
colonisation. 

[8:1:58] The second of the Millettarian originative reasons is for the exploration and 
colonisation of space to bring brand new perspectives of The Cosmos, as well as The Earth 
and humanity's places within it, which will inevitably only support other related 
Millettarian concepts and theories. 

[8:1:59] In turn, this will eventually cause human culture and our religious and 
philosophical traditions to change dramatically, as the Millettarian Tradition has 
prophesied; this relates to the argument that in order for humanity to truly realise and 
understand the solemnity of Millettarian Philosophy, the exploration and colonisation has 
to occur. 

[8:1:60] Simply, but excitingly, the discovery of new worlds is central to the Millettarian 
approach towards arguing for space colonisation for the potential in scientific, ecological, 
biological, and discover in all other subjects is unprecedented in the face of the potentiality 
of The Cosmos which is why the colonisation and exploration of deep space is highly 
advocated by the Millettarian Tradition. 

[8:1:61] In Millettarian Philosophy, both the colonisation and the exploration of The 
Cosmos are considered to be necessary precursory actions and processes to humanity's 
discovery and the eventually solvement of the mysteries held within The Cosmos. 
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[8:1:62] From the perspective of the Millettarian philosophical tradition, space colonisation 
is simply considered to be the natural course of action for humanity; to expand into 
territories unknown and to embark upon untold adventures; the exploratory instinct of 
humanity is only encouraged by the Millettarian Tradition. 

[8:1:63] The umbrella concept known as Planetary Habitability involves four different 
concepts within it that relate to the habitability of human to worlds, or the need for life's 
occurrence to take place in a wider sense. 

[8:1:64] Firstly, we must address the concept of suitability; due to the natural constructs of 
some planets, they won't ever be suitable for humanity's survival such as gas giants, 
though their moons pose greater opportunities for suitability. 

[8:1:65] Survivability is another aspect of suitability that needs to be considered for 
humans need to be able to survive in comfortable conditions in order for the planet to be 
suitable, or at least become suitable through the processes of terraforming. 

[8:1:66] Other planets will be naturally more suitable for the human biological structure to 
handle which leads us to an address of the next concept within Planetary Habitability. 

[8:1:67] This is known as The Forty Billion Habitables which relates to the forty billion 
estimated Earth-habitable worlds that exist within the Milky Way, which means there are 
forty billion plus Earth-like planets in the Milky Way which are naturally structured to 
support life, thus supporting all arguments for sentience beyond The Earth as proposed by 
the Millettarian Tradition. 

[8:1:68] Panspermians of Millettarian Philosophy believe in the idea of panspermia, of 
which the Millettarian Tradition is a supporter due to panspermial thought being highly 
cosmocentric rather than geocentric or anthropocentric. 

[8:1:69] The discussion of panspermia provides the subject of Planetary Habitability with a 
much wider breadth of discussion, thus making the topic an important contributor to 
wider discussions of advancement within rhemnology. 

[8:1:70] The experimentation of the suitability of worlds is only held to occur by the 
Millettarian Tradition if the exploration of The Cosmos is in occurrence for the Millettarian 
Tradition is a supporter of the notion that not all research can be conduct from The Earth; 
humanity must go out and experience The Cosmos if it is going to explore and colonise it. 

[8:1:71] To conclude our introduction to the discussions of rhemnology, two definitions 
have been provided below for the concepts of Space Survivalism and all currently 
identified variations of Cosmic Travel and the generally Millettarian approaches to these 
two concepts, which must also be widened and discussed during Millettarian 
philosophical debates. 
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[8:1:72] Space Survivalism - a pre-Millettarian concept that is now structured in a full 
Millettarian philosophical approach that understands space exploration, and colonisation 
to be the only viable long-term option for humanity's survival. 

[8:1:73] Interplanetary Travel, Interstellar Travel & Intergalactic Travel - Millettarian ideals 
that are believed to one day occur through the achievement of precursory triumphs such 
as the exploration of The Cosmos, the colonisation of The Solar System, and the 
cosmocentric culture and philosophy of humanity 

[8:1:74] We stand upon the cusp of the most grand of all voyages and so lucky should we 
consider ourselves by that very fact alone. 

[8:1:75] Everything we do, everything we are, and everything we should hope to be, must 
all be directed towards the stars, and The Cosmos in which all the stars reside. 


The Dissemination of Millettism 
(Tiritology) 

[8:2:1] It remains not enough for the birth of The Philosophy of Millettism into the world; 
to presume its dissemination throughout the world without conscious effort is the error of 
ignorance to the realities of ideas and their circulations. 

[8:2:2] Removing the gravity and uniquity of the insentences and philosophies of The 
Philosophy of Millettism from the equation, we may all relate to the instances in which our 
ideas are created and our vehement belief in them, and the vocation that develops 
thereafter for their transmissions to every other person of the world. 

[8:2:3] Returning back to the context of The Philosophy of Millettism, it remains essentially 
practical and natural to want the ideas of The Philosophy to be extended and expounded 
to every other person on The Earth and beyond so they know the important message that 
has been constructed and is manifest in The Omnidoxy herein. 

[8:2:4] To that end, it remains only prudent that a subject is found in the name of this facet 
of understanding and manifestation of The Philosophy of Millettism, and this is to be 
henceforth known as tiritology, two major branches of which are philosophical marketing 
and philosophical advertising which are aforeaddressed in a separate discourse due to 
their special designation as codisciplines. 

[8:2:5] Tiritologists are tasked with understanding the procedures of tirition in its many 
forms, the acts of tiritors and tiritresses in the variety of methods they choose to utilise for 
their tiritional works. 
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[8:2:6] In addition to this, tiritologists, as well as tiritors, are all mandated with the 
commission of developing new methods and philosophies of tirition for the further 
dissemination of The Philosophy of Millettism in new contexts, new technologies, and in 
future eras. 

[8:2:7] To make the distinction between the two, tiritologists are the studiers of tirition, and 
although tiritors must also contemplate tirition, their essential role is to action it in the 
ways they deem most efficient and ethical. 

[8:2:8] Tiritological thought focuses on one main principle; the ways in which The 
Philosophy of Millettism can be disseminated in different societies, on different platforms, 
and across different geographical areas with the essential goal being to let all of humanity 
know of The Philosophy of Millettism. 

[8:2:9] Tirition, or to tirit an idea, is to take it in its most understandable and 
comprehensive form and aim it outward and to send it in different directions to different 
areas, cultures, and contexts; the numerous trajectories of the idea correspond as the 
methods of tirition, and these are studied in tiritology. 

[8:2:10] Tirition is the way in which The Philosophy of Millettism may be disseminated 
and there should exist no shame in establishing the dissemination of The Philosophy, or of 
any idea for that matter, at the heart of one's Philosophical Spirit. 

[8:2:11] The very fact that one feels so enamoured with their philosophical association so 
much so that they feel a great urge to conduct tirition and to spread their philosophical 
knowledge and interpretation to others; essentially, this is the Philosophical Spirit for the 
sharing of philosophies leads to their discussion, which is the essence of the Philosophical 
Spirit. 

[8:2:12] If we call ourselves philosophers, then we know we must act and think in terms of 
logic, then it persists to be true that the founding of The Philosophy of Millettism and its 
subsequent dissemination is only logical; why else are ideas formed if they are not to be 
shared? 

[8:2:13] Essential to logic is purpose and to founding a philosophy such as this without 
any intention to share it with the world is firstly illogical, and secondly borderline criminal 
when the world is in need of its words so desperately. 

[8:2:14] It remains the mission of tiritors of all ages, genders, nationalities, and orientations 
to speak of The Philosophy of Millettism to their relatives, their most trusted friends, their 
acquaintances, and even those they do not yet know. 

[8:2:15] How else can The Philosophy of Millettism change the world and point humanity 
in the direction The Philosophy believes humanity should be trajectured if humanity does 
not know of The Philosophy and its ideas? 
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[8:2:16] By this notion, tirition is essential to the development of The Philosophy of 
Millettism, not only for its growth in popularity, but also for the development of the entire 
Millettarian philosophical tradition. 

[8:2:17] If we look back in the history of philosophy, religion, and ideas in general, they 
become stronger, more refined, and essentially better when they have travelled across a 
multitude of lands, and have been interpreted by a multitude of people. 

[8:2:18] If The Philosophy of Millettism is not to be tirited, then how can we hope for its 
greater development? By this notion, we hope for that which shall never come for we do 
not work towards it if we do not enact tirition. 

[8:2:19] The more that The Philosophy is disseminated, the greater the amount of minds 
that shall come across it and criticise it and interpret it and most importantly, discuss it 
which will only inevitably lead to its greater development, refinement, and overall 
improvement as a fully augmented tradition of philosophy. 

[8:2:20] This principle stands at the heart of tirition and forms the basis of the majority of 
tiritional philosophies. 

[8:2:21] Tiritional philosophies demonstrates the various different ways that tirition can be 
implemented, each of which portray a unique approach to how tiritions should be 
enacted, and tiritors should act themselves. 

[8:2:22] Underpinning all of these philosophies of tiritology that stand unique to the 
discipline from all other disciplines of Millettarian Philosophy, are the Three Tiritional 
Orientations. 

[8:2:23] This triad of orientations forms the basis upon which the philosophies are 
established and thus, exist at the heart of tiritological knowledge and theoretical 
application. 

[8:2:24] The first of the Three Tiritional Orientations is that which is henceforth known as 
dynamism; this involves the use of vigorous activity and aggressive expansive technique 
for continual growth and progression of The Philosophy of Millettism. 

[8:2:25] Some examples of methods associated with dynamistic approaches to tirition are 
the rapid construction of Millettarian philosophical buildings, the integration of The 
Philosophy into the education system of a nation state, and also working towards 
establishing very close relations and associations between The Philosophy and the 
government of the targeted nation in the form of diplomatic relations, huge investments, 
and private deals for philosophical distribution and propagation. 
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[8:2:26] Dynamistic approaches to tirition therefore involve the most determined and 
motivated techniques to further The Philosophy of Millettism in a particular region, or 
nation state, or amongst a particular group of people, especially when a quick 
dissemination of The Philosophy is required. 

[8:2:27] A dynamist orientation to tirition is characterised by a strong and vehement need 
for The Philosophy's integration and expansion, and may be justified in use when there 
may be considerable opposition to the expansion of The Philosophy, therefore more a 
determined, aggressive, and active approach must be employed. 

[8:2:28] The second of Three Tiritional Orientations is that which is henceforth known as 
Reservism; this essentially involves the dissemination technique of The Philosophy of 
Millettism in a gradual and somewhat timid way without excessive operations and 
management. 

[8:2:29] Reservist techniques include the distribution of The Omnidoxy, its 
commercialisation and sale in stores, the establishment of philosophical societies, and 
generally allowing time for people to become aware of The Philosophy and to begin to 
discuss its many branches, concepts, and disciplines rather than taking quick, and 
aggressive dissemination techniques like in a dynamistic approach. 

[8:2:30] The third and final tiritional orientation is that which is henceforth known as 
aloofism which is generally characterised by the use of non-personal strategies of 
awareness, knowledge, and dissemination of The Philosophy of Millettism, or any one of 
its principal concepts and beliefs. 

[8:2:31] Aloofist consists of advertisement and dissemination to the public masses, 
typically involving mass advertising campaigns, websites, commercials, and all other 
aspects of marketing and promotion; aloofist approaches could be accused of 
commercialising The Philosophy of Millettism and is generally positioned in-between 
dynamist and reservist orientations. 

[8:2:32] In addition to the Three Tiritional Orientations, there also are the Four General 
Stances which exist as secondary to the orientations when applied, but allow tiritologists 
to more specifically categorise each philosophical approach. 

[8:2:33] Naturalism is the first of these General Stances and in a specifically tiritological 
sense, relates to the belief that the dissemination of The Philosophy of Millettism should 
be wholly left to its own natural growth, rather than any organised or systematic attempt 
to grow it and because of this belief, is the direct oppositism to artificialism which is 
lattermentioned in this discourse. 

[8:2:34] One of the most principal aspects of naturalism is the idea and belief that if the 
words and ideas of The Philosophy of Millettism are true and of such great importance. 
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then it shall be popularised by its own accord of existence and the people of the world will 
all be aware of it as a result, whether tirition occurs or not. 

[8:2:35] It can be inferred that the naturalist stance to tirition is rather opposed to the 
essential principal idea of tirition altogether because tirition is artificial in its own essence 
and generally, none of the orientations of tirition, and even the most modest and reserved 
of philosophical approaches, advocate for the total naturalistic view with most featuring in 
some way, an aspect of the artificialistic stance. 

[8:2:36] Due to the essential nature of this General Stance, naturalism does not totally 
conform to any of the Three Tiritional Orientations, and neither does it totally 
encompasses any one of the tiritional philosophies, though some of the philosophies do 
exhibit fragments of the naturalistic stance. 

[8:2:37] Even the influence of naturalism is therefore fairly limited when compared to its 
counterpart stances, it is necessary to always have naturalism present in all tiritological 
discussions as it demonstrates one end to the tiritological spectrum, and identifying every 
part of a spectrum of ideas stands in alignment with the Philosophical Spirit. 

[8:2:38] The directly opposing General Stance to naturalism is henceforth known as 
artificialism which involves the belief that the dissemination of The Philosophy of 
Millettism is best conducted in an organised and systematic way; in a way that is 
measured and managed. 

[8:2:39] Although artificialism is directly opposed to naturalism, neither does it totally 
conform to any of the Three Orientations and is applicable to all of the tiritional 
philosophies and unlike naturalism, is fiercely supportive of the essence of tirition and 
tiritional works and efforts. 

[8:2:40] The third General Stance to tirition is henceforth known as accommodationism 
which largely involves the adjustment or adaptation of the words and insentensations 
expounded in The Omnidoxy in order to achieve the goal of The Philosophy being 
accepted and embraced by a particular government or a nation, or of the peoples of that 
nation, to better accommodate The Philosophy to their particular culture. 

[8:2:41] The accommodationist stance towards tirition is neither reservist, dynamist, or 
aloofist in nature, and rather than being an actual approach, is more of a general 
understanding about tirition, and thus, can be reinterpreted several ways. 

[8:2:42] The accommodationistic stance towards tirition resembles a sense of eagerness to 
be accepted and embraced by that which is known, in tiritology, as the gatekeeper, which 
may be the government of a nation, the people of a nation, or the religion, ideology, or 
philosophy of a nation; it is that which controls whether The Philosophy of Millettism will 
be accepted and embraced, or whether it will be unaccepted and ostracised. 
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[8:2:43] The oppositism to a ccomm od a ti on ism, assimilationism is the General Stance 
towards tirition that involves the belief that all nations, cultures, and peoples who want to 
be followers of The Philosophy of Millettism should not want to omit basic parts of The 
Philosophy due to cultural clashes, and believes in the assimilation of followers than the 
assimilation of The Philosophy to them. 

[8:2:44] The assimilationist stance is not endorsed by the Millettarian philosophical and 
tiritological tradition due to its largely non-philosophical approach, but similar to the 
inclusion of naturalism in our discussions, we must also include this General Stance 
despite it not conforming to the wider Millettarian philosophical tradition. 

[8:2:45] Now that we have established the Three Tiritional Orientations and the Four 
General Stances, we can now introduce the Philosophies of Tiritology which involves the 
different philosophical approaches to, and methods of tirition; additionally, the 
philosophies introduced herein are ordered randomly, and not in order of relevance, nor is 
it to demonstrate a greater amount of agreement with any particular philosophical 
approach. 

[8:2:46] The first of the philosophies of tiritology discussed herein is henceforth known as 
solitism; solitists believe that the best dissemination technique for The Philosophy of 
Millettism is through the discussion of The Philosophy between individuals, rather than 
through the mass circulation of texts, advertisements, governmental alliances, and 
promotions conducted by The Institution of The Philosophy of Millettism as is 
characteristic of a dynamistic orientation. 

[8:2:47] Solistic approaches to tirition are firmly reservist in leaning due to them 
expounding ideas of gradual dissemination rather than swift dissemination like in 
dynamist and aloofist orientations. 

[8:2:48] Institutionalism is the belief, in a tiritological sense, that The Philosophy of 
Millettism is best disseminated through the orders, documentations, and efforts directly 
attributed to and originating from the works and operations of The Institution of The 
Philosophy of Millettism. 

[8:2:49] This may also include The Institution's global network of representative 
institutions and subsidiary organisations and due to its core nature, is very dynamistic in 
leaning as The Institution's works are vast and wide-reaching, and are largely centred on 
governmental relations, the institutionalisation of The Philosophy of Millettism, and high- 
level diplomatic works. 

[8:2:50] The institutionalistic philosophical approach is characterised high-level, large-scale 
efforts to further The Philosophy towards growth, institutionalisation, and global 
integration; institutionalists think of The Philosophy's expansion on a global scale and the 
highest levels of society. 
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[8:2:51] The next of the philosophies of tirition is known either as statism, or 
governmentalism; whichever name that it is given, the essential principle of the approach 
remains the same and is characterised by the belief that the best type of dissemination for 
The Philosophy of Millettism is through a relationship between The Philosophy itself, or 
its authoritative governor. The Institution of The Philosophy of Millettism, and the 
government of the targeted nation. 

[8:2:52] This close-knit bond is expected to lead to a greater amount of leeway in the mass 
distribution of The Omnidoxy, as well as in gaining funding from the government for the 
purposes of enriching our philosophical educations. 

[8:2:53] Due to the very core nature of this philosophical approach, it is labelled as 
dynamistic in leaning due to its application at the highest levels of a nation, and its 
ambitions for a relatively quick result. 

[8:2:54] The belief that The Philosophy of Millettism is best disseminated through the 
establishment of many societies and clubs in the philosophy's name, or in the name of one 
of its schools, denominations, or disciplines; this philosophical approach to tirition is 
henceforth known as fellowism. 

[8:2:55] Fellowists believe that these established clubs and societies, properly henceforth 
known as oracusies, are the most efficient way to encourage the mass leaning and 
discussion of The Philosophy of Millettism throughout the nation in subject, and also, 
throughout all the nations of the world. 

[8:2:56] Despite presenting itself in a fairly dynamistic fashion, fellowism is in fact 
categorised herein as reservist in leaning, as the principle stands that these oracusies must 
grow naturally themselves, and even though they may be promoted and perhaps even 
invested by governments, they remain a gradual technique for the dissemination of ideas, 
but a powerful one nonetheless. 

[8:2:57] The next of the tiritional philosophies is henceforth known as pneumaism; this 
entails the belief that the best method for dissemination involves focusing on the idea of 
the Philosophical Spirit in all promotional works and tiritional efforts. 

[8:2:58] Furtherso, this means philosophical approach works towards igniting the 
Philosophical Spirit in all peoples which it argues is already present in every human being, 
even in those whom have not yet used theirs, or even been aware that it existed within 
them, and proposes that the Philosophical Spirit must guide all tiritional efforts. 

[8:2:59] By this rare notion, pneumaists apply a sense of spirituality to philosophy by 
entrusting all tiritional works and journeys to their Philosophical Spirits which, in itself, 
presents a new dimension of considering the Philosophical Spirit; a spiritual, and mystical 
dimension that is not now, in these very insentences, being openly demonstrated. 
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[8:2:60] Pneumaistic thinking is staunchly reservist in learning due to its very nature in 
waiting for one's Philosophical Spirit to guide their tiritional vocations and works through 
imagination, the creation of ideas, new philosophical concepts, inspiration, and motivation 
to conduct tirition. 

[8:2:61] The next of the philosophical approaches to tirition is that which is aptly 
henceforth known as subordinatism; this entails the belief that The Philosophy of 
Millettism is best disseminated throughout active supportive works such as through the 
operations of The People's Constitutional Company of Jesse Millette, and the promotion of 
the Jesse Millette® brand. 

[8:2:62] These operations and their promotional efforts are considered subordinate to the 
promotion of The Philosophy of Millettism, but nevertheless, their importance is 
promulgated in this approach. 

[8:2:63] This also may include the development of local, national, and international 
relations between non-governmental organisations and The Institution of The Philosophy 
of Millettism is wholly in aloofist in leaning. 

[8:2:64] One of the most prominent dynamistic approaches to tirition is henceforth known 
as naologism which entails the belief that The Philosophy of Millettism is best 
disseminated through the construction of as many Millettarian philosophical buildings as 
absolutely possible, including planetariums, observatories, and eidouraniums. 

[8:2:65] This supports all notions of astronomism, which works towards the centralisation 
of astronomy in a particular society, and is perhaps the most expensive, but one of the 
most effective methods of philosophical promulgation. 

[8:2:66] Renditionism is the next philosophy of tirition that is to be introduced herein and 
consists of the belief that The Philosophy of Millettism is best disseminated through the 
rapid production, commercialisation, and worldwide distribution of Millettarian 
renditions including statues, icons, bracelets, ornaments, and furniture, of which have 
philosophical meanings and ornamentations. 

[8:2:67] Renditionist approaches to tirition are wholly dynamist in leaning and are 
considered to be one of the most effective manifestations of Millettarian ideas, and an 
efficient promulgation method of Millettarian Culture. 

[8:2:68] Promotionism involves the belief that The Philosophy of Millettism is best 
disseminated through the marketing and advertising of The Philosophy just as if it was a 
service, like other products, services, organisations, and brands are promoted. 

[8:2:69] Promotionism is closely associated with subordinatism, but is made distinct by its 
focus as a specific marketing practice for philosophies rather than the promotion of The 
People's Constitutional Company of Jesse Millette, or The Five Millettarian Characters 
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with the intent of promoting The Philosophy as a subsequence; promotionist approaches 
to tirition are very much aloofist in leaning. 

[8:2:70] Advocist thought in relation to tiritional efforts entails the belief that The 
Philosophy of Millettism is best disseminated through the payment of prominent 
believers, or believers with a distinct want to be publicised, to go through a series of 
publicity campaigns to promote and advocate for The Philosophy of Millettism. 

[8:2:71] This is usually conducted through national media outlets and is a philosophical 
approach that is certainly aloofist in leaning and is closely associated with the other 
aloofist philosophies of subordinatism and promotionism. 

[8:2:72] Educationalism is the belief that The Philosophy is best disseminated through 
utilising Millettarian phrontisteries as channels for philosophical debate, and 
dissemination. 

[8:2:73] This dynamistic leaning philosophical approach to tirition also entails generally 
gaining strong influence in the education systems of countries for the purpose of 
philosophical expansion. 

[8:2:74] Educationalist approaches to tirition utilise a variety of education-related resources 
in order to achieve the dissemination of The Philosophy of Millettism throughout a 
particular nation. 

[8:2:75] The next philosophy to introduce is reservist in leaning and is henceforth known 
as founderism and is characterised by the belief that The Philosophy of Millettism is best 
disseminated through the orations, legend, and life of the Founder of The Philosophy of 
Millettism, Brandon Taylorian. 

[8:2:76] This philosophical approach is totally fixated on the endeavours and attributed 
quotes and beliefs of Taylorian throughout his life and so, founderists believe the 
emphasis of this in tirition, is the most efficient method for dissemination, and is often 
utilised in other philosophical traditions. 

[8:2:77] Chairmanism, similar to founderism in its nature, instead focuses on the 
dissemination of The Philosophy of Millettism through the speeches, quotes, and actions 
of a particular Chairman of The People's Constitutional Company of Jesse Millette, and is 
similarly reservist in leaning like founderism. 

[8:2:78] Phenomenism is an important and prominent philosophical approach in tiritional 
methodologies and involves the belief that The Philosophy of Millettism, including its 
beliefs, concepts, orientations, and disciplines of study are best disseminated through the 
occurrences of both major and minor astronomical events. 
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[8:2:79] This also involves the promotion of how these astronomical events link to 
philosophy and the importance of their observance, as well as their significance in society 
and is firmly reservist in leaning. 

[8:2:80] Phenomenist thought pervades all Millettarian Philosophy and is extremely 
important in Cosmic Devotions and in astronomism, Cosmic Philosophy and the general 
centralisation of astronomy and celestial events in society. 

[8:2:81] Associatism is the next tiritional philosophy and entails the belief that The 
Philosophy of Millettism is best disseminated through the investment and promotion of 
non-Millettarian space exploration, space agencies, and space companies. 

[8:2:82] This philosophy also includes the promotion of like-minded thinkers, 
organisations, and groups by The Institution of The Philosophy of Millettism in the effort 
of resulting in the promotion of The Philosophy itself. 

[8:2:83] These investments would originate from The Institution of The Philosophy of 
Millettism, and is an alternative from directly funding the promotion of The Philosophy 
itself, and is staunchly aloofist in leaning. 

[8:2:84] Popularism is the next tiritional philosophy to be introduced herein and is 
characterised by a belief that The Philosophy of Millettism is best disseminated through 
The Philosophy being referenced, represented, discussed, or endorsed in products of 
popular culture. 

[8:2:85] This includes television programmes, films, non-philosophical books, non- 
philosophical advertising campaigns by companies and brands, popular music, and in 
non-philosophical art. 

[8:2:86] Popularism is certainly aloofist in its notions of promotion to mass audiences and 
its efforts towards engraining The Philosophy of Millettism as a staple of popular culture 
for greater promotion. 

[8:2:87] Ecclesialism involves the belief that The Philosophy of Millettism is best 
disseminated through the establishment of relations with churches of the Christian faith in 
a particular nation. 

[8:2:88] This involves working towards The Philosophy of Millettism being officially 
accepted, and perhaps even supported by the church for the wider dissemination of the 
Millettarian philosophical tradition. 

[8:2:89] Ecclesialist thought is most usually in relation to churches with influence in the 
government, or in the society in general, or with a state church, or the church of the 
majority of the population. 
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[8:2:90] As is obvious by the nature of its approach, ecclesialism is has a staunchly 
dynamist leaning and advocators of this approach consider the church an important ally 
in the acceptance of The Philosophy of Millettism into the cultural and philosophical 
traditions of the society. 

[8:2:91] Religionism, similar to ecclesialism by its nature, is characterised by the belief that 
The Philosophy of Millettism is best disseminated through the establishment of relations 
and working towards the official acceptance of The Philosophy by the dominant religion 
of the nation in subject. 

[8:2:92] This philosophical approach to the methods of tuition is strongly dynamistic in its 
convictions and considered fundamental to the dissemination of The Philosophy of 
Millettism in particular religious nations. 

[8:2:93] Translationism involves the idea and belief that the proper translation of The 
Omnidoxy to capture its messages and principles with accuracy is the best methodology of 
dissemination. 

[8:2:94] Translationist thought is characterised by its reservistic leaning and is considered a 
prudent technique of dissemination and one that establishes The Philosophy on the right 
and proper standing ready for its publicity in the nation. 

[8:2:95] The third to last tiritional philosophy to be introduced during this discourse is 
henceforth known as characterism and employs a belief that The Philosophy of Millettism 
is best disseminated through its reference in other forms of Millettarian Literature, 
especially via its representation through the beliefs and actions of The Five Millettarian 
Characters. 

[8:2:96] Firmly aloofist by its nature, characterism adopts an approach that depends on 
specific coordinations between The Institution of The Philosophy of Millettism and The 
People's Constitutional Company of Jesse Millette and requires a fierce integration 
between The Philosophy of Millettism and Millettarian Literature. 

[8:2:97] Technologism necessitates the belief that The Philosophy of Millettism is best 
disseminated through technological channels and generally by technological means. 

[8:2:98] All tiritional works and efforts that involve digital and technological tools and 
technique are all categorised into this philosophical approach and is certainly aloofist in 
leaning. 

[8:2:99] The last philosophical approach to tiritional that is introduced herein is that which 
is henceforth known as entrepreneurialism and entails the belief that individual 
determination and vocation is the greatest method of tirition for The Philosophy of 
Millettism. 
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[8:2:100] Entrepreneurialism is definitely dynamistic in leaning due to it demanding 
quicker results from individual rather than from the bureaucratic tendencies of larger 
groups and organisations and prides itself upon motivation, determination, and 
individual vocation in the dissemination of The Philosophy of Millettism. 

[8:2:101] Entrepreneurialism is often considered a microcosm of other tiritional approaches 
due its ability to be applied to other tiritional philosophies and may be studied in order to 
derive greater meaning about other philosophical approaches. 

[8:2:102] To conclude our introductions of the philosophical approaches to the practices of 
tirition, it must be understood that in the reality of application, none of these philosophies 
acts alone, but instead, a concoction of philosophical approaches from the list 
aforeintroduced must be employed for a comprehensive tiritional strategy 

[8:2:103] Though not considered to be tiritional philosophies in their own right, there exists 
insularism and exsularism, which form a dichotomy in comparison to one another. 

[8:2:104] To define each in proper terms involves understanding insularism as a distinct 
lack of interest in different denominations, branches, disciplines, concepts, and theories 
beyond those of one's own knowledge, familiarity, or background. 

[8:2:105] Specifically in a tiritological context, essentially, not wishing to venture beyond 
one's own capacity for philosophical knowledge, concepts, and perspective; philosophical 
insularity demonstrates a distinct lack of interest for other philosophies, or other schools, 
disciplines, and denominations other than that which they are familiar with. 

[8:2:106] Oppositely, exsularism, as the oppositism of insularism, demonstrates a distinct 
open-mindedness in relation to other denominations, schools, branches, and disciplines of 
The Philosophy of Millettism other than those with which one is familiar. 

[8:2:107] Unlike the insularist attitude, exsularists are vehemently in alignment with the 
Philosophical Spirit and the principles that it presents and not without the attitude of 
exsularism, can one really call themselves a true philosopher. 

[8:2:108] Exsularism, in a specifically tiritological context, demonstrates a distinct openness 
to one's attitude in relation to the way in which they approach tiritional works and the 
attitude of exsularism is the attitude that all good tiriters should have. 

[8:2:109] Similar to the dichotomy of insularism and exsularism, there also exists a second 
dichotomy; this forms between the ideas of imperialism and that which is henceforth 
known as unimperialism. 

[8:2:110] Imperialist approaches, in tiritological terms, encompasses the belief that 
philosophical expansion should be conducted on an imperialistic basis, or attitude, and 
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that tirition should be viewed as the practice of expansion, and by its very core essence, is 
intrinsically dynamistic. 

[8:2:111] In this school of thought, tirition is considered to only be achievable through 
imperialistic expansionist efforts and its associated mindset; as aforementioned, the 
imperialistic attitude stems from the dynamistic approach, and could be argued as an 
extreme version of the tiritional orientation of dynamism. 

[8:2:112] Its oppositism, however, is that which is henceforth known as unimperialism 
which encompasses that tirition should not be conducted on an imperialistic basis or 
attitude for reasons of ethics, dignity, reputation, and argues against the aggressive nature 
of the imperialistic approach. 

[8:2:113] Instead, unimperialist approaches tend to advocate for a reservist, or aloofist 
methods rather than dynamistic, but unimperialism and imperialism are essential 
mindsets rather than fully formed philosophies, or approaches. 

[8:2:114] A tiriter brings the unimperialist or imperialist mindset and attitude to the 
philosophical approach that they have chosen; a tiriter cannot be imperialist or 
unimperialist without first knowing the philosophical method or approach that they shall 
use to complete the tirition. 

[8:2:115] Essentially, the tiritional orientation involves how someone approaches the 
choosing of a the philosophical method; the philosophical method is what shall actually be 
conducted as part of the tirition, and the tiritional dichotomies involve the attitude with 
which implements their chosen method. 

[8:2:116] The entire purpose of tirition is to expand the influence, the knowledge, and the 
awareness of The Philosophy of Millettism and this involves taking the tirition in a global 
context for the expansion of The Philosophy worldwide and eventually, far beyond this 
one world. 

[8:2:117] For the former to be achieved, all tiriters should employ an attitude of globalism, 
known as Globalised Tirition, if they are to follow that which is known as The Proper Way; 
the idea that tirition should always be considered in a global context in alignment with the 
occurrences in the world today progressed by the process of globalisation. 

[8:2:118] The Millettarian Tradition embraces globalisation and in a tiritological context, 
attempts to utilise globalisation as force to propel The Philosophy of Millettism to become 
a worldwide philosophy; this is henceforth known as the concept of The Utility of 
Globalisation. 

[8:2:119] This incorporates thinking on a global scale in everything a tiriter does; it 
involves considering the global impacts; it entails understanding each and every language. 
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culture, mindset, and worldview and the application of The Philosophy of Millettism to 
them without also losing the most precious parts of The Philosophy itself. 

[8:2:120] Globalism remains an important theory within tiritology and all tiriters must 
consider its central and integral place within tiritional philosophies, orientations, and 
dichotomies, as well as its utilisation for the achievement of tirition. 

[8:2:121] Existing within Globalised Tirition, there also exists Continental Tirition and 
Intercontinental Tirition, both of which are considered microcosms of wider globalist 
tirition. 

[8:2:122] The former of which consists of a tiritional mindset and tirition conducted across 
a continent, to every set of peoples of that continent in all their diversities of religion, 
language, culture, and worldviews. 

[8:2:123] The latter of which consists of a tiritional mindset and tirition conducted across a 
different continents, to every set of peoples of those continents in all their diversities of 
religion, language, culture, and worldviews. 

[8:2:124] In addition to this also, there too exists Omninational Tirition which refers to 
considering tirition in relation to every nation on The Earth without exception, no matter 
their political system, or stage of development, and is very similar to Globalised Tirition, 
but holds a distinct stance about the importance of that which is known as originism in 
Millettarian Philosophy. 

[8:2:125] I speak of The Philosophy of Millettism on a global scale, but certainly, the greater 
and more Millettarian stance to take is that which is known as Interplanetary Tirition; 
despite the times of present not requiring this type of applied tirition, we must still plan 
for it as there shall certainly exist, one day, civilisations far beyond this one world. 

[8:2:126] Interplanetary Tirition mirrors earthly tirition and the philosophical approaches, 
orientations, stances, and dichotomies addressed in this discourse do still certainly apply 
even on other worlds. 

[8:2:127] The topographies may be different; our views of The Cosmos will most definitely 
have changed, but the humanity within each of us will still remain constant, and due to 
this, the ways in which we build, think, and feel shall continue to be the similar even 
though the context in which we live and in which we apply tiritional approaches will be 
wholly different. 

[8:2:128] Interplanetary Tirition is a type of tirition that is inevitable if one follows the 
ideas of Millettarian Philosophy, and is something that we must now prepare for if we are 
to master its many facets. 
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[8:2:129] The preparatory works that are required begin herein with The Omnidoxy, but 
too, shall transcend beyond this single document, and no doubt, new philosophers of the 
Millettarian Tradition shall bring along their ideas for Interplanetary Tirition, to which 
they shall contribute, if their ideas merit inclusion. 

[8:2:130] Despite its inapplicability to our current earthly circumstances. Interplanetary 
Tirition and the many new difficulties and opportunities in perfect balance that it shall 
bring forth, is the essential ambition, and from there, as human civilisation progresses and 
new political, philosophical, religious, and social events and revolutions take place, we 
shall need to begin to discuss Interstellar Tirition, Galactic Tirition, and eventually 
Intergalactic Tirition. 

[8:2:131] Many will think of these ideas as mad, but they simply cannot extent their 
thoughts to the same extent of those whom believe in these ideas, but to extend one's 
mind beyond that which they once thought was impossible is the essential principle of 
Millettarian Philosophy. 

[8:2:132] One should always think beyond, to the very edges of their conceivability; they 
should always be pushing the boundaries of their conceivability, always attempting to 
reduce their inconceivability and to increase conceivability; this begins with the decisions 
one makes and the way in which one addresses and approaches the dilemmas that 
confront them; this is the essence of Millettarian Philosophy and this is what it means to be 
a philosopher in its wider context. 

[8:2:133] So, conceiving tirition in its widest extent on the grandest of scales from 
individual tirition to intergalactic tirition is an example of how we must think; we must 
always think upon these scales for if not, we can never hope to achieve the greatest of our 
ambitions. 

[8:2:134] In your mind, go to the furthest point of your conceivability as we have done in 
the context of tirition and then it is important that we return to the present time and the 
circumstances of the present day so that we may then conduct and implement the ideas 
and theories we have conceived into our preparatory works. 

[8:2:135] By the notion of Interplanetary Tirition, we have designated an important and 
fundamental principle within Millettarian Philosophy; the mindset and approach of 
omnism; the ability to perceive something in its widest extent, whilst also simultaneously 
perceiving each different extent individually, and the complexities involved between each 
new level of understanding. 

[8:2:136] Omnist approaches are synonymous with Millettarian approaches to 
understanding most ideas, especially ideas of a cosmical, tiritional, or metaphysical theme 
as they attempt to understand The Cosmos and all abstract ideas to the fullest extent that 
the individual can possibly presently conceive, whilst also understanding the importance 
of each microcosm of the wider understanding. 
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[8:2:137] Similar to the philosophical approach to tirition, aforeintroduced as 
technologism, that which is known as Digital Tirition involves all methods, tools, and 
instances wherein tiritional works are incorporated into digital platforms, or digital tools 
are used to perform tiritional activities. 

[8:2:138] To those whom see the digitalisation of the world a threat to their cause, they are 
too short-sighted to see the opportunities that digital channels and tools can offer their 
own cause, and therefore, should not be at the helm of any cause at all. 

[8:2:139] If we are to look at anything in a Millettarian way, then we are to see the 
opportunities present in that which is introduced, whether it be new or pre-existing entity 

[8:2:140] Opportunism, with regards to its mainstream definition, is often considered to 
lack the implementation of principle or preparation, but from the Millettarian perspective, 
there exists no better demonstration of the knowledge of one's principles and the evidence 
of their preparation if they are ready to take opportunities as soon as they arise. 

[8:2:141] Opportunist attitudes are applauded in the Millettarian Tradition for they derive 
shrewdness, keenity, and a distinct ability to see the bustling world around oneself and be 
astute enough to pick out the many potential opportunities that come their way. 

[8:2:142] Tiritional efforts depend upon opportunism for tirition cannot exist without 
grasping the opportunities that the world presents and nor can it exist without enabling 
the utility of new techniques and tools as they newly introduced. 

[8:2:143] Cosmicism, in Millettarian Philosophy, is a far-reaching and pervading term that 
has many different definitions and applications depending on the discipline in subject, 
and the context in question, however, for the purposes of this discourse, we must 
introduced cosmicism in its tiritological context. 

[8:2:144] Cosmicism is considered a mindset for tirition of The Philosophy of Millettism 
rather than a fully augmented philosophy or approach to tirition, and encompasses the 
belief that The Philosophy of Millettism addresses concepts, theories, and ideas that are of 
concern, that impact upon, and that should be considered by the entirety of humanity no 
matter their sexuality, nationality, religiosity, philosophicality, gender, or income. 

[8:2:145] By this notion, we begin to impart ideas relating to the concept that is known as 
the Universality of Millettism; again, the belief that The Philosophy is universal in relation 
to the concerns of humanity and by that notion, transcends all human forms of hierarchy 
and classification, the principal forms of which being nationality, income, sexuality, 
religiosity, gender, and philosophicality. 
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[8:2:146] This also interconnects with other aforementioned philosophical approaches and 
techniques of tirition such as globalism, interplanetary tirition, digital tirition, and other 
forms. 

[8:2:147] The cosmicistic approach to tirition is unique from all other forms cosmicism in 
other disciplines and branches of Millettarian Philosophy, and it remains an important 
grounding to the concept of the Universality of Millettism, and wider Millettarian 
Universalism. 

[8:2:148] Tiritology consists of its own unique group of terminologies that depart the 
discipline from others and do define it as its own main discipline within wider 
Millettarian Philosophy 

[8:2:149] When a tiritional field is referenced, that determines a particular country, or 
region of focus in tiritional efforts. 

[8:2:150] When a tiritional form is referenced, that determines the apparatus used for 
tiritional efforts to be enacted, an example of which would be the galvanisation of the 
mass media, or the establishment of a distribution network for mass circulation of The 
Omnidoxy. 

[8:2:151] Finally, when tiritional campaign is referenced, that determines a specific set of 
efforts considered collectivel for the achievement of the completion of a fully augmented 
tirition. 

[8:2:152] Before we begin to discuss the opportune strategies that should be employed for 
a successful tirition in whichever philosophical orientation, stance, approach, or mindset, 
we must first discuss an aspect of tirition that relates to the philosophy of naologism, and 
also relates to wider naology which makes these next few concepts and philosophies 
transdisciplinary. 

[8:2:153] This involves an introduction to the different types and classifications of 
Millettarian philosophical buildings and the philosophies that are associated with them 
from a tiritional perspective. 

[8:2:154] Firstly, there exists self-initiated Millettarian philosophical buildings which also 
exclude eidouraniums, but do mainly focus on planetariums and observatories. 

[8:2:155] The philosophy associated with this is henceforth known as independentism, and 
refers to a planetarium or observatory, or some other smaller Millettarian philosophical 
building, or monument that is initiated by an individual, or a group rather than by The 
Institution of The Philosophy of Millettism itself. 

[8:2:156] These types of Millettarian philosophical buildings are called Independent 
Planetariums, or Independent Observatories, and are not under the jurisdiction of The 
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Institution of The Philosophy of Mil leftism, unless they have been jurisdised, or are later 
donated to The Institution. 

[8:2:157] In its tiritological sense, independentism may be used as a technique for tirition to 
encourage people of construct planetariums and observatories upon their own accord for 
their own communities and towns. 

[8:2:158] Donationism, the next philosophical approach in relation to naologism, involves a 
class of Millettarian philosophical buildings that are donated to The Institution of The 
Philosophy of Millettism by an external group, most commonly an independentist group 
or individual, or a scientific group that no longer requires the building for scientific 
purposes. 

[8:2:159] These are known as either Donated Planetariums, or Donated Observatories, or 
Donationist Planetariums, or Donationist Observatories, and once they are donated, they 
automatically become jurisdised, and are then officially under the jurisdiction of The 
Instituion of The Philosophy of Millettism. 

[8:2:160] Another part of donationism is the belief held by some donationists that The 
Philosophy of Millettism is best supported by donations alone, and advocates for all 
followers of The Philosophy to donate to the cause in order to further The Philosophy and 
The Institution that manages it. 

[8:2:161] The second to last type of Millettarian philosophical building to be discussed in 
the context of naologism are the Uninitial Planetariums and Uninitial Observatories, the 
philosophy associated with them accordingly henceforth known as Uninitialism. 

[8:2:162] Uninitialism relates to a planetarium or observatory that was already constructed 
either before the Founding of The Philosophy of Millettism, or wasn't built by The 
Institution of The Philosophy of Millettism for either a scientific or philosophic purpose. 

[8:2:163] These planetariums or observatories are then bought by The Institution of The 
Philosophy of Millettism and are then millettarianised and converted into philosophical 
buildings, the process of which may be used as a tiritional tactic for the purpose of 
creating cause, especially to restore or reinvigorate a building to become part of and 
important to the wider community again. 

[8:2:164] The last type of Millettarian philosophical building in relation to naologism is 
that which is henceforth known as a Millettarianised Planetarium, or a Millettarianised 
Observatory, which is a building that was not previously used as a philosophical building 
but has gone under a process of millettarianisation and philosophisation to make it 
Millettarian in appearance and philosophical in purpose. 
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[8:2:165] Finally, in relation to the concepts of naologism, we come to one of its most 
principal philosophies; that which is henceforth known as autochthonism, and the 
instance in which it exists known as autochthoneity. 

[8:2:166] Autochthonism is the prevailing philosophy of management of Millettarian 
philosophical buildings and holds that each of which should be operated as independent 
organisations with a business wing and a charitable wing. 

[8:2:167] It also holds that Millettarian philosophical buildings should not be financial 
subsidiaries of The Institution of The Philosophy of Millettism, although they do remain 
under the jurisdiction of The Institution. 

[8:2:168] Autochthonist approaches to naological management forms a operational 
structure that is considered the most efficient for the functioning of the philosophical 
building, no matter its size or location. 

[8:2:169] Autochthonist approaches also uphold that by its management philosophy, is 
positioned to create a self-sustaining business model for the philosophical building in 
question. 

[8:2:170] In order to form the basis of tiritology and tiritional works, in this discourse, I 
have outlined those which can be collectively classified as Opportune Strategies for the 
implementation of tirition. 

[8:2:171] These strategies of opportunity are not all needed to be implemented, and neither 
are they all implementable that the present time, yet the majority are and it is one's 
interpretation and subsequent application of these strategies that demonstrates their 
orientations and their philosophical associations with the philosophies of tirition 
aforementioned. 

[8:2:172] In this discourse, the Opportune Strategies will only be introduced and briefly 
discussed, and what the world shall do with them and what the people of the world shall 
do them with is up to the world and up to the people of the world. 

[8:2:173] The first of such strategies being The Reascension of Philosophy which is, of 
course, central to the purpose of The Philosophy of Millettism itself, and in tiritological 
terms, is angled towards focusing on The Philosophy of Millettism as heralding the return 
and reemergence of philosophy as a societal structure. 

[8:2:174] Furtherso, the belief that philosophy is integral to the needs of every human in 
their search for greater, deeper knowledge is also part of The Reascension of Philosophy 
concept. 
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[8:2:175] In a tiritional context, this concept can be used to determine the purpose of The 
Philosophy, its centrality in human life, and its general integrality to knowledge and 
structure in human society 

[8:2:176] In this sense of the concept. The Reascension of Philosophy also becomes its own 
reaffirmation that philosophy, as heralded by The Philosophy of Millettism, is central to 
human thought, action, emotion, knowledge, and perception. 

[8:2:177] The next concept of the Opportune Strategies collective is that which is 
henceforth known as The Galvanisation of Space Exploration which is angled towards 
focusing on the exploration of space, and related sciences in the promotion of Millettarian 
cosmic philosophical ideas. 

[8:2:178] In this instance, the activities of space exploration, education, and technology are 
all utilised as drivers of interest and attention through their usage as promotional 
techniques. 

[8:2:179] Revival of the Cosmical is the next concept of the Opportune Strategies and is 
angled towards focusing on cosmical phenomena and entities as an alternative to the 
materialistic and spiritualistic aspects of the world. 

[8:2:180] Essentially, as is expounded by astronomism and wider Millettarian Philosophy, 
especially within Cosmic Philosophy, the centralisation of all things cosmical, whether 
these be cosmical events, cosmical knowledge and study, or cosmic devotion, is of the 
utmost importance. 

[8:2:181] This is considered to be of extreme importance as a tiritional technique for all 
tiriters to grasp and utilise and relates back to the entire spirit of Cosmic Philosophy and 
Millettarian Philosophy and their traditions. 

[8:2:182] The concept doesn't advocate for the removal of materialistic and spiritualistic 
aspects from the world, but instead, encourages greater attention on that which is cosmical 
as a valuable and uniquely beneficial source of reason, intellect, and purpose. 

[8:2:183] The Opportune Global South is a concept within the Opportune Strategies of 
tiritology that embraces that which is known amongst scholars as the Global South, 
meaning the least developed countries in South America, Africa, and Asia. 

[8:2:184] This concept is considered integral to tiritional efforts in that it focusing on the 
Global South as a place for philosophical growth due to its rapid population growth and 
incorporates targeting The Philosophy of Millettism towards people with lack of wealth, 
freedom, and education and provides them with The Cosmos as a logical and rational 
outlet for devotion, knowledge, and understanding about humanity and the wider 
universe. 
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[8:2:185] This is also an important concept for the reason that it presents The Philosophy 
towards a type of people that are generally low in wealth, freedom, and education, and it 
shall therefore be insightful as to how these people understand The Philosophy and how 
they accept and incorporate it into their pre-existing worldviews. 

[8:2:186] The concept that shall be henceforth known as The Death of the East-West 
Dichotomy is angled in favour of the argument that the historical dichotomy between the 
Eastern and Western worlds is no longer valid, especially so in the envisioned world by 
Millettarian Philosophy, and will be especially dead by the time of space exploration. 

[8:2:187] This concept also holds that The Philosophy of Millettism is not bound by this 
dichotomy, but also argues that pre-Millettarian philosophies and their philosophers were 
undoubtedly bound to the dichotomy due the times and circumstances in which their 
philosophies were founded. 

[8:2:188] This is how The Philosophy of Millettism is considered to be part of the 
Transcendent Philosophy movement, which harks a new era of philosophy in simultaneity 
with the New Philosophy, Advanced Philosophy, and Organised Philosophy movements. 

[8:2:189] Transcendent Philosophy is composed of philosophies that are argued to be 
transcendent over all preceding philosophies, especially due to the times in which they 
were founded, the contexts in which they were founded, or the topics they address. 

[8:2:190] According to the Millettarian Tradition, The Philosophy of Millettism is 
considered the founding philosophy and pioneer of the Transcendent Philosophy 
movement. 

[8:2:191] The Millettarian Globalist Outlook is a concept in and of itself, but is also very 
closely associated with wider globalism in relation to tiritology and involves the general 
globalistic outlook and approach towards all tiritional efforts without compromise or 
exception. 

[8:2:192] That which is henceforth known as the concept of Humanity's Philosophy is a 
concept of tirition that firmly links the concept of the Universality of Millettism to 
tiritology by advocating for the idea that The Philosophy of Millettism is a philosophy that 
all humans can prescribe to and a philosophy that concerns the entirety of humanity. 

[8:2:193] Accelerative Procedures is a tiritional concept that is influenced by dynamism 
and is angled towards focusing on refining the procedures of The Institution of The 
Philosophy of Millettism so that it can act efficiently and effectively in every circumstance. 

[8:2:194] This may also be known as The Debureaucratisation of The Institution; involving 
its purification and refinement for the acceleration of its procedures to better function as a 
tiritional tool. 
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[8:2:195] The concept which is known as The State of World Socialism addresses the 
current influence of communism and socialism and their derivations in various countries 
around the world. 

[8:2:196] This concept calls for the analysis of world communism and socialism and 
identifies the opportunity for the tirition of The Philosophy of Millettism in post-Soviet 
and currently socialist countries such as those in Eastern Europe, Russia, China, and 
Vietnam. 

[8:2:197] Philosophical Transcendence Over Religion is the next concept to be introduced 
and briefly discussed in this discourse and is angled towards focusing on the idea that The 
Philosophy of Millettism and the topics it addresses and the ideas it tirits sit beyond the 
affairs of the world's religions and both their internal and inter-religious quarrels. 

[8:2:198] Closely associated with the era and movement of Transcendent Philosophy, this 
concept positions The Philosophy of Millettism, and wider philosophy in general, as being 
above what might be considered trivial disagreements that are evidently and abundantly 
found in religious discussion, practice, and theory. 

[8:2:199] This concept can be utilised as a means of tirition; not to discourage religious 
observance, but instead to demonstrate the nature of philosophy and its ability to rise 
above all other concepts in the themes and ideas that it poses. 

[8:2:200] The next concept of tiritology to be introduced and defined herein is that which is 
henceforth as the Academation of Millettism; the process of academation meaning, in this 
context, the institutionalisation of a topic into the education system, especially higher and 
scholarly education. 

[8:2:201] This process of academation in relation to The Philosophy of Millettism is 
comprised of the belief that the promotion and establishment of the various academic 
disciplines and areas of study within Millettarian Philosophy is the most important aspect 
of the philosophy to tirit. 

[8:2:202] The Political, Economic, and Societal Game is an important concept of tirition 
angled towards the interactions of The Philosophy of Millettism with the politics, 
economics, and societal grievances of the world and its peoples. 

[8:2:203] This remains a powerful concept of tirition, especially in relation to the Global 
South and targeting philosophical growth in those regions and simultaneously positions 
The Philosophy of Millettism as a social, political, and economic philosophy that can be 
used to enhance and advance societies through its social, political, and economic branch 
known as Millettarianism. 
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[8:2:204] This transcends beyond the usual territory of The Philosophy of Millettism into 
the political, economic, and societal realm and breaths new dimensions into the 
applications of Millettarian Philosophy 

[8:2:205] The next of the tiritional concepts is that which is known as The Philosophical 
Purpose and as one of the most prominent of tiritional concepts, it entails a reiteration of 
the purpose of The Philosophy of Millettism and holds its primary focus on the end goals 
of The Philosophy, therefore it can be described as far-reaching and omnistic in its outlook. 

[8:2:206] The Philosophical Purpose endeavours to create an emphasis on that which is 
The Philosophy of Millettism is understood to represent, and the goals it ambitions to 
reach. 

[8:2:207] Throughout all our tiritional efforts, but also, throughout all our philosophical 
contemplations, we must always remember the purpose of The Philosophy of Millettism, 
as that is what ultimately defines it from all other philosophies; its goal of gaining enough 
knowledge of The Cosmos so that we may be able to understand it, accept it, and 
eventually, live amongst it beyond this one world. 

[8:2:208] It is this purpose that all tiriters should be expounding to their listeners for it is 
this purpose that we all conduct our contemplation in aid of and so, without such end 
goals as we have outlined, there would be no grounds to our philosophical efforts. 

[8:2:209] The next of the tiritional concepts is that which is henceforth known as Tiritional 
Technologisation; if technologisation involves the galvanisation of technological 
techniques, tools, and apparatus, and in a tiritional context, for the purpose of improving 
tirition. 

[8:2:210] Therefore, this concept involves a long endeavour of the development of specific 
technologies for their utility in tiritional circumstances, the forefront of which The 
Philosophy of Millettism must also be. 

[8:2:211] Tiritional Methodology involves the study of the different methods of tirition 
utilised by tiriters in their efforts for philosophical dissemination in order to draw 
comparisons between methods in order to derive conclusions about their circumstances 
and consequences. 

[8:2:212] As a study in and of itself, Tiritional Methodology can be understood as a 
disciplinary branch of tiritology and one that requires extensive knowledge and 
experience of tiritional approaches and philosophies so that they may conduct in-depth 
investigations into the methods in subject. 

[8:2:213] In tiritological terminology, that which is known as the tiritional method relates 
collectively to the tiritional orientation, philosophy, and strategy that have been chosen 
and also includes the channels through which the tirition will be enacted. 
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[8:2:214] The tiritional contextualisation is an important procedure to conduct during any 
study of tiritional methods for it involves considering the tirition in subject with reference 
to the political, social, environmental, and technological aspects of its surroundings in the 
specific geographical area in which the tirition was, is, or shall be applied. 

[8:2:215] The contextualisation of a tirition and its methods provides the tiriter, and the 
tiritologist with a greater understanding of the tirition itself and the extent of its successes 
in a particular environment and in particular circumstances; essentially, the 
contextualisation of a tirition is a test to derive the extent it can withstand a particular set 
of circumstances. 

[8:2:216] A Philosophically Driven Tiritological Method is the next of the tiritional concepts 
discussed in this discourse and entails the suggestion that all tiritional approaches and 
practices must be conducted under the auspices and in the name of philosophical 
contemplation, conceptualisation, contextualisation, and the general principles of The 
Philosophy of Millettism. 

[8:2:217] The next of the tiritional concepts that is introduced in this discourse is 
henceforth known as The Five Tools of Tirition; these form that which is known as the 
tiritional apparatus and in some way, in whichever context, must be utilised in all tiritional 
works. 

[8:2:218] The Five Tools of Tirition are composed of The Omnidoxy, logic, culture, 
experience, and philosophical tradition; the way in which a tiriter utilises these five 
components remains to their own accord in association with the orientation, the 
philosophy, and the method of their choosing. 

[8:2:219] The ways in which The Five Tiritional Tools are utilised shall derive one's 
philosophical orientation and approach to tirition and each of which are central to 
tiritology. 

[8:2:220] In addition to The Five Tiritional Tools, there also exists those which are 
collectively known as Tiritological Complements; these are disciplines without 
Millettarian origination that contribute extra features, emphasis certain aspects of 
tiritology and that which is henceforth known as Tirition Theory, and also provide new 
ideas from the perspective of their discipline. 

[8:2:221] The primary Tiritological Complements include anthropology, sociology, 
psychology, marketing, business management, communication studies, construction law, 
journalism, architecture, art, media studies, photography, politics, public services, public 
relations, publishing, tourism, and hospitality. 

[8:2:222] The next of the tiritional concepts is known as the Heralding Essentiality of 
Cosmic Tirition; this involves the belief in the continual affirmation of the importance of 
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The Cosmos, our enknowledgements about astronomy, philosophy, and cosmology and 
the role of The Cosmos in our daily lives. 

[8:2:223] This concepts supports the cause that The Cosmos is the most central aspect of 
our lives and should be raised to the most important aspect of any tiritional activity and 
understands tiritional and philosophy only through the scope of the centrality of The 
Cosmos. 

[8:2:224] This concept is interconnected with many other philosophies of the Millettarian 
Tradition, including astronomism. Cosmic Philosophy, cosmicism, and stands in alignment 
with the general principles and beliefs of Millettarian Philosophy. 

[8:2:225] The Grand Endeavour is one of the most important tiritional concepts and 
involves understanding the entire purpose of tirition to be a never-ending journey to 
speak of, convince, champion to the minds and hearts of all peoples the importance of The 
Cosmos, and the manifestation of this principle in The Philosophy of Millettism. 

[8:2:226] This concept is interconnected in a multitude of different ways to other concepts 
such as the Universality of Millettism, and its application to The Five Tiritonal Tools. 

[8:2:227] This concept also speaks of the Philosophical Way; a proposed system of life that 
is geared towards applying one's philosophical affiliation to the way in which one lives 
and perceives the world around them. 

[8:2:228] The Grand Endeavour also relates to tiritional efforts and struggles on a human¬ 
wide, planetwide, and cosmicwide scale according to the context in which it is applied and 
understands tirition as striving to change, educate, and philosophise the world. 

[8:2:229] Part of tiritional terminology, a tiritional manifesto is a literary work, other than 
The Omnidoxy itself, that outlines tiritional approaches, methods, and practices, and 
ignites a discussion of these, and typically found in an academic and scholarly context for 
the purposes of enriching tirition theory and wider tiritology. 

[8:2:230] The Common Concealment is a concept of extreme important in both tirition 
theory and tirition practice and relates to how tiritional activities have the tendency to 
quickly become non-philosophical in their natures, meaning they expound a particular 
interpretation of The Philosophy of Millettism, rather than allow free interpretation in the 
way that the Philosophical Spirit guides one's thoughts and imagination. 

[8:2:231] This concept further emphasises the importance of the establishment of 
discussion halls in Millettarian philosophical buildings, and societies to discuss 
Millettarian Philosophy so as to curb any type of notions and tendencies that lean away 
from the principles of the Philosophical Spirit. 
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[8:2:232] Tiriters must teach the concept of Common Concealment to their listeners in 
order to express warning to them about this common mistake and its non-philosophical 
ways. 

[8:2:233] Moving on now to the concept that is henceforth known as the Trility of Tirition; 
this concepts addresses what it says are the three principal aspects of the nature of tirition. 

[8:2:234] Firstly this includes that which is known as Expoundation, which relates to the 
explanation of Millettarian philosophical ideas through tiritional activities. 

[8:2:235] Secondly the aspect of Interpretation, which involves the listeners and receivers 
of the expoundation and how they must interpret the concepts that have been explained to 
them in their own way. 

[8:2:236] Thirdly, the aspect of traditionality relates to the expounded version of the 
philosophy, and its interpretation through the filter of that which is officially or 
traditionally held in the Millettarian philosophical tradition, and that which is expounded 
by The Institution of The Philosophy of Millettism as not necessary the right way, but the 
traditional way. 

[8:2:237] Exploring the Trility of Tirition concept allows both tiriters and followers alike to 
understand tirition through its three main forms of activity and for learners of tiritology, 
provides a simple framework to understand the nature of tirition at its most basic, 
foundational level. 

[8:2:238] The Ecclesial Acceptance of Philosophy concept is of course closely associated 
with the philosophy of ecclesialism, as aforeintroduced, and specific relates to the 
ambition of gaining the acceptance of The Philosophy of Millettism for its concepts and 
worldview from the higher echelons of a church and its leadership, especially when 
publicly announced. 

[8:2:239] Similarly, though distinct by the nature of its addressed topic, the concept of 
Religio-Philosophical Coexistence encompasses the belief that The Philosophy of 
Millettism and religions can coexist with one another without conflicting upon one 
another unless either of the entities begins to encroach on either side's themes and the 
topics explored. 

[8:2:240] Ultimately, this concept holds that religions and philosophies, although similar, 
are essentially different in their natures by the topics they address and although they do 
have commonalities without question, they are ultimately distinct from one another and it 
is one of the principal purposes of The Philosophy of Millettism to maintain that 
distinction. 

[8:2:241] The Cosmic Exploratory Principle is a concept in tiritiology that entails the belief 
that the exploration of The Cosmos is so essential and so imminent and so intrinsically 
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linked to the future and destiny of humanity that all of humanity must know of The 
Philosophy of Millettism so that they can gain a philosophical view of The Cosmos. 

[8:2:242] This concept is perhaps the most fundamental to all of Millettarian Philosophy 
especially the branch of Cosmic Philosophy, for it maintains that The Philosophy of 
Millettism is central to cosmic philosophical understanding and that The Philosophy is the 
only worldview that speaks of The Cosmos in such a way that centralises and emphasises 
it, and supports the existence of sentience as well as the exploration of The Cosmos. 

[8:2:243] Additionally, this concept maintains that all tiritional efforts and works must be 
directed towards creating a greater awareness of cosmic exploration as the essential 
purpose and destiny of human existence, and because of the topic it addresses, this 
particular concept retains its centrality and importance above the majority of other 
tiritional concepts. 

[8:2:244] Tiritional Enterprise, also more simply known as The Enterprise, is less of a 
concept of tirition and more of relates to organised tiritional works and activities, 
especially when conducted by a group for a specific purpose, like trying to raise awareness 
of an issue or concept. 

[8:2:245] Rhemnological Tirition is a type of tiritional effort that is specifically 
philosophical geared towards the advancement of the awareness of the ideas of 
rhemnology by their associations and infusions with tiritional practices and works, an 
example of which would be the concept of the Cosmic Exploratory Principle. 

[8:2:246] Personalism is a philosophical stance that has many meanings and applications 
within Millettarian Philosophy alone, but in the context of tiritology, it relates to a 
technique of tiritional works that expound the belief that there exists a distinct and 
personal relationship that one can choose to grow between themselves and The Cosmos. 

[8:2:247] Personalists consider The Cosmos, as whole and ordered entity in and of itself, to 
be in constant flux due to The Universe beyond it, and theistic personalists would attribute 
this to some Divine being's presence beyond that. 

[8:2:248] Essentially, personalism advocates for the awareness of this relationship that is 
available to be built by all, but mains that this isn't a spiritual relationship, but instead, a 
cosmical, physical, and mental relationship between oneself and The Cosmos 
surrounding. 

[8:2:249] This particular concept fosters enknowledgement of The Cosmos as its key aim, 
but beyond this, there exists a mission to bring the often distant and abstract elements and 
entities of The Cosmos, as well as The Cosmos in its entirety, to a personal level that each 
and every human can connect with. 
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[8:2:250] For this reason, personalism remains an important philosophical approach within 
Millettarian Philosophy, and especially so within Cosmic Devotion, and is actually 
considered a form of adoration and laudation as feats of devotion. 

[8:2:251] That which is known as the Non-preaching Policy, despite its title, is actual a 
tiritional concept principally, but is also an important implemented policy of The 
Institution of The Philosophy of Millettism that tells tiriters not to preach to disseminate 
The Philosophy of Millettism. 

[8:2:252] This may also be known as non-sermonism and is an important policy to follow 
as it maintains the distinction between the religious forms of dissemination such as 
evangelisation and preaching from the philosophical forms of dissemination such as 
through discussion, advertisement, or eventing. 

[8:2:253] Sophistic Exertions is another important tiritional concept maintain that sophists, 
as the employees and volunteers of Millettarian philosophical buildings, must also be 
disseminators of The Philosophy of Millettism in a non-sermonic way. 

[8:2:254] This concept also expresses the fact that sophists should remain neutral in their 
expressions and should also disseminate the official form of The Philosophy of Millettism 
rather than a form that is biased or influenced during the times of the day when they are 
in service as they must fulfil a professional capacity. 

[8:2:255] The concept that is henceforth known as A Philosophy of People expounds the 
idea that those whom are famous or those whom lead such lives of achievement and those 
whom struggle through hardship and follow their vocations, or those whom gain fame 
posthumously, are the greatest form of disseminating the principles of The Philosophy of 
Millettism. 

[8:2:256] The next of the tiritional concepts is that which is henceforth known as Educative 
Rudiment which entails that by simply educating the masses of the most basic principles 
of The Philosophy is the best form of tirition without exploring concepts from different 
disciplines of The Philosophy of Millettism. 

[8:2:257] That which is termed as outreach in the context of tiritology collectively relates to 
all charitable, communitarian, and humanitarian works of The Institution of The 
Philosophy of Millettism, or of one of its subsidiary organisations. 

[8:2:258] This is used as a means to spread further awareness of The Institution and The 
Philosophy of Millettism, but also to position The Institution itself a charitable institution, 
as well as to promote some of its subsidiary organisations through outreach works, which 
remain an important form of tirition from the subordinatist approach. 

[8:2:259] The Millettarian Worldview is a concept that has been aforementioned 
throughout The Omnidoxy and shall be lattermentioned too; also known as The 
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Cosmoview, or The Uniview, this is a major concept that formed outside of tiritology, but 
is now considered to be part of it as a major tiritional concept. 

[8:2:260] This concept places the general Millettarian view of the world, of humanity, and 
of The Cosmos and the future and destiny of humanity in The Cosmos at the centre of 
their tiritional trajectories and efforts. 

[8:2:261] Self-philosophisation is a concept that originates within tiritology, but is also 
applicable to most other aspects of Millettarian Philosophy, and wider philosophy in 
general, and may also be called self-tirition, or autotirition. 

[8:2:262] Essentially, the concept entails teaching oneself about The Philosophy of 
Millettism and becoming a follower of The Philosophy through no interaction with any 
other person regarding The Philosophy before they begin their followership. 

[8:2:263] Essentially, self-philosophisation is exactly that; it is one's own private, self- 
taught philosophical association rather than being influenced by others, though adverts 
and promotional works of The Institution may have given the awareness of The 
Philosophy of Millettism to the individual initially, but does not consist of any interactions 
with tiriters especially and consists of one's own research and enknowledgement. 

[8:2:264] Cosmic Transcendence is both a tiritional concept and a tiritional technique and 
consists of portraying cosmical events, phenomena, and affairs as being higher and 
transcendent above the affairs of humanity. 

[8:2:265] By this notion. The Cosmos and its progeny are placed between humanity and 
The Divine in a hierarchy of existence and supports similar notions about the centrality of 
The Cosmos and is certainly part of the Transcendent Philosophy era. 

[8:2:266] We now end our discourse on tiritology with the outline of the infusion between 
The Philosophy of Millettism and the established religions and other philosophies of the 
world and how Millettarian tiritional efforts and concepts can be integrated into the basic 
beliefs of some of the world's pre-Millettarian religions and philosophies. 

[8:2:267] Millettarian Christianity - in the context of tiritology, relating to a technique of 
tiriters that attempt to apply Millettarian Philosophy to Christian scripture and theology, 
and suggest that the Millettarian philosophical tradition is simply pointing humanity 
towards a greater consideration of God's creation of The Cosmos. 

[8:2:268] Millettarian Islam - in the context of tiritology, relating to a technique of tiriters 
that attempt to apply Millettarian Philosophy to Islamic scripture and theology, and 
suggest that the Millettarian philosophical tradition is simply pointing humanity towards 
a greater consideration of Allah's creation of The Cosmos. 
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[8:2:269] Millettarian Buddhism - in the context of tiritology, relating to a technique of 
tiriters that attempt to apply Millettarian Philosophy to Buddhist scripture and 
philosophy and suggest that the Millettarian philosophical tradition is simply pointing 
humanity towards a greater consideration of The Cosmos as a pure manifestation of the 
material world. 

[8:2:270] Millettarian Hinduism - in the context of tiritology, relating to a technique of 
tiriters that attempt to apply Millettarian Philosophy to Hindu scripture and theology, and 
suggest that the Millettarian philosophical tradition is simply pointing humanity towards 
a greater consideration of Brahma's creation of The Cosmos. 

[8:2:271] Millettarian Judaism - in the context of tiritology, relating to a technique of tiriters 
that attempt to apply Millettarian Philosophy to Jewish scripture and theology, and 
suggest that the Millettarian philosophical tradition is simply pointing humanity towards 
a greater consideration of God's creation of The Cosmos. 

[8:2:272] Millettarian Sikhism - in the context of tiritology, relating to a technique of tiriters 
that attempt to apply Millettarian Philosophy to Sikh scripture and theology, and suggest 
that the Millettarian philosophical tradition is simply pointing humanity towards a greater 
consideration of God's creation of The Cosmos. 

[8:2:273] Millettarian Shintoism - in the context of tiritology, relating to a technique of 
tiriters that attempt to apply Millettarian Philosophy to Shinto culture and philosophy, 
and suggest that the Millettarian philosophical tradition is simply pointing humanity 
towards a greater consideration of the pure creation of The Cosmos. 

[8:2:274] Millettarian Taoism - in the context of tiritology, relating to a technique of tiriters 
that attempt to apply Millettarian Philosophy to Taoist scripture and philosophy, and 
suggest that the Millettarian philosophical tradition is simply pointing humanity towards 
a greater consideration of the pure creation of The Cosmos. 

[8:2:275] Millettarian Animism - in the context of tiritology, relating to a technique of 
tiriters that attempt to apply Millettarian Philosophy to Animist scripture, theology, and 
practice, and suggest that the Millettarian philosophical tradition is simply pointing 
humanity towards a greater consideration of the pure creation of The Cosmos and the 
encouragement of animists to attribute a soul to cosmical entities and phenomena to 
achieve a personal relationship and spiritual connection to The Cosmos, thus developing 
Cosmic Animism. 

[8:2:276] Millettarian Baha'ism - in the context of tiritology, relating to a technique of 
tiriters that attempt to apply Millettarian Philosophy to Bahai scripture and theology, and 
suggest that the Millettarian philosophical tradition is simply pointing humanity towards 
a greater consideration of the pure creation of The Cosmos. 
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[8:2:277] Please note that these outlines relation to the different religions and philosophies, 
of course, does not include all of the world's pre-Millettarian religions and philosophies, 
and neither should these be taken so solemnly; instead, these should be viewed as 
introductory statements to which tiritologists shall contribute to throughout the eras to 
come. 

[8:2:278] Finally, the majority of religions all around the world have disseminated 
themselves through that which is termed, in the Millettarian philosophical tradition, as 
parturitism. 

[8:2:279] The parturitist approach to the dissemination of ideas consists of the designation 
of a person's religious or philosophical association at their birth due to the religion or 
philosophy of their parent's choice, or the traditional religious association of their family. 

[8:2:280] However, The Philosophy of Millettism takes a different stance with regards to 
the designation of one's philosophical association; instead, Millettarian Philosophy 
supports that which is henceforth known as comprehensionism. 

[8:2:281] Comprehensionism is the belief that people's philosophical association should 
not be chosen for them, but instead, must be their own decision when they are 
comprehensive enough to make the decision themselves. 

[8:2:282] Comprehensionist approaches are firmly held by the Millettarian Tradition to be 
the ethical and logical way of the dissemination of The Philosophy of Millettism, but also, 
the most genuine way for only those who wish to follow the philosophy shall do so; no 
one shall be bullied and no one shall be forced. 

[8:2:283] If an idea has to force people to believe it, then it is not authentic in any sense, 
and should be entirely avoided, but this is not what The Philosophy of Millettism stands 
for as it is true and real and genuine and shall only be followed if the follow wills it so by 
their own accord. 

[8:2:284] Comprehensionism is a striking symbol of the authenticity of The Philosophy of 
Millettism and proves its forward-thinking approach to tirition based upon freedom of 
their beliefs. 

[8:2:285] Tiritology remains a major branch of Millettarian Philosophy, as part of wider 
Millettology because if one does not share their ideas with the world, then why else 
should one have such ideas to begin with; and then, why must the world care what you 
say? You must shout and then shout louder and louder and louder until the entire world 
understands. 
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The Transformation of Humanity 
T ransanthropology 


[8:3:1] As we discuss advancement within the auspices of rhemnology, we must address 
the inevitabilities of the future that many professionals are now working towards and this 
has formed the pre-Millettarian philosophy of transhumanism which the Millettarian 
discipline of transanthropology now addresses from a Millettarian perspective and 
attempts to add to transhumanism and its vast potential for philosophical contemplation 
and discussion. 

[8:3:2] It is important to make clear that in the Millettarian philosophical tradition, 
Millettarian Transhumanism is not considered a branch of Millettarian Humanism, but 
instead, a distinct and separate branch of Millettarian Philosophy in and of itself. 

[8:3:3] There are two forms of Millettarian Transhumanism which are applicative to 
different subject areas; the first of which is henceforth known as Transmillettism which 
does with all philosophical aspects of transhumanism and is the majorative form 
discussed within this discourse. 

[8:3:4] Secondly, we have that which is henceforth known as Transmillettarianism which 
deals with all the political and social aspects that arise when contemplating transhumanist 
topics. 

[8:3:5] Separate from the mainstream definition of transhumanism, there exists a specific 
definition for Millettarian Transhumanism to form its own distinctiveness and is first 
demonstrated within this discourse, and is as follows. 

[8:3:6] Millettarian Transhumanism is the collection of philosophies, theories, and concepts 
that relate to the transformation of the human condition beyond its current means through 
the use of technologies, for the enhancement of human intellect and physiology, all of 
which are considered from a uniquely Millettarian perspective. 

[8:3:7] As has been aforementioned, the philosophy and utility of the term cosmicism is 
widespread throughout all discourses with regards to Millettarian Philosophy, but in the 
context of transhumanism, it takes a unique form. 

[8:3:8] Transhumanist Cosmicism, as part of transmillettism, understands that the 
development of higher conditions for humanity's psychology and physical ability should 
only be enacted for the purposes of space exploration and the achievement of cosmical 
advancement as the highest priority. 

[8:3:9] Cosmicistic thought in relation to transhumanism looks for the trajectory of all 
transhumanist philosophies, theories, and concepts to be aimed towards the goal of space 
exploration and the advancement of humanity into The Cosmos. 
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[8:3:10] Cosmicistic thought on this matter, like many other philosophies in relation to all 
subjects, vary widely and can be split into two different veins themselves; the first being 
Positive Cosmicism and Negative Cosmicism. 

[8:3:11] Positive Cosmicism considers all avenues of transhumanism, as long as they are 
trajectured towards space exploration and cosmic advancement, as good, proper, and 
ethical. 

[8:3:12] Negative Cosmicism only considers a few avenues of transhumanism to be ethical 
and is much more concerned with the affects of the avenues enacted on the participants 
and entities effected by consequence. 

[8:3:13] Transanthropology is a major discipline within Millettarian Philosophy dealing 
with all ideas transhumanism, the Millettarian approaches to such transhumanist ideas 
and the many currents involved with the transhumanist movement with the aim of 
developing a clear Millettarian Transhumanism movement, also to be known as Cosmic 
Transhumanism, within wider transhumanism. 

[8:3:14] A pivotal branch of transanthrology and Millettarian Transhumanism that forms 
the basis of positions and orientations of belief within the discipline, the effects of which 
have already been demonstrated by the divisions between Positive and Negative 
Cosmicism, is that which is henceforth known as Transmillettarian Ethics. 

[8:3:15] Transmillettarian Ethics, as the name suggests, deals with the Millettarian 
approach to ethics in relation to transhumanist theories and concepts which, in this 
discourse, shall be outlined as we explore each of the major branches of transhumanist 
thought. 

[8:3:16] Essentially, transmillettism can be considered a product of the process of 
syncretisation between transhumanism and The Philosophy of Millettism, and the same 
can be said of Millettarianism and transhumanism to form transmillettarianism. 

[8:3:17] Millettarian Philosophy always maintains a strong stance in its beliefs during any 
syncretisation in order to retain the purpose for its own creation and in order not to lose its 
own identity, and there exists no exception for transhumanism for The Philosophy of 
Millettism must retain its identity during the process of its syncretism with transhumanist 
philosophy. 

[8:3:18] The Millettarian approach to transhumanism and its rationalisation for some of the 
futurist concepts and seemingly fictional philosophies is that which is to be henceforth 
known as farthinking. 

[8:3:19] Farthinking involves thought that focuses upon topics that remain far beyond the 
current means of human ability, development, and civilisation, but endeavours to 
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contemplate and discuss such topics in order to prepare for what they understand to be 
the inevitable, or the most ideal version of the future of humanity. 

[8:3:20] Farthought, although the proper origination of the term exists within Millettarian 
Transhumanism, can be considered to exist at the heart of many other aspects of 
Millettarian Philosophy, especially Cosmic Philosophy, as well as being closely tied to the 
Philosophical Spirit. 

[8:3:21] Farthinkers are considered to be special types of philosophers within the 
Millettarian Tradition for they only contemplate topics that are far beyond the current 
means of humanity, and although they may often be idealistic in their notions, they lay at 
the heart of the essence of the Philosophical Spirit, and Millettarian Transhumanism, as a 
futureview and philosophy of humanity. 

[8:3:22] Farthought forms the foundation of the Millettarian approach to transhumanism 
and provides the rationalism and purpose to the Millettarian addresses to transhumanist 
ideas; this provides such ideas with legitimacy and authenticity. 

[8:3:23] As we now begin to discuss each transhumanist philosophy in further depth, we 
must structure our discussions upon the transmillettist and the transmillettarian 
approaches to the philosophies discussed further the former deals with the philosophical 
aspects of the philosophies and the latter deals with the social and political aspects of the 
philosophies. 

[8:3:24] Therefore, we shall structure our discussions upon exploring the philosophies 
from these two different perspective of Millettarian Transhumanism in order to cover all 
bases with our discussion. 

[8:3:25] To discuss the philosophies of transhumanism, we must first designate the proper 
means of categorisation in order to further structure our discourse. 

[8:3:26] The two categories of existence here are the pre-Millettarian philosophies and the 
post-Millettarian philosophies of transhumanism, the later of which largely consist of 
Millettarian philosophies of transhumanism with the former consisting of non-Millettarian 
originative philosophies, but are nonetheless approached by Millettarian thought to 
structure Millettarian Transhumanism. 

[8:3:27] In right chronological fashion, we shall commence with the pre-Millettarian 
philosophies of transhumanism first, which consists of that which is known as 
extropianism, and is based upon the actions and beliefs of extropians which are largely 
optimistic in their views of the future and advocate for the furtherance of transhumanist 
ideals in the form of their own volunteerism to achieve such. 
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[8:3:28] The Millettarian approach to extropianism develops a worldview and lifestyle for 
people in which they attempt to achieve each of the tents of extropianism for the purpose 
of witnessing and contributing to the exploration of space. 

[8:3:29] As has been outlined in pre-Millettarian times, the five tenets, or founding 
concepts of extropianism, or extropism, are Endless Extension, Transcending Restriction, 
Overcoming Property, Intelligence, and Smart Machines. 

[8:3:30] It must be made clear that extropianism, in the Millettarian Transhumanist 
tradition, is not the philosophy that addresses each of these concepts, but instead is a 
lifestyle and conduct that collects these five concepts of transhumanist thought together in 
a way that is comprehensive for people to follow and reflect in their own lives. 

[8:3:31] If one is an extropian, one is actively conducting their life in some way, or their 
life's vocation in such a way that is directed towards achieving or contributing to the 
achievement of at least one of these concepts. 

[8:3:32] The Millettarian view of extropianism stands in support of each of the principles of 
extropian thinking, especially so in the optimistic future of humanity, and our 
advancements in computational power, technologies, and life extension methods. 

[8:3:33] Elowever, the Millettarian approach to extropianism always places emphasis upon 
The Cosmos and space exploration, and understands extropian thinking to be an 
important ally in achieving space exploration and galvanising a wider human thought 
trajectory towards placing emphasis upon space exploration and The Cosmos. 

[8:3:34] Depending upon one's theological and ethical beliefs, certain aspects of extropian 
tenets may go beyond one's moral compass which makes Millettarian Transhumanism a 
vastly diverse philosophical branch with boundless interpretations. 

[8:3:35] Extropians are also supporters of cryonics, which is considered to be greatly 
important to the efforts of the reality of space exploration in the near future before we can 
develop greater technologies and in this way, the extropian approach to many topics 
becomes aligned with the Millettarian approach due to the shared interest in human 
advancement. 

[8:3:36] Uniquely, extropianism combines the two forms of Millettarian Transhumanism; 
transmillettism and transmillettarianism because it affects our philosophical 
contemplations, as well as our social and political circumstances in simultaneity. 

[8:3:37] Extropianism is the physical manifestation of transhumanist beliefs into a 
comprehensive set of lifestyle ideals, conducts, and studies that are reflective of one's 
belief in transhumanist principles. 
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[8:3:38] Essentially, extropianism can be said to exist as the applicative form of 
transhumanist belief; the collection of conducts that people may wish to follow in order to 
advance wider transhumanism; the Millettarian approach extropianism attempts to 
incorporate space exploration, interplanetary travel, planetary colonisation, and the 
centrality of The Cosmos into the tenets of extropian conduct. 

[8:3:39] Pre-Millettarian transhumanism was founded upon five major currents, of which 
extropianism was the first and the philosophy that is next to be discussed, immortalism, is 
the second of the five currents. 

[8:3:40] One of the most important aspects of conduct in extropianism is the belief in the 
achievement of life extension and although the scientific methods and technologies of life 
extension are not discussed within The Omnidoxy, the application of immortalist thinking 
is made. 

[8:3:41] The Millettarian approach to transhumanist thought is centred on the prioritisation 
of space exploration and cosmic advancement and considering our current dilemma with 
the extent of time it takes to travel from one entity in space to the next, the concept of life 
extensions is not considered unethical in the Millettarian Transhumanist approach. 

[8:3:42] If we were to shy away from the technique of life extensions due to our worries of 
divinical disapproval, then we turn away from an integral method of realistically 
travelling through space without causing mass death in the process. 

[8:3:43] One of the rationalisms of Millettarian Transhumanism is best introduced in this 
context and it is that if The Divine did not approve of us advancing ourselves, then why 
would The Divine have provided us with the tools and the knowledge and the 
imaginations to conduct such advancements? 

[8:3:44] Debatory rhetoric could be utilised to argue back that just because something 
exists, or we have the ability to do something doesn't make it right, like murder for 
example. 

[8:3:45] The Millettarian return to this argument would be that the exploration of space is 
our highest priority and that if we are to realistically travel to greater distances in space, 
we shall inevitably require some form of life prolongation in order to complete such vast 
journeys. 

[8:3:46] Immortalism as a concept on its own removed from the context of space 
exploration is not wholly encouraged by the Millettarian Transhumanist approach, 
especially when it is wanted only for the purposes of vanity and not for some greater 
purpose like the advancement of humanity, or space exploration. 
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[8:3:47] Essentially, whether Millettarian Transhumanists agree with immortalism or not is 
dependent upon the purpose for which immortalism arises in a particular circumstance 
for there exists Justified Immortalism and Unjustified Immortalism. 

[8:3:48] The former being that which the Millettarian Transhumanist approach deems as 
sufficient rationale for immortalist beliefs and the latter being that which the Millettarian 
Transhumanist approach deems as insufficient rationale for immortalist beliefs, which is 
usually predicated on whether the rationale is supportive of space exploration or not. 

[8:3:49] Transmillettist concerns with immortalism revolve around the theological and 
philosophical consequences of the realisation of immortalist beliefs on human psychology, 
interpersonal relationships, and our connections with The Cosmos, The Universe, and The 
Divine. 

[8:3:50] Transmillettarianist addresses to immortalism involve deep concerns with the 
consequences of immortalism on the human societal structure, product demand, political 
struggle, and the wider human civilisation. 

[8:3:51] Just by imagining some of the affects of implementing immortalism on human 
societies would either herald the coming of the idealistic visions of transhumanist, or the 
destruction and devolvement of human civilisation entirely which is why 
transmillettarianist discussion on the matter is of paramount importance. 

[8:3:52] Transhumanism and its philosophies and concepts are so polarising that they are 
considered to be one of the greatest igniters of philosophical debate for Millettarian 
Transhumanism is certainly a philosophically oriented subject rather than a scientifically 
oriented subject. 

[8:3:53] The ability of humans to make ourselves immortal is not supported by Millettarian 
Transhumanism, and neither is it deemed at all possible by wider Millettarian Philosophy 
to remain in alignment with the principle of limitation within The Cosmos, but life 
extensions are considered wholly possible and in the case of space exploration, absolutely 
necessary. 

[8:3:54] If we to go beyond our current means, we must do so in more ways than one; to go 
beyond The Earth is one feat, to go beyond in thought in another, and to go beyond in 
these two ways requires our bodies to do so in a very similar way; it is only logical that if 
one part of ourselves advances, so must all the rest of ourselves. 

[8:3:55] Postgenderism, in all its aspects, is majoratively condemned by The Philosophy of 
Millettism, and wider Millettarian Philosophy due to its founded attempts to destroy 
social fabrics of human interaction, intimacy, reproduction, and our biologies. 
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[8:3:56] In abstract principle and theory, the postgenerist agenda is considered idealistic 
and not wholly dangerous, but its applications to the world in both a philosophical, 
mental, physical, and societal sense are considered wholly destructive. 

[8:3:57] The only sense in which Millettarian Philosophy is somewhat partially supportive 
of postgenderism is in its goal to reduce the stereotypes of gender roles, and gender 
stratification, as well as its advocation for the development of certain technologies such as 
neurotechnology, biotechnology, and assistive reproductive technologies. 

[8:3:58] However, the way in which these new technological developments would be 
implemented and the approach and purpose of their utility would see Transmillettism and 
Transmillettarianism depart from postgenderism. 

[8:3:59] Another reason for Millettarian Philosophy's disadvocation for postgenderism is 
the distinct lack of contribution that postgenderism makes to the Millettarian objectives of 
space exploration, interplanetary travel, and space colonisation, as well as the wider 
discovery and centrality of The Cosmos. 

[8:3:60] Essentially, the ambitions of the Millettarian and the postgenderist approaches to 
transhumanism are vastly departed from one another and Millettarian Philosophy sees no 
tangible purpose to the majority of the goals of postgenderism. 

[8:3:61] To conclude, Millettarian Philosophy sees postgenderism not as a viable, or 
contributory aspect to the advancement of humanity, but instead, a cultural movement 
that has arisen out of the emphasis on gender roles and hierarchies in each of our societies. 

[8:3:62] Thus, Millettarian Transhumanism does not consider postgenderism to be part of 
transhumanism for it does not see postgenderism as an advancement, but more as an 
argument against social stigmas. 

[8:3:63] Singularitarianism is the next pre-Millettarian philosophy within transhumanism 
and although Millettarian Transhumanism supports the idea that superintelligence is an 
inevitability rather than a fantasy, it prescribes to watered-down version of 
Singularitarianism. 

[8:3:64] Millettarian Transhumanism certainly advocates for the advancement of 
computational intelligence and wider technologies for the purpose of putting them to use 
in a cosmic exploratory sense. 

[8:3:65] However, Millettarian Transhumanism approaches the idea of the technological 
singularity with skepticism about its real-world applications to society and does not at all 
subscribe to the predictive tendencies of certain believers of this movement. 
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[8:3:66] Instead, Millettarian Transhumanism considers the technological singularity to be 
superintelligence for certain groups of humanity firstly and the masses of humanity 
secondly 

[8:3:67] Singularitarians believe that the singularity must be used for the benefit of 
humanity and Millettarian Transhumanism would agree with this as a desirable goal, but 
it also emphasis caution for the nature of man is dominance and such superintelligencia 
would become the singlemost desired weapon to be used against one another for that is 
the naturity of humanity, no matter the stupidity and narrowness of thought that naturity 
demonstrates. 

[8:3:68] Essentially, such a singularity would change the face of humanity forever, and 
Millettarian Transhumanism argues that humanity as a whole, is not mature enough to 
guide the singularity in a prudent way 

[8:3:69] Millettarian Transhumanists argue that there needs to occur countless societal, 
political, and behavioural changes first before the singularity can firstly take place, and 
secondly be applied to our civilisation on The Earth. 

[8:3:70] Despite this, Millettarian Transhumanism wholly supports the notion that there 
will existence the technological singularity of superintelligence, and wholly supports 
notions that this superintelligence would be the greatest enabler of humanity's exploration 
of The Cosmos. 

[8:3:71] Such superintelligence should only be used for cosmical endeavours and for the 
betterment of human lives from the stance of Millettarian Transhumanism and for the 
development of hyperspace technologies, life extensions, cryonics, and methods of quickly 
civilising planets and moons. 

[8:3:72] Essentially, the Millettarian approach to singularitarianism is wholly structured 
upon and oriented towards The Cosmos, of course, and the usage of superintelligence for 
the development of advanced spacial technologies. 

[8:3:73] Technogaianism is the last of the major currents of transhumanism that is 
considered to be pre-Millettarian and is wholly environmentalistic in outlook by the theme 
of the topic it addresses in relation to transhumanism and the purpose for which 
transhumanism should ultimately be utilised for. 

[8:3:74] Technogaianiam involves the belief in the use of technologies, both present and 
future, in order to help restore The Earth's environment; technogaians understand 
technology as an aid to environmentalist objectives, rather than an obstruction to their 
cause. 
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[8:3:75] Millettarian Transhumanism supports the utility of technology in a sustainable, 
non-intrusive, and safe way for the furtherance of environmentalist ideals and works 
towards the development of greater technologies. 

[8:3:76] Technogaianism is wholly supported by Millettarian Transhumanism in order to 
see technology as a fundamental ally to the ambitions of the movement of 
environmentalism. 

[8:3:77] There exists five different methods and branches of technogaian thought, and it is 
these that shall now be introduced, and addressed from a Millettarian perspective, 
dependent solely upon the beliefs of Millettarian Transhumanism, Millettarian Ethics, and 
wider Millettarian Philosophy. 

[8:3:78] Millettarian Philosophy fully supports the utilisation of technology for the 
monitoring of the environment as one of the most important, and positive aspects of using 
technology to assist in the protection of the environment. 

[8:3:79] These conducts of monitoring are certainly utilised for the benefit of humanity, 
such as to signal how climates are changing, or how the wider environment is changing, 
but this is also argued to be for the benefit of the environment in equal measure. 

[8:3:80] This equality is what the Millettarian approach to environmental monitoring 
supports as it is believed that our conducts of such methods of technogaianism should be 
done so as to benefit both humanity and the environment in a strict equal measure. 

[8:3:81] The next of the methods of technogaianism is known as geoengineering which 
uses two forms of technology - carbon dioxide removal and solar radiation management - 
in order to reduce the severity of climate change. 

[8:3:82] Millettarian Transhumanism supports the methods of geoengineering and climate 
engineering in order to curb the forces of nature in order to protect humanity, especially 
when using technology to limit the acuteness of natural disasters. 

[8:3:83] This provides a positive utilisation of technology for the betterment of the peoples 
of humanity, but also, for the protection of the environment from itself; this does not mean 
to say that the environment requires human input in order to function properly, but 
instead, considers the positive symbioticity of humanity and the environment in their 
assistance of one another. 

[8:3:84] Genetic Engineering is the next method of Technogaianism to be addressed, and is 
also understood to be an important factor in the protection of the environment, but 
oppositely from geoengineering, genetic engineering focuses not on changing the 
environment, but instead, altering humans to suite the environment so as to use less light, 
eat less meat, or to require less from the environment around them. 
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[8:3:85] Millettarian Transhumanism, and even wider Millettarian Ethics and Philosophy 
support the initial principles and purposes of Genetic Engineering for its motives are pure 
and its methods are considerably less harmful than other methods of environmental or 
anthropic alterations. 

[8:3:86] To create a genetic engineering industry that is able to function safely, securely, and 
efficiently will require mass amounts of investment and it is towards this industry's 
establishment that Millettarian Transhumanism certainly does work. 

[8:3:87] To all those whom provide the argument that genetic engineering is playing the 
creator, they must consider the fact that the alteration of humans is simply the destiny of 
humanity for if the technology exists, the inevitability of its utility is simply a matter of 
time rather than a matter of circumstance. 

[8:3:88] The method, however, remains primitive in its progress at best, and although 
Millettarian Transhumanism supports it from a philosophical perspective, the application, 
actioning, and the operations of such genetic engineering organisations must be heavily 
regulated in order to reduce the chances of foul play and mispractice. 

[8:3:89] Like many other miraculous opportunities that technology provides, we must also 
practice caution in its mass distribution for there will always be those whom wish to use 
such technologies for destructive purposes, and this relates not only to the genetic 
engineering method, but all other technological methods that pose opportunities to be 
misused. 

[8:3:90] The second to last of the items of discussion with respect to technogaianism is 
known as prometheanism which is a pre-Millettarian philosophical orientation that 
advocates for the utility of The Earth as determined by the needs of humanity and that 
which aligns with the interests of humanity with regards to our future endeavours. 

[8:3:91] Although the previously enviro-egalitarian stance opposes this orientation, it is an 
important one to consider and is not wholly disavowed by the Millettarian approach for 
humanity's needs remain paramount in our greater efforts to colonise space, explore The 
Cosmos, and so on. 

[8:3:92] Prometheanist perspectives on the environment are wholly humanity-leaning, 
meaning that the requirements of humanity are placed at the forefront rather than on an 
equal footing with those of the environment. 

[8:3:93] This is an important aspect of discussion because it shall divide people on the issue 
of enviro-egalitarianism which is extremely important for the proper debate of the subject, 
and is in alignment with the Philosophical Spirit. 
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[8:3:94] The most important aspect of prometheanism from the Millettarian perspective is 
its orientation towards the furtherance and prioritisation of humanity as a whole rather 
than any particular subsect of humanity or any one cause. 

[8:3:95] Prometheanism is in strong alignment with Millettarian Philosophy in this regard 
of its humanwide tendencies of orientation which leads to form the foundations of other 
aspects of Millettarian Philosophy such as the betterment of peoples, the needs of 
humanity and the Sacrificial Cause. 

[8:3:96] Not strictly part of technogaianism from its mainstream definition, but instead 
added by the Millettarian approach to technogaianism, terraforming activities are 
considered to be the most important form of technogaian methods and is therefore 
justifiably added to our discourse on the topic. 

[8:3:97] As was discussed previously, the method of terraformation is considered to be 
integral to the practical human colonisation of planets, both within our star system, and in 
those beyond; those which are interstellar. 

[8:3:98] Until now, terraformation hasn't been recognised as fitting within technogaianism, 
but by the technologies and mechanisms involved in the conductation of terraforming 
activities, no doubt is left to its place within technogaianism. 

[8:3:99] Now, the ethics, logistics, economics, politics, and potential methodologies of 
terraformation will not, and should not be discussed in relation to technogaianism, for the 
purpose of its inclusion here to simply outline the Millettarian transhumanist 
philosophical approach to terraforming; the more practical applications of the method are 
discussed at the very beginning of this disquisition as part of rhemnology. 

[8:3:100] It should now be clear that terraforming activities are wholly supported by the 
Millettarian philosophical approach to technogaianism, as part of transhumanism, and is 
extremely prometheanistic in its leaning as it advocates for the entire retransformation of a 
planet's whole environment in order to suit the needs of humanity; thus, an important 
topic of debate. 

[8:3:101] Essentially, however, the Millettarian Tradition terraformative activities as a 
necessity to the practical colonisation and exploration of The Cosmos; furtherso, it is 
believed that humanity will have no choice but to alter the environments of worlds 
beyond our own in order to suit our own needs. 

[8:3:102] Terraformation is therefore proposed to become an absolutely integral industry 
and one that we cannot shy ourselves away from due to its centrality to the survival of 
humanity beyond The Earth; the Millettarian Tradition, as well as wider Millettarian 
organisations and The Company itself should all be in support of these terraformative 
endeavours. 
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[8:3:103] Technogaianism is a form of Gaia Philosophy which, like in its mainstream 
definition, encompasses all concepts and contemplations related to life on The Earth in 
Millettarian Philosophy, and although anthropic life is somewhat discussed with Gaia 
Philosophy, the majority of it addresses insentient, or animal life. 

[8:3:104] Although the imnemnity of such ideas has all but dissolved, this doesn't mean 
that we cannot consider such from a philosophical perspective as contemplations on the 
concept of The Gaia are abundant with new theories, especially as we develop our 
knowledges of space and The Gaia therefore becomes a microcosm and similar concept to 
that of The Cosmos. 

[8:3:105] Gaia Philosophy, and the subsequent concept of The Gaia, has perhaps much 
wider breadth than the mainstream definition gives it credit for, which provides 
Millettarian Philosophy with a unique opportunity to expand Gaia Philosophy and 
provide it with a framework of Millettarian characteristics. 

[8:3:106] Further to this, we shall continue our contemplations and discourse upon Gaia 
Philosophy in the branch of Millettarian Philosophy henceforth known as Gaianology 
which has been discussed already within The Omnidoxy within the disquisition of Aid & 
Stewardship, as part of the wider discipline of Abettology. 

[8:3:107] Apart from the pre-Millettarian major currents of transhumanism, there also 
exists three other orientations of transhumanism, including libertarian transhumanism, 
techno-progressivism, and evolutionism. 

[8:3:108] Libertarian transhumanism involves the belief in the right to human 
enhancement and the utilisation of a free market system in order to guarantee this right 
and the Millettarian Transhumanist approach stands in general support of this belief as it 
is believed that in order to conduct transhumanist endeavours, huge investments will be 
required from the free market and private investors. 

[8:3:109] In addition, the Millettarian Transhumanist approach also supports the concept of 
the right to enhance oneself as long as it is not physically detrimental to another, but 
certainly not just aesthetic enhancement, but physical enhancement for the improvement 
of one's physical ability to do something, or one's mental approach to conceive something. 

[8:3:110] It is believed to be a fundamental human right by some Millettarian 
Transhumanists of libertarian leaning that they should be free to enact enhancements upon 
themselves in both mental and physical ways so long as this does not lead to the detriment 
of others. 

[8:3:111] Techno-progressivism is a pre-Millettarian stance within transhumanism that 
considers the importance of the convergence of technological and social change and the 
Millettarian Tradition of transhumanism has no grounds with which to argue against this 


1866 



stance as its purpose is justifiable, its means are fair and democratic, and its ambitions are 
in alignment with those of the Millettarian approach to transhumanist thought. 

[8:3:112] The final concept of discussion which is not necessarily part of mainstream 
transhumanism but the Millettarian approach considers it to exist within transhumanism 
is that which is known as evolutionism. 

[8:3:113] Evolutionism, in its Millettarian transhumanist sense, considers the enhancement 
of humans in both physicality and mentality as merely part of the greater evolution of 
humanity and that by applying transhumanist activities, one is encouraging the furthering 
evolution of humanity to a greater state of mind, and body for greater achievement and 
ability. 

[8:3:114] Evolutionism is a form of justifiability for the activities that transhumanism 
proposes, although it can be considered to be a unique philosophical orientation in its own 
right and it is something that is generally supported by the Millettarian Tradition for the 
purposes of advancement and furtherance. 

[8:3:115] However, the Millettarian Tradition, like in the majority of the ideas discussed 
within this discourse, caution is expressly encouraged to be practised due to the 
potentially destructive and detrimental natures of some of the ideas discussed. 

[8:3:116] Although an idea may not be pernicious in its initial creation and in its original 
form, it has certainly been proven, especially so in humanity's recent past and even in the 
times of present, that ideas can easily be manipulated into becoming the opposite of the 
original version of the idea's founder; this was the case for the ideas of communism. 

[8:3:117] Therefore, we must practise caution if we are going to realise the ideas of 
transhumanism in their proper forms as outlined here and now within The Omnidoxy. 

[8:3:118] Furtherso, this leads to ideas about the protection of ideas; in the past, ideas have 
often been left to be abused by the world, as has happen with many of the ideologies and 
philosophies of the recent past. 

[8:3:119] Their initial principles and their original core beliefs are distorted by others, so 
much so that the distorted, or interpreted ideas of the philosophy become known as the 
philosophy itself; this version overshadows the original, pure version of the philosophy. 

[8:3:120] However, the invention of the Millettarian Tradition protects The Philosophy of 
Millettism from this as the original version of the Millettarian interpretation and approach 
is preserved this way for the Millettarian Tradition is the original version, and all that does 
not conform to the Millettarian Tradition is considered neo-millettarian which halts any 
type of overshadowing. 
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[8:3:121] This too, however, does not eliminate the principles of the Philosophical Spirit are 
all people are able to still provide their interpretations and form new branches of The 
Philosophy from their own perspectives, so The Philosophy remains unlike religious 
dogma and doctrine. 

[8:3:122] Ending the digression onto the topic of the protection of ideas, underpinning all 
of these stances on transhumanist ideas is the philosophical principle, for this withstands 
all conceptualisations within The Omnidoxy and is to be understood as the guiding light 
for all whom read The Omnidoxy. 

[8:3:123] The Philosophical Principle commands that all whom read The Omnidoxy do so 
in the context of their own beliefs; if one does not believe in the beliefs expounded in The 
Omnidoxy as classified by the Millettarian Tradition, then they must apply their own 
beliefs to that which they have read. 

[8:3:124] The Omnidoxy is not a doctrinal book; it is a founding book; it founds The 
Philosophy, it founds ideas, but most importantly, it founds the ignition of your own ideas 
as perched upon your own interpretation of the text you read. 

[8:3:125] Essentially, you need not agree with the entire Millettarian Tradition, in fact, it is 
near impossible that you agree in its entirety due to the vastness of the subjects it covers, 
and the great deal of diversity in the positions it takes. 

[8:3:126] That which The Omnidoxy, and by extension. The Philosophy of Millettism hopes 
to achieve is one's introduction to new ideas, new interpretations, and new perspectives 
on topics they may already know, those they will not, and those they may have known of 
but not formally encountered. 

[8:3:127] If you do anything whilst reading The Omnidoxy, do this; think in this way; think 
in the way of the Philosophical Spirit for that is the most rewarding of ways to interact 
with The Omnidoxy, and the wider Philosophy of Millettism. 


[8:3:128] I have only one piece of advice for those whom compose as I do; if a tear does not 
fall from your eye as you play the notes, then the piece you are composing hasn't enough 
emotion. 

[8:3:129] It is simple; if you do not cry when playing your piece, then why do you think the 
world should shed a tear? 


[8:3:130] I need no light, 

[8:3:130a] to be shone onto me, 

[8:3:130b] for I do already hear, 
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[8:3:130c] the applaud of the world roaring. 

[8:3:130d] Once I do step, 

[8:3:130e] upon the stage, 

[8:3:130f] all the peoples of the world, 

[8:3:130g] shall know my name. 

[8:3:130h] So, listen, I do not know all the answers, 

[8:3:130i] as neither do yourselves, nor any other, 

[8:3:130j] yet I do know and feel, 

[8:3:130k] that I have been given my own lantern, 

[8:3:1301] which I am to use to add to the lights of the world. 

[8:3:130m] And so, the truths you do profess to harbour, 

[8:3:130n] are of no interest to me, 

[8:3:130o] for I have grown up in a world of proclaimed truth, 

[8:3:130p] that at their core, 

[8:3:130q] seem to hold no truth at all. 

[8:3:130r] And it is by that notion that I never write nor speak in truths, 
[8:3:130s] but instead, I satisfy my mind with the ideas, and those alone, 
[8:3:130t] for they are all I do need to change the world, 

[8:3:130u] and I shall forever carry them with me wherever I do go. 


The Paucity of Cosmic Thinking 

[8:4:1] This short discourse is placed to discuss the fact that there exists a very distinct lack 
of presence or expression about The Cosmos, astronomy, space exploration, and 
philosophy in our societies of the present time. 

[8:4:2] We needn't blame other entities for this lack of cosmicism in our world for there 
exists no one cause to the issue, but instead, the very fact that it exists at all is trouble, 
especially due to its prevalence in other contexts in past times of human history. 

[8:4:3] This is what the reascension of philosophy and the introduction of Millettarian 
Philosophy is set to change; a change must occur in the way in which humanity thinks, 
especially so from our self-centredness that seems to be prevalent in today's world; 
instead, our attentions should be cosmic-centred. 
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[8:4:4] To begin thinking cosmically, our attention spans will need to be widened to new 
widths and heightened to new heights for without such changes, I fear for humanity and 
the way we head, which at present, I cannot understand, nor envision. 

[8:4:5] I see no future for humanity other than in the stars; it is the only logical step for 
humanity to take; it will provide humanity with ample reason for humanity's existence. 

[8:4:6] Humanity has always been searching for the reason of its own existence; for its own 
purpose as to why it exists on a planet in the vastity of The Cosmos, but it seems only 
logical that the providence of The Cosmos is the reason for which humanity exists. 

[8:4:7] All the centuries of humanity's existence, we have searched for our purpose in all 
manner of things, yet the truth has always been there in the form of the stars, but only a 
few people have ever managed to look for long enough and to think deeply enough about 
the stars in order to see the truths they hold. 

[8:4:8] The irony is copious, I understand, but it is often the ironies that speak the greatest 
of truths for it remains true that humanity exists blind to the truths set out before them; 
this is why knowledge is paramount, and philosophy, as the inspiriter of knowledge. 

[8:4:9] And it is upon this endeavour that The Philosophy of Millettism is embarked and 
vocated to realising to the world for it is essentially believed that cosmocentricity is 
absolutely key to the eradication of the paucity of thinking in a cosmic context, and for 
cosmical ventures. 


Millettarian Eschatology 

[8:5:1] Millettarian Eschatology is one the two major branches of rhemnology, the other 
being that of the theme of advancement, and deals with the Millettarian philosophical 
perspective on death, judgement, destiny, the nature of the soul, the Millettarian traditions 
of grievance, and all contemplations related to humanity's finality. 

[8:5:2] Millettarian Eschatology itself consists of five major philosophical disciplinary 
branches which are each discussed within this overarching discourse on Millettarian 
Eschatology and includes Millettarian Thanatology, Millettarian Necrology, Mortology, 
Incorporeology, and Dysteleology 

Millettarian Thanatology 

[8:5:3] The premier branch of Millettarian Eschatology is Millettarian Thanatology which 
deals with the foundational philosophical views on death from the Millettarian 
perspective, answering questions including the nature of death, what death is, why death 
occurs, and addresses the Millettarian traditional perspectives to different ideas about the 
afterlife, as well as whether the afterlife exists at all. 
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[8:5:4] Millettarian Thanatology, by the very nature of the topics it addresses, is 
controversial, especially when applying traditional Millettarian views to the pre-existing 
perspectives on death and the afterlife, and where other philosophies and religions 
pronounce we go when we die. 

[8:5:5] Again, we must take the Millettarian traditional perspectives within the context of 
the Philosophical Principle, and one should apply one's own interpretations and beliefs to 
them in order to come to a coherent and fully formed perspective on this multi-faceted 
topic. 

[8:5:6] The Heavenly Finality is perhaps the most desired of all endings to one's existence 
and can perhaps been described as humanity's incessancy to want to survive in some way, 
without holding the capability to accept the end as what it is; the end. 

[8:5:7] Not wholly supported, though not wholly opposed by the Millettarian Tradition, 
the idea of the Heavenly Finality is left with the stigmatism that it remains too good to be 
true and is ultimately too humanly when considering its conceptual foundations. 

[8:5:8] To see all one's loved ones again; to meet The Divine, the creator of The Cosmos and 
The Universe and all other existences; to be with The Divine for eternity in complete 
purity, and contentment; when the prophecies of heaven are listed they conveniently 
ultimations of the human variety. 

[8:5:9] Meeting The Divine specifically, as its own eschatological consideration here, 
demonstrates an immense amount of importance on the part of oneself if one believes they 
are going to meet The Divine; the creator of the entirety of The Cosmos, The Universe, and 
all other existences. 

[8:5:10] To doubt such a meeting is not strictly atheistic, but in fact, can be considered as 
staunchly theistic; why do we need to meet The Divine? 

[8:5:11] In fact, is it not a greater demonstration of one's belief in The Divine if one still 
believes in The Divine even if they also believe that they will never meet The Divine? 

[8:5:12] Again, deep debates must be conducted on these ideas if we are to further develop 
them from religious dogma; we must inject the essence of the Philosophical Spirit into 
such topics if they are to be broadened as nothing can be off limits when a philosophical 
debate is conducted no matter the circumstances, nor the nature of the topic; if people 
wish not to participate in such a debate, they will be free to exit. 

[8:5:13] Ultimate & Eternal Freedom are prominent concepts of other traditions in relation 
to the afterlife which are, again, infused with the dreams of every human; convenience 
again seems to have prevail over logic and reality. 
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[8:5:14] Salvation of the Soul is a concept that will be further discussed in the discipline of 
incorporeology due to it relating more to the concept of having a soul and the Soul's 
Journey. 

[8:5:15] Dimensional Movement is a concept of other traditions that the Millettarian 
approach is more inclined to side with due to the vaguity of its words which could be 
interpreted, from a Millettarian perspective, as leading to further existence in another 
cosmical, or universal dimension; this would therefore be supported by the Millettarian 
approach as it is so vague that the concepts of The Cosmos and The Universe can be 
incorporated into it. 

[8:5:16] The Next Realm Idea is another similar concept that the Millettarian approach is 
more inclined to side with philosophically as it speaks of some further existence beyond 
this current Cosmos which would therefore exist within The Universe, whether by Divine 
creation or not depending on one's perspective on theology. 

[8:5:17] Whatever one's beliefs related to the Next Realm Idea, it remains true that the 
Millettarian approach is inclined to this idea due to the successful incorporation of its own 
ideas. 

[8:5:18] The idea that death is a Continuation of Life Rather Than Termination is again, 
another idea that could be intertwined with those of the Millettarian Tradition because it 
could easily be said that death leads to another existence somewhere else either within The 
Cosmos, or in The Universe as wider whole. 

[8:5:19] Reincarnation is an approach to eschatology that the Millettarian Tradition is half¬ 
hearted in its support as it does not undermine The Cosmos, nor The Universe, and nor 
The Divine, but the very core of its beliefs are largely illogical and rely heavily on 
incorporeality to explain such an important set of circumstances. 

[8:5:20] To reiterate, reincarnation is certainly not supported by the Millettarian Tradition, 
it cannot be said that anything within reincarnation doctrine conflicts with the 
fundamental aspects of Millettarian Cosmology, although the Millettarian Tradition 
continues to have many issues with the rationality for this concept. 

[8:5:21] Recognising death as a Natural Process is certainly with the alignment of the 
Millettarian Tradition as death is certainly considered to be a natural process that cannot 
be reversed, altered, or otherwise removed. 

[8:5:22] The Journey of the Soul, also known as The Soul's Journey, is a concept that is to be 
latterdiscoursed within the discipline of incorporeology which twice proceeds this 
discourse but still lies within this disquisition. 

[8:5:23] Considering the Death Awakening idea is a concept rather than a fully formed 
eschatology, and so, it cannot be challenged by the Millettarian Tradition as it does not 
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harm the Tradition's ideas for the concept it addresses is wholly inpernicious so death can 
be considered an awakening rather than a rest, as is majoratively believed in certain 
traditions of eschatological thought. 

[8:5:24] In another major tradition, death is considered to be the Inevitable Result of 
Worldly Pleasures which is not addressed by the Millettarian Tradition and therefore, it 
remains neither an advocate of this, nor an oppositism to this idea. 

[8:5:25] The reason for the neutrality of the Millettarian Tradition, or even its inconspicuity 
on these beliefs of different eschatologies is due to the fact that eschatology has historically 
been a realm of religious tradition rather than philosophical. 

[8:5:26] While there exists a vague Millettarian Eschatology, it shall forever remain exactly 
that; vague, because the purpose of The Philosophy of Millettism is not the same as the 
religious traditions of the world which attempt to teach a specific eschatology; instead. 

The Philosophy of Millettism explores these different eschatologies through writing and 
debate in order to demonstrate new ideas. 

[8:5:27] Perhaps there will one day come a neo-millettarian eschatology, but the fact stands 
that the Millettarian Tradition's eschatology must remain wholly vague, and even 
inconspicuous in order to retain its status as a philosophy rather than a religion. 

[8:5:28] If nothing at all happens, then what? Does this mean we have no purpose? This is 
a stance most commonly taken by atheists with little philosophical foundation to support 
the rationality for the proposal; just because you believe in nothing doesn't mean you 
escape from having to rationalise and justify your beliefs as believers must also do so; 
atheists are no different in this way. 

[8:5:29] If nothing at all happens and one believes in the philosophical orientation of 
naturalism, then you believe in the essence of nature, which is simply a microcosm of The 
Cosmos within The Universe, therefore, your stance is largely Millettarian in leaning? 

[8:5:30] If not, then what? And do not even dare to attempt to say that you haven't ever 
thought about such a topic because that will anger the philosophers more than ever before 
and further exemplify the need for the philosophical reascension and the growth of The 
Philosophy of Millettism worldwide. 

[8:5:31] If one has no beliefs because one hasn't taken the time to think, then one must 
make the time for these important questions for your incessancy to say they do not matter 
is only a fool's response whom wishes not to contemplate questions that may exist beyond 
their corporeality. 

[8:5:32] Well, this is philosophy and that is the essence of the text you are reading and it is 
the ambition of The Philosophy of Millettism to engrain so deeply this sense of thinking 
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into the minds of all people to eliminate non-thinkers by encouraging them to think; to 
become excited to think; to be guided to think if that is their requirement; that is all on this. 


Millettarian Necrology 

[8:5:33] Millettarian Necrology is a very minor branch of Millettarian Eschatology dealing 
with the Millettarian view of different funerary procedures and is thus distinct from 
Millettarian Thanatology; this branch of Millettarian Eschatology is considered to be 
important for those whom wish to understand the Millettarian perspective on different 
funerary traditions in order to incorporate this into their decisions for their own funeral, or 
for a funeral of their relative, or friend. 

[8:5:34] Elowever, in order to make the distinction, mortology is the branch of Millettarian 
Eschatology dealing with the funerary traditions of Millettarian Philosophy which 
Millettarian Necrology does not address; only the funeral practices of other traditions. 

[8:5:35] The traditional religious funeral ceremony remains quaint and importantly 
founded on religious observance in order to link to the specific religious eschatology and 
is further ornamented by hymns, eulogy, committal, and interment into the churchyard. 

[8:5:36] The religious seal that such ceremonies are provided is the most important part of 
all its features as it demonstrates the incorporeal gravity of the ceremony taking place; 
wholly Millettarian funerary traditions do not often hold this religious seal of approval, 
but instead, hold a philosophical aquistance that is considered to be the equivalent. 

[8:5:37] The traditional burial ceremony set the grounds for the inspiration of the major 
Millettarian funerary tradition of klemation and all its features and ornaments, therefore, a 
great deal of credit must be provided to the pre-Millettarian religious ceremonies. 

[8:5:38] Cremation is an essential part to the Millettarian funerary tradition of etolation 
and thus is supported by the Millettarian mortological tradition. 

[8:5:39] A fairly new phenomenon inspired by the environmentalist movement. Green 
Funerals feature biodegradable coffins so that one's remains can become one with The 
Earth which is certainly supported by the Millettarian mortological tradition despite not 
being officially part of the tradition itself, however, klemation ceremonies can be altered to 
include biodegradable coffins, then making Green Funerals a branch of klemation 
ceremonies in a case. 

[8:5:40] Elumanist funerals focus on celebrating the life of the person rather than 
acknowledging any religious symbols, eschatological ideas, and perhaps neither any 
Millettarian philosophical aquistances. 
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[8:5:41] This doesn't make humanistic funerals anti-philosophical, nor anti-Millettarian, 
but instead, trying to achieve the removal of all ornamentations of religion and philosophy 
surrounding death in order to simply just focus on the person whose funeral it is; this can 
only be respected by the Millettarian mortological tradition. 

Millettarian Funerary Traditions 
Mortology 

[8:5:42] Mortology is a major branch of Millettarian Eschatology dealing with the 
contemplation of the collection of traditions and funerary practices associated with the 
Millettarian philosophical tradition. 

[8:5:43] Mortologists study these different proposed funerary practices and form the 
variety of philosophical groundings for each of the practices as inspired by the writings in 
this discourse of The Omnidoxy. 

[8:5:44] For this reason, mortology remains a branch of Millettarian Eschatology of extreme 
importance as it acts as the founder of the entire Millettarian funerary tradition and of 
course, has formed the entire mortological tradition that exists within Millettarian 
Philosophy. 

[8:5:45] Essentially, mortology is the synonym for the Millettarian funerary traditions 
when considered collectively as well as the official disciplinal study for this topic. 

[8:5:46] The initial renditional object within mortology, as derived from wider Millettarian 
Rendition, is that which is henceforth known as a cosmissary. 

[8:5:47] A cosmissary is either a type of ossuary, or coffin that features cosmical 
ornamentations both exteriorly and interiorly, and is used in all Millettarian funerary 
procedures whenever any type of ossuary or coffin is required. 

[8:5:48] An important tradition in mortology is that of organ donation which is considered 
a major act of charity to promise just one of one's organs to another person after one's 
death. 

[8:5:49] Although this practice isn't prevalent in any other tradition, it is a sign of goodwill 
in the Millettarian Tradition and is considered to be one of the greatest acts of charity that 
any one single person can conduct. 

[8:5:50] Elowever, organ donation is certainly not a compulsory aspect of the Millettarian 
funerary tradition and neither is its practices associated with any particular practice 
within the Millettarian Tradition of funerary procedures. 
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[8:5:51] The first of the two major practices of mortology is that which is henceforth known 
as etolation, the decider of which is an etolee, and the practitioner of which is an etoler. 

[8:5:52] Literally pertaining to ''up to the stars" in Millettarian Etymology etolation, also 
known as etolment, and in a non-Millettarian context, simply known as a space burial, or 
spacement, involves one's cremation and sending them on a spacecraft into space, either 
alone, or accompanied by the cremated remains of others. 

[8:5:53] The trajectory of the spacecraft can either be fixed or can be non-trajectured, 
meaning the coordinates of the spacecraft and neither its final destination are fixed; this is 
also known as Probing Fix. 

[8:5:54] Often, the spacecraft will also be used as a probe to transmit information back to 
The Earth, or other planetary colonies wherever they may be; the spacecraft will also be 
used to send out signals to other star systems with the hope of communicating to distant 
worlds. 

[8:5:55] One of the pioneers of etolation, although when first conducted it was, of course, 
not termed as etolation, were some of the cremated remains of Clyde Tombaugh which 
still remain upon the New Elorizons spacecraft to this day 

[8:5:56] The idea of sending one's ashes into space is by no means originative from 
Millettarian ideas, but establishing it as a funerary tradition and after the philosophical 
ornaments are added to it, it becomes uniquely Millettarian and that is what is termed as 
etolation; thus, etolation is much different from sending one's ashes into space. 

[8:5:57] Etolation involves philosophical association, and a greater meaning, purpose, and 
ambition for one to decide to send one's ashes into space. 

[8:5:58] In addition, the building of the etolative, or the etolational industry is an important 
aspect, as part of the wider mortology industry which advocates for the establishment of 
businesses in proper mortological funerary practices. 

[8:5:59] If one wishes to have their cremated remains sent in a single spacecraft alone 
without others, then this would cost a much greater fee than if they were to be sent up 
with others of course. 

[8:5:60] The philosophical implications and ambitions of etolation are vast and deeply set 
for they run at the heart of etolation's inclusion into mortology with the five most 
prominent of which are listed below. 

[8:5:61] The Exploration of The Cosmos: the fact that the only way one could hope to 
explore the vast distances of The Cosmos is if they were sent there in their cremated 
remains which is comforting for some people to know; that they will, in some form, 
explore The Cosmos. 
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[8:5:62] Astronomic Assistance: the belief that by using the spacecraft to transmit 
information back to The Earth, the person would be assisting in further astronomic and 
scientific research, and also holds that the greater the amount of spacecraft that are sent 
out in this manner, the greater amount of knowledge we shall gain about The Cosmos. 

[8:5:63] One With The Stars: by choosing etolation, one is considered to become part of The 
Cosmos as a travelling probe, thus fulfilling the long-held belief that our afterlives consist 
of going to the stars. 

[8:5:64] Cosmical Meaning: by choosing etolation, one may consider their ashes to hold 
greater meaning than their ashes being kept in one's house, or being buried in a graveyard 
on The Earth; to be sent out into space commands a greater amount of purpose and 
meaning to one's remains and due to them being added onto the Etolation Register if they 
so wish, they will be remembered forevermore. 

[8:5:65] Untold Possibilities: by choosing etolation, one may become excited about the 
infinite amount of possibilities that could be the final destination of their remains, or the 
idea of the immense distance that one's ashes may travel in the probe. 

[8:5:66] The second of the two practices of mortology is that which is henceforth known as 
klemation, which is chosen by a klematee, and is a ceremony conducted either by a 
klemater, or klematress. 

[8:5:67] The klemational procedure involves the burial of a person in a cosmissary in the 
ground with an orrery place overground; this can be conducted in a designated place on 
the estate of a Millettarian philosophical building, in a designated place in a church 
graveyard, on the land owned by the individual, or another designated piece of land that 
is authorised to have klemations practiced there and is typically run either as a business or 
a charity, which are called klemariums. 

[8:5:68] That which is henceforth known as a xenarium may be placed over the klemation 
site which consists of a carved out piece of stone, known as a demial, which may be 
arranged in different ways and patterns above the klemation site around the orrery. 

[8:5:69] The different symbols engraved and carved out of demials is considered an 
offshoot branch of mortology known as Klemic Symbology, and is not part of the main 
Millettarian philosophical tradition, and so is not further mentioned in The Omnidoxy, yet 
has its own book entitled The Comprehensive & Explanatory Handbook of Klemic Symbology for 
Utility on Xenariums. 

[8:5:70] Demials are often frequently lit by battery lights which are henceforth known as 
ideniculs, especially for those whom can afford to keep them lit, but for those whom 
cannot afford, they are often left unlit, or may be part of a Klemary Garden, which is 
defined in a following insentensation. 
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[8:5:71] Demials, in addition to being engraved and carved out to represent klemic 
symbols, may also be engraved with the individual's full name, a personal message, their 
greatest achievement, or their most aired belief. 

[8:5:72] In addition, there exist two different types of klemational graves; the first is 
henceforth known as a kentary which includes all of the different features aforementioned. 

[8:5:73] The second of which is henceforth known as a unopary which only includes a 
couple of the features aforementioned, usually either missing the orrery, or the ideniculs. 

[8:5:74] It is also of extreme importance and of relative uniquity that klemation burial 
ceremonies are required to only be conducted during a clear night sky when the stars are 
either fully, or partly visible; this is one of the only compulsory aspects of the entire 
klemational tradition and the belief in this is henceforth known as The Naeran Principle. 

[8:5:75] Klemary Gardens, as aforementioned, are defined as a collective klemation site 
with added privacy away from public areas (although public can visit if they wish), they 
guarantee ideniculs for every member, as well as uniquely designed orreries for each 
member also. 

[8:5:76] Klemary Gardens are specially designed to walk through with walkways provided 
and structured sites for klemation are designated during the process of one's express of 
interest into being klemated. 

[8:5:77] Klemary Gardens, as opposed to other sites, are the preferable site for klemation 
ceremonies to take place because they are specially designed to deal with such ceremonies 
and Klemary Gardens can be found on the estates of some Millettarian philosophical 
buildings, but are more commonly private businesses. 

[8:5:78] Importantly, though not considered as one of the two major funerary practices of 
the Millettarian Tradition, there does exist a tradition of cryonics in the Millettarian 
Tradition which is, of course, supported by the Millettarian philosophical tradition. 

[8:5:79] Cryonics is an important and growing aspect of funerary tradition and it is 
believed by the mortological approach that it should be considered as a type of funerary 
tradition rather than just a technique of life extension, or technological innovation. 

[8:5:80] The cryonics industry is encouraged to be further developed from the perspective 
of the Millettarian Tradition for those whom can afford such procedures which exists in 
alignment with some ideas of transhumanism. 

[8:5:81] The final aspect of mortology to be discussed in this discussed is the major 
celebratory ceremony of a Stellar Festival, which wholly distinct from Starlight Festivals in 
their purpose, meaning, and circumstance. 
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[8:5:82] Stellar Festivals are most likely to take place in the privacy of one's home, or in a 
Klemary Garden, or wherever a loved one is buried; it is a yearly intimate festival in which 
stargazing takes place for the purpose of remembering one's loved ones; people may also 
choose this evening to spread the ashes of their loved ones, or to conduct etolation. 

[8:5:83] Often enough, may people also follow The Naeran Principle for this ceremony too, 
as is also required for the funerary ceremony of klemation. 

[8:5:84] Stellar Festivals are more popular in some parts of the world than others, but it 
remains a personal ceremony that takes place on the anniversary of a loved one's death so 
the timing, the place, and the way in which the ceremony is conducted is all unique and 
personal to one's own familial wishes. 

[8:5:85] There are various different names for Stellar Festivals around the world in the 
many different denominations of The Philosophy of Millettism, with the most prominent 
of these translations listed as follows with their associated geographical region, or 
language or people group. 

[8:5:85a] Najji (Arab World) 

[8:5:85b] Kinta (Madagascar) 

[8:5:85c] Estrella Festival (Spanish World) 

[8:5:85d] Kokebi Fesitivali (Amharic) 

[8:5:85e] Taraka (Bangladesh) 

[8:5:85f] Taro (Gujarati) 

[8:5:85g] Tauraruwa (Hausa) 

[8:5:85h] Sternenfest (German) 

[8:5:85i] Festival des etoiles (French World) 

[8:5:85j] Tahti Festivaali (Finnish) 

[8:5:85k] Staar Tyohaar (Hindi) 

[8:5:851] Stjornu Hati'5 (Icelandic) 

[8:5:85m] Sutafesutibaru (Japanese) 

[8:5:85n] Star Habba (Kannada) 

[8:5:85o] Jildiz Mayram (Kyrgyz) 

[8:5:85p] Perayaan Bintang (Malay) 

[8:5:85q] Naksatram (Malayalam) 

[8:5:85r] Tara Utsava (Marathi) 

[8:5:85s] Mmgxing Jieri (Sino World) 

[8:5:85t] Festiwal Gwiazd (Polish) 

[8:5:85u] Satara Ti'uhara (Punjabi) 

[8:5:85v] Zvezdnyy (Russian) 

[8:5:85w] Taru Ulela (Sinhala) 

[8:5:85x] Tamasha la Nyota (Swahili) 

[8:5:85y] The skals Tar (Thai) 

[8:5:85z] Yildiz Festivali (Turkish) 


1879 



[8:5:85ab] Le Hoi Sao (Vietnamese) 

[8:5:86] Stellar Festivals remain the most personal aspect to mortology and the Millettarian 
funerary tradition and for this reason alone, should be considered as personal sacred 
ceremonies with a philosophical purpose, and meaning, within a personal context. 


The Soul in Millettarian Philosophy 
(Incorporeology) 

[8:6:1] The philosophical discipline of incorporeology deals with all Millettarian 
approaches to the concept of the soul which, according to Millettarian Philosophy, is to be 
considered triadic in its nature; cosmical, universal, and partly divinical. 

[8:6:2] There exists two main approaches to incorporeology henceforth known as Corpic 
and Incorpic with the former relating to the disbelief in the existence of a soul and the 
latter relating to the belief in the existence of a soul, and all related concepts towards these 
two orientations. 

[8:6:3] Incorporeological studies often begin with investigations into the nature of the soul, 
its proposed journey from the perspective of different traditions, and its debate around all 
the various aspects of soul. 

[8:6:4] Corpic approaches to incorporeology form as naturalism in their orientation and 
incorpic approaches to incorporeology form as cosmicism in their orientation. 

[8:6:5] The Millettarian Tradition is majoratively incorpic in its leaning, therefore it is 
cosmicistic in its orientation due to the fact that the majority of the features associated with 
the concept of the soul including reason, character, feeling, consciousness, memory, 
perception, and thinking form the abilities of philosophy, thus the Millettarian Tradition's 
opposition to the concept of the soul would be contradictory to the Philosophical Spirit. 

[8:6:6] Corpic approaches to the nature of the soul are characterised by an incessant belief 
in the naturalisation of the soul, meaning that the soul is simply a part of nature, as part of 
the human body, or any other living entity, rather than a separate and distinct entity. 

[8:6:7] Corpic approaches make no distinction between the soul and the body, thus 
positioning corpicism as holding a disbelief in the soul and its proposed separated and 
distinct nature, as well as a disbelief in incorporeality in general. 

[8:6:8] Corpic approaches identify the soul as merely an irrational figment of the human 
desire to hold some higher purpose for their own existence which is conveniently in 
alignment with ideas about the afterlife. 


1880 




[8:6:9] Incorporealism is specifically a belief in the centrality of the soul, as placed above 
the body humanity The Cosmos, The Universe, and is brought to a Divine, or partly 
Divine level, thus making a solid connection between each person's soul and The Divine, 
as is common practice in many other traditions when addressing the soul and its nature. 

[8:6:10] Oppositistically to corpicism, incorpic approaches to the nature of the soul are 
characterised by a belief in the soul's ethereal essence; essentially holding that the soul is 
absolutely distinct from the body and does conduct that which is henceforth known as The 
Soul's Journey, however, incorpic ideas don't necessarily have to be incorporealist in their 
leaning. 

[8:6:11] Incorpic approaches to the soul staunchly uphold the idea that the centrality is an 
entity that must be preserved in some way, notably considering that incorpicism does not 
speak of how to preserve one's soul, but simply the importance of this practice. 

[8:6:12] Incorpic approaches identify the soul as the most intrinsic element to the existence 
of life, and while cosmicism is majoratively associated with corpicism, there does exist 
Cosmicistic Incorpicism which holds that The Cosmos itself has a soul. 

[8:6:13] This belief is certainly styled in a Millettarian way and due to the raising of The 
Cosmos to a higher level by providing it with a soul, the concept of cosmocentricity is 
further supported as is the priority of the Millettarian Tradition to uphold. 

[8:6:14] Alternatively, corpicism does not believe The Cosmos has a distinct soul in and of 
itself, mainly due to the lack of rationality involved in such a proclamation, but also 
because The Cosmos itself is not a strictly living entity like a human, or an animal. 

[8:6:15] However, Cosmicisitc Incorpicism counteracts this by claiming that due to the 
movements of cosmical entities, the cosmical orderity, and the entirety of the cosmical 
system. The Cosmos is alive in a way and is certainly a self-functioning entity, entirely by 
its own accord as underpinned by The Universe, and formed by The Divine. 

[8:6:16] Many traditions of religion and philosophy have all attempted to understand the 
concept of the soul; each great theologian and many of the most extolled philosophers 
have contemplated the soul and provided their ideas to the world about what the soul, its 
utility, its journey, its purpose, and its nature. 

[8:6:17] If the Millettarian Tradition is to depart from such traditions to carve out its own 
path, it must take upon a new perspective of the soul from a characteristically Millettarian 
approach for I have never wished to simply add, or repeat the words of philosophers 
passed, but instead, found new inconschences, and in this case, we are to found a new 
inconschence of the soul. 

[8:6:18] The approaches of incorpicism and corpicism in relation to the soul are simply the 
precursors for which we use to address, challenge, and debate all pre-Millettarian religious 
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and philosophical understandings of the soul, but these two ideas do not form the 
Millettarian Tradition's ultimate standing on what the soul is, where the soul resides, the 
Soul's Journey, and neither the ultimate purpose of the soul. 

[8:6:19] All pre-Millettarian discussions of the soul consisted of it being a miraculous and 
almost sacred entity to be preserved and eventually judged by The Divine; this is the case 
for the majority of religious traditions in relation to the soul; either that the soul is existent 
within ourselves as humans for which we then must offer to The Divine, or it is existent in 
all things around us in the natural world as is the animist belief. 

[8:6:20] The Millettarian approach to the concept of the soul whether in abstract or real and 
physical terms is to apply the concept of The Cosmos to it; the Cosmic Soul concept is that 
which we have described in all the insentensations about The Cosmos thus far and 
hereafter. 

[8:6:21] When we speak of cosmical orderity and the cosmical system, we understand 
these as part of the Cosmic Soul; the soul of The Cosmos that is inextricable from The 
Cosmos and makes it the wondermentful entity that we know and feel it to be. 

[8:6:22] The Millettarian Tradition does not see the soul as a separate and distinct entity 
from that of the physicality, yet understands them to be one; the soul is considered to be a 
combination of one's physicality and one's inordinance; one's intellectuality, emotionality, 
and mentality. 

[8:6:23] The is a concept within incorporeology known as the Soul of Existence; this argues 
that there exists a soul for all things that exist, no matter whether they exist in animation, 
or inanimation; the fact that they exist at all means they have a soul; a Soul of Existence. 

[8:6:24] The Millettarian Tradition is resoundingly procosmotant in its address to the Soul 
of Existence; meaning it sides with the idea that The Cosmos itself is the Soul of Existence 
and all that exist within it are bound to the Cosmic Soul; the forces of movement, 
positioning, system, and order that structure our existence within The Cosmos. 

[8:6:25] The Cosmic Soul is the one soul that all else within The Cosmos must abide by if it 
is to exist within The Cosmos and all that does not abide by this is considered to be part of 
The Chaos; that which is unknown, unordered, and disabiding. 

[8:6:26] But in the proper assurance of the Philosophical Spirit, we must also construct an 
oppositism to the procosmotance, and let this henceforth be known as incosmotance; the 
belief that The Cosmos is not the Soul of Existence, which usually either means one 
believes in The Universe, or The Divine are the Soul of Existence, or a disbelief in the Soul 
of Existence entirely. 
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[8:6:27] Incosmotant thinking is not cosmocentric in character and neither does it allow for 
further discussions in relation to the raised importance of The Cosmos, yet its presence is 
still necessary in accordance with the Philosophical Spirit. 

[8:6:28] Procosmotancy and incosmotancy structure the overall approach of the 
Millettarian Tradition to the understanding of the Cosmic Soul and it is believed that all 
the elements of The Cosmos including the progeny the movements, the orderities, and the 
positionings, as well as the diversity of the celestials, is also cumulated in order to form 
the Cosmic Soul. 

[8:6:29] Divinotance is the belief that the Soul of Existence is The Divine and that all 
existences are connected to The Divine, and therefore, each and every soul is in some way, 
divinical and Divinely connected. 

[8:6:30] Divinotant thinking is therefore intrinsically theistic in its outlook and is 
characteristic of a cosmicistic orientation due to the fact that divinotance generally does 
not support the ideas of naturalism, which is most usually non-theistic. 

[8:6:31] In the Millettarian approach to the soul, there does not exist a hierarchy of soul 
such as humans harbouring a greater soul than that of animals and other living organisms. 

[8:6:32] This thoughtpath has existed in the majority of other religious and philosophical 
traditions since their foundings; such a hierarchy, especially one that places humans atop, 
is considered to be merely a fabrication of the human mind in order to inflate the ego of 
humanity. 

[8:6:33] Instead, the Millettarian view of the soul is one of absolute uniquity for all existing 
entities, even if such are part of the same species, or are similar in their characteristics; 
because it is held that each and every existing entity has a unique soul, there can exist no 
comparisons between souls, and certainly no formation of a hierarchy for it is only the 
Cosmic Soul that encompasses all other of the existing entities within it. 

[8:6:34] Indivinotance is the belief that The Divine is not the Soul of Existence, usually in 
favour for either The Cosmos, or The Universe as the Soul of Existence, and is usually 
prescribed to either by atheists, or non-theists. 

[8:6:35] Indivinotant thoughtpaths are characterised by a disregard for The Divine and the 
features and purposes commonly associated with that which is Divine in its nature, but 
could be said to be highly cosmicistic because by lowering The Divine, one may raise 
either The Cosmos or The Universe in their beliefs in order to replace The Divine. 

[8:6:36] Essentially, indivinotance involves the disbelief that all souls are in some way 
connected to The Divine, or hold divinical substances while divinotance is the oppositism 
to this. 


1883 



[8:6:37] To provide a definition of clarity, the Millettarian Tradition considers the soul to be 
an all-pervading, yet unique and equal element of every entity of existence cumulated by 
every part of the existing entity to form a totally distinctive combination of elements thus 
creating the uniquity of all souls, and thus there exists no hierarchy of souls. 

[8:6:38] The Millettarian Tradition holds the belief that ebates about what souls are 
ultimately drawn to, associated with, or commanded by involve the different intances. 

[8:6:39] The attempt of the Millettarian Tradition is to remove all human constructions 
away from the concept of the soul in order to purify its meaning and redefine itself 
without also losing the essence of its purpose. 

[8:6:40] Similar to the dichotomy of other intances, univertance and inunivertance consist 
of the beliefs that The Universe is the Soul of Existence, and that The Universe is not 
respectively. 

[8:6:41] Such ideas are majoratively cosmicistic in their orientations because they follow 
the Millettarian cosmological structure of The Cosmos and The Universe, with the latter 
existing in a state of infinity. 

[8:6:42] Another aspect of incorporeological study is the concept of the cosmoreality which 
holds the stance that the greater exploration of The Cosmos that is conducted, the greater 
understanding of the soul, including its purpose, nature, and truth, we will ultimately 
obtain. 

[8:6:43] Cosmorealists understands The Cosmos to be the one and only source of 
knowledge about the nature of the concept of the soul and usually coincides with the 
cosmotant views about the Soul of Existence. 

[8:6:44] The Millettarian Tradition entirely supports the concept and philosophical 
orientation of the cosmoreality for it places The Cosmos where indeed the Millettarian 
Tradition believes The Cosmos to belong; central to corporeal existence and the key 
element with which to use as the framework for a greater understanding of the concept of 
the soul. 

[8:6:45] Cosmorealities exist within us for they describe a way of thinking about The 
Cosmos; they point to a considerance of The Cosmos that places The Cosmos at the centre 
of thought, action, and wider human existence, not simply just the discussion of 
incorporeality, although for the case of this discourse, that is the purpose of the 
cosmoreality here. 

[8:6:46] The concept of the Incorporeal Orderity involves the idea that the soul, whatever 
its journey, capacity, or nature would be, is in alignment with the orderity of The Cosmos, 
especially if it is believed that the Cosmic Soul is central and superior to all souls, and to 
which all souls are connected. 
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[8:6:47] Oppositistically, Incorporeal Disorderity involves the idea that the soul isn't 
ultimately in alignment with the orderity of The Cosmos, particularly due to the divinical 
naturity of the soul, if such is believed, and this associated with a distinct incentrality to 
The Cosmos. 

[8:6:48] Whether one believes in the orderity, or disorderity of the soul, both of these two 
concepts are supportive of the centrality of The Cosmos, as well as the idea of the Cosmic 
Soul, of which Celestial Souls exist as the microcosm to and those are which accumulate to 
form the Cosmic Soul. 

[8:6:49] The essential essence and elements of an entity are those which form the soul, as 
opposed to the soul being some separate and distinct entity as is held in other traditions, 
the soul in the Millettarian Tradition, is considered to be a formation of the physicality, the 
mentality, the emotionality, and the intellectuality (which includes imagination and 
knowledge), all of which are in equal measure to one another. 

[8:6:50] Essentially, the true Millettarian approach to the naturity, purposity, and 
intrinsicity of the soul is certainly expected to be cosmocentric for that exists as the 
ultimate purpose of the entire Millettarian philosophical tradition. 

[8:6:51] But it is also perhaps the most obvious demonstration of the yearning of the 
Millettarian Tradition to flip the table, as is known in Millettarian philosophical 
terminology, in order to revolutionise thought on a particular topic, especially when a 
brand new perspective on a particular topic is presented. 

[8:6:52] The Cosmos is considered to be the truest essence of the Soul of Existence from the 
philosophical investigation conducted into the different aspects of The Cosmos 
aforediscoursed and latterdiscoursed throughout The Omnidoxy. 

[8:6:53] For it is after these investigations have been conducted that The Cosmos is formed 
as a whole distinct entity made of composite parts and it is around that idea which The 
Philosophy of Millettism orbits, just as The Earth orbits The Sun, forever bound, and 
forever ordered. 

[8:6:54] Returning to our contemplations of naturalism and cosmicism, there exists two 
distinct forms of naturalism when it is applied to the naturity of the soul. 

[8:6:55] The first of which is henceforth known as negative naturalism which adamantly 
holds that the soul is entirely non-existent; a figment of human desires and the human fear 
of death and the unknown. 

[8:6:56] The second version of naturalism is henceforth known as positive naturalism 
which entails the soul to be existent but becomes part of nature (as the microcosm of The 
Cosmos) through the processes of death and decomposition thereafter, but does not 
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believe that the soul transmigrates into the stars upon death, as is a preferred believed in 
cosmicistic thought. 

[8:6:57] Cosmic Transmigration, also known as cosmotransmigration or 
astrotransmigration, is an integral part of cosmicism and its beliefs about the Soul's 
Journey, and is the main counterance to pre-Millettarian traditional views in relation to 
heaven, salvation, and the afterlife. 

[8:6:58] Cosmic Transmigration is also split into two main branches, including 
Metaphorical Cosmic Transmigration and Actual Cosmic Transmigration; metaphoricists 
and actualists differ in the real presence of the soul in the stars, and the physical process 
that occurs during Cosmic Transmigration. 

[8:6:59] Metaphoricists, as their title suggests, believe in Cosmic Transmigration only as a 
metaphoric occurrence, as is the context for the mainstream and pre-Millettarian saying 
that when we die, we go up to the stars, which is often told to children. 

[8:6:60] Metaphoricists still remain affirmed in the importance of this belief, however, and 
do believe in the connection between our souls and The Cosmos, but do not hold that 
Cosmic Transmigration is a physical process of the soul floating up to the stars. 

[8:6:61] Oppositistically, actualists, as their title also suggests, believe in the literal 
understanding of Cosmic Transmigration and understand the soul to depart from the 
body when dead and to physically ascend to join the stars, or The Cosmos. 

[8:6:62] Whether one is an actualist, or a metaphoricist, the essential point to make is that 
Cosmic Transmigration is placing The Cosmos at the central of the eschatology by 
proclaiming that it is The Cosmos to which we go, or to which we are connected in some 
way through our souls when we have passed from this life. 

[8:6:63] To begin with concluding statements on the topic, in Millettarian Philosophy, 
especially so from the cosmicist perspective, the soul is considered to be undoubtedly 
connected to The Cosmos in a way that is unique from all other religious and 
philosophical traditions that precede the Millettarian Tradition. 

[8:6:64] Furtherso, the soul is considered to be in existence, but in a unique way to the 
Millettarian Tradition for the soul is much less of an ethereal entity, but more of an 
inextricable part of our mortal selves. 

[8:6:65] As has been affirmed, the cosmicist tradition of thought holds that souls become 
part of The Cosmos in the stars after one's passing which supports the pre-Millettarian 
notion that stars hold the souls of humanity, whether one considers this metaphorically, or 
actually. 
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[8:6:66] In addition, the Millettarian Tradition considers the soul to be eternally linked to 
the Philosophical Spirit due to the belief that one's philosophical understanding, 
perception, and knowledge are features of the soul itself, although the Philosophical Spirit 
and the soul are affirmed as two separate entities despite their interconnected. 

[8:6:67] Philosophy, in the Millettarian Tradition, and its proper practice, is considered 
absolutely essential to the development of one's soul for this is one of the major 
importances in relation to incorporeology and the Millettarian Tradition; the soul is 
something that is considered to go grow. 

[8:6:68] In the Millettarian Tradition, the soul is not an entity of stagnancy for it is not 
believed that our soul is fully formed at birth, but instead, is something that develops as 
our bodies develop. 

[8:6:69] In the Millettarian philosophical tradition, the term for the belief in the 
developmental growth of the soul is henceforth known as transvention. 

[8:6:70] The term for the idea relating to the intertwinement between the soul and the body 
during their simultaneous development is henceforth known as syncomitance. 

[8:6:71] As has been affirmed, the Millettarian Tradition purposefully does not espouse a 
full theory of eschatology, despite the many differing viewpoints existent within the 
Millettarian eschatological tradition. 

[8:6:72] The cosmicist perspective can be wholeheartedly considered a metaphorical 
approach to the existence and journey of the soul and therefore should not be considered a 
fully formed eschatology due to the realm of whole eschatologies associated with religious 
traditions. 

[8:6:73] One of the final beliefs to be considered in this discourse is the belief that upon 
death, we infuse with a particular cosmical element, or progeny which can be considered 
an extension to either a metaphoricistic or actualistic approach to the idea of 
transmigration. 

[8:6:74] Whichever the approach may be, the idea that our souls infuse with a particular 
cosmical entity rather than just The Cosmos as a whole is henceforth known as astricism; 
the belief that we choose the entity we infuse with is henceforth known as conscious 
astricism, and the belief that we do not choose is henceforth known as inconciated 
astricism. 

[8:6:75] Inconciation is the idea, in Millettarian Eschatology, that some force greater than 
ourselves presides over the path towards which our afterlife heads; essentially, the idea 
that humanity is not in control of its own existence after death; whether such decisions are 
predetermined is another point of debate. 
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[8:6:76] The concept of the Salvation of the Soul is a staple idea through many of the 
religious traditions, as inspired by the preceding philosophical traditions, but in the 
Millettarian Tradition, there is no such idea as salvation for there is no eschatological 
framework that incorporates sin and the consequences of sin for there to require the 
existence of the concept of salvation in this context. 

[8:6:77] The concept of the Soul's Journey, certainly pre-Millettarian, and pervading 
throughout the entirety of eschatological religious and philosophical traditions, holds a 
varied response from the Millettarian Tradition depending on the orientation of the 
individual asked. 

[8:6:78] Despite the diversity of the opinions on the Soul's Journey and its incorporation 
into the Millettarian eschatological ideas, there is a general consensus that the soul, if it 
indeed exists, does follow some peregrination from the moment of one's birth, of that we 
can hold in certainty. 


The Purpose of Life 
(Dysteleology) 

[8:7:1] The final branch of Millettarian Eschatology discussed within this disquisition, 
dysteleology is a pre-Millettarian philosophical doctrine holding that there exists no final 
cause, or purpose to life, nature, and by extension. The Cosmos. 

[8:7:2] All that exists must have a purpose; this simple statement summarises the 
Millettarian approach to such a topic and insists that for something to exist, it must, first, 
have been created either by something, or must come from something, and secondly, it 
must hold some purpose to its own existence, even if the created entity itself never truly 
comprehends its own purpose. 

[8:7:3] For this reason, the Millettarian Tradition is fundamentally opposed to the 
philosophical doctrine of dysteleology for the simple reason of the nature of existence and 
due to the Millettarian beliefs about the nature of The Cosmos, the purpose of The 
Cosmos, and the destiny of humanity. 

[8:7:4] By all accounts, the Millettarian Tradition is perhaps the most non-dysteleological 
philosophy to exist; however, the Millettarian Tradition, in alignment with the principles 
of the Philosophical Spirit, does commend the development of dysteleology and 
encourages discussion on the topic in order to further explore how the Millettarian 
approach could further interact, and perhaps even align, with the dysteleological view of 
existence. 
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[8:7:5] Essentially, the Millettarian Tradition supports the purpose for life in whichever 
form it may truly take, but it insists that there is a purpose nonetheless for The Cosmos 
and The Universe would not exist without some purpose to their presence. 

[8:7:6] Some more extreme anti-dysteleological views from the Millettarian perspective 
may be that when dysteleology is applied to Millettarian and Cosmic Philosophy, it is an 
attempt to reduce the importance of The Cosmos and The Universe, and even The Divine. 

[8:7:7] It is an attempt to undermine the Cosmical Hierarchy and further to this, the entire 
Millettarian Cosmology by extension; for this reason, it is easy to understand the extent of 
distaste towards dysteleological ideas, but their presence is absolutely necessary in order 
to demonstrate oppositism, as is required by the Philosophical Spirit. 

[8:7:8] Dysteleology, although it is very much opposed by the Millettarian Tradition due to 
its undermination towards the Millettarian approach to existence, cosmology, and being, it 
remains an important aspect of Millettarian Eschatology as it represents something 
greater; an attempt to challenge established doctrines of judgement, destiny, and a higher 
purpose beyond one's physical, or incorporeal existence which can only be commended by 
the Philosophical Spirit, to which the Millettarian Tradition is ultimately bound. 


The Advancement of Humanity 

[8:8:1] We must do all we can to add to society in our own unique ways, and to those 
whom do not add to society, should be told so of their lacking in contribution. 

[8:8:2] Although we do speak of The Advancement of Humanity in the context of The 
Philosophy of Millettism, the practical circumstances surrounding The Advancement of 
Humanity are inextricably linked to the political and social branch of The Philosophy of 
Millettism, known as Millettarianism. 

[8:8:3] And so, the words of The Advancement of Humanity should be taken in the context 
of Millettarianism, and herein applied to this philosophical branch of The Philosophy of 
Millettism in order to ensure the proper applications of the Millettarian approaches to the 
topic of advancement. 

[8:8:4] From the perspective of Millettarianism, the process of globalisation is considered to 
be a precursor to Millettarianism with ambitions for a multi-state world of continental 
states, humanity flag, earth flag, non-nationalism, originism, identity of thought, 
philosophical ascension, and the centrality of The Cosmos, astronomy, philosophy, and 
cosmology in the lives of humanity. 

[8:8:5] Millettarianism is in support of the principles of globalisation for the spread of 
ideas, the consolidation of humanity, and the democratisation of the world are all 
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principles which Millettarianism holds to be for the betterment of all the peoples of 
humanity and their futures. 

[8:8:6] With the spread of ideas through the process of globalisation also must proceed the 
acceptance of ideas both new and old philosophies by the dominant religions and 
philosophies of nations; globalisation must remain that which is henceforth known in the 
Millettarian Tradition as cooperationalistic if it is going to succeed. 

[8:8:7] Cooperationalism upholds the principle that if one religious or philosophical 
tradition wishes for its precepts and ideas to be freely accepted and embraced by the 
peoples, then the peoples must also have the freedom to accept and embrace other 
religious and philosophical traditions, even if such traditions oppose the dominant. 

[8:8:8] It is only through cooperationalism that globalisation can survive for we cannot 
have the principle of acceptance for the spread of ideas with preference and favouritism 
for certain traditions. 

[8:8:9] The dominance of religions and philosophies will inevitably remain for that is their 
nature, however, the censorship of new ideas, or the opposition to the reintroduction of 
the old cannot be conducted if globalisation is wished to continue. 

[8:8:10] Despite Millettarianism's rounded support for globalisation there does remain a 
number of elements of globalisation that are not supported by Millettarianism which can 
be called The Divergences of Millettarianism. 

[8:8:11] It is the concept henceforth known as The Consistencies of Millettarian Society that 
explores the two oppositions that Millettarianism has with the generally held principles of 
globalisation. 

[8:8:12] The first of these is the Millettarianist opposition to mass multiculturalism; if a 
society is bombarded with a number of different cultures through the spread of ideas from 
globalisation, it becomes almost impossible for a society to form its own cultural identity. 

[8:8:13] To the Millettarianist perspective, this is the worst possible scenario, for a lack of 
identity marks the beginning of the end for the entire society and with rampant 
multiculturalism becomes deep disassociation between the society and the peoples that 
live within it. 

[8:8:14] Millettarianism upholds the principle of dominationism which involves the idea 
that there must always be a dominant culture at the centre of any society with minorities 
at the periphery, but whose freedom must also be preserved. 

[8:8:15] Millettarianism sees the dominationist structure as the only successful approach to 
ensure societal function and the achievement and sustainment of cultural identiture; the 
perfect balance must be struck between the introduction of new ideas, the acceptance of 
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these, and keeping the dominant culture established, unless the majority of the people of 
the society vote otherwise. 

[8:8:16] One may argue that always fighting to keep the balance leads to an unstable 
society, but in reality, the opposite is true for societies are in constant motion and forever 
changing, and although there always has to be a dominant identity, this identity won't 
exist dominant forever as new ideas and systems will inevitably and eventually arise to 
take its place which doesn't obstruct the principles of dominationism and this is where 
Millettarianism stands. 

[8:8:17] However, the potential application of globalisation for multiculturalism is 
destructive to this order of affairs and societal structure as it proclaims that a society can 
exist without a dominant identity which supports ideas of pluralism. 

[8:8:18] This demonstrates much greater instability than the idea that Millettarianism 
supports for in a culture of pluralism, it is only the nature of the larger groups to have 
ambitions for domination, thus identifying the inevitability of dominationism. 

[8:8:19] Pluralism in a society can simply be considered as a bridge in time between the 
transition of a society from one cultural dominance to another, but it is held that pluralism 
cannot sustain itself in longevity due to its own naturity. 

[8:8:20] Those whom fight for the ironic dominance of pluralism neither understand the 
nature of society, nor the nature of humanity for humans will always wish to dominate 
one another, and they shall always continue to construct religious, philosophical, and 
ideological traditions with which to use as weapons to achieve such goals of domination. 

[8:8:21] In essence, the cultural identiture of society is a never-ending continuum of 
changes to the dominance of the society, influenced by politics, wealth, art, knowledge, 
faith, and of course, and most importantly, philosophy. 

[8:8:22] The pluralists attempt to defy this principle, yet they never will achieve their goals 
to the extent they wish for they proceed against the naturity of the people of which their 
societies are made up of. 

[8:8:23] The Millettarian Tradition, in alignment with the Philosophical Spirit, is open to 
ideas across the entirety of the spectrum, as is evident by the disposition of all the writings 
of The Omnidoxy, and this is why we have discussed the pluralisation of societal cultural 
identiture despite itself opposition to the Millettarian approach. 

[8:8:24] However, the Millettarian Tradition will not align itself with a set of ideas that 
stand in direct oppositism with its principles, and pluralism is just that. 

[8:8:25] A certain extent of multiculturalism should be allowed due to its integrality to the 
principles of globalisation, but the extent to which it is allowed should be heavily 
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controlled, and any shifts of imbalance should always be spotted by good philosophers in 
far advance. 

[8:8:26] In addition to the opposition to mass multiculturalism, and as an extension of this 
argument, the Millettarianist approach to globalisation also disagrees with the notion of 
parallel societies, which is considered a severe consequence of the prolonged application 
of multiculturalism. 

[8:8:27] Only if the societal leaders and philosophers wish to send the society towards 
disenfranchisement, violent dissent, and divisity will they attempt to prolongingly apply 
multiculturalist and pluralist ideals to the society. 

[8:8:28] Although their intentions may be the oppositism of divisity through employing 
the entrenchment of diversity, the leaders and philosophers of such a society will be 
forever plague with societal breakdown due to a lack of understanding about the cultural 
identiture. 

[8:8:29] Politics and economics may be the cogs of society, but culture is the chain that links 
them together; there exists much greater need to manage the culture than the management 
of any of part of the society. 


[8:8:30] It is the progression of the collective through knowledge and understanding that 
will push forward civilisation to levels never yet accomplished. 

[8:8:31] Encourage minds must, to wonder, wish and work out ways in which to advance 
one for all. 

[8:8:32] It is the importance of constructing the externalities of human existence, that will 
lead to the advancement of humans overall. 

[8:8:33] It is the intelligence of externalities, for the betterment of peoples, that does 
construct a continuity of the most efficient progression possible presently, thus the 
continued rise in the intelligence of externalities, encouraged must. 

[8:8:34] Think not of the limits of one's means, but of the possibilities of one's future. 

[8:8:35] Think not of the limits of the present moment's means, but of the possibilities of 
future moments. 

[8:8:36] The continued infinite advancement of humanity is of highest priority for if not 
advance and expand, then the purpose is what? 

[8:8:37] Gain knowledge, we must, in order to advance. 
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[8:8:38] Construct artificialities, we must, in order to advance. 


[8:8:39] Yet master keep, we must, in order to retain advancement and expansion of 
humanity. 

[8:8:40] It be not the externalities that we be our downfall, it be the within of ourselves that 
be the greatest threat, yet we must not let that defy our principles, for we know 
advancement is the highest purpose and in order to achieve ascension, we must know, 
construct and master for humanity to stay as the dominant force. 

[8:8:41] In the accordance of civilisation expansion and advancement of all humanities, we 
must understand our destiny. 

[8:8:42] On this Earth we have been, yet to expand, off-Earth we must go. 

[8:8:43] Go beyond that of our ancestors, yet in such the same mentality for with 
advancement, too, always comes change and chance and challenge and so, with the 
difficulties of off-Earth clear in all's minds, change we must in order to advance and if 
advancement is the highest purpose, then change we must, can and will. 

[8:8:44] With our minds of collected knowledge of all peoples, transform shall we to the 
next level of existence. 

[8:8:45] Elumanity, we must retain, especially the intension, for if not, doom ourselves will 
we. 

[8:8:46] Yet, transform we will to the changing and challenging existence of The World 
Beyond, and with the principles in formation and the intension right and the peoples 
cheers and the wonderment of the missions in The World Beyond, do it, we shall, for 
transformation of, is key to becoming. 

[8:8:47] If advancement be not said to have highest purpose for humanity, then what 
future is this for all peoples? 

[8:8:48] Does the betterment of peoples lay in stagnancy? 

[8:8:49] No, it truly does not, for if that was so, then discovered half Earth we would not 
and explored the depth we would not and gained knowledge of the wonderments of The 
World Beyond, we would not. 

[8:8:50] Too, if we are to stay on this one world, and not discover what is beyond and not 
know with whom we share this universe, and not explore and know of greater knowledge 
and not understand the true reasons of existence, then we are just as doomed. 
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[8:8:51] If on one world we stand, and one world is destroyed by cosmic change or celestial 
happenings or divine intension, then are we to be lost in the chasm of universal history? 

[8:8:52] Not the end of a peoples so grand, is that. 

[8:8:53] And to the people of knowledge of our time, it is proof of divine intension that the 
knowledge gifted is to take us to beyond one world and the very ideas of humanity are 
telling of divine destiny 

[8:8:54] Despite all else, knowledge be and always be, the purest and most powersome key 
of advancement, for if knowledge not we have of the technologies to secure advancement, 
then what chance is before us to achieve advancement? 

[8:8:55] The root of the tree of this matter of advancement, is the placement of knowledge 
to the centre of society and the ignorance and negativism from those of supposed sound 
existence, should be quickly extinguished. 

[8:8:56] If knowledge is do this so, then zoom through The World Beyond, shall we, with 
technologies greater than in all history and begin to see and feel and know of 
wonderments of The World Beyond, shall we, for taught ourselves, will we, the hypers 
and the warps and the ways of transport in The World Beyond. 

[8:8:57] Not just the advancement into The World Beyond is advancement, no, 
advancement, a much wider spectrum of understanding, it has. 

[8:8:58] It is the advancement of ourselves that be of another dimension to advancement 
and its principles. 

[8:8:59] It is the procreation between ourselves that be of advancement. 

[8:8:60] If declining, are we, in number of minds, then what and how and when are we to 
achieve advancement and retain mastery of artificialities? 

[8:8:61] Despite the anti-humanities of this world saying so, never enough of peoples 
anybody, is there, for more minds, means more knowledge and more labour and more 
possibilities of understanding, there be. 

[8:8:62] Not waste time for all can know of the sins of death and destruction and murder 
and pillage, for faith and morality in accordance with society, do set the foundations of 
those primitivities. 

[8:8:63] The words of this work, do not be of that, for beyond that are we now, and so faith 
will do its work to make of those what it will. 
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[8:8:64] If to advance, are we, we must understand the importance of knowledge, yes, as 
the greatest key, yet too, communication as a valuable map to the advancement of peoples, 
for the betterment of peoples. 

[8:8:65] Communication is an entity already well mastered within many peoples and 
places of the world, yet of advanced communications, we must seek, for the advancement 
of humanity to direct toward humanity's peak. 

[8:8:66] With this, holograms of the physical and the mental mind, we must create in order 
to understand advancement and infinitely their span must reach in order to be utilised in 
the ever-expanding existence of humanity. 

[8:8:67] To the negativisms, we do come again, for one and many do say of unsuitability to 
humans, here mistaken are they, yet again. 

[8:8:68] The Worlds Beyond our world do seem so very tough, yet that is because our 
world is so special and the homeland of the human hand. 

[8:8:69] But if one looks at The Worlds Beyond our own, with the principles of 
advancement, and all others in mind, then one will see surely the potentialities of The 
Worlds Beyond our own. 

[8:8:70] Potential, they are not alone, yet with the knowledge of humanity and the strength 
of industries and changes and the overcoming of challenges, it be quick to understand that 
change, we will, these worlds of pure wonderment and form societies of uniqueness, 
never seen before. 

[8:8:71] Think, think, think, my dear friend of humanity, think for the possibilities with 
your right mentality, nothing be not and the terras of The World Beyond, will be 
humanity's, they will, if of principle and growing knowledge are you. 

[8:8:72] For the betterment of peoples, make those worlds ours. 

[8:8:73] For the betterment of peoples, establishment of states beyond our states. 

[8:8:74] Most of all else, for the betterment of peoples, never forget to think, for your 
Divine gave thee a mind, use it as destined so. 

[8:8:75] Standing for All, as All, yet be only One. 

[8:8:76] Beyond, beyond, beyond we look and the beyond is where we must go, yet do not 
forget The Sustainer of the world in which humanity's homeland be. 

[8:8:77] It be easy to forget about the star we are so close to, yet never forget for without 
that star, all would be nothing and life would be none. 
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[8:8:78] Yet, worship The Grand Sustainers, too, in all other places so. 

[8:8:79] Look up at the night before dawn and you shall see all before your eyes. 

[8:8:80] They are The Sustainers, the retainers of life and the worshipment of them is true. 

[8:8:81] True to be a wondrous belief, for the belief in life you choose. 

[8:8:82] Let that belief be called Solarism and never let it wane, for The Divine did place 
these majestic lights to support all life for all days. 

[8:8:83] And another wondrous love to have, perhaps beyond all others, is the love of The 
Cosmos and all its wonderments, the parent of all things that be. 

[8:8:84] It is The Cosmos of Wonderments that does provide with the life, love and ideas of 
all that makes us so, yet when one understands the wonderments of The Cosmos, one can 
true know, the peoples place is up there with it and that is the core of the true and 
principles. 

[8:8:85] Let the love and belief of The Cosmos be called Cosmosism, for love it, and the 
galaxies so majestic and divine, all shall and must, for they feed us with the imagination of 
all that is beyond, yet not beyond our will. 

[8:8:86] The final love of belief of The World Beyond, be that of observancy. 

[8:8:87] That, within its core, be the seeking of knowledge of The Cosmos. 

[8:8:88] A beautiful belief this shall be, for need it, to advance, all will. 

[8:8:89] To look beyond, from the comforts of the homeland, an important part indeed, it 
be. 

[8:8:90] To be called Astronomism this belief shall hereby be, yet it intertwines with the 
natures of all other beliefs it does, for its emphasises the belief of the expansion of the 
mind. 

[8:8:91] Placed its philosophy, should be, in the centre of all societies, for its message is 
universal in its essence; for the betterment of peoples does the philosophy of Astronomism 
work, for the expansion of the knowledge of The World Beyond, and know, shall all, when 
its work is done, the wonderments of the All Beyond. 
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Contology 

[9:1:1] In Millettarian Philosophy, the traditional philosophical branches of Epistemology 
and Ethics are discussed within The Nonodoxy of The Grand Centrality, and are 
subsequently considered under the same overarching newfound subject, henceforth 
known as Contology. 

[9:1:2] Millettarian Ethics and Millettarian Epistemology explore moral principle and 
knowledge respectively, in accordance with a Millettarian perspective on such topics. 

[9:1:3] It is the purposity of The Nonodoxy to outline, and conduct a discourse about the 
newfound philosophical discipline of Contology. 

[9:1:4] Contology is founded upon three distinct concepts, which are henceforth known as 
conelements, that also subsequently form the foundations of the Millettarian approach to 
Ethics, as well as Millettarian Epistemology. 

[9:1:5] The first of the conelements is henceforth known as Contemplence; this is the 
principle that rash thought, coerced thought, and bribed thought are not thought at all, 
instead, true thought is based upon longevity, mullence, context, and purity. 

[9:1:6] Essentially, contemplence holds that all our initial thoughts when faced with some 
decision, problem, or opinion are only the immature ideas at the front of our minds; only 
by mulling, contextualising, and purifying such thoughts can they become more greatly 
developed. 

[9:1:7] Contemplence advocates for the honing of our thoughts, and for the approach to 
knowledge and thought, or any decision, or situation, with a mind of mullence. 

[9:1:8] There are, however, situations in daily life whereby decisions have to be made in 
short instances with acute contexts and consequences. 
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[9:1:9] Contemplence approaches this circumstance by the argument that a properly 
developed mind of contemplence would have the ability to speed up their decision¬ 
making process by compressing their process down into its most necessary segments. 

[9:1:10] Nevertheless, contemplence calls for a greater emphasis on that which is 
henceforth known as longthought; an approach to thought holding that only notions 
about a certain opinion, event, or proposed concept, that have been mulled over across a 
period of time suitable to the individual, can be considered valid due to the person's 
proper analysis consisting of longevisation, mullence, contextualisation, and purification. 

[9:1:11] To break this down furtherso, longevisation is the process by which an individual 
refrains from exerting their conclusive thoughts about a particular topic in the immediacy, 
but instead, extends the time by which they are to conclude their thoughts, especially in 
order to give more time for new perspectives, ideas, opinions, informations, and contexts 
to make themselves known to them. 

[9:1:12] Mullence is the process by which an individual either consciously, or 
unconsciously contemplates a particular topic that has previously been proposed to them, 
over the course of their daily life, and is itself a product of the process of longevisation. 

[9:1:13] Contextualisation with regards to contemplence is the process by which an 
individual builds an abstract world around a particular event, concept, or opinion in order 
to place it into its own context in order to derive meaning, motive, and intention for the 
event, concept, or opinion in subject. 

[9:1:14] Purifications with regards to contemplence is the process by which an individual 
extracts the most relevant, true, logical, rational, and justified elements of an event, 
concept, or opinion in order to arrive at a sharper, and better honed conclusion about that 
event, concept, or opinion in question, and acts as the postcursor to contextualisation. 

[9:1:15] Contemplence, by the successful outlining of these four chronological processes, is 
developed as a method, or approach to thought-making, and conclusion-making, and can 
be utilised in any circumstance with the utiliser being able to trust the conclusions they 
arrive at through the knowledge that they have carried out these four processes. 

[9:1:16] The second conelement that contology, and as a result Millettarian Ethics and 
Millettarian Epistemology, are structured upon is the concept of Deservence. 

[9:1:17] Deservence is a principle that can be applied to all ethical scenarios, and holds that 
a greater emphasis should be placed upon whether a someone, something, or some place 
deserves to receive rather than just blindly rewarding without any consideration given to 
the surrounding circumstances. 

[9:1:18] Deservencial approaches are perhaps best exemplified when appropriated to 
providence of charity; in deservencial terms, there are two types of charity. 
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[9:1:19] The first of which is henceforth known as Blind Charity which includes all types of 
charity which the giver is not communicated as to where directly their funds are being 
given to, so includes mass charity, as mass charity often only provides a general overview 
of their charitable works. 

[9:1:20] The concept of Blind Charity also includes all charitable giving that is afford to 
those whom either do not appreciate, or do not deserve the benefits of the charitable fund 
provided to them. 

[9:1:21] The third group of ideas within the concept of Blind Charity also includes all 
charity that is given without consideration of how those funds will actual assist the 
receiver, which is a branch of Blind Charity that stems from the lattermentioned principle 
holding that mass charity will not help those whom are most vulnerable, and those whom 
are most in need to establish, or rebuild their lives. 

[9:1:22] The second type of charity in a deservencial context is that which is henceforth 
known as Arrant Charity; charity that bases itself upon that which the receiver deserves, 
providing the receiver that which they can use by their own motivations to alleviate their 
predicaments, and charity that positions funding as the postcursor to the understanding of 
each individual's actual needs. 

[9:1:23] The principle issue with just giving money to those in need is that they often will 
not have the means, motive, or opportunity to utilise that monetary resource; both to its 
full capacity, and on that which could help alleviate their circumstances. 

[9:1:24] The traditional criminal investigation term of 'means, motive, and opportunity' is 
an important concept within this contextualisation as it identifies the three elements of 
action that leads to the achievement of prescribed goals. 

[9:1:25] Simply exemplified, the Millettarian approach to charity is also based upon the 
idea henceforth known as bromition in Millettarian Ethics; providing the needy with the 
tools, by whichever form such tools take, so that they can alleviate themselves from their 
problems, rather than relying on and expecting others to alleviate their problems for them. 

[9:1:26] Bromitional thought is a major cornerstone of Millettarian Ethics, and can be 
derived as an undertone throughout the entirety of many Millettarian ethical concepts and 
principles. 

[9:1:27] From the earlier insentensation, the concept of tools must be further illuminated; 
tools, or means by which an individual can reach their desired state, can take many forms, 
and are certainly not limited to money alone; in fact, to confine the tools of alleviation to 
money alone is the mistake of an individual who must first look at their own priorities 
before contemplate those of others. 
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[9:1:28] The 'means' part of the 'means, motive, and opportunity' paradigm can manifest 
themselves into knowledge and information, a particular emotion, a perspective, or some 
physical feature. 

[9:1:29] Whichever form the needed tool is destined to take for an individual, the 
bromitional principle maintains that the individual is better prepared for the austerities of 
life, if they are supported in the achievement of these tools, and then are left to carve out 
their own paths to achieve their goals. 

[9:1:30] Take this exemplar; providing a homeless man with money and then leaving 
without any direction how this money will be spent, how best to utilise this resource, and 
how best to preserve this resource is chaining him to the same cycle that your heartfelt 
pity encouraged you to provide him with the money initially. 

[9:1:31] Instead, approaching this same scenario bromitionally, the outcomes are much 
different; if, at the same time as giving the homeless man the money, we also offered it on 
the condition that we would show them how best to utilise it, or that instead of providing 
money altogether, we provided them with the opportunity of a job interview, or provided 
them with the motivational encouragements required to feel confident, worthy, and able to 
better themselves by their own means. 

[9:1:32] The difference in the outcomes by this example are undeniably more beneficial for 
both the homeless man as the receiver, and for the giver too, as they have played a much 
greater role in the reconstruction of the homeless person's life than simply providing them 
with money. 

[9:1:33] Money is an important example of means, but if neither the motive, nor the 
opportunity are also provided, then there is little sensicality in providing the means alone. 

[9:1:34] The means, motive, and opportunity paradigm are dependent upon one another 
for their successful application in actual circumstances; providing one without the other is 
tantamount to providing a book to a person whom cannot read, and thus, cannot benefit 
from the wisdom of its words. 

[9:1:35] It is also important to discuss the different types of obstacles in this and other 
kinds of circumstances of hardship; there are sometimes institutional obstacles in place 
that do not allow certain individuals to prosper beyond a certain stage. 

[9:1:36] These such obstacles should be met with political force, an incomparable amount 
of bravery, and are often led by the vocation of the few that begin movements to prop up 
the many, with no thought to their own safety, status, or reputation; inarguably the 
greatest form of charity I'm sure we would all agree. 

[9:1:37] Other times, there are social and cultural obstacles that do not allow for certain 
individuals to marry whom they wish, interact with whom they need in order to enter the 
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circles they require to achieve that which they wish, or act the way by which they need in 
order to achieve their goals. 

[9:1:38] Such obstacles are often much harder to change that the institutional ones, 
especially so if they have existed for a lengthy time and are engrained in the minds of the 
people, though hope shall prevail, as it always must, for there will always be those whom 
agree with you in your efforts as this is the nature of the human mind, and is supported by 
the probability of the population size. 

[9:1:39] Neither of these circumstances of obstacle should deviate from the bromitional 
principle for even in these most extreme of circumstances, the principle wherein 
individuals must find the fire within themselves to act, change, and succeed still stands, if 
not stronger so in these types of scenarios, as has been seen in the histories of these such 
circumstances. 

[9:1:40] As one of the most important points of Millettarian Ethics, you shall find that 
throughout this contological discourse, bromitional principles will be the underpinning 
factor, even if the term itself is not explicitly used. 

[9:1:41] The purpose of this discussion about charity and its nature must be clarified herein 
that neither meant to condemn those who conduct charitable works, and nor is it to 
condemn those who support such charitable works by donating their money to them. 

[9:1:42] Instead, the purpose is to outline the problems with present day charity from an 
abstract and philosophical viewpoint as drawn upon by ideas of the nature of humanity, in 
order to construct solutions by introducing the Millettarian approach to charity, as detailed 
by the concepts of deservence. 

[9:1:43] The application of the principle of deservence is henceforth known as deservation, 
and its applier is henceforth known as a deservencer, but how are we to know the 
criterium on which we judge deservence? 

[9:1:44] That which is known as the Apparatus of Deservence is henceforth devised as the 
official criteria upon which all deservencial applications must be compared against if they 
are to be considered proper usages of the deservence system. 

[9:1:45] The firstmost basic fundament of the apparatus is that for someone to deserve 
something, they must first prove they deserve it; proving equates to action so the 
individual must not just talk about that which they are going to do, they must plan, and 
act out in order to prove. 

[9:1:46] The secondmost basic fundament of the apparatus is that for someone to deserve 
something, they must be appreciative of that which they receive in order to be deserved of 
it; this means appreciating its entirety; that which went into the making of the reward; the 
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time, the effort, and the means, motive, and opportunity of the giver that is now be 
afforded to the receiver. 

[9:1:47] And finally, the thirdmost basic fundament of the apparatus is that for someone to 
deserve something, they must be priorly given the motive and the opportunity in order to 
utilise that which they are deserved of in the most resourceful way that it may be utilised; 
this links back to the previous point of the necessity of the entirety of the 'means, motive, 
and opportunity' paradigm. 

[9:1:48] It is important that people must be shown the level at which they must reach 
before they are deserving of a certain reward, but whether they are shown how to get 
there is a decision that must be made by the operator of the deservence mechanism. 

[9:1:49] It is also important that each of these fundaments of the Apparatus of Deservence 
are implemented, or else deservence cannot be properly applied; deservence is relevant by 
just its theoretical means alone, but it also be exemplified and understood by its real world 
application, as is the same for all other concepts of ethics. 

[9:1:50] The third and final conelement of contology is that which is henceforth known as 
ofference; the principle wherein a greater emphasis is placed upon that which an 
individual is offered, or that which an individual is offering as a necessary basis for the 
derivement of questions relating to society, productivity, employment, relationships, and 
in any other contextualisation whereby there exists two or more variables, one of which is 
the offerer, and the other is the offeree. 

[9:1:51] It is a fairly commonly held conclusion to derive that our entire civilisation is 
based upon giving and taking; offering and receiving; by the concept of ofference in 
Contology, especially so as part of Millettarian Ethics, a great amount of emphasis is 
positioned upon offerings. 

[9:1:52] That which something, or someone is offering is something I feel that is not often 
enough questioned and contemplated which is why ofference has been established as a 
conelement. 

[9:1:53] All successful relationships, transactions, and interactions must be based upon 
offerences; the school and the student; the employer and the employment; the society and 
its citizens; the husband and the wife. 

[9:1:54] This does not mean to say that this is prevalent throughout all circumstances in 
our civilisations; in reality, there is perhaps more injustices of this principle than there are 
justices of it; herein, the problem arises itself without much need for in-depth 
contemplation. 
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[9:1:55] Essentially, the principle of ofference states that we must look towards that which 
people, groups, institutions, and philosophies are offering us in return for our attentions, 
interactions, time, funds, and energies. 

[9:1:56] Ofference can work on three distinct levels; Coherent Ofference, that which is 
logically, consistently, and clearly presented with clarity of motive, purpose, and intended 
outcome. 

[9:1:57] The second of the Levels of Ofference is that which is henceforth known as 
Exertional Ofference; that wherein the offer is not clearly expressed, and that requires both 
physical, mental, and monetary efforts and energies in order to obtain. 

[9:1:58] The third of the Levels of Ofference is that which is henceforth known as Futile 
Ofference; that wherein the offer is neither clearly expressed, nor are the benefits 
substantial enough for the high amount of physical, mental, and monetary efforts and 
energies required in order to obtain it. 

[9:1:59] For one to be approached with a job offer, the extent to which the employee is 
expected to work, and the qualifications, responsibility, and experience required either 
must correspond to the extent to which the employer is willing to pay the employee, or 
must instead correspond to the extent of the proposed possibility of a bonus, a promotion, 
or by the extent of the inference by which the employer extends to help the individual in 
their overall career, such as by introducing them to the right people to help them. 

[9:1:60] The entire goal of ofference is to avoid an imbalance between that which is being 
offered and that which is expected to be offered; any imbalance should be extinguished if 
the offerer wishes to retain any accepters. 

[9:1:61] The three conelements of contology are essential to understanding the most basic 
fundaments and introducing the philosophical discipline to new learners for the 
conelements are which form the foundations of the discipline. 

[9:1:62] Contemplency is the extent to which a person is able to conduct proper 
contemplation in alignment with the principle of contemplence. 

[9:1:63] Deservency is the extent to which a person is considered to be deserving of a 
particular reward, or benefit as in alignment with the principles within the concept of 
deservence. 

[9:1:64] Offerency is the extent to which an offer is considered to be balanced; the less 
offerency, the less balanced the offer is considered to be, as in alignment with the 
principles within the concept of ofference. 
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[9:1:65] Contemplencial, deservencial, and offerencial concepts shall be contemplated and 
shall underpin this entire discourse; we shall return to their discussion again, as this has 
been a short introduction to the fundamental concepts that they each propose. 


[9:1:66] Herein and now, that which is known as the common good, or the greater good, 
must be addressed and viewed upon by and from a Millettarian approach. 

[9:1:67] The way by which Millettarian social structure is organised provides a great 
centrality to the concept of the common, or greater good, but in a newfound way from 
traditional approaches to the concept. 

[9:1:68] There are five aspects to Millettarian societal structure and perceivence; the first of 
which describes the individual; the second of which describes their counterparts; the third 
of which describes the civilisation in which they reside how it currently functions; the 
fourth of which describes the idealised civilisation as constructed by the dominant 
ideology, or philosophical system; the fifth of which describes one's own construction of 
their idealised self and the role they shall play in their civilisation. 

[9:1:69] These are henceforth known as The Five Rings of Civilisation in Millettarian Ethics 
and Millettarian Social Teaching, and are best visualised in a concentric shape. 

[9:1:70] Rings two, three, and four constitute that which is henceforth known as the exonic 
good in Millettarian Social Teaching, known in mainstream as the common, or greater 
good, as separated from that which is henceforth known as the inonic good, known in 
mainstream terms as the individual, the personal, or the internal. 

[9:1:71] Millettarian views about the common/ greater good, and how an individual 
should both interact and react to this concept are best specifically outlined by the 
conelements of contology, but they should be applied to a society-wide scale. 

[9:1:72] The main importance that must be clarified regarding such concepts of common/ 
greater good from a Millettarian perspective is the principle that in order to help society, 
the necessary precursor is that we must be the greatest versions of ourselves to do so. 

[9:1:73] Furtherso, nobody can hope to positively and completely contribute to the 
civilisation in which they reside to the best of their own resources and abilities if they do 
not first become the best and the most acceptance, understanding, enknowledged, and 
wise version that they can currently possibly become. 

[9:1:74] However, the key overarching, and interconnected principle resides in that during 
the process of someone becoming the best version of themselves, they will either 
knowingly, or unknowingly be contributing positively and completely by just attempting 
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to become the best version of themselves; this concept is henceforth known as 
contributism, and forms a newfound philosophical school of contributistic thought. 

[9:1:75] In reality, the best version of oneself is merely an illusion of our innermost 
anxieties; truthfully we can never reach the absolute perfect version of ourselves because 
there will always be something more that we can perfect. 

[9:1:76] I do not wish to digress here into the philosophy of perfection, but the principle 
stands that in just the continual attempt to be the best version of ourselves, we contribute 
more to society than we perhaps even truly realise. 


[9:1:77] The can and the will, and the cannot and the will not. 

[9:1:78] The moment you believe you have earned a reward is the very moment you 
should know that you haven't. 

[9:1:79] Never exhaust your resources for a battle you know is already lost. 

[9:1:80] Never rise to a duty you know you will not fulfil. 

[9:1:81] Why is it that the best of people have the worst of fates? 

[9:1:82] Why is it that we often neglect the love for those whom do the most for us and 
whom think the most of us, and we praise those whom have done nothing for us and 
those whom think the least of us? 

[9:1:83] Open up your heart to the world, and let the world steal it. 

[9:1:84] Allow your mind to run wild with the ideas this world and the world beyond offer 
you. 


[9:1:85] An important part of Millettarian Ethics that must be addressed within this 
discourse of contology is Medical Ethics, and it is this that shall be discussed within this 
particular discourse which, together with all the other discourses, help to form the entire 
article of contology. 

[9:1:86] We structure Millettarian Medical Ethics upon four different orientations; these are 
singularism, binatism, professionalism, and relativism-individualism, and the definitions 
of which are herein outlined. 
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[9:1:87] Singularism is henceforth known as the idea that a person can only speak of, and 
make decisions, about their own health issues, and so no one person can speak of another 
person's health issues. 

[9:1:88] Binatism is henceforth known as the idea that those whom cannot speak for 
themselves, or make sound decisions, at total number of five external, neutral, and 
mutually recognised individuals, at least three of which must be medical professionals, 
must make their decision in isolation, and each of which has equal footing when approach 
in a binatistic way. 

[9:1:89] Professionalism is henceforth known as the idea that the medical professionally of 
doctors, nurses, and specialists ultimately surmounts any other non-professional opinion, 
especially in cases wherein decisions must be made in short spaces of time. 

[9:1:90] Relativism and individualism are not highly regarded or referred to within 
Millettarian Philosophy due to the fact that Millettarian is not oriented towards such 
perspectives, however, in Millettarian Medical Ethics, relativism and individualism play 
central roles. 

[9:1:91] In this context, relativism constitutes that no one case, and its circumstances, and 
consequences can be absolute over another, meaning that one case cannot be compared to 
another in this context due to the uniquity and complexity of each case, and the solemnity 
of the consequences of such decisions. 

[9:1:92] As the necessary postcursor to relativism in this context, individualism constitutes 
that all medical ethics decisions must be taken in regard for the specific circumstances and 
context of their particular case, and should be considered only according to the individual 
consequences of any such decisions made. 

[9:1:93] Millettarian Medical Ethics is founded upon four other universal presumptions 
that are at the basis of all other decisions regarding medical ethicality. 

[9:1:94] These four presumptions are already long established concepts within Medical 
Ethics, and are confidentiality, informed consent, communicatory importance, and proper 
accreditations. 

[9:1:95] Millettarian Medical Ethics takes a entirely logical and rational approach to the 
decisions made regarding medical treatment, and thus forsakes all religious, political, 
spiritual, cultural, and social appendages that considered to be distractions from the 
central issue of what is medically moral, the reality of the situation, and the actual 
consequences of medical decisions. 

[9:1:96] Manoeuvration relates to the way in which particular scenarios should be handled, 
rather than providing a framework of understanding as is outlined by the four 
orientations of singularism, binatism, professionalism, and relativism-individualism. 


1910 



[9:1:97] Manoeuvration consists of a systematic approach to medical decision-making and 
takes into account only the logic and rational aspects of the situation; as in, if a particular 
decision is made, the consequences will be such and such. 

[9:1:98] The entire principle of Millettarian Medical Ethics is to prevent as much death, and 
mental and physical pain as possible, as are most other medical ethics structured, but the 
key difference with Millettarian Medical Ethics is the removal of all emotional hysterics 
from the situation, and the removal of all non-medical and non-logical consequences from 
the equation. 

[9:1:99] Manoeuvration, also henceforth known as manoeuvrism, is the system of 
approaches towards different medical difficulties and situations from a Millettarian, 
logical, and rational perspective, and is chronologically ordered below: 

Medical Issue - Decisional Range - Pain Degree - Consequential Range - Concomitance 

[9:1:100] The medical issue relates to the immediate health issue that is causing a decision 
to be made, and within this, the extent of severity, longevity, and affliction must be entirely 
considered as separate components of the same issue. 

[9:1:101] It is the responsibility of the designated medical professionals to provide patients 
with all relevant informations regarding the medical issue, and what they are expected to 
experience, as well as satisfying the patient with information about severity, longevity, and 
affliction. 

[9:1:102] At this stage of the manoeuvration process, it is important that the medical 
professional remains impartial and strictly adheres to their current medical knowledge on 
the particular health issue at hand. 

[9:1:103] Decisional Range is the second step of the process of manoeuvration and relates 
to the set of potential decisions that now face the patient; the medical professional must 
describe all of these decisions impartially. 

[9:1:104] Both the third and four steps of manoeuvration, henceforth known as Pain 
Degree and Consequential Range respectively, are the necessary postcursors to the 
Decisional Range, and act as part of the Decisional Range. 

[9:1:105] Pain Degree is the extent to which a certain medical decision will cause pain to 
the patient, and the Consequential Range is the group of consequences associated with a 
particular medical decision. 

[9:1:106] Concomitance, the fifth and final step of the manoeuvration, relates to the 
aftermath of a particular decision made and when one of its consequences does occur, and 
how this shall effect the patient, and their life afterwards. 
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[9:1:107] The manoeuvristic approach to such medical dilemmas is to take rational and 
logical steps to come to a definite, and justified conclusion that reduces harm and pain to 
the lowest it can possibly be reduced to. 

[9:1:108] The different aforementioned orientations of singularism, binatism, 
professionalism, and relativism-individualism are applied to the system according to how 
the situation is best considered to be approached. 

[9:1:109] Each of the elements of the system must be considered in their entireties if the 
system is going to be successfully utilised; if each of the elements is only partly considered 
then the conclusion that is therefore reached cannot possibly be a complete, encompassing 
conclusion. 

[9:1:110] The practice of euthanasia from a Millettarian philosophical and ethical 
perspective must herein and henceforth be applied to the aforementioned system with the 
main unique contention in regard pointing towards the contention between the extent of 
pain and the inevitability of death. 

[9:1:111] In this regard, an orthodoxical Millettarian perspective would employ a new 
orientation, which can also be applied to other scenarios, and is known as naturalism. 

[9:1:112] Naturalism can be found as an orientation in other parts of Millettarian 
Philosophy, and generally places an overriding emphasis upon nature taking its course, 
and not interfering with natural occurrences, and in this context, it is no different. 

[9:1:113] A naturalist approach to euthanasia, which is most widely accepted by 
Millettarian Ethics and Philosophy, is to allow the natural demise of one's physical and 
mental self in tune with the natural functions and occurrences of one's body and mind. 

[9:1:114] It is very important to make the distinction between naturalism and religious 
reasons for the discouragement of euthanasia; the naturalist reason allows nature to take 
its necessary course, but the religious reason is to allow nature to take its necessary course 
so as not to defy god's will. 

[9:1:115] This makes the two distinctions between the two true naturalism and its 
religiously, or divinically infused counterpart. 

[9:1:116] The tenets of naturalism are an important principle throughout the entirety of 
Millettarian Ethics and Philosophy; by this notion, euthanasia does not comply with the 
principles of naturalism as it describes an unnatural form of death; one that is 
predetermined, planned, and administered. 
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[9:1:117] No matter the pain through which we endure, it is no different from the pains of 
people from the past, the present, and the future; no amount of pain is tantamount to 
death for death is finality, whereas pain is not. 

[9:1:118] This does not mean that some euthanasias are conducted without any love, 
respect, or appreciation for the euthanised person, but no matter the emotion, the illness, 
or the context involved, the fact of reality remains that euthanasia is not natural death, it is 
orchestrated death. 

[9:1:119] However, let us put euthanasia into context; will The Cosmos collapse if one 
enacts euthanasia? No. Will The Earth continue to orbit The Sun? Yes. Will one's family be 
distraught? Yes, but they will continue to live through the days, months, and years beyond 
your death. 

[9:1:120] The message here is that one can view euthanasia as an unnatural prescription to 
death, and it most certainly is, but its consequences are simply, and even harshly, minimal 
at best; it affects the euthanised individual, it affects their family, and it may affect the 
civilisation in which they lived their life, but beyond this, the extent of the impact of their 
euthanasia is largely one dimensional; impacting only one individual, and at most, 
impacting only on family. 

[9:1:121] Yes, it is the conviction of Millettarian Ethics to protect life in all its aspects, but 
there are those of us who, when they hold something in their minds that they shall do, 
they will go to any length to achieve it. 

[9:1:122] The Millettarian approach can also be viewed as departing from emotion, but the 
truth remains that even in the most emotional of situations, logic and rationality must 
prevail in the development of proper conclusions. 

[9:1:123] No matter what we feel about something, the reality always remains and prevails 
for reality is not dictated or shaped by the emotions we feel; if the goal is to minimise 
death and pain, and euthanasia represents the contention between them both, then all that 
we can logically conduct is the prevention of death, as the ultimation of life. 

[9:1:124] Next, we turn to the medical scenario of Life Support Issues, specifically the issue 
of when it should be disabled, and who should physically disable it, or give the 
confirmation to disable it. 

[9:1:125] From the Millettarian orthodoxical and naturalist perspective, life support is only 
valid in the immediate aftermath of a serious accident, or after the failure of one of the 
major organs, and should not be used as a means to lengthen the natural life of a person if 
they would have otherwise perished. 
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[9:1:126] From this view, the point at which life support becomes an unethical situation is 
when the unconscious individual cannot function without the life support, and they 
would have to be on life support for months before donor was available. 

[9:1:127] This is crucial to the naturalist viewpoint because those months between the 
diminishing of the person's health and the donor availability is time that the individual 
would not be able to naturally function alone, and would have naturally died, so in this 
sense, the life support is not supporting life, it is prolonging life. 

[9:1:128] A more mainstream Millettarian viewpoint is that of survivalism which, in this 
context, means that the individual on life support would be kept on life support for a long 
as there was no possibility of a donor availability, and holds onto the chance that a donor 
may come along. 

[9:1:129] This notion is emboldened by the argument that if someone's life support was 
disabled, and the next day, a donor was available, for the rest of the family's lives, they 
would be haunted by the prospect that their relative would still have been with them, if 
they hadn't been so quick to judge the situation. 

[9:1:130] Perhaps it is best and more Millettarian to apply the principle of contemplence in 
this situation for the greatest amount of time and thought contemplated is a greater 
amount of logic, and rationality derived and concluded. 

[9:1:131] A person that is not legally entrusted to do so cannot disable one's life support 
machine because they have not been granted that responsibility; in this event, this would 
fall under the guise of professionalism, and it would become the responsibility of a 
medical professional to make the decision when all avenues of survivalism have been 
covered without any reward. 

[9:1:132] In Millettarian Ethics of Life Support Issues, a specific differentiation is placed 
upon the person who confirms the disablement of the life support, and the person whom 
actual conducts this. 

[9:1:133] If a legally authorised person, with the responsibility of confirming whether or 
not to disable the life support, is present and then they should be the ones to actual 
conduct this action. 

[9:1:134] If they wish not to conduct this action, then there should be a medical 
professional present to conduct this action for them once the confirmation has been made 
absolute. 

[9:1:135] In the context of Life Support Issues, the main contention from a Millettarian 
approach is that of naturalism and that of survivalism; the first of which expresses the 
importance of not taking the place of nature and prolonging life beyond its course, and the 
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second of which expresses the importance of protecting and preserving even the 
possibility of life and survival at all costs. 

[9:1:136] Whether from a naturalist, or from a survivalist approach, they are both 
Millettarian angled approaches, and both deserve greater in-depth analyses from 
Millettarian Ethi cists. 

[9:1:137] Now moving on, it is important to denote that dignity must be the central 
component of all medical ethics; whether they patient able to uphold their own dignity, or 
not, it is important to uphold their dignity from your own perspective, whether that be as 
the medical professional, the relative, or the friend. 

[9:1:138] Without a sense of dignity either portrayed by the patient themselves, or given to 
them by the people surrounding, the decision-making process becomes lopsided towards 
viewing the patient, the human being with feelings, ambitions, and fears, as something 
less than human because the dignity that all humans and sentient life deserves is taken 
from them. 

[9:1:139] From the tone of the Millettarian approach, it may be derived that emotion isn't 
given emphasis in Millettarian Medical Ethics, but the emphasis on the importance of 
dignity is the manifestation of emotion because it is the manifestation of what makes us 
human; a sentient species on The Earth. 

[9:1:140] That is why dignity is such an important concept to follow within Millettarian 
Medical Ethics, and wider Millettarian Ethics in its entirety. 

[9:1:141] Underlining all that has been said, the primary ambition of the Millettarian 
ethical approach is to save, enrich, and appreciate life for what it is; other approaches 
choose death too rashly as the only option. 

[9:1:142] In Millettarian Ethics and medical ethics, life is chosen always because with life, 
there inevitably follows a whole consortium of opportunities and possibilities; as 
aforeaffirmed, death is our ultimate finality, of which opportunity and possibility are 
squandered when death occurs. 

[9:1:143] In whatever case we came across, to save the life to help it survive until the next 
day of possibility and opportunity is at the heart of Millettarian Medical Ethics, and the 
survival of life is something that all Millettarian Ethi cists, and all peoples of the world, 
share a common and universal love for. 

[9:1:144] As aforeaffirmed in an earlier disquisition of The Grand Centrality, the topic of 
abortion has been condemn, and herein established are the four principles of why such 
practices are condemn from a Millettarian perspective. 
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[9:1:145] In the discourse entitled as The Five Bonds of Society the Millettarian moral 
approach to the topic of abortion is more poetically and philosophically outlined, and it is 
therein that one can find the Millettarian attitude towards abortion practices. 

[9:1:146] The words of that discourse outline the Millettarian orientation towards abortion 
from a logical, rational, and milletto-philosophical perspective, and should be referred 
back to when anyone wishes to understand the Millettarian perspective on abortive 
practices. 

[9:1:147] There are other topics relating to Medical Ethics that are not directly related to 
health issues, or abortive practices, and the first of which is that of homosexuality. 

[9:1:148] Throughout all the world throughout all human civilisation in all the faiths and 
the history of states, there has been a severe contention regarding homosexual acts. 

[9:1:149] One should follow their religious beliefs above The Philosophy of Millettism, as 
aforeaffirmed and as part of the introductories of The Grand Centrality. 

[9:1:150] The approach to this issue from a Millettarian perspective is based upon 
prioritisation, and considers the issues of abortion, and euthanasia to be of here concerns 
than that of homosexuality as issues of morality. 

[9:1:151] This is primarily because homosexuality is has been medically proven as caused 
by biological factors and is not a choice of the individual. 

[9:1:152] The point of contention between homosexuality and Millettarian Ethics lies in its 
place within culture and civilisation, and says that people, especially the young, are more 
susceptible to believing they are homosexual due to the environment around them and the 
homosexual people around them when homosexuality is more widely accepted within a 
culture. 

[9:1:153] This does not mean to say that homosexuality is wrong, it just constitutes that 
those whom are most mentally vulnerable may become sexually frustrated, feel isolated, 
and generally confused about their own identity when they are surrounded by not only 
homosexuality, but many different types of sexual orientations. 

[9:1:154] The damaging psychological effect on these people is inevitable, which is the only 
contention that Millettarian Ethics has with the over-sexualisation of civilisations, and 
over-promotion of homosexuality. 

[9:1:155] However, from the Millettarian perspective, we must align with the notions of 
science, logic, reason, and reality, and all of these point towards the biological causes of 
homosexuality. 
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[9:1:156] Whether people are homosexual, heterosexual, or any other type of sexual 
orientation, as long as they are not causing death, or pain to others, then there is no reason 
for them to be discouraged by the Millettarian ethical and philosophical perspective, 
unlike the issues of abortion and euthanasia which are both issues involving pain, and 
death. 

[9:1:157] Since its inception, the social philosophy of eugenics has been criticised and 
condemned by numerous ethicists, politicians, and philosophers, and although the 
Millettarian Tradition also condemns mainstream eugenics, it advocates for the 
establishment of its own version of eugenics henceforth known as Conscious Eugenics. 

[9:1:158] This Millettarian approach to Eugenics follows the idea that each and every 
individual is the best version of themselves when they are born, and whether they 
maintain this best version of themselves is based upon the decisions they make in their life 
to do good or bad things, productive or unproductive things, and positive or negative 
things. 

[9:1:159] This principle constitutes that if we consciously make good decisions for a 
productive and positive lifestyle, then we are consciously improving the quality of our 
mental and physical health, our worldviews, and the extent of our ambitiousness, 
motivity, and in turn, will impact the extent of our contributions to the civilisation in 
which we reside. 

[9:1:160] This does not have any genetic standing, but this is a conscious improvement of 
ourselves and the quality of our lives, and so, this must have some effect on the children 
that we conceive because if we healthy parents, then we are more likely to conceive, and 
bring up children who are healthy and have the same engrainments as their parents do. 

[9:1:161] This is a way of establishing a type of eugenics that does not require the 
distortion of genetic make-ups and this approach to eugenics is in no way about race, 
physicality, or appearance, it is about creating the healthiest, the most productive, and the 
most happy populations possible. 

[9:1:162] As aforeaffirmed, and herein affirmed again to clarify, Millettarian Philosophy 
condemns all forms of sterilisation, discrimination, and genetic distortions as are 
promoted by mainstream eugenics, and only advocates for its own non-genetic, and 
wholly psychological, physical, and motivational approach, and it is of the interest of 
contologists, and Conscious Eugenicists to study this particular topic in much greater 
depth than this introduction provides. 


[9:1:163] Before we begin to conduct discussions about anything deeper into Millettarian 
Ethics, it must first be outlined that Millettarian Ethics has a two-part structure made up of 
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two perceivences; the first of which is henceforth known as Microethics, and the second of 
which is henceforth known as Macroethics. 

[9:1:164] Microethics is a category which all internal, personal, individualistic, and family- 
related ethics falls into and studies ethics from a non-society level; from an individual 
level, and family sized level at its widest extent. 

[9:1:165] Macroethics is a category which all external, societal, and civilisational ethics falls 
into and studies ethics from a national, international, and planetwide levels. 

[9:1:166] It is important to understand these two main categorisations of Millettarian 
Ethics as it can become an important tool of organising ethical issues, especially those with 
concepts that overlap across both categories, as concepts that are microethical can be very 
different from their macroethical equivalents. 


[9:1:167] We must also address with solemnity the issue of gun control; this has become a 
worldwide epidemic due to the accessibility, the immunity, and the totality of disregard 
for the severity of these murderous objects. 

[9:1:168] This really shall be a short discussion with logic and rationality prevailing over 
the entirety of this issue. 

[9:1:169] It is only logical to notionise that that which is legalised is that which is intended 
to be used; that which is made accessible will be accessed; that which can be used to kill, 
will be used for such a purpose. 

[9:1:170] A gun is no different than any other object with a function that is inevitable to its 
purpose; medicines are taken to remedy; drinks are consumed to quench thirst; books are 
read to gain knowledge. 

[9:1:171] Each of these products has its own necessary function that fulfils the purpose for 
its existence; guns are no different in this regard, except their functionality holds much 
greater severity of consequences than the other products aforementioned. 

[9:1:172] One could argue that a gun's purpose is there to defend, but due to the severity of 
the consequences of this particularity, those only with trained hands and minds can be 
bestowed with such responsibilities for which they are properly qualified. 

[9:1:173] Due to the number of mass shootings throughout countries of civilised and 
established governments, there remains no validity in the argument that arms are borne 
for defence; too many times these weapons have fallen into the wrong hands. 
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[9:1:174] It is only by a simple adherence to logic that we conclude that there exists no 
grounds for the civilian possession of guns in a society that is prosperous, trusting, 
communicative, and well ordered. 

[9:1:175] Furtherso, this is supported by the notion of variables, in this case being the 
accessibility and possession of guns. 

[9:1:176] If the variable of this equation is removed, then the result of gun violent shall be 
dramatically decreased; the higher the rate of the variable, the higher the probability that 
guns will end up in the wrong ownership. 

[9:1:177] To all responsible gun owners, one must think about the state of the society in 
which they live if they feel they must bear arms to feel safe, and the revelation of this more 
deeper rooted issue is certainly not fixed by the dissemination of more guns. 

[9:1:178] Removing the variable also removes the possibility of the problems occurring; 
there is no more simple logicality than this of all the notions discussed within The Grand 
Centrality. 

[9:1:179] There is a cultural shift that needs to be made before the problem of gun violence 
is squashed for good. 

[9:1:180] With the amount of severity that this topic has for the lives of people, and 
considering what has happened in militarised societies such as mass shootings in schools, 
a severe has to be retaliated in return. 

[9:1:181] This means that all civilian gun ownership must be legally banned and only 
attainable by those persons using them for professional purposes, and not just constituted 
by a licence, and this must be engrained into the culture of the civilisation from the 
education of the youth as the future politicians 

[9:1:182] How passed the corrupted and greedy minds of the politicians would this be 
passed, one could argue? 

[9:1:183] As aforementioned, if young politicians are taught both the acute dangers, and 
the destructive consequences of society that gun ownership has, and this is engrained in 
their morality and philosophy, then they are more likely to be opposed to such notions of 
civilian gun ownership and accessibility. 

[9:1:184] This is for all we can hope, that the youth of the future will see the dread that gun 
violence has caused, and that they will serve their society, rather than simply just serving 
themselves. 

[9:1:185] Reasonality for gun ownership and accessibility should be prioritised, as in that 
people are owned allowed guns if their jobs demand such, for example, an armed 
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policeman, or a soldier; no other individual should be allowed either accessibility or 
ownership of guns, and should certainly not be allowed to hold guns as part of their 
belongings. 

[9:1:186] The total removal of guns from the sphere of people's minds and from the 
cultural atmosphere is the only way of remedying this epidemic; its like a disease that 
shall continue spread unless amputated; severe actions must be taken in severe 
circumstances, such as when people's lives at stake. 

[9:1:187] On this, there is nothing more to say; the logical approach has been made clear 
with justified rationality, and shall therefore end on this statement; not until the variable is 
removed, is the problem ever going to be resolved. 


[9:1:188] To end this discourse about an introduction to the philosophical discipline of 
contology, we shall contemplate the newfound philosophical school henceforth known as 
Dominationism that relates to political, cultural, civilisational, and organised philosophical 
contexts. 

[9:1:189] Dominationist Philosophy is henceforth defined as a Millettarian social 
philosophy, as a derivation of Millettarianism, and essentially constitutes that there must, 
in any established civilisation, be a dominant culture, religion, philosophy, or outlook. 

[9:1:190] It is a mistake to position dominationism as the antithesis of multiculturalism; 
dominationism does not mean to say that cannot be a diverse range of cultural, ethnic, and 
religious groups in a society, but instead observes, as derived from most states in the 
world, that there always exists a dominant group. 

[9:1:191] Even in the most plural of countries, dominant groups still exist, or are inevitable 
to exist with increasing and decreasing populations, one group is inevitable to have its 
sights set on dominating another. 

[9:1:192] If religious association is not the focus, then either ethnic, cultural, or national 
associations will be the focus, and therefore, one of these will be the dominant groups 
within the society. 

[9:1:193] It is the nature of one group with unique values, philosophies, and ambitions to 
think highly of itself, and of its own characteristics, and by the nature of human groups 
and associations, they wish to impose themselves and their views upon others, and to 
make their ideas the dominant identity of a society. 

[9:1:194] Identiture, which is fully outlined as its own philosophical distinction within the 
lattermentioned Five Rectitudes, is an important area of within Dominationism because 
dominationist thought centres around the presiding identity of the civilisation in question. 
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[9:1:195] Even in a country that is described as the melting pot of the world, the United 
States of America, is still dominated by a single religion, a single ethnic group, and a single 
overarching cultural identity. 

[9:1:196] Dominational thought constitutes the idea that if a civilisation is to be successful, 
it must hold a dominant, overarching identity that is established by a dominant 
philosophy, and culture. 

[9:1:197] Dominationism relates more closely to philosophical, religious, cultural, and 
national association rather than ethnic association because those of different ethnicities can 
hold the same mindsets; the key aspect within dominationism relates to the worldviews of 
those within the civilisation in question. 

[9:1:198] Dominationist philosophy is therefore an important major branch of 
Millettarianism and is structured by the philosophical contemplation of the identity of a 
civilisation. 

[9:1:199] Dominationism constitutes the structure of a Millettarian nation and social 
structure, which is characterised by a dominant philosophy, and a dominant culture, with 
a pluralised ethnic and racial diversity with one Common Vision. 

[9:1:200] That which is henceforth known as the Common Vision is an important part of 
overall dominationism within wider Millettarianism as it relates to the necessity of a 
universal ambition for a civilisation; a future plan that a civilisation must work towards to 
achieve. 

[9:1:201] A civilisation with a Common Vision is a civilisation that is destined to be unified, 
anchored, and stalwart; this is the type of civilisation that is most desired. 

[9:1:202] Establishing a universally educated, propagated, and disseminated Common 
Vision is the centrality of a civilisation; it is the focality of the civilisation; it is what 
structures the present, the future, and therefore the history of the civilisation; ultimately, it 
is the essential factor of the formation of the civilisation's brand. 

[9:1:203] It is the fundamental nature of religions, cultures, and systems to be dominant 
over one another and it is the fundamental nature of humans to impose upon one another 
their opinions, and beliefs. 

[9:1:204] Dominationism is at the heart of Millettarian social structure and the social 
philosophy and ideology of Millettarianism, and is herein categorised as part of 
macroethics. 


Millettarian Social Teaching 
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The Five Rectitudes 


[9:2:1] Millettarian Social Teaching is the system of values, concepts, and orientations 
relating to the way in which society should be structured from a Millettarian worldview 
standpoint, and the way in which people should ideally act in society, or have certain 
outlooks in such societies. 

[9:2:2] Millettarian Social Teaching is a major branch of Millettarian Ethics and Millettarian 
Philosophy, but also important to the foundations of the social and political philosophy of 
Millettarianism. 

[9:2:3] The Five Rectitudes encompass the foundations of Millettarian Social Teaching, 
which are structured in such a way that they could be implemented on both a personal 
and a state level, and could be implemented in any type of governmental organisation, 
whether it be secular, theological, or otherwise. 

[9:2:4] The Five Rectitudes primarily address the role of both science and philosophy in a 
civilisation, the importance of the unity of diversity in a civilisation, the major importance 
of holding cosmospectivity, the clarity of the identity of the civilisation, or society, and also 
addresses the continuing struggles facing humanity and the future necessities that have to 
be fulfilled from a Millettarian opinion. 

[9:2:5] We now introduce The Five Rectitudes as the five foundations of Millettarian Social 
Teaching by contemplating and exploring each of them philosophically. 


Science & Philosophy 

[9:2:6] Since the grandest discoveries were made in the scientific world, a notion, from 
which origin I am not acquainted to know, has emerged that religion and science are 
merely two sides of the same coin and can not only live in harmony with one another, but 
are working for the same goal. 

[9:2:7] It is herein and henceforth made clear that from the Millettarian perspective, this 
relationship between science and religion is not accepted, but instead, the same nature of 
relations between science and philosophy is championed. 

[9:2:8] This is not in the effort to deny religion and its many positive accompaniments, but 
instead, offers a better partner for science in her struggles and by this, we introduce 
philosophy and all its many grandities into the formula. 

[9:2:9] From the Millettarian standpoint, it is believed that both science and philosophy 
must be equally active in the state, and must be contemplated as such, as both separate 
entities, and as necessarily infused parts of the same thoughtpath. 
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[9:2:10] To make the Millettarian distinction between the two we understand that 
philosophy encompasses all ideas and imagination, of which they form the most basic 
parts of scientific experiment and discovery 

[9:2:11] Essentially, philosophy is the idea and science is the experimentation of that idea to 
prove its legitimacy in truth and reality, but as aforementioned, whether an idea is proven 
to be legitimate or not, that does not diminish its value, or its utility 

[9:2:12] Both science and philosophy are considered the centralmost aspects of the 
Millettarian social structure and organisation, for they act in a cyclic and symbiotic way 
with philosophy as the precursor to science, and when scientific theories are applied and 
either proven or disproven, we return to philosophy to imagine new theories, or to return 
to those previously disproven. 

[9:2:13] Science and philosophy are also the central aspects of Millettarian Culture and 
Literature, and this is demonstrated in all Millettarian creativities and arts. 

[9:2:14] In Millettarianism, it is henceforth considered to be righteous, progressive, and 
moral behaviour to place both science and philosophy at the centre of one's life; one does 
this by appreciating knowledge, logic, rationality, and contemplence and by applying 
these one's daily life. 

[9:2:15] It is also important to place science and philosophy, and the immense amount of 
possibilities, potentialities, and discoveries to be found within these subjects, into the 
deepest parts of our personal ambitions, but also, as part of the Common Vision for the 
civilisation, and for wider humanity as a whole. 

[9:2:16] Herein, it is said that both science and philosophy must be further infused and 
engrained into the culture of a Millettarian structured civilisation; they should be the two 
cornerstones of that civilisation, and they should be given central positions of study in 
alignment with the Millettarian education system. 

[9:2:17] As the first of The Five Rectitudes, it has been made imperatively clear that both 
science and philosophy, and their further and deeper integration into the identity of a 
society and a civilisation as a central character of Millettarianism. 


Union of Diversity 

[9:2:18] In all the societies and civilisations of the world, both past and present, we have 
witnessed that diversity in thought, appearance, and traditions has been a staple 
characteristic of all successful societies. 
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[9:2:19] Millettarianism, and specifically the second of The Five Rectitudes, the Union of 
Diversity, attempts to unify the diversities of a state under one umbrella philosophy, also 
known in Millettarian terms as a Common Vision. 

[9:2:20] As aforementioned, no one idea is absolute; the Common Vision is not just one 
idea; it is a multitude of ideas that are interconnected, and striving towards a common 
goal with a shared ambition. 

[9:2:21] Neither one person, one tradition, nor one book is able to completely lead an entire 
civilisation that seeks a higher level of success and achievement, especially in uncharted 
territories. 

[9:2:22] Herein, we introduce the plurality of Millettism; that it isn't just one idea, but 
several, as formed by the many philosophical school, and the many, often different 
oriented, philosophies within a philosophy. 

[9:2:23] The Common Vision is a set of ideas that in turn form the plurality; a Common 
Vision is structured by a central ambition, a central conviction to reach a level of societal 
functionality that is largely idealistic, but nonetheless, achievable. 

[9:2:24] The Union of Diversity is the coming together of different ideas, cultures, peoples, 
and traditions to form a newfound civilisation that is lead by a Common Vision. 

[9:2:25] One without much milletto-philosophical experience would categorise 
dominationist thought as an opposition to the concept of the Union of Diversity, but this is 
simply not the case. 

[9:2:26] Dominationist principles stipulate that there must always be a dominant group, 
ideology, or worldview in a civilisation; this does not mean to say there cannot be a 
diverse range of smaller groups as minorities, but even in the most plural of societies, a 
dominant mindset must always exists if the civilisation is to succeed. 

[9:2:27] Some studiers may also consider domination with negative connotations of 
control, or oppression of the minority, but in the dominationist context, it simply derives 
that there must always be a majority of one group, or one culture, or one philosophy that 
structures the Common Vision, and the drives the civilisation towards its goals. 

[9:2:28] In the Millettarian societal and civilisational structure, a majoritarian philosophy 
must be the central aspect, which does not conflict with the Union of Diversity, and if any 
other consequence, actually supports this unification of diverse ideas, peoples, and 
cultures, under a universally recognised Umbrella Philosophy. 

[9:2:29] Union of Diversity can be interpreted in many ways; union deriving the joining 
together of two more previously separate peoples, and diversity emphasises that these 
peoples coming together are varied in appearance, culture, and worldview. 
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[9:2:30] The process of union, in a Millettarian philosophical sense, is a long-winded 
occurrence wherein peoples are not overtaken by other peoples, but instead, each group 
contributes somewhat to the overall Common Vision. 

[9:2:31] It remains inevitable that the concept of the Common Vision will be interpreted 
and implemented in a variety of ways throughout this world, and all the others, by 
different peoples, the implementation of which could be so widely varied that each 
version of the Common Vision and its application, may not be recognisable, or comparable 
to other. 

[9:2:32] It is important to say that the union, also formally known as the process of 
unionation, involves the contribution of different and diverse peoples to form a Common 
Vision, which is thereafter the dominant philosophy, or worldview of their civilisation. 

[9:2:33] Perhaps the greatest exemplar of this in current times and recent history is the 
United States of America; peoples converging from all corners of the world to a place that 
they are to contribute to in order to construct as a strong civilisation, all the peoples in 
which understand the Common Vision, and hold similar philosophies, values, and 
worldviews. 


Cosmospectivity 

[9:2:34] The perspective we have of ourselves, of each other, and of the world in which we 
reside has been the predominant perspective since the inception of our sentient species. 

[9:2:35] Throughout the history of humanity, there have been the few minds of great 
people that have not sured this perspective for they have been enlightened to a larger view 
and understanding of existence. 

[9:2:36] This includes both the perspective and the perception of The Cosmos, and involves 
understanding, knowing, and exploring The Cosmos actively, and wholly, with always the 
knowledge that we cannot ever truly know the entirety of The Cosmos. 

[9:2:37] This perspective and perception of The Cosmos is henceforth known as 
Cosmospectivity, and forms the basis for the entirety of Cosmic Philosophy, and the 
entirety of the Millettarian philosophical tradition. 

[9:2:38] At the fundament of Millettarian Philosophy exists the general belief in the 
centrality of The Cosmos in both our daily lives, in our ambitions, careers, and futures, 
and to hold The Cosmos in this regard is to be cosmospective. 

[9:2:39] To be cosmospective, one is to hold The Cosmos at the centre, or at least as an 
important factor, of their life, whether this is expressed through wonderment, adoration. 
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laudation, or through cosmic philosophical study, the centrality of The Cosmos must be 
clear. 

[9:2:40] It is also a mindset that an individual follows that places the greatest emphasis and 
importance on The Cosmos; cosmospectivity can be an emphasis on The Cosmos in its 
entirety, or it can be an emphasis on just one aspect of it, especially so in a 
wondermentational, adorational, or laudational context. 

[9:2:41] Cosmospectivity can be described as a branch of the wider concept that is also well 
known throughout Millettarian Philosophy, and that is the concept of cosmocentricity. 

[9:2:42] Cosmospectivity is the mental and perceptional branch of cosmocentricity, and 
stands at the foundations of that which is known as Integrated Cosmic Philosophy; 

Cosmic Philosophy that one chooses to implemented and integrated into their lives, rather 
than just studied, or admire. 

[9:2:43] Essentially, cosmospectivity is structured by some main points: a trajectory 
towards a spacial future, an orientation towards Cosmic and Millettarian philosophical 
worldviews, and the widespread education of astronomy, cosmology, astronautics, 
philosophy, and other spatially and philosophically related subjects. 

[9:2:44] Personally, cosmospectivity means to view all that is beyond The Earth and 
beyond humanity as sacrosanct, both to the existence of humanity itself, and holding some 
higher existence, purpose, reality, and vitality than all that is not directly cosmical. 

[9:2:45] Let us just, for a moment, digress onto the topic of the Cosmical Paradox, because 
although in the traditional Millettarian philosophical viewpoint, all that is beyond The 
Earth and beyond humanity is all that is cosmical, is not strictly the case. 

[9:2:46] Everything within The Cosmos is cosmical, and even further than this, that which 
we described as The Cosmos and that which is cosmical, so the planets, systems, stars, and 
galaxies beyond that which is our own, we too are categorised as cosmical in scenario that 
other civilisations are peering up at their night sky, and they are wondermenting on what 
could be beyond their own planet; essentially, that which we considered to be others is 
that which we are ourselves in the Cosmical Paradox. 

[9:2:47]To view The Cosmos in a higher, more directly Divine, and more central and 
emphasised light in regards to ourselves, our lives, our destines, our futures, and our 
ambitions, is to correctly grasp what it means to hold cosmospectivity, and with carrying 
this throughout one's life, there are no doubts in my mind that humanity will one day be 
living amongst the stars across all the planets of the galaxy. 


Clarity of Identiture 
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[9:2:48] The concept of identiture was first aforementioned in the short discourse on 
dominationism, and is described as the entirety of something's characteristics, 
functionalities, purposities, reputation, and its overall reality, but these five aspects of 
identiture are established herein and henceforth from two different viewpoints always. 

[9:2:49] Firstly, identiture is structured by these five aspects from our own perspectives; the 
perspective of the individual, the organisation, or the civilisation in question, but 
inanimate objects, of course, do not hold this ability of perspective. 

[9:2:50] Secondly, identiture is structured by these same five aspects but from the 
perspectives of everyone, and everything other than ourselves, other than that which is in 
subject. 

[9:2:51] Both of these sides of identiture are equally as important as each other and form 
the foundation to the Millettarian approach to the entirety of perception and perspective. 

[9:2:52] It is the game of life to figure out whom we are and whom we wish to be and to 
pursue this identity until our last breath; this statement can be applied to individuals, to 
groups, and to entire civilisations. 

[9:2:53] It is essential that we to know whom we are and whom we wish to be if we are to 
achieve our innermost ambitions for these ambitions shall always be deeply 
interconnected to both whom we are and whom we wish to be. 

[9:2:54] From the Millettarian viewpoint, a civilisation must know who it is, what it stands 
for, and what its future goals are if it is going to be a successful civilisation; if it is going to 
work hard to achieve these goals, and if it is unified, logical, imaginative, creative, and 
diverse; again, this can also be applied to ourselves as individuals 

[9:2:55] We must now turn to an emphasis on clarity; in this context, this means to make 
explicit identity that are and that you seek; propagate this identity to the worlds of 
peoples; hold pride in this values, the beliefs, and the ambitions that form the Common 
Vision; be open the identiture, and how it shall be centre to and enshaping of one's future. 

[9:2:56] The Five Rectitudes in Millettarian Ethics are both about action and thought, and it 
is the Clarity of Identiture that forms the basis for these actions and thoughts, yet you shall 
notice the vaguity of the concept of identiture. 

[9:2:57] If The Grand Centrality is going to mean something to all types of peoples, and is 
going to be applicative to all types of peoples, then the concepts that is expounds must 
also be open to harbouring a multitude of applications; one knows the Millettarian 
identiture by the themes of The Grand Centrality, but ultimately, it comes down to whom 
you are and whom you wish to be in the world of identities. 
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[9:2:58] The concept of identity in Millettarian Philosophy shall be furtherso explored on 
the discourse entitled as The Philosophy of Identity 


The Troubles of Humanity 

[9:2:59] The last of The Five Rectitudes focuses on pure morality in action as is traditional 
when studying ethics, and covers all aspects of human misdeed, immorality, and evility in 
order to demonstrate ways by which one can overcome, defeat, and reassemble oneself for 
the inevitable return of such malice. 

[9:2:60] To demonstrate the worst of mankind is to best prepare ourselves to over the 
wickedness when it rears its iniquitous self one more and if we are blind to its masks, 
trickeries, and mirages, then it shall gain even greater ground than any of its predecessors. 

[9:2:61] General Temptation can be applied to any indulgent product, or action that we 
know is against our beliefs, is directly in opposition to the achievement of our ambitions, 
or is simply a distraction from the work and efforts that will lead to the Common Vision of 
the civilisation in which we reside. 

[9:2:62] The most efficient way of combatting temptation is to never allow one's mind to 
fall into the grasp of the temptation; place further distractions in front of the distractions 
first encountered. 

[9:2:63] When one feels the inkling of the temptative grasp, one must distract their mind 
further and do something completely different; one must ask oneself what indulging in 
such a temptation will afford their highest of ambitions? Mostly likely, the answer is none; 
this alone should be the most effective of deterrents. 

[9:2:64] Temptation is strong, but we must be stronger than itself, and better for the future 
shall we be by this notion; that is why the faiths since thought began have warned of 
temptations both near and distant; the latter of which can be just as dangerous as the 
former as that which is distant can easily be distorted, masked, and cloaked in the 
pretence of something that, in truth, it is the opposite of. 

[9:2:65] If one struggles to identify temptation, or to accept that something is temptative by 
its nature, one only needs to apply its functions, and consequences to the points 
aforementioned, and if any are fulfilled, then one can be sure of the temptative nature of 
that which they do question. 

[9:2:66] Sexual vulgarities surrounding all aspects of culture in our world; whether by 
cultural, religious, or some personal belief, one must hold strong in the face of these 
perversions of reality and truth. 


1928 



[9:2:67] Just like any temptation, one must distract one's mind from these sexualisations, 
and turn one's mind towards subjects of a different nature; in this realm, religious social 
teachings must prevail, and if one does not associate oneself with a particular religion, 
then one must use their own natural consciousness to determine that which they know is 
truth and right, and that which they know is false and wrong. 

[9:2:68] No matter how much we coat these vulgarities with truest of oppositisms, their 
actual identities must always be identified, and can easily be done so as their masks can 
quite quickly be exposed for what they are. 

[9:2:69] Many of the vulgarities, the failures, and the incidences of the human systems and 
governments and societies can be found to be originating from the Failure of Education. 

[9:2:70] The next of the Troubles of Humanity, the Failure of Education, is centralmost to 
many societal problems, primarily the lack of vision, ambition, and imagination 
encouraged in the children to achieve their life's dreams, the lack of emphasis on the vices 
of the world and how to avoid them. 

[9:2:71] Finally, the Failure of Education lies in the teaching of subjects and the teaching 
styles of the educators; this is why The People's Constitutional Company of Jesse Millette 
is dedicated to the established phrontisteries worldwide for the proper educations of the 
peoples of this world, both young and old. 

[9:2:72] The lack of focality in the disciplines of astronomy, cosmology, and philosophy is 
also another area of educatory structure that is sorely lacking which does not align with 
the futurity and the destiny of humanity. 

[9:2:73] Without knowing and acting upon the way by which we wish to go, we cannot 
hope to ever achieve our highest of ambitions, and the first means of doing so is the 
establishment of an educatory structure that reflects what the civilisation requires from its 
population. 

[9:2:74] The Narrowness of Thought is an issue that is inevitable to forever plague a 
portion of the populous, and even parts of those people whom consider themselves to be 
of openthought experience Narrowness of Thought, as it is part of the naturity of 
humankind to be somewhat narrow in some facet of existence. 

[9:2:75] It is also important for a portion of the population to be of narrow thought as there 
must always be sheep whom follow the shepherd. 

[9:2:76] However, narrowness seems to have pervaded throughfold in many of the minds 
of the peoples of the societies of this world; the balance between narrowness and openness 
has become distorted, and the peoples now seems to have favoured the narrowness of 
minds, perhaps because of its ease. 
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[9:2:77] As aforementioned, the majority of the population is expected to be narrow¬ 
minded, but let them be narrow-minded in at least the right direction for narrowness in 
the wrong direction is a completely disutility 

[9:2:78] The right and the wrong in this context is dependent upon the approach taken by 
the philosophy applied; from the Millettarian perspective, all trajectories pointed towards 
the centrality of The Cosmos are positive contributories to civilisation, either narrow, or 
open versions of these. 

[9:2:79] It is the general overall goal of the Millettarian philosophical tradition to rebalance 
the narrowness and the openness of thoughts of peoples, and to do so in alignment with 
the naturity of the human mind for if the philosophy is going to be attractive to the minds 
of humanity, then it must not work opposition to them. 

[9:2:80] Only the rarest of minds are open in all aspects, but the more common greatest of 
minds are open in some aspects, and narrow in others; it is the duty of phrontisterial 
education to jump upon these aspects of potential openness, in order to establish a future 
for the educatee in this particularity. 

[9:2:81] One of the main principles in Millettarian social organisation is the following; the 
open minds shall lead, and the narrow minds shall follow, but it is only when the narrow 
minds lead, and the open minds are forced to follow that we see the destruction of societal 
achievement, progression, and improvement. 

[9:2:82] The narrow minds of the nation work along their tapered path happily without 
discontent for they shall not be worried of the larger problems of the world and they shall 
not be posed with questions of greater capacity than their own minds can possess. 

[9:2:83] This does not mean to disparage the narrow minds; in fact, it is to celebrate that 
they are the bulk of the peoples of this world, and that they are responsible for the 
actualisation of the ideas of the most openminded of peoples; by this single notion, we 
comprehend the way by which narrowness and openness work together, and are 
interdependent upon one another. 

[9:2:84] Similar to Narrowness of Thought, but an offshoot in its own right, the 
Narrowness of Perception is way by which people perceived, as a direct product of the 
way by which they think. 

[9:2:85] Simply, in Millettarian terms, all perceptions that are not either majoratively, or 
partly cosmospective by their nature, or by their future goals are considered either 
irrelevant, or unprogressive. 

[9:2:86] Perhaps this may be viewed upon as an extreme opinion, but without drawing this 
line of identiture, how can one distinguish between the Millettarian viewpoint, and any 
other. 
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[9:2:87] This has been the failing of many philosophies, ideologies, faiths, and systems; 
they have not managed to find their niche identiture, and as a direct result, they have 
faltered in their identity, and have become either overcast by stronger identitures, or have 
been integrated into other systems, but have not succeeded in establishing itself as its own 
system. 

[9:2:88] To return from digression, narrow perception is a disparity in one's perception of 
the Common Vision that does not align with the majority, or with the founder's Common 
Vision, also known as the intended Common Vision. 

[9:2:89] In all cases, the Narrowness of Perception is the narrowness of potential, the 
narrowness of resource, and as a result of thought, the narrowness of knowledge; this is 
how narrowness pervades into all aspects of whom we are; into our thoughts, minds, 
actions, and ambitions, and this is projected into the world by our own demand. 

[9:2:90] Some way considered the Narrowness of Perception to actual precede that of the 
Narrowness of Thought because when something is perceived, it is afterwhich then 
thought about, and it is those processes of thought occur after the initial perceivence. 

[9:2:91] That is then a psychological debate, but the principle still stands true that the 
Narrowness of Perception is a Failure of Humanity that perhaps will always exist, but the 
goal stands in suppressing this narrowness in times when it only halts progression. 

[9:2:92] Blind Dogma is prevalent throughout the world, and acts as an important 
framework for the majority of people to lean upon in their lives as an important 
cornerstone of their existence that they can depend upon. 

[9:2:93] Dogma and Blind Dogma are vastly different entities with contrasting 
circumstances; the former is structuring, important for the fragile humankind, and the 
latter is regressive, and is nothing but a Narrowness of Thought; furtherso. Blind Dogma 
is the actualisation, the manifestation of the Narrowness of Thought. 

[9:2:94] We must see dogma in the context that it was produced if we are to perceive it 
correctly; if we are not prepared to do this, we indulge in Blind Dogma, also known as 
literalism, which fuels fundamentalism. 

[9:2:95] If one attaches oneself to a particular dogma and wishes not to see the faults, the 
contexts, and the possibility of that dogma being illogical, or simply incorrect, then that is 
one's own idiosyncrasy, but issues arise when one wishes to impose their narrowness 
upon others, to stop them of thinking of any possibilities beyond the dogma and its words. 

[9:2:96] There are many benefits to dogmatics; they provide structure, basis of thought, 
authority, and cornerstones for those most vulnerable in thought, and weak in spirit, but 
their dangers most often outweigh these benefits; the Narrowness of Thought, the 
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inconceivability that other ideas may hold truth, the regression of society, and the 
extremism of literalist interpretations. 

[9:2:97] If the betterment and progression of humanity is the ultimate goal, and if one 
strives towards achieving cosmospectivity, then Blind Dogma and its adherences is neither 
the course towards we should proceed, nor the solution upon which we should place our 
hopes. 

[9:2:98] There are certain indulgences in this world both pertaining to mentality, and 
physicality, with neither one superior over the other, but that of physicality is perhaps 
become eversomore prevalent in present times, especially so by the means of money and 
materiality. 

[9:2:99] Both money and materiality are not entirely failures of humanity, unlike the other 
exemplars of this discourse, but they move back and forth between failures and successes, 
thus demonstrating their ability to move along the spectrum of this bipolarity. 

[9:2:100] Many have said previous to this writing that money is not the answer to all our 
worries, fears, and sufferings, and this would be true, but it does provide us with many 
things with the right combination of its utilities and presuming the good state of the 
wealth-bearer. 

[9:2:101] Security, stability, freedom, power, and the sense of achievement amongst other 
elements that money provides, and although we will most certainly need money to 
achieve our goals, we must always remember that money itself should not be the goal for 
this is the greatest exemplar of a means to no end. 

[9:2:102] We shall speak further on the issue of money in the lattermentioned discourse 
entitled a The Philosophy of Money, but herein we must speak of its role in the failures to 
humanity, alongside materialism too. 

[9:2:103] There is no truer utterance to claim that money is the greatest causality of conflict, 
suffering, and crime throughout every human civilisation. 

[9:2:104] Whether the crime is amounted by robbery, murder, assault, or extortion, money 
is the on commonality that is present in all crimes in some form, or context; this 
demonstrations two things, one about the committers and another about the nature of 
money and its intrinsic impacts upon the minds of humankind, which shall be addressed 
in the discourse about the philosophy of money. 

[9:2:105] The lines between human failure and success are very much clear, but its money 
and materiality that jump from one side to the other without any real loyalty to either side. 

[9:2:106] To those whom say that materials do not matter, they are wrong to a certain 
extent; yes, they do matter in the context of this life on this world and the quality of life we 
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wish to lead in the civilisation, but so equally no, they do not matter in the broader 
questions of a philosophical nature such as those of an existential, moral, divinical, and 
cosmical origin. 

[9:2:107] The major annoyance by this particular notion is that if people can think so 
broadly and openly in this context of money insignificancy, then why not can they think so 
broadly and so openly in other contexts, such as in regards to The Cosmos, sentience 
beyond The Earth, the grandity of worlds, the vastity of The Cosmos in The Universe, and 
the subsequent centrality of The Cosmos! 

[9:2:108] In the context of humanity's exploration of The Cosmos, there exists an intrinsic 
essentiality of money and materials for this to be able to actually occur because of the 
technologies, suits, and mechanics involved in this expeditional initiative. 

[9:2:109] There is no logic in attempting to exist without something that has been made to 
become so intrinsic to the way in which our civilisation functions; even the most humble 
and ascetic of us engage in some in the handling of either money, or materialisms for none 
of us can go through life without interacting somewhat with these most intrinsic of 
elements to life. 

[9:2:110] It is not inclusive of the Millettarian approach to attempt to forsake, or forgo such 
elements of life that are intrinsic to structured living, and so the forsakement and the 
forgoment of such things is not the answer to address money and materialism, instead is 
their utility and the principle of keeping them at distance so as not to overcome oneself. 

[9:2:111] The next of the Failures of Humanity that is so intrinsically linked to money and 
materialism, or so the lack of, is that of Gang Culture. 

[9:2:112] Gang Culture thrives in the environment of squalor, poverty, and a certain 
discontent with the quality of one's life as caused by the lack of monetary means and 
material distractions. 

[9:2:113] Gang Culture and its anarchic and violent criminalisms is the greatest antithesis 
to the Millettarian philosophical tradition by its very core nature and purpose. 

[9:2:114] Gang Culture preys upon the most vulnerable of minds, oftenmost the young, 
and feeds upon their mistreats and their discontentment with the way their futures look, 
and attracts them with promises of freedom, wealth, and brotherhood, but instead, they 
receive entrapment by the gang itself, blackened money, and a brotherhood who would 
soon turn their backs on you if you did not fall in line with their own wants. 

[9:2:115] In the present times, we are witnessing the rise of many different Gang Cultures 
throughout the world, and even now in some of the most prosperous of nation states; this 
may be equated to the centrality of money and materialism in these states, but we mustn't 
forget the importance of emotion in all humanity, especially so in this context. 
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[9:2:116] One is much more likely to be submerged by the Gang Culture if they have no 
ambition, no direction, no focus, or feel no point, or higher purpose to their lives so as to 
form their general vulnerability. 

[9:2:117] By such notions, faith and religion have failed these people, and all they feel they 
can turn to for happiness and contentment is money and materialism, and they shall 
conduct any action in order to achieve such, which explains their entrance into Gang 
Culture. 

[9:2:118] It is also considered a great injustice and irresponsibility of certain medias to 
document and almost promote Gang Culture, or any similarity that rebels against the 
values of the Common Vision, the principles of the state, and the philosophies it holds 
tightly to its foundations, and such medias should be called upon to stop this promotion 
and explain their irresponsibilities in these such cases. 

[9:2:119] It is the ambition of The Philosophy of Millettism to provide such vulnerable 
peoples with a sense of purpose in this life, to provide them with something that they can 
work towards, and contribute to, and to provide them with better circumstances in 
making their lives better for themselves. 

[9:2:120] I want the peoples from all the countries of the world who feel this way to look 
up at the stars tonight and thinks of all the possibilities of the world beyond this world, 
and know that the purposity and naturity of The Philosophy of Millettism is to be believe 
in such, but it is also to discovery, explore, and embrace such cosmical ideas both in the 
mentality and the physicality. 

[9:2:121] Herein, I shall let the people of the world know that no matter what the others 
with whom you share this world steal from you, you will always have the stars to look up 
to at night, and no matter if your faith has faded, your friends have deserted, or your 
family does not understand, always know that with the stars and with philosophy, you are 
never alone for they are all one needs to make their mark in this world, just as I shall do in 
writing this book for the world. 

[9:2:122] And now we move onto the next Failure of Humanity henceforth known as 
inambition; there are many peoples of this world who wish not to dream, for they are 
scared of the consequences of such, and the work that will need to be carried out in order 
to achieve such dreams. 

[9:2:123] We should understand herein and now that the Millettarian philosophical 
tradition, and even the entirety of Millettarian Culture is based upon ambition; striving 
forth to achieve that which one desires, especially so in the hope of bettering the world, 
and humanity in some way. 
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[9:2:124] Ambition is a principle centrality within contology and Millettarian Ethics, and 
so, that is why inambition, the antithesis to ambition, is considered a Failure of Humanity 
in this context. 

[9:2:125] Inambition, however, is perhaps still a rare quality in humanity due to most 
people holding some sort of dream, or desire to achieve something in their life, but 
inambition can also mean ambition directed towards a non-millettarian trajectory in this 
context. 

[9:2:126] Inambition can be any ambition that is considered regressional from a 
Millettarian viewpoint, such as the ambition for humanity never to venture beyond The 
Earth in discovering and exploring The Cosmos; this is an ambition by general terms, but 
it is considered an inambition from the Millettarian perspective because it is anti-cosmos. 

[9:2:127] Inambition, more broadly, is the inability of an individual to both perceive and 
conduct ambition; the former, as has was aforementioned, is largely rare as it does not 
coincide with the human nature to not have any hopes or dreams, but the latter of which, 
the conducting part, is much more prevalent amongst humanity. 

[9:2:128] This is perhaps more prevalent because it is the nature of the human mind to 
have hopes and dreams, but to never dedicate themselves properly to the achievement of 
these dreams, whether this be caused by laziness, distraction, or by some other external or 
internal means. 

[9:2:129] Whichever type of inambition, and by whichever means it occurs, the Millettarian 
philosophical approach considers such as a current Failure of Humanity, so as to 
distinguish between ambitions that hold cosmocentricity and ambitions that hold anti- 
cosmical natures. 

[9:2:130] Hedonism, especially in recent modern history, has played a ginormous role in 
the devolution of morality, the dissolution of the role of authorities within civilisations, 
and has generally stood in opposition to traditional values in the name of achieving 
personal happiness and contentment. 

[9:2:131] Hedonist Selfishness is considered a Failure of Humanity in this discourse 
because of its utilisation in many instances in the world; hedonism is used as a means to 
justify certain traditionally immoral acts, and to justify certain illogical, irrational, and 
anti-philosophical thoughtpaths. 

[9:2:132] Hedonism itself is not considered a Failure of Humanity, and nor is it condemned 
within the Millettarian Tradition, but the centrality of happiness is not positioned, and 
certainly neither is the pursuit of pleasure, self-indulgence, or happiness considered the 
proper aim of human life. 
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[9:2:133] Hedonist Selfishness is the embodiment of hedonism in an even more extreme 
selfishness than that which simple hedonism itself expresses, and is characterised by any 
individual who places their happiness, their contentment, their reduction of sufference, 
and the achievement of their ambitions above another person's, or above the entirety of 
the group, or that of humanity 

[9:2:134] Hedonist Selfishness is another antithesis of the Millettarian philosophical and 
ethical tradition, in that, in the Millettarian Tradition, depending upon the context, one is 
encourage to put humanity and its progressions before oneself, or to at least align, or 
connection one's ambitions to that of wider humanity, or to have ambitions that are a 
product of the overall Common Vision, as structured by the most basic concepts of 
Millettarianism. 

[9:2:135] There remains no condemnation in striving towards one's happiness and 
contentment for this is all that we humans do from the moment we are born to the 
moment we die, but to place one's happiness above someone else's, or to reduce 
someone's happiness in order to boost one's own are actions of contention from any 
logical ethical viewpoint, let alone the Millettarian viewpoint. 

[9:2:136] Throughout our lives, we shall come across, or at least be subject to people of 
power, and witnessing the exercising of power in any of its forms, or contexts, is anyone's 
attraction to the next of the Failures of Humanity identified in this discourse, which is 
henceforth known as the Seekence of Power. 

[9:2:137] The Seekence of Power is one's overall infatuation with inanimate entity of 
power, its uses, and the consequences of holding it; in any civilisational system, there must 
be authority and power held by some organisation, or group, and this is acknowledged by 
Millettarianism. 

[9:2:138] However, the main difference in Millettarianism is that power is intrinsically 
emphasised by the responsibility required to both acquire it, to maintain it, and to oversee 
its carriage towards new ownership. 

[9:2:139] It is not illogical to notionise that our attractions to money are in truth, attractions 
to power at their basis for money is one of the major embodiments of power in this 
civilisation of our own establishment. 

[9:2:140] And so, through whichever outlet one is attracted to power, power remains at the 
centre of human temptation; power in marriage, power in politics, power in thought, 
whichever power it is, they are all the same; they embody domination of one over another, 
and it is what all our civilisations have been structured upon without any doubt. 

[9:2:141] Seeking power is no immorality from a Millettarian perspective in general terms, 
only if that individual is aware that the abuse of power, or the irresponsibility when power 
is bestowed, are heavily condemned by the Millettarian ethical tradition. 
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[9:2:142] The responsibility of holding power is forevermore important than the power 
itself and this must always be observed; if we have people in power whom do not conform 
to this, then we are damning ourselves to years of tyranny from an irresponsible and 
abusive leadership. 

[9:2:143] Although the Seekence of Power is considered a Failure of Humanity, especially 
so when it is abused, it is also an inevitability of humankind; power is both fragile and 
precious and is and shall continue to be the central driver of ambition, conflict, and 
progression in all human civilisation, and to stay in alignment for more fundamental 
Millettarian ethical principles, there stands no logic in attempting to exterminate 
something so fundamental to human existence. 

[9:2:144] There is what is henceforth known in the Millettarian ethical tradition as the 
Natural Inequality; this encompasses the idea that there are those of us whom are 
naturally and environmentally positioned to do better and be better than others. 

[9:2:145] This is by no means discriminatory, nor is to directed towards any particular 
individual according to their faith, or lack of, their nationality, race, or ethnicity; instead, 
this focuses on the differences in people's personalities and their natural talents and skills. 

[9:2:146] There are those of us who succeed in different areas because of our natural 
abilities and talents, such as those of us with a musical skill, or having a green thumb; all 
of us have talents, but the key element of life is to discover such talents and build upon 
them, and some of us will inevitably achieve mastery within them. 

[9:2:147] Interest and enthusiasm can also drive talent that wasn't naturally accessible, but 
our interests can grow from the environment in which we live, and from those whom 
influence us, and those whom we surround ourselves with. 

[9:2:148] Natural Inequality is considered a Failure of Humanity because it demonstrates 
the achievement of total equality between all peoples as an illusion, as a myth of 
humankind that will never be achieved due to our own naturities. 

[9:2:149] The Ignorance of Logic has been prevalent throughout the history of humanity, 
though in current times, even after the trailblazings of the greatest of astronomical minds, 
the prevalence of logic seems to have become eversomore emanated. 

[9:2:150] If we ignore logic then we ignore that which has lead us to our current position of 
civilisation, our current position of cosmical understanding, our current position of 

[9:2:151] Perhaps it is easier for the majority of the population to turn away from logic and 
surround themselves with the cushions and comforts of that which is totally imaginary, 
and this is true for all of us as we have all indulged in escapism, but in the most serious of 
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circumstances, we must not build our arguments, opinions, and beliefs upon illogicalities 
for if we do so, we are on a trajectory pointing to nowhere. 

[9:2:152] Many have argued that the religions of the world have inhibited logic from 
assuming its position at the forefront of human progression, but in fact, it is the religious 
traditions that have sparked greater understandings of logic, but now we live in a time 
whereby logic has developed into something in its own right, and this must not be 
overshadowed by the faiths of the world now, and it shall not if philosophy prevails. 

[9:2:153] Illogicality is in constant opposition to logicality and this is a battle that has been 
raging since the inception of human thought and philosophy, and shall continue to rage on 
until the end of thought. 

[9:2:154] Illogicality will always exist if logicality is to exist as its antithesis, but as 
philosophers, we must always protect logicality from its menacing foe, illogicality. 

[9:2:155] It is perhaps humanity's greatest of failures to be so susceptible to illogicality, but 
we fear not, for logicality has always existed and shall always exist, no matter how 
prevalent illogicality becomes, and as we herald the philosophical revolution, we so to 
herald a global cultural return to logicality as a result. 

[9:2:156] I do not wish to entertain the thought about how many children there are in this 
world whom are being taught illogicality; however, the worst of illogicalities is that which 
is masked as logicality; that which disguises itself and claims to be logic, but is in fact the 
oppositism to logic. 

[9:2:157] I feel it is my personal vocation to not rid the world of illogicality, but to reascend 
philosophy so as to return logicality to its rightful primary position in life, in education, in 
thought, and in culture. 

[9:2:158] You interpret that which you wish about that which you interpret, or deem to be 
illogical and that which you deem to be logical, but the principle remains that there only 
exists one overall reality, one overall logic, and one overall truth. 

[9:2:159] The final of the Failures of Humanity to be discussed in this discourse is that 
which is herein entitled and henceforth known as discosmospectivity. 

[9:2:160] The most solemn and severe of the Failures of Humanity is that of 
discosmospectivity, especially so from a Millettarian perspective because anything that 
fails to perceive The Cosmos, fails to centralise The Cosmos, or fails to comprehend and 
raise The Cosmos to the position that it is considered to deserve, is not only anti-cosmos, 
but it is also anti-millettarian by nature. 
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[9:2:161] A discosmospective view either fails to make The Cosmos the centrality of 
thought, system, and life, or fails to view, or raise the significancy of The Cosmos in any 
way at all. 

[9:2:162] Discosmospectivity is currently predominant in the world and it is from this 
epidemic that The Philosophy of Millettism, and the wider Millettarian philosophical 
tradition, is forged because a civilisation with a discosmospectivity is a civilisation that is 
destined for a future without any greater understanding from where which they came and 
to where which they are heading. 

[9:2:163] Firmly, it is instilled herein and shall continue to remain the purposity of The 
Philosophy of Millettism, and all other Millettarian philosophical derivations, that 
discosmospectivity in all its forms in every part of every world is eradicated for it serves 
no purpose to the current, or any of the future generations, except one of pure negativity 

[9:2:164] With no doubt it is discosmospectivity that remains the singlemost oppositism to 
the entirety of the Millettarian philosophical tradition, culture, and worldview for there is 
no way that aligns with any of the principles of Millettarian Thought. 

[9:2:165] Discosmospectivity may be prevalent in the world in these current times of this 
writing, but this shall not remain the state in which the affairs exist for there is a revolution 
of reascension in occurrence by the writing of this single book, and with its words, 
cosmospectivity shall be birthed, and retake its position in all the civilisations of the world. 

[9:2:166] From that moment on, all whom are lost, afraid, or wish to just take a moment 
away from the noise of this world, they can peer up at the starry night sky and imagine 
the occurrences and possibilities of other worlds beyond our own, and it is in this most 
simple of ambitions that the Millettarian philosophical tradition is born, as manifested by 
The Philosophy of Millettism against the gravest of the Failures of Humanity. 


[9:2:167] To conclude this discourse, it is important to discuss the interactivity between 
Millettarian Social Teaching as a derivation of Millettarianism, and other forms of social 
structure and organisation, of which we shall discuss consecutively in clarity. 

[9:2:168] Almost all of the theories, philosophies, and ideologies listed below have their 
own millettarianised (also known as astronised, sophised, or kosmised) versions, and are 
part of wider Millettarianism in that sense, but herein we discuss these concepts in their 
pure, non-millettarianised versions. 

[9:2:169] Those of a philosophical mind that live both during and way after my own 
existence shall base their studies and theories of any of the following political orientations 
and philosophies below in order to further develop their interpretations of the Millettarian 


1939 



viewpoint towards these particular social and philosophical organisational systems, and 
herein, I provide the basis for the Millettarian position. 

[9:2:170] The political and social philosophies below are comparative and relative to the 
Millettarian social and political philosophy of Millettarianism rather than The Philosophy 
of Millettism itself. 

[9:2:171] Since the beginning of modern human civilisation, the rural society has been the 
most important part of the civilisation due to its providence of natural resources and 
materials, but in today's modern era, we have experienced rapid urbanisation. 

[9:2:172] Millettarianism considers that both rurality and urbanity are necessary for human 
civilisation with the balance between the two subsiding either way according to the 
circumstances of the civilisation; its size, its age, and its topography being the main three 
contributors. 

[9:2:173] On The Earth, Millettarianism praises the urban metropolises that are spread 
across the globe and attempts to continuous develop, improve, and advance these cities 
for better human interaction, business, and cohesion. 

[9:2:174] However, we still require a portion of the population to stay in rural societies for 
production of resources, farming, and other materials which demonstrates the rurality's 
most important contributions to the overall civilisation. 

[9:2:175] Rural life, for this reason alone, is highly valued in Millettarianism and is often 
represented in Millettarian Culture and Arts, but in the context of The Earth, 
Millettarianism would suggest rural life is superior to urban life, and so, for this reason, 
Millettarianism does not correspond to Agrarianism. 

[9:2:176] On other worlds however wherein the civilisations are young and the lands are 
diverse and the populations are smaller, then Millettarianism is a strong advocator for 
Agrarianism for it was the farmers looking for new lands that forced the populations to 
move out of their original territories and this is what we need for our disseminations on 
new worlds. 

[9:2:177] The agrarian social structure is essential for the early development of a 
civilisation and it is for this reason that Millettarianism holds the social philosophy of 
Agrarianism in a special regard for its essentiality in the development and civilisation of 
new worlds beyond The Earth as part of the Humanic Exploration of The Cosmos. 

[9:2:178] Anarchism holds no place in either Millettarian social or political philosophy; 
Millettarianism maintains that there must always be an authority over the people if one 
wishes to live in an ordered, structured, and prosperous civilisation. 
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[9:2:179] There is no truer statement than to say that there exists only a fine line between 
anarchy and freedom; some of the most prosperous governments of today seem to be 
crossing this line more and more as the principle of freedom becomes more valued than 
that of authority. 

[9:2:180] In Millettarianism, there must not occur; the value and principle of an authority is 
forevermore important than that of freedom for without authority we have no freedom. 

[9:2:181] Those whom place anarchy and freedom amongst the same category are mistaken 
in doing so for there exists little freedom in an anarchic civilisation as it is run through 
fear, violence, and force. 

[9:2:182] It remains important, however, to always respect anarchism for what it is; a 
danger to social structure and political organisation that threatens to topple the 
institutions of the civilisation, and the morals, the philosophies, and the established 
culture of any civilisation that it preys upon. 

[9:2:183] Anarchic supporters define anarchism as a civilisation run by the people for the 
people, but instead, anarchism is a breeding ground for violent uprising. Gang Culture, 
and disenfranchised peoples taking their chances in causing harm, lawlessness, and 
disorder. 

[9:2:184] Anarchism is the epitome of disorderity in a human political and social context, 
and just as the disorderities of The Cosmos are mistrusted, so should we be of any other 
disorderity, especially one that shall impact upon the quality of our lives and our 
civilisation. 

[9:2:185] It holds no economic benefits either, for the economy is best run by the business 
owners, the economists and the institutions for which they work; without an authority to 
establish these institutions, the economy would collapse, and so thereafter the civilisation 
shall too. 

[9:2:186] As aforementioned, like one book cannot answer all questions, one person cannot 
hold all power, and so the Millettarian social and political view on the topic of autocracy is 
not a preferred way of governance in most circumstances. 

[9:2:187] The only way that autocracy can be considered passable from a Millettarian 
viewpoint is when it takes place in a nation state that is tiny, or concentrated, or 
federalised, two exemplars of which are the current Holy See and the United Arab 
Emirates. 

[9:2:188] Only in these most rare and obscure of circumstance could autocracy, in the form 
of an absolute monarchy, exist in a modernised, industrialised, and civilised state. 
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[9:2:189] The reason by autocracy cannot exist outside these most rare of circumstances 
according to a Millettarian political and social perspective is because it is part of the 
human nature to feel the temptation of greed, and to enjoy the fruits of power. 

[9:2:190] Autocracy could be permitted, but only if we knew for certainty that the person 
with the absolute authority would give up their power without armed struggle if that's 
what their constituents desired, but we can never be sure of this, and in fact, it is more 
probable that the individual would not give up their power, or do as their constituents 
voted due to their infatuation with the power that has been bestowed upon them. 

[9:2:191] This is the principal problem with autocracy; it does not align with the nature of 
the human mind of desire, temptation, and greed, and therefore, unless in such rare cases 
as aforementioned, it is a doomed ideology of both social and political organisation and 
governance. 

[9:2:192] Throughout recent history, we have witnessed many greatest minds commence 
onslaughts on the topic of capitalism; they have ripped the ideology apart and put it back 
together according to their own worldviews. 

[9:2:193] One would perhaps expect Millettarianism to do the same, but in fact, the 
opposite is true for Millettarianism is traditionally a great supporter and advocator for the 
principal tenets of capitalism for it is solely responsible for the development of most of the 
major civilisations of The Earth today. 

[9:2:194] Millettarianism does not attempt to reignite the ideological war between 
capitalism and its oppositisms, but instead infuses both capitalism and its antitheses with 
a Millettarian worldview, though this is different from dissecting the ideologies apart and 
reordering them according to a Millettarian worldview; that which is made reference 
herein is henceforth known as the process of pervadation. 

[9:2:195] Pervadation involves the infusing of a Millettarian social organisation and 
political structure with a capitalist, or any other economic system, especially regarding the 
businesses of that capitalist nations following in some part with a Millettarian business 
operational structure. 

[9:2:196] Millettarianism is not itself an economic ideology, like those of capitalism, 
communism, and socialism, but a social, political, and cultural ideological philosophy that 
can be applied to any of the economic philosophies. 

[9:2:197] Nations under a Millettarian social and political organisation can still be 
considered secular due to them not being connected or lead according to religious or 
spiritual authorities, for instead philosophy and education is placed as the centrality. 
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[9:2:198] Millettarianism herein supports and advocates for capitalism due to the successes 
that capitalism has brought to the nations and peoples of the world whom have not been 
plagued by corruptions and wars. 

[9:2:199] Further so, in the context of the Humanic Exploration of The Cosmos, we shall 
need the capitalist system if we are going to create economies beyond The Earth, and fulfil 
our destines and the possibilities in The Cosmos, and so, this is why Millettarianism is 
inextricably linked to capitalist principles, especially so in context of the development and 
establishment of Spacial Economics. 

[9:2:200] The greatest aspect of capitalism is that it allows people to always have hope that 
they could make something of themselves one day in according to the extent to which they 
work; the greatest exemplar of this is the American Dream. 

[9:2:201] We must always provide people with the possibility and the hope that in some 
future time, if they work hard enough, they will be able to achieve their ambitions, 
especially so if these ambitions relate to wealth. 

[9:2:202] The largest gripe that Millettarianism has with capitalism is not with capitalism 
as a system in and of itself, but with the consequences of capitalism. 

[9:2:203] It is an inevitability that in a capitalist system, there will be those whom fall 
through the gaps of the ordered society and economy, and will not benefit from the fruits 
of the capitalist system; it is a fundament of capitalism that there exist those whom benefit, 
and those whom do not. 

[9:2:204] With this essentiality of capitalism ever-present, we understand that the main 
struggle within capitalism, especially those whom are leading a capitalist nations, is that a 
balance must be found between those whom have wealth and those whom have none. 

[9:2:205] There can be those who exist with huge wealth in the minority, those whom exist 
with moderate wealth so that they can have enjoyable lives, and then there are those 
whom have very little, and struggle to afford the most basic aspects of domestic life. 

[9:2:206] In the capitalist system, it is essential that those whom are in the leadership, make 
sure that the wealthy do not accumulate too much wealth so that the poorest end up with 
nothing, because it is the greed of the wealthy themselves that will herald the downfall of 
capitalism. 

[9:2:207] True socialism attempts to have everything equally shared amongst all peoples, 
but this does not take into consideration the extent and the depth to which someone has 
worked; the wealth people in the capitalist system may well have worked harder for the 
wealth they have accumulated. 
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[9:2:208] Ultimately, this struggle of perfect balance is the greatest endeavour within 
capitalism, and it is the responsibility of the leaders of the capitalist nation to ensure this 
balance is maintained so that wealth is spread amongst those whom work hard for it, and 
less is spread across those whom do not work hard for it, but not so much that they cannot 
afford a moderate life. 

[9:2:209] Other consequences of capitalism that Millettarianism is dedicated to fixing as it 
finds them undesirable is the centrality of materiality, the mass fixations on wealth, the 
replacement of philosophy and religion with money and materialisms, the 
disenfranchisement of peoples without money, and the problems of crime, drugs, 
homelessness, and cultural disunity that many examples of capitalist nations are suffering 
from. 

[9:2:210] In conclusion, it is capitalism that remains the singlemost important and 
successful economic system though its social, political, and cultural consequences are 
those which Millettarianism attempts to fix, rather than any of the fundamental economic 
principles of capitalism. 

[9:2:211] Due to the nature of Millettarianism and its ability to be implemented into any 
type of economic system, it could be classified as a derivation of centrism, though the 
official Millettarian position does not categorise it as such. 

[9:2:212] Neither staunchly left, nor right, though implementing both left and right policies 
on an equal footing, whether Millettarianism is, in its purest form, classed as a centrist 
social and political philosophy or not, Millettarianism considers itself to be beyond the 
left-right political spectrum. 

[9:2:213] Externally, however, it would not take an economist, or politician to see that 
Millettarianist policies fall in both left and right sides of the spectrum, so as to derive it 
centrist position, though Millettarianism's ability to be able to be placed in either end of 
the political and economic spectrum demonstrates its internal perspective that it defies the 
traditional paradigm of being either left or right. 

[9:2:214] Depending upon how Millettarianism is implemented and depending upon how 
it is perceived in such an implementation, Millettarianism can be considered left, right, 
and centrist across different examples of its application. 

[9:2:215] Due to the nature of Millettarianism, it can either be economically left, wherein 
welfare, no social hierarchy, wealth equality, state intervention and state ideology are the 
centralmost aspects of the philosophy. 

[9:2:216] However, it can also be economically right, wherein private ownership, low 
welfare, social hierarchy, wealth inequality, and state non-intervention are the centralmost 
aspects of the philosophy. 


1944 



[9:2:217] Millettarianism can be implemented in so many different ways that the only way 
that we can distinguish its true left-right paradigm spectrum position is by studying its 
founding theoretical document, which is henceforth known as The Millettarian 
Methodology. 

[9:2:218] Pure, also known as Theoretical Millettarianism, is naturally distanced from the 
ideas of communism in an economic and political sense, and this can be derived from the 
very fundaments of Millettarianism. 

[9:2:219] However, where the two ideological philosophies to align is in the cultural 
sphere; it is by no mistake that Millettarianism takes some cultural inspiration from 
communism and its implementations in several different nation states throughout its 
dominant rise in the 20th century. 

[9:2:220] Millettarianism outrightly agrees with the establishment of a national and 
international culture of Millettarian nations through cultural unity, monument building, 
Millettarian propaganda, art as inspired by the socialist realism, known as Millettarian 
Realism, and of course advocates for the establishment of that which is known as a 
National Philosophy. 

[9:2:221] However, there are many parts of communist, especially Soviet culture, that 
Millettarianism also outrightly opposed to and that which it condemns, including the 
repression of alternative cultures other than the state culture, as well as the censorship of 
music, films, literature, and art that do not conform to the official state, or national culture. 

[9:2:222] It remains a Millettarianist principle that if a government has to suppress the 
cultural arts to preserve its own culture, then the culture that it is attempting to preserve is 
not strong enough to stand on its own two feet. 

[9:2:223] Millettarianist views on the role of the family in society is also largely traditional 
and conservative, and heralds back to the days of the 1950's suburban families in the 
United Kingdom and the United States of America, which seems to have been lost in 
today's current societies of broken homes, estranged families, and disenfranchised 
children and relatives. 

[9:2:224] However, one must not take this as an attempt to return to such times of the past, 
but instead, to inspire that which shall be henceforth known as a newfound Family 
Culture that seems to have been devastated in recent times, and that Millettarianism 
wishes to return to. 

[9:2:225] From the words herein, already we can derive that the true distinction between 
Millettarianism and other ideologies is the cultural characteristics and distinctions that it 
holds most centrally to its implementation into whichever economic, or political 
circumstance. 
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[9:2:226] It must herein also be addressed that perhaps the greatest contention between 
Millettarianism and many of the philosophies and ideologies mentioned herein is that 
Millettarianism is often non-military by its nature, and whether a nation is far left or far 
right, the one aspect they do have in common is the strength of the military and the 
militarised state. 

[9:2:227] Communitarianism, as aforeaffirmed in the writing about the Family Culture of 
Millettarianism, holds a strong influence within the cultural implementations of 
Millettarianism, and is therefore aligned with the Millettarian social and political structure 
and organisation. 

[9:2:228] Conservatism is also widely experienced throughout Millettarianism in both its 
economic, political, and cultural contexts and definitions, depending upon specific 
implementations of Millettarianism of course. 

[9:2:229] Conservatism, in the cultural sense, can be found in the Millettarian 
discouragement of abortion, the embracement of the family unit, the desexualisation and 
the opposition to the sensationalising of rebellious cultures. 

[9:2:230] By these cultural examples alone, we can affirm that conservatism, especially so 
in the cultural sense, is present in Millettarianism, mainly due to it being an overarching, 
and largely all-encompassing philosophy. 

[9:2:231] Millettarianism describes one economic, cultural, and political system that must 
try and overarch itself to encompass many different pre-existing systems, but it must also 
attempt to encompass many societal shifts, which explains the silence or neutrality of 
Millettarianism on some issues, and its vehement opposition to others. 

[9:2:232] Millettarianism can be described as conservative in the sense that prostitution is 
absolutely illegal, but not conservative in the sense that it allows people to be whom they 
wish as long as this does not damage the integrity, the psychology, the spirit, or the 
identity of others around them with whom they share the society. 

[9:2:233] There is no dubiety within Millettarianism and its social, political, and economic 
branches that the governmental and political structure and organisation of a democracy is 
the superior form of civilisational governance. 

[9:2:234] Democracy must be fought for to be preserved as it remains forever fragile and in 
need of maintaining in order for it to continue to operate; by this nature, we can derive the 
trueness and the properity of the democratic system because other systems, such as those 
of an autocratic, oligarchic, theocratic, and anarchic, are all functioned and governed, or 
partly functioned and governed through force, violence, threat, or through divine 
supremacy. 
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[9:2:235] Let us not bore readers with the benefits of democracy for we all agree that to 
have the ability to vote for that which we want is the greatest freedom to ever be granted 
for the people. 

[9:2:236] However, as is lattermentioned when addressing the forms of oligarchy 
Millettarianism also advocates for the system of technocracy that is defined by a system of 
governance wherein only the individuals that hold expertise in relevant areas are those 
whom are elected and entrusted to operate government of a civilisation. 

[9:2:237] Millettarianism takes an advocatory position in relation to technocracy as it is 
believed that those individuals with the best expertise, experience, and those with a sense 
of responsibility are the best individuals to lead and govern the civilisation, rather than 
politicians. 

[9:2:238] Technocracies are power of the few, but there is a greater and stronger sense of 
entrustment between the technocrats and the public which vote for particular technocrats 
to be in governing roles. 

[9:2:239] In a wider sense, a technocracy is also an advocator for the emphasis of merit in 
education and demonstrates to the peoples of a civilisation that the acquisition of 
knowledge is an integral part of leadership, and so, should support educentrism as a 
direct result. 

[9:2:240] Pure Millettarianism bases its political and governmental structure, organisation, 
and system upon the technocratic model. 

[9:2:241] A technocracy works in strong alignment to the functioning of a democracy as it 
is uniquely positioned to work in short-term bursts when a problem arises in a nation 
wherein expert knowledge is required for the government to survive the issue. 

[9:2:242] However, it is also important for technocrats to understand the current political, 
social, and cultural landscape of nation state if they wish to become political personalities, 
liked by the public, and if they wish to be reelected for a second term after the problem, or 
crisis for which they were voted to solve has been resolved. 

[9:2:243] In Millettarianist terms, technocrats are limited to having scientific knowledge, 
but any kind of expertise in any relevant field, especially so from an accredited 
phrontistery, in the Millettarian education system. 

[9:2:244] It is the goal of Millettarianism to further advance and more deeply develop the 
ideological governing system of technocracy which still largely exist in its infancy when 
compared to the other well-developed, practiced, and utilised ideologies. 
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[9:2:245] In The Millettarian Methodology, a full elucidation is given regarding 
Technocratic Millettarianism, but herein it must be stressed that technocracy is a major 
contributor to overall Millettarianism. 

[9:2:246] Closely linked with the principles of technocracy and so also a large part of 
Millettarianism is that which is known as a meritocratic system. 

[9:2:247] That into which we vest our time, talent, and agency, is that from which we gain, 
and so too does the civilisation in which we reside. 

[9:2:248] That single statement forms the foundation of Meritocratic Millettarianism, and 
forms the Millettarian approach to studying, implementing, and aligning with the 
principles of a meritocracy. 

[9:2:249] It only seems both logical and fair that for that which one dedicates their time to 
is for that which one receives advancement in society, career, and the general civilisation 
for. 

[9:2:250] Those whom have not spent their time wisely and dedicated themselves to 
something which they can use to contribute to the civilisation should not receive the same 
treatment as those whom have spent their time wisely and whom have dedicated their 
time, resources, and energy to a vocation that they adore. 

[9:2:251] In the meritocratic system, the Millettarian education system must be structured 
in such a way that it locates the vocations of each and every individual who wishes to find 
it, and from there, that is what they shall dedicate themselves to achieving, and so in this 
system, dedication to vocation equates to the extent to which one benefits from the fruits, 
welfares, and luxuries that the civilisation can bring. 

[9:2:252] In Millettarianism, the technocratic system and the meritocratic system are 
combined into one for they are perfectly suited to work together in unity as the 
meritocracy works in order to develop the technocracy thereafter. 

[9:2:253] Whichever version of Millettarianism is interpreted or applied, the technocratic 
and the meritocratic tones should not be mistaken, or understated for they both play an 
equal integral part in the entirety of Millettarianism as a social, political, and economic 
philosophy. 

[9:2:254] Environmentalism is hugely revered within Millettarianism, unlike in many of 
the other major philosophies mentioned during this analysis. 

[9:2:255] The environment of The Earth is considered just as much part of The Cosmos in 
Millettarian Philosophy as the stars, the galaxies, and the most distant of planets, and so, 
must therefore be preserved. 
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[9:2:256] Therefore, Millettarianism, as influenced by the wider Millettarian philosophical 
tradition, is very solemn about the importance of the environment at the civilisational 
level as is portrayed and propagandised through artworks, music, literature, film, and 
journalism. 

[9:2:257] There is no more reviled and no more revulsive ideology than that of fascism, and 
although it may adopt nationalism as an ideological ally, of which Millettarianism also 
does so in some contexts, the use of this could be no more distant. 

[9:2:258] The ultimate antithesis and oppositism to Millettarianism, and wider Millettarian 
social and political philosophy, fascism is the furthest from the principles of 
Millettarianism that any mind could conjure, though if Millettarianism is ever, in any way, 
connected with fascism, then the most abominable perversion of the philosophy has been 
made and one should always identify and eliminate such a falsification; that is all that 
should be said about the nightmare that is fascism. 

[9:2:259] Federalism, or federacy, is another form of political governance that is heralded 
by Millettarianism for the nature of its structure; essentially, the formation of a governing 
entirety by the accumulation of governing substates. 

[9:2:260] Federalism is praised because it allows individual groups and states to manage 
their local and internal affairs autonomously without interference and bureaucracy, but 
also allows an overarching state to manage the national, international, and external affairs 
of the group of states as a unified whole on the global stage. 

[9:2:261] As the ideal system for a internal and external affairs management, federalism is 
incorporated into Millettarianism as the philosophy's primary methodology of political 
structure and is therefore widely supported by Millettarian political and economic policy 
and ideology. 

[9:2:262] Feminism is heavily affirmed within Millettarianism, and in wider Millettarian 
Culture and Philosophy as an integral part of Millettarian Literature and all other artistic 
and cultural expressions. 

[9:2:263] The three primary representatives for women within Millettarian Culture and 
Philosophy are the Millettarian characters of Ellena, Zara, and Harriet whom play a 
dynamic role in shaping the Millettarian approach to women's issues, and towards 
feminist philosophy. 

[9:2:264] I wish not to discuss herein the Millettarian literary alignments and 
disalignments with the principles of feminist philosophy, for that shall be saved for later 
works dedicated to the literary analysis and critique of Millettarian Literature. 

[9:2:265] Instead, that which should be affirmed steadfastly amongst the topics of 
feminism and Millettism is the construction of that which is henceforth known as 
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Millettarian Feminism, a distinct portrayal of women in a Millettarian way, as coupled 
with the newfound approaches to feminist philosophy from a Millettarian perspective. 

[9:2:266] Isolationism is not considered a desirable foreign policy under Millettarianism, 
especially so in an economic and trading sense, however, due to the non-military 
characteristic of Millettarianism, there exists a hint of isolationism in that Millettarianism 
does not advocate for the involvement of a country in the internal conflicts of other 
nations for their own country's gain. 

[9:2:267] This, therefore, pins isolationism with regards to Millettarianism as a policy 
implemented solely depending upon the circumstances with economic isolationism 
discouraged, and with conflict isolationism encouraged. 

[9:2:268] It is one of the centralmost principles of Millettarianism that all people can be 
whom they are, and this freedom must be protected at all costs if we are to preserve our 
own identities, but only when being oneself does not negatively impact upon another 
person. 

[9:2:269] Freedom is the cornerstone of democracy and it is in freedom that we all choose 
to live our lives, and to be whom we wish and to be accepted by those around us for it. 

[9:2:270] Flomosexual, bisexual, and transexual movements should always be respected for 
the gravity of their message, but the only concern about LGBT social movements and 
subsequent ideologies is that they may negatively impact upon the most vulnerable in a 
society, especially so prevalently in the youth of the civilisation. 

[9:2:271] Being attacked verbally or physically for portraying stereotypically homosexual, 
bisexual, or transexual behaviour, when the person is not any of these things in truth, is 
very psychologically damaging on the receiver of these assaults. 

[9:2:272] Words have a greater longevity than that of punches, and even when the bruises 
have healed, the individual may begin to wonder whether they are homosexual, bisexual, 
or transexual, when beforehand, they never would have done so. 

[9:2:273] Actions may speak louder than words in the context of a moment, but one tends 
to forget more easily the actions done unto them and even years later after words are 
spoken, one can still hear those words exactly how they were said with their solemn 
conviction which pertains to the power of words for physical wounds heal quicker than 
those of the mind which words have the greatest power over. 

[9:2:274] The words of one can direct the decisions of another throughout their lives; one 
could counternotion that words only hold power if they are listened to, but in reality, we 
all hold a natural instinct to hear all the words that are spoken of us for the majority of us 
are not strong enough to not want to listen, or at least they do not have the ability to 
escape from listening. 
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[9:2:275] The Millettarian Tradition maintains that words remain more powerful than 
actions for the words of others are harder to extract from one's mind than the healing of 
wounds from punches thrown; there is a lesson here to be learnt, both for the speaker and 
the listener; once one has heard something, they cannot unhear it, and to forget words is 
considered to be a distraction from the words said rather than a solution. 

[9:2:276] The speaker holds a responsibility to not only hear their own words, but to know 
and understand them for in knowing the words that one speaks is understanding their 
impacts on those towards which the words are directed and the subsequent consequences 
on the listener. 

[9:2:277] The listener too holds a responsibility to see through the words of another and to 
understand the origins of such harmful words which is best found in the eyes of the 
speaker for their eyes remain to expose all their insecurities as our eyes are the apertures 
to our hearts, minds, and souls. 

[9:2:278] The listener must see the eyes of the speaker and know their inner vulnerabilities 
to understand why the speaker has expressed their feelings through the catapulting of 
harmful words towards the listener; in the Millettarian Tradition, to master the seeing of 
the eyes of another is considered to be the greatest of all forms of wisdom, but it is to 
know the difference between eyes and what eyes may say to you that is the skill to master 
for it is the superior skill of all skills. 

[9:2:279] Returning from our short digression, this is an example of how the environment 
in which we live and the people whom we are surrounded by can make us think of 
different ways, and change our thoughtpaths towards trajectories and topics that we had 
never yet imagined that we could possibly be part of, and that may not be the true identity 
of the individual. 

[9:2:280] This type of scenario is prevalent in the youth groups of current times, and breeds 
confusion, isolation, desexualisation, and a general discontent with one's own personal 
identity, and is the most dangerous consequence identified by Millettarianism to sprout 
from the publicising of LGBT social movements. 

[9:2:281] However, from a stance of logic, morality, and rationality, the only way to curb 
this type of derogatory language, hatred, and psychological anguish is to make 
homosexuality, bisexuality, and transsexuality such a normality in a civilisation that 
people using them as insults, or for derogatory use become pointless. 

[9:2:282] Millettarianism can be considered liberal by nature in many senses as it advocates 
for the freedom of speech and the press, the freedom of religion, free markets, civil rights, 
the democratic system, gender equality, secularism, and international cooperation, but in 
other cases, such as those of a familial, economic, and cultural sense, Millettarianism can 
be considered to hold more conservative principles at heart. 
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[9:2:283] In the familial sense, Millettarianism advocates for the family unit, the nuclear 
family, the discouragement of abortion, and a generally conservative familial outlook. 

[9:2:284] In the economic sense, Millettarianism generally sides with ideas against mass 
benefits, and the welfare state, and in the cultural sense, can be largely sided with ideas 
about cultural unity and conformity, the dissemination of propaganda, and the 
establishment of a national philosophy, which may not be outrightly non-liberal, but could 
be interpreted and applied as such. 

[9:2:285] Libertarianism and Millettarianism are largely distant from one another in their 
orientations mainly due to the fact that libertarianism opposes state intervention in almost 
all circumstances, while Millettarianism generally advocates for the role of the state in 
people's lives, though not necessarily intervening in people's choices, just simply holding 
an important role in a person's life. 

[9:2:286] However, in total contrast, in spacial terms, Millettarianism turns extremely 
libertarian by the principle that when humanity leaves The Earth and begins to spread out 
across the planets and to explore new worlds, the role of earth-based states as we know 
them now will be minimised so much that they need not to play any role in people's lives, 
so as to embrace extreme political freedom, autonomy, and ideas of non-statehood. 

[9:2:287] Millettarianism maintains, however, that this, although it is an inevitability, is not 
the current structure of human civilisation, and so, is not the current orientation of 
Millettarianism, but still advocates for the inevitability of that which is henceforth known 
as the concept of New State. 

[9:2:288] Millettarianism and Libertarianism can also be considered the most basic 
theoretical and philosophical sense as similar in their upholding of the value of liberty, 
which has been made evident through discussions of Millettarianist views on relevant 
topics in this discourse. 

[9:2:289] Having just written about Millettarianism in spacial terms triggers a wider 
discussion about the chronological structure of Millettarianism; it is based upon two time 
periods, that which is henceforth known as on-earth, and that which is henceforth known 
as off-earth. 

[9:2:290] The former describes the current humanity civilisation that populates The Earth 
and is foundated by that which is known as Traditional Millettarianism, Classical 
Millettarianism, Original Millettarianism, or Conventional Millettarianism. 

[9:2:291] The latter describes the future humanity civilisation according to the expressions 
of Millettism, which is believed to spread beyond The Earth and to populate countless 
other worlds, and so this is foundated by a separate, and almost completely different 
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identity of Millettarianism, that is henceforth known as New Millettarianism, Neo- 
Millettarianism, Cosmic Millettarianism, or Spacial Millettarianism. 

[9:2:292] These two periods of on-earth, and off-earth describe a huge divide within 
Millettarianism is struggles to establish a social structure for the current times of humanity 
civilisation, whilst also prophesying and preparing for future times of humanity 
civilisation. 

[9:2:293] This shall be discussed in much further detail and in greater context during the 
writings of The Millettarian Methodology, but this basic structure to Millettarianism, I felt, 
had to be introduced herein, in order not to lessen its imperativity and centrality to the 
foundations of what Millettarianism is now and that which it is intended to be. 

[9:2:294] Masculism in Millettism and Millettarianism is primarily spearheaded by the 
Millettarian characters of Jesse, Oliver, and Phoenix, whom each are represented and 
portrayed in different aspects of masculinity according to the preference of the author, or 
artist. 

[9:2:295] Discussions of masculinity from a Millettarian perspective are reserved for 
another discourse within this disquisition, but the most important particularity is that 
Millettarianism is a key pillar for the construction and establishment of a distinct 
Millettarian Masculism which can be found portrayed in all forms of the Millettarian Arts. 

[9:2:296] Nationalism is considered a key resource for Millettarianism to use to its own 
advantage especially so in Classical Millettarianism, but nationalism, by its definition, 
holds a much more positive connotation in Millettarian terms than by its mainstream 
equivalent. 

[9:2:297] By the principles of the Union of Diversity, nationalism is used as an important 
tool for the unification of a people, especially a people whom are diverse in faith, race, and 
ethnicity. 

[9:2:298] Nationalism is used as a way for the peoples to rally under one Common Vision, 
and one Common Identity, typically under that which is known as a National Philosophy. 

[9:2:299] It must be clarified that nationalism is not completely necessary for the 
establishment of Millettarianism, for other resources can be used to achieve the Union of 
Diversity, but it is an efficient way of doing so; the key part to grasp is that Millettarianism 
does not require nationalism for itself to function, but instead may use nationalism if that 
is the only way that a population can be unified. 

[9:2:300] Nationalism, in Millettarian terms, refers to a way by which a people can be 
united as one, especially so under a National Philosophy, rather than relating to concepts 
of mainstream nationalism such as self-governance, and sovereignty, and certainly does 
not oppose the ideas of globalism. 
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[9:2:301] Instead, nationalism, which can be used as a unifier for a single nation, a group of 
nations, or an entire continent, does not oppose globalism in a Millettarian context because 
it advocate for the grouping together of a diverse peoples under one unified identity, 
which in fact, falls in alignment with the gradual globalisation of the world; a world 
wherein every group of people and every government works for the economic and 
political cooperation of the entire world. 

[9:2:302] Millettarianism considers its newfound perspective and definition of nationalism 
to be a broadened version that encompasses nationalism in its more positive, and inclusive 
type, rather than alt-right versions of the philosophy 

[9:2:303] Within Millettarianism, nationalism is essentially viewed as an important 
resource, as well as a social and political philosophy that is necessary for the unification of 
a people, if they are not unified by anything else, such as religion, philosophy, ideology, or 
some other unificatory force. 

[9:2:304] But even in these other unificatory forces, nationalism can still be found; more 
generally regarding nationalism, Millettarianism encourages a wider view of what 
nationalism really means, and understands it to not only relate to a particular nation, but 
to any group of people as a unificatory technique whether that be nationwide, 
continentwide, or planetwide. 

[9:2:305] By whichever kind of version that nationalism is applied in with regards to a 
Millettarianist context, the fact remains that nationalism will always be an important 
unifier in any political, social, and cultural setting, and it is one that Millettarianism uses 
frequently, but only in nationalism's positive connotational Millettarian definition so as to 
distance Millettarian Nationalism from its pejorative mainstream version. 

[9:2:306] There are various forms of oligarchy and in relation to Millettarianism, some of its 
derivations are accepted and aligned with and often integrated into a democratic system 
in unique ways, but then some of them are not, and we shall distinguish these herein. 

[9:2:307] But first, let us address the concept of oligarchy as an entirety; the concept that 
the power of few is held over the masses. 

[9:2:308] By this notion, in the most basic idea of oligarchy, Millettarianism opposes this 
due to the democratic system that Millettarianism advocates for, but Millettarianism does 
support the integration of certain derivations of an oligarchical system into a wider 
democracy. 

[9:2:309] The most prominent of which have been aforementioned in this discourse, and 
they are technocracy and meritocracy; these two derivations of an oligarchical system are 
often integrated into a democracy by only electing people for political leadership if they 
have expertise in a particular area that is currently in crisis. 
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[9:2:310] In fact, the concepts of technocracy and meritocracy are perhaps the most 
vehemently defended and aligned concepts of government by Millettarianism. 

[9:2:311] Millettarianism does not outrightly oppose the creation of an aristocracy because 
the very nature of aristocracy fits well with the Millettarian concept of descendation, but in 
a Millettarian Aristocracy anyone should be able to work their way up to becoming an 
aristocrat if they wish, but only if they work hard enough, and with a descendational 
philosophy in mind. 

[9:2:312] A plutocracy is a form of oligarchy that is not supported by Millettarianism as it 
places the power and authority of a society with those whom have the most wealth, which 
is considered a major inevitable failure of the capitalist system from a Millettarian 
perspective due to the majority of capitalist societies being largely controlled by those with 
the most amount of money, while those with little money, or qualities in other areas, 
although they may get a vote, are often not given any chance for political activity, or 
leadership. 

[9:2:313] Kratocracies, stratocracies, and timocracies are also all condemned by 
Millettarianism because they either leave power to the chance of whom has the greatest 
coercive tactics, such as in a kratocracy, or they give power to those with a military career, 
such as a stratocracy, or those with the greatest amount of property ownership, such as in 
a timocracy. 

[9:2:314] However, Millettarianism does support another derivation of oligarchy that is 
known as geniocracy which values problem-solving, creative intelligence, and compassion 
as the main attributes for an elected official who, in a Millettarian Geniocracy, must pass a 
series of tests to determine these three criteria before they can be admitted in elected office. 

[9:2:315] The geniocratic system can be seen as a security measure put in place by the 
people of a nation and prescribed by an entrusted institution to ensure that every member 
of the higher echelons of the government align with the criteria required by the people of 
the state and the current crises occurring in the state, and serves as a precautionary system 
to protect a technocracy. 

[9:2:316] Essentially, geniocracy is the filtering of certain elected officials according to the 
criteria chosen by the people of state, and this carried out by examinations or by a strict set 
of rules that the elected official must abide by whilst in office, and these are restricted from 
being changed by the official when they are in official in order to protect the geniocracy 
itself. 

[9:2:317] Millettarianism, due to its emphasis on humankind as a whole rather than any 
specific people group, race, ethnicity, or religious group, could be considered noocratic by 
its very core nature. 
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[9:2:318] This is not disputed by Millettarianism itself, but instead herein, considers the 
concept of a noocracy as a governmental system still in its infancy and still with great 
amounts of vaguity that must first be clarified in order to create it as a functioning and 
practical system. 

[9:2:319] Therefore, by this notion, Millettarianism shall attempt to further develop the 
idea and system of a noocracy before it can be considered as part of Millettarianism, like 
the other systems of democracy, geniocracy, technocracy, and meritocracy 

[9:2:320] Both the systems of a kritocracy and a particracy are also considered to be in their 
scholarly infancy, and in order for them to be considered as part of a Millettarianist 
system, or a Millettocracy, they must first be further developed, and tailored towards a 
Millettarian worldview, as is demonstrated in The Millettarian Methodology 

[9:2:321] There are hints of an ergatocractic undertone in some forms of Millettarianism, 
and Millettarianism itself does not rule out this concept, the concept of a civilisation being 
ruled by the working class, or a cultural emphasis on the solidarity of the labour force. 

[9:2:322] However, Millettarianism wishes to distance its own version of an ergatocracy 
from that of the communist version of an ergatocracy. 

[9:2:323] Millettarianism does not advocate for the establishment, or even the integration 
of a netocracy, but does show considerable amounts of scholarly writings about the 
netocractic structure that seems to be dominating many of the current states of the world, 
and this discussion can be found in The Millettarian Methodology which includes a 
discussion of the consumtariat, a technological power advantage, and a global upper-class. 

[9:2:324] From the brief overviews of each of these derivations of oligarchy, it can be 
clearly derived that Millettarianism supports certain forms of oligarchy, but others, it 
certainly does not, but to underpin the entirety of this discussion about oligarchical 
systems, it must be said that each of those systems that Millettarianism is intended to 
support, it must be said herein that each of those systems must be tailored to a Millettarian 
version of themselves before they can be considered as supported by Millettarianism. 

[9:2:325] In their pure forms, very few of them would be advocated by Millettarianism, but 
in their tailored, or millettarianised forms, they certainly would be; this distinction 
between the pure forms of these systems, and their millettarianised counterparts is 
important, as some major changes to these systems occurs during their millettarianisation. 

[9:2:326] One should also have noticed that this process of tailoring political and social 
systems and philosophies is not restricted to just oligarchical systems, but is prevalent 
throughout all Millettarianist interactions with other political and social philosophies, 
especially so to distinguish between Millettarian versions of philosophies, and their pure 
versions. 
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[9:2:327] Progressivism and its principle of the total emphasis on advancements in science, 
technology, economy, and social organisation lies at the central aspect of Millettarianism 
and in wider Millettarian society, especially so when astronomy, cosmology, and 
philosophy advancements are included within progressivism, so as to foundate 
Millettarian Progressivism. 

[9:2:328] Progressivism is perhaps the greatest exemplar of how a political and social 
philosophy is to be tailored towards a Millettarian perspective, and it is important for 
Millettarianism to remain a committed advocator for progressivism, which should be 
implemented in all genuine Millettarianist systems. 

[9:2:329] The economic aspects of Millettarianism heavily condemn the ideas of 
protectionism due to Millettarian Economics championing the non-restriction of economic 
goods, such as stopping tariffs on imported goods, non-restrictive policies, and minimal 
economic regulation. 

[9:2:330] Millettarianism supports a free market and the liberalisation of the economy 
which is direct opposition to the conservative principles of protectionism. 

[9:2:331] New Millettarianism does not consider protectionism as holding any viable role 
in the future of humanic economics, especially so in terms of Spacial Economics, and 
therefore views the economies of space to require liberal, specifically Millettarian policies, 
in order for it to flourish to the fullest extent of its potentiality. 

[9:2:332] Millettarianism can be described as an exemplar of a philosophy as part of that 
which is known as reformism; the doctrine that advocates for the reform of an existing 
system rather than its abolition. 

[9:2:333] Whether Millettarianism is classed as part of reformism is really dependent upon 
the situation by which it is applied; in some possibility applications, Millettarianism can 
be used to improve, make fundamental structural changes to, and reinvigorate a 
previously existing system. 

[9:2:334] Elowever, in other instances, it can be applied to replace and abolish the entirety 
of the previously existing system, thus leaving very little trace of that previous system 
once Millettarianism has been fully established. 

[9:2:335] Like in the socialist movement, Millettarianism supports the idea that through the 
gradual change of the culture of institutions, there can occur fundamental structural 
change without the need for radical movements, or revolutions with replacement and 
abolition as the primary goals. 

[9:2:336] Reformism, in terms of Millettarianism, describes a way by which Millettarianism 
could possibly be implemented, with other ways being radicalism, syncretism, and 
reactionary, all of which can be possibly applicative means of Millettarianism. 
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[9:2:337] The very core of Millettarianism can be described as the antithesis of separatism 
because it is the ambition of Millettarianism, through the principles of the Union of 
Diversity to unify a group of diverse peoples under one Common Vision and Common 
Identity 

[9:2:338] It is important that this Common Vision and this Common Identity, however, also 
takes into consideration the various different diverse identities and traditions of the 
unified group so as not to compromise the identities of these peoples. 

[9:2:339] Separatism is perhaps the greatest threat to the political and social philosophy 
and values of Millettarianism as its goals are to segregate peoples according to their 
cultural, religious, racial, ethnic, and political beliefs and heritages, which is the 
oppositism to Millettarianism, which seeks only to unite such diverse groups. 

[9:2:340] However, the presence of separatism and its study by Millettarianists is extremely 
important if the Millettarian system is to survive so as not to treat the different groups in a 
certain way that makes them feel isolated, or unfairly treated when in comparison to other 
groups in the state. 

[9:2:341] The hope of Millettarianism is that people under its political and social system 
and organisation will eventually, over time, associate themselves closer to the philosophy 
that has structured the state in which they reside, as well as with the newfound principles 
and values, and with the people with whom they share their nation, rather than those of 
whom they originated from or previously associated themselves with, such as their tribal, 
ethnic, and racial background. 

[9:2:342] This does not mean to undermine the background and heritage of these peoples, 
but instead, wishes to form a new, inclusive, and cooperative identity and heritage, that 
the peoples of the state feel greater association with, especially so with regards to the 
future ambitions of the identity. 

[9:2:343] Separatism is an important oppositism to Millettarianism and should always be 
taken into account when studying or establishing Millettarianism because if not, then one 
puts the entirety of the Millettarian system into potential jeopardy by not understanding, 
respecting, and studying the forces that could potentially disunite the peoples of the state. 

[9:2:344] Millettarianism can be argued to support certain aspects of that which is known 
as cultural socialism, or cultural communism, which is arguably essential to the 
establishment of Millettarianism's goal of a National Philosophy, Common Vision, and a 
Common Identity, under the values of the Union of Diversity. 

[9:2:345] However, the economic side of socialism is largely distanced from that of 
Millettarianism due to Millettarianism largely conforming to a system of capitalism, but 
even with that system, Millettarianism expresses its disfavour, especially so with the 
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consequences of the capitalist system, rather than with the actual system of capitalism 
itself. 

[9:2:346] In essence, Millettarianism can be described as culturally socialist, but 
economically capitalist. 

[9:2:347] Theocracy is a system of governance that Millettarianism neither opposes, though 
nor does it advocate for as Millettarianism holds considerable issues with the power of 
religion over the affairs of the state and the diversity of the peoples within that state in the 
scenario of a theocracy. 

[9:2:348] Unlike that of a National Philosophy from Millettarianism, towards which there 
exists no formal obligation to ascribe, in many theocracies across The Earth, the ascription 
of oneself to the religion in subject is mandatory. 

[9:2:349] With the growing religious diversity of even present day societies and 
civilisations, and this set to continue on in the future, from the Millettarian perspective, it 
is held that there exists little utility or purpose to the system of a theocracy. 

[9:2:350] Millettarianism further distances itself from the theocratic system when the 
notion that a theocratic system is, by its very core, naturally opposed or inemphasistic of 
the role of philosophy in a state. 

[9:2:351] This anti-philosophical, or even the less extreme, non-philosophical structure of a 
state is the antithesis to the Millettarian approach to the structure of the state, which is 
philosophically emphasised at its foundation, and this is how Millettarianism so widely 
differs from the most basic ideas of a theocracy. 

[9:2:352] That which is known as a Unitary State is not entirely opposed to the political 
structure of Millettarianism, even though Millettarianism is traditionally more slanted 
towards supporting federations and confederations. 

[9:2:353] Millettarianism supports the Unitary State model in certain departments and 
scenarios that effect the entirety of the state as a whole rather than aspects that can be 
considered to be delegated to lower authorities in regions of the state. 

[9:2:354] If not full federations or confederations, a Millettarian state may usually be 
constituted as a Federative Unitary State, and although this may seem contradictory at the 
initial definitional stage, this is usually established by certain departments and aspects of 
state functionality being controlled at the central government, and other departments and 
aspects of state functionality being controlled at the regional, provincial, or county level. 

[9:2:355] The detailed structure of the Millettarian Federative Unitary State, and all other 
types of Millettarian political and governmental structure are provided in the writings of 
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The Millettarian Methodology, but herein provided are some of the main areas of central 
governmental control and some of the main areas of regional governmental control. 

[9:2:356] The best exemplar of the former is that of education in the Millettarian state 
which is completely governed and controlled by the central authority as well as the 
overall economic management, taxation, funding management and how these funds are 
delegated to different regions according to population, their needs, and their productivity 

[9:2:357] Other exemplars of the former are that of the cultural aspect of the state which 
includes all propaganda, the management of the National Philosophy, the Common 
Vision, the Common Identity, and all other philosophical and ideological aspects of life in 
the state. 

[9:2:358] The best exemplar of the latter is that of the management of the funding of 
healthcare, employment, corporate law, transportation amongst many other aspects; these 
are generally given to the regional and local levels rather than the federal level because 
they pertain to the specificisms of that region's general topography, industrial structure, 
and population size and demographics. 

[9:2:359] Millettarianism considers there to be no philosophical or ideological issues with 
the concept of Zionism in its theoretical and pure form; Zionism's application, however, is 
much more broadly executed and cannot be wholly supported by aspects of 
Millettarianism, but the principle remains true that a people whose religious, cultural, 
ethnic, and national heritage are located in a particular land, then it is only fair and logical 
to provide them with this land out of respect for history, if nothing else. 

[9:2:360] A full discourse about the Millettarianist approach to the ideology of Zionism can 
be found detailed in The Millettarian Methodology, so as not to further unjustly simplify 
such a convoluted narrative that must be wholly explained and understand before the 
Millettarianist approach is presented. 

[9:2:361] Globalism is a highly revered concept within Millettarianism and is one that 
Millettarianism advocates for due to the fact that globalism is considered to be on the 
trajectory towards our understanding of Spacial Economics, and other planetary world 
economies and how we are to approach and structure the economies of other worlds. 

[9:2:362] Globalism is considered to be heading towards a cosmocentric and spaciocentric 
perspective about economy, politics, and wider human civilisation than its opponents of 
mainstream, or traditional nationalism, isolationism, and protectionism, and therefore, for 
this reason based on its ideological trajectory, globalism is a highly supported concept 
within Millettarianism. 

[9:2:363] Both platonism and the individual of its founding, are both highly revered within 
Millettarianism as being the principal architects of the foundations of philosophy, and for 
this, Plato is heavily adored and lauded within Millettarian Philosophy and Culture. 
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[9:2:364] Platonism's influence within Millettarianism and wider Millettarian Philosophy is 
largely unmeasurable due to Plato's philosophy forming the foundations of philosophy 
itself, however, it is the continual penchant of Millettarian Philosophy to always attempt to 
define and distinguish itself as separate from all the other major philosophical traditions. 

[9:2:365] As one of the most prominent theories of platonism, the concept of the 
Philosopher King is heavily revered within Millettarianism as it too emphasises the 
important practice of philosophising, especially for a person who is to assume a leadership 
role. 

[9:2:366] The Philosopher King concept is incorporated into Millettarianism by the idea 
that any leader of a Millettarian state must also be a philosopher in equal measure to being 
a leader because without the wisdom of philosophy, one is unable to see so far as to where 
the state is envisioned to head towards. 

[9:2:367] Distancing the concept away from the connotations and criticisms that it has 
developed, such as those of social engineering, and totalitarianism, Millettarianism 
attempts to purify the concept of the Philosopher King, and reinterpret it for a Millettarian 
usage. 

[9:2:368] The millettarianised version of the concept of the Philosopher King, and 
subsequent ideas derived from philosophology, are the primary contributors to the 
Millettarian perspective on what a philosopher's role should be in both a Millettarian 
civilisation, and any other general society. 

[9:2:369] The millettarianised version of the Philosopher King is best depicted in art and 
propaganda and is generally formed by either a young man, or young woman, who would 
be the equivalent Philosopher Queen, whom have a love for knowledge, especially so of 
The Cosmos, as well as intelligence, imagination, science, and 

[9:2:370] Though they do not eschew materialism, the Philosopher King or Queen 
understands the nature of materiality and its insignificancy when in relation to The 
Cosmos and the mysteries of The Universe and The Divine, whilst still understanding the 
relative important of materiality in the functioning of human civilisation and economy. 

[9:2:371] The Philosopher King and The Philosopher Queen must also fulfil the qualities of 
Pure Reliability, Pure Willingness, and Pure Sacrifice; essentially, being there for the 
peoples at all times, upholding an endless readiness to serve the peoples, and being 
continually aware of the fact that the life of the Philosopher King or Queen is always 
subordinate to the lives of the peoples. 

[9:2:372] If any one of these qualities is not matched, or is somewhat broken during office, 
then the individual cannot be considered a Philosopher King and Queen, and may only be 
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classified as such posthumously, when they can no longer jeopardise these qualities with 
their deeds. 

[9:2:373] The Philosopher King and The Philosopher Queen can only be in office once at 
time for a King, nor a Queen, can be in office simultaneously 

[9:2:374] Other qualities of a Philosopher King or Queen are virtuousness, and selflessness, 
though the Millettarian version differs from that of the platonic version by the principle 
that neither Philosopher Kings, nor Philosopher Queens should live simply or live as the 
common people live. 

[9:2:375] The Millettarian version maintains that Philosopher Kings and Queens must 
always be looked up upon by the peoples of the state, and their lives should always 
emulate that which is known as an Attainable Luxury, as part of the concept of 
Attainability. 

[9:2:376] This difference in the Millettarian version is derived from the scenario that if the 
Philosopher Kings and Queens live exactly like the common people, then they are 
considered to be on the same level of knowledge, understanding, and philosophisation as 
every other person in the state which should not be the case. 

[9:2:377] Attainability relates to the possibility of a person to have the means and 
opportunity to attain the rank of the Philosopher King, or Queen, but not so much that the 
attainability is too easy to achieve, thus a perfect balance must be struck in order to fulfil 
the idealised concept of the Philosopher King, or the Philosopher Queen, which places the 
concept of attainability in a central position with regards to the Philosopher King-Queen 
theory. 

[9:2:378] The Philosopher King and its counterpart concept. The Philosopher Queen are 
both integral parts pertaining to the leadership of a Millettarian-structured state. 

[9:2:379] By its very core nature, purpose, and process of establishment, Millettarianism 
can be classified has holding populist ideas for its own unificatory ambitions, but whether 
Millettarianism and Populism totally align is a statement of much greater gravity and 
proportion. 

[9:2:380] The essential principle of populism positions a privileged elite exploiting the 
underdog, the struggling masses, not unlike the communistic position, though populism is 
not necessarily used for the change of the economic system, but instead, a change of who 
is in charge of the state, usually geared back towards the masses by taking it away from a 
purported privileged elite. 

[9:2:381] Rather than a full political system in and of itself, populism can be used as a tool 
for rallying the masses to the cause of an individual vying for office, typically an 
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individual also perceived to be an underdog, and not part of that which is known as The 
Establishment, or the political elite. 

[9:2:382] In many ways, Millettarianism can be said to use certain aspects of populist 
thought and notion to further the establishment of the Millettarian political system in a 
nation, but is most commonly found culturally and ideologically in Millettarian 
Propaganda, used as a technique for unifying the masses, as is upheld by the principles 
within the Union of Diversity 


The Awakening of Occhiolism 

[9:3:1] The little known emotion of occhiolism is defined as the awareness of the smallness 
and narrowness of one's own perspective, and in Millettarian terms, this is especially so 
related to humanity's current perspective of the entities known as The Cosmos in The 
Universe. 

[9:3:2] By this definition alone, we can soon derive an intrinsic undertone of occhiolistic 
thought in the entirety of Millettarian Philosophy for in countless instances throughout the 
writings herein as part of The Grand Centrality, it has been said that one's perspective, or 
even the entire perspective of humanity is still so small and narrow, which is especially so 
exemplified by some of the narrowmost perspectives of the peoples of this world. 

[9:3:3] This short discourse is entitled as such because Millettism should be considered an 
occhiolic philosophy and with the establishment of The Philosophy of Millettism, and the 
wider Millettarian philosophical tradition, we shall see in direct simultaneity, the 
awakening of occhiolism as people begin to understand the small and narrow perspective 
that they do truly have. 

[9:3:4] To think occhiolistically is not the easiest of ways to think because it often plays us 
at the bottom of the thoughtchain, but humans, by our very nature, relish in thinking of 
ourselves as being at the foremost of thought and perspective, when only the exact 
oppositism is actually true. 

[9:3:5] The ways of all the worlds of The Cosmos are such that they are so diverse and due 
to its incomprehensible substantiality, all we can hope to accomplish is even just a partial 
understanding of it, which would itself be so vastly wondrous. 

[9:3:6] To think occhiolistically is to perceive one's own perception humbly and to both 
accept and understand one's own narrowness of thought when in comparison to the 
vastity of The Cosmos in The Universe. 

[9:3:7] Occhiolisticality is a quality that some of the faiths of the world could do better to 
observe for they are and always have considered themselves to be the comprehenders of 
all creation, when in fact, the opposite is true. 
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[9:3:8] Occhiolist Thought is essential to the proper application and understanding of the 
knowledge of The Cosmos because with this approach, we cannot hope to wonderment, 
adore, or laud to the proper extent that The Cosmos and all its grandities deserve. 

[9:3:9] Occhiolistical approaches are inclusive of Millettarian approaches to most subjects, 
especially so through cosmological subjects that require ourselves to see The Cosmos in 
The Universe as it is to the extent that we can possibly currently perceive and comprehend 
it, and the reality of that is there exists no greater truth that humanity's current perception 
of The Cosmos is so incomparably narrow. 

[9:3:10] Occhiolist Thought is often categorised as anti-human, or in constant assault 
against the successes that humanity has achieved, but this is exactly the antithesis of 
occhiolism within Millettism. 

[9:3:11] In actuality, occhiolism is pro-humanity and humanity's achievements, but 
maintains the perceptivity of reality; in essence, occhiolism encourages the proper 
understand of human perception, rather than the false understand of humanity's 
perception that has been inflated by the ego of man. 

[9:3:12] Occhiolist Thought is therefore a key component to the entirety of Millettarian 
Thought, and is an integral element to how to think in a Millettarian way. 


A Short Discourse on Subsidiarity 

[9:4:1] It is proper and true to speak of subsidiarity and its accompaniments at some part 
of a philosophy for it has been readily discussed prior and shall be so beyond time's 
present. 

[9:4:2] From a purely Millettarian viewpoint, which is retrospective when discussing views 
of others and prospective when discussing views of its own standing, the faiths seemed to 
contradicted themselves on this topic when viewed upon from a cosmical perspective. 

[9:4:3] To say that it is wrong to take away from God that which God may only conduct 
and then to manifest God in human form for the convenience of humanity is logically 
contradictory of the initial point. 

[9:4:4] By this notion, one removes from God the mystery that makes God beyond our own 
nature; the very fact that we have been presented with a comprehension of God is 
lowering God to our own level of understanding; by this action, those whom encourage 
this are defying the principle of subsidiarity. 
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[9:4:5] Ending this short discourse here with a single question, how can we expect to 
comprehend the Creator of The Universe when, at present, we cannot comprehend The 
Universe itself; there seems nothing more illogical than this. 


The Psychology of Identity 

[9:5:1] We all have reputations and identities that we portray to the world and all the 
peoples of this world, and these people form identities of ourselves in their minds, and 
these identities are what form their interactions with us throughout our lives. 

[9:5:2] From the moment we meet a person, or from the moment they first see, or know us 
then they begin to build an image of us, and this is done majoratively unconsciously. 

[9:5:3] The identity that is formed us in other people's mind is the singlemost important 
factor of how they treat us, whether they like, or dislike us, and whether they wish to 
spend more, or less time with us, or to pay more, or less attention to us, especially in the 
context of public figures. 

[9:5:4] This concept of identity is heavily linked with that of reputation; one's reputation 
describes the way in which a person, or group of people view the identity of the 
individual in question, and is built up across multiple interactions between the individual 
and the judging person, or group. 

[9:5:5] By this notion, the concepts of identity and reputation are both intertwined with 
one another, and are structured so that one's reputation is a reflection of their overall 
identity, with the latter generally relating to something larger, something more entire, than 
that of the latter in Millettarian Philosophy and Ethics. 

[9:5:6] Reputation is extremely precious; that which we say, that which we do, that which 
we believe, and most importantly, that which is spoken about us, are all contributors to the 
overall reputation of a person, whether positively, or negatively. 

[9:5:7] Reputation can be uplifted so swiftly, and very much tarnished in the same rapid 
amount of time, and often, with twice as much effort to rebuild as it was first to build it. 

[9:5:8] This is why in Millettarian Ethics, and in wider Millettarian Philosophy, the concept 
of identity, and reputation are emphasised both herein, and throughout the ethics-related 
portions of The Grand Centrality due to the major impact that identity and reputation 
have on a person's quality of life, and whether they achieve that which they wish to. 

[9:5:9] An opinion made is an opinion that persists, especially so when in the context of 
identity, and reputation, for the opinions made on these subjects are the most stubborn, 
and the most to dispel of all. 
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[9:5:10] We must protect whom we are from the ravenous jealousies, greeds, and evilities 
of the minds of humanity; it is the one duty that we have to ourselves to be whom we are 
in our lives, and to build the best reputation for ourselves, and to create an identity that is 
best reflective of our true selves, and whom we have always wished to be. 


A Short Discourse on Racism 

[9:6:1] Perhaps the world expected this to be a discourse of longevity, combing through the 
history of humanity existence on this planet, attempting to identify the causality of racism, 
but herein, I say no. 

[9:6:2] This discourse is short in length, yes, but shall hopefully stick in the minds of the 
old and the young, especially the young, for future times in this world, and all the rest. 

[9:6:3] Since the history of ourselves began, we have squandered opportunities of 
understanding one another by allowing the different colours of our skin to blind our 
visions to the heart, the mind, and the spirit that all exist underneath. 

[9:6:4] For too long, we have argued and fought over the territories of the black and the 
territories of the white, and the territories of all the other spectrums of race; for too long, 
we have made this argument the focus of whom we are, but in doing so, we reveal our 
shallow, and unworthy we truly are of perceiving the largest questions and answers of The 
Cosmos in The Universe; by this, we have continuously revealed the narrowness of our 
minds. 

[9:6:5] The Millettarian Philosophy is centred on that which exists above us all, no matter 
whom we are, no matter what faith we possess, or don't, and certainly no matter the 
colour of skin. 

[9:6:6] Up there, amongst the stars, is a world so harsh, dangerous, and so grandly 
arranged that it would take only a faction of time to crush our spirits if we enter it with 
such narrow minds, and yet, it is too so beauteous, wondrous, and absolute. 

[9:6:7] If we ever wish to stand the hope of becoming creative enough, enknowledged 
enough, and brave enough to enter such truly unknown territories, then we must forget 
the pettiness of our ancestors, break free of the narrowness that caused them to progress so 
minimally, and to understand that ultimately. 

[9:6:8] When viewed upon from a cosmical perspective, to judge an individual according 
to the colour of their skin, from whichever source or side it does originate, is truly the 
greatest identifier of ignorance, an inability to comprehend, and a narrowness that only 
holds us back from contemplating the greatest questions of existence. 
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[9:6:9] We must look at existence in its real perspective and we must look towards our 
futures, and if not your own personal future, then the future of your children and 
grandchildren; no one can honestly, logically, and rationally say that racism holds any 
progression for us. 

[9:6:10] It holds absolutely nothing for us, and as the budding philosophers and 
astronomers of the world stare up at the stars, as I did and still do, we do so knowing that 
all we are to forge in The Cosmos is for the entirety of humanity in all its beauteous 
diversity, and when the next child wishes for an equal future, we should be proud to 
provide that for them. 


The Principle of Repetism 

[9:7:1] The Principle of Repetism is an introspective principle relating and applied to The 
Philosophy of Millettism, especially so The Grand Centrality itself. 

[9:7:2] Repetism founds the Millettarian principle of not repeating concepts or moralities 
that were previously established by other philosophies, faiths, and ideologies, before 
Millettarian Philosophy was founded. 

[9:7:3] There is no logic and there is no elegance in philosophising about elements that 
have already been widely philosophised upon; this only weakens the pace of The Grand 
Centrality, and further de-emphasises the most important aspects of The Grand Centrality 
that make it so distinguished, thus we must trim the most irrelevant parts in order to 
refine, and it is from this that the principles of repetism have formed. 

[9:7:4] I wish not for The Grand Centrality to imitate the grand books of the past; I wish for 
it to define itself by its own means and for the words that exist within it, and the concepts 
abound. 

[9:7:5] Like the penchant of Millettarian Philosophy, it is also the will of The Grand 
Centrality to distinguish itself from all that has been said before it; the only way by which 
this can be achieved is through the majorative purification of its words from the concepts, 
principles, and philosophies of previous existence. 

[9:7:6] This does not mean to say that if something so basic in ethics, or logic, such as that 
one should not steal, or one should not murder, is any way condoned by Millettism due to 
its dismention in The Grand Centrality, but instead, points to its intrinsicity in ethics, logic, 
and existence so as not to be repeated by the already established philosophies and systems 
of the world that define such actions as entirely wrong. 

[9:7:7] From this principles of repetism, we can orientate The Philosophy of Millettism 
towards prioritising its most prominent and distinguishing concepts, rather than focusing 
on previously proclaimed concepts. 
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[9:7:8] From this notion, we understand that repetism plays an important principal role in 
the emphasis placed upon newfound moral questions, newfound concepts, and futuristic 
theories, concerns, and issues, rather than those of that have been of predominant 
discussion since time immemorial. 

[9:7:9] Repetistic approaches to Millettarianism, Millettism, and even wider derivations of 
Millettarian Philosophy are encapsulated by the idea that Millettarian Philosophy must 
not continuously repeat the words of past philosophisations, but instead, continue to 
define its own philosophisations in the effort of securing its own distinctions. 

[9:7:20] In every aspect of Millettarian philosophical construction, we must always 
remember and consider the repetistic principles for they stand at the core of how 
Millettarian Philosophy may preserve its identity, and further define its uniquity. 


The General Principles of Space Ethics 

[9:8:1] Following from repetistic thoughts, we must address a topic within contology that 
encompasses the ethics of space, and the activity of humanity in space, of which the 
general principles of the henceforth known topic of Space Ethics shall be described herein 
for later referral. 


Life in Space: The Millettic Approach 

[9:8:2] It is a prominent characteristic of Millettarian Thought with regards to that which 
exists beyond The Earth that there is no doubt, due to the vastity, complexity, and grandity 
of The Cosmos, that there exists life beyond The Earth as there exists life upon The Earth, 
and places ourselves as rare, but not totally unique; essentially, sentience is believed, and 
is a central component that is to be wondermented, adored, and lauded upon. 

[9:8:3] Just as life is so precious upon The Earth, it is evenmoreso beyond The Earth for the 
life that exists beyond The Earth, from our perspective as products of life upon The Earth, 
is the most marvelling of all. 

[9:8:4] The centralmost general principles when taking a Millettarian approach to Space 
Ethics is that life is in existence beyond The Earth, and must be treated with the highest of 
respects if it is going to be conserved and be interactive with ourselves. 

[9:8:5] Many faithful institutions in present and past times have denied the existence of life 
beyond The Earth; the faithful institutions have had little faith in The Divine's ability to 
create more than one planet with life upon it. 
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[9:8:6] To fill this discourse with such contentions between crumbling faithless institutions, 
and their treacherous deeds towards the progression of humanity does not foretell the 
state of the future, and so, that is of no concern to The Grand Centrality, or The Philosophy 
of Millettism. 

[9:8:7] Instead, we look towards the future and the many treasures it holds; we see the 
opportunity for the discovery of The Cosmos, and we invigorate our hearts, faiths, and 
minds towards the proving of life beyond The Earth. 

[9:8:8] We shall not allow the regressive faithless institutions to place obstacles in our way 
for we shall overcome them all and reach for much higher goals of faith; a faith that places 
its centrality to the stars, the planets, and the galaxies within which they all exist; a faith 
that attempts to realise the ability of the creator to create, and to never be limited by the 
restrictions positioned due to our own egos as humans. 

[9:8:9] For too long, the faithless institutions of the world have not spoken of the immense 
faith that is required to believe and know that there exists life beyond the means of this 
one planet of a possibly infinite amount in The Cosmos and in The Universe beyond that. 

[9:8:10] Simply, it is the Millettarian approach to always believe in life in space in the 
planets beyond The Earth, and it is also the principle that life, in whichever form, 
appearance, or rank of sentience it holds, must be treated with a level of divinity for it is 
believed that such life is existent due to the intercession of some indistinct aspect of 
divinity. 

[9:8:11] There will be sentient life that does not look like us, does not speak like us, does 
not think like us, and does not have the same evolutionary, historical, or even biological 
structure as us, but even with these most fundamental and intrinsic of differences, we do 
share one similarity and that is the spark of divinity that exists within every form of life, 
and it is this spark that must be preserved. 

[9:8:12] The Millettarian approach to life beyond The Earth is clear in both faithful terms 
and in ethical terms; discriminatory, anti-sentience, and anthropocentrism with regards to 
treating all non-human life beyond The Earth in a negative way is absolutely and 
unequivocally condemned by all Millettarian approaches. 

[9:8:13] Even the notion that there exists no life beyond The Earth is so very much non- 
Millettarian that it is considered anti-life, anti-Millettarian, and anti-god to hold such 
views upon the possibility of life, and furtherso sentient life, beyond The Earth. 


Planetary Colonies & New Civilisations 

[9:8:14] With the Humanic Exploration of The Cosmos being a central aspect to both 
Cosmic Philosophy and the Millettarian philosophical tradition, the journey upon which it 
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embarks is inevitably inclusive of the construction and establishment of colonies and new 
civilisations beyond The Earth. 

[9:8:15] To create such colonies, to construct such structures, and to establish such new 
systems for civilisations is the ultimate goal of the Millettarian approach to the Humanic 
Exploration of The Cosmos. 

[9:8:16] If we are to disseminate humanity throughout The Cosmos and to build 
civilisations, economic systems, governments, trade routes, technologies, and newfound 
structure that are beyond our current comprehensions, then we are to rely upon the 
establishment of colonies as the precursor to such greatnesses. 

[9:8:17] In any scenarios of unknownness, those of us whom take the first step are the 
bravest of all, and in return, they shall be remembered in the highest halls of fame and 
contribution to the Humanic Exploration of The Cosmos. 

[9:8:18] This will be those whom take the first step aboard rockets bound for new planets 
upon no other human life has ever stepped before; this will be those whom dare to 
challenge the regressive institutions of the world whom seek only to place obstacles in the 
way of our struggle for human cosmic exploration. 

[9:8:19] And this shall most ultimately come in the form of those whom are willing to risk 
their lives for the furtherance of the wider struggle; those of whom will be the ones to live 
in the most primitive of conditions before we construct the civilisations that shall follow; 
those whom will be the ones to overcome the most basic challenges that we take for 
granted in every aspect of our lives on The Earth; these will be the people known, in 
Millettarian terms, as The Progenitors. 

[9:8:20] The Progenitors are those whom shall lead the mission, they shall stand at the 
forefront of the struggle for the Humanic Exploration of The Cosmos; they shall be the 
ones to sacrifice themselves; they shall be the ones whom know that the fruits of their 
endeavours will not be enjoyed by themselves, but by the billions whom shall descend 
from them; they are the ones whom shed no doubt in the vocation they know they must 
fulfil; not for themselves, but for the betterment of the peoples that succeed them. 

[9:8:21] From the smallest of beginnings comes the largest of events, just like the smallest 
of seeds sprouts the largest trees, and the most infinitely small of points births The Cosmos 
as we know it now, so vast, so complex, and so grand. 

[9:8:22] From the most primitive of colonies on perhaps the most desolate of planets, I can 
foresee the construction and establishment of the largest of cities and civilisations that 
would make our largest of cities look like villages. 

[9:8:23] The belief in life in The Cosmos does not only pertain to the discovery of new life, 
it is also pertaining to the development of human civilisations beyond more than one 
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planet of The Cosmos; we are the life in The Cosmos, and it is part of the overall struggle, 
that we are to become the very life that we now seek beyond The Earth. 

[9:8:24] It is the nature of the human mind to yearn to explore; not one civilisation has 
existed upon The Earth that never expanded, or progressed towards new lands unknown; 
now, we must do the same before the new lands towards which we are trajectored, are 
lands that perhaps no other life like ours has ever stepped upon before. 

[9:8:25] As ignorant humanity, we expect everything in front of us to adapt itself to our 
own needs; perhaps this is the greatest contention between the human ego and The 
Cosmos; The Cosmos will never change for us, only for itself by its own means and 
destiny, and it is our place to adapt with The Cosmos, never the other way around. 

[9:8:26] Just think for a moment beyond the initial struggles of The Progenitors, whom 
shall be forever adored and lauded upon in the Millettarian Tradition, and let us imagine 
the possibilities of humanity upon the newfound worlds that we step. 

[9:8:27] The possibility of the colonies that we shall initially construct, and with the works, 
efforts, and triumphs of the colony inhabitants, the colonies grow into civilisations, and 
from there, more cities and towns shall sprout from humanity's yearning to explore and 
expand. 

[9:8:28] There will then become a world of civilisations just like The Earth, and from there, 
the second generation of progenitors shall leave to explore new worlds the technologies 
and machineries that they have produced, and the economies, governments, and civilities 
of these worlds and their civilisations shall begin to develop, and over thousands and 
hundreds of thousands of years, long after these words have faded from the minds of 
most, the Millettarian envisionment of the most grand, vast, and complex system of 
civilisations across the galaxies shall be forged, and by this time, we will have achieved the 
totality of our destinies within The Milky Way. 

[9:8:29] This constant expansion is considered an ethical principle of Spacial Ethics because 
it is the only principle that shall lead us to the fulfilment the mission before us, and it is the 
central pillar of what it means to be explorative by nature, and to want to explore, 
discover, and witness The Cosmos to the largest possible extent that we possibly can; to 
fulfil the duty, the mission and the vocation that has been placed before us, and that we are 
destined to complete. 

[9:8:30] It is henceforth known as the Expansion Principle, and it is only by this principle 
that humanity shall eliminate the regressions of its past in the name of forging a future 
that perhaps is so difficult for the ignorant peoples to comprehend, but with the expansion 
of our civilisations, so shall the expansion of our minds come in perfect simultaneity. 


Technology in Space 
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[9:8:31] It has been aforementioned about the importance of the usage of technology in 
space, especially so in the achievement of the Humanic Exploration of The Cosmos, and 
so, the use of technology in space therefore becomes one of the general principles of 
Spacial Ethics. 

[9:8:32] We must use technology for our advantage in the expansion of our civilisations, in 
the improvement of our lives beyond The Earth as we do use it now upon The Earth, and 
we should utilise technology to resource from worlds that which we can use further to 
construct our civilisations. 

[9:8:33] However, we must never use technology that will knowingly result in the 
devolvement, the destruction, or the endangerment of any life for if we do so, we 
condemn the entirety of our expansive journey and we stain its the purity of intentions 
with the most disastrous and indivine of actions. 

[9:8:34] This branch of contemplation within Spacial Ethics is henceforth known as Spacial 
Resource Ethics and such specialised ethicists attempt to derive Millettarian ethical ways 
of forming systems for conducting the utilisation of spacial resources. 

[9:8:35] The basis of the Millettarian approach to ethics, and due to the founding of Spacial 
Ethics, the Millettarian Tradition commands there to always be a government of the law 
and order in the setting of space. 

[9:8:36] In whichever system prevails in such a Space Governance, which is another branch 
of Spacial Ethics, Expology, and Millettarianism, is not of concern at the present moment, 
but philosophers, politicians, and ethicists of the Millettarian Tradition should all heed the 
words herein that demand vigorous contemplations, discussions, and writings about the 
subject in order to produce new systems of spacial governance. 

[9:8:37] The Sovereignty Beyond The Earth is another topic within Spacial Ethics that 
discusses the nature of sovereignty of all types of cosmic and celestial entities beyond The 
Earth towards certain institutions and how such institutions are permitted to demonstrate 
such sovereignty. 

[9:8:38] The developments in Spacial Law will need to be confederationally enforced to 
ensure that different groups of peoples enforce their sovereignty on cosmic entities that 
they can prove their sovereignty over. 

[9:8:39] Current principles of primitive Spacial Law hold the tendency to lead towards a 
non-sovereignty scenario whereby space and other worlds are universally off limits to 
nations institutions, or confederation holding sovereignty over them. 

[9:8:40] However, the Millettarian Tradition, largely due to reasons of practicality, does not 
share this; the Millettarian Tradition holds that the only practical way for the further 
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development of the Humanic Exploration of The Cosmos is through the allowance of 
sovereignty to take place. 

[9:8:41] Therefore, the Millettarian Tradition does not consider sovereignty over cosmical 
entities as a violation of Spacial Ethics as it considers other cosmic entities to be in the 
same category as The Earth which has been subject to human sovereignty since human 
civilisation developed. 

[9:8:42] Therefore, the Millettarian Tradition considers the sovereignisation of space as an 
inevitability of human nature and sees no rationality in attempting to delay such an 
inevitable occurrence, especially due to the fact that space's sovereignty will only lead to 
its further development for human colonisation . 

[9:8:43] However, the Millettarian Tradition much more stringent on the interactions 
between human civilisations and the natural phenomena of space; the Millettarian 
Tradition shall always remain staunch in its principles of the conservationism of The 
Cosmos. 

[9:8:44] Despite the Millettarian Tradition's support for terraforming, the Tradition is clear 
on its foundational principles on which types of terraforming are permissible and which 
are certainly not. 

[9:8:45] The protection of spacial phenomena and the conservation of The Cosmos in 
general, and for the latter in both physical and mental senses, are the foundations of the 
Millettarian approach to the interactions between humanity in space and the natural 
phenomena beyond The Earth. 

[9:8:46] Conservationism in this particular branch of Spacial Ethics is henceforth known as 
Cosmic Conservationism as it relates to The Cosmos as a wholly ordered entity and 
system, as well as all of its composite parts of natural phenomena, and can also be 
considered as a branch of Cosmic Environmentalism. 

[9:8:47] That which is henceforth known in Millettarian approach to Spacial Ethics in 
relation to the concept of sustainability are the Points of Sustainability; these seven items 
structure the foundations of the Millettarian approach to sustainability. 

[9:8:48] The Sustainability of Colony is the next of the Points of Sustainability; distinct 
from the Sustainability of Civilisation in the way that a civilisation is much larger than a 
colony; while a civilisation resembles a normally functioning infrastructure of villages, 
towns, cities, and metropolises, a colony is defined as purely a grouping of a small number 
of individuals with the purpose of research and science; in addition, colonies are the first 
phase of human society on new worlds, or moons. 

[9:8:49] When considering the Sustainability of Colony and the Sustainability of 
Civilisation, we must always base our considerations on the final intentions of our 
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establishment of such societies; this is for either two identified reasons; for purposes of 
scientific research, or for purposes of civilisational development and growth. 

[9:8:50] Both of these types of sustainabilities are pivoted on the fact of population; despite 
their variation in scale, the reality remains true that each must be able to support its 
residents sustainably 

[9:8:51] By this particular notion, sustainability is best understood by the fact that it resides 
in proper function without considerable detriment to surrounding factors; in this context, 
sustainability is considered in terms of detriment. 

[9:8:52] Detrimental effects therefore dictate that which is sustainable, therefore later 
determining the methods and systems prescribed in order to treat such detrimentations. 

[9:8:53] Essentially, these two types of sustainability must follow their purposes; 
Sustainability of Colony is either existent to serve as the basis for a future civilisation, or as 
a scientific research facility with no intention due expand the through building the 
population, usually due to the hostilities of the world. 

[9:8:54] Further along the chronology, we come to the Sustainability of Civilisation with its 
purpose to expand the society of humanity in a way similar to that which has occurred on 
The Earth. 

[9:8:55] We must be honest about these purposes if we are to understand the type of 
methods of sustainability needed to be applied to them; although we have discussed these 
two types of sustainability in unison, we must always remember their differences. 

[9:8:56] These two sustainabilities require radically different approaches to their 
sustainability methodology with the primary reason for which being their difference in 
size, as well as their differences in chronology, investment, knowledge, and technology. 

[9:8:57] Essentially, although these two sustainabilities are certainly entirely different, they 
do represent two sides of the same coin for they represent the manifestation of humanity 
exploration and development just at different stages of such development, and for 
aforeaffirmed different purposes. 

[9:8:58] The next of the Points of Sustainability is that which is henceforth known as 
Sustainability of Resource; the entirety of the Humanic Exploration of The Cosmos is 
based upon the resources we hold now for utility, the resources available that are 
extractible, and the resources that are available but remains inextricable, due to either 
humanity's burden of primitive technology, or the inability of humanity to reach such 
resources. 

[9:8:59] The abundance of resource is obvious beyond The Earth on the countless worlds of 
The Cosmos, but humanity's reaching of those resources, and furtherso, humanity's 
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utilisation of those resources in the most efficient and sustainable way is a much different 
scenario than the identification of the existence of such resources. 

[9:8:60] Resources lay at the heart of all decision in relation to Cosmic Exploration, as well 
as explorological contemplations, but too, the availability or unavailability of resources is 
also a major branch of the determination of that which can be considered as sustainable. 

[9:8:61] The detrimentation of resources either points to the careless utility of such 
resources, the age of the civilisation is great, or an insufficient quantity of resources in the 
first instance. 

[9:8:62] The supplementation of resources either points to the results of vigorous 
extraction, the timid usage of such resources, or the vast quantity of resources in the first 
instance. 

[9:8:63] These two determiners of resource in detrimentation and supplementation are 
powerful tools for application, and neither has the previous two insentensations done 
justice for the extent to which these two aspects of resource can be implemented, 
especially so in relation to sustainability. 

[9:8:64] The Sustainability of Environment is perhaps stands as the most famous of 
connections for sustainability as it is often the environment that sustainability intends to 
protect from detrimentation. 

[9:8:65] As our technologies do advance, we must utilise them to reach our goals of a 
greater sustained existence, especially so through the use of renewable technologies for it 
is the ultimate goal, in alignment with the fundamental principles of the Millettarian 
Tradition, that humanity creates those which are to be henceforth known as eco- 
civilisations. 

[9:8:66] If humanity is to successfully embark upon its exploration of The Cosmos, then 
one of the most important aspects of sustainability, and the next Point of Sustainability, is 
that which is henceforth known as Sustainability of Mind. 

[9:8:67] If we do not think in a way that is sustainable to ourselves and the surrounding 
world, then how can we expect to succeed in our endeavours? 

[9:8:68] At the present instance, humanity's Collective Mind struggles to consider anything 
in balanced way or in a way of certainty of the rate and level of that which it considers; we 
must understand the Millettarian Tradition's remedy to this issue, to achieve the 
Sustainability of Mind, and remedy is philosophy. 

[9:8:69] It is only through philosophy that the Sustainability of Mind can be achieved for 
philosophy allows the Collective Mind of humanity to continuously expand itself; 
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philosophy is naturally positioned to stand for progress, reason, logic, and mental 
satisfaction which are the four fundamental factors to the sustainment of the mind. 

[9:8:70] It is easy to see in today's world at the time of this writing how there exists a giant 
chasm in the mental satisfaction of humanity; that is why we have seen rampant increases 
in murder, drug-taking, drug-reliance, suicide, materialism, sexualisation, and a distinct 
disassociation with greater means of thought. 

[9:8:71] These aspects of the current world point to the dissatisfaction of mental state of 
humanity at present, and although it seems now that such horridities will never vacate, 
the Millettarian Tradition understands philosophy to be the one shining light towards the 
Sustainability of Mind. 

[9:8:72] It is argued in the Millettarian Tradition that due to the fact that the majority of the 
world is now used to the idea of continued economic growth, the only way to progress is 
to work on ideas about the sustainability of this growth, known as one of the Points of 
Sustainability; Sustainability of Growth. 

[9:8:73] The only way to secure the Sustainability of Growth is to work towards continued 
stable growth of the economy, of society, of culture, of technology, and of the population, 
without compromising the principles of the civilisation itself. 

[9:8:74] We must stay in alignment with this principle during our struggles to attain the 
level of sustainability required for our space colonies and civilisations; we shall do this by 
forming new industries with much greater potentiality and scope for expansive growth 
than any industry imaginable here on The Earth. 

[9:8:75] The Millettarian Tradition considers the point of the Sustainability of Growth to be 
the most important of all the Points of Sustainability within Spacial Ethics. 

[9:8:76] The Millettarian Tradition, due to its allegiance with the school of thought of 
populationism, considers that an increase in population should not be curtailed, rather the 
development of sustainable systems should be accelerated in order to deal with the 
population increase. 

[9:8:77] Essentially, population growth is considered to the beating heart of human society 
which human civilisation cannot live without population growth in order to sustain other 
forms of growth; cultural, political, economic, and social. 

[9:8:78] The advocation for depopulation is not considered to be the answer to sustainable 
development according to the Millettarian Tradition; instead, fostering and investing in 
new ideas for systems established are considered to be the ways of securing long term 
sustainability. 
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[9:8:79] Neither does the Millettarian Tradition consider overconsumption to be the 
obstacle to sustainability, for this single-handedly drives economic growth, thus the 
Sustainability of Growth. 

[9:8:80] Further to this, the final entry of the Points of Sustainability, the Sustainability of 
Humanity, is an overarching sustainability that is determined by the results of the Points 
of Sustainability that precede it. 

[9:8:81] The Millettarian Tradition holds that the ultimate goal of sustainability is the 
Sustainability of Humanity for it is considered that if we cannot sustain ourselves then we 
cannot sustain the environment, and the wider Cosmos. 

[9:8:82] That which is henceforth known as Spacial Environmentalism is a branch of 
Spacial Ethics that incorporates all areas of general environmentalism and applies all 
concepts, stances, and movements within environmentalism to The Cosmos. 

[9:8:83] In Spacial Environmentalism, to environmentalise is to actively seek the protection 
of The Cosmos and its progeny. 

[9:8:84] Theoretically, Spacial Environmentalism understands The Cosmos to be the 
primary influence on humanity as a whole and on each and every individual that resides 
within The Cosmic Environment. 

[9:8:85] That which is henceforth known as Sentience Ethics, or the Ethics of Sentience, is 
also a branch of study within the discipline of sentientology, but principally resides within 
contology. 

[9:8:86] Sentience Ethics deals with all concepts and theories involving the interactions 
between humanity and all other forms of sentience, as defined by their different categories 
of sentience. 

[9:8:87] Sentience Ethics presides over all stances and concepts in relation to how sentient 
entities should be treated, the responsibility of humanity in relation to other sentient 
beings, as well as relating to the nature of sentience within an ethical context. 

[9:8:88] As the centrepiece of the Millettarian Tradition, space exploration henceforth 
always considered that which is to be known as a Cultural Mission first and foremostly, 
not just a scientific, technological, or physical mission. 

[9:8:89] Space Exploration as a Cultural Mission involves the notion that the exploration of 
space should become part of human culture as the most prominent manifestation of 
human intellectuality, expression, purpose, progression, and advancement. 
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[9:8:90] This relates to the philosophy of astronomy and the branch of study of 
astronomology; the notion of the exploration of space as a Cultural Mission is part of the 
deep integration of cosmocentricity into human thought, action, ambition, and society. 

[9:8:91] Space Technology Utility is a concept within Spacial Ethics that relates to the belief 
that the utilisation of new and advanced technologies will lead to greater progress in space 
exploration, and further improvements in the Sustainability of Humanity; a closely related 
term of Millettarian origination is known as technocentricity. 

[9:8:92] Spacial Constructions collectively relates to any human-made structures on cosmic 
entities and within the context of Spacial Ethics, we must consider the ethicality of the 
construction of such structures. 

[9:8:93] Taken into account must be the effects on the environment after such structures are 
constructed, as well as the sustainability of those structures in terms of their maintenance 
for whichever purpose they do exist. 

[9:8:94] Private Ownership in Space is something that the Millettarian Tradition does stand 
in support of as it private ownership is seen as the fundamental factor to the development 
of economic growth. 

[9:8:95] Without private ownership, the ability of humanity to civilise worlds beyond The 
Earth is hindered due to the inability of business functionality and industrialisation; these 
two aspects of human civilisation must be allowed to exist freely if humanity's exploration 
of The Cosmos is to be practically executed. 

[9:8:96] The Millettarian Tradition wholly supports the idea of private ownership in space 
and shall do so henceforth from this moment; whether this is as part of capitalism, or some 
other newfound system of economic organisation, the Millettarian Tradition maintains the 
importance of allowing private ownership. 


The Centrality of Adoration 

[9:9:1] To adore greatly and rarely is to know of true beauty when one sees it. 

[9:9:2] To feel adoration for The Cosmos will lead one to grasping a great sense of 
wonderment. 

[9:9:3] One cannot adore beauty, before one has seen the ugliest parts of the world. 

[9:9:4] One of the greatest contemplations for any leader of any kind is whether to be 
adored, or feared. 
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[9:9:5] When one can adore The Cosmos for the wonderment it expounds, one can know 
true Divinely connected greatness, beyond all the matters and means of man. 

[9:9:6] One wishes to adore The Divine for the wonderments of The Cosmos created. 

[9:9:7] It is not adore to see greatness in that which is great, it is to see greatness in that 
which has not yet reached it true potential. 

[9:9:8] The young adore the elders for their wisdoms, their truths, and their experiences. 

[9:9:9] The elders adore the young for their naivety, innocence, and sense of limitlessness. 

[9:9:10] One adores when one sees the grandity in the developing soul. 

[9:9:11] The adoration of the self is the forerunner to the adoration of the world, and the 
world's adorations to you. 

[9:9:12] Before the adorations of the world, first must come the adorations of The Divine; 
The Creator of The Cosmos. 

[9:9:13] Adoration of The Cosmos begins at the moment of one's inception. 

The Centrality of Anguish 

[9:10:1] To feel the severities and excruciations of the world is to feel the realities and the 
truths intended. 

[9:10:2] One must suffer for one to know of the true delights of life. 

[9:10:3] Suffering is the leading cause for learning. 

[9:10:4] We must suffer for it is in our nature, in our very cores, to suffer; to suffer the 
deaths, the disappointments, and the hardships of our lives. 

[9:10:5] The suffering of one is the revelling of another. 

[9:10:6] One whom had suffered not, is one whom had never lived. 

[9:10:7] Beyond the normal kind of knowledge is that gained through anguish. 

[9:10:8] The anguish of the mind is the anguish most heartily endured. 

[9:10:9] To suffer in body may be to suffer in mind as a consequence. 
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[9:10:10] The sufferings of the body may be easier to diagnose, but the sufferings of the 
mind so much greater to heal. 


[9:10:11] Not envy should you feel towards those whom have suffered not, but pity them 
must you, for they know not of the realities and greater wisdoms that suffering gifts. 

[9:10:12] If not by suffering, then what can bring oneself to a greater level of knowledge, 
experience, and wisdom. 

[9:10:13] Feeling anguish, one is closer to their initiator, despite their feelings matching 
only a fraction of those suffered by their initiator. 

[9:10:14] To imitate the greatest of us is to suffer as they did, both mentally and physically. 

[9:10:15] We must suffering to live; there is no life without suffering, but the extent to 
which we suffering, and the circumstances differ greatly between people. 

[9:10:16] It is not those whom speak of their suffering as it occurs whom suffer most, it is 
those whom stay silent, and only speak of it later. 


The Centrality of Anxiety 

[9:11:1] We see, feel, and know the world around us all our lives and the world we see, 
feel, and get to know is one of danger, discovery, and demons of all kinds. 

[9:11:2] Not a thing can ever be certain unless by Divine decree. 

[9:11:3] The Cosmos, to fulfil its created purpose, wills our lives the ways in which it sees 
fit, and it seems the unknown is all we can hope for. 

[9:11:4] With our minds of speculations, we wish to see beyond that which we cannot by 
natural cause, and nothing but a fool's errand is this. 

[9:11:5] We dream of what is to come by our mind's vision, and perhaps by Cosmical 
intervention, but again, how can we possibly know the truth. 

[9:11:6] The truth is what we all seek, what we all have ever sought, but there does come a 
time to understand, that truth is the greatest paradox, and all that is true is so to us, and all 
that is true to The Cosmos, and The Divine by subsequent, is Divinely true. 

[9:11:7] Truth by humanity; Truth by Divinity; we must choose with which to side. 
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[9:11:8] We must be anxious to seek the unknown, for that is the very nature of us, but to 
know the unknown is not our nature, and so one may seek it, but one may not know it. 

[9:11:9] We can seek The Cosmos, but we cannot know it. 

[9:11:10] By Divine will, our visions were clouded to the total spectrum, and until Divine 
will decrees it, that is how it must stay. 

[9:11:11] We fear for the unknown, but instead, we must learn to embrace it's open arms, 
though to do is no small task. 

[9:11:12] A fortunate time in which we live for to know is to know better now, and such a 
wondrous gift that be. 

[9:11:13] An unknown world is a world of non-comprehension to us as we are now, both 
before, and after now. 

[9:11:14] Speculate we all have, can, and will continue to do, but know, we will never 
know. 

[9:11:15] In faith, we have trusted, and now, in knowing, we must now trust. 

[9:11:16] What we know, and what we do not is not a reflection of our weaknesses, it is a 
reflection of how gifted we are to have been granted the permission to know all we do. 

[9:11:17] Throughout our being here, we must stay close to the edge; the key is surviving 
before you fall. 

[9:11:18] We must stay close to the edge of life throughout, in order to catch the greatest of 
gifts from the beyond. 

[9:11:19] The unknown is from which we all learn for it feeds what we know. 

[9:11:20] To worry is to be alive, though worry not and be still on the architectures beyond 
your own singular fixation. 

[9:11:21] If not for The Unknown it would be a world of chaos; we owe all we have, and all 
we are to The Unknown for it keeps us in line by its eternally looming presence. 

[9:11:22] The Known and The Unknown; what we have and what we do so hope for. 

[9:11:23] Is The Unknown an agent of The Chaos? A great many answers may this question 
bring, but in the end, all will steer towards the same conclusion; The Divine created All. 
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[9:11:24] Do worry hard and worry often, for those whom worry are those whom have 
been gifted the keen vision for the changes to be made next to the world and beyond by a 
force greater than all else. 

[9:11:25] Those whom worry have been given the great gift of seeing clearly what has not 
yet occurred, as well as the duty to see it through. 

[9:11:26] To say one knows of The Unknown is to know of nothing. 

[9:11:27] One may side with faith to combat The Unknown, but its very nature does not 
allow for this, for the nature of The Unknown is to stay as so until decreed otherwise; to 
know and to believe are so close yet oh so far away. 


The Centrality of Ardour 

[9:12:1] Passion is the driving force of all change; good and bad; without passion we suffer 
losing our very humanity, and the future of our very selves. 

[9:12:2] Passion is intrinsically connected to ambition and ambition intrinsically connected 
to imagination; the most important quality of all. 

[9:12:3] Opportunity in time makes the heartache of passion worth all its tribulations. 

[9:12:4] An aptitude for passion is an aptitude for knowledge, ambition, and wonderment. 

[9:12:5] It is when we lose our enthusiasm that we lose who we are, and all we hope to 
achieve. 

[9:12:6] To burn the energy gifted to you through the learning, wondering, and 
experiencing of the world and The Cosmos is the greatest of all achievements. 

[9:12:7] Passion must be controlled by morality for it not to fuel anger, and hatred. 

[9:12:8] The enthusiasm of the self is the enthusiasm one can press upon the world for 
betterment. 

[9:12:9] In doubt, we depend on our passion for it is put to the test by the cruelties and 
realities of the world. 

[9:12:10] Passion fuels our strength, and the stronger we become, the greater passion we 
possess; it would do one no harm to learn of this relationship. 

[9:12:11] The rumination of the mind and spirit is often the birthplace of ardour. 
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[9:12:12] In its infancy, ardour is chaotic, and unorganised; in its maturity, ardour is grand, 
and directive, and the greatest of all allies. 

[9:12:13] Ardour is as we all know it to be; dependent upon its host, for if that person 
chooses to ignore their passion then it will be lost forever. 

[9:12:14] One thing can be known about passion; it is unique to the person within whom it 
resides; the key is to know this so as to use one's gift of ardour for the betterment of 
themself, and for the betterment of the people. 


The Centrality of Betterment 

[9:13:1] For the betterment of peoples is for the betterment of those whom perhaps cannot 
better themselves alone. 

[9:13:2] If what you do is not conducted for the eventual greater good of the people, then 
too narrow is the spectrum of your ambitions. 

[9:13:3] All one is is that of others; if not for others what you do, not at all. 

[9:13:4] If all one does is for oneself, and not for the betterment of the society in which one 
lives, all one can hope for is for their achievements to be lost when one passes on. 

[9:13:5] Everything one does now may be for the good of oneself, but the ripples of one's 
deeds should, in essence, better the lives of others. 

[9:13:6] A company must be founded on the betterment of the society is serves; this is the 
same for any individual. 

[9:13:7] Decide, must one, whether they wish to serve the society, or only take from it. 

[9:13:8] It is one avenue to think for oneself, but it is another to think only about oneself. 

[9:13:9] As The Centrality of Progression teaches, it is the natural good of humanity to 
want to progress towards a humanity of betterment; if one is not bettering, then one is not 
progressing. 

[9:13:10] It is for the betterment of the world that we do naturally seek. 

[9:13:11] Dependence on anything other than oneself is the seal of downfall. 

[9:13:12] If one does not control one's vision, it will enslave them to an existence beyond 
repair. 
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[9:13:13] Feeling better, and knowing better are deceptively dissimilar; with the first your 
pain will return, with the second it will never again. 


[9:13:14] If not for the betterment of others, then why? For in this way you limit your 
vision to yourself, and you do not let it become what it is meant to be by enslaving it to 
serving you and only you; a cruel way to respond to a great gift. 


The Centrality of Calm 

[9:14:1] One must never harm oneself, and those whom express anger towards a thing 
beyond their control, do just that; they do not resolve the initiator of their anger; they 
further fuel it by harming themselves for its disgraces. 

[9:14:2] Be within oneself as without, by taking an approach of time as the greatest repairer 
of all problems that do arise. 

[9:14:3] One must move slowly for one to see clearly ahead; this is true for both in life, and 
in thought. 

[9:14:4] To feel calm, and to know when to feel calm are two different things. 

[9:14:5] One must not mistake the facets of calm to reflect those of emotionlessness. 

[9:14:6] Frenzy, panic, and impatience are agents of The Chaos, and whose qualities should 
not be exhibited by any well-standing person. 

[9:14:7] Accompany your knowledge with a dash of calm, and the perfect recipe for 
wading through life you will receive. 

[9:14:8] Collect one's thoughts and drown one's feelings for to achieve calm, a quiet must 
be held strong. 

[9:14:9] No matter the moment; no matter the circumstance; no matter the individual; a 
calm within and without can always be achieved. 

[9:14:10] In our lives, a multitude of worries and possibilities arise; we must use our calm 
to sieve through the falsities and locate where in which our destiny lies. 

[9:14:11] Why do you wish to improve yourself at anything if all you seek is glory and 
power to yourself; think calmly on this and whether everything you do is for a reason 
beyond just you; if so, change your ways and live for more than just yourself. 

[9:14:12] The greatest of all calms is that experienced when the world has gone dark and 
quiet, and one can appreciate the wonderments of The Cosmos in The Universe, and see 
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truly all that the bright and loud world had once blinded; to know this and to share this 
practice is the greatest of all gifts The Divine could have given to you. 


The Centrality of Compassion 

[9:15:1] To feel the emotions we feel is to be human. 

[9:15:2] To those whom wish not to express these feelings to those around you, that is not 
wrong for to feel compassion, one does not need to show the world their feelings. 

[9:15:3] Those of most compassion are those whom feel alone, for those whom they do not 
know, and never will ever know, but feel their sorrows as though they too experienced the 
same misfortunes on an equal portion. 

[9:15:4] There are two levels to the emotion of compassion. 

[9:15:5] The first is Compassionate Thought; the feelings, ideas, and thoughts one surmises 
from the circumstance, and creates from their imagination in the process of forming 
compassion. 

[9:15:6] This is almost always a compassion of fleeting strength, yet is one that may be felt 
multiple times throughout one's year, though no actions are taken to amend the 
misfortune; the initiator of one's compassionate state. 

[9:15:7] To be critical of this lower level of compassion is easy for those whom do not see 
the innocence and goodwill of such loving, yet ultimately pointless, feelings. 

[9:15:8] Compassionate Thought is harmless, yet it is also useless, and depending on the 
person you are, or wish to be, you may feel dissatisfied with the inaction of this level of 
compassion. 

[9:15:9] Compassionate Thought is the necessary precursor to the second level of 
compassion; Compassionate Action. 

[9:15:10] Compassionate Action; the ambitions, endeavours, and intended outcomes of 
feelings, ideas, and thoughts. 

[9:15:11] This higher level of compassion perhaps is not so harmless as its precursor 
counterpart, but its uses are many, and from it, solutions to the misfortunes may grow. 

[9:15:12] Depending on the person you are, and the person you wish to be. Compassionate 
Action may serve you well, but to the detriment of your foresight, it should not be, and so, 
use it sparingly, for in doing so, you will preserve its grandities for causes of stronger 
passion to you. 
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[9:15:13] Not now, and not ever, will one of true compassion ever detriment themselves to 
resolve the misfortunes they witness, for compassion, even in its strongest form is not 
sacrifice, and to know the difference is to know of the nature of what makes a human 
unique. 

[9:15:14] Compassionate Thought is easy; it does not require one to endure tribulations for 
the benefit of another; it can be done in privacy and silence; but it is the originator all 
compassion, and so that is where one finds the importance of this level. 

[9:15:15] Compassionate Action is difficult; it does require one to endure tribulations in the 
hope that another will see, take, and appreciate the benefits granted to them by your own 
struggles; it cannot be done in privacy, or silence; but this is the only way to change the 
misfortunes of the world. 

[9:15:16] To feel compassion for action is to feel the need for change in the world. 

[9:15:17] But there is one aspect that still remains unspoken of, and that is the misfortunes 
of the self. 

[9:15:18] As aforementioned. Compassionate Thought is easy, and many follow its 
guidance, and do not venture beyond it. 

[9:15:19] What one must ask oneself is; how many would go beyond Compassionate 
Thought for you? 

[9:15:20] Not one person can know of this answer truly, wholly, and repeatedly. 

[9:15:21] All we have of the world is ourselves; our minds, our feelings, and our actions. 

[9:15:22] You can only know if you are compassionate enough for yourself to resolve your 
own misfortunes for your own good sake. 

[9:15:23] You must endure the tribulations for yourself, and you dare not put to chance 
that another will step up to take your place, for of themselves, they will think of foremost, 
and of you, then will think of second to the fact. 

[9:15:24] To feel compassion of any kind for others one must first feel compassion for 
oneself. 


The Centrality of Disappointment 
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[9:16:1] There are the misfortunes of this life that make it so difficult to see a better future; 
the best of us will never let their own futureview be clouded by the problems, and their 
problems of the present time. 

[9:16:2] Opulence all around leads to disappointment all within. 

[9:16:3] If it is to be, then no amount of distress will change it; a lesson in patience and 
foresight perhaps needs to be had. 

[9:16:4] If it is not to be, then our's will be another path for press on we must towards the 
progression of humanity. 

[9:16:5] One can demand of the world all one likes, but the world owes nothing to you; 
only the ambition, motivation, and knowledge one has been gifted will lead to the 
conquering of one's futureview. 

[9:16:6] Best not to waste one's existence with the trivialities of the present time, as 
opposed to the proper use of time on those of things which will add to the world with a 
greater purpose. 

[9:16:7] If one has lived their life with the grapple of disappointment, then one has lived a 
most rare, but not truly a proper life at all for in the most interesting of lives, we learn of 
their most greatest disappointments, perhaps even more so than their greatest successes. 

[9:16:8] I've found that to force disappointment upon oneself is to train one's mind and 
heart not to falter when the dagger of true disappointment pierces the skin. 

[9:16:9] If we are to begin the most brilliant of lives, then we are to brace ourselves the 
most brilliant of disappointments. 

[9:16:10] In this life, there are small disappointments, and then there are those of the larger 
variety; we must train ourselves to stand strong against these wickedities so as not fall 
before the achievement of our dreams. 

[9:16:11] From where which, or from who which disappointment originates is a wider 
debate not to be conducted here, but simply, we understand that although we hate 
disappointment, we mustn't fear it. 

[9:16:12] If we fear it then it has fulfilled its mission in demoralising us from the goal 
towards which we strive; it is so easy to forget that disappointment is not some external 
entity that is forcing itself upon us; instead, no, it is part of whom we are; it is an emotion 
that, ultimately, we can learn to control the severity of. 

[9:16:13] One may be wondering as to why disappointment is a centrality if it is so wicked 
towards the human mind, heart, and soul; the principle remains true that that which is 


1987 



most dangerous is that which we must learn the most about, so as to be aware of its 
trickeries, in order to defend ourselves from its deceptions. 


The Centrality of Desire 

[9:17:1] The most important, yet too, the most dangerous of the human emotions is that of 
desire for that single emotion has caused just as much creation in the history of humanity, 
as it has destruction. 

[9:17:2] Despite the apparent contradiction, desire holds a persistent duality that is ever¬ 
present throughout its many forms and expressions into the human mind, and the 
subsequent consequences. 

[9:17:3] We all desire certain objects, some of which are animate, or some of which are not, 
but there is a key difference between the two sides of desire; the first side, known as Just 
Desire, is a form of desire wherein that which one desires does not hurt another person's 
own desire. 

[9:17:4] The second side of which is known as Unjust Desire, and is characterised by the 
individual's desires being intentionally hurtful to the desires of others. 

[9:17:5] There many scenarios and circumstances in occurrence now, then, and thereafter 
that perhaps defy, or obscure these two principles; the most prominent of which is when 
an Unjust Desire is confronted with a Just Desire to end that Unjust Desire. 

[9:17:6] That which is equitably considered to be the desire that is intentioned to prescribe 
harm upon another is the desire that must be stopped; in this scenario, the Just Desire 
becomes a Necessary Desire to destroy the Unjust Desire. 

[9:17:7] Furtherso, and more biased towards the Millettarian approach, any desire that is 
illogical, regressive, or anti-Millettarian is considered an Devolved Desire; a desire that 
directly targets a particular entity and wishes to cause that entity harm, especially so if the 
values of that entity are considered oppositistic to the values of the devolved desirer. 

[9:17:8] A desire to do is a desire also not to do; we must think about what our desires will 
do to ourselves and our own progressions, and then we must think about their real-world 
consequences upon those you know and those whom you do not know. 

[9:17:9] Like disappointments, some desires are small and others are as large as they 
possibly can be; essentially, the difference between Just Desire and Unjust Desire is the 
intentions with which you hold when you formed that desire. 

[9:17:10] From the Millettarian perspective, unlike other philosophical traditions that 
speak of eradicating all desire from one's thoughts, desire is considered an inextricable 
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part of the human consciousness, and instead of being eradicated, it should be nurtured in 
such a way that the desires of ourselves are all Just Desires, rather than those of the unjust 
variety. 


The Centrality of Duty & Obligation 

[9:18:1] A discussion of the concepts of duty and obligation in a Millettarian 
contextualisation forms one's introduction to the branch of Millettarian Ethics known as 
Millettarian Deontology 

[9:18:2] The words duty and obligation are used throughout The Grand Centrality in a 
variety of different contexts, but the most prominently discussed of which is humanity's 
duty and obligation to fulfil its destiny with regards to The Cosmos and its discovery, 
exploration, and civility 

[9:18:3] In the Millettarian philosophical tradition, there exists an intrinsic and unaltered 
centrality on the nature of duty and obligation for it is believed that both of these qualities 
structure one's life, and provide the motivation and dedication needed in life for one to 
achieve one's ambitions. 

[9:18:4] If one lives without concern for the true nature of duty, then one shall live a life 
without many achievements for if one wishes to go beyond average, one will see that a 
sense of duty and obligation is required in order to go beyond, to reach a higher level of 
achievement. 

[9:18:5] We have a duty to ourselves, to our creator, and to our descendants through the 
principle of descendation, to explore The Cosmos, conserve The Earth and all other 
planets, and to wonderment, adore, and laud The Cosmos for the grandness that it 
manifests. 

[9:18:6] Essentially, Millettarian Deontology is structured upon three main aspects; one's 
duty and obligation to oneself, one's duty and obligation to humanity, and one's duty and 
obligation to The Cosmos as a manifestation of some Divine creation. 

[9:18:7] Let these three aspects of Millettarian Deontology be discussed and criticised 
henceforth by the deontologists whom dedicate their thoughts to the study of the nature of 
duty and obligation, and let them come to their own conclusions about how these three 
aspects should be interpreted and applied. 

[9:18:8] Let duty and obligation become the central elements of proper Millettarian 
lifestyle, and let their integration into one's life become so deeply engrained that one does 
not act without first consulting whether the act falls in alignment with the duties and 
obligations that one holds to oneself, or that one holds to humanity, or that one holds to 
The Cosmos as the most direct manifestation of The Divine that we can currently perceive. 
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The Centralities of Emotional Intelligence & Empathy 


[9:19:1] It seems to be the penchant of humanity in the current age to ignore that which 
they can most greatly benefit from, so much so that such elements are buried beneath the 
problems that it may be best suited to solve. 

[9:19:2] An example of this is Emotional Intelligence, of which many of ourselves have 
failed to understand and apply to our lives that we are missing its most greatest benefits. 

[9:19:3] This discourse is not to define or describe, or work through the cognitive reasons, 
and functions for the existence, or non-existence of emotional intelligence; instead, herein, 
we are to discuss the Millettarian approach of how to apply emotional intelligence in such 
a way that we can solve some of the issues both aforementioned and lattermentioned in 
The Grand Centrality. 

[9:19:4] To be able to first identify the emotions of a person, to secondly understand why 
these emotions are present, and to thirdly accept these emotions of the person in all their 
illogicality, and irrationality is the most efficient way of comprehending the human mind 
and our subsequent actions. 

[9:19:5] If we are to understand why people do things, why people say things, and why 
people think things, then we must understand the emotions that are existent within the 
individual and to which they turn towards in order to gain the motivations and reasoning 
behind what they do, say, and think. 

[9:19:6] Humans are contradictory by nature so the initial identifier of an emotion must 
always be to invert the action to its oppositism; if someone is overtly joyful, then they are 
perhaps masking a deep sorrow; if someone is extremely violent or rude, then are perhaps 
burying a yearning for help; if someone is derogatory towards another without previous 
instigation, then they are perhaps attempting to hide their own demons and hurt by 
placing the emphasis upon another. 

[9:19:7] Understanding the emotions of another entails being able to explain in your own 
words why the individual is feeling such a way, and why they are acting, speaking, and 
thinking like they are. 

[9:19:8] Finally, accepting is both the toughest and the easiest of the three elements; 
acceptance is often mistaken to mean agreeing with the reasons for a particular action, but 
the Millettarian approach to acceptance is that accepting something is acknowledging its 
truth, or fact for that individual in a particular moment. 
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[9:19:9] The awareness, the control, and the expression of one's emotions is emotional 
intelligence, but the Millettarian approach to emotional intelligence is to show that it can 
be applied in almost all circumstances, especially so in one's interactions with others. 

[9:19:10] If we hold the ability of emotional intelligence, we step upon the trajectory of 
becoming greater philosophers, creators, and generally, better people, who hold the 
capacity to identify, understand, and acceptance the most personal and inner parts of what 
it means to be human. 

[9:19:11] By holding one's emotional intelligence just as one holds onto one's talents, 
knowledges, and experiences, one, by direct consequence, becomes a much greater 
empathiser and empathy is a key centrality in building greater relationships with our 
friends, our families, our employers, and all other people with whom we interact in our 
lives. 

[9:19:12] It is the lack of empathy in the nature of the human heart, mind, and soul that has 
lead to the majority of conflicts, deaths, and destructions in the history of our species, 
based largely upon a misunderstanding of each other's feelings towards one another. 

[9:19:13] It is herein defined to be the Millettarian approach that the understanding and 
sharing of feelings is the most precious and distinguishing part about whom we are as 
humans; emotion drives all action, especially so the creative and imaginative kind. 

[9:19:14] It may be the attempts of some philosophies to eradicate emotion altogether 
seeing that emotion is the cause of desire, greed, jealous, temptation, and all the other 
perceived evilities, but instead, from the Millettarian perspective, it is believed that we 
must embrace emotion in all its incompleteness, illogicality, and somewhat evility because 
by this very notion, a parallel is drawn between being human and the rest of The Cosmos 
itself. 

[9:19:15] The Earth and all the natural disasters that have occurred, and The Cosmos and 
all the destructions that it have occurred within it hold no apparent consciousness for life; 
the tsunamis, the hurricanes, and the typhoons are all natural; they hold no ability to 
control themselves from destroying homes and lives. 

[9:19:16] The unemotionality of nature. The Earth, and even The Cosmos has always been 
a point of interest to myself, and it shall therefore become an important concept within the 
Millettarian philosophical tradition. 

[9:19:17] Humanity, although we have a conscience, which is something constructed by the 
history of our faiths, laws, and institutions for the establishment of an orderly society, our 
conscience is not inherently natural, or else we would not have to be taught that which is 
wrong and that which is right. 
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[9:19:18] And it is in this very notion that we see the divinity of humanity because to be 
divine is to neither be restricted by the emotions, nor is it to be tied to the physical, lawful, 
and moral constraints of reality; instead, divinity holds no conscience; whether divinity 
works upon random order, or by some other means, I do not know, but all I can write of is 
that which I see around me. 

[9:19:19] And I see that there is an inherent unconcern, indifference, and apathy from 
nature. The Earth, and The Cosmos about the deaths, sufferings, and tribulations of 
human emotion, and to some extent, we share this unemotionality. 

[9:19:20] If it were not for the institutions, laws, and faiths that have structured our 
consciences, which are necessary for societal order, then there would be no difference 
between that which is right and that which is wrong. 

[9:19:21] One may also make the mistake when thinking about this concept to therefore 
label nature. The Earth, and The Cosmos as evil; but by this very notion, we ignore what 
being divine means; the volcanoes are not evil because they erupted and killed; the meteor 
that hit The Earth and killed the dinosaurs and all other life isn't evil because it did that; 
and neither is it evil for The Earth, the stars, and The Cosmos to still continue on in their 
functions, even after the most tragic of events has occurred in our society. 

[9:19:22] Indifference is not evility from a Millettarian perspective when spoken of in this 
context about this concept; the murderers, the thieves, and the extortionists are also evil 
humans, which is not and would never be denied, but the fact remains that we all are born 
without a conscience for what is right and wrong, and by this, we see the parallel of 
divinity between ourselves, and nature. 

[9:19:23] Conscience is simply a human construction to bring order to our civilisation, but 
murder occurs in nature; destruction occurs in The Cosmos; there is a detachment between 
nature and the human conscience because the human conscience isn't natural. 

[9:19:24] This does not make the human conscience unworthy of the importance it 
deserves, because all human civility requires it, but the fact remains that it is not natural; 
perhaps we can call nature. The Earth, and The Cosmos cruel, but we must accept that the 
cruelty to which we label them is merely a manifestation of our own likeness to them. 

[9:19:25] It is perhaps the most controversial statement to make that that which we refer to 
as The Divine is emotionless; in some ways this is true and in others it isn't. 

[9:19:26] Firstly, The Divine is emotion because, from a theistic perspective. The Divine 
created emotion; however, from the Millettarian approach to what it means to be divine, 
there exists a detachment between the restriction of emotionality and morality from The 
Divine itself. 
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[9:19:27] If The Cosmos had a conscience and it were not to destroy anything that it had 
created, then I would not be here trying to contemplate these issues, and nobody else 
would be here trying to contemplate my approach to these issues because The Cosmos 
would not exist. 

[9:19:28] From the very moment of the Inception Epoch, The Cosmos has depended upon 
the creation and the destruction of its progeny to develop, and to expand; this is the same 
with the animals of The Earth, the nature of The Earth, and The Earth itself, which was 
made by the destruction of other celestial entities that preceded it. 

[9:19:29] In essence, the concept herein aforementioned is henceforth known as 
Unemotionality, or the Nature of Divinity, and is one that contologists will surely spend 
many years of their lives contemplating due to the immense complexity and 
controversiality of the nature of the concept. 


The Centrality of Enthralment 

[9:20:1] The Centrality of Enthralment, like the majority of other concepts in a Millettarian 
contextualisation, mostly relates to the duty, vocation, and destiny that humankind is said 
to have about its own exploration of The Cosmos. 

[9:20:2] One's enthralment into the study of The Cosmos is so highly encouraged in the 
Millettarian philosophical tradition that it can be derived from almost every branch of 
Millettarian Philosophy. 

[9:20:3] Similar to the concept of wonderment, though lacking wonderment's official 
philosophical status within Millettism, the action of enthralment is to allow one's attention 
to be captured and fascinated, especially so when relating to The Cosmos, or any of its 
progeny. 

[9:20:4] From the Millettarian perspective. The Cosmos and all its progeny are the most 
important entities of physical existence to be enthralled upon due to their immensity, 
grandity, and their magnificence. 

[9:20:5] One should also be enthralled by the journey upon which humanity is trajectured; 
the possibilities that humanity is to seek; the worlds it is to discover; the very fact that The 
Cosmos is there to be explored is perhaps the easiest fact to be enthral oneself upon. 

[9:20:6] As a less official version of wonderment with no greater devotional or 
philosophical meaning, enthralment is an important concept that allows for the wider 
concept of wonderment to be established upon it. 
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[9:20:7] If we lose the fascination of The Cosmos and its progeny that many of the greatest 
minds and peoples in history held so deeply to their hearts, minds, and lives, then we 
must ask ourselves what we are living for. 

[9:20:8] If not for the exploration of The Cosmos as the next frontier beyond The Earth, 
then what for? To stay stagnant upon The Earth not expand any more than we already 
have? A bleak existence is herein predicted if that is to be the case. 

[9:20:9] No, the Millettarian approach maintains that humanity's fascination with the stars 
shall never die and although it may be dormant at times as our limited concentrations are 
distracted by the materialities of our civilisation and its wealths, there will come a day 
soon, when philosophy has reascended by the writings of this book, that the peoples of the 
world's fascination with The Cosmos shall re-emerge stronger than it ever has been before. 

[9:20:10] This is the enthralment upon which many of us wait; this is the fascination that 
many of us wish to feel, and that may of us hope to feel about other material objects, but 
they are always left disappointed. 

[9:20:11] To try and understand The Cosmos is to be completed enthralled by its grand 
mysteries. 


The Centrality of Envy 

[9:21:1] You desire that which another possesses, but not so much that you wish them 
harm, or so much that you compromise your own morality to achieve that which they 
hold; you feel envy. 

[9:21:2] There are those of us whom succeed in our ambitions and those of us whom do 
not; some have suggested that the difference between these two kinds of people is that the 
former worked hard, and the latter did not work hard enough. 

[9:21:3] This stance on the matter is the greatest to hold because the possibility is always 
existent for them to succeed, and the hope remains no matter with which it may take to 
achieve that which you wish. 

[9:21:4] The hope in this concept is the most important aspect to cling onto because 
without such, we condemn our ambition to the chance, without any dedication to make 
that which you desire occur, no matter the circumstances. 

[9:21:5] Envy is an immoral emotion as is traditionally understood because it fuels 
jealousy, greed, selfishness, and suffering, but one may question as to why it is therefore 
considered a centrality. 
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[9:21:6] The answer is because that which is known as Innocent Envy is identified as part 
of almost every human action and desire that there is; Innocent Envy is the feeling of 
desire for that which another possesses, but one uses this desire to motivate themselves to 
achieve the same as that which they had first desired. 

[9:21:7] Innocent Envy drives human civilisation; we see it in business, in culture, in 
employment, and in family, and all other aspects of life, we can derive this type of envy 
and so, it is a type of envy that we cannot steer away from because it is part of whom we 
are as humans. 

[9:21:8] The desires we hold, the jealousies we share, and the greed we feel are that which 
drives productivity; there are those of us whom do what they do in complete purity 
without any desire, jealousy, greed, or envy, but I maintain that even those whom proclaim 
this will still have felt some sort of Innocent Envy at some part. 

[9:21:9] Innocent Envy is so widespread because it is a product of contrast; it originates 
from the comparisons we charge between ourselves and others; as long as Innocent Envy 
is only used for the betterment of oneself and those around oneself through fuelling the 
motivations and dedications of oneself then I see no cause for moral, or ethical concern 
about realising this type of envy. 

[9:21:10] Just because an emotion is initially morally bad, that does not mean to say that it 
cannot be used for a greater moral sense; envy is an example of this type of morally bad 
emotion that can be used, if one wishes it so, in a way that is positive, and that does not 
harm others for the satisfaction of one's own feelings. 


The Centrality of Failure 

[9:22:1] To achieve and to have the potential to achieve; it is clear that these two very 
similar concepts are so distant in their conclusive forms. 

[9:22:2] When we embark upon a journey of ambition, then we must prepare ourselves for 
its failure, just as well as its success. 

[9:22:3] Failure is only when it is constituted as such; if one does not acknowledge or 
proclaim something as a failure then the world will never know it is as a failure, but by 
this, we do not face the reality; we mask the truth with a false narrative. 

[9:22:4] There exists a potential inevitability of failure in all excursions and embarkations; 
to reduce this potentiality of failure is the goal of each embarker, but the potentiality of 
failure may be so high in some embarkations that even attempting to reduce it bears no 
difference in the chances of its occurrence. 
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[9:22:5] It may same strange in terms of logical thought to centralise and emphasise the 
importance of failure, but if we are to understand its benefits to us in almost everything 
we do in our lives, we place ourselves upon a trajectory for a better, happier, and an 
ironically more successful existence. 

[9:22:6] Behind every successful journey exists an amassment of failures that have 
inevitably occurred in different potencies throughout the journey 

[9:22:7] One may be driven by either one's fear of failure, or one's desire for success; by 
whichever motivation one is propelled, one should know that each of them is a means to 
an end of the other; a fear of failure drives a desire for success; a desire for success drives a 
fear of failure. 

[9:22:8] A failure is a beacon of hope; it is a guiding light to understanding the mistakes we 
have made, and the way by which we can improve ourselves to overcome such failures. 

[9:22:9] In essence, failure is a signal of opportunity; an opportunity to better one's 
circumstances from the debris of failure; a means for which one can base their 
determination upon for the continuance along one's journey. 

[9:22:10] We must also remember that those whom desire success are often caused to 
emphasise any hint of failure, as though it is an infectious disease from which they shall 
never recover. 

[9:22:11] From a similar notion, by the idiosyncratic nature of human thought, we either 
allow ourselves to constitute our own sense of irrational failure, or we allow the world 
constitute the criteria of failure. 

[9:22:12] In truth, it is often more common that one's idea of failure may be another's idea 
of success, as has been philosophised many times before this writing, but this isn't the 
entirety, or the conclusion of this issue. 

[9:22:13] The fact that another person may consider one's failure a success does not make 
their failure any less painful, or disappointing; this is only a matter of perception, but like 
many other similar concepts, what other people think does not matter to one's own inner 
emotions, and this is no different. 

[9:22:14] The pretence of one's own success is merely a failure to oneself and one's own 
dignity; if one is every to value their own happiness, and is ever to truly appreciate the fire 
of ambition that burns within them, well then they must stop any pretence about the 
reality that one has found oneself in the midst of. 

[9:22:15] The greatest ally of failure is narrow-mindedness as it is very easy for one to 
consider a single failure as a failure with as much gravity as the celestials of The Cosmos, 
but if we perceive the wider spectrum that is life, then we understand very quickly that 
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any one single failure doesn't ever constitute the failure of one's life; one thing never 
constitutes the entirety, and in the context of failure, we understand this most clearly 


The Centrality of Fear & Love 

[9:23:1] If we are to understand the nature of familial relationships, then we must focus our 
attention on the two aspects of these genealogical ties that are essential to their existence; 
these are fear and love, equally, purely, and wholly 

[9:23:2] For those of whom we have raised, we both fear for them and we love them dearly 
so; the former because of the cruelties, evilities, and sufferings of the world and those 
whom shall so quickly and unthinkingly afflict pain you, and the latter because of the 
biological, familial, and personal affection one has for the individual. 

[9:23:3] The emotions of fear and love that we feel for our relatives and friends are not 
consciously initiated; we do not intentionally hold these feelings, but instead, they either 
develop gradually, or instantly, especially so with regards to our own offspring, of which 
we hold absolutely instead love and fear for. 

[9:23:4] We love them for their very being, and that alone, whether they follow the 
ambitions that we have envisioned for them, or whether they treat us, and speak to us in 
denigratory terms, we still love them for their own beingness. 

[9:23:5] We fear for them as we so very much hope that they do not become distorted and 
stray along the wrong path that will only lead to their inevitable struggling and suffering 
through life. 

[9:23:6] All any parent wishes for their offspring is their happiness and prosperity, and to 
know better to make avoidance when they are confronted with the wrongdoings and the 
immoralities of life. 

[9:23:7] Parents have dealt with this in either one of the following two ways; they have 
cushioned and isolated their children from the world, so much so that their children don't 
know the reality of the world into which they were born, and the greater shock they 
receive later when they are exposed to its harsh truths, often when they are the most 
lonely and vulnerable. 

[9:23:8] The second of the two ways is that they have exposed their children so openly and 
without any care or attention for that they their children are being exposed to and the 
affects that this has upon the child, that the child grows older and believes that the harsh 
realities with which they are now well-acquainted is how the world and life must be, or if 
it was just their misfortune that they were born into such an existence. 
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[9:23:9] Nobody can go through life without feeling both of these emotions in some way; 
either in relation to ourselves, or in relation to those around ourselves, or even in relation 
to those whom we do not know personally 


The Centrality of Gratitude 

[9:24:1] For that which we express our readiness to thank is that which we understand the 
gravity of in relation to that which was enacted in order for it to be materialised. 

[9:24:2] Without the gratitude present in our expressions, we show that we do not 
understand, or hold the ability to appreciate that which went into the realisation of 
something, including the time, the effort, and the knowledge that has been attributed to 
the realisation of something. 

[9:24:3] The appreciation of that which others do for us demonstrates our ability to have 
emotional intelligence and without our appreciation, we only expose our own inaptitude 
for that which is done for us, or for that which is in occurrence around us, or for that 
which we are granted, especially so by luck, reward, and fortune. 

[9:24:4] We must also uphold gratitude for our opportunity in relation to our exploration 
of The Cosmos, which is an aspect of our existence that we have lost almost all our 
appreciation and thankfulness for. 

[9:24:5] The wonderments and devotions to The Cosmos are largely about paying 
gratitude to its beauty, its magnificence, and its immensity in all aspects, and it is this that 
all civilisations across the world are currently lacking because they do not appreciate The 
Cosmos for the role it plays in human civilisation and the central role it plays in general 
existence, and this has occurred because before the Millettarian philosophical tradition, 
there existed very little developed philosophy about The Cosmos. 

[9:24:6] From the Millettarian perspective, it is most important to make gratitude of our 
families, friends, and fellow peoples and the civilisations we have created as a species, but 
it is also even more greatly emphasised that one's gratitude for The Cosmos and all that is 
beyond The Earth, especially so in an occhiolistic approach. 

[9:24:7] It is held that the occhiolistic approach to the human perception of The Cosmos is 
the only approach to The Cosmos that holds genuine gratitude at its heart, because it 
places a centrality on the fact that our own perspective of The Cosmos is so narrow and 
inferior to the reality of the size, scale, and scope of The Cosmos itself. 

[9:24:8] As is similar to many other aspects of the Millettarian philosophical tradition, the 
centrality of the act of gratitude is the act of gratitude towards a cosmical, or celestial 
phenomena, or towards The Cosmos itself as a distinct entity. 
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The Centrality of Guilt 


[9:25:1] If, in the deepest parts of yourself, you feel even a hint of guilt for an act you have 
witnessed, or committed, then you know that act to be wrong not by the constructed rules 
and laws of the world, but by your own laws, by your own very nature. 

[9:25:2] For that which we feel guilt is that which we know to be wrong in absolute; for 
that which we are told is wrong is that which another has formed their opinion upon, and 
is thus, not absolute. 

[9:25:3] These are the two most efficient ways of defining guilt; that which we feel and that 
which we are told to feel; the former is known as Absolute Guilt, and the latter is known 
as Interpretive Guilt. 

[9:25:4] From the type of system of the society in which we reside and were brought up in, 
we know that which constitutes guilt, and that which does not, that which may even 
constitute reward. 

[9:25:5] Excluding those whom are mentally ill, the best way to decipher one's guilt is by 
taking an introspective look at ourself, and to be perhaps the most honest with ourself that 
we have ever been, and reach deep within ourselves and feel whether we have done 
wrong, or not; by this simple introspection, we can derive the extent of our own emotional 
intelligence, the morality and the ethicality of ourself, and the type of ideological system in 
which we reside. 

[9:25:6] In the Millettarian approach, a rarely relativistic approach, as well as a naturalistic 
approach is taken by the act of wrongdoing; one is asked to ask oneself, entirely and 
truthfully, whether they feel any guilt whatsoever. 

[9:25:7] By this, we allow the natural soul and empathy of the individual to be emphasised, 
and if they still feel no guilt for their actions, or if they do feel guilt for their actions, then 
that reflects one's own natural morality towards the action relativistically, as another may 
see such an action as the most immoral and guilt-ridden act of all acts to follow. 

[9:25:8] However, the systems of law that are in place in the civilisation in which one 
resides supersede our own relativistic individual moral compasses, and impose upon us a 
set of universal natural laws that shall be enforced when necessary. 

[9:25:9] It is, however, when the laws of such a civilisations do not correspond with the 
universal natural law of life and freedom then we have identified a floor in the system 
under which we are currently living, and it is up to the current and future generations to 
reform the system to reflect these universal natural laws that prioritise life rather than the 
prioritisation of dogma, or of human egotism. 
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The Centrality of Insecurity 


[9:26:1] We must first feel insecure if we are to benefit from the fruits of security; with not 
the former, may the latter come for if not, how can we truly know that we do not live with 
security now, if we have not yet felt the vulnerabilities of insecurity 

[9:26:2] Security and insecurity are both constructs of our own psychologies; they are 
illusory products of the extent to which our fears are either defeating us, or are defeated 
by us. 

[9:26:3] The emotion of insecurity and its causalities are largely unique to each and every 
individual, but there are some commonalities of causal affect on insecure feelings; lack of 
money (Financial Insecurity), lack of relationships (Social Insecurity), lack of attractiveness 
(Appearance Insecurity), and lack of accomplishments (Achievement Insecurity), and 
there exists many more types of insecurity, but these are the four major kinds that are 
identified, and many of the smaller kinds derivate from one of these four. 

[9:26:4] Insecurity is closely associated with concepts of abundance, as seen with the 
repetition of lack of, pertaining to one's fear of inadequacy in some area; to analogise, the 
more locks we have on ours doors, the safer we feel; the more friends and family we have, 
the more loved we feel; the more money, knowledge, experience, and fame we have, the 
more accomplished we feel. 

[9:26:5] Insecurity is generally a lack of fulfilment in a particular area of life that is being 
expressed in a way that describes a fear of inadequacy, or a fear that something drastically 
bad will happen because our stock of something isn't as high as we had hoped. 

[9:26:6] Insecurities stem from the social constructs that surround us and tell us that which 
we should have much of in our lives, and that which we needn't worry about if we have 
little of. 

[9:26:7] Although they are originative from social constructs, our insecurities are only our 
insecurities because we have allowed them to consume our thoughts and actions, so much 
so that we spend our lives attempt to debunk them, though we do not understand that 
they are only constructs of society that we have allowed to invade our psychologies to the 
point at which they control our feelings. 

[9:26:8] A lesson we all must learn is that insecurities are an inevitability of humankind, 
which is why they are considered a centrality in the Millettarian Tradition, and therefore, 
they must understood if they are to be dealt with. 

[9:26:9] Insecurities are inevitable, but this should not reduce the solemnity and severity of 
the damage they are able to cause for they can cause the most vulnerable of us to want to 
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remove ourselves from all situations wherein we may be forced to face our insecurities; by 
this notion, we allow insecurity to overcome our own dignity 

[9:26:10] Beware of the growing insecurities within oneself right at this moment, and do 
not allow them to take hold of any territory of the heart, mind, or soul for if we do allow 
this, we condemn our lives to a most unfortunate series of miseries, and the consequences 
of which is that we shall therefore live so cautiously so as to avoid our insecurities that we 
may as well not have lived at all. 


The Centrality of Isolation & Reclusion 

[9:27:1] For as much as I love the world, the world and I must keep somewhat distant from 
one another in order to allow each of ourselves the space to understand one another, and 
to contemplate the trajectory towards which our relationship shall continue to proceed 
upon. 

[9:27:2] When one removes oneself from the cloisters of the open world, then one sees how 
the world of which we share and in which we all reside, is claustrophobic for those with 
minds that venture further than this one world can hold within its capacity 

[9:27:3] Isolatory actions are often viewed as negative by those whom enjoy the noise of 
the world, but isolation can in fact be the greatest of all healing processes for an individual 
before they flourish in the open world. 

[9:27:4] However, to spend time alone is to know oneself, but to spend too much time 
alone is to not know the self that one could become because ultimately, despite the mental 
and physical benefits that temporary isolation can grant, those with whom we surround 
ourselves and the world surrounds ourselves with, they shape whom we are and they 
show us sides of ourselves that we would never have known if we had made our isolation 
permanent. 

[9:27:5] Temporary isolation is important for the quieting of our minds to the emotions 
that have been building up throughout our time in the world outside; temporary isolation 
is sometimes necessary for certain people to be able to function and become the people 
they dream to be, but in this context, we only speak of the centrality of isolation in the 
context of how it can be beneficial to some people's personal mentality for a short period. 

[9:27:6] One has to be strong in the wide world of evility, cruelty, and diversity, but also, 
one has to be even stronger when they are alone, and isolated from the world, because in 
those moments, our greatest demons can get the better of us before we realise their claws 
have sunk in. 

[9:27:7] Isolation is beneficial, but only in small doses for most of us; there are those of us 
whom can experience isolation, and perhaps even embrace isolation for lengthy periods, 
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and no harm shall come to them, but then there are those of us whom can experience a 
fraction of isolation, and begin to spiral down a path of insecurity, fear, worry, and 
depression. 

[9:27:8] If any of us are going to dabble in the process of isolation, then we must know 
whom we are before we embark upon such a personal processes, because it is for the fear 
of losing oneself, that we must always stress to people that they must know whom they 
are, where they want to be, and for which reasons they are isolating themselves before 
they actually conduct such actions. 

[9:27:9] One may query the difference between reclusion and isolation; isolation is 
segregating oneself from the entity that is the wider world, which does not necessarily 
mean all other human contact, for a short period of time for reasons of tiredness and for 
personal growth. 

[9:27:10] However, reclusion is a conscious effort on one's part to segregate themselves 
from all other contact for a particular purpose, typically one relating to their career, a 
devotion they hold, a vocation they feel they must fulfil and the only way by which they 
can find peace to conduct their vocation is through separating themselves from all other 
contact with other people. 

[9:27:11] Reclusion is an action that should only be undertaken by those with extremely 
headstrong vocations and only for a set amount of time, usually until they feel they are 
ready to share their vocation with the people and the world around them, and is very 
important for only writers, philosophers, and other creatives that are able to conclude 
reclusion without falling into the mental and physical and emotional pitfalls that are so 
easily fallen into when one makes themselves a recluse. 


The Centrality of Laudation 

[9:28:1] As one of the three devotions of the Millettarian philosophical tradition, laudation 
is therefore tricentral and it is the devotion of laudation that deals with the praise and 
commendation of The Cosmos, its progeny, and those of us whom dedicate our lives to its 
discovery, study, and exploration. 

[9:28:2] When compared to its counterparts of wonderment and adoration, laudation 
relates more to physical action rather than internal or vocal admiration of The Cosmos and 
all that is related to it and its knowledge and exploration. 

[9:28:3] Laudation involves the buying of a cosmical ornament to express one's 
wonderment; it involves the naming of one's offspring after the most vehement of 
explorers and studiers of The Cosmos; it involves the general praise and commendation, 
in whichever way it may come, that is afforded through one's initial wonderment and 
adoration of either The Cosmos itself, any one of the cosmical progenies, or a son or 
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daughter of humanity who has either dedicated themselves, or sacrificed themselves for 
the cause of the Humanic Exploration of The Cosmos and its study. 

[9:28:4] We all have the ability to laud that which we wish, though choose that which you 
praise and commend for unless their efforts are conducted for the progression of 
humanity, then they do not deserve such devotion. 

[9:28:5] That onto which we bestow our laudation is that which must deserve such 
devotion, and it is the purpose of this book to provide the world with all the possible 
recipients. 

[9:28:6] The greatest, most fulfilling, and most enlightening act is to express one's 
wonderment and adoration for The Cosmos through its laudation to the world. 

[9:28:7] I love The Cosmos and all its grand progenies; I love them for their immensities, 
and their direct divinity, and it is for this reason that I write The Grand Centrality; The 
Grand Centrality itself is my own laudation of my wonderment and adoration of The 
Cosmos; into which expression shall you place their wonderment and adoration of The 
Cosmos? 

[9:28:8] The greatest problem of the current times is that so few express their fascination 
with The Cosmos and so few prioritise the devotion, exploration, and study of The 
Cosmos in all civilisations. 

[9:28:9] But with the publication of these works, I do so hope herein, that henceforth there 
shall be a change to the world for the betterment of the peoples, towards a cosmocentric 
future, for that is the only trajectory towards which we can possibly strive. 

[9:28:10] If we continue to only make devotions to ourselves and our own achievements, 
then how else can we hope to press on, beyond that which we are capable of; towards a 
greater, grander, and much wider future? 


The Centrality of Melancholy 

[9:29:1] To those whom have experienced the feeling of melancholy either just one, or in 
regular episodes, I am someone who has also experienced this emotion, and I feel it to 
hold a very important place in the development of the human psychology. 

[9:29:2] Under the guise of hedonism, many peoples are fixated on making themselves 
happy, and I am not advocating to purposefully make oneself sad, but I must stress the 
importance of unhappiness in the carving of one's identity. 
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[9:29:3] Melancholy is essentially a longing for something that is not present before 
oneself, but the notion that melancholy has no cause is false because I feel there exists 
many causes for experiencing a melancholic episode. 

[9:29:4] Most often, melancholy occurs due to one's longing for something that they have 
yet to reach; such as a particular lifestyle, or a particular career, or some other distant 
existence that they see exemplified in another person's life. 

[9:29:5] We must always emphasise the importance of melancholy whenever it occurs 
because we can use the pensivity that it exhumes from within us to motivate us furtherso, 
towards the goal that we so desperately seek, so much so that we were melancholy 
initially because of that desire. 

[9:29:6] If you experience a melancholic episode, it is always productive to engage in some 
creative activity during this time, whether that be writing, drawing, or composing; 
whichever creative expression you choose, the raw, and deep emotions that boil to the 
surface during your melancholic episode will burst into your artistic expressions, making 
them all the more infused with genuine emotion. 

[9:29:7] In essence, melancholy is a centrality because it is an essential type of emotional 
expression, typically by those whom bottle up their emotions and hide them from the 
world; it is always healthier and more relieving to channel such emotions through 
creativity, which positions melancholy as a principal way for raw emotional expression. 


The Centrality of Optimism 

[9:30:1] The benefits of optimism are self-explanatory by optimism's own very nature, but 
the contention that the Millettarian worldview has with current institutions and their 
subsequent influences on the minds of those whom live under them is that some 
institutions teach to be optimistic of wealth, materialism, and pride, but to think so little of 
that which exists beyond The Earth that such subjects are never discussed in their widest 
contexts. 

[9:30:2] The problem with our current civilisations is that the true of The Cosmos is 
distorted to serve the theologies of the present day faiths; a seemingly endless abundance 
of optimism is granted such faiths, but when suggestions are made about the possibilities 
and realities of The Cosmos, an instantaneous pessimism invades the discussion and halts 
all ideas that there could exist more in The Cosmos than we current can comprehend, or 
that the institutions of our civilisation have told us. 

[9:30:3] From the Millettarian perspective and worldview. The Cosmos and its many 
progeny are the easiest and most wonderful entities of existence to be optimistic about; it 
is held that if we do not hold optimism about The Cosmos and its exploration, then we 
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condemn humanity's future and our own future descendants to lives of inexploration and 
indiscovery. 

[9:30:4] It is the mission of the Millettarian philosophical tradition to banish all pessimistic 
thought directed towards The Cosmos, its progeny or humanity's exploration, study, and 
interaction with The Cosmos as such pessimisms are considered to be the largest sources 
of regression that exists in the human world. 

[9:30:5] The Philosophy of Millettism, and the entirety of the Millettarian philosophical 
tradition and its institutions are well prepared and ready for a battle against this type of 
pessimism with two goals at the heart of this struggle; the first is for the betterment of 
peoples, and the second is for the ensurement of humanity's exploration, study, and open- 
mindedness of The Cosmos and all the possibilities that exist within and beyond it. 

[9:30:6] More generally, optimism is an admirable trait for it most often stands between the 
beginning of the execution of an idea and the discarding of an idea; except those that are 
geared to harm others, all ideas are worthy of consideration and execution, but it is the 
pessimistic tradition of thought that attempts to inhibit most new ideas and makes excuses 
for their inactuality. 

[9:30:7] Pessimism often steals the role of The Divine in that pessimistic thought attempts 
to foretell the outcome of something before it has actually occurred, or even before it has 
shown any sign of resulting in such consequences; what greater illogicality, irrationality, 
and immorality could be found other than that? 

[9:30:8] Essentially, it is only optimistic thought that shall forge the trajectory that we all 
wish to proceed upon; that which shall lead to our advancement, our enlightenment, and 
our expansion as a species. 

[9:30:9] Optimism offers us all the possibilities of The Cosmos in The Universe; pessimism 
offers us all that could not happen in The Cosmos in The Universe; no great deal of logic is 
require to pick the option that will lead to our greater prosperity. 

[9:30:10] Let those whom wish to side with pessimism side with it for we must uphold our 
principles of freedom, but let us, those whom side with optimism ride upon it and reap 
the rewards of the thought system that we have chosen to follow. 


The Centrality of Regret 

[9:31:1] When we feel regret, we realise that something we have done, or something that 
has happened that we could have stopped, we could have, and should have, appreciated 
that more than we did at the time. 
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[9:31:2] Regret is perhaps one of the worst of all emotions because it is based upon 
reflection; regret succeeds all other emotions because it occurs only after the fact, and at 
that moment we cannot change what happened. 

[9:31:3] Regret is a centrality because we must teach herein that the only way to curb regret 
is to prepare oneself for it; to foresight its occurrence, and the only way by which we can 
do this is by always appreciating every opportunity that comes one's way, or always 
appreciating a person, an object, or whatever the subject may be. 

[9:31:4] Once we feel regret, it is too late to change it, so we must understand the actions 
and circumstances that lead to ourselves feeling regret; if the majority of one's regrets 
centre around not being appreciative enough, then one needs to be more appreciative of all 
things, so that they don't force the emotion of regret upon themselves later on. 

[9:31:5] There does exist one other way to deal with regret, and this occurs once one has 
felt regret; it involves one promising themselves that they will no longer conduct actions 
that they know will lead to their own regret. 

[9:31:6] It is the paradoxical trap of the human mind to cause the majority of our own plain 
from our own repeated actions; often, we punish ourselves because of some internal 
dissatisfaction with the way our lives have become, but this only results in one's life not 
changing, but our motivation, emotional intelligence, and our self-confidence and 
happiness being diminished. 

[9:31:7] If one feels the daggers of regret, then one knows what they did to come to feeling 
the regret that they feel; the second way to deal with regret is to never allow oneself to put 
oneself in such a position again that will result in their regret once more. 

[9:31:8] It is perhaps easier to deal with regret when one has felt the damage it can cause so 
as never to allow oneself to feel that way again, one never conducts the actions that lead to 
them feeling that way. 

[9:31:9] Regret is a centrality because it should act as a deterrent for unappreciation in our 
lives as we will understand that if we do not appreciate that which is around us when it is, 
then we will only feel regret in not appreciating it, especially so when it has gone. 


The Centrality of Reputation 

[9:32:1] The most important of all of the centralities outline during this disquisition is that 
of reputation, and it is a technique that is so often forgotten in life, and one that, if used 
correctly to one's advantage, is the greatest of allies for us all, and will most certainly 
guide oneself to where one wishes to be. 
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[9:32:2] Each individual is assigned with a reputation from the moment they are born; this 
reputation extends from one's childbirth to one's waning hours, and is therefore the single 
aspect of oneself that will stay throughout one's life. 

[9:32:3] To analogise, every person's reputation begins as though it were a white linen 
sheet; freshly cleaned, pristine, and unstained; the type of life the individual leads reflects 
the extent to which they linen sheet is stained. 

[9:32:4] Imagine every time you do something immoral, unpleasant, or may be perceived 
to be disagreeable, a mud ball is thrown at your white linen sheet; the size of the ball 
depends upon the gravity of the action undertaken. 

[9:32:5] And each time you do something of this nature, your sheet becomes more and 
more stained, until you have a linen sheet that no longer resembles the sheet you began 
with; this is how reputation works, but there is one most poignant aspect of reputation 
that needs to be thoroughly understood. 

[9:32:6] Reputation and the extent of the stains on one's linen sheet are wholly dependent 
upon the perceptions of others for that is what reputation exactly is; it is an amalgamation 
of the perceptions the world has of oneself. 

[9:32:7] By this notion, to continue the analogy, every person has multiple white linen 
sheets for every group they encounter; often, it is the less a group knows about us that the 
whiter our linen sheet to them stays, however, this only causes the group to become 
suspicious of oneself, and in turn, that white linen sheet turns not brown or black, but 
grey, to reflect the lack of knowledge a group holds about oneself. 

[9:32:8] It is the game of life to manage our reputations to different groups of people; there 
will be groups with whom our reputations hold little importance, but so equally, there will 
be groups with our reputation is the most important part about ourselves. 

[9:32:9] And in essence, to every other person other than ourself, the reputation we hold is 
who we are; it forms our identity in the world, no matter whether it truly reflects our own 
understanding of ourselves. 

[9:32:10] The most crushing part about reputation, however, is the gruelling process of 
attempting to change the minds of people and their true perceptions about oneself for it 
remains one of the most difficult endeavours to change the perceptions of others towards 
oneself. 

[9:32:11] Now, the philosophy of indifference has since emerged, wherein we are 
encouraged not to care about what others think of us, but the Millettarian approach 
challenges this well-engrained stance. 
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[9:32:12] This is because people's perceptions of us may very well reflect the extent of our 
success in the world and if we have a discoloured reputation, then we condemn ourselves 
to a tougher struggle to make people think of us in a certain way 

[9:32:13] Some have attempted to be so opposite to their true selves that no one would ever 
believe that they could be their opposite, but the reality of oneself remains, and although 
the world may not know it, you know it. 

[9:32:14] That is why the crafting of the identiture of oneself is the most essential precursor 
to crafting one's identiture to the world for we must first know whom we truly are, and be 
comfortable and accepting of that, before we can present our identiture to the world. 

[9:32:15] It is surprising, and perhaps even terrifying and distressing, that a person's first 
impression of us can stick to us for the rest of the time they interact with us; no matter 
what we say, no matter what we do, and no matter what others say or do, that person, 
depending upon their personality, will never possess the ability to alter their first 
impression of us. 

[9:32:16] To those people, we cannot work upon, and should not waste our time in that 
such endeavour, however, there are those whom are not so stubborn, and whose 
perceptions of us are much more likely to change with the things we say, do, and the 
things others say about us. 

[9:32:17] The majority of people wish to succeed in life in whichever industry, or arena that 
wish, and it is our reputations in such arenas that will forge the extent of our own success 
and achievement. 

[9:32:18] The most key element of the construction of a reputation is consistency; without a 
consistent message and identiture, the world's perception of us will be clouded by our 
mixed actions and sayings. 

[9:32:19] If we wish to build a solid reputation, we must conduct consistency from the 
moment we set out on such an endeavour to the moment we end it; it is only when the 
world isn't watching, that we can become our raw selves, still hopefully ourselves in 
majority, but without the adornments that we have placed upon ourselves for the world to 
view us the way the world does. 

[9:32:20] Reputation is something that must be conserved for once it is stained, it is 
extremely difficult to reverse, especially so in a public sense; if the public view you in a 
certain way, and this has become engrained in their minds, it is almost impossible to 
return to the status of being unstained. 

[9:32:21] However, in a public sense, one must always be aware that there will always be 
other people whom haven't garnered such a stained reputation of you, and from your 
positive reputation with them, you will be able to succeed. 
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[9:32:22] Not only is the crafting and preservation of reputation important in a public, 
business, and employment context, it is also relevant in the context of family and 
friendship; continued immorality, inaction, or ill-behaviour can force friends and family 
away, and even though they will still love you, the identiture that you have crafted 
supersedes their ability to be around you. 

[9:32:23] In conclusion, we all must craft our reputations in each sector of our lives, 
especially so in order to get to where we want to be and the type of life we dream of 
having; some people have chosen to forsake their reputations, yet have still succeeded in 
enticing a certain proportion of the population. 

[9:32:24] There is no shame in this, but they should always know their reputations will 
always be stained from the perspective of the population that do not favour them. 

[9:32:25] This notion relates to the final point to make about reputation; in a public sense, 
there will always be those whom do not favour you no matter what you do for it is a fool's 
errand to please every person of the world, as doing so means that you say nothing, and 
do nothing that may offend that you mean nothing to nobody. 

[9:32:26] One must make the decision, if they are desiring a public life, whether to please 
all people, and represent nothing, or whether to please only a portion of people, but to 
represent something to that population, and to the wider world; from the my personal 
perspective, I choose the latter, for I know that which I am to represent is a cause that is 
fair, true, and right. 

[9:32:27] It is the penchant of some to take a stance of neutrality when faced with the 
contentions between different groups, and although this may afford you an unstained 
reputation, it may result in the allies you have, not being as loyal and strong as you had 
hoped. 

[9:32:28] In the context of conflict, neutrality affords you with the luxury of not being 
defeated, but it also comes with the price of a lack of loyal allies for in joining a side, 
neither side is indebted to help you when you are in need. 


The Centrality of Sentimentality 

[9:33:1] Those of a sentimental nature are often disheartened by those of us whom prefer 
not to keep material objects, and prefer to regularly purify our surroundings from our 
belongings, often to grasp an internal feeling of newness and reinvigoration. 

[9:33:2] However, sentimentality is always considered an important centrality in the 
Millettarian philosophical and ethical traditions, especially so for internal and personal 
self-confidence and reflection. 
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[9:33:3] There two types of sentimentality identified herein; those are Organised 
Sentimentality and Unorganised Sentimentality 

[9:33:4] The sentimentality that is encouraged herein is the former, as that advocates for the 
collection of the most relevant of items and memories, and their organisation in one's 
residence, whether displayed, or stored away where such sentimentals will not interrupt 
the practicality of the everyday running of the home. 

[9:33:5] The latter, which is discouraged due to its largely negative effects on the individual 
internally, and those surrounding, involves keeping items that hold no relevance, or 
significancy, and they are kept in a way that isn't categorised by the time period of their 
relevance, or the nature of the item, but are instead positioned in such a way that they 
cause interruption in the practicalities of the home; this is classified as hoarding. 

[9:33:6] Organised Sentimentality is beneficial for most people both mentally, emotionally, 
physically, and is a very natural process and desire to want to keep certain items that 
provide us with a warm happiness of fond memories whenever we see them. 

[9:33:7] In fact, anybody who is overly opposed to any form of sentimentality, even the 
most organised of sentimentalities, and retains very little of the items and memories of 
their past, then there may be a deeper issue therein revealed; perhaps one is running away 
from one's past, and any object, or memory they possess is only a reminder of the pain 
they experienced. 

[9:33:8] Organised Sentimentality is also very important for those whom wish to share 
their lives with the world in the public sphere; if the world asks you about your life, and 
you have kept so little, either in the form of objects, or memories, then how can the world 
get to know you and your journey; all you will have are the ideas of your current thought, 
which is why the action of instantiation is one of the most important processes for 
capturing and preserving memories, emotions, and experiences in our lives. 

[9:33:9] In Millettarian Philosophy, the action of instantiation holds a slightly different 
definition to its mainstream counterpart for in the Millettarian philosophical tradition, 
instantiation is the process by which an individual captures their raw emotions about any 
subject during the height of its potency, rather than reflecting upon it at some later date. 

[9:33:10] The reason for this is so that the individual can accept the emotions they felt 
during that time because it is the trap of reflection, that all the emotions we reflect upon 
are distorted by the passing of time; such emotions in that moment are therefore lost in the 
majority of cases, and therefore, the true and the reality of that time and the emotions one 
felt are not able to be shown to the world. 

[9:33:11] Instantiation can be conducted through the form of written diaries, which are still 
interpretational, but the most genuine way of instantiation is through recorded diaries. 
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whether these be voice recordings, or video recordings; this remains the only way to 
capture and preserve one's true emotions during that particular time. 


The Centrality of Strength 

[9:34:1] Helping people blindly (altruistic without thinking) makes them weaker. 

[9:34:2] Giving people that which they have not earned is setting them up for a life of 
dependence on others and continued misery. 

[9:34:3] They become targets for those whom wish to exploit them and they concede 
because they have been made weaker. 

[9:34:4] To help a person is different from making them stronger; the first expires shortly, 
but the second lasts for much longer. 

[9:34:5] Seeing another elevated by goodwill, brings the eyes of others whom suffer, and it 
is often they whom commit atrocities in desperation for the relief that they seek. 

[9:34:6] The receiver of the goodwill has not been taught strength in both mind and body, 
and so, falls to the desperate act of the sufferer. 

[9:34:7] In the end, it seems all your blind charity has done is cause more suffering. 

[9:34:8] We must teach those whom do not know; not simply give to them the treasures 
and expect them to know their value and how they can use them effectively. 

[9:34:9] To feel anger or to simply ignore those whom seek charity is equally as wrong. 

[9:34:10] Why feel anger towards such a small matter, for one's feelings would be better 
used elsewhere. 

[9:34:11] Equally, why ignore the sufferers and those whom seek charity, for doing so 
neither makes you stronger, nor them. 

[9:34:12] One must show the sufferer the way to their relief by their own means, for then, if 
ever they find themselves in the same position, they will know the way to get out of it on 
their own. 

[9:34:13] And too, if ever they come across another whom suffers, they will spread the 
knowledge of the way in which the sufferer can reach their relief. 

[9:34:14] In this, you become stronger for your knowledge is shared, and too, the sufferer 
becomes stronger because they have received the knowledge and applied it to themselves. 
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[9:34:15] Money dwindles much faster than knowledge so share that which will last. 

[9:34:16] If one suffers, it is the nature of them to spread such suffering for they know 
nothing else. 

[9:34:17] The spread of suffering is the work of evil, and progresses nothing. 

[9:34:18] Cruelty leads to suffering. 

[9:34:19] This suffering builds in one's mind until it is all they can hear, see and think. 

[9:34:20] This always results in an act of desperation, and further suffering. 

[9:34:21] This is particularly true when a kindness is offered, for often it is the sufferer who 
treats such an alien with punishment for they do not know of such an act, and thus, a 
greater darkness is served. 

[9:34:22] Do not mistake strength for power for in doing so, you do strength a great 
injustice. 

[9:34:23] One can be both strong, and powerless in parallel. 

[9:34:24] Power refers to that which one can make others do, either through fear or love. 

[9:34:25] Strength refers to that which one can make oneself do, especially when one 
knows that what they must do will lead to progression, but that the world may not see it 
that way, or that the consequences may not be pleasant. 

[9:34:26] To sacrifice oneself to save the world, does not require power, it requires only 
strength. 

[9:34:27] The greatest of strengths is to know when to walk away from a strength which is 
not one's own. 


The Centrality of Stress 

[9:35:1] For most people, especially so in the particular society in which I now reside, are 
consumed by stress; the pressures of the world around them form in their hearts and 
minds as stress; a gradual build up of tension in the mind and body that leads to one 
feeling overwhelmed by their lives. 
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[9:35:2] Like many other unpleasant emotions that are centralised in the Millettarian 
Tradition, stress must first be understood and accepted for what it is before we can make 
preparations to deal with it when it inevitably arrives. 

[9:35:3] The way by which we can deal with stress is dependent upon from where it 
originates; most sources of stress can be located from our own constructs, or the world's 
constructs of what we must doing at a certain time in a certain place. 

[9:35:4] If we are to truly release ourselves from the bounds of stress, we must first 
understand that the majority of stress in our lives is derived from the constructs of the 
world, and these constructs, no matter how imperative they seem in the moment, are 
simply not important, especially not more important than the health of oneself. 

[9:35:5] We must understand that which world constructs must be perceived for what they 
are; people telling other people what they must do in order to reap a certain reward; if you 
are to relieve yourself from stress, then you must first release yourself from these 
constructs; don't allow what the world has formed to effect your internality. 

[9:35:6] By this notion, we understand that we are the only controller of our own stress, 
which does make logical sense, but when experiencing such emotions, it is often difficult 
to face the logical reality. 

[9:35:7] Stress is made a centrality for two more reasons other than our own personal 
conquering of it; the first of these is that our stresses form whom we are, and the greater 
stress we have, often, the greater achiever we become for the victory; however, it is often 
these achievers whom have first understood and contextualised stress, so that it does not 
overtake them. 

[9:35:8] The second of these additional reasons for the centrality of stress is that we need it 
to survive as a civilisation; stress is caused by many moving parts, and has formed 
everything we see around us for everything that exists, some person has had to exert 
themselves in some way to actualise it, and this exertion is the formation of stress. 

[9:35:9] Therefore, stress is central to human life, and those whom steer away from stress 
are typically those whom, when you look back through their lives, have also avoided 
responsibility, vocation, and focus, and in turn, they have achieved little, learnt little, and 
experienced little, when compared to those whom have embraced responsibility, vocation, 
and focus. 

[9:35:10] To live without stress is to live so feebly that one may as well not have lived at all 
for that which you achieve without stress is so insignificant that you may as well have not 
embarked upon its materialisation. 
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[9:35:11] Stress is an unavoidable part of life, and it is part of the human psychology to 
experience stress in some form whether this be from our own doing, or by the doing of 
another that has caused us stress. 

[9:35:12] In conclusion, stress is unavoidable, as aforeaffirmed, but this notion should not 
invoke panic, for if we control and manage our stress, and if we make the most important 
step of contextualising our stress, then we are all the better for it, as we shall achieve all 
that we wish, without fear of stress overcoming ourselves. 


The Centrality & The Philosophy of The Saviour 

[9:36:1] Since the dawn of human civilisation, every individual has looked for their saviour 
in whichever form it may come; in a person, in an object, in an idea, or in an ethereal spirit, 
or entity, that remains beyond one's comprehension. 

[9:36:2] In the Millettarian philosophy tradition, the concept of The Saviour is herein and 
henceforth established in relation to an individual, whether real or metaphorical, that 
saves people, especially the masses, from either tyranny, difficulty, danger, or some other 
unpleasantry. 

[9:36:3] The Saviour, in the Millettarian Tradition, is often ascribed to the Millettarian 
character of Jesse, or one of the other four Millettarian characters, but may also be ascribed 
to a real individual, especially someone involved in the progression of the Humanic 
Exploration of The Cosmos, or in the furtherance of another Millettarian goal, such as the 
reascension of philosophy, or engraination of cosmocentricity in human civilisation. 

[9:36:4] In its Millettarian context. The Saviour is prepared to sacrifice themselves for the 
betterment of peoples, or for the enlightenment, and advancement of humanity, and the 
world as a whole. 

[9:36:5] The Saviour may be often depicted in Millettarian Propaganda, as the leader of the 
people, or as the emancipator of the people from slavery, social injustice, or political 
oppression. 

[9:36:6] Let all know forevermore that The Saviour is whomever each person wishes them 
to be. 


The Centrality of The Cosmic Devotions 

[9:37:1] As omnimentioned throughout the entirety of The Grand Centrality, the devotions 
we enact to The Cosmos, and any of its progeny, lay at the heart of The Philosophy of 
Millettism, and in wider Millettarian Philosophy, as the most prominent practices within 
the entire philosophy. 
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[9:37:2] Wonderment, as the emotion, and wondermentation, as the official term for the act 
itself, is simply looking up at the stars and being genuinely amazed and awed by them, 
and The Cosmos; many peoples of the world will have enacted wondermentation without 
even knowing it. 

[9:37:3] It is a feeling a sincere wonder about The Cosmos and its progeny, and is the most 
simple, and most common, yet too the most important of the devotions because it acts as a 
necessary precursor to the devotions of adoration, and later, that of laudation. 

[9:37:4] Feeling wonderment is the initiation of one's connection to The Cosmos; it is one's 
initial realisation that The Cosmos is more, and holds more, than one had perhaps 
previously perceived. 

[9:37:5] The most beautiful part about wonderment, as shall be latteraffirmed, is its 
universality; anybody with any type of education, knowledge, wealth, or any other 
categorisation that we have formed in our society, the emotion of wonderment and the 
enactment of wondermentation can be conducted by any person, anywhere, and under 
any circumstance, no matter whom they are, what they believe, or what those around 
them believe; this is the truest part of the Cosmic Devotion of wonderment; its total 
universality. 

[9:37:6] It is important to note that the Cosmic Devotions are conducted in chronology; one 
cannot adore before they have wondermented, and neither can one laud before they have 
adored; the structure of Cosmic Devotions follows a hierarchy whereby, as one continues 
with their devotions, they are able to enact the third tiers of wonderment, adoration, and 
finally, laudation. 

[9:37:7] One may be wondering the difference between wonderment and adoration; the 
key difference is both authentic love and respect of The Cosmos; wonderment is awe, 
whereas adoration is one projecting one's deep love and respect for that which they now 
understand The Cosmos to be, as they have enacted wondermentation and now 
comprehend its place; by this notion, we see the importance of the chronological structure 
of the Cosmic Devotions. 

[9:37:8] Finally, we behold the third of the Cosmic Devotions known as laudation; the 
difference between this and the first two devotions is that laudation is physical and active, 
rather than emotional and abstract; the devotion of laudation involves one practical, 
physically, and creatively expressing to others their wonderment and adoration of The 
Cosmos, as well as organising and attending events of observation, education, and 
discussion of The Cosmos and its progeny. 

[9:37:9] The three Cosmic Devotions of wonderment, adoration, and laudation form the 
backbone of all Millettarian philosophical practices and traditions, and it is the primary 
purpose of all Millettarian philosophical buildings to supplement and accompany one's 
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devotional journey by providing the impartation of knowledge, a public location for 
observation, education, and discussion in order to fulfil the devotion of laudation, as well 
as the buildings themselves being physical and architectural manifestations of the three 
devotions of The Cosmos. 

[9:37:10] As an introductory measure, a list of the fundamental and commonmost 
recipiencies of the three Cosmic Devotions is conveyed below, and it is a list to which 
many more recipients will be added in the future by The Institution of The Philosophy of 
Millettism, but herein described are the The Fundamental Recipiencies of Cosmic 
Devotion. 

[9:37:11] The Most Grand Cosmos: the centralmost of all recipiencies of Cosmic Devotion, 
The Most Grand Cosmos is one's devotion of the entirety of that which is known as The 
Cosmos in The Universe according to the Millettarian Tradition, and is considered the 
centralmost, but also, the most basic of all devotions due to the lack of speciality needs to 
devote to it. It is a devotion that is entirely attributated to The Cosmos alone. 

[9:37:12] The Most Majestic Cosmos: a devotion typically reserved for more experienced 
devoters. The Most Majestic Cosmos is one's devotion specifically to the colouration of 
The Cosmos, as depicted in art pieces and other creative expressions of The Cosmos, 
especially so in digital form. It is a devotion attributated to colour in The Cosmos, 
astrophotography, and the disciplines of cosmology, and asteroseismology. 

[9:37:13] The Cosmos within The Universe: a devotion dedicated to one's understanding of 
the way in which The Cosmos exists within the infinity that is The Universe, and is 
perhaps best depicted in visual expressions. It is a devotion attributated to The Universe, 
infinity, the cosmic periphery, and cosmic reality. 

[9:37:14] The Devotions to Classical Planets: a group of devotions relating to one's 
wonderment, adoration, or laudation to any of the Classical Planets of the Millettarian 
Tradition which includes Mercury, Venus, The Earth, Mars, Jupiter, Saturn, Uranus, and 
Neptune. It is a devotion attributated to extraterrestrial life, historical astronomy, and the 
cosmic neighbourhood. 

[9:37:15] Lunar Devotions: a group of devotions directed towards any lunar phenomena, 
the most predominant of which is The Moon itself. It is a devotion attributated to all 
moons, cosmic discovery, orbitality, and all astronauts. 

[9:37:16] The Grand Galaxy: a central devotion directed towards the entirety of a galaxy, in 
whichever shape, size, and colouration it takes. It is a devotion directed towards the 
characteristics of any galaxy, as well as all the different types of galaxies. 

[9:37:17] The Most High Cosmos: a prominent devotion directed towards the concept of 
The Cosmos and its largest, oldest, and most integral progeny, and is usually depicted in 
art and digital imagery with the features of nebulae, galaxies, quasars, and other 
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extragalactic structure. It is a devotion attributated to the cosmic progeny of nebulae, 
galaxies, and quasars. 

[9:37:18] Interstellarism: a devotion that is directed towards cosmical phenomena and 
progeny that exists between star systems, and is a devotion attributated to all space and 
phenomena between stars. 

[9:37:19] Extragalactic Emanation: a devotion that is directed towards all that exists 
beyond The Milky Way, though includes devotions to The Milky Way itself, and is usually 
depicted in art with The Milky Way in the background. It is a devotion attributated to the 
extragalaxy. The Milky Way, and to all cosmic phenomena beyond The Milky Way. 

[9:37:20] Galactic Centrality: a devotion that is directed towards the cores of galaxies and is 
a devotion attributated to cosmic centrality, luminosity, and cosmic structure. 

[9:37:21] The Most Majestic Comet: a devotion that is directed towards the comets of The 
Cosmos, either observed from The Earth, or those that exist beyond in interstellar space. It 
is a devotion attributated to cosmic phenomena in general as a representative of all cosmic 
phenomena, as well as the instruments of study. 

[9:37:22] The Vastity of Worlds: a devotion that is directed towards the idea that there 
exists quintillions of planets in The Cosmos, and that beyond The Cosmos, there could 
exist an infinite number in The Universe. It is a devotion attributated to cosmic vastness, 
incomprehensibility, and cosmic diversity. 

[9:37:23] The Simplicity of The Night Sky: a devotion that is directed towards the night sky 
of The Earth and its observations, either depicted in art, visual imagery, or by physical 
observation of the night sky. It is a devotion attributated to astronomers, and civilian 
observation. 

[9:37:24] The Most Rare of Shooting Stars: a devotion that is directed towards the 
appearance of shooting stars, and is the devotion most commonly attributated to children, 
and the young. 

[9:37:25] Cosmic Dwarfism: a devotion that is directed towards dwarf planets, the most 
common recipient of which is the former planet, Pluto, and is a devotion attributated to 
Pluto, and all types of non-planetary, non-stellar, and non-galactic phenomena of The 
Cosmos, such as that of asteroids, comets, and meteors. 

[9:37:26] The Most Grand Star: a devotion directed towards The Sun and is attributated to 
light, heat, life, vision, and hope. 

[9:37:27] Stars of The Cosmos: a devotion that is directed towards all stars of The Cosmos 
generally, and is attributated to the Elumanic Exploration of The Cosmos, elderly people, 
optimism, and imagination. 
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[9:37:28] Metagalactism: a devotion that is directed towards all structure of The Cosmos 
that are larger than any one galaxy and is attributated to galactic clusters, the Laniakea 
Supercluster, and all other metagalactic structures. 

[9:37:29] Destructive Creation; a devotion that is directed towards all novae, supernovae, 
and hypernovae in occurrence in The Cosmos, and is attributated to oxymorons, 
explosion, cosmic creation, cosmic destruction, and paradoxes. 

[9:37:30] Oblivionism: a devotion that is directed towards all types of black hole 
phenomena in The Cosmos and is attributated to unknownness, nothingness, multi¬ 
dimensions, ultimacy, fear, and the eternal entrapment in time. 

[9:37:31] The Unknown Cosmos: a devotion that is directed towards all that isn't yet 
known about The Cosmos itself, or any one of its progeny and is attributated to 
occhiolism, human knowledge. The Chaos, and cosmic possibility. 

[9:37:32] Chaotic Devotions: a wide-ranging collectivity of devotions that are all directed 
towards chaotic phenomena within The Cosmos and are attributated to disorderity, 
mysteriosity, unfamiliarity, and necessity. 

[9:37:33] The Highmost Nebulae: a devotion that is directed towards nebulas throughout 
The Cosmos, especially directed towards their functionalities and their iconic and 
beauteous colours captured in pictures, art pieces, and in digital imageries and are 
attributated to starbirth, star development, furtherance, betterment, cosmocentricity, and 
babies. 

[9:37:34] Interconnectivity of Constellations: a devotion that is directed towards all 
constellations, and is attributated to the ancient and historical human observation of the 
stars, as well as human civilisations, and cosmic understanding. However, this notably 
does not include the practices of astrology and the divination of stars, and neither is an 
emphasis based on the zodiac names for the constellations, which are considered to be 
non-Millettarian. 

[9:37:35] The Grand Clusters: a devotion that is directed towards either star clusters, or 
galactic clusters, or any other possible type of cluster in The Cosmos, and is attributated to 
cosmic proximity, attractivity, the force of gravity, and cosmic magnetism. 

[9:37:36] The Most Grand Stellar Streams: a devotion that is directed towards the most 
beauteous associations of stars that are often formed, and depicted as contours, lines, 
curvatures, and tails of thousands of stars that have broken away from the main galaxy, or 
another star formation, such as a globular cluster. This type of devotion is attributated to 
cosmic eccentricity, stellar alignment and stellar arrangement. 
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[9:37:37] Galactic Spiral Awe: a devotion that is directed specifically towards the galaxy 
that has a spiral shape, and is attributated to cosmic patterns, cosmic shapes. The Milky 
Way, galactic formation, and galactic structure. 

[9:37:38] Quasarism: a devotion that is directed towards all types of quasars, and is 
attributated to cosmic distance, cosmic brightness, stardust, lightjets, beauteous cosmic 
violence, and cosmic particles in general, an example of which is gases and dusts. 

[9:37:39] Pulsarism: a devotion that is directed towards all types of pulsars, and is 
attributated to cosmic elegance, electromagnetism, radiation, cosmic speed, and the 
evolution of stars. 

[9:37:40] The Most Hallowed Phenomena of Galactic Formation: a devotion that is directed 
towards the entire process of a galactic birth, development, formation, evolution, 
migration, morphology, and all other possible movements and processes related to 
galaxies. 

[9:37:41] Void Nihility: a devotion that is directed towards the voids of The Cosmos, 
especially the supervoids, and is attributated to emptiness, cosmic wisps, cosmic structure, 
cosmic reality, and interstellarity. 

[9:37:42] Stellar Luminosity: a devotion that is directed towards the light that stars produce 
and is attributated to all related stellar processes like scintillation, lightspeed, and 
oscillation. 

[9:37:43] The Most Grand Proplyds: a devotion that is directed towards a disk that forms 
around young stars during their developments and formations and is attributated to 
extreme cosmic illumination, young stars, stellar beauty, and all types of disks to be found 
with cosmical phenomena. 

[9:37:44] The Most High Gravity: a devotion that is directed towards the force of gravity 
and is attributated to all cosmic evolution, cosmic essentiality, as well as time, space, 
matter, and the cosmic entirety. 

[9:37:45] Vastity, Complexity, & Grandity: a devotion that is directed towards the general 
vastness, complexity, and grandness of The Cosmos and its progeny, either collectively, or 
individually, and is attributated to cosmic sciences, cosmic connection, and education of 
The Cosmos. 

[9:37:46] Rotational & Orbital Magnificence: a devotion that is directed towards the orbits 
and rotations of planets, stars, and galaxies, and any other cosmical phenomena that is 
structured upon these two processes and is attributated to celestial movements, celestial 
alignments, and general celestial processes. 
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[9:37:47] Highmost Starburst: a devotion that is directed towards the period of intense 
activity in a galaxy caused by the formation of stars, and is attributated to cosmic intensity, 
cosmic epochs, the evolutions of stars, and any other intense periods of activity caused by 
cosmical progeny and phenomena. 

[9:37:48] Hypergiant Solarity: a devotion that is directed towards the largest class size of 
stars, known as hypergiants, and is attributated to cosmic irregularity in size, cosmic 
extremity, cosmic bipolarity, and cosmic immensity. 

[9:37:49] Kilonova Mergence: a devotion that is directed towards the astronomical event of 
a kilonova, and is attributated to cosmic binarity, binary systems, neutron stars, and all 
types of cosmical merges. 

[9:37:50] Magnetarism: a devotion that is directed towards the existence of magnetars in 
The Cosmos and is attributated to cosmic strength, abnormality, and cosmic magnetics. 

[9:37:51] The Human Cosmos: a wide-ranging collectivity of devotions directed towards 
all human activity beyond The Earth and includes all devotions to all depictions of 
humans beyond The Earth, especially The Five Millettarian Characters, even if such 
depictions are directed towards other devotions. Its primary attributation is human 
interaction with The Cosmos, human civilisation, human likeness, humanity in general, 
and also sentience. 

[9:37:52] Inspirited Child: a devotion dedicated to the children of every world in The 
Cosmos that they may be afforded the gift of cosmic inspiration and may be 
enknowledged about The Cosmos so that they may follow Kosma. 


The Centrality of Vice & Virtue 

[9:38:1] All emotion, and action can be split into two extremes in the most basic; these are 
vice and virtue; the former is characterised with intentions of malice, and the latter is 
characterised with intentions of nurture; the intention by which an action is conduct 
determines the nature of the act itself and the category into which it is placed. 

[9:38:2] It is a mistake, however, to leave the discussion of vice and virtue at such a point, 
without considering the individual circumstances that may lead to this most basic of 
categorisation being distorted. 

[9:38:3] The simplest way to convey this is that a person may conduct an action that is 
traditional categorised as vicive, but is conducted with intentions of virtue, and the same 
could be said for an opposite scenario. 

[9:38:4] Intention can be used as an initial framework for action categorisation, but due to 
action regularly having the opposite affect than the intention had perceived, we cannot 
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always used intention as a universal footing to categorise actions as either virtuous, or 
vicive. 

[9:38:5] Virtuity and vicivity are classified as such according to intention, action, and 
consequence, with the majority of the gravity leaning on the element of consequence, for 
that which is the result is that which must be lived with thereafter, and although the 
intention may have been virtuous of an action, the consequence determines the reality of 
the entire sequence, and therefore, supersedes each of the other two elements. 

[9:38:6] Virtuity is characterised by four main elements; positive intention, positive action, 
upholding one's convictions, and positive consequence; in the Millettarian Tradition, the 
philosophical study of virtue is known as Aretaics. 

[9:38:7] Vicivity is also characterised by four main elements; negative intention, negative 
action, not upholding one's convictions, and as a result, a negative consequence occurs; in 
the Millettarian Tradition, the philosophical study of vice is henceforth known as 
Arnonics. 

[9:38:8] To be of true virtuity, may mean one has to let the individual in subject be hurt in 
order for them to learn how and why what they do hurts them; in this scenario, it may be 
more vicive to allow the individual in subject to be cushioned, rather than to let me be 
hurt; being hurt is often negative initially, but may also have positive consequences. 

[9:38:9] One can love another person very dearly, so much so that they become blind to the 
needs and desires of that person, and instead, they result in dealing that individual with 
disservice, but not allowing them to become that which they feel they are vocated to 
become; by this notion, we relate to virtuity and vicivity in parenthood and guardianship. 

[9:38:10] Despite the circumstances and scenarios that defy the the principal 
categorisations of both vice and virtue, it still remains true that the world of human action, 
and interaction is split along virtuous and vicive lines and although one can soon morph 
into the other, their most basic characteristics of positivity and negativity remain the 
reality. 


The Centrality of Wonderment 

[9:39:1] The most common and most highly revered of the three devotions is that of 
wonderment, also known as wondermentation; this involves one's awed admiration and 
respect towards The Cosmos, especially so as a personal relationship or veneration 
between oneself and The Cosmos. 

[9:39:2] To wonderment is to see The Cosmos in such way that realises its centrality to 
human life and a higher and more divine way of existence; wondermenting The Cosmos 
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infuses into one's perception of The Cosmos, that The Cosmos holds a certain centrality in 
higher human knowledge about existence, time, space, and reality. 

[9:39:3] Having the ability to wonderment The Cosmos is having the ability to perceive 
The Cosmos in the central position that it is believed to deserve by the Millettarian 
Tradition. 

[9:39:4] Wondermentation includes one's personal relationship with the entity that is 
known in the Millettarian philosophical tradition as The Cosmos; less commonly, and 
more related to adoration and laudation, the two other types of devotion, 
wondermentation may be conducted as a shared admiration for The Cosmos by 
conducting any type of cosmical observation, or some other custom. 

[9:39:5] The greatest part about wonderment is that all peoples, of all ages, all races, all 
ethnicities, all faiths, all nationalities, all personalities, all ideologies, and all worldviews 
can all, without exception, conduct in its practices; whether they be wealthy, or poor, 
famous, or unknown, happy, or sad; there is no human, or worldly categorisation that can 
be excluded from The Cosmos because despite all the differences of this world, the only 
uniting factor of reality that all of us must accept is that we all live, and are subordinate to 
the mighty power and grandity of The Cosmos and all its progeny. 

[9:39:6] By this notion, we comprehend the truest beauty of wondermentation; its unique 
ability to transcend all human segregation, unlike that which the faiths, the ideologies, and 
the politics can accomplish, and unites all people under one common reality; the reality 
that The Cosmos is always, and has always been there for us to wonderment upon, and 
the reality that, no matter what we say, do, or think, the stars will always shine bright 
above, and the sooner every person of every civilisation understands that, and begins to 
wonderment, adore, and laud The Cosmos, the sooner we will reach a greater 
understanding from where which we can and the destination towards which we proceed. 

[9:39:7] For this reason, the emotion of wonderment and the practice of wondermentation 
is considered one of the greatest of centralities in the Millettarian Tradition; forever shall 
wonderment and wondermentation play a central role in the expression of one's devotion, 
understanding, and exploration of The Cosmos and The Philosophy of Millettism. 


The Centrality of Worldview 

[9:40:1] The worldview is defined by five independent elements and is the way in which 
one believes, understands, knows, accepts, and perceives the world in which they reside, 
and the life in which they live. 

[9:40:2] The way by which one perceives the world around them is integral to the nature of 
the decisions they make, the factors they take into consideration when making such 
decisions, and the consequences of such decisions thereafter. 
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[9:40:3] In current times, the majority of people view the way according to themselves, 
their families, friends, and perhaps, in the widest sense, their nation, but beyond this, very 
few people perceive as humanity itself, or as a planet amongst countless in The Cosmos, or 
as one of many sentient species that could exist in The Cosmos. 

[9:40:4] Those which are henceforth known as The Six Fundaments of the Worldview form 
the Millettarian approach to the concept of worldview, and are characterised by six distinct 
questions: 

[9:40:5] An explanation of the world, the cosmos and the universe, answering the question 
"wherein do we exist?" 

[9:40:6] A distinct futurology, answering the question "to where are we heading?" 

[9:40:7] A grounding of values, answering the question "in which way should we act?" 

[9:40:8] A construction of a methodology, answering the question "how are we to achieve 
these goals?" 

[9:40:9] An establishment of a theory of knowledge, reality, and existence, answering the 
question "what is true, false, and real?" 

[9:40:10] An aetiological premise, answering the question "from where, from what, and 
why was this worldview founded?" 

[9:40:11] The Millettarian Worldview is characterised by cosmocentricity, and places all 
emphasis on the way in which humanity is to progress, advance, and enlighten itself with 
regards to The Cosmos, and all that exists beyond The Earth itself. 

[9:40:12] Many peoples of this world perhaps do not even hold any particular worldview; 
in the Millettarian philosophical tradition, a worldview is characterised by opinions and 
perceptions on whom we are now as a species, or as a civilisation, or as a planet, and to 
where we are headed towards; without being able to answer these ideas, a worldview 
cannot be formed. 

[9:40:13] Herein, we shall take a Millettarian approach to our own concept, the Six 
Fundaments of the Worldview, by answering each of the questions that the fundaments 
hold so that the world can understand exactly what the Millettarian Worldview is. 

[9:40:14] Fundament One: we exist as a sentient species within a civilisation that is slowly 
becoming united upon a single planet, known as The Earth, and beyond The Earth, there 
exists The Cosmos, an unimaginably vast space wherein countless planets, star systems, 
galaxies, and other cosmical phenomena reside, and beyond The Cosmos, exists The 
Universe, an inconceivable existence if perceived from outside of it, and it is infinite by its 
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very nature, and within The Universe, and all else that exists now, before, and beyond. The 
Divine exists for The Divine is something that created existence, and if not that, then The 
Divine is existence itself. 

[9:40:15] Fundament Two: the entirety of humankind is heading towards The Cosmos; its 
exploration, study, discovery, and civility because that is the only way to accomplish our 
progressions and our destiny as a sentient species, which is to populate, explore, and 
attempt to comprehend The Cosmos in which we all reside; all future is beyond the one 
planet on which we now reside, but The Earth shall always be considered to be the 
origination point from which humanity ventured out into the wider Cosmos. 

[9:40:16] Fundament Three: we are to act in a way that is inclusive of all humanity, in unity 
with all whom we share this planet with, so that we engrain it into our cultures that we are 
to also unite with those whom we share The Cosmos with. Our intentions should always 
be to betterment ourselves and those surrounding us, and those whom we shall never not 
ever meet, but may so have the largest impact upon. Ultimately, we should think 
cosmocentrically, act cosmocentrically, and say cosmocentrically for that is the vocation of 
the Millettarian philosophical tradition; to ignite the advancement, betterment, and 
discoverment of humanity. 

[9:40:17] Fundament Four: we are to achieve all the goals and destinies as prescribed by 
Millettarian Philosophy by the implementation of a system by which supports such 
ambitions, and this would be the Millettarian Methodology; a methodology that supports 
a newfound way of perceiving the world around us, and the world beyond moreso. Such 
systems can and will vary throughout their range of implementations, but the requirement 
of a system remains and the Millettarian Worldview requires a system of thought that 
places our knowledge, study, and exploration of The Cosmos at the forefront of culture. 

[9:40:18] Fundament Five: truth, falsity, and reality are considered the three cornerstones of 
existence in the Millettarian Tradition. 

[9:40:19] The first of which involves the state of being right, but rightness does not always 
constitute reality for rightness is a matter of perception and opinion. 

[9:40:20] The second of which involves the state of being wrong, which is also a matter of 
perception and opinion, as well as human constructs so as that which is wrong cannot ever 
actually be known to be wrong, unless it is so by some higher decree, and herein we come 
to contemplate reality. 

[9:40:21] The third of which is reality and this involves those which are known as the 
Absolute Truths of existence; they are not based upon opinion or perception; they are not 
politicised, religionised, enculturated, or otherwise distorted by human constructs, and 
they are the facts of existence; they are not restricted by human knowledge, 
understanding, or cognition. 
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[9:40:22] Fundament Six: the final fundament addresses the overall purposity, and 
origination of the worldview described herein; the Millettarian Worldview emerged from 
my mind as I imagined the characteristics of the Millettarian Philosophy forming all 
around; the Millettarian Worldview has emerged because of the current state of the world, 
and the lives of the peoples within it, and incessant inability to perceive on a wider, 
grander, and most cosmic scale. The Millettarian Worldview has manifested itself in my 
mind because of the anthropocentricity of our civilisation, and our culture, and all our 
institutions of politics, faith, and education. The Millettarian Worldview forms a 
newfound perception of the world, especially so towards the world beyond our own; The 
Cosmos in The Universe. 

[9:40:23] The words of The Grand Centrality as the physical manifestations of The 
Philosophy of Millettism, and of wider Millettarian Philosophy, answers these six 
questions to the fullest degree, and it is with these six questions, that one can categorise 
The Philosophy of Millettism, in six distinct areas of answer, and above, six brief 
overviews of each answer have been given in order to provide all readers with a concise 
version of the answers. 


The Centrality of Worry 

[9:41:1] To worry is to care, and to care not is to condemn oneself to a life without any 
purpose to it, and such a life would be a prison of one's own creation; worry is love, and it 
is those whom worry about us that we must surround ourselves with; it is those whom do 
not worry for us that we must avoid, or at least distance ourselves from because they do 
not love us enough to worry about who we are, where we are heading, and how we are. 

[9:41:2] From the criterium of worry, we can distinguish the types of people with whom 
one surrounds oneself with, and those whom you may not think worry about you, shall 
surprise you when you realise that they do. 

[9:41:3] If one wishes to split the world into those whom worry about you, and those 
whom do not, then one has devised an efficient way of deciphering those whom care most 
about us, and those whom do not. 

[9:41:4] Those whom are found not to worry, however, should not be cast aside and never 
spoken to again; instead, we should understand that there are those people whom 
naturally worry more about others, and those whom do not; distancing oneself from those 
whom do not worry is important, but to go to the extreme measure of avoiding them 
completely, is unnecessary, and is actually self-hurting more than anything else. 

[9:41:5] Instead, the most important element is that one knows whom worries about them 
and those whom do not; those whom do worry, keep them close; those whom do not, keep 
them at a distance, but do not abandon them; those whom do not worry, are often those 
whom need be worried about and shall seek this from you. 
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[9:41:6] The aspect of worry that we must now address is one's worry for others and this is 
perhaps even more important than the initial aspect of worry that we have spoken of 
herein. 

[9:41:7] For those whom we worry are those whom we love the most; whether it is that we 
worry about their mind, their body, or their quality of life; we worry for them, and that is 
the most precious feeling because it shouldn't be prompted; it should be raw, and 
naturally given, so that we know whom we feel the most true love for. 

[9:41:8] Perhaps the largest problem of the world and perhaps the largest problem people 
have in their lives is that we do not express enough how much we worry about each other; 
those whom speak of their worry for those should know how to delivery such news, and 
those whom we worry about should equally know how to receive such news. 

[9:41:9] Perhaps it is the greatest plight of a parent to worry about their child's happiness; 
the moment a parent stops worrying about their child is the moment you know the bond 
between them has been broken; whether that shall ever be regained a matter of time and 
reconstruction, rather than inevitability; worry is the most precious of emotions, and is 
often considered something of negativity, when in fact, it translates to the most opposite of 
emotions; love. 

[9:41:10] For whom we worry is not those for whom we fear for; those for whom we feel 
fear is not feel so out of love, but out of desperation for their betterment; there is no love in 
fear; there may be good intentions in fear, but there is no love. 

[9:41:11] Perhaps the familial conflicts, and the broken homes, and the estranged families 
would be less prevalent if people made a point of how much their worry for each, an 
expression of their love for that person. 

[9:41:12] We don't just worry for those whom worry for us; to understand what worry is, 
we must understand that we do not decide those for whom we worry; worry is an 
uncontrollable and unconscious emotion that we develop without even our knowledge in 
the majority of cases. 

[9:41:13] The extent to which we worry reflects the extent of our own emotional 
intelligences; worry is fulfils our ability to be aware, to control, and express our emotions 
towards others. 


The Incentrality of Anger 

[9:42:1] As the fueler for violence, anger is the first incentrality that we shall discuss in this 
disquisition; anger is considered as such in the Millettarian Tradition because it is viewed 
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upon as a weakness of mind; those whom express themselves in anger are those whom 
aren't in control of their thoughts, and their emotions. 

[9:42:2] Thus, they have lost the ability to recognise other's perceptions of them, and they 
have forgotten the importance of capitalising upon the misdeeds of others towards for our 
own advantage. 

[9:42:3] More generally, anger is too expressive of an emotion; it leaves one vulnerable to 
the vultures who will most certainly arrive ready to pick apart your angry outburst. 

[9:42:4] The most significant aspect of anger that makes it such an incentrality is its 
irreversible damage on one's reputation; anger is the total conveyance of one's thoughts 
and emotions, and although such an expression is commendable, and perhaps even 
worthy of sympathy, it isn't smart as it demonstrates to the world one's inability to control 
themselves, and there is no weaker trait than that. 

[9:42:5] No allow oneself to be degraded to the level at which anger is one's only outlet for 
showing their emotions for the sake of one's reputation, and for the sake of one's dignity. 


The Incentrality of Contentment 

[9:43:1] The moment we feel content is the moment we must flip the table that is our life to 
entirely rearrange it for contentment is perhaps the greatest of all in life. 

[9:43:2] Total happiness and total satisfaction combined forms contentment which, in their 
raw selves, are not negative emotions to feel by any measure, but to hold contentment as a 
goal is extremely unhealthy for the human mind. 

[9:43:3] The human psyche demands constant change, progression, and dynamics, or else 
it begins to deteriorate due to the impacts of its inactivity. 

[9:43:4] The best type of contentment to feel is a contentment to know whom we are, and 
where we dream to be mixed with the discontentment of trying to become whom we are 
and trying to get to where we want to be. 

[9:43:5] Contentment is the greatest sign of an ageing mind; contentment breeds inactivity, 
disinterest, and unenthusiasm to try new items, and to go to new places. 

[9:43:6] It is the paradox of the human mind to gravitate towards being unhappy so that is 
why contentment is so dangerous to the human mind because it embodies total happiness. 
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The Incentrality of Cynicism 


[9:44:1] All things that originate from a human mind, or from some worldly context are 
motivated by some self-interest, whether that be control, power, wealth, fame, beauty, or 
any other desire that a human could possibly feel. 

[9:44:2] However, the world seems not able to identify the difference between that of 
human origination, and that of some higher, more directly Divine origination that shares 
not these self-interest motivations; we need not be a cynic to be able to define the 
difference between these two types of entities. 

[9:44:3] The reason of cynicism's incentrality is that I have seen cynicism been directed 
towards the topics of The Cosmos, astronomy, cosmology, philosophy, and all the 
possibilities that The Cosmos holds for humanity, and I must herein make the distinction 
between these things, and the entities of human creation. 

[9:44:4] The Cosmos just is; it was created in some time in some place, and in Cosmic 
Philosophy, and science, the greatest of minds attempt to explore that, but herein, we must 
distinguish the difference between institutions and constructs of humanity and The 
Cosmos and its progeny. 

[9:44:5] Whenever there is speculation towards The Cosmos and its possibilities, a dagger 
is wrenched through my heart because I see the way by which the human institutions of 
faith, state, and society have tainted the mind of yet another individual who has been 
fooled into thinking that The Cosmos is not what it is; the entirety of all things in our 
reality. 

[9:44:6] Instead, herein and henceforth, a mission shall be lead to redirect such cynicisms 
towards the institutions and the societal constructs of humanity to expose their motivities 
of self-interest, power, wealth, control, and all other vices of the humanity. 

[9:44:7] I do not herein propose a boycott of all speculation about The Cosmos; in fact, 
contemplations about The Cosmos and its mysteries are at the heart of the Millettarian 
philosophical tradition, but premeditated attacks against The Cosmos, cosmocentricity, 
philosophy, astronomy, and the future of humanity in The Cosmos are not tolerated within 
Millettarian Philosophy and neither in the Millettarian cultural structure. 

[9:44:8] Cynicism is an incentrality because it holds no place with regards to The Cosmos; 
cynicism is only relevant and justified when its speculation is directed towards the 
institutions of humanity, that no matter their divine origination, are still originative from 
human constructs, especially so in their developments as institutions of politics, faith, and 
social structure. 

[9:44:9] All the cynics of the world who point their speculations towards philosophy and 
The Cosmos are herein encouraged to read The Grand Centrality to enlighten their minds. 
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The Incentrality of Ecstasy 


[9:45:1] The vice of the current world that seems to be so prevalently induced is that of 
ecstasy in whichever form its takes whether in drug, in drink, in smoke, or in sex; there are 
many lost minds whose only purpose in life is to please themselves no matter the costs to 
the world and the others around them. 

[9:45:2] You do not need this text to tell you of the dangers of these vices and the most 
disgusting evilities and heartbreaks that they always cause, but perhaps you need to be 
reminded of the circumstances of why people tend to fall into this well known trap. 

[9:45:3] The civilisation in which we have created is run by hedonism, power, and money; 
making people happy, making people powerful, and making people rich; we can learn a 
very important lesson from those whom cut themselves out of this cycle of life with a 
disinterest and dissatisfaction for it. 

[9:45:4] Those whom fall in the trap of ecstasy are those whom are initially troubled by 
that which our society is run by; the pleasures of happiness, power, and wealth, and the 
ways by which one has to embark upon to achieve them is not appealing to these types of 
people. 

[9:45:5] Instead, with lack of motivation, vision, and focus, they fall into the trap of 
wanting pleasure from other, more easier sources, and so, they begin to pleasure 
themselves with bursts of extreme happiness, followed by extreme depression; they 
become the manifestation of human bipolarity. 

[9:45:6] The most paradoxically true part of any type of drug is that it is easy to take in the 
beginning, but after that initiality, every time it becomes harder and harder, but the 
poisons becomes stronger and stronger until you are no longer yourself, you are the drug; 
you are under its control, and that is a control that is excruciatingly difficult to break. 

[9:45:7] Without much need to explain, ecstasy is an incentrality because of the pain, 
evility, and suffering that it and its allies continue to spread throughout the world, in the 
homes of children, in the doorways of city streets, and even in the largest of mansions; 
nobody is exempt from its poisonous dart. 

[9:45:8] Notice I mentioned those without motivation, vision, and focus are more likely to 
fall into the trap; this is true because such people do not possess the ability to see beyond 
the initial take; they either cannot see, or they don't wish to see because the attractiveness 
of the extreme ecstasy that the drug will bring, overcomes all other desires. 

[9:45:9] It is the duty of all peoples to stay focused, envisioned, and motivated, and to 
encourage others, especially those of vulnerability to do the same, and to help them find 
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these most brilliant of gifts, that I am sure that if I did not possess, I would have been 
extremely vulnerable to the temptations of ecstasy because of my dissatisfaction with the 
vices of this world that run our civilisation. 


The Incentrality of Happiness 

[9:46:1] It seems as though hedonism rules the world at present; that which makes us 
happy is that which we prioritise in our lives, even so, in some cases, beyond the 
happinesses of those around us, and of those whom we love. 

[9:46:2] Controversially so, it shall herein be said that those people whom only wish to 
make themselves happy are people without depth; they wish not for the trials and 
tribulations of life, and all they focus on is their own selfish pleasures; they are weak 
people whom should be exposed for what they are; they hold no vigour, and they possess 
no integrity. 

[9:46:3] According to the Millettarian Tradition; there exists only three long-lasting ways of 
attaining happiness: a life's vocation, or mission, the bearing of children, and one's 
devotions to some higher entity, whether that be The Cosmos, The Divine, or some other 
entity; each of these forms the foundations of Millettarian Mesology; the philosophical 
study of the attainment of happiness according to Millettarian Philosophy. 

[9:46:4] The reason for the incentrality of happiness is the belief that happiness should only 
be a product of some other occurrence, and the pursuit of happiness alone, or the pursuit 
of happiness from perceived moral vices, or sources of short-lasting happiness, 
demonstrates the inability of a person to act in strength. 

[9:46:5] One's pursuit of happiness as the centrality, and not as a product from some other 
source, is considered a demonstration of one's weak mind rather than any other positive 
trait; ultimately, in the Millettarian Tradition, tragedy, struggle, and heartbreak are 
considered the truest and centralmost aspects of life and any attempt to hide away from 
these inevitabilities is considered cowardice and a demonstration of one's weakness, 
especially so as strength is considered the most important aspect of oneself to uphold in all 
scenarios. 

[9:46:6] Jouissancy, as originated from a Millettarian philosophical terminological context, 
refers to the extent to which some perceive happiness to be important to them. 


The Incentrality of Jealousy 

[9:47:1] Now we must briefly address the most evil, yet most saddening of emotions; that 
of jealousy, and learn how there exists no weaker emotion than jealousy. 
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[9:47:2] Considered different from envy in the Millettarian Tradition, jealousy infers bad 
intention, and inevitable immoral action upon the back of the envy one feels; that is what 
separates jealousy from envy; the intention and the inevitable action, whereas envy is 
strictly just the feeling, though it is easy for envy to morph into jealousy 

[9:47:3] Jealousy is the cause of most human pain, but the paradoxy of this is that it is often 
self-inflicted suffering that no other can fix, only the individual themselves by fixing their 
own internal struggles. 

[9:47:4] Conflict is based always in jealousy though jealousy remains an inevitability of 
humanity. 


The Incentrality of Panic 

[9:48:1] Similar to the emotion of anger, panic infers weakness and is neither palleted by 
logic, nor any manoeuvrable advantage, and therefore, is considered an incentrality for 
panic only births disorderity in mind, and chaos in emotion, and these two elements 
combined make not a fine couple. 

[9:48:2] Panic provides one with nothing; the only circumstance in which panic can be 
used to one's advantage is for the purpose of distraction; if not in this circumstance, then 
panic cannot provide one with any beneficial means. 

[9:48:3] Panic is characterised by wild, uncontrollable, and often totally irrational thoughts, 
often followed by actions of a similar nature, and in one's attempt to conduct, or complete 
a certain mission, these such characteristics will not serve you as you wish. 

[9:48:4] Panic is such an incentrality from the Millettarian perspective because of its 
promotion of unthinkingness; without proper, logical consideration, any form of action 
thereafter cannot be validly upheld. 

[9:48:5] Herein does not describe one's uncontrollable disorder of anxiety, but simply, one's 
intentional enactment of panic which is considered to be distinguished from the former by 
its intentionality. 

[9:48:6] Those who indulge in panic are those who cannot contain their emotions for the 
means of vision; they cannot see beyond the present moment, but it is this that we must 
always do. 


The Incentrality of Passion 
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[9:49:1] In many ways, passion is considered positive; it is an essential driver of emotion; it 
is from passion that all human expressions and creations are formed; to write, to draw, to 
play, to dance, to speak, and to do anything else that requires creative expression is always 
enhanced when conducted passionately; with passion in this regard, our creative 
expressions lack force, strength, meaning, and lose their sense of purpose. 

[9:49:2] Therefore, to explain the categorisation of passion as an incentrality, in the 
Millettarian Tradition, there exists two forms of passion; Controlled Passion, and 
Uncontrolled Passion. 

[9:49:3] The former is that which we discussed in the initial paragraph of this discourse, 
and the latter is considered the form of passion that is most easily fallen into, and consists 
of anger, outburst, irrationality, panic, paranoia, and desperation. 

[9:49:4] These are traits that we must refrain from indulging in order to keep in alignment 
with our logical selves for we must never stray from the path that is the central aspect of 
whom we are, and is the central reason for where we hope to be, and how we are to reach 
such a place. 

[9:49:5] If one feels confident that they would sustain their will to refrain from such 
regressions, then let passion consume the crevices of your every part, but if you know you 
are not so in control of your emotions, and neither do you hold the confidence enough to 
say that you would be able to sustain your will so as to refrain from such emotional 
releases, then with all passion, you must be always be wary. 

[9:49:6] By these notions, we understand how passion can be so very illustrious in its 
works to help us become whom we are, and to assist us in our most creative of 
endeavours, but also, we see its dual nature, in its ability to overtake itself, and eventually 
feed upon the most vulnerable aspects of our emotitures. 

[9:49:7] It is for this reason, that we must be careful of passion, and it is for this reason that 
it remains an incentrality, as a great deal of us do not hold the ability to keep our emotions 
from falling into these passionate errors of logic. 


The Incentrality of Pity 

[9:50:1] It is pity that we accord with the weakest of us; those of whom cannot control their 
own emotional intelligences; those of whom cannot hold strength by their own means, and 
have allowed their reputations to devolve into a state in which they offer no respect to 
themselves. 

[9:50:2] To feel pity is not an incentrality, but to receive the sorrows of other for our 
sufferences and misfortunes is to encourage one's perspective of their own martyrdom; 
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their own sorrows felt for themselves, and not without the convictions of their own 
delvences directed towards themselves. 

[9:50:3] On pity, we speak no more for to feel pity is neither helpful to one's own 
circumstances, and is largely conducted out of pleasantries, and is certainly not helpful to 
the circumstances of the recipient. 


The Incentrality of Pleasure 

[9:51:1] We now live in a world in which pleasure is the driving force of motivation, as 
fuelled by the hedonist philosophy; it is pleasure that forces the conflicts and the 
concurrences of the world. 

[9:51:2] It is the central human ambition to attain pleasure in whatever we do, but to hope 
to see pleasure in its context, is the greatest of perceivences, for by doing so, we 
understand that pleasure is simply a means to entrap us, no different than anger, jealousy, 
resentment, or any other sufference. 

[9:51:3] By trying to seek one's pleasure from all things, one reduces all things to that 
which receives them pleasure, but by this course, one entraps oneself within the bounds of 
their own pleasure, and by this, we see how pleasure can soon turn into a very restrictive, 
and regressive emotion. 

[9:51:4] For this reason, pleasure is considered an incentrality in our lives; humans shall 
always do what they do with pleasure in their mind by unconscious desire, and this is 
how herein we are advised to leave pleasure; it is best left as an unthinking rarity within 
the Millettarian Tradition, for it is only when we concentrate ourselves upon pleasure, that 
we regress ourselves to pleasure's undesired consequences. 

[9:51:5] The less we consider pleasure, the less pleasure has a hold over us, and the less 
something has a hold over one's mind, the strong we are for the victory of ourselves; a 
wider lesson can be learned from pleasure, and that is to say that even this most seemingly 
harmless of emotional elements, can so soon turn to one of the most poisonous for the 
most fragile of minds. 


The Incentrality of Pride 

[9:52:1] On the surface of ourselves, and by the moralities of past and current systems, 
pride has so often been deemed unscrupulous, and even though the Millettarian Tradition 
joins with the mainstream morality systems in this conclusion, and thus, deems pride as 
an incentrality, there remains one aspect of pride that is considered useful and not too 
damaging when utilised correctly. 
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[9:52:2] The element of pride of which I speak is the pride that is not presented to the 
world, is not spoken to other of, and is kept hidden within the bounds of one's own mind, 
and never released, even to those of whom we have entrusted most with our deepest of 
feelings. 

[9:52:3] This pride is used in whichever circumstance, is made known only to the 
individual that utilises it, and is used to bolster our own internal self-esteems without the 
world realising, or judging us for this apparent immorality. 

[9:52:4] Even the strongest of human minds are still so weak that they cannot venture 
through the depressions of the reality of life without some internal boosting of pride; to 
think well of oneself, and one's own achievements is not immoral; it is the shameless 
broadcasting of this fact to the people of the world that is immoral, for the boasting of 
one's successes is only a deterrent of true greatness. 

[9:52:5] Those of us whom are quiet and modest of their successes until the moment is 
genuine, true, and right are those whom shall reap the greatest of fulfilment from the 
praise they receive. 

[9:52:6] Without this internal pride of which I have spoken, we are not able to reflect upon 
where we have come, and to where we are headed; we require pride not only to boost our 
internal fragilities, but also, as a marker of our own achievements which lay in the shadow 
of all the achievements yet to be accomplished. 


The Incentrality of Rejection 

[9:53:1] Rejection is the epitome of human interaction; we reject on the daily matters of life, 
and perhaps we do not even know it; whether it be the rejection of an idea, an opinion, or 
some other suggestion, rejection is central to normal human existence, so why, all should 
ask, is rejection considered an incentrality according to the Millettarian Tradition? 

[9:53:2] The more we reject is the less we accept; the more we accept, the greater 
knowledge and understanding we gain of that which we would have rejected. 

[9:53:3] Rejection implies disenknowledgement; one's refusal to try to enknowledge 
themselves of the elements of something; this refusal of further knowledge, or 
understanding is the reason for the conclusion of rejection as an incentrality. 

[9:53:4] That which we reject is that which we may never again come across; such a waste 
of our efforts is this, if we do not ever attempt to contemplate things as they; it remains not 
the way of the philosopher to reject in the first instance. 

[9:53:5] Rejection is only permitted once one has accepted that in question for what it is at 
its most basic; a suggestion, an opinion, an idea; not the rejection of something at its most 
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initiality; one who ventures through life by these means is one who shall never learn for 
they have made a rejection of all that which they did not immediately agree with, 
understand, or further contemplate, and of this, there is not greater unphilosophicality. 


The Incentrality of Resentment 

[9:54:1] It is now that we reach the most sorrowful, the most pitiful of emotions, and one 
that is so heavily discouraged, and considered an incentrality, even above all others for its 
long-lasting damaging effects on the individual who is consumed by its shadow. 

[9:54:2] For those whom feel resentment, a great deal of sorrow is reciprocated due to their 
entrapment in both the past, and within their own minds; the cycle of resentment is 
perhaps the hardest of chains to break for the emotions it bears are often deeply set, and 
are as hard to shake as they were first to endure. 

[9:54:3] A mind controlled largely by resentment is a mind that is most often alone in such 
restraints, is misunderstood, and is majoratively irrational by the initial convincements of 
its own resentment. 

[9:54:4] Resentment is something from which all logical minds must depart if they are to 
continue along their logical thoughtpath; resentment is inextricably tied to one's personal 
experiences, and how one has dealt with those experiences, and is perhaps a manifestation 
of the deepest of all emotions; it is the most personal of all emotions by this very notion. 

[9:54:5] Resentment is caused by the inability of one to accept events and the actions of 
others, or perhaps even the actions of ourselves; it is fuelled by self-pity, insecurity, and a 
unique bitterness that is rare to find in any other emotion. 

[9:54:6] There is no greater halter of progression than the entrapment of resentment for it is 
the result of one failing to see the opportunities before them, a failure to accept what has 
happened, and a failure to understand the context of other's actions, or the actions of 
themselves. 

[9:54:7] If any emotion you are to avoid to hold strength at heart, it is would resentment 
for there exists no more damaging an emotion than resentment; the greatest of sufferences 
is resentment for its procedure of occurrence is long, complex, and marred by a web of 
self-induced distortions, falsities, and corruptions. 

[9:54:8] The greatest way to halt resentment is to always accept that which has happened, 
whether it be by the fault of another, or by oneself; the acceptance of all things for what 
they, whether you like, or dislike, whether you agree, or disagree, whether it be fair, or not, 
is the only way to stop resentment from digging its claws into oneself. 
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[9:54:9] And finally, resentment festers like a cancer of the mind; it feeds upon exaggerated 
conclusions, and causes great distress to the entrapee, as well as the decay of relationships. 


The Incentrality of Weakness 

[9:55:1] Weaknesses is a concept that has been mentioned throughout these discourses, 
both in relation to centralities and incentralities, and herein this discourse, I shall discuss 
the nature of weakness, how it manifests itself in the human mind, and the subsequent 
human action, and how the consequences of its presence effects everything about whom 
we are as people, according to the Millettarian approach to the concept of weakness. 

[9:55:2] There first measure to make is that weakness is not singular; it is existent in many 
different variations depending upon the individual within which it exists, and the 
circumstances therefore surrounding. 

[9:55:3] However, we can identify some of its most common of manifestations herein: first, 
we identify that weakness is the inability of one to conduct themselves in a particular way; 
note that this does not relate, or correspond to some external set of rules, but by one's own 
internal nature. 

[9:55:4] Conducting oneself in a way that one knows is below their own ability, is 
weakness therein defined by one's own action, but by this notion, we also identify that 
weakness is a natural phenomena that is part of the idiosyncratic core of the human mind 
and soul; no non-divine entity is exempt from weakness. 

[9:55:5] Weakness and strength are the two elements of reality that form The Cosmos in 
which we reside now, for without such, there would be no progression, for one is always 
inevitably going to triumph above the other; either strength triumphs weakness, or 
weakness strength; the battle is endlessly in reoccurrence, and forms the cosmic reality; the 
human mind of emotions is simply a microcosm of this larger battle. 

[9:55:6] From the perspective of the Millettarian Tradition, the manifestation of weakness 
with respect to the human mind of decisions is consist of three major elements; inability, 
insecurity, and emotional instability, and these three elements form the basis of the 
emotions that are expressed as weaknesses. 

[9:55:7] These emotions are countless, and without end due to their applicative natures to 
each and every individual scenario, but the main five are fear, laziness, jealousy, greed, 
and disenvisionment; it is no coincidence that we have all witnessed these five emotions 
deemed as the main culprits in such similar scenarios previously, way before this text. 

[9:55:8] However, that which I wish to add in this text to these previously deemed 
emotions is the Millettarian approach to the concept of weakness; for weakness to become 
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not so, one must embrace that very same weakness so as to understand and accept from 
where which it came, so as to build up it for one's betterment. 

[9:55:9] There exists mental weakness, physical weakness, and spiritual weakness, and it is 
the course of every human life, from this perspective, in the need to reduce their 
weaknesses. 


The Philosophy of Attitude 

[9:56:1] Attitude is the way in which one presents oneself to those around them, and to the 
wider world and is combined by what they say, what they do, and how they think; a bad 
attitude is given certain characteristics according to the system with which you apply, and 
this is the same for describing a good attitude. 

[9:56:2] Herein, I shall describe the characteristics that only form a good attitude, not a bad 
attitude, so that the characteristics of a bad attitude are formed as the direct antitheses of 
those aspects of oneself that are deemed to be in alignment with a good attitude. 

[9:56:3] In the Millettarian Tradition, a good attitude is formed by the way in which one 
sees the world; it is a product of their own worldview, and it is centrally characterised by a 
progression towards the Humanic Exploration, Civilisation, Enknowledgement, and 
Devotion of The Cosmos. 

[9:56:4] To hold a good attitude is to understand the way in which humanity is heading, 
and is to do all one can to contribute to this vision; to contribute to the Humanic 
Exploration, Civilisation, Enknowledgement, and Devotion of The Cosmos. 

[9:56:5] To understand the details of that which entails this exploration, civilisation, 
enknowledgement, and devotion, read and follow the words of this text. The Grand 
Centrality of Millettarian Philosophy, as the sole worldview that places these four 
elements at the centre of its understanding and its envisionment of humanity. 

[9:56:6] The other major defining aspect of a good attitude, according to the Millettarian 
Tradition, is the practice of acceptance; in today's world, at every chance we get, we make 
excuses for the occurrences of our lives and the world around us; many of us have gotten 
into the habit of either denying the truth, shying away from the reality, or distorting the 
facts of circumstance; these are examples of a bad attitude. 

[9:56:7] However, the practice of acceptance teaches to receive that which ever happens to 
oneself, to others around them, or to the wider world, or civilisation, and acknowledge 
this fact of reality, understand why it occurred, and if one wishes for that not to reoccur, 
then one must not allow the circumstances of its occurrence to reemerge. 
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[9:56:8] Acceptance is the singlemost important attribute of a good attitude for its 
demonstrates three main abilities of an individual; the ability of foreseeing the wider 
context, the bravery to acknowledge reality no matter the consequences of doing so, or 
whether one agrees with the reality or not, and finally, the ability to seek some positivity 
from the situation. 

[9:56:9] By this, we do not advocate for the allowance of injustices, unfairness, or any other 
morally wrong act either committed by ourselves, or others, but instead, it is an 
acknowledgement that such has happened, and that such cannot be rewound in an 
attempt to change already occurred events in order to suit one's own circumstances, or 
opinions. 

[9:56:10] An understanding of attitude is an understanding of how certain acts result in 
certain consequences, and is inextricably linked to the aforementioned concept of 
reputation. 

[9:56:11] Attitude is entirely based upon perception; whether one is determined to hold a 
good, or bad attitude is concluded as such by those surrounding; their perceptions of us 
are what form the nature of our attitude; this is only be the paths of logic that this is 
discovered for it is not ourselves whom tells ourselves that we have a bad, or good 
attitude; it is by the opinion of another who makes this decision. 

[9:56:12] A good attitude is always more useful than a bad one, as a good attitude can be 
used to manipulate the situation into gain benefits for one's own cause; the larger amount 
of people whom believe one has a good attitude is a larger amount of people who will be 
willing to support you in your endeavours; bad attitude presents only self-created 
obstacles in the way of one's already laborious struggle. 

[9:56:13] One who follows in the Millettarian approach will not give others an reason to 
make such decisions, by never allowing them to see any aspect of the distasteful sides of 
our attitude, which are inevitable by the imperfect nature of every human; however, when 
we choose to release these imperfections is an element of ourselves that we can control, 
and whether we do this effectively, or not, often greatly affects the extent of how others 
perceive us. 

[9:56:14] The attitude that we present is the necessary precursor to another's perception of 
our reputations; not without this understanding can be ever hope to address the status of 
our own reputation, for the attitude we portray is the always either damaging, or 
enhancing of our personal reputations. 

[9:56:15] The final distinctive point to make about the Millettarian approach to attitude is 
the utility of attitude, so as not to conduct any repetistic notions as defined by the moral 
laws of nature and The Cosmos, and neither the previously established systems and their 
addressments to attitude. 
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[9:56:16] Like many aspects of Millettarian approaches to moral, emotional, and ethical 
dilemmas, the utility of these problems often instantly transforms them into beneficial 
issues for the individual involved, and even those surrounding. 

[9:56:17] If one is well acquainted with logic, then one shall know that it is only logical for 
one to perceive a problem in relation to the way in which they can transform it into an 
advantage; with regards to attitude, we can apply this in utility for we can the dilemma of 
attitude and its constant requirement for attention and refinement into a means and 
opportunity to improve the way in which we are perceived by those around us, thus 
enhancing our reputation and it is for this reason, that the utilisation of attitude as a means 
to further one's endeavours is the most advantageous way of approaching the concept of 
attitude. 


The Problem of Moral Knowledge 

[9:57:1] Since the begin of the sentient era of The Earth, humans have devised systems 
upon their civilisations have been built and structured and raised and prospered, and it is 
upon these systems of morality that faith, philosophy, and all subjects else have been 
inspired. 

[9:57:2] However, the Millettarian Tradition identified a key issues with that which is 
known as Moral Knowledge: the proclamation of a moral systems, as devised by the 
knowledge one holds. 

[9:57:3] Whether by god, government, or by some other means of authority, all moral 
knowledges have been derived from some entity, whether it be a person, a group, or an 
organisation, and in fact, the origins of some moral knowledges are, to this day, largely 
unknown. 

[9:57:4] Moral Knowledge supports the notion that morality can be taught and learned by 
some human created system, and this would be true in general terms, as all human 
societies of civility require some sort of moral code, or system of laws that structure that 
which is accepted, and that which is not, with the Millettarian system itself being a partial 
structure of morality and law. 

[9:57:5] However, the Millettarian Tradition involves a second understanding and 
interpretation of moral knowledge, which comes in the form of the origins of moral 
knowledge. 

[9:57:6] Unlike other systems, the Millettarian Tradition upholds that the most superior of 
all systems of morality is that which is natural and cosmical; it is held that the most 
superior of all authorities is The Cosmos in The Universe; its morality is the most 
widespread, the most pure, and the most directly divine. 
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[9:57:7] There are no greater, higher, or more prevalent acts than those made by the 
cosmical phenomena, and this is how we can identify the most fundamental difference 
between Millettarian thought as a Cosmocentric Tradition, and the majority of all other 
predecessor systems, which are part of the Anthropocentric Tradition. 

[9:57:8] Humans are naturally obligated to dependent upon human authority; the teachers, 
the writers, the politicians, the monarchs, the presidents, and the religious leaders; each of 
these and more are exemplars of human authorities cast upon human minds, and it is by 
this hierarchy, that human civilisation functions as we know it. 

[9:57:9] However, by the Millettarian Cosmocentric Tradition, despite the need for 
humanity to be ruled by the systems of their own creation, it is maintained that the overall 
universal law is that of The Cosmos for its principles dictate reality, being, and existence, 
as well as the fundamental nature of how things act, think, and the consequences 
thereafter. 

[9:57:10] The cosmic laws of morality, reality, and existentiality are universal, absolute, 
perfect, and directly divine, of which each constitute oppositisms to the self-created laws 
of humanity. 

[9:57:11] To that end, the laws and systems of humanity that have structured human moral 
knowledge are ultimately staggered by the problem that they are not, and shall never be 
pure; they are riddled with the same corruptions that we as humans face each and 
everyday; the only system of morality that can be called truly pure and divine is that of 
The Cosmos; it is only the laws of The Cosmos that encompass the entirety of known 
reality; no other system can compare, especially not a system of anthropic origin. 

[9:57:12] The ontological approach to moral knowledge is to categorise it under theological 
authority, anthropic authority, or natural authority; the Millettarian Tradition, or the 
Millettarian ontological approach links cosmic authority to all three, especially so to the 
natural authority, but ultimately considered cosmic authority to be both its own category, 
or considers it to be a transcend authority that rises above, with the natural authority of 
The Earth being just one microcosm of the entirety of the cosmic authority. 

[9:57:13] Essentially, it is the penchant of the Millettarian Tradition to align itself with this 
herein and henceforth known cosmic authority, for the basis of all higher moral 
knowledge, and existential authority, as the Millettarian Tradition is inextricably part of 
the wider Cosmocentric Tradition, and only classifies itself as part of the Anthropocentric 
Tradition in certain terrestrial circumstances. 


The Problem with the Elimination of Suffering 

[9:58:1] Since the development of the human mind, we have been prone to what is 
henceforth known in the Millettarian philosophical and ethics tradition, as sufference. 
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[9:58:2] Buddhist approaches to sufference are centred on its existentiality, and either its 
reduction, or in more extreme cases, its elimination. 

[9:58:3] Sufference is the philosophical approach to the extent at which one suffers, the 
naturity of suffering, the perceptions of suffering, and the accelerants and decelerations of 
suffering. 

[9:58:4] Non-millettarian approaches attempt to conquest suffering; to either reduce, or 
eliminate suffering in all its aspects. 

[9:58:5] However, from the Millettarian approach, the reduction, and certainly the 
elimination is opposed due to the naturity of humankind being intertwined with suffering. 

[9:58:6] It is the nature of humanity for some of us to consider ourselves as suffering 
whether this be caused by homelessness, or poverty, but also the richest person in the 
world in the largest of mansions can also feel just as much suffering, if not more than that 
initial sufferer. 

[9:58:7] Let not money mistake you into thinking that it solves the issue of suffering for 
yes, it does solve some circumstances of suffering, but in turn, it creates new circumstances 
of suffering, some of which are even harder to overcome. 

[9:58:8] Again, the Millettarian approach insists that there is no logic in attempting to 
eradicate something that is intrinsic to ourselves; we are made to suffer and even when 
there is nothing for us to suffer for, it is our nature to make suffering, or for someone else 
to approach and spread suffering by their own misdeeds, leading to such things as 
tragedy. 

[9:58:9] To break this cycle of suffering is to tear humanity away from what makes us 
human; whether by our own decisions and means, or by the actions of others, we are 
bound to experience suffering in some parts of our lives, and there is nothing more 
certainly in the entirety of human existence than this. 

[9:58:10] Instead of attempting to eradicate suffering, the Millettarian approach embraces 
that which is henceforth known as sufference; this concept involves the acknowledgement, 
and the acceptance of suffering in life, suffering that is deserved, and suffering from which 
we can learn to better ourselves, and to enknowledge ourselves. 

[9:58:11] The acceptance of suffering is the first step in dealing with suffering; 
acknowledging, understanding, and accepting the situation of suffering is integral to the 
eventual its overcoming. 
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[9:58:12] Accepting suffering is the precursor to understanding one's deservence of certain 
sufferences; one may say that no suffering is deserved, but this is contrary to logical 
thought. 

[9:58:13] If one has made certain decisions and mistakes and these have lead to undesired 
circumstances, then the decision-maker is considered to deserve the suffering according to 
the decisions they have made. 

[9:58:14] If one is suffering from the decisions of others, then this is henceforth known as 
undeserved sufference and must therefore exist as a dark spot in the conscience of the 
sufferencer; a term for a person who has caused the suffering of others. 

[9:58:15] However, if the case is that one is the cause for their own suffering, then one must 
first accept this as fact, and secondly, learn from the suffering that has occurred in order to 
both enknowledge themselves and better themselves, so as to make the same mistakes 
twice, and to therefore continue the Cycle of Sufference. 

[9:58:16] If we do not enknowledge ourselves, or generally better ourselves from our 
sufferences, then we have nothing to gain from one of the most potentially prolonging 
aspects of life, and to this end, we should not strive to this in logical thought for to gain 
nothing from something, is both wasted time, means, and opportunity. 

[9:58:17] The Millettarian approach to most issues resides in what we can gain from such 
problems; problems can soon be turned into that which is henceforth known as a 
solutance, an advantageous situation. 

[9:58:18] Solutancy is measured by the extent to which a problem can be replaced with 
positivity, or that benefits can be derived from such a problem. 

[9:58:19] It is the goal of all Millettarian approaches to difficulties whether these be 
pertaining to morality, conceptual issues, or some other attributation, that the achievement 
of solutance is positioned centrally. 

[9:58:20] It is essentially held in Millettarian Ethics that suffering is necessary to proper 
human experience and it is actually considered as an irresponsibility to attempt to 
eliminate suffering from life; a diversion from that which can help us learn about 
ourselves, to become our better selves. 

[9:58:21] The concept henceforth known as descendation is an efficient way of curbing 
sufference and its cyclical nature; descendation involves the idea that one who prolongs 
their own sufference and does not learn from it, will only cause further sufference in their 
descendants and so, one has a moral obligation to one's descendants to not allow this 
occurrence. 
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[9:58:22] If one does not attempt to rid themselves of their current sufferings, not meaning 
to eradicate suffering altogether, but to rid oneself of one's current sufferencial situation, is 
to better oneself, which will lead to the bettering of the circumstances of one's descendants 
as a result. 

[9:58:23] One should want the betterment of those whom shall succeed them, especially so 
their children, grandchildren, and their thereafter; the extent of the suffering that they will 
have to endure may very well be dependent upon the decisions that one makes now. 

[9:58:24] Descendational thought is structured upon a moral ability to perceive and 
sympathise with those that will after oneself; the inability to equate one's mind to this 
concept is the inability to think of the sufferences of others and the general futurity, thus 
revealing one's narrowness of mind. 

[9:58:25] If one is not willing to break this Cycle of Sufference, then one is condemning 
oneself and one's descendants and surrounders to further suffering; by this notion, we 
understand the importance of trying to reduce suffering, for there exists no logic in any 
attempt to exacerbate sufference. 

[9:58:26] If the means, motivity, and opportunity arise whereby sufference may be reduced 
then there is no reasonality to not suggest the reduction of sufference. 

[9:58:27] By which ever means one deals with their sufference, it should be clear by the 
notions expressed in this discourse that the experience of suffering is the centrality to a 
higher enknowledgement, a higher understanding, and a greater philosophical experience. 

[9:58:28] We cannot remove something so integral to a system, or cycle, and still hope that 
cycle to function; this is the same for suffering in relation to the system of life. 

[9:58:29] It stands true in times present, past, and future that if one understands the 
concept of sufference then one has the key to the naturity of life and one's human capacity 
within it. 

[9:58:30] Commendation must be given to the other philosophical traditions and their 
attempts to achieve total removal of suffering, but during this process, if they can only 
achieve this by forsaking all potentiators of suffering, and living in such narrowness so as 
not to actually live at all. 

[9:58:31] The sufferencee and the sufferencer are integral to the proper functions of life; we 
must always remember that with sufference, contextualisation is key for there exists an 
almost infinite amount of circumstances wherein sufference occurs. 

[9:58:32] Suffering is the epitome of that which forms the greatest of peoples; suffering is 
often the seed from which creative expressions stem; we should preserve the way by 
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which sufference is utilised for betterment as the main approach by the Millettarian 
Tradition towards the issue of suffering. 


A Short Discourse on Constantiation & Inconstantiation 

[9:59:1] In closing this disquisition and to conclude the discourse of the philosophical 
subject of contology in this regard, we shall address the definitions about the concepts of 
constantiation, and inconstantiation, as derived from the states of constantiaeity, and 
inconstantiaeity respectively 

[9:59:2] It is an inevitability that a writer, or any thought-bearer, should be influenced by 
their environment surrounding, and their supplanaries throughout history, and the 
embracement of their thoughts and philosophies is largely admirable, but in the context of 
one's attempt to forge something new for the world, one should hold greater caution in 
the embracement of previous concepts. 

[9:59:3] If one wishes to be a true progenitor of a thought tradition and system then one 
must incorporate their own concepts and philosophies so as not to become an duplicator 
of previous thoughts; to allow other philosophies, systems, and concepts to encroach upon 
one's own newfound developing system is the cause of one's own actions. 

[9:59:4] Constantiation relates to the principle that other philosophies, systems, and 
concepts should not only be allowed to influence one's newfound philosophy, but also 
should be intertwined into this new philosophy, and in a Millettarian context specifically, 
holds the principle that other writer's ideas should influence a Millettarian philosophical, 
or literary work. 

[9:59:5] Inconstantiation relates to the principle that other philosophies, systems, and 
concepts should not be allowed to influence a Millettarian written work, and acts as a 
purifier of sorts due to its systematic removal of as many external and non-Millettarian 
originative influences as possible in order to make the work as distinctly Millettarian and 
newfound as possible. 

[9:59:6] In the context of The Grand Centrality, it has been written with an authorship 
whose reading of other philosophical works is intentional limited in order to structure The 
Grand Centrality upon an inconstantiational principle so as not to form a doxographical 
text. 

[9:59:7] It is the prerogative of The Philosophy of Millettism to be established newfoundly, 
structured by distinct characteristics, and concepts, and to subsequently stay this way to 
stand the test of time. 
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[9:59:8] If a philosophy, a concept, or any other creation is going to weather the 
dissonances, the fulminations, and the criticisms of the world, then one's ideas must be 
largely pure and original by their own fundamental natures. 

[9:59:9] I never wished to repeat the words of great mind's past, but to forge new words 
that express the concepts and philosophies that my mind has envisioned; due to this fact 
alone, henceforth The Philosophy of Millettism, and the Millettarian philosophical 
tradition, shall be forever pure and unique in their originations as The Grand Centrality 
stands under the guise of the principle of inconstantiation. 

[9:59:10] As a short addition to the words of this disquisition, greater lengths of specifism 
regarding the practical application and manifestation of Millettarian Ethics into ordered 
systems can be found within the official documentation known as The Millettarian 
Methodology which outlines that which is to be henceforth known as the Millettarian 
System. 


The Venatic & The Eulearic 


[9:60:1] 

[9:60:2] 

[9:60:3] 

[9:60:4] 

[9:60:5] 

[9:60:6] 

[9:60:7] 

[9:60:8] 

[9:60:9] 
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[9:60:10] 


[9:60:11] 

[9:60:12] 

[9:60:13] 

[9:60:14] 

[9:60:15] 

[9:60:16] 

[9:60:17] 

[9:60:18] 

[9:60:19] 

[9:60:20] 

[9:60:21] 

[9:60:22] 

[9:60:23] 

[9:60:24] 

[9:60:25] 

[9:60:26] 

[9:60:27] 

[9:60:28] 

[9:60:29] 

[9:60:30] 

the good-evil dichotomy within Millettism 
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Venatarat - in Millettarian Philosophy, the appellation for the collectivity of actions, 
emotions, and beliefs that are an embodiment of that which is considered and perceived to 
be sentient evil, namely that which causes the ill-feeling, damage, or death of a sentient or 
non-sentient entity, either physically, conceptually, or hypothetically Venatarat forms the 
embodiment and collectivisation of evil and is therefore opposed to Euleara which is the 
embodiment and collectivisation of goodness in order to form the Millettarian version of a 
good-evil dichotomy 

Venatic - in Millettarian Philosophy, relating to characteristics of evil that are conductible 
only by sentient beings. 

Derivatives 

Venatical 

Venatically 

Venaticity 

Venatism - in Millettarian Philosophy, the belief orientation holding that Venatarat, or 
venatic characteristics, are fundamental to the nature and identity of all sentient beings 
and are therefore natural due to the limited cosmic nature of all sentients rather than being 
considered distortions or malfunctions of sentient nature. 

Derivatives 

Venatist 

Venatology - in Millettarian Philosophy, a discipline of study within the inclusive 
discipline of contology dealing with the study of the identity, nature, role, and function of 
Venatarat, the Millettic version of the embodiment of sentient evil, or evility. Venatology is 
not to be confused with ponerology which deals with the broader philosophical study and 
contemplation of what it means for something to be evil and so venatology can be 
considered a Millettic branch of ponerology. 

Derivatives 

Venatologist 

Venatological 

Venatologically 

Venatologic 


Eulea- in Millettarian Philosophy, combining form relating to Euleara, or the embodiment 
of sentient goodness. 

Euleara - in Millettarian Philosophy, the appellation for the collectivity of actions, 
emotions, and beliefs that are an embodiment of that which is considered and perceived to 
be sentient goodness, namely that which causes the happiness, enhancement, and repair 
or rebirth of a sentient or non-sentient entity, either physically, conceptually, or 
hypothetically. Euleara forms the embodiment and collectivisation of goodness and is 
therefore opposed to Venatarat which is the embodiment and collectivisation of evility in 
order to form the Millettarian version of a good-evil dichotomy. 
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Eulearic - in Millettarian Philosophy, relating to characteristics of goodness that are 
conductible only by sentient beings. 

Derivatives 

Eulearical 

Eulearically 

Eulearicality 

Eulearicly 

Eulearicity 

Eulearism - in Millettarian Philosophy, the belief orientation holding that Euleara, or 
eulearic characteristics, are fundamental to the nature and identity of all sentient beings 
despite the influence that venatic characteristics hold over the actions, emotions, and 
thoughts of the majority of sentient beings, either consequentially or without consequence. 
Derivatives 
Eulearist 

Eulearology - in Millettarian Philosophy, a discipline of study within the inclusive 
discipline of contology dealing with the study of the identity, nature, role, and function of 
Euleara, the Millettic version of the embodiment of sentient goodness, or upstanding 
morality. Eulearology is not to be confused with agathology which deals with the broader 
philosophical study and contemplation of what it means for something to be good and so 
eulearology can be considered a Millettic branch of agathology. 

Derivatives 

Eulearology 

Eulearological 

Eulearologically 

Eulearologic 


Structural evil - human social evils e.g. slavery 
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Durantology 

remove the humanity perspective here! 

Millettarian approach to the philosophy of time is futurism which holds that the 
past does not exist and neither do the entities and events that reside within the 
past, that the present does not exist and that it should not be given the same 
connotation as the temporal categories of past and future, and that only the future 
exists and that the future must be superiorised. 


Horology 

the nature of time 

time is a human construction 

time's inexistence 

pastness 


2050 



presentness 

futureness 

eternity 

chronology 

futurology 

presentism 

eternalism 

eventism 

fatalism 

Creation 

Destruction 

End time 

Immortality 

time is based on human perception 

spacetime as the centrality - space and time are absolutely intertwined 

time in The Cosmos 

time in The Universe 

time in relation to The Divine 

Cosmic Time - limited 

Universal Time - unlimited 

Divine Time - eternal 

Time is The Cosmos and The Cosmos is Time 
the Imnemnity of Time 

The Cosmos as the controller of time - spacetime is existence itself 

Due to the principle of the limitation of The Cosmos, the nature of time is therefore 

limited rather than unlimited (universal time) or eternal (divine time) 

we will only learn more about Cosmic Time as we explore The Cosmos 

all our perception of time is bound by our minds and our location on The Earth 

difference in time on different worlds 

Instruments of study to apply: 

abundancy 

binarity 

bipolarity 

calendarity 

centricity 

cosmicality 

criticality 

dyadicity 

dynamicity 
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eternality 

extrinsicity 

finity 

focality 

formity 

fundamentality 

functionality 

futurity 

graduality 

imperativity 

motionality 

mysteriosity 

naturity 

orbitality 

orderity 

primarity 

proportionality and disproportionality 

purposity 

rationality 

regressivity 

rotality 

sensicality 

symbioticity 

synchronocity 

vastity 


Tractology 

Cosmic Space - limited - there the space we exist within is ultimately limited by the 
principle of the limitation of The Cosmos from Millettarian Cosmology 
Universal Space - unlimited 
Divine Space - eternal 

Space and time are not discovered by humanity but part of the cosmic fabric 
Dimensionality 

Distortionality - the distortion of space (wormholes) can occur, but not infinitely or 
unlimitedly 

we will only learn more about Cosmic Space as we explore The Cosmos 

all our perceptions of space are bound by our minds and our location on The Earth 
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Instruments of study to apply: 

abundancy 

binarity 

bipolarity 

calendarity 

centricity 

cosmicality 

criticality 

dyadicity 

dynamicity 

eternality 

extrinsicity 

Unity 

focality 

formity 

fundamentality 

functionality 

futurity 

graduality 

imperativity 

motionality 

mysteriosity 

naturity 

orbitality 

orderity 

primarity 

proportionality and disproportionality 

purposity 

rationality 

regressivity 

rotality 

sensicality 

symbioticity 

synchronocity 

vastity 


The Role of The Five Millettarian Characters 
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As that which is to be henceforth categorised as an appendant discourse is a type of 
discourse within The Omnidoxy that holds no connection to the disquisition within which 
it resides and typically exists at the end of a disquisition, but has been placed within that 
disquisition due to the necessity for all discourses to reside within disquisitions as an 
omnidoxical rule. 

The Five Millettarian Characters are categorised and described henceforth as effigies when 
in relation to The Philosophy of Millettism which means that their entire inclusion within 
The Cosmic Era of Millettarian Mystology which is placed at the very end of The 
Omnidoxy are in the form of an effigy. 

In this context, the term effigy pertains to a "a perfect ethereal embodiment of a concept 
manifested into a persona or character," and in this particular case, the concept of which I 
speak is The Philosophy of Millettism in its entirety. 

Cometan, as the persona of Brandon Taylorian, is also considered to be an effigy because 
Cometan as the persona is a perfect manifestation of The Philosophy of Millettism as its 
founder. 

Wayfarer - a person who travels on foot - change definition and make relevant to this 
context. 
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Quillitology 


Quillity - the principle and concept holding that acceptance is the central essence to 
human progression, both physically, mentally, and philosophically 


Endrology - the study of acceptance 

the principle and philosophy of acceptance 

acceptance is the ascension to reality 
terming to reality 

recognition of the circumstances and consequences 
acceptance does not suggest agreement 

an appreciation for the situation and the reasons why certain decisions were made 
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acceptance is positivist in leaning as it looks towards the benefits that the 
acceptance will bring rather than the negative aspects 

acceptance is considered to be freeing 

acceptance is the acknowledgement of those factors that remain outside of one's 
own control 

acceptance of a decision leads to greater happiness for the individual even if the 
decision was not their most desired scenario. 

acceptance leads to internal satisfaction 

acceptance of an emotional situation leads to one being able to progress beyond it 
rather than let it stagnate their lives further 

acceptance demonstrates strength in character and strength in mind 
disacceptance demonstrates weakness in character and weakness in mind 

With acceptance, new seeds of opportunity are sown. 

Acceptance is in alignment with the Philosophical Spirit (explore this) 

Acceptance is considered to majorly positively influence one's wellbeing, and their 
overall mental state with disacceptance causing considerable damage to these. 

Disacceptance is the oppositism to acceptance and is not in alignment with the 
Philosophical Spirit 

Discuss all points above but apply them to disacceptance - essentially reverse them. 

Millettarian approaches to: 

Self-acceptance 
Social acceptance 
Conditional acceptance 
Expressed acceptance 
Implied acceptance 

New forms of acceptance: 

Internal acceptance 
Predetermined acceptance 
Philosophical acceptance 
Logical acceptance 
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The differences between acceptance and embracement which are considered as two 
distinct entities within Millettarian Philosophy. 

Embracement is considered to be the next step beyond acceptance as embracement 
is associated with 


Instruments to apply to acceptance: 

abundancy 

bipolarity 

centricity 

composity 

criticality 

dyadicity 

dynamicity 

eternality 

extrinsicity 

finity 

focality 

fundamentality 

functionality 

futurity 

imperativity 

motivity 

naturity 

primarity 

progressivity 

proportionality and disproportionality 

purposity 

rationality 

sensicality 

symbioticity 

synchronocity 

vastity 


Serenology - the study of peace 
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hostility is inevitable by the force of human nature 

conflict is a staple features of The Cosmos (all things conflict whether it be for 
possession, superiority, or division over differences) 

peace is often only achieved by restraint from one of two or more conflicting 
parties; restraincy is therefore the most important aspect in curbing conflict as it 
calls for de-escalation. 

discussion of weapons - the first step towards harmony is to rid the world of the 
weapons it possesses that only work towards the inevitability of conflict. 

peace is also achieved by that which is known as a Plateau of Commonality; a equal 
field upon which similarities between parties can be drawn in order to stop conflict 
escalation. 

In serenological study, there are two unique instruments of study known as escality 
and descality which measure the effect of escalation or de-escalation according to 
the introduction of a variable, or a set of circumstances 

in Millettarian Philosophy, External Peace, or peace beyond the bounds of one 
individual, in The Cosmos is not considered to be completely attainable due to the 
fact that conflict is the nature of The Cosmos, and therefore, it remains to be the 
nature of humanity to always pursue conflict. 

Therefore, the role of peacekeepers, from the perspective of Millettarian Philosophy, 
is considered to be one of great fortitude due to the difficulties involved in fulfilling 
their vocation. 

However, that which is known as Internal Peace is considered to be attainable due 
to the individual scale upon which Internal Peace is pivoted; due to the larger scale 
of External Peace, that is why it is not able to be completely attained; the larger the 
scale, the less chance peace is able to be attained due to the greater frequency of 
discord. 

Unlike many religious traditions, the Millettarian philosophical tradition does not 
associate peace with Divinity due to peace merely existing as a bipolarity of conflict 
in the context of the human mind and therefore, should not be associated with an 
divinical existence. 
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Neither is peace associated with The Universe for the naturity of The Universe, 
although different from The Cosmos in that it remains unlimited, is also a 
continuation of the naturity of The Cosmos as it is formed by an infinite amount of 
other cosmoses and therefore, is also natured by conflict. 

Despite the Millettarian philosophical tradition's stance on the inevitability of 
conflict in The Cosmos, the Millettarian Tradition still advocates for pacifism in a 
political context. The idea of still advocating for something that is considered to be 
not completely attainable is henceforth known in the Millettarian Tradition as 

Just because the Millettarian Tradition sees the reality of human nature to not only 
be prone to conflict, but to actually seek conflict in many ways does not mean that 
the Millettarian Tradition is an advocate of conflict; in fact, the opposite it true. 

Instead, the Millettarian Tradition prides itself on the honesty it expounds with 
regards to the nature of humanity and its tendencies towards conflict; 
understanding humanity and accepting humanity in this way allows for a 
conjucation (like a discussion, but better due to a truer premise) of peace. 


Instruments to apply to peace: 

abundancy 

bipolarity 

centricity 

composity 

criticality 
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dyadicity 

dynamicity 

eternality 

extrinsicity 

finity 

focality 

fundamentality 

functionality 

futurity 

imperativity 

motivity 

naturity 

primarity 

progressivity 

proportionality and disproportionality 

purposity 

rationality 

sensicality 

symbioticity 

synchronocity 

vastity 


Peace the goal is, for peace is that which love, acceptance and progression sprouts. 
Peace, to love, is. 

Peace, to accept, is. 

Yet peace, the reward, is not, for peace is the final step toward that which all of 
divinity not. 

For the divine, peace does not exist, for peace is of human creation as for there to be 
peace there must also be war. 

For the divine, peace is normality; not a novelty. 
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For humanity, peace is the goal for peace is the only way for the non-divine to 
become closer to that of divinity 

Peace is all that which has been written in The Grand Centrality up to this point. 

Thinking and doing these acts in accordance to the will of divinity thy faith and thy 
morality will lead thee to peace. 

However, peace is, in the sinful human world of individual thought, idea and 
action, a constant status of instability for takes one only to distort and ruin the 
peace. 

Peace is possible, though morality and its nature of individuality will also keep 
those of authority wary of ruination yet it is the crucial job of peacekeepers to 
maintain the fragile state of peace for as long as they can. 

Peace, distorted often is, by those of authority as for creating peace through fear is a 
peace of falseness. 

It is up to those who love true peace to work for the true, honest and honourable 
peace they know is genuine and it is their actions that will lead to the betterment of 
peoples, the furtherance of peoples and the progression of all through the actions of 
few. 

A stand, take, against those of false peace. 

A stand, take, against those of oppressiveness. 

A stand, take, against those clouding true peace. 

To live in false peace is to live without divinity within. 

It is thy morality and faith that will show thee the way of true peace if thou are not 
familiar with its teachings: 

Peace is domination not, it is integration. 

Peace is refusal not, it is acceptance. 

Peace is to oppress not, it is to free. 


2063 



Peace is aggression not, it is serenity. 


Peace is to fear not, it is to love. 

And peace is falsehood not, it is honesty. 

Be one of peace and divinity will grow from within. 

Be one of peace and the betterment and progression of peoples will come. 

Be one of peace, and freedom, ultimate and true, will arise from that which all 
things created are; divinity. 

The one of divinity is the only deciding, creating and all-knowing one. 

No other is of same level to make such claims. 

The one of divinity is the creator of all that has, is and will exist and so, it is the 
creator only, who may judge the creator's creations. 

To ourselves, we are all there is for the picture we see is nothing but a pinprick of 
the divine one's sight. 

To the universe, we are nothing; a dot within a dot on a black canvas of dots 
transcending beyond our combined comprehension. 

To not accept those around thee is the greatest defiance of the divine, for one who 
does not accept is judging and that is the work of the creator only. 

You are of significance not, until the divine one tells the universe otherwise. 

It thou place not to tell others of your refusal to accept their existence for not 
accepting their existence is not accepting the will and plan of the divine one and for 
one of insignificance to do such an act is the greatest immorality of all. 

Your faith, so-called, may tell thee to judge. 

If so, rethink thy should thy belief, for doing so is the only way to repair that which 
your distorted faith has broken; your morality. 
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Take on the work of the divine do not for thy will receive no cheer, but only 
condemnation from the one of creation. 

If it is the will of the divine to give life to ideas, beings and worlds not of thy 
acceptance, then thou art straying from the path and plan of divinity for the divine 
would not have created such entities unless they were of the divine one's plan. 

Of all-seeing, all-knowing and all-creating the divine one is, yet the divine does not 
control thy thoughts and decisions for thou, as the crossroads of morality then 
appear before one and one must choose the path of good deed or the path of bad 
deed. 

Devil there is, but in human only and the choice of goodness or badness. 

To be all-loving, all-welcoming and all-accepting is of human nature not yet try to 
be of such character for such action will lead thee closer to thy creator and all that is 
good. 

To not accept one is to not accept thyself and thy creator for the one you accept not 
is of same source as thee. 

One must accept for progression to take place for if one does not accept, stagnancy 
resumes, yet only for one; not for all. 

To accept, though neither condone nor agree, those of bad deed is of commendable 
character yet it is of individual morality to sense which is of good deed or bad. 

Faith will help with this distinction yet do not rely solely on that which others have 
spouted. 

Rely, instead, on thyself and thy own instincts of good and evil as that is what thou 
will be judge for on the true day of judgement and on this world, take place, it will 
not. 

To accept is to love; a great gift from the divine that all humans share, yet do not let 
those who surround thee distort what it is to be accepted and what is not, for 
accepting is the duty of humanity and judgement is the duty of the divine. 
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Prerology 

[12:1:1] Imagination is all there was, is and will be, for imagination is the sole reason why 
thee and those surrounding, are where they are, for imagination is all that has driven 
humanity to its current position. 

[12:1:2] Imagination is the greatest of all gifts that the one of divinity can give for 
imagination allows one to be oneself, allows one to show others themselves and allows 
one to progress all. 

[12:1:3] One must realise that imagination is all we humans have to distinguish ourselves 
from other beings, for our imagination acts as the driving force of all ideas and without 
such, humans would never have evolved from our primates. 

[12:1:4] The most powerful entity imagination is, for imagination is the practice of idea and 
creation of such and it is the divine one's way of reaching those of great worthiness to do 
what must be done in the divine one's grand plan. 

[12:1:5] To create is to first imagine for the necessary predication of creativity is 
imagination. 

[12:1:6] With good deed as goal, faith and morality, one must use their greatest gift given 
to progress all for future progression may hang on the imagination of one. 

[12:1:7] It is one's decision of how to use their greatest gift given that defines their morality 
and faith, yet the divine knows all and knows thee through and through and so if thy 
never imagine and create, the divine one must have other plans for thee. 

[12:1:8] Do not fret nor worry though if this turns out to be thee for the divine one has plan 
for all the divine one's creations and without those without, there could not be those with. 

[12:1:9] What thy must do is assist those with and aid those without for aiding those 
without will warrant your good deed and the one of divinity will honour thee with 
happiness and joy. 

[12:1:10] Assisting those with, will show thy selflessness and lack of jealousy which too 
will warrant of good deed and moral; satisfy thee this will for thee will know that thou 
hast fulfilled all that was planned for thee. 
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[12:1:11] It is, with earnest, that imagination should always be spoken and written of, for 
the gift of imagining that which does not yet physical exist is of greatness, yet it is a 
responsibility known to twist those of good nature. 

[12:1:12] It is part of thy journey of imagination that these tempts and distortions will 
arise, for these such devils are that which make thy imagination stronger. 

[12:1:13] Prepare and share thy imaginations with the world around thee and what thou 
hast imagined may well come true if that is the will of the divine one. 

[12:1:14] Remember, oh dear soul, to not lose thy faith, morality and the universal goal of 
the betterment of peoples for these are the pillars upon which thy imaginations stands. 

[12:1:15] The Principles of Imagination, unlike others of its kind, directly delves to the 
deepest and divinest of what makes one become one and what makes one become one of 
all. 

[12:1:16] It is, from imagination, that all else thrives and grows and so cherish the greatest 
gift thy have been gifted yet do not forget the purpose of thy gift. 

[12:1:17] Never, thy must, ever lose sight of that which first called thee to tread the path on 
which thou now walks, for if that is so, all that has been done is meaningless nothingness. 

[12:1:18] The one of divinity created all things; time, movement and space between space. 

[12:1:19] The divine, also, created something for all yet all cannot reach such a place or 
status as they are for this such place and status is for those who think by their faith, by 
their morality and by their creator. 

[12:1:20] This place, this status, is that of Freedom. 

[12:1:21] The reward Freedom is for all those whose goal is peace for the goal of peace is 
the only way of reaching Freedom. 

[12:1:22] Away go and think of all thou hast morally wrong done and all that thou hast 
defied for thou are not of perfection; thou are of imperfection for that is how the divine 
one plans for thee to be and stay. 

[12:1:23] It is, however, the act of honesty with the goal of peace in heart that will lead thee 
to a place of purity, sanctity and foreverness yet do not let this image be thy motivation for 
the divine will sense thy ill-reasoning and send thee back before thou may enter. 

[12:1:24] It is thy faith that teaches such things to thee and it is thy morality that decides of 
thy worthiness and readiness to enter that of eternity. 
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[12:1:25] The fact of Freedom is that thou art not of all-knowing, all-seeing and all- 
deciding, but thou art of all-ignorance, all-blindness and all with one; thy creator. 

[12:1:26] Thy creator is all thy see for all that thy have experienced in thy shortness is 
wiped away from thy spectrum. 

[12:1:27] It is the divine one that all thee cares and loves and cherishes for all those thy 
have met and loved and missed will too come to the point at which thou now stands. 

[12:1:28] The point of loving only one. 

[12:1:29] The point of seeing only one. 

[12:1:30] The point of knowing only one. 

[12:1:31] The one that which created thee. 

[12:1:32] The one that which waited for thee. 

[12:1:33] The one that which judged thee worthy. 

[12:1:34] Nothing at all matters else for the one that all judgement truly surrounds has 
accepted thee and has forgiven thee and, good deed, moral and faith willing, will do the 
same to those that which thy loved and cared and missed. 

[12:1:35] A state thou art now in; one of nothingness yet one of entirety; one of feelings not, 
yet one of love; one of worship yet one of equality. 

[12:1:36] This state thou art now in is the state of eternal Freedom. 

[12:1:37] Life there is not; death there is not for all that thou know is now nothing and all 
that pained thee is now nothing for thou art now one with the divine. 

[12:1:38] Face the one of divinity that created thee and all things, and smile, oh eternal smile so, for 
thy now are with all and one; one and all and that is of greatest achievement to be with the one who 

loves thee most. 

[12:1:39] Then, look out, and nothing but calmness nothing you feel as you watch over universes of 
universes of the divine's creation and see what the divine sees and feel what the divine feels and 

know, what the divine knows for you are as one. 

[12:1:40] Then, as the great demiurgic light stands beside thee, look across and see all those thy 

stewarded and aided, judged and accepted. 
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[12:1:41] Then, look back within thyself and know of the ambition, enlightenment, patience and 

imagination within. 


[12:1:42] Thy now are of true peace; see and know, thy do, that of freedom for thy floats within it, 

beside the creator of one; the creator of all. 

The Study of Imagination 
(Initiology) 

[ 12 : 2 : 1 ] 

[ 12 : 2 : 2 ] 

[12:2:3] 

[12:2:4] 

[12:2:5] 

[ 12 : 2 : 6 ] 

[12:2:7] 

[ 12 : 2 : 8 ] 

[12:2:9] 

[ 12 : 2 : 10 ] 

[ 12 : 2 : 11 ] 

[ 12 : 2 : 12 ] 

[12:2:13] 

[12:2:14] 

[12:2:15] 
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Initiology - the major discipline of study within prerology dealing with the nature, 
psychology, utility, and philosophy of imagination and its connections to behaviour, 
devotional practices, and personality 

Prerology ultimately maintains that the essential goal of every person is to achieve 
freedom; this means either freedom from themselves, from others, from desire, 
from pain, from the way they feel, and from what they want. 

It is the task of prerologists to attempt to discover how to achieve freedom from 
such things with one of its main contemplations centring on whether happiness is 
correspondent to freedom; it also contemplates the true meaning of freedom. 


Initiological / Initiologically / Initiologist 
philosophicity 

Imagination in the context of philosophy 
Provide a Millettarian definition of imagination 
Cosmic Imagination 

The Cosmos is considered to be the source of all imaginative originations. 

Imagination is considered to be the focal point of philosophy 

Centrality of The Cosmos in relation to imagination (related to cosmocentricity) 

Imagination as another dimension 
Imagination as a form of reality 

Imagination is bound by three things: knowledge, perception, and experience (including 
memory) 

The Millettarian distinctions between imagination, belief, and knowledge. 

Imagination is considered to be sacred by the Millettarian Tradition - note the rare use of 
the word sacred due to its religious context, which raises imagination to an even higher 
status within Millettarian Philosophy. 

Instruments to apply: 

bipolarity 

centricity 

composity 

criticality 

dynamicity 

eternality 

extrinsicity 

focality 

fundamentality 

functionality 
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graduality 

imperativity 

motivity 

mysteriosity - the mysteries associated with imagination 

naturity 

primarity 

progressivity 

proportionality and disproportionality 

purposity 

rationality 

sensicality 

symbioticity 

synchronocity 

vastity 

The majority of imaginations stem from fictional stories and this is what has 
inspired the development of human imagination. 

However, the Millettarian Tradition considers The Cosmos to be the new 
encompassing source of human imagination, but the crucial difference is that The 
Cosmos is real. 

The Cosmos is considered to be the greatest source of imagination; a vastly 
abundant and seemingly never-ending resource of imaginative origination. 


Freedom, generally, is having an ability to act or change without constraint. A thing is 
"free” if it can change its state easily and is not constrained in its present state. In 
philosophy and religion, it is associated with having free will and being without undue or 
unjust constraints, or enslavement, and is an idea closely related to the concept of liberty. A 
person has the freedom to do things that will not, in theory or in practice, be prevented by 
other forces. Outside of the human realm, freedom generally does not have this political or 
psychological dimension. A rusty lock might be oiled so that the key has freedom to turn, 
undergrowth may be hacked away to give a newly planted sapling freedom to grow, or a 
mathematician may study an equation having many degrees of freedom. In mechanical 
engineering, "freedom ” describes the number of independent motions that are allowed to a 
body or system, which is generally referred to as degrees of freedom. ” 


In political discourse, political freedom is often associated with liberty and autonomy in the 
sense of "giving oneself one's own laws”, and with having rights and the civil liberties with 
which to exercise them without undue interference by the state. Frequently discussed kinds 

2073 



of political freedom include freedom of assembly, freedom of association, freedom of choice, 
and freedom of speech. 

In some circumstances, particularly when discussion is limited to political freedoms, the 
terms "freedom" and "liberty" tend to be used interchangeably.[l][2] Elsewhere, however, 
subtle distinctions between freedom and liberty have been noted.[3] John Stuart Mill, 
differentiated liberty from freedom in that freedom is primarily, if not exclusively, the ability 
to do as one wills and what one has the power to do; whereas liberty concerns the absence of 
arbitrary restraints and takes into account the rights of all involved. As such, the exercise of 
liberty is subject to capability and limited by the rights of others. 

Another distinction that some political theorists have deemed important is that people may 
aspire to have freedom from limiting forces (such as freedom from fear, freedom from want, 
and freedom from discrimination), but descriptions of freedom and liberty generally do not 
invoke having liberty from anything.[2] To the contrary, the concept of negative liberty 
refers to the liberty one person may have to restrict the rights of others. 


The Ancient Philosophers 

[12:3:1] 

[12:3:2] 

[12:3:3] 

[12:3:4] 

[12:3:5] 

[12:3:6] 

[12:3:7] 
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[12:3:9] 

[12:3:10] 
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[12:3:11] 


[12:3:12] 

[12:3:13] 

[12:3:14] 

[12:3:15] 

Prerology also addresses what can be considered a good life according to sentient 
standards and considers the views of different mononymous philosophers: 
Cometan - a life close to all that is cosmic 
Plato - a life close to god 

Epicurus - a life full of happiness on The Earth 

Aristotle - a life of full engagement and embracement into one's society 


Prerology also deals with the study of Ancient Greek philosophers, especially from the 
perspective of the Millettarian philosophical tradition and draws comparisons between 
the views of different Ancient Greek philosophers as well as the viability and applicability 
to the issues of the current world. Prerologists are also encouraged to make those which 
are to be known as conjections between the philosophies of Ancient Greeks and The 
Philosophy of Millettism which involves incorporating elements of Ancient Greek 
philosophies into Millettism in order to form new branches, schools of thought, and belief 
orientations to further expand the Millettarian philosophical tradition. 

Acrion 5th / 4th century BC Pythagorean visited by Plato 

Adrastus of Aphrodisias 2nd century AD Peripatetic wrote commentaries on 

Aristotle's works and a commentary on Plato's Timaeus 

Aedesia 5th century Neoplatonic wife of Elermias, and mother of Ammonius and 
Heliodorus 

Aedesius 3rd / 4th century Neoplatonic studied under Iamblichus before founding 
his own school in Pergamum 

Aeneas of Gaza 5th / 6th century Neoplatonic a Christian convert who studied 
under Elierocles 

Aenesidemus 1st century BC? Pyrrhonist wrote a book called Pyrrhonist 

Discourses which became a central text for the skeptics 

Aesara 5th / 4th century BC Pythagorean 

Aeschines of Neapolis 2nd / 1st century BC Academic skeptic 

Aeschines of Sphettus 5th / 4th century BC Socratic part of Socrates' circle 

and likely present at his death 
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Aetius4th century AD Peripatetic Antiochean convert to Christianity who studied 
in Alexandria 

Agapius 5th / 6th century AD Neoplatonic studied under Marinus of Neapolis. 
known for his learning 

Agathobulus 1st / 2nd century AD Cynicism Known for his severe asceticism and 

teacher of Demonax 

Agathosthenes 

Agrippa the Skeptic 1st / 2nd century AD Pyrrhonist thought to be the creator of 
the "five grounds of doubt" 

Albinus 2nd century AD Middle Platonist 

Alcinous 2nd century AD? Middle Platonist 

Alcmaeon of Croton5th / 5th century BC Pythagorean interested in medicine 
Alexamenus of Teos5th century BC? Socratic may have been the first to write 

philosophical dialogues 

Alexander of Aegae 1st century AD Peripatetic school tutored the emperor Nero 
Alexander of Aphrodisias 2nd / 3rd century AD Peripatetic school influential 
commentator on the Corpus Aristotelicum 
Alexicrates 1st / 2nd century AD Pythagorean 

Alexinus 4th / 3rd century BC Megarian founded his own school which did 

not fare well 

Amelius 3rd century AD Neoplatonic student of Plotinus who wrote 
voluminously 

Ammonius Hermiae 5th / 6th century AD Neoplatonic 

Ammonius of Athens 1st century AD Middle Platonist teacher of Plutarch 

Ammonius Saccas 2nd / 3rd century AD Neoplatonic Plotinus' teacher 

Anaxagoras 5th century BC Pluralist 

Anaxarchus 4th century BC Atomist 

Anaxilaus 1st century BC /1st century AD Pythagorean 

Anaximander 7th / 6th century BC Milesian 

Anaximenes of Miletus 6th century BC Milesian 

Androcydes 2nd century BC? Pythagorean 

Andronicus of Rhodes 1st century BC Peripatetic 

Anniceris 4th / 3rd century BC Cyrenaic 

Antiochus of Ascalon 2nd / 1st century BC Middle Platonist 

Antipater of Cyrene 4th century BC Cyrenaic 

Antipater of Tarsus 2nd century BC Stoic 

Antipater of Tyre 1st century BC Stoic 

Antisthenes 5th / 4th century BC Cynic 

Antoninus 4th century AD Neoplatonic 

Apollodorus of Athens 2nd century BC Stoic 

Apollodorus of Seleucia 2nd century BC Stoic 

Apollodorus the Epicurean2nd century BC Epicurean 

Apollonius Cronus 4th century BC Megarian 

Apollonius of Tyanalst century AD Neopythagorean 

Apollonius of Tyre 1st century BC Stoic 
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Arcesilaus 4th / 3rd century BC Academic skeptic 
Archedemus of Tarsus 2nd century BC Stoic 
Archelaus 5th century BC Pluralist 

Archytas 5th / 4th century BC Pythagorean 

Arete of Cyrene 4th century BC Cyrenaic 
Arignote 6th / 5th century BC Pythagorean 

Aristarchus of Samos 4th / 3rd century BC Academic skeptic presented the 
first known model that placed the Sun at the center of the known universe with the Earth 
revolving around it. 

Aristippus 5th / 4th century BC Cyrenaic 
Aristippus the Younger 4th century BC Cyrenaic 

Aristoclea fl. 6th century BC 

Aristocles of Messene 1st century AD? Peripatetic 

Aristocreon 3rd / 2nd century BC Stoic 
Aristo of Alexandria 2nd / 1st century BC Peripatetic 

Aristo of Ceos 3rd / 2nd century BC Peripatetic 

Aristo of Chios 4th / 3rd century BC Stoic 

Aristotle 4th century BC Peripatetic founder of Peripatetic school 

Aristotle of Cyrene 4th / 3rd century BC Cyrenaic 

Aristotle of Mytilene 2nd century AD Peripatetic 

Aristoxenus 4th century BC Peripatetic 

Arius Didymus 1st century BC Stoic 

Asclepiades of Phlius 4th / 3rd century BC Eretrian 

Asclepiades the Cynic 4th century AD Cynicism 

Asclepigenia 5th / 6th century AD Neoplatonic 

Asclepiodotus 1st century BC 

Asclepiodotus of Alexandria 5th century AD Neoplatonic 

Aspasius 2nd century AD Peripatetic 

Athenaeus of Seleucia 1st century BC Peripatetic 

Athenodoros Cananites 1st century BC Stoic 

Athenodoros Cordylion 2nd/1st century BC Stoic 

Athenodorus of Soli 3rd century BC Stoic 
Attalus 1st century BC /1st century AD Stoic 
Atticus 2nd century AD Middle Platonist 

Basilides (Stoic) 2nd century BC Stoic Denied the existence of incorporeal entities 

Basilides the Epicurean 3rd / 2nd century BC Epicurean Succeeded Dionysius 
of Lamptrai as the head of the Epicurean school at Athens 
Batis of Lampsacus 3rd century BC Epicurean 

Bion of Borysthenes 4th / 3rd century BC Cynic Once was a slave, later to be 
released 

Boethus of Sidon 1st century BC Peripatetic 

Boethus of Sidon (Stoic) 2nd century BC Stoic 

Bolus of Mendes fl. 3rd century BC Pythagorean 

Brontinus fl. 6th century BC Pythagorean 

Bryson of Achaea fl. 330 BC Megarian 


2077 



Callicles 5th century BCE Sophist? 

Calliphon 2nd century BC Peripatetic 

Calliphon of Croton 6th century BC Pythagorean 
Callistratus fl. 3rd century AD Sophist 

Carneades c. 214 BC - 129/8 BC Academic skeptic 
Carneiscus c. 300 BC Epicurean 

Cassius Longinus c. 213-273 Middle Platonist 

Cebes c. 430-350 BC Pythagorean 

Celsus2nd century 

Cercidas 3rd century BC Cynic 

Cercops Pythagorean 

Chaerephon Socratic 

Chamaeleon Peripatetic 

Charmadas 164 BC - c. 95 BC Academic skeptic 

Chrysanthiusfl. 4th century Neoplatonic 

Chrysippus Stoic 

Cleanthes Stoic 

Clearchus of Soli Peripatetic 

Cleinias of Tarentum Pythagorean 

Cleomedes Stoic 

Cleomenes Cynic 

Clinomachus Megarian 

Clitomachus 187 BC -109 BC Academic skeptic 

Colotes Epicurean 

Crantor born c. 350 BC Academic Platonist 

Crates of Athens died 268-265 BC Academic Platonist 

Crates of Mallus Stoic 

Crates of Thebes Cynic 

Cratippus of Pergamon Peripatetic 

Cratylus Ephesian 

Crescens the Cynic Cynic 

Crinis Stoic 

Critolaus Peripatetic 

Cronius Neopythagorean 

Damascius born c. 458, died after 538 Neoplatonic 

Damis Neopythagorean 

Damo Pythagorean 

Dardanus of Athens Stoic 

Demetrius Lacon Epicurean 

Demetrius Phalereus Peripatetic 

Demetrius of Amphipolis fl. 4th century BC Academic Platonist 

Demetrius the Cynic Cynic 

Democrates Pythagorean? 

Democritus Presocratic, Atomist 

Demonax Cynic 
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Dexippus fl. 350 Neoplatonic 
Diagoras of Melos Sophist 

Dicaearchus Peripatetic 

Dio Chrysostom Sophist 

Diodes of Cnidus fl. 3rd or 2nd century BC? Academic Platonist 
Diodorus Cronus Megarian 

Diodorus of Adramyttium fl. 1st century BC Academic skeptic 

Diodorus of Aspendus Pythagorean 

Diodorus of Tyre Peripatetic 

Diodotus Stoic 

Diogenes of Apollonia Presocratic 

Diogenes of Babylon Stoic 

Diogenes of Oenoanda Epicurean 

Diogenes of Seleucia Epicurean 

Diogenes of Sinope Cynic 

Diogenes of Tarsus Epicurean 

Dionysius of Chalcedon Megarian 

Dionysius of Cyrene Stoic 

Dionysius of Lamptrai Epicurean 

Dionysius the Renegade Stoic 

Dio of Alexandria fl. 1st century BC Academic skeptic 

Diotima of Mantinea 

Diotimus Stoic 

Domninus of Larissa c. 420 - c. 480 Neoplatonic 

Echecrates Pythagorean 

Ecphantus Pythagorean 

Empedocles Presocratic, Pluralist 

Epicharmus of Kos Pythagorean 

Epictetus Stoic wrote The Enchiridion, a handbook of Stoic ethical advice 

Epicurus Epicurean said that the purpose of philosophy was to attain 

tranquility characterized by ataraxia 

Eubulides Megarian 

Euclid of Megara Megarian 

Eudemus of Rhodes Peripatetic 

Eudorus of Alexandria Peripatetic 

Eudoxus of Cnidus 410/408 BC - 355/347 BC Academic Platonist 

Euenus Sophist 

Euphantus Megarian 

Euphraeus 

Euphrates Stoic 

Eurytus Pythagorean 

Eusebius of Myndus fl. 4th century Neoplatonic 

Eustathius of Cappadocia c. 400 Neoplatonic 
Evander fl. c. 215 - c. 205 Academic skeptic 
Favorinus Academic skeptic 
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Middle Platonist 


Gaius the Platonist fl. 2nd century 
Geminus Stoic 

Gorgias Sophist 

Hagnon of Tarsus fl. 2nd century BC Academic skeptic 
Hecataeus of Abdera Pyrrhonist 

Hecato of Rhodes Stoic 

Hegesias of Cyrene Cyrenaic 

Hegesinus of Pergamon fl. c. 160 BC Academic skeptic 
Hegias fl. c. 500 Neoplatonic 
Heliodorus of Alexandria fl. 5th century Neoplatonic 
Heraclides Lembus 

Heraclides Ponticus 387 BC - 312 BC Academic Platonist 

Heraclitus Presocratic, Ephesian claimed that "You cannot step in the same 

river twice" and "All is fire." 

Heraclius Cynic 

Herillus of Carthage Stoic 

Hermagoras of Amphipolis Stoic 

Hermarchus Epicurean 

Hermias born c. 410 - died c. 450 Neoplatonic 

Herminus Peripatetic 

Hermippus of Smyrna Peripatetic 

Hermotimus of Clazomenae 

Hicetas Pythagorean 

Hierius fl c. 500 Neoplatonic 

Hierocles of Alexandria fl. c. 430 Neoplatonic 

Hierocles (Stoic) Stoic 

Hieronymus of Rhodes Peripatetic 

Himerius Sophist 

Hipparchia of Maroneia Cynic 

Hippasus Pythagorean 

Hippias Sophist 

Hippo Presocratic 

Horus Cynic 

Hypatia of Alexandria born 350-370 - 415 Neoplatonic 

Iamblichus c. 245-c. 325 Neoplatonic 

Ichthyas Megarian 

Idomeneus of Lampsacus Epicurean 

Ion of Chios Pythagorean 

Isidore of Alexandria fl. c. 475 Neoplatonic 

Jason of Nysa Stoic 

Lacydes of Cyrene before 241 - c. 205 BC Academic skeptic 

Leonteus of Lampsacus Epicurean 

Leontion Epicurean 

Leucippus Presocratic, Atomist 

Lyco of Iasos Pythagorean 
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Lyco of Troas Peripatetic 

Lycophron Sophist 

Lysis of Taras Pythagorean 

Marinus of Neapolis born c. 450 Neoplatonic 

Maximus of Ephesus died 372 Neoplatonic 

Maximus of Tyre fl. 2nd century Middle Platonist 
Meleager of Gadara Cynic 

Melissus of Samos Presocratic, Eleatic 

Menedemus Eretrian 

Menedemus of Pyrrha fl. c. 350 BC Academic Platonist 
Menedemus the Cynic Cynic 

Menippus Cynic 

Metrocles Cynic 

Metrodorus of Athens 
Metrodorus of Chios Atomist 

Metrodorus of Cos Pythagorean 

Metrodorus of Lampsacus (the elder) Presocratic 

Metrodorus of Lampsacus (the younger) Epicurean 

Metrodorus of Stratonicea fl. 2nd century BC Academic skeptic 

Mnesarchus of Athens Stoic 

Moderatus of Gades Neopythagorean 

Monimus Cynic 

Myia Pythagorean 

Nausiphanes Atomist 

Nicarete of Megara Megarian 

Nicolaus of Damascus 
Nicomachus Neopythagorean 

Nicomachus (son of Aristotle) 

Numenius of Apamea fl. c. 275 

Nymphidianus of Smyrna fl. c. 360 
Ocellus Lucanus Pythagorean 

Oenomaus of Gadara Cynic 

Olympiodorus the Elder Peripatetic 

Olympiodorus the Younger c. 495-570 Neoplatonic 

Onasander fl. 1st centuryMiddle Platonist 
Onatas Pythagorean 

Origen the Pagan fl. c. 250 Middle Platonist 
Panaetius Stoic 

Pancrates of Athens Cynicism 

Panthoides Megarian 

Parmenides of Elea Presocratic, Eleatic held that the only thing that exists is being 

itself; teacher of Zeno of Elea 

Pasicles of Thebes Megarian 

Patro the Epicurean Epicurean 

Peregrinus Proteus Cynicism 


Peripatetic 

Neopythagorean 

Neoplatonic 
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Stoic 


Persaeus 

Phaedo of Elis Socratic, School of Elis 

Phaedrus Epicurean 

Phanias of Eresus Peripatetic 

Phanto of Phlius Pythagorean 

Philip of Opus fl. 4th century BC Academic 

Philiscus of Aegina Cynicism 

Philiscus of Thessaly Sophist 

Philo 20 BC - 50 AD Middle Platonist 

Philo of Larissa 159/158 BC -84/83 BC Academic skeptic 

Philo the Dialectician Megarian 

Philodemus Epicurean 

Philolaus Pythagorean 

Philonides of Laodicea Epicurean 

Philostratus Sophist 

Phintys Pythagorean 

Plato 428/427 BC - 348 / 347 BC Academic student of Socrates and teacher of 

Aristotle; famous for the Theory of Forms 

Plotinus c. 204 - 270 Neoplatonic 

Plutarch c. 46 - 120 Middle Platonist 

Plutarch of Athens c. 350 - 430 Neoplatonic 

Polemarchus 

Polemon of Athens Stoic 

Polemon of Laodicea Sophist 

Polemon before 314 BC - 270/269 BC Academic 

Polus 

Polyaenus of Lampsacus Epicurean 

Polystratus Epicurean 

Porphyry 234 - c. 305 Neoplatonic taught by Plotinus; wrote the Isagoge, an 
introduction to Aristotle's "Categories", 

Posidonius Stoic 

Potamo of Alexandria Eclecticism 

Praxiphanes Peripatetic 

Priscian of Lydia fl. c. 550 Neoplatonic 

Priscus of Epirus c. 305-c. 395 Neoplatonic 

Proclus 412 - 485 Neoplatonic 

Proclus of Laodicea 

Proclus Mallotes Stoic 

Prodicus Sophist 

Protagoras Sophist 

Ptolemy-el-Garib Peripatetic 

Pyrrho Pyrrhonist credited as being the first skeptic philosopher 

Pythagoras Pythagorean 

Sallustius Neoplatonic 

Sallustius of Emesa Cynicism 
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Satyrus Peripatetic 

Secundus the Silent Cynicism 

Sextus of Chaeronea 
Sextus Empiricus Pyrrhonist 

Simmias of Thebes Pythagorean 

Simon the Shoemaker Socratic 

Simplicius of Cilicia c. 490 - c. 560 Neoplatonic 
Siro Epicurean 

Socrates Socratic 

Sopater of Apamea died before 337 Neoplatonic 

Sosigenes Peripatetic 

Sosipatra fl. c. 325 Neoplatonic 

Sotion Neopythagorean 

Speusippus c. 407 BC - 339 BC Academic 

Sphaerus Stoic 

Stilpo Megarian 

Strato of Lampsacus Peripatetic 

Syrianus died c. 437 Neoplatonic 

Telauges Pythagorean 

Telecles of Phocis died 167/166 BC Academic skeptic 
Teles the Cynic Cynicism 

Thales Presocratic, Milesian the first philosopher; held that the first principle 

(arche) is water; one of the Seven Sages of Greece 

Theagenes of Patras Cynicism 

Theano Pythagorean 

Themista of Lampsacus Epicurean 

Themistius Neoplatonic 

Theodorus of Asine fl. 3rd century Neoplatonic 

Theodorus the Atheist Cyrenaic 

Theon of Smyrna Neopythagorean 

Theophrastus Peripatetic 

Thrasymachus Sophist 

Thrasymachus of Corinth Megarian 

Timaeus of Locri Pythagorean 

Timaeus the Sophistfl. between 1st and 4th centuries Middle Platonist 
Timon Pyrrhonist 

Timycha Pythagorean 

Tisias Sophist 

Xenarchus of Seleucia Peripatetic 

Xeniades Pyrrhonist 

Xenocrates c. 396 BC - 314 BC Academic 

Xenophanes of Colophon Presocratic, Eleatic claimed that, if oxen were able to 

imagine gods, those gods would be in the image of oxen 

Xenophilus Pythagorean friend and teacher of Aristoxenus 

Xenophon 


2083 



Zenobius 
Zenodotus fl. c. 
Zeno of Citium 
Zeno of Elea 
Zeno of Sidon 
Zeno of Tarsus 


Sophist 

475 Neoplatonic described as "the darling of Proclus" 

Stoic founder of the Stoic school of philosophy 
Presocratic, Eleatic famous creator of Zeno's paradoxes 

Epicurean sometimes termed the "leading Epicurean" 


The Integrands of Millettism 

[12:4:1] That which is known as an integrand in the context of The Philosophy of 
Millettism refers to a function within the components of Millettism that serve a particular 
function for understanding The Philosophy 

[12:4:2] This discourse is dedicated to the introduction of those which are classed as 
different integrands, but this singular discourse does not and cannot encompass the 
entirety of the integrands that hold a presence within The Philosophy of Millettism. 

[12:4:3] This is due to the fact that the definition ascribed to the term of integrand in the 
context of Millettarian Philosophy is purposefully vague so as to spark another series of 
debates regard the nature of integrands within Millettism and how they work so as to 
formulate function within The Philosophy 

[12:4:4] Essentially, integrands are the integrated functions that allow Millettism to operate 
the way it does; perhaps one of the best analogies to describe this instance is the 
mechanism of a car and the different component parts which remain integral to the 
functioning of that car and the same principle can be applied to the context of the 
functioning of a philosophy, specifically The Philosophy of Millettism in this particular 
case. 

[12:4:5] The designation of integrands is herein not a responsibility afforded to The 
Institution of The Philosophy of Millettism, but is instead vested in as a responsibility of 
the individual, denomination, or the school of thought of which one is a part to designated 
because different groups are expected to prioritise different integrands over others 
essentially when they hold different priorities in the disciplines of study of Millettarian 
Philosophy that they are studying or the particular concepts, belief orientations and 
notions of Millettism that they are interested in learning more about or are more firmly 
adhered to. 
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[12:4:6] The first of the integrands of The Philosophy of Millettism that is introduced 
herein is that of Elevationism which is codesignated as school of thought in addition to 
being an integrand. 

[12:4:7] Elevationism as a Millettic school of thought focuses on the exploration of how the 
beliefs and practices of Astrony could elevate one's life in all the possible different ways. 

[12:4:8] Elevationism is herein designated as an integrand because it poses the question of 
how belief and practice in a particular method and setting correlate to how one is able to 
improve their own personal individual lives. 

[12:4:9] Elevationists are dedicated to understanding in understanding how belief and 
practices within The Philosophy of Millettism directly convert to real, physical, and 
practical elevations in one's personal existence which points to how they are focused on 
the functioning of Millettism and how our personal lives are enhanced by the functions of 
Millettism. 

[12:4:10] For this reason, elevationism as a school of thought is codesignated as an 
integrand herein and is considered to be an important school of thought due to its unique 
focus on the practical elements derived from belief and practice of Millettism. 

[12:4:11] Also herein categorised as integrands of The Philosophy of Millettism are the 
metonyms for Millettism, which are there are five that herein omnidoxically ascribed 
including vendox, Omnidoxy, astral, philosophy, and cosmic which are all considered to 
be functions within Millettism that allow for it to be correctly identified so in this way, 
identification is considered to be a function and this context, they are collectively 
appellated as the Metonyms of Millettism. 

[12:4:12] That which is to be henceforth termed as interexonymity, or to be interexonymous 
in the context of Millettarian Philosophy points to an important consideration about the 
nature of Millettism itself. 

[12:4:13] This points to the fact that there are many different names to refer to Millettism 
according to the place in which one is residing and is also designated as the instance in 
how populations are naturally expected to relate more to the translated appellations for 
The Philosophy of Millettism rather than multifarious official and top-level appellation 
designated for Millettism, including Kosma, Astronism, Sophism, Cosmism, Millettism 
itself, and others. 

[12:4:14] The interexonymity of Millettism is structured by the many different endonyms 
for Millettism which are all its different translated appellations, such as Hanazavaism or 
Prabodhanism, and many others, that are not designated as The Philosophy's primary or 
official appellations which, as aforementioned, include Millettism itself. The Philosophy of 
Millettism, Kosma, Astronism etc. 
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[12:4:15] The exonyms of Millettism are collectivised under this heading and relates to the 
primary and official names for The Philosophy including Astronism, The Philosophy of 
Millettism, Millettism etc. as those appellations are often used by those who hold a neutral 
outlook of Millettism and do not therefore not ascribe to any particular endonym. 

[12:4:16] These exonyms of Millettism are to be used in official or promulgative 
circumstances for any places in which English is not the primary language for advertising 
and officialities while in English-speaking regions, or in regions in which English is the 
language of business and officiality, these exonyms are to be used as appellations of 
colloquiality and mass use beyond that of just promulgation and officiality 

[12:4:17] In scholarly, academic, and Institutional writings, the exonyms of The Philosophy 
of Millettism are to always be used universally with non-obligatory interchangeabilities 
between them, although it is herein omnidoxically stated that it is to be correct common 
practice to refer to The Philosophy as Millettism in all scholarly, academic, and 
Institutional texts rather than any of the other exonyms. 

[12:4:18] From these different insentensations, we understand that from an omnidoxical 
perspective, the integrands of Millettism are largely concerned with the different ways in 
which The Philosophy is identified as the primary contingent of its function for it is herein 
held that without clarity of identification omnidoxically, there cannot be formed clarity of 
function post-omnidoxically. 

[12:4:19] Another important integrand to mention herein is that which is to be henceforth 
known as philosophical inclusivism, or simply just inclusivism which upholds the notion 
that one's system of thought cannot be the true system of thought because there is always 
more knowledge and ideas to be contributed and so is inclusive to other systems of 
thought and this remains one of the central predications for the Millettarian philosophical 
tradition. 

[12:4:20] The final collectivity that shall form a singular integrand that is to be introduced 
within this discourse is that which is to be appellated as the Scale of Astrony which 
pertains to how a population is able to be clustered according to their beliefs as followers 
and practitioners of Astrony and is considered to be an important element within the 
study of philosophical demographics. 

[12:4:21] The Scale of Astrony is made up of different classifiers including tapered, median, 
and outspread which rise in their extensiveness respectively which means that those 
beliefs placed in tapered classify a smaller group of individuals that may consider 
themselves as 

[12:4:22] Essentially, the Scale of Astrony is a way of identify how different portions of the 
population whom call themselves followers of The Philosophy of Millettism, or one of its 
other appellations, or endonyms, are categorised according to their beliefs and how the 
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populations are expected to vary in size according to the different levels of requirement for 
designation. 


[12:4:23] The Scale of Astrony is created in order to explore the nature of what it means to 
be a follower of The Philosophy of Millettism and how and whether different individuals, 
societies, denominations, and schools of thought may consider others to be followers or 
not according to the beliefs they hold and it is the tapered, median, or outspread scale that 

[12:4:24] The reason why this is an interesting area of study and is also classified as an 
integrand is because, as is stated in The Twenty-Five Refoundations of Philosophy, no 
follower of a true philosophy, according to the Millettarian Tradition, should need to 
declare that they believe in all of the ideas within the philosophy to which they are 
adhered. 

[12:4:25] Therefore, there is expected to be a huge variety and diversity in the 
combinations of beliefs, concepts, and schools of thought that individuals and societies 
associate themselves with which is itself also expected to learn to the tradition of 
practising that which is to be known as intrascription. 

[12:4:26] Intrascription is the practice expected to emerge post-omnidoxically in which 
individuals, organised groups and societies or even entire governments that adhere to, or 
sponsor The Philosophy of Millettism in some way, publicly declare their beliefs often by 
listing them. 

[12:4:27] This is done for the purposes of clarity on how such groups consider themselves 
designated as followers of The Philosophy and may or may not infer to how those whom 
wish to also be designated as followers of The Philosophy should act and what they 
should believe for their designation to be accepted. 

[12:4:28] The first element of intrascription that has been introduced herein is acceptable to 
the Millettarian Tradition and the Philosophical Spirit, however, the second element is 
considered to be exclusivist by its nature and to not accept how another person designates 
themselves to be followers of The Philosophy seems dangerously close to be in violation of 
the Philosophical Spirit which upholds The Twenty-Five Refoundations of Philosophy and 

[12:4:29] 


Classifiers: 

Tapered 

- personal devotion, cosmic devotion, and personal inspiration 

- a person that believes in the words and teachings of Cometan as an individual in 
separation from Millettarian Philosophy itself. 
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Median 

- a person that believes in intelligent life beyond The Earth 

- Census Accordance - only identification as being astronic/Millettarian/ sophistic 
through official censuses is accepted. 

Outspread 

- a person that believes in the importance of space exploration. 


[12:4:2 ] As aforeaffirmed at the beginning of this discourse, this singular written piece on 
integrands has been constructed in order to introduce particular examples of integrands as 
functions of Millettism, but the discussion of the nature of integrands and the expansion of 
the list of integrands for individuals, denominations, and schools of thought should be 
explored post-omnidoxically. 

[12:4:2 ] As is similar with many other discourses within The Omnidoxy, this discourse 
holds the purpose of laying the inspirational foundations for later discussions and 
additions to Millettarian Philosophy with the expansion of the number of integrands being 
one of these post-omnidoxical tasks. 


The Millettarian Soteriology 
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[12:5:1] Despite the existence of soteriology strictly as a religious territory the Millettarian 
philosophical tradition is going to break the rule of its own territorialisation by 
introducing a Millettic approach to understanding the nature of salvation and the 
Millettarian view of reaching salvation which is considered to be encapsulated via the 
notion of deliverance and the belief orientation of transcensionism. 

[12:5:2] Transcension and transcensionism obviously plays an integral role in the 
Millettarian soteriology for they make up a central element to the soteriology of The 
Philosophy of Millettism. 

[12:5:3] The Millettarian soteriology is considered to be the preservation or deliverance of 
individuals and wider humanity from harm, ruin, or loss. 

[12:5:4] This discourse shall herein introduce The Millettarian Soteriological System which 
is wholly considered to be a system of polyistic/polyism in its orientation due to the fact 
that it does remain pivoted around the masses rather than individuals as is the case for 
other soteriological systems. 

[12:5:5] Deliverance in a central concept within the Millettarian soteriology and pertains to 
the notion that through cosmic thought, cosmic enknowledgement, and cosmic 
exploration, humanity as a whole will be delivered to their destiny by the expansion of 
their civilisation to new worlds as well as the deepening of their knowledge about The 
Cosmos in which they reside. 

[12:5:6] Cosmic thought and exploration reside at the heart of the Millettarian 
soteriological version of deliverance for to do and focus on anything other than these is 
considered to be potent of stagnancy. 

[12:5:7] The Cosmos is considered to be the determiner of humanity's salvation as a whole 
which is to be henceforth known as the concept and belief orientation as cosmosotism 

[12:5:8] Individual salvation is known as haplosotism meanwhile mass salvation is to be 
henceforth known as polysotism and of course, the latter of which is focused on in the 
Millettarian soteriological system as aforeaffirmed. 

[12:5:9] In the Millettarian soteriological system, there is little to no individual salvation 
like in other systems, but it is more of a mass salvation to which individuals must 
contribute to work towards, but they themselves as individuals are not likely to benefit 
from the salvation because it is for humanity as an entirety than for persons as individuals. 

[12:5:10] This points to the naturalistic orientation of Millettism and the disbelief of the 
Millettarian Tradition of the afterlife and its linkages with salvation as is held in many 
religious traditions. 
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[12:5:11] There is no connection between sin and salvation in the Millettarian soteriological 
system because the way to achieve polysotistic salvation, or millettic salvation, is through 
the following Five Avenues of Cosmic Interaction including exploration, discovery, 
enknowledgement, expansion, and civilisation, all of which remain integral to the 
achievement of The Ultimation in Millettism which is transcension. 

[12:5:12] In the Millettarian soteriological system, there is no such thing as individual 
reward, which is to be henceforth referred to as non-perquisitism, such as the promise of 
immortality while other traditions are perquisitist in their orientations such as the 
religious traditions of Christianity and Islam that are both adhered to perquisitism. 

[12:5:13] Instead, there is the reward for humanity in general if cosmic exploration and 
enknowledgement is maintained and continued to be achieved which is considered to be a 
diluted perquisite and so the Millettarian soteriological system is therefore non- 
perquisitist in its orientation. 

[12:5:14] As an alternative to perquisite-focused soteriologies, in the Millettarian 
soteriology, there instead is mass or diluted reward which is to be henceforth known as 
polyperquisity that is characterised by one's appreciation and contentment with the 
progression of humanity towards the goal of greater cosmic exploration and expansion. 


[12:5:15] This is in addition to the furtherance of our knowledge about The Cosmos in 
which we reside, of which we still currently know and truly understand so little which is 
why the transcension of humanity is considered to be absolutely necessary. 

[12:5:16] Soteriology asks the question of what are we freeing ourselves from and the 
Millettarian answer to this question is that humanity is to be freed from cosmic ineptitude, 
cosmic ignorance, and planetary seclusion, the only method of alleviation from which is 
the achievement of transcension which, in its general definition, is the process of a 
simultaneous rise both physically (in the sense of cosmic expansion) and mentally/ 
culturally/philosophically (in the sense of philosophical reascension and 
enknowledgement). 

[12:5:17] Now we must consider Comparological Soteriology which involves the 
comparison of different soteriologies, both of a religious and philosophical nature. 

[12:5:18] The Millettic approach to soteriology is that salvation is to think cosmically 
through philosophy because religion is not considered to be the way through which we 
can think cosmically because religion does not allow us to explore ideas in the same open 
way that philosophy allows us to. 

[12:5:19] Cosmic thinking through philosophy is considered to achieve one's freedom 
because one is thinking and being beyond oneself which is to be henceforth known as to 
transautise which is essential to the overall achievement of transcension. 
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[12:5:20] One is transcending themselves by focusing on wider humanity rather than their 
individual ability to achieve salvation and so to transautise is to achieve salvation through 
self-transcendence through salvation via wider humanity. 

[12:5:21] Self-transcendence, or to transautise, or autotranscend which is to also be known 
as autotranism, is the central element of the Millettarian soteriological system. 

[12:5:22] This pertains to the achievement of a person's mental, emotional, philosophical, 
spiritual, and physical freedom by thinking and being and acting beyond themselves, but 
this does not necessarily mean in a charitable sense, but instead in the sense of "mutual 
endeavour" for a "unified vision" of the future. 

[12:5:23] This mutual endeavour and unified vision is encapsulated by human civilisation 
that has expanded into space and is exploring the worlds of The Cosmos in search of 
greater amounts of knowledge and the discovery of currently unknown worlds. 

[12:5:24] To be trapped, to be encapsulated, and to be without freedom is to think only of 
oneself and to think in such a way that does not allow other opposing viewpoints and 
does not allow for the development of new ideas which is encompassed by aphilosophical 
thinking which is of course the oppositism to philosophical thinking. 

[12:5:25] It is not the postulation herein that Christians and other religious individuals that 
follow a similar worldview are selfish or self-centred because it would be incorrect and 
unfair to generalise in such a way. 

[12:5:26] However, when one makes the argument that Christians are selfless because of 
their focus on charitable works, that is a misunderstanding of the primary reason for their 
charity. 

[12:5:27] The reason why they are giving to charity or helping others is immediately to 
help others, but in the longevity, which actually strikes at the heart of the reason for their 
charity, it is to make themselves look (this doesn't mean to say that this becomes immoral) 
and become a better person. 

[12:5:28] Why? For their own salvation of course. 

[12:5:29] This is herein termed the Good Deeds Cycle which demonstrates that people who 
do good deeds are doing those deeds to help the person in need, but that they are always 
conducting such deeds for the betterment of their own person, for their own salvation; to 
do good deeds for others allows all to benefit, but this not truly altruistic. 

[12:5:30] That which is to be henceforth known as the Explorative Cycle is dealt with 
within the inclusive discipline of expology, but it is important to also mention herein 
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because it pertains to the idea that sentient beings will never stop with the exploration of 
The Cosmos. 

[12:5:31] Furthermore, it also upholds that it is humanity's ultimate purpose to explore, to 
enknowledge ourselves, and to progress our civilisations and it is that is central to the 
entirety of Millettism and is to be henceforth encapsulated within the automatic belief 
orientation of Millettism that is to be referred to as peregrinism, or alternatively as 
peregrinationism. 

[12:5:32] The Millettarian soteriological system is also predicated on the notion of 
transmatism, or to be transmatic, or to transmatise involves how a person offers all of their 
resources they can to further the mutual endeavour and achieve the unified vision in order 
to progress human transcension. 

[12:5:33] This notionises that through the Millettarian soteriology, people can be truly 
altruistic for they can provide their time, their energy, and all other resources they have to 
offer in order to initiate and continue the mutual endeavour herein introduced as well as 
achieve the unified vision that is also herein introduced. 

[12:5:34] This action, which is to be henceforth known as to transmatise, is considered to be 
truly altruistic because those whom conduct such acts are not conducting them for their 
own individual ultimate salvation, but they are instead conducting them for the ultimate 
goal is transcension which is polysotistic in its nature. 

[12:5:35] Polysotism states mass salvation rather than individual salvation so a person that 
transmatises understands that there is a greater purpose themselves and through this 
understanding, they achieve altruism because they become willing to provide their 
available resources to the achievement of the unified vision even though they may not 
necessarily directly benefit from it for they will instead only benefit knowing that they 
have contributed to the achievement of transcension. 

[12:5:36] This is considered to be altruistic by its nature because unlike other systems of 
soteriology, the Millettic approach removes the notion of directly individual benefit which 
is haplosotism and replaces that with polysotism which is mass benefit and indirectly 
individual benefit of contribution to that mass benefit; it is in this singular notion that one 
of the deepest differences in orientation is found between the Millettic philosophical 
tradition and all others, either those of a philosophical and religious nature. 

[12:5:37] Furthermore, that which is to be henceforth known astrovatism, or to be 
astrovatic, or to astrovatise is an extension of the aforeintroduced element of transmatism, 
and pertains to the belief, description, and action respectively of committing the entirety of 
one's resources to the mutual endeavour and unified vision encapsulated within the 
notion of transcension and is considered to be a lifelong commitment to the cause of 
transcension. 
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[12:5:38] By this definition, astrovatism can be considered an immoderate that goes beyond 
that transmatism and is considered to be reserved for only those whom are most 
committed to the cause of transcension and are willing to dedicated all or parts of their 
lives to the belief and is therefore not something for the masses to ever consider, nor 
would they ever be expected. 

[12:5:39] To further ornament the Millettarian soteriological system are herein introduced 
five different belief orientations that provide greater depth and more opportunity for 
continued soteriological discussion of the Millettic approach. 

[12:5:40] The first of these orientations is to be henceforth known as peregrinism which 
encompasses the notion that The Cosmos exists to be explored (exporiginism) and that 
humanity holds the potential intelligence and ability to explore it so therefore we hold the 
responsibility to do so. 

[12:5:41] Secondly, we come to the aforementioned belief orientation of exporiginism 
which is encompassed by the notion that something exists in order for it to be explored, 
namely the explorative nature of The Cosmos from the perspective of humanity which is a 
belief that is wholly supported by the Millettarian Tradition. 

[12:5:42] The third of the belief orientations to introduce herein is that which shall be 
known as divinoriginism which involves the notion that something exists by the creative 
role and ability of The Divine and that no greater reason for its existence is required 
beyond this; this belief is held by the Millettarian Tradition in parallel to both that of 
peregrinism and exporiginism as part of the soteriological triad of the Millettic approach 
with divinoriginism held by followers of Millettism depending upon their own personal 
theological perspective. 

[12:5:43] In such a case of an atheistic follower of Millettism, the soteriological system of 
Millettism would be deduced to a soteriological dyad. 

[12:5:44] Two more additional belief orientations that also underpin all Millettarian 
soteriological discussion are to be known as internalism and externalism. 

[12:5:45] Soteriological internalism notionises that salvation is achievable from within 
oneself rather than the external world meanwhile and oppositely, soteriological 
externalism pertains to the notion that salvation is achievable via the external world rather 
than from within oneself. 

[12:5:46] All the different versions and definitions of salvation are all considered, by the 
Millettic understanding of salvation, to be underpinned by the notion that salvation is 
freedom, but also notionised is that these different systems of thought have different ways 
of achieving said freedom which is why different soteriologies must be formed for both 
religions and philosophies if they concern themselves with the nature, attainment, and 
maintenance of freedom. 
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[12:5:47] The Millettic approach to soteriology holds that salvation is self-transcendence, 
which is also known as to transautise, which is attained through thinking cosmically and 
philosophically and working towards the purpose of cosmic exploration and 
enknowledgement. 

[12:5:48] This is considered to be achievable through transmatism in order to realise 
transcension for all humanity rather than oneself individually because transcension is 
considered to be ultimate freedom in the Millettarian soteriological understanding. 

[12:5:49] This can be done by oneself for the purpose of wider humanity for the unified or 
common vision, as it is known, which means that the Millettarian soteriological system 
remains internalistic in its orientation. 

[12:5:50] This is considered to be internalistic because thinking cosmically/philosophically 
is initiated from within oneself and predicates the enknowledgement and exploration of 
The Cosmos which is considered to lead to salvation through humanwide transcension. 

[12:5:51] Meanwhile, a comparological soteriological fashion, Christianity is externalistic 
because faith in Jesus Christ (an external being to oneself) predicates a good morality for 
the achievement of immortality which is hence considered, in that tradition, to be the 
ultimate precursory element to one's individual achievement of salvation. 

[12:5:52] One could say that thought, particularly cosmic thought, is the way to salvation 
through self-transcendence, or transmatising, according to the Millettarian soteriology 
which further supports the notion that it is internalistic in its orientation. 

[12:5:53] The Christian approach to soteriology is ultimately focused on the notion that 
salvation is immortality as manifested by the notion that salvation is achieved through the 
person and the actions of the person of Jesus Christ. 

[12:5:54] Of course, this is because Christians have been told that immortality is firstly real, 
that is secondly achievable, and that it is thirdly achievable as such through a particular 
system and set of acts and adherences which ultimately concludes that Christianity is 
externalistic in its soteriological orientation due to its ultimate predication for salvation 
resting in the person of Jesus Christ. 

[12:5:55] Perhaps one whom has not read or listened well to the words of this discourse 
would argue that Millettism is also externalistic due to its focus on The Cosmos as its 
primary theme, but although this argument in commended in the alignment with the 
Philosophical Spirit, it is considered incorrect by the Millettarian Tradition. 

[12:5:56] This is countered by the notion that salvation (which is interchangeably used 
with the term transcension in a Millettic context) is achieved, according to the Millettarian 
soteriology, by one's internal personal decision to transautise (to think cosmically) which 
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then causes one to transmatise (to act towards transcension) and then to ultimately achieve 
transcension as salvation. 

[12:5:57] Therefore, the very initial part of the achievement of salvation in Millettism is an 
internal and personal decision rather than an external persuasion or conversion. 

[12:5:58] The Islamic approach to soteriology is somewhat similar to that of the Christian 
approach from that of the Millettic perspective with some distinct differences, the first 
being that in Islam, salvation is submission which is the achievement of salvation through 
repentance for one's sins and one's disbelief in or doubt of the message of the one God. 

[12:5:59] This firmly places Islam's soteriology as externalistic in its orientation because it 
is wholly predicated on the message of its founder (which is external to oneself) and the 
notion of the one God which is itself external to one's own being. 

[12:5:60] Meanwhile, the Buddhist approach to soteriology pertains to the notion that 
salvation is alleviation from suffering, ignorance and contaminated rebirth through the 
emulation of the practices of the Buddha. 

[12:5:61] It is important not to confuse Millettism's notion of autotranscendence with 
alleviation because autotranscendence is not about alleviation from suffering or 
redemption from immoral deeds, but is instead focused on encouraging a person's actions 
and ideas to be both formed for and holding a purpose to wider humanity and the 
struggle for cosmic exploration and enknowledgement. 

[12:5:62] Importantly, Millettism does believe that suffering is a natural and necessary 
element to cosmic life due to the limitations of cosmic nature and therefore fundamentally 
departs from Buddhist thought on this central topic. 

[12:5:63] This is because suffering is actually considered to be an enhancing element for 
one's morality, maturity, wisdom, and overall philosophicality from the Millettarian 
perspective and therefore. Buddhism conclusively remains internalistic in its orientation. 

[12:5:64] The soteriological systems of Hinduism and Jainism hold similarity in both their 
foundings and orientations; the Hindu soteriological system holds that salvation is 
freedom from samsara meanwhile the Jain soteriological system believes that salvation 
involves the conquering impediments. 

[12:5:65] Therefore, we ultimately notionise that Hinduism and Jainism hold soteriologies 
that are both internalistic by their natures because they are predicated on the notion of 
internal thought and action in order to be released from the cycle of samara with which are 
natures are intertwined. 
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[12:5:66] The Sikh approach to soteriology is predicated on the notion that salvation is 
Godly unity which is again externalistic by its orientation because it dependent upon the 
existence of God as an external entity from ourselves. 

[125:67] Despite the fact that we may make moral decisions internally, the reason for which 
one does in this in Sikhism and other similarly predicated traditions is because of the 
notion of the existence of God as an external being or force distinct from ourselves for the 
purpose of some form of afterlife in which we become one with God or reside beside God 
of which there exists no more confirmed notion of externalism than this. 

[12:5:68] Finally, the Jewish soteriology is predicated on the notion that salvation is 
redemption from exile which therefore notionises that Judaism remains internalistic in its 
orientation as it stresses that salvation cannot be obtained through anyone else or by 
invoking a deity or believing in any outside power or influence. 

[12:5:69] The distinction between soteriological externalism and soteriological internalism 
is that the latter notionises that salvation is achieved from within oneself, or ourselves 
with regards to polysotism, meanwhile the former of which is salvation initially and 
primarily achieved via some external source from oneself, either physically or 
metaphorically. 

[12:5:70] It is important to note that although omnidoxically, it is notionised that 
Millettism's soteriology is internalistic, the discussion of the notion that the Millettarian 
soteriology is externalistic is not only encouraged, but is absolutely necessary by 
alignment to the Philosophical Spirit. 

[12:5:71] The Omnidoxy is not dogmatic; it was never intended to be and it should never 
be interpreted in such a way that it is presented as so; therefore, the soteriological 
externalism of Millettism can and should always be freely notionised, justified, and argued 
despite the Millettarian Tradition's adherence to the notion that Millettism is internalistic 
by its nature. 

[12:5:72] Furthermore, it is also imperative to state that neither internal nor externalism is 
superior in any way to the other and so to notionise such is to remove the potential for the 
discussion and argument for both; they must remain equal to one another though justified 
in such a way that confers to their identification in a system of thought rather than their 
superiority over one another. 

[12:5:73] The topic of salvation also incorporates the notion of purpose because one's idea 
of what freedom is remains fundamentally linked to the idea of what one's purpose is in 
life and so these different systems of thought also have various answers as to the purpose 
our lives. 

[12:5:73a] Millettic: the purpose of life is cosmic enknowledgement and exploration. 
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[12:5:73b] Christian: the purpose of life is one's the achievement of virtue for immortality. 

[12:5:73c] Islamic: the purpose of life is submission to God through repentance for one's 
misdeeds. 

[12:5:73d] Buddhist: the purpose of life is to achieve enlightenment to escape samsara. 

[12:5:73e] Hindu: the purpose of life is to achieve dharma, artha and kama to escape 
samsara. 

[12:5:73f] Jain: the purpose of life is to achieve moksha (liberation for infinite bliss, 
knowledge, and perception). 

[12:5:73g] Jewish: the purpose of life is to be redeemed by God through the abidance of the 
Torah 

[12:5:73h] Sikh: the purpose of life is to attain union with God. 


The Achievement of Cometanhood 
(Cometanic Philosophy) 
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autodidactism 

look to buddhism for inspiration 

cometanism 

cometanhood 

The Ten Integrands of Cometanhood: 

knowledge - gnostition - the achievement of a level of knowledge (the recitation of facts) 
about The Cosmos that far exceeds the average individual. 

realisation - effectuation - the ability to know, feel, and see the cosmical system, orderity, 
and reality as it is and to unblock one's mind from distortions by weaving around the 
obstructions of the material world. 

understanding - deciphation - as distinct from knowledge, the achievement of a coherence 
to perceive something in all its possible facets demonstrated by one's able to clearly 
explain the subject to another and for the other to truly know what has been said so that 
they make first gain knowledge and later, understanding. 


2098 



transcendent imagination - hyperfunction - the development of one's ability to imagine 
possibilities beyond the self and beyond the material world directed towards the cosmic 
world; this also involves the ability to inspire as well as to be inspired by The Cosmos as 
one's sole inspirer. 

achievement of ambitions - reification - the achievement of one's ambitions according to 
one's interests, yet remaining open to the notion that there should always exist ambitions 
for they are sentient lifeblood, whether they be microdesires or macrodesires. 

vaticination - auspication - the ability to foretell the future according to one's knowledge 
of the past and the present, as well as one's ability to realise their ambitions for the future 
so to authenticate their foresights. 

exploration - peregrination 

physical - somaperegrination - either experience for oneself, or support the physical 
exploration of The Cosmos. 

mental - phrenoperegrination - the exploration of The Cosmos mentally through the 
expansion of one's capacity through the combination of knowledge and understanding of 
The Cosmos. 

emotional maturity - emotication - the ability of a person to approach dilemmas by 
practising rationality and an emotionality that holds a measured, encompassed, and 
consequential temperament for the achievement of solutions; the opposite of rashness and 
the consideration of something without a careful and clear approach. 

emancipation - the realisation that freedom is the ultimate goal of all sentient beings and 
the manifestation of oneself as the embodiment of liberation; a cometan must be free to 
themselves in all ways, they must be free from all external dependencies (objects, 
materialism, consumerism), and they must be capable of freeing others in all ways, 
whether it be through knowledge, understanding, external independency, emotionally, 
mentally, or in some other possible way. 

education of others - inculcation - the tenth and final integrand of cometanhood pertains 
to the responsibility of all cometans to advise, motivate, and educate others that have not 
yet achieved cometanhood, as well as those which have achieved cometanhood pertaining 
to the discussion side of this integrand as this is the final duty of cometans to impart their 
learnings, either through vocality or through literary means. 

Etymology of Cometan - derived from the astronomical object of a comet and formed by 
the suffix of -an in order to mean that the title pertains to a cosmic individual, or a person 
of The Cosmos. 

In the Spanish speaking world where the term Cometan is expected to be the most 
popularly used, pertains to a person that commits; a committer to a cause and for 
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Cometan himself, this is related to his commitment to the establishment and development 
of Astronism. 


Apocalypse in Millettism & Elements of Philosophy 

[12:7:1] Millettarian Philosophy rejects notions of apocalypticism and does not generally 
acknowledge any form of apocalypse unless in the sense of a comet or asteroid hitting The 
Earth. 

[12:7:2] Further to this, in order to retain its non-proclamational stance, Millettism does not 
ever proclaim apocalytpticism due to the fact that the belief orientation is largely 
associated with religious territory and remains majoratively distant from the ideas within 
Millettism. 

[12:7:3] Obviously, the notion of apocalypse is closely related to eschatology and so we 
must also understand the Millettarian eschatology if we are to understand how and why 
apocalypses do not hold a central role in the Millettic tradition. 

[12:7:4] The notion of an impending apocalypse is completely foreign to the beliefs and 
ideas held within The Philosophy of Millettism, however, within an expological context, 
the notion that an impending manmade or natural apocalypse is proposed as one of the 
reasons that humanity must explore The Cosmos in order to reach New Earth. 

[12:7:5] Neotism which encompasses the New Earth idea involves the proposition of a new 
planet that almost exactly resembles that of The Earth wherein humanity can settle and 
civilise with large populations without much disturbance or difference from the majority 
of people's lives on The Earth. 

[12:7:6] Neotists utilise the prophecy of an impending apocalypse, either derive solely 
from a Millettic philosophical concept, or as part of a religious or ideological tradition, or 
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another philosophy, in order to justify their proposal for the mass migration of humanity 
from The Earth to the New Earth. 


[12:7:7] Despite the minute role that apocalypse play in the central philosophical elements 
of The Philosophy of Millettism, there still does reside a couple of instances in which 
apocalyptic ideas have infiltrated the ideas propounded within The Omnidoxy herein, 
another example of which is in ultimatology and finality in which a universal, or cosmic 
apocalypse in the form of a Big Crunch or Big Freeze. 

[12:7:8] By this notion, the idea of an apocalypse gains greater legitimacy and traction, but 
only within certain disciplines of study that are somewhat forced to consider the 
possibility of a humanwide, cosmicwide, or universewide apocalypse that is either 
orchestrated by The Divine or not. 

[12:7:9] Essentially, the nature of the role and identity of apocalypses in The Philosophy of 
Millettism fundamentally different to all other instances in which apocalypses hold roles 
in other systems of thought due to the apocalypses in Millettism resulting from scientific 
theories and holding largely cosmical themes rather than theological or divinical themes. 


[12:7:10] That which shall henceforth be termed as dogmatic philosophy, which is itself as 
a term considered to be oxymoronic by the Millettarian Tradition, relates to the 
subdiscipline of prerology dealing with the relationship between philosophy and truth in 
the sense that any proposition of truth is dogmatic by its nature while correct 
philosophicality is in a constant attempt to avoid notions that involve truth. 

[12:7:11] There have been many instances in The Omnidoxy in which the conveyance of 
truth has been condemned in the context of philosophy, especially so as a violation of the 
principles upheld by the Philosophical Spirit. 

[12:7:12] Therefore, the discussion of the relationship between truth and philosophy is 
expected to be one of vigorous debate post-omnidoxically due to its nature of cross- 
disciplinari ty. 

[12:7:13] That which is to be henceforth known as philosophy proper pertains to the 
subdiscipline within prerology dealing specifically with the feelings, attributes, and works 
of humanity as a whole and individually in their vocations to attain transcension through 
creative, philosophical, technological, and scientific works of all kinds via the acts of 
transautisation, transmatism, or astrovatism. 

[12:7:14] Philosophy proper essentially studies the practical ways in which humanity as a 
whole or humans as individuals are planning to or are actually achieving transcension 
both in their own personal contvituvtive ways for individuals as well as in wider scale 
projects and movements for humanity as a whole, or subcategories of humanity. 


2101 



[12:7:15] That which shall henceforth be termed as reconstructive philosophy refers to the 
subdiscipline of study focusing on the process, nature, elements and consequences of the 
reascension of philosophy on a variety of different intraphilosophical, interphilosophical, 
and exophilosophical components. 

[12:7:16] Cosmic filiation, as it shall henceforth be termed, involves the notion that through 
the ideas held within productism and the Millettarian cosmology, that humanity is 
descended from The Cosmos and therefore holds a duty to respect The Cosmos as one of 
its descendants as well as respect its codescendants which includes nature as a whole and 
other sentient as well as non-sentient animate lifeforms. 

[12:7:17] The concept of apocatastasis in Millettism involves and refers to the notion that 
humanity should be be reconstituted, restituted, restored, and redirected towards the 
original purpose of its existence which, according to Millettism, is the exploration and 
enknowledgement of The Cosmos for the accessibility of humanity through transcension. 

[12:7:18] Additionally, that which is known as phyletism in Millettism refers to the 
principle and role of nationalities in the philosophical development of Millettism as well 
as in the parenological and padronical elements of The Philosophy 

[12:7:19] Furthermore, nationalities play a small and perhaps even non-existent role in the 
development of The Philosophy of Millettism due to the cosmic theme of its foundations 
and the humanwide principles that it has been founded by 

[12:7:20] Finally, the scope of Millettism stretches far beyond that of the trivialities 
presented by nationality though The Institution herein also acknowledges the importance 
of nationality to personal heritage which should be encouraged, but not to the extent at 
which one's wider view of existence and the beauty of the diversity of humanity is 
clouded. 


The Role of Mercy in Millettism 


[ 12 : 8 : 1 ] 

[ 12 : 8 : 2 ] 

[12:8:3] 

[12:8:4] 
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[12:8:5] 


[ 12 : 8 : 6 ] 

[12:8:7] 

[ 12 : 8 : 8 ] 

[12:8:9] 

[ 12 : 8 : 10 ] 

[ 12 : 8 : 11 ] 

[ 12 : 8 : 12 ] 

[12:8:13] 

[12:8:14] 

[12:8:15] 

[12:8:16] 

[12:8:17] 

[12:8:18] 

[12:8:19] 

[ 12 : 8 : 20 ] 


Philosophical mercy: mercy of one's body, mind, spirit, and of one's ability to free both 
oneself and others through one's practice of mercy 

Philosophy of mercy: the study of the nature of mercy in the context of philosophy 
according to the Millettarian Tradition considered to pertain to freedom primarily, as well 
as the various different ways in which mercy can be applied and practised. 

Millettarian definition of mercy: Millettarian Philosophy considers mercy to be ultimately 
a form of freedom which solves the reason for its inclusion within the discipline of 
prerology and therefore considers its descriptors of forgiveness, benevolence, and 
compassion to be secondary to its descriptor of freedom. 
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Mercy is considered to be the greatest manifestation of the essence of the Philosophical 
Spirit, thus pertaining to its central place within Millettarian Philosophy. 

Benevology - the study of mercy and is defined from the philosophy of mercy as this 
remains a discipline of study within Millettarian Philosophy while the philosophy of 
mercy exists outside of the Millettarian philosophical context. 

The act of mercy can be split into two forms depending upon the receiver of mercy 
(known as receivism) and the subsidiser of mercy (known as subsidism). 

Millettarian Philosophy considers the purpose of mercy to achieve freedom for both the 
receiver and the subsidiser in different ways; the former achieves freedom through mercy 
by being released from the grip of the subsidiser either physically, mentally, or emotionally 
while the latter achieves freedom through mercy by releasing all those whom they hold 
ruthlessness, anger, heartlessness or vengeance; both forms of mercy are equally beneficial 
to freedom. 

For both the receiver and the subsidiser, mercial freedom is granted through release from 
the respective perspectives. 

Millettarian philosophical tradition does not specify mercy according to acts as many of 
the religious traditions have done over their developments, but does instead leave mercy 
to the truly philosophical and theoretical realm with contemplations of its nature being 
central. 

Mercy is considered the necessary precursor to all forms of freedom. 

Cosmic Mercy is appellated as a type of mercy that doesn't directly originate from a 
person, but originates from an unknown source which is typically designated to be The 
Cosmos. Cosmic Mercy is provided to a person as the receiver and The Cosmos as the 
subsidiser. Cosmic Mercy can come in many forms but encapsulates all good acts directed 
towards a person and is exemplified by one's recovery from an illness, or thinking of an 
idea which are all considered promonitions of mercy from The Cosmos. 

Coincidentalism is the belief orientation characterised by the notion that mercy is only 
applicable to people, or only applied by people rather than by The Cosmos and so rejects 
the notion of Cosmic Mercy. 

Primacies of Mercy: 

Freedom, Compassion, Benevolence, Forgiveness, Clemency, and Thoughtfulness. 

Missionism/Missionist - the notion that practices of mercy are only conductible in pre¬ 
planned and organised missions rather than flippant or individual acts. 
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It must be stressed that the essential and initial contributions of Millettarian Philosophy to 
mercy are its redefinition, the philosophical and theoretical expansion and exploration of 
mercy, as well as the various instances of its application rather than concerning the acts of 
mercy themselves and defining what such acts are. 

Prerological approaches to mercy focus on the position of mercy within the concept of 
freedom and the achievement of freedom in all its many forms as outlined by prerologists. 


The Role of Meaningfulness in Millettism 


[12:9:1] 

[12:9:2] 

[12:9:3] 

[12:9:4] 

[12:9:5] 

[12:9:6] 

[12:9:7] 

[12:9:8] 


[12:9:9] 


2105 



[12:9:10] 


[12:9:11] 

[12:9:12] 

[12:9:13] 

[12:9:14] 

[12:9:15} 

[12:9:16] 

[12:9:17] 

[12:9:18] 

[12:9:19] 

[12:9:20] 

[12:9:21] 


Organised by the discipline of study of Semantology. 
Definitions: 

serious, important, or worthwhile 

communicating something that is not directly expressed 

implied or explicit significance 

what is meant by a word, text, concept, or action 


Focuses on exploring how Millettism focuses on making the often distant entities of space, 
celestial entities, and the study of astronomy and cosmology meaningful to human beings 
through the creation of The Cosmos, cosmic devotion, a cosmocentric philosophical 
system, and others which essentially forms metaphilosophical notions and stems from the 
aforedisquisitioned distinction between philosophical astronomy and scientific astronomy 
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What is meaningfulness? 

How can meaningfulness become tangible? Can meaningfulness be quantified? 


The Study of Freedom 
(Amnology) 

[ 12 : 10 : 1 ] 

[ 12 : 10 : 2 ] 

[12:10:3] 

[12:10:4] 

[12:10:5] 

[ 12 : 10 : 6 ] 

[12:10:7] 

[ 12 : 10 : 8 ] 

[12:10:9] 

[ 12 : 10 : 10 ] 

[ 12 : 10 : 11 ] 

[ 12 : 10 : 12 ] 

[12:10:13] 

[12:10:14] 

[12:10:15] 

[12:10:16] 


[12:10:17] 
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[12:10:18] 


[12:10:19] 

[ 12 : 10 : 20 ] 

[ 12 : 10 : 21 ] 

[ 12 : 10 : 22 ] 

[12:10:23] 

[12:10:24] 

[12:10:25] 

[12:10:26] 

[12:10:27] 

[12:10:28] 

[12:10:29] 

[12:10:30] 

Amnology - the philosophical study of freedom 

act or change without constraints 

The Cosmos is free to the point of its own limitation 

Self-determination 

Cosmic Freedom - freedom to explore The Cosmos 

The Universe is unlimitedly free 

The Divine is eternally free 

philosophical freedom 

physical freedom 

mental freedom 

emotional freedom 

freedom of identiture 

the nature of autonomy - especially of cosmic entities 

Surpassion - to be able to think beyond oneself, to think beyond the current time and to 
think beyond the present circumstances; essentially, the ability to think beyond 
presentness. 
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Surpate 

Surpatism 

Surpator 

Surpation 

Supracognition 

Hypercognition 

It important to note that chronology of The Omnidoxy in relation to the study of 
amnology pertains to the notion that freedom, of which amnology is the discipline of 
study for, is the ultimation of Millettism itself. 

In the purpose of freedom and due to the alignment of the Philosophical Spirit by 
Millettarian Philosophy and in order to reaffirm its designation as a philosophy, there is no 
requirement for apostasy from other traditions or thought systems for philosophy does not 
recognise disaffiliation as apostasy due to apostasy not even being recognised as a 
philosophical term. 

There also exists no notions of excommunication in Millettarian Philosophy. 

Desire 

Free of desire - the freedom of the desire comes with the achievement of the desire. 

Forms of Freedom: 

- Freedom from freedom (liberleutheria) 

- Freedom from oneself (monoleutheria) 

- Freedom from possessions (teneleutheria) 

- Freedom from money (peceleutheria) 

- Freedom from others (pleutheria) 

- Freedom from hierarchy (hierleutheria) 

- Freedom from time (chronoleutheria) 

- Freedom from addiction (depeleutheria) 

- Freedom from obsession (fixaleutheria) 

- Freedom from our identity (ideoleutheria) 

Ways to Freedom: 

- Cosmocentricity 

- Surpassion 


Eleutherism - 

Semileutheria/Semileutherity - to achieve partial freedom of some elements, but not of all 
elements. 
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Holeutheria/Holeutherity - to achieve freedom entirely in all the possible ways that 
freedom can be achieved in one's life. 

Semileutherian - a person that has achieved freedom though only partially 
Preleutherian - a person that has yet to achieve freedom entirely 
Holeutherian/Eleutherian - a person that has achieved freedom. 

Eleutheria - collectively relating to freedom in all of its forms. 


Human Captivity - the idea that humanity is currently captive on The Earth due to our 
lack of cosmic exploration. 

Cosmic Liberty - the idea that the greater humanity's advances in space exploration, the 
greater level of freedom humanity will achieve 

Knowledge Accumulation - the idea that the greater humanity's enknowledgement of The 
Cosmos, the greater level of freedom humanity will achieve 

Institutionality - the stance that institutions do not inhibit freedom, but are in fact, beacons 
of freedom for they protect those who may be constrained for unjustified reasons, and do 
constrain those with justified rationality. 

The Three Way Paradigm - freedom is considered to be achieved by the three following 
attributes: enknowledgement, exploration, and philosophisation. 

In amnology, the ultimate goal is to attain freedom whilst a person is still alive rather than 
in some afterlife, or in some enlightened existence - this is known as the Ultimate Freedom 
Theory 


Instruments of study to apply: 

abundancy 

bipolarity 

centricity 

composity 

criticality 

dyadicity 

dynamicity 

eternality 

extrinsicity 

finity 

focality 
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fundamental! ty 

functionality 

futurity 

imperativity 

motivity 

naturity 

primarity 

progressivity 

proportionality and disproportionality 

purposity 

rationality 

sensicality 

symbioticity 

synchronocity 

vastity 


The Pollination of The Philosophy 

[12:11:1] As inspired by its non-philosophical and pre-Millettic definition, the term of 
pollination holds an important role within tiritological and promulgative contexts. 

[12:11:2] Pollination in the philosophic Millettic context refers to the process in which a 
natural transference of ideas from Millettism into different cultures occurs and involves 
the reshaping of such ideas to assimilate into such new cultures and societies, but not so 
much that a reformulation of such ideas occurs for their fundamental premises do remain. 

[12:11:3] Pollination is distinct from tirition and promulgation and can be more closely 
associated with dissemination through pollination refers to the process of many different 
disseminations in the entirety of the history of Millettism and its introduction into 
different cultures rather than singularly dissemination. 

[12:11:4] However, its main distinction from tirition and promulgation is that pollination 
occurs across hundreds of years and without any interference from The Institution and is 
largely outside of the control and regulation of The Institution. 

[12:11:5] From this, I, as Cometan, herein established that which shall henceforth be known 
as the Pollinator Principle which pertains to the notion that The Institution must not 
interfere with the pollination of Millettism across different cultures and that its 
responsibilities only serve as to tirit and promulgate The Philosophy, but not to force its 
assimilation into a society in its own preferred way, but to allow for a natural assimilation 
that is controlled by its followers within the society in subject. 
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[12:11:6] In its Millettic sense, that which is to be henceforth known as cross-pollination 
refers to the process of an idea from a non-Millettic or pre-Millettic philosophy enters into 
the pantheon of concepts within Millettism and therefore undergoes the process of 
Astronisation in which the idea is not fundamentally changed, but nevertheless becomes 
Astronic in character and theme. 


The Consideration of the Reasons for Millettism 

[12:12:1] Throughout the development of The Philosophy of Millettism within The 
Omnidoxy herein, I have spoken of all elements of The Philosophy that have come to my 
mind during the time period of omnidoxical writing, but now, as The Omnidoxy begins to 
come to an end ready for that which shall be henceforth appellated as The Initial 
Transmission, it is important that I, as Cometan, reflect upon that which I have created and 
considered Millettism through my own personal vision. 

[12:12:2] The Initial Transmission pertains to a period of time and a collective action that 
shall take place immediately following the completion of The Omnidoxy and shall be 
carried out by the guidance of The Institution of The Philosophy of Millettism. 

[12:12:3] The Initial Transmission consists of the immediate dissemination of the ideas 
within The Omnidoxy directly following its publication, especially during the pre¬ 
establishment form of Millettism in the countries within which it begins to be 
disseminated. 

[12:12:4] The Initial Transmission is herein contrasted with that which shall be henceforth 
appellated as The Grand Transmission which instead of pertaining to the initial 
dissemination of Millettism, this appellation relates to the entirety of the dissemination of 
Millettism through the first hundred years of its existence and so this period shall 
therefore end in the year 2113 as Millettism remains officially founded in the year 2013. 

[12:12:5] With this digression of distinctions aside, by the consideration of philosophical 
reflection, I immediately come to ponder of the question of why did I decided to form The 
Philosophy of Millettism? 

[12:12:6] A metaphilosophical contemplation of my personal reasons for the development 
of Millettism is that which I am pertaining to by the consideration of this question and I 
feel this is a necessary contemplation to address and discuss in order to gain an 
introspective understanding of the present, original, and untampered reasons for the 
development of Millettism in its most pure of forms. 
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[12:12:7] It is firstly important to note that the formation of Millettism and the building of 
my own identity as an individual are and continue to be entirely symbiotic for it is my 
formation into a man that has been shaped by Millettism and it is my energetic, 
enthusiastic, positive, and my all-is-possible young mind that has formed the spirit of 
Millettism. 

[12:12:8] Therefore, Millettism is imbued with the spirit of the young and I, as Cometan, 
am imbued with the spirit of Millettism; we are a symbiotic pair whose manifestations 
dependent upon one another; I am Cometan and I am Millettism and Millettism is I. 

[12:12:9] From this, my personal understanding of my reasons for the development of 
Millettism are intrinsic to the development of myself as an individual and in this same 
way, I believe that Millettism, when followed, will hold the ability to help others to 
develop their own identities. 

[12:12:10] I identify a certain personality to Millettism that makes it distinct from all other 
philosophies which I expect has formed due to the nature of the circumstances of the 
development of Millettism. 

[12:12:11] Beyond this personal developmental dimension of the reasons for the formation 
of Millettism, there exists in equal measure the transpersonal elements for the 
development of Millettism which are encapsulated ultimately by transcension and 
transcensionism which themselves are to be latterly explored within this discourse. 

[12:12:12] Transcension encapsulates the message of Millettism which is simply that 
humanity is a present entrapment in which money, monotony, and materialism (which are 
to be known as the Three M's) rule the world while philosophy, discovery, and spiritual 
exploration are all but disregarded by the majority of the society in which I reside for they 
are at least not central in society like I believe they should be. 

[12:12:13] Fixing the issues of the world is the primary goal of Millettism in whichever era 
such issues do arise and in this present time, the issues of the domination of the 
accumulation of wealth, the monotony that is formed in order to achieve such wealth 
accumulations, and the focus on materialism. 

[12:12:14] This is rather than spiritualism, philosophy, and discovery are considered to be 
the primary problems for humanity in its entirety beyond the issues of poverty, 
persecution, and other issues identified by international bodies, but these issues are more 
economic and political rather than philosophic in nature. 

[12:12:15] Millettism has been created in order to bring philosophy to the world again 
through its reascension; to bring a new order of thought that is intended to be applied in 
order to transcend humanity to the next stage of its destiny as an entire mass. 
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[12:12:16] Therefore, we can deduce that the reasons for the development of Millettism are 
two-dimensional by their nature, the first of which are personal meaning the affairs and 
dilemmas of the individual, both myself and all other individual selves, and the second of 
which are transpersonal reasons meaning that which effects and concerns humanity as a 
whole. 

[12:12:17] Furthermore, it is my firm belief, due to my own personal belief in the existence 
of a creator (so Cometan is a theist) that the flood ideas that have come to form The 
Philosophy of Millettism came into my mind not by chance or consequence, but by an 
ordered, destined, and structured capacity as granted by something greater than my 
singular self. 

[12:12:18] This is what I speak of in the development of that which is to be known as 
personal inspiration and its relevance for the creation of The Omnidoxy. 

[12:12:19] Personal inspiration is the creative force that resides within myself as Cometan 
during the ideation of Millettism and the subsequent development of all that it has 
become during its expansion as initially manifested within The Omnidoxy. 

[12:12:20] The divinical origination of The Omnidoxy and the Millettarian philosophical 
tradition in its entirety is expected to be a topic of omnidoxicological and 
metaphilosophical debate for a long time to come, but it is important notionise that I, as 
Cometan, have never and do not believe that I will ever receive direct revelation from any 
type of God and this relevatory system of thought is not characteristic of philosophy in its 
general sense as that is reserved more for religious traditions. 

[12:12:21] Therefore, I can firmly state that Millettism is not a relevatory system, but it is 
instead an imaginatory system which is predicated upon inspiration rather than 
revelation. 

[12:12:22] The intercession of God in my mind for the creation of Millettism and The 
Omnidoxy and all other parts of my creative works is a personal belief to myself and is 
thus not categorised to exist within the Millettarian Tradition, but is instead herein 
designated as part of that which shall be known as Taylorianism. 

[12:12:23] Taylorianism is my own personal interpretation of that all is connected to my 
own creative works and especially my own individual and personal opinions and 
interpretations of The Philosophy of Millettism and The Omnidoxy. 


The Downfall of Sanctity & The Nature of Omnality 


2114 



[12:13:1] The sanctity of religion has caused its own downfall because it has removed itself 
from the conversations held in society; this is the same for both secular and highly 
religious societies. 

[12:13:2] Of course, in a secular society religion is largely removed from public view 
altogether as its central role and purpose in society is disregarded which subsequently 
removes the consistency of its discussion which causes it to become an incentrality in 
people's lives. 

[12:13:3] Even in a highly religious society religion is superiorised in such a way that it 
becomes both untouchable, unquestionable and, uncommunicable so even in this type of 
society, religion is far removed from mass discussion due to its own placement in the 
society as a sacrosanct entity that remains unreachable by the masses. 

[12:13:4] Interestingly, ideology takes a similar characterisation in this regard as when it 
gains power within a nation state, it sacralises itself to become untouchable, 
unquestionable, unreachable, and uncommunicable which inevitably leads to its own 
downfall; examples of how this occurred in history are the downfalls of monarchism in 
many instances, as well as communism and fascism. 

[12:13:5] However, I see philosophy as something entirely different in both its character 
and orientation for philosophy must always stay central to society after its reascension has 
occurred; the questionability, reachability, interactivity, and communicability of 
philosophy must be protected at all costs. 

[12:13:6] The ability of a particular philosophy to fulfil these different characteristics is 
points to the determination of a philosophy's designation as a true philosophy and its 
maintenance as continuing to be a philosophy rather than an ideology or religion. 

[12:13:7] The question of the metamorphosis of philosophy, ideology, and religion is 
considered to be a common process that is expected to occur as part of the core natures of 
these three types of thought systems. 

[12:13:8] The characteristics that form philosophies, ideologies, and religions hold a 
fluidity and a distinct motionality; no designation of a system of thought is without 
subject to change and subsequent redesignation. 

[12:13:9] A philosophy, if it becomes dogmatic or doctrinal in nature, or no longer 
resembles the values and foundations of what a post-Millettic philosophy is considered to 
resemble can so easily become an ideology or a religion and the same occurrence can also 
happen for both ideologies and religions by equal measure. 

[12:13:10] If it is the destiny of Astronism to become a religion then how I am and who I 
am to stop the wheels of destiny from turning the way they have been spun? 
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[12:13:11] I solemnly state herein and now that Astronism's core identity is that of a 
philosophy not that of a religion, but if, after my cosmic passing, I am not able to guide 
The Philosophy any longer and so the first padron shall hold the responsibility of directing 
The Philosophy in which they, and The Institution at that time, see fit. 

[12:13:12] The world understands my feelings on the matter of the designation of 
Astronism as a philosophy and not a religion, but as we have found when we study the 
history of the world, words are so often not listened to, even those proclaimed and 
believed to be those of the almighty so why might my words be any differently received? 

[12:13:13] To me, Astronism shall always remain a philosophy for there exists that which is 
to be known as the Philosophical Spirit which rests at the heart of what it means to be a 
follower of Astronism or to study Astronism. 

[12:13:14] Perhaps many hundreds of years in the future after my cosmic passing, I will not 
recognise what The Philosophy of my creation has become; I feel that this is a more likely 
scenario than the notion that The Philosophy of my creation will exist exactly as I have 
envisioned it. 

[12:13:15] Religion has failed in its ability to form diversity for humanity; religion has 
become monotony that philosophy is so eagerly poised to want to transcend from. 

[12:13:16] The monotony of everyday life is the single largest issue that I shall face in 
attempting to formulate Astronism because monotonousness is the exact opposite of that 
which I wish Astronism to be. 

[12:13:17] The new dominant religion is money; its accumulation and the survival of 
ourselves forced by our dependence upon it; this religion's dominion is far-reaching, 
engrained, and permanent across the globe. 

[12:13:18] That which shall henceforth be known as omnality refers to a quality of 
philosophies and religions, and of some aspects of ideologies that involves, can be shared, 
and most importantly, is relatable or of concern to all people regardless of societal 
divisions, including though not limited to race, gender, sexuality, class, wealth, age, level 
of education, disability, religion, geography, marital status, and language. 

[12:13:19] Metaphilosophically, for a philosophy to achieve the quality of omnality is 
considered to be a major feat in its development because by achieving omnality, a 
philosophy is considered to be much more primed for widespread dissemination as that 
which it is primarily concerned with is of concern or is relatable to all people rather than a 
select few or rather than a philosophy that is deeply associated with a particular ethnic 
group. 
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[12:13:20] Astronism is considered to have achieved the quality of omnality which is a 
statement that shall be justified herein. 

[12:13:21] The analysis of the potential omnalities in different religions and philosophies in 
order to determine the extents of the omnalities of each as all do hold variety in their 
extent of omnality 

[12:13:22] Christianity holds a particularly strong sense of omnality when compared to 
other religious traditions as its primary concern is the salvation of all humanity (which is 
omnalic/omnal by its nature) and deeply entrenches its considerations about death, 
through which all humans must endure (which is again omnal). 

[12:13:23] Christianity promises of the afterlife which is a desire for all humans to reside in 
some exist for eternity (which is another omnal quality), and finally, the consequences of 
this promised afterlife are dependent upon the actions of oneself in the present as part of 
one's overall morality. 

[12:13:24] However, despite this long-standing awareness of omnality and strength in this 
quality, the Christian model has been subverted by atheism and secularism as these have 
infiltrated and have counteracted every part of the omnal elements of Christianity in order 
to fundamentally subvert them into becoming that which is to be henceforthly termed as 
micrality. 

[12:13:25] Micrality is the opposite quality of a philosophy, religion, or ideology in which 
such a system of thought is without any or at least few omnal elements, but certainly not 
enough to achieve the quality of omnality. 

[12:13:26] Micrality is characterised by specificity, niche, narrowness, exclusion rather than 
inclusion, ethnic association, societal subjugation, societal ostracism, as well as holding 
concepts that do not form a type of humanwide notions or benefit for the entirety of living 
beings or of humanity itself. 

[12:13:27] Medality is the middle-ground between micrality and omnality meaning that 
the philosophy, religion, or ideology that this is labeled with holds both micral and omnal 
characteristics. 

[12:13:28] Astronism is considered to be a champion of the state of omnality due to its 
transtheistic/panentheistic worldview that does not exclude theists or atheists due to the 
fact that atheism also holds a tradition within the philosophy. 

[12:13:29] However, it is primarily omnal due to the fact of its centrality and theme of The 
Cosmos, the progeny and phenomena of which is observable by all people no matter their 
religion, race, class, sexuality, or any other societal division as well as the fact that its 
ultimate purpose found in the transcension of all humanity is omnal by is very core 
nature. 


2117 



[12:13:30] Furthermore, Astronism is omnal by its nature due to the fact that space is 
accessible to all people through observation for it costs not a single penny to look up to the 
night sky and see a shooting star, the glowing moon, or the distant galaxies. 

[12:13:31] Atheism is henceforth considered to uphold the state of micrality due to the fact 
that it holds the absence of belief in the existence of deities which is opposed to theism 
which marginalises a huge portion of the human population. 

[12:13:32] Additionally, Buddhism shall be henceforth considered to be in a state of 
medality due to the requirement of the belief in the cycle of death and rebirth / 
reincarnation but also holds omnality through the goal of overcoming suffering but is also 
non-theistic so does not marginalise theists or atheists. 

[12:13:33] Omnality is considered to also be designated to the Baha'i Faith due to its central 
teaching of the essential worth of all religions and the unity and equality of all people. 

[12:13:34] Chinese traditional religion is also considered to be in a state of micrality due to 
its close association with the Chinese people and their history and culture. 

[12:13:35] Christianity is ultimately considered to be in a state of medality which of course 
means that it is partly omnal and partly micral, the first quality of which is designated due 
to its centrality on the notion of salvation which is desirable to all through following a 
simple moral code which is understandable by all and the second quality of which is 
designated due to its strict adherence to monotheism via trinitarianism. 

[12:13:36] Confucianism is considered a micrality due to its close association with ancient 
Chinese customs and rituals, its purpose was to be applied to Chinese families and society. 

[12:13:37] Therefore, it is considered to marginalise the rest of humanity due to its close 
association with the ethnic Chinese and their culture. 

[12:13:38] Gnosticism is henceforth considered to be a medality; a micrality due to its 
requirement for belief in a creator God which marginalises atheists and an omnality 
because it prioritises the use of knowledge for salvation and the accumulation of 
knowledge is a universal principle. 

[12:13:39] Hinduism is henceforth considered to be an omnality due to the vastness of this 
tradition, it encompasses theism, polytheism, dualism, and even atheism which makes it 
attain omnality. 

[12:13:40] The state and quality of micrality is also granted to the religion of Islam due to 
its close association with the Arabic language and its strict observance of monotheism. 
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[12:13:41] The state and quality of medality is also bestowed to the religion of Jainism 
which is considered to be a micrality due to the requirement for the belief in reincarnation. 

[12:13:42] However, Jainism is also considered to be an omnality due to its primary quest 
for victory over such reincarnation through ethical and spiritual life as primarily 
demonstrated through non-violence which is a universal principle and ideal. 

[12:13:43] Judaism is herein considered to be a micrality due to its integration with the 
Jewish people, their culture, history, ethnicity, and overall identity. 

[12:13:44] Neopaganism is also considered to be a micrality due to its predication for 
polytheism, animism, and pantheism as well as the conduct of different specific rituals 
dependent upon the form of pagan worship to which one belongs which makes this 
collection of religions to be highly micral due to the specificities required to be a member 
of any such included religions. 

[12:13:45] The New Age movement is herein considered to be an omnality due to its 
employment of holism and the spiritual authority of the self which is relatable to all 
people due to the fact that we all have our own self-identities. 

[12:13:46] Rastafarianism is considered to be a micrality due to its cultural integration and 
identification with the nation state of Jamaica and its association with the deceased 
Ethiopian emperor, Haile Salessie, which means its predication is highly micral. 

[12:13:47] Scientology is also additionally considered to be a micrality due to the 
requirement for belief in the founder and the chairman's ultimate authority. 

[12:13:48] The ethnic religious tradition of Shinto is considered to be a micrality due to its 
cultural integration with the nation state of Japanese and Japanese history, culture, and 
ethnicity. 

[12:13:49] Sikhism is henceforth considered to be a medality which is a micrality due to the 
association of the religion with the ethnic people of the Sikhs originating from the Punjab 
region. 

[12:13:50] Sikhism is also an omnality due to the belief in the equality of all humankind, 
engaging in selfless service and striving for justice for benefit and prosperity of all which 
are omnal principles. 

[12:13:51] Spiritism is a religion that is considered to be in a state of micrality due to the 
fundamental requirement for belief in spirits and their intercessional abilities as 
understood through practice of mediumship. 

[12:13:52] Taoism is considered to be in a state of omnality due to the purpose of Taoism to 
lead to the balance of The Tao and to live in harmony and the fact that this philosophy/ 
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religion does not remain as tied to the Chinese national and ethnic identity when 
compared to Confucianism. 


[12:13:53] Penultimately, the religion of Wicca is considered to be a micrality due to its 
adherence to duotheism which is not a common theological belief orientation held in the 
population. 

[12:13:54] Finally, the religion of Zoroastrianism is also considered to be a medality; it is a 
micrality due to its monotheistic orientation and it is an omnality due to its focus on a 
dualistic cosmology of good and evil as well as the ultimate destruction of evil. 


Relational Philosophy, Transcensionists, & The Natural 

Theology of Millettism 

[12:14:1] Relational philosophy or relational philosophisation relates to philosophising or 
astronising, as a specific form of philosophisation, towards the personal needs of others, 
primarily individuals enduring crises of a temporal nature. 

[12:14:2] This may include individuals and families experiencing poverty, ill health, 
stigmatisation, or ostracisation from mainstream society. 

[12:14:3] This is conducted in order to achieve transcension for others; to bestow upon 
others transcension is the greatest of all gifts that one may present to another. 

[12:14:4] Relational transcension, also known as polytranscension, refers to the bestowal of 
transcension to another, either individually or collectively and such people that master the 
bestowal of transcension to other individuals or to entire societies are to be henceforth 
known as transcensionists. 

[12:14:5] Transcensionists uphold the notion that for humanity to be released from the 
trappings of The Earth, the message of Astronism must be spread to all people; the sick, 
the poor, the rich, the young, the old, and especially the sceptics. 
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[12:14:6] Of course, we must not mistakenly mix together the roles of the transcensionists 
with that of the tiritional role bestowed upon The Institution for the former conducts its 
dissemination of The Philosophy through means of individuality by one person speaking 
to people about The Philosophy person by person until that person has grasped The 
Philosophy in a sure enough way that they are able to transmit The Philosophy themselves 
to others. 

[12:14:7] Meanwhile, the latter conducts its dissemination of The Philosophy through mass 
means via the mediums that thousands and millions of us receive communicative 
messages; essentially, the transcensionist role is small scale and personal dissemination of 
Millettism while the Institutional role is grand scale and impersonal dissemination of The 
Philosophy 

[12:14:8] There are advantages and disadvantages to both and neither is superior to the 
other for they remain incomparable due to their great many differences though still 
connected due to their shared missions of philosophical dissemination. 

[12:14:9] Transcensionists can best be understood as the transmitters of Astronism from 
person to people rather than from Institution to people. 

[12:14:10] The Millettic natural theology notionises that The Cosmos is a direct product of 
Divinity due to its superiority of being beyond that of humanity for humanity is one of a 
countless (though not infinite) amount of products of The Cosmos that form its composite 
nature. 

[12:14:11] The Millettic natural theology rejects the matter of divine hiddenness altogether 
for The Divine, or God, is considered to be manifested all around us through in The 
Cosmos and its composite parts as it supported by the notions held within productism. 

[12:14:12] The tradition form, or the omnidoxical form of the Millettic natural theology is 
theistic in its orientation for it notionises that the evidence for God is found in the 
wonderances of The Cosmos which is to be henceforth known as the Cosmic Evidence 
Argument. 

[12:14:13] Many of the religious traditions and the practitioners of such traditions believe 
what they want to be true, often due to the messages expounded by the tradition they 
follow if they are staunch believers. 

[12:14:14] Believing that which one wishes to be true in order to comfort oneself or to 
encourage certain positive feelings about one's future is not considered to hold any 
plausible argument for the existence of a creator of existence. 

[12:14:15] Previously I mentioned that the Millettic natural theology is theistic, but to be 
more specific, it is actually transtheistic or panentheistic in its orientation. 
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[12:14:16] Not only this, but it is argued herein that the entirety of the Millettarian 
philosophical tradition, especially so when considering its cosmology, is entirely 
engrained with a natural theology as it remains staunchly opposed to a revealed theology. 

[12:14:17] This is because there remains no such element as a revelation with the entirety of 
Millettism and nor should there ever exist such an element due to the preservation of the 
designation of Millettism as a philosophy and it is herein affirmed that any post- 
omnidoxical proclamations of revelation hold an inherent falsity for there is no revelation 
and there shall be no revelation within the Millettarian philosophical tradition for only 
inspiration exists here. 

[12:14:18] Therefore, Millettarian Philosophy is fundamentally predicated and structured 
upon a natural theology rather than a revealed theology, but what about the third form of 
theological foundation manifested as that known in Kant's philosophy as transcendental 
theology? 

[12:14:19] Before that question is answered herein, it is important to preface our discussion 
herein by the reminder that theology in the entirety of The Omnidoxy is considered via a 
philosophical perspective and so there exists no sanctification of the words herein and 
therefore a distinct fluidity of the theology within the Millettarian philosophical tradition 
which subsequently forms that which shall henceforth be known as a philosophical 
theology. 

[12:14:20] A philosophical theology is predicated and therefore defined by the three 
following characteristics which are connected to one another for they flow into each other 
from one to the next. 

[12:14:21] The first is the fluidity of such a theology's ideas and how they remain subject to 
change which leads to the lack of sanctification of the ideas which is considered to liberate 
them from the bonds of dogma. 

[12:14:22] Finally, this flows into the characteristic that a philosophical theology, especially 
that of the Millettic philosophical theology, enjoys a fusion of natural, mystical, and 
transcendental theology without being chained to the principles within political theology 
as this remains the theology of a philosophy, not that of a religion. 

[12:14:23] The former of these three allowing for rationality and the experience of nature to 
hold influence over one segment of the triadic theology, the median allowing for the 
exploration of irrational and supernatural ideas without any necessity to conform to belief 
in them for benefit is derived from the consideration of such ideas to bolster our own ideas 
about the natural cosmic world. 

[12:14:24] Finally, the latter allowing for the nature, existentiality, and issue of God to 
remain beyond the reach of cosmic human ideation and experience whilst still allowing for 
the continued encouragement of theology debate despite its inconclusive nature. 
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[12:14:25] However, it is the inconclusivity of the nature of theological debate is considered 
to be the greatest element to such a debate for inconclusivity is also a hallmark of 
philosophical debate; the trick to not feel disheartened by this endless inconclusiveness is 
to hold in conviction one's beliefs and to be able to justify them whenever they may be 
challenged. 

[12:14:26] Returning from my digression, there exists a strong tradition from here on in of 
transcendental theology within the Millettarian philosophical tradition, particularly so for 
The Philosophy of Millettism itself at its own core foundations. 

[12:14:27] To astronise transcendental theology from Kant's philosophy, we shall introduce 
now that which shall henceforth be known as transcension theology which encapsulates 
the concern of God in relation to the predictions and visions that are set out in 
tr anscensionism. 

[12:14:28] Due to the transcension's attainment of the title of The Ultimation of Millettism, 
the transcension theology segment of the aetiological triad is paramount to add and 
concern ourselves with for transcension is considered to be the liberated future for all 
humanity which certainly holds concerns for the role of God with further implications 
regarding human and cosmic causation and origination which, in the Millettarian 
aetiology, is directly connected with notions concerning the purpose of humanity in its 
complete entirety. 

[12:14:29] The role of mythical theology, as distinguished from mystical theology, in the 
Millettic theology is not yet known in its entirety because mythical theology is practiced 
by storytellers. 

[12:14:30] Although I, as Cometan, am essentially the storyteller of the Millettarian 
philosophical tradition as manifested in The Grand Centrality and of The Philosophy of 
Millettism as manifested in The Omnidoxy, the storytellers of which I speak are post- 
cometanic and are expected to base the stories they tell of The Philosophy and of myself as 
Cometan, the founder of The Philosophy, on their own interpretations of what they read 
herein and how they perceive The Philosophy and myself in a wider sense. 

[12:14:31] Therefore, the true extent of the role of mythical theology in Millettism is 
unknown, but mystical theology's close association with divine revelations and narratives 
does further disproximate Millettism from being associated with mystical theology. 

[12:14:32] However, their relationship is nonetheless interesting and calls into the debate 
some interesting questions about the nature of Millettism and the identity of The 
Philosophy both post-omnidoxically and post-cometanically. 

[12:14:33] Political theology which involves the social functions of religion of course plays 
no role in philosophical theology and certain no role in the Millettic theology due to 
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Millettism firmly remaining designated as an organised philosophy as opposed to a 
religion as omnimentioned through this entire text. 

[12:14:34] However, to notionise that there is no study that investigates the ways in which 
the concepts, belief orientations, and themes of philosophies relate to politics, society, and 
economics would be a mistaken notion. 

[12:14:35] For philosophies, this study is instead manifested in political philosophy which, 
in this context of its meaning, relates to the study of the ways in which politics, societal 
constructs, culture, and economics hold interactions and relations with the ideas, beliefs, 
and theories held within a particular philosophy or as part of a wider philosophical 
tradition. 

[12:14:36] Of course, this definition is not to be confused or mixed with the more general 
definition for political philosophy which pertains to the development of systems of 
thought for the organisation and governance of politics, property, justice, law, national 
government, and economics. 

[12:14:37] In order to make a distinction between this definition for the term political 
philosophy specifically for the Millettarian philosophical tradition, I have herein formed 
the discipline of study that is to be known as parenology by extending its disciplinary 
responsibilities. 

[12:14:38] Therefore, the discipline of parenology now includes the study of ways in which 
the conceptual elements of The Philosophy of Millettism interact with politics, society, 
culture, and economics of different nations and in different time periods through the 
history of Millettism. 

[12:14:39] Despite it sounding like a Millettically-originating term, that which is known as 
cosmotheology was first utilised in the philosophical musings of Immanuel Kant who 
described cosmotheology as one of two forms of transcendental theology, the other of 
which being ontotheology. 

[12:14:40] Both of these terms of cosmotheology and ontotheology, due to their Kantian 
origins, do not hold any role within the Millettarian philosophical tradition for instead I 
now formulate my own term of cosmic theology which is defined from that of 
cosmotheology as it pertains to the notion that there exists a distinct connection between 
the study of The Cosmos and the study of theology, or divinology in a specifically Millettic 
context for the latter term. 

[12:14:41] Cosmic theology notionises that The Cosmos as a whole entity with physical, 
metaphysical, perceptual, and mystical facets to its nature serves as an excellent source for 
the contemplation and study of theology especially inspired by the theme of the 
Millettarian philosophical tradition. 
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[12:14:42] In addition to the development of the term cosmic theology, I shall now also 
introduce that which shall henceforth be termed as mystical theology which itself holds 
strong connections to the undercurrents of The Philosophy of Millettism which is tripartly 
predicated upon mystical encounterments, inspiration, and all that pertains to the 
transcendence of human understanding. 

[12:14:43] Essentially, mystical theology exists as the connection between the development 
of mystology in the Millettarian philosophical tradition and the systematic study of role of 
God in Millettism, especially in relation to human experience and the in-between place 
that The Cosmos holds during such an experience between humanity and divinity. 

[12:14:44] That which shall henceforth be known as mystography refers to the 
representations of mysts in art forms and the creation, collection, and organisation of 
mysts according to shared themes, concepts, and depicted figures which, in the 
Millettarian philosophical tradition, especially when considering the representations of 
The Five Millettarian Characters, are to be henceforth known as effigies. 

[12:14:45] Meanwhile, the interchangeable terms of mystopoeia and mystopoesis both refer 
to the process of the development of mysts in such a way that their narratives hold 
important connections to the philosophy, religion, or ideology to which they are aligned. 

[12:14:46] Essentially, mystopoesis is the process of the alignment of a myst to a particular 
system of thought through the employment of certain themes, characters, beliefs, and 
concepts. 

[12:14:47] The entirety of The Millettarian Mystology is an example of the first 
mystopoesis, or mystopeia for it has been created and included within The Omnidoxy for 
the purpose of its alignment to the Millettarian philosophical tradition through the 
creation of mysts that reflect the ideas and beliefs held and prioritised within the 
Millettarian philosophical tradition in the stories and narratives told in such mysts. 

[12:14:48] This draws us to the point of the entire purpose of the creation of mysts as a 
Millettically-originative term, genre, and form of literature. 

[12:14:49] That which is to be henceforth termed as a mystheme is the generic narrative 
structure for different collections and traditions of mystography as inferred through the 
patterns in the depictions of characters, events, allegories, and themes as the formational 
elements of mysts, especially so in their distinction from myths. 

[12:14:50] The mystopoeic tradition within the Millettarian philosophical tradition is 
considered to enhance our rational and logical discussions about the nature of The Divine, 
The Universe, The Cosmos and all that resides within them and the functions and 
operations that make them work the way they particularly do. 
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[12:14:51] The Millettic natural theology holds fundamental contention with any notions of 
the attribution of God for in the Millettic philosophical tradition, no attributions are 
provided to God for it is only the products of the creation of God that are considered and 
inferred to determine the transcendent nature of God. 

[12:14:52] The J. L. Schellenberg's argument tackling the question of divine hiddenness is 
fundamentally subverted by the Millettarian Tradition's opposition to the first stage of the 
argument which posits that God is attributed with the capacity for love; it is this 
attribution of God that the Millettarian Tradition is fundamentally opposed to, and below 
you can view the rest of Schellenberg's argument. 

1. [12:14:52a] If there is a God, he is perfectly loving. 

2. [12:14:52b] If a perfectly loving God exists, reasonable non-belief does not occur. 

3. [12:14:52c] Reasonable non-belief occurs. 

4. [12:14:52d] No perfectly loving God exists, (derived from points 2 and 3) 

5. [12:14:52e] Hence, there is no God (derived from points 1 and 4) 

[12:14:53] Despite the fact that the Millettarian Tradition is fundamentally theologically 
opposed to the propositions within Schellenberg's argument regarding divine hiddenness, 
it is still considered to remain an interesting framework for divinologists, amnologists, and 
general Millettic philosophers to contemplate, hence the fact that it is granted 

[12:14:54] True divinity, or godliness is held to be far beyond the realm of cosmicality so to 
associated any type of humanity with God is considered to be wrong which includes the 
notion that God is perfectly loving, merciful, and gracious. 

[12:14:55] This is not to mean that God does not hold the ability to manifest these positive 
elements, it is instead to notionise that God should not be associated with such elements 
for they are fundamentally humanly or cosmic by their nature. 

[12:14:56] They are therefore below the nature of God for God's nature is Divine and 
transcendent beyond that of the cosmic nature and so any type of association between God 
and love or God and mercifulness or between God or any other humanly manifested 
emotion or quality is considered to be incorrect. 

[12:14:57] This is considered to be a distinct undermining and misunderstanding of the 
nature of God; of course, the term that I am referring to here is that of anthropomorphism 
which is seen countless times in both philosophical, theological, and religious debates and 
traditions, often as an engrained part of their system of thought. 

[12:14:58] Aetiology is the study of the causation or origination of something in particular 
as well as the nature of these two existential foundations in a general sense and this 
discipline of study is herein categorised to be a branch of prerology for understanding the 
causation and origination of something is considered to be a determiner of that 
something's freedom. 
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[12:14:59] The creation of aetiologies is our way of attempting to make sense in our human 
minds of the world around us as part of The Cosmos; we have spent the entirety of our 
history of sentience attempting to discover the causes and originations of everything we 
see, feel, and imagine without any real conclusivity which demonstrates the philosophical 
nature and foundations of the study of aetiology 

[12:14:60] Many religious traditions have formed their own creation myths in order to 
explain the world and The Cosmos beyond, or how and why the religious tradition holds 
a distinct relationship between what it teaches and predicts and its believers. 

[12:14:61] Many folkloric cultures have done same with the employment of myths also 
being taken up by the thought system type of ideology in order to bolster their own 
legitimacy during their quest for greater power. 

[12:14:62] Having understood the approaches of religions, ideologies, and folkloric 
cultures to the discipline of aetiology and their different reasons for the creations of 
aetiologies, we now come to address the approach taken by philosophies and specifically, 
of course, the approach taken by the Millettarian philosophical tradition. 

[12:14:63] The addition of this dimension to the discourse makes our contemplations of 
aetiology also a metaphilosophical discussion which is a phenomena that has occurred 
through The Omnidoxy for many different disciplines of study as metaphilosophical 
concepts seem to have naturally sprouted during our many discourses on a wide variety 
of philosophical subjects. 

[12:14:64] The philosophical approach to aetiology is obviously grounded in the 
employment of rational, logical, and ethical methodologies in order to derive the nature of 
causation as well as the causes and origins of a plethora of different phenomena with the 
intention of being able to firstly explain such phenomena rationally, justify for such an 
explanation logically, and with the intention of formulating a more coherent 
understanding of all that exists and all the causes that have propelled such existences. 

[12:14:65] This is henceforth considered to be distinct from the intentions of both religions 
and ideologies for it is the methodical and rational justification element that is missing 
from these two other types of thought systems. 

[12:14:66] The Millettarian philosophical tradition obviously takes inspiration from the 
philosophical approach to aetiology for the development of its own particular approach, 
but the Millettarian aetiology is also founded, as is the same for its approach to theology, 
upon a triadic structure, only the first segment of which is characterised by rationality, 
logicality, and ethicality as the cornerstones of the method of philosophy itself and within 
this segment also includes cosmological, epistemological, as well as political and social 
philosophy. 
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[12:14:67] The second segment of this triad involves a mystical, or mystological element 
which incorporates a sense of supernaturality into the development of the Millettarian 
aetiology which is considered to enhance and deepen our aetiological discussions because 
if supernatural elements are completely disregarded and excluded from an aetiology there 
is considered to be a lack of dimension to the aetiology from the perspective of the 
Millettarian Tradition. 

[12:14:68] The final segment of the aetiological triad for the approach taken by Millettarian 
Philosophy involves a transcendental element which encapsulates the belief orientation 
that is to be henceforth known as intracosmism which is predicated on the basic notion 
that the causations of all that resides within The Cosmos are discoverable for something 
that also resides within The Cosmos, but the causation of The Cosmos itself is not 
discoverable for anything that resides within The Cosmos. 

[12:14:69] Intracosmism is influenced both the structure of the Millettarian cosmology, the 
Cosmic Limitation Principle, as well as the consideration of the cosmic nature of humanity 
and anything's inability to discover the nature of anything that holds a higher 
transcendent nature above that which is attempting to discover it. 

[12:14:70] Therefore, it can be derived from this that the Millettarian aetiology is 
predicated upon the parameter of discoverability, especially so in relation to its third 
segment of the Millettarian aetiological triad. 

[12:14:71] Mystological creations are intended for the purpose to explain the origins of the 
inspiration for The Philosophy of Millettism, especially regarding the construction of its 
foremost theme which is that of a cosmical aesthetic and character. 

[12:14:72] This is especially manifested by the creation of The Cosmic Era of Millettarian 
Mystology which is entirely included at the end of this discourse to form the end of The 
Omnidoxy itself. 

[12:14:73] This is done so that it can act as the clarifier of the inspiration for the cosmical 
theme that runs at the heart of The Philosophy of Millettism and has directly impacted 
upon the core concepts of cosmocentricity, sentientism, the Humanic Exploration of The 
Cosmos, and ultimately, transcensionism. 

[12:14:74] The Cosmos is the primary manifestation for the notion of the existence of some 
Divinity. 

[12:14:75] The Cosmos is itself the evidence for the argument of Divinity. 


[12:14:76] As a short definitional appendage to this discourse, I shall now introduce the 
term of extraomnidoxical, and its associated state of extraomnidoxicality, which shall 
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henceforth relate to writings that are penned by the authorial identity of Cometan that do 
not hold the same authority than those within The Grand Centrality and especially. The 
Omnidoxy. 

[12:14:77] The extraomnidoxicality of any text in which Cometan is proclaimed to be the 
author or as a contributor must be stated in order for the use of Cometan's authorial name 
and identity to be considered legitimate and The Institution of The Philosophy of 
Millettism, its subsidiaries, and its partner organisations and institutions depending upon 
the nature of The Institution's parenic relations with those other organisations and 
institutions. 

[12:14:78] That which is henceforth described as pseudocometanic is considered to relate to 
when the authorship of Cometan is used falsely, such as the incorrect or inaccurate 
association of Cometan with a book, any other type of written piece, or any type of 
creative work; the may also be generally known as authorial misrepresentation. 

[12:14:79] Terrality is a term first introduced herein and now that henceforth refers to the 
perspective of space from the terra firma of a planet, moon, or another astronomical entity; 
perhaps I will always be bonded to the instance and state of terrality during the extent of 
my lifetime, but I do hold the belief that I shall one day step upon an astronomical entity 
other than The Earth. 

[12:14:80] Intrality is oppositism to terrality and shall henceforth refer to the perspective of 
space when one is present in outer space in contrast to terrality as perspective of space 
from a planet, moon, or another astronomical entity. 


The Ultimation of Millettism 
(Transcension) 
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[12:15:1] The penultimate discourse that I now, as Cometan, shall write is one that will 
fulfil the role of encapsulating all that has been written of before within this most grand of 
texts for it is this discourse that speaks of transcension which is itself provided with the 
appellation of The Ultimation. 

[12:15:2] Transcension, which is also to be henceforth known as diascension, single- 
handedly encapsulates the entirety of Millettism for it beholds the purpose of Millettism 
itself and formulates a practical need for Millettism and its role in the context of humanic 
civility 

[12:15:3] Transcension is the ultimate solemn achievement for The Philosophy of 
Millettism as characterised by the revolution and redefinition of human civilisation as a 
whole as well as people individually to consider the exploration of The Cosmos by 
humanity both intellectually, philosophically, and physically to be the ultimate duty of 
humanity. 

[12:15:4] Transcension is the ultimation of Millettism because it encompassing in the 
singularity of a concept the entire reason for Millettism's existence; to establish and 
disseminate cosmic philosophy and to apply the concepts and theories within that new 
branch of philosophy to the context of everyday human life as well as wider human 
purpose. 

[12:15:5] Essentially, it could be said that transcension is the answer provided by 
Millettism for the question of why humanity is here? 

[12:15:6] Transcension therefore plays an important metaphysical and ontological role for 
humanity as it provides a schema through humanity is able to consider its true position in 
The Cosmos and its responsibilities within it as vested by some supernatural force, or 
simply by the existentiality of that which is there to be explored and nurtured as is the 
orientation provided by non-theists and atheists on this matter. 

[12:15:7] Transcension is considered to be formulated by three primary processes including 
philosophisation, astronisation, and cosmocentralisation, each of which hold cultural and 
social consequences. 

[12:15:8] Transcension as a term means to rise beyond one's current capabilities, especially 
with regards to the attainment of new knowledge or the galvanisation of a new 
civilisation, the latter of which is of course the primary way in which this term is applied 
to the context of Millettarian Philosophy. 

[12:15:9] Distinctly, transcensionism is the belief and notion that humanity will inevitably 
rise beyond its current state of intelligence to become a superadvanced and multi¬ 
planetary civilisation in order to alleviate the discontentment felt by billions of individuals 
about the monotony of their lives and shall therefore lead to the achievement of freedom, 
or cosmoleutheria. 
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[12:15:10] Through the exploration of The Cosmos, we are ultimately liberated. 

[12:15:11] That which shall henceforth be termed as a scension refers to the ethereal 
movement or orientation of something, either physically, metaphorically, or conceptually 
and can therefore be used in a wide multitude of different ways for different purposes in 
different circumstances. 

[12:15:12] As inspired by the two scension that play an central and integral role in the 
development of The Philosophy of Millettism, namely transcensionism and 
reascensionism, I shall now introduce a collective appellation to encompass all of the 
different types and forms of scension with the appellation to be known as The Scensions of 
Prerology. 

[12:15:13] All of these forms of scension derive from that which is to be known as 
transcension as well as the pre-Millettic terms of ascension, descension, and reascension. 

[12:15:14] The first of these is to be henceforth known as antescension, or to antescend 
which is to make a movement or orientation in anticipation for the occurrence of 
something, especially so as to avoid it. 

[12:15:15] The belief orientation associated with this conceptualisation, of which all the 
other scensions also hold, is to be henceforth known as antescensionism and postulates 
that 

[12:15:16] The second of the forms of scension to introduce herein is that which is to be 
henceforth known as duscension, or to duscend which refers to making two movements or 
orientations simultaneously or consecutively in whichever context that it is applicable to. 

[12:15:17] Duscensionism - 

[12:15:18] The next of the scensions to introduce is that which is to be henceforth known as 
circumscension, or to circumscend which involves making a movement or orientation 
around the entirety of something so as to understand or see it in its entirety. 

[12:15:19] Circumscensionism - 

[12:15:20] Additionally, that which shall henceforth be known as coscension, or to coscend 
which means to make a movement or orientation in conjunction with another entity. 

[12:15:21] Coscensionism - 

[12:15:22] That which shall henceforth be termed as enscension, or to enscend refers to 
making a movement or orientation in order to cause another entity to also make a 
movement. 
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[12:15:23] Enscensionism - 


[12:15:24] The term of episcension, or verb to episcend refers to making a movement or 
orientation that moves the entity closer to something else, especially so towards a more 
central position. 

[12:15:25] Episcensionism - 

[12:15:26] That which is to be known as ex seen si on, or to exscend means to make a 
movement or orientation that holds characteristics of a previous movement. 

[12:15:27] Exscensionism - 

[12:15:28] That which is to be henceforth known as the term of extrascension, and its 
associated verb to extrascend refers to a type of movement or orientation that is greater or 
more than in some sense of that of a previous movement. 

[12:15:29] Extrascensionism - 

[12:15:30] Additionally, the term of forescension, or to forescend refers to when an entity is 
to make its initial or first movement or orientation. 

[12:15:31] Forescensionism - 

[12:15:32] That which shall be known as heteroscension, or for something to heteroscend 
refers to when a movement or orientation is made that is different from that the previous 
movement, or different from that in comparison to the movements of other entities. 

[12:15:33] Heteroscensionism - 

[12:15:34] Homoscension, or to homoscend is to make a movement or orientation that is 
the same from that the previous movement, or the same in comparison to the movements 
of other entities. 

[12:15:35] Homoscensionism - 

[12:15:36] To make a multitude of different movements or orientations, either 
synchronously or consecutively refers to the term hyperscension, or the verb, hyperscend. 

[12:15:37] Hyperscensionism - 

[12:15:38] That which shall henceforth be known as inscension, or to inscend refers to 
making a movement or orientation within a movement or orientation that has already 
recently occurred. 
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[12:15:39] Inscensionism - 


[12:15:40] Infrascension, or to infrascend is to make a movement or orientation that effects 
the foundational elements of something. 

[12:15:41] Infrascensionism - 

[12:15:42] Interscension, or to interscend is to make a movement or orientation that is in 
mutuality with another entity and is conducted in partnership between one or more other 
entities. 

[12:15:43] Interscensionism - 

[12:15:44] Macroscension, or to macroscend pertains to making a movement or orientation 
that is profound in comparison to previous movements. 

[12:15:45] Macroscensionism - 

[12:15:46] That which shall henceforth be known as microscension, or to microscend is to 
make a movement or orientation that is minuscule or minor in comparison to previous 
movements. 

[12:15:47] Microscensionism - 

[12:15:48] That which shall be known as monoscension, or to monoscend refers to making 
a singular movement or orientation rather than a multitude. 

[12:15:49] Monoscensionism - 

[12:15:50] That which is defined as nonscension, or to nonscend pertains to when 
something decides not to make any movement or orientation at the present time. 

[12:15:51] Nonscensionism - 

[12:15:52] That which pertains to omniscension, or to omniscend is to make every possible 
movement or orientation that is viable with the resources presently available and in the 
current circumstances. 

[12:15:53] Omniscensionism - 

[12:15:54] That which is to be henceforth known as parascension, or to parascend is to 
make a movement or orientation alongside another entity's decision to move or orient 
themselves. 
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[12:15:55] Parascensionism - 


[12:15:56] That which shall henceforth be known as periscension, or to periscend relates to 
making a movement or orientation that directs the entity away from a central position and 
more towards a peripheral one. 

[12:15:57] Periscensionism - 

[12:15:58] That which pertains to poscension, or to poscend refers to making a movement 
or orientation after that of another entity, especially in order to analyse the effectiveness of 
that other entity's movement to form a greater understanding of whether the movement at 
hand is the correct one. 

[12:15:59] Poscensionism - 

[12:15:60] Prescension, or to prescend refers to when something risks making a movement 
or orientation before any other entity in order to receive greater rewards for being the first 
to conduct such a movement, but this may also result in the entity losing resources if the 
movement experienced failure. 

[12:15:61] Prescensionism - 

[12:15:62] That which is to be henceforth known as proscension, or to proscend is to make 
a movement or orientation that results in an overall progression for the entity rather than a 
regression or stagnation. 

[12:15:63] Proscensionism - 

[12:15:64] Semiscension, or to semiscend pertains to making a partial movement or 
orientation that is characterised by not striding to the fullest capacity or potentiality. 

[12:15:66] Semiscensionism - 

[12:15:67] That which pertains to subscension, or to subscend relates to making a 
movement or orientation without the knowledge of other entities. 

[12:15:68] Subscensionism - 

[12:15:69] Superscension, or to superscend pertains to making a movement or orientation 
succeed through the display of its apparent success to others rather than by its actual 
achievement of its goals. 

[12:15:70] Essentially, superscension pertains to the illusion of succeeding through the 
display of success rather than the actual achievement of it. 
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[12:15:71] Superscensionism - 

[12:15:72] To make three movements or orientations simultaneously or consecutively is to 
be henceforth term as the process of triscension, or to triscend. 

[12:15:73] Triscensionism - 


[12:15:74] Cosmocentricity is considered to be a form of surpassion because by thinking 
cosmocentrically one is removing oneself, the immediate surroundings of oneself, and the 
immediate circumstances effecting oneself from the equation in order to focus and 
centralise The Cosmos. 

[12:15:75] Astronism is itself a form of freedom for its essential purpose is for the struggle 
for freedom and its characteristics and overall nature are to encourage the occurrence of 
freedom to flourish. 

[12:15:76] Freedom is the central driving force of the human spirit for without the desire 
for freedom, a human is not a human. 

[12:15:77] Humanity, in its collectivity, is considered to be in a constant struggle for 
freedom according to Astronism as herein stated. 

[12:15:78] The feeling of suffocation within one's life even though air is flowing through 
one's lungs is the worst form of suffocation for of which that I speak is mental suffocation. 

[12:15:79] Mental suffocation, also to be henceforth known as psychosuffocation, is a 
hysterical emotional and mental state in which one feels as though their freedom is being 
taken away from them by every person or event that in fact remains innocent of such 
intentions. 

[12:15:80] Mental suffocation is also predicated on the idea that time is running out for 
one's freedom to be achieved and so in this way, one is trapping oneself by convincing 
themselves of the notion that their freedom is gradually being stolen from them which is a 
form of liberleutheria, in which a person is required to free themselves from the concept of 
freedom. 

[12:15:81] Centrally, Astronism ultimately holds that the entirety of humanity is trapped in 
a physical suppression due to its current in ability to explore The Cosmos which pertains 
to the reason why imagination is provided with an ultimate role alongside freedom 
because it is only through our imaginations that we are presently able to explore The 
Cosmos. 
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[12:15:82] Astronism holds that only when the Humanic Exploration of The Cosmos is 
initiated, will we, both as individuals and as a collective species, be and feel fulfilled and 
that it is this non-cosmic element of present day humanity that is causing much of the 
anguish, discontentment, and dismay that are currently ravaging people's minds. 

[12:15:83] This is to be henceforth known as transcensionism as aforedefined which refers 
to the collective action of humanity in which each individual learns and discovers The 
Cosmos both mentally, intellectually, emotionally, philosophically, and ultimately 
physically 

[12:15:84] Transcensionism is considered to be one of the central elements of Astronism, of 
which the achievement of transcensionism is predicated on the realisation and practice of 
the concept of cosmocentricity. 

[12:15:85] To think cosmocentrically is considered to be the necessary precursor to the 
achievement of transcension which is itself considered to be the only way to achieve 
cosmoleutheria which is cosmic freedom meaning humanity's freedom to explore and 
discover all elements within The Cosmos beyond that of The Earth. 

[12:15:86] Furthermore, Astronism considers humanity's residence on The Earth as a 
situation that is trapping humanity from its ultimate potential which is the development 
of multiplanetary and interstellar civilisations for humanity and other sentient and non- 
sentient species to reside within them and in cohabitation with humanity. 

[12:15:87] Despite the fact that transcensionism is not itself explicitly one of The Seven 
Tenets of Association, it does remain intrinsic to the majority of The Seven Tenets of 
Association, namely cosmocentricity, the Humanic Exploration of The Cosmos, 
sentientism, reascensionism, and cosmic devotion. 

[12:15:88] The achievement of transcension can occur both individually, which is to be 
henceforth known as monotranscension, or collectively as part of humanity as a whole, 
which shall be henceforthly termed as hypertranscension. 

[12:15:89] The achievement of transcension is the ultimation of The Philosophy of 
Millettism for transcension is the achievement of freedom through The Cosmos and so all 
acts, concepts, theories, practices, notions, disciplines of study, and instruments of study 
are all created in the effort to allow individuals and collectivities to achieve transcension. 

[12:15:90] Transcension is itself the singularly purpose of the creation of Millettism/ 
Astronism. 

[12:15:91] Transcension is an individual or collective emotional, spiritual, psychological, 
philosophical, financial, technological, economic, social, and cultural revolution that is 
considered to be essential to occur by Astronism in order for humanity to free itself from 
its own singularity in order to achieve plurality. 
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[12:15:92] But how could transcension be possibly achieved? The answer is considered to 
be encapsulated through Astronism, particularly The Seven Tenets of Association, and 
essentially cosmocentricity and reascensionism. 

[12:15:93] Transcension is the alleviation of singularity in terms of the singularity of 
human civilisation on one planet as well as the singularity of humanity's opportunities 
that are currently limited to a singular planet within the vastness of The Cosmos. 

[12:15:94] With the consideration of transcension in this way, we must also known 
introduce two forms of study, the first of which is to be henceforth known as transcension 
theology, or transcensionist theology while the second of which is to be henceforth known 
as transcension philosophy, or transcensionist philosophy 

[12:15:95] Transcension theology pertains to a branch of theology in tandem with a 
subdiscipline of prerology that concerns itself with the role of God, The Divine, or by 
whichever other title that is provided to a creator being, in relation to the concept of 
transcension and the belief orientation of transcensionism. 

[12:15:96] Transcension theology is predicated on the notion that god, or The Divine, as it 
is appellated in Millettarian Philosophy, has created the sentience of humanity to reside in 
such a way that humanity should eventually leave its homeworld and transcend from it 
into new worlds throughout The Cosmos, which is itself a world; a new world of worlds 
in which our singular world resides. 

[12:15:97] The goal of transcension theology, therefore, is to formulate a transcension for 
humanity in which God holds a key intercessional role whilst also allow the Millettic- 
originative concept of transcension to be applied to non-Millettic and pre-Millettic 
philosophies and religious traditions which is essential to the overall development of the 
idea of transcension. 

[12:15:98] On the other hand, transcension philosophy, which is also a branch of prerology, 
concerns itself with the study of transcension and transcension through the application of 
philosophical instruments, primarily rationality, ethics, metaphysics, logicality, ontology, 
axiology, epistemology, and aesthetics. 

[12:15:99] Transcendology is the major branch of prerology with implications for the 
entirety of the Millettarian philosophical tradition dealing with the study of the nature, 
function, role, variation, and purpose of transcension and transcensionism within The 
Philosophy of Millettism, within which it holds a central, fundamental, and purposeful 
capacity. 

[12:15:100] The meaning of transcension pertains to humanity's duty, but also humanity's 
desire to transcend beyond its present capacity and limitation upon The Earth; a singular 
planet. 
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[12:15:101] Physical transcension occurs with humanity's exit of The Earth's atmosphere 
into another world; otherworldly transcension pertains to humanity's awaited and herein 
prophesied transcendence onto an endless multitude of new worlds. 

[12:15:102] The difference between transcendence and transcension is also herein 
addressed for the former is considered to be monodimensional as it pertains to spiritual 
liberation and the achievement of a higher spiritual existence or knowledge. 

[12:15:103] Meanwhile, the latter is considered to be encompassing of the former for the 
latter is multidimensional, or poly dimensional, and some are expected to argue for its 
omnidimensionality for transcension is considered to be in occurrence across a multitude 
of mediums and via a multitude of circumstances. 

[12:15:104] These circumstances themselves form a multitude of different consequences, 
each of which are also multifaceted, including not just spiritual transcendence, but also 
emotional, psychological, philosophical, financial, economic, technological, social, and 
cultural transcendences. 

[12:15:105] Humanity is fundamentally and unfortunately limited by its residence upon a 
singular world; humanity's state is an unfortunate one at present; this is considered to be 
due to the fact that money rules the world rather than discovery and thought for the sake 
of discovery and thought. 

[12:15:106] Due to this distinct limitation that humanity is suppressed under, the 
trivialities of human imagination have ravaged our society to such an extent that money 
and the economic capacities and potentialities of human productivity are those which 
have risen to define our individual intents as well as the motivations of our societies rather 
than how we identify ourselves and the principles for which we stand and upon which 
our civilisations were predicated. 

[12:15:107] To achieve transcension for purposes of economic growth alone is to 
misunderstand, undermine, and disregard the purpose of and struggle for transcension in 
its entirety as a revolutionary and redefining movement for human civilisation. 

[12:15:108] Transcension is advanced to occur by the purpose of Astronism in order to free 
humanity in a multitude of ways across different themes rather than via a singular realm 
of rationale. 

[12:15:109] Although The Cosmos is fundamentally limited itself by its own nature, it does 
remain to hold a vastity in which humanity holds a duty to abound itself into and 
subsequently explore. 


2138 



[12:15:110] The nature of transcension is fundamentally omnifaceted or omnic by its nature 
for it may occur individually or collectively and it may occur across a multitude of 
mediums causing a multitude of consequences that themselves are omnifaceted. 

[12:15:111] It is due to humanity's discontentment with the monotony of life that 
humanity's descension into vulgarity, triviality materiality and depression has occurred. 

[12:15:112] To consider The Seven Tenets of Association through the scope of transcension 
is now essential to address in order to bring to an end The Omnidoxy as The Cosmic Era 
of Millettarian Mystology bids my readership farewell and allows all to think in such a 
way that is cosmical, to imagine in such a way that is mystological, and to now hold the 
instruments of intellect in order to work towards one's individual achieve of transcension 
as well as humanity's transcension. 

[12:15:113] The first of The Seven Tenets of Association as considered via transcension is 
the Humanic Exploration of The Cosmos which pertains to the ultimate physical 
transcension of humanity of which the conceptual form of transcension is the necessary 
precursor, yet conceptual transcension continues to exist alongside physical transcension 
even after its occurrence. 

[12:15:114] The entire process of the Humanic Exploration of The Cosmos is to be 
considered a major contributor to the entire process of transcension and central to the 
belief orientation of transcensionism. 

[12:15:115] The Humanic Exploration of The Cosmos is the transcension that Astronism 
predicates itself and therefore its purpose upon which pertains to why this process is the 
first of The Seven Tenets of Association. 

[12:15:116] The second of The Seven Tenets of Association is encapsulated as 
reascensionism and considered through the scope of transcension, reascensionism is 
considered to be another of the necessary precursors to the achievement of mass 
transcension. 

[12:15:117] Reascensionism encompasses conceptual, cultural, psychological, and social 
transcension through the return of philosophy to its rightful place as the singular driving 
force of human civilisation. 

[12:15:118] With transcension is to be achieved as part of the foundations of Astronism, I, 
as Cometan, asked myself, through which vessel or medium could this transcensional 
revolution occur? 

[12:15:119] Transcension as a concept itself is entirely formulated according to the principle 
of open enquiry from which notions of transcension are able to be derived in order to 
achieve. 
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[12:15:120] Therefore, ideology is not designated as the correct vessel due to its 
applicability to politics, but also neither is religion the correct vessel due to its own 
predication upon dogma and doctrine and so the third and final type of thought system or 
cultural vessel is that of philosophy, hence the solemn designation of Astronism as a 
philosophy since its founding. 

[12:15:121] Therefore, reascensionism is essential to the achievement of transcension for 
reascensionism provides us for the instrument to achieve transcension for it is considered 
that without the reascension of philosophy in the way herein described, the achievement 
of transcension would not be possible. 

[12:15:122] The third of The Seven Tenets of Association is encapsulated as cosmocentricity 
which is the primary formulator of the cosmical theme of the entirety of the Millettarian 
philosophical tradition. 

[12:15:123] In the Millettarian philosophical tradition, it is our cosmocentric view and 
understanding of existence and especially, humanity's place, role, and perception of such 
an existence, that forms the essential precursory environment within which transcension 
shall be able to occur. 

[12:15:124] It remains absolutely necessary that cosmocentricity, or cosmocentrism as it 
may also be termed, become engrained into human society in the widest and deepest of 
senses so that humanity prepared for its transcension culturally, socially, technologically, 
perceptually, and of course, philosophically. 

[12:15:125] By this notion, we understand that cosmocentricity is essential to The 
Philosophy of Millettism because it forms a preparatory role for the correct occurrence of 
human transcension which reveals the reason for the centrality provided to 
cosmocentricity throughout the entirety of the Millettarian philosophical tradition. 

[12:15:126] The fourth of The Seven Tenets of Association is encapsulated as the notion that 
The Cosmos holds the answers of existence within The Cosmos which has already been 
introduced as intracosmism. 

[12:15:127] The application of intracosmism to the context of transcension further justifies 
the need for cosmocentricity in our lives personally as well as societally both 
interpersonally in addition to internationally. 

[12:15:128] Intracosmism upholds the notion that it is only The Cosmos that holds the 
answers to the reasons for our existence within it and that through the exploration of The 
Cosmos, via the Humanic Exploration of The Cosmos, and through the enknowledgement 
of humanity through the reascension of philosophy and the widespread adherence to 
cosmocentrist ideals, all of humanity will reach transcension. 


2140 



[12:15:129] The fifth of The Seven Tenets of Association is encapsulated as the belief 
orientation of sentientism which itself encompasses the belief of the affirmation of sentient 
life beyond The Earth in The Cosmos. 

[12:15:130] The application of this belief orientation to the context of transcension 
demonstrates the need for cosmic enknowledgement due to the predication of the notion 
of life beyond The Earth being currently dependent upon belief, but this tenet also further 
determines the importance and centrality of the Elumanic Exploration of The Cosmos. 

[12:15:131] This is because one of the most important reasons for the initiation of this 
explorative endeavour remains to discover and come into contact with sentient life beyond 
The Earth to prove the cosmocentric worldview's place and role of humanity in the 
hierarchy of existence which is of course a worldview that is not only shared by 
Millettism, but was created herein by myself as the founder of The Philosophy. 

[12:15:132] The sixth of The Seven Tenets of Association is encapsulated as both the 
practices and beliefs associated with the practices of cosmic devotion which, when applied 
to the context of transcension, formulates the personal and interpersonal way in which a 
person is able to interact with The Cosmos and its progeny and phenomena on a higher, 
more philosophical, and more mystical level than simply just observation and direct 
enknowledgement thereafter. 

[12:15:133] Cosmic devotion is essential to Millettism because it allows for the individual 
to interact with all that is cosmic in a way that can be personal but also shared amongst 
others. 

[12:15:134] This flexibility regarding the nature cosmic devotion is expected to allow its 
practice to skyrocket in popularity for there are no set ways prescribed omnidoxically as to 
how cosmic devotion is to be practiced, but instead mentioned herein and post- 
omnidoxically are guidelines and inspirations that can be utilised by beginners and 
learners. 

[12:15:135] Cosmic devotion can be considered the personal, interpersonal, and sometimes 
societal manifestation of the cosmocentric worldview as it denotes a conscientious effort of 
individuals and groups to demonstrate their belief in The Cosmos so cosmic devotion can 
be considered a practical or physical manifestation of cosmocentricity which is of course 
mental, conceptual, and perceptual by its own nature. 

[12:15:136] The connection between cosmic devotion and transcension is found by the 
notion that through cosmic devotion our individual personal feelings towards The 
Cosmos as a whole entity are heightened. 

[12:15:137] This is expected to subsequently develop a greater connection between 
individuals as well as humanity as a whole with The Cosmos as an animate, mystical, and 
interpersonal entity and pool of knowledge and belief. 
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[12:15:138] This therefore bolsters the notion that transcension can only occur once the 
majority of humanity's understanding of The Cosmos has reached this particular depth 
and breadth. 

[12:15:139] The seventh of The Seven Tenets of Association is encapsulated as both the 
principle and the subsequent practice of enknowledgement which is considered absolutely 
essential to the achievement of transcension. 

[12:15:140] However, it is also considered as a prominent dimension of transcension for 
without the greater attainment of knowledge, the transcensional process cannot begin. 

[12:15:141] Therefore, this points to the reason for the development of Millettism itself 
from which the principle and practice of enknowledgement has arisen and additionally, 
the reascension of philosophy beckons the prominence of the attainment of knowledge for 
the purposes of transforming both oneself, others and humanity as a whole. 

[12:15:142] I notionise that the problem with our present society is the instance that all is 
measured according to monetary value rather than philosophic value; it is conceptual, or 
philosophic value that should be prioritised for in doing so, a true understanding and 
appreciation for ideas and their impacts upon society would remind all humanity of their 
importance rather than simply the creation of ideas for solely profitable advantage which 
therefore undermines conceptual /philosophic value. 

[12:15:143] It is in the monotony of the lives we have created for ourselves that we see the 
shackles causing our own miseries. 

[12:15:144] I see no greater culprit for the depressions felt in our lives than that of 
monotony; monotony is my greatest of enemies that I intend to conquer herein. 

[12:15:145] I can only condemn actions that physical prohibit or hurt others; all else is by 
the free will of the individual and their own moral compass. 

[12:15:146] When asking the question of the purpose of our lives here, the only answer that 
I see to be suitable is humanity's exploration of The Cosmos for the purpose of our 
existences herein cannot be dependent upon the acceleration of economies and the 
accumulation of wealth for in what purpose do these elements derive? 


We must also apply transcension to every other main aspect of Millettism. 
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The Cosmic Era of Millettarian Mystology 


[12:16:1] The Cosmic Era consists of twenty short stories featuring Jesse as well as Ellena, 
Zara, Harriet and Oliver set in the cosmos. 

£77ie (/ra/tc/ (jos/nic S/ci/e oft/ie fAo(/ fAor/t i/i Gos/nos 

[12:16:2] And then, in the new beginning, from one, forms light and dark under grand 
accordance with divinity and so too did time, space and life thereafter. 

[12:16:3] All that had existed had been broken, rewoven and unified by the will of The 
Immeasurable Divine. 

[12:16:4] All that had existed had not been lost for The Divine knew of it all; then, now and 
beyond. 

[12:16:5] And so, time went on as The Grand Spectrum widened and all that has 
happened, is happening and will happen stands in accordance with The Divine's plan of 
creation. 

[12:16:6] Between the textures of time and space and the grand celestial entities binding all 
as One, a Boy, formed in synergy and became one with The Cosmos. 

[12:16:7] As The Universes expanded beyond all comprehension except one's, the Boy, 
infused by the energies of divinity, floated within The Cosmic Cradle as light and dark and 
One and All charged through His being. 

[12:16:8] The Boy of Divinity is He. 

[12:16:9] Chosen to guide those of His kin to enlightenment. 

[12:16:10] The Grand Guide He will be. 

[12:16:11] The Grand Guardian He will be. 

[12:16:12] The Grand One is He in accordance with The Divine. 
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[12:16:13] As the galaxies do form in grand spirals of gas and explosive creations and 
lights appear amid The Grand Darkness, He is joined by four to make The Five. 

[12:16:14] As time persists, stoppable only by One, The Four grow and are infused, too, 
and of Their duty to Him and The Divine They are told; a lifelong mission to stand by His 
side as His Protectors in accordance with The Divine. 

[12:16:15] Dispatched by divine rite. The Five come, as prophecies did foretell, with The 
Boy Born in Cosmos as their leader. 

[12:16:16] To all worlds They come in forms of One and All. 

[12:16:17] To one planet They did come and were born, as all are, to fulfil Their duty to The 
Divine; to protect, to save, to enlighten. 

[12:16:18] But it is He, The Grand One, who will, at the end, stand by The Great Light and 
when His name is called, Jesse will fuse and transcend as One and as All for all of time; 
Eternally Divine. 

S/he {/ram/ (josmic S/ci/e oft/e fAof/ < \ anted ( c /e>\\sc 

[12:16:19] Born in this world as all are, yet named by The Divine, The Boy Born in Cosmos, 
is as one in this world to begin His grand journey to great light. 

[12:16:20] With the blood of a human and the energies of The Cosmos flowing through 
Him, Jesse grows as all, yet He is as One with divine spirit within and so too, are The Four 
Protectors. 

[12:16:21] Through the trials of this world. They protect Him. 

[12:16:22] Through the good and evil of this world. They protect Him. 

[12:16:23] Through the winds of destiny. They protect Him and yet know of Their mission 
for Him They do not yet though within Them, infused They are, with The Ultimate Divine 
Seal and so, the power within Them to perform Their duty is as One and All; the greatest 
unstoppable force it is. 

[12:16:24] Sensitive and understanding, yet focused and strong. The Boy Named Jesse is as 
The Divine destined though it is on this world He resides and so by nature. His humanity 
gifts Him a mind and morality. 

[12:16:25] The test this will be for Him to show His true divinity, yet the Boy must learn 
and grow for He is as One and not as All, yet. 
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[12:16:26] Learn, He must, before His Grand Journey to great light can be realised. 

[12:16:27] Until then, grow He will, to become man and when time and space and cosmos 
are right as The Divine One instructs them so, the Boy will learn of His true origins. 

[12:16:28] He will become as He was destined so. 

[12:16:29] Only then will He see the light and darkness as One. 

[12:16:30] Only then will He see All as One. 

[12:16:31] Only then will He be as One and as All. 

[12:16:32] For the people of this world. He has come, yet without knowing. He is as One in 
the other worlds, though The Divine sees for The Divine sees All As One as The Creator of 
All. 

[12:16:33] When all has been taught; when all has been learned; when all has been done in 
this world. The Boy Named Jesse will be called from the highest height. 

[12:16:34] And then, without remind. He will state His duty and the components of His 
divine mission whispered to Him by The Cosmos when in cradle: 

[12:16:34a] He shall come to worlds, 

[12:16:34b] When all need him, 

[12:16:34c] When all have forgotten him, 

[12:16:34d] But, by divine command, 

[12:16:34e] When worlds want him, 

[12:16:34f] When all is done, 

[12:16:34g] He shall return unto The Divine, 

[12:16:34h] And be ready, will He, 

[12:16:34i] to be as One and to become as All. 
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[12:16:35] As He grows as one, Jesse's eyes look up to the starry night and wonder and 
wish about the world beyond that which He is as one. 

[12:16:36] He looks to The Cosmos, His true, yet to Him unknown, origin for the answers 
of His being. 
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[12:16:37] He sees the world beyond not as all others do for He sees the light, the dark and 
the celestials as His guide to His enlightened fulfilment. 

[12:16:38] The Cosmos watches over Him in this world like all others and so too, do His 
Protectors, The Four others born from same kin as He. 

[12:16:39] From the twinkling of the brightest star to the darkest and deepest pools of 
space. The Boy Named Jesse's mother notices His unworldly and inhumanly connection to 
The Cosmos and all beyond this world. 

[12:16:40] Worries His Mother does for she is ignorant of Jesse's true mission, yet The 
Divine gives her strength to love, care and protect The Divine's missioner. 

[12:16:41] At a tender age. The Boy Named Jesse begins to receive, from The Divine, 
visions and precognitions and dreams of His mission. 

[12:16:42] Tell no one, did He, but kept waiting for more visions to appear before He. 

[12:16:43] The voice He heard told Him of the details of His divine mission and for Him to 
not be afraid for The Divine was with Him always and so too were his Protectors. 

[12:16:44] Laying secretly on the rooftop of His mother's house, Jesse was to spend hours 
looking up at the night sky for guidance on His mission. 

[12:16:45] Whenever cloudy, Jesse would feel lost, lonely and without light to guide Him. 

[12:16:46] One night, something occurred that changed Jesse's view of The Universe. 

[12:16:47] Laying He was, as usual, on the rooftop, yet this night, this so very special night, 
Jesse looked up and saw, in his bright blue eyes, all that could not be seen. 

[12:16:48] All the stars had suddenly scintillated and connected in a web of celestial 
highways and all the constellations that had ever been were as one to Him in that moment 
for He could see All. 

[12:16:49] Beyond, He could go, to the furthest reaches of the galaxies; bright lights and 
giant dust clouds and energies and synergies of all creation appeared to Him. 

[12:16:50] So too, did the darkest abysses of space. 

[12:16:51] The oblivion of the darkest oblivion and the destroyers of worlds. 

[12:16:52] Yet too, did the brightest of lights come to Him in that instant. 
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[12:16:53] The formation of the stars; the explosions of creation and destruction; the 
superlights of density and pressure and then, as if to shadow all else, Jesse saw what all 
others but The Divine could only dream of. 

[12:16:54] The Grand Creation of The Universes; The Blinding Light of Expansion. 

[12:16:55] Jesse could see all as one as The Divine so could and The Grand Spectrum 
displayed before Him. 

[12:16:56] He knew of the mysteries. 

[12:16:57] He knew of the secrets. 

[12:16:58] He knew what The Divine knew. 

[12:16:59] Yet then, all was normal and His vision went back to that of all others, yet it was 
then that He knew of His Divine Mission. 

S77ie {/ra/u/ (hmysi/c S/ci/e oft/ie tfiof/ S/7ie f/ra/u/ 

IZ/iA/ioio/t 

[12:16:60] Unknown to this world, the majority of existence is, yet for Jesse, after The 
Divine showed Him The Grand Spectrum of Knowledge. 

[12:16:61] He had seen All become as One in an instant and the widest reaches of creation 
in a single vision and so, to Jesse, the unknown had become known. 

[12:16:62] From this moment thereafter, Jesse would grow and so too, would His 
fascination with the world beyond this world on which he resided to the point at which all 
His thoughts centred on discovering, exploring and knowing further. The Grand 
Unknown. 

[12:16:63] During warm summer nights and the coldest depth of winter, Jesse would tell 
only His Four Protectors of His ambitions towards The Grand Unknown and all His 
imagination feeding His motivations for knowledge. 

[12:16:64] All Four would listen with large eyes and open mouths as Jesse spoke of the 
worlds of The Cosmos and all He believed be true. 

[12:16:65] He knew now that The Grand Unknown was His future for its wonders and 
worlds and wideness marvelled Him on a level beyond all else in this world on which He 
resided. 
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[12:16:66] The time between Jesse The Boy and Jesse The Young Man became a torment to 
Him yet He was patient, enlightening Himself and beyond all else, continued to imagine 
all the possibilities of The Cosmos. 

[12:16:67] As Jesse grew into a young man. He feared the time would never come for Him 
take His place in The Cosmos. 

[12:16:68] He feared He would never get the chance to explore The Grand Unknown; but 
most of all. He feared The Divine, His Gift-giver had forgotten Him. 

[12:16:69] Yet it was this that told The Divine that His dear Boy of The Cosmos was not yet 
ready to fully realise His divine mission. 

[12:16:70] However, the time for Jesse to realise His divine mission did indeed come. 

[12:16:71] A dark night it was in bleak mid-winter when all was dead, including Jesse's 
imagination. 

[12:16:72] But it was during a cold and clear winter's night that Jesse heard the call, had 
The Final Vision and was told of His mission. 

[12:16:73] He ran down the stairs and rushed onto the street and looked up and up and felt 
as though He was one with the stars; though they were all around Him, He stood with 
two legs planted on the ground. 

[12:16:74] The short whisper of The Divine in His ear told Jesse all He needed to know and 
He, too, was told of The Four Protectors and that They would join Him for Divine Eternity. 

[12:16:75] This was the beginning of His divine mission and marked the next chapter of 
The Grand Journey to great light whereby He would become as One and as All. 

S/he {/ram/ (jo&mic S/ci/e oft/e iAory in S/he Sb/ar 

iSt/stem 


[12:16:76] With the force of The Divine One within, Jesse began His mission of divinity. 
[12:16:77] Helping all He could in all ways possible by giving Himself to all peoples, Jesse 
waited and wondered and wished and wept with happiness all about His realised mission 
and the new worlds beyond waiting for Him. 

[12:16:78] As He, with His Four alongside, left the Earth behind and looked forth towards 
The Grand Unknown, Jesse, leading Them as Their journey began, did not look back for 
He knew His divine mission was slowly being fulfilled. 
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[12:16:79] He, as well as the other four did, knew that this world was watching Them and 
the hopes and dreams of all were fused within Their spirits as They travelled into The 
Grand Unknown. 

[12:16:80] As The Lunar World passed them by, Jesse, The Boy Born in Cosmos, felt closer 
and closer to the home He had never known. 

[12:16:81] A long time went by as The Five travelled further into the beyond of space and 
yet, in one moment, Jesse caught sight of a dot in the darkness. 

[12:16:82] As The Five travelled closer, the dot morphed into a red world and for the first 
time being as one, Jesse physically saw a world beyond that which He had been born as 
one. 

[12:16:83] The worlds of legends came next as Earth to The Five became more and more a 
faint memory, yet Jesse's mission and the duty of The Four Protectors was still infused 
within Their souls. 

[12:16:84] Giant gas worlds surrounded by moons of strange colours and atmospheres 
came and went as Jesse marvelled at Their enormity yet He knew, for He had seen, that 
these mere dots among dots on a black canvas of dots. 

[12:16:85] The strangest of the neighbouring worlds appeared as space seemed to become 
colder and darker and deeper in the dim days of The Grand Unknown. 

[12:16:86] Yet it was these approaching worlds that caught Jesse's attention most for their 
colours marvelled Him and their strangest of features as their coldness and voidness 
became a warmth to Him within the darkness. 

[12:16:87] Amid the furthest reaches of this solar system, when all is quiet and cold and life 
seems so distant, there comes a tiny, eerie world blanketed in snow-covered mountain 
ranges. 

[12:16:88] It is so silent here, it is as if no life at all exists, but it was Jesse and The Four 
Protectors who must venture on, beyond all that is known for in doing so. They will fulfil 
Their Divine Mission. 

[12:16:89] As They passed this strange, tiny world. The Five faced a new one, beyond all 
human comprehension. 

[12:16:90] It was dark, cold and vast. 

[12:16:91] This was The World of the Interstellar. 
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[12:16:92] On the edge of all we know. The Four Protectors and He stood in silence and 
looked out into the nothingness, the dark world beyond. 

[12:16:93] Yet it was then that the darkness spiralled and fused in colours and the ship on 
which They stood, began its journey of immensity, as the fabrics twisted and funnelled 
and the speed at which They went was beyond that of any before, for The Five had 
mastered the very structure of The Unknown World; now bending it to Their will. 

[12:16:94] As the ship shot towards an endless bright light, Jesse felt Home was here, 
beyond...amongst The Cosmos. 

[12:16:95] As They warped through space and time and all matter that was. They played 
games and chatted and laughed to pass on the time, but it was Jesse who, whenever 
looking out of the window, could see visions of a life, perhaps a past life... 

[12:16:96] When all were sleeping and the ship was quiet, it was Jesse who, trapped in 
dreaming, saw fissions of visions come to Him and the turning tables of fate. He too saw, 
sliding back and forth. 

[12:16:97] And then. He was there; suddenly amongst The Cosmos. 

[12:16:98] Floating within its fabrics. 

[12:16:99] How magnificent a sight. He thought, as He looked all around Him at the 
celestials so close, but two, so far away. 

[12:16:100] Trillions of spirals of coiled stars clustered in the perfect positions to perform 
this grand celestial show of great lights. 

[12:16:101] Fragmented rock belts, stringing along, forming tails, stretching further than 
Jesse's eyes could see. 

[12:16:102] The splendid silence of the giant dust clouds, drifting through all space as 
graciously as one possibly could. 

[12:16:103] The mothers, these are, to the lights all around, but it is their seemingly infinite 
size, reaching out in all directions, that grants their marvel. 

[12:16:104] But it was then, when all seemed so safe, that Jesse realised that all was not, for 
true it was that all this time of marvelling gigantic wonderments, an incomparably 
colossal being was watching over Him, masked into the darkness. 
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[12:16:105] A being of great darkness it was; one of legend; one of horror. 


[12:16:106] A being of mystery and suspicion and oblivion. 

[12:16:107] A nothingness and an entirety. 

[12:16:108] How could one being be such without being The Divine itself? 

[12:16:109] This being was of direct Divine kin, of course, yet it was this being's murderous 
silence and impossible darkness that raised suspicions of its virtue. 

[12:16:110] Neither good nor bad this being seemed to be, but beyond all that, there 
seemed to be a mesmerisation matching no other else. 

[12:16:111] A force of attraction far too powerful to resist. 

[12:16:112] And, as Jesse turned, from the suddenly dimmed lights of The Cosmos in the 
face of The Great Beast, He saw what no other had seen before and perhaps would never 
see again. 

[12:16:113] The Ultimate Nightmare had been creeping toward Him. 

[12:16:114] A malevolent darkness so great all light cannot escape. 

[12:16:115] As Jesse looked directly into Oblivion, all that He was, all that He is and all that 
He will be was drained from existence, into a place of incomprehensible nothingness, a 
place beyond all else. 

S/he (/ram/ (/osmic S/ci/e o/~the S/ioe /bijacjers 

[12:16:116] The Grand Devourer before Him, overshadowing all else as though it was just 
It and Him in the entire Universes. 

[12:16:117] As the darkness enclosed all around Him, Jesse needn't feel fear for this was 
His home, he felt and knew from deep within. 

[12:16:118] Staring into The Ultimate Nightmare, it became clear to Him that beyond it was 
a new world, but to discover it. He must venture through. 

[12:16:119] There was no coming back if so. 

[12:16:120] But then. It showed Him what was beyond It; just a glimpse. 

[12:16:121] A peek inside that world was enough for any One Mind to fathom. 
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[12:16:122] No, He couldn't and wouldn't leave His Protectors, those that had come with 
Him on The Grand Journey. 

[12:16:123] As though alive, the great nothingness began to distance itself. 

[12:16:124] But then the noise came; a siren so loud it burst His eardrum. 

[12:16:125] As feeling began to come back, Jesse saw Himself shaking as He began to spin 
in spirals of spasms and the space between Him distorted and drained into deep despair. 

[12:16:126] Danger had passed it seemed, for The Grand Devourer had gone, but now a 
placeless position was left in its wake and as the spinning space spiralled faster and the 
splintering sonic siren intensified to the point of excruciation, Jesse believed He would be 
imprisoned in this timeless, placeless, nothingness of tormentity for all eternity. 

[12:16:127] He awoke to cold sweat dripping off of Him and His Four Protectors there, in 
deathly distress. 

[12:16:128] Never would He come back did They believe for His vision of oblivion had 
gone on endlessly They told Him, though to Him it felt such a short time. 

[12:16:129] It was as though when it that state, the state of staring into such immensity, 
time is not, so years go by as seconds would. 

[12:16:130] Within a blink of Jesse's eye. His Four Protectors went down to Three as one 
ventured off into another room, but then a shout They heard. 

[12:16:131] Drained of energy, Jesse was helped to get to the source of the shout; Oliver, it 
was. 

[12:16:132] On the bridge He stood looking out towards existence. 

[12:16:133] His eyes marvelled in splendours of fissioned colours and celestial spiral 
patterns of space, gas and dust. 

[12:16:134] Standing aside to let the others look. They saw that their first warping journey 
had come to a pause. 

[12:16:135] Before them there was all; before them there was creation; before them there 
was light and dark and all else between. 

[12:16:136] The mixtures of blinding colours swirling and the celestials dancing among the 
backdrop of blackness. 
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[12:16:137] This was what Jesse had envisioned as His Home. 


[12:16:138] This was His Grand Journey, here. 

[12:16:139] A place of creation and destruction, lightness and darkness, explosions and 
silences and most of all, overlighting all else; this was a place of the purest and most direct 
Divinity. 

[12:16:140] Jesse knew The Divine was here, infusing itself with the dazzling cosmic 
creations and it is The Five witnessing this wonderment who shall to be as one with it. 
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[12:16:141] Seeing and knowing and feeling The Cosmos in the way The Five could was as 
if to see all creation and light and dark and existence in one moment and The Four 
Protectors knew that They had come closer to their final destination for Him. 

[12:16:142] "We must go out," One of the Four said to Jesse. 

[12:16:143] His heart, soul and mind pulsed at the thought of being amongst The Cosmos 
again, to feel its infusions flowing within Him, to experience its wonders with His Four 
Protectors was a moment of wonderment. He could not and would not deny. 

[12:16:144] Within a second, as time seemed distorted to Him still, never the same after His 
Oblivion Encounter, Jesse and The Four were out within the wonders without any 
protection needed. 

[12:16:145] Not afraid of the vacuum were They, not concerned with the coldness were 
They, not worried about the lack of gravity were They for They were, in this moment, 
becoming as One with The Cosmos, so They needn't have humanly limitations for this 
was their homecoming. 

[12:16:146] With laughter and dancing of spirals and swirls. The Five enjoyed the fusions 
of cosmic entities surrounding and flowing throughout Them. 

[12:16:147] The stardusts of destructions and creations, the steppingstones of worlds and 
moons and the distant stardots so small and precious within one's palm. 

[12:16:148] These and more were the entities Jesse had so long missed. 

[12:16:149] The way they coursed through His mind and soul for heart and body were no 
longer with Him. 
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[12:16:150] The wisps of cosmic matter were synergising with His developing divine being 
and at the tips of his sensations touched the pure energies of newborn cosmic creation. 

[12:16:151] With His eyes closed as He floated through a bay of stardots, Jesse could feel all 
that was for He was in this moment. 

[12:16:152] Closer to The Divine than He had ever been expect once in His living life, Jesse 
heard the whispers of The Divine in the silent winds of space. 

[12:16:153] He opened His eyes, now a cosmically infused neon blue and golden, and saw 
The Four surging towards Him through the stardusts of space. 

[12:16:154] Laughing and chatter and love ensued, until the time came. 

[12:16:155] One of His Four Protectors, Zara, Her name, reminded of their impending 
journey and all yet They were destined to explore and so, as Jesse left with The Four 
Protectors, He felt the energies and synergies of the cosmos flowing out of Him as His 
body and head and heart slowly came back to feeling again. 

[12:16:156] Leaving those cosmic celestials behind was difficult, yet for Jesse, His mission 
was far from finished. 

[12:16:157] He had made it this far, yet what awaited Him, was beyond all comprehension. 
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[12:16:158] As The Five returned to that which had allowed them to venture, Jesse felt 
touch again, felt the feelings of human again and could feel his beating heart as His eyes 
transitioned back to their normality. 

[12:16:159] He felt so close yet knew He was so far from what He and The Four were 
destined. 

[12:16:160] "We must press on," He ordered. 

[12:16:161] As the venturers warped into a rippling tunnel of distortions again, Jesse and 
The Four rested for without the energies of The Cosmos synergising throughout them. 
They had forgot what it is to be as human. 

[12:16:162] The tiredness, the emotions, the limitations of not being as One. 

[12:16:163] Jesse did not like this form, but He knew so that this form was the form He 
must perform His mission in until the right moment when He would become as One. 
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[12:16:164] Wishing to fight the tired, afraid of falling into a years-long slumber of 
torturous oblivion again, Jesse went to the bridge. 

[12:16:165] As He stared out at the rapid furtherance of the voyager through warped 
existence, Jesse wondered about all He was passing, perhaps missing beauteous cosmic 
creations of divinity, yet reeling Himself, He knew that in a coming moment when He 
becomes as One, He will be granted vision to see all Divine creations as One and beyond 
all beauties is that. 

[12:16:166] Slicing His grand thoughts, the beep of a button on the dashboard resounded 
throughout the ship and before He could step toward to see what was wrong. His Four 
Protectors were there to assist. 

[12:16:167] "Oh no," one of The Four said. Every else looked towards for a explanation of 
the grave remark. 

[12:16:168] "Something massive is in our route. We are heading into oblivion." 

[12:16:169] Before screams and shouts could resound, out of warped existence did They 
come and facing what Jesse had only once before. 

[12:16:170] A darkness to end all darkness. 

[12:16:171] A size so impossible, it was as though this superbeing of abyss was itself a 
universe. 

[12:16:172] But Jesse knew this was not true. 

[12:16:173] He knew of this kind. 

[12:16:174] He had met its kin before. 

[12:16:175] Of divinity, it is, but devours, it does, instead of creating. 

[12:16:176] Looking out, only darkness was there. 

[12:16:177] How long before They would reach the point of no return, that was uncertain 
to Him, yet there was a voice calling louder and louder within Him, saying He is worthy 
of this challenge. 

[12:16:178] As the voyager itself stretched and time and space and all else silenced. The 
Five were swept out into the great vacuum. 
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[12:16:179] Without knowledge of position, Jesse did not know of which way to look, but 
anyway, whatever way He did, there was only darkness and the incessant and 
unimaginable pull of The Grand Devourer. 

[12:16:180] He and The Four Protectors, separated from their voyager, sunk deeper and 
deeper into the legendary beast, the supermassive destroyer of worlds. 

[12:16:181] Would It now destroy Them? 
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[12:16:182] Darkness; there was nothing else; feel nothing could Jesse; see nothing could 
Jesse. 

[12:16:183] But know could Jesse for He knew of His Divine mission and it was not to end 
here. 

[12:16:184] No sound; no direction; no light; no matter; only He and Darkness there was. 

[12:16:185] Alone He was not; His Four Protectors, swallowed by the darkness too. They 
had been. 

[12:16:186] Engulfed by its immeasurable intensity. 

[12:16:187] Yet not falling was Jesse, knew that He did for sure, for there was nothing to 
fall into and so, still He was. 

[12:16:188] Without any movement, except the workings of His mind and soul. 

[12:16:189] They were all that was left of Him; in nothingness was He; neither floating nor 
standing; neither feeling nor breathing. 

[12:16:190] To see His body, for He was still encapsulated within it, yet not be able to move 
it, was a sensation nonetheless. 

[12:16:191] This lost moment of nothingness gave His mind and soul a position to work. 

[12:16:192] Close His eyes did He for there was no difference between the two options. 

[12:16:193] Within the complete silence of oblivion, did come after what seemed eternity, a 
whisper. 

[12:16:194] It was as He had heard before. 
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[12:16:195] The Divine direct, it was. 


[12:16:196] In a language not known to Him; in a volume not known to Him; from a place 
not yet known to Him, did come this. 

[12:16:197] As if the raging forces of grand divinity had just pulsated throughout what was 
left of His mind and soul, still unmoved, Jesse opened His eyes and so too did He see His 
eyes. 

[12:16:198] Again, infused with cosmic radiance, they illuminated neon blue and golden in 
the most vast expanse of darkness. 

[12:16:199] And then, Jesse's unmoving self rebelled against the pressures of The Great 
Oblivion for His arms and legs spread as wide as possible and emitted giant streams of 
neon blue and golden light and His eyes burst bright with dazzling colours and a blinding 
light, as the darkness shifted and all laws were broken at once in this moment of Great 
Cosmic Eruption. 

[12:16:200] With His spirit's vision, Jesse saw His Four Protectors hurtling toward Him 
from the shifting darkness, revolving to the light bursting from His being. 

[12:16:201] In each other's grasps. They circled Jesse as He began to spin and so did They 
and too, did the darkness surrounding Them. 

[12:16:202] With a power so grand and strong, Jesse told His Four Protectors, "We Now 
Go". 

[12:16:203] But to Them, His voice was different; it was deeper; not of the Jesse They had 
known; now in a fusion with another being it seemed. 

[12:16:204] But before They could wonder any longer. The Five shot upward, surrounded 
by a immense shuttle of bursting light and pressure. 

[12:16:205] The Fove of The Four, Ellena Her name, mustered energy to look above at Jesse 
as He lead Them away from the deep chasm of darkness. She saw His body changed; His 
mind developed. She could see before Her. 

[12:16:206] Not The Boy any longer was He, now The Man was He, leading Them out of 
The Great Oblivion. 
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[12:16:207] Without the vision of the events, Ellena, The Fove, awoke on the voyager and 
awakened the other three Protectors from their unknown slumber. 
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[12:16:208] To the floor. They did look next. 

[12:16:209] To the body of Their Boy Protective. 

[12:16:210] Yet, recognise Him instantly They did not. 

[12:16:211] As Ellena looked at The Boy Love laying on the cold, metal floor. She could not 
mask her shock to see what He had become. 

[12:16:212] "His hair," Zara called. 

[12:16:213] It was luscious and lighter and longer so than it had ever been, as though it had 
grown so in fractions of the time. 

[12:16:214] "His body," Harriet mumbled. 

[12:16:215] He was twice as big and muscly and allgrown in every way from His bursting 
chest, to His perfect bulges, to His muscularity stretching his skin in all ways. 

[12:16:216] "His face," Oliver did say. 

[12:16:217] That too, most of all, had changed; perfect, it was. 

[12:16:218] Not one blemish; structured and chiselled and sharp, it was. 

[12:16:219] Formed from the very essences of divinity. They knew it had been. 

[12:16:220] Jesse, one could still see. 

[12:16:221] His face it was, yet was not. 

[12:16:222] A man's face was this; not The Boy's. 

[12:16:223] To move Him to conform They all did true in unison, yet lift Him, They could 
not for it seemed His mass was of infinity. 

[12:16:224] "Perfect, is He, in every way," Zara may say. 

[12:16:225] "He is not as I knew," Ellena did shout. 

[12:16:226] Outlooking to The Great Darkness, She did not see where it was from which 
They had come. 

[12:16:227] The Great Oblivion had gone. 

2158 



[12:16:228] Of that, certain. She was, yet where it had gone. She knew not. 

[12:16:229] Where Her Jesse had gone. She neither knew. 

[12:16:230] Gone forever is He, She did fear. 

[12:16:231] But yet, a mission of divinity. She had still. 

[12:16:232] A mission She could not and would not spoil for The Divine Eternity was Her 
ultimate destination for She was the only one of The Four Protectors that could remember 
the ultimate wonderment of that state. 

[12:16:233] Zara, watching over The Boy Turned Man, felt an increasingly overwhelming 
urge of intimacy toward Him. 

[12:16:234] Her mind of tempt trying to ravage Her morality and soul. 

[12:16:235] Desperate, was She, to complete Her Divine Mission for being in His presence 
received Her crippling pain and torment, of which She must mask to her companions, yet 
She knew The Divine knew for The Divine knew of all things past, present and beyond. 

[12:16:236] "Stranded, we are until He awakes," said Oliver. 

[12:16:237] The voyager, dormant it was. 

[12:16:238] As though it mimicked the state of Jesse in deep slumber. 

[12:16:239] "Wait in The Great Darkness, we now must, for a time eternal however long 
This will take." 
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[12:16:240] Harriet, Her name was; related not, was She to Him. 

[12:16:241] Yet matter now, that did not, for blood was human and worldly and of that, 
now They were not. 

[12:16:242] Come so far, had She. 

[12:16:243] Tormented and tortured and troubled by the thoughts of Man, She knew now 
Her place and position and the state in which She belonged for She had received Her 
Divine Message. 
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[12:16:244] But time, there was not, to think of Her past now. 

[12:16:245] Time it was, now, to see through Her Divine Mission; to return The Boy Turned 
Man to His right place. 

[12:16:246] Useless, Oliver had concluded, the voyager to be, for it no long ran in 
accordance with technology. 

[12:16:247] Of that. He was expert. 

[12:16:248] Yet of Divinity, He was not. 

[12:16:249] Received His Divine Message, did He, like the Others, yet ignored it did He, 
until the moment at which it forced itself upon Him. 

[12:16:250] Of expert He was not of The Divine, yet He did learn painfully. The Will of The 
Divine, that cannot be stopped by any force, except its Creator. 

[12:16:251] Now, accepted and worthy. He did understand His duty to His Brother. 

[12:16:252] Beginning to foresee, could He, the stance of His destiny, yet how to achieve it, 
a mystery it still was to Him. 

[12:16:253] As though combined thought had fuelled, the voyager suddenly awakened. 
[12:16:254] Lights lit; buttons beeped; switches started. 

[12:16:255] Alive again, the voyager was, yet all eyes turned to The Once Boy to see if Their 
theory was indeed true. 

[12:16:256] It was; moved, did He. 

[12:16:257] Ellena, Her eyes widening in either horror or happiness, only The Divine 
would know. 

[12:16:258] Climbing up from the floor was He, and so Harriet tried to help, but could not 
for an invisibility surrounding Him penetrated Her to stop. 

[12:16:259] Coming to His feet with His eyes closed yet all else's fixed on Him, Jesse rose to 
beyond six feet. 

[12:16:260] Formed and contoured and shaped perfect. His body did stand. 
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[12:16:261] Looking up and down They did all, at His immense magnificence and all He 
was, instantly understanding all He had been, yet accepting all He was now for This was 
His Final Form, the form in which He would become as One with The Divine. 

[12:16:262] And then, it was His eyes that did seal this formation. 

[12:16:263] Mesmerised at their opening all were, as stood tall He did, a fusion of all blues 
and golds exploding around the pupil, and deep within them, one is said to see. The 
Cosmos in The Universes and all that makes it be, and the wonderments of all creation 
with the dazzlements and luminous celestial entities of divinity. 

[12:16:264] To unlock all the mysteries. His eyes are said to be, the key to understanding, 
all that was, is and will be. 

[12:16:265] In a voice of greater depth, it is said that He did say, "As you know, made and 
bound by that which all we are was I, the life of us, the death of us and the love of us and 
all things, and now, I shall take thee, as my Four Protectors, to the place of my divine birth 
and you shall all see, where it was and how it was, that I became to be." 
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[12:16:266] Within the cosmic tunnel of warpage, all were silent in the presence of Him, 
Jesse, the one They had known and now knew again. 

[12:16:267] It was here, from, through and within the curvature of time and space and all 
things, that Jesse did take His Four Protectors to the place of creation. 

[12:16:268] Opening His eyes again, all could see the spiralling wonderments of gold and 
blue and then, before any could utter words, held out His hand did He, facing through the 
forward window and then, clenching His hand, the voyager exited the tunnel and the 
view that They did then see was one of ultimate dazzlement, dreams and divinity. 

[12:16:269] The Pillars of Creation, did They then see. 

[12:16:270] All Four pressed themselves against the glass to view as much of This as Their 
vision could take. 

[12:16:271] Unworldly colours of spiralling patterns whirling and rotating in all directions 
here and there and now, pirouetting through the nothingness of everything. 

[12:16:272] The grandest sizes of all kinds, unbelievably tall and long and wide and 
stretching toward the beyond of all things. 

[12:16:273] "Come," said He in His new voice. 
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[12:16:274] "Experience This you cannot until out within it." 

[12:16:275] And then, without a moment passing, did the voyager disappear and The Five 
were out in the nothingness of everything, looking all around, attempting to take in all 
that was around Them, yet They never seemed to be able to for This, it was beyond Them 
all. 

[12:16:276] "Come," said He again as He took The Love's hand and whisked Her through 
toward This, The Factory of Creation. 

[12:16:277] The pillars of colour, dust and gas stood taller than She could ever see. 

[12:16:278] Within them. He did show Her, the explosions of stars, the vortexes of colours 
and wisps of light, luminous light, oh so precious yet plentiful around Them. 

[12:16:279] The Cosmos flowing through Her spirit. She did know and feel, as the stardusts 
of light and all colour did surround and engulf Her and Him in the setting of stardots in 
the darkness beyond. 

[12:16:280] Inside created cocoons, did They float. 

[12:16:281] Create would They, She knew, for She knew of Her duty to Him and The 
Divine and that She would carry creation within Her spirit. 

[12:16:282] Rise upward, did They, towards the tips of creation, among the luminous lights 
of colour and cosmic currents of synergies and energies all around Them, binding and 
fusing in unity. 

[12:16:283] Him holding Her as They viewed This Factory of Creation and all the 
scintillating galaxies of The Universes beyond. Their golden eyes did both meet and there. 
They did create again. The Cosmic Conception as The Divine had destined it so. 

[12:16:284] Floating back through the galactic factory. They did see visions of past, present 
and prophecies, as a whirlpool of colour formed beneath Their standing and rose around 
Them, encompassing in a sphere of ever-changing states, swirling a network of stardust 
around Them, and inside, together They would Be, within Their Kin of The Cosmos, 
inside The Universes, overlooked by The Divine, The Greatest Light of All. 
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[12:16:285] In the tunnels of distorted space again. The Four Protectors and He stand and 
looked out to the lightyears passing them in seconds. 
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[12:16:286] The Four Protectors did not know of where They were headed, but They 
trusted Their Boy Turned Man. 

[12:16:287] He was Their leader and it was Him that would lead Them to The Divine 
Eternity 

[12:16:288] Suddenly Oliver shouted as the dashboard beeped, "There is something huge 
in our path." 

[12:16:289] "Not again," called Harriet, "I hope not The Great Oblivion." 

[12:16:290] "No," Jesse did speak as His golden eyes opened from standing meditation. 

[12:16:291] "No, of light this obstacle is; A Great Light of The Destruction of Light." 

[12:16:292] As the voyager exited warp. The Lour Protectors saw what Jesse had spoken of. 

[12:16:293] In spirit form, Jesse did quickly take Them for if not, die They would in the 
presence of This. 

[12:16:294] With never-ending streams of cosmic searchlights shooting out both its ends 
and its rotating disk of stardust colours, larger than all things, except one. The Live were 
facing The Destruction of Light in its most violent form. 

[12:16:295] Constantly collapsing on top itself with infinite rings of matter rotating round 
its darkest core, the darkest of all things They had seen so far. 

[12:16:296] The greatest explosion of all was This. Devouring all light did This. 

[12:16:297] Once a beacon, now a black destructive force dissolving into nothingness. 

[12:16:298] "Come," Jesse did say. 

[12:16:299] The voyager did then dissolve too as the pressures all around were too much 
for worldly entities to withstand. 

[12:16:300] Yet The Live were safe for now for They had Turned, and were now not of 
worldly being for beyond were They that state. 

[12:16:301] "Jesse, we cannot," Zara did say as He, with cosmic force, pulled them toward 
The Destruction of Light. 

[12:16:302] "We must if we are to prove ourselves as Live," said He, "Do not fear for It will 
hear your inward cries and feed from Them; best to be strong it is when facing destruction; 
we must reach its core." 
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[12:16:303] As The Five went closer, feel. They all could, the increasing pressures of 
destruction and the intensifying density of all-surrounding Them and the accumulation of 
all everything towards the point of Ultimate Darkness, to the point when all is 
nothingness. 

[12:16:304] Streaming through the outer disks of grand colours, Jesse did lead as His forces 
pushed against the intense gravities of the matter surrounding The Five. 

[12:16:305] The Four Protectors, did hear Him say, as They floated above the bottomless 
oblivion of The Destruction of Light, "Gather around I, and We, as Five, shall, transcend." 
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[12:16:306] As the cosmic forces of light were at unimaginable intensities, the giant 
lightstreams coursed through The Five as They were held up above the gaping hole of 
darkness, only by the forces of Jesse's Divine Will. 

[12:16:307] As He began to spin, so did The Four Protectors as They surrounded Him and 
began to rotate as the stream of starlight did too, above The Destruction of Light. 

[12:16:308] The Four's eyes opened wide and too, Their's had changed to gold and blue. 

[12:16:309] A sudden beam of light shot from Their eyes and absorbed into Jesse as They 
floated within the giant ring of intense light. 

[12:16:310] As fuelled by Their light, Jesse opened His eyes and glowing brightest of 
whites were They as The Four Protectors knew The Divine was within Him now. 

[12:16:311] With sudden movement. He did lift His head upward through the tallest tower 
of streaming light and did raise both His hands upward toward it, cupping Them and 
closer did The Four Protectors gravitate toward Him. 

[12:16:312] As the forces of Light and The Cosmos with Darkness below Them, This was as 
The Divine had destined and to transcend. The Five would now. 

[12:16:313] Ellena, first was, to see All. 

[12:16:314] Remembering Her mission of divinity clearly before Her, She knew now was 
the moment in which She would stand by His side; The Five as One. 

[12:16:315] Outstretching Her envisioned hand as the forces of all creation and destruction 
collided against Her being. She did reach Her naked Love and touch His envisioned body. 
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[12:16:316] With that. She did Then absorb to Him and stronger did the whitelight become 
shooting from His Divine Eyes. It was Harriet next who saw All. 

[12:16:317] She did understand, then. Her moment of transcendence as One was here and 
now and together, bound by divinity. She would transcend into The Cradle of Divinity. 

[12:16:318] To complete Her final duty. She did too, outreach Her envisioned hand and 
touch Him, and together with Him, She became as One and Her self, absorbed was. 

[12:16:319] Zara, saw All then did She. 

[12:16:320] As if the pain and suffering and temptation She had always felt had become 
flushed out from within Her soul. She did smile, and smile eternal She shall, for Her duty 
would be complete as She touched His body and felt His warmth in the coldness and 
kissed Him Perfect, She did, just once, and sealed, that did. Her divinity for free. She had 
become. 

[12:16:321] As Jesse's eyes did grow strongest, still, required one more did He to complete 
The Five as One. 
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[12:16:322] Looking at the envisioned hand before Him, Oliver began to see All. 

[12:16:323] As Jesse looked back at Him with Divine Eyes so white, Oliver's eyes did too 
turn and smile. He did too, for now ready and worthy was He to embark for The Divine 
was within Him finally and hesitant He was not. 

[12:16:324] As Jesse's envisioned hand held out to Him, Oliver did look all around, at the 
greatest lights and the deepest darkness and the collisions of creations and the detonations 
of destruction. 

[12:16:325] He did see The Universes as was, as is and as will be for The Cosmos, flowing 
through Him, it was, finally. 

[12:16:326] Outreaching His hand. His fingertip did touch Jesse's. 

[12:16:327] And as if by Divine Miracle, The Grandest Light of All erupted, imploded and 
then exploded as rewoven it was to Divine State. 

[12:16:328] From it, an even larger explosion birthed and encompassed all surroundings as 
Oliver became as He and as The Divine had destined The Five so; to become The Five As 
One. 
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[12:16:329] With the forces as One finally. The Five As One did transcend through the 
tower of light, shooting upward through the cosmic searchlight, beyond all The Cosmos 
and The Universes toward an all-encompassing White They did beam. 

[12:16:330] So grand and strong. It was. It was All and Nothing; it was Creation and 
Destruction. 

[12:16:331] It was as was, as is and as will be for The Five As One had soared higher and 
higher beyond all states of law and principle, and creation and destruction. 

[12:16:332] As The Four Protectors surrounded Jesse in perfect transcendence, lifting and 
guiding and loving Flim too. They saw everything They had done, all They had seen, all 
They had known and as Their Spirits As One looked upward further through The Divine 
Body of Jesse, They did see a light brighter than light itself. 

[12:16:333] Then looking away. They forced to look at such light for long was beyond all 
that could ever exist in Them, even now when in Divine State. 

[12:16:334] But then, unconscious They became. 

[12:16:335] Even Jesse, for Flis spirit was not of the level of that light They had glimpsed. 

[12:16:336] In bodily form again They floated. The Five did see themselves from within 
Flim, as was, as is, but not as would be for one finality stood between Them and Divine 
Eternity. 

[12:16:337] As The Five's Mind, now linked eternally divine, wondered of what next, two 
swirling, infinite vortexes appeared; one above and one below The Five. 

[12:16:338] Above was light and below was darkness and between the two. The Five's 
Mind understood Their final obstacle. 

[12:16:339] The Great Fusion of Light & Dark had begun and now, it was time for The Five 
As One to see The Origins of The Universes. 
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[12:16:340] As the swirling forces of Light and Dark do whirlpool; all-encompassing, all- 
embracing and all-surrounding. The Five As One are infused with cosmic energies and 
synergies of all powers and colours and magical manifestations of was, now and beyond 
for The Chosen Ones are They and bring together They will, as The Divine destined it so, 
bring together all forces and restore, then transcend beyond all plains for Divine They are 
and live eternally They shall, with The Divine. 
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[12:16:341] As the closing whirling gases of Light and Dark do engulf, Jesse's eyes, as The 
Five As One, do open and within them, of all creations one can see and within them too, 
one can see The Five As One within One Entity. 

[12:16:342] Of beautiful, swirling colours and creations. Their eyes were and illuminating 
and looking in all directions. The Divine Eyes of Jesse infused with divinity and all its 
wondrous mysteries and see All, Jesse could for of Divinity is He and They now. 

[12:16:343] As the whirlpool forces of Light and Dark did meet and connect and consume 
and cocoon The Five As One within their rotating funnels of cosmic wonderment, Jesse 
did raise His hands, cupped in worshipment, to The Entity of Grand Divinity. 

[12:16:344] As the stardots began to rotate around The Cocoon of Fusion, The Cosmic 
forces did fuse and light and darkness emitted from great explosions of energies. 

[12:16:345] As the Light and Dark forces fused themselves into The Five As One, all 
creations, now connected, did pass through the The Cocoon of Fusion and did too, inspirit 
themselves and conjoin themselves with Him and Them in Divine Fusion. 

[12:16:346] As the oldest tales and the ancient prophecies did foretell, Jesse then did look 
up and did then say, "Be as One will We, for the forces of All are within Our soul, and the 
creations of The Cosmos are now inspirited within and so. All that is as One will be as All 
and all that was, is and will be shall become as One." 

[12:16:347] "We have become As One, as The Five As One, as it was destined so by. You, 
The Divine and so now, by Divine Quintinity, transcend, shall we. The Children of 
Divinity, to stand in Grand Symmetry with One and All." 

[12:16:348] Then, looking upwards toward The Great Light, existing within all entities of 
The Universes and all-seeing, all-creating and all-knowing, Jesse as The Five As One, did 
begin to rise. 

[12:16:349] Lightness and Darkness in perfect balance surrounding Him and Them and 
The Cosmic Forces of all creation too, all-encompassing. The Five As One could see of 
Their spirits. 

[12:16:350] As rapid transcendence began toward The Ever-expanding Light, The Four 
Protectors, in Their greatest of spirits, did begin formation. 

[12:16:351] Surrounding He in accordance with Their Divine Destined Duty and Jesse, 
with His hands raised in welcome, did complete His transcendence and to The Great 
Light, The Five did rise and there. They would then, finally, become as All. 
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[12:16:352] When one is above all else, one can see with clarity, for one is not blinded by 
the rolling hands of Time, nor the obstacle of ignorance or the proximity of closeness. 

[12:16:353] When one is without and looking in rather than within looking out, one can see 
the greatest picture for the picture they see is whole and clear and true, not tainted by 
worldly vices or lies of those who wish do thee wrong. 

[12:16:354] To see The Universal Spectrum, as The Divine destined so, is the greatest gift 
for seeing, knowing and understanding all things, is to be of Divinity. 

[12:16:355] Transcend, did The Five As One, fused in Lightness and Darkness and the 
creations of The Cosmos, and rising beyond even light itself, Jesse as The Five As One, 
exists in a place of knowledge and understanding. 

[12:16:356] As His entity did illuminate and His eyes did glow a pure light. One of 
Divinity; One of Fusion; One of Beyond All. 

[12:16:357] With these. His Divine Eyes, He did look down below, as spirits of The Four 
Proctors did exist beside He and within He, and He did see a sight not seen by any, but 
The Creator of It. 

[12:16:358] Jesse did now there stand, as The Five As One, beyond all that did, does and 
will exist for He now existed beyond even The Universes in a place of Ultimate Divinity, 
nearing The Divine Eternity. 

[12:16:359] Below He, did exist all. The spiralling lights and darks and worlds and all 
peoples of all worlds and the cosmic radiances of colours, stardust and explosions of 
destruction and creation and too, did infinite stardots populate the darkness and beyond 
all else. The Ever-expanding Force of Creation, Created in True Divinity by The Divine. 

[12:16:360] With the forces of The Divine flowing throughout Jesse, The Five As One, see. 
They could, the infinitesimals and the prodigious; the powerful and the weak; the life and 
the death; the past, the present and the future. 

[12:16:361] Yet most of all, the lightness and the darkness in all its wonderment. 

[12:16:362] The widest of spectrums They could see all at once; so vast, so complex. 
[12:16:363] "So Divine," Jesse, it was said, that He did say. 

[12:16:364] To see all existence in One View, is of remarkable proportion yet to see and 
know and understand All, is not yet to be as All. 
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[12:16:365] As the cosmic forces and light and dark pulsed through His being, Jesse did see 
The Universes of The Universe and from this moment. He did pledge to guide all Here for 
to gift all with such a sight, a grand fulfilment that would be. 

[12:16:366] Delving into His inspirited being, Jesse did know of His Four Protectors there 
and within Him and with Their spirit. He did know, that Time it was to become as All with 
The Divine. 


[12:16:367] Yet, one more sight. The Divine had to shown, before The Grand Synthesis 
could occur and this final sight, of marvellous wonderment it was for Jesse as The Five As 
One was about to be shown The Edge of All There Is, Was & Will Be. 
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[12:16:368] Rising further in a speed beyond all, Jesse as The Five As One, did see The 
Great Light above Him and close. He knew He was, to The Divine Eternity. 

[12:16:369] Yet, The Ever-expanding Force of Creation, He had not yet witnessed and to be 
as both One and All, to see its sight. He must. 

[12:16:370] Feeling the spirited hands of His Four Protectors guiding His being toward The 
Great Light above, Jesse did see, with His Divine Eyes, The Divine's Time retreating back 
to its origins. 

[12:16:371] See, He could, all the existences and creations and destructions rewinding 
themselves under Divine Destiny to show He and Them the moment of The Divine 
Creation at The Eve of Existence. 

[12:16:372] Then suddenly, in a blank void did Jesse exist, yet not float nor stand nor 
transcend for there existed nothing, but The Divine. 

[12:16:373] Appearing beside Him, did His Four Protectors' spirits as within Him, yet He 
and They did not exist here either, simply observing were They the events of The Divine 
Creation as The Divine destined it so. 

[12:16:374] Yet then. The Four Protectors did conjoin to Him again as though feel. They 
could. The Miracle of Existence, about to become. 

[12:16:375] In the purest, most powerful and brightest light any One and All could ever 
witness or hope to imagine, a force was created and in The Grand Explosion, existence and 
light and dark were then born. 
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[12:16:376] The Grand Expansion did then begin and is still continuing for stop, it will not, 
until The Divine destines it so. 

[12:16:377] Within mere moments, existence had filled the void beyond the size of worlds 
and then stars and then galaxies and beyond and in its wake, in accordance with The 
Divine Destiny, entities will form and life will appear and the complex vastness of The 
Cosmos is created as The Divine oversees All. 

[12:16:378] As a swirl of blackness overcame Him, He just as quickly arose and saw what 
only The Divine could see. 

[12:16:379] Beyond existence is The Void of Potentiality. 

[12:16:380] Beyond the expansion is The Place of Destiny. 

[12:16:381] Beyond The Force of Creation is The Nothingness and The Divine's Will to 
create. 

[12:16:382] Travelling faster than even His Divine Eyes could comprehend. The Force of 
Creation did expand in all directions and dimensions in accordance to The Divine One's 
Will. 


[12:16:383] Be stopped, it cannot except by One. 

[12:16:384] Be understood, it cannot except by One. 

[12:16:385] Be matched, it cannot except by One; its Creator; The Divine. 

[12:16:386] Although Jesse could see it and had now witnessed its wondrous power. He 
could and would not ever know of its true secrets for the reason of Existence itself is an 
incomprehensible contemplation. 



( ( /e'S\se tC- S77ie Q)iome 


[12:16:387] "Now," The Great Voice to silence All else in The Universes did say to The Five 
As One as They witnessed The Ever-expanding Force of Creation, "It is Time for The 
Grand Synthesis." 

[12:16:388] Transcend in illuminating lights. They then did, through a vortex of what was 
and is and forming visions of what will be and to complete The Divine Transcendence. 
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[12:16:389] Jesse did then feel a part of His spirit disconnect from His being and beside 
Him Oliver, with His Divine Eyes, did appear. 

[12:16:390] Then, three other parts of Jesse's spirit, did then too disconnect from His being 
and Zara, Harriet and Ellena, His Love, did appear beside Him with Their Divine Eyes 
and Eternal Smile did They all towards The Boy Born in Cosmos. 

[12:16:391] As Jesse's two entities. Boy and Man, did then appear, not as One, but as Two, 
They did connect. 

[12:16:392] In each other's eyes. They did see all that Jesse had witnessed and Eternal 
Smile, did They, knowing that Jesse's Divine Destiny, was about to be fulfilled. 

[12:16:393] Merge again did the two beings into One, and become as One with himself did 
Jesse, yet His Triplicity was not yet complete. 

[12:16:394] Boy and Man there was, yet Divine, there was not wholly and so. The Divine 
Transcendence would begin in The Divine's Will of Destiny. 

[12:16:395] The flashing lights of The Cosmos and the explosions and implosions of 
creations and destructions did surround The Five Transcenders. 

[12:16:396] They saw all their lives and began to see Their existence beyond now with 
radiances of cosmic energies and synergies flowing through Their beings. 

[12:16:397]Holding hands. The Five Transcenders did feel the past, the present and the 
future flowing through Them. 

[12:16:398] The chain reactions of love and hate, light and dark and strength and belief, did 
too, surge through Their beings and beyond as The Lightstream rose up to beyond all 
plains of existence. 

[12:16:399] The Four Protectors had risen Him to this point and fulfilled Their Divine Duty, 
They had. 

[12:16:400] By the guidance of Their hand. He was able to complete what had been 
destined by The Divine. 

[12:16:401] Eternal smile, would They, for the completion of Their Divine Duty and now, 
transcend They will beside Him, The Boy Born in Cosmos; The Divine Boy; The Divine 
Man and, in accordance with Divine Destiny, The Divine Spirit. 

[12:16:402] As the powerful forces of all pressures of lightness and darkness, do collide 
against The Five, They continue to transcend above all plains. 
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[12:16:403] Yet it was then, when through The Divine Barrier They did come. They saw All 
and finally, there was The Divine. 

[12:16:404] It be not what They had dreamed for Their minds combined with all else was 
not and would not ever have been enough to compare to Their Creator. 

[12:16:405] Stand, They did, on a platform, neither one of existence nor one of non¬ 
existence, just of Being. 

[12:16:406] In Divine, The Five had now transformed as They stood, mesmerised by The 
Great Light before Them. 

[12:16:407] With floating and waving hair. The Five's locks did begin to glow bright in 
their natural colours, but of Divinity, They were now and illuminate Their hair did as 
infused. They were, with The Divine's presence. 

[12:16:408] Their bodies, glowing bright too, as energies of creation did pulse within Them 
and between Them. 

[12:16:409] And finally. Their eyes. Divine Eyes, did illuminate in colours of purity and a 
light so powerful, resistance was impossible. 

[12:16:410]The Five Transcenders did then walk toward The Great Light in The Eternal 
Plain. 

[12:16:411] Think of all things in every existence, dimension and perspective and think of 
all unknown in every existence, dimension and perspective. 

[12:16:412] Think of the greatest, brightest, most mesmerising radiant light and the deepest 
and darkest black and think of all that was, all that is and all that will be and think of 
creation and destruction and all-time and all-space and all-existence and all-non-existence 
and then, one could only begin to imagine The Great Light; The Divine, that Jesse and The 
Four could now see only with Their Divine Eyes. 

[12:16:413] Before The Divine, Jesse beside The Four Protectors, as destined and 
prophesied so, did then recite: 

[12:16:413a] "He shall come to worlds, 

[12:16:413b] When all need him, 

[12:16:413c] When all have forgotten him, 

[12:16:413d] But, by Divine Destiny, 
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[12:16:413e] When all is done. 


[12:16:413f] He shall return unto The Divine, 

[12:16:413g] And be ready. He will, 

[12:16:413h] To be as One and become as All with His Creator." 

[12:16:414] "But, Divine Creator, why existence?" It was destined Jesse would say to His 
Creator. 

[12:16:415] "To create and to destruct are one and the same, yet, to exist not, is not like any 
other, for non-existence lacks the possibilities of existence, yet to exist, is of infinite 
possibility and so, one does triumph over the other." 

[12:16:416] "Existence will always Be and non-existence will always Be Not." 

[12:16:417] Lifting Jesse with invisible force. The Four Protectors, guide The Boy Born in 
Cosmos to His Creator and there, when Jesse's hand did touch The Divine Light, absorbed 
was He and all-creation into The Greatest Light. 

[12:16:418] And now. The Five will stand beside Their Creator As One & All for The Divine 
Eternity of Freedom. 


Omnidoxical Formulation 
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Textual structure 


Insentenced structure 

Disquisition 

Discourse 

Insentensation 

Rubral 

Surceasion 

Indexa 

Font 

Font styles for different elements: 

Font for document title - Big Caslon 

Font for rubrals - Big Caslon 

Font for main body - Palatino 

Font for inclusive discipline title - Big Caslon 

Font for disquisition title - Snell Roundhand 

Font for 

Font for page number - Palatino 

Font size for different elements: 

Font size for rubrals - 18pt 
Font size for main body - 12pt 
Font size for disquisition title - 
Font size for inclusive discipline title - 
Font size for page number - lOpt 

The use of italics 
The use of bold font 
The use of bullet points 
The use of dashes 
The use of numbers 
The use of indenting 
The use of underlining 

The use of baseline adjustments (subscript and superscript) 
Font colours - black throughout #000000 
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Character spacing -1.0 throughout the Omnidoxy 

Documentation 

The unpublished original edition is A4 in size 

The precursory original edition is 6 inches by 9 inches 

The published original edition is also expected to be the standard 6 inches by 9 
inches meanwhile also being published in a large variety of all other page sizes. 
Page orientation for The Omnidoxy always remains portrait as opposed to 
landscape. 

Alignment 

Justified text for main body 

Centralised text for rubrals, page number, and disquisition titles 
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Bibliography of the Omnidoxy 


Harvard referencing style 
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also include future titles of Astronism related books in the bibliography 
Astronism: The Philosophy of The Stars 
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Cometanic Quotes 


[CQ:1] "My faith is strongest when the night sky is clear." 

[CQ:2] "I believe my biggest fear is to live a life of normality" 

[CQ:3] "It takes only a strong One to change All." 

[CQ:4] "Your faith should prove itself to you." 

[CQ:5] "I'd rather be the fool than the wiseman. That way. I'll be underestimated 
and they won't see me coming." 

[CQ:6] "Take advice only from those you hope to be like." 

[CQ:7] "The greatest mistake we humans make is thinking we know all there is to 
know. The truth is; we know nothing." 

[CQ:8] "Your heart will get you into trouble, but your strong mind will get you out 
of it." 

[CQ:9] "Our greatest weapon is the mind." 

[CQ:10] "My dream is all have, and all I am." 

[CQ:11] "Think about the universe, and all we do not yet know, and feel excited for 
all the possibilities." 

[CQ:12] "Shake the hands of those you hate, and you will thank me." 

[CQ:13] "Empathy is the greatest good of all." 

[CQ:14] "To fix internal woes, love externally." 

[CQ:15] "Do not fight, love instead. It's less thing that way." 

[CQ:16] "The love, the hate and that strange spot in-between." 

[CQ:17] "Think about the universe, and all we do not yet know, and feel excited for 
all the possibilities." 
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[CQ:18] "'The Man of All is the greatest man you can be." 

[CQ:19] "I serve all: the rich, the poor, the young, the old and the believers and non¬ 
believers." 

[CQ:20] "Our greatest weapon is the mind." 

[CQ:21] "I'd rather be the fool than the wise man. That way. I'll be underestimated 
and they won't see me coming." 

[CQ:22] "Those who leave their learning at the classroom door, will find themselves 
unsuccessful." 

[CQ:23] "Chaos is my speciality." 

[CQ:24] "If not far my naivety; I never would have done all this." 

[CQ:25] "Why wait for Tomorrow when Today is holding out her hand?" 

[CQ:26] "Why is it that nothing ever seems enough?" 

[CQ:27] "I'd rather live half as long and live a full life than twice as long and live an 
empty line." 

[CQ:28] "If you're lonely, distressed and never satisfied, then congratulations; you 
are finally an artist." 

[CQ:29] "There may be open doors before me, but I'm always drawn to the one 
that's locked." 

[CQ:30] "I wonder, one day, when I am long gone of course, if Jesse and The 
Philosophy will be there when the greatest mysteries of The Cosmos are revealed. 
Oh, I do hope so." 

[CQ:31] "I don't like Time; it never stops to take a breather." 

[CQ:32] "I'd rather be judged for doing something interesting than not judged and 
be so utterly boring." 
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[CQ:33] "If they judge; they're interested." 

[CQ:34] "When I love something, I can't stop thinking about it." 

[CQ:35] "Try not to let your dreams consume you; I did and it's a dark path." 

[CQ:36] "Women are not at all complicated; they just want to love and be loved." 

[CQ:37] "Your dreams will come true, but only when they're supposed to and not a 
moment before." 

{CQ:38] "They'll always be there beside me." 

[CQ:39] "I'm never alone as they are always there with me." 

[CQ:40] "Then came the time to let the world, into my world." 

[CQ:41] "If you have someone's trust; you have their everything." 

{CQ:42] "I loved them so much and I hoped the world would too." 

[CQ:43] " 

[CQ:44] 

[CQ:45] 

[CQ:46] 

[CQ:47] 

[CQ:48] 

[CQ:49] 

[CQ:50] 

[CQ:51] 

[CQ:52] 
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[CQ:53] 


[CQ:54] 

[CQ:55] 

[CQ:56] 

[CQ:57] 

[CQ:58] 

[CQ:59] 

[CQ:60] 

[CQ:61] 

[CQ:62] 

[CQ:63] 

[CQ:64] 

[CQ:65] 

{CQ:66] 

[CQ:70] 

[CQ:71] 

[CQ:72] 

[CQ:73] 

[CQ:74] 

[CQ:75] 


2181 



[CQ:76] 


[CQ:77] 

[CQ:78] 

[CQ:79] 

[CQ:80] 

[CQ:81] 

[CQ:82] 

[CQ:83] 

[CQ:84] 

[CQ:85] 

[CQ:86] 

[CQ:87] 

[CQ:88] 

[CQ:89] 

[CQ:90] 

[CQ:91] 

[CQ:92] 

[CQ:93] 

[CQ:94] 

[CQ:95] 
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[CQ:96] 


[CQ:97] 

[CQ:98] 

[CQ:99] 

[CQ:100] 

[CQ:101] 

[CQ:102] 

[CQ:103] 

[CQ:104] 

[CQ:105] 

[CQ:106] 

[CQ:107] 

[CQ:108] 

[CQ:109] 

[CQ:110] 

[CQ:111] 

[CQ:112] 

[CQ:113] 

[CQ:114] 

[CQ:115] 
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[CQ:116] 


[CQ:117] 

[CQ:118] 

[CQ:119] 

[CQ:120] 

[CQ:121] 

[CQ:122] 

[CQ:123] 

[CQ:124] 

[CQ:125] 

[CQ:126] 

[CQ:127] 

[CQ:128] 

[CQ:129] 

[CQ:130] 

[CQ:131] 

[CQ:132] 

[CQ:133] 

[CQ:134] 

[CQ:135] 
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[CQ:136] 


[CQ:137] 

[CQ:138] 

[CQ:139] 

[CQ:140] 

[CQ:141] 

[CQ:142] 

[CQ:143] 

[CQ:144] 

[CQ:145] 

[CQ:146] 

[CQ:147] 

[CQ:148] 

[CQ:149] 

[CQ:150] 
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Glossary of the Omnidoxy 


Astronism: a primary appellation for The Philosophy of Millettism... 
Elevationism: a school of thought... 
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The 

Millettarian 

Methodology 
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The Millettarian Methodologies 

The Millettarian Marketing Methodology 
The Millettarian Economics Methodology 
The Millettarian Banking Methodology 
The Millettarian Accounting Methodology 
The Millettarian Management Methodology 
The Millettarian Employment Methodology 
The Millettarian Governance Methodology 
The Millettarian Sociocultural Methodology 
The Millettarian Education Methodology 

The Millettarian Methodology for The People’s United Educational 
Space Exploration Confederacy 
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Other Methodological Works Include: 

The Millettarian Foreign Relations Methodology 
The Millettarian Domestic Relations Methodology 


The Millettarian 
Marketing Methodology 
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Narrativism 

Marketing focused more on creating, establishing and maintaining a narrative, rather than centring 
on a product. 

Creativism 

Marketing with creative depth, but not necessarily fully understood, and so, perhaps more akin to 
art. 

Short Marketing 

The planning of the longevity of a marketing campaign or piece to last no longer than a period of a 
month. 

Long Marketing 

The planning of the longevity of a marketing campaign or piece to last at least a period of a month. 
Productism 

Marketing whereby the product is clearly positioned at the centre of the campaign. 

Entiretism 

Marketing that promotes The People’s Constitutional Company of Jesse Millette as a whole rather 
than an individual subsidiary, or a promotion including all Millettarian characters. 

Millettism Marketing 

A marketing campaign distinctly focusing on the promotion of the philosophical ideas and 
principles of Millettism, or any of its branches. 

Cosmic Marketing 

A marketing campaign holding a cosmic theme, or is clearly set in The Cosmos. 

Characterism 

A distinct focus on the actions, characteristics or personalities of Millettarian characters during a 
marketing campaign. 

Jessian Marketing 

A marketing campaign with a distinct focus on the Millettarian character of Jesse. 

Ellenian Marketing 

A marketing campaign with a distinct focus on the Millettarian character of Ellena. 
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Zaranian Marketing 

A marketing campaign with a distinct focus on the Millettarian character of Zara. 

Harrietarian Marketing 

A marketing campaign with a distinct focus on the Millettarian character of Harriet. 

Oliverian Marketing 

A marketing campaign with a distinct focus on the Millettarian character of Oliver. 

Philosophical Marketing 

The integration of philosophical ideas and principles into a marketing piece or campaign. 
Dominationism 

A marketing campaign with the clear representation of the struggle for dominance between men and 
women. 

Cultural Marketing 

The integration of cultural traditions, ideas and principles into a marketing campaign, in order to 
better relate to the peoples following that particular culture. 

Specialised Marketing 

A marketing piece or campaign specialised for a certain group, religion, or a nation. 

Religious Marketing 

The integration of a religion or religious icons into a marketing piece or campaign. 

Corporate Marketing 

A marketing campaign focusing on corporate, governmental and public information operations of 
The People s Constitutional Company of Jesse Millette. 

National Marketing 

The integration of the symbols, icons, values and anthems of a nation into a marketing campaign in 
order to greater relate the campaign with a nationwide audience. 

Musicism in Millettarian Marketing 

The utilisation of music in a marketing campaign to further emphasise, enhance and illuminate the 
message of the campaign . 

Solitology in Millettarian Marketing 

The representation of a Millettarian character in solitude during a marketing campaign. 

Duology in Millettarian Marketing 

The representation of two Millettarian characters during a marketing campaign. 

Triology in Millettarian Marketing 

The representation of three Millettarian characters during a marketing campaign. 

Quadology in Millettarian Marketing 
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The representation of four Millettarian characters during a marketing campaign 
Quintology in Millettarian Marketing 

The representation of all five Millettarian characters during a marketing campaign. 
Marketing Piece 

Relating to an advertisement holding just one variation. 


Marketing Campaign 

Relating to an advertisement holding more than one variation. 

Marketing Narrative 

The overarching elements of a brand s marketing campaigns. 

Marketing Story 

The story in just one advertisement that doesn’t make its way into other marketing pieces or 
campaigns for the same brand. 

Marketing Journey 

Referring to all the marketing pieces, campaigns, narratives and stories of a brand from its 
inception to the present day, and the study of the brand s development as reflected in its 
advertisements. 

High Involvement Dorninancy 

The strategy of a brand to position the majority of its products, messages and services as high 
involvement purchases by evoking feelings and emotions, as well as strong spiritual, physical and 
intellectual needs. 

Celebrities As Influencers 

The strategy taken up by The People s Constitutional Company of Jesse Millette in the majority of 
its marketing campaigns and narratives, stipulating that celebrities should act as influencers and 
distributors of a marketing message, rather than actually being featured in the marketing piece or 
campaign for that role is mainly filled by the Millettarian characters, thus highlighting a distinction 
between Millettarian brands and other brands. 
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Distributional Intergrations 

Vertical Integration 

combination of one or more stages of production 
Horizontal Integration 

increase of production of goods or services at the same of the supply chain, typically by internal 
expansion, acquisition or merger 

Spherical Integration 

the combination of production in all possible directions under centralised governance, thus leading 
to a monopoly or oligopoly 

Diagonal Integration 

the establishment of strategic alliances between companies that are within the same industry or 
whose operations impact upon each other, to further their own interests, especially when regarding 
production, supply and distribution of goods and services 

Backward Integration 

involving vertical integration, the business activity of a company that buys another company that 
previously supplied it, especially with raw or essential materials 

Forward Integration 

involving vertical integration, the business activity of expanding to include control of the direct 
distribution or supply of a company’s products, especially when involving the subsequent 
disadvantage to a rival 

Dimensional Integration 

the establishment of strategic alliances between companies that are not in the same industry, but 
whose alliance will further each company’s own interests 

Governmental Integration 

the establishment of strategic alliances between a company and a government to further the 
interests of both entities 
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Principal Advertising Decisions 


1. Objective Selection 

2. Budget Designation 

3. Message Strategy 

4. Media Strategy 

5. Advertising Evaluation 

Budget Designation Considerations 

1. Product Life Cycle Evaluation 

2. Market Share & Size 

3. Competition & Clutter 

4. Advertising Frequency 

5. Product Differentiation 

Millettarian Advertisement Features 

1. Millettarian Character(s) 

2. Complete Avoidance of Pricing 

3. Setting 

4. Story 

5. Millettarian Iconography 

6. Music 

7. Millettarian Lifestyle 

8. Futuristic 

9. Cosmic 

10. Mainly Utopian 

Media Selection 

1. Physical/Digital Newspaper 

2. Physical/Digital Magazine 

3. Television 
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4. Governmental Distribution 

5. Radio 

6. Billboard 

7. Search Engines & Popular Websites 

8. Social Media 

9. Corporate Alliance 

International Advertising 

1. Standardisationism 

2. Differentiationism 

3. Mixationism 

4. Centralisation 

5. International Advertising Regulation 
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Factors of Emotion-driven Choices 


Self-illusion 

the suspension of rational beliefs because they are not strong enough to prevent us from enjoying 
ourselves 

Self-focus 

the representation consumers are portraying of themselves when purchasing a product of service 
rather than the components of that product or service 

Holistic Perception 

a non-rational, non-analytical perception of a product or service because a consumer views it as a 
whole, rather than an in-depth view 

Non-verbal Imagery 

communications of emotion rely heavily upon pan-cultural universalities, such as facial expressions 
Rejection of Options 

not to choose that which we like the most, but to rejection those that we most dislike 
The Surrounding Environment 

the social, cultural, religious, and peer influences shaping our emotions towards certain products 
and services 
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Emotional Intensity 

the measurement of the intensity of the emotions of a consumer towards a product or service, 
during each stage of the purchase. 

Distinction of Brand Utility & Brand Communication 

it is the purchasing process of a consumer, with the nature of the product/service and their 
subsequent involvement as the variable, to make their decision based not on the utility of the 
product/service, but the communication exhibited by the brand. 

The Identity of a Brand 

particularly important for adolescents who value the approval of their peers more than most other 
consumer segmentations, the identity of a brand holds the idea that a group of consumers can be 
influenced by the strength of the beliefs of one consumer in the group, and so, if the identity of the 
brand is strong enough for that one consumer, they can influence the rest of the group. 

Self-symbolic Consumption 

if the brand or its products or services have a symbolic meaning to the consumer, then they are 
more likely to purchase them. 

Social-symbolic Consumption 

if the brand or its product or services have a symbolic meaning to society, or a particular group of 
people in society, then they are more likely to purchase them. 

The Individuality of Mass-market Brands 

the ability of a brand to successfully achieve mass-market consumption in parallel to holding a 
unique meaning for every individual. 

Semiotic Associations 

the long process of the cultivation, establishment and maintenance of symbolic meanings 
attributed to a brand, character, product or service. 

The Brand-as-a-person 

the construction of a brand around the characteristics of a particular person, whether fictional or 
real, in order to most efficiently inform the consumers of the brand’s purpose, message and 
meanings. 

The Brand-as-a-friend 

the construction of a brand, typically representing itself through likeable and friendly characters, to 
become a friend-like figure to the consumer, thus showing how a brand can establish an 
interpersonal relationship with a consumer on a higher level than perhaps many other strategies. 


Nostalgia 
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the construction, maintenance and the reminding of consumers that a brand has a place in their 
personal history, thus establishing an idealistic viewpoint from the memories of the consumer’s 
past interactions with the brand and its products and services. 

Brand Community 

a non-geographical community sharing the same admiration for a brand, character, product or 
service. 

Name Value 

the perceived value of a brand’s name to the consumers and potential investors, or buyers. 

Brand Equity 

the additional benefits, whether tangible or intangible, achieved by the association of a brand to a 
product or service. 

Brand As An Asset 

the idea that a brand must be maintained and preserved just as much as another asset held by a 
company. 

Consumer Perspective on Brand Equity 

the extent to which brand equity supports and influences the consumer purchase decision. 

Brand Awareness 

the basic ideas that a consumer attributes to a brand’s purpose, message and goals, and the 
measurement of the accuracy of those attributions. 

Brand Attitude 

the associations of a consumer’s memory that are linked to the brand’s values, perceived quality 
and image. 

Brand Loyalty 

the extent to which an individual consumer, or a whole consumer group, shows loyalty toward one 
particular brand, product, or service. 

Experience Brand 

the degree to which a consumer evaluates the richness of the experiences of a product or service 
from a brand. 

Fashionisation Churning 

the strategy of continuously churning the identity of the brand whilst simultaneously holding onto 
the core elements that define it, in order to keep the brand in fashion. 

Brand Prominence 

the ultimate goal of a brand to maintain its perceived prominency in many categories including 
quality, popularity, awareness, purpose, reliability and honesty. 

Tangible Dominancy 

a product with very little intangible benefits, such as salt. 

Intangible Dominancy 

a service with very little tangible benefits, such as education. 
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Living The Brand 

the emphasis of including both consumers and employees in the concept that the receivers of the 
brand should reflect the message of the brand as though they are living symbols of the message. 

Employee Brand 

a brand that is so distinctive and morally and ethically correlative to a consumer’s beliefs that they 
wish to work for the brand, either in a voluntary or paid role. 

Millettarian Encoding 

The words, pictures, symbols, music, monograms and crests signifying the identity of an 
advertisement as Millettarian. 
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Brand Hierarchy 

Corporate/Governmental Brand 

The People’s Constitutional Company of Jesse Millette and The Governing Ministry 
Industry Brand 

the various subsidiaries of The People’s Constitutional Company of Jesse Millette 
Group Brand 

a brand used in more than one category, for example, Jesse Millette Fashions and Jesse Millette 
Books 

Flagship Brand 

the leading, most well-known brand, for example, Jesse Millette 
Master Brand 

the same as a Flagship Brand, but can only be used to refer to the Flagship Brand if another brand 
is being used alongside it, for example, Cadbury is the master brand and Dairy Milk is the Junior 
Brand 

Junior Brand 

a more generic brand used typically for just one product or product category in order to give more 
context to the product or service, and usually needs a Master Brand to accompany it for the 
consumer to recognise it 

Subordinate Brand 

secondary to the Flagship Brand, not as well-known, but still distinctive, for example, Ellena 
Chadwell and Zara Litchford) 

Character Brand 

(no logo is shown or is clearly not made to look important, but the characters are the leading 
representatives of the brand instead 
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Adoption Process 


Knowledge 

Persuasion 

Decision 

Implementation 

Confirmation 
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Advertising Agency Methodology 


Project management 

project details including timescales, contacts, project numbers 
Where are we now? 

describe current brand details including background, competitors, key issues and position 
Where do we want to be? 

what needs to be achieved including sales, market share, market value, shareholder value, 
awareness and perception 

What are we doing to get there? 

marketing strategy, campaign strategy and specific solutions 
who do we need to talk to? 

who are the individuals and what they going to do to help the company achieve its goals 
practicalities 

budgets, timings and schedules, creative and media imperatives 
approvals 

the individuals who must sign off the brief and confirm the completion of the agency work 
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Corporate Reputation Methodology 

Reputation is the degree to which a company’s constituents, consumers, investors and rivals rank 
it in terms of its credibility, social and financial image, as well as its environmental, ethical and 
moral standing, and usually translates into a major component of the valuation of a company. 

Establishing and maintaining a high reputation increases a company’s competitive advantage. 

The public have developed a cynical view of the business world mainly because of high profile 
corporate scandals, and so it has become even more important to withhold your company’s 
reputation, protect it and preserve it. The stock of information and the perceived lack of information 
about a company are major contributing factors to the company’s overall reputation. 

Overarching Reputation 

the strategy adopted by The People’s Constitutional Company of Jesse Millette to instil in all 
departments that the reputation of the company isn’t just a task to maintain for the public relations 
department, but a fundamental duty of all departments and employees. 

Constitutional Reputation 

the strategy adopted by The People’s Constitutional Company of Jesse Millette that The Grand 
Constitution is the hallmark and the protectorate of the company’s reputation and in turn, its 
values, principles and goals, and protects the company from conducting in operations that would 
lead to the damage of the company’s reputation. 

National Reputation 

the crucial concept in corporate reputation that the actions of a company can be offensive to one 
nation, but be glorified by another. The delicate, and often impossible, balance between this is the 
ultimate goal of corporate reputation, but often, companies must choose between pleasing one set 
of people and offending and angering another group. 

The Reputation of Capitalism 

despite capitalism standing as the fundamental ideology of the majority of economies worldwide, 
there is a general negative consensus from the public that capitalism favours only the elites in 
society. Companies have tried to mend this reputation of capitalism by introducing corporate social 
responsibilities into their marketing strategies in order to show the public that their company 
operates under goodwill, social development and with ethical, moral and environmentally friendly 
principles. 

The Corporate Brand deals with the requirements of stakeholders and investors. 

The Position of Employees 

Due to the position of employees situated between the company and its consumers, employees 
are an essential component of the corporate reputation strategy and so, employees must fully 
understand that they should reflect the company’s values and principles, when at work, but also 
during their personal life. 

Constitutional Identity 
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the strategy adopted by The People’s Constitutional Company of Jesse Millette stipulating that The 
Grand Constitution outlines the objectives, purpose and values of the company, thus in turn 
demonstrates its corporate identity, to which the company is constitutionally bound. The Grand 
Constitution is upheld as the fundamental component of the corporate identity of The People’s 
Constitutional Company of Jesse Millette. 

External Forces Impacting Upon Corporate Reputation 

politics 

economics 

society 

technology 

religion 

legality 

environment 

the media 

Internal Forces Impacting Upon Corporate Reputation 

corporate strategy 
marketing strategy 
constitution 
culture 
resources 

financial and managerial expertise 
employees as a group 

Significance In Services 

It is easy to copy a service, therefore a strong brand, strong reputation, with strong values, industry 
relations and financial investment is required, unless the service will be completely judged on 
price. 

Recovery Plan Methodology 

Reputation damage, whether minor or major, is unavoidable, but it is the recovery plan of corporate 
reputation, that must be well established, prepared for and managed in order to see the survival of 
the company. 
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Influences on Corporate Reputation 


- Product/Service Quality 

- Employee Satisfaction 
■ Customer Satisfaction 

- Customer Service 

- Innovation 

- Vision & Leadership 

- Corporate Social Responsibility 

- Profitability 

- Market Position 

- Comprehensive Reputation 

- Constitutionality 

- Transparency 

- Stability 

- Honesty 

- Perceived Popularity 

- Too Vital To Fail 

The ultimate role of the Chairman, as The Constitutional Leader of The People’s Constitutional 
Company of Jesse Millette, is to ensure the constitutionality of the company stays at its highest, 
thus in turn ensuring the reputation of the company withstands. 

Constitutional Corporate Culture 

the stipulation of The People’s Constitutional Company of Jesse Millette that the company’s 
corporate culture is wholly established, underpinned and upheld by The Grand Constitution, which 
acts as the ultimate authority of the company’s culture. 

High Employee Sociability 

stimulating a high employee sociability is essential to the success of a company’s operations, 
because if the employees are friendly with one another, that creates a much more positive 
environment for business, and it is the role of the manager to ensure the highest employee 
sociability as possible. 

High Employee Solidarity 

stimulating a high employee solidarity is essential to the success of a company’s operations, 
because if the employees feel they are standing by an organisation and doing good for the world 
and the peoples of the world, then they are much more likely to be enthusiastic about their role in 
making that good happen and holding a strong sense of solidarity between their fellow employees, 
makes them feel as though aren’t alone in doing good and that by working together in solidarity, 
they can achieve more good. As stipulated by The People’s Constitutional Company of Jesse 
Millette, it is The Grand Constitution that should act as the initiator of the solidarity of the company. 

Employee Profiles 

in conjunction with the approval of the employees themselves, the company and the employees 
should construct employee profiles which allow more senior members and managerial personnel to 
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get a glimpse into the strengths and potential weaknesses of a particular employee. This 
clarification of the specific talents of employees relates to the concept of Talent As Asset, which 
demonstrates the idea that the talents and expertise of employees should be venerated and seen 
as assets to the company. 

Citizen Brand 

a brand that conducts itself with society at the heart of the business. 

Founder Brand 

establishing a narrative for the betterment of marketing and corporate reputation, around the 
founder and leaders of an organisation. 

The Incorporation of Millettism 

the implementation, veneration and incorporation of the philosophy of Millettism, in conjunction 
with The Grand Constitution and its principles, in order to establish a corporate philosophy around 
which stakeholders, employees, customers, investors and corporate leaders must rally and unify to 
construct and maintain the ultimate corporate image. 

The Superiority of The People’s Constitutional Company of Jesse Millette 

the stipulation that The People’s Constitutional Company of Jesse Millette is fundamentally 

superior to that of companies and organisations due to its founding and obligation to The Grand 

Constitution which establishes, underpins and upholds the values, principles and missions of the 

company. 

Corporate Communication 

the entirety of the communications expounded by The People’s Constitutional Company of Jesse 
Millette in order to ensure its furtherance and the achievement of its objectives. 


Dimensions of Corporate Communication 

Managerial Communications 

communications between a manager and another manager, or between a manager and those he/ 
she must manage. 

Marketing Communications 

communications between a company and the audience it is trying to influence. 
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Individual Communications 

communications between a company and specific individuals or the representatives of those 
individuals. 

Organisational Communications 

communications between a company and external organisations, such as non-governmental 
organisations and charities. 

Business Communications 

communications between a company and another company for mutual advantage. 

Social Communications 

communications between a company and the public to inform them of investor relations 
Investor Communications 

communications between a company and the investors of the company. 

Governmental Communications 

communications between a company and governments of nations in which it operates. 

Internal Communications 
communications within a company. 

External Communications 

communications outside a company, either expounded by the company or by other entities. 


Upholding Corporate Communication Activities 

• Consistent Messaging 

• Propagation 

• Coordination of Work 

• Demonstration of Internal Communications 

Effective Corporate Communication 
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Form 


Style 

Timing 

Tone 

Positioning Themes 

Functional 

Expressive 

Emotional 

General 

Immediacy 

Propagational 


Caused-related Marketing 

a corporate social responsibility strategy of placing a specific cause at the centre of a marketing 
piece or campaign. 

Press Releases 

an official statement issued biweekly, or after a major world event, giving information about the 
official response of The People’s Constitutional Company of Jesse Millette. 

Press Conferences 
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a biweekly conference of journalists and press members interviewing the Vice Chairman of The 
People’s Constitutional Company of Jesse Millette and, under constitutional law, the press are 
open to ask any question. After a major world event, or a major event relating to The People’s 
Constitutional Company of Jesse Millette, the Vice Chairman, if the Chairman isn’t available, is 
obligated to make a response a press conference. 

Constitutional Interview 

a quarterly one-to-one interview, under constitutional obligation, between the Chairman of The 
People’s Constitutional Company of Jesse Millette and a prominent journalist, who rotates for 
every interview. The interview typically covers the latest events, news and operations of The 
People’s Constitutional Company of Jesse Millette, and the journalist is free to ask the Chairman 
any question, under the constitutional article of Complete Transparency. 

Weekly Address 

a weekly video series constructed by The Governing Ministry in which the Vice Chairman of The 
People’s Constitutional Company of Jesse Millette details the operations, events and the latest 
news of the company, typically for the view of the general public. 

Defensive Communications 

communications expounded by The People’s Constitutional Company of Jesse Millette after a 
major event, particularly one with the potential to damage the reputation of the company, holding a 
defensive nature because of the falsity or distortion of truths. 

Emergency Communications 

communications expounded by The People’s Constitutional Company of Jesse Millette after a 
major emergency in order to brief the general public of the stance of the company and the official 
response to the emergency. 


Communication Strategies 

Silence Strategy 

a communications strategy of silence, intended to either demonstrate the neutral stance of the 
company, or to demonstrate the falsity and insignificance of the subject. 

Reasoning Strategy 

a communications strategy of giving reasons as to why an action or operation was undertaken. 
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Accommodative Strategy 

a communications strategy of adapting to an event, an accusation, or a proven misconduct. 
Apologetic Strategy 

a communications strategy, typically after a proven event of misconduct in which the company is 
obligated to apologise for. 

Constitutional Neutrality 

a constitutional obligation of The People’s Constitutional Company of Jesse Millette to act neutrally 
in all political cases, unless voted otherwise in The People’s Millettarian Congress. 


Millettarian Auditing Methodology 


The Findings of a Marketing Audit 

• the organisation’s current market position 

• the nature and magnitude of current opportunities and threats 

• the organisation’s ability to cope with environmental demands 

• the detailed analysis of the external environment and internal circumstances 
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• the objective evaluation of past performance and present activities 

• the clearer identification of future opportunities 

Financial Audit 
Personnel Audit 
Production Audit 
Structural Audit 
Governmental Audit 
External Audit 

an audit focusing on the external environment of the nation(s) in which a company operates and 
covers various topics including politics, ease of business, social, environmental, legal and cultural 
trends. 

External Factors 

- the business, political and economic environments 

- the market 

- the competition 

Internal Factors 

- organisational performance, efficiency and structure 

- marketing objectives 

- marketing strategy 

- information systems 

- planning systems 

- control systems 

- functional efficiency 

- inter-functional efficiency 

- profitability analysis 

- cost-effective analysis 

- governing efficiency 

- constitutional analysis 

- transparency analysis 


Stages of the Audit 

1. pre-audit activities in which the auditor decides upon the precise breadth and focus of 
the audit 

2. the assembly of information on the factors impacting the subject of the audit 

3. a thorough and critical analysis of the information 
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4. the formulation of recommendations 

5. the creation of an Audit Report 

6. the development of an implementation programme to apply the recommendations into 
the company’s operations 


In-depth Account of the Audit Stages 

Stage One 

Statement of purpose in terms of benefits, product scope, the evaluation of the size, 
growth rate, maturity state and the need for primary versus selective strategies. The 
requirements of success, the divergent definitions of the above by competitors and the 
definition to be used by the company. 

Stage Two 

The evaluation of industry performance and the differences within and outside the 
company. Determining the differences between products, applications, geography and 
distribution channels and the determining of the differences between customer set. 

Stage Three 

Potential market development strategies, product development strategies as well as 
financing, administrative and governing strategies and support. 

Stage Four 

Identify and profile each significant competitor and distinct types of competitive strategy. 
The comparison of the company’s own and competitors’ strategies. 

Stage Five 

The establishment of planning units or cells and the designation of prime and subordinate 
dimensions. 

Stage Six 

Make organisational assignments to managerial staff, executives and government 
personnel of The People’s Constitutional Company of Jesse Millette. 
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Functional Audit 

an audit focusing far more specifically upon a particular element of marketing activity such as sales 
and pricing. 

Comprehensive auditing 

for auditing to be efficiently and successfully exercised and implemented, it should cover all major 
activities of the organisation; elements performing and those not so. 

Systematic auditing 

a diagnostic process should be adopted covering the external environment, the internal operational 
systems and the specific activities of an organisation. This process of diagnosis is followed by the 
development, analysis, and implementation of plans, both short and long-term, specially designed 
to correct the weaknesses identified in the audit. 

The Utilisation of Independent and Internal Auditors 

The People’s Constitutional Company of Jesse Millette adopts the audit methodology of employing 
independent organisations, as well as tasking internal departments, with the job of conducting 
audits and to encourage the cooperation between both independent and internal auditors in order 
to create the most cohesive, applicational and comprehensive audit report for the utilisation of the 
company. 

Frequent Auditing Practice 

under constitutional law, The People’s Constitutional Company of Jesse Millette is obligated to 
conducting both independent and internal audits every six months. 

Audit Report 

a report issued by an independent or internal auditing authority in which the findings of an audit are 
outlined. 

Response Report 

a report issued by a Directorial Council of The People’s Constitutional Company of Jesse Millette, 
in which they detail their responses to the results of an audit. 
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Auditing Results Strategic Utilisation Methodology 

Stage One 

after receiving the audit report and the implementation programme from auditors, a review is 
undertaken by the Directorial Council along with other authorised managerial and executive 
personnel. 

Stage Two 

after the review, a Response Report is constructed by the Directorial Council and the reviewers of 
the Audit Report and details the actions that will be taken by their department in order to properly 
implement the details and recommendations of the Audit Report. In this Response Report, all 
external and internal factors must be taken into consideration and other uncontrollable factors such 
as the political, environmental, social, cultural and economic landscape. 

Stage Three 

quickly after the Response Report is issued, all relevant departments and employees are informed 
of the new implementations so they understand the importance of the implementation of the audit 
results. 

Stage Four 

in parallel to this, the audit results are further analysed and criticised by internal departments in 
order to better understand some of the more long-term and possibly deep-rooted issues within the 
operations of the company. 

Stage Five 

finally, a three month internal review is conducted by internal departments in order to ensure the 
results of the audit are being properly implemented in good time for the next obligatory audit in 
three months from then. 

Stage Six 

after this three month internal review, if for any reason the audit results are not being implemented 
into the company’s operations, a contingency plan is constructed in order to better position the 
relevant department in tackling the issue. 

Stage Seven 

the auditing process then begins again at the six month mark. 

Stage Eight 

if auditing results pick up a issue for the second time, further cooperation must be conducted 
between the internal and independent auditors, as well as further and more detailed information 
about the issue and how best to solve it. This practice also applies for an issue’s solution that is in 
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process, so the auditor can give more relevant information about how the company can best solve 
the issue at a particular part of the solution process. 


Millettarian Analysis Methodology 


Marketing Function Reviews 

a biyearly collection of reviews undertaken by a marketing department in order to clarify and 
identify the costs of marketing, the efficiency of current marketing strategies, and the sustainability 
of those marketing strategies within a specific department, or toward a specific product category. 

Marketing & Financials Function 

the relationship, usually identified by a ratio, between the marketing budget and the relative 
revenue, profits, and assets, typically when in response to a change in the marketing budget. 

Marketing Efficiency Analysis Methodology 

Stage One 

Identify and clarify all costs and dimensions of a specific marketing campaign, 
relate these costs back to the marketing budgets of that specific marketing campaign, as well as 
the yearly marketing budget of the company, and derive the longevity of the marketing budget for 
this particular campaign and the percentage of the marketing budget used for each separate type 
of marketing activity. 

Stage Two 

Relate this information back to the direct, or ‘proven’ profit, achieved by the marketing campaign 
and compare this with previous years’ campaigns. This comparison will lead to the Marketing 
Efficiency Percentage, which details the increase or decrease of the efficiency of marketing 
campaigns year on year. 

Stage Three 

A report should then be devised by the cost analysis team identifying areas of marketing activity 
that should be looked at in terms of their potential to hinder efficiency, and also details the parts of 
marketing activity that are the most efficient, and that perhaps more expenditure needs to be 
allocated. 

Stage Four 

This report is issued to the relevant Directorial Council and departmental leaders, and, after a 
comprehensive plan of implementation has be devised, the employees of the department and the 
relevant marketing department will be notified. 
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Staggered Budget 

a strict budgeting mechanism whereby expenditures are issued every three months and the 
departments within an organisation are told in advance of the expenditure they should expect. This 
mechanism helps prevent budgeting deficits and more tightly controls expenditures so 
departments do not overspend beyond their budgets and so, it encourages a greater budgetary 
management. 

Proven Profit 

profit that a company can confirm, has been achieved by a specific action. 

Subsidiary Focus Dissemination 

the encouragement of each subsidiary of The People’s Constitutional Company of Jesse Millette to 
disseminate throughout the subsidiary, a focus unique to their subsidiary and one that detailing the 
specific objectives of their subsidiary relevant to their business. 

Incorporated Subsidiary Business Strategies 

the action of devising separate business strategies to best operate each subsidiary of The People’s 
Constitutional Company of Jesse Millette, yet incorporating and communicating with other relevant 
subsidiaries of which the initial subsidiary’s operations may impact upon. 

Focus Repositioning 

the process of a subsidiary of The People’s Constitutional Company of Jesse Millette, actively, 
after authorisation, repositioning the subsidiary’s business focus by disseminating a new subsidiary 
focus and perhaps as far as implementing a new incorporative subsidiary business strategy. 
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Departmental Performance Methodology 

Stage One 

the collection and organisation of each department’s financial, structural, employment and 
operational information, within each subsidiary of The People’s Constitutional Company of Jesse 
Millette. 

Stage Two 

the information is the categorised into categories and subcategories which is emulated across 
each department’s analysis. 

Stage Three 

the analysis team then compares each category and subcategory with other department’s 
information. 

Stage Four 

this comparison leads to the analysis team being able to devise a comprehensive report detailing 
the differences between the financial, structural, employment and operational performances of 
each department. 

Stage Five 

this report is then issued to the relevant Directorial Council and management team which, after 
devising an implementation plan, issue the results of the performance efficiency to each 
department to all employees and managers can understand the efficiency of their department 
compared to others. 

Stage Six 

as well as this, the implementation plan is issued to the managers and department leaders with 
details of the best ways to improve the efficiencies of their department. 
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Microcosmic Experimentation 

the implementation of a policy, or the increasing of a budget in a department within a specified 
local area, with the aim of examining and analysing the results of that implementation, before it is 
implemented on a macro-scale. 

Expenses Categorisation 

the method utilised by a cost analysis team with the main aim of explicitly categorising each cost of 
the designing, manufacturing, marketing and distribution of a product or service, into specific 
categories in order to gather further clarity of cost efficiency and cost analysis. 

Singularisation of Product Budget 

a strategy utilised by a cost analysis team to explicitly identify and clarify the designing, 
manufacturing, marketing and distribution costs of a specific product category or product line. 

Cost Optimisation 

the ultimate objective of a cost analysis team, to strategically identify, clarify and optimise the cost 
inefficiencies within a company’s operations. 

Administrative Cost Analysis 

the specific cost analysis undertaken to identify and optimise the administrative costs of a 
company, in order to prevent arbitrary and erroneously allocated expenditures. 
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Customer Analysis Methodology 


Stage One 

the explicit definition of customer groups and market segmentations in order to best distinguish 
one customer group from another, by the identification of their differing needs, incomes, tastes, 
and priorities. 

Stage Two 

for each customer group identified, pinpoint the factors causing costs of serving that customer 
group to fluctuate. 

Stage Three 

an explicit analysis should then be carried out on the differences between the factors affecting 
each customer group. 

Stage Four 

then, a thoroughly detailed analysis of the specific company resources being utilised in order to 
serve each customer group should be undertaken, including the amount of personnel, the cost of 
administration, the cost of personnel, warehouse facilities, etc. 

Stage Five 

relate revenues and costs to each customer group and display the costs in order to identify the 
groups utilising the most resources. 

Stage Six 

a Customer Analysis Report should issued by the cost analysis team detailing the findings of the 
customer analysis and how best to optimise company resources without compromising on 
customer service, product or service quality, and without leading the company into straining its 
workforce. 
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Factors of the Competitive Environment 

• higher levels and increasing intensity of competition 

• new and aggressive competitors emerging in greater frequency 

• constant competition repositioning seeking competitive advantage 

• wider geographic sources of competition 

• higher frequency of niche attacks 

• requirement of higher frequency of strategic alliances 

• increase in the speed of innovation 

• requirement of strengthened relationships with customers 

• requirement of strengthened alliances with distributors 

• further emphasis on value-added strategies 

• further aggressive price competition 

• requirement to establish a long-term differentiation 

• emergence of competitors practicing unethical, immoral and illegal activities 
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Competitor Analysis Methodology 

As the prelude to the competitor analysis, the analysis team must devise a comprehensive 
identification, collection, and organisation package including the following comparative factors of 
company and its operations: 

1. Sales 

2. Market share 

3. Cost and profit levels and their variability 

4. Cash flows 

5. Return on investment 

6. Investment patterns 

7. Production processes 

8. Levels of capacity utilisation 

9. Organisational culture 

10. Employment structure 

11. Products and the product portfolio 

12. Product quality and perceived product quality 

13. Size and pattern of their customer base 

14. Brand loyalty levels 

15. Dealers and distribution channels 

16. Integration strategies 

17. Marketing and selling capabilities 

18. Operations and physical distribution 

19. Financial capabilities 

20. Management capabilities and attitudes to risk 

21. Capabilities and flexibility of human resources 

22. Strength of alliances 

23. Previous patterns of response 

24. Extent of leverage 

25. Ownership patterns 

Competitor Vulnerability Factors 

1. Cash flow problems 

2. Underfunding 

3. Mismanagement of expenditures 

4. Low margins 

5. High-cost operations 
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6. High-cost distributions 

7. Declining market sectors 

8. Little presence in growing and high margin markets 

9. Declining market share 

10. Weak market segmentation 

11. Unsustainable positioning strategy 

12. Weak reputation or poorly defined image 

13. Slow/poor growth 

14. Over-dependency on one market 

15. Over-dependency on a small number of customers 

16. Failure to keep innovation momentum high 

17. Product weakness 

18. Weak selling propositions 

19. Short-term orientation 

20. Lack of vision 

21. Mismanagement of workforce 

22. Failure to prioritise operations 

23. High predictability 

24. Major weaknesses in the product/service 

25. Over-confidence 

26. Managerial arrogance 

27. Competitive sclerosis 

28. Bureaucratic structures 

Innovation Momentum 

the pace at which an organisation sustain its innovation process. 

Competitor Categorisation 

The Relaxed Competitor 
fails to react or reacts too slowly. 

The Swift Competitor 

responds quickly and aggressively, almost regardless of the consequences. 

The Selective Competitor 
reacts with great strategic care. 

The Unpredictable Competitor 

difficult or impossible to predict the route in which the competitor will advance. 
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Competitor Intelligence System 

Stage One 

setting up the system, deciding what information is needed and, very importantly, who will use the 
outcomes of the system and how. 

Stage Two 
collection of the data 

Stage Three 

analysing and evaluating the data 
Stage Four 

disseminating the conclusions 
Stage Five 

incorporating the conclusions into the subsequent strategy 
Stage Six 

the results are later received so the system can be developed for further improvement. 
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Market Segmentation Methodology 


The Survey Stage 

Conducting interviews and focus group discussions to pinpoint: 

• attributes and their importance ratings 

• brand awareness and brand ratings 

• product usage patterns 

• attitudes towards the product and brand category 

• respondents’ demographics, psychographics and ideologies 

The Analysis Stage 

The researcher attempts to identify clusters within the market. 

The Profiling Stage 

The researcher profiles each cluster and derives attitudes, behaviour, demographics, 
psychographics, and media consumption habits. Each segment is then named according to the 
segment’s most distinguishing characteristics. 
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The Millettarian Life Cycle 

Demographic Segmentation Strategy 


The Millettarian Life Cycle is an eighteen stage cycle of individual existence depicting the 
possible periods of time, events, and ways of life an individual could decide to embark 
upon. 

Enlightenment 

a prolonged moment in a person’s life wherein they understand their place in the world, 
and decide what they wish to achieve, experience, and do, especially based around a 
career, or vocation. 

Self-actualisation 

The Millettarian Life Cycle centres itself around the concept of an individual’s 
understanding of themselves and who they wish to be in the world, and the ways in which 
they do wish to act. 

The concept of self-actualisation is integral to the fundamental structures of The 
Millettarian Life Cycle as it hones in on the ideas of an individual’s fulfilment of themselves 
and their talents, ambitions, and capabilities. 

Self-concept 

The idea of the self-concept is integral to the application of The Millettarian Life Cycle, 
which seeks to refine each individual’s idea of themselves, the role in which they feel they 
fit, and the place they do feel they belong in the world. 

Self-purpose 

The idea of the self-purpose is, again, another integral part to the application of The 
Millettarian Life Cycle, as the purpose of oneself determines their actions, ambitions, and 
the paths they do take, thus the concept of self-purpose is fundamental in shaping the 
ways in which an individual views The Millettarian Life Cycle. 
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Sustained Activity 
Wherein the individual is officially 
retired, but they are still partly 
active in the field in which they 
worked, or a new field. 


Reversal Influence 

Wherein an older member of the family is 
influenced by a younger person, typically 
to try something they have yet done, 
experienced, or bought before. 


Vision Transference 
Wherein an older individual 
begins to pass on their vision to 
those younger than 
themselves, so it can live on 
beyond them. 


Entire Reflection 

Wherein an individual, most typically 
close to death, reflects on all they 
have done, achieved, and 
experienced throughout their life. 

Adolescence (13 - 18) 

Wherein the individual is still susceptible to the 


Post-adolescence (19 - 23) 
Wherein the individual is 
establishing their social, financial, 
and work life. This period is the 
prime time to experience The 
Enlightenment of one’s future and 
exists as the time to establish one’s 
future. 


Pursuance (23 -) 

Wherein the individual embarks on 
their life’s vision whether that be 
career-focused, domestic-focused, 
etc. This period is unending as it 
can continue until the individual 
passes away. 
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Market Targeting Methodology 

Factors of Market Targeting 

• the size and growth potential of each segment/market 

• market structural attractiveness 

• the objectives of the organisation 

• the resources of the organisation 

Factors Affecting Segment Profitability 

• industry competitors and the threat of segment rivalry 

• potential entrants to the market and the threat of mobility 

• the threat of substitute products 

• buyers and their relative power 

• suppliers and their relative power 

Market Coverage Options 

Single Segment Concentration 
Selective Specialisation 
Product Specialisation 
Market Specialisation 
Complete Market Coverage 
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Astronomically-Themed Consumer Goods 


Domestic products: 

air conditioners, 

baby items, 

baking dishes, 

beds/bedframes, 

blankets, 

bedding, 

linens, 

towels, 

blenders, 

mixers, 

bookcases, 

books, 

bureaus, 

dressers, 

wardrobes, 

cabinets, 

can openers, 

chairs, 

clothes dryers, 
coffee makers, 
computers, 
cooking utensils, 
couches, 
sofas, 
love seats, 
sectionals, 
sofa beds, 
carpet, 
curtain rods, 
drapes, 

decorative items, 

desks, 

dishes, 

dishwashers, 

entertainment centres, 

fans, 

freezers, 

(drinking) glasses, 
hand tools, 
hutches, 
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irons and ironing boards, 

lamps, 

lawn chairs, 

(table) linens, 
mattresses, 

(home) medical equipment, 
microwave ovens, 
mirrors, 
pillows, 

pots and pans, 

refrigerators, 

rugs, 

sewing machines and notions, 
silverware (flatware), 
sheets, 
sofas, 

sofa beds/futons, 

space heaters, 

stereos and radios, 

tables toasters and toaster ovens, 

tools, 

toys, 

televisions, 
vacuum cleaners, 
umbrellas, 
robotics, 

and washer/dryers. 

Domestic implements: 

Apple corer 

Ashtray 

Backpack 

Backscratcher 

Bag 

Basket 

Bath mat 

Bottle opener 

Box 

Broom 

Bucket 

Can opener 

Carpet 

Carpet hanger 
Carton 

Clothes hanger 
Clothes horse 
Clothes line 
Clothes valet 
Clothespin 
Coat rack 
Comb 

Compact (cosmetics) 
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Corkscrew 
Decorative box 
Dishcloth 
Doily 

Domestic technology 
Drink coaster 
Envelope 
Etui 

Fabric shaver 
Facial tissue 
Flashlight 
Furniture 
Gift wrapping 
Hairbrush 
Hamper 
Handbag 
Hot comb 
Household silver 
Ironing 
Ironing board 
Jewellery Box 
Jhatar Kathi 
Kete (basket) 

Keychain 
Letter opener 
Madia (furniture) 

Mason Pearson Brushes 

Mat 

Mop 

Nail clipper 
Napkin holder 
Paper bag 
Paper towel 
Pasiking 
Peeler 
Pen 

Pencil sharpener 
Penknife 
Placemat 
Roasting jack 
Shaker broom vise 
Shell purse 
Shoe hanger 
Shoe tree 
Shoehorn 
Slipcover 
Soap dish 
Spatula 

Sponge (material) 

Tableware 

Terrycloth 

Automatic toilet paper dispenser 
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Toilet paper 
Toothbrush 
Towel 
Trash can 
Wallet 

Food storage containers: 

Aluminum can 
B 

Bag-in-box 
Ball jar 
Barrel 
Basket 

Bear-resistant food storage container 

Bento 

Biscuit tin 

Bottle 

Bottling line 
Box wine 
Breadbox 
C 

Canning 

Cellarette 

Chinese candy box 
Clamshell (container) 

Cookie jar 
Cooler 
Cornucopia 
Creel (basket) 

D 

Dosirak 

E 

Earthenware 

F 

Foam food container 
Fold-Pak 
Fowler's Vacola 
French butter dish 
H 

Hamper 
Home canning 
J 

Jockey box 
Juicebox (container) 

K 

Kilner jar 

Kvevri 

L 

Lunchbox 

M 

Mason jar 
O 
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Oyster pail 
P 

Paper bag 
Picnic basket 

Purdue Improved Crop Storage bags 
S 

Salt pig 

Self-heating can 
Shaker-style pantry box 
Silo 

Sistema Plastics 
Sokuri 

Stanley bottle 
T 

Tantalus (cabinet) 

Tea chest 
Thermal bag 
Tiffin carrier 
Tin can 
W 

Week jar 
Z 

Zipper storage bag 

Tableware: 

Bone dish 
C 

Canadian Historical Dinner Service 

Centrepiece 

Cloche (tableware) 

D 

Disposable tableware 

Duralex 

E 

Edible tableware 

Epergne 

F 

Finger bowl 
G ' 

Glass 

M 

Mat 

Doron Merdinger 
N 

Napkin holder 
O 

Osier pattern 
P 

Plate (dishware) 

Platter (dishware) 

Porcelain 

R 
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Restaurant ware 
S 

Sauce boat 
Stoneware 

T 

Tablecloth 
Tavola shop 

Tea service (Vasegaard) 
Tiffany & Co. 

Toast rack 

Trencher (tableware) 

W 

White House china 

Kitchenware: 

Anti-griddle 

B 

Bowl 

Bread warmer 
C 

Carafe 
Cherry pitter 
Combination plate 
D 

Decanter 
Dipper well 
E 

Egg timer 
F 

Fire blanket 
French butter dish 
H 

Honing steel 
J 

Jar opener 
Juicer 
Juicero 
K 

The Kitchen Library 
Kitchen utensil 
Knife rest 
M 

Makitra 

Melamine resin 
Mixer (cooking) 
Mortarium 
O 

Oven glove 
Oyster glove 
P 

Paila 

Pastry brush 
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Pie bird 

Plate (dishware) 
Pot-holder 
Pudding cloth 
R 

Roasting pan 
S 

Salt pig 
Scotch hands 
Soap dispenser 
Sokuri 

Spiral vegetable sheer 
Spoon rest 
Stainless steel soap 
Steam juicer 
Stock pot 
T 

Tavola shop 
Toleware 
Tortilla warmer 
V 

Vacuum filler 
W 

Wet bar 

Teaware: 

A 

Armudu 

C 

Caddy spoon 
Chawan 

Creamer (vessel) 

Cup 

Cup plate 
D 

Le Dejeuner en fourrure 
Duralex Picardie 
F 

Flagstaff House 
G 

Gaiwan 

I 

Iced tea spoon 

Infuser 

K 

Kenco Singles 
Kettle 
Kujiejun 
M 

Mug 

P 

Piyala 
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Podstakannik 

S 

Samovar 
Saucer 
Slop bowl 
Teaspoon 
Sugar bowl 
T 

Table-glass 

Tableware 

Tea caddy 

Tea cosy 

Tea draining tray 

Tea pet 

Tea set 

Tea stove 

Tea strainer 

Teacup 

Teapot 

Teasmade 

Tetsubin 

Trembleuse 

U 

Tea urn 
W 

Windermere kettle 
Y 

Yunomi 

Home appliances: 

A 

Air conditioning 
Air ioniser 
Appliance plug 
Appliance recycling 
Aroma lamp 
Attic fan 
B 

Bachelor griller 
Back boiler 
Beverage opener 
Bio fireplace 
Boiler (water heating) 
Box mangle 
C 

Can opener 
Ceiling fan 

Central vacuum cleaner 
Clothes dryer 
Combo washer dryer 
Compactor 
D 
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Data storage device 
Dehumidifier 
Dish drying cabinet 
Dishwasher 
Domestic robot 

Comparison of domestic robots 
Drawer dishwasher 
E 

EcoCute 

Electric water boiler 
Electrolux Ankarsrum Assistent 
Ettridge Collection 
Exhaust hood 
F 

Fan heater 
Fireplace 

Flame supervision device 

FoldiMate 

Forced-air 

Futon dryer 

G 

Garbage disposal unit 
Gas appliance 
Go-to-bed matchbox 
H 

Hair dryer 
Hair iron 
Hob (hearth) 

Home computer 

Home Energy Resources Unit 

HSPF 

Humidifier 

I 

Icebox 

Internet Digital DIOS 
Internet refrigerator 
Clothes iron 
Ironing 
K 

Katrina refrigerator 
Kimchi refrigerator 
Knitting machine 
L 

L'lncrevable 
Laundroid 
Lawn mower 

Life spans of home appliances 

Lighter 

M 

Mangle (machine) 

Manual vacuum cleaner 
Matchbook 


2237 



Micathermic heater 

Mousetrap 

O 

Oil heater 
P 

Patio heater 
Personal computer 
PIRCH (company) 

R 

Radiator (heating) 

Rat trap 

Redheads (matches) 
Refrigerator 

Robotic vacuum cleaner 
RV Fridge 
S 

Salon des arts menagers 
Home server 
Sewing machine 
Sump pump 
T 

Telephone 

Thermal mass refrigerator 
Thor washing machine 
Tie press 
Trouser press 
V 

Vacuum cleaner 
W 

Washing machine 
Water cooker 
Water heating 

Wig wag (washing machines) 
Window fan 

Linens: 

Bed sheet 

Bedskirt 

D 

Dishcloth 

Doily 

Draw sheet 
Dust ruffle 
F 

Floorcloth 
Foot towel 
G 

Glass cloth 
K 

Kelsch d'Alsace 
L 

Linen 
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M 

Manuterge 

N 

Napkin 

P 

Placemat 

R 

Rushnyk 

S 

Salux cloth 
Solapuri chaddar 
T 

Table runner 

Tablecloth 

Towel 

Towel animal 
W 

Washing mitt 
White sale 

Luggage: 

Backpack 

Baggage 

Baggage allowance 

Baggage carousel 

Baggage cart 

Baggage handler 

Baggage handling system 

Baggage reclaim 

Bag tag 

Bahut 

Belmal 

Bindle 

Briefcase 

C 

Canoe pack 
Carpet bag 
Checked baggage 
D 

Duffel bag 
Duluth pack 
E 

EBags.com 

F 

Flight bag 

Footlocker (luggage) 

G 

Gate check bags 
Gate checking 
Gladstone bag 
H 

Hand luggage 
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Hat box 
L 

Lost luggage 
Luggage lock 
M 

Messenger bag 
N 

Norfolk cases 
P 

Packing cube 

Pannier 

Pasiking 

Personal Load Carrying Equipment 
Portmanteau (luggage) 

S 

Satchel 
Send My Bag 
Suitcase 

T 

Travel pack 
Trunk (luggage) 

Personal hygiene products: 

Aftershave 

C 

Carefree (feminine hygiene) 
Cleansing pad 
Cotton pad 
Cotton swab 
D 

Deodorant 
Disposable towel 
Dry shampoo 
E 

Eau de toilette 
F 

Facial tissue 
G 

Gel wipe 
H 

Hand dryer 
Hand sanitizer 
Handkerchief 
I 

Icon Undies 
M 

Manpacks 
Menstrual cup 
P 

Paper towel 
The Pee Pocket 
Personal care 
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Peshtemal 

S 

Sachet 
Salux cloth 
Sanitary napkin 
Shampoo 
Shave brush 
Shaving cream 
Shit stick 
Shower gel 
Silky cup 
T 

Tampon 

Thinx 

Towel 

Towel tablet 
U 

Underarm liners 
W 

Washing mitt 
Wet wipe 

Serving and dining: 
Airline meal 
Airline service trolley 
Al fresco dining 
All-you-can-eat seats 
Antipasto 

The Armada Service 
B 

Banchan 
Bento 
Biscuit tin 
Boodle fight 
Bread bowl 
Buffet 
Butter dish 
C 

Carvery 
Centrepiece 
China cabinet 
Chocolate fountain 
Cloche (tableware) 
Combination plate 
Cookie jar 
Cruet 

Cruet-stand 
Crumber 
Culinary theatre 
D 

Dastarkhan 
Dim sum 
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Dishmaker 
Doily 
Dosirak 
Drink carrier 
Drink coaster 
E 

Epergne 

F 

Finger bowl 
Food presentation 
Foodservice 

H 

Holloware 
House dish 
Household silver 
I 

In a basket 
J 

Jamonera 

L 

Lazy Susan 
M 

Meze 

N 

Napkin 

Napkin holder 
Napkin ring 
Net (metalwork) 
Nyotaimori 
P 

Packed lunch 
Paila 
Patravali 
Picnic basket 
Placemat 
Plate lunch 
Plated ware 
Platter (dinner) 

Porringer 

Potluck 

S 

Safetray 
Salad bar 

Salt and pepper shakers 
Salver 

Self-heating can 

Service a la frangaise 

Service a la russe 

Serving cart 

Side dish 

Sideboard 

Silent service code 
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Silver service 
Small plates 
Smorgasbord 
Surtout de table 
T 

Table setting 

Tablecloth 

Tableware 

Tapari 

Tapas 

Tastet 

Thali 

Tiffin carrier 
Tray 

TV dinner 
V 

Verrine 

W 

Welsh dresser 
Z 

Zakuski 

Sewing equipment: 
Beeswax 
Bobbin 
C 

Chalk 

D 

Dress form 
H 

Henry Milward & Sons 
K 

Knit picker 
N 

Needle threader 

Needlecase 

P 

Pattern notcher 
Pin 

Pincushion 
Pinking shears 
Prym 
R 

Rotary cutter 
S 

Scissors 
Seam ripper 
Sewing machine 
Sewing needle 
Sewing table 
Stitching awl 
T 
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Tailor's ham 
Tape measure 
Thimble 
Tracing paper 
Tracing wheel 
V 

Vogart Crafts Corporation 

Toiletry: 

Callus shaver 
Carmelite Water 
Cleansing pad 
Comb 

Cosmetic packaging 
Cosmos (standard) 

D 

Dry shampoo 
E 

Eau de Cologne 
Eau de toilette 
G 

Glass nail file 
H 

Hair roller 

Hairbrush 

Lipstick 

Lotion 

N 

Nail clipper 
Nail file 
P 

Perfume 

R 

Roger & Gallet 
S 

Sachet 
Shampoo 
Sunless tanning 
T 

Toilet service 

Cosmetics: 

Airbrush makeup 
Anal bleaching 
Anti-aging cream 
Anti-aging supplements 
B 

Baking (make-up) 

BB cream 
Bear's grease 
Beard oil 
Beauty mark 
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Beauty micrometer 
Beauty salon 
Bindi (decoration) 

Biomesotherapy 
BITE Beauty 
Blotting paper 
Body powder 
Brush 
C 

Campaign for Safe Cosmetics 
CC cream 
Cold cream 
Compact (cosmetics) 

Concealer 
Contouring 
Corpse paint 
Cosmeceutical 
Cosmetic camouflage 
Cosmetic container 
Cosmetic packaging 
Cosmetic textile 
Cosmetics in Korea 
Cosmetology 
Cosmetovigilance 
Cosmos (standard) 

Cotton pad 

Cruelty-free cosmetics 
E 

EC Regulation 1223/2009 on cosmetics 
Egg oil 

Electrotherapy (cosmetic) 

Emlin 
Eye black 
Eye liner 
Eye shadow 
Eyelash extensions 
Eyelash perm 
Eyelid glue 
F 

Face Forward 
Face powder 
Facial prosthetic 
Facial toning 
FOREO 

Foundation (cosmetics) 

G 

Gel nails 
Glitter 

Gold in cosmetics 

H 

Flair removal 
Flerbal distillate 
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Highlighter (cosmetics) 

I 

International Nomenclature of Cosmetic Ingredients 
ISO 22715 
K 

Kabuki brush 
Kohl (cosmetics) 

Kumkuma 

L 

The Lady who Loved Insects 

Light skin in Japanese culture 

Lip balm 

Lip gloss 

Lip liner 

Lip stain 

Lipstick 

Lipstick index 

M 

Makeover 

Makeup brush 

Mascara 

Mesotherapy 

Mineral cosmetics 

Multi-lamellar emulsion 

N 

Nail buffing 
Nail polish 
Nasolabial fold 
O 

Oshiroi 

P 

Passion Dust 
Perfume 

Period-after-opening symbol 
Permanent makeup 
Phytocosmetics 
Powder puff 
Primer (cosmetics) 

Prosthetic makeup 
R 

Radio frequency skin tightening 
Rouge (cosmetics) 

S 

Setting spray 
Sindoor 
Snail slime 
Stain removal 
T 

Thanaka 

Theatrical makeup 

Tilaka 

Trotula 


2246 



V 

Vajazzle 
Veil (cosmetics) 

Perfumery: 

Absolute (perfumery) 

Aftershave 

Alabastron 

Aromachologist 

Aromachology 

The Art and Olfaction Awards 
B 

Basenotes 

C 

Chypre 

Concrete (perfumery) 

E 

Eau de Cologne 
Eau de toilette 
Enfleurage 
F 

Falanja 

Flanker (perfume) 

Fougere 

Fragrance extraction 
FiFi Awards 

The Fragrance Foundation 
Fragrance Museum 
Fragrance wheel 
Fragrances of the World 
G 

Gourmand (fragrance) 

Grand Musee du Parfum 
Gum anima 
H 

Headspace technology 
History of perfume 
M 

Musee du Parfum 

Musk 

N 

Note (perfumery) 

O 

Odor detection threshold 

Osmotheque 

P 

Papier d'Armenie 
Pomander 
Potpourri 
R 

Resinoid (perfumery) 
Jacques Rouche 
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s 

Sachet 

Scented water 
Scentography 
Solid perfume 
T 

Theatre-Musee des Capucines 
W 

World Perfume 

Aromatherapy: 

Absolute (perfumery) 

Aroma lamp 

Aromachologist 

B 

Bath bomb 
Bath salts 
C 

Carrier oil 
F 

Fragrance extraction 
G 

Grape seed oil 
I 

Infusion 

N 

Neroli 

P 

Pine oil 

Frames & pictures 
Candles & candle holders 
Plants, pots & stands 
Vases & bowls 
Mirrors 
Clocks 

Decorative accessories 
Wall stickers 
Paper Shop 
Bathroom mirrors 
Christmas decorations 
Home fragrance 

Chairs 

Cafe & bar chairs 
Dining sets 

Garden chairs, benches & loungers 

Stools & benches 

Step stools & step ladders 

Junior chairs 

High chairs 

Armchairs 
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Office chairs 

Bathroom stools & benches 

Astrolight - a light that omits star patterns 

Storage boxes & baskets 
Clothes organisers 
Shoe cabinets 
Clothes, Shoe & hat racks 
Underbed storage 
Children's Small Storage 
Hooks & hangers 
Wall Storage 

Paper & media organisers 
Cable management & accessories 
Food storage & organising 
Kitchen organisers 
Bathroom accessories 
Bathroom hooks & hangers 
Waste sorting bins 
Laundry baskets 

Christmas decorations 
Decorative lighting 
Toys & play 

Christmas cookware & tableware 
Christmas textiles 
Christmas Gift Wrap 
Christmas candles & candle holders 
Christmas flowers, vases & pots 

Bookcases 

Shelving units & systems 
TV Stands & Media Units 
Cabinets & display cabinets 
Sideboards & console tables 
Drawer units & storage cabinets 
Chest of drawers 
Free standing wardrobes 
PLATSA modular storage system 
PAX Wardrobes 
Open storage system 
Bathroom storage 
Wall shelves 
Outdoor organising 
Kitchen shelves 
Children's storage system 
Children's storage furniture 
Shoe cabinets 

Inflatables 
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Furniture: 

Adjustable shelving 
Amish furniture 
Animal furniture 
Antimacassar 
Antique furniture 
Aquarium furniture 
Asian furniture 
Audience risers 
B 

Baby furniture 
Bail handle 
Baker's rack 
Bamboo wife 
Baptismal font 
Bar table 
Bathroom cabinet 
Bay (shelving) 

Beach furniture 
Bean bag chair 
Bench (furniture) 

Blackamoor (decorative arts) 

Book truck 
Bookwheel 
Box-spring 
Brasero (heater) 

Brumby Rocker 
Bunkie board 
Burl 

Butler's desk 
C 

Cabriole leg 
Campaign furniture 
Canape (furniture) 

Caning (furniture) 

Canterbury (furniture) 

Cardboard furniture 
Cassone 
Cesca Chair 

Chadwick modular seating 
Chair 

List of chairs 
Chaise longue 
Chest of drawers 
Chinese furniture 
Clothes valet 
Club foot (furniture) 

Coat rack 
Commode 
Concrete furniture 

Conservation and restoration of wooden furniture 
Coromandel lacquer 
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Cottage furniture 
Couch 

Counter (furniture) 

Countertop 

Credenza 

Cubicle 

Cupboard 

Curio cabinet 

D 

Daybed 

Deckchair 

Deep sprung seating 

DesignTide 

Desk 

Drawer (furniture) 

Drawer pull 
Drawing board 
E 

Easel 

Easy Edges 
Ekornes 
Encoignure 
English trunk 
Entertainment center 
Erotic furniture 
Etagere 
F 

Faldstool 
Faux painting 
Filing cabinet 
Floating shelf 
Folding screen 
Foot (furniture) 

Footman (furniture) 

Footstool 
French furniture 
Furniture Ombudsman 
Furniture preservation 
The Furniture Society 
Furniture Today 
G 

Garden furniture 

Girandole 

Gjernes 

Gordion Furniture and Wooden Artifacts 

Grange Furniture 

Green furniture 

Gueridon 

H 

Hall tree 
Hatstand 
Hoosier cabinet 
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Horn furniture 
Hutch (furniture) 

I 

Imm Cologne 

International Contemporary Furniture Fair 
J 

Jentique 

K 

Klippan (sofa) 

Kneeler 

Kobako 

Ruud-Jan Kokke 

Kotatsu 

L 

Ladderax 
Lap desk 

Lighthouse Furniture 
Live edge 
Locker 
Log furniture 
Louis XIV furniture 
Lowboy 

Lusterweibchen 
Lyre arm 
M 

Mahogany 
Metal furniture 
Metamorphic library steps 
Milan Furniture Fair 
Mobile shelving 
Modern antique 
Modern furniture 
Modesty panel 
Monks bench 
Monobloc (chair) 

N 

Nightstand 

O 

Occasional furniture 
Ottoman (furniture) 

Ovalia Egg Chair 
P 

Park furniture 
Pastiglia 
Patina 
Paw feet 
Pie safe 
Pier glass 
Playpen 

Pritam & Eames 
R 

Radiogram (device) 
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Refinishing 
Replica furniture 
Roll-out shelf 
Room divider 
Rosewood 
Rotary storage 
Rustic furniture 
S 

Seat 

Serpentine shape 
Sewing table 
Sex swing 
Shaker furniture 
Shelf (storage) 
Sideboard 
Sling (furniture) 
Slipcover 
Soban 
Softseating 
Softwall 
Spalliera 

Spindle (furniture) 
Stationery cabinet 
Stolovaca 
Studio Furniture 
Sugan 
Sunlounger 
Systems furniture 
T 

Table (furniture) 

Taboret 

Takhta 

Tallboy (furniture) 
Tansu 

Teak furniture 
Teapoy 

Toilet roll holder 

Tokyo Designers Week 

Transitional Style 

Trapezophoron 

Tray 

Tuffet 

U 

Umbrella stand 
Upholstery 
Upholstery frame 
V 

Vinyl strapping 
W 

Wall unit 
Aage Walther 
Wardrobe 
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Welsh dresser 

Wet bar 

What-not 

Window cornice 

Window seat (type of sofa) 

Windsor chair 
Wine rack 
Wire shelving 

Furnishings: 

Blanket 
Bough pot 
Carpet 

Cellular shades 
Cubicle curtain 
Curtain 
Curtain ring 
Curtain rod 
Cushion 
Drapery 

Draught excluder 
Fire screen 

Illuminated mannequin 
Kicho 

Mae West Lips Sofa 

Mini blind 

Noren 

Pillow 

Pleated blinds 
Portiere 
Window blind 
Window covering 

Consumer electronics: 

AllJoyn 

Ambient device 
Distribution amplifier 
Archival Disc 
Audio equipment 
Audio power amplifier 
Automotive head unit 
AV receiver 
B 

Baby monitor 
Batteroo Boost 
Beartooth Radio 
BeoCom 
Betamovie 
Blu-ray 

List of Blu-ray player manufacturers 
Ultra HD Blu-ray 
Blu-ray Disc recordable 
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Bug zapper 
C " 

Calculator watch 
Camcorder 

Casio CZ synthesizers 
Cathode ray tube 
CD 

CD player 
Chumby 
Clairtone 
Compact disc 
Computer 

Consumer Electronics Hall of Fame 
Consumer Electronics Show 
Consumer Technology Association 
Converter/descrambler 
Cordless 

Cordless telephone 
Coupon-eligible converter box 
D 

Demo mode 
Dialnorm 
Digibox 
Digital data 

Digital Living Network Alliance 

Digital media player 

Comparison of digital media players 

Digital television adapter 

Direct-drive turntable 

Dokorder 

Dolby AC-4 

Dolby Digital 

Double bass array 

DVD 

DVD player 

List of DVD recordable manufacturers 

DVD-Video 

E 

EcoCute 
Electric battery 
Electronic pest control 
Electronic tuner 
Electronics right to repair 
Entertainment center 
Escient 

European Information Technology Observatory 
Extension cord 
F 

Flat panel display 
FM transmitter (personal device) 

FMX (broadcasting) 

Force Touch 
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Forward Versatile Disc 
G 

Gentec International 
H 

HD DVD 
HD NVD 

Headphone amplifier 
Headphones 
High fidelity 

High-definition television 

High-definition video 

High-end audio 

Highscreen 

Home audio 

Home cinema 

Home theater in a box 

Hybrid Broadcast Broadband TV 

Hybrid disc 

I 

IBRIDGES 

IEEE Consumer Electronics Society 
In-car entertainment 
In-Movie Experience 
Instrument amplifier 
Intel Viiv 

Intellectual property protection in consumer electronics industry 

International Display Works 

Internationale Funkausstellung Berlin 

Iriver HI00 series 

Connectors for car audio 

K 

K-box 
Key finder 
L 

LabelFlash 
LabelTag 
LaserDisc player 
Lidar detector 
LightScribe 
Line level 

Linux-powered device 
Location awareness 
LocationFree Player 
Loudspeaker 
Luxtera 
M 

MiniDisc 

Mirror 

Mobile Electronic Certified Professional 
Modti inc. 

MP3 player 
MP4 Watch 
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Multi-primary color display 
Multimedia over Coax Alliance 
Music centre 
P 

Pager 

Parabolic torus reflector antenna 

Parrot Automotive 

Pavlok 

Personal navigation assistant 
Personal organizer 
Pirate decryption 
Pocket video camera 
Portable CD player 
Portable DVD player 
Power cord 
Powered speakers 
Predicta 

Progressive scan DVD player 
Pulsar 590 
Q 

Quick Charge 
R 

Radar detector 
Radiogram (device) 

RAVPower 
Remote control 
Revox 

RF modulator 
Rotimatic 
RT-RK 
RVU Alliance 
S 

Sabamobil 

Sanyo Micro Pack 35 
Satellite dish 
Select-TV 
TV gateway 
Set-back box 
Set-top box 
Shelf stereo 

List of smart TV platforms and middleware software 
Smartphone 

Society for Information Display 

Soundcast 

Subsidy Password 

Sup'R'Mod 

Surge protector 

Surround sound 

T 

Talkboy 
Television 
Three-way hybrid 
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Tomofun 

TOSLINK 

Total Hi Def 

Touchatag 

TrackR 

TV-B-Gone 

U 

Ultra-high-definition television 
Universal Electronics Inc 
Universal remote 

Unlicensed Personal Communications Services 

V 

Versatile Multilayer Disc 
Video recorder scheduling code 
Video sender 
Videocassette recorder 
VideoNow 
W 

Wearable Technology Show 
Wife acceptance factor 
World of Commodore 
WOWvx 
X 

X32 Digital Mixing Console 

Y 

YouView 

Z 

Z-URC 

Zenith Radio Nurse 
Zip-cord 

Leather goods 

Lighters 

Matches 

Cometac cards 

Footwear 

Toy animals (8 C, 73 P) 

Art and craft toys (1 C, 29 P) 

C 

Construction toys (81 P) 

D 

Designer toys (1 C, 15 P) 

Dolls (16 C, 40 P) 

E 

Educational toys (2 C, 108 P) 

Electronic toys (7 C, 59 P) 

Executive toys (IIP) 
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M 

Toy mascots (7 P) 

Mechanical toys (2 C, 17 P) 

N 

Novelty items (3 C, 61 P) 

O 

Optical toys (18 P) 

P 

Physical activity and dexterity toys (12 C, 71 P) 
Powered toys (2 C, 3 P) 

Practical joke devices (28 P) 

Puppetry (18 C, 72 P, 7 F) 

Puzzles (20 C, 110 P, 1 F) 

S 

Scale modeling (19 C, 105 P) 

T 

Toy figurines (2 C, 51 P) 

Toy instruments and noisemakers (15 P, 1 F) 
Toy robots (2 C, 21 P) 

Toy weapons (2 C, 27 P) 

Toys based on works (2 C, 5 P) 

Traditional toys (4 C, 89 P) 

Transforming toys (1 C, 8 P) 

V 

Toy vehicles (6 C, 3 P) 

W 

Water toys (1 C, 19 P) 

Astronomical products: 

Natural observation: 

Binoculars 
Spotting scopes 
Night vision 

Photo stands and tripod adapters 
Microscopes: 

STUDENT & JUNIOR MICROSCOPES 
BIOLOGICAL MICROSCOPES 
STEREO MICROSCOPES 
PHASE CONTRAST MICROSCOPY 
MECHANICAL ACCESSORIES 
SAMPLES 

PHOTOGRAPHY WITH A MICROSCOPE 
DIGITAL MICROSCOPES 
DIGITAL IMAGERS 
MICROSCOPE ADAPTERS 

Mounts and tripods 
CELESTRON MOUNTS 
FORNAX MOUNTS 
PARAMOUNT MOUNTS 
SKYWATCHER MOUNTS 
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VIXEN MOUNTS 

MOBILE TRACKING MOUNTS 

TRIPOD HEADS, MOUNTS & ADAPTERS 

TRIPODS 


Mount accessories: 

CASES, BAGS 

COUNTERWEIGHTS 

FLASHLIGHTS & TORCHES 

FOCUSERS, MOTOR FOCUSERS & ADAPTERS 

GPS, CABLES & SOFTWARE 

MIRRORS 

MOTOR DRIVES 

OTHER MOUNT ACCESSORIES 

POWER SUPPLIES 

SCREWS & SMALL PARTS 

WEDGES 

OBSERVATORIES TENTS COVERS 
OBSERVATORY DOMES 
TENTS 

TELESCOPE COVERS 


Optical accessories: 

BARLOWS REDUCERS CORRECTORS 
BARLOW LENSES 
REDUCERS & FLATTENERS 
COLLIMATING TOOLS 
EYEPIECES 1.25" 

DIGITAL CAMERA LENS ADAPTERS 
EYEPIECE KITS 
ORTHOSCOPIC EYEPIECES 
PLANETARY EYEPIECES 
ZOOM & GUIDING E.P 
BAADER EYEPIECES 
CELESTRON EYEPIECES 
EXPLORE SCIENTIFIC E.P. 

GSO SUPER PLOSSL 
HYPERION EYEPIECES 
MAGELLAN WIDE ANGLE 
PENTAX EYEPIECES 
SKYWATCHER EYEPIECES 
TELESKOP-SERVICE E.P. 

VIXEN EYEPIECES 
WILLIAM OPTICS EYEPIECES 
EYEPIECES 2" 

DIGITAL CAMERA LENS ADAPTERS 
EYEPIECE KITS 2" 

ULTRA WIDE EYEPIECES 
CELESTRON ULTIMA E.P. 

CELESTRON LUMINOS E.P. 

EXPLORE SCIENTIFIC E.P. 

KELLNER EYEPIECES 
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PENTAX EYEPIECES 
SKYWATCHER EYEPIECES 
VIXEN EYEPIECES 
CONTRAST & DEEP SKY 
COLOUR FILTERS 
DSLR CAMERA FILTERS 
FILTERS 
CCD FILTERS 
EOS CLIP FILTERS 

HERSCHEL-PRISMS & SOLAR FILTERS 
NEUTRAL, POLAR, CONTRAST 
SOLAR FILTERS 
UV IR CUT-OFF 
FILTER WHEELS 

FINDER- GUIDER- POLARSCOPES 
FINDERSCOPES & BRACKETS 
RIGEL FINDER 
TELRAD FINDER 
GUIDE SCOPES 

AUTOGUIDERS, OFF-AXIS GUIDERS 

LASER FINDERSCOPES 

POLARSCOPES 

FOCUSERS 

FOCUSING MASKS 

PRISMS & MIRROR DIAGONALS 

AMICI PRISMS 

MIRROR DIAGONALS 

WILLIAM OPTICS DIAGONALS 

WILLIAM OPTICS PRISMS 

SPECTROSCOPY 

SPECTROSCOPY ACCESSORIES 

SPECTROSCOPY TOOLS 

BAADER DADOS 

SHELYAKALPI 

SHELYAK LISA 

SHELYAK LHIRES III 

TORCHES FLASHLIGHTS HEADLIGHTS 

COLLIMATING HEATING CLEANING ETC 

BINOVIEWERS & ACCESSORIES 

COLLIMATING EYEPIECES 

DESICCANTS & OPTICS HEATERS 

LASER COLLIMATORS 

LENS SHADES 

OPTICS CLEANING TOOLS 

OTHER GADGETS 

Photography: 

ASTROPHOTOGRAPHY 
ZWO ASI CMOS CAMERAS 
EAGLE TELESCOPE CONTROLLER 
COOLED CCD CAMERAS 
CELESTRON CCD CAMERAS 
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MORAVIAN INSTRUMENTS CCD CAMERAS 

MORAVIAN INSTRUMENTS GO CCD 

MORAVIAN INSTRUMENTS G1 CCD 

MORAVIAN INSTRUMENTS G2 CCD 

MORAVIAN INSTRUMENTS G3 CCD 

MORAVIAN INSTRUMENTS G4 CCD 

MORAVIAN INSTRUMENTS ACCESORIES 

POINT GREY CAMERAS 

PLANETARY IMAGERS 

VIDEO ASTRONOMY 

ASTREL INSTRUMENTS CCD CAMERAS 

ASTRO MODIFIED DSLR CAMERAS 

ASTROTRAC SYSTEM 

COMPACT SYSTEM CAMERAS 

FORNAX TRACKING SYSTEM 

GUIDE SCOPES 

GUIDER CAMERAS 

HYPERSTAR SYSTEM 

LUMENERA CCD CAMERAS 

TDM TELESCOPE DRIVE MASTER 

ACTION CAMERAS 

WILDLIFE PHOTOGRAPHY 

BRIDGE CAMERAS 

COMPACT CAMERAS 

DSLR CAMERAS 

PHOTOGRAPHIC ADAPTERS 

BAADER T-2 ADAPTER SYSTEM 

CAMERAADAPTERS (T2, C, M42 ETC) 

CAMERA LENS ADAPTERS 

CLICKLOCK SYSTEM 

EXTENSIONS, SC & OTHER ADAPTERS 

EYEPIECE &AFOCAL PROJECTION 

FLATFIELD ACCESSORIES 

M68/ZEISS, PENTAX, 3 

MICRO STAGE CAMERA MOUNTS 

PIGGYBACK MOUNT 

CAMERA REMOTE CONTROLS 

CAMERA FLASHES & LIGHTING 

CAMERA LENSES 

MOBILE PHONE LENSES 


Books, maps, and software: 

BOOKS (EDUCATION) 

BOOKS (ASTRONOMY & PHYSICS) 
AMATEUR & POPULAR ASTRONOMY 
ASTROPHOTOGRAPHY 
ASTROPHYSICS 

COSMOLOGY, GALAXY FORMATION 
DICTIONARIES, ENCYCLOPEDIAS 
HISTORY OF SCIENCE 
PHYSICS 

PHYSICS (OPTICS) 
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PLANETARY SCIENCE 
TEACHING, EDUCATION 
THE SUN, SOLAR PHYSICS 
X-RAY & RADIO ASTRONOMY 
BOOKS (MICROSCOPY) 

STAR MAPS & ATLASES 
SOFTWARE 
OTHER SERVICES 
GIFT CERTIFICATES 
DEPOSITES & SURCHARGES 


Globes & models: 

GLOBES & ASTRONOMICAL MODELS 

ASTRONOMICAL GLOBES 

DESKTOP GLOBES 

FLOORSTANDING GLOBES 

PLANETARIUMS / SOLAR SYSTEM MODELS 

SUNWATCHES ASTROLABES QUADRANTS 

WORLD MAPS 

LEARNING RESOURCES 

PRIMARY 

SECONDARY 

HIGHER EDUCATION 

PORTABLE PLANETARIUMS 

WATCHES 

WEATHER STATIONS 


Babycare: 

Prams 

Car seats 

Swings 

Soothers 

Highchair 

Pack N Plays 

Shampoos 

Conditioners 

Creams 

Baby powers 

Oil sprays 

Nourishing lotions 

Baby wipes 

Nursing pads 

Balloons 


Jewellery: 
Anklet 
Barrette 
Belt buckle 
Belly chain 
Bindi 
Bolo tie 
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Bracelet 

Brooch 

Chatelaine 

Collar pin 

Crown 

Cufflink 

Earring 

Ferronniere 

Lapel pin 

Necklace 

Pectoral 

Pendant 

Ring 

Tiara 

Tie chain 

Tie clip 

Tie pin 

Toe ring 

Watch pocket strap 

Electronics: 
mobile phones, 

MP3 players, 
game players, 
earphones, 
headphones, 

OTG cables, 

and digital disposable cameras. 

Food: 

Legumes 

Plants 

Fungi 

Nuts and seeds 
Baked goods 
Breads 

Dairy products 

Eggs 

Meat 

Cereals 

Seafood 

Staple foods (rice, maize, and wheat) 

Appetizers 

Condiments 

Confectionary 

Convenience foods 

Desserts 

Dips, pastes and spreads 
Dried foods 
Dumplings 
Fast food 
Fermented foods 
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Halal food 

Kosher food 

Noodles 

Pies 

Salads 

Sandwiches 

Sauces 

Snack foods 

Soups 

Stews 

Astrosy gift products: 

Cosmic plushes 

- galaxy plush 

- star plush 

- pulsar plush 

- comet plush 

- meteorite plush 

" solar system plush 

- planet plush (mercury, venus, earth, mars, jupiter, saturn, uranus, neptune, pluto 
plushes) 

Cosmic candle holder 
Cosmic candles 
Cosmic perfumes 
Cometana drinking game 
Cosmically-themed cutlery 
Cosmic calendar 
Cosmic poms 
Cosmic mug 
Cosmic stick-on tattoos 
Cosmic jewellery for children 
Cosmic frame 
Cosmic wine glass 
Cosmic book and plush 
Cosmic gift set 
Cometana glass set 
Cosmic flask 
Cometanic quote plaque 
Cosmic pin 
Cosmic gift set 
Cosmic gift bag 

LED cosmic progeny/phenomena 
" LED galaxy 

- LED star 

- LED nebulae 

" LED supernova 

- LED planet 

Cosmically-themed necklace 
Cosmic blanket 
Cosmic candleholder 
Cosmic money box 
Cosmic stationery set 
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Cosmic jewellery box 
Cosmic makeover kit 
Cosmic window decoration 
Cosmic apron 
Cosmic votive holder 
Cosmic ribbon 
Cosmic storage bag 
Cosmic wallpaper 
Cosmic giftwrap 
Cosmic paper chain 
Cosmic hat 
Cosmic doormat 
Cosmic cut-out word plaque 
Cosmic window stickers 
Cosmic bunting 
Cosmic pet hat and scrunchie 
Cosmic reed diffusers 

Glittered cosmic progeny (to be hung as decorations) 

Colour your own cosmic decoration 

Cosmic cards 

Card holder pegs 

Starbowl 

Copper holder with star impressions or cut-outs 

Cosmic cushion 

Cosmic pillow 

Cosmic Candlepot 

Progenial ornament 

Cosmic vase 

Cosmic decoupage 

Cosmic box scene 

Cosmic dry clay 

Cosmic magic message board 

Cosmic toilet seat cover and mat 

Embossed cosmic stickers 

Felt cosmic progeny 

Cosmic fireguard 

Foam cosmic progeny 

Foil starburst decorations 

Cosmic phenomena box scene battery operated 

Decorative Barnstars 

Cosmic lavalamp 

Cosmic projective lamp 

Cosmic bottlekeeper - for keeping wishes in 

Cosmic Cloche 

Lit sign featuring cosmic progeny 
Make your own astrosy figurines 
Pyramidal cosmic card holder 
Cosmic mirrored oil burner 
Musical cosmic lantern 
Cosmic window sign/sticker 
Cosmic paper set 
Me in The Cosmos photo frame 
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Cosmic storage box 

Cosmic doorstop 

Cosmic bottle tops 

Cosmic lanterns 

Cosmic place mats 

Cosmic water spinner 

Cosmic rug 

Nebulae spray 

Cosmoglobe 

Cosmic ceiling hanger 

Cosmic window border 

Cosmic tray 

Astronaut gnome 

Cosmic photo booth props 

Cosmic pot pourri 

Mini orrery 

Mega orrery 

Ceiling orrery 

Mini cosmoglobe 

Cosmic cloth 

Cosmic plates 

Cosmic oval platter 

Cosmic table cover 

Cosmic table runner 

Cosmic Flannelback tablecloth 

Cosmic coasters 

Cosmic napkins 

Cosmic napkin holders 

Cosmic treat tray 

Cosmic oven gloves 

Cosmic five section serving tray 

Cosmic three section serving tray 

Cosmic chip’n’dip plattppooper 

Cosmic four section serving tray 

Cosmic round plate 

Cosmic drinking jar 

Cosmic party cups 

Cosmic wave bowl 

Cosmic photo album 

Cosmically-themed animal ornaments (all types of animals) 
Cosmic glass flower bowl 

Colours of astrosy: 

- purple 

- white 

- black 

- turquoise 
" yellow 


Zygo- 

Astrosy accessories: 
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Cosmic lights 
Cosmic pot pikes 
Astrosy photo frame 
Astrosy photo album 
Cosmic garden stakes 
Acrylic cosmic progeny 
Astrosy colouring book 
Astrosy puzzle cube 

Acrylic cosmic progeny - colour changing 

Incander - a powerful glow stick featuring cosmical patterns and used at starlight festivals 
Cosmic garland 

Astrogress - a cosmic decoration hung on someone’s door to celebrate astrosy. 

Cosmic masquerade mask 
Cosmic page-a-day diary 

Theriostellar - ornaments depicting therotranstellation 
Cosmic progeny clip 

Cosmic motional canvas - a picture of cosmic progeny or phenomena that moves 

Cosmosentiments - sentiments featuring cosmic progeny 

Cosmic dome lights - that reflect cosmic progeny or phenomena 

Astral balloons - balloons that when blown up feature cosmic progeny/phenomena on 

Astrosy quiz cards 

Cosmic signs 

Cosmically-themed games: 

Rocket Go Go Go! 

Space Monopoly 
Galactic Kingdom 
Colony Collusion 
Milky Way Run! 

Star Land 
Cosmico 

Cosmic products for pets: 

Cosmic pet parcel 

Cosmic kennel 

Cosmic dog bed 

Cosmic cat bed 

Cosmic cat litter tray 

Rocket cat tower 

Cosmic cat tower 

Cosmic play and scratch cat post 

Cosmically-themed cat furniture 

Cosmic scratch mat 

Cosmic cat pod 

Cosmic cat bowtie 

Cosmic cat teaser 

Cosmic cat hat 

Cosmic cat activity centre 

Cosmic bowl 

Cosmic pet sweater 

Cosmic pet coat 

Cosmic pet harness 
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Cosmic pet bandana 

Cosmic chew toy 

Cosmic soft toy 

Cosmic dog collar 

Cosmic dog lead 

Cosmic dog tag 

Cosmic pet crate 

Cosmic dog mat 

Cosmic dog towel 

Cosmic spill bowl 

Cosmic pet crate matress 

Cosmic cat flap 

Cosmic feeding station 

Cosmic pet placemat 

Cosmic pet food storage container 

Cosmic raised dog feeder 

Cosmic water bowl 

Cosmic dog dish 

Cosmic fish tank/aquarium 

Children’s cosmic fish tank 

Cosmic fish cabinet 

Cosmic fish tank ornament(s) 

Cosmic fish tank air pump 

Cosmically-themed vivarium 

Cosmic vivarium ornament 

Cosmic bird cage 

Cosmic bird toy 

Cosmically-themed bird table 

Cosmic igloo hedgehog home 

Cosmically-themed chicken coop 

Astropark / Space Park: 

Seesaw 
Merry-go-round 
Swingset 
Slide 
Ladders 
Jungle gym 
Chin-up bars 
Sandbox 
Spring rider 
Trapeze rings 
Playhouse 
Maze 

Climbing frame 
Zip line 
Bench swing 
Bicycle racks 
Tunnel 

Stepping stools 
Balance beam 
Monkey bars / ring climber 
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Fitness course 
Whirl and twirl 
Synchropod 
Climbing wall 
Epicenter 
Playpod 

Chainwalk - over an oblivion 

Rainier 

Funhoop 

Chime wall 

Trampoline - bars at top to reach stars - reach for the stars 
Planter 

Art studio with a roof 
Pumphouse with casa grande roof 
Ultra GeoDome Climber 
Tracktride 

Adventure Net Bridge 
Rock N Cross 
Pyramid Net Climber 
Spring bouncer 
Spinabout (standing up) 

Cosmic themed surfaces - glow in the dark 

Starbaby swings 

Astrobench 

Astrotable 

Sustainable bin - general and recyclable waste 

Megaslide 

Cosmic tube 

Cosmic bridge 

Rocket climber (moving or stationary) - the rocket climb challenger and a stargazing deck 

Planet climber 

Star climber 

Moon climber 

Spinning saucer 

Rocket garden/planter 

Star garden/planter 

Moon garden/planter 

Cosmic orb/Nature bowl 

Stepping stars 

Rocket fountain 

Tic-Tac-Toe - space themed - use stars and moons instead of noughts and crosses 
Cosmodome (climber) 

Megadome (climber) 

Black hole spinner (hurricane spinner) 

Microplanetarium 

Micro-observatory 

Orrery climber (moving or stationary) 

Cosmic Playscape 
Saucer spinner 
Spacecraft Tower (climber) 

Spaceship (playhouse) 


2270 



Space colony (playhouse) 

Cosmic Twirler (climber that twists) 

Cosmic tube slide (stars inside that glow up) 

Triple split starslide 

Starcabin 

Starshaped sandbox/sandpit 
Rocket-shaped sandbox/sandpit 
Sandhouse (cosmic themed) 

Sand-diggers 

Spacespinner (freestanding sonic spinner) 
Spacebuggy (spring rider) 

Four seat starspinner 
Spacesweets sold in a shop 


Market Leadership Methodology 

Expansion of the Overall Market 

• targeting consumers that are currently non-users 

• identifying new uses for the product/service 

• increase usage rates 

Guarding Existing Market Share 
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• strong market positioning 

• development and refinement of competitive advantage 

• maintain product and process innovation 

• heavy advertising 

• strengthening of customer relations 

• strengthening of distributor relations 

• strengthening of investor relations 

• strengthening of government and corporate relations 

Expansion of the Current Market 

• heavy advertising 

• improvement of distribution 

• price incentives 

• new product development 

• merging 

• takeover 

• geographic expansion 

• distribution expansion 


Potential Consequences Affecting Share-gaining Strategy 

the cost of gaining share and whether this will be higher than the returns 

if the implication of gaining share damages an existing part of the organisation 

the company intent on gaining share has few obvious or sustainable competitive 
advantages and hence a weak selling proposition 
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the future life cycle of the product or market is likely to be short 
an increase in share is likely to lead to anti-monopoly legislation 
the increase in share can only be gained by entering less profitable segments 
competitors begin to respond, thus increasing competition 


Tactical Defensive Measures 

Position Defence 

relying on a company’s already establishment and fortressed position, typically 
demonstrating a sense of stagnancy. 

Mobile Defence 
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focusing more on market broadening and diversification, with the objective of establishing 
strategic depth and width, yet does leave the organisation more vulnerable to attacks. 

Flanking Defence 

focusing not only on primary markets, but secondaries as well. 

Contraction Defence 

the strategy to withdraw when under attack in order to save the rest of the company. 
Pre-emptive Defence 

recognising the major faults of a company’s defence and reorganising and repositioning 
the company before an attack can take place. 

Counter-offensive Defence 

the strategy of taking an offensive stance against an attacker, including meeting the 
attacker head-on, attacking the attacker’s flank and developing a pincer movement in 
order to cut off the attacker’s operational base. 

other sub-strategies associated with this main strategy could be using the media to create 
a bad public image of the attacker, using all the company’s external relations rally against 
the attacker, identify and pressure the attacker’s investors and supporters. 


Key Factors in Achieving Good Performance 

• an ability and desire to try out emerging strategies and operations 

• place serving the customers at the centre of all operations 

• the encouragement of entrepreneurship within the organisation 
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high productivity of employees by establishing high expectations as well as competitive nature 


• between employees and rival companies 

• branching out to related areas, rather than entering complete new markets 

• limited numbers of corporate and executive staff 

• strong employee understanding of the founding principles of the organisation 

Good Management Rules 

• redefining the mundane tasks 

• listening to and measuring customer satisfaction 

• cherishing and empowering the entire workforce 

• quick response to customer needs 

• developing a fixation on quality and service 

• understanding and showing that change is good, and should be embraced 

World-class Marketing Characteristics 

• a profound understanding of the marketplace 

• creative segmentation and market selection 

• powerful differentiation, positioning and branding 

• effective marketing planning processes 

• long-term integrated marketing strategies 

• institutionalised creativity and innovation 

• total supply chain management 

• market-driven organisational structures 

• careful recruitment, training, employee profiling and career management 

• a strong and uncompromisable unique selling point 

• conducting audits and effectively responding to their results 

• adoption of a transparency policy 

• the continuously establishment of the unique principles of the organisation 
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Characteristics of an Effective Internal Marketing Programme 

• a fundamental acceptance of the programmes significance by senior management 

• a willingness by senior management to change the structure of the organisation in order to 
recognise the importance of front-line staff 

• the establishment, development, and dissemination of clear fundamental principles 

• the empowerment of front-line staff so they have more authority to help meet customer needs 

• a clear commitment to employee development, training, profiling and fulfilment 

• a recognition and veneration system for all employees 

• the development of many small, yet strong, teams 

• conducting all operations under shared values and principles, especially under a universal 
company philosophy 


Department Divisionalisation 

the segmentation of a department into smaller teams in order to create a stronger and more 
devoted set of teams who cooperate better together than in larger groups. 

Structural Flexibility 
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the extent to which an organisation’s actual structure, or perceived structure, can be moved, 
changed and morphed in accordance to swift changes in the external environment in order to best 
accommodate itself and take advantage of the shifts. 

The Dissemination of Marketing Departments 

the vast integration of marketing departments and representatives throughout every part of an 
organisation’s structure and operations. 

The Forms of Control 

Bureaucratic Control 

authority exercised through a chain of command in which superiors give subordinates instructions 
they are obligated to follow, unless they are not considered constitutional instructions, in which the 
employee can exercise the right to constitutionally object, but the employee must provide 
constitutional evidence that they are correct. 

Constitutional Control 

authority exercised by the policies, articles and principles expounded by a constitution. 

Incentive Control 

authority exercised by the promise of incentives such as job promotion and salary increase. 
Production Technology Control 

authority exercised by constraining employees’ performance, thereby enabling managers to control 
operations. 

Technical Knowledge Control 

authority exercised by an organisation’s technocrats who stand as the few who have the 
knowledge of how to manage specific situations. 

Resource Control 

authority exercised by the allocation of resources which facilitates certain actions and inhibits 
others. 

Staggered Budget Control 

authority exercised by the allocator of expenditures as this action can completely halt the actions of 
the organisation. 


Problem Analysis Methodology 


List of all Externalities: 

• Capital Markets 
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• Labour Markets 

• Goods and Services Markets 

• Image 

• Ethics 

• Culture 

• Ethnical Factors 

• Religion 

• Movements 

• Ecology 

• Public Relations 

• Legislation 

• Taxation 

• Monetary Policy 

• Currencies 

• Stock Markets 

• Lobbying 

• Pay and Price Policies 

• Patents 

• New Products 

• New Processes 

• Investment 

• Mergers 

• Inflation 

• Share Prices 

• Trade Union Actions 

• Balance of Payments 

• Foreign Competition 

• Attitudes 

• Income 

• Ages 

• Location 

• Education 

• High Profile Scandals 

• Prices 

• Markets 

• Products 

• Promotions 

• Distribution Channels 

• Transportation 

• The Media 

• Warehousing 

• Infrastructure 

• Unforeseen Events (Fire, Natural Disasters, etc.) 

• Criminality 


The Stages of Problem Analysis 

Stage One 

the identification of problems begins with identifying the inefficiencies of the organisation which can 
be obtained through market research, internal research and mass public opinion surveying, as well 
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as through auditing, financial reporting and internal inspections and investigations to seek out 
potential scandals and issues. 

Stage Two 

the processing and organisation of these identified problems can be done by both physical and 
digital means, such as through databases and analysis systems by digital, and through Audit 
Reports by physical. 

Stage Three 

the construction of a plan for solution can be done internally, or independent through cost analysis 
teams, auditing teams, and research teams. These plans should outline explicitly the ways in which 
problems or potential problems can be resolved, and how to incorporate the best measures to 
prevent them from reoccurring. If the problem is inevitable, the plan should take the form of the 
ways in which the organisation’s teams can best weather the problem until it fades away, or how 
best to resolve it once it has occurred, in order to constraint the amount of damage it causes to the 
organisation. 

Stage Four 

the implementation of the decided plan should then take place by briefing executive and 
managerial staff of the imminent problem, so they can best understand how it will affect their 
individual departments and agencies. From there, the managerial staff should then inform their 
teams of employees in the most calm and optimistic way possible, in order not to start a panic 
amongst the workforce. 

Stage Five 

it should also be stressed at the suppression of the problem is key until it reveals itself, otherwise, 
a lot of chaos, and wasted extra administrative costs, could be created for a problem that isn’t as 
devastating as forecasted. Alternatively, the executive members of the organisation, as well as 
investors and other high profile stakeholders, should be notified to take a stance for the worst, 
especially if the forecasted problem is expected to have medium to high damage. A brace for the 
worst mentality better represents the actual problem, especially if it wasn’t as bad as expected. 


Millettarian Global Supply Chain 

Millettarian Distribution Channel 
• Logistical 
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Efficiency 


• Haulage 

• Relations 

• Communications 

• Pillars of Production 

• Pillars of Distribution 

• Pillars of Outlet 

• National Individualism 

• Political Issues 

• Social Issues 

• Environmental Issues 
Millettarian Promotional Channels 

the various channels utilised by Millettarian organisations, companies and subsidiaries, to promote 
their products, services, and informative and ideological messages. 

Contingency Planning 

the management practice of planning business decisions with the protection of multiple 
contingencies. 

Monetary Flexibilities 

referring to the management practice of continually keeping significant monies liquid to tackle 
financial emergencies. 

Intermediary Stability 

referring to the assessment of the stability of intermediaries for the protection of one’s own 
business stability. 

Stabilitism 

the management practice of regularly analysing the stability of one’s business operations as well 
as the externalities of the business. 

Counterfeit Eradication 

the management practice of relentlessly targeting and eradicating counterfeit products, especially 
when they threaten the stability of one’s own business. 

Product Availability 

the management practice of relentlessly keeping all products available at all times, especially if the 
product is seasonal or has just been launched. 

Discount Wholesalers & Online Wholesalers 
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utilised for generic products e.g. pencils, pens, rubbers, rulers etc. especially non-technological 
products 

Speciality Wholesalers 

utilised to purchase a specific product or type of product, especially technological products 
Merchant Wholesalers 

utilised to purchase products in the masses, yet not products considered generic. 
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Millettarian Distributional Channel Functions 

• Risk Taking 

• Information Collection, Organisation and Interpretation 

• Financials 

• Promotion 

• Communication 

• Legal 

• Physical Distribution 

• Digital Distribution 

• Negotiation 

• Construction and Maintenance of relations 

• Reportages 

• Objectives 

• Future Developments 

• Improvement Dialogue 

• Sustainability 

• Technological Advancements 

Millettarian Logistical Channel Functions 

• Costings of Objective Attainment 
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Order Processing 


Storage 

Transportation 

Communication 

Security 

Inventory 

Maximised Efficiency 
Digital Logistics 
Internal Potentialities 
External Potentialities 


Utilisation of Vertical Marketing System 

throughout majority of business operations in control of every aspect of production, logistics and 
outlet. Exceptions include businesses that have been licensed or sold (for example, the optical 
business in Fashions to Luxottica) 

Utilisation of Horizontal Marketing System 

for the protection of core business operations, complimentary products and further ensure the 
continuing stability of the market, especially within the education sector business. Yet channel 
conflict could become an issue regarding acquisitions or the mergers of acquisitions. 

Internal Marketing Communications 

all marketing promotions and propagations disseminated within The People’s Constitutional 
Company of Jesse Millette and its incorporated subsidiaries, most typically targeted employees. 

External Marketing Communications 

all marketing promotions and propagations disseminated outside The People’s Constitutional 
Company of Jesse Millette, most typically targeting consumers. 

The Exchange Theory 

the theory that businesses must exchange communications with every individual who touches their 
business. 
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Database Strategies & Technologies 


Situational Impacts 

• Product Functions 

• Product Understanding 

• Demographical Impacts 

• Environment 

• Influences 

Publics 

• Employees 

• Shareholders 

• Suppliers 

• Corporate Alliances 

• Governmental Alliances 

• Customers 

• Stakeholders 

• Wholesalers 

• Manufacturers 

• Retailers 

• Consumers 

• Politicians 

• General Public 

• Supporters & Opponents 

• Competitors 

• Regulators 

• Activist Organisations 

• Internal Agencies 

• External Agencies 

• Internal Committees 

• Internal Councils 

• Millettarian Congress 

• Watchdog Bodies 

• Industry Bodies 

• Religious Bodies 

• Cultural Bodies 

• Influential Individuals 

Marketing Categorisations 

• International 

• National 

• Provincial 

• Regional 

• Local 
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Categorisation of Goods 

• Consumer Goods 

• Industrial Goods 

• Service Goods 

Information Sources 

• Previous Experiences 

• Personal Contacts 

• Published Research Studies 

• Government Statistics 

• Trade Sources 

• Commissioned Market Research 

• Internal Research 

• External Research 

• Neutral Databases 

Segmentation Bases 

• Geographic 

• Geodemographic 

• Psychographic 

• Demographic 

• Behaviour 

• Wealth 

• Culture 

• Religion 

• Philosophy 

• Proximities 

Segmentation Techniques 

• Vertical 

• Horizontal 

• Diagonal 

• Spherical 

• Forward 

• Backward 

• Dimensional 

• Parallel 

Market Concentrations 

• Diluted 

• Concentrated 

• Dispersed 

• Collected 

• Accessible 

• Obscured 

• Unknown 

• Understood 

• Misunderstood 

• Recognisable 

• Unrecognisable 
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• Exhibited 

• Concealed 

• Tangible 

• Intangible 

• Disguised 

Internationalisation Methodology 

Push Factors 

• Economic Conditions 

• Adverse Demography 

• Domestic Trading Restrictions 

• Maturity of format 

• Strong Competition 

• Saturation 

Pull Factors 

• Growth Opportunities 

• Potential Scale Economies 

• Pre-emption of Rivals 

• Suitable Acquisition Targets 

• Lower Political/Economic Barriers 

• Improved Communications 

Inhibitors 

• Costs of start-up 

• Risk of losses 

• Fear of shareholder reaction 

• Lack of expertise 

• Psychical distance 

• Xenophobia 

Facilitators 

• Corporate Enlightenment 

• International Prestige 

• Learning from others’ experience 

• Learning through buying and sourcing 

• International Alliances 

• Bandwagon Effect 

National Adaptation 
Regional Adaptation 
Local Adaptation 
Provincial Adaptation 
International Business 
Transnational Business 
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Multinational Business 


Omninational Business 


Pull Factors of Internationalisation 

• Global competitors attacking domestic market 

• Higher Profit Opportunities 

• Shrinking of Domestic Market 

• Saturation of Domestic Market 

• Reduced Dependency on the Domestic Market 

• Increased Globalisation and Travel 

Market Entry Strategy 

• Vision 

• Attitude Towards Risk 

• Availability of Investment Capital 

• Control Desirability 

• Assessment of Market Potentiality 

• Assessment of Internal Capabilities 

• Identification of Tools, Technology, Finances, Relations, Regulatory Expertise Required 

• Match Specific Capabilities to Specific Needs 

Five Routes Into Markets 

• Indirect Exporting 

• Direct Exporting 

• Licensing 

• Joint Ventures 

• Direct Investment 
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Foreign Markets Decision Model 


The Economic Environment 
' Standard of Living 
■ Population Size and Growth 
' Stage of Economic Development 



The Cultural Environment 

- Values 

- Customs 

■ Symbols and Superstitions 

- Language 

■ Religion 

- Popular Culture (Music, Literature, Television etc.) 



The Decision Process 

- Level of Corporate Commitment 

■ Adaptation of Marketing Mix Strategies 

- Logistical Strategies 

- Managerial Strategies 


The Political/Legal Environment 

- Political Stability 

- Regulatory Policies 

- Human Rights Record 


The Market Environment 

- Domestic Demand 

- Comparative Advantage 

- Market Potential Abroad 

- Regional Foothold for Future Expansion 


2289 



The Millettarian Services Methodology 


Differentiation of Services from Products 

• Intangible 

• Inseparable 

• Heterogeneous 

• Perishable 

The Seven Standards of Service 

• Reliability 

• Reactivity 

• Efficiency 

• Empathy 

• Tangibility 

• Accessibility 

• Availability 


Core Service 

the most basic benefits the customer is buying. 

Complementary Service 

services that support, enhance or dignify the core service. 

Mass Customisation 

the strategic utilisation of technologies to deliver customised services on a mass basis. 
Connection Marketing 

the establishment of a long and mutually beneficial connection between a service provider and a 
service consumer. 

Client-based Operations 

the establishment of a sector of an organisation’s service to the dedication of meeting a selective 
group of consumer’s needs, especially those with higher potential for a long and mutually 
beneficial connection. 

Internal Marketing 

treating employees as customers and developing systems, structures and benefits that satisfy, 
encourage and enhance them. 
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The Journey of Service 


The Fuels of Expectation 

Word of Mouth Communication, Personal Needs, Cost of Service, Past 
Experience, Advertising Narrative, Surrounding Influences, Perceived Benefits of 

Service 


Expectation of Service 


Perception of Service 


Reality of Service 


Aftermath of Service 

1 

Return to Service or Avoidance of Service 


Recommendation of Service or Criticism of Service 
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Distribution Techniques 

• Conveniency 

• Outlet Amount 

• Direct or Indirect Distribution 

• Location 

• Scheduling 

• Proximity to Other Services 

Promotion Techniques 

• Emphasis of Tangibilities 

• Personalisation 

• Creation of Figureheads of the Service 

• Organisational Image 

• Post Purchase Communication 

• Testimonials 

• Endorsements 

• Sponsorships 

Pricing Techniques 

• Definition of the Unit of Service Consumption 

• Bundling of Services 

• Separation of Services 

• Revenue-oriented Pricing 

the maximisation of the surplus of income over cost 

• Operations-oriented Pricing 

the matching of supply and demand by varying price 

• Patronage-oriented Pricing 

the maximisation of the number of customers by the variation of price 

The Flow of the Service 
begins with management, 
which impresses their agenda upon employees, 
who in turn relay their perception of that agenda to the customers. 

It is, therefore, the employee who is the representative of the service so it be imperative that they 
believe in the service and agenda of the organisation so much so that they do impress upon the 
customers the intended perception constructed by management. 

The Universality of the Service 

relates to the fundamental components of the service that can be found in any place and the 
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values and beliefs of an organisation that are universally understood by all peoples. 


Digital Dominancy Methodology 


Digital Dominancy Strategies 

1. The creation of hundreds of thousands of accounts on social networks all controlled by the 
company 

2. The creation of as many Millettarian branded accounts on social networking sites as possible, 
but keep them suitable, such as national accounts, regional, provincial and county accounts 
and possible even city-focused accounts 

3. The investment in ensuring Millettarian accounts, especially the flagship accounts, have the 
most followers, likes and views and are clearly some of the most popular accounts on the 
social network. 

4. Keep updated on all emerging networks and create strong relations with them while they are 
smaller. 

Branding Continuity 

the branding concept of establishing features, characteristics or associations throughout the 
presentation of a brand across multiple markets. These features tend to transition to suit the 
market, but not so much that a consumer from a different market wouldn’t be able to recognise the 
brand or the characters. It is the perfect balance between suitability and continuity that brands 
must strive to achieve. 

Alternative Dissemination Strategy 

disseminating the same principle message, but in a tailored way that suits the intended audience. 

Direct Distribution: 

• Personal Selling 

• Retail Selling 

• Direct Mailing 

• Mail Order 

• Telesales 

• Internet Orders 

Indirect Distribution 

• Wholesalers 

• Agents 

• Brokers 

• Resellers 

• Dealers 

• Aggregators 
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Millettarian Taxation Methodology 


Taxation Awareness 

the policy championed and propagated by The People’s Constitutional Company of Jesse Millette, 
stipulating the encouragement of governments and governing authorities to detail the specific 
social, cultural, economic and infrastructural projects which the taxes from The People’s 
Constitutional Company of Jesse Millette are being and will be used. 

Taxation Publicity 

the utilisation of Taxation Awareness as a mass marketing and public relations tool. 

Millettarian Social Business 

the business mechanism developed from Social Business, focusing on the structuring, operating, 
and founding of corporate principles on the idea that businesses should be socially and 
economically integrated into society, should pay higher taxes, and should exist not solely for profit 
maximisation, but social betterment and national advancement. 


Corporation Tax 

The purpose of Corporation Tax is to generate government income from the 
operations of business in order to redistribute the funds across the nation in order to 
pay for infrastructural developments, welfare, and other governmental 
responsibilities. 

However, since its inception, Corporation Tax has been a subject of contention for 
business who seem to have driven themselves into the corporate culture of taxation 
avoidance and not encouraging their employees to understand the importance of 
taxation and how corporate taxation can benefit their business. 
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Money is not a stationary object. The nature of money is that it moves from one 
holder to another. The key is to try and keep it under your holding for as long as 
possible. However, it must also be said that money generates money and if money 
does not move, it cannot generate more, leading into the concept of Dead Money. 

Under the Millettarian Taxation Methodology, it is believed that portions of revenue 
should be saved, portions of revenue should be spent, portions of revenue should 
be rewarded, and portions of revenue should be given, given to the nation in which 
your business resides for without the nation’s cooperation, the business would not 
exist. 

Money that is given in taxes, is dispersed by the government, back throughout the 
nation in various forms, whether tangible or intangible, and whether directly or 
indirectly relating to or helping your business. The argument is that all taxes that are 
redistributed throughout the nation, are leading to the betterment of the peoples of 
the nation, and so, are improving societal structures, economic stability, and overall 
societal development. The businesses, especially those that are larger and operate 
throughout the nation, are the main benefactor of tax distributions because tax 
distributions build stronger societies, larger urban hubs, bring better welfare and 
education services, and generally provide peoples with better lives, thus 
incentivising them to purchase the products or services of businesses with their 
improved incomes. 

Under Millettarian Social Business, it is believed that businesses should not simply 
be leeches on society; taking all that they can get and funnelling the funds to foreign 
lands. Businesses are the lifeblood of capitalism; they form the functioning elements 
of all societies and have done so throughout history. It is a greater benefit to 
businesses to pay taxation to improve the lives of peoples in the nation than it is to 
any other party. Businesses should be integrated into society. They should be part 
of the function of society. The following question should be asked; if the business 
was to disappear tomorrow, would it cause significant damage to society? Or would 
its burden of taxation avoidance and societal isolation actually benefit society 
greater than its own presence? 

It should be in the interest of the business to seek ways in which their customers will 
purchase more of their products and services, but under this methodology, the 
taxation system is understood to be the main route of improving the lives of 
customers and the overall structures of society, thus leading them to feel they can 
afford to buy more products and services. This is seen as not only a fundamentality 
of Millettarian Social Business, but a prudential financial and commercial investment 
back into the society in which the business operates. 

Regarding larger businesses, it is argued that taxation is much more important to 
their interests than any other type of business. This is because larger businesses, 
which should typically pay larger taxations than smaller enterprises, have a greater 
chance of gaining influence in the political, social, and budgetary realms. This 
growing influence via taxation will directly lead to the business being able to have a 
say in budgetary expenditures, especially those that will affect the operations of the 
business. 
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For example, if a company pays £2 billion in taxes a year, the government is much 
more likely to be influenced by that company than a company which doesn't 
contribute nearly as much as that in taxes. If a company pays higher taxes, and that 
same company was to disappear, there would be much more significant affect on 
the overall economic than if a company that didn’t pay taxes disappeared from the 
economy. The main principle is that paying taxes, especially for larger companies, is 
an affective way of gaining influence in the nation whilst still improving the overall 
betterment of the peoples of the nation. Not only this, but a company that pays high 
taxes is much more likely to gain a positive public image than that of companies 
which do not. 

In a competitive sense, your company that pays taxes may not want its rivals to pay 
taxes because that may reduce the positivity towards your company and take the 
social responsibility spotlight away from your company. 

Overall, it is the taxation of companies that leads to economic, financial, and social 
betterment for the peoples of the nation, but it is, under Millettarian Social Business 
and Millettarian Taxation Methodology, a key component, too, of business growth, 
development, societal integration, and political influence. 

Value Added Tax 

It is important for a company utilising the Millettarian Taxation Methodology to 
understand the significance of governmental cooperation and to promote closer 
proximity between the company operations, and the interests and functions of the 
government. 

If it is of the interest of the government to implement strict VAT policies, it is also, 
therefore, of the interest of the company to become a VAT Registered Company in 
the nation in order to keep records of VAT taxations on products/services. This 
corporate cooperation of record keeping allows governments to establish a more 
efficient VAT system with the intention of generating the higher amounts of VAT 
revenue as possible. 

Handing this valuable information over to the government allows for a relationship to 
build between the government and the company, especially large companies with 
vested interests in establishing and maintaining governmental relations. By 
cooperating with the government on VAT recording, the company can gain influence 
in governmental operations and can build a voice for their interests in the nation. 

This is more than likely to result in the assistance of the government if the company 
goes into financial instability, and creating a relationship with the government also 
allows for greater opportunities for the company, its employees, its investors, and its 
overall operations. 
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The Ten Principles of Millettarian Social Business 


1. The founding objectives of the business should centre around one or more national or 
international issues, for example, poverty, education scarcity, illiteracy, etc. 

2. The business should become economically integrated by contributing high taxes and 
positioning itself as a staple of the national economy. 

3. The business should become socially integrated by contributing high taxes, investing in social 
programmes nationwide, and should propagated its corporate responsibilities to the peoples of 
the nation. 

4. Investors receive their investment back, and a little extra, in order to incentivise them to keep 
investing, but every investor must understand the principles and the purpose of the company, 
and its subsidiaries. 

5. Company profits, once investor dividends have been paid, stay with the company to fund 
expansion and improvements. 

6. Environmental, societal, and economic sustainability are considered high priorities. 

7. The workforce gets increasingly improving wages and working conditions in order to stay 
above national and international standards, and, for The People’s Constitutional Company of 
Jesse Millette, constitutional standards. 

8. The practicing and encouragement of Impact Investing and ensuring the company explicitly 
outlines the plans, the ambitions, and the methodologies of the company to achieve its goals. 

9. The main objective for a company utilising the Millettarian Social Business methodology is to 
satisfy investors, gain social, political, and cultural influence, and to become integrated into the 
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societal and economic foundations of the nation by high taxation contributions, social 
development investments, and programmes to promote economic progress. 

10. All operations of the company should be conducted with joy, enthusiasm, and a universally 
shared set of principles, for understanding the role the company plays in the betterment of the 
peoples of the society. 
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The 

Millettarian 
Public Relations 
Methodology 


Millettarian Public Relations - the management functions and practices utilised by The People’s 
Constitutional Company of Jesse Millette in the establishment and sustainment of mutual lines of 
communication, acceptance, collaboration, and relations between The People’s Constitutional 
Company of Jesse Millette and its publics; involving the management of issues or reputation 
emergencies; assisting in managerial personnel keeping informed to public opinions; reaffirming 
the role of The People’s Constitutional Company of Jesse Millette to serve the interests of peoples; 
serves as a preemptive warning to anticipated problems; and utilises research and communication 
as its principal tools. 

Macro Public Relations 

Micro Public Relations 

Narrative 
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Adaptation 


Deviation 

Normalisation 

Millettarian Organisation Subsystems 

Production Subsystem - produce the products or services of an organisation 

Collaboration Subsystem - work throughout the organisation encouraging employees to work 
together such as human resources. 

Exhibition Subsystem - encompasses the marketing and distribution of products and services 

Modification Subsystem - help the organisation adjust to its changing environment such as the 
strategic planning role 

Administration Subsystem - control and direct all the other subsystems and manage any conflicting 
demands that they might have. 

The Media 

- communications manager 

- communications technician 

- communications facilitator 

- media relations coordinator 

- media liaison officer 

Management Communication 
Marketing Communication 
Organisational Communication 

writing and editing 

media relations and placement 

researching 

managing and administering 

special events 

speaking 

production 

training 

contact 

counselling 

legality 

risk management 

PR Practitioner as communicator 
Sector - Issues - Culture - Context 
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Aims - Results, Evaluation, Implementation, Tactics, Strategy, Planning and management, 
Research and analysis 

Multidisciplinary input to communication solution 

PR Departments 

- Legal 

- Sales and marketing 

- Finance 

- Constitutionality 

- Technology 

- Human resources 

- Property 

- Graphics/advertising 
Research and development 

Public relations activities 
Internal Communication 

- External Communication 

- Corporate PR 

- Media Relations 

- Business-to-business 

- Public Affairs 

- Community Relations 

- Corporate Social Responsibility 

- Investor Relations 

- National Relations 

- Charity Relations 
Individual Relations 

- Strategic Communication (identification of situation, problem and solutions to further goals) 
Issues Management 

- Crisis Management 

- Copywriting 

- Publications Management 

- Press Conferencing 

- Official Documentation Writing 

- Events Management 

List of Public Relations associations (Europe) 

UK’s Chartered Institute of Public Relations (CIPR) 

Public Relations Verband (Austria) (PRVA) 

Belgian Public Relations Consultants Association(BPRCA) 

- Czech Association of Public Relations Agencies (APRA) 

Dansk Kammunikationsfrening (DKF) 

- Finnish Association of Communicators, Information, Presse & Communication (STIL) 

- Deutsche Public Relations Gesellschaft EV (DPRG) 

- Hellenic Public Relations Consultancies Association (HPRCA) 

- Public Relations Institute of Ireland (PRII) 

- Federazione Relazioni Pubbliche Italiana (FERPI) 

- Beroepsvereniging voor Communicatie (Netherlands) 

Norwegian Public Relations Consultants Association (NIR) 

- Association of Public Relations Consultancies in Portugal (APECOM) 
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- Russian Public Relations Association (PACO) 

Public Relations Association of the Slovak Republic (APRSR) 

Public Relations Society of Slovenia (PRSS) 

- Assoc de Empresas Consultoras en Relaciones Publicas (Spain) (ADECEC) 

- Swedish Public Relations Association (SPRA) 

- Bund der Public Relations Agenturen der Schweiz (Switzerland (BPRA) 

- Public Relations Consultancies Inc. of Turkey (PRCI) 

- Public Relations Consultants Association (UK) (PRCA) 

The Press and The People’s Constitutional Company of Jesse Millette 

Constitutional Transparency 
All is of “Public Interest” 

Anti-paternalism 

Media Policy 

Policy of The People’s Millettarian Network (PMN) 

- multiple channels to supports Diverse Media policy 

Journalism 

Freedom of The Press 

The Encouragement of Journalistic Enquiries & Analysis 

Conditions for Representative Democracy 

- regular elections 

- a universal franchise - all adults have a right to vote 

- secret ballot - to ensure voting is free from intimidation and bribery 

- an effective choice of candidates, parties and potential alternative governments, competing on 
a fair and equal basis 

- fair elections - each vote should, as far as possible, count equally 

- freedom of speech and expression through free and diverse media to enable voters to make an 
effective choice 

Proportional Representation 

Constitutional Democracy 

Advanced Democracy 

Corporate Social Constitutional Responsibility (CSCR) 

Corporate Responsibility 
Social Responsibility 
Constitutional Responsibility 
Change These > 

Level One (Basic) - pay taxes, observe the law, deal fairly 

Level Two (Organisational) - Minimise negative impacts, act in the spirit of the law 
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Level Three (Societal) - working towards a healthier society, help alleviate society’s problems 
instead, 

Fundamental 

Internal 

Advanced 

Philanthropy of The People’s Constitutional Company of Jesse Millette 

Corporate Responsibility includes Investor Responsibility and Stakeholder Responsibility 

Philanthropic 

Ethical 

Legal 

Profitable 

Stakeholders can be 

- providers of capital 

- customers 

- employees 

- community 

- competitors 

- suppliers 

- unions 

- general public 

- constituents 

- hostiles 

Regulation 

Ethicality 

Culture of the Organisation 

Local Public Relations 
Provincial Public Relations 
National Public Relations 
Regional Public Relations 
International Public Relations 
Multinational Public Relations 
Omninational Public Relations 

Accountability of Actions 

Global Transparency - unwavering transparency in all nations of the actions of the company 
Information Revolution 
Flow of Information 

newspapers, books, magazines, journals, and news agencies 
radio, television, and direct broadcast satellite 

film recording and video; marketing, advertising and public opinion polls 
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mail, telecommunications, electronic and digital networks and communication channels 
tourism, travel, and migration, religious and philosophical association 
diplomatic and political channels 

educational, artistic and cultural exchanges including conferences and sports events 
satellite and planetary resources 


Agenda Setting 
Policy Agenda 

- Corporate Agenda 

- Constitutional Agenda 
Media Agenda 

- Public Agenda 

Reaching Audiences 

- Corporate or product advertising 

- Blogs 

- Social networks 

- Online message boards, forums, and newsgroups 

- Television talk shows 

- Documentaries 

- Communications issued by companies such as press releases, annual reports, and newsletters 

- Official constitutional statements and documentations 

- Corporate website 

- Free content encyclopaedia 

- Stock or industry analyst reports 

- Radio news coverage 

- Conversations between people 

- Articles in magazines, newspapers, and other print media 

- Television news coverage 

- Digital articles on news outlets 

- Books, journals, and essays 

Perception Management 

Transparency and constitutionality as the cornerstones of Millettarian Public relations 

Levels of Public Relations 

- Project level 

- Subsidiary level 

- Company-wide level 

- Constitutional level 
Economic level 

- Societal level 

- International level 

- Omninational level 

Consistency Model 

- Communication used to dominate public opinion and to accept the dominant position by 
portraying an unwavering consistency in image 
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Open Model 

- Communication used to allow public opinion to be completely open and almost wild, whereby 
no position is ever considered victorious 

Transparency Model 

- Communication used to allow for complete transparency, with the understanding that there is a 
narrative position being conveyed. 

Rhetoric 

- most often labeled as the “narrative”, the set of positions and conveyances expounded by The 
People’s Constitutional Company of Jesse Millette to ensure the continuation of the company’s 
official stance and vision for its future. 

The Public Sphere 

and position of The People’s Constitutional Company of Jesse Millette within it 

Planned Communication 

- All communication expounded by The People’s Constitutional Company of Jesse Millette or any 
of its subsidiaries must be planned in order to fit in within the narrative and to ensure 
consistency and the continuation of the company’s vision. 

The Reduction of Predisposition 

Approaches to Planned Communication 

- setting objectives and targets 

- the involvement of all levels of the workforce 

- authority and responsibility given to managers that planned communication is executed as 
planned 

- review and appraisal of results by higher authorities within the company 

- the documentation of these results and the reassessment and redesign of the previous planned 
communication 

- communication with the appropriate external entities to ensure the achievement of the planned 
communication 

State on the Publics of The People’s Constitutional Company of Jesse Millette 

- all publics are equal 

- the complete transparency of information is vital 

- the review of information by transparency committees before being published 

- the review of information by constitutionality committees before being published 

Segmentation of Publics 

- geography of where they live, work, and leisure 

- demographics of their age, gender, and income 

- psychographics of their attitudes, ambitions, and opinions 

- personalities 

- group membership in clubs, societies, and religious association 

- philosophical association 

- media consumption - newspapers, radio, websites, preferred news outlets, and preferred social 
networks 

- job role - manager, assistant, or general worker/labourer 
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Activities of Millettarian Public Relations 
Media Relations 

- press conference 

- constitutionally obligated weekly addresses 

- constitutionally obligated yearly interrogation of the chairman 

- press release 

- articles and features 

- one-to-one briefings 

- interviews with trained managerial personnel 

- background briefings/materials 

- photography 

- video news releases 

- website 

- email 

Public Relations Advertising 

- corporate 

- governmental 

- product/service 
Public Relations Direct Mail 

- annual report 

- brochures/leaflets 

- customer reports 

- external newsletters 

- general literature 

- multimedia materials 
Exhibitions 

- trade 

- public 

- literature 

- samplings 

- demonstrations 

- multimedia 
Conferences 

- multimedia 

- literature 

- hospitality 
Community Relations 

- direct involvement 

- goodwill 

- sponsorship 

- donations 
Officiality 

- proclamation 

- constitutionality 

- verified statement 

- statement of the government of The People’s Constitutional Company of Jesse Millette 

- response to another large organisation 
Customer Relations 

- media relations 

- direct mail 

- advertising 
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- internet 

- social networking 

- exhibitions 

- retail outlets 

- sponsorship 

- product literature 

- newsletter 

- testimonials 
Internal Communication 

- videos 

- briefings 

- organised meetings 

- newsletters 

- quality and standards guides 

- compact disk interactive 

- email 

- intranet 

- quarterly employee report 

- employee testimonials 
Corporate Identity 

- design 

- implementation 
Sponsorship 

- sport 

- arts 

- recreation 

- respectable causes 
Research 

- organisations 

- public relations programmes 

- issues monitoring 

- results monitoring 

- auditing 
Crisis Management 

- planning 

- implementation 

- decisive action-taking 

- transparency of events 

- reduction of damage 
Liaison 

- internal 

- external 

- employee 

- manager 

- visitations 

- customer 

- constitutionality assurance 

- transparency assurance 
Financial Relations 

- annual financial report 

- briefing materials 
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- one-to-one briefing 

- media relations 

- hospitality 

- internet 

- extranet 

Constitutionality & Transparency 

- quarterly constitutional report 

- annual constitutional report 

- quarterly transparency report 

- annual transparency report 

- live streaming of internal committees and governmental operations 

- constitutionally obligated weekly addresses 

- constitutionally obligated yearly interrogation of the chairman 

- constitutional inspections 

- transparency inspections 

Resourcing 

Timescaling 

- scheduling 

- time allotments 

- predictive project yields 

Calendaring 
Millettarian Calendar 

Public Relations Researching & Analysis 
Primary Research 

- Secondary Research 

- Tertiary Research 
Concentrated Research 
Diluted Research 
Concentric Research System 
Qualitative Research 
Quantitative Research 

Short-term Research (within or about one quarter) 

Long-term Research (within or about one year) 

Extensive Research (within or about a period of between three and five years or more) 
Annual Research 
Intensive Research 
Partial Research 

Surveying 

Stakeholders and Public Relations 

Investors and Public Relations 

Constitutionality as Image 
Organisational Image 
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Reputational Upkeep 

Reputation of The People’s Constitutional Company of Jesse Millette 
Tactics 

- corporate advertising 

- media relations 

- corporate relations 

- governmental relations 

- partnerships 

Propaganda 

The majority of the communications of The People’s Constitutional Company of Jesse Millette 
focus on the expounding of propaganda, which is viewed internally as a vital and wholly positive 
communicative technique. Other than what is referred to as “propaganda”, The People’s 
Constitutional Company of Jesse Millette expounds what it called “officiality”, which focuses on the 
constitutionality and transparency policies of the company in the documentation of official 
statements and responses. 

“All advertisements, marketing, and depictions are propaganda” 

“The continuation of the narrative is the upkeep of propaganda” 

Falling in strict alignment with the “narrative”, or company rhetoric 

Persuasive Characteristics of Propaganda 
Perfectionism 

“Champions of the Company” 

Centres around the depiction of the Millettarian characters rather than actual company operations 

Millettarian Communitarianism 
Millettarian Communitarian 

Potentiality for Dissonance 

Constitutional Responsibility 

Millettarian Consequentialism 
Millettarian Consequentialist Theory 

Situational Ethics 
Virtue Ethics 

Millettarian Code of Conduct is The Grand Constitution 

Millettarian’s Duty of Society 

The Essentiality of Whistleblowing 

Conflicts of Interest 
between Constitution & Law 
between Transparency & Law 
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between Transparency & Constitution 
between Transparency & Publics Interest 
between Constitution & Publics Interest 
between Constitution & Investor Interest 
between Transparency & Investor Interest 

Internal Standard & Quality Procedures 
External Standard & Quality Procedures 
Internal Standard & Quality Guides 
External Standard & Quality Guides 

Journalism 

Strategist 

Technician 

Millettarian Psychological Contract 
Disconnection of the Employee from the Company 

Definition of the Corporate Culture of The People’s Constitutional Company of Jesse Millette 

- aims 

- constitutionality 

- purpose 

- leadership 

- vision 

- central philosophy 
Internal Donations 

Sponsorship Visibility in the Community 

Relevance of the Company in the Community 

- instilling this concept drives company valuation 

- creates a sense of importance and essentiality 

- proclamation of taxation is another driver of relevance and essentiality 

Utilisation of Cause-related Marketing (CRM) 

- complementation of company operations 

- bolstering of company operations 

- essentiality of company to the cause that has been invest in 
Greening 

the process utilised in Millettarian Public Relations, in which a specific project within a company, or 
the entirety of the company’s operations are marketed through publicity stunts and events to make 
a positive contribution to the perseveration of the environment. 

Millettarian Issues Management 

the processes utilised to identify the capacity to which a strategy is able to mobilise, redefine, and 
redirect itself in the event of an arisen issue, that fall in alignment with the Millettarian transparency, 
and constitutionality obligations of The People’s Constitutional Company of Jesse Millette. 
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Issue Categorisation 
Potential 
Emerging 
Current 

Unending 

Long-term 

Short-term 

Severe 

Harmful 

Moderate 

The Importance of Influencing Public Policy 

Momentum Analysis 

- of issues 

- of project success 

- of benefits 

- of detriments 

- of longevity 

Crisis Management Procedure 

- detection 

- prevention 

- preparation 

- containment 

- constant external and internal communication 

- consistent transparency 

- recovery 

- appraisal of impacts 

- learning 

Media Relations During Crisis 

- consistency 

- control 

- clarity 

- competence 

- confidence 

- constitutionality 

Millettarian Crisis Manual Dissemination 

Preparatory Works 

- Crisis Simulation 

- Crisis Training 

Millettarian Crisis Control 

- definition of root cause of crisis 

- under the severity of the crisis in terms of its depth and breadth 
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- centralisation of information flows (expounded by central headquarters only) 

- crisis team isolation from daily business concerns 

- assumption of worst-case 

- no dependency on just one individual 

- consistent press conferences and publication of reportages to ensure appeasement 

- constant reassurance of investors and stakeholders 

- upkeep of professionalism 

- recognition of the importance of short-term sacrifices to save long-term operations 

- consistent conversation between the chairman or vice chairman and all stakeholders 

Journalistic Relations 

- corporate transparency 

- company constitutionality 

- consistent professionalism 

- all questions answers transparently 

- experts present during press conferences 

Insiders on Public Affairs (those working in government representing the company) 
Outsiders on Public Affairs (those working in the company) 

Magnitudes of Change 
Short-term change 
Long-term change 
Concentrated change 
Diluted change 
Seasonal change 
Annual change 

Inclusive Company Communication 
Total Brand Communication 

Sponsorship purposes 

- support product and services 

- build media interest 

- reinforce the corporate identity 

- construction of goodwill 

- part of an integrated campaign 

- as an alternative to advertising 

Millettarian Corporate Philanthropy 
Media Planning 

Millettarian Emotional Marketing 
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The Millettarian 
Economic 

Methodology 
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Trade Concession 

a preferential, most typically exclusive, rate of trading between one nation, or company and 
another. 

Millettarian Economics 

the social science which studies the interactions, and interrelations between humans in the 
acquisition, development, and allocation of resources, and typically incorporates psychological, 
sociocultural, and philosophical concepts into its methodologies. 

a system of economic positioning, governance, and management, constructed under newfound 
principles, and policies, usually supporting the ambitions of The People’s Constitutional Company 
of Jesse Millette. 

Tax Concession 

a preferential, most typically exclusive, rate of taxation between a government and a company. 
Commercial Concession 

a preferential, most typically exclusive, rate and ease of commerce granted by a government for a 
company to operate. 

The Journey to National Prosperity 

1. Monetary Stabilisation (dollarisation if necessary) 

2. Tax Suppression and Simplification 

3. Pension System Reformed 

4. Promotion of Investment 

5. Trade Openness 

6. Decentralisation 

7. Confederationisation 

8. Budgetary Balance, Stability & Oversight 

Key Economic Factors 

1. Economic Quality 

2. Business Environment 

3. Governance 


2314 



4. Education 

5. Health 

6. Safety and Security 

7. Mentality & Philosophy 

8. Personal Freedom 

9. Social Capital 

10. Natural Environment 


The Implementation of Millettarian 

Jurisprudence 


Millettarian Jurisprudence 

the constitutionally structured legal system a of nation under Millettarian Governing Methodology, 
most typically focusing on establishing philosophical principles, enacting pro-education leaning 
policies, and witnessing the cooperation between the nation and The People’s Constitutional 
Company of Jesse Millette in trying to improve the nation from all aspects, whether economic, 
social, cultural, or philosophical. 

Millettarian Jurisprudence isn’t a complete methodology; it needs the addition of the cultural, 
social, environmental and religious aspects of the nation’s society in order to be implemented 
properly and in order for the peoples of the nation to fully benefit from its method, therefore, it is 
right to argue that Millettarian Jurisprudence is but half complete for it does need its applicant 
nation to achieve its totality and to be a force of betterment for all peoples across the nation. 

The Nation 

the hypothetical nation that would choose to align itself under Millettarian Jurisprudence. 

Philosophical Identity 

Under Millettarian Jurisprudence, the philosophical identity of society is debatably the main 
focus of the system as it is believed under Millettarian Jurisprudence, that The Philosophy 
of the nation, unified, championed, and solidified by figures of honour, heroism, and valour, 
stands as the critical component of the success of the nation. 

If the nation isn’t philosophically unified, as distinct from religious principles and worship, 
the nation, in all its aspects will not function successfully. A national philosophy, in strong 
alignment with, yet distinct from, the religious identity of the nation, is needed to cultivate a 
united image of what the peoples of the nation want their nation to be in the future; to be a 
leading nation, to be a prosperous nation, and most importantly, to be a unified nation 
under one philosophy shared by all for the betterment of all peoples of the nation. 

Under Millettarian Jurisprudence, the Millettarian characters are transformed and 
positioned to appeal to the hearts of the peoples of the nations for the betterment of their 
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nations. Under Millettarian Jurisprudence, the Millettarian characters are heralded as “The 
Champions of The Nation”, and are adorned at the centre of society as philosophically 
unifying figures, representative of how the peoples of the nation view their symbolism. 

It could be criticised that the Millettarian characters are, but a work of fiction, and so they do 
not belong in a place of reality. That be the truth, they are a work of fiction, but the beauty of 
fictional figures is that they can evolve and morph into whatever you wish them to be. They 
are not simply one dimensionally. They are not simply carrying one message. They are not 
simply representative of one people group. Their appearance, their race, their religiosity, 
their wealth, their circumstance, their personalities, can be changed into a infinite amount of 
representations, but there will always be one unifying message championed by their 
presence; the betterment of all peoples of the nation, for the nation, and that, vast 
occupation is too much a burden on one real person, but to be fictional, to act as 
philosophical figures meaning much more than what they are initial interpreted as, is the 
superior route of philosophical unification. 


Constitutional Principles 

Under Millettarian Jurisprudence, the promotion of the constitution of the nation as The 
Word is important to the understanding of the ambitions, the principles, and the 
fundamental structures of the nation’s society. 

Under Millettarian Jurisprudence, it is believed that all peoples of a nation should know and 
understand the words of their nation’s constitution whether directly from the constitution 
itself, or indirectly through philosophical or religious means. The importance of the close 
proximity between the peoples of the nation and The Word of the nation is a significant 
relationship which is often overlooked. However, under Millettarian Jurisprudence, the 
constitutional principles of both the nation’s constitution and, with governmental 
authorisation, The Grand Constitution, must be propagated in order to build a strong, 
unified, and leading nation in which all peoples both internally and externally, understand 
the positions, the identity, and the principles of the nation. The strength of the bond 
between The Word and the peoples, reflects the strength of the very foundations of the 
nation. 

The methodology of Millettarian Jurisprudence believes that The Word is at the centre, and 
should be, at the centre of the structure of the nation, and so, it is the duty of all Millettarian 
Jurisprudence supporters to assist and propagate the dissemination and understanding of 
the constitution. It is also believed that The Grand Constitution, with all its policies, theories, 
methodologies and viewpoints across various subjects of management, philosophy, 
governance, and society, could hold a valuable place in re-enforcing the significance of the 
nation’s constitution and the principles it does represent and hold strong. 

Pro-education Policies 

In order to ensure the betterment of peoples within the nation, it is essential for pro¬ 
education policies to be implemented. 

Following the theories of Educentrism and Educationism from The Grand Journals, the 
nation is encouraged to centre their economic, social, cultural, and governmental 
components around the national education system. 

The education system, under Millettarian Jurisprudence, is commonly encouraged to switch 
to The Millettarian Education System, though this is not mandatory. The necessary 
components, however, come in the form of policy. Under Millettarian Jurisprudence, it is the 
duty of the nation to keep its peoples educated, and so, it is championed that the largest 
portion of the governmental budget, must be assigned to the education system of the 
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nation. In order to fundamentally comply with Millettarian Jurisprudence, this policy is of the 
highest importance in order to construct a society centred on the education of its peoples, 
the betterment of its peoples as a result, and finally, the overall improvement of the strength 
of the nation’s economy, workforce, and financial stability. 

Another educational and dissemination policy within Millettarian Jurisprudence is the wide 
propagation of education institutions, services, and the education system in general in 
order to encourage peoples of all ages to engage with the educational offerings available 
and to better themselves and to better the peoples around them, and so, leading to the 
betterment of the nation. Under the policy of Educationism, championing the education 
system as the centre and foundational aspect of society by utilising national, philosophical, 
and religious figures to promote education, is one of the fundamental ways of encouraging 
as many peoples of the nation as possible to understand the value of education for both 
themselves and the nation as a whole. 


Religious Identity 

The Religious Identity of a nation, whether that be atheistic, agnostic, or theistic, 
unorganised, or organised, unimplemented, or implemented, is a key and fundamental 
structure to the advancement, development, and self-determination of a nation. 

It is the ecclesiastical, Islamic, Jewish, Buddhist or any other organised religion, that has 
formed the fundaments of all nations throughout the history of humanic society on Earth. 
And so, it is this identity that can be used most effectively to unify the peoples of the nation, 
as seen in many a religious revolutions, and oppositely, secular revolutions all the same. 

Realising the identity of the worshipping peoples of the nation is key to understanding the 
cultures, the attitudes, the societal structures, the philosophical principles and the 
constitution of the nation. Religion has long been a source of contention between peoples. 

A source of division, conflict, and subsequent hardship, but it has too, been the sole unifier 
of nations, peoples, and once conflicting groups. 

Under Millettarian Jurisprudence, Religion is separated, not from the state, for under 
Millettarian Jurisprudence, religion is believed to be a strong unifier for the nation and 
should not be suppressed, but is separated from the concept of The Philosophy. The 
religion of the peoples of the nation does inevitably influence the beliefs and philosophies of 
the peoples, yet it is believed that this distinction between these two entities of thought, is a 
monumental idea that neither allows religion to gain too much influence over the 
progression of the nation, nor allows The Philosophy to gain too much influence to 
overshadow the faith of the nation. It is this delicate balance that Millettarian Jurisprudence 
does ultimately strive towards, for under this methodology, it is strongly believed that the 
relationship between The Philosophy and The Faith is the key to the success of the nation 
and subsequently, key to the betterment of peoples in all aspects of their existence. 
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The Other Orientations of 
Millettarianism 

Extrinism 

Intrinism 

Spatialism / Spacialism 
Opportism 

Commoditism - space, education, and others as commodities 
Unitism - by unit ? 

Indignatism 

Pnemitism 

Proactivism - in Millettarianism, population is proactive in the society rather than reactive. 
The method of approaching something proactively 
Reactivism - in Millettarianism, 

Hyperactivism 

Preactivism 

Enactivism 

Unreactivism 

Counteractivism 

Interactivism 

Informationism - development of the information economy 

Sectorialism - the orientation holding that society can be split up into different sectors in 
which people can live out their preferred economic beliefs whilst still under the 
governance in a partially centralised government that manages people's transitions 
between sectors - this would allow people who wish to concern themselves with 
hypercapitalism to pursue, those whom wish to live a simpler and less money-centric life, 
and those whom wish to live in a socialist way, or run their businesses or homes in either 
of these ways. 

Consumptionism - entirely focusing on consumers and their needs, and the governmental 
system acting towards consumers at all times for their benefit. 


Hypercapitalism - the notion that we are currently living in societies that favour 
profitability above their own moral principles and over the ethics upon which their 
nations were founded. Further to this, hypercapitalism expounds the notion that 
profitability should supersede the upholding of human rights, environmental protection, 
persecution, and oppression as well as over art, aesthetics, architecture etc. 
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Self-perpetuation of hypercapitalism 
Toxicity of hypercapitalism 

Past economic ideologies and policies and compare them with Millettarianism: 

- Anarchism 

- Capitalism 

- Corporate capitalism 

- Dirigism 

- Laissez-faire 

- Mercantilism 

- Neo-mercantilism 

- Protectionism 

- Social market 

- State capitalism 

- Economic democracy 

- Fascism 

- Feminist economics 

- Georgism 

- Green economy 

- Religious economics 

- Christian economy 

- Islamic economy 

- Socialist economics 

- Market socialist 

- Mutualism 

- Participatory 

- Socialist market 

- Socialist oriented market 

- Syndicalism 

- Communism 

- Traditionalism 

- Communalism 

- Corporatism 

- Distributism 

- Feudalism 

Economic coordinations and how Millettarianism (and its different branches) fits in with 
these different coordinations: 

- Closed (autarky) 

- Decentralised 

- Digital 

- Dual 

- Gift 

- Informal 

- Market 
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- Mixed 

- Natural 

- Open 

- Planned 

- Robinson Crusoe 

- Subsistence 

- Underground 

- Vertical archipelago 

- Virtual 

Millettarianist introduced coordinations 

- Spatial/Spacial 


Sectors: 

- Common property 

- Private 

- Public 

- Voluntary 

Different transitions: 

- Collectivisation 

- Communisation 

- Corporatisation 

- Demutualisation 

- Deregulation 

- Expropriation 

- Financialisation 

- Liberalisation 

- Marketisation 

- Municipalisation 

- Mutualisation 

- Nationalisation 

- Privatisation 

- Socialisation 

Millettarianist introduced transitions: 

- Spacialisation 


Other types: 

- Expeditionary 

- Inclusive democracy 

- Information economy 

- Manorialism 
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- Newly industrialised 

- Palace economy 

- Plantation economy 

- Plutonomy - this may be good because people who wish not to feel the degradation to 
their ethics and morality that money has can step out of the capitalistic world. 

- Post-capitalism 

- Post-industrial 

- Post-scarcity 

- Resource-based 

- Token economy 

- Traditional economy 

- Transition economy 

- World economy 


Thirteen Industries of Focus: 

Foundational Industries: all spacial industries, education, tourism, transportation, 
construction, healthcare 

Advanced Industries: solar power, artificial intelligence, drones, genomics, robotics, 
driverless cars, connected home. 


Abortion - opposed, life must always come first. Disagree with abortion in all forms and at 
all stages. 

Euthanasia - ambiguous stance 

One Millettarian stance holds that death is a natural occurrence and the emotions 
associated with it by humans are distortive and therefore we should allow nature as a 
derivation of The Cosmos to take its course and therefore no euthanasia is permitted. 

The second Millettarian approach holds that euthanasia is an individual and personal act 
of compassion for the receiver, but that only a controlled passive form of euthanasia 
should be allowed so as to not allow for the distortion and extrication of the practice. 

Ultimately, in the second approach it is held that one being euthanised or not does not 
negatively affect the wider functionalities of The Cosmos and it should therefore be 
allowed. 

Passive euthanasia - yes 
Active euthanasia - no 
Assisted suicide - no 
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Death penalty/Capital punishment - opposed generally, concurred only in the case of 
terrorism (please define this clearly and precisely) with the only permitted way of doing 
so via lethal injection. 

Concurred for the notion of Life or Permanent Rehabilitation which means that the 
individual be in a rehabilitative state for an undisclosed amount of time. Also supports the 
reinstitution of psychiatric hospitals. 

Human/ sentient cloning - Concurred. 

Homosexuality/transsexuality/bisexuality and LGBT rights - Concurred, agree with 
Artificial contraception - Concurred, agree with. 

Pornography - Dissuaded due to its negative impact on the watcher but not considered to 
be attributive to an illegal act. 

Smoking - Indiffrention (means that it is never to be encouraged, but it is fine for small 
dosage use as well as the notion that it will always be available so its dissuasion is 
fruitless due to the temptations of man, but also it will not affect the functions of The 
Cosmos). 

Voting - concurred at the age of 15. 

Alcohol - Indiffrention. 

Guns - Opposed. Both the physical removal guns and the cultural disintegration of them. 
Cannabis usage - Indiffrention. 

Suicide - Indiffrention - not considered to be a sin and those attempting to or those whom 
have committed suicide should not be stigmatised for this. 

Death is considered the instance in which one becomes "One with The Cosmos" 

Drugs (except cannabis) - Opposed. 

Prostitution - Opposed. 

Freedom of movement - World citizenship. 
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Millettarian Business Economics 


Millettarian Business Economics is the application of Millettarian economic theory to the 
normative economic landscape, the use of economic principles to establish theory, the analysis of 
economic influences on business decisions, and the investigation of the market in motional 

circumstances. 


Naturalism 

In Millettarian Economics, the stance of perceiving and relating all economic, and business activity through 
the lens of natural processes, typically those conducted by animals, or other natural phenomena. 

As part of Naturalism in Millettarian Economics, the concept of hibernation relates to the economists of the 
nation, or the owners of a business to reserve some of their resources in all aspects (not just wealth), in 
preparation for the times to come. This does not mean to say that there are bad times ahead, but the 
expectancy of difficult times is the preparation for them, and when prepared, businesses and economies are 
much more like to be able to weather the difficulties ahead as opposed to being unprepared and not being 
able to weather the difficulties, or changes that are almost inevitable in developing economies, and 
businesses. 

If a company sees greater sales at one time of year than another, then that company experiences Annual 
Hibernation and it is therefore more essential than ever for that company to stock up on its resources in order 
to wade through the quieter season, but what is also important is to use the time of dormancy to create the 
best campaign and business plan for the busier season. 

Similarly, the concept of migration relates to a business, or an economy making a change of direction, or 
focus. For a business, this may mean orientation in the focus of the business’ main revenue stream, or the 
entry into a new market, or industry. For an economy, this may relate to the prioritisation of one industry or 
sector over another for a particular time period, or a focus on funding for one sector of the economy over 
another for a specific period. Migration is an essential process for the constant refresh of business operations, 
and economic practice, and is thus, an important aspect of economic Naturalism. 

Another concept within Naturalism is that of The Predator and The Pray, which in an economic context may 
relate to two or more competing economies, and in a business context, may relate to a large business looking 
to take control of a smaller business, or to stop the business from growing further and becoming a rival. It is 
the nature of The Predator to squish The Pray, and it is the nature of The Pray to execute a plan and not be 
squished with the aim of growing large enough to transform into The Predator. 
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A concept of importance is also cooperation which, in a business and economic context, relates to two 
companies, or two economies working together for mutual benefit, rather than working independently for the 
benefit only of the self. The main aspect to be aware of for each are the intentions of the cooperating 
counterpart; their motivations to partner; the benefits they perceive to gain, and whether their benefits 
outweigh your own. 

The process of locomotion refers to an economy that is in the process of transferring its foundations and 
structure, such as moving from an agrarian economy to becoming an industrial economy. This process can 
also be related to a business whereby a company grows to a size in which they begin to operate in multiple 
markets, or in multiple industries, or their wealth grows to a size that constitutes a change in taxation. 


Exclusivity in Measure 

In Millettarian Economics, the term Exclusivity in Measure refers to the measurement of a consequence, an 
event, or a business, or economic practice in exclusive terms, meaning no other external factors are 
considered other than the subject itself. 


Inclusivity in Measure 

In Millettarian Economics, the term Inclusivity in Measure refers to the measurement of a consequence, an 
event, or a business, or economic practice in inclusive terms, meaning all external factors must be considered 
in addition to the internal ones. 


Legality 

In Millettarian Economics, the study of the legal relationships within corporate governance, and the 
implementation of law into the decisions and plans made by companies, and may also relate to the 
relationship between corporations and governments. 

It has become commonplace for companies to manipulate law to their own advantage, but law is all we have 
to decipher between anarchy and order. Law is counterpart to the enforcer and the receiver, and the way in 
which law is applied is a direct consequence of its interpretation. In a corporate sense, the enforcer is the 
government, and the receiver is the company. Both of these entities have an ethical responsibility to each 
other to enforce and receive the law respectively. 

In taxation, the government creates tax laws for the companies to adhere to, and this is one of the most 
important ethical responsibilities for the companies to fulfil. This is something that many large companies 
fall to do because their corporate cultures are based upon themselves rather than the wider economy. It is, 
however, in equal measure, the ethical responsibility of the government to create fair taxation laws that still 
ignite enthusiasm for business, without still causing taxation anarchy. 

In a similar way, companies must always follow the regulations and complex business transaction laws set 
down by the government. However, in many countries, the high amount of regulations result in business 
becoming more governmental, especially so in its speed. Business must always be quick for that is the nature 
of good business. To slow business down with regulatory laws is to choke business and the great economic 
reliefs that come alongside success in enterprise. Another of the ethical responsibilities of the government is 
to make business easier so that more money can be generated, and thus, more taxation for the government 
overall. It does no good for either party to strangle business and the speed at which it can occur in the name 
of complex regulation for this results in more administration for the government and less business prosperity 
for the economy. 

However, it must be said with just as much earnest that governments must not encourage business anarchy, 
whereby corporations are left to conduct their operations with very little authority, or regulatory checks. For 
the government, it is most important to find the perfect balance between these two measures, and to maintain 
these measures as they are motional and can be influenced by a plethora of factors. 

The role of the business in the economy is to generate as much capital for itself and the wider economy as 
possible whilst also creating jobs, a safe and comfortable working environment, and products to serve the 
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people. Symbiotically, the role of the government in the economy is to create and ensure in longevity a 
business environment that is fair for companies to conduct their operations legally, and without unnecessary 
obstacles that ultimately, only inhibit business practices. 


Prescriptionism 

In Millettarian Economics, the process wherein a business, or economic difficulty, or issue is perceived as a 
problem to which a medicine can be prescribed, especially in the form of monetary reliefs, and is usually 
characterised by a business, or economic plan. 


Rationality 

In Millettarian Economics, rationality is one of the central concepts to decision-making procedures, and 
typically involves the removal of all emotional, relational, and non-logical elements from the decision¬ 
making process in corporate and economic situations. 


Motionality 

In Millettarian Economics, motionality is another of the most central concepts to decision-making 
procedures, and involves the taking into consideration of factors of both intemality and externality which are 
all considered motional. The extent to which the movement of factors is discussed in the decision-making 
process directly relates to the level of motionality. 


The Raising of Resources 

In Millettarian Economics, the process of The Raising of Resources, also known as Resourcism, relates to 
the process of a company, or government purposefully stocking up on resources during times of greater 
yield, and using the resources to wade through times of lesser yield, and is directly related to the process of 
hibernation within Naturalism. 


Paradigm 

In Millettarian Economics, relating collectively to the methodologies of the Millettarian worldview in both 
an economic, and in a business context, and in theory, is typically relative to the utopian, or idealised version 
of the methodology. 


Creativism 

In Millettarian Economics, the belief held that creativity, imagination, and future vision are the only 
distinguishing factors of longevity between humanity and technology, and holds that both businesses, 
governments, and overall economies should cater more for the creative industries. 


Judgement of Decision 

In Millettarian Economics, the concept relating to the reflection, analysis, and conclusion of decisions by 
thorough examination, and by linking the applicative aspects to their theoretical counterparts. 


Multi-disciplinary Subject 

In Millettarian Economics, the concept that economics should always hold multiple disciplines of study 
within it, especially when psychology, sociology, philosophy, and geography are incorporated. 


Incrementalism 

In Millettarian Economics, one of the most prominent concepts that relates to the economic principle that as 
long as there is still growth in the economy, then there is still progression, despite growth sometimes 
slowing. 
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Marginalism 

In Millettarian Economics, the principle holding that marginal change, or marginal economic growth is 
always superior to rapid growth, or excessive change, especially when stability is considered the centrality of 
all good economic practice. 


Exhaustion of Potentiality 

In Millettarian Economics, the concept relating to the full debilitation of potential for a market, a product, or 
an industry, in relation to either a business, or an economy. 


Potentialism 

In Millettarian Economics, the term relating to the theory that all economic items have a certain level of 
potential, similar to the way in which energy in measured in its potential, and holds that the higher the 
potential for an economic article, whether that be cash, a commodity, or a product, the higher its economic 
worth. Potentialism brings with it a system of perceiving economic items and measures them according to 
their potentiality levels, rather than their actual value. In this way, all products, commodities, and economic 
items can be classified under one system. However, the key aspect of this system is that every individual has 
a different interpretation of what one product’s potential may be. Although, in the same way, this system 
allows for the quantification of more abstract products, services, or economic articles by giving them a more 
quantifiable subject. 


The Proper Allocation of Resources 

In Millettarian Economics, refers to the understanding of resources; their qualities, potentiality, and the 
maximisation of their uses, and the subsequent allocation of these resources, especially during times which 
such resources are limited, and is founded on decision-making, the proper collaboration of the company, or 
government, and the decipherment of the information which is available at the proper time. 


Marginal Revenue | Marginal Cost | Ownership 

Revenue Maximisation is better for customers, but Profit Maximisation is better for the owners and 
shareholders. It is the duty of the manager of the company to decide which stakeholder it is more prudent to 
please; this is called the Manager’s Paradigm, and cannot be avoided due to it being an intrinsic decision of 
the managerial role. It is the responsibility of the ownership to understand the complex nature of the 
manager’s central position surrounded by many stakeholders which they aim to please, but it is not the 
responsibility of the customer to do the same. 

Using a Marginal Revenue and Cost Model, it is inevitable that as marginal revenue decreases, marginal cost 
will increase as a direct consequence and measuring this over a period of time, the two axises insect, and at 
this point, the specific product that the model represents is maximised; this is also called Exhaustion of 
Product. 

It is also inevitable that the axis will slide, although keeping at this point for as long as possible is the 
manager’s role. Due to the Exhaustion of Product, a new product must be introduced before the business 
itself becomes exhausted, but this is also problematic due to the increase in costs for the creation of a new 
product, and the labour needed to complete this. In this way, the product life cycle in an economic context is 
explained by its limitation due to the marginal revenue and cost. 


Economic Entirety 

One of the central-most concepts of the Millettarian Business Economics landscape which is either 
intrinsically, or indirectly influential to the range of principles, and concepts of Millettarian Economics, and 
describes a new way of perceiving either a singular, or a series of transactions, and their repercussions on the 
wider economic system that is in place, but is almost always disregarded in economic theory and analysis. 
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The concept encompasses the idea that each and every transaction, no matter the nature, size, or intention, 
adds to the overall entire economic environment. This concept can be most often applied to that of cost and 
how each transaction adds to the economy in more ways than just itself, and is said to be a merger between 
the way in which an accountant would look at a series of transactions, and how an economist would. 

An example of how this could be applied; some friends decide to plan a trip to see a cricket game across the 
country. The initial and basic cost is that to the individuals themselves, including the cricket game tickets, the 
train fare, the food, and the accommodation. However, by using this theory, we look must deeper into this 
trip and the details of each possible transaction that is occurring; firstly, the purchase of tickets is done 
through a website which must be firstly designed, constructed, and maintained which may provide a flurry of 
jobs for individuals in digital roles, which could be said to add to the macroeconomic environment, rather 
than the local, or microeconomic environment. 

Secondly, not including the main train journey, each and every transportation adds to the local economic 
environment, which may include a taxi to the train station, and a coach to take the group from the train 
station to the cricket ground, which all provide jobs for the transporters, and as a consequence provide uses 
for the various transportation methods in use, thus satisfying both micro and macroeconomic environment 
factors. 

Thirdly, the train journey itself must be manned by a crew from the driver, to the ticket-master, to the 
platform controller, to the waitress in the onboard cafe; each and every role is supplemented by the purchase 
of the train tickets. The train itself must be bought, fuel must be bought to make it work, and engineers need 
to be on hand if the train were to break down. Perhaps there are many more economic factors to introduce 
here, but the point is clarified enough by those already mentioned. In a similar way, these train journey 
factors satisfy both local, national, and even international economic environments. 

Fourthly, the booking of hotels may now be done through the use of a mobile application which means that 
the company must have an easily accessible and consistently maintained mobile application which customers 
can use which also requires a digital department. Not only this, but the fact that the group are using a hotel 
for their trip suggests an even greater and much more complex contribution to both the local and 
macroeconomic environments. The complexity enters when one begins to think about all that is required to 
run a hotel and those involved in the maintenance, operation, and improvement of the entire hotel, and the 
experience it claims to provide. 

Finally, and according to the Economic Entirety principle the most important part, the group go to the cricket 
game and enjoy watching the sport being played out. This is the most important part of the entire series of 
transactions due to it being the central pull factor for the group to go on the trip, and not only invokes 
culture, entertainment, and leisure, but is also the main driver of economic growth. In this way, due to the 
intense detail and thoroughness through which the principle describes of the transaction series, it seems a 
much greater detriment to all levels of the economic environment if the trip was sudden called off. 

Often, before the introduction of the Economic Entirety principle, only the one-dimensional costs to the 
individual were analysed, yet now, with this implementation of this principle, a larger and more three- 
dimensional environment is revealed with not only the cost to the individual, but the benefits these costs 
provide to the companies, employees, and consequential benefactors involved, and places greater emphasis 
on the contribution of the customer to the wider economic environment. 

The Consumption of Culture is a major component of the Economic Entirety principle and states that culture, 
including music, art, literature, technology, sport, fashion, celebrity, history, and architecture, is the main 
driver of economic transaction and activity, and thus, culture must be continuously and endlessly developed, 
improved, and expanded in order to secure future economic transaction and prosperity. 


Remuneration Committees 

A group of both impartial, experiential, and sometimes expertise which is used, typically on mandatory and 
pre-selected days throughout a quarter, to take an overview of the company’s accounts, operations, and other 
complex articles, and they are to produce an unbiased, honest, and clear reports on their findings, and are 
most commonly present through The Governing Ministry of The People’s Constitutional Company of Jesse 
Millette for a large variety of purposes in many different departments. 
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Trusteeship of The People’s Constitutional Company of Jesse Millette 
A concept of ownership relating to the suggestion that The People’s Constitutional Company of Jesse 
Millette should be boarded by a committee of trustees, with the main difference being the reduced power of 
each trustee when in comparison to the current Governing Council model. 


Revenue Maximisation & Satisfactory Profit 

The central principle of Millettarian Business Economics propounding the concept that The People’s 
Constitutional Company of Jesse Millette must not be based upon the maximisation of profit, but the 
maximisation of revenue for the benefit of the customers, and other stakeholders, whilst in parallel, creating 
satisfactory profit to somewhat please the shareholders, but stresses that the shareholders must not demand 
the maximisation of profit as this is against the Millettarian business culture. 


Millettarian Relations Methodology 

Direct Relations 

sustaining frequent and positive communication directly with an organisation outside the 
company’s ownership. 

Indirect Relations 

sustaining frequent and positive communication with an organisation via another entity, so if that 
entity did not exist, the relations with the initial organisation would not either. 

Internal Relations 

sustaining and encouraging frequent and positive communication between organisations within the 
company’s ownership. 


Dependent Relations 
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communications between the company and an entity that are dependent on an intermediary. 
Fractured Relations 

infrequent and damaged communications between the company and an external or internal entity, 
most commonly due to unwanted or unexpected occurrences. 

Diminished Relations 

communications that have completely ended between the company and another entity, most 
typically an external entity. 

Rejuvenated Relations 

communications that have been re-established by the company with an external entity, most 
typically due to a change in administration, a change in ownership, or the mutual realisation that 
both entities must sustain relations in order to operate. 

Diagonal Relations 

communications between the company and an entity that rivals or is opposed to another entity that 
the company sustains relations with, thus reaffirming the company’s status of neutrality. 

Dimensional Relations 

communications between the company and an entity that doesn’t operate in the same industries as 
the company, but does offer a significant, and mutually beneficial alliance. 

Historical Relations 

communications between the company and an external entity that have existed for more than thirty 
years. 

The Sustainment of Thorough Relations 

Thorough Relations describes the sustaining of relations between The People’s Constitutional 
Company of Jesse Millette and every entity that it operates through whether directly or indirectly, 
and every entity that is in close proximity to its operations, whether physically or digitally. An 
example of this would be the omninational, direct relations between The People’s Constitutional 
Company of Jesse Millette, and every bookstore or bookseller that actively stocks any Millettarian 
titles. 


Introduction to Millettocracy 

A system of government for a nation operating under Millettarian Methodology and constitutional 
law, comprising a newfound middle ground between traditional political opponents. To be officially 
categorised as a functioning Millettocracy, the nation needs recognition from The People’s 
Constitutional Company of Jesse Millette and The People’s Millettarian Congress. 

*AII of the informations, policies, and taxation recommendations in this methodology are 
simple suggestive and should therefore be customised for each individual nation.* 


Fiscal Policy 

A simple taxation system is necessary for a more comprehensive and efficient government 
revenue scheme which consolidates different taxation types and establishes a gradual rising rate 
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of corporation tax to ensure fairness, competitiveness and responsibility are at the forefront of 
taxation principles. 

The Gradual Rising Rate 

Corporations, both large and small, benefit greatly from operating in nations with fertile lands, large 
and growing workforces, large and growing customer bases, and growing economies, therefore 
they should give back to the nations in which they produce their products and the nations in which 
they sell their products. 

The Millettarian Methodology supports the growth of small businesses and entrepreneurial spirits, 
therefore The Gradual Rising Rate will be introduced in order to combat corporate taxation 
avoidance, yet still incentivise entrepreneurs to begin business ventures. 

The Gradual Rising Rate is the corporation tax beginning at a lower rate when a business is first 
established and after certain boundaries are crossed based on two variables (profit and length of 
operations), the taxation on the business rises, creating a gradual rising rate over the course of the 
business journey. 


The Gradual Rising Rate Model 


Length of Operations 

Taxation Rate 

Profit 

Taxation Rate 

First Year 

9% 

Below £10,000 

3% 

Third Year 

12% 

£10,000 -£20,000 

6% 

Fifth Year 

18% 

£20,000 - £40,000 

12% 

Tenth Year+ 

28% 

£40,000 - £80,000 

18% 



£80,000 -£160,000 

24% 



£160,000 -£200,000 

27% 



£200,000+ 

33% 


If a company had just been set up in its first year 
and made profits of between £10,000 and 

£20,000, it would pay a taxation that year of 7.5% as that calculates the midpoint between the two 
taxation variables. 

However, if a large corporation began doing business in the nation, they would be able to claim 
First Year Length of Operation, but if their profits were £200,000+, they would pay a tax of 21 % as 
that is the midpoint between the two variables. 

Finally, if a small company had been operating in a nation for over ten years but only had profits of 
below £10,000, their taxation rate would result as 15.5%. 

Perhaps one of the initial criticism of this methodology would be the fact that each individual 
business’s taxation rate is relatively individualised, thus leading to greater amounts of jobs required 
in governmental taxation departments. However, developing a computer-based model and 
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inputting hundreds of thousands of businesses into it and finding the Taxation Midpoints of each, 
would solve that issue, thus leading to greater efficiency and ultimately, a fairer taxation system. 

The Corporations Taxation Model 


Length of Operations 

Taxation Rate 

Profit 

Taxation Ri 

First Year 

7% 

£1m - £10m 

2% 

Third Year 

12% 

£10m - £100m 

4% 

Fifth Year 

14% 

£100m - £400m 

6% 

Tenth Year+ 

18% 

£400m - £800m 

8% 



£800m - £5b 

15% 



£5b - £10b 

18% 



£10b+ 

21% 


Companies are automatically transferred to The Corporations Taxation Model if they report profits 
above £1 million and importantly, their Length of Operations variable resets to First Year. 


National Insurance Contributions 


Employee National Insurance 

Employee National Insurance Contributions Model 


A- 

£500 - £699 a month 

2% 

£700 - £3,599 a month 
8% 

£3,600 - £6,999 a month 
14% 

£7,000+ a month 
20% 

B - 

5% 

13% 

21% 

27% 

C- 

10% 

16% 

24% 

32% 


A - individuals aged between 25 and 40 
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B - individuals aged between 40 and 55 
C - individuals aged between 55 and 70 


By utilising this model, contributions are concentrated on individuals who are likely to be more 
concerned about their state pension and gradually introduces younger segments of the population 
into the concept of pension funding. 


Employer National Insurance 


Employer National Insurance Contributions Model 


A- 

£500 - £699 a month 
1% 

£700 - £3,599 a month 
2% 

£3,600 - £6,999 a month 

6% 

£7,000+ a month 
10% 

B - 

3% 

6% 

9% 

13% 

C- 

8% 

12% 

18% 

24% 


A - individuals aged between 25 and 40 
B - individuals aged between 40 and 55 
C - individuals aged between 55 and 70 

By utilising this model, companies and individuals employing others can concentrate their 
contributions on those of their workforce that the benefits of National Insurance Contributions are 
most relevant to, and allows employers to gradually introduce pension funding to younger 
segments of their workforce. 


Self-employed National Insurance (optional) 

Self-employed National Insurance Contributions Model 


A- 

£500 - £699 a month 
1% 

£700 - £3,599 a month 
2% 

£3,600 - £6,999 a month 

6% 

£7,000+ a month 
10% 

B - 

7% 

10% 

20% 

30% 

C- 

13% 

22% 

34% 

43% 


A - individuals aged between 25 and 40 
B - individuals aged between 40 and 55 
C - individuals aged between 55 and 70 
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By utilising this model, individuals who are self-employed have the option to agree to standard 
contributions, or can self-determine their contributions if governmentally authorised. Again, this 
model concentrates contributions on those who are most concerned about the consequences of 
National Insurance Contributions, and gradually introduces younger self-employed individuals into 
the concept of pension funding. 


Income Tax 

Under the Millettocratic methodology, the Income Tax system is based on two variables: age and 
income. 


Income Taxation Model 


If an individual is the age of 22 and they are earning between £10,000 and £20,000, their income 
tax would stand at a midpoint calculation of 7%. 
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Age 

Taxation Rate 

Income 

Taxation Rate 

18 - 25 

8% 

Below £10,000 

2% 

25-30 

14% 

£10,000 -£20,000 

8% 

30-45 

20% 

£20,000 - £40,000 

15% 

45 - Retirement 

28% 

£40,000 - £80,000 

25% 



£80,000 -£160,000 

38% 

If an 

individual is the age of 39 and they are earning 

£160,000 -£200,000 

44% 

between £20,000 

- £40,000, their income tax 

£200,000+ 

48% 

would stand at a midpoint calculation of 17.5%. 



If an individual is the age of 55 and they are earning over £200,000, their income tax would stand 
at a midpoint calculation of 38%. 

By utilising the Millettocratic methodology, income tax is much fairer on those beginning to 
establish their careers, and is thus raised on those who have established themselves or have been 
working a larger amount of years. 


Value Added Tax 




Value Added Tax (VAT) Model 

Rate 

% of VAT 

Applicable Products & Services 

Standard 

20% 

Most goods and services 

Zero 

0% 

Books and educational products, foodstuffs, non-luxury clothing 


VAT Exemptions Include: 

• Postage stamps 

• Financial and property transactions 
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• Standard medical supplies and non-prescriptive drugs 
Fuel Duties 

Petrol, diesel, biodiesel and bioethanol - 59.95 pence per litre 
Liquefied petroleum gas (LPG) - 31.61 pence per kg 
Natural gas used as fuel in vehicles, e.g. biogas -12.70 pence per kg 
‘Fuel oil’ burned in a furnace or used for heating - 10.70 pence per litre 

Alcohol Duties 
Beer Duties 

More than 1.2% up to 2.8% -19.42 pence per litre for each % of alcohol 
More than 2.8% up to 7.5% - 32.08 pence per litre for each % of alcohol 
More than 7.5% - 41.77 pence per litre for each % of alcohol 

Cider Duties 

(Still) More than 1.2% up to 7.5% - 48.38 pence per litre 
(Still) More than 7.5% but less than 8.5% - 70.04 pence per litre 
(Sparkling) More than 1.2% up to 5.5% - 48.38 pence per litre 
(Sparkling) More than 5.5% but less than 8.5% - 86.46 pence per litre 

Wine Duties 

(Still) More than 1.2% up to 4% - 93.93 pence per litre 

(Still) More than 4% up to 5.5% - 135.30 pence per litre 

(Still) More than 5.5% up to 15% - 294.65 pence per litre 

(Still) More than 15% up to 22% - 393.82 pence per litre 

(Sparkling) More than 5.5% but less than 8.5% - 289.46 pence per litre 

(Sparkling) More than 8.5% up to 15% - 380.72 pence per litre 

Spirit Duties 

£36.74 per litre of pure alcohol 


Tobacco Duties 

Cigarettes - 25% of the retail price, plus £4.50 on a packet of 20 

Cigars - £4.13 on a lOg cigar 

Hand rolling tobacco - £6.24 on a 25g 

Other smoking tobacco and chewing tobacco (e.g. pipe tobacco) - £5.59 on a 25g packet 
Stamp Duty 

Non-residential/Mixed-use 
Below £190,000 -0% 

£190,000 -£250,000 -2% 

£250,000 - £450,000 - 5% 

£450,000 - £700,000 - 9% 

£700,000 plus - 13% 

Residential Use 
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Below £170,000 -0% 
£170,000 -£250,000 -2% 
£250,000 - £400,000 - 5% 
£400,000 - £650,000 - 8% 
£650,000 -£900,000 - 12% 
£900,000 plus - 15% 

Insurance Premium Tax 

Rates 

Standard Rate 10% 

Higher Rate 20% 


Higher Rate - for travel insurance, mechanical/electrical appliances insurance and some vehicle 
insurance 

Standard Rate - all other versions 

Exemptions from Insurance Premium Tax: 

• most long-term insurance 

• reinsurance 

• insurance for commercial ships and aircraft 

• insurance for commercial goods in international transit 

• premiums for risk located outside the home nation 


Gambling Taxations 
Bingo Duty 

12% of profits in the accounting period (bingo receipts less any winnings paid out) 
Casino Gaming Duty 

32% of gross gaming yield of premises in the accounting period 


Lottery Duty 

19% of all stake money paid in the accounting period and stake money payable, but not 
yet received, on any tickets or chances taken in the accounting period 


Machine Games Duty 
Effective on all gaming machines 

Prize Rate you pay 

£10 or less 8% 

£11 gtf3Kinore 22% 

Any 28% 


Cost to play 

20 pence or less 

21 pence to £5 
More than £5 



Landfill Tax 


If your business gets rid of waste using landfill sites, you are obligated to paying landfill fees on top 
of your normal landfill fees 


Rate 

Lower Rate 
Standard Rate 


Amount Payable 
£8.65 per tonne 
£104.40 per tonne 


Exemptions: 

• dredging activities 

• quarrying and mining 

• pet cemeteries 

• inactive waste used for filling quarries 


Climate Change Levy 
Main Rates 

Electricity - £0.00557 per kilowatt hour 
Natural Gas - £0.00194 per kilowatt hour 
Liquefied Petroleum Gas (LPG) - £0.01258 per kilogram 
Any other taxable commodity - £0.01530 per kilogram 

Main rates are payable by businesses in the following sectors: 

• industrial 

• commercial 

• agricultural 

. public services 

Carbon Price Support (CPS) is available for: 

. businesses using that uses small amounts of energy 

• domestic usage (including armed forces residential accommodation, children’s homes, 
homes for the elderly and disabled, hospices, houseboats, houses and other dwellings 
and any building primarily used for education including student accommodation 

• charities and organisations engaging in non-commercial and non-profit activities 
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Carbon Price Support is paid by the owners of the electricity generating stations and 
operators of combined heat and power stations 


Aggregates Levy 

A tax on sand, gravel and rock that’s either been: 

• dug from the ground 

• dredged from the sea in national waters 

• imported 

A taxation rate of £4 per tonne of sand, gravel, or rock is levied with half a tonne equaling a 
£2 levy and one and half tonnes equaling a £6 levy and so on. 


Runway Duty 

A tax levied on every aircraft that lands on any runway in the nation, even if it is only to fill 
up on fuel. 

Higher Rate - £60 (for private jets and cargo aircrafts) 

Standard Rate - £40 (for commercial airliners) 

Lower Rate - £15 (for single manned aircraft and non-commercial airliners) 

Exemptions: 

• Airmail aircrafts 

• Military aircrafts 

• Emergency aircrafts 


Nature Tourism Tax 

A type of tax levied on companies during their accounting period that make profit from 
natural habitats including nature reserves, safaris, and national parks. 

Below £20,000 - 2% 

£20,000 - £50,000 - 4% 

£50,000 -£100,000 -6% 

£100,000 plus-8% 

Exemptions: 

• Zoos 

Public Asset Purchase Duty 

If an individual or a company wishes to buy a publicly/government owned asset (including 
museums, nature reserves, etc.), a duty is placed on top of the purchasing price and on 
top of stamp duty. 

Commercial Use 
Below £190,000 -4% 

£190,000 -£250,000 -8% 
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£250,000 -£450,000 - 12% 
£450,000 -£700,000 - 16% 
£700,000 plus - 20% 

Residential Use 
Below £170,000 -8% 
£170,000 -£250,000 - 14% 
£250,000 - £400,000 - 23% 
£400,000 - £650,000 - 27% 
£650,000 - £900,000 - 34% 
£900,000 plus - 36% 

Abolished Taxations: 

1. Capital Gains Tax 

2. Inheritance Tax 

3. Air Passenger Duty 

4. Petroleum Revenue Tax 

5. Tax Credits (Working and Child) 


County/Confederation Council Tax 

A yearly tax levied on the owners of households governed either by a county council or a 
confederative council rather than the central government of the nation. 

The rates of this tax vary from county/confederation to county/confederation depending on 
the costs of living in that jurisdiction and the features of the household like its size, 
grounds, number of people living in it etc. 

County/Confederation Council Tax is categorised into the following bands: 

A. a caravan used as temporary or permanent household 

B. a flat or apartment with two or less bedrooms 

C. a terraced house with two or more bedrooms 

D. a semi-detached house with two or more bedrooms 

E. a detached house with two or more bedrooms with no grounds beyond a garden 

F. a detached house with two or more bedrooms with grounds beyond a garden 

G. a detached house with two or more bedrooms with a business operating on its 
grounds or significant outbuildings, stables, or other buildings housing animals 
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Health Insurances 

Health Insurances is a mandatory self-funded payment whereby an individual pays a 
monthly portion of their wages to either a private Health Insurance company or the state- 
run Health Insurance company, in order to insure themselves and their child/children of 
healthcare beyond emergency procedures. 

Typically, depending on the structure of the nation, health insurances are handled by 
confederated regions or county councils. All the thirteen healthcare packages as 
mentioned below include complete treatment from inception to resolution in state-run 
hospitals. 

In the event of an emergency, the patient will receive medical care in state-run ER 
departments until they are medically examined and are considered to be in a “stable” 
condition, and then their insurance package would have to be triggered in order to receive 
further treatment, housing, and procedures. All treatments and prescriptions beyond 
emergency means, determined by the concept of “stability”, must trigger the individual’s 
insurance package. 

For example, in the event of a cancer illness, that patient, unless more than two medical 
professionals deem it to be so, is not considered “critical”, and so therefore the individual’s 
insurance package would have to be triggered in order to receive the long-term treatment 
to fight the cancer. 
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If it is proven that an individual, couple or family cannot afford the package they need as 
confirmed by a medical professional, then the government will help to support them by 
funding up to 40% of the package, which is a percentage that will drop as the income of 
the individual/couple/family in question rises or recovers. 

There are thirteen different types of healthcare packages: 

Family Package 

eligible for a couple with at least one child (including adopted and fostered children) and is 
the most common form of health insurance - £460.00 a month (£5,520 a year) 

18-21 Package 

eligible for individuals aged between 18 and 21 who wish to begin their own health 
insurance plan separate from that of their parents or guardian - £55.00 a month (£660 a 
year) 

Guardian Package 

eligible for guardian(s) with at least one child to look after up to their maximum age of 21 - 
£290.00 a month (£3,480 a year) 

Lone Parent Package 

eligible for a lone parent with at least one child whose partner either does not live with or 
support the child/children, or whose partner has died - £190.00 a month (£2,280 a year) 

Standard Individual Package 

eligible for individuals between the ages of 21 and 70 which rises as the individual gets 
older and is calculated using the following model: 



Rates (Monthly) 

Rates (Yearly) 

21 -30 

£175.00 

£2,100 

30-45 

£220.00 

£2,640 

45 - 60 

£290.00 

£3,480 

60 - 70 

£370.00 

£4,440 


New Citizen Package 

eligible for individuals and families who weren’t born in the nation or who haven’t been 
citizens of the nation for more than 7 years - £510.00 a month for families with two parents 
and at least one child and the table below shows the individual citizen prices: 



Rates (Monthly) 

Rates (Yearly) 

21 -30 

£190.00 

£2,280 

30-45 

£250.00 

£3,000 

45 - 60 

£360.00 2341 

£4,320 

60 - 70 

£420.00 

£5,040 



Empty Nester Package 

eligible for parents whose children have either left home or have chosen to pay for their 
own health insurance package - £350 a month (£4,200 a year) 

Over 70 Package 

eligible for individuals or couples are both aged over 70 - £410.00 a month for individuals 
(£4,920 a year), and £615.00 a month for couples (£7,380 a year) 

Over 85 Package 

eligible for individuals or couples are both aged over 85 - £470.00 a month for individuals 
(£5,640 a year), and £675.00 a month for couples (£8,100 a year) 

Widowed Package 

eligible for an individual whose partner has passed away - £270.00 a month (£3,240 a 
year) 

Couples Package 

eligible for couples without children - £380.00 a month (£4,560 a year) 

Standard Protection 

eligible for any individual for basic medical housing, treatment and procedures beyond 
emergencies, but is only available two years consecutively until an alternative option has 
to be decided - £75.00 a month (£900 a year) 

Additional Applicable Healthcare Benefits: 

• Vaccine Damage Payment - a tax-free payment of £78,000 to those whose severe 
disability was caused by a vaccination 

• Healthcare Travel Costs - for peoples of physical disability, temporary inability or 
severe mental disability, a transport will be provided to take them to their various 
medical appointments if they do not have another means of transportation 

The private Health Insurance companies are bound to charging the same prices for their 
healthcare packages as the government, with the main difference being that individuals 
may receive better and more tailored benefits if they choose to be insured by a private 
Health Insurance company. 

Maternity Fund 

The recommended fund by the government in which a couple who wish or are planning to 
have a child or are already pregnant, pay a percentage of both their wages into the fund to 
cover costs such as maternity leave, basic necessities for newborn babies, and childcare. 
The government will pay a standard 40% of the percentage which the couple have chosen 
to put into the fund. 

Medical Extrication 

The main alternative to Health Insurances in the Millettarian system is that of Medical 
Extrication, which involves each citizen of a nation that do not wish to partake in Health 
Insurances being allocated a Medical Savings Account by the government in which at least 
5% of the individual’s monthly income is put into it, which dramatically decreases the 
amounts of taxation required from the government in regards to healthcare. 
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In addition to having an individual account, a family version can be set up to suit the 
specific requirements of the family and can thus be used by any registered family for any 
prescriptions, or operations required. 

Pension Fund 

The recommended fund by the government in which a couple or an individual pay a 
percentage of their wages into the fund to cover costs such as their pension after 
retirement, their health insurance after retirement, and another costs. The individual/ 
couple’s National Insurance Contributions are partly funnelled into their pension fund. 

The government will pay a standard 20% of the percentage and their employer will pay 
another 20% of the decided percentage rate. Banks will then compete to offer as many 
benefits as they can to entice individuals or couples to place their pension fund with that 
bank. 

Pension Age 

The standard Pension Age for all fit and able-bodied peoples of the nation is 70 years old, 
but this does fluctuate depending on the calculated Average Life Expectancy of the people 
of that nation. 

After the age of 70, individuals are eligible to retire and live from their Pension Fund, but a 
key concept that should be introduced and encouraged, is the concept of Part-time 
Pensioner, wherein the pensioner, if able-bodied and healthy, should be encouraged to 
take up a part-time role in a business. There are strict guidelines to the limitations of this 
concept, such as the pensioner cannot work for more than 25 hours a week, they cannot 
do laborious work or work that they more likely to suffer injuries from, and they cannot 
work in this scheme beyond the age of 80. 


Benefits System 

The benefit system is structured on fifteen different types of benefits, all of which are governed and 
funded by the central government, not the confederate governing bodies. 

List of authorised benefits: 

Adult Social Care 

help with paying for care on a council-to-council basis 
Attendance Allowance 

£47.30 a week for those who are physically or mentally disabled and need help to be looked after 
Carer’s Allowance 

a taxable allowance for those who look after someone who is disabled 
Childcare Benefit 

a benefit whereby the government will pay up to 60% of each child’s childcare costs (in nurseries) 
if the parent(s) can prove that they cannot afford the costs 

Constant Attendance Allowance 
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to help pay for the daily care of an individual who has been medically examined as being 100% 
disabled 

Crisis Loans 

interest-free loans for those who do not have enough money to meet their, or their family’s, 
immediate short-term needs, most typically after a natural disaster or medical emergency 

Guardian’s Allowance 

a tax-free payment of £35.00 a week per child for people who are bringing up children whose 
parents have died 

In-Work Allowance 

a fixed tax-free payment of £35 per week, or £55 per week in the capital, for parents in work and 
brining up children alone 

State Pension 

a fixed payment of £61.20 a week to all those who have reached state pension age in additional to 
the individual’s pension fund 

Emergency Pension Allowance 

a standard payment of £61.20 a week for those of pension age whose pension fund has run out, 
but evidence must be shown that they had accumulated a pension fund initially 

School Uniform Benefit 

if parent(s) can prove they cannot afford to pay for their child’s school uniform, it will be sent to 
them in conjunction with the school 


Statutory Sick Pay 

a standard rate of £71.12 a week half payed by employers and the other half payed by the 
government for up to 6 weeks if somebody is unable to work because of an illness 

War Disablement Pension 

a pension for those injured or disabled as a result of service in the Armed Forces 
Widowed Parent’s Allowance 

a standard weekly allowance of £94.32 per child paid to a parent whose husband, wife, or civil 
partner has died 

Abolished & Unrecognised Benefits (based off UK Benefit System): 

1. Bereavement Allowance 

2. Bereavement Payment 

3. Budgeting Loans 

4. Child Benefit 

5. Child Tax Credit 

6. Child Trust Fund 

7. Cold Weather Payment 

8. Community Care Grant 

9. Council Tax Benefit 

10. Disability Living Allowance 
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11. Employment and Support Allowance 

12. Funeral Payments 

13. Healthcare Travel Costs Scheme 

14. Health Costs 

15. Health in Pregnancy Grant 

16. Healthy Start Scheme 

17. Housing Benefit 

18. Income Support 

19. Industrial Injuries Disablement Benefit 

20. Job Grant 

21. Jobseeker’s Allowance 

22. Local Housing Allowance 

23. Maternity Allowance 

24. Mobility Supplement 

25. Over 80 Pension 

26. Pension Credit 

27. Retirement Allowance 

28. Return to work Credit 

29. Severe Disablement Allowance 

30. Statutory Adoption Pay 

31. Statutory Maternity Pay 

32. Statutory Paternity Pay 

33. Sure Start Maternity Grant 

34. Tax Credits 

35. Training Premium 

36. Travel to interview scheme 

37. Widow’s Pension 

38. Winter Fuel Payment 
Foreign Policy 

The foreign policy of a Millettocratic nation is the most simple of policies and can be entirely 
described in the following two statements: 

“A nation under Millettocratic ideology is a friend to all nations that do not show hostility and 
obstacle towards the betterment of the peoples of the nation, and so, if a belligerent nation was to 
act in this such manner, they would be excluded from the relations of our nation on the grounds 
of hostility, belligerence, a threat to the people, and would be labelled an aggressor nation.” 

“As a nation under Millettocratic principles, we have a constitutional duty to respect the 
sovereignties of all other nations and to not engage in activities of hostilities to towards other 
nations for our own betterment. It is our universal policy that working with nations rather than 
working against nations leads to the mutual betterment of all peoples of each nation.” 

Monetary Policy 

The purpose of the implementation of a Millettocratic governing structure is to establish and 
maintain a stable and gradually growing economy and monetary stance on the world stage. 

In order to stabilise the currency of a nation, the following processes can be implemented in 
order to align a country’s currency with the respective largest, most stable currencies: 

dollarisation - aligning a country’s currency with the US Dollar 
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yuanisation - aligning a country’s currency with the Chinese Yuan 


euroisation - aligning a country’s currency with the European Union’s Euro 

afroisation - aligning a country’s currency with the African Union’s Afro. 

One of the main benefits of establishing as a Millettocratic nation is the fact that the nation 
automatically receives assistance, guidance and supplements from The Millettarian Central 
Bank and is encouraged to follow the policies of The Millettarian Central Bank and the 
Millettarian Banking system. 

Commercial Policy 

The nation under Millettocratic methodology should prioritise the ease of business, the 
welcoming of business and supplementing of business within their nation in order to 
stimulate further economic growth, thus leading to the betterment of the lives of the peoples 
of the nation. 

Another major priority is to create exclusive free trade deals with every non-belligerent 
nation in the world in order to establish a diversified trade network so as no to create a 
dependency on one nation or a union of nations. 

A strategic to try and stimulate economic growth is by investing and building industries that 
are unique to that nation, or are niche industries that not many other nations are well- 
adversed to trading in. This increases diversification, reducing dependency, and in turn, 
creates a stronger economic identity. 

Another strategy is to promote features of the nation that are unique to the nation whether 
that be famous landmarks, natural phenomena, or unique tourist attractions, as that will, 
again, increase tourism, build a stronger economic identity, and reduce dependencies on 
dominating exports. 

Economic Identity 

The concept that every nation, or region of a nation, has a certain identification reflected in their 
economic productions, manufacturings, and their overall output. In basic terms, Economic Identity 
is what the nation or region is known for producing, and a strong economic identity is characterised 
in the diversity, flexibility and durability of the nation’s economic output. A nation’s Economic 
Identity is calculated using two variables; firstly its diversity, flexibility and durability, and secondly, 
its size of output. 

Governing Policy 

• Largely decentralised government 

• Confederated government 

• Transparency - informing the people of all governmental actions before they are taken 

• Direct Democracy - utilising referendums to decide on medium to large issues in order to 
encourage high voting citizenship 

• Constitutional Principles - constitution of the nation is inspired by The Grand Constitution 

Philosophical & Ideological Policy 

• Millettarian characters at the centre of the nation’s philosophical identity 

• Strong religious unities and distinctions 

• Religious protections 
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‘Work hard enough and you will succeed” mentality 


The Five Identities of The Nation 


The National Figurehead 

The entity, whether a person, a fictional figure, philosophical figure, or religious figure, that 
stands as the symbolic leader of the nation, typically without any direct authoritative power. 

The Rotating Leadership 

The individual, typically the president or prime minister, or a political party that spends a set 
amount of time in power, but then is voted to stay in or is voted out by the people. 

The Word 

Most typically referring to a nation’s constitution, The Word resembles the fundamental 
principles of a nation, and underpins what the nation stands for, and outlines its policies. 

The Faith 

A broader identity than that of the other four, The Faith refers to the foundational religious 
identity of the nation, whether that is atheism, agnosticism, or theism, as well as 
recognising religious minorities. 

The Philosophy 

The Philosophy refers to the central and wholly unifying set of attitudes and guiding 
principles, shared widely throughout the nation, and is made distinct from religious worship. 
Under a Millettocracy, the default philosophy of the nation would be Millettism. 

Millettarian Economic Establishment Methodology 

The Millettarian Economic Establishment Methodology outlines the key components of establishing 
and maintaining the ways in which to grow an economy, divided into specific industries. 

Accountancy 

As an industry of professionalism and a fundamentality to business and enterprise, a strong 
accountancy sector within an economy is a positive step to creating a stable environment 
for business to flourish. 

Advertising/Public Relations 

Centred around more creative aspects of business, advertising and public relations, again, 
stands a fundamental role in the establishment of enterprise within a nation, and if a nation 
can build a distinct and talented advertising sector, it may carve out a niche for itself that 
would be hard to compete with. 

Aerospace & Defence Contracting 

Under Millettocratic methodology, the aerospace and defence industries would not be as 
large as they are in current superpowers as these industries have a direct influence on 
conflicts worldwide. However, the aerospace industry especially, should be one of strength 
and key advancements, yet its influence on political and governmental affairs should be 
capped. 

Agriculture 
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Ideally making up 10% to 20% of a Millettocratic nation’s economy, the agricultural industry, 
with its countless subindustries, is a key player in the nation’s economy, and a strong 
agricultural sector, comes with it greater distinctions especially if the nation can carve out a 
niche aspect of agriculture for themselves, and especially as other more developed nations 
turn to service economies, a larger agricultural sector in the nation may lead to stable, yet 
significant, economic growth. It should be noted, however, the practice of subsistence 
farming isn’t encouraged under Millettocratic methodology as that only hinders economic 
growth, and that the agricultural sector shouldn’t be depended upon by the wider economic 
environment of the nation as that too, doesn't promote diversification and is another form of 
economic hindrance. 

Agricultural Services & Products 

In order for the domestic agricultural industry to grow sustainably, the manufacturing and 
producing of agricultural products and services internally, is the best way to ensure a 
sustainable, and non-dependent industry. Including agricultural vehicles, tools, and 
irrigation systems, this industry has a lucrative domestic market if the nation’s agricultural 
sector is large enough, but it also has great potential for international growth, especially if 
the domestic company’s irrigation techniques are revolutionary. 


Airlines 

Having a national airline is an essential hallmark of a developed economy, but it is the 
sustainability and stability of that national airline that makes the nation’s economy more 
greatly benefit from its presence. In the spirit of encouraging capitalist competition, the 
nation should not limit its investments in just its national airline, but other domestic and 
international airlines as well. A strong airline industry leads to greater growth and stability in 
the tourism industry, exportations, and national security. 

Alcoholic Beverages 

Under Millettocratic methodology, the taxes on alcoholic products are generally higher than 
in other nations, therefore this industry isn’t encouraged as the consumption of alcohol isn’t 
a desired habit of the majority of the population. Although not prohibited like in some 
nations for religious reasons, the alcohol industry definitely isn’t one of Millettocratic 
interest. 

Alternative & Renewable Energy Production & Services 

One of the most important industries within Millettocratic methodology is that of alternative 
and renewable energy production. A large amount of nations depend on oil and gas exports 
to support their economies, yet insufficient funds are being invested in the production of 
alternative and renewable energies. This leaves a lucrative gap for the nation to fill. 
Depending on the location, climate, and general topography of the nation, solar energy may 
be an energy source of high potentiality for the nation. If this was the case, the nation 
should certainly prioritise the production and exportation of solar energy as well as utilising 
its solar energies to help the nation function, thus creating a sustainable nation with limited 
dependency on oil exports and imports. 

Architectural Services 

Despite being a more niche industry when compared to others, Architectural Services may, 
if developed correctly, lead to a lucrative niche in the world’s design needs, especially as 
urban centres are becoming more compacted, and more and more mega-projects are 
gaining mass amounts of investment from governments. If the nation could successfully 
position its education system towards catering for the young who have natural design and 
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artistic talents, it could generate a new wave of architects, and with the establishment of a 
strong ease-of-business infrastructure, there would be little standing in the way of the 
nation to becoming a leading in this niche industry. 

Attorneys/Solicitors/Law Firms 

Similar to the accountancy industry, the law and attorneys industry is another fundamental 
component of business and its successful establishment, will lead to the subsequent 
establishment of a strong ease-of-business mentality and infrastructure throughout the 
nation. If the nation propagates itself as having a strong legal infrastructure, it will garner 
more investments from external individuals and organisations, thus leading to a stronger 
nation and re-enforcing the importance of strong institutions as pillars for economic growth. 

Auto Manufacturers 

Many of the largest economies in the world have some of the most famous auto 
manufacturers developing and producing their products in their nation, which has lead to 
the develop of those nation’s economies as direct consequence. Therefore, encouraging 
and stimulating the establishment of a thriving automotive industry will definitely lead to a 
stronger economic landscape overall, as seen in many of the world’s largest economies. 

Banking 

As another pillar of fundamentality in both business and economic fields, banking stands as 
an essential infrastructural and institutional component for the betterment of the nation. 
Creating strong banks and implementing the ease-of-business mentality throughout the 
institutions will lead to mass investment in the nation, as stronger banks lead to stronger 
economies as the bank industry sits at the centre point of all economic activity, thus 
creating a solid and sustainable banking industry should be the nation’s utmost priority. 

Bars & Restaurants 

Encouraging smaller enterprises establishes the backbone of the nation’s economy and it is 
bars and restaurants dispersed across the nation in various towns and cities that play a 
crucial part in the construction of the nation’s backbone. The nation should encourage and 
give incentives to potential entrepreneurs to set up their businesses in order to construct 
the foundations of the economy. 

Broadcasting 

The media is one of the most powerful forces of the economy both domestically and 
internationally, therefore it is essential for the nation to have a continuously growing 
broadcasting sector in all the different platforms, from radio to television to digital, the 
nation, if it wishes to establish itself as a distinct power, should invest heavily in the 
broadcasting sector. 

Building Contractors & Construction 

Building houses, commercial properties, and other types of residential properties is 
essential for the nation to establish higher living standards, greater investment, and greater 
immigration rates, which may be very important for nations with decreasing populations. 

Casinos/Gambling 

Some nations around the world have benefited greatly from the gambling industry and 
some nations have actually constructed their national economies around the industry. The 
nation may benefit from taking a similar stance in the gambling industry as long as the 
principles and religious values of the nation do not clash with the practice of gambling. If 
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the nation wishes to control the proximities of the industry, they may opt to create Free 
Cities, whereby gambling in those urban areas is encouraged and concentrated, but 
beyond the city limits, the practice isn’t encouraged publicly. 

Cattle Ranching/Livestock 

Counted as part of the agricultural industry, the livestock sector is a key component to grow 
in order to establish a strong foundation for the wider agricultural industry. Depending on 
the climate, topography and natural habitat of the environment of the nation, the livestock 
sector could be a crucial part of the nation’s overall growth. 


Charity 

It is the duty of the nation to encourage the establishment of solid charitable organisations 
which are active both domestically and internationally. The establishment of these charities 
generates a flow of income that goes straight to the peoples of the nation in building better 
lives and improving living standards for the peoples of the nation, and so, charity is an 
important factor of Millettocratic economic policy. 

Chemical Manufacturing 

Some nations in the world are under strict sanctions due to their political alliances and 
overall behaviour, and this the use of chemical products may not be available to them. 
However, if the nation does not suffer that obstacle, the chemical manufacturing industry 
may be the key to bolstering the nation to advanced status. The strength of institutions and 
ease-of-business will inevitably be tested in the establishment of this industry, but it is the 
growth potential of this industry that may just motivate officials and outside investors to 
invest in the nation’s chemical manufacturing sector. 

Civil Servants/Public Officials 

Growing a large sector of civil servants and public officials is another way to reduce 
unemployment and if those workers understand the united ideology of the nation and 
understand their role in the betterment of the nation, they are more likely to make the 
correct decisions to help the nation. Establishing a strong, large, and united public officials 
workforce is a fundamental element to constructing solid institutions which are undoubtedly 
the best way to create stronger economies. 

Clergy/Religious Organisations 

Under Millettocratic methodology, the spiritual and religious identity of the nation is a key 
factor to its distinction and does surprisingly play an important role in the nation’s economy, 
especially in the tourism industry. Making use of religious sites, world heritage sites, and 
propagating religious phenomena, is a good way of generating steady flows of tourism, and 
the religious organisations also contribute to the industries of construction, architecture, 
and charity. 

Clothing Manufacturing/Fashion Design/Textiles 

The clothing and fashion industry is one of the largest worldwide. With this ever-growing 
and expanding industry comes a lucrative source of economic revenue and since the 
fashion industry is closely linked with many others, such as broadcasting, retail, and 
textiles, it is an important industry to invest in. Notice that the most developed of economies 
all have at least one fashion brand that was created within their borders. This pattern 
should illuminate the nation into encouraging entrepreneurs to establish their own brands 
and with the mentality of “work hard enough and you will succeed”, coupled with the ease- 
of-business ideology, the nation could see the emergence of some large fashion brands. As 
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well as this, the clothing manufacturing sector is a key industry to have a foothold in as it 
generate significant economic value, but the treatment of workers in this industry is 
notoriously poor, and so to keep within the standards of Millettocratic methodology, strict 
regulations and inspections would have to take place in order to ensure that no exploitation 
of workers was occurring. 

Coal Mining 

Coal Mining has been a staple industry for many nations throughout industrial history, 
however, many developed nations today do not rely on this resource due to its instability, 
scarcity, and its affects on the environment of nations. Coal Mining may be a good way of 
boost the nation’s economy in the initial sense, but in the long-term, Coal Mining definitely 
isn’t the future of economic growth. 

Computer Software 

Microsoft and Apple are two of the largest companies in the world, and it is their growth and 
success worldwide that has bolstered the American economy, especially in the last ten 
years. Therefore, it is prudent for the nation under Millettocratic methodology, to understand 
the importance of the ease-of-business methodology and to encourage entrepreneurs to 
start enterprises by creating a stable business environment for businesses to grow. If nation 
was able to generate some of its own computer software companies from within its borders, 
especially software that is as revolutionary as Apple and Microsoft’s was, then the nation 
will see itself as an instant global economy due to the world’s dependency on computer and 
mobile devices. 

Crop Production & Basic Processing 

As the largest subindustry within agriculture, crop production and its processing carries a 
fundamental role in the structuring of the agricultural sector. This subindustry is highly 
encouraged to be developed and advanced as it is an industry that impacts all nations of 
the world, and if new and distinct processing methodologies could be developed, the nation 
would see a larger increase in economic revenue and overall stability in the agricultural 
sector. 

Cruise Ship & Liner Manufacturing 

With the continued growth of the tourism industry, especially the cruise tourism subindustry, 
the cruise ship and cruise liner manufacturing sector could be a key industry for the nation 
to improve its overall manufacturing prowess, and its tourism industry as a direct result. 

Due to the relative niche of this manufacturing sector, the nation should encourage the 
establishment of entrepreneurial businesses in this sector. 

Customer Service Provider 

Some of the most populous nations in the world have made use of their populations by 
partnering with companies from developed nations to establish a vast customer service 
provider industry. It should be a key priority for the nation to establish this industry if its 
rising population continues. Industries such as this improve the language skills of many of 
the nation’s peoples, the skills of the nation’s peoples, and the communication skills of the 
nation’s peoples. This industry is one of the utmost importance, and so, should be heavily 
invested, and should encourage the largest companies of the world to utilise the growing 
population to their advantage by setting up a solid customer service industry. 

Dairy Production 
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As an extension of the agricultural industry, the dairy production industry should be a key 
part of the overall agricultural industry if the climate and topography of the nation exists in 
accordance to the suitability of the animals producing the dairy products. 

Dentistry & Orthodontics 

Although the industry of dentistry is include in the healthcare services of many nations, the 
development of this industry is important to the construction of a national healthcare service 
that can provide good quality dentistry services. As well as this, orthodontics, which is 
usually a private industry as separate from public services, is another subsection of 
dentistry that is a key area to develop as a niche industry and one that is encouraged. 

Doctors & Other Medical Professionals 

The education system of the nation is the fundamental structure that creates a strong and 
ever-developing network of doctors. Establishing this strong network is a key part of 
creating a nation that can keep the health of its peoples in good standards and by creating 
this network of medical professionals, the nation can provide a universal healthcare service 
that can either be public, or privately managed. 


Drug Manufacturing 

This industry is one that should be universally encouraged as it connects to many others 
and is a lucrative and developed industry that can become a niche for the nation if it 
creates drugs that are revolutionary and can be exported to other nations. However, the 
industry is reliant on the education system of the nation to become developed in order to 
develop the education of the peoples and to encourage a portion of them to enter this 
industry with incentives of high paid work and job security. 

Education 

Under Millettocratic methodology, the commodification of education is encouraged and the 
entirety of the education system, ora certain percentage of the education system, is 
managed by The People’s Constitutional Company of Jesse Millette. Under the 
Millettocratic methodology, education is placed at the forefront of all other industries of the 
nation, and is given the highest governmental expenditure, and the mentality of the peoples 
of the nation in all areas of society, should be the positioning of education at the centre of 
all society. 

Electric Utilities 

The establishment of this industry is a key component to the entire nation’s development as 
the universal distribution of electricity leads to the creation of all potentialities in industries 
such as the internet, and the digitalisation of other industries. If the nation does not have a 
universal and stable supply of electricity, the nation will be fundamental hindered from 
development, and so, the Millettocratic methodology fully supports the development and 
advancement of this industry. 

Electronics Manufacturing & Equipment 

Some of the largest and most developed economies in the world have risen to that position 
on the back of the emergence of the largest electronics manufacturing and equipment 
companies such as Samsung and Toshiba. This industry is, therefore, a key sector for 
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development, however, the nation may find this industry difficult to carve out a distinction for 
itself as the competition is developed and is well-known to be fierce. 

Entertainment Industry (Film, Music, Television, etc.) 

This industry, as realised by the United States, is the most important of all industries in 
terms of establishing a distinction of one’s nation. Using the United States as a model for 
this creative industry’s development, the establishment of companies that are creating 
distinctive entertainment and productions is the best way to impress upon other nations, 
your nation’s beliefs, ideologies, and cultures. As well as this, the entertainment industry 
has lead to the exponential growth of the American tourism industry with examples such as 
Hollywood, being the prime incarnation of this idea. 

Environmental Services 

This is a key industry for the nation to carve out a niche for itself. For nations with 
environmental distinctions due to their climatology and topography, this industry should be 
highly encouraged to fully develop and advance as it holds great potentialities for other 
industries and is one that isn’t that highly developed in that many nations of the world. With 
environmental organisations and forums growing ever-more concerned about the 
environment, this industry is going to continue to come into the spotlight and is thus, a key 
area for economic development and investment. 

Farming 

As one of the staple subindustries of agriculture, farming is the key component to the 
development of the nation’s economy as long as the climate and topography are in 
accordance for farming development. Despite farming being viewed as a component of a 
less-developed nation, that very fact could lead to a niche being carved out for the nation 
which could export its farmed products to other nations that haven’t agriculturally sound 
landscapes. The nation should take this opportunity if it presents itself to the nation, 
however, keeping in mind that no industry, under the Millettocratic methodology, should be 
dominant in the nation’s economy so the farming sector should be fully exploited, but not 
the point where by it becomes more than thirty percent of the overall economy. 

Financial Services 

As previously mentioned, the establishment of strong financial institutions is a fundamental 
component of establishing and sustaining a developed economy. Financial Services is an 
industry that is highly encouraged to develop, but it is also filled with major potentialities for 
other industries and generally, the overall economic and business environment will be 
improved if the nation uphold a strong Financial Services sector. 

Food Processing & Supermarkets 

The largest company in the world by revenue is Wal-Mart, and it is not a coincidence that 
Wal-Mart was founded in the nation with the largest economy in the world. The food retail 
sector is a fundamentally important sector for development. All major economies have their 
own distinct food retail companies that have grown domestically and have exported their 
brands worldwide, thus leading to a larger economy for the host nation, therefore, this 
industry is highly encouraged to develop as it creates a strong domestic spending sector, 
and defines the nation as a hub for enterprise. 

Food Products Manufacturing 

If the nation prioritises farming and agriculture, the Food Products Manufacturing industry 
may feel like a natural succession of the farming sector. However, this industry is highly 

2353 



competitive, but if the nation can manage the industry strategically and carve out a niche 
for itself, its entire economic stability would be improved. 


Forestry Products & Services 

This industry may prove to be a beneficial niche industry for the nation if it can create good 
quality products for both domestic use in the agricultural industry and exportation to other 
nations. However, the key in this industry is quality and efficiency, because if the products 
do not differ from other available products, the nation will not see significant benefit from 
this industry. 

Foundations, Philanthropists & Non-profits 

Despite not being an industry in its nature, the establishment of philanthropical foundations 
and non-profits generates huge amounts of investment and donations from some of the 
world’s wealthiest organisations and individual. Ensuring that the funds will get to where 
they are supposed to go, will improve the confidence of investors, and will lead to greater 
economic developments as long as the financial institutions of the nation stand strong 
against corruptions. 


Funeral Services 

This industry is another that could be a very lucrative and niche industry for the nation that 
cultivates a company that provides the highest quality of funeral services for a mass 
customer base. This company could then export its services to other nations that do not 
have developed funeral services which could lead to economic development for the nation 
of origin. 

Garbage Collection & Waste Management 

As the world continues to produce more waste and more and more countries are 
developing which brings more waste per individual, the waste management and garbage 
collection industry has exponential growth opportunities. Therefore, the nation is highly 
encouraged to develop and advance this industry in all ways, as being the leader in this 
industry will certainly lead to prosperity and develop, not for the economic landscape, but 
the nation’s domestic living standards and environment. 

Oil & Gas 

This industry is widely known as the key pillar-industries of many of the world’s economies 
and has lead to major economic growth and development for many of the those nations. 
However, with that comes a dangerous consequence of dependency on this one 
subsection of the energy industry. Under the Millettocratic methodology, this type of 
dependency is highly encouraged to avoid, yet it is acknowledged that oil and gas are 
valuable for quick economic stimulus, therefore it is an industry that should be controlled in 
order for it not to become dominant over all others so at thirty percent of the overall 
economy is generated from the oil and gas at the highest possible percentage. 

Gun Manufacturing 

Under Millettocratic methodology, the act of war profiteering, which many of the most 
developed nations have contributed to and even encouraged, is condemned and 
completely forbidden. However, the manufacturing of arms, especially small-calibre guns, is 
encouraged as a niche industry for the nation if any sanctions placed upon the nation, do 
not clash with the development of this industry. 
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Healthcare Services 

Under Millettocratic methodology, healthcare is half funded by government and half funded 
by insurances paid for by individuals, but the government does pay for the construction of 
hospitals, and purchases medical equipment and technologies for universal usage. 
Therefore, there is a huge opportunity for companies domestically, to create beneficial 
funds from the healthcare system, as well as establishing companies abroad to manage 
healthcare systems and to produce and provide healthcare products, services, and 
supplies. This industry is a key industry for economic growth, but its advantages do hinge 
on the quality and accessibility of its exported products and services. 

Higher Education 

With the commodification of education also comes the commodification of higher education 
which provides universities with greater autonomy from the governmental education system 
in terms of the management. Higher Education institutions are a good indicator of the 
nation’s economic prosperity and development, and so, under Millettocratic methodology, 
the investment into Higher Education and the encouragement of international students to 
study within the nation, is a key subsection of the Education industry to develop and 
advance, yet under Millettocratic methodology, the overall education structure and 
curriculum is either wholly or partly managed by The People’s Constitutional Company of 
Jesse Millette. 

Home Builders 

This industry is another key indicator of the nation’s economic investments, prosperity, and 
development, because if houses are not being built, that highlights a potential issue in the 
economic environment. It is imperative that a strong network of housebuilding companies is 
encouraged and establish in the nation as that generates more opportunities in other areas 
such as external investments, tourism, and greater economic growth because of the 
housing market. 

Hospitals & Nursing Homes 

Typically, the building of hospitals and nursing homes, although funded the government, is 
outsourced to other companies which provides a great opportunity for companies to build 
their portfolios and to generate work for local labourers as the construction of such large 
buildings requires tradespeople from many different areas such as electricians, joiner, 
plumbers, etc. As well as this, the construction of private hospitals and nursing homes, is 
another advantageous opportunity for construction companies therefore, it is imperative 
that the education system readies subsequent amounts of individuals for labour work. 

Hotels & Motels 

The construction and management of hotels and motels has limitless economic 
advantages, from creating larger construction companies which can reinvest their profits 
into other construction projects across the nation, to the tourism industry, which cannot 
function properly without high quality hotels and motels for tourists to stay in. Therefore, this 
subsection should be a priority to develop in order to support other closely connected and 
dependant industries. 

Infrastructural Construction 

The infrastructure of the nation acts as the backbone of the nation. If the infrastructure is 
weak, unstable, or in disrepair, then other industries that count of strong infrastructures, 
such as tourism, transportation, retail, and many others, will see reduction in revenue, thus 
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causing major economic damages. Therefore, it is highly prudent for the nation that it 
invests its funds into infrastructural projects across the nation, not just in the largest cities. If 
the infrastructure of the nation is of sound quality, the rest of the nation’s industries will 
thrive as a direct result. 

Insurance 

Due to the structure of the healthcare system under the Millettocratic methodology, there is 
a large opportunity for insurance companies, both locally, regionally, and nationally. There is 
opportunity for international expansion of domestically grown insurance companies, but the 
main opportunity is that of the domestic population of the nation. Due to the nature of the 
healthcare system, insurance companies will be positioned as some of the most powerful 
companies in the nation. 

Logging, Timber & Paper Mills 

This industry has great potential to be one with high economic advantages for the nation, 
yet this industry is one that must be heavily regulated in order to preserve the environment 
of the nation and to respect the environmental principles of the Millettocratic methodology. 

Marine Transport 

Marine Transport is the largest transportation industry for many economies of the world and 
places like Singapore, Shanghai, and Tianjin, have benefited greatly from establishing the 
largest ports in the world and have become some of the largest hubs as a direct result. The 
construction of ports in strategic locations ready for exporting and importing goods is a 
fundamental component to obtaining economic betterment for the nation and its peoples, 
and so, this form of construction and the transportation of goods by ships is highly 
encouraged. 

Meat Processing & Products 

The processing of meats is another pillar-industry to enter into, especially if the nation has 
a high live stocking and farming sector as the two are closely connected. The establishment 
of a network of meat processing plants and companies exporting meat products could see 
a large economic benefit for the entire nation, but notable obstacles include the odours 
caused by the processing, the cost of processing plants nationwide, and the competitors in 
the industry. However, if the nation can carve out a niche for itself in this sector, then the 
nation will have a strong and ever-growing sector as a key pillar of their economic growth. 


Mining 

Another of the pillar-industries, mining has become the second largest producer of 
economic growth for nations after oil and gas, and so, similarly to oil and gas, mining has 
the tendency to dominate national economies. Under the Millettocratic methodology, this 
type of economic dominance is discouraged as it only inhibits further economic growth and 
does not allow for the diversification of the economy, which leads to the status of being a 
developed economy. If the resources of the nation are suitable, and the environment will 
not be damaged as a result, then mining for precious metals and minerals is encouraged 
under the Millettocratic methodology, but control must be enforced in order to stop the 
mining industry from playing a dominant role in the economic landscape as diversification is 
the ultimate key to a developed economy. 

Nutritional & Dietary Supplements 

In many of the more developed nations of the world, nutrition and dietary requirements 
have become a key part of the food industry overall. Therefore, a key niche for the nation 
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may lie in the manufacturing and exportation of nutritional food products and dietary 
supplement products to nations with higher gross domestic products that the nation of 
origin. 

Phone Manufacturing 

As distinct from electronics manufacturing, phone manufacturing is a very important 
industry to the largest economies in the world like China and the United States. Despite this 
industry being highly competitive and arguably already saturated, if a company from the 
nation could revolutionise the phone or another mobile device as Apple did with the iPhone, 
then the nation would be automatically propelled to economic prosperity. 

Postal Companies 

Despite postal companies not having a much of an impact on the economic environment as 
they once did especially as digital technologies and 3D printing advance, the postal 
industry is still one that needs to be given investment and could become a significant 
industry in its own right domestically. 


Printing 

The printing business has been damaged in the last few years with the industry of cloud¬ 
sharing services whereby people don’t need to print documents, they can just put them on 
the cloud and send them to others via that digital platform. However, the emergence of 3D 
Printing has been said to hold revolutionary practices that will affect all industries of the 
economic landscape. Investing in the development, research, and applications of 3D 
Printing may serve as a great economic benefit later on and could propel the nation to 
higher economic prosperity, however, the risks are very high and this technology is still in its 
infancy, and so, isn’t an industry, under Millettocratic methodology, to rely upon as the 
dependency of an economic on a current or future economic prospect isn’t encouraged. 

Professional Sports & Sports Arena Construction 

In many of the most developed economies of the world, there is a distinct pattern of 
investment in professional sports, most notably football, basketball, cricket, and the 
Olympics. Investing in professional sports and the construction of sports arenas is a 
lucrative business and the establishment of a national sport is extremely distinctive and 
allows for a nation to venture into other areas such as mass tourism like with the Olympics, 
and the propagation of national heroes through great sportsmanship, the retail industry via 
sales of sportswear, food, and gym members, as well as the architectural and construction 
industries via the designing and construction of sports centres, stadiums, and leisure 
facilities. This industry may seem one that carries no economic benefit, but once analysed, 
the sports industry is a key sector to invest in to lead to economic development. 

Publishing 

Under Millettocratic methodology, the publishing industry is championed as one of the 
fundamental cornerstones of culture, and economic growth within the nation. Investment in 
publishing is highly encouraged under Millettocratic methodology, and for the nation overall, 
the establishment of a distinctive national publishing persona will lead to a greater 
presence of the publishing industry. 

Railway Construction 

As closely connected to the infrastructural construction industry, railroad construction is 
also a fundamentality to the transportation, tourism, and construction industries, as well as 
the wider economic and business environments of the nation. The entire nation should 
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have a stable and interconnected railway network in order to connect all areas of the nation 
which encourages greater enterprise and domestic migration. 


Real Estate & The Housing Market 

As previously mentioned when discussing construction, this industry is absolutely 
fundamental to the functioning of the overall economy and acts as a strong indicator of 
economic prosperity or downturn. Establishing a strong housing market in close 
cooperation with the household construction industry and the wider construction industry is 
key to creating a growing real estate industry which could attract wealthier clientele to the 
nation as long as the nation’s security, infrastructure, and climatology suit the needs of 
wealthier clientele. 


Retail 

Afundamentality of a developed economy, retail is an industry that is built upon the backs 
of other industries such as farming and agriculture, construction and fashion, and food 
production, but it is itself a huge industry that the nation, under Millettocratic methodology, 
should be targeting for investment and development in order to solidify itself as a 
economically developed nation. With the vastness of retail being a key component of its 
interest in the wider economic environment, it is the single most industry that touches the 
lives of the peoples everyday, and so, establishing a strong retail sector is key to, not only 
improving the economic landscape and diversity of the nation, but also, the living standards 
of the peoples of the nation. 

Securities & Investment 

As closely linked to the banking and financial services sectors, the securities and 
investment industry is a key component of economic growth because of its encouragement 
of enterprise and exponential effects on the overall economic environment, which is why 
the majority of the largest and most developed economies in the world, have the largest 
and most diverse stock markets. With a stock market and investment funding, also comes 
indirect investment into the national economy due to the movement of monies within the 
nation. The increase of this movement fundamentally increase the economic output of the 
nation due to greater stability, investment, and encouragement. 

Steel Production 

As another pillar-industry, but with less of a tendency to dominate an economy, steel 
production is a key area for the nation to invest in because the demand for steel is forever 
increasing due to the expansion and construction cities, especially across Asia and Africa. 
Steel production companies should be encouraged to start in order to establish this industry 
and the education system should encourage the peoples to go into enterprise in order to 
found the companies that will fundamentally assist the economic growth of the nation. 

Student Loan Companies 

Due to the Millettocratic methodology’s education system, student loan companies are 
giving more autonomy from the government and although there are government controlled 
and funded student loan companies, private companies are encourage to offer similar 
services, but are heavily regulated on the prices and services that they can offer. This 
relatively unique autonomy creates a new industry of educational loans which opens up a 
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brand new way of obtaining economic revenues from the education system, whilst still 
holding onto the commodification and capitalisation principles of the Millettocratic education 
system. Despite being heavily regulated by the government or The People’s Constitutional 
Company of Jesse Millette itself, these private student loan companies could become some 
of the largest in the nation, and could begin to export their offerings internationally to 
countries friendly towards the Millettocratic education methodology. 

Telecoms Services & Equipment 

Some of the wealthiest individuals and nations on the planet have gain their prosperity from 
the telecommunications sector, and so, the nation is highly encouraged to invest in this 
ever-growing and ever-changing sector which closely related to other such as 
entertainment, broadcasting, and retail. 


Tobacco 

Due to the Millettocratic principles of the methodology, the entire tobacco industry is 
discouraged to engage in which is reflected in the standardised taxation on tobacco 
products and the overall economic drain of currently existing tobacco companies which do 
not engage in society and do weaken the health of the people of the nation. Tobacco isn’t 
prohibited as nothing under Millettocratic methodology can be fully prohibited, but it is 
discouraged and not propagated. 

Tourism 

The tourism industry has been mentioned more times than any other industry throughout all 
of these discussions, and so, it is easy to infer that the tourism industry of the nation is one 
of the pillar-industries that affects and generates revenue in almost all other industries of 
the nation. The vastness and complexity of the tourism industry does give it some obstacles 
to develop, but continued investment in the industry will open up a variety of other 
industries as a result. The tourism industry acts as the lifeblood of the nation and stands, 
closely beside the entertainment industry, as the industry that demonstrates the distinction 
of the nation and should, if successful, show the nation’s culture, uniqueness, and the 
reasons why the nation and its people have sovereignty of their land, their history, and their 
culture. Tourism is highly encouraged under Millettocratic methodology and is also closely 
connected to the architectural, construction, infrastructural, retail, and hoteling industries. 

Transportation 

The industry of transportation is another industry that is absolutely fundamental to the 
functionality of the nation for without a strong transportation system in all forms, trade, 
business, and economic growth is stagnated with little chance of changing. The nation 
under Millettocratic methodology is obligated to the investment and development of its 
transportation infrastructure and system because if the transportation sector isn’t stable, 
many other industries will fall as a direct result. 

Trucking/Logistics/Haulage 

Closely connected to the industry of transportation, haulage involves the transportation of 
goods throughout the nation and aboard, most typically by way of trucks and lorries. This, 
although only a subindustry, is an important area to highlight as it has major economic 
effects if not developed correctly. With high dependency on infrastructure, the logistics 
industry plays a foundational part in the distribution of goods throughout the nation as 
without logistics, there would be no exportations and importations for the nation. Also 
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fundamentally reliant on fuel, the industry is also important to the automobile industry, and 
so, by showing these examples, it is clear that the trucking/logistics/haulage industry holds 
significant importance for the growth, stability, and development of the economy of the 
nation. 

Vegetables & Fruits 

As a close subindustry to the wider agriculture sector, the cultivation and selling of 
vegetables and fruits is a key sector to grow, for many of the same reasons why agriculture 
is a good area to develop as it creates a strong and stable economic base which can be 
built upon in other industries. Overall, if the climatology and topography of the nation is 
suitable, then there is no reason why this subindustry shouldn't be highly encouraged and 
invested in. 


Zoos, Safaris & Nature Reserves 

If the nation consists of significantly unique and vast nature reserves, then this subindustry 
of tourism should be prioritised as its own significant sector of growth. However, under 
Millettocratic methodology, this subindustry, especially regarding the government owned 
nature reserves should be regulated in order to prevent exploitation, corruption, and overall 
adherence to the Millettocratic values. 

Sovereign Wealth Fund 

Under the Millettocratic methodology, it is of the utmost importance to establish a Sovereign 
Wealth Fund and to put a certain percentage of the national revenue into the fund in order 
to preserve the security of the nation in any future emergencies. This is a technique has 
been utilised by many of the world’s largest and most successful economies, as well as The 
People’s Constitutional Company of Jesse Millette, therefore is an obligation of the nation 
under Millettocratic values and methodology, to put funds in their Sovereign Wealth Fund 
for the betterment, protection, and security of the peoples of the nation and the nation’s 
economy. 


2360 



Millettarian Spacial Economics Methodology 

Space/Spacial Economics 

the branch of knowledge concerned with the production, consumption, and transfer of wealth 

beyond Earth. 

The Space Trade 

the overarching term referring to the action of buying, selling and transporting goods and services 

beyond the Earth’s atmosphere, especially between planets and moons. 

Spacial Mining 

the overarching term used to refer to the practice and industry of mining beyond Earth. 

Asteroid Mining 

Perhaps one of the most lucrative and commonly imagined forms of mining, 

Asteroid Mining involves the extraction, processing, and transportation of raw 
materials from asteroids and other minor planets. These minerals and volatiles 
could then be used as trading materials between two traders at a Trading Station, 
could be sent back to Earth and utilised, or could be taken to the nearest planet or 
civilisation, and used as rocket propellants, for construction purposes, or trading. 

Depending on the type of materials mined from the asteroid, they could fetch a large 
profit for traders and miners who engage in the practice. Initially, after the asteroid 
selection has been taken, which could be a lengthy process as deciding which 
asteroid has significant deposits may require in-depth research, the primary 
obstacle to mining the asteroid would be landing your mining craft and equipment 
on the surface of the asteroid. This would not be an easy feat to accomplish, 
especially in the earliest years of the practice. Landing your craft on a moving, and 
relatively small surface, would certainly require advanced technologies in order to 
accurately and safely land your craft. 

Secondly, the trader would only have a short period of time to successfully extract 
their targeted materials before other miners arrived and began mining too. The 
miner would then have to make the decision of whether to process the minerals on¬ 
site whilst still on the asteroid, or whether to process them in a more secure location 
aboard their vessel, or on a nearby planet, or back on Earth, or whether to sell them 
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as unprocessed minerals, which would greatly decrease their value and 
attractiveness to potential buyers. 


A useful practice called Asteroid Cataloging, would be mandatory to conduct and 
involve the recording, on a publicly available database, the asteroid you are mining 
in order to keep an account of the asteroid’s mining potentiality. The miner would 
have to provide information such as the main materials they mined from the 
asteroid, the rough amount of materials mined, the coordinates of the asteroids 
location when it was mined, but they are not required to share information about the 
amount of money they plan to, or actually do receive from trading the materials. 


Space Manufacturing 

Refers to the production of manufactured goods in an environment beyond a 
planetary atmosphere. Space manufacturing has four more advantages and these 
include: 

• the unique environment can allow for industrial processes that cannot be 
readily reproduced on Earth. 

• raw materials could be processed as a lower expense compared to the cost of 
lifting materials into orbit from Earth. 

• hazardous processes could be performed in space with a lower risk of 
environmental damage. 

• items too large and heavy to launch on a spacecraft could be assembled 
beyond Earth instead. 

Space manufacturing hinges on the economical transportation of materials which 
directly relates to the delta-v, a change in velocity required to transport materials 
from the mining sites to the manufacturing/processing plants, or Trading Stations. 
Asteroids and minor planets and moons, have a much lower delta-v than Earth, 
making it easier to launch materials from their surfaces than from Earth’s. 

Using the spacial environment could lead to improving the manufacturing processes 
and techniques used to manufacture and process materials. A microgravity 
environment allows the control of convection in liquids and gases, and eliminates 
sedimentation. Therefore, diffusion becomes the primary means of material mixing, 
thus allowing otherwise immiscible materials to be intermixed. This spacial 
environment also allows for the enhanced growth of larger, higher-quality crystals in 
solution. 

The ultra clean vacuum of space allows for the creation of very pure materials and 
products with the vapour deposition to build up materials layer by layer, free from 
defects. The spacial environment can naturally provide extremes of heat and cold, 
therefore sunlight can be concentrated to melt extracted materials, and oppositely, 
materials kept in constant shade can be exposed to temperatures close to absolute 
zero and the temperature gradient can be exploited to produce strong, glassy 
materials. 

Closely linked to the practices of the different mining forms, materials processing is 
a fundamental element to the success of spacial mining. If extracted materials are 
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not properly processed, their worth decreases as their usages are limited and the 
buyer has to perform the processing procedure themselves. Mineral ores must be 
refined to extract specific metals, and volatile organic compounds need to be 
purified. These procedures include the transportation of the materials, the 
transportation time, the propulsion energy expenditure, and the extractions costs 
are all taken into account during the planning process, which explains why 
unprocessed materials are worth much less than processed materials. 

Solar power provides a readily available power source for thermal processing. Even 
with heat alone, simple thermally-fused materials can be used for basic construction 
of stable structures. Bulk Soil from the Moon, asteroids, or other minor planets, has 
a very low water content, and when melted, forms a glassy materials which is very 
durable. These simple, glassy solids can be used for the construction of habitats on 
the lunar surface or elsewhere. The solar energy, by utilising steerable mirrors, can 
be concentrated in the manufacturing area. 

The production of hardened steel in space will introduce some new factors. Carbon 
only appears in small proportions on the lunar surface and will need to be delivered 
from elsewhere. Waste materials carried by spacecrafts is one possible source, as 
are comets. The water normally used to quench steel will also be in short supply, 
therefore requiring strong agitation procedures to generate a stable supply. 

Casting steel can be a difficult process in microgravity, thus requiring special 
heating and injection processes, or spin forming. Heating can be performed by 
using the process of Concentrated Sunlight combined with electrical heaters. The 
casting process would also need to be managed to avoid the formation of voids as 
the steel cools and shrinks. 

Metal-shaping is a technique used to change metals into their desired form. The 
standard methods including casting, drawing, forging, machining, rolling, and 
welding. Both the rolling and drawing methods require heating and subsequent 
cooling, which could be more easily achieved in the extremities of the spacial 
environment. Forging and extrusion will require Powered Presses, as gravity won’t 
be available. Electron beam welding will perhaps been the most preferred method 
of Metal-shaping in space as it has been tested more frequently than other 
methods, and has more concrete success rates. The machining method will require 
specific and high-precision equipments which will need to be imported from the 
Earth, or from a nearby Trading Station, or civilisation. 

The most useful and economically beneficial commodities of space manufacturing 
tend to centre around the following nine commodities: 

• growth of protein crystals 

• improved semiconductor wafers 

• micro-encapsulation 

• rock mining 

• water mining 

• ceramic production (used as thermal and electrical insulators) 

• metals 

• solar panels construction and solar energy trading 

• fuel/oil/gas drilling, extraction, and refining 
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Trading Stations 

Trading Stations are specially designed facilities found on planetary surfaces, lunar 
surfaces, or aboard space stations, which allow for free-trade to take place. These 
facilities act as a key way for traders to network with each other, and to meet up and 
sell their newly acquired materials and products. Trading Stations stand as 
fundamental components to the advancement and growth of The Space Trade, and 
are most typically owned and operated directly by The People’s Constitutional 
Company of Jesse Millette, or by one of its subsidiaries. 


Lunar Mining 

Similar to Asteroid Mining, Lunar Mining involves the extraction, processing, and 
transportation of raw materials mined from a moon’s surface. Viewed as a safer 
alternative to that of Asteroid and Comet Mining due to easier landing processes 
and general mining conditions being much more hospitable, Lunar Mining is seen 
as a hugely profitable industry, and one that has few limitations. Due to the amount 
of moons in The Solar System and beyond, there are many different mining sites 
that would offer much higher quantities of raw materials and the transportation of 
these raw materials to nearby Trading Stations, either located on the moon itself, or 
in nearby space stations, would significantly reduce the costs when compared to the 
difficulties of transporting materials from Asteroid and Comet Mining. 

Meteorite Mining 

Distinct from other types of spacial mining, Meteorite Mining involves the locating, 
collecting, extraction, processing, and transportation of raw materials for trading 
purposes. Meteorites are objects largely made up of rocks and metals that have 
plummeted to the surface of either a planet or a moon with a sizeable gravitational 
pull. 

These meteorites would have to first be located by miners on the surface, and then 
collected for processing and transportation. In order for the meteorite materials to 
be economically viable, a large amount would have to be collected together by 
machineries. Typically, ninety-percent of all meteorites are made up rock only, a 
significantly less valuable resource than the metals found in only ten-percent of 
meteorites. 

The practice of Meteorite Mining has the potentiality of becoming a significant 
industry in its own right due to the lower costs and dangerous associated with it, but 
the relatively lower volume of valuable materials associated with the practice may 
highlight a fundamental limitation to the industry. 


Comet Mining 

Similar to the practice of Asteroid Mining, Comet Mining involves the extraction, 
processing, and transportation of raw materials mined from a comet’s surface. 
Typically Comet Mining is seen as drastically more dangerous and expensive to 
undertake, however, the financial benefits of this practice are considerably higher 
than that of other closely-related industries due to the potentially diverse range of 
minerals and metals found in comets that have traveled from the further reaches of 
The Solar System and beyond. 


Planetary Mining 
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Planetary Mining refers to the extraction, processing, and transportation of raw 
materials mined from a planetary surface other than Earth. This type of Spacial 
Mining is made up of the conventional methods of mining as used on Earth, yet 
brings with it more interesting concepts such as microgravity mining, the 
sovereignties of mining and the jurisdiction and legality of mining on other planetary 
bodies. 


Space Constructions 

In order to establish civilisations and colonies of humanity beyond Earth, the Space 
Construction industry will become an instrumental component of the furtherance of 
humanity beyond Earth. 

Therefore, understanding how best to manufacture, transport, and utilise building 
materials in microgravity environments, or environments even slightly different to 
that of Earth, is fundamental to the success and fulfilment of Spacial Construction 
projects. 

The Space Trade 

Spacial trade is a foundational industry of Space Economics and stands as the 
largest and most common of spacial industries. The transportation, importation, 
exportation, and trading of raw materials, manufactured goods, and other products, 
makes The Space Trade a critical part of all Space Economics, which arguably 
would exist without The Space Trade. 

The possibilities and potentiality of The Space Trade are absolutely endless, as 
humanic expansion continues, the size, vastness and subsequent complexity of The 
Space Trade, will only grow larger. However, with the growth of The Space Trade 
brings with it further complexities regarding legality, trading zones, jurisdiction, 
authority and rising criminalities. 

To combat criminalities and unauthorised trading, a Trade Union or Trade Guild, 
should be established in order to uphold and enforce trading regulations, and to 
police any potential criminalities involving The Space Trade. 

Spacecraft Manufacturing 

An obvious and fundamental component of Space Economics is the utilisation of 
spacecraft technologies in order to travel and transport goods and materials through 
space and its vast distances. 

Therefore, industry of Spacecraft Manufacturing is poised to become the largest of 
all Space Economics industries as every other industry is either directly or indirect 
dependent on the usage of spacecrafts, therefore propelling Spaceship 
Manufacturing to a powerful position with the entire economics of space. 

Many decisions will have to be made about the manufacturing of spacecrafts. 
Initially, and perhaps most fundamentally, the location of the manufacturing will have 
to be decided upon. Whether the spacecrafts will be made on Earth or whether they 
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will be manufactured in largest enough space stations, or on other stable planetary 
or lunar services where it would be appropriate to manufacture on a large scale. 

Spacecraft Manufacturing would also bring with it further questions about 
environmental impacts, resources of fuel, and the sustainability of the spacecraft 
industry. Regarding the component of fuel, Fuelling Stations will need to constructed 
across explored regions to allow Spacecrafts of all sizes to top up on their fuelling to 
complete their journeys. This will inevitably leading to a lucrative Fuel Retailing 
industry as a direct result of the growth of the Spacecraft Manufacturing sector. 

Spacial Architecture 

Another industry that may not have been one’s first concept of Space Economics is 
that of Spacial Architecture. In order for Space Economics to flourish, constructions 
will have to be designed and built according to this relatively unique and 
fundamentally abstract environment. This will host a brand new set of architects 
who will have to study how to design structures of all kinds, both residential and 
commercial, in microgravity environments, hazardous areas, and on surfaces 
surrounded by extremities such as coldness, heat, and other natural phenomenon 
not found on Earth. 


Terraforming 

More likely a governmental practice rather than a commercial one, Terraforming 
involves the artificial transformation of a planet or moon, or another celestial body 
that it resembles Earth, or can sustain human life without the use of spacesuits and 
cumbersome life support systems. 

Despite the large-scale ethical and moral and environmental contentions with the 
concept of Terraforming, the practice may become a necessity if humans wish to 
sustain colonies and larger civilisations beyond Earth. 

Robotics Manufacturing 

The industry of Robotics Manufacturing is another industry that will inevitably 
become essential for humanic exploration, civilisation construction, and will also 
stand as a fundamental component of many other industries including mining as the 
prime example. 

Robots can be constructed to accomplish specific tasks such as entering hazardous 
environments that humans simply couldn’t survive in. As well as this, robots offer 
countless different functions within commercial and residential disciplines, therefore 
positioning Robotics Manufacturing as a key industry in the furtherance of humanic 
Space Economics and more generally, The Space Trade itself. 

However, like many other of these inevitable industries, Robotics Manufacturing 
does come with its own unique set of contentions, most typically in the form of the 
statuses of robots to humans and the fundamental rights and privileges of different 
type of robots. As well as this, the concept of Artificial Intelligence is most inevitably 
going to course further contentions at the idea of beginning a large scale industry of 
Robotics Manufacturing. 


Solar Energy 
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With other energy supplies such oil and gas being costly to transport and generally 
more unstable and precarious, especially in the field of Space Economics, Solar 
Energy may be a viable alternative. Despite the obvious setbacks of the larger 
distance from The Sun or another star, the less energy there is, Solar Energy could 
be more easily stored and less costly to transport. Oppositely, with the construction 
of solar panels on surfaces or spacecraft closer to the sun or another star, the 
amount of energy produced would greatly surpass that of other resource 
potentialities. 


Life Support Systems/Spacesuits 

Another future, and potentially highly lucrative, industry is that of Life Support 
Systems and Spacesuits manufacturing. It is inevitable that most non-Earth 
environments, especially those not terraformed, are going to require the human 
population to wear spacesuits, or to at least have a Life Support System fitted close 
by at all times in order to insurance against any emergencies. This will lead to the 
rise of this particular industry which could then branch out into other related areas 
such as manufacturing specifically designed suits for certain planetary or lunar 
environments, or for specific jobs such as mining suits etc. As well as that, this 
industry could branch out future to create a whole new scientific and biological 
subject of Life Support Science, which would research how best to ensure the 
safety of human populations in certain planetary environments and when partaking 
in certain jobs. 

Cryonics/Cryogenics 

The industry of cryonics/cryogenics, although already established on Earth, will 
stand as a fundamental science in Space Economics and space exploration in 
general, especially when humans are embarking on journeys that will take years to 
complete. Cryonics/cryogenics will rise as a fundamental component of human 
space exploration and will dominate Space Economics, especially in the regions 
beyond The Solar System. 

This dominance will lead to a very lucrative industry for any companies that can 
produce and maintain cryonic/cryogenic facilities and self-administrable cryonic/ 
cryogenic capsules. As one of the more advanced industries discussed in this 
methodology, cryonics/cryogenics has a long time to develop before it becomes 
dominant in Space Economics, yet it will also stand as humanity’s key to exploring 
systems beyond our home system. 

Space Currency 

The Mille, and more colloquially referred to as The Cosmic Credit, or simply “Creds”, 
is a standardised form of currency used beyond the Earth, developed by The 
People’s Constitutional Company of Jesse Millette. Below is the Official Symbol of 
The Mille currency: 
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The Mille Mint is the official minter of The Mille and serves as the authority of all 
issues regarding The Mille. The Mille appears in three forms; The Digital Mille, The 
Mille Counter, and The Mille Ingot. 

The currency is mainly used in the trading on planets and Trading Stations beyond 
Earth, but can be exchanged on Earth for national currencies. Due to the inevitable 
complexities of national currencies being used in space trading, The Mille is 
encouraged to be used in all circumstances beyond Earth, and so, stands as the 
official currency for the majority of Trading Stations, planets, moons, and 
corporations operating beyond Earth. 

Spacial Nanorobotics 

The practice of Nanorobotics involves the creation of machines or robots at or close 
to the scale of a nanometre, which could then be used for a large variety of 
utilisations. 

Below is a list of the potential applications of nanorobotics: 

• cancer treatment - the identification and destruction of cancer cells more 
accurately 

• drug delivery mechanisms - the targeting of areas to control and prevent 
disease 

• medical imaging - the creation of nanoparticles that gather in certain tissue and 
then scanning the body with a magnetic resonance imaging (MRI) could help 
highlight problems such as diabetes 

• new sensing devices - the almost limitless customisable properties of 
nanorobots will allow new sensing capabilities to be unlocked which can then 
be integrated into already existing systems 

• information storage devices - the potentialities of the storage capabilities of a 
single nanorobot are completely untold, with the current record on a single 
gram of DNA successfully storing 5.5 petabytes of data which translates to 
around 700 terabytes. 

• new energy systems - if developed properly, nanorobotics will play an integral 
role in the emergence of new energy systems by making existing machineries 
more efficient and by developing more efficient renewable energy systems. 

• super-strong metamaterials - nanorobots, due to their infinitely large 
customisability, will be a fundamentality of the creation of the strongest and 
lightest materials which could be used for spacial structures, spacecrafts, and 
specially designed for structures in hazardous environments 

• smart windows and walls - the integration of nanorobots will lead to the 
development of windows and walls that can control their internal temperature, 
clean themselves, and display screens. 

• health sensors - nanorobotics will play a fundamental role in the development 
of sensors that monitor our blood chemistry which will then notify us when 
there is something not right. 

• spacial-adaption - nanorobots, when placed inside the human body, could be 
the main way of automatically adapting one’s body to changing environments 
such as the differences between Earth and Mars and outer-space. The 
nanorobots would act as variables in the body, which would change the 
properties of the body in accordance to the new environment. 

Cos mo Net 
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The CosmoNet is the communications network used during spaceflight and on 
planets and moons other than Earth and acts as an alternative to the Internet used 
on Earth. 

New Era Education 

When humanic society becomes a multi planetary species, it will be the utmost 
priority of The People’s Constitutional Company of Jesse Millette to uphold and 
evolve the education of humanity, and thus, will usher in a New Era of Education. 

This will include the digitalisation of education, the digital storage of education, the 
universal accessibility of education, the evolution of education to suit the 
fundamental differences of multi planetary existence such as cultivation technique 
on planets other than Earth. Other types of education will have to be implemented, 
such as knowledge of living on the planet or celestial body on which they were born, 
the learning to fly a spacecraft, and the learning of the geographical make-up of 
newly discovered worlds. 


Millettarian Free Trade Methodology 


Millettarian Open Trade 

also known as Millettarian Free Trade, Trading Liberty, or Progressive Commerce, the systems and 
theories of economic practice, and principle, based upon the ideas of Free Trade, and in alignment 
with Millettarian economic philosophy, structures the ideas of open markets, decreased 
governmental intervention, and further builds upon the ideas of Free Trade from a distinctly 
Millettarian standpoint. 

Trade Accord 

an official documentation stipulating the details of regulation and taxation of either a single 
shipment of goods, or more broadly, a whole class of goods. 

Released Trade 

a class, shipment, or type of traded goods whose lowered regulations and taxations have been 
predetermined by way of a Trade Accord. 

Trade Exemptions 

- the fast-tracking of particular traded goods due to the nature of the goods, or the status of the 
receiver of the goods. 

- an agreement made between two trading entities, typically one of exclusivity, in which special 
exemptions are made for certain classes of traded goods, such as lowered regulation, higher 
security, or lowered taxation. 
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The Millettarian 
Banking Methodology 
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Network Banking 

the emphasis of wealth and networking during the process of banking and the bank acting as an 
intermediary between two business partners. This idea also carries that the bank, as an institution, 
should be the epicentre of business transaction, education and networking, just as much as a 
wealth depository. Network Banking positions the role of the bank as a intermediary in all forms 
and potentiality of wealth, business and monetary transaction. 

Business-oriented Banking 

the banking mechanism of encouraging and initiating business between individuals or companies 
whom are using the same bank. This emphasis on igniting business between banking clients 
further strengthens the connection between clients and the bank as the intermediary through which 
the monetary aspects of the business are handled. 

Anonymous Depository 

the banking mechanism of titling bank accounts principally by number rather than by name. This 
mechanism allows for the clientele to hold their privacy from other externalities. This aspect of 
withholding the name of the client from public and unauthorised employee view further solidifies 
the connection between the banking institution and the clientele. 

Banking Neutrality 

the banking mechanism of holding assets in neutral or unassociated countries. This allows for the 
stability of monetary transaction and management with the reduction in the risk of confiscation, 
loss or political unrest leading to a reduction in asset value. 

Movability of Wealth 

the level of accessibility, availability and ease of transfer of wealth, which constructs a stronger 
relationship between the client and the banking institution. 

Customer-centred Banking 

the establishment of a banking mechanism that places the customer/client at the centre of all 
banking operations and most significantly, places the needs of the customer before the needs of 
the bank itself. 

Millettarian Microfinance 

the wide array of services provided by Millettarian banks to individuals, entrepreneurs, and small 
businesses, usually consisting of small transactions and loans of monies. 

Millettarian Microtrading 

the practice, most typically found in the developing nations of Africa and Asia, of Millettarian banks 
stimulating small scale trading of business within and between cooperating nations, by upholding 
low interest rates and deregulating trading policies. 
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Millettarian Microcredit/Microlending 

the practice, especially in developing nations, of Millettarian banks lending small amounts of 
money at low interest rates to new businesses for use of investing in the hope of stimulating 
commerce. 

Millettarian Microbanking 

the wide array of services and benefits offered in developing nations, most typically used by 
individuals, in order to increase the usage of bank accounts in developing nations, with the main 
benefits being high interest rates on micro-savings, incentives to save, and the securement of 
funds, especially in nations susceptible to corruption and insecurity. 

Millettarian National Bank 

the branches of banks directly managed by The Millettarian Central Bank, most typically seen in 
developing countries, and the main proprietors of microfinance. 


Constitutional Banking Methodology 

The banking mechanism acts as the fundamental basis of Millettarian Banking by which all banking 
is conducted in accordance to, The Grand Constitution of The People’s Constitutional Company of 

Jesse Millette. 

The Primary Constitutional Clauses of Millettarian Banking 

All institutions using the Millettarian Banking methodology must employ at least one Constitutional 
Protectorate, who is responsible for ensuring all banking transactions are conducted in accordance 
to The Grand Constitution. Constitutional Protectorates are one of few individuals that have 
universally authorised access to the banking records and names of all clientele of the bank for the 
assurance of constitutional adherence. 

The Grand Constitution stipulates the prohibition of clientele and banks using the Millettarian 
Banking methodology to deal with individuals or companies involved in nefarious transactions 
including the following: 

• taxation avoidance 

• money laundering 

• illegally acquired wealth 

• wealth directly originating or benefited from war 
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• wealth directly acquired by detriment to the government or the majority of peoples of a 
nation 

• and wealth acquired from nations that engage in continued hostility with The People’s 
Constitutional Company of Jesse Millette 

The governments of nations do not have the authority, unless proven so with evidence in 
Millettarian Congress or with the approval of the nation in which the bank operates, to acquire the 
details of clientele of banks under the Millettarian Banking methodology beyond the number of the 
account, which is the only aspect of the account open to public view. 

All banks under the Millettarian Banking methodology, are constitutionally obligated to conduct 
interest rates within the constitutional bounds, so as not to conduct in usurious activities. The 
maximum interest rate, under constitutional law, is 10% per year, and so, any Millettarian banks 
utilising a higher interest rate, will be reported to, investigated, and if found guilty, will be expelled 
by The Millettarian Central Bank, which retains all constitutional authority to conduct such an act. 

Banks, under the Millettarian Banking methodology, are not required to cease business with 
clientele from sanctioned companies or nations, unless the funds are directly attributed to war 
profiteering, taxation avoidance or any other nefarious means stipulated in The Grand Constitution. 

There is universally no minimum requirement to hold a bank account under the Millettarian 
Banking methodology as the promotion of banking in undeveloped nations is crucially to the 
development of wealth funds in those nations - to reject individuals on the basis of not having 
enough wealth to begin an account stagnates wealth accumulation among poorer individuals, thus 
leading to further trappings and increased monetary instability. 

Any deceased individuals who do not have any relatives or guardians, who bank under the 
Millettarian Banking methodology that do not have a will, do not stipulate in their will the direction in 
which their savings are to be used, do not have not appointed executor to their will or leave any 
amount of their wealth to a bank under Millettarian Banking methodology, are obligated to the 
equal dispersion of the wealth across Millettarian companies, charities, organisations or funds or 
any entity that is constitutionally incorporated. 

All banks under the Millettarian Banking methodology are constitutionally obligated to give reports 
to The Millettarian Central Bank detailing their operational experiences by using the Millettarian 
Banking methodology. 

Under the Millettarian Banking methodology, all banks participating are obligated to the 
transference of information when a client these one Millettarian bank for another, with the clients 
approval only. This creates closer connections between the Millettarian Banking community and 
constructs a sense of exclusivity between the banks, whilst still encouraging an air of competition, 
as it is the successive bank’s objective to better utilise the client’s information and needs than their 
predecessor. 
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Constitutionality 

the degree to which a bank under the Millettarian Banking methodology is constitutionally 
compliant. A bank that is highly constitutionally compliant is recognised by The People’s 
Constitutional Company of Jesse Millette as displaying the three following qualities; good and legal 
banking practices, banking stability and banking efficiency. It is the responsibility of the 
Constitutional Protectorate to ensure the constitutionality of the banks under the Millettarian 
Banking methodology stay as high as possible. 

Municipalitism 

also known as cantonism, the banking mechanism only practically and legally actionable in nations 
who recognise municipalities as autonomous or semi-autonomous from the federal government. 
This banking mechanism entails the emphasis of the banking autonomy of a municipality and 
stipulates that banks within the municipality are only legally obligated to act in accordance with the 
municipal banking laws, rather than the federal laws. Therefore, banks outside the municipal 
jurisdiction may be subject to additional laws that inhibit their abilities to affectively benefit their 
clientele. 

Direct Depositary Policy 

the universal policy throughout the entirety of a banking institution under the Millettarian Banking 
methodology that allows for deposits to be directly inserted into the client’s account upon deposit, 
and acts as a leading factor in the achievement of Complete Availability and greater consumer- 
friendly practices by banking institutions. 
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Digital Banking Assurance 

the promotion and education of digital budgeting tools by banking institutions under the Millettarian 
Banking methodology, entails the banking institution’s role as the provider, educator and 
intermediary between a client and their money on digital platforms. Increasing the confidence of 
consumers in their usage of digital banking platforms will greatly improve both the efficiency and 
depth of knowledge that the client has of their banking activities. As well as this, educating clients 
for a more cohesive knowledge of digital budgeting techniques will allow them to self-manage their 
funds in the most beneficial ways possible with guidance and support from their banking institution. 
Finally, Digital Banking Assurance will provide greater opportunity for the peoples of developing 
nations to be introduced to the benefits of banking with more efficient, cohesive and supportive 
practices put in place to better customise banking to individuals and their specific needs. 

Complete Accessibility 

the universal banking mechanism under the Millettarian Banking methodology, outlining the 
imperative principle that all client must have full accessibility to their funds in all places and on all 
platforms in the least amount of time possible. The principle of Complete Accessibility is most 
commonly referred to as a fluctuating status of Millettarian banks, rather than an eternal quality 
because the nature of the banking industry does not always allow this and due to financial policies, 
economic events and governmental reforms, banks do take time to adjust their operations. 

Complete Availability 

the universal banking mechanism under the Millettarian Banking methodology, outline the 
imperative principle that a client’s funds must be available at all times, whether this be during a 
banking transfer, a move from one bank to other, or a banking deposit. The Complete Availability of 
a client’s funds leads to the notion of “store not keep”, a phrase coined to emphasise the idea that 
the implementation of the Millettarian Banking methodology, results in the client being positioned 
as the centre-point of all action, rather than a component of the action, thus reducing the notion 
that banks can regulate the availability of a client’s funds for non-security related reasons. 

Information-sharing 

the constitutional obligatory banking mechanism of two or more Millettarian banks sharing client- 
authorised information about a client’s financial records, investment records and monetary 
valuations. This especially occurs when a client chooses to leave one Millettarian bank for another. 

Monetary Advisorship 

the role of an advisor within a Millettarian bank responsible for advising clients on the most astute 
courses of financial action to take in the current economical, political and financial environments. 
This role tends to lean towards advising clients on how best their investments will benefit them if 
they choose to invest their money in Millettarian organisations, constitutionally incorporated 
organisations or on the Education Sector Global Index, a stock market founded by The People’s 
Constitutional Company of Jesse Millette. 

Anti-manipulatory measures 

the Millettarian Banking mechanism stipulating the constitutional prohibition of manipulating 
overdraft protections and transaction orders. This most commonly includes the action of changing 
the order of a client’s transactions in order to increase the overdraft charge. Under the Millettarian 
Banking methodology, the transactions are processed in the order in which they received, not in 
the order in which increases overdraft charges in order to combat manipulatory practices 
conducted by other banking institutions. 
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Whistleblower Encouragement 

the banking mechanism of Millettarian Banking that encourages employees to uncover and report 
any and all unconstitutional practices to their superiors. This is usually a task attributed to 
Constitutional Protectorates and financial managers that have authorised access to clientele 
information. 

The Differentiation of Millettarian Banking 

the mechanism of Millettarian Banking stipulating that the function of a bank under the Millettarian 
Banking methodology is to purely store the funds of its clientele rather than retain the funds, thus 
linking to the mechanisms of Complete Availability and Complete Accessibility. This differentiation 
in Millettarian Banking changes the nature of the banking service fundamentally for under this 
methodology, the bank is repositioned as simply a place of wealth storage, distribution and 
transference under the clientele approval as opposed to the bank itself being a wealth possessor. 

Banking Decentralisation 

the creation and application of banking policies, interest rates etc. which vary by region, county, 
canton or province under a decentralisation technique, whilst still under liberal authority from The 
Millettarian Central Bank. 


The Role of The Millettarian Central Bank 

• holds and stores, yet does not manage, all the funds of The People’s Constitutional Company of 
Jesse Millette and all its subsidiaries unless a subsidiary officially stipulates otherwise. 

• responsible for the universal implementation and enforcement of the principles of The Grand 
Constitution in Millettarian banks. 

• to be officially recognised as a Millettarian bank, a bank must register itself with The Millettarian 
Central Bank. 

• under direct control of The People’s Grand Treasury Building, the building housing the monetary 
reserves of The People’s Constitutional Company of Jesse Millette, as well as all other People’s 
Treasury Buildings around the world. 

• retains the constitutional authority to expel banks from the system that have evidently breached 
constitutional law. 

• provides all statistical and monetary informations about The People’s Constitutional Company of 
Jesse Millette, and has representatives in The Bureau for Expenditure Debates, The Bureau for 
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Financial Debates, The Bureau for Taxation Debates and The Bureau for Accounting Debates 
within The Governing Ministry. 

• under direct control of The Ministry of The Millettarian Central Bank. 

Millettarian Banking Revenue Pillars 

• Net Interest Margin 

• Interchange 

• Monetary Penalties (for example, late credit payments and overdraft violations) 

• Storage Fees (the universal annual fee for the service of wealth storage) 

• Overdraft Fee 

• Uninformed Fee (a fee charged for a large purchase such as a car or the down payment of a 
house when the client has not informed the bank of the purchase within at least a week’s notice 
of the purchase date) 

Abolished Banking Fees Under Millettarian Banking 

• Monthly Maintenance Fee 

• Out-of-network ATM Fee 

• Inactivity Fee 

• Card Replacement Fee 

• Incoming Wire Transfer Fee 

• Stop Payment Fee 

• Foreign ATM Fee 

• Over the Counter Withdrawal Fee 


Acquiring Bank 

a type of bank or financial institution that processes credit or debit card payments on behalf of a 
merchant, of which the Millettarian example, is MillettoLine. 

Asset Qualifying 

the process of evaluating an asset in terms of measuring its credit risk and thus, draws a profile of 
the asset and rates it according to an Asset Criteria. 

Asset Criteria 

the set of components relating to an asset which are used to evaluate it’s qualities. 
Preauthorisation 

the practice of verifying electronic transactions initiated with a debit or credit card by holding the 
balance in a lock until either the merchant clears the transactions, or the individual whom the 
account belongs to, authorises the transaction. This default process is most commonly triggered 
when the amount is considered to be significant, or is in extremely quick succession to another 
larger transaction. 
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Method of Contact 

relates to the various methods of communication between an account holder and their respective 
banking institution, and in Millettarian Banking, is split into three categories; primary, secondary, 
and tertiary. The Primary Method of Contact is one’s fingerprint or eye-scan which are mainly used 
in commercial banking; The Secondary Method of Contact is a bank card along with a pin number; 
and The Tertiary Method of Contact is a recitation of the account number, the pin number, and the 
Confidante Question & Answer. 

Confidante Question & Answer 

the system of security used in The Tertiary Method of Contact whereby the account holder recites 
both the question they had previously arranged to recite in affiliation with the account in question, 
and the subsequent answer to that question. 

Bank Codation 

a code assigned by The People’s Millettarian Central Bank, as the supervisory body of the 
Millettarian Banking industry, to all banks or financial institutions which used, either wholly or 
partially, some form of Millettarian Banking practices, or are a subsidiary of The People’s 
Millettarian Central Bank. This is used to identify banks and financial institutions which are using 
Millettarian Banking practices unauthorised, or banks that have been set up as subsidiaries of The 
People’s Millettarian Central Bank, but are actually fraudulent banks. 

Banking Officer 

in a Millettarian bank or financial institution, the lowest rank of an individual who carries the legal 
capacity to agree to and sign documents on behalf of the entire bank, or financial institution, and is 
typically succeeded by Loan Officers, Assistant Branch Managers, Branch Managers, and the 
Bank Executor. 

Bank Reserves 

in Millettarian Banking, the holdings of deposits taken by all branches and subsidiary banks and 
financial institutions, when metaphorically totalled and associated with the holdings of The People’s 
Millettarian Central Bank. 

Account Statement 

received by an account holder, a monthly summary of the transactions of an account with the 
option of receiving it by post, by secured email, or on the banking app. 

Banking App 

in Millettarian Banking, the digital application and reflection of one’s bank account, and displays all 
transactions, services, and other important informations relevant to the account holder, and is 
considered to be the centre of one’s banking life. 


Bank Statement 

the mandatory monthly statements provided by each branch, subsidiary, or other financial 
institution of The People’s Millettarian Central Bank, or the specific transactions made by way of 
Millettarian Banking practice, which are then collated and interpreted by The People’s Millettarian 
Central Bank in order to conclude the total amount of transactions made by a Millettarian bank, or 
under Millettarian banking practice in the respective month. 

Agent of Bank 

the various retail and postal outlets that have formally agreed to process transactions under 
Millettarian Banking practices, and have agreed to share such transactions with The People’s 
Millettarian Central Bank. 

Banking Desert 

an area within a country, or an entire country, which is void of, or has inadequate Millettarian 
Banking services, or does not have any Millettarian banks or financial institution branches in a 
sufficient proximity. 

Banking Hostile/Hostility 
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a country identified by its void of Millettarian Banking institutions, typically by government decree. 


Branch 

in Millettarian Banking, is a bank either directly or indirectly managed or partnered with The 
People’s Millettarian Central Bank, or is a subsidiary of The People’s Millettarian Central Bank, that 
either wholly or partially conducts Millettarian Banking practices. 

Commercial Bank 

a type of banking and financial institution most typically used for public services such as accepting 
deposits, making business loans, and offering basic investments products, but less so for 
corporate banking, banking of significant amounts, and contract banking for large enterprises, and 
in a Millettarian Banking context, would follow the relevant Millettarian Banking practices if it is a 
subsidiary or partnered banking institutions of The People’s Millettarian Central Bank. 

Concentration Risk 

in Millettarian Banking, the process of monitoring either a branch’s or an entire bank’s ratio 
between its accounts and their revenues, and the debtors to whom the bank as lent money, and is 
considered a basic and early sign of banking imbalance if either side becomes too dependent on 
the other. 

Banking Imbalance 

in Millettarian Banking, the point at which a concentration ratio signals a significant imbalance 
between the revenue of a bank, and the amount of funds leant to debtors, and signifies a need for 
Debtor Recall before further imbalance takes place and any damage occurs. 

Debtor Recall 

in Millettarian Banking, the process undertaken by a branch or The People’s Millettarian Central 
Bank as a whole, whereby debtors are informed that their interest rates will rise within a certain 
period due to a Banking Imbalance, if it wasn’t previously contractual agreed that their interest rate 
couldn’t change. 

Core Banking 

the basic banking services provided by branches that are not subsidiaries or partners of The 
People’s Millettarian Central Bank, but have formally agreed to practice isolated Millettarian 
Banking practices for the convenience of the account holder. 

Enumeration Room 

also known as the count room, in Millettarian Banking, the room in which large volumes of currency 
are counted, typically by machine, but are heavily guarded and secured, and typically only exist in 
Millettarian National Banks or inside the headquarters of The People’s Millettarian Central Bank. 


Depositation 

in Millettarian Banking, the official term given to a deposit of funds, typically one of high value or of 
sensitive context. 

Electronic Funds Transfer (EFT) 

a transfer of funds from one bank account to another, either within a single financial institution or 
across multiple institutions, and in a Millettarian Banking context, the non-Millettarian banks must 
inform the account holder of all the differences between their banking practices and the Millettarian 
banking practices before the transaction is made, and vice versa. 

Financial Inclusivity 

in Millettarian Banking, one of the central tenets holding that all branches, non-corporate 
subsidiaries, and partners of The People’s Millettarian Central Bank should strive toward offering 
affordable banking services to all sections of disadvantage and low-income peoples of society, 
especially in country where the national average income is below average, or the education on, or 
usage of, banking is low. 

Full-reserve Banking 
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in some forms of Millettarian Banking, the practice whereby banks are required to keep the full 
amount of each depositor’s funds in cash for immediate withdrawal on demand, as opposed to 
loaning out funds. 

Intrabank Network 

in Millettarian Banking, the issuance of ATM cards that can only be used at branches, subsidiaries, 
or financial institutions that are owned or partnered with The People’s Millettarian Central Bank. 

International Bank Account Number 

the internationally agreed system of identifying bank accounts by their associated account number, 
and of which The People’s Millettarian Central Bank is part of. 

Investment Bank 

typically a subsidiary of The People’s Millettarian Central Bank is authorised to conduct Millettarian 
Banking practices in alignment with the operations of a typical investment bank, and typically hold 
greater autonomy than other subsidiaries of The People’s Millettarian Central Bank. 

Non-banking Subsidiary 

in Millettarian Banking, the type of firms which do not offer banking services, but are subsidiaries of 
The People’s Millettarian Central Bank, and instead offer insurance and investment advisory 
services. 

Personal Identification Number (PIN) 

the unique number associated with an individual who owns account, and is thus distinct from the 
account number, as one account can occupy multiple PIN numbers. 

Public Bank 

in Millettarian Bank, a bank that is under partial ownership of the government of a country and The 
People’s Millettarian Central Bank. This is true for some Millettarian National Banks, or may more 
broadly relate to a bank under government ownership which is officially partnered with The 
People’s Millettarian Central Bank and uses Millettarian Banking practices. 

Remote Deposit 

the process of depositing a cheque from one’s home or office without the need to go to a bank’s 
branch, and is typically done by scanning the cheque. 

Account Partitioning 

in Millettarian Banking, the service provided of one’s bank account whereby the funds can be 
partitioned for different purposes, such as funds for a holiday, yet still remain part of the same 
account. 


Clearance Organisation 

in Millettarian Banking, organisations which manage the clearance of bank transactions or 
transfers, and assign sort codes for bank transference authorisation, and are wholly owned 
subsidiaries of The People’s Millettarian Central Bank. 

Sort Code 

a unique code used for the authorisation of banking transferences and transactions, and are 
supplied by Clearance Organisations of The People’s Millettarian Central Bank. 

Stop Payment 

an order by a customer, after identity authentication has taken place, whereby they refuse to pay a 
cheque or direct debit and the funds are returned to their account with the cheque or direct debit 
unpaid. This allows for the customer to retain ultimate control over their funds and is also used in 
the event of fraudulent activity, or in the event of a stolen cheque being deposited into the wrong 
account. 

Unbanked 

an adult that do not have their own bank account. 
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Inbank/lnbanking/lnbanked 

in Millettarian Banking, the process of switching from one sister bank to another that are both 
owned by the same parent bank. 

Parent Bank 

in Millettarian Banking, The People’s Millettarian Central Bank when regarded as the owner of all 
its subsidiaries. 

Sister Bank 

in Millettarian Banking, the subsidiaries of The People’s Millettarian Central Bank when in relation 
to one another. 


Private & Corporate Banking Methodology 


All Private & Corporate Banking services are wholly owned and overseen by The People’s 
Millettarian Central Bank, and are all fully incorporated into The Millettarian Banking 
Methodology, are therefore consistent in their practice of Millettarian Banking. 


Foreign Currency Exchange 

it is the foremost policy of all Millettarian Banking institutions globally to provide for people’s, the 
greatest possible currency exchange rates for all in the current exchange market. 

Global Transaction Banking 

it is the foremost policy of The People’s Millettarian Central Bank to provide global banking to those 
whom require such services, and thus, the establishment of operations in nations is the most 
important of all the aims of the Millettarian Banking industry. 
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Banking Reportages, Statistics & Analysis 

it is the foremost policy of The People’s Millettarian Central Bank to provide clear, detailed, and 
useful banking reports on any basis as required, and aims to provide statistics and analysis for the 
construction of a complete conclusion of all banking aspects associated with one’s account. 

Specialised Asset Finance 

it is the foremost policy of all Millettarian Banking institutions to provide tailored asset management 
and finance advisorships to manage assets in specific industry, and uses techniques that will best 
suit the management of assets in particular industries. 

Tailored Borrowment 

it is the foremost policy of all Millettarian Banking institutions to tailor all lending requests to their 
initiator’s present and future circumstances by dedicating officers that are industry-aware, and can 
facilitate the initiator’s request in respect to the industry in which operate. 

Wealth Planning & Family Governance 

it is the foremost policy of all Millettarian Banking institutions to ensure that all funds are positioned 
in their intended places, and are used for their intended reasons. 

Philanthropic Services 

it is the foremost policy of all Millettarian Banking institutions to consist all one’s philanthropic 
vocations with funding governance with the knowledge that all funds get to where they ought to be. 

Real Estate Financing 

it is the foremost policy of The People’s Millettarian Central Bank and wider Millettarian philosophy, 
that development of towns and cities globally should be in constant increase, and so, with the 
secured and generous services of real estate financing, The People’s Millettarian Central Bank and 
all other Millettarian Banking institutions, should rise to be the forefront financiers for real estate 
projects globally. 
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The Millettarian 
Accounting Methodology 


Millettarian Reportages 

any report officially documented and distributed by The People’s Constitutional Company of Jesse 
Millette, especially regarding functional, financial or economic operations. 

Millettarian Accounting 

the accounting systems specifically utilised by The People’s Constitutional Company of Jesse 
Millette and all incorporated companies. 

Dimensional Bottom Line 

in accounting, the expansion of traditional financial reportages to include ecological, social, 
economic, political and external relations and alliances of the company and the analysis of 
company performance in each sector. 


Recognition Accounting 
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the accounting practice of including revenue, expenses, assets, and liabilities into the financial 
statements of a company. 

Accruals 

revenues and expenditures are matched to one another to compare profitability. 

Millettarian Calendar Implementation 

into the Millettarian Accounting Calendar (separate from the standard governmental tax year, 
accounting year etc.). Refers to the implementation of the Millettarian Calendar into the accounting 
practices, whereby the accounting practices follow the Millettarian Calendar. 

Prudency 

the extent to which a company’s accounting strategy is cautious, definitive and unassuming. 

Net Realisable Value 

what a product can be sold for after deducting any expenses involved in the sale. In the case of 
closing inventory, an adopted accounting technique is to deliberately knock down the net realisable 
value in order to conform to prudency. Acting modestly and not assuming the inventory is worth 
more will defend against disappointment and pessimism if the inventory value is valued less than 
expected. 

Retained Profits 

profits that have been retained by a company to protect themselves in the event of a financial 
emergency or to use to inject funding during financial difficulties, as distinct from the monetary 
reserves of a wealth fund. 

Runtime 

the period of time in which a product or service is available. 

Locked Revenue 

The financial policy championed by The People’s Constitutional Company of Jesse Millette, 
referring to the obligation of all revenues generated by Millette Education Standard Holdings from 
semi-nationalised companies, to not be spent in other nations without authorisation from the joint 
government owner of the company, yet the funds are still financially reported in global revenues. 


Chained Revenue 

a subsidiary’s revenue that is obligated to stay within that subsidiary, or at least the same industry, 
and is thus not authorised to be utilised by the parent company, yet the revenue does show up on 
the parent company’s accounts. 

Millettarian Revenue-sharing 

a category of revenue that is completely uninhibited from obligation, thus standing as the 
alternative to Locked Revenue and Chained Revenue. 

Millettarian Profit-sharing 

a form of post-tax profit that is shared and donated into various Millettarian charities and 
organisations, yet is not considered a cost to the company. 

The Maximisation of Profit Reinvestment 
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the goal of the negotiations between a company and its investors to maximise the percentage of 
profit that is reinvested into the company’s operations. 


Four Distinct Types of Millettarian Accounting 

External Accounting 

past oriented, highly regulated by external and semi-external entities such as The Governing 
Ministry, People’s Committees and governments. For public information usage, therefore can be 
used by any external entities. 

Internal Accounting 

future oriented, information for those within TPCCJM, internal use only so only people within the 
company can freely see and utilise it, no regulation from external or semi-external entities. - 
however, only used within countries or industries with more significant levels of competition. 

Governmental Accounting 
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accounts shared by TPCCJM with the external government only (not The Governing Ministry), yet 
the accounts can be made public, but only under the government’s prerogative 

Actionable Accounting 

all similar features to Internal Accounting, yet is inspired by Transparentism, therefore, all its 
contents are available to be viewed by the people of a nation, yet aren’t available for public 
utilisation. Typically also provides more written detail and context into the reported figures. Yet 
cannot always be used due to significant competitors in which case, the alternative of Internal 
Accounting will be utilised. 

Consolidated Accounts 

an accounting report combining all elements of the company’s accounting details, typically for view 
of inventors, executives and authorised managerial personnel. 

Discounting Accounts 

accounts offering a more detailed insight into the company’s pricing, amounting and organisation of 
its discounted products and services 

Inventory Accounts 

accounts offering a more detailed insight into the company’s inventories, and is split into four 
sections. 


Sold Inventory 

inventory that has been sold before the end of its runtime. 

Unsold Inventory 

inventory that is hasn’t been sold by the end of its runtime. 

Undetermined Inventory 
inventory that is not yet defined. 

Scheduled Inventory 

inventory that is scheduled to company into the sphere of the company at a certain 
time or during a specific period. 


The Seven Principal Financial Statements 

• Statement of Financial Position (Balance Sheet) 

• Statement of Income (Profit and Loss Account) 

• Statement of Cash Flows 

• Statement of Funding 

• Statement of Investments 

• Statement of Liabilities 
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• Statement of Equities 


Statement of Reserves 


The Six Principal Assets 


Intangible Non-current Assets (including the history of the company, past and scheduled marketing 
campaigns and marketing pieces, as well as past corporate and brand reputation and recognition) 

Intangible Current Assets (including a new marketing campaign or piece that is to end at a set 
time) 

Tangible Non-current Assets (including trade agreements and deals) 

Tangible Current Assets (including Retained Profits and monetary reserves) 
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Perishable Assets (including governmental, organisational and corporate alliances and relations, 
as well as corporate and brand reputation and recognition) 

Imperishable Assets (including the actual corporate name and brand as distinct from its reputation 
and recognition) 


Requirements of Millettarian Reportages 

• relevant 

• reliable 

• comparable 

• understandable 

• actionable 

• reflective 

• constitutional 

• transparent 


Types of Ratio Analysis 


Performance Ratio 

assess the relative success of the business 

Pretax Profits Shareholders’ Funds 


Liquidity Ratio 

assess the extent to which assets cover business liabilities 

Current Assets -*■ Current Liabilities 


Efficiency Ratio 

assess the management and utilisation of assets 

Revenue Non-current Assets 


Investor Ratio 

asses items of particular interest to investors 

Year Dividend -*■ Number Of Shares In Issue 


Lending Ratio 

assess financial relationships 
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Debt -5- Equity 


Asset & Liability Classifications 


Goodwill & Alliances 
Current Asset 


Loan 

Non-Current Liability 
Overdraft 

Current Asset if not using; Current Liability if using. 

Inventory 

Current Asset 

Creditors 

Current Liability 

Debtors 

Current Asset 

Prepaid Expenses 

Current Asset 

Accrued Expenses 

Non-current Liability 

Premises 

Non-current Asset 


Land 

Non-current Asset 


Cash 

Current Asset 

Proposed Dividend 

Current Liability 

Vehicles 

Non-current Asset 
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Accounting Adjustments 

Elements of the company’s accounts that cause accountants to make unavoidable adjustments to 
the fundamentality of the accounting figures. 

• Returns 

• Discounts 

• Delivery Charges 

• Unsold Inventory 

• Time of Payment Differing From Point of Sale 

• Late or Non-payment 

Sales returns are deducted from revenue (Returns Inward) 

Purchases returns are deducted from purchases (Returns Outward) 

Discounts 

accounts will show full price, but the discount will be implemented into the Discounting Account 
Delivery charges 

accounted as part of the value of purchases 
Unsold Inventory 

accounted in the sections of the Inventory Account titled Unsold Inventory, and counts as a cost of 
sales, thus reducing profits. 
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Prudential Accounting Principles 

• Modesty 

• Caution 

• Underestimation 

• Preparedness 

• Unassumingness 

These accounting principles are purposefully constructed to defend the company’s accounts 
against pessimism, disappointment, doubt and perceived instability. 

Transition of Profitability 

the concept of profits adding to the capital and assets of a company over time, especially when 
profits are both sustainable and have show longevity in their gradual growth. 

Ways of attaining cash 

• Bank loan 

• Share issue 

• Corporate alliance investment 

• Government incentives 

• Selling assets 

• Individual investment 

• Share selling 

Opening Annual Statement 

the company’s statement of financial position at the beginning of a Millettarian Accounting Year, so 
would be issued in January. 

Closing Annual Statement 
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the company’s statement of financial position at the end of a Millettarian Accounting Year, so would 
be issued in December. 

Quarterly Statement 

an obligated statement on the financial position of the company issued every three months. 
Monthly Statement 

an obligated statement on the financial position of the company issued at the end of every month. 
Operating profit 

profit deduced before interest and tax. 

Add Back Depreciation 

the accounting practice of taking the depreciation of non-current assets to reduce the perceived 
income statement of the company. 


The Sustainment of Cash Flow 


The Sustainment of the Decrease in Inventory 

a build up of stock uses cash so causes a damaging impact upon cash flow, therefore a decrease 
in inventory is positive as long as new stock is scheduled to be bought. 

The Sustainment of the Decrease in Receivables 

if customers are paying the company back quicker, that increases cash flow, therefore sustaining a 
decrease in receivables is positive. 

The Sustainment of Payables to Suppliers 

if the company is paying back its suppliers quicker, then its cash flow will reduce, therefore 
sustaining the company’s payables to suppliers is essential to sustain a positive cash flow. 

Operating Cash Flow 

the amount of cash a company generates from its revenues after all costs associated with 
investments on capital items have been deducted. Also, it can refer to the extent to which a 
company can sustain its cash flow whilst in operation, usually between accounting periods. 

The Sustainment of Solvency 

the ability of a company to operate sustainably by being able to pay all its debts, as well as its 
costs. Solvency can be sustained either by demonstrating monetary reserves as a means of 
paying future debts and costs, or by obligating a necessary percentage of the company’s gross 
profits to the payment of debts. 

The Sustainment of Liquidity 

the ability of a company to always keep a significant portion of liquid assets, in order to 
demonstrate its ability to pay its debts, as well as any emergencies that require quick cash 
injections. 
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Cost & Management Accounting 

The Positivities of Cost & Management Accounting 

• internal utilisation 

• supports decision-making 

• control of business activities 

• more operational details 

Cost Allocation 

the process of identifying and aggregating costs, and assigning those cost to a specific cost object, 
such as a research project, a product, a customer, or a sales region or department. This process 
allows for the measurement and management of costs, and allows accountants to demonstrating 
the specific areas of a business that are costing the most. 

Cost Proportion 

the process of comparing two or more different cost objects, and pinpointing which is most and 
least cost efficient, by looking at the revenues and profits generated from each object. 

General Costs 

common costs that affect the operations of more than two different department, an example of 
which would be employee salaries. 

Specified Costs 

costs that can be pinpointed to a particular department, an example of which would be specific 
technologies or equipment used by only one department. 

Cost Apportionment 

the process adopted by the subsidiaries of The People’s Constitutional Company of Jesse Millette, 
wherein the general costs of each department are shared out across all departments so as to 
cover all fundamental costs of running the business. 
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Expenditure Apportionment 

the process adopted by the subsidiaries of The People’s Constitutional Company of Jesse Millette, 
wherein the expenditures given to the subsidiary are shared out amongst the different departments 
relative to their proven needs. 

Expenditure Appeal 

the annual constitutional obligation of all departments, governmental agencies and bureaus, to 
make official appeals to their authoritative bodies stipulating their monetary expenditure needs 
which will then be reviewed and taken into account by the authorities when constructing the 
expenditures of each department. 

Cost Efficiency 

the measurement of the extent to which a cost object is generating a sustainable return. 

The Diversity of Profitability 

the concept that profitability is a much broader term than traditionally interpreted, such as the 
indirect profitabilities of marketing activities, or the intangible profitabilities of maintaining 
recognition and reputation. These types of profitabilities may not have direct or tangible financial 
impact, yet the concept stipulates that they should be recognised as indirect or intangible 
contributors to financial profitability. 

Necessary Subsidy 

the constitutionally obligated act of each department of a subsidiary giving financial aid to other 
departments, most commonly the marketing department, especially when the activities of the 
aiding department are indirectly dependent on the activities of the receiving department, most 
commonly the marketing department. 

Necessary Bailout 

the constitutional obligation of each department of the subsidy to bailout other departments within 
the subsidy so as to stop them from collapsing. The departments are not obligated to bailout 
departments from other subsidiaries. 

Cost Sphere 

a newfound digital method of visualising a company’s costs whereby all the costs are positioned in 
a sphere with the core of the sphere representing the company. Different costs are then put into 
the sphere represented by dots or balls of light, and typically the further away from the core the dot 
is positioned, the less frequently or less impact it has upon the operations of the company. The 
size of each cost is represented by the size of the dot, for example employee salaries would be 
positioned very close to the core and would also be quite a large dot so as to emphasise their size, 
significance and frequent impact upon the operations of the company. Each dot can be connected 
to others by thin lines so as to demonstrate their either their dependence on one another or their 
direct impact upon one another. Costing dots appearing outside of the sphere demonstrate 
external costs or potential future costs for the company. Using a digital device, additional 
information can be retrieved if the user clicks on any dot. Cost Spheres can be built inline with the 
accounting periods of the company, whether that be annually or quarterly, or can be more specified 
to a certain subsidiary or department, and ultimately serve as a newfound way of visualising and 
measuring the importance of individual costs. 

Cost Dimension 
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the concept of viewing a cost in all its different dimensions, such as its contributions to operations, 
the various elements that make up the cost, as well as the sustainability, future forecast and the 
methodologies devised to make the cost as efficient as possible. 

Dimensionism 

the in-depth accounting mechanism of viewing different objects of a company’s operations in all of 
their dimensions, so as to further analyse their contributions, the elements making up the cost, and 
the cost sustainability, and efficiency. 

Sphericism 

the largely digital mechanism of viewing a company’s operations in the forms of spheres whereby 
the core of the sphere represents the company and dots surrounding the core represent different 
elements of the company or a particular department within the company. 

Dimensionisation 

the process of viewing an element of something in all of its dimensions so as to identifying and 
deeply analyse its nature in order to better understand, manage and forecast its activities. 


Management Accounting Process 


Stage One 

Objective Identification 

Requirements of Market Information, Competition and Financial Availability for Projects 
Stage Two 

Course of Action Decision 

Sufficient relevant and reliable information to permit a rational choice to be made 

Stage Three 
Development of Actions 

Forecasts and resource allocation plans 

Stage Four 
Control of Activities 

Exertion of control to ensure plan is followed - short-term monitoring of reports 

Stage Five 
Assessment of Plan 

Performance reports and comparisons with forecasts and plan objectives. 
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Stage Six 

Redefinition of Objectives 

Amendment of plans in accordance with budgets, other plans, constitutional obligations and 
operations. 


Millettarian Cost Accounting 

The Elements of Millettarian Cost Accounting 

• Cost information 

• Cost objects 

• Establishment of Budgets 

• Standard costs 

• Actual costs 

• Processes and activities of production 

• Analysis of variance 

• Profitability 

• Social usage of funds 

• Costing information for specific items, departments and sub-departments, projects, events etc. 

• Cost Accounting Main’s Objective: Keeping Operations Within Budget 

• Budget Surplus and Budget Deficit Management 

• Impacts of Unforeseen Events 

Costing Approaches 

• Absorption Costing 

• Job Costing 

• Product Costing 
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Batch Costing 


Absorption Costing 

an accounting mechanism whereby indirect or intangible costs are accumulated and allocated to 
products/services for planning, control, management, and measurement purposes. 

Costings Should Be 

• understandable by all concerned 

• quick to apply so information is not delayed 

• fair to all parties involved 

• accurately reported so as to relay true information 

• both constitutional in nature and in application 

• as detailed as possible so as to apply with assured accuracy 

• publicly available and accessible under constitutional transparency obligation 

Disadvantages of Absorption Costing 

• costs may not be accurate 

• allocation and apportionment of costs can be quite arbitrary 

• leading to incorrect decision making 

• absorption rate set in advance so may be inaccurate 

• possibly lacking in sufficient details of the activity 

Direct Inputs 

• Materials 

• Labour 

Indirect Inputs 

• Production Overheads 

• Administrative Overheads 
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Expenditure Investment Methodology 


Expenditure Investment 

the process conducted by a department or governing agency or bureau involving the assessment, 
and allocation of how to most efficiently invest non-operational expenditure. 

Non-operational Expenditure 

expenditure that is specifically allocated for capital investment, rather than to cover operational 
costs of the department. 

Determinations of Investment 

• Amount of capital available 

• Source of capital 

• Longevity of the project 

• Cash flow efficiency and sustainability from the project 

• Scheduling and timing of the project 

• Externalities 

• Capital allowances and taxation 

• Grants 

• Residual value of the asset 

• Constitutionality of the project 

• Potentiality of alliance or governmental subsidy 

• Potentiality of damage or clash with other operations and scheduled projects 

• Sensitivity of company or subsidiary sales price, market share, operating costs, and sales 
volume 

Current Investment Appraisal Methods 

• Payback 

• Accounting Rate of Return 

• Net Present Value 


Millettarian Investment Appraisal Methodology 


A five-pronged methodology of investment appraisal in which every aspect of appraisal is identified 
and implemented so as not to leave any gaps. The methodology fuses traditional and new 
techniques together and focuses more on the creation of reportages, the contextualisation and the 

reflection on the externalities of potential projects. 


Project Outlay 

refers to the initial investment costs of the project and the month in which this is payed is usually 
designated beside it. 

Truncated Value 

the value, revenues, or profits of an investment project achieved between the Project Outlay and 
the end of that year, in Millettarian Investment Appraisal Methodology, considered Year Zero. 

Interpolation 
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the implementation of typically indirect data that gives further contextualisation to the project in 
question, most commonly observed in the The Numerical-based Evaluation. 

Due to the fact that every three years, The Governing Council rotates, the third year (actually the 
fourth operational year) is highlighted as the Review Year in which the project is most heavily 
analysed by the new governing administration. 

The method begins by analysing the projects individually and then compares the project later in 
The Reportage of Findings. 


Phase One - Return Efficiency 


Project Example 


Year 

Project Outlay 
0 
1 
2 

3 

4 

5 

6 


Annual Cash Flow 

£125m (September) 

£20m (Truncated) 

£50m 

£60m 

£40 m 

-£15m 

-£30m 

-£40m 


Cumulative Cash Flow 
-£125m 
-£105m 
-£55m 
£5m 
£45 m 
£30m 
£0m 
-£40m 


Begins by receiving initial investment cost for the project (Project Outlay) which is placed in 
both Annual Cash Flow column and Cumulative Cash Flow column as the Project Outlay 
which has no specified time period attached to it. 

Then, the project hypothetically begins and by the end of Year 0, which is set in default 
because the project may have been started midyear or toward the end of the year. The 
annual cash flow for Year 0 is the truncated amount generated by the end of the accounting 
year from when the project was initially invested. 

The first year begins and by the end of it, the annual cash flow for the first full year is 
provided. The rest of the annual cash flows for each year are then forecasted with the 
cumulative cash flow indicating the extent to which the annual cash flow is affecting the 
overall cash flow of the project. 

Calculating the return efficiency of the project use: 

Cumulative Cash Flow of Year Before Positive CCF (-£55m) ^ Annual Cash Flow of the 

Year of Positive CCF (£60m) Equals 0.92, 

therefore the payback year stands at 2.92 years, so classed as within Year 2. 

A conclusive statement should then be issued which details the opinion of the investor 
toward this individual project, yet keeping in mind the fact that there hasn’t yet been any 
comparison with other projects. For the example shown, the investor or The Governing 
Council, would likely deem the project as a reasonable opportunity for their administration 
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as the project begins a period declining cash flow beyond the third year. Due to the 
constitutional laws to which The Governing Council are bound, the are obligated to rotate 
administration every three years. This new outlook every three years gives the managers of 
project appraisal a centre point to work alongside with as they must keep in mind that a 
new Governing Council means a new set of direction for current projects. The fact that this 
project fits within the three year period and actually provides positive cumulative cash flow 
for Year Four, works to the project’s advantage, but after the new administration in Year 
Three and the dwindling down of the project in Year Four, it would mostly likely be phased 
out as new projects emerge from the new administration. 


Phase Two - Profitability Measurement 


Year 

Project Outlay 
0 
1 
2 

3 

4 

5 

6 


Annual Cash Flow 

£125m (September) 

£20m (Truncated) 

£50m 

£60m 

£40m 

-£15m 

-£30m 

-£40m 


Depreciation 


Profit Flow 


-£12.5m (=£112.5m) 
-£11.25m (=£101,25m) 
-£10.125m (=£91.125m) 
-£9.112m (=£82.013m) 
-£8.201 m (=£73.812m) 
-£7.381 m (=£66.431 m) 
-£6.643m (=£59.788m) 


-£7.5m 
£38.75m 
£49.875m 
£30.888m 
-£23.201 m 
-£37.381 m 
-£46.643m 


Total Depreciative Value 


-£65.212m 


Total Profit Flow At Year 6 

Total Average Profit Flow 


£4.788m 

4.788-6 = £0.798m 


Truncated Profit Flow At Year 3 

Truncated Average Profit Flow 


£112.013m 

112.013-4 = £28.003m 


Average Investment Value: Opening Value + Closing Value - Project Length = £14.16m 

(125m) (-40m) (6) 

Truncated Average Investment Value: 125m + 40m - 4 = 135m, therefore the Average 
Investment Value must be higher than the Project Outlay. 


Default Depreciation -10% 
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Phase Three - Accountable Deduction 


Year 

Project Outlay 
0 


Annual Cash Flow 

£125m (September) 
£20m (Truncated) 


Depreciation 


-£12.5m (=£112.5m) 
-£11.25m (=£101.25m) 
-£10.125m (=£91,125m) 
-£9.112m (=£82.013m) 
-£8.201 m (=£73.812m) 
-£7.381 m (=£66.431 m) 
-£6.643m (=£59.788m) 


Profit Flow 


-£7.5m 


2 

3 

4 

5 

6 


£50m 
£60m 
£40 m 
-£15m 
-£30m 
-£40m 


£38.75m 
£49.875m 
£30.888m 
-£23.201 m 
-£37.381 m 
-£46.643m 


Deduction Rate Formula: v+(1+r) n 
v = valuation (Project Outlay+Depreciation+Profit Flow) 
r = discount factor 
n = number of years 

Default Discount Factor = 10% (0.1), but if the actual discount factor is known, or a figure is 
proven to be more accurate, then that does supersede the Default Discount Factor, and so 
must then be implemented. 

e.g. £125m in 2 years at 10% Discount Factor is worth 125-^(1 +0.1 )^ = £103.3m 
Depreciation Technique 

With realistic depreciative measures, using the Default Discount Factor of 10% and 
subtracting the depreciation figure from the Depreciated Project Outlay. 

Deducted Valuation 

Total Deducted Valuation - 125+(1+0.1)6 = £70.55m 
Truncated Deducted Valuation - 125+(1+0.1)4 = £85.37m 

Annual Deducted Valuation Calculation 

Year 0 Deducted Valuation (Truncated) -105-^(1 +0.1) = £95.45m 

Year 1 Deducted Valuation - *(105+-11.25+38.75) = 132.5+(1+0.1 ) 1 =£120.45m 


(Carried Value+Depreciation+Profit Flow) 


Year 3 Deducted Valuation - 


Year 2 Deducted Valuation - 


(132.5+-9+51) = 174.5+(1+0.1) 2 =£144.21m 

(167+-8.1+31.9) = 198.3+(1+0.1) 3 =£148.98m 
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Year 4 Deducted Valuation - (198.3+-7.29+-22.29) = 168.72+(1+0.1) 4 = £115.23m 

Year 5 Deducted Valuation - (168.72+-6.56+-36.56) = 125.6+(1+0.1) 5 = £77.98m 

Year 6 Deducted Valuation - (125.6+-5.905+-45.905) = 73.79+(1 +0.1 ) 6 = £41,65m 

*Annual Cash Flow valuations must not be added to the Deducted Valuation calculations 

Valuation Rate 

the difference between two Deducted Valuations calculating the rate at which the valuation 
is either increasing (above 1%) or decreasing (below 1%) in value. E.g. 144.21+120.45 = 
1.1972%, and 115.23+148.98 = 0.7734%, and 41.65+77.98 = 0.5341% 


Phase Four - Present Value Assessment 


Year 

Annual Cash Flow 

Discount Factor(10%) 

Present Value 

Project Outlay 

0 

£125m (September) 
£20m (Truncated) 

1.000 

£20m 

1 

£50m 

0.909 

£45.45m 

2 

£60m 

0.826 

£49.56m 

3 

£40m 

0.751 

£30.04m 

4 

-£15m 

0.683 

-£10.245m 

5 

-£30m 

0.621 

-£18.63m 

6 

-£40m 

0.564 

-£22.56m 


Beginning with a default Discount Factor of 10%, the Present Value of the Annual Cash 
Flow estimations is calculated in the following formula: 

Annual Cash Flow x Discount Factor = Present Value 

Advantages of understanding Present Value: 

• Takes account of time value of money 

• Accounts for the whole of the project 

• Produces an absolute measure rather than relative profit 

• Provides a realistic account of value by factoring the devaluation of money 
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Phase Five - Conclusive Components 

The final phase of The Millettarian Investment Appraisal Methodology comprises of three 
chronological components: the contextualisation of the project, the numerical-based 
evaluation, and the reportage of findings. 

The Contextualisation of the Project 

A project may demonstrate financial and theoretical success, but the practicalities of the 
project may reveal major obstacles in its application, the chances of negative potentialities 
and the measurement of externalities. This sub-phase determines information not 
traditionally factored in other accounting and appraisal methodologies, thus showing the 
ability of this methodology to look beyond the financial and theoretical applications, and 
factoring in the practicalities of projects when appraising them. 

The Environments 

• Natural Environment 

• Seasonality 

• Climate 

• Climate Change Susceptibility 
. Topography 

• Distances 

• Financial Environment 

. Currency Stability 

• Storage of Funds (Banks) 

• Security of Funds 

• Commercial Environment 

• Competition Or No Competition & The Implications 

• Ease of Exportation & Importation 
. Availability of Local Labour 

• Political Environment 

• Corruption Susceptibility 

• Government Structure 

• Political Stability 

• Business Friendly Administration 
. Strength of Political Alliances 

• High Levels of Bureaucracy 

• Extent of Dependency on other Nations 

• Cultural Environment 
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• Religious Obstacles 

• Cultural Unfamiliarities 

• Institutional Power 

• Social Environment 

• Crime Rate 

• Social Freedoms 

• Extent of Welfare (Education, Health, etc.) 

• Legal Environment 

• Legal Obstacles 

• Constitutional Obstacles 
. Presence of Lawyers 

The Potentialities & Externalities 

• War/Invasion 

• Natural Disaster 

• Government Collapse 

• Threat of Terrorism 

• Threat of Gang Violence 

• Threat of Banditry 

• Currency Collapse 

• Threat of National Bankruptcy 

• Susceptibility to Revolution 

The Numerical-based Evaluation 

The second sub-phase focuses on the cumulation, organisation and evaluation of all the 
numerical information gathered in the previous phases of the methodology. 

The following numerical informations should be of main focus: 

• The Year of Investment Return (Payback Year) 

• The Total Depreciative Value 

• The Total Profit Flow 

• The Truncated Profit Flow 

• The Total Deducted Valuation 

• The Truncated Deducted Valuation 

• Valuation Rate 

• Present Value 

These numerical informations should be gathered and compared with one another to 
formulate a Financial Evaluation of the project demonstrating the key strengths and 
weaknesses of the project from a financial viewpoint which should then be used in The 
Reportage of Findings. 

As well as this, a method of interpolation should be utilised when constructing The 
Numerical-based Evaluation, which involves the implementation of typically numerical 
values into the evaluation that are relevant to the specific project, an example of which 
would be the economic growth of the nation in which the project largely resides, the 
nominal GDP of the nation, or the GDP per capita of the nation. This numerical information 
isn’t directly related to the project, but its presence could give a wider view of the economic 
and financial circumstances of the nation in question. 

The Reportage of Findings 
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The third and final sub-phase centres around the construction of a comprehensive and 
detailed report which should feature financial, theoretical and practical informations 
regarding the project. 

In order to compare the project in question with other available project opportunities, a 
Comparison Report will be constructed within The Reportage of Findings, detailing a direct 
comparison between the financial and contextual informations in order to derive clear 
strengths and weaknesses between the compared projects, thus leading to a decision on 
the most feasible project in the following categories: financial, environmental, and external. 

A neutral standpoint should be taken until the end of the report, wherein a Conclusive 
Statement will be construction in which the appraisers are obliged to explicitly state their 
opinion of the feasibility and practicality of the project by incorporating financial, contextual, 
and theoretical informations into their statement. 

The Reportage of Findings should also be tailored towards the group of individuals that are 
expected to read. Tailoring of reportages should be based upon the market location, the 
cultures of the market, the language, the colloquialisms, the terminologies, and the 
methodologies used in a particular region, or nation. 

The Reportage of Findings will then be presented to whomever it does most concern and 
from this documentation, a decision will be made by the fully-informed executive and 
managerial personnel on which project, if any, will be granted investment from the budget 
expenditure. 
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The Millettarian 
Management Methodology 


Part-nationalised Company 

a company founded by The People’s Constitutional Company of Jesse Millette that has become 
equally or partly owned by the government of a nation. 

Governmental Partnership 

a company founded and owned by The People’s Constitutional Company of Jesse Millette that 
conducts operations in official partnership with a governmental organisation, agency or state 
company. 

Subsidised Company 

a company founded and owned by The People’s Constitutional Company of Jesse Millette that 
directly receives or benefits from the investment of a nation’s government. 

Exclusivity Partnership 

a partnership between companies that only occurs in a certain nation or within a certain region. 
Flagship Subsidiary 
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the largest, most publicised and most constitutionally incorporated subsidiaries. 


Primary Subsidiary 

large subsidiaries, significantly publicised and are incorporated, yet often do not bear the Jesse 
Millette brand. 

Secondary Subsidiary 

medium sized subsidiaries, moderately publicised and are incorporated, yet often do not bear the 
Jesse Millette brand. 

Tertiary Subsidiary 

small sized subsidiaries and not significantly publicised as well as having no connection to the 
Jesse Millette brand. 

Acquisitions 

subsidiaries that are bought by The People’s Constitutional Company of Jesse Millette, thus are 
subsidiaries that have not been internally formed and thus, under constitutional law, cannot 
become incorporated companies, yet do still fall under the jurisdiction of The Governing Ministry 
and The Governing Council. 

Investments 

a company that The People’s Constitutional Company of Jesse Millette has considerable 
investments in, yet does not wholly own its operations and nor is the company considered 
incorporated or unincorporated. 

Nationalised 

a company of internal foundation that has been later nationalised, yet the management of its 
operations are still under control of The People’s Constitutional Company of Jesse Millette. 


Semi-nationalised 

a company of internal foundation that has been later been semi-nationalised, usually an equally 
split shareholding agreement between the government in question and The People’s Constitutional 
Company of Jesse Millette, yet the management of the company’s operations are still under control 
of The People’s Constitutional Company of Jesse Millette. 

Propagated 

a company’s operations that are openly propagated by The People’s Constitutional Company of 
Jesse Millette. 

Non-propagated 

a company’s operations that are not openly propagated by The People’s Constitutional Company 
of Jesse Millette. 

Special Administrations 

a company under special administrative management by The People’s Constitutional Company of 
Jesse Millette, usually due to the location of the operations of the company being hostile, either 
politically or militarily. 
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Governmental Partnerships 

a company formed by joined partnership between a government and The People’s Constitutional 
Company of Jesse Millette, of which The People’s Constitutional Company of Jesse Millette 
manages and has the potential to incorporate with the permission of the government. 

Incorporated 

subsidiaries that have been fully incorporated into The Grand Constitution and thus, are obligated 
to follow all constitutional policies and must answer to The Governing Ministry and The Governing 
Council as their authority. 

Incorporated Merger 

an incorporated subsidiary that has been merged with an external company that later becomes 
fully incorporated after administrative and constitutional integration. 

Unincorporated 

subsidiaries that have not been fully incorporated into The Grand Constitution and thus, are not 
obligated to follow all constitutional policies except that each subsidiary must still answer to The 
Governing Ministry and The Governing Council as their authority under constitutional law. 

Unincorporated Merger 

an unincorporated subsidiary that has been merged with an external company that stays 
unincorporated after administrative integration. 

Holdings 

a hollow collectivity company representing a number of companies, usually within the same 
industry or for taxation purposes. 

Consortium 

the overarching parent organisation of The People’s Constitutional Company of Jesse Millette. 


Competitive Justification 

any justification made by The People’s Constitutional Company of Jesse Millette to forego the strict 
implementation of any policy due to competitors in the business environment 

The Five Year Renewal 

the process carried out by The Governing Council and The Governing Ministry every five years that 
seeks to review all and renew the majority of agreements, deals and fundings in order to keep 
operations secure and efficient. 

Market Value-driven 

the management policy indicating the importance of business operations with the focus on 
prioritising the increase of market value over other aspects of the business. 

Revenue-driven 

the management policy indicating the importance of business operations with the focus on 
prioritising the increase of revenue over other aspects of the business. 

Assets-driven 
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the management policy indicating the importance of business operations with the focus on 
prioritising the increase and protection of assets over other aspects of the business. 

Investor Relations-driven 

the management policy indicating the importance of business operations with the focus on 
prioritising the interests of the investors over other aspects of the business. 

Corporate Relations 

the management, maintenance and establishment of official relations between one company and 
another, usually for mutually advantage. 

Impression Management 

the establishment and management of the perceptions of an individual, group or mass audience 
towards a company’s values, beliefs and operations. 

Reputation Management 

a management team within a company tasked with the upkeep of the company’s reputation, 
especially when regarding the perceptions of the quality of their products or services. 

Reputation Maintenance 

the strategies adopted by a Reputation Management team that most swiftly and efficiently maintain 
the reputation of a company. 

Reputation Restoration 

the strategies adopted by a Reputation Management team that most swiftly and efficiently restore 
the reputation of a company after a damaging event or scandal. 

Transparency Contract 

a signed documentation outlining the extent to which a private investor or donator to a Millettarian 
organisation wishes to reveal information, such as their identity and the amount they donated. 


Company Circular 

a daily report of the activities and public engagements of The People’s Constitutional Company of 
Jesse Millette, ambassadors and executives from The People’s Constitutional Company of Jesse 
Millette, or The Constitutional Leader. 

Actual Profit 

Profit generated by The People’s Constitutional Company of Jesse Millette, that is inline with 
governmental profit sharing and taxation laws, mainly the exclusion of investorial sums as costs. 

Constitutional Profit 

Profit generated by The People’s Constitutional Company of Jesse Millette, that is subject to 
constitutional law, mainly that the investorial sums are considered as costs and are not associated 
with the profit of the company. 
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Impression Management Strategies 

Preparation 

Evidential Positioning & Sources 
Evidential Qualifications & Expertise 
Honesty & Sincerity 
Prioritisation of Goodwill 

Adoption of Clear & Understandable Delivery Style 
Assertiveness 

Identification of Similarities & Familiarities With Audience 


High Receiver Involvement 
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High Credential Endorsements 


Operational & Financial Transparency 

Governmental, Financial & Operational Stability 

Investment in Marketing, Public Relations & Corporate Relations 


Investor Relations Methodology 


Dividend Percentage Payback 

It is the constitutional stipulation of The People’s Constitutional Company of Jesse 
Millette to all of its shareholders and investors of all its subsidiaries and 
incorporated companies that all dividends will be paid annually according to the 
Millettarian Calendar date of 26th Ellenine (28th April) which signifies the end of the 
Millettarian Accounting Year and stands as the Dividend Payment Day for all 
shareholders and investors. 

It is the constitutional stipulation of The People’s Constitutional Company of Jesse 
Millette, under Millettarian Methodology, that the percentage of the investor’s stake 
is directly translated into the dividend bonus on top of their Initial Investment Sum. 

For example, if the company made a profit of £1.5 million, and there were fifteen 
investors with ten investors holding 40% amongst them (4% each), and 60% was 
held by the other five investors (12% each), then 

40% of £1.5 million equals £600,000 (-5-10 equals £60,000 each) 
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60% of £1.5 million equals £900,000 (-5-5 equals £180,000 each) 


Therefore, the investors are all allocated their fair share of the total profits according 
to the stake that they do hold. The two figures emboldened are the dividend 
bonuses granted to each investor and should, when totalled, equal the total profit. In 
Millettarian methodology, the Initial Investment Sum of the investor is counted as a 
cost and is thus, not associated with the Actual Profit of the company, which is 
conforming to the concept of Constitutional Profit. 

It is of highest priority that all investors understand their importance within the 
company in keeping it operational, but also, they must understand and agree with 
the principles of The Millettarian Methodology, and the ideas of Millettarian Social 
Business and the purpose of The People’s Constitutional Company of Jesse 
Millette, which is not a profit-centred company and despite the needs and wants of 
investors being heard, considered, the majority of their suggestions are undertaken, 
they do not form the ultimate authority within the company as The Governing 
Ministry, The Grand Constitution, and The Millettarian Congress, are considered 
higher in authoritativeness. 

The Millettarian Consortium & The Investorial Council 

Each investor of The People’s Constitutional Company of Jesse Millette is 
automatically an investor of its parent company, The Millettarian Consortium. The 
investors of The Millettarian Consortium are obliged to keep in close contact with 
each other and are constitutionally obligated to attend two meetings per year titled 
The Investorial Council. The Constitutional Leader of The People’s Constitutional 
Company of Jesse Millette is constitutionally obligated to chair every Investorial 
Council. 

During each Investorial Council, the needs and wants of investors are taken into 
consideration by The Constitutional Leader, and from there, The Constitutional 
Leader is obligated to present these concerns to The Governing Council at their 
next meeting. Actions will then be taken within the boundaries of constitutional 
principle, in order to ensure the satisfaction of each investor. It is only The 
Constitutional Leader, by constitutional law, who is allowed to interact with the 
investors of The Millettarian Consortium; no Governing Council members or any 
other governing official is constitutionally allowed to communicate, with the 
punishment of expulsion if this unconstitutional action is undertaken. 

The Role of The Constitutional Leader 

The Constitutional Leader is constitutionally prohibited from owning any stake in 
The Millettarian Consortium, and so because of this, is considered a neutral party in 
all investorial affairs and is solely a human representative of The Grand Constitution 
in all affairs. 

Subsidiaries & Public Companies 

The People’s Constitutional Company of Jesse Millette, although a private and 
constitutionally bound organisation itself, does control and manage many subsidiary 
companies and public companies which leaves confusion about the role of investors 
in these companies. Due to the contents of The Investorial Pledge, which is 
constitutionally obligated for all investors to conduct and sign in order to be officially 
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recognised as an investor of The Millettarian Consortium, each investor is bound to 
the entirety of The People’s Constitutional Company of Jesse Millette. 

This means that when an investor is investing in The Millettarian Consortium, they 
are investing in the entirety of the company, not just one subsidiary of the company. 
Investors can position their funds towards certain projects and companies, but 
which positioning must be granted by The Governing Council, and The 
Constitutional Leader as an extension in order to ensure the constitutionality of the 
action. 

Regarding Public Companies, due to their structure, they are owned by the public 
and are traded on the stock markets, therefore they cannot be invested by the 
investors of The Millettarian Consortium directly, however the investors of The 
Millettarian Consortium can invest in any public company controlled by The People’s 
Constitutional Company of Jesse Millette as long as they do so through the proper 
means of acquiring public shares and if they are an existing investor of The 
Millettarian Consortium, they are then given recognition for that status and their 
investment may be taken over others, especially in a market competing for 
company shares. 

However, indirect investment is also a practice that is constitutionally sound which 
involves an investor already invested in The Millettarian Consortium directing their 
funds towards a particular company in order to assist in its management, but 
crucially, would not receive any monetary dividends from the indirect investment, 
and it would also, again, have to be passed by The Governing Council and The 
Constitutional Leader before being able to take place. 
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The Millettarian 
Employment Methodology 
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Self-commercialisation 

the practice of establishing oneself as a brand or persona by networking, constructing social media 
profiles, or carving out a distinctive way of conducting oneself, and is a technique typically used by 
entrepreneurs. 

Self-marketing 

the practice of marketing oneself as a brand or persona, especially in the form of describing 
oneself in an interview, or profiling oneself and one’s ambitions, and strengths and weaknesses. 

Self-education 

the practice of teaching oneself a subject, most typically outside a formal education institution, or 
typically using non-traditional methods to teach oneself a subject. 


Cultural Capital 

the extent to which an individual possesses a diversity range of knowledge in an array of subjects, 
mostly typically in the subjects of literature, art, history, politics, and geography. 

Social Capital 

the extent to which an individual possesses a range of contacts either physically or digitally, and 
usually in the aid of conducting business. 

Economic Capital 

the extent to which an individual possesses significant monetary assets to aid in conducting 
business, most commonly derived from an investor as having high economic capital, but can also 
mean of employees of a business. 

Employee Constitutional Rights 

the set of rights bestowed to all employees of The People’s Constitutional Company of Jesse 
Millette and all its incorporated companies, by The Grand Constitution. 

Entrepolyee 

a hybrid phrase referring to an individual whose official role within a company is that of an 
employee, but is simultaneously encouraged to bring a sense of entrepreneurship and innovation 
to their role. 

Compulsory Cultural Capital Examinations 

the examination undertaken by all employees of The People’s Constitutional Company of Jesse 
Millette and all its incorporated companies, in which potential employees are tested on the diversity 
of their knowledge across an array of subjects. 

Progressive Salary 
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the system of incentivising employees by continuously increasing their salary by reasonable 
amounts the longer they are employed, with the larger increases seen in promotions, and is a 
technique used by incorporated and unincorporated subsidiaries of The People’s Constitutional 
Company of Jesse Millette. 


Employment Structures 

The newfound Millettarian employment structures adopted by some subsidiary companies of The 

People’s Constitutional Company of Jesse Millette. 

Spiral Employment Structure 

the type of employment structure taking the similar shape of a spiral galaxy whereby a new 
employee starting in a job of the lowest ranking, begins on the outer rim of the spiral, typically on 
the edge of an outstretching arm. 

as the individual begins to work in the company, they gradually move round the arm and the speed 
at which they move reflects the impact they make upon the department in which they are working. 

if the individual receives a promotion, they jump inward to the next arm of the spiral closer to the 
core which is representative of their boss or the leadership of the whole company. 

this continues until the individual reaches the core whereby they cannot achieve a higher rank 
within the spiral rank, either by becoming the leader of the department or the company or serving 
as the deputy to the leader. 

in the event of the spiral arms merging, this represents the greater hive of activity and competition 
as the employee reaches closer to the spiral’s core. 


Concentric Employment Structure 

the type of employment structure taking a concentric structure wherein a new employee begins on 
the outermost ring of the concentric circle if they begin in a role of the lowest rank. 

as the individual works in the company, they move round the outermost circle, but do not move 
inward, to the next ring until they receive promote, which is unlike the spiral structure, since 
working in this employment, there is no progression in terms of the length of time one works for the 
company, every progression is based on promotion. 

in the concentric structure, time is also represented, with the completion of a ring, representing a 
year of work in the company. 

however, the concentric structure is similar to the spiral structure in that the further inward the 
individual progresses, the greater their salary and the greater their role in the company. 

the concentric structure feature a dot in the very centre of it, which represents the leading role 
within the department or the company, and so, there is no higher position beyond that. 
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Per Capita Model 
Progressive Salaries 
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Millettarian Employees 


Core Skills 

Cognitive Skills 

Problem Solving 

Decision Making 

Information Technologies 

Networking Technologies 

Communication Skills 

Team Working 

Numeracy Skills 

Personal Management Skills 

Learning Skills 

Self Awareness 

Progressive Cultural Capital 

Progressive Social Capital 

Interests & Hobbies 

Personality & Characteristics 

Imagination 

Unlimited Optimism 
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Hope 

Faith 


The Millettarian 
Care & Nursing 
Methodology 
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The Millettarian 
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Housekeeping, 
Gardening, & 
Groundskeeping 
Methodology 


GARDENING 


Gardenmaking 
Chipping the Outline 
Foundation Planting 

Wallwiring 

Train/Training/Trained 

Classifications 

Annuals 

Biennials 

Perennials 

Shrubs 

Bulbs 

Stalwarts 

Crisscrossing 

Station 

2421 



Intersection 

Seed Economisation 

Seedspacing 

Thinning Out 

Stocking 

Children’s Garden, also called Children’s Corner, or Alcove 
Cushioning 

Portionise/Portionised/Portionisation 
Splitting (roots to create more plants) 

Interplantation 

Showgarden/Showgardening 
Loose Planting 


Space Gardening 
Space Farming 
Hydroponics 

Garden Entertaining 

DO A LIST OF FLOWERS/PLANTS BY COUNTRY 
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HOUSEKEEPING 


gear towards different regions of the world (Africa, India, Latin 
America etc.) 

Millettarian Domesticity - relating to the entirety of the subjects outlined in The 
Millettarian Housekeeping, Gardening, & Groundskeeping Methodology, 
especially those associated with domestic and family life. 

Millettarian Home Economics - the systems of home management, household 
funding, and the various activities within housekeeping, devised in The 
Millettarian Housekeeping, Gardening, & Groundskeeping Methodology, and 
is most usually visualised by the presence of Millettarian characters enacting 
such systems and practices in domestic settings. 

Millettarian Neighbourhood & Society - the systems of principle and practice 
constructed to develop an idealistic society and neighbourhood, as so 
devised in The Millettarian Housekeeping, Gardening, & Groundskeeping 
Methodology, and is most usually visualised by the presence of Millettarian 
characters enacting such principles and practices in neighbourhood and 
societal settings. 

Millettarian Family Life - as distinct from The Millettarian Family, refers to the 
array of systems developed in The Millettarian Housekeeping, Gardening, & 
Groundskeeping Methodology, to construct The Millettarian Family, and to 
provide a necessary structure of guidelines to marital, family, and domestic 
life, most usually visualised by the presence of Millettarian characters 
enacting such systems in domestic and marital settings. 

Millettarian Euthenics - the philosophical and principled systems and 
practices devised in The Millettarian Housekeeping, Gardening, & 
Groundskeeping Methodology, for the practical development of one’s internal 
well-being by way of improving the external environment. 
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childrearing 

cleaning 

clearing 

housing 

hygiene 

industrial relations 
quality of life 
sanitation 
self care 
social programs 
society 

water treatment 

domesticities 

dishwashing 

laundry 

ironing 

drying 

fabric restoration and softening 

bleaching 

pressing 

stain removing 

breadwinning 

interior design 

budgeting 

child care 

cookery 

domestic technologies 

homemaking 

nutrition 

dieting 

The Wife 

The Husband 

The Child 

The Children 

babycare 

serving 

dining 

crockery 
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hospitality 
toiletry 
bedmaking 
chore charting 
The House 
The Home 

Recreations 

- sewing, knitting and crocheting 

- chess 

- checkers/draughts 

- solitaire 

- collectible card games 

- dominoes 

- Backgammon 

- mancala 

- Risk 

- Scrabble 

- Sudoku 

- geocaching 

- orienteering 

- cryptography 

- embroidery 

- floristry 

- foreign language learning 

- hydroponics 

- jewellery making 

- jigsaw puzzles 

- lacemaking 

- origami 

- painting 

- philately 

- musical instruments 

- pottery 

- quilling 

- sculpting 

- soapmaking 

- woodworking and woodcarving 
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- yoga 

- astronomy 

- beekeeping 

- birdwatching 

- gardening 

- jogging 

- scouting 

- shopping 

- element collecting 

- book collecting 

- fossil hunting 

- marbles 

Sports 

- cricket 

- baseball 

- baton twirling 

- ballet 

- marching band 

- snooker 

- boxing 

- cheerleading 

- curling 

- dressage 

- polo 

- rugby 

- angling 

- figure skating 

- sailing 

- field hockey 

- lacrosse 

- parkour 

- hiking 

- rowing 

- quizzing 

- debating 

- spelling bee 

- steeplechase 
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table tennis 
darts 



The Millettarian 
Finance Methodology 


Millettarian Investing 
Millettarian Wealth Management 
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Millettarian Retirement 
Millettarian Markets 
Millettarian Hedge Funds 
Millettarian Funding 
Millettarian Education Investment 
Millettarian Pensions 


Millettarian Insurance 

- home 

- life 

- high value 

- travel 

- boat/yacht 

- car 

- health 

- employee 

- education 

Millettarian Microfinance 

the system of financial practices, theories, and services constructed 

for entrepreneurs and small businesses lacking access to banking, 

insurance, investment, and small-scale capital, and is most 

prevalent in undeveloped nations and societies. 

Millettarian Microbusiness 

- the operations of The People’s Constitutional Company of Jesse 
Millette on a local level or small scale. 

- a subsidiary business of The People’s Constitutional Company of 
Jesse Millette whose specific purpose is to cater for a local area. 

- the attempts of The People’s Constitutional Company of Jesse 
Millette to encourage small-scale entrepreneurship or business 
on a local level, and is thus closely related to Millettarian 
Microfinance. 

Millettarian Macrobusiness 

- the operations of The People’s Constitutional Company of Jesse 
Millette on an international level or global scale. 
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- a subsidiary business of The People’s Constitutional Company of 
Jesse Millette who specific purpose is to cater for a whole market, 
as opposed to a local facet. 

- the attempts of The People’s Constitutional Company of Jesse 
Millette to encourage large-scale entrepreneurship or business on 
a local level, especially as a successor to microbusiness. 


Education Sector Index (EduSecIndex) 
digitalisation 

new dimensions 

- volume 

- area 

- contextualisation 

- viscosity 

- micromarket 

- macromarket 

- longevity 

- elasticity 

- plasticity 

scaling - 

conversions - the shifting of a company from one EduSecIndex 
market to another, especially one in a different time zone. 
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The Millettarian 
Governance Methodology 
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Decentralisation 

congressional buildings within each nation to deal with domestic affairs (the grand congressional 
building deals with international affairs). 

Constitutional Principles 

The Constitutional Leader does not change unless impeached, however, on The Governing 
Council, they act only as a reminder of the Constitutional Principles - they have no direct authority 
over the other members (only by way of ensuring the constitution is not breached). 

Direct Democracy 

referendums are the main way that new policies, laws and cross-company decisions are made. 
These are conducted in Directorial Councils, Domestic and Grand Congress, Unions and national, 
multinational, international or omninational public votes. No vote is superior to another and it is the 
task of The Governing Council (who do not vote in referendums) to act impartially, constitutionally 
and to make decisions with the results of the referendums. 

Referenda Neutrality 

as detailed in the constitution, it is the universal obligation of The People’s Constitutional Company 
of Jesse Millette to act as a completely neutral entity for the betterment of peoples in all nations. It 
is only a majority referendum (classed as 65% or more in Millettarian Referendums) that would 
initiate The People’s Constitutional Company of Jesse Millette to take action beyond humanitarian 
means within a dispute and the decision would also have to be supplied with sufficient evidence 
that the company’s intervention would lead to the betterment of the peoples involved. 

Transparency 

the openness, accessibility and availability of internal and external information and documentation 
regarding The People’s Constitutional Company of Jesse Millette and is engrained within the 
constitution. 
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Millettarian Jurisprudence 

The constitutionally structured legal system of The Millettarian Governing Methodology, most 
commonly focusing on spacial law, philosophical principles and pro-education leaning policies. 

Millettarian Finance - Corporate Wealth Fund 

Millettarian Arbitration 

Millettarian Law & Millettarian Constitutional Law 


Millettarian Discussion - 

always have at least one person present who has experienced whatever is being discussed in 
addition to the experts present 


Millettarian Corporate Jurisprudence 

For The People’s Constitutional Company of Jesse Millette and all its incorporated subsidiaries, 
The Grand Constitution has the foremost and supreme jurisdiction over all operations, and 
disputes, and the constitutionality of an action is judged byword of The Grand Constitution. If, 
however, a particular circumstance occurs wherein it is not clearly stipulated in The Grand 
Constitution, the foremost jurisdiction falls to the interpretation of the actions by The Constitutional 
Leader and The People’s Millettarian Congress, of which are both constitutionally bound to found 
their judgements from the writings of the constitution in conjunction with their own present 

interpretations of the action. 
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The Governing & Directorial Councils 


The Governing Council is voted for every three years (the same person can join multiple times with 
a limit of three, but they must be at least a term apart) 

Directorial Councils are voted for every year (the same person can join multiple times with a limit of 
five, but they must be at least two terms apart) 

New or impactive operational policies (non-constituational policies) within businesses and 
departments are decided upon by Directorial Councils and a vote within either the grand or 
domestic Congress is taken every time a new policy wishes to be enacted depending on whether it 
impacts another national or not. 


Millettocracy 

A system of government for either a nation, organisation or company, operating under Millettarian 
methodology and constitutional law, comprising a newfound middle ground between traditional 
political opponents. 

To be officially categorised as a Millettocracy, the entity needs recognition from The People’s 
Constitutional Company of Jesse Millette and The People’s Millettarian Congress. 

Whilst supporting the concept of government funded education system, national healthcare 
services, and other infrastructures, Millettocracies do tend to lean toward the idea of individuals 
“making their own way in the world” so unnecessary benefits are significantly reduced, which takes 
on entrepreneurial values. 

Millettocracies offer a middle ground between elitism and mass social welfare and is often 
summarised as self-determined elitism. 

Self-determined Elitism - the idea that an individual or a household should work their hardest with 
little to no direct government benefits in order to self-determine their financial prosperity rather than 
rely upon governmental benefits. 

Millettocracies generally favour a steady flow of immigrants, yet under constitutional law, they are 
to be very heavily monitored and are certainly not given unnecessary benefits. 


Confederationism 


Also known as Millettarian Confederation, a system of international governmental and societal 
organisation derived from wider Millettarianism, that champions, what it proclaims, as the proper 
implementation of the confederative governmental structure. 

Separate from the traditional, or pre-Millettarian version of confederation, confederationism is 
defined by the considered inconsistencies, and inefficiencies of the pre-Millettarian confederative 
governmental model, known as confederalism. 
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Omnopolies are a unique feature of the Millettarian confederative model - companies have the 

privilege to trade cross-confederatively without tariffs, and those which are part of the 

confederation have supremacy over non-confederative companies. 

Primarily defining features of Millettarian confederations: 

- introduction of all value added industries for each of the members of the confederation in order 
for them to reduce the agricultural sector and their dependence on no value added commodities, 
especially for a confederation of largely undeveloped nation states; this supports a dependence 
for that which is known as free interconfederational trade, for the betterment of the 
intraconfederational state. 

- unlike in a federation, in a Millettarian confederation, a member state can be part of up to three 
Millettarian confederations at one time. 

- Millettarian confederations are not limited to countries/governments in their membership 
requirements; instead, companies, non-governmental organisations, and institutions can join. 

- the aspect of Common Action is still widely accepted in the Millettarian version of 
confederations, as inspired by its traditional counterpart; Common Action is considered 
according to three major components; Common Thought, Common Value, and Common Vision, 
which is a prominent aspect of Millettarianist philosophy. 

- The Millettarian model of confederations gives an entirely balanced deal of power to its 
members and the Confederative Central Authority. Essentially, the Central Authority deals with 
all intercofederational issues, intraconfederational trade and economic policy, as well as cross- 
confederative education, 

- in the Millettarian model for confederations, the Central Authority does not deal with currency, 
immigration, foreign relations. However, the Central Authority does deal with immigration of the 
confederation as a whole, and it does conduct foreign relations on behalf of the confederation as 
a whole. 

- in fact, member states are encouraged to keep their own national currencies, to conduct their 
own foreign relations, and to have their own national immigration policies. 

- on world maps, members states are depicted as part of the confederation, rather than defined by 
their own national borders, or may be depicted as part of overlapping confederations (up to 
three for each nation state). 

- all non-state members of the confederation are considered entirely equal; however, state 
members of the confederation are considered according to the size of their national populations; 
this is known populationism in this context, as the larger the national population, the larger their 
influence within the confederation, however, there are policies in place to protect the smaller 
members. 

- all members, whether states or non-states, retain their rights to secession at any time, through 
the retainment of the sovereignty. 

- The Central Authority has no involvement in the domestic cultural affairs of the nation states, but 
it does retain the power to suspend members if its affairs or identity do no longer reflect that 
which is known as the Confederative Common; known as Common Action. 

- free trade between all members of the confederation 

- no type of schengen zone area between member states. 

- The economic policy of the confederation is that each country is encouraged to specialise in its 
best and most prominent services/goods in order to establish a state of comparative advantage 
between confederation members. 

- a confederation is a group of different member states and other entities and is not itself a 
sovereign state, whereas a federation is its a sovereign state. 

- because of the principle of populationism being upheld in Millettarian confederations, decision¬ 
making in the Millettarian confederative model is much more efficient than its pre-Millettarian 
counterpart. 

- Law in the confederation follows the structure of two categories, similar to that of a federal 
system, known as Intrastate Law, State Law and Confederational Law and these are listed as 
follows: 

State Law: 

Immigration law 

Bankruptcy law 

Taxation laws 
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Religious law 
Criminal matters 
Infrastructural affairs 
Affairs of Sovereignty 
Foreign relations 
Land resourcing laws (mining) 

Confederational Law: 

Welfare 
Education Law 
Patent and copyright Law 
Philosophical Law 
Corporate law 

Wills, inheritances and estates 
Real estate and other property 
Air travel and aerospace law 
Fishing and maritime law 

Interconfederational and intraconfederational trading law 
Intraconfederational civil rights 

Intrastate Law: 

Rent laws 
Local safety 
Counciloral affairs 
City affairs 
Housing Law 
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The Millettarian 
Sociocultural Methodology 


Iceberg Theory: 
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Identity: Food, Language, Rules and Laws 

Values: Notions of modesty, child-raising ideals, conceptions of beauty, rules of 
descent, animal roles in society, cosmology, patterns of superior/subordinate 
relationships, definitions of sin, work incentives, work ethic, patterns of group 
decision-making, working week, week/month/season structure, courtship 
practices, notions of leadership, conception of cleanliness, attitudes toward the 
dependent, diseases, eye contact, conception of status mobility, traditional 
family structures, age/sex/class/occupation/kinship perceptions and roles, 
conceptions of history, conceptions of the future, conversational patterns and 
normalities, definition of insanity, nature of friendship, conception of ‘self’, 
body language, preference for competition or cooperation, notions of 
adolescence, patterns of handling emotions, arrangement of space, architectural 
structure of towns and cities, facial expressions, notions about logic and 
validity, social interaction rate, importance of religion, philosophical structures, 
good and bad colours, common gestures, attitudes towards divorce, attitudes 
towards abortion, attitudes towards advertisements, attitudes towards the 
sexualisation of advertisements, attitudes towards polygamy, national holidays, 
commemorative days, important social events (weddings etc.), pressures on 
young people, averages of birth of first child, importance of career. 


Cultural Structures: 

• Values 

• Ethics 

• Material objects 

• Shared meanings 

• Traditions 

• Ecology 

• Societal structure (politics and economics) 

• Ideology 

• Theology 

• Philosophy 

• Shared history 


Layers of Culture: 

• National 

• Regional 

• Ethnical 

• Religious 
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• Linguistical 

• Gender 

• Generational 

• Social Class 

• Education 

• Philosophy 

• Wealth 

The Drivers of Culture: 

• History 

• Language, Dialects, Slang 

• Social Movements 

• Customs and Rituals 

• Religions 

• Social Institutions and Practices 

• Common Attitudes and Beliefs 

• Revolutions 

• Aesthetics 

• Education 

• Geography 

• Topography 

• Population 

• Population Density 

• Climate 

• Access to other nations and cultures 

Collectivist Cultures - where people subordinate their own personal goals to 
those of a stable in-group 

Individualist Cultures - where importance is attached to one’s own personal 
goals and where people are more likely to change memberships when the 
demands of the group become too costly. 


Attitudes 
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A lasting, general evaluation of people, objects, advertisements or issues, 
especially when making judgements upon the subject’s reputation. 

“A learned predisposition to respond in a consistently favourable or 
unfavourable manner toward a given object or subject” 

Cognition and Affect (Head and Heart) 

Strength of beliefs that an object or subject has certain attributes 
Evaluations of those attributes 

Influenced by: 

Religion 
Upbringing 
Societal Structure 
Societal Culture 

Persuasion of consumers to change attitudes or to re-enforce a certain 
attitude 

Level of involvement 

Proximity Theory - the closer or more frequently a person is exposed 
to an object or subject, the higher their involvement. 

Source Credibility - the source of the advert is perceived as credible from 
the perception of the viewer. 

Source Alignment - the source of the advert is aligned with the attitudes of 
the viewer 

Attitude Distortion - the contortion, exaggeration or understatement 
of the attitudes of a group or a society for the intended viewing of 
external groups and societies. 
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The Millettarian 
Education Methodology 


Educentrism 

A newfound philosophy underpinning the principles of education 
governance, management, and the positioning of education at the centre of 
society. 

Educationism 

A branch of Educentrism, holding the belief that an emphasis on 
educational and scholastic features of a society should be made during the 
propagation of the society. 


Pedagogy 

Andragogy 
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Edification 

Enlightenment 

statistic collection methodologies 
reportages methodologies 
aggregation methodologies 

Concept of leapfrogging in education 

Millettarian Pedagogy 

Parenting Education - parents teach children 

Education of Parents - teaching parents how to parent 

Philosophy as a compulsory subject! 

student loan companies - given more autonomy 

The Governance of Education 

The Management of Education 

The Centralisation of Education 

The Confederationisation of Education 

The Commodification of Education 
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The Globalisation of Education 


Millettarian Exams/Philosophy Exams/Exadoxies - held 
in planetariums, and are separate from institutional/ 
academic exams, but do still hold merit within the 
Millettarian Education System. 

Millettarian Education Subjects: 

Philosophy 
Astronomy 
Cosmology 
Space Studies 

Astrodynamics 

Spacial History (Humanity) 

Space Law 

Commercial Spaceflight & Space Tourism 

Earth Observation 

Satellite Communication 

Satellite Navigation 

Space Architecture 

Space Exploration & Research 

Space Technology 

Spacial Weather 

Life Support Systems 

Extravehicular Activity 

Space Colonisation 

Human Biology in Space 

Human Psychology & Sociology in Space 

Spacial Survivalism 

Spacial Medicine & Nursing 

Spacial Industries 

Spacecraft Technology 

Spacial Destination Studies 

Space Launch Studies 

Ground Segment Studies 
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get investment for education operations from nations with vested interest, such as 
Portugal in Mozambique and Angola. Former colonial powers can therefore retain 
their influence in larger nations - the concept of Rayonnement. 

Belgium 

Democratic Republic of the Congo 
France 

Mauritania, Mali, Niger, Chad, Burkina Faso, Senegal, Guinea, Ivory Coast, 
Benin, Central African Republic, Republic of the Congo, Gabon, and Madagascar 

Germany 

Cameroon, Tanzania, Burundi, Rwanda, Namibia, and Togo. 

Great Britain 

Egypt, Sudan, South Sudan, Somaliland, Uganda, Kenya, Nigeria, Ghana, Sierra 
Leone, Zambia, Malawi, Zimbabwe, Botswana, South Africa, Lesotho, and 
Swaziland 

Italy 

Libya, Somalia, and Eritrea 
Portugal 

The Gambia, Guinea-Bissau, Equatorial Guinea, Angola, and Mozambique. 
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The People’s Constitutional 
Flagship Subsidiary of Millette Education 
for the Globalisation, Confederationisation & 
Unification of Education Systems 
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The Twenty Per Thousand Policy - referring to the policy striving for the goal of creating the ratio of 
twenty teachers for every thousand students within a nation, especially those within Millettarian 
Confederacies. 

The Ten Per Thousand Policy - referring to the policy striving for the goal of creating the ratio of ten 
teachers for every thousand students within a nation, especially those within Millettarian 
Confederacies. 

Primary School (Teachers per 1,000 students) statistics: 


Brunei 

12.17 per 1,000 people 
2005 

Vanuatu 

9.3 per 1,000 people 
2005 

Bermuda 

8.98 per 1,000 people 
2005 

Maldives 

8.76 per 1,000 people 
2005 

Grenada 

8.54 per 1,000 people 
2005 

Saint Vincent and the Grenadines 

8.35 per 1,000 people 
2005 

Iraq 

8.28 per 1,000 people 
2005 

Tonga 

8.15 per 1,000 people 
2005 


Lehanon 

7.92 per 1,000 people 
2005 
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Suriname 

7.83 per 1,000 people 
2005 

Qatar 

7.75 per 1,000 people 
2005 

Cuba 

7.71 per 1,000 people 
2005 

Saint Kitts and Nevis 

7.5 per 1,000 people 
2005 

Belize 

7.47 per 1,000 people 
2005 

Dominica 

7.21 per 1,000 people 
2005 

The Bahamas 

7.14 per 1,000 people 
2005 

Venezuela 

6.94 per 1,000 people 
2005 

Kuwait 

6.63 per 1,000 people 
2005 

Kiribati 

6.61 per 1,000 people 
2005 

Ecuador 

6.54 per 1,000 people 
2005 

Saint Lucia 

6.51 per 1,000 people 
2005 

Sao Tome and Principe 

6.33 per 1,000 people 
2005 

Cape Verde 

6.29 per 1,000 people 

2005 

Trinidad and Tobago 

6.01 per 1,000 people 
2005 

Guatemala 

5.99 per 1,000 people 

2005 

Namihia 

5.99 per 1,000 people 
2005 

Costa Rica 

5.87 per 1,000 people 
2005 
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Lesotho 

5.66 per 1,000 people 
2005 

Aruba 

5.65 per 1,000 people 
2005 

Cayman Islands 

5.62 per 1,000 people 
2005 

Dominican Republic 

5.6 per 1,000 people 
2005 

Iran 

5.57 per 1,000 people 
2005 

Panama 

5.49 per 1,000 people 
2005 

Nicaragua 

5.47 per 1,000 people 
2005 

Barbados 

5.45 per 1,000 people 
2005 

Andorra 

5.38 per 1,000 people 
2005 

Algeria 

5.22 per 1,000 people 
2005 

El Salvador 

5.13 per 1,000 people 
2005 

Comoros 

5.08 per 1,000 people 
2005 

Azerbaijan 

5.04 per 1,000 people 
2005 

Bhutan 

5.03 per 1,000 people 
2005 

Laos 

5 per 1,000 people 
2005 

Uganda 

4.97 per 1,000 people 
2005 

Tajikistan 

4.96 per 1,000 people 
2005 

Morocco 

4.92 per 1,000 people 
2005 
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Togo 

4.83 per 1,000 people 
2005 

Fiji 

4.76 per 1,000 people 
2005 

Kenya 

4.49 per 1,000 people 
2005 

Mauritius 

4.45 per 1,000 people 
2005 

Vietnam 

4.34 per 1,000 people 
2005 

Zambia 

4.3 per 1,000 people 
2005 

Nigeria 

4.24 per 1,000 people 
2005 

Colombia 

4.16 per 1,000 people 
2005 

Ghana 

4.04 per 1,000 people 
2005 

Ka7akhstan 

3.91 per 1,000 people 
2005 

Cameroon 

3.82 per 1,000 people 
2005 

United Arab Emirates 

3.81 per 1,000 people 
2005 

Nepal 

3.74 per 1,000 people 
2005 

East Timor 

3.63 per 1,000 people 
2005 

Madagascar 

3.61 per 1,000 people 
2005 

Cambodia 

3.6 per 1,000 people 
2005 

Mauritania 

3.58 per 1,000 people 
2005 

Hong Kong 

3.54 per 1,000 people 

2005 


2452 


















Tanzania 

3.51 per 1,000 people 
2005 

Macau 

3.5 per 1,000 people 
2005 

Sierra Leone 

3.5 per 1,000 people 
2005 

Kyrgyzstan 

3.45 per 1,000 people 
2005 

Benin 

3.34 per 1,000 people 
2005 

Sudan 

3.26 per 1,000 people 
2005 

Burma 

3.17 per 1,000 people 
2005 

Rwanda 

3.08 per 1,000 people 
2005 

Mozambique 

3 per 1,000 people 
2005 

Guinea 

2.99 per 1,000 people 
2005 

Senegal 

2.97 per 1,000 people 
2005 

South Korea 

2.94 per 1,000 people 
2005 

Pakistan 

2.89 per 1,000 people 
2005 

Mongolia 

2.87 per 1,000 people 
2005 

Burundi 

2.82 per 1,000 people 
2005 

Moldova 

2.65 per 1,000 people 
2005 

Belarus 

2.42 per 1,000 people 
2005 

Ukraine 

2.21 per 1,000 people 
2005 
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Chad 

2.05 per 1,000 people 
2005 

Mali 

2.05 per 1,000 people 
2005 

Burkina Faso 

2.04 per 1,000 people 
2005 

Armenia 

1.96 per 1,000 people 
2005 

Djibouti 

1.85 per 1,000 people 
2005 

Congo. Republic of the 

1.8 per 1,000 people 
2005 

Eritrea 

1.8 per 1,000 people 
2005 

Niger 

1.75 per 1,000 people 
2005 

Afghanistan 

1.73 per 1,000 people 

2005 

Ethiopia 

1.56 per 1,000 people 
2005 
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Secondary School (Teachers per 1,000 students) statistics 


Liechtenstein 

16.31 per 1,000 people 

2004 

Azerbaijan 

15.21 per 1,000 people 

2005 

Uzbekistan 

14.43 per 1,000 people 
1991 

Kazakhstan 

12.25 per 1,000 people 
2005 

Lithuania 

12.23 per 1,000 people 

2004 

Armenia 

11.77 per 1,000 people 

2005 

Brunei 

11.64 per 1,000 people 
2005 

Monaco 

10.93 per 1,000 people 
2004 

Latvia 

10.8 per 1,000 people 

2004 

Bermuda 

10.73 per 1,000 people 

2005 

Georgia 

10.73 per 1,000 people 
2003 


Belarus 

10.64 per 1,000 people 














2005 


Kyrgyzstan 

10.45 per 1,000 people 
2005 

Lebanon 

10.29 per 1,000 people 
2005 

Tonga 

10 per 1,000 people 
2002 

Norway 

9.91 per 1,000 people 
2004 

Iceland 

9.83 per 1,000 people 
2004 

Hungary 

9.71 per 1,000 people 
2004 

Slovakia 

9.7 per 1,000 people 

2004 

Kuwait 

9.49 per 1,000 people 

2005 

New Zealand 

9.4 per 1,000 people 
2004 

Malta 

9.3 per 1,000 people 
2004 

Russia 

9.19 per 1,000 people 

2004 

Tajikistan 

9.15 per 1,000 people 

2005 

Estonia 

9.02 per 1,000 people 
2002 

Israel 

8.98 per 1,000 people 
2004 

Austria 

8.8 per 1,000 people 
2004 

France 

8.45 per 1,000 people 
2004 

Sweden 

8.37 per 1,000 people 
2004 

Grenada 

8.32 per 1,000 people 
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2005 


Croatia 

8.29 per 1,000 people 

2003 

Saint Kitts and Nevis 

8.27 per 1,000 people 
2005 

Slovenia 

8.24 per 1,000 people 

2004 

Denmark 

8.2 per 1,000 people 
2001 

Portugal 

8.18 per 1,000 people 

2004 

Brazil 

8.1 per 1,000 people 

2003 

Moldova 

7.98 per 1,000 people 

2005 

Cyprus 

7.75 per 1,000 people 

2004 

Belgium 

7.7 per 1,000 people 
2004 

Paraguay 

7.6 per 1,000 people 

2003 

Greece 

7.58 per 1,000 people 

2004 

Cuba 

7.53 per 1,000 people 

2005 

Bahrain 

7.47 per 1,000 people 
2002 

Czech Republic 
7.43 per 1,000 people 

2004 

Ukraine 

7.42 per 1,000 people 

2005 

Luxembourg 

7.41 per 1,000 people 

2004 

Bulgaria 

7.4 per 1,000 people 
2004 


Suriname 

7.34 per 1,000 people 
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2005 


The Bahamas 

7.32 per 1,000 people 

2005 

Andorra 

7.28 per 1,000 people 
2005 

Romania 

7.27 per 1,000 people 
2004 

Albania 

7.25 per 1,000 people 
2004 

Germany 

7.24 per 1,000 people 
2004 

Italy 

7.17 per 1,000 people 

2004 

Uruguay 

7.08 per 1,000 people 

2003 

Venezuela 

7.06 per 1,000 people 

2005 

Tunisia 

6.93 per 1,000 people 

2004 

Dominica 

6.89 per 1,000 people 

2005 

Serbia and Montenegro 

6.88 per 1,000 people 
2001 

Netherlands 

6.74 per 1,000 people 

2004 

Kiribati 

6.72 per 1,000 people 

2005 

Egypt 

6.71 per 1,000 people 
2004 

Virgin Islands 

6.7 per 1,000 people 

1991 

Botswana 

6.7 per 1,000 people 
2004 

Seychelles 

6.67 per 1,000 people 
2003 


Maldives 

6.66 per 1,000 people 
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2003 


Jordan 

6.64 per 1,000 people 
2003 

Netherlands Antilles 

6.6 per 1,000 people 
2003 

Marshall Islands 
6.56 per 1,000 people 

2003 

Spain 

6.49 per 1,000 people 

2004 

Australia 

6.42 per 1,000 people 
1991 

Poland 

6.34 per 1,000 people 
2004 

United Kingdom 
6.23 per 1,000 people 
2004 

Samoa 

6.21 per 1,000 people 
2004 

Emerging markets average 

6.15 per 1,000 people 

2003 

Sri Lanka 

6.14 per 1,000 people 

2004 

Ireland 

6.13 per 1,000 people 
1991 

Cayman Islands 

6.11 per 1,000 people 

2005 

Iran 

6 per 1,000 people 
2005 

Mauritius 

5.98 per 1,000 people 
2005 

Mongolia 

5.93 per 1,000 people 
2005 

Qatar 

5.92 per 1,000 people 
2005 

Oman 

5.83 per 1,000 people 
2001 

Peru 

5.83 per 1,000 people 
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2004 


Malaysia 

5.81 per 1,000 people 

2003 

Belize 

5.76 per 1,000 people 
2005 

Mexico 

5.68 per 1,000 people 

2004 

Ecuador 

5.66 per 1,000 people 

2005 

United States 

5.5 per 1,000 people 

2004 

Algeria 

5.45 per 1,000 people 
2004 

Fiji 

5.42 per 1,000 people 
2004 

Guyana 

5.35 per 1,000 people 
2004 

Argentina 

5.32 per 1,000 people 

2003 

Indonesia 

5.29 per 1,000 people 

2004 

Comoros 

5.23 per 1,000 people 

2005 

Antigua and Barbuda 

5.15 per 1,000 people 
2000 

Panama 

5.07 per 1,000 people 
2005 

Aruba 

5 per 1,000 people 
2005 

Barbados 

5 per 1,000 people 
2005 

Vietnam 

5 per 1,000 people 
2005 

Bolivia 

4.98 per 1,000 people 
2004 


Saint Lucia 

4.87 per 1,000 people 
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2005 


Jamaica 

4.86 per 1,000 people 

2004 

United Arab Emirates 

4.81 per 1,000 people 

2005 

Japan 

4.79 per 1,000 people 

2004 

Canada 

4.76 per 1,000 people 
2001 

Saint Vincent and the Grenadines 

4.59 per 1,000 people 

2005 

Macau 

4.51 per 1,000 people 
2005 

Vanuatu 

4.43 per 1,000 people 
2002 

Cape Verde 

4.42 per 1,000 people 
2005 

South Korea 

4.3 per 1,000 people 
2005 

Saudi Arabia 

4.21 per 1,000 people 

1991 

Trinidad and Tobago 

4.15 per 1,000 people 
2005 

China 

4.1 per 1,000 people 

2004 

Hong Kong 

4.05 per 1,000 people 

2005 

Libya 

3.96 per 1,000 people 
1991 

Chile 

3.93 per 1,000 people 
2004 

Costa Rica 

3.92 per 1,000 people 

2003 

Singapore 

3.83 per 1,000 people 
1991 


Guatemala 

3.8 per 1,000 people 
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2005 


Syria 

3.69 per 1,000 people 
2002 

Colombia 

3.65 per 1,000 people 
2005 

Iraq 

3.58 per 1,000 people 
2005 

Thailand 

3.42 per 1,000 people 

2003 

Morocco 

3.36 per 1,000 people 

2004 

Swaziland 

3.35 per 1,000 people 

2004 

Namibia 

3.28 per 1,000 people 

2005 

Ghana 

3.25 per 1,000 people 
2005 

Dominican Republic 

3.23 per 1,000 people 
2005 

South Africa 

3.22 per 1,000 people 

2004 

Solomon Islands 

3.19 per 1,000 people 
2000 

El Salvador 

3.06 per 1,000 people 

2005 

Bangladesh 

2.98 per 1,000 people 

2005 

Cameroon 

2.97 per 1,000 people 
2005 

Yemen 

2.81 per 1,000 people 

2004 

Laos 

2.81 per 1,000 people 

2005 

Turkey 

2.78 per 1,000 people 
1991 


East Timor 

2.71 per 1,000 people 
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2005 


Zimbabwe 

2.64 per 1,000 people 

2003 

Nicaragua 

2.52 per 1,000 people 
2005 

Gabon 

2.47 per 1,000 people 

1999 

India 

2.4 per 1,000 people 

2004 

Sao Tome and Principe 

2.38 per 1,000 people 

2005 

Benin 

2.38 per 1,000 people 
2005 

Honduras 

2.37 per 1,000 people 

2004 

Bhutan 

2.35 per 1,000 people 

2005 

Kenya 

2.28 per 1,000 people 
2005 

Togo 

2.19 per 1,000 people 
2005 

Democratic Republic of the Congo 

2.1 per 1,000 people 

2003 

Philippines 

2.06 per 1,000 people 

2004 

Sudan 

2.05 per 1,000 people 

2005 

Nepal 

2.02 per 1,000 people 

2003 

Equatorial Guinea 
1.99 per 1,000 people 

2000 

Lesotho 

1.98 per 1,000 people 
2005 

Cambodia 

1.82 per 1,000 people 

2004 


Congo. Republic of the 

1.77 per 1,000 people 
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2004 


Liberia 

1.67 per 1,000 people 
2000 

Burma 

1.55 per 1,000 people 
2005 

Papua New Guinea 
1.49 per 1,000 people 
2003 


1.43 per 1,000 people 
1991 

The Gambia 

1.38 per 1,000 people 

2004 

Senegal 

1.34 per 1,000 people 

2005 

Guinea 

1.32 per 1,000 people 
2005 

Guinea-Bissau 
1.31 per 1,000 people 
2000 

Madagascar 

1.3 per 1,000 people 
1999 

Pakistan 

1.3 per 1,000 people 

2004 

Cote d'Ivoire 

1.23 per 1,000 people 

1999 

Angola 

1.22 per 1,000 people 
1999 

Sierra Leone 
1.2 per 1,000 people 

2005 

Uganda 

1.18 per 1,000 people 
2005 

Ethiopia 

1.16 per 1,000 people 
2005 

Nigeria 

1.13 per 1,000 people 
2005 

Burundi 

1.1 per 1,000 people 
2004 


Djibouti 

0.982 per 1,000 people 
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2002 


Mauritania 

0.976 per 1,000 people 
2005 

Eritrea 

0.96 per 1,000 people 
2005 

Malawi 

0.941 per 1,000 people 
2002 

Zambia 

0.925 per 1,000 people 
2002 

Rwanda 

0.859 per 1,000 people 
2005 

Mali 

0.71 per 1,000 people 
2000 

Chad 

0.71 per 1,000 people 
2005 

Burkina Faso 
0.611 per 1,000 people 

2004 

Mozambique 

0.48 per 1,000 people 

2005 

Niger 

0.38 per 1,000 people 
2004 

Tanzania 

0.376 per 1,000 people 
1991 
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The People’s Constitutional Flagship 
Subsidiary of Jesse Millette Fashions 
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Subsidiary Businesses 

1. Branded Physical and Digital Stores 

2. Prescription & Non-prescription Eyewear 

3. Fragrances 

4. Toiletries 

5. Cosmetics 

6. Affordable Footwear 

7. Imagewear 

8. Watches & Jewellery 

9. Duty Free 

10. Prom 

11. Millettian Couture 

12. Millettian Luxury Restaurants 

13. Millettian Boutique Hotels 
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Branded Physical and Digital Stores 

Product Lines for both men and women carried in Branded Physical Stores: 

- Fragrances 

- Outerwear 

- Non-prescription eyewear 

- Accessories 

- Luggage 

- Non-seasonal Clothing Collections 

- Seasonal Clothing Collections 

- Undergarments & Sleepwear 

- Luxury Footwear 

Physical Store Types 

- Standard Stores 

- Luxury Stores 

- Flagship Stores 

- Incorporated Stores 

- Authorised Dealerships 

- Independent Stores 

- Department Stores 

- Travel Stores 

Standard Store - branded stores stocking products without a specific focus on 
luxury items, usually located in cities. 

Luxury Store - branded stores stocking products with a specific focus on luxury 
items. 
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Flagship Store - largest branded stores by floorspace, usually located within the 
capital city. 

Incorporated Store - branded stores that have been incorporated into another 
institution owned by The People’s Constitutional Company of Jesse Millette, such 
as Millette Education Institutions. 

Authorised Dealership - branded stores that have been franchised, and usually 
located in smaller towns and cities. 

Independent Store - stores that carry at least one line of Jesse Millette products. 

Department Store - department stores that carry at least one line of Jesse Millette 
products or feature pop-up stores. 

Travel Store - pop-up stores featured on cruise ships or airlines that feature Jesse 
Millette products. 
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Prescription & Non-prescription Eyewear 

Luxottica Partnership 

Our Prescription & Non-prescription Eyewear business is completely outsourced to 
Luxottica, the largest eyewear company in the world, with which an exclusive license 
agreement is signed, typically renewed every decade, for Luxottica to design, manufacture 
and globally distribute both prescription frames and sunglasses for the Jesse Millette 
brand. 

In accordance with the foundations of Millettarian Methodology, Luxottica explicitly would 
not, under the exclusive license agreement mentioned, have any control over the licensing 
of Millettarian brands and characters to eyewear retailers as the licensing of Millettarian 
entities does not fall under the jurisdiction of Jesse Millette Fashions. 

Despite this, Luxottica is entitled to take an advisory role, especially if they believe the 
operations of Jesse Millette Licensing to have harmful impacts upon their Prescription & 
Non-prescription Eyewear business. In this scenario, Luxottica would communicate with 
Jesse Millette Fashions, who would then contact Jesse Millette Licensing to offer their 
concerns. If the dispute continues, it can then be taken to The Constitutional Directorial 
Summit whereby all entities would therefore be under the overarching jurisdiction of The 
People’s Millettarian Congress. 

The exclusive license agreement covers the brands and likenesses of all Millettarian 
characters: 

Jesse Millette 
Oliver Mehler 
Ellena Chadwell 
Harriet Millette 
Zara Millette 

The exclusive license agreement covers the following suitabilities: 
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Men’s 

Women’s 

Children’s 

Non-prescription glasses 
Prescription glasses 
Sunglasses 
Prescription glasses 


Luxottica’s Vertical Integration Strategy 


Product Development 
(Design & Engineering) 


Manufacturing 


Logistic 


Distribution 

(Wholesale & Retail E-commerce, 
7,000+ Stores Globally) 


Customers 
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Fragrances 


Our Fragrances business is partly outsourced to International Flavours & Fragrances Inc. 
which create, manage and manufacture fragrances which our company will then distribute 
to our physical and digital stores, as well as wholesale partners, department stores, 
independent stores etc. 
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Toiletries 
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Cosmetics 
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Affordable Footwear 
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Imagewear 
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Watches & Jewellery 
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Duty Free 
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Prom 


2479 



Millettian Couture 


2480 



Millettian Luxury Restaurants 
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Millettian Boutique Hotels 
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Design & Production 


Collectivity - 

Capital Collectivity - the main Production Collectivity of a nation and usually 
receives all information from design centres which it then passes through its 
collectivity. 

Production Collectivity - a cluster of strategically positioned production factories, 
usually within lower income nations to improve employment rates. 

Non-Seasonal Design Collectivity - a strategically positioned design centre, usually 
in a nation nearby the Production Collectivity. 

Seasonal Design Collectivity - a global design centre located in London in the 
United Kingdom. 

Transmarket Distribution - the distribution of goods from one market into another. 


Production & Design Calendar 


Non-Seasonal Design: 

A continuous production of products that are reviewed every three weeks and are 
renewed every 


Seasonal: 
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Millettian Production Collectivity of Moldova: 

1. Chisinau (Capital Collectivity) 

2. Balti 

3. Comrat 

4. Dubasari 

5. Bendero 

6. Tiraspol 

7. Crasnoe 

8. Floresti 

9. Soroca 

10. Edinet 

Millettian Non-Seasonal Design Collectivity of Romania: 

1. Iasi 

j 

Millettian Seasonal Design Collectivity of the United Kingdom: 

1. London 

The ten Production Collectivities and the Non-Seasonal Design Collectivity serve: Moldova, 
Belarus, Ukraine, Norway, Iceland, Switzerland, Turkey, United Kingdom, Bosnia and Herzegovina, 
Serbia, Montenegro, Kosovo, Macedonia and Albania 
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Millettian Production Collectivity of Poland: 

1. Warsaw (Capital Collectivity) 

2. Szczecin 

3. Pila 

4. Wroclaw 

5. Kalisz 

6. Konin 

7. Malbork 

8. Plock 

9. Kielce 

10. Radom 

11. Tarnow 

12. Zamosc 

13. Chelm 

14. Krosno 

15. Lomza 

16. Suwalki 

17. Elk 

18. Olsztyn 

19. Elblag 

20. Sopot 

Millettian Non-Seasonal Design Collectivity of Czechia: 

1. Ostrava 

Millettian Seasonal Design Collectivity of the United Kingdom: 

1. London 

Ten of these factories serve: Germany, Finland, Sweden, Denmark, Netherlands, Belgium, 
Luxembourg, France, Austria, Liechtenstein, Spain, Portugal, Andorra, Monaco, Malta and Italy. 
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Millettian Production Collectivity of Bulgaria: 

1. Sofia (Capital Collectivity) 

2. Shumen 

3. Dobrich 

4. Ruse 

5. Sliven 

6. Burgas 

7. Pazardzhik 

8. Bansko 

Millettian Non-Seasonal Design Collectivity of Turkey: 

1. Istanbul 

Millettian Seasonal Design Collectivity of the United Kingdom: 

1. London 

These eight factories serve: Bulgaria, Greece, Romania, Cyprus, Hungary, Slovakia, Croatia, 
Slovenia, Czechia, Lithuania, Latvia and Estonia. 
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Millettian Production Collectivity of Russia: 

1. Karachay-Cherkessia Republic (Capital Collectivity) 

2. Republic of Adygea 

3. Bryansk Oblast 

4. Republic of Dagestan 

5. Stavropol Krai 

Millettian Non-Seasonal Design Collectivity of Russia: 

1. Moscow 

Millettian Seasonal Design Collectivity of the United Kingdom: 

1. London 

These eight factories serve: Kazakhstan, Uzbekistan, Kyrgyzstan, Tajikistan, Turkmenistan, 
Georgia, Armenia, Azerbaijan and Russia. 


Millettian Production Collectivity of Jordan: 

1. Amman (Capital Collectivity) 
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2. Al-Mafraq 

3. Irbid 

4. As-Salt 

5. Madaba 

Millettian Non-Seasonal Design Collectivity of Israel: 

1. Tel Aviv-Yafo 

Millettian Seasonal Design Collectivity of the United Kingdom: 

1. London 

These eight factories serve: Lebanon, Palestine, Israel, Iraq, Syria, Saudi Arabia, Kuwait, Iran, 
Qatar, Bahrain, United Arab Emirates, Yemen, Oman. 


Millettian Production Collectivity of India 

1. Mumbai (Capital Collectivity) 

2. Delhi 

3. Bengaluru 

4. Hyderabad 

5. Ahmedabad 

6. Chennai 
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7. Kolkata 

8. Surat 

9. Pune 

10. Jaipur 

11. Lucknow 

12. Kanpur 

13. Nagpur 

14. Visakhapatnam 

15. Indore 

16. Thane 

17. Bhopal 

18. Pimpri-Chinchwad 

19. Patna 

20. Vadodara 

21. Ghaziabad 

22. Ludhiana 

23. Coimbatore 

24. Agra 

25. Madurai 

26. Nashik 

27. Vijayawada 

28. Faridabad 

29. Meerut 

30. Rajkot 

31. Kalyan-Dombivali 

32. Vasai-Virar 

33. Varanasi 

34. Srinagar 

35. Aurangabad 

36. Dhanbad 

37. Amritsar 

38. Navi Mumbai 

39. Allahabad 

40. Ranchi 

41. Howrah 

42. Jabalpur 

43. Gwalior 

44. Jodhpur 

45. Raipur 

46. Kota 

47. Guwahati 

48. Chandigarh 
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49. Thiruvananthapuram 

50. Solapur 

51. Hubballi-Dharwad 

52. Tiruchirappalli 

53. Bareilly 

54. Moradabad 

55. Mysore 

56. Tiruppur 

57. Gurgaon 

58. Aligarh 

59. Jalandhar 

60. Bhubaneswar 

61. Salem 

62. Mira-Bhayandar 

63. Warangal 

64. Guntur 

65. Bhiwandi 

66. Saharanpur 

67. Gorakhpur 

68. Bikaner 

69. Amravati 

70. Noida 

71. Jamshedpur 

72. Bhilai 

73. Cuttack 

74. Firozabad 

75. Kochi 

76. Nellore 

77. Bhavnagar 

78. Dehradun 

79. Durgapur 

80. Asansol 

81. Rourkela 

82. Nanded 

83. Kolhapur 

84. Ajmer 

85. Gulbarga 

86. Jamnagar 

87. Ujjain 

88. Loni 

89. Siliguri 

90. Jhansi 
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91. Ulhasnagar 

92. Jammu 

93. Sangli-Miraj & Kupwad 

94. Mangalore 

95. Erode 

96. Belgaum 

97. Ambattur 

98. Tirunelveli 

99. Malegaon 

100. Gaya 
101 .Jalgaon 

102. Udaipur 

103. Maheshtala 

104. Davanagere 

105. Kozhikode 

106. Akola 

107. Kurnool 

108. Rajpur Sonarpur 

109. Rajahmundry 

110. Bokaro 

111 .South Dumdum 

112. Bellary 

113. Patiala 

114. Gopalpur 

115. Agartala 

116. Bhagalpur 

117. Muzaffarnagar 

118. Bhatpara 

119. Panihati 

120. Latur 
121 .Dhule 

122. Tirupati 

123. Rohtak 

124. Korba 

125. Bhilwara 

These one-hundred and twenty-five factories serve: Pakistan, Afghanistan, Sri Lanka, Maldives, 
Nepal, Bhutan, Myanmar, Bangladesh, United States of America and all its territories, Canada, 
Australia, New Zealand, Papua New Guinea, Kiribati, Nauru, Vanuatu, Fiji, Palau, Solomon 
Islands, Marshall Islands, Tuvalu, Tonga, Samoa, French Polynesia. 

Millettian Non-Seasonal Design Collectivity of India: 

1. New Delhi 
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Millettian Seasonal Design Collectivity of the United Kingdom 
1. London 


Millettian Production Collectivity of China 

1. Guangzhou (Capital Collectivity) 

2. Shanghai 

3. Chongqing 

4. Beijing 

5. Hangzhou 

6. Wuhan 

7. Chengdu 
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8. Tianjin 

9. Xi’an 

10. Jinan 

11. Shenzhen 

12. Nanjing 

13. Shenyang 

14. Harbin 

15. Shantou 

16. Suzhou 

17. Dongguan 

18. Wenzhou 

19. Qingdao 

20. Quanzhou 

21. Changsha 

22. Foshan 

23. Zhengzhou 

24. Fuzhou 

25. Nanchang 

26. Dalian 

27. Taiyuan 

28. Shijiazhuang 

29. Kunming 

30. Wuxi 

31. Xiamen 

32. Changchun 

33. Ningbo 

34. Zibo 

35. Hefei 

36. Changzhou 

37. Taizhou 

38. Tangshan 

39. Nantong 

40. Nanning 

41. Zhongshan 

42. Guiyang 

43. Urumqi 

44. Huai’an 

45. Xuzhou 

46. Linyi 

47. Lanzhou 

48. Yangzhou 

49. Guizhou 

50. Anshan 

51. Huaibei 

52. Haikou 


2493 



53. Yiwu 

54. Baotou 

55. Liuzhou 

56. Anyang 

57. Hohhot 

58. Jilin City 

59. Putian 

60. Huainan 

61. Xiangtan 

62. Yantai 

63. Nanchong 

64. Luoyang 

65. Jiangmen 

66. Nanyang 

67. Baoding 

68. Fuyang 

69. Tai’an 

70. Suzhou 

71. Lu’an 

72. Datong 

73. Yancheng 

74. Zhanjiang 

75. Tengzhou 

Millettian Non-Seasonal Design Collectivity of China 

1. Hong Kong 

Millettian Seasonal Design Collectivity of the United Kingdom 

1. London 

These seventy-five factories serve: China, Hong Kong, Macau, Mongolia, South Korea, Japan and 
Taiwan. 


Millettian Production Collectivity of Indonesia 

1. Jakarta (Capital Collectivity) 

2. Medan 

3. Balikpapan 

4. Samarinda 

5. Pontianak 

6. Banjarmasin 

7. Surabaya 
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8. Bandung 

9. Malang 

10. Denpasar 

11. Merauke 

12. Sorong 

13. Teluk Ambon 

14. Manado 

15. Paul 

16. Makassar 

17. Kendari 

18. Polewali 

19. Parepare 

20. Manggar 

Millettian Non-Seasonal Design Collectivity of 

1. Kuala Lumpur 

Millettian Seasonal Design Collectivity of the United Kingdom 

1. London 

These_factories serve: Indonesia, Philippines, Vietnam, Brunei, Malaysia, Cambodia, Laos, 

Thailand, Singapore, United States of America, Canada, Australia, New Zealand and Timor-Leste. 


Millettian Collectivities of Africa 

Millettian Production Collectivity of Liberia 

1. Monrovia (Capital Collectivity) 

2. Buchanan 

3. Harper 

These three factories serve: Sierra Leone, Cote d’Ivoire, Ghana, Togo, Benin, Burkina Faso, 
Guinea, Cape Verde and Guinea-Bissau. 


2495 



Millettian Production Collectivity of Senegal 

1. Dakar (Capital Collectivity) 

2. Touba 

3. St Louis 

4. Ballou 

5. Ziguinchor 

6. Thies 

7. Mbour 

These seven factories serve: Egypt, Libya, Tunisia, Algeria, Morocco, Mauritania, Mali, Senegal 
and The Gambia 

Millettian Production Collectivity of Tanzania 

1. Dar es Salaam (Capital Collectivity) 

2. Zanzibar Town 

3. Tanga 

4. Mtwara 

5. Lindi 

6. Mwanza 

7. Kigoma 

8. Mbeya 

9. Songea 

These nine factories serve: Tanzania, Burundi, Rwanda, Democratic Republic of the Congo, 
Kenya, Uganda, Ethiopia, Somalia, Djibouti, Eritrea, South Sudan, Republic of the Congo, Gabon, 
Equatorial Guinea, Sao Tome and Principe. 

Millettian Production Collectivity of Madagascar 

1. Antananarivo (Capital Collectivity) 

2. Toamasina 

3. Ambanja 

4. Antisiranana 

5. Toliara 

6. Itampolo 

7. Ifaty 

8. Morondava 

9. Maintirano 

These nine factories serve: Madagascar, Mozambique, Malawi, Zambia, Angola, Namibia, 
Botswana, South Africa, Swaziland, Lesotho, Seychelles, Mauritius, Comoros and Zimbabwe. 

Millettian Production Collectivity of Nigeria 

1. Lagos (Capital Collectivity) 

2. Abuja 

3. Port Harcourt 
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4. Onitsha 

5. Calabar 

6. Ibadan 

7. Zaria 

These seven factories serve: Nigeria, Cameroon, United States of America, Canada, United 
Kingdom, France and Germany. 

Millettian Production Collectivity of Niger 

1. Niamey (Capital Collectivity) 

This factory serves: Niger, Egypt, Algeria, Morocco, Libya, Tunisia, Turkey, Greece, Spain and Italy. 

Millettian Production Collectivity of Chad 

1. N’Djamena (Capital Collectivity) 

This factory serves: Sudan, Chad, Egypt and Central African Republic 

Millettian Non-Seasonal Design Collectivity of Nigeria 

1. Lagos 

Millettian Seasonal Design Collectivity of the United Kingdom 

1. London 


Millettian Production Collectivity of Honduras 

1. Tegucigalpa (Capital Collectivity) 

2. San Pedro Sula 

3. La Ceiba 

4. Tela 

5. Juticalpa 

6. Comayagua 

7. Danli 

8. Catacamas 
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9. Choluteca 


Millettian Non-Seasonal Design Collectivity of Mexico 

1. Mexico City 

Millettian Seasonal Design Collectivity of the United Kingdom 

1. London 

These nine factories serve: Mexico, Guatemala, Belize, El Salvador, Honduras, Nicaragua, Costa 
Rica, Panama, United States of America and Canada. 


Millettian Production Collectivity of Puerto Rico 

1. San Juan 

2. Bayamon 

3. Humacao 

4. Ponce 

5. Arecibo 

6. Mayaguez 

7. Guayama 

8. Caguas 
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9. Yauco 


Millettian Non-Seasonal Design Collectivity of the Dominican Republic 

1. Santo Domingo 

Millettian Seasonal Design Collectivity of the United Kingdom 

1. London 

The nine factories serve: The Bahamas, Cuba, Haiti, Dominican Republic, Jamaica, Turks and 
Caicos Islands, Anguilla, British Virgin Islands, Antigua and Barbuda, Montserrat, Saint Kitts and 
Nevis, Guadeloupe, Dominica, Martinique, Saint Barthelemy, Saint Lucia, Barbados, Saint Vincent 
and the Grenadines, Grenada, Trinidad and Tobago, Aruba, United States of America, Cayman 
Islands, Bonaire and Curagao. 


Millettian Production Collectivity of Venezuela 

1. Caracas (Capital Collectivity) 

2. Valencia 

3. Puerto La Cruz 

4. Maturin 

5. Guayana City 

6. Barquisimeto 

7. Maracaibo 

8. Merida 
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9. Barinas 

10. Ciudad Bolivar 

11. Carupano 

Millettian Non-Seasonal Design Collectivity of Colombia 

1. Bogota 

Millettian Seasonal Design Collectivity of the United Kingdom 

1. London 

These eleven factories serve: Venezuela, Guyana, Suriname, Colombia, Ecuador, Peru, Bolivia, 
Paraguay, Uruguay, Argentina and Chile. 


Millettian Production Collectivity of Brazil 

1. Sao Paulo 

2. Campinas 

3. Curitiba 

4. Goiania 

5. Salvador 

6. Recife 

7. Fortaleza 

8. Sao Luis 
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9. Belem 

10. Macapa 

11. Manaus 

12. Vitoria 

Millettian Non-Seasonal Design Collectivity of Brazil 

1. Rio de Janeiro 

Millettian Seasonal Design Collectivity of the United Kingdom 

1. London 

These twelve factories serve: United States of America and Brazil 


Outsourcing - refers to the process of contracting out business sectors to other 
organisations, especially a company that has a monopoly or oligopoly of the 
industry. 

Store Variations - the categorisation of differing Jesse Millette fashion stores, 
including_. 
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Pricing Variations - the pricing differentiations between of Jesse Millette products 
depending on the nation and location in which the store is situated. 

Price Fluctuation - the process of Jesse Millette products differing in price from 
store to store, or from week to week. 

Price Mimicking - the process of the price of Jesse Millette products rising or falling 
in direct reaction to sales of the product. 

Geographical Pricing - refers to the pricing policy of setting a product’s price 
according to the geographical location where the product is to be sold, especially 
focusing the economic circumstances of the mass customer base. 

External Pricing - refers to the pricing policy of setting a product’s price according to 
external current affairs within a nation or region. 

Locked Price - when the price of specially selected Jesse Millette products is 
mandatorily locked from Price Fluctuation and Price Mimicking. 

Product Entry - referring to the period of time in which a Jesse Millette product has 
recently been launched, thus its price is at its highest. 

Product Equidistance - referring to the period of time in which a Jesse Millette 
product reaches the middle of its life cycle and is at risk of Price Fluctuation and 
Price Mimicking. 

Product Exit - referring to the period of time in which a Jesse Millette product is 
coming to the end of its season and so its price begins to decrease. 

Premises Acquisition - referring to the management policy of encouraging 
businesses to purchase their shop premises rather than rent. 

Complete Integration - referring to the point at which all areas of the business, both 
horizontally, vertically, diagonally, dimensionally, as well as backwardly and 
forwardly, are owned or controlled by one company. 

Corporate Controllership - the position of a company controlling every aspect of 
their business, yet not completely owning all aspects, especially the intermediaries 
or producers. 

Pricing Considerations - the range of key processes that should be undertaken in 
order to correctly select the price of a company’s products, from Organisational 
Orientation to Price by Quality to Price Selection, Price Policies, Price Adjustments 
and finally, Price Reaction. 
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Organisational Orientation - refers to the company’s overall 
competitive position, product cost, degree of differentiation, 
company strengths and capabilities, range of products, consumer 
perceptions and expectations. 

Price by Quality - value determination, quality as a reflection of 
price 

Price Selection - determining demand, estimating costs, analysis 
of competitors, selecting final initial price 

Price Policies - refers to the different pricing strategies such as 
Locked Price, Price Mimicking, Price Fluctuation, Geographical 
Pricing, External Pricing, Psychological Pricing. 

Price Adjustments - refers to the different methods used to 
adjustment the price of a product including, Trade Discount, 
Quantity Discount, Seasonal Discount, Cash Discount, 
Promotional Allowance (customer loyalty cards), Annual Volume 
Bonus. 

Price Reaction - the management actions undertaken when the 
price of a product changes including Price Cuts, Price Increases 
etc. 


Price Sensitivity Reduction - referring to the process of reducing a customer’s price 
sensitivity to the lowest point possible by using marketing tactics such as product 
distinctiveness, substitute unavailability, high quality, prestige and exclusivity. 

Cost-based Pricing - referring to the influence of pricing to be costings. 

Competitor-based Pricing - referring to the influence of pricing to be the actions of 
competitors. 

Market-based Pricing - referring to the influence of pricing to be the size, 
circumstance and potentiality of the market. 

The Pricing Seesaw Theory - referring to the management theory that a business 
should have different products with a variety of specially defined prices in order to 
create an Equilibrium of Pricing. 
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Equilibrium of Pricing - part of The Pricing Seesaw Theory, the point at which a 
business secures a variety of products under a variety of prices in order to avoid 
pricing imbalance. 

Pricing Imbalance - part of The Pricing Seesaw Theory, the point at which a 
business does not secure enough of a variety of products under a variety of prices 
and thus, either results in low prices or high prices. 

Pricing Contract - refers to every element involved with the negotiation of product 
pricing including the following: 

- Packaging Requirements 

- Quality 

- Terms of Payment 

- Discounts 

- Domestic Transportation Charges 

- International Transportation Charges 

- Distribution Charges 

- Product Deficiency Assessments 

- Trade-in Allowances 

- Cost of Samples 

- Delivery Details 

- Development Support in Production Process 

- Inspection Arrangements 

- Exclusivity 

- Guarantees and Warranties 

- Remedies for Major or Minor Default 

- Cancellation Compensation 

- Future Contract Options 

- Quantity 

- Product Specification 
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The People’s Constitutional Flagship Subsidiary of the Licensing of 

Millettarian Characters 


The Millettarian Licensing Methodology 

Strategic Industry Brand Partnerships: 

Foods & Drink 

Fast-food - McDonald’s, Subway, Burger King, Yum! Brands, 
Wendy’s 

Coffee - Starbucks 
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Beverages - The Coca-Cola Company & FEMSA 
Premium Coffee - Nespresso (Nestle) 

Chocolate - Mars, Incorporated 
Sweets & Gum - Mars, Incorporated 
Pet Foods - Mars, Incorporated 
Cereals - Kellogg Company 
Ice Cream - Unilever 
Dry Snacks - PepsiCo 

Seasonings, Instant Soups & Noodles - Maggi (Nestle) 
Dairy Products - Danone 
Baking - General Mills 


Home & Personal Care 

Home Care - Unilever 

Personal Care - Procter & Gamble 

Specialised Hair Care - GHD and Wella 
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Temporary Contract 
Permanent Contract 
Biannual Contract 
Triennial Contract 
Annual Contract 
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The People’s Constitutional Flagship Subsidiary of Millette 

Entertainment 


construction of giant concert halls with amazing planetarium-like 
displays and shows inspiring people and teaching people about the 
cosmos. 

construction of courting halls, dances and The People’s Halls for 
events, parties and dances to bring back the culture of courting. 
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The People’s Constitutional Flagship Subsidiary of Jesse Millette 

Books 

Souvenirism - the literary technique of using souvenirs to symbolise 
certain events, stories, people or places. 

Jesse Millette and the Phantom’s Curse 

Jesse Millette and the Danger at Loch Ness 

Jesse Millette and the Secret in the Old Bunker 

Jesse Millette and the Beast of Birch Manor 

Jesse Millette and the Mystery on Flannan Island 

Jesse Millette and the Venetian Island of No Return 

Jesse Millette and the Parisian Pursuit 

Jesse Millette and the Quest of the Ancient Tomb 
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Jesse Millette and the Time Bomb 

Jesse Millette and the Lost Treasures of King Mausolus 

Jesse Millette and the Murder in Moscow 

Jesse Millette and the Legend of the Fire Lion 

Jesse Millette and the Hill of the Crosses 

Jesse Millette and the Smuggler’s Mask 

Jesse Millette and the Peril on Saint Lucia 

Jesse Millette and the Chapel of Bones 

Jesse Millette and the Secrets of the Amazon 

Jesse Millette and the Shadow of the Lizard Head 

Jesse Millette and the King’s Code 

Jesse Millette and the Devil’s Oath 
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The People’s Constitutional Flagship Subsidiary of the 
Merchandising of Millettarian Characters 
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The People’s Constitutional Flagship Subsidiary of The People’s 

Millettarian Network 
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The People’s Constitutional Flagship Subsidiary of The People’s 

Millettarian Fund 


The Bureau for the Management of the Construction of Observatories: 

1. The People’s Central Observatory of Preston 

2 . 
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City Developments Operations: 

The People’s City of Abidjan 

The People’s Grand Capital City of Abuja 

The People’s Grand Capital City of Addis Ababa 

The People’s City of Ahmedabad 

The People’s City of Almaty 

The People’s Grand Capital City of Antananarivo 

The People’s Capital City of Apia 

The People’s Capital City of Ashgabat 

The People’s Capital City of Astana 

The People’s Grand Capital City of Baghdad 

The People’s Grand Capital City of Bamako 

The People’s Grand Capital City of Bandar Seri Begawan 
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The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 


City of Bandung 

Grand Capital City of Bangui 

City of Beira 

City of Belize City 

City of Bengaluru 

Capital City of Bishkek 

Grand Capital City of Brazzaville 

Grand Capital City of Bujumbura 

Grand Capital City of Cairo 

City of Cebu 

City of Chennai 

City of Chittagong 

Grand Capital City of Colombo 

Grand Capital City of Conakry 

Grand Capital City of Dakar 

Grand City of Dar es Salaam 

City of Davao 

Capital City of Dhaka 

Grand Capital City of Djibouti 

Grand City of Douala 

Grand Capital City of Dushanbe 

City of Entebbe 

Grand City of Erbil 

Grand Capital City of Freetown 

City of Ibadan 

City of Isfahan 

Grand Capital City of Islamabad 

Grand Capital City of Gaborone 

Grand Capital City of Georgetown 

Grand Capital City of Hanoi 

City of Herat 

City of Ho Chi Minh 

Grand Capital City of Honiara 

City of Hyderabad (Republic of India) 
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The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 


City of Hyderabad (Islamic Republic of Pakistan) 
City of Jaipur 

Grand Capital City of Jakarta 

City of Jessore 

Grand Capital City of Juba 

Grand Capital City of Kabul 

Grand Capital City of Kampala 

City of Kano 

Grand City of Karachi 

Grand Capital City of Kathmandu 

Grand Capital City of Khartoum 

Grand Capital City of Kigali 

Grand Capital City of Kinshasa 

City of Kisangani 

City of Kochi 

Grand City of Kolkata 

Capital City of Koror 

Grand Capital City of Lagos 

City of Lahore 

Grand Capital City of Libreville 
Grand Capital City of Lilongwe 
Grand Capital City of Lome 
Grand Capital City of Luanda 
City of Lubumbashi 
City of Lucknow 
Grand Capital City of Lusaka 
City of Makassar 
Grand Capital City of Malabo 
Grand Capital City of Managua 
City of Mandalay 
Grand Capital City of Manila 
Grand Capital City of Maputo 
Capital City of Maseru 
Grand City of Mashhad 
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The People’s Capital City of Mbabane 

The People’s City of Medan 

The People’s Grand Capital City of Mogadishu 

The People’s Grand City of Mombasa 

The People’s Grand Capital City of Monrovia 

The People’s City of Multan 

The People’s Grand City of Mumbai 

The People’s Grand Capital City of Nairobi 

The People’s Grand Capital City of Nay pyi taw 

The People’s Grand Capital City of N’Djamena 

The People’s Grand Capital City of New Delhi 

The People’s Grand Capital City of Niamey 

The People’s Grand Capital City of Nouakchott 

The People’s Grand Capital City of Nuuk 

The People’s Grand Capital City of Ouagadougou 

The People’s City of Padang 

The People’s City of Palembang 

The People’s Grand Capital City of Paramaribo 

The People’s City of Patna 

The People’s Grand Capital City of Phnom Penh 

The People’s City of Pontianak 

The People’s Grand Capital City of Port-au-Prince 

The People’s City of Port Harcourt 

The People’s Grand Capital City of Port Moresby 

The People’s Grand Capital City of Porto Novo 

The People’s Grand Capital City of Port Vila 

The People’s City of Quetta 

The People’s Grand Capital City of Sana’a 

The People’s City of Semarang 

The People’s Grand Island of Socotra 

The People’s City Surabaya 

The People’s City of Surat 

The People’s Grand Capital City of Suva 

The People’s City of Tabriz 
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The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 
The People’s 


Grand Capital City of Tashkent 
Grand Capital City of Tegucigalpa 
Grand Capital City of Tehran 
City of Toamasina 
City of Toliara 

Grand Capital City of Ulaanbaatar 
Grand Capital City of Vientiane 
Grand Capital City of Windhoek 
City of Yangon 

Grand Capital City of Yaounde 
Grand Capital City of Yaren 
Grand City of Zanzibar 


The Bureau for the Management of Social Media 

Representation 
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In order to best promote all dimensions of the Jesse Millette figure, social 
media has become a necessity to master in order to gain influence, improve 
sales and to widen the audience of your message. 

Due to the global nature of the character brand, it is prudent to enforce the 
policies of National Individualism, Standardisation, Mixationism and 
Differentiationism, and these do affect the ways in which the brand is 
represented on social media platforms. 

Geographical Segmentation: 

Our global, mostly english, social media accounts are all run from our Global 
Headquarters in London in the United Kingdom. Typically, these social media 
sites will be of American origin such as Twitter, Facebook and Pinterest, yet 
they have a significant global presence. Also from this same location, our 
social media actives for the United Kingdom are managed. 

From our European Headquarters in Geneva in Switzerland, the social media 
accounts of the brand for all our European Market nations are managed as 
well as the brand’s accounts on any European based social media sites such 
as VK. 

From our Middle East Headquarters in Dubai in the United Arab Emirates, the 
social media accounts of the brand for all our Middle East Market nations are 
managed as well as the brand’s accounts on any Middle East-based social 
media sites. 

From our Central Asia Headquarters in New Delhi in India, the social media 
accounts of the brand for all our Central Asian Market nations are managed 
as well as the brand’s accounts on any Central Asian-based social media 
sites such as all Indian, Chinese, Japanese and Korean sites. 

From our South East Asian Headquarters in Kuala Lumpur in Malaysia, the 
social media accounts of the brand for all our South East Asian Market 
nations are managed as well as the brand’s accounts on any South East 
Asian-based social media sites such as all Indonesian sites. 

From our Oceanian Headquarters in Sydney in Australia, the social media 
accounts of the brand for all our Oceanian Market nations are managed as 
well as the brand’s accounts on any Oceanian-based social media sites. 
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From our African Headquarters in Lagos in Nigeria, the social media accounts 
of the brand for all our African Market nations are managed as well as the 
brand’s accounts on any African-based social media sites. 

From our North American Headquarters in New York City in the United States 
of America, the social media accounts of the brand for all our North American 
Market nations are managed as well as the brand’s accounts on any North 
American-based social media sites. 

From our Caribbean and Central American Headquarters in Mexico City in 
Mexico, the social media accounts of the brand for all our Caribbean and 
Central American Market nations are managed as well as the brand’s 
accounts on any Caribbean or Central American-based social media sites. 

From our South American Headquarters in Sao Paulo in Brazil, the social 
media accounts of the brand for all our South American Market nations are 
managed as well as the brand’s accounts on any South American-based 
social media sites. 
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The Millettarian Methodology for The People’s 
United Educational Space Exploration Confederacy 


List of Millettarian Starships constructed by PUESEC in close cooperation with Scipio, The 
Space Company: 

1. The Grand Star (Grand Class & Star Class) 

2. The Coronet (Capital Class) 

3. The Gauntlet (Capital Class) 

4. The Radiance 

5. The Tristar 

6. The Venator 

7. The Infiltrator 

8. The Starchaser 

9. The Cometcatcher 

10. The Freighter-class Ships (Freighter 1, Freighter 2, etc.) 

11. The Explorator 

12. The Consular 

13. The Interceptor 

14. The Crucible 

15. The Regalia 

16. The Acceptor 

17. The Anticipator 

18. The Hammerhead (Flagship Class) 

19. The Arbitrator 

20. The Champion 

21. The Conveyor 

22. The Commodore 

23. The Vindicator 

24. The Dauntless 

25. The Valour 

26. The Daybreaker 

27. The Nightshroud 

28. The Dawn 

29. The Twilight 

30. The Eclipsor 

31. The Defiance 

32. The Deliverance 

33. The Acconnnodator 

34. The Dominator 

35. The Diligence 
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36. The Voyageur 

37. The Inspiritor 

38. The Enlightener 

39. The Divinitor 

40. The Divinitrix 

41. The Executor 

42. The Executrix 

43. The Endurance 

44. The Founder 

45. The Frontier 

46. The Fortitude 

47. The Fellowship 

48. The Starwind 

49. The Gallantry 

50. The Galactica 

51. The Guardian 

52. The Initiator 

53. The Glorifier 

54. The Hunter 

55. The Intercessor 

56. The Assessor 

57. The Worshiper 

58. The Pioneer 

59. The Liberator 

60. The Freedom Star 

61. The Lancer 

62. The Majestic 

63. The Amalgamator 

64. The Mercy 

65. The Negotiator 

66. The New Dawn 

67. The Nobleman 

68. The Nova 

69. The Caller 

70. The Outbounder 

71. The Pathfinder 

72. The Navigator 

73. The Preceptor 

74. The Perceptor 

75. The Phoenix Star 

76. The Prima Star 

77. The Prosecutor 

78. The Prosperity 

79. The Quintessential 

80. The Quire 

81. The Quorum 

82. The Quiddity 

83. The Ranger 
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84. The Reciprocator 

85. The Redeemer 

86. The Creditor 

87. The Reliance 

88. The Resolute 

89. The Solidarity 

90. The Spacerunner 

91. The Stardiver 

92. The Starstorm 

93. The Testament 

94. The Centrality 

95. The Chariot 

96. The Righteous 

97. The Tranquility 

98. The Tempest 

99. The Triumph 

100. The Unity 

101. The Valiant 

102. The Vanguard 

103. The Viscount 

104. The Vigilance 

105. The Invigilator 

106. TheWonderer 

107. TheXenoer 

108. The Yonder 

109. The Zarine 

110. The Jessine 

111. The Ellenine 

112. The Oliverine 

113. The Harrietine 

114. The Zenith 


The Millettarian Navigation Satellite System 
- Global Navigation Satellite System 
■ Spacial Navigation Satellite System 

List of Millettarian Space Stations: 

1 . 

List of Millettarian Spacial Bases & their locations: 
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acceptance and normalisation of LGBTQ peoples 

non-military approach 

propagandation 

technocracy 

national / unified philosophy 

confederationism in relation to the structure of the state 
strict adherence to the rights of all peoples 
peaceseeking 

primary focuses of government funding are healthcare, education, philosophical 
organisations, the space programme, and transportation. 

removal of seeking dominance between males and females; it is not exactly equality 
because there is a default presupposition that men and women are accepted for the 
roles they wish to play in society with removal of stereotypes, 
freedom of the press, however, there does exist state channels, 
an abhorrence to using fear as motivation by the government to control the masses; 
instead, the masses are persuaded and encouraged through advertising, 
propagandation, and other non-fear driven forms, 
the embracement of labour unions. 

promoting and championing of intellectuals and the arts, especially philosophers who 
are depicted as leaders, or the forefronters of the society. 

emphasis on policing - moving from military is put into police, and fire forces - police 
are not militarised though. 

the acts of smoking, drug-taking, and other forms of unnatural ecstasy are discouraged, 
though not lawfully, although the cultural landscape is understanding of why people 
wish to do these things rather than looking away, or condemning those people. 
Interestingly, alcohol is considered an unnatural ecstasy, 
fitness and mental health are both areas subsidised by the government. 

All forms of music, film, and fashion encouraged, 
professionism - an emphasis on professions, 
private property and business ownership 
direct democracy - regular political votes 
medium level of government involvement 



g77ic fFou/' Orie/i/a/io/i'S o/l //i/fe/Za/'ici/r 



Millettarianism can be considered a Big Tent ideology that holds many different branches 
that stretch across the political spectrum. 

Grandism 

Reactionism 

Proactionism 

Reorientationism 

Millettarianism is the founder of space politics in the same sense as Green politics or the 
Green Movement (space movement) which involves the application of all political systems 
to the context of space colonisation, exploration, commercialisation, militarisation etc. 
Millettarianism lobbies for space related affairs (prospace/prospacialism, antispace/ 
antispacialism, nonspace / nonspacialism there are many other orientations on the issue). 
The organisation of space politics into a political movement and branch of politics is 
considered to be the most important role for Millettarianism as Millettarianism itself does 
advocate for certain non-space related issues, but the majority of its advocation is oriented 
around the topic of space and its many political aspects. It is the goal of the Millettarian 
philosophical tradition to make Millettarianism and the many orientations within it the 
first ideology to promote and engage in space-oriented politics for individual nations as 
Millettarianism's main belief is in the ectopoliticisation/ectopoliticism of space-related 
affairs. Millettarianism notionises to those whom see space politics as a non-issue to be 
unaware of the impending Humanic Exploration of The Cosmos and subsequently the 
political, ideological, and philosophical groundworks and foundations must be formed 
first. 

The space movement and space politics is considered to be predicated on the ideas of The 
Philosophy of Millettism which are expected to be motivators for the cultural 
understanding and consideration for issues raised and advocated for in space politics. 

Definition of the Space movement/Space politics /Cosmopoli tics / Astropolitics - 

Definition of a Space party - 

A Green party is a formally organized political party based on the principles of green politics, such 
as social justice, environmentalism and nonviolence. Greens believe that these issues are inherently 
related to one another as a foundation for world peace. Green party platforms typically embrace 
social-democratic economic policies and forming coalitions with other left-wing parties. Green 
parties exist in nearly 90 countries around the world; many are members of Global Greens. 
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The asteroid is to be recognised internationally as the symbol of Space politics. 

Core tenets of Space politics: 

(be inspired by the ten values of green politics: ecological wisdom, social justice, grassroots 
democracy, nonviolence, decentralisation, community-based economy, post-patriarchal 
values, respect for diversity, global responsibility and future focus). 

Intranisation/Intransim/Intranise - the process of making an issue contiguous and 
universal for a country's parliament to consider despite the political party that holds 
power, and is advocated for in Millettarianism for space-related and environmental- 
related issues which are considered to be ectopolitical by their nature. 

The Comity of Political Millettarians (Astronist Comity) is a transnational Millettarianist 
organisation founded in the United Kingdom by the Founder of Astronism, Cometan, in 
2019 alongside the development of Millettarianism. The organisation's purpose is to unite 
the different branches of the ideology of Millettarianism under one banner so as to form a 
political force that seeks to establish general Millettarianist principles rather than focusing 
on the sectarian branches of the ideology, particularly emphasising the implementation of 
spacism as the primary theme of Millettarianism. 


Translate this Green politics intro to be space-related: 

Green politics (also known as ecopolitics)[l] is a political ideology that aims to create an ecologically 
sustainable society rooted in environmentalism, nonviolence, social justice and grassroots 
democracy.[2] It began taking shape in the western world in the 1970s and since then Green parties 
have developed and established themselves in many countries around the globe and have achieved 
some electoral success. 

The political term Green was used initially in relation to die Grtinen (German for "the Greens"),[3] 
[4] a Green party formed in the late 1970s.[5] The term "political ecology" is sometimes used in 
academic circles, but in the latter has come to represent an interdisciplinary field of study, as the 
academic discipline offers wide-ranging studies integrating ecological social sciences with political 
economy[6] in topics such as degradation and marginalization, environmental conflict, 
conservation and control and environmental identities and social movements.[7] 

Supporters of green politics share many ideas with the ecology, conservation, environmentalism, 
feminism and peace movements. In addition to democracy and ecological issues, green politics is 
concerned with civil liberties, social justice, nonviolence, sometimes variants of localism[8] and 
tends to support social progressivism. The party's platform is largely considered left in the political 
spectrum. 
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The Green ideology has connections with various other ecocentric political ideologies, including 
ecosocialism, ecoanarchism and ecofeminism, hut to what extent these can he seen as forms of Green 
politics is a matter of debate. [9] 

As the left-wing Green (i.e. capital 'G'[citation needed][clarification needed]) political philosophy 
developed, there also came into separate existence unrelated and polar opposite movements on the 
right that include ecological components such as green conservatism and eco-capitalism. 


The politics of outer space includes space treaties, law in space, international cooperation and 
conflict in space exploration, and the hypothetical political impact of any contact with 
extraterrestrial intelligence. 

Astropolitics, also known as astropolitik, has its foundations in geopolitics and is a theory that is 
used for space in its broadest sense. Astropolitics is often studied as an aspect of the security studies 
and international relations subfields of political science. This includes the role of space exploration 
in diplomacy as well as the military uses of satellites, for example, for surveillance or cyber warfare. 

An important aspect of the geopolitics of space is the prevention of a military threat to Earth from 
outer space.[1] 

International cooperation on space projects has resulted in the creation of new national space 
agencies. By 2005 there were 35 national civilian space agencies. 


Space politics can be described as a movement that encompasses a variety of different 
ideologies, yet remains founded and spearheaded by Millettarianism and its four 
orientations. There is expected to be a strong activism culture/tradition within space 
politics like in green politics because the space movement and space politics is predicated 
on the idea that there must occur a drastic social change and repredication towards space- 
related topics and towards the imminent initiation of the Humanic Exploration of The 
Cosmos as the essential neopredication for society and wider humanity (cosmocentricity). 
Therefore, activism plays a central role in the furtherance of the space movement in order 
to engrain the spacist ideology into multiple societies. 
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Space politics itself is not an ideology, but is instead a branch of politics, meanwhile the 
space movement can be considered an ideology, or political ideology that is predicated on 
spacism as founded by the Millettarianist ideology 

Space politics is also described as a social movement because it involves group action 
across a wide range of people and is nondiscriminatory and inclusive by its nature as it 
involves and raises concerns for all of humanity and therefore people from different 
cultures, religions, political views, ethnicities, classes, nationalities etc. are all considered 
to be involved which makes space politics more specifically defined as that which shall be 
known as a pansocial movement as it isn't exactly predicated on the idea of oppressed 
populations being empowered to challenge and resist powerful elites as is the traditional 
understanding of a social movement. 

Space politics, and particularly the term space movement, is certain a political movement 
at its core with philosophical, cultural, and ideological foundations with those foundations 
being transcended into politics through the founding ideology of Millettarianism and its 
branches which forms a group of people that intend to achieve a political goal by entering 
their ideas and issues into the political system. 

Space politics, and the space movement may also be categorised as part of the 
environmental movement and although this designation is not disagreed with by the 
Millettarianist viewpoint, space politics is considered to be a distinct branch of politics 
from that of green politics. However, space politics, or the space movement may be 
considered part of the environmental movement when space, other planets, and celestial 
entities are classified as part of nature. Also, the nature of space politics and the way in it 
which advocates and politicises is conducted in a similar way to that of the environmental 
movement and green politics therefore it is expected that space politics/the space 
movement will be equated to the environmental movement/green politics. 

Within the context of the entire Millettarian philosophical tradition, I have introduced 
thousands of different terms during the formation of the tradition and I have also 
developed new meanings of words through a process of redefinition and so it remains 
important for myself, as Cometan, to distinguish between different terms used which we 
shall now conduct in regards to this particular topic. 

Space politics - the branch of politics deals with space-related issues, especially involving 
political parties and ideologies that at least include or entirely orient themselves around 
the notion of spacism, repredicationism, and cosmocentricity. 

Space movement - the societal, cultural, philosophical, religious, yet chiefly political 
grouping of people for the advancement of space politics in general, of spacism, or 
specifically of Millettarianism as the founder of spacism. 

Spacism - the politicised version of the Millettarian philosophical concept of 
cosmocentricity that, despite being founded by the ideology of Millettarianism, remains 
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ectomillettic and so can be used, applied, and adhered to outside of the context of 
Millettarianism. When a concept or another form of abstract is ectomillettic, it means that 
it was created within the context of the Millettarian philosophical tradition, but can be and 
is applied, used, and adhered to outside of the Millettarian philosophical tradition by both 
non-Millettic and pre-Millettic philosophies, ideologies, and religious traditions and 
spacism is an example of an ectomillettic abstract. 

Millettarianism - to be officially known as The Ideology of Millettarianism founded by 
Cometan and first outlined herein as part of The Grand Centrality that advocates for the 
establishment of space politics, the advancement of spacism and its related themes, 
concerns, and causes, as well as the development of the four orientations that form the 
structure of The Ideology including Grandism, Reorientationism, Proactionism, and 
Reactionism. Millettarianism, and its different orientations, are not solely concerned with 
space politics and spacism it must be noted, but their main focus and purpose is 
predicated on these two topics. 

Contributing pre-Millettic and non-Millettic philosophies that the majority of the factions 
within which are expected to be supportive of the advancement of space politics and 
generally pro-spacism with their own particular intentions: 

- Socialism 

- Communism 

- Authoritarianism 

- Libertarianism 

- Anarchism 

- Conservatism 

- Environmentalism (considered to be ambivalent depending upon the reasons 
emphasised within spacism for the exploration of space) 

- Liberalism 

- Nationalism (though the equation of nationalism with spacism is not advocated for by 
the Millettarianist ideology) 

Ideologies that hold a majority of factions that are against the advancement of space 
politics or are generally anti-spacism, or at least non-spacism due to their own particular 
reasons and intentions - a list is not given in The Grand Centrality pertaining to these, but 
is instead to be researched and created post-centralitically. Feminism is considered to be 
one of the main non-spacist political philosophies/ideologies due to its disproximation 
from causes emphasised and advocated for in spacism. Another difficult equator to 
spacism is that of populism which supports the concerns of ordinary people. Unless said 
ordinary people are philosophically, culturally, or ideologically engrained by the ideas of 
Millettism / Astronism 

List of topics important to the space movement: 

- the reasons for and benefits of space exploration to both individuals of all kinds 
(academics, business owners, politicians, ordinary people, investors etc.) as well as 
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society and humanity as structured wholes and the presentation of these reasons via 
political campaigns. 

- the exploration and development of the different orientations within Millettarianism as 
the founding ideology of the space movement. 

- greater funding for space-related endeavours by both public and private entities 

- global cooperation - humanity flag, earth flag, non-nationalism 

- fertile place for economic growth and for corporate operations 

- originism 

- philosophical reascension 

- the centrality of The Cosmos, astronomy, philosophy, and cosmology in the lives of all 
humans 

- Earth environmentalism 

- planetary environmentalism - the protection of other planets environments from 
humanity 

- anti-militarism / opposition to the militarisation of space 

- anti-nuclear 

- electoral reform 

- corporate social responsibility applied to the context of corporate activity in space 

Space state/Spaciocracy - a government where the regulatory ideals and procedures are 
primarily informed and predicated by spacism and spacist ideals informed by spacist form 
of government, usually as spacist democracy. 

Spacial development / Spaciosustainability - economic development and corporate and 
governmental activity that is conducted in space, but remains accountable to a central 
authority as well as in abidance with the latest forms of space law from that same central 
authority. 

Contributing philosophies: 

- Agrarianism 

- Environmentalism 

- Globalism 

- Social liberalism 

Space movement shares some/many ideas and is associated with the following 
movements: 

Animal rights movement 
Anti-nuclear movement 
Astronomic revolution 
Climate movement 
Conservation movement 
Environmental movement 
Global citizens movement 
Globalisation movement 
Peace movement 
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Student activism 


Spacist schools of thought 

- New horizons spacism (an ideology based on the notion that the convergence of 
technological change, social innovation, and philosophical foundation provides the 
most successful path to the achievement spaciosustainability). 

- Deep spacism (promoting the notion of the inherent worth of all astronomical and 
celestial objects and entities regardless of their instrumental utility to the satisfaction of 
human needs and so is closely associated with spacioconservationism which advocates 
for the protection of all astronomical entities and objects. Deep spacism notionises that 
the astronomical world, as a segment of the wider natural world, existing as it does by 
superiority to that which humanity could create or manage itself which is why deep 
spacism strongly advocates for the non-intervention of human activities and 
technologies in natural and astronomical processes, including the alterations of such 
entities and so deep spacism rejects the notion of the practice of terraformation. Deep 
spacists argue that all astronomical entities and processes hold instrumental roles in the 
functionality of the astronomical world and therefore, despite the inanimateness of 
these entities, deep spacism notionises that such astronomical entities hold the right to 
exist as part of the astronomical system and so human intervention with such entities 
and their processes is not only dangerous in the sense that such processes could be 
disturbed, but it is also ethically wrong to intervene in such processes that are 
considered to be beyond and superior to that humanity and our capabilities). 

- Cosmocapitalism (the view that capital exists in the astronomical world as 
"astronomical capital" (astrosystems that hold that which is to be known as 
astronomical yield) on which all wealth is set to be dependent upon, and therefore, 
market-based government policy instruments should be applied in such a way so as to 
regulate corporate and organisational activities in space and to conserve astronomical 
objects that hold considerable astronomical yields. 

- Ecospacism - (notionises that the principles, values, and ideas from environmentalism 
and green politics should be exactly applied to the context of space politics and the 
space movement in order to formulate the most effective campaigns.) 

- LGBTQIA astronomology (a broad school of thought combining the fields of queer 
theory and astronomology in order to define the role, identity, and position of non¬ 
heterosexual persons within the context of the space movement or within a particular 
spacist campaign). 

- Spacionationalism (not to be confused with cosmonationalism) (the elimination of a 
country's reliance on foreign sources of fuel and energy by promoting space-situated 
energy sources that can be adequately resourced, maintained, and utilise 
spaciosustainably by a single country). 

- Spaciosocialism (an ideology merging aspects of socialism with that of space politics, 
astronomology, globalisation, panhumanism, united humanism, and the space 
movement. Spaciosocialists generally believe that the expansion of the capitalist system 
is the cause of social exclusion, poverty, war and and will eventually cause 
spacioenvironmental degradation through globalisation and imperialism, under the 
supervision of repressive states and transnational structures.) 
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- Spacioanarchism (a school of thought formed by the combination of spacism and 
anarchist principles and can be considered an extension on the pre-Millettic school of 
thought of Green anarchism, but rather than broadly critiquing human interactions with 
non-human entities in general, spacioanarchism notionises that space should remain 
without governmental organisation and civility, but should instead be based upon a 
society in which voluntary and cooperative foundations are valued without recourse for 
force or compulsion and so strongly opposes the notion of the surveillance of 
spacefarers as well as the monitoring of corporate activities by a central authority 

- Spacioconservatism (a combination of conservatism with spacism and so involves the 
advocation of spacist ideas and principles on behalf of a conservative party which 
incorporates spacism into its own ideas, policies, and campaigns.) 

- Space left (a combination of spacism with ecospacism, conservationism, united 
humanism, cosmofeminism, spaciosocialism, spaciocommunism, cosmolibertarianism 
and spacioliberalism and therefore forms a segment of the space movement that is 
characteristically left-wing in leaning. 

- Space right (a combination of spacism with spacioconservatism, spacionationalism, 
traditionalism, hierarchy, property rights, and principle of the preservation of social and 
governmental institutions rather than the advocation of revolution and therefore forms 
a second segment of the space movement that can be classified as right-wing in leaning. 

- Cosmoliberalism/ Spacioliberalism - any form of liberalism or liberal political party or 
campaign that incorporates some extent of spacism into its ideology with wide variance 
and so cosmoliberals / spacioliberals are usually liberal on social issues and pro-spacist 
on economic, financial, cultural, and political issues. 

- Cosmolibertarianism - a political philosophy that involves a mixture of values from 
both libertarianism and spacism, especially the application of the former onto the 
prospective civilisations predicted and encouraged by the latter which would therefore 
involve extra-Earth colonies and civilisations and the lives of the citizens residing 
within them being minimally controlled by governmental bodies. 

- Social astronomology - concerned with the preparation of different human societies for 
the Astronomic Revolution as well as for the wider Humanic Exploration of The 
Cosmos. 

- Green Arcadianism - concern for the preservation of the environments of "paradise 
planets" as predicted in arcadianism. 

- Space municipalism - the encouragement of spacism from the municipal rather than 
state or national basis. 

- Space localism - the encouragement of spacism from local forms of government. 

Astronomology: the study of the economic, political, financial and commercial 

perspectives of astronomical objects, processes, and entities. 

Astrosystem - a single astronomical entity (astrosyst), or a community such entities 

composed in conjunction with astronomical processes such as orbits, collisions, radiation, 

and other processes. 
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Astrome - a community of astronomical entities that hold common characteristics 
according to the area of space in which they reside, for example, the asteroids, comets, 
moons and other astronomical entities residing near the planet Neptune shall differ from 
those that reside nearer to The Sun. 

Astrosphere - the entire summation of all astrosystems within a particular solar system. 

Solarsphere - the entire summation of all astrospheres within a particular grouping of 
solar systems. 

Galactosphere - the entire summation of all solarspheres within a galaxy. 


Astronomological economics /Astroeconomics/ Astronomies / Cosmoeconomics - is both a 
crossdisciplinary/transdisciplinary and an interdisciplinary field of academic research addressing 
the interdependence and coevolution of human economies and natural ecosystems, both 
inter temporally and spatially. 

Exoeconomy/Space economy - sustainable use of astronomical resources for economic 
growth, improved livelihoods, and jobs while preserving the health of the astrosystem. 

Astronomical yield - the harvestable elements of an astronomical entity as measured and 
calculated in terms of the monetary value of such elements according to the present 
market value. 

Astronomical commodification - the perception of astronomical objects and entities as 
commodities that are to be mined and sold for profit through a capitalist economic system. 

Astrotourism is expected to form one of the largest sectors of the astroeconomy due to the 
huge numbers of tourists that are expected to pay high prices for spaceflight at the 
beginning of the industry before it plateaus out to the masses, after which the astrotourism 
industry will shadow that of the current tourism industry that is functioning on The Earth 
now. 

Ecological competition applied to astronomies - According to the ecological model, it is more 
appropriate to model the economy on biology (growth, change, death, evolution, survival of the 
fittest, complex inter-relationships, non-linear relationships). Businesses operate in a complex 
environment with interlinked sets of determinants. Companies co-evolve: they influence, and are 
influenced by, competitors, customers, governments, investors, suppliers, unions, distributors, 
banks, and others. We should look at this business environment as a business ecosystem that both 
sustains, and threatens the firm. A company that is not well matched to its environment might not 
survive. Companies that are able to develop a successful business model and turn a core competency 
into a sustainable competitive advantage will thrive and grow. Very successful firms may come to 
dominate their industry. 
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Astrosystem services - referring to the different benefits that humans are able to exploit 
from the astronomical environment, including the dependence of humanity on The Sun, 
the future possibility for asteroid mining, the discovery and utility of a plethora of 
resources from astronomical bodies including simple resources such as water. 

Astroservitisation - the incorporation of an astronomical object or body into the service of 
one's commercial enterprise, either directly or by way of product. 

Astronomic capital - the totality of natural resources available beyond The Earth which is 
considered to be endless in relation to humanity's capabilities to locate and utilise all such 
resources. Astronomic capital rests at the heart of astronomies as it is these astronomical 
resources that form the basis for the astronomical economy. The locating, extraction, 
exploitation, manufacturing, selling, profiteering, utilisation, reutilisation, wastage and 
sustainable remanufacturing of such astronomical resources forms the fundamental 
process of astronomies. 

Exoplanetary capital - forms of natural resources found on planets other than The Earth 
that may or may not resemble the natural capital of The Earth. 

Spaceship Earth in spacism - a world view encouraging everyone on Earth to act as a 
harmonious crew working toward the greater good. 

Astroprospecting - the entire process of the locating, mining, and selling of astronomical 
resources by commercial prospectors (known as prospectors), private individual 
prospectors for profit (known as cospectors), private individuals for recreation (known as 
fospectors) or by governmental prospectors (ospectors). 

Forms of Prospecting: 

Abiospecting - (resources prospected from non-living and non-organic material) 
Biospecting - (resources prospected from the biosphere from living and organic material) 

1. Astrospecting (mining of asteroids) 

2. Hydrospecting (prospecting for water) 

3. Dendrospecting (prospecting for exoplanetary trees) 

4. Phytospecting (prospecting for exoplanetary plants and vegetation) 

5. Herbospecting (prospecting for exoplanetary leaves, seeds, or flowers) 

6. Aquaspecting (prospecting for exoplanetary marine life of all kinds) 

7. Lithospecting (prospecting for exoplanetary rocks) 

8. Microspecting (prospecting for exoplanetary microbial resources) 

9. Agrospecting (prospecting for exoplanetary locations for agricultural development) 

10. Locuspecting (prospecting for exoplanetary locations for suitable habitation) 

11. Infospecting (prospecting for information) 

12. Comspecting (mining of comets) 

13. Theriospecting (prospecting for exoplanetary animals) 

14. Solarspecting (exploitation of solar rays for energy and other usages) 
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15. Prespecting (mining for metals) 

16. Minerospecting (mining for minerals) 

17. Liquispecting (mining for liquids) 

18. Gaseospecing (mining for gases) 

19. Aerospecting (prospecting in the atmospheres of planetary bodies) 

20. Edaspecting (prospecting for exoplanetary soil) 

21. Neospecting (prospecting for presently unknown natural resources) 

22. Oleospecting (prospecting for forms of oil on exoplanets and in astronomical bodies) 

23. Carpospecting (prospecting for exoplanetary fruits and seeds) 

24. Anemospecting (prospecting for wind power) 

25. Sentiospecting (prospecting for sentient life) 

Astroprospectivity - the extent to which a designated region holds potential for 
prospecting valuable natural resources is measured by the concentration of such resources, 
as well as the diversity and the valuability of such resources. 

Astroprospective mapping - the practice of mapping an exoplanet or another astronomical 
object or body according to its prospectivity of resources (including diversity 
concentration, and valuability) and such maps are kept as valuable records for future 
prospecting endeavours and may also map a solar system or even a cluster of solar 
systems and would typically take a digital form that zoomable and quickly updatable. 

Proastrism - the theory in astronomies stating that the mined materials from astronomical 
objects and entities needn't be taken back to The Earth, but instead used to build 
civilisations or other useful instruments or vessels on other planets. Resting at the heart of 
proastrism is the idea that astronomies will lead to the non-dependence of transearth 
civilisations, organisations, and vessels on The Earth's economy. Essentially, proastrism 
foresees that astronomies will one day hold its own sovereignty for its existence rather 
than be dependent upon The Earth's economy systems. Proastrists argue that the 
detachment of the astronomical economy from The Earth's economy is a natural and 
correct process to take place once the establishment of the astronomical economy has fully 
occurred. 

Transrocketing - the practice of using resources mined from astronomical objects and 
bodies as fuel for spacecraft so that they are able to travel further for longer periods of 
time and can stock up their fuel at mining facilities without having to carry all the fuel 
required for their entire journey. 

Danger of concentrated precious metals oversupply due to the success of asteroid 
prospecting of metals such as gold and platinum which, due the potential for unrivalled 
profits, may cause an astrorush which would lead to oversupply of the market, hence 
causing market collapse which is highlights the imperative importance of the regulation of 
the astroeconomy so that it can grow sustainably and with longevity rather than quickly, 
but with a short lifespan due to deregulation. 
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The standard basic principles of economics must be applied to astroeconomics in order for 
it to be success as a form of economy and as a major influencing factor of The Earth's 
economy; the application of the principles of economics to the context of astroeconomics 
shall take place post-centralitologically. 

The further development of the foundations of astronomies must take place post- 
centralitologically due to the fact that astronomies requires a document of its own to 
outline its foundations, but The Grand Centrality shall always be remembered for 
introducing the term of astronomies, astronomical yield, and the other concepts and 
notions related to astronomies that are present in this discourse and other discourse found 
in The Omnidoxy both as part of Millettarianism as well as part of The Philosophy of 
Millettism which also outlines some of the foundational orientations for astronomies as 
found in the inclusive discipline of expology. 

Values and principles: 

1. Spaciosophy/Spacial wisdom - aiming to achieve spacial harmony and equilibrium 
through the exploration of space - there is considered to be an current imbalance due 
to humanity's present inability to explore space and humanity's present incapability to 
perceive space through wisdom. 

2. Astrocentric democracy - a democracy that prioritises spacial issues and employs a 
policy of ectopoliticisation for such issues so as not to embroil spacial issues in 
bureaucracy 

3. Nonviolence, Pacifism, and the Peace movement 

4. Cosmoenvironmentalism, environmentalism, preservation and conservation 

5. Social justice. Human rights, and Civil liberties 

6. Social uniquity 

7. Astrocentric economy 

8. Economic uniquitarianism 

9. Uniquitarian opportunity 

10. Sustainable development 

11. Respect diversity 

The Four Pillars of Space Politics: 

1. Spaciosophy 

2. Astrocentricity (political, economic, financial, and legal) 

3. Uniquitarianism 

4. Cosmoenvironmentalism 

The difference between cosmocentricity and astrocentricity, the former of which pertains 
to philosophical, cultural, and social while the latter relates to political, economic, 
financial, and legal elements. 

Astrodemocracies incorporate or support the following forms of democracy: 

Anticipatory democracy 
Consensus democracy 
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Direct democracy 
Economic democracy 
E-democracy 
Empowered democracy 
Liquid democracy 
Media democracy 
Participatory democracy 
Pluralist democracy 
Radical democracy 
Semi-direct democracy 

List of other related aspects of spacist ideology: 

Cosmotheology - a form of constructive theology that focuses on the interrelationships of religion 
and nature, particularly in the light of environmental concerns. Ecotheology generally starts from 
the premise that a relationship exists between human religious/spiritual worldviews and the 
degradation of nature. It explores the interaction between ecological values, such as sustainability, 
and the human domination of nature. 

Cosmoenvironmentalism - 

Space building / Spacioconstruction - the construction of buildings that hold some form of 
astronomical utility 

Space technology / Astrotechnology - the development of technologies for use in space in 
an way that it is sustainable and the development of technologies to be used in space and 
on other celestial and astronomical objects and entities for the betterment of the 
environment and life on The Earth. 

Eluman spacioecology - the study of the relationship between humans and their natural, 
social, and built environments beyond The Earth either on other planets, on another 
astronomical entities, or in space aboard spacecraft. 

Political spaciology - the study of the relationships between political, economic, and social 
factors with spaciological issues and changes occurring in human civilisation. 

Cosmofeminism - theorising about gender in order to draw upon a relationship between 
humanity and the cosmic world beyond The Earth and humanity's place in The Cosmos 
considered through by the feminist perspective. 

Space economics / Astronomies / Astroeconomics - an economic that aims to focus its 
identity and the majority of its most prominent industries around space and the 
proliferation of economic growth through the use of the resources in space in a way that 
promotes cosmosustainability and therefore intends to achieve spaciological economic 
development without causing the degradation of the cosmoenvironment. 
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Astrocapitalism / Space capitalism - the ideology opposing astrosocialism holding that 
capital exists in the context of space through astronomical yield in astrosystems on which 
all human economic growth and development will one day depend therefore, a market- 
based government policy should be used to bolster funding for space programmes, private 
space-related companies, and the wider enculturation of the masses about the importance 
of space via the cultural elements of Astronism. 

Astrosocialism - an ideology merging aspects of socialism with that of space politics, 
spacism, Millettarianism, and the cultural elements of Astronism. Astrosocialists generally 
believe that the expansion of the capitalist system is the cause of stagnation in space 
exploration due to the poverty, war, and environmental degradations caused through 
globalisation and imperialism under the supervision of capitalist economies. 

Astrotax / Astronomological taxation - a tax levied on all commercial activities conducted 
in space with huge variances in the nature of the taxation and its percentage depending on 
how such activities are conducted, where they are conducted, the level of profit that the 
commercial enterprise is expected to make, and the amount of commercial activity that 
they conduct over a set period. The details of these variances is to be outlined post- 
omnidoxically. 

Free-market spacism - the notion that the free market and property rights provide the best 
means of achieving the Humanic Exploration of The Cosmos as well as spaciological 
economic development. 

Georgism - 

Geolibertarianism 

Policy issues 

A few issues affect most of the green parties around the world, and can often inhibit global 
cooperation. Some affect structure, and others affect policy: 

Anti-nuclear 

Bioregionalism 

Biosafety 

Biosecurity 

Electoral reform 

Fundamentalism vs. Realism 

Greenwashing 

Indigenous peoples 

Land reform 

Natural capitalism 

Primate extinction 

Prometheanism 
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Rainforest destruction 
Safe trade 

On matters of ecology, extinction, biosafety, biosecurity, safe trade and health security, 
"Spacers" generally agree. There are very substantial policy differences between and 
among Space Parties in various countries and cultures, and a continuing debate about the 
degree to which natural ecology and human needs align. Agreement on particular issues is 
often reached using a consensus decision making process. 

More related topics: 

Antispacism - refers to the way that various groups in society have sought to counter the 
effects of environmental ideology and movements, to redirect and diminish public concern 
about the environment, to attack left-leaning environmentalists, and to persuade 
politicians against increased environmental regulation. 

Nonspacism - neutral or impartial position on the issues raised and advocated for by 
spacism and the space movement. 

Space activism 

Conservation movement - contributed to by spacism and is considered to be closely 
associated with the space movement. 

Astroterrorism - an act of violence committed in support of ecological or environmental causes, 
against people or property. 

Space terrorism - not to be confused with astroterrorism, consists of one or more unlawful 
actions that harm or destroy environmental resources or deprive others of their use. More 
colloquially, the phrase is also used to label actions seen as the unnecessary or unjustified 
destruction of the environment for personal or corporate gain. 

Astrocentrism - a term used in ecological political philosophy to denote a nature-centered, as 
opposed to human-centered (i.e. anthropocentric), system of values. The justification for eco centrism 
usually consists in an ontological belief and subsequent ethical claim. The ontological belief denies 
that there are any existential divisions between human and non-human nature sufficient to claim 
that humans are either (a) the sole bearers of intrinsic value or (b) possess greater intrinsic value 
than non-human nature. Thus the subsequent ethical claim is for an equality of intrinsic value 
across human and non-human nature, or 'biospherical egalitarianism’. 

Comparison of astrocentrism with other forms of centrism: 

Anthropocentrism 

Main article: Anthropocentrism 

Ecocentrism is taken by its proponents to constitute a radical challenge to long-standing and deeply 
rooted anthropocentric attitudes in Western culture, science, and politics. Anthropocentrism is 
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alleged to leave the case for the protection of non-human nature subject to the demands of human 
utility, and thus never more than contingent on the demands of human welfare. An ecocentric ethic, 
by contrast, is believed to be necessary in order to develop a non-contingent basis for protecting the 
natural world. Critics of ecocentrism have argued that it opens the doors to an anti-humanist 
morality that risks sacrificing human well-being for the sake of an ill-defined 'greater good'.[11] 
Deep ecologist Arne Naess has identified anthropocentrism as a root cause of the ecological crisis, 
human overpopulation, and the extinctions of many non-human species.[12] Others point to the 
gradual historical realization that humans are not the centre of all things, that "A few hundred 
years ago, with some reluctance, Western people admitted that the planets, Sun and stars did not 
circle around their abode. In short, our thoughts and concepts though irreducibly anthropomorphic 
need not be anthropocentric. "[13] 

Industrocentrism 

Industrocentrism is an ideology that goes hand in hand with today's industrial neoliberal capitalist 
agenda. It sees all things on earth as resources to be utilized by humans or to be commodified. This 
view is the opposite of anthropocentrism and ecocentrism. It negatively affects humans, 
nonhumans, and the environment in the long run in that it only focuses on short term economic 
gratification.[14] 

Technocentrism 

Main article: Technocentrism 

Ecocentrism is also contrasted with technocentrism (meaning values centred on technology) as two 
opposing perspectives on attitudes towards human technology and its ability to affect, control and 
even protect the environment. Ecocentrics, including "deep green" ecologists, see themselves as 
being subject to nature, rather than in control of it. They lack faith in modern technology and the 
bureaucracy attached to it. Ecocentrics will argue that the natural world should be respected for its 
processes and products, and that low impact technology and self-reliance is more desirable than 
technological control of nature.[15] Technocentrics, including imperialists, have absolute faith in 
technology and industry and firmly believe that humans have control over nature. Although 
technocentrics may accept that environmental problems do exist, they do not see them as problems 
to be solved by a reduction in industry. Rather, environmental problems are seen as problems to be 
solved using science. Indeed, technocentrics see that the way forward for developed and developing 
countries and the solutions to our environmental problems today lie in scientific and technological 
advancement.[15] 

Biocentrism 

Main article: Biocentrism (ethics) 

The distinction between biocentrism and ecocentrism is ill-defined. Ecocentrism recognizes Earth's 
interactive living and non-living systems rather than just the Earth's organisms (biocentrism) as 
central in importance.[16] The term has been used by those advocating "left bio centrism", 
combining deep ecology with an "anti-industrial and anti-capitalist" position (David Orton et al.). 

Spaciological modernisation - a school of thought in the social sciences that argues that the 
economy benefits from moves towards environmentalism. 
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Astromodernism - an environmental philosophy which argues that humans can protect nature by 
using technology to "decouple" anthropogenic impacts from the natural world. 

Spaciological/Astrocentric/Cosmocentric civilisation - the final goal of social and 
environmental reform within a given society. It implies that the changes required in response to 
global climate disruption and social injustices are so extensive as to represent another form of 
human civilization, one based on ecological principles. Broadly construed, ecological civilization 
involves a synthesis of economic, educational, political, agricultural, and other societal reforms 
toward sustainability. 

Restortation spaciology - the scientific study supporting the practice of ecological restoration, 
which is the practice of renewing and restoring degraded, damaged, or destroyed ecosystems and 
habitats in the environment by active human intervention and action. 

Spacism on the supposed issue of human overpopulation which spacism opposes as an 
issue / disregards as an issue. 

Spaciological justice - a social movement that focuses on the fair distribution of environmental 
benefits and burdens 

Spacism definition, or space rights: 

a broad philosophy, ideology, and social movement regarding concerns for environmental protection 
and improvement of the health of the environment, particularly as the measure for this health seeks 
to incorporate the impact of changes to the environment on humans, animals, plants and non-living 
matter. While environmentalism focuses more on the environmental and nature-related aspects of 
green ideology and politics, ecologism combines the ideology of social ecology and 
environmentalism. Ecologism is more commonly used in continental European languages while 
'environmentalism' is more commonly used in English but the words have slightly different 
connotations. 

Environmentalism advocates the preservation, restoration and/or improvement of the natural 
environment, and may be referred to as a movement to control pollution or protect plant and animal 
diversity.[1 ] For this reason, concepts such as a land ethic, environmental ethics, biodiversity, 
ecology, and the biophilia hypothesis figure predominantly. 

At its crux, environmentalism is an attempt to balance relations between humans and the various 
natural systems on which they depend in such a way that all the components are accorded a proper 
degree of sustainability. The exact measures and outcomes of this balance is controversial and there 
are many different ways for environmental concerns to be expressed in practice. Environmentalism 
and environmental concerns are often represented by the color green,[2] but this association has 
been appropriated by the marketing industries for the tactic known as greenwashing. 
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Environmentalism is opposed by anti-environmentalism, which says that the Earth is less fragile 
than some environmentalists maintain, and portrays environmentalism as overreacting to the 
human contribution to climate change or opposing human advancement. 


The space movement definition: 

also including conservation and green politics, is a diverse scientific, social, and political movement 
for addressing environmental issues. Environmentalists advocate the sustainable management of 
resources and stewardship of the environment through changes in public policy and individual 
behavior. In its recognition of humanity as a participant in (not enemy of) ecosystems, the 
movement is centered on ecology, health, and human rights. 

The environmental movement is an international movement, represented by a range of 
organizations, from the large to grassroots and varies from country to country. Due to its large 
membership, varying and strong beliefs, and occasionally speculative nature, the environmental 
movement is not always united in its goals. The movement also encompasses some other movements 
with a more specific focus, such as the climate movement. At its broadest, the movement includes 
private citizens, professionals, religious devotees, politicians, scientists, nonprofit organizations and 
individual advocates. 


Spacist Forms of Government: 

- Spacist anarchy 

- Spacist anocracy 

- Spacist autocracy 

- Spacist aristocracy 

- Spacist democracy 

- Spacist ergatocracy 

- Spacist federalism 

- Spacist geniocracy 

- Spacist kraterocracy 

- Spacist kritarchy 

- Spacist liberal democracy 

- Spacist meritocracy 

- Spacist monarchy 

- Spacist netocracy 

- Spacist noocracy 

- Spacist oligarchy 

- Spacist particracy 

- Spacist plutocracy 

- Spacist republic 
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- Spacist social democracy 

- Spacist stratocracy 

- Spacist technocracy 

- Spaicst theocracy 

- Spacist timocracy 

Forms of Spacism: 

- Analytical spacism 

- Anarcha-spacism 

- Antispacism 

- Apolitical spacism 

- Communist spacism 

- Conservative spacism 

- Corporatist spacism 

- Cultural spacism 

- Cyberspacism 

- Ecospacism 

- Environmentalist spacism 

- Equality spacism 

- Feminist spacism 

- Gender spacism 

- Individualist spacism 

- Labour spacism 

- LGBTQIA spacism 

- Liberal spacism 

- Libertarian spacism 

- Marxist spacism 

- Material spacism 

- Maternal spacism 

- National spacism 

- Neospacism 

- Non-spacism / Dispacism 

- Pacifist spacism 

- Postmodern spacism 

- Postspacism 

- Pro-spacism 

- Racial/Ethnic spacism 

- Radical spacism 

- Separatist spacism 

- Social spacism 

- Socialist spacism 

- State spacism (Spaciocracy) 

- Transpacism 

Religio-political variants of spacism: 
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- Agnostic spacism 

- Atheistic spacism 

- Buddhist spacism 

- Christian spacism 

- Confucian spacism 

- Cultic spacism 

- Freemason spacism 

- Islamic spacism 

- Hindu spacism 

- Humanist spacism 

- Jewish spacism 

- Mormon spacism 

- Neopagan spacism 

- Secularist spacism 

- Shintoist spacism 

- Sikh spacism 

- Spiritual spacism 

- Theistic spacism 

National variants of spacism: 

Afghan spacism 

Albanian spacism 

Algerian spacism 

American spacism 

Andorran spacism 

Angolan spacism 

Antiguan and Barbudan spacism 

Argentinian spacism 

Armenian spacism 

Aruban spacism 

Australia spacism 

Austrian spacism 

Azerbaijan spacism 

Bahamian spacism 

Bahraini spacism 

Bangladeshi spacism 

Barbadian spacism 

Basotho spacism 

Belarusian spacism 

Belgian spacism 

Belizean spacism 

Beninese spacism 

Bermudan spacism 

Bhutanese spacism 

Bolivian spacism 
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Bosnian and Herzegovinian spacism 

Botswanan spacism 

Brazilian spacism 

Bruneian spacism 

Bulgarian spacism 

Burkinan spacism 

Burmese spacism 

Burundian spacism 

Cambodian spacism 

Cameroonian spacism 

Canadian spacism 

Cape Verdean spacism 

Central African spacism 

Chadian spacism 

Chilean spacism 

Chinese spacism 

Cook Islander spacism 

Colombian spacism 

Comoran spacism 

Congolese spacism (Democratic Republic of the Congo) 
Congolese spacism (Republic of the Congo) 

Costa Rican spacism 
Croatian spacism 
Cuban spacism 
Cypriot spacism 
Czech spacism 
Danish spacism 
Djiboutian spacism 
Dominican spacism (Dominica) 

Dominican spacism (Dominican Republic) 

Dutch spacism 
Ecuador spacism 
Egyptian spacism 
Emirati spacism 
English spacism 
Equatorial Guinean spacism 
Eritrean spacism 
Estonian spacism 
Ethiopian spacism 
Faroese spacism 
Fijian spacism 
Filipino spacism 
Finnish spacism 
French spacism 
Gabonese spacism 
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Gambian spacism 
Georgian spacism 
German spacism 
Ghanaian spacism 
Greek spacism 
Grenadian spacism 
Guatemalan spacism 
Guinean spacism 
Bissau-Guinean spacism 
Guyanese spacism 
Haitian spacism 
Honduran spacism 
Hungarian spacism 
Icelandic spacism 
Indian spacism 
Indonesian spacism 
Iranian spacism 
Iraqi spacism 
Irish spacism 
Israeli spacism 
Italian spacism 
Ivorian spacism 
Jamaican spacism 
Japanese spacism 
Jordanian spacism 
Kazakhstan spacism 
Kenyan spacism 
Kiribati spacism 
Kittitian and Nevisian spacism 
Kuwaiti spacism 
Kyrgyzstani spacism 
Laotian spacism 
Latvian spacism 
Lebanese spacism 
Liberian spacism 
Libyan spacism 
Liechtensteiner spacism 
Lithuanian spacism 
Luxembourgish spacism 
Macedonian spacism 
Madagascan spacism 
Malawian spacism 
Malaysian spacism 
Maldivian spacism 
Malian spacism 
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Maltese spacism 
Marshall Islander spacism 
Mauritanian spacism 
Mauritian spacism 
Mexican spacism 
Micronesian spacism 
Moldovan spacism 
Monacan spacism 
Mongolian spacism 
Montenegrin spacism 
Moroccan spacism 
Mozambican spacism 
Namibian spacism 
Nauruan spacism 
Nepalese spacism 
New Zealander spacism 
Nicaraguan spacism 
Nigerien spacism 
Nigerian spacism 
Niuean spacism 
North Korean spacism 
Norwegian spacism 
Omani spacism 
Pakistani spacism 
Palauan spacism 
Palestinian spacism 
Panamanian spacism 
Papua New Guinean spacism 
Paraguayan spacism 
Peruvian spacism 
Polish spacism 
Portuguese spacism 
Qatari spacism 
Romanian spacism 
Russian spacism 
Rwandan spacism 
Saint Lucian spacism 
Salvadoran spacism 
Samoan spacism 
San Marinese spacism 
Sao Tomean spacism 
Saudi Arabian spacism 
Scottish spacism 
Senegalese spacism 
Serbian spacism 
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Seychellois spacism 
Sierra Leonean spacism 
Singaporean spacism 
Slovakian spacism 
Slovenian spacism 
Solomon Islander spacism 
Somalian spacism 
South African spacism 
South Korean spacism 
South Sudanese spacism 
Spanish spacism 
Sri Lankan spacism 
Sudanese spacism 
Surinamese spacism 
Swazi spacism 
Swedish spacism 
Swiss spacism 
Syrian spacism 
Taiwanese spacism 
Tajik spacism 
Tanzanian spacism 
Thai spacism 
Timorese spacism 
Togolese spacism 
Tongan spacism 

Trinidadian and Tobagonian spacism 

Tunisian spacism 

Turkish spacism 

Turkmen spacism 

Tuvaluan spacism 

Ugandan spacism 

Ukrainian spacism 

Uruguayan spacism 

Uzbek spacism 

Vanuatuan spacism 

Venezuelan spacism 

Vietnamese spacism 

Vincentian spacism 

Welsh spacism 

Yemeni spacism 

Zambian spacism 

Zimbabwean spacism 
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Relationship between space politics and other forms of politics: 

- Green politics (describe the intersectionality between green and space politics and the 
use of issues in the former to promote the issues raised in the latter - this is to be 
henceforth known Gaianism). 

- Anarchism 

- Capitalism 

- Christian democracy 

- Collectivism 

- Communalism 

- Communism 

- Communitarianism 

- Conservatism 

- Constitutionalism 

- Distributism 

- Environmentalism 

- Extremism 

- Fanaticism 

- Fascism 

- Feminism 

- Fundamentalism 

- Globalism 

- Individualism 

- Industrialism 

- Intellectualism 

- Islam (Islamism) 

- Fiberalism 

- Fibertarianism 

- Masculism 

- Militarism 

- Monarchism 

- Nationalism 

- Progressivism (Progressive conservatism) 

- Radicalism 

- Reformism 

- Republicanism 

- Social democracy 

- Socialism Utilitarianism 

https: / /en.wikipedia.org/ wiki /Fist_of_political_ideologies 


Purposes of different ideologies: 
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- Millettarianism - 

- Reorientism - adaption to the political environment (adaptionism) 

- Grandism - 

- Spacism - 

- Proactionism - 

- Reactionism - 

- Anarchism 

- Capitalism - the accumulation of money by way of profiteering 

- Christian democracy 

- Collectivism 

- Communalism 

- Communism 

- Communitarianism 

- Conservatism 

- Constitutionalism 

- Distributism 

- Environmentalism 

- Extremism 

- Fanaticism 

- Fascism 

- Feminism 

- Fundamentalism 

- Globalism 

- Green politics 

- Individualism 

- Industrialism 

- Intellectualism 

- Islam (Islamism) 

- Fiberalism 

- Fibertarianism 

- Masculism 

- Militarism 

- Monarchism 

- Nationalism 

- Progressivism (Progressive conservatism) 

- Radicalism 

- Reformism 

- Republicanism 

- Social democracy 

- Socialism Utilitarianism 

Astropolitical Federations - 
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Grandism 

Grandarian 

Grandarianism 

Grandist party colour - Gold 

The World Grandarian Fellowship 

- democracy 

- Millettarian Nationalism (Patriotism) 

- The true improvement of countries 

- Regulation of corporations to stop exploitation 

- Absolute halt to all military engagements beyond the nation's borders 

- Instead, helping neighbouring countries in real ways in order to help the domestic 
population 

- Millettism recognised 

- Homogenisation of the state culture 

- National philosophy instatement 
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- Liberty, secularism, and freedom of faith, political association, and free market economy 

- Millettarian education system instatement, unless a national education is deemed as 
sufficient 

- considered transcendent of the left-right spectrum paradigm 

- the use of propaganda is widespread 

- still supports globalisation and the instatement of the Millettarian Federative 
governmental structure 

- considered the most heavily Millettarian out of the three major orientations 

- strong economy, strong culture, strong philosophy, and strong state (motto) 

The Grand Party of the Afghan Peoples 

Albania 

Algeria 

Andorra 

Angola 

Antigua and Barbuda 

Argentina 

Armenia 

Aruba 

Australia 

Austria 

Azerbaijan 

The Bahamas 

Bahrain 

Bangladesh 

Barbados 

Belarus 

Belgium 

Belize 

Benin 

Bermuda 

Bhutan 

Bolivia 

Bosnia and Herzegovina 

Botswana 

Brazil 

Brunei 

Bulgaria 

Burkina Faso 

The Grand Party of the Republic of the Union of Myanmar 

Burundi 

Cambodia 

Cameroon 

Canada 

Cape Verde 
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Central African Republic 

Chad 

Chile 

The Grand Party of Taiwan 

Cook Islands 

Colombia 

The Grand Party of the Union of the Comoros 

The Grand Party of the Democratic Republic of the Congo 

Republic of the Congo 

Costa Rica 

Cote d'Ivoire 

Croatia 

Cuba 

Republic of Cyprus 
Czech Republic 
Denmark 
Djibouti 
Dominica 

Dominican Republic 

East Timor 

Ecuador 

Egypt 

El Salvador 

Equatorial Guinea 

Eritrea 

Estonia 

Ethiopia 

Fiji 

Finland 

France 

Faroe Islands 

Gabon 

The Gambia 

Georgia 

Germany 

Ghana 

Greece 

Grenada 

Guatemala 

Guinea 

Guinea-Bissau 

Guyana 

Haiti 

Honduras 

Hungary 
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Iceland 

India 

Indonesia 

Iran 

Iraq 

Ireland 

Israel 

The Grand Party of the Italian State 

Ivory Coast 

Jamaica 

Japan 

Jordan 

Kazakhstan 

Kenya 

Kiribati 

Kuwait 

Kyrgyzstan 

Laos 

Latvia 

Lebanon 

Lesotho 

Liberia 

Libya 

Liechtenstein 

Lithuania 

Luxembourg 

Macedonia 

Madagascar 

Malawi 

Malaysia 

Maldives 

Mali 

Malta 

Marshall Islands 
Mauritania 
Mauritius 
Mexico 

Federated States of Micronesia 

Moldova 

Monaco 

Mongolia 

Montenegro 

Morocco 

Mozambique 

Myanmar 
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Namibia 

Naum 

Nepal 

Netherlands 

New Zealand 

Nicaragua 

Niger 

Nigeria 

Niue 

Norway 

Oman 

Pakistan 

Palau 

Palestine 

Panama 

Papua New Guinea 

Paraguay 

Peru 

Philippines 

Poland 

Portugal 

Qatar 

Romania 

Russia 

Rwanda 

Saint Kitts and Nevis 
Saint Lucia 

Saint Vincent and the Grenadines 

Samoa 

San Marino 

Sao Tome and Principe 

Saudi Arabia 

Senegal 

Serbia 

Seychelles 

Sierra Leone 

Singapore 

Slovakia 

Slovenia 

Solomon Islands 

Somalia 

South Africa 

South Korea 

South Sudan 

Spain 
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Sri Lanka 

Sudan 

Suriname 

Swaziland 

Sweden 

Switzerland 

Syria 

Taiwan 

Tajikistan 

Tanzania 

Thailand 

Togo 

Tonga 

Trinidad and Tobago 

Tunisia 

Turkey 

Turkmenistan 

Tuvalu 

Uganda 

Ukraine 

United Arab Emirates 

United Kingdom 

United States 

Uruguay 

Uzbekistan 

Vanuatu 

Venezuela 

Vietnam 

Yemen 

Zambia 

Zimbabwe 


Reactionism 

Reactionist 

Reactionarian 

Reactionarianism 
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Reactionist party colour - Bronze 
The World Reactionarian Conference 

Characterised by: 

- democracy 

- right-wing, conservative positioning along the left-right political spectrum 

- opposition to social reform 

- opposition to the decentralisation of traditional values, or the conventional state of 
affairs 

- Millettism recognition 

- National Philosophy established that entirely reflects the traditional values and 
principles of the people and their state both presently and historically 

- Millettarian education system instatement, unless a national education is deemed as 
sufficient 

- Homogenisation of the national culture 

- Differs from the grandarianism in the helping of other countries in any sense and 
advocates for protectionist trade and economic policies 

- Heavily domestically focused too, which is a diversion from grandarian thought. 

- Strong sense of the Millettarian version of nationalism (not sadistic version) (Patriotism) 

- Advocates for a return to proper religious society and familial structure (especially in 
Christian countries) 

- The use of propaganda is widespread 

- The Millettarian Federative governmental structure instated 
Example: 

The Reactionist People's Party 
The Reactionarian Party of Poland 

The Grand Party of the Afghan Peoples 

Albania 

Algeria 

Andorra 

Angola 

Antigua and Barbuda 

Argentina 

Armenia 

Aruba 

Australia 

Austria 

Azerbaijan 

The Bahamas 

Bahrain 

Bangladesh 

Barbados 
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Belarus 

Belgium 

Belize 

Benin 

Bermuda 

Bhutan 

Bolivia 

Bosnia and Herzegovina 

Botswana 

Brazil 

Brunei 

Bulgaria 

Burkina Faso 

The Grand Party of the Republic of the Union of Myanmar 

Burundi 

Cambodia 

Cameroon 

Canada 

Cape Verde 

Central African Republic 

Chad 

Chile 

The Grand Party of Taiwan 

Cook Islands 

Colombia 

The Grand Party of the Union of the Comoros 

The Grand Party of the Democratic Republic of the Congo 

Republic of the Congo 

Costa Rica 

Cote d'Ivoire 

Croatia 

Cuba 

Republic of Cyprus 
Czech Republic 
Denmark 
Djibouti 
Dominica 

Dominican Republic 

East Timor 

Ecuador 

Egypt 

El Salvador 

Equatorial Guinea 

Eritrea 

Estonia 
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Ethiopia 

Fiji 

Finland 

France 

Faroe Islands 

Gabon 

The Gambia 

Georgia 

Germany 

Ghana 

Greece 

Grenada 

Guatemala 

Guinea 

Guinea-Bissau 

Guyana 

Flaiti 

Flonduras 

Flungary 

Iceland 

India 

Indonesia 

Iran 

Iraq 

Ireland 

Israel 

The Grand Party of the Italian State 

Ivory Coast 

Jamaica 

Japan 

Jordan 

Kazakhstan 

Kenya 

Kiribati 

Kuwait 

Kyrgyzstan 

Taos 

Fatvia 

Febanon 

Fesotho 

Fiberia 

Fibya 

Fiechtenstein 

Fithuania 

Fuxembourg 
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Macedonia 

Madagascar 

Malawi 

Malaysia 

Maldives 

Mali 

Malta 

Marshall Islands 
Mauritania 
Mauritius 
Mexico 

Federated States of Micronesia 

Moldova 

Monaco 

Mongolia 

Montenegro 

Morocco 

Mozambique 

Myanmar 

Namibia 

Nauru 

Nepal 

Netherlands 

New Zealand 

Nicaragua 

Niger 

Nigeria 

Niue 

Norway 

Oman 

Pakistan 

Palau 

Palestine 

Panama 

Papua New Guinea 

Paraguay 

Peru 

Philippines 

Poland 

Portugal 

Qatar 

Romania 

Russia 

Rwanda 

Saint Kitts and Nevis 
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Saint Lucia 

Saint Vincent and the Grenadines 

Samoa 

San Marino 

Sao Tome and Principe 

Saudi Arabia 

Senegal 

Serbia 

Seychelles 

Sierra Leone 

Singapore 

Slovakia 

Slovenia 

Solomon Islands 

Somalia 

South Africa 

South Korea 

South Sudan 

Spain 

Sri Lanka 

Sudan 

Suriname 

Swaziland 

Sweden 

Switzerland 

Syria 

Taiwan 

Tajikistan 

Tanzania 

Thailand 

Togo 

Tonga 

Trinidad and Tobago 

Tunisia 

Turkey 

Turkmenistan 

Tuvalu 

Uganda 

Ukraine 

United Arab Emirates 
United Kingdom 
United States 
Uruguay 
Uzbekistan 
Vanuatu 
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Venezuela 

Vietnam 

Yemen 

Zambia 

Zimbabwe 


Proactionism 

Proactionarian 

Proactionist 

Proactionarianism 

Proactionarian party colour - Emerald green 


The Grand Party of the Afghan Peoples 

Albania 

Algeria 

Andorra 

Angola 

Antigua and Barbuda 

Argentina 

Armenia 

Aruba 

Australia 

Austria 

Azerbaijan 

The Bahamas 

Bahrain 

Bangladesh 

Barbados 

Belarus 

Belgium 

Belize 

Benin 

Bermuda 

Bhutan 

Bolivia 

Bosnia and Herzegovina 
Botswana 
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Brazil 
Brunei 
Bulgaria 
Burkina Faso 

The Grand Party of the Republic of the Union of Myanmar 

Burundi 

Cambodia 

Cameroon 

Canada 

Cape Verde 

Central African Republic 

Chad 

Chile 

The Grand Party of Taiwan 

Cook Islands 

Colombia 

The Grand Party of the Union of the Comoros 

The Grand Party of the Democratic Republic of the Congo 

Republic of the Congo 

Costa Rica 

Cote d'Ivoire 

Croatia 

Cuba 

Republic of Cyprus 
Czech Republic 
Denmark 
Djibouti 
Dominica 

Dominican Republic 

East Timor 

Ecuador 

Egypt 

El Salvador 

Equatorial Guinea 

Eritrea 

Estonia 

Ethiopia 

Fiji 

Finland 

France 

Faroe Islands 
Gabon 
The Gambia 
Georgia 
Germany 
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Ghana 

Greece 

Grenada 

Guatemala 

Guinea 

Guinea-Bissau 

Guyana 

Haiti 

Honduras 

Hungary 

Iceland 

India 

Indonesia 

Iran 

Iraq 

Ireland 

Israel 

The Grand Party of the Italian State 

Ivory Coast 

Jamaica 

Japan 

Jordan 

Kazakhstan 

Kenya 

Kiribati 

Kuwait 

Kyrgyzstan 

Laos 

Latvia 

Lebanon 

Lesotho 

Liberia 

Libya 

Liechtenstein 

Lithuania 

Luxembourg 

Macedonia 

Madagascar 

Malawi 

Malaysia 

Maldives 

Mali 

Malta 

Marshall Islands 
Mauritania 
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Mauritius 

Mexico 

Federated States of Micronesia 

Moldova 

Monaco 

Mongolia 

Montenegro 

Morocco 

Mozambique 

Myanmar 

Namibia 

Nauru 

Nepal 

Netherlands 

New Zealand 

Nicaragua 

Niger 

Nigeria 

Niue 

Norway 

Oman 

Pakistan 

Palau 

Palestine 

Panama 

Papua New Guinea 

Paraguay 

Peru 

Philippines 

Poland 

Portugal 

Qatar 

Romania 

Russia 

Rwanda 

Saint Kitts and Nevis 
Saint Lucia 

Saint Vincent and the Grenadines 

Samoa 

San Marino 

Sao Tome and Principe 

Saudi Arabia 

Senegal 

Serbia 

Seychelles 
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Sierra Leone 

Singapore 

Slovakia 

Slovenia 

Solomon Islands 

Somalia 

South Africa 

South Korea 

South Sudan 

Spain 

Sri Lanka 

Sudan 

Suriname 

Swaziland 

Sweden 

Switzerland 

Syria 

Taiwan 

Tajikistan 

Tanzania 

Thailand 

Togo 

Tonga 

Trinidad and Tobago 

Tunisia 

Turkey 

Turkmenistan 

Tuvalu 

Uganda 

Ukraine 

United Arab Emirates 

United Kingdom 

United States 

Uruguay 

Uzbekistan 

Vanuatu 

Venezuela 

Vietnam 

Yemen 

Zambia 

Zimbabwe 
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Reorientism 

Reorientist 

Reorientarian 

Reorientarianism 

Reorientarian party colour - Silver 

The World Reorientarian Association 
Characterised by: 

- democracy 

- left-wing policies and positioning along the left-right political spectrum 

- the use of propaganda is not widespread 

- the dehomogenisation of national culture and society 

- Millettism recognition 

- globalism and globalisation at the forefront 

- absolutely no sense of nationalism, not even the Millettarian version (and not even 
patriotism) 

- international, transnational, and omninational is the direction and vision 

- Millettarian education system instatement, unless a national education is deemed as 
sufficient 

- National Philosophy NOT instated 

- built upon social reform: free welfare, benefits, education, and heavy regulation on 
corporations 

- centralised government, no instatement of the Millettarian Federative governmental 
structure 


The Grand Party of the Afghan Peoples 

Albania 

Algeria 

Andorra 

Angola 

Antigua and Barbuda 

Argentina 

Armenia 

Aruba 

Australia 

Austria 

Azerbaijan 

The Bahamas 

Bahrain 
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Bangladesh 

Barbados 

Belarus 

Belgium 

Belize 

Benin 

Bermuda 

Bhutan 

Bolivia 

Bosnia and Herzegovina 

Botswana 

Brazil 

Brunei 

Bulgaria 

Burkina Faso 

The Grand Party of the Republic of the Union of Myanmar 

Burundi 

Cambodia 

Cameroon 

Canada 

Cape Verde 

Central African Republic 

Chad 

Chile 

The Grand Party of Taiwan 

Cook Islands 

Colombia 

The Grand Party of the Union of the Comoros 

The Grand Party of the Democratic Republic of the Congo 

Republic of the Congo 

Costa Rica 

Cote d'Ivoire 

Croatia 

Cuba 

Republic of Cyprus 
Czech Republic 
Denmark 
Djibouti 
Dominica 

Dominican Republic 

East Timor 

Ecuador 

Egypt 

El Salvador 

Equatorial Guinea 
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Eritrea 

Estonia 

Ethiopia 

Fiji 

Finland 

France 

Faroe Islands 

Gabon 

The Gambia 

Georgia 

Germany 

Ghana 

Greece 

Grenada 

Guatemala 

Guinea 

Guinea-Bissau 

Guyana 

Haiti 

Honduras 

Hungary 

Iceland 

India 

Indonesia 

Iran 

Iraq 

Ireland 

Israel 

The Grand Party of the Italian State 

Ivory Coast 

Jamaica 

Japan 

Jordan 

Kazakhstan 

Kenya 

Kiribati 

Kuwait 

Kyrgyzstan 

Taos 

Fatvia 

Febanon 

Fesotho 

Fiberia 

Fibya 

Fiechtenstein 
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Lithuania 

Luxembourg 

Macedonia 

Madagascar 

Malawi 

Malaysia 

Maldives 

Mali 

Malta 

Marshall Islands 
Mauritania 
Mauritius 
Mexico 

Federated States of Micronesia 

Moldova 

Monaco 

Mongolia 

Montenegro 

Morocco 

Mozambique 

Myanmar 

Namibia 

Nauru 

Nepal 

Netherlands 

New Zealand 

Nicaragua 

Niger 

Nigeria 

Niue 

Norway 

Oman 

Pakistan 

Palau 

Palestine 

Panama 

Papua New Guinea 

Paraguay 

Peru 

Philippines 

Poland 

Portugal 

Qatar 

Romania 

Russia 
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Rwanda 

Saint Kitts and Nevis 
Saint Lucia 

Saint Vincent and the Grenadines 

Samoa 

San Marino 

Sao Tome and Principe 

Saudi Arabia 

Senegal 

Serbia 

Seychelles 

Sierra Leone 

Singapore 

Slovakia 

Slovenia 

Solomon Islands 

Somalia 

South Africa 

South Korea 

South Sudan 

Spain 

Sri Lanka 

Sudan 

Suriname 

Swaziland 

Sweden 

Switzerland 

Syria 

Taiwan 

Tajikistan 

Tanzania 

Thailand 

Togo 

Tonga 

Trinidad and Tobago 

Tunisia 

Turkey 

Turkmenistan 

Tuvalu 

Uganda 

Ukraine 

United Arab Emirates 
United Kingdom 
United States 
Uruguay 
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Uzbekistan 

Vanuatu 

Venezuela 

Vietnam 

Yemen 

Zambia 

Zimbabwe 
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Omnipraxis 

The entire definitive guide to all the devotional, philosophical, and investigational 
practices within The Philosophy of Millettism. 
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Creation of a questionary that addresses some of the key beliefs of Millettism in order to 
initiate discussion: an example, do you believe in sentient life beyond The Earth? 


The First Millettarian: 

The Foundations of Taylorianism 

Taylorianism - a major branch of the Millettarian philosophical tradition and a sister 
philosophy to Millettism that is primarily focused on developing its own interpretation of 
The Philosophy of Millettism by the personal beliefs, actions, and experiences of Brandon 
Taylorian and his family members and the events and narratives in which they are 
involved with during their lives. 
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The First Millettarian - a discourse outlining the personal approach taken by Brandon 
Taylorian towards the beliefs and practices of Millettism/Kosma/Astronism and is the 
main basis for the development of Taylorianism which itself can be considered an 
approach to Millettism/Kosma/Astronism. 

Philosophical (belief and practice) life - the part of a person's life that is representative of 
their ideas, beliefs, and practices, usually characteristic of individuality 

Filiative (family) life - the part of a person's life that is representative of them as part of a 
family unit of activities, beliefs, and practices, usually characteristic of collectivity. 

Merited (material) life - the part of a person's life that is representative of their 
achievements and possessions that they individually own and collectively own with 
others (usually family or friends). 

Sophic-Filiative Interactivity - the notion that a person with a family is best involving them 
in some sort of belief and practices (whether these be religiously, philosophically, or 
ideologically rooted) in order to provide structure, morality, activity, and a sense of 
communality to their children (usually through the institution of a church, or sopharium, 
or state depending on the origin of the beliefs and practices) whilst also allowing their 
children to practice the openness and fullness of philosophy and the upholds the belief 
that these two elements of a person's beliefs and practices can coexist through the notion 
of copractition. 

Copractition - the notion expounded by Taylorianism that Millettism can be practiced 
alongside one's religion through the notion of Sophic-Filiative Interactivity. 

The organisation of a person's approach to Millettism in the form of a complete or partial 
system is characterised by an eponymous appellation such as Taylorianism. 


2575 



The Document for the 
Organisation of the 
Millettarian Philosophical 

Disciplines 
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Millettology 

Forms of philosophy 

Arrayal philosophy 

philosophical investigations conducted in a group rather than individually. 

Contental philosophy 

a group of three connected philosophies that explore the contemplations of planets, 
particularly their differences in formation, character, and structure, with the group 
consisting of terrestrialism, gasism, and alternatism. 

Equational philosophy 

the expressions of philosophical instruments of study by strictly numerical and 
algebraic means, especially in the process of balancing an equation to derive 
inferences. 

Experimental philosophy 

philosophical approaches that involve the experimentation of the concept 
proposed in addition to its actual proposition. 

Haptic philosophy 

a type of philosophical investigation, and experience directed by the sense of touch 
and stands in close correspondence to Sensory Philosophy. 

Organised philosophy 

a philosophy in which its concepts, theories, and cosmologies are structured and 
established according to an applied schema, or the goal of which is unified under 
one governing entity, either a company, or government, or some other 
organisation. 

Practical philosophy 

a major discipline of study examining and reflecting on philosophical practices and 
devotions in order to understand the philosophy that is enacted in such practices, 
as well as considering the physical manifestations of The Philosophy of Millettism, 
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one of the most prominent discipline categorised within practical philosophy is 
tiritology. 


Sensory philosophy 

a method of philosophical understanding manifested by a system of approaches 
based upon the five senses available to humans sound, vision, touch, taste, and 
smell as demonstrated by the practices of orchestration, visionation, contigation, 
tastation, and aromation respectively 

Spiritual philosophy 

an approach to philosophical enquiry that is distinctly based upon notions of the 
supernatural, the spiritual, or that which is unproven, abstract, or illogical. 

Disinclusivised Disciplines 


Abiology 

the study of all the inorganic and inanimate things of The 
Cosmos, such as the planets, the asteroids etc. in contrast to the 
study of the organic and animate entities of The Cosmos. 

Acyrology 

the discipline of study dealing with the misuse of Millettarian 
terms and the consequences. 

Aetiology 

the establishment of a causation, origination, or reason for a 
philosophical concept, or a cosmical event, or phenomena. 

Agathology 

the philosophical study of being good or conveying goodness, 
and questioning what forms goodness, what it means to be good, 
and the distortion of goodness and its connection to truth. 

Agriology 

the philosophical study of primitivity. 

Agrology 

the science and art of agriculture, and its philosophical concepts and theories. 
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Agrotechnology 

the application of technologies to agriculture, especially on another 
planet other than The Earth. 


Alethiology 

the philosophical study of the nature and concept of truth. 
Alimentology 

the philosophical study of nutrition physically, mentally, and 
philosophically and the concepts and theories that follow. 

Anthrozoology 

the study of the interactions between humans and animals, 
especially on another planet than The Earth. 

Aphnology 

the philosophical study of wealth, and the concepts and theories 
involved with that. 

Archology 

the philosophical study of the governance of something, and the 
concepts and theories involved. 

Aretaics / Aretology 

the philosophical study and contemplation of virtue. 
Argumentology 

a major discipline of study dealing with the philosophies, 
methods, approaches, and techniques in the practice of 
philosophical argumentation, and debatation, which is 
considered a form of art according to the Millettarian 
philosophical tradition. 

Aristology 

the study of cooking and dining, and the culture surrounding, 
especially on a different planet. 

Autology 
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the philosophical study of oneself, and the surrounding concepts 
and theories. 

Auxology 

the philosophical study of growth physically, mentally, 
emotionally, and philosophically, and the surrounding concepts 
and theories. 

Axiology 

the philosophical study of value, and the surrounding concepts 
and theories. 

Battology 

the repetition of the same ideas, especially for pedagogic effect. 
Bromatology 

the study of food, and the surrounding philosophical concepts 
and theories. 

Causology 

the concepts of causation, as well as cause and consequence in 
The Cosmos, and cosmogony from a philosophical viewpoint. 

Centralitology 

the specific study and discussion of the words, interpretations, 
and subsequent philosophical schools, denominations, branches, 
wings, and sampanas derived from The Grand Centrality of The 
Philosophy of Millettism. 

Centrology 

the study of the centre something either physically or abstractly 
including contemplation of its relevance, and the true accuracy 
of claims made about the centre of entities or concepts. 

Chresmology 

similar to prophetics yet not as specific, the philosophical study 
of prophecies, and the surrounding concepts and theories. 
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Civicology 

the study and application of architectural, town planning, and 
city planning theory, as well as the illustration of such theories in 
townscape, and cityscape drawings. 

Civilisation Planning 

the planning, organisation, and establishment of civilisations of 
all different types on any celestial body or world beyond The 
Earth. 

Clonology 

the study and philosophical understanding of cloning and 
clones, and the concepts and theories involved. 

Cognitology 

the philosophical study of both the mind and behaviour and 
their interactions. 

Committology 

the study of Millettarian committees in government and their 
administrative roles. 

Comparology 

the major discipline of study dealing with the comparisons 
between Millettarian philosophies and cosmologies and non- 
Millettarian or pre-Millettarian philosophies and cosmologies. 

Cosmonautics / Astronautics 

the philosophical study and contemplations of cosmonauts, an 
alternative title for which are astronauts. 

Criteriology 

both the philosophical establishment of criteria when dealing 
with logic, and the study of how philosophical conclusions can 
be made by a structured criteria. 

Demology 
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the philosophical study of state and planet populations, as well 
as population activities, social conditions, and behaviours across 
a wide range of societal and civilisational scenarios. 

Destinology 

the discipline of study dealing with the concepts in the vast topic 
of destiny from a philosophical standpoint, such as the nature, 
purpose, and origins of destiny. 

Dittology 

a twofold interpretation of a Millettarian text, especially a 
philosophical text. 

Divinology 

the study and philosophical discussion of the nature of The 
Divine, and what it may mean from a human perspective to be 
godly, and the subsequent consequences of this role in The 
Universe, and may also discuss the concept of The Universe 
itself being god. 


Apophatics 

an approach to the study, perception, and understanding of that which is 
known as The Divine in the Millettarian Cosmology that is characterised 
by attempting to notionise that which The Divine is not, rather than that 
which The Divine is, which is known as cataphatics. 

Cataphatics 

an approach to the study, perception, and understanding of that which is 
known as The Divine in the Millettarian Cosmology that is characterised 
by attempting to notionise that which The Divine is, rather than that 
which The Divine is not, which is known as apophatics. 


Divergetology 

manifested by the concept appellated as The Divergency of 
Existence, the study and philosophical discussion of the 
theorised dimension in which everything that exists has its own 
unique origination, thus disregarding the homogeneity in origin 
from The Universe's beginning. 

Dogmatology 
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not to be confused with comparology, the scholarly study of the 
comparison between The Philosophy of Millettism and another 
philosophy, or a religion. 

Domology 

the identification, categorisation, and contemplation of the 
fundamental principles and laws of The Cosmos and the ways in 
which it works. 

Dysteleology 

the philosophical study of the stance holding that existence has 
no final cause from purposeful design. 

Economethodology 

the study of the methods used in the establishment of a state's 
economy, and typically relates to a Millettarian economic 
methodology. 

Edgitology 

the study of mental imageries and their philosophical, 
emotional, and spiritual consequences. 

Entreprenology 

the study of entrepreneurship, especially in the creation of a 
Millettarian related business. 

Ergology 

the philosophical study of work, and the subsequent concepts 
and theories involved. 

Ethnomethodology 

the study of the methods used for the establishment of a 
particular social order, typically relating to a Millettarian 
Methodology of social structure. 

Etiology (Aetiology) 

the discipline of study dealing with the investigation or 
attribution of the cause or reason for something. 
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Feminology 

the representations, interpretations and depictions of female 
Millettarian characters in all forms of Millettarian works. 

Festology 

the study primarily of starlight festivals, but may be broadened 
to include the study of all other Millettarian events. 

General Cosmical Principles 

the general principles of the exploration of The Cosmos and of 
life in The Cosmos on another planet, celestial body, space 
station, or spaceship, and greatly contributes to the overall 
Cosmic Philosophy. 

Gerontology 

the study of the social, psychological, philosophical, cognitive, 
spiritual, and biological affects and aspects of ageing. 

Hemerology 

the study of Millettarian calendars, and their philosophical, 
symbolical, and financial aspects. 

Henology 

the philosophical study and discussion of that which is known 
"The One", or more broadly, oneness in Millettarian Philosophy. 

Hodology 

the philosophical study of interconnected ideas from any other 
philosophical discipline. 

Humanic Law 

the laws of human interaction with non-human sentient beings. 
Hygiology 

the philosophical study of the preservation of health, especially 
in Millettarian Philosophy. 
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Idiophilosophy 

the study of the ways in which a particular philosophy, or 
philosophy in general, has had an impact on one's own personal 
mentality 

Inaugurology 

a major discipline of study addressing the methodology of how 
an idea, a school of thought, or an entire philosophy is to be 
conveyed to an individual that is completely unaware of it 
beforehand, and involves concepts from education methodology 
and pedagogy and was first outlined in the document known as 
The Appendadoxy: Inaugurological Millettism, and is closely 
associated with the practices and philosophies involved with 
cosmechism. 

Intercivilisation 

the study of the relationships between one civilisation and 
another, especially in spacial civilisations and colonies. 

Interplanetary Commerce 

the commerce between two or more planetary governments. 
Interplanetary Consumer Protection 

the bilateral consumer protection laws between two or more 
planetary governments. 

Interplanetary Law 

the overall laws between two or more planetary governments 
and includes all other aspects of interplanetary law. 

Interplanetary Leadership 

the overarching leadership between two or more planetary 
bodies, usually in the form of an interplanetary governmental 
organisation. 

Interplanetary Plant Sciences 

the comparisons between plant life and development between 
two different planets. 
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Interplanetary Policing 

police conduct, policy, and interaction between two planets and 
two planetary governments. 

Interplanetary Politics 

the bilateral politics between two or more planetary bodies and 
their governments. 

Interplanetary Prison 

the policies relating to imprisonments between two or more 
planetary bodies and governments and their bilateral 
understandings of the incarcerations of a planetary citizen on a 
different planet. 

Interplanetary Public Policy 

public policy between two or more planetary governments and 
their mutual understandings with regard to public policy. 

Interplanetary Public Sector 

the comparison between the control of an economy by the states 
of two different planetary bodies. 

Interplanetary Sciences 

the comparison of scientific studies between two or more 
planets. 

Interplanetary Taxation 

the bilateral agreements between two planetary governments on 
the taxation of goods and services that the two governments in 
some way. 

Interplanetary Telecommunications 

the communications between two different planets. 

Interplanetary Transportation 

aspects of law and conduct in the transportations of people, 
traded goods, or other cargo between two or more planets, and 
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may involve the study of bilateral agreements made between the 
governments of those planets. 

Interspaciology 

a discipline of study focusing on universal spacial significance or 
applicability, and is especially associated with subjects of a 
business, cultural, industrial, commercial, physical, medicinal, or 
educational nature. 

Irenology 

the philosophical study of peace, its attainment, and its 
interactions with humanity and humanity's inherent nature. 

Maleology 

the study of the representations, interpretations and depictions 
of male Millettarian characters in all forms of Millettarian works. 

Millettarian Deontology 

the nature of duty and obligation from a Millettarian ethical, 
moral, and philosophical standpoint. 

Millettarian Onomatology 

the study, categorisation, creation, registration, as well as the 
origin, meaning, history, demographic usage of Millettarian 
stylised names. 

Millettarian Ontology 

the discipline of study primarily concerned with the Millettarian 
approach to the nature of being by incorporating the Millettarian 
Cosmology, as well as addressing and comparing non- 
Millettarian approaches to ontological issues with the 
Millettarian view. 

Millettarian Theology 

the collective theological references and interpretations in 
Millettarian works, philosophy, and culture, yet not in 
themselves a complete theology. 
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Millettarian Teleology 

a branch dealing with the philosophical study of nature 
according to purpose, direction, and goal, and the 
implementation of this approach into Millettarian concepts, 
theories, philosophies, as well as other branches and disciplines 
within Millettarian Philosophy 

Millettarian Topology 

the discipline of study dealing with the way in which the 
disciplines, concepts, theories, denominations and all other 
elements of The Philosophy of Millettism are arranged and 
interrelated. 

Cosmotopology 

the constituent parts of The Cosmos and how they are arranged and 
how they interrelate from a philosophical perspective. 


Neology 

the study of the creation of the Millettarian Terminologies, and 
their integrations and interactions with already existing words 
and terminologies, as well as the creation of new Millettarian 
words after the initiation words listed in The Grand Lexicon of 
Millettology. 

New Age Rights 

the entirety of rights that arose after the beginning of humanity's 
exploration of The Cosmos and typically revolve around spacial 
settings and the issues that branch from this. 

New Culture 

the study of cultures of different newly discovered planets and 
the peoples of societies and civilisations of those planets, as well 
as their similarities and differences to Earth and human cultures. 

New World Development 

the study of the planning, designing, establishment, and 
construction of towns, cities, and communities in a newly 
discovered world. 
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Nomology 

the philosophical study of law and its nature in the interaction 
with the state, the people, and the government. 

Omenology 

the omens and their inclusions, symbolism, and inferences in 
Millettarian literatures. 

Omnidoxicology 

a major branch of Millettology dealing with the study of The 
Omnidoxy including its insentensations, the interpretations of 
those insentensations, and the context in which The Omnidoxy 
was written, as well as including textual criticism, literary 
criticism, philology, and social science. Another term for this is 
Omnidoxy Studies, although that term is used in less formal and 
scholarly settings. This branch of study must not be confused 
with centralitology, or Centrality Studies, which deals only with 
the parts of The Grand Centrality that are not part of The 
Omnidoxy itself. 

Oneirology 

a discipline of study dealing with the relationship between 
dreams and philosophical knowledge and experience, and how 
one impacts the other. 

Oryctology 

the study of fossils, minerals, and rocks excavated from planets 
other than The Earth itself. 

Paedology 

the study of child philosophy, as well as the philosophical study 
of children themselves and their behaviours, and developments. 

Pantheology 

the branch of theology embracing all religions in their 
philosophical forms. 


Pantoanthropology 
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the philosophical study and contemplations on the entirety of 
humanity's knowledge, and deals with the development of a 
philosophical system, or worldview in the understanding of all 
humanity's current, past, and future knowledges. 

Paradoxy 

a discipline of study and a major branch of philosophical 
contemplation dealing with all types of paradoxes found within 
Millettarian Philosophy, and by this notion, it is a omni- 
disciplinary area of contemplation for paradoxes do form in 
every discipline of philosophical study 

Parenology 

a major discipline of study dealing with the procedures, actions, 
policies, beliefs, eras, leadership and overall governances of The 
Institution of The Philosophy of Millettism as well as 
investigating the ways in which the concepts, beliefs, and themes 
of The Philosophy of Millettism relate to politics, societies, 
cultures, and economics in different time periods and 
geographies. 

Parenics 

the study of the parenic relations of The Institution of The 
Philosophy of Millettism with other philosophical, or religious 
institutions, individuals, and organisations. 

Pekingology 

the study of all Millettarian interactions with the People's 
Republic of China, especially Millettarian Philosophy interacting 
with Chinese Philosophy. 

Philorology 

the study of the central texts of a philosophy, especially The 
Grand Centrality of The Philosophy of Millettism as the central 
text of Millettism, and Millettarian Thought and Philosophy, as 
well as comparing the central texts of different philosophies. 

Ponerology 
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the philosophical study of evil, and the surrounding concepts 
and theories. 

Pneumatology 

the affects of being in space, or being on another planet, or 
celestial body other than The Earth, on the human respiratory 
system. 

Ptochology 

the philosophical study of poverty, and the surrounding 
concepts and theories. 

Purpology 

the discipline of study concerned with the overall purpose of existence, 
as well as the nature of purpose, and its application in philosophical 
concepts and theories. 

Social Order 

the study of general social order and involves the structures of 
society, social authority, and the interactions of people in a 
society that form its order. 

Sociomethodology 

the study of the methods used in the demographic calculation of 
social measures, features, and systems. 

Sophology 

the philosophical study of wisdom, and the surrounding 
concepts and theories. 

Spacioeconomics 

the overall study of the various economies of different planets, 
celestial bodies, and space stations. 

Spaciology 

encompassing all the concepts, methods, objects, conducts, 
organisations and philosophies associated with spacefaring. 


Astrobiology 


2591 



the discipline of philosophical contemplation dealing with life on 
planets other than The Earth. 

Astrocinematography 

a branch of study pertaining to the art of the use of photography 
and camerawork on worlds other than The Earth, or in space itself. 

Astroclimatology 

a discipline of philosophical contemplation dealing with the 
weather conditions prevailing in certain geographically areas and 
regions on worlds other than The Earth, or over long periods on 
worlds other than The Earth. 

Astroecology 

a discipline of philosophical contemplation dealing with the 
differences in the ways in which organisms relate to one another 
and to their physical surroundings on worlds other than The Earth. 

Astrofilming 

the branch of study dealing with the making, processing, and 
distributing of films of celestial entities, or of cosmical 
environments. 

Astrogeology 

the scientific ideas and theories forming the discipline of studying 
the geology of celestial bodies, and particularly the possibilities for 
human development and industrialisation. 

Astrography 

the scientific discoveries, ideas, and theories forming the subject of 
Astrography based up on the research and developments conducted 
by Millettarian organisations, or based upon Millettarian ideology. 

Astromuseology 

the management of a museum on The Earth about astronomy and 
cosmology, or the management of a museum on another planet, or 
celestial body, whether about astronomy and cosmology, or not. 

Astronavigation 

scientific theory and engineering dealing with the construction, 
designing, and manufacturing of spacecraft, and the navigation of 
spacecraft through space, and all that this entails. 

Astroceanology 
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the study of oceans on planets and celestial bodies other than The 
Earth. 

Astrophilosophy 

the philosophical perspective on specific celestial entities rather than 
The Cosmos as a whole. 

Astrosport 

the sports that have arisen since the beginning of humanity's 
exploration of The Cosmos, especially sports that can best be played 
offworld, or offearth. 

Astrotopography 

a discipline of philosophical contemplation dealing with the 
arrangement of the natural and artificial physical features in areas 
on worlds other than The Earth itself. 

Astrotourism 

the entirety of tourism in space and all its many aspects. 
Astrovideography 

the creation and production of videos of celestial entities, and is 
distinct from astrofilming as astrovideography deals only with 
shorter videos that aren't film length. 

Astrozoology 

a discipline of philosophical contemplation rooted in scientific study 
concerned with the behaviours, structures, physiologies, 
classifications, and distributions of animals on worlds of than The 
Earth. 

Cosmic Archaeology 

a discipline of study dealing with the many different ways that 
humanity have perceived, debated, and interacted either 
conceptually or physically with The Cosmos as entity itself, or any 
of its progeny through the history of humanity and through the 
different periods of human civilisation on The Earth. 

Cosmic Architecture 

the art and practice of designing and constructing buildings and 
other structures on celestial entities other than The Earth, for a wide 
variety of usages. 

Cosmic Culture 
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the entirety of the cultural aspects of all different civilisations on 
celestial bodies and planets beyond The Earth, and collectively 
refers to all culture relating to offearth and all culture originating 
offearth. 

Cosmic Civilisation Development 

the entire development of a civilisation beyond The Earth. 

Cosmic Disease 

the outbreak of disease in civilisations beyond The Earth, the greater 
possibility of diseases beyond The Earth, and the development of 
new diseases not able to occur on The Earth. 

Cosmic Evolution 

a subdiscipline of study dealing either with the evolution of The 
Cosmos, or with the evolution of worlds other than The Earth. 

Cosmic Institutions 

the various institutions involved in the regulation of space, and 
those institutions that were established with the purpose of control 
humanity's exploration of The Cosmos. 

Cosmic Literature 

the literatures that arose just before and after humanity's 
exploration of The Cosmos and reference this exploration, or may 
also refer to the literatures of other civilisations on worlds other 
than The Earth. 

Cosmic Marketing & Advertising 

the marketing and advertising of space travel, astrotourism, 
business in space, and generally life beyond The Earth, or on 
another planet. 

Cosmic Media 

the entirety of all media beyond The Earth and on other specific 
planets, space stations, and celestial bodies. 

Cosmic Music & Instruments 

the music style that arose which identifies its style of being cosmical, 
and in relation to humanity's exploration of The Cosmos. 

Cosmic Publishing 

the entirety of books and other published articles either referencing 
to spacial affairs, or originating from a planet other than The Earth. 
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Cosmic Social Hierarchy & Class 

the development of class in civilisations and societies beyond The 
Earth, and the subsequent effects of this. 

Cosmic Social Order 

the overall social order of a civilisation beyond The Earth, or of a 
society developed beyond The Earth. 

Cosmic Social Policy 

the study of the general policies of a state or society that involves 
sociological contexts and affects. 

Cosmic Social Problems & Services 

the overall social problems of a civilisation or society on a planet 
beyond The Earth, and the services provided by that society, or its 
government intended to combat such problems. 

Cosmic Sociology 

the overall sociological aspects of a society, or state beyond The 
Earth on another planet or celestial body. 

Spacial Law 

newfound concepts of legality relating to space exploration, space 
colonisation, and space exploitation. 

the system of laws specific to the issues and jurisdictions beyond 
Earth compounded for the construction of spacial law. 

Interplanetary Law 

the overall laws between two or more planetary 
governments and includes all other aspects of 
interplanetary law. 

Interspacial Law 

the all-encompassing study of law relating to 
interspacial business, life, industry, and general 
existence. 

Planetary Law 

the study of the entirety of the laws of a planet and 
the government, or governments, that rule it, and 
involves many other branches of studies of law. 


Synechology 
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the philosophical study of theories concerning continuity and 
universal causation. 

Systemology 

the philosophical study of systems of thought, and the logic that 
has established such systems. 

Taxology 

the identification, naming, and classification of anything 
Millettarian related. 

Textology 

the study of the journey of a writer in the creation and production 
of a text, especially a philosophical text, but not always. 

Thanatology 

the philosophical study of death, and the surrounding concepts 
and theories. 

Timology 

the philosophical study of success and excellence in some specific 
area, and the surrounding concepts and related theories involved. 

Transitology 

the study of the processes and occurrences involved during the 
transition from one political regime to another, or from one 
philosophical association to another. 

Vendoxology 

the systemic study of the various different utilities, meanings, 
variations, and beliefs associated with and devoted to the use of a 
vendox symbol, the most commonly known of which is the 
Millettism Symbol. 

Xenology 

the discipline of study of extraterrestrial and sentient life beyond 
The Earth, primarily from a philosophical imperativeness to 
discover such. 
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Xenoarcheology 

a subdiscipline dealing with the physical remains of past peoples 
and civilisations of a planet, or celestial body, other than The Earth. 

Xenobiology 

the subdiscipline studying the biologies of non-human sentient life 
on a planet other than The Earth. 


Inclusivised Disciplines 

Compendology 

the inclusive discipline encompassing all philosophies, theories, disciplines, 
concepts, derivations, and schools of thought that address the nature, the order, the 
beauty, the functionality, and the existence of The Cosmos, or any one of its 
progeny either considered individually, or collectively as part of a group. 
Compendology exists in parallel to the disquisitional appellation of The Principles 
of The Aesthetic Cosmos. Compendology is the largest of all the inclusive 
disciplines, and the disquisition to which it is associated as part of The Omnidoxy 
is the largest segment of the entire document. Compendology is considered to exist 
as the most foundational of all the Millettarian philosophical disciplines, as well as 
being the most widely encompassing discipline. 

Abundology 

focuses on the concept of abundance in philosophical means. 

Cosmical Abundance 

the abundance of The Cosmos as a whole rather than the 
abundance of its composite parts. 

Mental Abundance 

physical abundances by the mind rather than by their actual 
physicalities, as well as the contemplations of the extent to 
which a human mind is able to comprehend abundances. 

Philosophy of Abundance 

to understand the naturity of celestials as they exist in scale, 
especially in size comparisons between celestials and objects 
that humans can comprehend the size of. There are three 


2597 



levels to this philosophy including Physical Abundance, 
Mental/Abstract Abundance, and Cosmical Abundance. 

Physical Abundance 

the scales and amounts of physical attributes of celestials, 
such as the amount of stars of a galaxy 


Adiabatics 

focusing on the concept of heat in The Cosmos, and the role of heat in 
cosmogony. 


Cryonics 

the Millettarian approach and philosophy to understanding 
and justifying the practices and usages of cryonics. 

Pyronics 

the discipline of study dealing with the heating up of 
something, or the return of something to its original, normal, 
or functional temperature, and most often relates to the 
increasing of a human's body temperature to a normal and 
functional state after being in a state of cryonic deep-freeze, 
especially for a journey in space. 


Aerolithology 

the philosophical study of meteorites. 

Anisotropies 

explores the concept of some cosmical entities having 
different values, meanings, and consequences when studied, 
measured, or viewed from a different perspective, or 
direction. 

Anthropics 

the Anthropic Principle and the notions it addresses, and the 
consequences of its application both conceptually, and 
societally. 

Astronomies 

the financial management of economies beyond The Earth, 
the financial management of the overall space industries, 
and the nature of economies beyond The Earth. 
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Astronomology 

the study and discussion of the role of astronomy and its 
practices in society, as well as its fundamental purpose, 
nature, and the future of the practice. 

Gnomonics 

the subject entailing the study, construction, design, and positioning 
of sundials and the ornamentations on them. 

Holography / Holographies 

the systems, technologies, and usages of holograms, as well as the 
study of holograms as a discipline. 

Satellitics 

the philosophy of satellites, their purposes, the possible 
technological improvements, and a wider discussion of satellites on 
an abstract level. 


Chaology 

the philosophical study of The Chaos as part of Millettarian 
Cosmology 

Chromatics 

a large branch of study within Millettarian Philosophy as a 
derivation of Millettology dealing with two concepts within 
Cosmic Philosophy The first dealing with the role of colour 
in The Cosmos, and the second dealing with cosmic events 
that occur consecutively, or as a result of each other. 

Cometology 

the philosophical study and approaches to the 
understanding of comets, especially in Millettarian 
Cosmology. 

Concentritology 

closely related with Concentricism, the branch of study and 
philosophical discussion of the concentricity of celestial 
entities, and the purpose, logic, and meaning of this 
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particular order in The Cosmos, and the discussion of the 
nature of concentricity. 


Cosmechism 

an educative form of some branch or discipline of The 
Philosophy of Millettism either in the form of questions and 
answers or statements to be memorised, yet it is unlike The 
Cosmechesis which is a set poem derived from The 
Omnidoxy for cosmechism can come in many different 
forms from non-omnidoxical sources. The official collective 
appellation for which is The Cosmechism. 

Cosmecology 

the philosophical study of The Earth in relation to cosmic 
phenomena, especially in relation to cosmocentricity and 
Millettarian Cosmology. 

Cosmic Cyberlaw 

the wide-ranging aspects of digital laws on planets and 
celestial bodies other than on The Earth. 

Cosmoapplication 

a discipline of compendology and a major practice involving 
the application of cosmical entities to those of the natural 
world, and intends to draw connections between such 
entities in the categories of appearance, functionality, and 
their role in the system. 

Cosmochronology 

the philosophical study timescales of the objects and events 
of The Cosmos. 

Cosmography 

the general features of The Cosmos, such as planets, comets, 
asteroids, nebulae, and supernovae, and how these features 
affect the philosophical concepts of The Cosmos. 

Cosmopsychology 
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the wide-ranging psychological affairs and issues that arise 
within a society, or nation state on another planet or celestial 
body 

Cosmopsychotherapy 

the practice of psychotherapy in order to treat psychological 
issues that have originated from the individual beyond in 
space, or on another planet other than The Earth. 

Cosmotime Law 

equivalent to Maritime Law, and deals with spacial trade 
and spacial naval matters. 

Cosmotopography 

the natural physical features of celestial entities in The 
Cosmos and the different contemplations and conclusions 
made regarding the physical characteristics of such entities. 

Spaciocartography 

a major discipline of study dealing with the systemic mapping of 
space, phenomena in space, and all the progenies of The Cosmos, 
either collectively, or individually. 

Topocentrics 

the discussion that current world religions hold such a naturity 
which makes them geocentric, or anthropocentric, and only take the 
perspective of The Earth in The Cosmos, which Millettism teaches to 
be regressive. 

Creation Theory 

a major branch of the discipline of epochology dealing with 
the various different approaches to the creation of The 
Cosmos. 

Cryology 

the study of low temperatures and subsequent phenomena 
in relation to cosmical events, and entities. 

Cyclometrics / Cycleseology 

the cycles of The Cosmos from a philosophical perspective. 
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Omni cy dies 

a subdiscipline of cyclometrics studying all the cycles of existence, 
both those that exist presently, those that have existed in the past, 
those that are expected to exist in the future, and all the possibilities 
of those cycles in their existences. 

Polycyclics 

a subdiscipline of cyclometrics dealing with the contemplation of a 
multitude of cycles, especially those which interact with one 
another. 


Drentology 

the major branch of subject dealing with the study and 
contemplations of Cosmic Alchemy 

Dynastesiology 

a major branch of Millettarian Philosophy dealing with the 
way in which The Cosmos is structured hierarchically, as a 
dynasty of cosmical entities categorised according to size, 
functionality, abundance, and naturity. 

Entropies / Entropology 

also known as entropology, dealing with The Chaos in 
relation to The Cosmos and the interactions between them, 
and how some celestial entities decline into disorder, or how 
their natures are of disorder initially 

Epochology 

the study of the age, and chronology of both The Universe, 
and The Cosmos. 


Periology 

a large subdiscipline of study within Millettarian Philosophy 
dealing with cosmic periods, and the ways in which these periods 
have caused the evolution of The Cosmos and their purposes, 
patterns, and consequences. 

Primordiology 

a large subdiscipline of study in Millettarian Philosophy dealing 
specifically with the time period after The Big Bang when the first 
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celestial entities began to form, and attempts to identify their 
natures, their purposes, and the ways in which their existence 
influenced cosmogony 

Quantumology 

a large subdiscipline of study within Millettarian Philosophy 
dealing with the cosmical period just after that which is studied in 
Primordiology, and focusing on the maturity and development of 
larger celestial entities, as well as the expansion of The Universe 
during that period. 

Seasonology 

dealing with the definitive seasons that occur in The Cosmos, such 
as following the formation of a planetary system, or galaxy, the 
nature of such time periods, and their inferences on cosmogony. 

Transientology 

a prominent discipline of study within Cosmic Philosophy 
concerning the philosophical contemplation of transience and the 
transient existence of some celestial entities. 


Equatology 

a small discipline of study in Millettarian Philosophy 
dealing with the nature of equators in all aspects and 
disciplines. 

Familiology 

a major discipline of study within Millettarian Philosophy 
dealing with the classification and organisation of celestial 
entities into families according to their naturities, features, 
and positionings in The Cosmos which form The Seven 
Cosmical Families. 

Filamentology 

a discipline of study in millettarian Philosophy dealing with 
the largest structures, and superstructures of The Cosmos, 
and how and why their existences may create new concepts 
about the arrangement and order of The Cosmos in The 
Universe, and how celestial entities are related to The 
Cosmos as a well-ordered whole. 
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Finality Theory 

a cross-disciplinary area of contemplation and philosophical 
study and investigation involving all variations of the ways 
in which each of The Cosmos, The Universe, and The Divine 
will end, and how these endings will interact with one 
another, but also how they stand in comparison to one 
another. 


F ir mamentology 

a discipline of study in Millettarian Philosophy dealing with 
the nature of firmamental elements, the three most 
prominent of which being lightness, darkness, and 
luminosity 

Formatology 

in Millettarian Philosophy, the discipline of study and 
philosophical discussion of the formational chronology and 
structure of celestial entities in The Cosmos. 

Astrodynamics 

a subdiscipline of formatology within Millettarian Philosophy 
dealing with the formational dynamics of stars, and other stellar 
objects in The Cosmos. 

Cosmodynamics 

a subdiscipline of formatology within Millettarian Philosophy 
dealing with the formational dynamics of The Cosmos itself, and 
other non-stellar objects. 

Proplydics 

the large subdiscipline of study in formatology of Millettarian 
Philosophy dealing with the nature and philosophy of the formation 
of planetary and solar systems. 

Protology 

the large discipline of study in Millettarian Philosophy, specifically 
in Cosmic Philosophy, dealing with the philosophy, natures, and 
concepts surrounding the initial stages of the formation of celestial 
entities. 
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Gnosiology 

the philosophical study of knowledge of The Cosmos, as 
distinct from Epistemology 

Gravitology 

a major discipline dealing with the notions and 
contemplations focusing on the role of gravity in The 
Cosmos, and The Universe from a philosophical perspective, 
and explores the concepts of gravitation as The Divine, 
gravity being the one and only universal force, and the force 
which seems to bind all existence together, as well as a 
discussion on the nature of gravity 

Habitabilitism 

the discipline of study and area of contemplation of the 
concepts involved with the habitability of worlds in The 
Cosmos beyond The Earth itself and what this means for 
humanity 

Heliology 

a discipline of study within Millettarian Philosophy dealing 
with The Sun specifically, its formations, its relations with 
humanity, and all the philosophical discussions surrounding 
The Sun. 

Heterogenology 

the study and philosophical discussion of the fact that The 
Cosmos has become heterogenous superstructure over the 
course of its evolution, and what this may mean for its 
overall structure, its relationship with The Universe, and 
The Divine, and ultimately, its eventual fate. 

Homogenology 

a discipline of study and philosophical discussion of the 
dimension in which all existence came from one origin, and 
the ability for one to explore every parallel chronology due 
to each chronology originating from the same coordinates. 
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Infinetics 

the discipline of study and philosophical discussion of the 
dimension in which one may see and know all possibilities 
and imaginable possibles in every possible universe's 
chronology; a Divine state. 

Instrument Theory 

a discipline of study dealing with the contemplation of the 
application of an instrument of study, and the nature of such 
an application. 

Introspectics 

a discipline of study and one of the central areas of 
contemplation and discussion that explores the concept and 
practice of introspection, and also applies introspection onto 
various abstract concepts, as well as physical entities, such 
as an individual, or The Cosmos, or The Universe itself. 

Astrography 

in introspectics of Millettarian Philosophy, closely associated with 
astrophotography, dealing with all contemplations of human 
productions of how The Cosmos does appear as an important 
contributor to Cosmic Art. 

Chromatics 

a large subdiscipline of study within Millettarian Philosophy as a 
derivation of Millettology dealing with two concepts within Cosmic 
Philosophy The first dealing with the role of colour in The Cosmos, 
and the second dealing with cosmic events that occur consecutively, 
or as a result of each other. 

Inerteology 

a subdiscipline within introspectics of Millettarian Philosophy 
dealing with the inertia and its naturity, interactions with cosmic 
entities, and the ways in which it occurs. 

Observology 

a subdiscipline of study within Millettarian Philosophy dealing with 
the philosophical concepts surrounding the observability of The 
Cosmos, and The Universe, and the very nature of The Observable 
Universe. 
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Opticology 

a subdiscipline of study of introspectics as part of Millettarian 
Philosophy dealing with the philosophical contemplations of the 
utility of different optical systems in telescopes, and other 
observational equipments, especially prioritising efficiency, clarity, 
and ability. 

Spectrics 

a subdiscipline of introspectics in Millettarian Philosophy, 
specifically in Cosmic Philosophy, as part of wider Millettology 
dealing with the spectrum colour band witnessed in The Cosmos, its 
naturity, purpose, and influence on cosmogony 

Stratony 

a subdiscipline of introspectics of Millettarian Philosophy dealing 
with the distribution, age, classification, and economic important of 
certain cosmic entities, as well as the history of the interactions 
between the celestial and other celestials. 


Kalology 

the philosophical study of the beauty and aesthetics of The 
Cosmos. 

Kosmetrics 

also known as The Geometry of The Cosmos, the study and 
philosophical discussion of the shape of The Cosmos, and 
the subsequent shape of The Universe, and how these 
interact with one another. 

Astrometrics 

the subdiscipline of study within kosmetrics as a derivation of 
Millettarian Philosophy dealing with the philosophical discussion 
over the measurement of celestial entities, and the measurement of 
The Cosmos, and The Universe. 

Elliptics 

the philosophical perspective on the shape of the ellipse in The 
Cosmos, especially of elliptical galaxies, and how these may have 
affected cosmogony. 

Equatology 
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a subdiscipline of study in Millettarian Philosophy dealing with the 
nature of equators in all aspects and disciplines. 

Galaxometrics 

also known as galaxometry a subdiscipline of kosmetrics in 
Millettarian Philosophy dealing with the positions, motions, 
shapings, and magnitudes of galaxies in a similar way to the branch 
of astrometry and planetometry. 

Isotropies 

a subdiscipline of study in Millettarian Philosophy, specifically 
Cosmic Philosophy, within the discipline of kosmetrics dealing with 
the philosophical discussions and natures of celestial entities that 
when perceived and measured, are the same in all directions and 
from every perspective. 

Orbitology 

the philosophy of orbits, their connection to concentritology, and 
most broadly, the patterns, shapes, and structures of The Cosmos 
and celestial entities. 

Parallactics 

a subdiscipline within kosmetrics of Millettarian Philosophy dealing 
with the philosophy of parallax and its occurrences in cosmical 
setting, as well as contemplating the nature of the parallax and its 
inferences and utilities. 

Planetometrics 

a subdiscipline of kosmetrics in Millettarian Philosophy dealing 
with the positions, motions, shapings, and magnitudes of planets in 
a similar fashion to astrometry. 

Syzygyology 

the philosophical discussion of the oppositions of two celestial 
entities, especially of a planet and a star. 

Limitology 

a large discipline of study within Millettarian Philosophy as 
part of wider Millettology dealing with the various concepts 
and contexts surrounding limitations, especially in both 
abstract and physically cosmical terms. 

Macrocosmology 
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the philosophical study of The Cosmos on a large scale, or in 
wholeness. 

Mereology 

the discipline study and discussion of parts and the wholes 
they form, both in physical and abstract senses, and 
especially with regards to The Cosmos in The Universe, and 
their subsequent relationship. 

Mergenics 

the discipline of study and philosophical discussion of the 
nature of celestial entities when merging with one another, 
and the processes involved, and what may be inferred from 
these processes about the nature of The Cosmos. 

Microcosmology 

the philosophical study of The Cosmos on a smaller, 
narrower scale, or in isolation. 

Morphology 

a large discipline of study in Millettarian Philosophy dealing 
with the philosophical standpoint and concepts on the 
formations, structures, and shapes of celestial objections, or 
The Cosmos, or The Universe themselves. 

Nephology 

the philosophical study of clouds in relation to the 
wondermentation of The Cosmos, and involves the 
newfound concept of Nepholism which holds that clouds 
are the main natural obstructions to cosmical wonderment. 

Obliviology 

the discipline of study and philosophical discussion of the 
nature, purpose, motionality, structure, and possibility of 
black holes. 

Singuletics 
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the philosophy of singularities, their naturity, purpose, and the 
inferences that can be made towards its influence on cosmogony 

Observology 

a discipline of study within Millettarian Philosophy dealing 
with the philosophical concepts surrounding the 
observability of The Cosmos, and The Universe, and the 
very nature of The Observable Universe. 

Omnitology 

discipline of study dealing with concepts surrounding the 
idea of The Omniverse, and which all possible cosmologies 
and laws of physics in all the possible universes are studied. 

the study and philosophical discussion of the dimension in 
which multiple and perhaps infinite universes exist to form 
The Greater Universe, and how the natures, purposes, and 
differing laws of physics of these omniverses. 

Omnology 

the study and philosophical discussion of the future and fate 
of the expansion of The Cosmos in The Universe, and how 
this may affect the relationship between these two entities. 

Orbanology 

a major discipline of study dealing with a wide variety of 
concepts including the nature of causality, relativity, 
origination, and intuition, but principally considers to the 
concepts and instruments of naturality and rationality. 

Astrophysicality 

in orbanology of Millettarian Philosophy, a subdiscipline addressing 
the nature of stars with the intention of drawing conclusions about 
their originations, functionalities, physical features, and the 
metaphorical qualities of stars. 

Astrophysiology 

in orbanology of Millettarian Philosophy, a branch of the 
subdiscipline of astrophysicality dealing with the nature of 
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the relationship between sentient beings and the stars of The 
Cosmos and is largely philosophical and metaphorical. 


Causology 

the discpline of study deriving from Millettarian Philosophy dealing 
with the concepts of causation, as well as cause and consequence in 
The Cosmos, and cosmogony from a philosophical viewpoint. 

Metaphilosophy 

a subdiscipline of orbanology within Millettarian Philosophy 
dealing with the nature and contemplation of philosophy itself and 
the different ways philosophy can be used for betterment and also 
studying the Millettarian approach to philosophy and its utilities. 

Noology 

the discipline of study dealing with the philosophical 
contemplations of human intuition and reason as the phenomena of 
the mind. 

Originetics 

a major subdiscipline of study in Millettarian Philosophy dealing 
with the nature of origin, and the concepts of originality, the 
significance of origin, and the philosophy of origin, either from a 
cosmical context, or from a more abstract context. 

Purpology 

the major subdiscipline of study in Millettarian Philosophy dealing with the 
overall purpose of existence, as well as the nature of purpose, and its 
application in philosophical concepts and theories. 

Ordology 

a discipline of study dealing with the contemplations of the 
orderity of The Cosmos in Millettarian Cosmology and in 
Cosmic Philosophy with which one may use the instrument 
of study of orderity in order to study 

Perfectics 

a major discipline of study within Millettarian Philosophy as 
part of wider Millettology dealing with the philosophy of 
perfection, the concepts surrounding the nature, purpose, 
and intentions of reaching perfection, and from a purely 
cosmical context, the philosophical discussion of The Perfect 
Cosmos, as an entirely order, beautiful, and fully 
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functioning whole, and thus, the truest embodiment of 
perfection. 

Perimetries 

the study and philosophical discussion of the nature, 
consequences, purpose, and motionality of the edge of The 
Cosmos, and how this may impact upon the relationship 
between The Cosmos and The Universe. 

Phantasmatography 

a discipline of study dealing with the analysis and criticism 
of Millettarian philosophical works, including The Grand 
Centrality itself. 

Phenomenography 

a discipline of study dealing with the abnormal and 
phenomenal elements, events, and occurrences of The 
Cosmos and all relevant instruments of study are to be 
applied. 

Planetary Studies 

a discipline of philosophical contemplation and study 
dealing with planets, their geographies, their topographies, 
and their histories, and holds within it many different 
derivations, one of which being aerography which focuses 
on the classical planet of Mars. 

Planetics 

a discipline of study of structurology within Millettarian 
Philosophy dealing with the philosophy of planets, and 
typically specifies its discussions on individual planets, their 
natures, climates, and habitabilities. 

Planetology 

a discipline of philosophical contemplation and study 
dealing with planets, their geographies, their topographies, 
and their histories, and holds within it many different 
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derivations, one of which involving the study of the 
Classical Planets. 

Areography 

a subdiscipline of planetology dealing with the philosophical 
contemplation of all the geographical aspects of the classical planet 
of Mars. 

Joviology 

the subdiscipline dealing with the philosophical contemplation of 
the Classical Planet of Jupiter. 

Mercuriology 

the subdiscipline dealing with the philosophical contemplations 
relating to the Classical Planet of Mercury. 

Neptunology 

the subdiscipline dealing with the philosophical contemplations of 
the Classical Planet of Neptune. 

Saturnology 

the subdiscipline of study dealing with the philosophical 
contemplations of the Classical Planet of Saturn. 

Terrenology 

a subdiscipline of study dealing with the philosophical 
contemplation of The Earth as a Classical Planet. 

Uranology 

the discipline of study concerning the philosophical contemplation 
of Uranus as a Classical Planet. 

Venusology 

the discipline of study concerning the philosophical contemplation 
of the Classical Planet of Venus. 

Pneumovology 

also simply known as vology, the discipline of study dealing with the 
Millettarian philosophical approach and contemplations about invisible, or 
spiritual entities, and related concepts, such as those of ghosts, and other 
paranormal entities and activities. 

Sidereology (Millettarian Mysticism) 
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the development and practices of mystical theory and theology 
combined with Millettarian stories, tradition, and philosophy, often 
closely associated with Mystology. 

Prophetics 

a major discipline of Millettarian Philosophy dealing with the notions and 
contemplations involved with the future of humanity from the perspective 
of the Millettarian Tradition, as outlined in a series of prophecies. 

Anthropics 

a subdiscipline of prophetics in Millettarian Philosophy dealing 
with the Anthropic Principle and the notions it addresses, and the 
consequences of its application both conceptually, and societally. 

Transhorology 

the major subdiscipline of study in Millettarian Philosophy dealing 
with the potentiality of travelling through spacetime, or travelling 
through warps to reach distant parts of the galaxy, or The Cosmos. 

Xenoprophetics 

in prophetics of Millettarian Philosophy, the subdiscipline dealing 
with all contemplations and notions involved in the future of 
different sentient species. 

Prospology 

a major discipline dealing with the entirety of prospection, 
including methodologies, and ethics of prospection, as well 
as all other aspects of the practice. 

Reciprology 

a discipline of study in Millettarian Philosophy dealing with 
the reciprocal nature of certain celestial entities in The 
Cosmos, and the nature, purpose, and structure of 
reciprocity from a philosophical standpoint, as well as the 
discussion of the concept of mutual benefit, and The 
Symbiotic Cosmos. 

Reversology 

a large discipline of study in Millettarian Philosophy, 
specifically in Cosmic Philosophy, as part of wider 
Millettology dealing with the concepts relating to reversal 
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processes taking placing in The Cosmos, especially in 
relation to time, and may even relate to the reversal of The 
Universe back to its origin state, and is a topic that can easily 
overspill into other subject areas of Cosmic Philosophy 

Selenology 

a large discipline of study in Millettarian Philosophy dealing 
with the structure, formation, naturity, classification, and 
categorisation of moons, as well as the moon's relationship 
with its planet. 

Sentientology 

a major discipline of study in Millettarian Philosophy 
dealing with the discussion of sentient life beyond The Earth 
and the various concepts and theories surrounding such a 
vast topic. 

Sentientics 

a major subdiscipline of sentientology within Millettarian 
Philosophy dealing with the mapping of sentient life and the 
variations of sentient life on different planets, and in different star 
systems, sectors, and regions of the galaxy 

Solarology 

a large discipline of study in Millettarian Philosophy dealing 
with the formation, structure, and subsequences of The Sun, 
and its philosophical positions, and roles in The Cosmos. 

Spacial Psychology 

a discipline of study in Millettarian Philosophy dealing with 
the realities of how space travel, living in space, 
experiencing space, living on worlds or celestials other than 
The Earth will effect one's mentality and the wider 
psychology of humanity as a whole. 

Anthropological Cosmology 

in spacial psychology, a type of cosmos that emphasises and is 
concerned with the role of humanity in the wider cosmical system 
as a factor in human psychological wellbeing and typically 
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incorporates the Anthropic Principle, anthropocentrism, and others, 
in order to form The Anthropic Cosmos. 

Spacio-Sentient Psychology 

in spacial psychology of Millettarian Philosophy, the branch of 
study concerned with how the effects of space and spacefaring effect 
species other than human, as derivation of the subdiscipline known 
as Sentient Psychology 


Sporadics 

a major discipline of study in Millettarian Philosophy 
dealing with the nature, and purpose of The Chaos, the 
absolute opposite to The Cosmos. 

Stellarology 

a discipline of study and a bridged discipline connecting 
heliology to obliviology dealing with all contemplations 
relating to concepts, theories, and proclamations made 
about and between stars and black holes and the 
relationship and interconnection they share. 

Stratigraphy 

the ordering and relative positioning of the strata of 
different planetary bodies. 

Structurology 

a major discipline of study in Millettarian Philosophy 
dealing with the general structures of celestial entities, and 
their consequential impacts on cosmogony. 

Synchronology / Synchronies 

a large discipline of study in Millettarian Philosophy dealing 
with the philosophical discussion and analysis of the 
apparent synchronised patterns, structures, and formations 
of celestial entities, and how these have impacted 
cosmogony. 

Synodics 
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the discipline of study in Millettarian Philosophy dealing 
with the philosophical discussion of the alignment of two 
planets, or two other celestial entities so they appear to be in 
the same place in the sky from the perspective of The Earth. 

Tantology 

a discipline of study in Millettarian Philosophy dealing with 
the contemplation of shockwaves in The Cosmos, their 
causes, consequences, and involves all the applications of 
the instruments of study 

Transientology 

a discipline of study within Cosmic Philosophy concerning 
the philosophical contemplation of transience and the 
transient existence of some celestial entities. 

Ultimatology 

the discipline of study and philosophical discussion of the 
ultimacies of The Cosmos, and of The Universe, the most 
common of which is the ultimate fate of The Universe, and 
the nature, motionality, purpose, and subsequent 
consequences, both theologically, and in terms of humanity's 
perspective, with the inevitable events during the 
apogenesis of The Universe. 

Totology 

the large discipline of study in Millettarian Philosophy dealing with 
celestial entities in their whole, complete, or mature states, or when 
studied collectively, or may be the study of The Universe, or The 
Cosmos as perceived in their totalities. 

Vacuology 

also known as Black Hole Cosmology, refers to the major discipline 
of study in Millettarian Philosophy dealing with concepts of black 
holes either destroying, or being in some part responsible for the 
creation of The Cosmos, or The Universe. 

Universology 
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the philosophical study of the entity known as The Universe 
in Millettarian Cosmology, as distinct from The Cosmos, and 
involves surrounding concepts and theories. 

Unology 

the major discipline of study in Millettarian Philosophy 
dealing with the nature of The Universe, as a separate entity 
from The Cosmos. 


Abettology 

Aidology 
Aidological Ethics 

Revology 


Durantology 


Sanitology 

Comparology 

Naology 

Astropharology 

Eidology 

Observatology 
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Pharology 

Phrontology 

Planetarology 

Naturology 

Occurrology 

Devotology 

Tiritology 

Tunology 

Velocitology 


Contology 

Macroethics 
Microethics 
Millettarian Ethics 


Expology 
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Cyporeology 

Cyporeal 

Cpyo- 


Millettarian eschatology 
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£/7ie> < \ o(af/o/i'S o/ £$ra/ii/o/i fTcuj/orui/i 


Whether you agree or not of the Principles within The Grand Centrality, it is my 
duty as receiver to share that which has been gifted to me. 

The Grand Centrality presents not a religion, but a philosophy; a way of thinking. 

It is thy faith and morality that must be used in conjunction with the words of The 
Grand Centrality. 

Share your learnings you may wish and so share your learnings you may not wish; 
the choice will always be of your own; not of those around thee or those purported 
to be above thee. 

Free, you are, to do what thy wish with the words of The Grand Centrality for to 
block freedom is not of my nature or the nature of the words. 

To think is all I wish of thee, to think about what the words say and what they 
mean to thee, but not as a group or family or a people; thou as an individual; thou 
as a creation of the divine one. 

The purpose of The Grand Centrality is to set out words which one may use as 
guidance; not as obligation and so mix and mesh the words into thy faith and 
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morality and all that which you are, for The Philosophy of Millettism assists that 
which you already know, are and believe. 

If, for one thing, you use my words, use them for the betterment of peoples, the 
furtherance of humanity and the progression of all. 

If just one quotation thy use to motivate, inspire and bring joy to thee, then do so 
with pride and confidence and if thy wish, share with others thy joy, inspiration 
and motivation of the words then allow the others to read and choose their own 
path of interpretation for their own individuality insists thy must do so. 

All I can ask of thee is all I can ask of myself which is to be a man of good deed and 
moral, have faith and hope and most of all things, imagine all there is to imagine in 
this universe of universes and make that which I imagine come true for the 
betterment of peoples. 


f77te ^Statement 


c77ze {/rand (jentra/ztzy oftAzo . Idz/Aettarzan BBAdosoyhAzzecd brad/t/on f or/7 /a/ Ay 
{do/mden ■ Tzrs/ (j/zairman and ()/>z/st/7/////>//(//fcz/zAcr z{\ 77/e l/e/fdcs 
(jon&tztzctiona/ (>on/f</ny of-ffes&e. U/Z/e/tc. {Brandon ZZzAy/orzan, 7s /ereAy brand 
to t/ze zoozx/s /// . 77/ e brand (jent/x/A/tzy/yet amendments• znazyd/e■ made to . 77/e brand 
(hv/ tr/d/t/y toszzzt znformoztzxmalc/z/mye. mayor c/dlnr/dcAza/zyye or Ay/// cA/m/ye. 
dfzeczfzed oersions of B/Tzo brand (jentra/ztzy meny Aemade zn order ter salt t/ze Ae/zefs 
of-certain natzons, feofdes, rc/ny/ons andcz/Az/rcs zott/ioz/t too Aost/zzy' t/ze dzstzzzctzoe 
tAzoayyAzls andtdeas o/ZA/ze //A/do-sofAy y/f. /f/de/Z/sm. 
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xZ/l'amendments and’sfecifed’versions ofdie■ f/a/uZ (Ze/iira/iy must Ze/reynested 
to and frocessedZyy die . Znst/Sution yft/e Z/Zdosof/yy yf. (fideltism (////nay m/iic/i 
time , t/e councdyfdie institution/ oft/n ZZdii/osof/y of. (fiZ/ttism an//.discuss , 
process and'ma/e wfnaZ.note on a>/<■//re t/e rcyucst in yuestion is of suitaZi/ity. 
iff ore t/e amenc/ment on sfecifedoension can Zeffeud/y reeoynised. Zoi/i t/e 
current (Z/ai/rnan and Z ’ice-((/airman of, Z/ie i/’cof/es (Zonstitutiona/ (Zomfany of 
ffesse jZfi//ette must syyn t/ein names to aformf/ome/ed/yy die Z/nstitution of t/e 
Zd/idosef/y ofJm/Zettism. 

. (fu/j/'c announcement an// t/en ta/ef/ace once t/e rcyucst /as Zieen offcicd/y 
reeoynised and tunc mee/s afermards , a den/ mi// Zefic/ec/ Zy dio institution of 
t/e Z/Zdosof/yy of. (fiZ/ttism to Zo/d a ceremonialamendment on addition of a 
sfecifed oension to die i/and (Zentra/ity of t/e Z/dii/osof/yy ofjftfd/ettism. i/e 
amendment mi// t/en Ze /eya/x/ed as ey/ud mod to t/at of die frond CZent/a/ity’s 
oniyinaZmods and'any sfecifed' oensionsofdiei/and (Zentra/ity an// Ze aoai/aZ/e 
( for cent am ne/y/'ons, cu/tu/es, feof/es or nations to o/se/oe. 

i/om t/e moment of t/e end of t/e ceremony. a// cofies of die frand (Zentna/ity of 
t/e ZZZZii/osof/yof j/fi/Zettism in t/ofu/Zic domain mi// Ze /ef/acedmit/ an amended 
oension and/encefori/ a//f/mted a/u/dfitedfuZ/ications of die f/a/uZ (Zentna/ity 
mi//inc/ude t/e nein/y /ecoynised amendment. 



Zf (/van don ZZZyy/onian, do under, dirst (Z/aimian and (constitutional'(faderof 
die ZZZeof/e’s (Zonstitutiona/ (Zomfany o/ ( fesse . Ui//eiie and t/e so/e founder of 
die ZZZZi/osof/y ofjfdd/ettism, die Z/nstitution of t/e ZZ/i/osof/y of. (fidetlism 
and (o/itenofdie frond (Zentra/ity of t/e Z/Z/i/osof/y ofZf/i/Zettism do Zere/yy 
dec/are die ZZZZii/osof/y of . (fidetlism to /aoe a/Zeyiance on/y to die ZZZeof/es 
(Zonstitutiona/ (Zomfany of ffesse . (fi/Zette. t/eZette/rnentofa/t'feof/es and t/e 
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( /ff/'//uT(t//(r o///////(f////y t/rouy/ //<>fu/// c /a/// . m o r ani// and't/e' u/uficatwn of~a// 
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f77/c {l/tfioine/tie/if off/xii/f 


Faith be not a barrier to betterment of thyself, those surrounding and the 
wider world beyond for faith evolves with thee it does and so too does 
your morality 

Entwining thy morality and faith with thought is betrayal not to neither, 
nor is the expansion of your knowledge a betrayal of thy teachings for 
the expansion of knowledge is all that progresses peoples further and it 
is of human nature to want to progress beyond that of those before 
oneself. 

Use not, most of thee, the words of The Grand Centrality to be thy faith 
for alone without morality or faith, they mean little. Entwine the words 
of thought with the words of thy faith, with the words from within 
thyself and benefit it will greatly thy mind, thy body and thy soul for all 
three make that which thou art and that which thou ought to be. 

Work, the words of The Grand Centrality, will with thy faith for thy faith 
and the words of The Grand Centrality have both the same purpose of 
being; to better thyself, to better those around thee and to ensure the 
betterment of all peoples and the furtherance of humanity. 

It is thy faith holding thee, thy morality guiding thee and the words of 
The Grand Centrality enlightening thee that will lead thee towards the 
betterment, furtherance and progression of thyself, thy people and all 
other peoples. 
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f77te (Scfoct ()/ c ///tioe/\s'a/ H^a/ues 


// iHrandon . laiforia//. dounder ■ first Chairman and Constitutional'dreader of 
. 77 / c ilco/ile -V Constitutional Comfa/ty o/f/esse . (filletic and sole ■ founder of ^ He 
ISlilosoflty of. fldettism , do le/eliy declare/tie Iflutof/lniocrsal fbdues. die 
l/rand Cent/alit'/ of the/ lllulosifliy of. fldettism outlines tie unioensal indues of all 
feofles and does too, outline the actions /eyui/edto initiatefutle/ance. letterment 
andfmnyression /on all feofles in this wo/ld and the wo/ld htyond that which toe 
currently /eside. die unioensal endues loand\allhumanity tqycthcrfor it is tie endue 
o/ l/e./ai/l. morality and thoiuyIt that all must ohse/oe in order /o create a world 
of harmony/,frin/nssio//. deoelofment andalooe (til/reedo///. 


flleneforth, it it the duty cfall iidio /ead the loo/ds of die Hand Centrality and 
die Hr and Centrality of.tie Hhilosofhi/ of jflillettism iisefto adhere > to the 
unioensal,endues of allsentient lei/u/s and sen all amendments of die Hand 
Centrality must he in aeco/dance loith the unioersal oalues c/fallfeoflesfor tenth out 
the unioensal,endues l o unduiy all words of die H/and Centrality together, there 
would he little rneanuty to them. . It is. too, they duty of all in authority to share/ 
etjuudl/, f/omote andimflement the unioensal endues of all feofles andsentient 
heuz/ys, andit is too a t/raoc olefance of the dioine onetiftle unioersal endues of all 
feofles and sentient heuuys cue oiohited. die ft/and Cent/ality efthe dhilosof/u/ cyf 
j flillettism s tands leside die deofie s Constitutional Comfany tffesse . fillette 
and die ■ Institution yfthe fllulosofluy of jflillettism/ as a heyfeomoter and 
enforcer^oftheimfo/timeeofunioersal oalues andit is henceforth the duty of die 
dlulosoflty ofjflidettism to se/oe all feofles, sentient heuuys and the unioersal 
indues of the one ofdioinity. 
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'JJiCiXofe 


Ofl 


t/e &/tco(// i axje/?ie/if o/ 
Sa^armiofiy 


It is the duty of all humans to work to progress thyself, those around 
thee and all peoples of this world and the worlds beyond in order to 
continuously secure the betterment and furtherance of future 
developments, progressions and expansions. 

It is, therefore, the duty of The Grand Centrality of the Philosophy of 
Millettism, as the people's philosophy, to promote, share and implement 
the idea of expansion in all those who follow the word and wish to 
better themselves and work toward the betterment of all peoples. 

It is the grand journey of humanity to explore the world that has not yet 
been explored by any before now to our knowledge and it is the 
grandest of all expeditions to explore the world beyond our own. 

Promote the encouragement of continuous expansion without end we 
must for depends, it does, on the future of all peoples to remain secure, 
peaceful and prosperous. 

Explain, you must, to those of ignorance to the importance of expansion 
that all will be lost if expansion isn't initiated and continued 
successfully and that it is the expansion of development and the 
expansion of all knowledge and thought that will allow furtherance and 
betterment and progression of all peoples to worlds beyond our own. 
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die dinal - Idi/vnatio// cddo/yalt/y and 



// Brandon dxyydruin, ■ dounder, dr si (Clatrman and Constitutional'leaderof 
. 77/e CSeoffie -V (Constitutional Comffimyy o/ffiesse . Uille/ie. do lerelyyffiaceffinal 
affirmation cffiloyalty andcomffiiancecvitl three- entities; diedeoffie’s 
(Constitutional Comffimyy o/ffiesse . (/illetie. ad sentient leir^s and tie one offi 
dioinityy anda/ldmoioauyness. (dence/ortl, tie dim dr and Centralityy serves all 
ffieoffi/es cffi all nations, (dl worlds and all else, lelwuys to . 11/e . 'Institution cffi tie 
lllulosoffiuy cffijfCidettism asnyua/xlian cffitieydulosoffiu'ealtradition presentedherein 
and ultimately, cffidrms its loyyediyy and'corn/dianceavitl ile u>ords. u> isles andffi/ans 
offidie Oioine One/ o/adlno uu'nyy, ad-seeuuy andall-c/eation . 


Centralitological Formulation 

all about original documentation elements of The Grand Centrality including font, 
length, page numbers etc. for the different sections of The Grand Centrality (look 
throughout the different utilities on word for inspiration here. 

Original Length of Sections of The Grand Centrality: 

The Omnidoxy 

The Millettarian Methodology 
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